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The Subject of the Field of Machpelah

On weekdays a person refines his food from below into strength for
serving G-d; on Shabbos the food’s higher root, from before the
shattering of the vessels, is revealed, and life flows from it into the soul
from above with no waste. That flow comes down “doubled”: the
boundless upper hei reaches below only as its hidden power, a second
hei, as in the Cave of Machpelah, until the future reveals the upper hei
itself.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with the words “May He reveal to us its reasons,” said of the twelve loaves, and with
the Cave of Machpelah, the “doubled” final hei of the Name Ban, whose filling is a second hei. It ex-
plains this through eating. Food becomes the blood that the liver sends to the heart and brain, so on
weekdays a person refines his food into a heart aflame and a mind strong to contemplate G-d’s great-
ness, and the craving in it, the root of kelipah, loses the life it swallowed. Yet food gives man life, a sign
that its root, in the World of Tohu before the shattering of the vessels, is higher than his. On Shabbos,
when the worlds ascend, that root is revealed and life flows from it into the soul from above, with no
sorting and no waste. A festival, which permits food preparation, holds some refinement and waste; its
remedy is gladdening the poor, which sweetens the judgments. The flow from above comes “thin,” a
yud drawn into avav, and “doubled,” the hidden power of the upper hei revealed below as another hei.

In the future the upper hei itself will be revealed.
OUTLINE

1 The doubled hei and the question of eating 11-2

The heading; “May He reveal to us its reasons”; the filling of a hei is another hei, the doubling of the Cave of
Machpelah. Food becomes the blood that the liver sends to the heart and brain.

likuteitorah.com/ 3



Weekday refinement and the food’s higher root

On weekdays food is refined into a heart and mind that serve G-d; on Shabbos sorting is forbidden and the
eating is drawn from above. Man is “front” to food as it is below, but its root in Tohu is higher, which is why
it gives him life; on Shabbos it rises to that root.

Two kinds of eating

“To satisfy his soul” is life drawn from above; “the belly of the wicked shall lack” is the craving, the root of
kelipah, turned to good and emptied of the life it swallowed. The first is the eating of Shabbos, the second of
the weekdays.

No waste on Shabbos; the festivals and the poor

Refinement from below leaves waste, which comes from the Tree of Knowledge; Shabbos, above it, has
none. A festival permits the work of preparing food and so has waste, remedied by gladdening the poor; one

13-4

15-6

17-8

who does not is punished measure for measure.

5 Thin and doubled, now and in the future

19-1

A yud, being contraction, can extend into a vav; the boundless upper hei comes down only as its hidden
filling, another hei. Now the flow comes through the twelve loaves; in the future the upper hei itself will be

revealed below.

KEY CONCEPTS

refinement (birur) 717°2

Raising what is below by using it in the service of G-d:
food becomes the strength of a heart and mind that serve
Him, and the hold of kelipah on it is broken. It belongs to
the weekdays; on Shabbos sorting is forbidden.

back and front 071 711X

Man came last in creation (“back”) yet stands first (“front”)
as the one who refines the food; the food’s root, in Tohu, is
higher than his, which is why it gives him life.

the World of Tohu 1071 071y

The world “before any king reigned,” whose vessels shat-
tered; food comes from there, so its root is higher than
man’s though it has fallen below him.

likuteitorah.com/

kelipah (the husk) 712°%p

The force opposed to holiness; the craving in every food is
its root, and the eating that strengthens a person’s service
of G-d takes from it the life it swallowed.

sweetening of the judgments 7°1°771 npnnn

Joy that makes everyone equal softens judgment; so on a
festival one gladdens the poor, the Levite and the stranger,
and the “waste” does not remain.

kefila and kelisha xw°7p1 8993

“Doubled” and “thin”: the two modes of the flow from
above. Kelisha is a yud drawn out into a vav; kefila is the
hei revealed through its filling, another hei.

filling (milui) »1%°»
The letters that spell out a letter’s name; the filling is al-
ways what was hidden in the letter above, now come out
into revelation below.
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SECTION 1 - 11-2

The doubled hei and the question of eating

(7722000 17Y 173Y)

(The subject of the field of Machpelah.)

A heading printed in parentheses: the maamar is about the Cave of Machpelah, the double cave Avraham
bought in this week’s Torah portion as Sarah’s burial place. The name “Machpelah” means “doubled,” and

the whole first discourse turns on that idea of doubling.
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“May He reveal to us its reasons,” etc. Now, the filling of the [letter] hei is with another hei, and this
is the level of kefila (doubled), as is known from the subject of the Cave of Machpelah, which is the
final hei of the Name Ban, etc.
The opening words come from the Arizal’s song for the second Shabbos meal (Asader Lisudasa), which asks
that “the reasons of the twelve loaves” set out on the table be revealed to us, and calls them “a letter in His
Name, doubled and thin.” The Alter Rebbe starts from “doubled”: when the letter hei is spelled out in full, its
name is written with a second hei (71”7). This doubling is kefila, the same word as Machpelah, and in

Kabbalah the Cave of Machpelah corresponds to the final hei of the Name Ban, the form of the four-letter
Name spelled out so that its letters total 52.

MW DORNT A 03 NI TDUORM POV M 09 RO 1°1Y 1220 DT 120 Iy

And the matter will be understood by first explaining the subject of eating. For the essence of eat-

ing is that from the food there is made

Before explaining the doubled hei, he lays a foundation: what eating actually accomplishes.

nPnT MY 2% a9y DoxnT M 077 7297 Dapnw 0IRT Nm fwDan XIT 07T 0T 20n
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fat and blood; and “the blood is the soul” and the life-force of a person, for the liver receives the
blood from the food and sends [it] to the heart and to the brain, since “there are three rulers in the
world: the liver, the heart and the brain,” etc.

Food becomes fat and blood, and the Torah itself says “the blood is the soul,” meaning it carries a person’s

life-force. The liver takes that blood from the food and sends it on to the heart and the brain, which together
with the liver are called the three “rulers” of the body.

likuteitorah.com/ 5
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SECTION 2 - 13-4

Weekday refinement and the food’s higher root
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And through this the food is elevated, since a person’s heart and brain are made from it; and
through this his heart and brain are strengthened in the service of G-d: in his heart, with a fervor
like flashes of fire, which comes about by the power of the eating, for without eating he would grow
weak, etc.

Food turned into blood becomes part of a person’s heart and brain, and in that way the food itself is lifted up.

His heart now serves G-d with fiery feeling, and that strength comes from the meal; without food he would be
weak.

.0TR w1 PoRnDN 1% 917°2 1PI¥ 1IN 121 N3 m:nn'? P10 AWyl amn on
And also his brain becomes strong to contemplate the greatness of G-d, etc. And this is the matter
of refinement (birur): that from the food a person is made.

His mind, too, gains the strength to reflect on G-d’s greatness. This is what “refinement” (birur) means: the
food, a lower thing, is sorted and raised until it becomes part of a person who serves G-d.

MO 22 Y AN RO I97ORT KPR 710K 9712 NAw2 DA PN NI X (7o) 170 R
2 o1 DY 239NN IR LAY Nawh NRIPY ToYnDn

But all this is on the weekdays. On Shabbos, however, sorting (borer) is forbidden; rather, the eat-
ing is higher, in the manner of a drawing down from above: “And you shall call the Shabbos a de-
light”; “Then you shall delight in Havayah.”

All that describes weekday eating. On Shabbos, “sorting” (borer, the same word as birur, refinement) is one

of the forbidden labors, so Shabbos eating cannot be a work of refinement. Instead it is a flow from above,
and Isaiah calls Shabbos “a delight” in which one “delights in Havayah.”

NS RITW M DORNAY D [rewxaa mwyns] 27YRR AR T40IN% 0791 TINR 290D 737 0O
ek nrawa) 9772w ANTA

For it is written, “Back and front You formed me”: “back” [refers to being last] in the work of cre-
ation, etc.; for with respect to the food as it is below, in its descent through the shattering of the
vessels,

Scripture says that man was formed “back and front.” The Midrash reads “back” as last in the order of cre-

ation, since man was made after everything else. Food as we meet it below comes from the sparks that fell in

the shattering of the vessels, the primordial breaking of the first divine “vessels.”

likuteitorah.com/ 6
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the person is in the position of “front,” for the food is refined by the person; but in its root above, it
is from the World of Tohu, “before any king reigned over the children of Israel,” except that after-

ward, “and he reigned, and he died.”

Measured by its present state, man stands “in front,” since he refines the food. But the food’s root is the
World of Tohu (chaos), the first, unstable order of lights, symbolized by the kings of Edom who reigned “be-

fore any king reigned over Israel” and then “reigned and died,” that is, broke.

LOTRA AR (o] PR RIT DIRDT 2770 QTRAN 7123 9010 WY IR 00 Bh e '1'??3’1 nn”n
“And he died, and there reigned,” etc. Yet nevertheless it is evident that its root is higher than the
person, for the food is what gives life to the person.

The verse about the Edomite kings continues “and he died, and there reigned.” Even so, the food’s root is
higher than man, and the proof is simple: man lives from food, not the other way round.

AT RITW NAWIY D [rewxaa mwyst] 27YRP IR 9122 RITY 09 DIRNT 1M NN Papn R0 DIRM
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And the person receives life-force from the food because he is in the position of “back” [last] in the
work of creation, etc. And on Shabbos, which is the time of the ascent of the worlds, the food is

elevated

Man takes his life from food because he was created last, after the plants and animals whose root is earlier
and higher. On Shabbos all the worlds rise, and the food rises too, back to its root.

59IR P2TR 17Y 1 10 0ORRD 270 Y uARD a9YRDH WD N1 1RK TR WA RITY 110
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as it is in its root, and life-force is drawn from it to the soul from above to below, through the twelve
loaves, etc. And this is the meaning of “The righteous one eats to satisfy his soul”; for there are two
kinds of eating: the first is “to satisfy his soul,”

So instead of being refined by man, the food pours life into his soul from above. That flow comes through the

twelve loaves of the Shabbos table. This is what Proverbs means by “The righteous one eats to satisfy his
soul”: there are two kinds of eating, and the first is eating that satisfies the soul.

likuteitorah.com/ 7
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SECTION 3 - 15-6

Two kinds of eating
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and the second is “but the belly of the wicked shall lack.” “To satisfy his soul” is the life-force of the
soul that comes from above. “But the belly of the wicked,” etc., means

The second kind of eating is “the belly of the wicked shall lack.” Eating “to satisfy the soul” means receiving

life that comes down from above. Now the second half of the verse is explained.

RITW MIRD W2 DORM D93 95 AR Y92 D91 QN 0°7921 199ORT 7YY 0OXONT O QoY D
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that “the wicked” are the external forces, and through eating, [what they hold] is refined out of
them: “He has swallowed wealth, and he shall vomit it up.” For in every food there is craving, which
is the root of kelipah (the husk);

“The wicked” here are not people but the external forces, the powers opposed to holiness. Eating takes back

from them what they hold, as Job’s friend Zophar says of the wicked man who “has swallowed wealth and will
vomit it up.” Their foothold in food is the craving that comes with eating, which is the root of kelipah.

AT 297 PN OY TWITRA 290 TRINN MY 299 ARwaT 0T 1300 WY DIRT 7132 P91 0
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and by its being absorbed into the body of the person and made into blood that is sent to the heart
and brain, it is turned to good, into holiness, through the strengthening of the heart and brain in
the service of G-d. And through this the life-force that is in the opposing side (“one opposite the
other”) is taken from it; and this is “but the belly of the wicked shall lack”: the life-force that it swal-
lowed is lacking. “G-d shall drive it out of his belly.”

Once the food is absorbed into a person and becomes blood feeding the heart and mind that serve G-d, it is

turned to good. The life-force that the opposing realm had swallowed is taken away from it, so “the belly of
the wicked” is left lacking; as Job continues, “G-d shall drive it out of his belly.”

likuteitorah.com/ 8
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Now the eating of the weekdays, which is in the manner of refinement, is so that “the belly of the
wicked shall lack.” But the eating of Shabbos is a drawing down from above, “to satisfy his soul,”
by virtue of the food as it is in its root above, before it fell in the shattering of the vessels, in which
there is no refinement.

The summary: weekday eating is refinement, whose goal is to empty “the belly of the wicked.” Shabbos eat-

ing is the other kind: a flow from above that “satisfies the soul,” because the food is met at its root, as it was

before it fell in the shattering of the vessels, where there is nothing to refine.

SECTION 4 - 117-8

No waste on Shabbos; the festivals and the poor

W DI NI 1700 11772 2 D9YNRD URDH Uy TR NP XY 0oNaw v M wrno)
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And as it says in the Zohar: “the dung of your Shabbosos” is not said. For what is done from below
upward through refinement, as on the weekdays, has “dung” in it, which is waste: the choicest
[part] is sent to the heart and to the brain, and the waste goes down into the innards and intestines,
etc.; and this is the refinement.

Rebuking the priests, the prophet Malachi says in G-d’s name, “I will spread dung on your faces, the dung of

”

your festivals,” and the Zohar notes that he does not say “the dung of your Shabbosos.” Weekday eating

works from below upward, by refinement, so it leaves waste: the best of the food goes to the heart and brain

and the rest goes out through the intestines. That separation is the refinement.

9”0 [y pyal TUAYR RIT NPI10D0 9 590 n'P100 13 1R RS aPynabn nwyl RITY Nawa Yax
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But on Shabbos, when it is done from above downward, there is no waste in it at all; for waste
comes from the Tree of Knowledge of good and evil, and below, good and evil came about in every

level through Adam’s eating from the Tree of Knowledge of good and evil.

Shabbos eating comes from above downward, so there is no waste in it. Waste belongs to the mixture of good
and evil that entered every level through Adam’s eating from the Tree of Knowledge.

likuteitorah.com/ 9
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And also in every person there is a mixture of good and evil, etc., only that it is not equal in every

soul: there are those whose good is the greater, etc.,

People too are a mixture of good and evil, in different proportions: in some the good is greater.

9733 KDY [nyTn pyn] TOAYA 19YNRD 0 DY 221900 18 NAw2 AR 19 91023 RIT P 210w v 1
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and likewise there are those whose good is at such-and-such a level, etc. But on Shabbos, “then you

shall delight in Havayah,” above the Tree of Knowledge, and “evil shall not dwell with You” at all.

In others the good reaches only a certain level. On Shabbos, though, the delight is “in Havayah,” in G-d

Himself, above the Tree of Knowledge, where “evil shall not dwell with You” at all.

12 70T W 1772 NZP 12 W0 (v ovaw] BT °BD 2°00°AM WD 2°ND (1w oval B2 PO
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Only of the festivals is it written, “the dung of your festivals,” because on a festival there is some re-
finement, since the work of preparing food is permitted on it, such as baking and cooking, etc.,

Malachi does speak of “the dung of your festivals,” because on a festival some refinement takes place: cook-
ing and baking for the day’s meals are permitted.

T7°W1 719°2 92 @0 wD1 DOIND NIORDH NXP NI 20PY N19 AWM YN 08P P9 910K 139K)
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and only reaping, sowing and plowing, etc., are forbidden. And because some kinds of work for
preparing food were permitted, there is refinement on it, and waste applies. And the remedy is “to
gladden the poor.”

Only labors like reaping, sowing and plowing stay forbidden. Since some food labors are allowed, there is re-
finement on a festival, and therefore waste. The Zohar gives the remedy: “to gladden the poor.”

NI IMAWAR 2D 10 93T M9 ANR 2°9a02 DNRwY who DO DR TwS RO Annw Ny 0o
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For a time of joy is [the time] to gladden everyone, as it is written, “And you shall rejoice in your fes-
tival, you... and the Levite and the stranger,” etc.; for joy is the level of the sweetening of the judg-
ments, and one must gladden everyone, so that all will be included in the level of joy.

A time of joy means making everyone happy, as the Torah commands for the festival: “you... and the Levite

and the stranger.” Joy sweetens the judgments, the forces of severity, and so everyone must be brought into
the joy.

likuteitorah.com/ 10
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As is known of one who is in a time of joy: he then wants everyone to be joyful; and by this the judg-
ment is sweetened, since he makes everyone equal.

Anyone who is truly happy wants everyone around him to be happy too. By bringing everyone to the same
joy, he sweetens the judgment, the strict measure that separates and distinguishes.

TR TAID TR ORI WY 199 WADT IR PRI TP 1D 75100n% 2070 RYT IRD DAN
T PONAI RPW 12Y2 W NRI0D IRWOW 073 KT D wADT D 1IN

But [with] “one who does not give to the poor,” etc., the judgment is not sweetened and the “dung”
remains. Therefore the punishment is measure for measure, that they give him the “dung,” for he

caused the waste, the “dung,” to remain, since he did not sweeten the judgment.

The Zohar warns about one who does not give to the poor on the festival. For him the judgment stays
unsweetened and the “dung” remains, so the punishment fits the deed: the “dung” is given to him, since he

left the waste in place by not sweetening the judgment.

555 w10 1°R N2W32 °3 27 WY X 239012 2971° RDT (23 5y 7x] YN NAW2 DR (290 ora) ©7172 900
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And this is on a festival. But on Shabbos, even though one does not give to the poor, his punish-
ment is not great, for on Shabbos there is no “dung” at all, since it is only the level of a drawing

down from above, “evil shall not dwell with You” at all.

This applies to the festivals. On Shabbos, even one who does not give to the poor is not punished so severely,
because Shabbos has no “dung”: it is only a flow from above, where no evil dwells.

SECTION 5 - 19-11

Thin and doubled, now and in the future

WY 7°PRw 7700 777717 Nownn RO ZRWOPR D LRWOPPY KPUDD M2 23 ROM T Ownn mam
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Now this drawing down is in two modes: kefila (doubled) and kelisha (thin). Explanation: kelisha is
the drawing out of yuds and vavs, for from a yud a vav is made: the yud itself is drawn out and be-

comes avav.

The Shabbos song describes the flow as “doubled and thin.” The Alter Rebbe explains “thin” first: it is the let-
ters yud and vav. A vav is simply a yud drawn out downward, a single thin line.

likuteitorah.com/ 11
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For since the yud is the level of tzimtzum (contraction), therefore there can be a drawing forth
from it in the manner of a vav, from the yud itself. But the hei, which is expansion in length and
breadth:

The yud, a tiny point, stands for tzimtzum, the concentration of light into a point; so the yud itself can ex-
tend into a vav, a line that carries it downward. The hei is different: it spreads out in length and breadth, as

its shape shows.

979K 123 79YRD RITW 100 avRD MPAnaR 7919° 19YRDY 2mY IR (nowann) YDA PR
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the expansion in length and breadth that is above cannot be revealed below as it is above, in the
manner of length and breadth without end, etc.; rather, the drawing down is in the manner of an-
other hei below, and this is the level of the filling of the hei,

The broad expansion of the hei as it is above, boundless in length and breadth, cannot be revealed below as
it is. Instead it comes down as “another hei” below: the second hei that spells out the letter’s name, its
“filling.”

ARYND QDY MY ODYAW 1N RIT N9 09IYR 00 Latynk abYyna (meaw] R N 1 1307
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that is, the power of the hei that was hidden above. For the filling is always what is in concealment,

and what was in concealment above has come out of the concealment into revelation below.

The filling of a letter always represents what was hidden in it. So the second hei is the power of the upper hei
that was concealed above, now come out of concealment into revelation below. This is the “doubled” hei of
Machpelah.

02277 MARY RIT (71 55] 173 IR 2090907 17Ayn YT 790 71901 N2 RO P03 na 11m
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And this is the level of kefila, which is the level of the filling of the heis, as is known from the sub-
ject of the Machpelah. But all this is [so] while we receive the flow of influence through the twelve
loaves in this present time;

So “doubled” is the hei spelled with a second hei, the filling, as the Cave of Machpelah shows. But this dou-

bled mode belongs to the present: it describes how we now receive G-d’s flow through the twelve loaves of
the Shabbos table.

likuteitorah.com/ 12
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but in the time to come, “He will reveal to us the reasons of the twelve loaves,” etc., and then there
will not be the level of kefila, etc.; rather, the hei itself that is above will be revealed below as well,
through “He will reveal to us its reasons,” etc.; and as it is written, “On that day [Havayah| will be
[Onel,” etc.

In the time to come the song’s prayer will be answered: G-d will “reveal the reasons of the twelve loaves.”

Then there will be no need for the doubled mode; the upper hei itself will be revealed below, as Zechariah

says of that day, when G-d and His Name will be One.

IN ONE'S AVODAH

On weekdays, eat so that the strength the food gives goes into serving G-d: fervor in the heart and a mind
strong to contemplate His greatness; this refines the food and empties the kelipah in it. On Shabbos, the eat-
ing is a delight in G-d drawn from above. On a festival, share the joy with the poor, the Levite and the
stranger, for joy that includes everyone sweetens the judgments, and one who does not give to the poor

leaves the “waste” in place.

QUESTIONS FOR DISCUSSION

1. If man is the one who refines the food, why does the maamar say that the food’s root is higher than his?

How do “back” and “front” answer this?

2. What are the two kinds of eating in “The righteous one eats to satisfy his soul, but the belly of the wicked
shall lack,” and which of them belongs to Shabbos?

3. Why is there “waste” on a festival but none on Shabbos, and why is gladdening the poor the remedy?

4. Why can a yud be drawn out into a vav from itself, while the upper hei can come down only as its filling,

another hei?

5. What will change in the future, when “He will reveal to us the reasons of the twelve loaves”?

likuteitorah.com/ 13
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FOR CHILDREN - AGES 9-13

For the children at the table
Weekday food and Shabbos food

THE BIG IDEA

On weekdays we lift up our food by using its strength to serve G-d; on Shabbos the food’s
higher root is revealed, and life flows into the soul from above.

Why do we need to eat? Food becomes blood, and the blood brings life to the heart and the brain.
On weekdays our eating is birur, “refining”: we use the food’s strength to serve G-d, with a heart on
fire for Him and a mind strong enough to think about His greatness. That lifts the food up. Yet food
also keeps us alive, a sign that its root is higher than ours. The verse says, “Back and front You
formed me”: a person is “front,” lifting up the food, but also “back,” created last, so they need it to
live. On Shabbos, when all the worlds go up, the food rises to its root, and life flows from it into the
soul from above, with nothing left over: “you shall call the Shabbos a delight.” A festival, when
cooking is allowed, has some left over, and its remedy is joy shared with the poor, the Levite and
the stranger. Last, the Cave of Machpelah, the “doubled” cave: G-d’s light above cannot come down
as it is, so only its hidden power reaches us, like a second letter hei. In the time to come, that light

itselfwill be revealed.
THE MASHAL

When we eat, the best part of the food goes to the heart and the brain, and the rest is left over and
leaves the body. Weekday eating is like that: we sort the good out of the food from below, and some-
thing is always left over. On Shabbos the life comes down from above, from the food’s high root, so

there is nothing to sort and nothing is left over.
QUESTIONS FOR THE SHABBOS TABLE

1. How is eating on a weekday different from eating on Shabbos?

2. The verse says, “Back and front You formed me.” In what way is a person ahead of their food,

and in what way do they need it?

3. Before you eat this week, how can you plan to use the food’s strength to serve G-d, and how can

you make your Shabbos meal a true delight?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The note says that another transcript of this discourse,
recorded by the Mitteler Rebbe, is printed in the Siddur.
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
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A parallel discussion of the Cave of Machpelah as the final
hei of the Name Ban.
KEHOT'S NOTE
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.287°Y 00171y NN L0

4 Moshe warns Israel not to eat the blood of meat “for the
blood is the soul.” The Alter Rebbe uses the verse literally:
the blood made from food is what carries a person’s life.

Deuteronomy 12:23373:2” 0°127
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30

Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

5 78 PYYPw nbnT

The Zohar speaks of three rulers in the body: the brain,
the heart and the liver. The Alter Rebbe uses it to trace
how food, turned into blood by the liver, reaches the heart
and brain.

Zohar II, 153ax ,21p 2°mt

Zohar I, 138ax ,nop x”m

KEHOT'S NOTE
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The Kehot notes cite this Zohar passage as a further

source for the three ruling organs of the body.

Zohar, Toldot 4:30-9:7327y:"0-"2:"7 MT21N0 7M1 190

7 Bamnn 717703

In the Siddur the maamar opens by first asking what “dou-

bled and thin” mean.

KEHOT'S NOTE
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PARAGRAPH 3
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In the Song, love is strong as death and “its flashes are
flashes of fire.” The Alter Rebbe borrows the image for the
fervor of a heart that serves G-d.

Song of Songs 8:6":’11 01w W
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SNATPY WX "BYT PRY TRIR PN

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9 Eliyahu walked forty days “in the strength of that eating.”
The Alter Rebbe’s phrase “by the power of the eating”
echoes the verse’s wording.

1 Kings 19:8'1:0™ X 0°3%n
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And he arose, and did eat and drink, and went in the

strength of that meal forty days and forty nights unto Horeb

the mount of G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A later maamar that discusses why Shabbos eating is high-
er than weekday eating.
KEHOT'S NOTE
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G-d tells Israel through Isaiah that if they keep Shabbos
and “call the Shabbos a delight,” then they shall delight in
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Him. The Alter Rebbe uses it to show that Shabbos eating

is delight drawn from above rather than refinement.

Isaiah 58:13x7>:n”117°yw°
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If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-

ness, nor speaking thereof;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The promise that follows: “then you shall delight in

Havayah.” Shabbos delight is delight in G-d Himself.
Isaiah 58:147:n"1 7°yw”
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Then shalt thou delight thyself in the L-RD, And I will make
thee to ride upon the high places of the earth, And I will feed
thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David says to G-d, “Back and front You formed me”: You
have hemmed me in on every side. The Alter Rebbe, fol-
lowing the Midrash, applies the two words to man’s rela-

tion to food: first in one sense, last in another.

Psalms 139:5°7:0”%p 0°2°1n
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Thou hast hemmed me in behind and before, And laid Thy

hand upon me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash reads the verse as saying man was last in the
work of creation and first in another sense. The Alter
Rebbe uses “last” to explain why man depends on food for

his life.
Bereshit Rabbah 8:1°x:’11 129 n°wx12
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“And G-d said: Let us make Man in our image, in our like-
ness, and let them dominate over the fish of the sea, and
over the birds of the heavens, and over the animals, and
over all the earth, and over every crawling creature that
crawls upon the earth” (Genesis 1:26). “And G-d said: Let us
make Man in our image, in our likeness.” Rabbi Yohanan
began: “Back and front [ahor vakedem], You shaped me...”
(Psalms 139:5) - Rabbi Yohanan said: If a person merits, he
partakes of two worlds, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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That discourse explains that man’s root is in Tikkun while
the roots of animals are in Tohu, where each quality stands
alone, and that food adds light to the G-dly soul.

KEHOT'S NOTE
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The kings who reigned in Edom “before any king reigned
over the children of Israel.” In Kabbalah they stand for the
World of Tohu, the root of the food.

Genesis 36:31877:1”% n°*wKr12
(2K 2337 7777 %397 DITY YR 1370 WK 007nn 7Ny
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Shlomo’s proverb: “The righteous one eats to satisfy his
soul, but the belly of the wicked shall lack.” Plainly, the
righteous has enough while the wicked goes hungry; the
Alter Rebbe reads the two halves as two kinds of eating.

Proverbs 13:257173:3™ “5wn
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The righteous eateth to the satisfying of his desire; But the

belly of the wicked shall want.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 5

18

The second half of the verse. Plainly it says the wicked will
go hungry; the Alter Rebbe reads “the wicked” as the
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forces of kelipah, emptied by weekday eating of the life
they hold.

Proverbs 13:257175:3 "own
:I0NA DOYYT 19N WR) YIWD 23X PO
The righteous eateth to the satisfying of his desire; But the

belly of the wicked shall want.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Zophar tells Job that the wicked man “has swallowed
wealth and will vomit it up; G-d will drive it out of his
belly”: ill-gotten gain does not stay with him. The Alter
Rebbe reads it of the holy life-force that kelipah swallowed
and must give back.

Job 20:157v5 2R
2R YT 11030 RPN ¥22 200
He hath swallowed down riches, and he shall vomit them up

again; G-d shall cast them out of his belly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 6
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Both halves of the verse are now matched: “to satisfy his
soul” is Shabbos, “the belly of the wicked shall lack” is the
weekdays.
Proverbs 13:25/173:3™ *own
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The righteous eateth to the satisfying of his desire; But the

belly of the wicked shall want.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar notes that Malachi says “the dung of your festi-
vals” and not “of your Shabbosos,” and teaches that the
festival meal must gladden the poor. The Alter Rebbe ex-
plains why the difference exists.
Zohar II, 88ba ,np 27m
KEHOT'S NOTE
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There the eating of Shabbos, “to satisfy his soul” and “then
you shall delight in Havayah,” draws down no waste at all
and needs no refinement, unlike weekday eating; Shabbos
prayer, likewise, is delight drawn down rather than

refinement.

KEHOT’'S NOTE
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Shabbos delight is “in Havayah,” above the mixture of
good and evil.

Isaiah 58:147>:17117°yw°
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Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David says to G-d, “You are not a G-d who desires wicked-
ness; evil shall not dwell with You.” On Shabbos, whose de-
light is in G-d Himself, there is no waste, because evil has
no place there.

Psalms 5:5’71:’11 0°2°7n
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For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d, through Malachi, rebukes the priests: “I will spread
dung on your faces, the dung of your festivals,” plainly the
dung of their festival offerings. The Zohar reads it of festi-
val meals, and the Alter Rebbe explains why it does not say
“of your Shabbosos.”

Malachi 2:3'3:3 25R%n
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Behold, I will rebuke the seed for your hurt, And will spread

dung upon your faces, Even the dung of your sacrifices; And

ye shall be taken away unto it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,2°98%n

9412 N

Moshe commands Israel to rejoice on the festival together
with the Levite, the stranger, the orphan and the widow.
The Alter Rebbe reads it as the remedy for the festival’s
“waste.”

Deuteronomy 16:147:1"t 0°727
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And thou shalt rejoice in thy feast, thou, and thy son, and

thy daughter, and thy man-servant, and thy maid-servant,

and the Levite, and the stranger, and the fatherless, and the

widow, that are within thy gates.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 8
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The Zohar says that one who eats on the festival without
giving to the poor is the one to whom “the dung of your
festivals” applies. The Alter Rebbe explains the punish-
ment as measure for measure.
Zohar II, 88ba ,np 27m
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PARAGRAPH 9
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The note says this passage, from “kelisha” to the end of
the maamar, is quoted in the Tzemach Tzedek’s Or
HaTorah.
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PARAGRAPH 11
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The Tzemach Tzedek discusses the doubled hei of
Machpelah in several places; the note records that in the
last of them these particular words are missing.
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Zechariah’s prophecy of the end of days: “On that day
Havayah will be One and His Name One.” The Alter Rebbe
cites it for the future revelation of the upper hei itself
below.

Zechariah 14:9'v:7” 1°90t
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And the L-RD shall be King over all the earth; In that day

shall the L-RD be One, and His name one.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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To understand the teaching of our Sages, “Better is one
hour...”

Torah and mitzvos are rooted in G-d’s own will and wisdom, higher than
the radiance of the Shechinah that souls enjoy in the World to Come;
clothed in physical things, they become the garments through which a
created soul can grasp that radiance, as Moshe was nourished through
the cloud. So one hour of teshuvah and good deeds in this world is better
than all the life of the World to Come.

THE MAAMAR IN BRIEF

On the verse “And Avraham was old, advanced in days,” the maamar asks how one hour of teshuvah
and good deeds in this world can be better than all the life of the World to Come, when their purpose is
to be the soul’s garments for enjoying the radiance of the Shechinah there. The divine life-force within
the worlds is hidden, seen only in its effects, as the soul’s life shows in the limbs; giving the worlds life
is G-d’s humility, not His greatness. In the World to Come that same life-force is grasped openly, in its
very essence: this is the radiance of the Shechinah. A created soul grasps it only through a garment, as
Moshe was nourished within the cloud. Torah and mitzvos, from G-d’s will and wisdom, are higher
than that radiance and clothed in parchment, wool and charity; so they surpass the World to Come yet
are its garments. Then love: contemplating in the Shema how the worlds are nullified in their source
awakens a longing to stay bound to G-d; since the body cannot hold that, he resolves in the Shema to
study Torah, which unites the soul with Him. G-d separates the good in a person from the evil so long
as he has not done evil in deed, and the bow of the blessings shows that nullification, which should
reach the heart.

likuteitorah.com/ 19
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The question m-2
On “And Avraham was old, advanced in days”: if teshuvah and good deeds are the soul’s garments for en-
joying the radiance of the Shechinah, how can one hour of them be better than all the life of the World to

Come?

The hidden life-force and the revealed radiance 13-6
The life-force in the worlds is hidden, like the soul’s in the limbs, and unlimited though it takes the form of

its vessel. “The whole earth is full of His glory” and “The heavens and the earth I fill” are both true; giving

life to the worlds is His humility. In the World to Come the essence of that life-force is grasped openly: the
radiance of the Shechinah.

The soul’s garments, like Moshe’s cloud 17-8

The soul descended, like seed drawn from the brain, to become a created being, so it cannot grasp
G-dliness by itself. As the cloud let Moshe be fed by spiritual food, Torah and mitzvos, rooted in the
Supernal Will and clothed in physical things, become the garments through which it grasps the radiance,
and so they are greater than it.

Love in the Shema and Torah study 19-11

Love and awe are wings that lift Torah and good deeds. Contemplating how the radiance is nullified in
G-d’s essence, like the sun’s rays in the sun, awakens a longing to stay bound to Him; since the body can-
not hold that nullification, he resolves in the Shema to study Torah, in which the soul is truly united with
G-d.

G-d separates good from evil 112-13
One who feels his evil is still whole within him should not despair: so long as he has not done evil in deed,

G-d brings him out of Egypt, separating the G-dly soul from the animal soul. Even the wicked draw light
through Torah study, but it does not reach their inner being.

The blessings and the dwelling below 14

“Blessed are You, Havayah” draws Havayah into revelation. Until the future the body conceals, so the bow
shows the nullification outwardly and must reach the heart, for G-d’s intent is a dwelling place among the
lower realms.

KEY CONCEPTS

the radiance of the Shechinah n1°5wi1 317t

What souls enjoy in the World to Come: a revealed grasp of
the essence of the divine life-force that is hidden within
the worlds. It is only a radiance, lower than G-d’s will and
wisdom.

garments (levushim) 7°12%

What the soul’s Torah and mitzvos make for it; like
Moshe’s cloud, they let a created being grasp G-dliness,
which it could not grasp by itself.

likuteitorah.com/

the Supernal Will y”ii¥n

The root of Torah and mitzvos, one with G-d through His
wisdom; since it is higher than the radiance of the
Shechinah, an hour of good deeds is better than all the
World to Come.

His humility nminiy

G-d’s lowering Himself to be clothed in the worlds and give
them life; giving life to the worlds is praise of His humility,
not of His greatness.

20



wings (love and awe) 71°272 a dwelling place among the lower realms 717°7

Love and awe are not the main thing but the wings that lift o°nnnna

it, Torah and good deeds. G-d’s ultimate intent: to dwell in the lowest realm. It is
“the end of the deed, first in thought,” and so “the earth

self-nullification (bittul) 21v°2 was created first.”

The worlds’ being nothing within the source of their life, as
rays are nothing within the sun. A person contemplates it
in the Shema, and in the blessings shows it outwardly by
bowing.
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SECTION 1 - 1-2

The question

B2 K2 1T DANARY PoaY w1

Pertaining to the verse “And Avraham was old, advanced in days.”

A heading for a second, separate discourse, based on the opening verse of Genesis 24: Avraham grew old,
“coming into days.” The Zohar reads “days” as the garments of the soul, and that reading is the key to what
follows.
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To understand the teaching of our Sages, of blessed memory: “Better is one hour of teshuvah and
good deeds in this world than all the life of the World to Come.” And this must be understood: is not
the purpose of teshuvah and good deeds that garments for the soul are made from them, so that it
can enjoy the radiance of the Shechinah in the World to Come,
The Mishnah says that one hour of teshuvah and good deeds in this world is better than all the life of the
World to Come. That is puzzling: the whole point of teshuvah and good deeds is that they become “gar-

ments” for the soul, which let it enjoy the radiance of the Shechinah in the World to Come. How can the

means be greater than the goal?
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as the Zohar says on the verse “And Avraham was old, advanced in days”: “in those supernal days,”
etc.; “Woe to the man who diminished days above! For when they come to clothe him in those days,
the day that he blemished is missing from that garment,” as mentioned above?

The Zohar reads “Avraham came into days” as meaning he entered the World to Come clothed in his days,

each day of good deeds becoming part of the soul’s garment. A person who spoiled a day finds that day miss-
ing from his garment. So the good deeds seem to exist for the sake of the World to Come.
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SECTION 2 - 13-6

The hidden life-force and the revealed radiance
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The explanation is that the radiance of the Shechinah in the World to Come is not like the spread-
ing forth of the divine life-force within the worlds, as it is written, “And You give life to them all”;

for the divine life-force that is clothed within the worlds is not grasped or seen.

The answer begins by distinguishing two things. The radiance of the Shechinah enjoyed in the World to
Come is not the same as the divine life that spreads through the worlds and keeps them alive, of which it is
said “You give life to them all.” That life-force, clothed within the worlds, is neither grasped nor seen.
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As in the analogy of the spreading forth of the soul’s life-force within the body, divided among the
limbs; and certainly, in the spiritual life-force, division of the life-force into parts does not apply at

all, for in spirituality there is no image or form.

An analogy: the soul’s life spreads through the body and seems divided among the limbs, sight in the eye,
hearing in the ear. But the soul’s life itself cannot really be divided into parts, since something spiritual has
no shape or form.
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Now the effect of the life-force in the limbs is recognizable and visible, but the essence and being of

the life-force is not visible or recognizable at all.

What we see in the limbs is the life-force’s effect, the movement and action it produces; the life-force itself,
its essence, is not seen at all.
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So too the divine life-force that gives life to all the worlds, which are bounded and finite: certainly
in the spiritual life-force there is no aspect of limit and end. For example, the life-force that gives
life to the round sphere of the heavens: certainly it cannot be said that the spiritual life-force too is

in the form of a circle, as mentioned above;

The same is true of the divine life-force in the worlds, which are finite. The life-force itself has no limits. The

life-force that animates the round sphere of the heavens, for example, is not itself round.
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only that the spreading forth of the life-force accords with the form of the vessel that receives the
life-force; and even though the life-force is clothed within it, nevertheless the life-force itself is not
within the bounds of place and limit.

Its expression only takes the shape of the vessel that receives it. Though it is clothed in that vessel, the life-

force itself is not bound by place or limit.
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And with this will be understood what is written, “The whole earth is full of His glory,” and its
Targum [renders], “the radiance of His glory,” which is only a radiance, a spreading forth of illumi-
nation alone. And it is written, “The heavens and the earth I fill.”

This explains two verses that seem to conflict. The seraphim in Isaiah’s vision call, “the whole earth is full of

His glory,” and the Targum renders it “the radiance of His glory”: only a radiance spreads through the world.
Yet Jeremiah has G-d say “I fill the heavens and the earth,” which speaks of G-d Himself.
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And the explanation is that both are true, as mentioned above. And this is what our Sages, of
blessed memory, said: “Wherever you find the greatness of the Holy One, blessed be He, there you
find His humility,” etc.

Both are true, in the way just explained: the radiance is what is clothed in the world, while G-d’s essence fills
it without being contained. This is what the Talmud means by “Wherever you find G-d’s greatness, there you
find His humility.”
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That is: not as people think, that what is called the greatness of the Creator is that He, blessed be
He, gives life to all the worlds; for on the contrary, this is a descent for Him, blessed be He, that He

lowers Himself and is clothed within all the worlds to give them life and to sustain them.

People usually think G-d’s greatness lies in His giving life to all the worlds. On the contrary: that is a descent
for Him, a lowering of Himself to be clothed in the worlds in order to give them life and keep them in

existence.
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And what is written, “And You give life to them all,” is not praise in terms of His greatness, blessed
be He, for “His greatness is unsearchable” and “His understanding is beyond number”; rather, the

praise is in terms of His humility, that He is able to lower Himself, etc.

So the verse “You give life to them all” is not praising G-d’s greatness, which Psalms calls unsearchable and
beyond number. It praises His humility, His willingness to lower Himself.
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But the World to Come, in which they enjoy the radiance of the Shechinah, is the grasp of the es-
sence and being of the spreading forth of the divine life-force, in a manner of revelation.

The World to Come is different. There the soul enjoys the radiance of the Shechinah by actually grasping the
essence of the divine life-force as it spreads forth, openly revealed, not just its effects.

SECTION 3 - 117-8

The soul’s garments, like Moshe’s cloud
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Now it must be understood: how can the soul, which is a created being, an existence and a thing
unto itself, grasp the essence and being of G-dliness, which is not within the bounds of comprehen-

sion and limit?

A new question: the soul is a created being, a separate existence. How can it grasp the essence of G-dliness,
which is beyond all comprehension and limit?
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And even though the soul is “a part of G-d above,” this is, by way of analogy, like the drop of seed
that is drawn from the brain: it cannot be said that while still in his brain it was a physical drop of
seed, for if so, the brain would be diminished, etc.

True, the soul is “a part of G-d above.” But that works like the analogy of the seed drawn from the brain:

while it is still in the brain it is not a physical drop, or the brain would be diminished by its loss.
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Rather, in truth, the beginning of its drawing forth from the brain is a spiritual power alone; only
afterward, in the successive stages of its descent through the spinal cord, it is changed and be-
comes a physical drop.

Its source in the brain is a purely spiritual power; only as it descends through the spinal cord does it change
and become a physical drop.
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So, by way of analogy, the soul: its essential root is from the level of G-dliness itself, only that it de-

scended step by step to become a created being, an existence and a thing unto itself, etc.

So too the soul: its root is G-dliness itself, but it came down in stages until it became a created being, a sepa-
rate existence. As such, it cannot of itself grasp G-d’s essence.
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If so, how can it grasp the essence and being of G-dliness? The explanation: it is written, “And
Moshe came into the midst of the cloud... and he was there forty days and forty nights; bread he did

not eat,” etc.

The answer comes from Moshe at Sinai: he entered the cloud and stayed forty days and forty nights without
eating bread.
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And his physical body was nourished by spiritual food alone, as it is written, “Man ate the bread of
the mighty,” etc., just like the angels. And how can this be, that something physical should receive

food and life-force from something spiritual, when they are utterly separate from one another?

His physical body lived on spiritual food alone, like the “bread of the mighty,” the food of angels. But how
can a physical body be fed by something spiritual, when the two are utterly different?
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But this is the meaning of the cloud with which Moshe, peace be upon him, was covered: the cloud

had its root in a very exalted level of G-dliness,

The answer lies in the cloud that covered Moshe. The cloud’s root was in a very high level of G-dliness.
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only it descended step by step and became material, to be a garment for Moshe, peace be upon
him, through which he could grasp G-dliness, and it was food for him; as in the analogy of a person

who sees and gazes at a bright light through a curtain.

From there the cloud came down in stages and became material, a garment for Moshe through which he
could grasp G-dliness, and that was his food. It is like looking at a dazzling light through a curtain: the
screen lets you see what you could not look at directly.
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So too the Torah and the practical mitzvos, whose root is from the Supernal Will, from His wisdom,

blessed be He, which are one with Him, blessed be He: “He is wise,” etc.,

The Torah and the practical mitzvos work the same way. Their root is in G-d’s Supernal Will and wisdom,
which are one with Him, as Eliyahu’s prayer in the Tikkunei Zohar says, He is “wise, but not with a knowable

wisdom.”

likuteitorah.com/ 27



TORAH OHR - PARSHAS CHAYEI SARAH - MAAMAR 2 VYN 72IWN2 NNR YWY 179° 5MARYH "1y '(’:!ﬁ'?...

Mt °1°3y2 1WaPNI Wwan DYRRwN 15 NPT MUYDNT P RITY 7100w 17 1hynh onw
19 [IPTEY NOROR D ANy 1°9an B AR 1m0 "nwan oy

which are higher than the radiance of the Shechinah, which is only the spreading forth of the life-
force, etc.; and they descended step by step, spread forth and were clothed in the matters of this

physical world, such as the parchment of tefillin, the wool of tzitzis, and charity, etc.

So they are higher than the radiance of the Shechinah, which is only a spreading forth of divine life. Yet they
came down and were clothed in physical things: the parchment of tefillin, the wool of tzitzis, charity.
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When a person occupies himself with Torah and mitzvos, garments are made for his soul, in which
it is clothed in the Upper Gan Eden, through which the soul, which is a created being, can grasp
the radiance of the Shechinah, the essence of G-dliness.

When a person studies Torah and keeps the mitzvos, these become garments for his soul in the Upper Gan
Eden. Like Moshe’s cloud, they let a created soul grasp the radiance of the Shechinah, the essence of
G-dliness.
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And this is “Better is one hour of teshuvah and good deeds,” whose root is from the Supernal Will,
blessed be He, “than all the life of the World to Come,” which is only the radiance of the Shechinah,
as is known. Nevertheless, they are called garments, through which [the soul] can grasp the radi-
ance of the Shechinah. And this will suffice for one who understands.

This answers the opening question. An hour of teshuvah and good deeds touches their root in the Supernal

Will itself, which is higher than all the life of the World to Come, the radiance of the Shechinah. Only in rela-
tion to the soul are they called garments, since they are how it grasps that radiance.
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SECTION 4 - 19-11

Love in the Shema and Torah study
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Now it must be understood what love and awe are, [given] that they are only “wings” to lift up the
main thing, which is Torah and good deeds. And [one must] understand the essence of love, what it
is. Now in the Shema, one must crown Him above and below and to the four directions of the world.

A new question: love and awe of G-d are called “wings” that lift up the main thing, Torah and good deeds.

What, then, is this love in its essence? The Talmud says that when saying “One” in the Shema one must

crown G-d above, below and in all four directions.
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Explanation: it is written, “The whole earth is full of His glory,” and its Targum [renders], “the radi-
ance of His glory,” which is only a radiance, a spreading forth and an illumination alone, that is
clothed within all the worlds; and it is written, “The heavens and the earth I fill,” in the level of the
essence of G-dliness, which is not held within measure and limit.

The meaning of that crowning rests on the two verses discussed earlier: the “glory” that fills the earth is only

a radiance clothed within the worlds, while “I fill the heavens and the earth” speaks of G-d’s essence, which

no measure or limit can contain.
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And the explanation is that both are true, etc., as in the analogy of the nullification of the sun’s ra-
diance within the source, the sun itself, as is known; for in truth the essence of G-dliness fills the
whole earth. But what spreads forth into vessel and limit is nullified and included in the essence
and being of G-dliness, etc.

Both are true, like the sun’s rays, which inside the sun itself are nothing at all. G-d’s essence truly fills the

whole earth, and whatever spreads out into a vessel and a limit, the worlds included, is nullified and ab-

sorbed in that essence.
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Now when a person contemplates this well in Pesukei deZimra and in the Shema, how in truth it is
so, that the worlds are nullified within the source of their life, only that because the person is in a
physical vessel, the body,

A person should reflect on this carefully during Pesukei deZimra, the verses of praise before the Shema, and

in the Shema itself. He sees that the worlds really are nullified within their source, and that he fails to see it
only because he lives in a physical body.
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which is “the snake’s skin,” which grows and increases from physicality that hides and conceals, so
that he cannot see [this] with the eyes of sensory sight, then a longing will be aroused in the heart to
be bound up in this contemplation all day long and not to be separated [from it] at all.

This is the body called in Kabbalah “the snake’s skin,” which grows from physical food and hides the truth

from his senses. When he reflects this way, a longing awakens in his heart to stay bound to this thought all
day and never be parted from it.
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And this is the acceptance of the Kingdom of Heaven in the first verse. “And you shall love”: that
Havayah be “your G-d,” so that he will always be bound up in this contemplation, the nullification
of the worlds to the One who gives them life and brings them into being. Only, because
The first verse of the Shema, “Hear, O Israel... Havayah is One,” is the acceptance of the Kingdom of Heaven,
taking on G-d’s sovereignty, and here that means taking on this contemplation. Then “And you shall love
Havayah your G-d” means that Havayah, the transcendent G-d, become “your G-d”: that a person stay

bound always to the contemplation of how the worlds are nullified before the One who gives them life and
being.
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his physical body cannot receive the true nullification described above, he should resolve in his

mind, in the Shema, upon the matter of Torah study, as he says, “And you shall speak of them.”

His physical body, however, cannot sustain that true nullification all day. So he resolves in his mind, in the
Shema, to study Torah, as he says “And you shall speak of them.”
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That is: as he occupies himself with Torah, his G-dly soul becomes a true union with the Torah; and

the Torah and the Holy One, blessed be He, are all truly one.

When the G-dly soul engages in Torah it becomes truly one with the Torah, and the Zohar teaches that the
Torah and the Holy One, blessed be He, are entirely one.
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For the Torah came forth from supernal Chochmah and was clothed in the matters of this world;
and when a person clothes his G-dly soul in the matters of Torah study in this world,

The Torah came forth from supernal Chochmah and was clothed in the matters of this world. Here below, a
person clothes his G-dly soul in studying it.
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then the root of his soul above is also clothed in the Torah above, up to the highest heights, and a
complete union is made there. And this is [the meaning of] “The Holy One, blessed be He, sits and
studies opposite him,” as mentioned above. And this is “Havayah is your shadow”: meaning, like a
shadow.
When he does, the root of his soul above is clothed in the Torah as it is above, up to the very highest levels,
and a complete union takes place there. That is why the Midrash says that when a person studies, G-d sits

and studies opposite him, and why the Psalm says “Havayah is your shadow”: He does what we do, as a shad-
ow follows one’s movements.

SECTION 5 - 112-13

G-d separates good from evil
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Now it is written, “I am Havayah your G-d, who brought you out of the land of Egypt.” Meaning: a
person should not say, in a spirit of lowliness, “How will I reach the level of union in Torah and

prayer, since

The Shema ends with “I am Havayah your G-d, who brought you out of the land of Egypt.” Its message: a per-
son should not say, in humility, “How can I reach union with G-d in Torah and prayer?”
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I have not yet completely turned away from evil, etc., and [the evil] is still whole within me?” This
he should take to heart: that G-d is the One who brings him out of the land of Egypt.

He should not hold back because he has not yet turned completely away from evil and it is still whole within
him. He should take to heart that G-d is the One who brings him out of “Egypt,” out of his own limitations.
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Meaning: that He separates and sets apart, within his soul, the good from the evil, the G-dly soul
from the animal soul, when he has not yet actually done evil.

That is, G-d Himself separates the good from the evil within him, the G-dly soul from the animal soul, so
long as he has not actually done evil. His union with G-d does not wait for him to have finished refining
himself.
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And even a completely wicked person draws [light] into his G-dly soul when he occupies himself
with Torah; only, concerning him it is said, “But to the wicked, G-d said: What have you to do with

recounting My statutes?”

Even a completely wicked person draws divine light into his G-dly soul when he studies Torah. But the Psalm
says of him, “To the wicked G-d said: What have you to do with recounting My statutes?”
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Meaning: there is no benefit to his G-dly soul, because concerning him it is said, “And you cast My
words behind you,” so that he cannot draw [it] into his inner being. And this will suffice for one who
understands.

His study does not benefit his G-dly soul, because, as the next verse says, “you cast My words behind you”:

the light cannot enter his inner self. The phrase “this will suffice for one who understands” signals a deeper
point left unsaid.
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SECTION 6 - 114

The blessings and the dwelling below
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Now, concerning blessings: “Blessed are You, Havayah.” Meaning: “blessed” (baruch) is a drawing
down and increase, so that Havayah, which is the level of contraction and expansion, etc., will be
in the level of “You,” [addressed] face to face, revelation, etc.

Now blessings. “Blessed are You, Havayah”: baruch, “blessed,” means drawing down and increase. The

Name Havayah, which contains both contraction and expansion, is drawn down so that it becomes “You,”
addressed face to face, openly revealed.
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But since the body is what hides and darkens, and only in the time to come will there be the revela-
tion of G-dliness, “and all flesh shall see,” and it will be in [a state of| self-nullification (bittul), now,
[therefore,|] one must at least show the bittul externally, by bowing and by prostrating the head:
“One who bows, bows at ‘Blessed.’”

Yet the body hides and darkens G-dliness, and only in the time to come will it be revealed so that “all flesh

shall see” and be nullified. So for now one must at least show nullification outwardly, by bowing the head, as

the Talmud says: one bows at “Blessed.”

Y19 10 MIPPR MIDANM Townn na 0°%0 o 2°Iw T12m) PRAYS DRI 29710 XD I
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And [the blessings] “Who heals the sick,” “Who redeems Israel” and “Who blesses the years” are
vessels for the level of the drawing down and revelation of G-dliness, etc. And one who bows must
[bow until] an issar is seen opposite his heart.

The particular blessings of the Amidah, “Who heals the sick,” “Who redeems Israel,” “Who blesses the

years,” are vessels for this drawing down and revealing of G-dliness. The Talmud says one must bow until an
issar, a small coin, is seen opposite one’s heart.
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Meaning: the main drawing down will be in the brain, until it spreads also into his heart, even a lit-
tle; this is the level of issar (and see what is written below on the explanation of “binding (osri) to
the vine”),

This means the drawing down should be mainly in the mind, but spread at least a little into the heart. The

word issar is related to osri, “binding,” as Torah Ohr explains further on, on the verse “binding (osri) his foal
to the vine.”
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which is the level of desire, as it is written, “His splendor is upon the earth and the heavens,” even
in the level of the radiance and spreading forth of the life-force that is clothed within all the worlds.
And the ultimate intent is for Him to have a dwelling place among the lower realms; and “the end
of the deed is first in thought,” “their end is wedged in their beginning.” And therefore our Sages,
of blessed memory, said, “The earth was created first,” etc.
This binding is desire: G-d’s desire, “His splendor upon the earth and the heavens,” reaches even the radi-
ance clothed in all the worlds. His ultimate intent is a dwelling place among the lower realms. What comes

last in action was first in thought, and the end is wedged in the beginning; that is why the Sages said the earth
was created first.
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IN ONE'S AVODAH

Value one hour of teshuvah and good deeds above all the life of the World to Come. In Pesukei deZimra and

the Shema, contemplate how the worlds are nullified within their source until a longing awakens to stay

bound to G-d all day; since the body cannot hold that nullification, resolve in the Shema to study Torah,

“And you shall speak of them,” which unites the soul with G-d. Do not say, out of lowliness, that one who has

not yet left evil cannot reach that union: so long as one has not done evil in deed, G-d Himself separates the

G-dly soul from the animal soul. In the blessings, show the nullification at least outwardly by bowing at

“Blessed,” and let what is drawn into the mind reach the heart, even a little.

QUESTIONS FOR DISCUSSION

1.

If Torah and mitzvos are garments for enjoying the World to Come, how can one hour of them be better
than all of it?

. Why is G-d’s giving life to the worlds praise of His humility rather than of His greatness?

. What does Moshe in the cloud teach about how a created soul can grasp G-dliness?

Why must the love awakened in the Shema lead to the resolve to study Torah, “And you shall speak of

them”?

. How does “who brought you out of the land of Egypt” answer one who feels he cannot reach union with

G-d while his evil is still whole within him?

likuteitorah.com/ 35



TORAH OHR - PARSHAS CHAYEI SARAH - MAAMAR 2 VYN 72IWN2 NNR YWY 179° 5MARYH "1y '(’:!.'l'?...

FOR CHILDREN - AGES 9-13

For the children at the table

One hour better than the World to Come

THE BIG IDEA

Torah and mitzvos come from G-d’s own will, higher than the light of the World to Come,
so one hour of teshuvah and good deeds in this world is better than all of it.

Our Sages said, “Better is one hour of teshuvah (returning to G-d) and good deeds in this world
than all the life of the World to Come.” But the mitzvos are the soul’s “garments” for enjoying
G-d’s light there, so how can they be better? G-d’s life is hidden inside every world, as we see a
body move but not the soul that gives it life. In the World to Come the soul grasps that same life
openly: that is the light it enjoys there. Yet a created soul needs a garment to grasp G-dliness, as
Moshe, inside a cloud for forty days, was fed through it with spiritual food. Torah and mitzvos are
such garments: from G-d’s own will and wisdom, higher than the light of the World to Come, they
are clothed in the parchment of tefillin, the wool of tzitzis and charity. When we think in the Shema
about how all the worlds are as nothing before G-d, like the sun’s light inside the sun, we long to
stay close to Him, and Torah study truly joins our soul to Him. Even if the bad in us is still all there,
we need not despair: so long as we have not actually done wrong, G-d Himself separates the good in
us from the bad.

THE MASHAL

A person cannot look straight at a very bright light, but through a curtain they can gaze at it. So
Moshe, inside the cloud, could take in G-dliness, and it was food for him. Torah and mitzvos are the

soul’s cloud and curtain: through them a created soul can enjoy G-d’s light in the World to Come.
QUESTIONS FOR THE SHABBOS TABLE

1. If the mitzvos are garments for the World to Come, how can one hour of them be better than all
of it?

2. Moshe was inside a cloud for forty days without eating bread. How is that cloud like the mitzvos
we do?

3. What is one good deed, or one hour of Torah study, you can do this week, knowing it is higher
than all the World to Come?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1
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The Torah says Avraham was old, “advanced in days,”
plainly, well on in years. The Zohar reads “came with his
days”: he entered the World to Come clothed in his days,
and the discourse builds on that reading.

Genesis 24:1°X:77D N°wX12
752 DI2NNN T3 M D703 K2 11 DTN
And Abraham was old, well stricken in age; and the L-RD

had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

2

Py Pank
The note records that this discourse was delivered in 5557,
citing the editors’ note in the Alter Rebbe’s short
discourses.
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
10,7 MAR
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Rabbi Yaakov teaches in the Mishnah that one hour of
teshuvah and good deeds in this world is better than all the
life of the World to Come. It is the teaching the discourse
sets out to explain.

Pirkei Avot 4:171:*7 MaR mawn
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He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

likuteitorah.com/
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Iggeres HaKodesh 29 discusses the garments of the soul
in the Garden of Eden made from Torah and mitzvos, the
idea this paragraph assumes.

KEHOT'S NOTE
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The Toldos passage brings the Zohar on “And Avraham
was old, advanced in days,” contrasting baalei teshuvah,
who draw down an encompassing light beyond any vessel,
with Avraham, who “came in days,” with vessels and
garments.
KEHOT'S NOTE
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The Zohar reads “advanced in days” as Avraham entering
in his supernal days, and warns that a blemished day is
missing from the soul’s garment. The Alter Rebbe uses it
to show that good deeds are garments for the World to
Come.

Zohar, Vayechi 32:294-3033"w-7737:2”% >1”1 77171 190

PRY7Y 111 K2

The Kehot notes point here for the Zohar’s phrase “super-
nal days.”

Zohar, Chayei Sara 15:114-16:121-7p:1"0 1w »°n A7t 780
R”Ip:1"0

Hence we read that when Abraham was old he “came into
days”, i.e. he entered into those supernal days, the days fa-
miliar in the doctrine of true faith. Further, “the L-rd
blessed Abraham in all things (ba-kol)”, the region called kol
(all) being the source whence issue all boons and blessings.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 3

9

DR DAY . . 72°5WA 191 171y ManT

The note observes that the Devarim passage implies that
even in the World of Beriah only the existence of
G-dliness is grasped, not its essence, which is grasped
only in the Garden of Eden.
KEHOT'S NOTE
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“You give life to them all.” The Levites’ praise describes
the divine life-force within creation, which the Alter Rebbe
contrasts with the radiance enjoyed in the World to Come.

Nehemiah 9:67:’v 1°nm3
DN23D3) DOBYT B DRERTNX Py AnX 9737 N oxnany
K231 DN T MNNY D2 WK DT 7PY TWKTP2) TR
:oInYn 77 Dwn
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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A marginal gloss in Torah Ohr points to this Likkutei
Torah discourse, which explains that the soul itself is not
seen.
KEHOT'S NOTE
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P90 By X™MNa

PARAGRAPH 4

12 09282 NPRR MYann mam

A marginal gloss points to Likkutei Torah’s explanation of
the word hispa’alus, “effect” or “being affected,” used
here.

KEHOT'S NOTE
LRI 1199732 717AT " MDYENIT N2°0 70 R Y0 CNwIpn 177 nMIpD oYY

13 DoRwR M1

This manuscript reads “the sphere of the sun” instead of
“the sphere of the heavens.”
KEHOT'S NOTE
WnRwn 1T 78PN 7122
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A marginal gloss points to the opening of Likkutei Torah’s
explanation of “Sos Asis” for the point that the life-force it-
self is not bound by place or limit.
KEHOT'S NOTE
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PARAGRAPH 5
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In Isaiah’s vision the seraphim call to one another, “the
whole earth is full of His glory.” The Alter Rebbe, with the
Targum, reads “glory” as only a radiance of G-d.

Isaiah 6:3°2:1 17°yw°
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117923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Aramaic translation renders “His glory” as “the radi-

ance of His glory,” which the Alter Rebbe takes as proof
that only a radiance fills the world.

Targum Jonathan on Isaiah 6:3°3:1 17°yw> %y 1n11° 013N
RIY N2 ANTY XBIIW W WOTR TIRRY 1T IR 1T 17aem
NINIY 22 K02y “R2y7) 02y U2 PN TY RYIN 0P U
) VTRYIN 22 K79
And one cried unto another, and they were saying, Holy in
the highest and exalted heavens is the house of His
Shekinah, holy upon the earth is the work of His might, holy
for ever, world without end, is the L-rd of hosts, the whole

earth is full of the brightness of His glory.

Mikraot Gedolot (Public Domain) - London "Chaldee Paraphrase,” 1871 (Pub-
lic Domain)

7293 1IN MLWENM 1T PR RN

That maamar glosses the radiance as the light “drawn
from the Infinite Light and clothed in all the worlds, to
bring them into being and give them life from nothing,”
and “I” as the Infinite One’s essence, not held within mea-

sure or limit.

KEHOT'S NOTE
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G-d says through Jeremiah, to prophets who think they
can hide from Him, “Do I not fill the heavens and the
earth?” Here G-d speaks of Himself, not of a radiance,
which seems to contradict Isaiah.

Jeremiah 23:24773:373 7o
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Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A marginal gloss reads “as mentioned below” in place of
“as mentioned above.”
KEHOT'S NOTE
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Rabbi Yochanan teaches that wherever Scripture mentions
G-d’s greatness it also mentions His humility. The Alter
Rebbe reads it as saying that G-d’s giving life to the worlds
is humility, not greatness.
Megillah 31a:12-1327>-27%:X X”2 19°3n
LRI 192 WiTRA DY InT7123 R¥in IRRY Dipn D :qaniv 027 nR
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Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d
of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said He who ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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PARAGRAPH 6

21

22
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David’s praise, “Great is Havayah and much praised, and
His greatness is unsearchable.” G-d’s true greatness is be-
yond any relation to the worlds.
Psalms 145:33:71”np 0°2°1n
2P0 R NPT TR PP T
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“His understanding is beyond number.” A second verse for
the greatness that giving life to the worlds does not
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express.
Psalms 147:577:1"1np 0°2°1n
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Great is our L-rd, and mighty in power; His understanding
is infinite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A parallel discussion in Or HaTorah of the World to Come
as a revealed grasp of the essence of the divine radiance.
KEHOT'S NOTE
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PARAGRAPH 7
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A later discourse on how a created soul can grasp the es-
sence of G-dliness.
KEHOT'S NOTE
.01°Y 779N BP0 LT1°Y 17970 17103 AR
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Job asks, “What portion of G-d is there from above?”,
plainly, what lot G-d allots a person. Chassidus (Tanya,
chapter 2) reads the words as “a part of G-d above,” de-
scribing the G-dly soul, whose root is G-d Himself.

Job 31:2°2:x”% 218
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For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says that a passage from here onward is quoted
in Sefer HaMaamarim 5634.
KEHOT'S NOTE
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The gloss reports a manuscript reading that adds: there-
fore the soul can be subject to reward and punishment,
able to act against G-d’s will, as it says “a soul that sins.”
KEHOT'S NOTE
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PARAGRAPH 8
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Moshe entered the cloud and ascended the mountain, and
was there forty days and forty nights. The Alter Rebbe
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reads the cloud as a garment for grasping G-dliness.
Exodus 24:181>:77> mnw
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And Moses entered into the midst of the cloud, and went up
into the mount; and Moses was in the mount forty days and

forty nights.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe was with G-d forty days and forty nights and ate no
bread. The Alter Rebbe asks how a physical body could
live on spiritual food.
Exodus 34:28n72:7"% minw
X2 01 PaR KP op? AP ooyaaxy o oYX CAtoy ovtnn
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And he was there with the L-RD forty days and forty nights;
he did neither eat bread, nor drink water. And he wrote upon

the tables the words of the covenant, the ten words.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash says that on the mountain, where there is no
eating, Moshe was like the angels: he ate no bread, but he
ate the “bread” of the Torah. The Rebbe’s note, cited by
Kehot, draws on it to reconcile the two views of how Moshe
was nourished.
Shemot Rabbah 47:5°7:1" 727 mnw
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“He was there with the L-rd forty days and forty nights; he
did not eat bread, and he did not drink water. He wrote upon
the tablets the words of the covenant, the ten precepts” (Exo-
dus 34:28). “He was there with the L-rd.” Is it possible for a
person to be forty days without food and without drink?
Rabbi Tanhuma says in the name of Rabbi Elazar ben Rabbi
Avin in the name of Rabbi Meir: The proverb says: You went
to the city, follow its conventions. Above, where there ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Asaph recalls the manna in the wilderness: “Man ate the
bread of the mighty.” Rabbi Akiva in the Talmud reads it as
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the bread the ministering angels eat; the maamar com-
pares Moshe, fed by spiritual food alone, to the angels.

Psalms 78:257173:1”y 0°2°1n
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Man did eat the bread of the mighty; He sent them provi-
sions to the full.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In Eliyahu’s prayer, G-d is wise but not with a knowable
wisdom. The Alter Rebbe uses it for G-d’s wisdom, the root
of Torah and mitzvos, being one with Him.

Tikkunei Zohar 17ax 1> 977 °13pn
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That note explains that in general Torah and mitzvos are
both garments, but in detail only the mitzvos are gar-
ments (“days”), while the Torah is “old” (zaken).
KEHOT'S NOTE
27 Iy (712°Y 77715 vPIPR BP0 0BT RN 1Pt DTNARY 1772 IR
MM 7N 595 77aw 2702 LAPY0 LY DOLAWH B KMINA 03 17OV
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The Mishnah the discourse opened with. Now it is an-
swered: good deeds are rooted higher than the World to
Come.

Pirkei Avot 4:171:*7 NaR mwn
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He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Talmud says that when one has crowned G-d above,
below and to the four directions in saying “One,” he need
not prolong it further. The Alter Rebbe reads this crowning
as recognizing that everything is nullified in G-d.

Berakhot 13b:15-161"0-171:2 3> 11372
PIRD M7 A0, [RIX 92 RO20] 2277 AR 20N MO 1R 0
NIMA YIRYY Tun? PyR? AORDPRRT 1PD :AP? MR LKW
T 37 MR RIPIY 71 72 102 27 WK .NDMX K IR — D0wn
297 79 NIPK KPR 179097 P99 "7237 2y .ATRy2 "R337 7y
P13 PIRT 29 MK 0P 2271 K7 — 7K IR ATRY2 "A237
1TRY2
Jeremiah was sitting in the presence of R. Hiyya b. Abba,
and noticed that he prolonged [the word ehad] exceedingly.
He said to him : So long as thou hast proclaimed His
Kingship above and below and the four winds of heaven,
more than that is not required of thee. Rab Nathan b. Mar
'Ukba said in the name of Rab Judah : "Upon thine heart"
[should be recited] standing. Dost thou imagine that applies
only to the words "Upon thine heart"? No ; but say, [From
the commencement of ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
199P° 1t
The Targum’s “the radiance of His glory” shows that only
aradiance is clothed in the worlds.
Targum Jonathan on Isaiah 6:33:1 17°yw? 9y 11 013N
MPRISY 12 TINDY N2 M@ WOTR PR T I 1T rham
NIR23 77 XM7Y "WYY 0PYY UTR A 1Y RYW Y TR
STPIRY TTRYIN 73 Koo
And one cried unto another, and they were saying, Holy in
the highest and exalted heavens is the house of His
Shekinah, holy upon the earth is the work of His might, holy
for ever, world without end, is the L-rd of hosts, the whole

earth is full of the brightness of His glory.

Mikraot Gedolot (Public Domain) - London "Chaldee Paraphrase,” 1871 (Pub-
lic Domain)

ND2 %IN PINM NN QORWA NN
“I fill the heavens and the earth” speaks of G-d’s very es-

sence, unlimited by measure.
Jeremiah 23:24772:373 17°n°
DoPWINR RI9 ke 1IXIRKY °IX) 0°N0N2 WK INDrON
ORI K2R 7N PRI
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Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe commands, “And you shall love Havayah your G-d
with all your heart.” The Alter Rebbe reads it as the resolve
to stay bound to the contemplation of G-d.

Deuteronomy 6:5°77:1 0°7127

STTRR222 qUDI222 72277222 TR2X 1 DX NI
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

02 n9am

“And you shall speak of them.” In the Shema this commits
a person to Torah study, which carries his love into
practice.

Deuteronomy 6:7°1:1 0°727

722U 772 AN, A2 ANIW2 DI [T TP DAY
PN

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

71 X910 172191 RNPINY

That discourse explains the Zohar’s “the Torah and the
Holy One, blessed be He, are all one” as meaning G-d
Himself, holy and utterly beyond the worlds, which even
His radiance could not sustain, is present in the Torah and
mitzvos.
KEHOT'S NOTE
.3,111ap% 101
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The Zohar teaches that the Torah came forth from super-
nal Chochmah. The Alter Rebbe uses it to explain how
studying Torah below unites the soul with its root above.

Zohar II, 85ax ,19 27mt
KEHOT'S NOTE
.2,R0P QW AR LK ,71D 27

NP1 y7an RN%9IR

The Kehot notes point here as a further Zohar source for
the Torah’s origin in supernal Chochmah.

Zohar, Mishpatim 20:502-5118>pn-2"pn:’> 0°VaWR 7M1 120
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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45
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The Midrash says that when a person sits and studies, G-d

sits and studies opposite him. It pictures the union formed

through Torah study.
Tanna DeBei Eliyahu Rabbah 18:1-2°2-K:11”> 7127 171°2X %27 Xin
AYRY YR 932 173p7 MR KPR 7% 12 ONI% D03 InRI 1Y UK ...
7% 9% RDX 9% 12 17K % 19 MR DAY "IR 215730 DR v
ARDNR T2 IWR PRIWY AR 7Y 00 RN (R:07R YY) MR
7827 °71 719 1101 725 o1 0B SR I3 712793 717 "nIp nR1 790
17313 WP 77PN PO AN RNIPY AWPR 1PN D 1R
2R 22071 IR RIT 72791 7 22D 101 MR IROW MY ANwY R
077718 M291119R Bw 077730 1277 1 (9722 K 0°991) M1 19K 101

OYW (segmentation according to Warsaw 1880) (Public Domain)

Bk 3a]
The psalmist assures the one who looks to G-d, “Havayah
is your shadow at your right hand,” plainly, your shelter.
The Alter Rebbe reads “shadow” as G-d responding like a
shadow to a person’s study.
Psalms 121:5’77:X725p 0°2°1n
PR TRy P8 N Y N
The L-RD is thy keeper; The L-RD is thy shade upon thy
right hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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59PN 17 %AN
G-d’s words closing the passage of tzitzis, the last verse of
the Shema: “I am Havayah your G-d, who brought you out
of the land of Egypt.” The Alter Rebbe reads it as G-d
bringing each person out of his own “Egypt.”
Numbers 15:418712:170 712722
D°PPRY 027 Ni*7? 027137 YR DONN NRYIT WK 077K 1 IR
02K
I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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G-d asks the wicked what right he has to recite His
statutes. The Alter Rebbe explains it as study that brings

likuteitorah.com/
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no inner benefit.
Psalms 50:161"0:1 0°2°11n
8% 1712 XYM *p 1907 777 TP MK Y1)
But unto the wicked G-d saith: 'What hast thou to do to de-
clare My statutes, And that thou hast taken My covenant in

thy mouth?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you cast My words behind you.” This is why the
wicked person’s study cannot enter his inner self.

Psalms 50:171>:’1 0°%°1n
PN 13T T2 9T DRI 1K)
Seeing thou hatest instruction, and castest My words behind

thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah’s comfort: “The glory of Havayah shall be revealed,
and all flesh shall see together.” In the time to come
G-dliness will be seen even by the physical body.

Isaiah 40:57:"n 71°yw°

9271 °8 %3972 72752 871 7 7932 79N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud rules that one who bows in prayer bows at

“Blessed” and straightens up at the Name. The Alter Rebbe

explains the bow as outward nullification.
Berakhot 12a:24-26172-7"2:X 27> N1972
¥790 ¥732 RIWD 29010 1277 A [X20] X330 92 127 0N
— 277 RnYY RN :58173?;7 IR oW ARt — AR RITWI 022
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Rabbah b. Hinnana [the Elder] also said in the name of Rab :
When one prays [the Tefillah] and has to bow, he should bow
at the word "Blessed" ; and when returning to the erect posi-
tion, he should do so on mentioning the Divine Name.
Samuel asked : What is Rab's reason ? Because it is written,
"The L-rd raiseth up them that are bowed down" (ibid, cxlvi.
8). Against this is quoted, "And from before My name he is
afraid" (Mal. ii. 5)!

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

127 721 M0°N INTW

The Talmud says one must bow until an issar coin is seen
opposite the heart. The Alter Rebbe reads issar as the
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drawing down reaching the heart.

Berakhot 28b:19-20°>-1v°:2 1”5 1572
P2 T RPI 31 437 TAD WK ATV VT2 TP W KW
MY, AP0 YRNT RIT X2 AR TIR IR W — UKD Yayaw
11117 779Wn 17599 3N 17 Y107 RN
'Ulla said : [He must bow] until he sees a ring [of flesh
formed] opposite his heart. R. Hannina said : If he lowered
his head, more than that is unnecessary. Raba said : That is
so, if it gives him pain [to bow low] and he appears like one
making obeisance. As to those eighteen benedictions —

there are nineteen !

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

7932 "DIN

Yaakov’s blessing of Yehudah: “Binding his foal to the
vine.” The Alter Rebbe refers to his explanation of this
verse, further on in Torah Ohr, for issar as binding.

Genesis 49:11X™:0”n N°wWX12

7D 072397072 W37 12 032 130K %32 MR AT 1937 oK
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“His splendor is upon the earth and the heavens.” The
earth is mentioned first, showing that G-d’s desire is in the
lower realm.

Psalms 148:1337:1”np 0°2°1n
Halal )] ?1?5"?5_7 iahi 17;‘? nY 23@175 0 ovnR f?'?tl?
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse explains “their beginning is wedged in

their end” through direct light, where the higher is superi-

or, and reflected light, where the lower is superior, so that

the “foot” is called “head.” It fills in why the earth, last in
creation, is first in thought.

KEHOT'S NOTE
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Sefer Yetzirah says the end of the Sefiros is wedged in their
beginning. The Alter Rebbe uses it for the lowest realm be-
ing rooted in G-d’s first intent.
Sefer Yetzirah 1:7°1’% 77°%° 700
namows 19102 10PN TNPINa 1910 PIYA R 92 mMIED vy
D10 IR 717 TR 21991 21w 19 1°RY T NTRY NPnA2 7Iwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the

likuteitorah.com/
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flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

morn NN PN
Beis Hillel say the earth was created first. The Alter Rebbe
reads it as the earth being first in G-d’s thought.
Chagigah 12a:16-171-1"0:X 27 2%
NRI23 72 AN APAN RT3 DY 0N CRpY 102,192 un
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NIy 0127 PRIV ,07RY 72 TR 7PN IR PIN (070K P
,0071277 RRY N°37 997 n°2 0% MR 0MYY IR 0OP0R U0
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The very words of our master himself

The soul’s garments, the reward of the mitzvos, are not created anew but
refined out of kelipas nogah, and each soul must refine its own through
the practical mitzvos. Yet every refinement is completed through a union
in Atzilus, so even the simplest mitzvah and the plainest Torah study are

rooted in the highest world.

THE MAAMAR IN BRIEF

This note in the author’s own hand works through the Arizal’s teaching on the soul’s “garments.”
Prayer lifts souls out of the kelipos as mayin nukvin, something others can do for them; but the soul
descends into a body to perform the practical mitzvos, which refine its own garments, and no one else
can do that. Even without intent, the mitzvah of union draws down life-force, as bread nourishes with-
out a blessing; and refinement comes from above, through the mayin dechurin of Z’eir Anpin, the five
chasadim on which the 248 positive commandments depend. The garments are the inner tzelem of
Imma and the encompassing Chashmal, the good refined from kelipas nogah. They let the soul bear
the light of the World to Come; a soul with lacking garments is first repaired in Gehinnom. Gan Eden is
in Beriah, but the mitzvos reach a union in Atzilus, so “one hour of teshuvah and good deeds in this
world is better than all the life of the World to Come.” So too Torah study: Scripture, Mishnah, Talmud
and Kabbalah are all rooted in Atzilus and differ only in how far down they are clothed, and nefesh and

neshamabh differ only in their intent, not in the plain study itself.

OUTLINE

1 Heading M

The note is in the author’s own words.

2 Garments refined, not created: mitzvos and prayer 12-4

Prayer raises souls from the kelipos, which others can do; the practical mitzvos refine each soul’s own gar-
ments, which only it can do. Prayer works on the inner dimension, the mitzvos on the outer.
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3 How refinement works and what the garments are

15-6

Even without intent the mitzvah draws down life-force; refinement comes through mayin dechurin. The

garments are the inner tzelem of Imma and the encompassing Chashmal refined from kelipas nogah; they

let the soul bear the light of the World to Come, and a lacking garment is repaired in Gehinnom first.

4 Why the mitzvos reach Atzilus

f16-7

Gan Eden is in Beriah, but every refinement is completed through a union in Atzilus. Atzilus descends on

weekdays to do it, and tzitzis, tefillin and the washing of the hands draw their light from Atzilus though they

repair lower levels.

5 Where each part of the Torah is

18-11

The kavanos show that Scripture, Mishnah, Talmud and Kabbalah are all rooted in Atzilus and differ only

in how far down they are clothed; nefesh and neshamah differ only in their intent, not in the plain study

itself.

KEY CONCEPTS

Garments of the soul (levushim) 2°v12%

What the soul wears in the World to Come, made from its
Torah and mitzvos. Here they are not new creations but
good refined out of the kelipos, and they let the soul bear
the light of the World to Come.

Refinement (birur) 717°2

Sifting good out of the evil it is mixed with and restoring it
to holiness; completed only through a union in Atzilus,
since “through Chochmah they are refined.”

Mayin nukvin and mayin dechurin 7> 1°2p11 11
777197

The “feminine waters” that rise from below and arouse a
union above, and the “masculine waters” that flow down
from above; true refinement comes through the mayin
dechurin.

likuteitorah.com/

Kelipas nogah 311 no°sp

The “glowing husk” that borders holiness and holds good
mixed with evil; its good is refined into the encompassing
garment called Chashmal.

Tzelem and Chashmal >»wn 093

The inner garment of the soul (the tzelem of Imma) and
the encompassing garment (Chashmal): one light, one
side inner and the other encompassing.

Union (zivug) 111”1

The joining of the configurations Z’eir Anpin and Nukva
(or Abba and Imma), through which light is drawn down
and refinement is completed.
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SECTION 1 - 11

Heading
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The very words of our master, teacher and rabbi, whose soul is in Eden.

The heading tells the reader that what follows is not a listener’s transcript of a spoken maamar but a note in
the author’s own wording (“our master” here is the Alter Rebbe, whose Torah Ohr this is). It is a dense
Kabbalistic gloss, built almost entirely from references to the Arizal’s writings (Etz Chaim, Pri Etz Chaim,
Sha’ar HaGilgulim) and the Zohar.

SECTION 2 - 12-4

Garments refined, not created: mitzvos and prayer

TN 7Y W WYY D 1R 29171 °D [onn) 1A 0OWI27 19K REPI 77D 0O (oen vy 10V 1Y
212 0°99207 DIRR NIsMm

See Etz Chaim, Sha’ar (Gate) 49, ch. 5: “It turns out that these garments mentioned in Parshas
Vayechi [of the Zohar] — the meaning is not that they are made anew through Torah and mitzvos;
rather, they are refined,” etc.
The Zohar (Parshas Vayechi) speaks of garments the soul wears in the World to Come, made from its Torah
and mitzvos. Etz Chaim clarifies that the mitzvos do not create these garments from nothing: the garments

already exist, fallen and mixed with evil, and the mitzvos “refine” (sift) them, separating the good from the
bad.

YA wrRY 10 100w N1PA NPT 1D DIPNY IR TPURT? P7 Px pro mi0] RPBD (170 ayw] 17O 3N
(P21 o] 377 PIPTTR MIDORRT TR TN%PDYA 11900 MDENT YUY 07902070 (e mn way] 1PNIW 07D
X”17 R2p112

And see Sha’ar (Gate) 26, end of ch. 1: “[It is|] only to draw down light to rectify them,” etc., “like
the exile of the Shechinah (Divine Presence),” etc. And what is written in Sha’ar (Gate) 39, that the
nefesh, ruach and neshamah are refined through the prayers, refers to their ascent from the keli-
pos (husks) to become mayin nukvin (feminine waters) in the Nukva of Z’eir Anpin (the emotive
attributes).
A second passage of Etz Chaim says the mitzvos only draw light down to repair the garments, and likens
their fallen state to the exile of the Shechinah. A third (Sha’ar (Gate) 39) says the nefesh, ruach and ne-
shamah (the soul’s three levels) are refined through prayer; the Alter Rebbe explains that this is a different

process: the souls’ rise out of the kelipos to become mayin nukvin, the “feminine waters” that rise from be-
low and arouse a union above.
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But their descent from there into this world, into the material body, to fulfill the Torah and the
practical mitzvos — and not for prayer alone, which is rabbinic — is like the exile of the Shechinah,

and it is nothing

The soul’s descent into a physical body, by contrast, is for the sake of the Torah and the practical mitzvos,
not merely for prayer, which is a rabbinic obligation. That descent is itself a kind of exile, like the exile of the
Shechinah.

992% AW M0 weIT DY 9N 211 RIT 000 2w angya onbw owiali jpney q1av XOX
071X 27 Y IWOR *RY 01°wI20 1PN

but to refine and rectify their own garments themselves. And for this reason the obligation upon
the nefesh, ruach and neshamah to refine and rectify their garments is greater, for this cannot be

done by others

Its only purpose is for each soul to refine its own garments. Since no one else can do this for it, each soul
carries a greater obligation to do the mitzvos itself.

(Q2AR 7Y WYY RPTT RAPND [rapi pony] 1702 MADOORAN [maw: ma woam] 17937 MDYID OPRYN)
210 VR AR TY NI PPN 10 M IR I8N NI 9T 0801 .07y K7 0OP19A wUnd

(which is not so with raising the nefesh, ruach and neshamah from the kelipos as mayin nukvin to
the Nukva of Z’eir Anpin, which is done by others), as written in [Sha’ar Ha]Gilgulim, ch. 1; see
there. “And according to the greatness of that mitzvah, or [the] alacrity,” etc., “he raises it up to the
supernal Female,” etc.

Raising souls out of the kelipos as mayin nukvin can be done by others, as Sha’ar HaGilgulim ch. 1 explains;

refining one’s own garments cannot. The quoted words add that how high a mitzvah raises depends on its

greatness and the alacrity with which it is done, up to “the supernal Female,” the Nukva of Atzilus.

vy 193] Y83 19 131 991 13 MIXAT IR T 0 R WINT (075 2yw] U2 (o0 vyl 1Y (15 m3) 97N
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And so too is written in Etz Chaim, Sha’ar (Gate) 39, Derush 11, section 7: “or the mitzvah,” etc.
And so too is written in Pri Etz Chaim, Sha’ar (Gate) 1, ch. 6: “for through the mitzvos and prayers,”
etc.

Two more places in the Arizal’s writings say that mitzvos, and not only prayers, do this raising. The Alter
Rebbe lines up the passages to show the point holds across the sources.
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And what is written there, “and especially from the prayers, for they are the main thing and the
root,” etc., is as written in Etz Chaim, Sha’ar (Gate) 40, Derush 3: that prayer is in the inner dimen-
sion (pnimiyus) and the mitzvah in the outer dimension (chitzoniyus), even though they have an
aspect of the intellect (mochin), etc.
Pri Etz Chaim adds that refinement comes “especially from the prayers, for they are the main thing and the
root.” The Alter Rebbe reads this through Etz Chaim Sha’ar (Gate) 40: prayer acts on the inner dimension

(pnimiyus) of the higher levels and a mitzvah on their outer dimension (chitzoniyus), even though mitzvos
also reach the intellect (mochin) in some way.
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See there. And therefore the union of Z’eir Anpin and Nukva that is brought about by the mayin
nukvin from the mitzvos, as written in Ta’amei HaMitzvos at the end of the introduction, is in the
outer dimension, through the practical mitzvos.

So the union of Z’eir Anpin and Nukva that the mitzvos’ mayin nukvin bring about, as Ta’amei HaMitzvos

describes, is an outer union, reached through deeds. Prayer is “root” because it reaches inward; the mitzvos
are still indispensable, because they reach the outer vessels from which the soul’s garments are made.
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And what is written in Etz Chaim, Sha’ar (Gate) 39, Derushim 1 and 2, [that it is] specifically
through prayer, refers to the very mayin nukvin of the Nukva that fell into the kelipos through the
sin of Adam, and not to the souls that were already within Adam,

Etz Chaim says a certain refinement comes specifically through prayer. The Alter Rebbe limits this to the

Nukva’s own mayin nukvin that fell into the kelipos through Adam’s sin, not the souls that were already part
of Adam.
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but rather to those that were not included in him; and they are the level of Beriah, Yetzirah and
Asiyah as they were before the sin, as written in [Sha’ar Ha]Gilgulim, ch. 7. But from those that
were included in him most people, nearly all of them, are drawn down, as written in ch. 14; and
that is through the union, which is the mitzvah of being fruitful and multiplying, as written there in
ch. 2.
The souls raised by prayer are those that were not included in Adam: the levels of Beriah, Yetzirah and
Asiyah as they were before the sin (Sha’ar HaGilgulim ch. 7). Nearly all human souls come from those that

were included in Adam, and they are drawn down through the union of husband and wife, the mitzvah of “be
fruitful and multiply” (chs. 14 and 2).

SECTION 3 - 15-6

How refinement works and what the garments are
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And see there, after the end of ch. 35, in the “Bond of the Companions,” that every soul, in its as-
cent from the kelipos, must be at least forty days in Malchus (sovereignty); that is, it rises there as
mayin nukvin through the mitzvah of union.

Sha’ar HaGilgulim, in the passage after ch. 35 about the bond the Arizal’s disciples made, says a soul rising

out of the kelipos must spend at least forty days in Malchus. The Alter Rebbe explains that there it serves as

mayin nukvin, raised through the mitzvah of marital union.
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And even one who does not intend [it] for the sake of the mitzvah can draw down life-force from
above, as written in Likkutei Torah [of the Arizal] on the verse “For not by bread alone does [man]
live,” etc.

Even someone who does not have the mitzvah in mind can still draw down life-force from above. The

Arizal’s Likkutei Torah makes the point on the verse “Man does not live by bread alone,” which teaches that

what sustains a person is the divine word within the bread.
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Just as bread gives life even when one eats without a blessing, etc.; see there. Now, rectification and
refinement are specifically through mayin dechurin (masculine waters), for only the masculine has
in it the power to refine,
Bread nourishes even someone who eats it without a blessing; so too this process works without intent. The
Alter Rebbe then states a principle: true repair and refinement come only through mayin dechurin, the

“masculine waters” that flow down from above, because only the giving, masculine side has the power to
refine.
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as written in Pri Etz Chaim, Sha’ar (Gate) 1, ch. 6. And likewise the refinement of the garments
through the mitzvos is through the mayin dechurin of Z’eir Anpin, that is, the drawing down of the
light from above; and these are the five chasadim (kindnesses) of Z’eir Anpin, on which all 248 pos-
itive commandments depend, as written in Ta’amei HaMitzvos there.

So the refinement of the garments through mitzvos comes through the mayin dechurin of Z’eir Anpin, light

drawn down from above. These are the “five chasadim” (five kindnesses) of Z’eir Anpin, on which all 248
positive commandments depend.
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And see Etz Chaim, Sha’ar (Gate) 26 (in the Shklov printing of Etz Chaim, Sha’ar (Gate) 25), chs. 1
and 3, that these garments are the inner tzelem (image) of Imma, which clothes the nefesh, ruach

and neshamah;

Etz Chaim identifies the garments: they are the inner tzelem (“image”) of Imma, the configuration of Binah,
which clothes a person’s nefesh, ruach and neshamah. The Alter Rebbe notes that the Shklov printing num-
bers this gate differently.
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and also the encompassing [garment], called Chashmal, was refined and rectified from kelipas no-
gah, which is adjacent to it, as written in Sha’ar (Gate) 49, end of ch. 2: “its good was purified,” etc.,
“and joined with the inner Chashmal,” etc.; see there.
Besides the inner garment there is an encompassing one called Chashmal (a word from Ezekiel’s vision), re-
fined out of kelipas nogah, the “glowing husk” that borders holiness and holds good mixed with evil. Etz
Chaim says the good of nogah is purified and joins the inner Chashmal. In Yechezkel’s vision (Yechezkel 1:4),
a stormwind, a great cloud and a flaring fire come with a “nogah,” a brightness, around them, and within it

all glows “the Chashmal.” The Kabbalists read this verse as the layers around holiness, with nogah just out-

side Chashmal; that is why the maamar calls kelipas nogah “adjacent” to it.

SECTION 4 - 16-7

Why the mitzvos reach Atzilus
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And see there, Sha’ar (Gate) 42, ch. 4: “And this level is called Chashmal, which is the tzelem, the
havla degarmei (the breath of the bones), which is within the skin,” etc.; see there. And what is writ-

ten in Sha’ar (Gate) 26, ch. 1, that the inner tzelem is the havla degarmei

Etz Chaim Sha’ar (Gate) 42 calls this level Chashmal and identifies it with the tzelem, the havla degarmei, the
lingering breath or vitality in the bones, beneath the skin. But Sha’ar (Gate) 26 calls the inner tzelem havla

degarmei as well, which raises the question of how one term names two garments.
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and that it is a seal and a garment of the Netzach, Hod and Yesod of Abba and Imma (Chochmah
and Binah), as written in ch. 2 there — both are one light, this one inner and that one encompass-

ing, as written in ch. 2 there.

The inner tzelem is a “seal” and garment formed from the Netzach, Hod and Yesod of Abba and Imma. The
answer, from ch. 2 there: both are one light, one side of it inner and the other encompassing.
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And see Sha’ar (Gate) 39, Derush 12: “And this garment is called,” etc., “and likewise,” etc., “and
this garment,” etc., “the raising of mayin nukvin,” etc.,

Sha’ar (Gate) 39, Derush 12 also discusses this garment and connects it with the raising of mayin nukvin.
The Alter Rebbe quotes only key phrases, each followed by “etc.”
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“great,” etc. And see Sha’ar HaChashmal, ch. 1: “and it is called kelipas nogah and it is called
Chashmal,” etc. This means, as written there at the end of the chapter, [that] all the Chashmals are
the level of the good within kelipas nogah, etc.

Sha’ar HaChashmal says the same thing is called both kelipas nogah and Chashmal. The Alter Rebbe ex-

plains from the chapter’s end that every “Chashmal” is the good within kelipas nogah, the part of nogah that
can be refined and joined to holiness.
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And see the Mikdash Melech on Bereshis (page 102, end of side b), that three Chashmals fell into
nogah through the sin of Adam. And see Sha’ar HaChashmal, ch. 1: “According to the entry of the
vessels of Tevunah within, so is the level of its light clothed from without,” etc.;

The Mikdash Melech, a commentary on the Zohar, says three Chashmals fell into nogah through Adam’s sin,

which is why they now need refining. Sha’ar HaChashmal adds that as far as the vessels of Tevunah (the low-
er part of Binah) enter within, so far does its light clothe from without.
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see there, that the entire rectification is to push away the external forces through the light of Binah
(understanding), from within and from without. (And it is plausible to say that “from within” is through
the mitzvos of speech, and “from without” through the practical mitzvos, for the outer dimension is called
“encompassing” relative to the inner dimension, as written in Etz Chaim, end of ch. 3, regarding w”n.)
The whole repair is to drive away the external forces with the light of Binah from inside and from outside.
The Alter Rebbe suggests that the inner light comes through the mitzvos of speech and the outer through the

mitzvos of action, since the outer dimension is “encompassing” relative to the inner. The closing reference,

“regarding w”n,” is an abbreviation whose meaning is not certain, so the translation leaves it in Hebrew.
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And now it is well understood why the reward of the mitzvos is a garment for the soul: since it is
drawn from Imma, which is the World to Come. And it is like the bread

This explains the teaching that the reward of the mitzvos is a garment for the soul: the garment is drawn
from Imma, and Imma is the source of the World to Come. The comparison with bread follows.
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by which man lives, even though in it too “that which comes forth from the mouth of Havayah” is
clothed; except that in bread and other foods [the life-force] is drawn from the outer dimension of
Imma, which is above Z’eir Anpin, [the level] called “Adam,” as written in the kavanos of the eve of
Yom Kippur.
Bread sustains a person, even though what truly gives life is G-d’s word clothed within it. In food that life
comes from the outer dimension of Imma, which stands above Z’eir Anpin, the level called “Adam” (man), as

the Arizal’s kavanos for the eve of Yom Kippur explain; so what nourishes man comes from a level higher
than “man.”
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But in truth the garment is not the World to Come [itself]; rather, through it one is able to bear and
to enjoy the light of Imma, which is the World to Come, since it is clothed in the garment of her
Netzach, Hod and Yesod (inner and encompassing: the inner light for food, and the encompassing

for a garment).

More precisely, the garment is not the World to Come itself but what allows the soul to bear and enjoy the
light of Imma, which is the World to Come. It can do so because that light is clothed in Imma’s own Netzach,
Hod and Yesod: its inner light is like food, its encompassing light like a garment.
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For just as the higher beings, such as the angels, cannot descend below to this world without a low-

er garment, so the lower beings cannot ascend above without a higher garment,

The principle behind this: angels cannot come down into this world without a garment from below, and souls
cannot rise above without a garment from above. A garment is what makes contact between levels possible.
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as written in the Zohar, Pekudei (page 229, sides a and b), and so too is written explicitly in

Vayakhel (page 210, end of side b): “And were it not for that garment, they could not bear [it],” etc.

The Zohar in Pekudei and Vayakhel says so outright: without that garment the souls could not bear the light.
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And for this reason, one whose garments are lacking, because he did not rectify all the evil through

the mitzvos, must be in Gehinnom to rectify the evil first,

So a soul whose garments are incomplete, because it did not refine all the evil through mitzvos, must first
pass through Gehinnom, where the soul is cleansed after death. Here Gehinnom’s purpose is repair: to recti-
fy the evil first, so that the soul can enter.
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as written in the Zohar, Vayechi (page 224). For otherwise it is impossible to be in the World to
Come at all with a lacking garment, just as it is impossible for an angel to descend to this world
without a complete garment.

The Zohar in Vayechi is cited for this. Without a complete garment a soul could not be in the World to Come

at all, just as an angel cannot come down into this world without a complete garment.
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And what the Saba [of Mishpatim] says (page 98, side b) on the matter of the enclothement in the
nefesh, and likewise the enclothement of the neshamah in the ruach (page 99, side b),

The Saba of Mishpatim, a section of the Zohar, speaks of a soul clothing itself in the nefesh, and of the ne-
shamabh clothing itself in the ruach. The Alter Rebbe clarifies what kind of clothing that is.

[oxwn 00 2377 1777 QWA (879 oo a7 370 77) Q0 ORI N2 WURO DNIITAR T0RD 1100 11000
8 AR RIT [10oya 11y ] YPIYA AT L [A973% ot/ nonaR 1915t] bl

refers to descending below their levels, as written in Zohar HaRakia there (page 83, side a) in the

name of Rabbi Chaim Vital, of blessed memory. Now, the Upper Gan Eden is from Beriah.

Zohar HaRakia (a Kabbalistic commentary on the Zohar), citing Rabbi Chaim Vital, the Arizal’s chief disci-
ple, explains that this clothing is for descending below one’s own level, which is different from the garments
made by mitzvos. Then a new point: the Upper Gan Eden derives from the World of Beriah.
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And [so] it is well understood what we learned [in the Mishnah]: “Better is one hour,” etc. For the
union of Z’eir Anpin and Nukva is in Atzilus, and the mitzvos draw down the mayin dechurin of
Atzilus, and their root is from the mocha stima’ah (the hidden brain) of Arich Anpin, which illumi-
nates the thirteen “whitenesses” of the Gulgalta (the skull), the root of the 613 mitzvos.
This explains the Mishnah “Better is one hour of teshuvah and good deeds in this world than all the life of the
World to Come.” Gan Eden is in Beriah, but the union of Z’eir Anpin and Nukva is in Atzilus and the mitzvos
draw down the mayin dechurin of Atzilus; their root is higher still, the mocha stima’ah (hidden mind) of

Arich Anpin (the “Long Face,” the inner level of Keser, the divine will), which shines into the thirteen
“whitenesses” of the Gulgalta, the root of the 613 mitzvos.
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And even one who has only a nefesh of Asiyah raises mayin nukvin through his mitzvos to the

Malchus of Yetzirah; and there the ruchos of

Even a person whose soul is only a nefesh from Asiyah raises mayin nukvin through his mitzvos to the
Malchus of Yetzirah.
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the tzaddikim raise his mayin nukvin and theirs up to the Malchus of Beriah; and there the ne-
shamos of all the tzaddikim raise all the mayin nukvin up to the Malchus of Atzilus, as written in
Etz Chaim, Sha’ar (Gate) 39, Derush 11, ch. 7.

There the ruchos (spirit-level souls) of the tzaddikim carry his offering together with theirs up to the

Malchus of Beriah, and there the neshamos of all the tzaddikim carry everything up to the Malchus of
Atzilus. Even the simplest person’s mitzvah is lifted, stage by stage, to Atzilus.
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For there is no refinement at all except in Atzilus, since it is the level of Chochmah (wisdom) of the

whole, and “through Chochmah they are refined”; and refinement is through union, and there is

no union to beget souls in Beriah, Yetzirah and Asiyah, as written in Sha’ar (Gate) 44, chs. 4 and 5.
The reason: all refinement takes place only in Atzilus, because Atzilus is the Chochmah of the whole order of

worlds, and “through Chochmah they are refined.” Refinement comes through a union, and there is no
union that begets souls in Beriah, Yetzirah and Asiyah.
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And although from the practical mitzvos a garment is made only for the nefesh of Asiyah, never-
theless the union is in Atzilus. For this is why on weekdays the vessels of Z’eir Anpin and Nukva of
Atzilus descend into the Z’eir Anpin and Nukva of Beriah, Yetzirah and Asiyah: in order to refine
the refinements below, all the six days of work.

Though the practical mitzvos make a garment only for the nefesh of Asiyah, the union they bring about is in

Atzilus. That is why on weekdays the vessels of Z’eir Anpin and Nukva of Atzilus descend into their counter-
parts in Beriah, Yetzirah and Asiyah: to carry out the refinement below throughout the six working days.
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(The descent of the vessels of Z’eir Anpin and Nukva of Atzilus to Asiyah is to give power to the ne-
fesh of Asiyah to raise [sparks] from the kelipos, as it is written, “when man rules over man,” etc.;
except that, with the help of the lower beings through the mitzvah, which is the G-dliness within
nogah,

The parenthesis explains: the vessels of Atzilus come down to Asiyah to give the nefesh of Asiyah power to

raise sparks out of the kelipos; the verse “a time when man rules over man” is cited for this. The lower be-
ings help through the mitzvah, which is the G-dliness hidden within nogah.
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this rises not through the nefesh, ruach and neshamah of man but through the level of Atzilus itself
within Beriah, Yetzirah and Asiyah, [which] raise [it] up to the Nukva of the upper Atzilus; and
therefore Atzilus descended into Beriah, Yetzirah and Asiyah on the weekdays; and also to give
power to the nefesh, ruach and neshamah of man to raise [sparks| from the kelipos), as written in
Etz Chaim, Sha’ar (Gate) 1, ch. 10.
The raising itself is done not by the person’s own nefesh, ruach and neshamah but by the Atzilus that has
come down into Beriah, Yetzirah and Asiyah, which lifts the offering all the way to the Nukva of the upper

Atzilus. That is why Atzilus descends on weekdays, and also to strengthen the person’s own soul to lift sparks
out of the kelipos.
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And on Shabbos, with the ascents of the worlds, this requires study (and perhaps what is meant is
that in Beriah, Yaakov and Rachel descend on weekdays); and even the Infinite Light (Or Ein Sof),
blessed be He, is drawn down there,

Shabbos, when the worlds ascend rather than descend, needs further study. In parentheses the Alter Rebbe

suggests that in Beriah it is “Yaakov and Rachel” (configurations of Z’eir Anpin and Nukva) that descend on
weekdays, and he notes that even the Infinite Light is drawn down there.
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as written in Etz Chaim, Sha’ar (Gate) 47, ch. 3; see there. (And [see Sha’ar Ha]Gilgulim, ch. 2, that
the level of the nefesh of Atzilus within Asiyah is infinitely greater than the neshamah of Beriah
within Beriah.)

Sha’ar HaGilgulim ch. 2 adds that the nefesh-level of Atzilus as it is found in Asiyah is infinitely greater than

the neshamah-level of Beriah within Beriah. So even the lowest level of Atzilus, found in Asiyah, outranks the
highest level of Beriah.
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And likewise what is written, that tzitzis is in Yetzirah and the tefillin of the hand in Beriah, means
that the rectification is brought about to push away the external forces from the three lower [Se-
firos] of Yetzirah and the three lower [Sefiros] of Beriah, by drawing down the light of Atzilus;

The Arizal says tzitzis act in Yetzirah and the hand-tefillin in Beriah. The Alter Rebbe explains that this tells

us where the repair takes place, driving the external forces away from the three lower Sefiros of those worlds,

while the light that does the repair is drawn from Atzilus.
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just as in the Shema a union of Abba and Imma of Atzilus is brought about and is drawn down into
Beriah, and therefore it is [said] sitting, which is not so with the Prayer of Eighteen [Blessings]. And
you may know [this| from the washing of the hands, which rectifies the three lower [Sefiros] of
Asiyah, even though the hands are Chesed, Gevurah and Tiferes.
Similarly, the Shema brings about a union of Abba and Imma of Atzilus that extends into Beriah, which is
why it is said sitting, unlike the Shemoneh Esreh (the Eighteen Blessings), which is said standing. The wash-

ing of the hands proves the point: it repairs only the three lower Sefiros of Asiyah, even though the hands
themselves correspond to Chesed, Gevurah and Tiferes.
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And likewise the tzitzis, [which is] to wrap oneself from the head to the chest, and the tefillin of the
hand, which are the level of encompassing intellect (mochin): all of them rectify only the three low-
er [Sefiros| of Beriah, Yetzirah and Asiyah.

So too the tallis, which wraps a person from the head to the chest, and the hand-tefillin, which are “encom-

passing mochin”: all of them repair only the three lower Sefiros of Beriah, Yetzirah and Asiyah.
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And although they are practical mitzvos, nevertheless they draw down from the level of Asiyah
within Atzilus, which is the outer dimension, as written in Etz Chaim, Sha’ar (Gate) 40, Derush 2.
And the small tzitzis is the level of ibbur (gestation) of the outer dimension, the tallis [is] yenikah
(nursing), and the tefillin of the hand [are] the mochin of gadlus (maturity).

Though these are mitzvos of action, they draw from “Asiyah within Atzilus,” the outer dimension of Atzilus

itself. The three correspond to stages of growth: the small tallis to gestation (ibbur), the tallis to nursing
(yenikah), and the hand-tefillin to mature intellect (mochin degadlus).

SECTION 5 - 18-11

Where each part of the Torah is
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And further, you may know [this] from the kavanos of the Names in the blessings over the mitzvos,
which are in Tiferes of Atzilus and not of Beriah, Yetzirah and Asiyah. And likewise with Scripture,
which is in Asiyah, the kavanah is in the three Names of Tiferes of Z’eir Anpin of Atzilus. And for
the Torah and for the Prophets, in Netzach and Hod of Z’eir Anpin of Atzilus. And for the Writings,
in Yesod of Z’eir Anpin of Atzilus. And for the Mishnah, which is in Yetzirah,
Another proof that mitzvos and Torah study reach Atzilus: the kavanos (meditations on divine Names) for
the blessings over mitzvos are directed to Tiferes of Atzilus, not to the lower worlds. Likewise, Scripture is

said to be “in Asiyah,” yet its kavanos are in Names of Z’eir Anpin of Atzilus: the Torah and Prophets in
Netzach and Hod, the Writings in Yesod; the sentence continues with the Mishnah, said to be “in Yetzirah.”
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the kavanah is in the Names of the middle vessels of the six extremities of the Nukva of Z’eir Anpin
of Atzilus; and for the Talmud, the kavanah is in the Names of the outer vessels of the six extremi-
ties of the Nukva of Z’eir Anpin of Atzilus, even though the Talmud is in Beriah.

For the Mishnah the kavanah is in Names of the middle vessels of the six emotive Sefiros (the “six

extremities”) of the Nukva of Z’eir Anpin of Atzilus; for the Talmud, in the outer vessels of the same. So al-
though the Talmud is said to be “in Beriah,” its kavanah is in Atzilus.
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And the reason is understood from what is written in Pri Etz Chaim: how is it possible that the
Written Torah is in Asiyah, below the Oral Torah? Rather, all of them are in Atzilus, only Scripture
descends as far as Asiyah and is clothed there.

Pri Etz Chaim gives the reason: it cannot be that the Written Torah stands lower, in Asiyah, than the Oral

Torah. Rather, all of them are in Atzilus; Scripture simply reaches down as far as Asiyah and clothes itself
there.
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And the Mishnah [descends] as far as Yetzirah only, and the Talmud as far as Beriah only, and the
Kabbalah as far as Atzilus only, without a garment. That is, for one who knows how to strip it of its
garments up to the level of Atzilus; alternatively, it is the level of Atzilus itself within Asiyah.
Each part of the Torah reaches down only so far: the Mishnah to Yetzirah, the Talmud to Beriah, and the
Kabbalah only to Atzilus, with no garment at all. The Alter Rebbe offers two readings of the Kabbalah’s place:

for one who knows how to strip it of its garments up to Atzilus; or, alternatively, it is Atzilus itself as it is
present within Asiyah.
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But since the kavanah is in the Name Mah, which is the Name of the inner vessel of Tiferes of Z’eir
Anpin of Atzilus, and these are not clothed in Asiyah at all, it follows that they are in the upper
Atzilus itself; only Scripture is clothed in Asiyah, and Kabbalah is not clothed at all.

The proof that all of them are rooted in Atzilus: the kavanah for Scripture is in the Name Mah (the spelling of
Havayah whose letters add up to 45), the Name of the inner vessel of Tiferes of Z’eir Anpin of Atzilus, and
those Names are not clothed in Asiyah at all. So Scripture is truly in the upper Atzilus and only clothed in
Asiyah, while the Kabbalah is not clothed at all.
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And likewise the Mishnah and the Talmud are in the upper Atzilus and are clothed in Beriah and
upper Yetzirah, for man comprises all the worlds. And although the kavanah in occupying oneself

with Torah is in Beriah, and the Torah itself in Yetzirah,

In the same way, the Mishnah and the Talmud are in the upper Atzilus and clothed in Beriah and upper
Yetzirah, because a person comprises all the worlds. The Alter Rebbe then takes up the statement that the in-
tent in Torah study is in Beriah and the Torah itself in Yetzirah.
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and likewise a mitzvah without kavanah in Asiyah, nevertheless the Talmud itself is in Yetzirah,
which is the level of ruach within Beriah, and the Mishnah itself without kavanah is in Yetzirah of

Yetzirah, and the kavanah is a neshamah for both of them, as written in Etz Chaim, Sha’ar (Gate)
49, ch. 5.

The same statement puts a mitzvah without intent in Asiyah (Etz Chaim Sha’ar (Gate) 49 ch. 5). The Alter
Rebbe explains: the Talmud itself is in “Yetzirah” in the sense of the ruach-level within Beriah, the Mishnah
without intent is in Yetzirah of Yetzirah, and the intent is like a neshamah (soul) for both.
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See there, examining it very closely, for it is evident there too, as [I have| written, that the Talmud is
in upper Beriah; except that this [applies] specifically to anyone whose soul is in Beriah, whereas
for a nefesh of Asiyah it may be actual Beriah within Asiyah. This requires study.

Read closely, that passage also shows that the Talmud is in upper Beriah. One might say this applies only to

someone whose soul comes from Beriah, while for a nefesh of Asiyah the Talmud would be only “Beriah
within Asiyah”; the Alter Rebbe leaves this as a question.
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But this is not so, for one cannot distinguish between a nefesh and a neshamah except in the ka-
vanah, the neshamah’s kavanah rising higher; but not in the plain study itself, in the plain mean-

ing of the Talmud alone.

He then rejects that answer: nefesh and neshamah differ only in their intent, which rises higher for a ne-
shamah, not in the plain study itself. Simple study of the plain meaning of the Talmud reaches the same
place whatever the level of the soul that studies.

IN ONE'S AVODAH

Each person must do the practical mitzvos himself, because only he can refine his own garments. Even a
mitzvah done without intent and the plain study of the Talmud reach Atzilus, and one hour of teshuvah and
good deeds in this world is better than all the life of the World to Come.

QUESTIONS FOR DISCUSSION

1. Why can others raise a soul out of the kelipos through prayer, but not refine its garments for it?

2. In what sense is the reward of the mitzvos a “garment,” and why is the garment not the World to Come
itself?

3. How can a practical mitzvah repair only the lowest levels and still be an act of Atzilus?
4. If Scripture is higher than the Talmud, why is it said to be “in Asiyah” and the Talmud “in Beriah”?

5. What does the conclusion, that nefesh and neshamah differ only in intent, mean for a simple person’s
Torah study?
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For the children at the table

Each soul’s own garments

THE BIG IDEA

Each of us must do the mitzvos ourselves, because they refine our soul’s own garments,
and even the simplest mitzvah reaches the highest world.

This maamar is a note in the Alter Rebbe’s own hand, built on the teachings of the Arizal. It asks
why a soul comes down into a body. Prayer can lift a soul up, and others can do that for it too. But
the practical mitzvos, like tzitzis, tefillin and washing the hands, refine the soul’s own “garments”:
these are not made new but sorted out from the bad they are mixed with, and no one else can do
that for it. The reward of the mitzvos is such a garment: in the World to Come it lets the soul bear
G-d’s great light and enjoy it. Even a person who does not have the mitzvah in mind can draw down
life from above, as bread nourishes even when a person eats it without a blessing. Every mitzvah,
even of the simplest person, is carried step by step up to Atzilus, the highest of the worlds. That is
why “one hour of teshuvah (returning to G-d) and good deeds in this world is better than all the life
of the World to Come.” Torah study is the same: Scripture, Mishnah and Talmud are all rooted in

Atzilus. The plain study of the Talmud is just as high for everyone; only the intent that goes with it
differs.

THE MASHAL

An angel cannot come down into this world without a garment from this world, and a soul cannot
go up to the World to Come without a garment from above. The mitzvos are that garment: without it
the soul could not bear the light there. And just as bread gives life even to someone who ate it with-

out a blessing, a mitzvah gives life even when it is done without intent.
QUESTIONS FOR THE SHABBOS TABLE

1. Others can pray for us, so why can no one else do our mitzvos for us?

2. The maamar calls the reward of a mitzvah a “garment” for the soul. What does that garment let
the soul do?

3. Which mitzvah done with your hands, like washing the hands or tzitzis, will you do carefully

this week, knowing that it is yours alone and reaches the highest world?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The note first sends the reader to the Rebbe’s source notes
(Tziyunim) printed earlier in the Kehot edition of Torah
Ohr.
KEHOT'S NOTE
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PARAGRAPH 2

2

Eakal-]
The Zohar in Vayechi describes the garments the soul re-
ceives in the World to Come from the good deeds it did in
this world; the Kehot note locates the passage at 1:224a.
FEtz Chaim and the Alter Rebbe explain that these garments
are refined, not newly made.

Zohar I, 224aR 757 XM
KEHOT'S NOTE

XLTA R
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FEtz Chaim, Sha’ar (Gate) 26, ch. 1: the mitzvos come only

to draw light into the soul’s garments and repair them,
and the soul comes down into this world to repair and re-
fine, like the exile of the Shechinah, which gathers up the
fallen sparks. The Alter Rebbe uses it for the soul’s descent
to refine its own garments.
Sefer Etz Chaim 26:1:2'2:°X:1”5 01 vy
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Sefer Etz Chaim (Public Domain)

PARAGRAPH 3

a4
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Ftz Chaim, Sha’ar (Gate) 40, Derush 3: every aspect of
deed is in the outer dimension, and every aspect of speech
and prayer in the inner dimension. The Alter Rebbe sums
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it up as “prayer is in the inner dimension and the mitzvah
in the outer.”
Sefer Etz Chaim 40:3:1'X:"3:n 01 vy
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Sefer Etz Chaim (Public Domain)

PARAGRAPH 5

5
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Moshe tells Israel that G-d fed them the manna in the
desert to teach them “that man does not live by bread
alone, but by all that comes forth from the mouth of
Havayah does man live.” The Arizal reads it as teaching
that the divine word clothed in food is what gives life,
which here shows that life-force is drawn down even with-
out intent.

Deuteronomy 8:3°1:’11 0727
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And He afflicted thee, and suffered thee to hunger, and fed

thee with manna, which thou knewest not, neither did thy fa-

thers know; that He might make thee know that man doth

not live by bread only, but by every thing that proceedeth

out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

buawn *pan

The note sends the reader to Or HaTorah on Pinchas for a
further discussion of the encompassing garment called
Chashmal.
KEHOT'S NOTE
STRCY OMID D NIRRT

%197 PRWNT OY 92N 110 737 Yo 2wn

Etz Chaim, Sha’ar (Gate) 49, ch. 2: the good within kelipas
nogah was entirely purified and joined the inner

Chashmal, so that all of it became Chashmal and is no
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longer called nogah. The Alter Rebbe cites it for the en-
compassing garment refined from kelipas nogah.
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Sefer Etz Chaim (Public Domain)

PARAGRAPH 6

8

10
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Etz Chaim, Sha’ar (Gate) 42, ch. 4: the light of the skin of

Z’eir Anpin, called havla degarmei, has in it a tzelem, and
“this level is called Chashmal, which is the tzelem of havla
degarmei that is in the skin.” The Alter Rebbe quotes it
word for word.
Sefer Etz Chaim 42:4:1°X:’7:2”1 01 vy
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Sefer Etz Chaim (Public Domain)
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Moshe tells Israel that “man does not live by bread alone,
but by all that comes forth from the mouth of Havayah
does man live”: the divine word clothed in bread is what
sustains a person. The Alter Rebbe uses it as a model for
how the garment drawn from Imma sustains the soul.
Deuteronomy 8:3°1:’11 0727
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And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note sends the reader to the opening of Or HaTorah
on Mattos for a further discussion of the comparison with
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bread and the kavanos of the eve of Yom Kippur.
KEHOT'S NOTE
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The note points to Or HaTorah on Bamidbar for a discus-
sion of the Zohar in Pekudei on the garment a soul needs
to ascend.
KEHOT'S NOTE
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Sapn’ "9 KD RY12D X177 22RDN

The Zohar in Vayakhel (end of 210b), quoted by the text:
were it not for that garment, the souls could not bear the
light above.
Zohar, Vayakhel 24:308-3161"0w-n"w:773 211p>1 7717 790
The souls sit there by that river that flows out of Eden; they
find rest there whilst clad in the ethereal garments. Without
those garments they would not be able to endure the daz-
zling light around them; but protected by this covering they
are in comfort and drink their fill of that radiance without
being overwhelmed by it. It is the river which renders the
souls fit and able to feast on and to enjoy that radiance.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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On the Zohar in Vayechi the note again sends the reader to
the Tzemach Tzedek’s maamar printed later in the Kehot
Torah Ohr, named at the head of this piece as its
explanation.
KEHOT'S NOTE
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The Saba of Mishpatim on the neshamah clothing itself in
the ruach, read the same way.

Zohar, Mishpatim 3:101-110°"p-X”p:’2 D°0OWA 717 720

N30 R Y7ava

In that maamar the Alter Rebbe explains that souls,
through their service in a body, draw added light from
G-d’s own essence into Gan Eden, which is why “better is
one hour of teshuvah and good deeds in this world than all
the life of the World to Come”; and he quotes this very line
from the manuscript of Torah Ohr, Chayei Sara: “the
Upper Gan Eden is from Beriah.”
KEHOT'S NOTE
TIZN NYMIK R LIRDD 1OXR T, QORI WRD 3 177 wUNY n7pha
RPN 1977 17721 770 87727 NPTIR LAYWR’a Y T 1921 LOwIR Y

NAR yw n2°

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” The Alter
Rebbe explains it: the mitzvos reach Atzilus, while the
World to Come (Gan Eden) is in Beriah.
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He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note says this passage is quoted in Or HaTorah on
Chukas, which refers from there to the Kuntres Acharon
section beginning “To understand what is written in Pri
Etz Chaim.”

KEHOT'S NOTE
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There the Alter Rebbe explains that throughout the exile
the work is refinement, separating evil from good, and that
this is done through Chochmah, since “through
Chochmah they are refined”; that is why Chochmah is also
called “judgment.”
KEHOT'S NOTE
7,199 1o

20 | The Zohar in Pekudei, which the text cites at 229a-b, on
the garment a soul needs in order to ascend and stand in
the higher world.

Zohar, Pekudei 18:155-19:1657770p:10”>-171p: 1" >T1pD 7111 7190
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Koheles observes that there is “a time when man rules
over man to his harm.” The Alter Rebbe cites it for the
power given to the nefesh of Asiyah to raise what has fall-
en into the kelipos.

Ecclesiastes 8:9'0:’n n?rp
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All this have I seen, even applied my heart thereto, whatever
the work that is done under the sun; what time one man had
power over another to his hurt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe brings this point, citing Sha’ar
HagGilgulim as ch. 20, this maamar of Torah Ohr, and the
Ramaz at the beginning of Mishpatim: Atzilus itself is
clothed within Beriah, Yetzirah and Asiyah, and the Atzilus
within Asiyah is infinitely greater than the highest level of
Beriah.
KEHOT'S NOTE
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The note says the Rebbe explains there the Etz Chaim pas-
sage on the small tallis as “gestation,” the tallis as “nurs-
ing” and the tefillin as mature intellect.

KEHOT'S NOTE
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The gloss in Tanya ch. 40 gives the same teaching: in the
study of Scripture the unity and the Infinite Light spread
from Atzilus down to Asiyah, in Mishnah only to Yetzirah
and in Talmud only to Beriah, for all of them are in
Atzilus; the Kabbalah does not spread down at all, as Pri
Etz Chaim says.

Tanya, Likkutei Amarim 40°1 072K *01p°% ;1wKX7 P ,X%1N0

KEHOT'S NOTE
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“And Yitzchak went out lasuach in the field”

What comes last and lowest was first in G-d’s thought: the Baraisa’s
reasonless details stand above the Mishnah’s reasoned rules, and the
bare deed of a mitzvah stands above the delight of the World to Come.
Torah descends into darkness and even falsehood in order to clear it
away and turn it into light, and that work needs Yitzchak’s awe of G-d.

THE MAAMAR IN BRIEF

The maamar reads Yitzchak’s going out “lasuach in the field toward evening” through the pair
Mishnah and Baraisa. The Mishnah states general rules; the Baraisa spells out their details. The
Baraisa seems lower, but “the end of the deed is first in thought”: like a tube, where what goes in first
comes out last, or like man, created last yet the purpose of all creation, the lowest level carries the
deepest intent. So “one hour of good deeds in this world” outweighs the World to Come, whose delight
is only G-d’s “back.” The Mishnah’s rules often have a reason one can find; the Baraisa’s details have
none, and what lies beyond reason is higher. In service too, the deed matters more than the heart’s de-
light, which is only its “wings.” The Mishnah is a “city,” and the Baraisa the “field” that feeds it.
Yitzchak “bends down” into that field to “clear away the evening”: Torah is clothed in darkness, in the
debates of the Babylonian Talmud and even false claims, so that the darkness, where G-d hides, will be-

come light. That clearing, the “whitening” of the halachah, needs awe of G-d.

OUTLINE

1 Mishnah and Baraisa: the last is the highest 1-2

The Baraisa, the detail of the Mishnah, seems lower but is higher, for the end of a deed is first in thought;
the tube and man, created last, illustrate it.

2 One hour of deeds above the World to Come 13-4

The delight of the World to Come and of understanding is only G-d’s “back”; the bare deed reaches His
“face,” and the Mishnah’s general rules are the counterpart of that revealed level.
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Above reason 15

The Baraisa’s details have no reason and so reveal what is above intellect; a mitzvah done without grasping its
reason is higher, and the deed outranks the heart’s fervor.

4 City and field; clearing away the evening

16

The Baraisa is the field that feeds the city of the Mishnah; Yitzchak bends low into the field, for Torah de-
scends into darkness to clear it and find the true law, G-d’s will.

5 Yitzchak’s awe

17

Clearing the darkness needs awe of G-d, which Yitzchak embodies; since G-d hides within the darkness, clear-

ing it brings light, the whitening of the halachah.

KEY CONCEPTS

Mishnah and Baraisa &n°121 71wn

The Mishnah gives the general rules (the klal); a Baraisa, a
teaching left outside the Mishnah, gives the particulars
(the prat). Here the Mishnah is a “city” and the Baraisa a
“field.”

The end of the deed is first in thought wyn 710

monn nawnna

What is done last is what the planner intended from the
start; so the lowest level of a process carries its deepest
purpose.

Back and face 0°121 0%

G-d’s “back” is whatever of Him can be grasped and en-
joyed, including the reward of the World to Come; His
“face,” His inner will, cannot be grasped and is reached
through the deed itself.

likuteitorah.com/

Above reason 0yua Pyn?

A law or mitzvah with no revealed reason comes from a
level higher than any stated reason; even where the Torah
gives a reason, a higher one lies behind it.

Clearing away the evening 17y71 n12°7

Reading lifnos erev (“toward evening”) as lefanos, “to
clear away”: Torah enters darkness and falsehood only in
order to clear them away and turn darkness into light.

Whitening of the halachah xn>%71 71275

Working through the questions and difficulties that ob-
scure a law until its true ruling, the revealed will of G-d,
shines clearly.
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SECTION 1 - 1-2

Mishnah and Baraisa: the last is the highest
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“And Yitzchak went out lasuach in the field,” etc. To explain this: there is Mishnah, and there is
Baraisa. The Baraisa is the explanation of the Mishnah, for the Mishnabh is the general rule and the
Baraisa is the particular detail of the Mishnah, and “the general contains only what is in the
particular.”
The maamar opens with the verse about Yitzchak going out “lasuach” in the field before evening, and ap-
proaches it through two layers of the Oral Torah. The Mishnah states the law in compact general rules; a
Baraisa is a teaching of the same era left outside the Mishnah, which spells out its details. The rule of Torah

interpretation “the general contains only what is in the particular” means that a general rule holds nothing

beyond the details that make it up.
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Seemingly, the Baraisa is lower than the Mishnah, for it has descended further down; but the truth
is that the Baraisa is higher, for “the end of the deed is first in thought.” For the Torah has descend-
ed below, even into a matter of falsehood, such as “This one says, ‘I found it,”” etc.
Since the Baraisa goes into finer, more worldly detail, it looks like a further step down. Yet, as the hymn
Lecha Dodi says, “the end of the deed is first in thought”: what comes last in the doing was first in the plan-
ner’s mind; so the lowest, most detailed level expresses the deepest intent. The proof is how far Torah de-

scends: the Mishnah opens Bava Metzia with two litigants who each say “I found it” and claim the whole gar-
ment; the two claims cannot both be true, yet the Torah rules even on such a case.

TIWRT 01517 NIDIBWA DWnI1 10 AWYR 110 %3 7123 Ko7 127m) TR7 A% 77977 X970 IX710 209
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To all appearances it is a very great descent downward, and nevertheless it is lofty, for “the end of

the deed,” etc. It is like the analogy of the tube: what goes in first comes out last.

However low the Baraisa’s descent looks, it is really lofty, for the end of a deed is what was first in thought.
The analogy is a narrow tube: what is put in first comes out last, so what emerges last was there from the

beginning.
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And it is like man, who is the last of all the created beings, yet he is higher in rank than all of them,
and everything was created for his sake. Therefore the entire world is found in a single man, to

show that everything was created for his sake, for “this is the whole of man.”

Man was created last, on the sixth day, yet he is the purpose of all creation, and everything was made for
him. That is why a single human being contains the whole world in miniature; the verse “this is the whole of
man” is read as saying that man is the sum of everything.

SECTION 2 - 13-4

One hour of deeds above the World to Come
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This is [the meaning of] the saying of our Sages, of blessed memory, “Better is one hour,” etc. For

in the World to Come “the righteous sit,” etc., and that is only the level of the back (achorayim),

The Mishnah in Avos says: “Better is one hour of teshuvah and good deeds in this world than all the life of the
World to Come.” The reward of the World to Come, where “the righteous sit with their crowns on their heads

and enjoy the radiance of the Shechinah,” is only G-d’s “back”: a reflection of Him, not His inner self.
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as it is said, “And you shall see My back,” etc. The delight that a person grasps in his divine service
is the level of the back, whereas “My face” cannot possibly be grasped, “for no man shall see Me
and live.”

G-d told Moshe, “You shall see My back, but My face shall not be seen,” and “no man shall see Me and live.”
The Alter Rebbe reads “back” as the delight and understanding a person can grasp in serving G-d, and
“face” as the inner level that no created being can grasp.
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In the same way, the revelation in Gan Eden too is only the level of radiance and glow alone.
Therefore “better is one hour,” etc., which is the deed itself, without delight and without intellect,
“than all the life of the World to Come,” for “the end of the deed is first in thought.”

Gan Eden, the World to Come, reveals only a “radiance” and “glow” of G-d. The deed of a mitzvah itself, even
when done without delight or understanding, stands above that radiance, at the level of the “face” that can-
not be grasped, because it is the final act that was first in G-d’s thought; that is why one hour of deeds here is
“better” than all of the World to Come.

J12 1122 ROAW 71210 1271 N2y N°X¥°X 71D 555 RIT MAWNRIY RN"2) 1w P39 12 029N
This is also the matter of Mishnah and Baraisa: the Mishnah is a general rule, such as “the four tz-
itzis are indispensable [to one another],” and likewise “a sukkah that is high,” etc.

The same pattern appears in Mishnah and Baraisa. The Mishnah gives broad rules, such as that the four
fringes of tzitzis are one mitzvah and each is indispensable to the others, or that “a sukkah that is higher
than twenty cubits is invalid.”

SECTION 3 - 15

Above reason
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And one can find a reason for this, as in the matter of “the techeles [blue] resembles the sea,” etc.;
and regarding sukkah there is a reason, “so that your generations may know” — up to twenty cu-
bits, etc.
The Mishnah’s general rules often have a reason one can find. The blue thread of tzitzis recalls the sea, the
sea the sky, and the sky the Throne of Glory; and a sukkah may not be higher than twenty cubits because the

verse says “so that your generations may know that I made you dwell in sukkos,” and above twenty cubits a

person does not notice the roof over him.
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But the Baraisa is the particular detail that explains the Mishnah in all its fine points and details,
such as the sukkah of “GaNBaCh” and “RaKBaSh,” for which there is no reason, and one sees
plainly that it is above intellect and reason. And this is [the meaning of] “the general contains
nothing
The Baraisa lists fine details with no stated rationale: the sukkah of gentiles, of women, of animals (a shelter
made for them) or of Kusim (GaNBaCh, from their initials), and the sukkah of shepherds, fig-dryers, town

watchmen or fruit guards (RaKBaSh), is valid. Such details, which follow no reason one can see, show that

the law comes from a place above intellect.
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but what is in the particular”: the Mishnah, as a general rule, contains no more than the particular
of the Baraisa. And that whose reason has not been revealed is higher, for the reasons of the

mitzvos have not been revealed, and in the time to come, G-d willing, they will be revealed.

The general rule has nothing beyond its particulars; so the reasonless details are no lesser addition but the
very content of the rule. What has no revealed reason is higher, just as the Talmud says that the reasons of
the mitzvos were not revealed; they will be revealed only in the time to come.
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And this is [why] Rabbi Shimon expounds the reason of the verses: he expounded that where a
verse states the reason for a matter, that is not the essential thing; rather, there is in it a reason that

is higher, above [that] reason.

The Talmud records that the Tanna Rabbi Shimon “expounds the reason of the verse” and rules accordingly.
The Alter Rebbe reads this to mean that even when a verse states a reason, that reason is not the essence; be-

hind it lies a higher reason, above any stated reason.
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It follows that a mitzvah in which one does not grasp a reason is higher, and what one grasps with

reason and delight is only the level of the back; and it is not

The conclusion: a mitzvah whose reason one does not grasp is higher, and whatever one does grasp, with

understanding and delight, is only the “back” spoken of above.
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as the world supposes, that the main thing is the heart, which grasps delight and serves with fervor.
That is not the truth; rather, the main thing is the deed without delight, and the heart is nothing but
an aid, the level of wings.

Many think the heart’s fervor and delight are the essence of serving G-d. The Alter Rebbe says the essence is

the deed itself, even without delight; the feelings of the heart are like “wings” that help lift the deed, not the
thing itself.

SECTION 4 - 16

City and field; clearing away the evening
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Now, the Mishnah is called “a city,” and the Baraisa is the level of “a field,” a term from bar, “out-
side,” outside the city. Seemingly the city is the main thing, for people live in it. But let us see who
gives them life:
The Sages call the collected laws of the Torah a “city,” and the Baraisa is a “field”: the word baraisa comes
from bar, “outside,” since these teachings stayed outside the Mishnah, and in Aramaic bar is also the open

field (the “beasts of the field” are chayos bara). So the Baraisa is the field outside the city. A city seems more
important than a field because people live there, but the question is what keeps them alive.
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the field outside the city, from which the grain is brought. So too, the Baraisa gives life to the
Mishnah and explains the halachah in greater detail, how to act; for “the Tannaim destroy the
world,” since they issue rulings from within the Mishnah.
The city lives on the grain grown in the fields outside it. So too the Baraisa, with its details of how to act,
gives life to the Mishnah. The Talmud says that the Tannaim (here the reciters who memorized the Mishnah,

not its Sages) who issue rulings straight from the Mishnah’s general wording, without its explanation, “de-
stroy the world,” because they rule wrongly.
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And this is [the meaning of] “And Yitzchak went out lasuach in the field”: [lasuach] is a term of
speech and conversation, and a term of bending low, from the phrase “and the loftiness of men
shall be bowed down (veshach),”

Now the verse is read anew. Lasuach means speech and conversation (siach), and also bending low, as in

Isaiah’s “and the loftiness of men shall be bowed down (veshach).” Yitzchak bows down to bring Torah into
the “field” of detail.
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and likewise “as the swimmer (hasocheh) spreads out to swim” (in Isaiah 25) (and see what is ex-
plained on this on [the verse]| “Let the city of Sichon be built and established,” etc.; see there). “In
the field” — this is bar. And “lifnos erev” [“toward evening”]: to clear away the evening and the
darkness.
Isaiah also uses the related word hasocheh, “the swimmer” who spreads out to swim; the Alter Rebbe refers
to his explanation on “Let the city of Sichon be built,” where sichah is also moving oneself from place to

place, as a swimmer does in the water. “In the field” refers to the bar, the Baraisa outside the city. And lifnos
erev, “toward evening,” is reread as lefanos, “to clear away” the evening and darkness.
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For the Torah has descended into darkness, as the saying goes, “He has set me in dark places” —
this is the Babylonian Talmud, which descended below, even into falsehood. And why is it so? In or-

der to clear away the evening and the darkness, “and there was light,”

The Talmud reads “He has set me in dark places” as the Babylonian Talmud, whose long debates and reject-
ed arguments are like darkness. Torah has descended into this, even into false claims; the purpose is to clear
the darkness away, so that there will be light.
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as it says, “At evening time there shall be light.” It is like the analogy of one who wishes to clear

something out: he must enter into it in order to clear it out, but not remain inside it.

Zechariah’s promise, “at evening time there shall be light,” describes this goal. The analogy: to clean some-
thing out you must go inside it, but you do not stay there; so Torah enters darkness only to clear it.
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So too, the fact that the Torah descended and clothed itself in darkness, in false claims, is in order
to clear away the darkness, to turn darkness into light.

The Torah’s clothing itself in false arguments has one purpose: to transform darkness itself into light, not
only to push it away.
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And likewise, occupation in Torah is to push away the darkness and the difficulties that conceal the
understanding of the law in its absolute truth, and to find the truth, the revelation of the Supreme

Will, blessed be He; as is explained on [the verse| “And the wise shall shine,” etc.; see there.

Studying Torah does the same. The difficulties and questions that hide the true ruling are the darkness; by
working through them the learner finds the law in its full truth, which is the revealed will of G-d. The Alter
Rebbe refers to his explanation of “And the wise shall shine” for more on this.

SECTION 5 - 117

Yitzchak’s awe
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And this is [the meaning of] “And Yitzchak went out lasuach.” For clearing away the evening and
the darkness and rectifying it comes about through Yitzchak, who is the level of Pachad (fear) and
the awe of G-d; as the saying goes, “If there is no awe, there is no wisdom,” etc.

Why Yitzchak? Yitzchak stands for Pachad, fear, and awe of G-d (the Torah calls G-d “the Fear of Yitzchak”).

Clearing the darkness out of Torah needs awe, as the Mishnah says, “If there is no awe, there is no wisdom”:
Torah study without awe of G-d does not stay wisdom.
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(And see the Zohar, Bereshis, page 21, end of side a.) And this is [the meaning of] “Whoever says, ‘I
have nothing but Torah,’ does not have even Torah,” and he remains in darkness.
The Zohar, quoted in the Kehot note, says that the light that is growing dark “at the turning of evening” is the
secret of Yitzchak’s prayer, which rectifies that level, as the verse says “Yitzchak went out lasuach in the field

toward evening.” The Talmud’s saying about one who has “nothing but Torah” describes study cut off from
awe and from deeds: such a person stays in the darkness.
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But in truth it is written, “He made darkness His hiding place”: although it is darkness, neverthe-
less it is His hiding place. And this is “to clear away the evening and the darkness,” and “at evening
time there shall be light.”

Yet the darkness is not simply against G-d: King David says, “He made darkness His hiding place,” so G-d

Himself is hidden inside it. That is why clearing it away brings out light: “at evening time there shall be
light.”
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That is, the whitening of the halachah; and this too is the meaning of “they blessed over the Torah.”
(And see what is explained on “The voice of my beloved” and on “There are sixty queens.”)
This is “the whitening of halachah”: making the true law shine out of its dark garments. It is also the mean-
ing of “they blessed over the Torah,” from the Talmud’s teaching that the Land was lost because they did not

first bless over the Torah; and the Alter Rebbe refers to his maamarim on “The voice of my beloved” and
“There are sixty queens” for more.
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IN ONE'S AVODAH

The main thing in serving G-d is the deed itself, even without delight or understanding; the heart’s feelings
are wings that help, not the essence. Torah study must be joined with awe of G-d, for one who has “nothing
but Torah” stays in darkness; with awe, the effort of working through difficulties clears the darkness and
brings out the true halachah.

QUESTIONS FOR DISCUSSION

1. Why should the detailed Baraisa, which seems a further descent, be higher than the Mishnah? How do the
tube and the creation of man illustrate this?

2. In what sense is the reward of the World to Come only G-d’s “back,” and why can an hour of deeds in this

world reach higher?

3. The maamar says the essence of service is the deed, not the heart’s fervor. How does it describe the
heart’s proper role?

4. Why does Torah descend into darkness and even false claims, and what does the analogy of clearing out a

place teach about how to engage with that darkness?

5. Why does the verse name Yitzchak for this work, and what does “He made darkness His hiding place” add?
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For the children at the table

The deed comes first

THE BIG IDEA

What comes last was first in G-d’s thought, so the simple deed of a mitzvah is higher than
any delight we feel or reason we understand.

The Torah says, “And Yitzchak went out lasuach in the field toward evening.” The maamar explains
it through two teachings. The Mishnah gives a general rule, and a Baraisa explains it in every de-
tail. The details seem lower, but “the end of the deed is first in thought.” In a tube, what goes in first
comes out last. Man was created last of all, yet the whole world was made for him. So the lowest step
holds the deepest purpose. That is why one hour of good deeds in this world is better than all the
life of the World to Come. Many rules of the Mishnah have a reason we can find, but many details of
the Baraisa have none, and what is above reason is higher. In the same way, the main thing in a
mitzvah is the deed itself; the warm feeling in the heart is only its “wings,” a help. Lasuach means
to speak and also to bend low. Yitzchak bends down into the field to “clear away the evening”: the
Torah goes down into darkness and hard questions in order to turn them into light. For that we
need Yitzchak’s quality, awe of G-d.

THE MASHAL

People live in the city, so the city seems to be the main thing, but their food comes from the field
outside it. So too, the Baraisa, the “field,” gives life to the Mishnah, the “city,” by showing exactly
how to act. And a person who wants to clear something out must go into it, but not stay there; so the

Torah went down into darkness only to clear it away and bring out light.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is the simple deed of a mitzvah higher than the good feeling we have while doing it?
2. What does it mean that Yitzchak went out into the field to “clear away the evening”?

3. Which mitzvah will you do this week even when you do not understand its reason or do not feel
like it, and how can awe of G-d help you learn Torah well?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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Notes
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William Davidson, Vocalized Aramaic (CC-BY-NC)
The Kehot note sends the reader to the Rebbe’s source KEHOT'S NOTE
notes printed earlier in the edition for further references X .27
on this maamar.
KEHOT’'S NOTE
. . PARAGRAPH 2
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The Torah tells that Yitzchak went out lasuach in the field
toward evening, and saw Rivkah’s camels coming. Plainly
lasuach means to speak or meditate (Rashi: to pray, as in
siach, speech); the maamar also reads it as “bending low,”
and lifnos erev as “clearing away the evening”: Torah
brought down into the “field” of detail to clear away the
darkness.

Genesis 24:63370:770 N°WR12
D°PR3 MM KT VPY RPN 27y DR ATR3 mv? poyy x3n
Haki o)

And Isaac went out to meditate in the field at the eventide;
and he lifted up his eyes, and saw, and, behold, there were
camels coming.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.20 ,70 NPwRN2

3 MAWnT 8 KD%Y

A manuscript variant: it reads “and the Baraisa is the ex-
planation of the Mishnah,” a slightly fuller wording with
the same meaning.
KEHOT'S NOTE
7191982 IR MINPN2 IV LUMawnn PR D RIT RN 12061 a3
JIRDD 1UR OWY 2,70 WU NMPY LT9ORY 200V NN D NTTING

4 T9INT AT — KRR
A manuscript variant: instead of “for the Torah,” it reads
“and a proof of this: for the Torah,” presenting the Torah’s
descent into false claims as proof that the Baraisa is
higher.
KEHOT'S NOTE
TN AT M R 9 U noa

5 NNEM IR IR 7T

The Mishnah’s opening case: two people hold a garment,
and each says, “I found it.” Since at most one can be
telling the truth, the Alter Rebbe uses it to show that the
Torah descends even into dealing with falsehood.

Bava Metzia 2a:1°R:X °2 RY°¥n K22

IR IR AN LCTPOREN CIRC MR MNP PR 0010

yag© a1 Py AP0 iR N PY APIDY iR Y LTnREn

likuteitorah.com/

Koheles concludes: fear G-d and keep His command-
ments, “for this is the whole of man.” The Alter Rebbe uses
the words to show that man is the sum and purpose of all
creation.

Ecclesiastes 12:133:27> nonp
“b3 1 TG RISH-NN XY DRPRTN Y03 Y21 937 Ai0
Halnttn)

The end of the matter, all having been heard: fear G-d, and
keep His commandments; for this is the whole man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

7 NAR yw 72°

A handwritten gloss in the margin of a copy of Torah Ohr,
which its writer attributes to “my teacher,” sends the read-
er to section 3 of the maamar “Uvevo’ah Lifnei
HaMelech.” That maamar, in Torah Ohr on Megillas
Esther, explains “better is one hour”: all the life of the
World to Come is delight and enjoyment of the radiance of
the Shechinah, while teshuvah and good deeds, the revela-
tion of the Supreme Will, rise above delight.
KEHOT'S NOTE
70 7(971 nn) vy 30 ‘|‘?73|'l 2199 RN T YT P LT MAR
XN 7179732

8 NAR yw 72°

“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” The Alter
Rebbe explains why a deed down here outweighs the
World to Come.
Pirkei Avot 4:171:*7 N1aR mwn
,Ma n?iy; 0°230 D°YmY NN NOR AYY 197 ,niR 170 RN
Dam ,R27 0?1Y2 M7 NIIp DY NAR YW 7D K37 0PIy 20 Do
M7 03y 0
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) + Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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In the World to Come there is no eating or drinking; “the
righteous sit with their crowns on their heads and enjoy
the radiance of the Shechinah.” The Alter Rebbe calls that
radiance only the “back.”
Berakhot 17a:1227°:X 1> 11372
32 7K R27 DPIYT X327 0PIV MO 02y KD 1377 AI02 RPN
X1 1RIP KDY 1AM Ryn KDY 2271 178 KDY AN KDY APUOR KD
DI DPYNT3 DPOTILY PV DTS KPR NN K2 My
JARY 12IR7 DORORT DR NI 0K ,TIOWT 10
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
XL, M072
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G-d tells Moshe, “You shall see My back, but My face shall
not be seen.” Here the “back” is the delight and under-
standing a person can grasp.
Exodus 33:2333:3"% mnw
AR X2 229 XN KT *23° 1K *NI0m
And I will take away My hand, and thou shalt see My back;
but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

239,35 mnw
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An earlier version of this passage with variations.
KEHOT’'S NOTE
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0°X1237 0% AI0 RIW DR 1M PNINXK RIP WK 19102 0NN
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nnann R PO 071277 PIRYY DOwIaPR1 12aRHw OTRA 7718R 0n 0v1o
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199 RIW 1M 0T 001D M2 (TWYRT RIT ND) PAR 07INR N2
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“You cannot see My face, for no man shall see Me and
live.” The Alter Rebbe uses it to say that the inner “face” is
beyond anyone’s grasp.
Exodus 33:20°3:3"% mnw
M1 ORI IK777K? 22 °197NK NP 2910 K 0K
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And He said: ‘Thou canst not see My face, for man shall not
see Me and live.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Rabbi Meir: techeles is special because it resembles the
sea, the sea resembles the sky, and the sky the Throne of
Glory. The Alter Rebbe brings it as a mitzvah detail with a
reason one can find.
Menachot 43b:13-1477°-3":2 i ninn
107 P1IYAX °1°n POnm NDon mANwI R MR PRM 7100 RUAN
TR 71237 ROID YO Yo mIT 07 0°% M7 nbannw
ALY 0w Q%Y1 97007 N3 wynd P3N nnm (°,73 Mnw)
27 7°7 R°IN XD MINT %0 AR ARIND (1 LK 9RPI) 22N
b Swn nban bw wwnyn AN 12% Sw wny 773 amR R
5 R3T IMR CTARD 172y Cwh MRY 0T WA Tond T 93T
RD1 073w 1YWHY M Dw omn 9 R3T K TR LY Sw omn
... TTAMIR M 2170 WY 1R TR IR
Wikisource Talmud Bavli (CC-BY-SA)

Zohar I, 121ax ,X3p R”m
KEHOT'S NOTE
797795 ¥oP71 3o 0217 No11 DU P N0A LR L,RIP R, A0 MmN
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The Kehot note points to the Zohar as a further source for

the likeness of the techeles to the sea.

Zohar, Vayera 35:506-36:51337°pn:1"2-1"pn: 1”2 K71 ,77 7190
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G-d’s command to dwell in sukkos, “so that your genera-
tions may know that I made the Children of Israel dwell in
sukkos when I brought them out of the land of Egypt.” The
Talmud derives the twenty-cubit limit from this reason.
Leviticus 23:433772:373 RIp™
oniR "R>¥iN2 PRI *12°NR "naYin ni’p2 *3 N7 W 907
0P T OIK D730 TIXD
that your generations may know that I made the children of
Israel to dwell in booths, when I brought them out of the
land of Egypt: I am the L-RD your G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LA L,30 RPN

AR TY
A sukkah higher than twenty cubits is invalid; Rabbah ex-

plains that up to twenty cubits a person knows he is
dwelling in a sukkah, but above it his eye does not notice
the roof. An example of a general rule with a reason.
Sukkah 2a:8°1:X "2 1210
NX YN NI2ID2 *3 0°NINIT YT 1YNYY (KR IBRT L7127 K
M7y? LMD T WY YT 0T TN DY 197NN 012
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Rabbah answered: Scripture says, "That your generations
will know that I caused the children of Israel to dwell in
sukkot" (Leviticus 23:43). Up to twenty cubits [high] one
knows that he is dwelling in a sukkah, but with one higher
than twenty cubits he does not ‘know’ that he is dwelling in a
sukkah, since his eye does not catch sight of it.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

.X,271210
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A Baraisa: the sukkah of gentiles, of women, of animals or
of Kusim, and those of shepherds, fig-dryers, town watch-
men and fruit guards, are valid. The Alter Rebbe cites
them as details with no stated reason.
Sukkah 8b:8-10-n:2°11 1210
ST72337 RIN N7 77233 N0 INRY 7R iNX? "Dipn Pan”
»inRY? "Dipn 2o RID NP LCYOIRT DWR 97213 Ap? NmYPN
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What does ‘any sukkah whatsoever’ include? It includes the
sukkot [whose mnemonic] is ganbak. The tanna of ganbak
regards these sukkot as possessing greater validity because
they are permanent, and therefore he used the expression,
"any sukkah whatsoever" to include rakbash which are not
permanent. While the tanna of rakbash regards the rakbash
sukkot possessing greater validity since they belong to those
who are bound [by the commandment of sukkah] and there-
fore he used the expression, "any sukkah whatsoever" to in-
clude the ganbak sukkot which belong to those who are ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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The Talmud explains why the reasons of the Torah were
not revealed: when reasons were given, King Shlomo re-
lied on them and stumbled. The Alter Rebbe adds that they
will be revealed in the time to come.

Sanhedrin 21b:161"v:2 8”2 1°777710
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The Talmud notes that Rabbi Shimon expounds the reason
of the verse and rules according to it. The Alter Rebbe
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reads this as pointing to a reason above the stated one.

Yoma 42b:12-133>-27°:2 271 K1
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William Davidson, Vocalized Aramaic (CC-BY-NC) 4

Yevamot 23a:13-147"-2":X 27D Mn2°

XMP27 .0°7°0n7 93 Niate — P07 37 22°nD D3 1yaw3 N7
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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A manuscript variant: the verse is missing, and instead it
reads “and likewise in sukkah, above twenty, etc., because
it resembles the clouds of glory,” giving a different reason
for the twenty-cubit limit.
KEHOT'S NOTE
L7129 23390 YT RINW °97 1 0UwYn mhyn’ 10102 1977
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Under the entry bar it states that bar (“outside”) is Yesod
when it is in exile, “outside its place,” and that Malchus is
then called “Baraisa.” This gives the Kabbalistic back-
ground for reading Baraisa as what is outside.
KEHOT'S NOTE
NP1 S oNR? 729 MPaa XITWD TI0°7 X7 72 21,2 RPIRD X0
.27y MY N”NIR2 AR .KRN%12
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On Shemos it gives the source for calling the laws a “city”:
the Talmud in Temurah 16a on “Kiryat Sefer” in Joshua
15, meaning the laws of the Torah (see Rashi there).
KEHOT'S NOTE
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The Talmud says the Tannaim, the reciters who memo-
rized the Mishnah, “destroy the world” because they issue
rulings from their Mishnah without knowing its reason-
ing. The Alter Rebbe uses this to show that the Mishnah
needs its detailed explanation to give life.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Isaiah foretells the day of G-d, when “the haughty eyes of
man shall be humbled, and the loftiness of men shall be
bowed down (veshach).” The Alter Rebbe reads lasuach as
related, meaning bending low.

Isaiah 2:11x™:237°yw°
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The lofty looks of man shall be brought low, And the haugh-
tiness of men shall be bowed down, And the L-RD alone

shall be exalted in that day.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

K% ,27yw°

Isaiah’s prophecy against Moav: he will spread out his
hands within it “as the swimmer spreads out his hands to
swim.” The word hasocheh is brought as another meaning
of lasuach.
Isaiah 25:118™:7172 1°yw°
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And when he shall spread forth his hands in the midst there-
of, As he that swimmeth spreadeth forth his hands to swim,
His pride shall be brought down together with the cunning
of his hands.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains that the “city of Sichon” is
prayer, called sichah, as Rashi explains lasuach in this
verse as prayer; and that sichah also means moving from
place to place, like the swimmer (hasocheh) who moves
himself through the water.

KEHOT'S NOTE
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Yirmiyahu laments: “He has set me in dark places, like
those long dead.” The Sages apply the verse to the
Babylonian Talmud.

Lamentations 3:61:°3 712°R
:0%1y N3 337win 0pwnna
He hath made me to dwell in dark places, As those that have

been long dead. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The prophet foretells a day on which “at evening time

there shall be light.” Here it is the purpose of Torah’s de-
scent: to turn the evening into light.

Zechariah 14:7°1:77> 71"t
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And there shall be one day Which shall be known as the

L-RD’S, Not day, and not night; But it shall come to pass,

that at evening time there shall be light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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This is the explanation on “And the wise shall shine” that
the text refers to.

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,3 AR
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“If there is no wisdom, there is no awe; if there is no awe,
there is nowisdom.” The Alter Rebbe brings it to show that
Torah study needs the awe that Yitzchak represents.
Pirkei Avot 3:171t>:’1 N1aR mwn
TIT PR DX PR 7T PR LTTIA PR OX IR 7Y 12 Y9N 03
DK .90 X ,INT 1K OX X X L1390 TR DX .TR TR P
DK .7TIR TR ,T0R R OX .32 PR ,NYT PR OK .0YT PR L2 TR
HD'? ,ynn 12R inndnY '?; ,IRIR 777 ORI LA0R TR LTIN TR
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Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear

of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;

82



TORAH OHR - PARSHAS CHAYEI SARAH - MAAMAR 4

32

33

34

35

36

where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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As quoted in the Kehot note: the light that goes dark “at
the turning of evening” is the secret of Yitzchak’s prayer,
which rectifies that level, as it says “Yitzchak went out la-
suach in the field toward evening.” The Alter Rebbe cites it
himself.

Zohar, Bereshit 11:129-12:142-1"p:X™ 1PwX12 ma 180
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“Whoever says, ‘I have nothing but Torah,’ does not have
even Torah.” Here it describes study without awe, which
stays in darkness.
Yevamot 109b:4-5°77-"7:2 v”p Nna°
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In King David’s song of deliverance, G-d comes down to
save him: “He made darkness His hiding place.” The Alter
Rebbe infers that G-d is hidden within the darkness itself,
which is why clearing it reveals light.
Psalms 18:1227:1"> 0220
DRI °33 D N2 20 PRITI0 100 TYn Ny
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud asks why the Land was lost, and answers in
the name of Rav: “because they did not first bless over the
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Torah.” The Alter Rebbe connects that blessing with the
whitening of the halachah.
Bava Metzia 85b:1’X:2 11”0 Xy~2n K22
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Sefaria does not know this ref
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This is the second maamar the text refers to.
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An Explanation of the Matters on “I Am Black, Yet Comely”

The soul’s descent into a limited, physical world makes it “black,” yet
that very blackness is the source of its beauty: through mitzvos done with
physical things, and above all through the prohibitive commandments,
which reject what cannot be elevated, a light is revealed that is higher

than anything the soul knew above, reaching even to G-d’s essence.

THE MAAMAR IN BRIEF

The maamar first establishes that G-d’s essence relates to the Sefiros only through an intermediary,
Keser, whose upper side holds the “last level” of the Infinite: first explained as His “Name,” the capaci-
ty for revelation included in His essence, and then, more precisely, as the kav, the lowest point within
His light. Malchus of Atzilus likewise mediates between Atzilus and Beriah; descended, it is called
Shechinah and kallah, a bride who longs from afar, and souls follow the same pattern. Their descent is
“black” but “comely,” because only then does the Torah, drawn from the essence of supernal wisdom,
become their “groom,” and only the descended Malchus raises the “feminine waters” that make the
supernal union possible. The halachos stem from two beards: the white hair of Arich Anpin (positive
commandments) and the black hair of Z’eir Anpin (prohibitions). Because what is higher in root falls
lower in the shattering of Tohu, forbidden things hold the highest sparks, and rejecting them reveals
more than the positive commandments can: not only the light that encompasses the worlds, but Atik
and the hidden light, “comely like the tents of Kedar” and finally “the curtains of Shlomo.” The maa-

mar closes by reading “Rise before the hoary head” as honoring the mitzvos.
OUTLINE

1 Keser, the intermediary 11-7

Between G-d and the Sefiros stands Keser; its upper side holds the “last level” of the Infinite, explained first
as G-d’s “Name,” the capacity for revelation within His essence, and then more precisely as the kav, the
lowest point within His light, which becomes Atik, enclothed in turn in Arich Anpin, the root of the Sefiros.
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Malchus, the Shechinah and the bride 18-20
Malchus of Atzilus becomes Atik of Beriah and is then called Shechinah and kallah; souls too descend
from “daughters of Jerusalem” to “bride,” receiving the Torah as their groom; the supernal union de-
pends on the feminine waters the descended Malchus refines.
The black and white hair 121-27
The positive commandments come from the white hair of Arich Anpin and reveal the encompassing light;
the prohibitions and rabbinic fences come from the black hair of Z’eir Anpin and will reveal G-d’s
essence.

4 Tohu and Tikkun: the lion and the ox 128-34
What is higher in root falls lower: the lion is forbidden though its root is above the ox, so the prohibi-
tions, which deal with forbidden things, reveal higher lights.

5 The sun, the salt and the tents of Kedar 135-42
Severity is rooted above kindness; the prohibitions reveal the higher encompassing light, Atik, compared
to the distant “tents of Kedar,” and the hidden light above the white light of the flame.

6 “Comely” and the curtains of Shlomo 143-48
The prohibitions draw from Chochmah, Binah and Daas of Atik, revealing the shining face above all
hair; higher still is “the curtains of Shlomo,” the peace where nothing needs reconciling, glimpsed on
Purim and Yom Kippur.

7 “Rise before the hoary head” 149-54

The verse refers to the mitzvos from the two beards; “and you shall fear your G-d” is Malchus, the Oral

Torah, whose rabbinic commandments repel evil through positive action.

KEY CONCEPTS

Intermediary (memutza) y2inn

Keser, which links G-d’s essence to the Sefiros: its upper
side belongs to the Emanator and its lower side is the root
of the Sefiros. Malchus of Atzilus plays the same role be-
tween Atzilus and Beriah.

Shechinah n1°5w

Malchus of Atzilus once it descends to become Atik of
Beriah and “dwells” among created beings; within Atzilus
it is wholly one with the Infinite.

Bride (kallah) 11%>

The soul, and Malchus, after descending into the lower
worlds; the word is read as kalsah, pining, and as kol hei,
the gathering of all the attributes in revelation.

Feminine waters (mayin nukvin) 71°311 71

The refined sparks raised from below through prayer and
mitzvos; though the masculine waters refine them, once
refined they rise above the masculine waters.
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White hair and black hair 7°21X 9°¥171 17218 72987 N1yw
Narrow channels that convey a reduced light: the white
hair of Arich Anpin is the source of the positive command-
ments, the black hair of Z’eir Anpin the source of the
prohibitions.

Tohu and Tikkun 772°n1 1710

The world of great lights and shattered vessels, and the
world of rectified, diminished light; the higher a light was
in Tohu, the lower its fragments fell.

Encompassing light (makif) n°pn

Light that surrounds rather than enters: close like a gar-
ment (the positive commandments) or distant like a tent
(Atik, revealed through the prohibitions).

Atik p°ny

The inner aspect of Keser, not counted among the ten
Sefiros and not called even “encompassing all worlds”; its
first three Sefiros are drawn only through the prohibitions.

85



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 8 IR SIR TN D7Y 0573777 1IN
SECTION 1 11-7

Keser, the intermediary

ZMIRD 2IX 7AW 27y 1077277 K02

An explanation of the matters [set out] on the verse “I am black, yet comely.”

The heading marks this as a biur, an extended explanation of a discourse on the verse “I am black, yet come-
ly, O daughters of Jerusalem” (Song of Songs 1:5). In that verse the Community of Israel describes herself as

dark and yet beautiful, and the maamar will show how the darkness itself becomes the source of the beauty.
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Now, between the Emanator and the emanated [levels| there must be an intermediary level, as is
written in Etz Chaim, Sha’ar (Gate) 41, chapter 3. This is because “none of these attributes is in

Him at all.”

The Emanator is G-d Himself, and the emanated levels are the Sefiros of Atzilus. The Arizal teaches that a
middle level must link the two; the reason, the Alter Rebbe adds, is that, as the Tikkunei Zohar says, G-d in
His essence has none of the attributes (wisdom, kindness and the rest) that the Sefiros express.

[ms0 ey 0¥ IR NR 9923107 99917 13997 1151 N7°00 RAPIW 11 [mso Jwyna) 07913 19°8R)
MA2N OW2 RIP2

Even in the Ten Sefiros, what is called the Sefirah of Chochmah (wisdom) means the vessel that lim-
its the light of the Ten Sefiros: [that vessel] is what is called by the name Chochmah,

Every Sefirah consists of a light and a vessel. The name “Chochmah” properly belongs to the vessel, which

gives the light a defined and limited form, the form of wisdom.

(M50 / es0] B0 NANT IR PI 7R3 DW2 1MIPT POW KD IR 0¥y DAR 10 T0M 71033 19
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and so too with Binah (understanding) and Chesed (kindness), etc. But the light itself cannot prop-
erly be called by the name Chochmah; [it is|] only “the light that brings the Sefirah of Chochmah
into being.”

The same holds for every Sefirah. The light inside the vessel is not itself “wisdom” or “kindness”; it is only

the light that brings that Sefirah into being, so the attributes describe the vessels and not the light, and cer-

tainly not G-d’s essence.
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And the light is only a radiance and illumination from the essence of the Emanator, and it effects
no change whatsoever in His being and essence. This is [the meaning of| “I, Havayah, have not

changed”: [He is] just as [He was] before all the worlds were created.

The light that flows into the Sefiros is only a radiance from G-d, the way sunlight comes from the sun, so its
going forth changes nothing in Him. This is how the Alter Rebbe reads Malachi’s “I, Havayah, have not
changed”: G-d is exactly as He was before creation.

0°37°% OI°R °3 MNIY2 MW 01w 079918 1°K 07IXINT 95 PR S0°210907 NwIp PIInn M
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This resolves the question of the philosophers: how is it that none of the descriptions [ascribed to

G-d] effects any change in [His] essence? [The answer is| that they do not pertain to the essence at
all.

Medieval philosophers asked how Scripture can describe G-d with so many attributes without implying
change or multiplicity in Him. The answer given here is that these descriptions do not refer to His essence at
all.

7331 K211 77 20K o7 2Ry 10 Moophr YarRa 0°3100 110 0100 nam TanIna wrn (s nan) 97)
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(That is, what is written in the Torah, “and under His feet, etc.,” “written with the finger of G-d, etc.,” “the
eyes of Havayah,” “the ears of Havayah,” and the like. The Pardes has already discussed this at length in
Sha’ar (Gate) 22, chapter 1, and so has the Shelah in [his] introduction)

The “descriptions” in question are the Torah’s bodily images of G-d: His feet, His finger, His eyes and ears.
The Pardes Rimonim of R. Moshe Cordovero and the introduction to the Shelah (Shenei Luchos HaBris, by
R. Yeshayahu Horowitz) already treat this question at length.
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(pages 11, 13, 14). See there, for they explained the matter correctly. Nevertheless, [all] this pertains
only to the Ten Sefiros.

Those works explain the matter properly. The Alter Rebbe adds his own point: all such descriptions apply
only to the Ten Sefiros, never to G-d’s essence.
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So too the attributes (middos), such as “compassionate” or “avenging,” etc.: although in truth the
supernal attributes are not at all of the same kind and category as the attributes in created beings,
as explained in Iggeres HaKodesh, in the epistle beginning “To understand a parable and a figure,”

Attributes such as “compassionate” or “avenging” are a further case. Even granting that the divine attribut-

es are utterly unlike human feelings, as Iggeres HaKodesh 15 explains, the decisive point is the one that
follows.

[77t 2npenm] 1PN KRN 1699% [(m000 Wy 0”yT 09571 NI°raa 27 0°2°°% 07 [ %o ay] 12Y AN
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nevertheless they pertain only to the level of the vessels of the Ten Sefiros alone, as in the saying of
the Tikkunei Zohar, “All [this is] to show how the world is conducted, but not, etc., any of these at-

tributes at all.” See Sefer Shel Beinonim (Part I, chapter 2, in the gloss, and Part II, chapter 9, in
the gloss).

The divine attributes belong only to the vessels of the Sefiros. The Tikkunei Zohar says they exist “to show
how the world is conducted,” not because G-d Himself possesses any of them, and the glosses in two chap-
ters of the Tanya discuss this further.

12 QPN IR 170N 1NN Wi PN kY Rw wan nd b [T 29] 1”2 Df°NMN 15 70 By ax1] ”AYR
And even so, all this is truly ascribed to Him, blessed be He: that He Himself, blessed be He, is truly
the Merciful One and the Kind One, or the Avenger, etc.,

Nevertheless it is true to call G-d Himself “Merciful,” “Kind” or “Avenger.” The next part explains how this
can be.
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through the enclothing of the light that He, blessed be He, shines forth from Himself into the ves-
sels to give them life; and the light unites with them, for “He and His vessels are one” in the fullest
sense. Even so, this effects no change whatsoever in His essence, blessed be He, nor is He affected

[by it],

These names apply to G-d because His own light enters the vessels and becomes one with them; the Tikkunei
Zohar’s phrase “He and His vessels are one” means that even the vessels are united with Him. Yet this union

leaves His essence unaffected.
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for the light that is enclothed in the Ten Sefiros, too, is only like a radiance and illumination, while
His essence, blessed be He, is holy and separate, etc. It is not like the soul, which is itself enclothed

in the body, etc.

The light in the Sefiros is a radiance, not G-d’s essence. Here the familiar comparison to a soul in a body
falls short: the soul itself enters the body, while G-d’s essence remains holy and apart.
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Even more than this is written in the Pardes, Sha’ar Atzmus VeKeilim (the Gate of Essence and
Vessels), chapter 4: that even in the light and radiance enclothed in the vessels of the Ten Sefiros,
there is in that essence no change or hue at all, neither judgment

The Pardes goes further still: even the light within the vessels has no “hue” of its own. Judgment and mercy,
right and left, are distinctions of the vessels, not of the light.
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nor mercy, neither right nor left, etc., even though all these actions that come from mercy and

judgment flow and are drawn specifically from the light, by means of the vessels.

The light is not itself mercy or judgment, even though every act of mercy or judgment draws its power from
that very light. The difference in effect comes from the vessels through which it passes.
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Now, the vessels of Atzilus are also truly G-dliness, and “He and His vessels are one” (see on this
Iggeres HaKodesh, in the epistle beginning “He and His life-forces, etc.”; and see what is written
on the verse “Iwill go down now and see, etc.”).

The vessels of Atzilus, too, are G-dliness, wholly one with G-d. The Kehot note sums up the point of Iggeres

HaKodesh 20: these vessels can create something from nothing as the Infinite does, not merely as a cause
produces an effect.
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And even the light that brings all the Sefiros into being is only like the radiance of the sun, which
effects no change in the luminary itself. Therefore it is called by the name “the Infinite Light (Or

Ein Sof),” “light” being a term for a mere radiance and illumination.

Sunlight does not alter or diminish the sun. This, the Alter Rebbe says, is why Kabbalah speaks of the Infinite
Light: the very word “light” signals a mere radiance, not the essence.
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Yet even so, for the Infinite Light to be able to come into revelation, so that all the Sefiros come into
being from it, there must first be an intermediary level between the Emanator and the emanated;
then the Infinite Light can bring the Sefiros into being and give them life. The intermediary is
Keser (the Crown),

Even this radiance cannot produce the Sefiros directly. It needs an intermediary between G-d and the
Sefiros, and that intermediary is Keser, the Crown.
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for it contains [something] of the last level of the Emanator, and it contains a level called “the root

of the emanated.” Therefore Keser is sometimes called the Infinite Light

Keser has two sides: one belongs to the Emanator, as His “last level,” and the other is the root of the Sefiros.
Because of its upper side, Keser is sometimes called “the Infinite Light” itself.

N3°13 7871 595 (Mmoo qwy] ©F 17303 127K 11 903w 12 WO DOXRNIAW AR 71002 731 119977)
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(that is, from the side of the last level of the Emanator that is in it, for this level is not counted
among the Ten Sefiros at all; while from the side of the level of the root of the emanated, it is count-

ed among the Ten Sefiros. Therefore it is an intermediary level).

This settles the Kabbalists’ dispute over whether Keser is counted among the Ten Sefiros. Its upper side is

not counted and its lower side is, and having both is exactly what makes it an intermediary.
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For the essence and being of the Emanator, the very essence of the Infinite One (Ein Sof), is not
within the bounds of “all worlds,” such that the light and influence from Him could come into reve-

lation even in the World of Atzilus, except through the intermediary level mentioned above.

G-d’s essence is beyond every category of worlds, even the highest, Atzilus. Light from Him can be revealed
there only through the intermediary, Keser.
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(As for what needs to be understood, how one can speak of a “last level” in the Infinite One: for
“last” or “first” applies only where one can speak of beginning and end, that is, in the Ten Sefiros,
where Chochmah is called the beginning of the chain of descending worlds (hishtalshelus), etc.,
and Malchus is called “the end of all levels.”

A long parenthetical question begins here: how can the Infinite have a “last” level? First and last exist only

where there is a beginning and an end, as in the Sefiros, where Chochmah begins the chain of descent and
Malchus is called “the end of all levels.”
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This is not so with the Infinite One, blessed be He, Who has no end and no beginning and is simple
in the utmost simplicity: what does “last level” mean [there|?

The Infinite has neither beginning nor end and is utterly simple, without parts. So the phrase “last level”
seems to make no sense when applied to Him.
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It would seem [possible] to say [this] according to what has been explained in several places on the
saying of our Sages, of blessed memory, “Before the world was created, there were He and His
Name alone.” For the question is well known: how, before the creation of the worlds, could there be
a name for the Holy One, blessed be He? Who called Him by His name?

The answer draws on the teaching in Pirkei DeRabbi Eliezer that before creation there were only G-d “and

His Name.” A name exists so that others can call someone by it, so it is puzzling that G-d should have had a
Name before anyone existed to call Him.
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But the matter is this: the spreading forth of the life-force drawn from Him, blessed be He, to give
life to all the worlds and the Ten Sefiros—this spreading forth and drawing down is only the level of
a name, which is only a mere radiance and illumination and is called the Infinite Light. But His be-
ing and essence, blessed be He, is high and exalted,

The life-force that spreads from G-d to the worlds and the Sefiros is His “Name”: like a name, it is only an

outward radiance, and it is what Kabbalah calls the Infinite Light. G-d’s own essence is far above it.
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for it is written, “I, Havayah, have not changed,” etc. Now, even before the world was created, the
fact that He can be revealed, and that illumination and radiance be drawn from Him by His simple

will—this is what is called the level of His Name, which existed before the world was created.

Even before creation, G-d had the capacity to reveal Himself and radiate light, should His simple will so de-

cide. That latent capacity is the “Name” that existed before the world was created.

OIRT OW 1137 2OXRNIAW TNINK N2 IV 3N AmMngya 91900 1 N2 XApa 11 n910% now
210 1NINY 2235 whan DRI PR RITY BTy

For this power and capability is called the level of His Name, included in His essence. This is the
meaning of “the last level of the Emanator”: like a person’s name, by way of analogy, which is truly

naught and nothing compared to his essence, etc.

This capacity, held within G-d’s essence, is His “last level.” A person’s name is a fitting analogy: it lets others

call him and adds nothing to who he is.
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It is from this level alone that [light] is drawn to become Atik and the Keser of Atzilus, etc. It is very
fitting to call this “the last level,” according to the wording explained elsewhere: for the core of
G-dliness is not that the worlds come into being from Him and receive their life-force and exis-

tence from His G-dliness, blessed be He,

Only from this level does light extend to become Atik, the inner aspect of the Keser of Atzilus. It is rightly
called “last,” because, as Torah Ohr explains, being the source of the worlds is not what G-dliness essentially

is.
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for “You are He before the world was created, and after it was created,” exactly alike. And even had
He not created the worlds, all would be equal before Him, blessed be He, just as now that He has

created [them], etc.

G-d is exactly the same before and after creation, in the words of the prayer “You are He before the world was
created.” Had He never created, nothing in Him would be different.
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Rather, His giving life to the worlds and bringing them into being is only through a mere illumina-
tion from Him, blessed be He; it is the Life of all life of the entire chain of descending worlds. But
His being and essence, blessed be He, is infinitely above this illumination, which is the Life of all
life of all the worlds,

Creating and sustaining the worlds requires only a glimmer of G-d, the “Life of all life” of every world. His
essence is infinitely beyond even this.
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and they are considered as truly nothing before Him, blessed be He. Therefore this illumination is
called “the very last level possible” in the Infinite One, the Emanator, blessed be He. For even with
the radiance and light that spreads forth from the sun,

Compared to Him the worlds are as nothing, so the light that gives them life is called “the very last level pos-

sible” in the Infinite. The analogy of the sun is brought to clarify this.
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it is obvious that this light and radiance exists also in the body of the sun’s orb itself, etc., and this
radiance is considered truly naught and nothing compared to the body of the sun’s orb, which is
the source of this light and radiance, etc., as is written at length in Sefer Shel Beinonim)

The sun’s light also exists within the sun’s orb, but there it is wholly absorbed in its source and counts as
nothing. The Tanya develops this analogy at length.
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(Sha’ar HaYichud VehaEmunah, chapter 3): that while it is included in the sun, the name “exis-

tence” does not apply to it at all, only the name “naught and nothing,”

Sha’ar HaYichud VehaEmunah, chapter 3, the second part of the Tanya, says that light contained within the

sun cannot be called an existing thing at all. It can be called only “naught and nothing.”
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for in truth, there it is as utter naught and nothing, etc. See there. Now, the sun’s radiance shines
from the sun without will or choice on the sun’s part.

Within its source the light is truly nothing. Moreover, the sun gives off light without choosing to: it cannot
help but shine.
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How much more so, by an a fortiori argument with thousands upon thousands of distinctions with-

out end, [is this so] Above, where the light comes to be revealed when it arose in His will and desire.

With G-d the gap is infinitely greater, since His light is revealed only because He willed it. If the involuntary
rays of the sun are nothing compared to the sun, His freely chosen light is all the more nothing compared to
Him.
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If so, this power included in His essence is truly naught and nothing compared to His being and

essence, exactly like a person’s name compared to his essence.

The capacity to radiate light, included in G-d’s essence, is therefore truly nothing compared to that essence.
It is like a person’s name compared to the person himself.
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This is the meaning of “Before the world was created, there were He and His Name alone,” and this

iswhat the Arizal said: “the very last level possible, etc.”

This resolves the question: the “Name” that existed before creation is this capacity for revelation, and it is
the “very last level” of the Infinite of which the Arizal speaks in Etz Chaim. The digression on the “last level”
ends here.
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Now, these words of the Arizal are a compelling proof and conclusive evidence for what is written in
several places: that “the Infinite Light (Or Ein Sof)” means the light and the revelation, whereas His
being and essence is, by way of analogy, the level of the luminary, which is the source of the light,
etc.

The Arizal’s words show that “the Infinite Light” refers to G-d’s radiance, not to His essence. The essence is
compared to the luminary, the sun itself, and the light to what shines out from it.
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For otherwise, what is the meaning of “the lowest and humblest of all the levels of the Infinite One,”
which the Arizal says? Rather, he certainly means, by way of analogy, the light and the radiance,

etc.

Etz Chaim calls the upper side of Keser “the lowest and humblest of all the levels of the Infinite One.” Such a
phrase makes sense only of the light, which can have levels, and not of the essence, which has none.
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The Ramaz, too, wrote thus in a gloss at the beginning of Otzros Chaim; these are his words:
“Specifically an illumination from the Infinite One, but not from His essence, blessed be He. And

this is [the meaning of| ‘He drew forth’: that is, from His light alone He shone below.” End of quote.

R. Moshe Zacuto (the Ramaz), in a gloss on Otzros Chaim (R. Chaim Vital’s book of the Arizal’s teachings),
likewise writes that what the Infinite One drew forth was only an illumination of His light, not of His essence.
His words support the reading given in the previous paragraph.
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Rabbi Menachem Azariah [of Fano], too, in the introduction to his book Yonas Elem, wrote that “In-

finite” can be said of His Name, blessed be He, but not of His being and essence, etc.
R. Menachem Azariah of Fano makes the same point in the introduction to his book Yonas Elem: the term
“Infinite” (Ein Sof) properly describes G-d’s Name, not His essence. This fits the explanation above that the
light is G-d’s “Name.”
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However, although it is true and correct that only of the light can one say what is written in Etz

Chaim, “the very last level, etc.,”

The Alter Rebbe agrees that the phrase “the very last level” can refer only to the light. He now refines what
exactly it refers to.

likuteitorah.com/ 96



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 8 IR SIR TN D7Y 0573777 1IN

T IR MDD DY A9 PR (o0 pyal 1792 IRPT ORIV ININAK N0 P02 0D DR Ao
R7galal

nevertheless, in truth, the meaning of “the very last level in the Infinite One” of which Etz Chaim

speaks does not refer to the light and radiance as a whole.

The “very last level” is not the Infinite Light as a whole. It is something narrower, as the next part explains.
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Rather, it means something further: that from the very last level within the light and radiance,
[light] is drawn to become Atik of Atzilus. As is known, at first there was a tzimtzum (contraction) in

the light, and afterwards only a kav (line) and thread alone was drawn from the Infinite Light, etc.

It refers to the lowest point of the light, from which Atik of Atzilus emerges. According to the Arizal, the
Infinite Light was first withdrawn in the tzimtzum, and afterwards only a thin ray, the kav, was drawn into the
vacated space; this ray is that lowest level.
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And the kav is called “the last level” relative to the light, etc. See what is written on this subject in
the explanation on “I have seen, and behold, a menorah of gold,”

Compared with the Infinite Light as it was before the tzimtzum, the kav is its “last” and most limited level.
The Alter Rebbe refers to his fuller treatment in discourses on verses from Zechariah and Esther.
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and in the explanation on “Let them bring royal apparel, etc.” It is from the kav that [light] is
drawn to become the level of Atik of Atzilus; and the level of Atik is drawn into and enclothed in
Arich Anpin, which is the root and source of the emanated.

From the kav comes Atik, the inner aspect of the Keser of Atzilus, and Atik is enclothed in Arich Anpin, the

outer aspect of Keser and the root of all the Sefiros. The chain therefore runs: the Infinite Light, the kav, Atik,
Arich Anpin, the Sefiros.
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This is the meaning of Keser being called the intermediary between the Emanator and the emanat-
ed, etc. That is, for the illumination of the Infinite Light to be drawn into and enclothed in the ves-
sels of the Ten Sefiros of Atzilus, this comes about by the lowest level of the light and radiance first

being drawn into and enclothed in the root of the Ten Sefiros,

This is why Keser is the intermediary. The Infinite Light reaches the vessels of the Sefiros of Atzilus only by
first entering their common root.
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that is, in the level within Keser that is called “the root of the emanated,” whose stature is infinitely

higher than the level of the individual Ten Sefiros, and which also includes them all together.

That root is the aspect of Keser called “the root of the emanated.” It is infinitely higher than the individual
Sefiros, yet contains them all in a general way.
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Through this, afterwards, illumination is drawn from this level to be enclothed in all the individual
vessels of the Ten Sefiros, in each vessel according to its measure, etc. See Sefer Shel Beinonim,
chapter 51.

From this general root the light then spreads into each individual vessel according to its capacity. Tanya,

chapter 51, compares this to the soul, whose life-force is concentrated in the brain and from there reaches
each limb according to its nature.
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The analogy and its application mentioned there will be understood here in an infinitely more won-
drous way. (See Etz Chaim, Sha’ar (Gate) 8, chapter 5, [on] “and above his skull, etc.,” [concerning]
Atik of Atzilus, and what is written on this in the explanation on “their goings forth according to
their journeys.”)

The Tanya’s analogy applies here in an infinitely more wondrous way, since here the source is the Infinite

Light itself. The parenthesis adds references to Etz Chaim on Atik of Atzilus and to a discourse in Likkutei
Torah, Masei.
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SECTION 2 - 18-20

Malchus, the Shechinah and the bride
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2. Now, it is written, “Yours, Havayah, are the greatness and the might”: that is, the attributes (mid-
dos) of Atzilus are nullified in the essence of the Infinite Light, for “none of these attributes is in
Him at all.” Likewise, the level of Malchus of Atzilus is nullified and united with the Infinite One,

blessed be He, as it is written, “Yours, Havayah, is the kingdom.”

A new section turns to Malchus. The verse “Yours, Havayah, are the greatness and the might ... Yours is the
kingdom” teaches that within Atzilus the attributes, Malchus among them, are wholly nullified and united
with the Infinite, since G-d Himself has none of these attributes.

PRM 7 N2 KIT IR0 09 IPREA 00937 M2 199BR T OMIAIN IR PERIT YTIN
SMINTA AR IRDY DORI21 BT $7°2T [mveo awy] 07T D999 19°BRY TIDI 12T ©O R K1Y
2T

As is known, in Atzilus “He and His vessels are one,” even at the level of the vessels. This is not so
with the World of Beriah, which is at the level of something from nothing: the created being is a
“something” and a separate entity, and even the vessels of the Ten Sefiros of Beriah, Yetzirah and

Asiyah are created beings, and “He and His vessels are one” does not apply to them.

Atzilus is one with G-d even in its vessels. Beriah is “something from nothing”: its beings, even the vessels of
its Sefiros, are created and separate, so the formula “He and His vessels are one” no longer applies.
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Therefore, for there to be a drawing down from the Ten Sefiros of Atzilus into the Ten Sefiros of
Beriah, Yetzirah and Asiyah, this too is through an intermediary level: the level of Malchus of
Atzilus becomes Atik for Beriah. Etz Chaim, Sha’ar (Gate) 41, chapter 4, explains that it is en-
clothed in the Keser of Beriah, that is, in Arich Anpin of Beriah.

Just as Keser bridges the Infinite and Atzilus, a bridge is needed between Atzilus and Beriah. That bridge is
Malchus of Atzilus, which becomes Atik, the innermost aspect of the Keser of Beriah, as Etz Chaim explains.
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Therefore this is the intermediary level between Atzilus and Beriah, as [explained]| above regarding

the Keser of Atzilus, etc. It follows that in the level of Malchus of Atzilus there are two levels.

Malchus of Atzilus therefore plays the same role between Atzilus and Beriah that Keser plays between the
Emanator and Atzilus. This gives Malchus of Atzilus two distinct states.
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The first is while it is in Atzilus, before it descends to become Atik for Beriah; in Atzilus it is the lev-

el of union with the Infinite Light: “Yours, Havayah, is the kingdom.”

In its first state, Malchus remains in Atzilus, wholly united with the Infinite Light. The verse “Yours, Havayah,
is the kingdom” describes this: the kingship belongs entirely to G-d.
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The second is when it is drawn from Atzilus and enclothed in Beriah, to become Atik for Beriah.
This is the level of “[He] is King, [He] was King, and [He] will reign,” for then it becomes the source
for the coming into being of time—past, present and future. This is not so in Atzilus, where this lev-
el does not apply, for [there] “He was, is and will be” in a single moment.

In its second state, Malchus descends to become the source of Beriah, and only there does time come into

being, as the phrase from the prayers, “[Havayah] is King, was King and will reign,” implies. In Atzilus past,
present and future are a single moment.
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Now, when Malchus descends into Beriah, it is called, in the language of the Gemara and of Targum
Onkelos, by the name Shechinah, [meaning| that which dwells in the chamber of the Holy of Holies,
where the level of G-dliness used to rest, as explained in Sefer Shel Beinonim, chapter 53. There
[in the chamber of the Holy of Holies of Beriah, Yetzirah and Asiyah,

When Malchus of Atzilus descends into Beriah, it is called Shechinah, the term the Talmud and Targum

Onkelos use for G-d’s presence. The word means “that which dwells,” and it fits the Divine presence that

rested in the Holy of Holies, as the Tanya, chapter 53, explains.
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and likewise in the chamber of the Holy of Holies in the Holy Temple] the term Shechinah applies.
This is not so when it is in Atzilus: there the term Shechinah does not apply, since there it is united
with the Infinite Light (Or Ein Sof) in the utmost unity and is not yet enclothed and dwelling in the
source of the created beings.
“Dwelling” applies in the Holy of Holies of the lower worlds and in the Temple’s Holy of Holies, where
G-dliness rests within something other than itself. In Atzilus, Malchus is wholly one with the Infinite Light

and does not yet rest within any source of created beings, so the term Shechinah does not fit. The words in
square brackets in this part and the one before are the printed text’s own bracketed insertion.
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Only when it becomes the level of Atik for Beriah and is enclothed in Arich Anpin of Beriah—which

is the root of the Ten Sefiros of Beriah, and Beriah is created beings—

The term applies only once Malchus becomes Atik, the innermost root, of Beriah, enclothed in Arich Anpin
of Beriah. Beriah is the realm of created beings, so there G-dliness truly dwells within something separate.
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and a revelation of G-dliness dwells there, does the term Shechinah apply: for the level of His
Malchus, blessed be He, in Atzilus, in which the kav from the Infinite Light, blessed be He, is en-
clothed, dwells within Beriah.

Then a revelation of G-dliness rests in Beriah, and Malchus of Atzilus, which carries within it the kav of the
Infinite Light, is said to “dwell” within Beriah. This is the meaning of the name Shechinah.
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(As is written in the Pardes, in Erchei HaKinuyim, under the entry “Shechinah,” that it causes the entire
supernal Atzilus to dwell in the lower world, etc.; see there. Of this it is said, “that I may dwell in their
midst, etc.,” [and] “to His dwelling shall you seek, etc.”

The Pardes Rimonim explains that Malchus is called Shechinah because it brings all of the higher Atzilus to

dwell in the lower world. The verses “that I may dwell in their midst” and “to His dwelling shall you seek” use
the same root.
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On this basis one can explain what the Maggid said to the Beis Yosef about the meaning of “Shechinta,”
which the Shelah brought at the end of [his] introduction, in the passage beginning “To complete this mat-
ter I will copy the view of the words of the Maggid, etc.,” up to: “And the Ramban alluded to it in what he
wrote,

The Maggid, the heavenly teacher who spoke with R. Yosef Karo, author of the Beis Yosef, explained the term

“Shechinta,” and the Shelah quotes this at the end of his introduction. The Alter Rebbe will show that the dis-
tinction just made clarifies the Maggid’s words.
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‘that she is with them in oneness but not in Atzilus (emanation)’; and many were perplexed in explaining
his words. However, according to the Maggid’s explanation it is well explained, that the Shechinta, the
Matronita, is with the ten supernal Sefiros in a single oneness, etc., but is not with them in Atzilus, etc.”
End of the Shelah’s words.

The Ramban wrote that the Shechinah is “with them [the Sefiros] in oneness but not in Atzilus (emanation),”

a statement many found puzzling. The Maggid explained that the Shechinah is united with the ten Sefiros
but is not with them in Atzilus.
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This seems, on the face of it, to contradict what is explained in the writings of the Arizal, that the Shechinta
is Malchus of Atzilus. But according to what has been written [here], it is well [resolved]: his intention, too,
is as written above in the name of the Arizal, that Malchus of Atzilus has two levels: the first, as it is united
with the Ten Sefiros of Atzilus; and the second, as it becomes Atik for Beriah.

This seems to contradict the Arizal, for whom the Shechinah is Malchus of Atzilus, which is certainly in

Atzilus. The Alter Rebbe reconciles them: Malchus of Atzilus has two levels, and the Maggid speaks of the
one that has descended to become Atik of Beriah.
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And Shechinta is the name specifically of the second level in Malchus. However, [in the discourse] on “The
Song of Songs,” the level of the supernal Shechinah was explained above, namely the level of Binah, and
the Pardes there explains the reason: because it causes the first three [Sefiros] to dwell upon the seven
Sefiros of the structure.

Strictly, “Shechinta” names Malchus in its second, descended state. Yet an earlier discourse on the Song of

Songs spoke of a “supernal Shechinah,” Binah, which the Pardes says is so called because it brings the first
three Sefiros to dwell upon the seven lower ones.
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Likewise one may say that the level of Malchus as it is in Atzilus is also called so. See the Zohar HaRakia at
the beginning of Parshas Bereishis, and the book Eshel Avraham there, on “As a rose, etc., so is My
beloved, etc.”

By the same logic, Malchus within Atzilus may also be called Shechinah. The Zohar HaRakia and the book

Eshel Avraham discuss this on the verse “As a rose among the thorns, so is My beloved among the
daughters.”
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Now, in Likkutei HaShas of the Arizal, in the passage beginning “Know that from what our Sages, of
blessed memory, said, ‘Go and diminish yourself,’” it is also implied as the Maggid said to the Beis Yosef.
See there, where it says, “And of this level it was said, ‘Go and diminish yourself, etc.,” for Malchus of
Atzilus does not descend below, etc.” See there.

The Talmud recounts that when the moon complained, G-d told it, “Go and diminish yourself.” The Arizal’s

Likkutei HaShas applies this to Malchus and says that Malchus of Atzilus itself does not descend, which
agrees with the Maggid.
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And in Etz Chaim, Sha’ar (Gate) 47, beginning of chapter 5, it is written: “Now, the secret of Atik Yomin of
Beriah is the secret of the point of Malchus of Atzilus, to which the Holy One, blessed be He, said, ‘Go and
diminish yourself, and be a head to foxes,’ for this is the head of all of Beriah, and it is the secret of Atik
Yomin of Beriah.” End of quote. See there also, Sha’ar (Gate) 41, end of chapter 2,

Etz Chaim says that the “diminished” point of Malchus of Atzilus becomes Atik Yomin of Beriah, the “head to

foxes,” that is, the head of all of Beriah. This is Malchus in its descended state, and further references in Etz
Chaim are added.
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and Sha’ar (Gate) 47, chapter 1. Now, every holy thing leaves an impression in its place even though it has

departed from there, and this point always remained at the head of Beriah, etc. See there.)

Anything holy leaves an impression where it once was. So the point of Malchus, even after it ascends again,
remains always at the head of Beriah.
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(And see the Pardes, Sha’ar HaMetzius, chapter 1; and see the commentary of the Ramaz on the Zohar, at

the beginning of Parshas Yisro, folio 67b, on “There is a King below, etc.”).

Two further references close the paragraph: the Pardes, Sha’ar HaMetzius, and the Ramaz’s commentary on
the Zohar’s words “There is a King below.” Both bear on the same theme of Malchus in the lower worlds.
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Likewise, in souls there are two levels. For the root of the souls is from the level of the inner dimen-

sion of the vessels of Atzilus. And although the soul is a limited being,

Souls, like Malchus, have two levels, because they come from the inner dimension of the vessels of Atzilus.
Yet souls are limited, and this needs explaining.
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[this is] because, regarding the lights and vessels of Atzilus, the lights are infinite but the vessels are
in a state of limit and finitude (as explained in Iggeres HaKodesh, in the epistle beginning “He and
His life-forces”™).

In Atzilus the lights are infinite but the vessels are finite, as Iggeres HaKodesh 20 explains. Since souls come
from the vessels, their limitation follows.
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Of this it is said, “The measure of the stature of the Creator of the beginning is two hundred thirty-
six thousand myriads of parsangs, etc.” Therefore, regarding the revelation of the illumination
from the Ten Sefiros, there are several different modes: sometimes the light prevails over the

vessel,

The Shiur Komah, an ancient mystical text on the “measure of the stature” of the Creator, describes it with
an enormous but finite number, showing that the vessels have measure. So the revelation of the Sefiros
varies: at times the light dominates the vessel.
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and then the revelation is at the level of the Ten Sefiros; and sometimes the vessel prevails, etc. And
the souls were drawn from the inner dimension of the vessels; therefore they are in a state of

limitation,

When the light dominates, the revelation is in the manner of the Sefiros; at other times the vessel dominates.
Souls derive from the inner dimension of the vessels, so they are bounded.
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for the vessels limit the light. Therefore the name “neshamah” (soul) can apply [to them]; and also,

the soul is much smaller than the vessels themselves, like a drop of water, etc.

Because the vessels limit the light, the soul that derives from them is a defined, limited entity, and so the
term “neshamah” applies to it. A soul is also far smaller than the vessels themselves, like a mere drop of

water.
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Now, while the souls are above, they are called “brothers and friends” of Z’eir Anpin. Afterwards
they are drawn, through the union of Z’eir Anpin and Nukva, to be in a state of gestation (ibbur) in
Malchus of Atzilus.

Before descending, souls in Atzilus are called “brothers and friends” of Z’eir Anpin, close to the divine at-

tributes themselves. They are then drawn down, through the union of Z’eir Anpin and Nukva (Malchus), into
a state of “gestation” within Malchus of Atzilus.
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This is the saying of Eliyahu, “As Havayah lives, before Whom I have stood.” Then they are called
“daughters of Jerusalem,” because when the soul stands there, it is in the utmost unity and self-
nullification (bittul) in the Infinite Light (Or Ein Sof) that is before the partition (parsa), akin to the
nullification of the vessels of the Ten Sefiros themselves, for “He and His vessels are one.”

Eliyahu’s words “before Whom I have stood” describe a soul standing before G-d prior to its descent. In this

state the souls are called “daughters of Jerusalem,” wholly nullified in the Infinite Light above the partition

that separates Atzilus from the created worlds, like the vessels of Atzilus themselves.

M2 [wyea) D 1N 7475 (7973 PR 27%1 119 7273 Nawn 41 AR 71917 1IR3 1707 02 UUny)
RO I 2 NI TR 03 N NINTOwa MOPRaw aRT° 2 Daph 0ovovw 0oheiae

(See what is written in Parshas Yisro in the explanation of “Remember the Shabbos day, etc.,” and
on “I will make [your windows| of kadkod.”) This is the explanation of “daughters of Jerusalem”:
that they are able to receive the level of awe (yirah) that is in Malchus in completeness. And this is
the level of “The soul that You have placed within me is pure,”

The name Yerushalayim is read as yirah shleimah, “complete awe”: souls in Atzilus can receive the awe that

flows from Malchus in its fullness. The morning blessing “The soul You placed within me is pure” refers to
this stage.
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that is, while it is in Atzilus, as above; and afterwards, “You created it,” that is, when the soul de-
scends to Beriah. It is known that between Atzilus and Beriah there is a partition, called in the lan-
guage of the Gemara a “curtain” (pargod), so that there can be the level of a created being.

The blessing continues “You created it,” which refers to the soul’s descent into Beriah. Between Atzilus and

Beriah stands a partition, which the Talmud calls the pargod (curtain); it is what allows a separate, created
being to exist.
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It follows that just as in the level of Malchus there are two levels—the first, its being in Atzilus; the
second, its dwelling in the chamber of the Holy of Holies of Beriah, Yetzirah and Asiyah and be-
coming Atik of Beriah, as above—so too in the souls, which are drawn from the inner dimension of

the vessels of Malchus, there are likewise two levels in this manner.

The two levels of Malchus, in Atzilus and as Atik of Beriah, are paralleled in the souls, which derive from the
inner dimension of the vessels of Malchus. Each soul, too, has a level in Atzilus and a level below it.

WD 7123 AXTPI IR (91 2na32 19%) Y2722 IR D703 T3 119 INRI2 AR RO TI0 17y 1
7 swnlnbo

This is the meaning of “It is pure; You created it, etc.” Now, with the soul’s descent into Beriah,
Yetzirah and Asiyah (and likewise with the level of Malchus), it is then called kallah (bride), a term
related to “my soul pines (kalsah).”

“It is pure” and “You created it” are thus the soul’s two stages. Once it descends into the lower worlds, the
soul (like Malchus) is called kallah, “bride,” which the Alter Rebbe connects with kalsah, the pining of the
soul.
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As is written in the Idra Zuta (folio 290b), “Then she is called kallah, etc.” That is: because it de-

scended into Beriah, which is limited

The Idra Zuta of the Zohar also uses the name kallah for this stage. The soul pines because it has come down
into Beriah, a world of limitation.
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(which is not so in Atzilus, where the lights are at the level of the Infinite), therefore her soul pines:
“When shall I come and see” the revelation of the Infinite Light?

In Atzilus the lights are infinite, but in Beriah the soul is limited, and so it pines to see the revelation of the
Infinite Light, in the psalmist’s words, “When shall I come and see?” The Kehot note quotes the Mitteler

Rebbe: the phrase implies that the soul has not yet come near, but only longs to.
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For in Beriah the revelation is in a mode of limitation and contraction, and through the partition.

This is why the angels say “Holy” three times: every four hours [the angel] says “Holy” anew,

In Beriah revelation is limited and comes through the partition. Tanna DeVei Eliyahu teaches that the angels
say “Holy” three times, each four hours apart.
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because the comprehension and influx drawn to him is limited, and the stirring it produces in him
lasts four hours, until afterwards he says “Holy” again, etc.

The angel receives only a limited measure of comprehension, which stirs him for four hours; then he says
“Holy” anew. This shows how measured the revelation in Beriah is.
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For were a greater revelation of comprehension drawn to him from the level of Malchus, he would
be nullified out of existence, as in the saying, “The Holy One, blessed be He, stretched out His little
finger among them and burned them.”

A greater revelation from Malchus would annihilate the angel. The Talmud relates that when angels objected
to the creation of man, G-d put out His little finger among them and burned them.
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Therefore the soul that is there in a state of limitation—its pining to come from the state of limita-
tion to a revelation without limitation is then a longing in revelation and an intense pining of the
soul: “When shall I come and see,” for it has not yet come. And this is “Remember Havayah from
afar.”

Because the soul in Beriah is limited, its longing for what is unlimited is open and intense: it pines precisely

because it has not yet arrived. Jeremiah’s words “Remember Havayah from afar” describe this love from a
distance.
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Therefore it is called kallah. But the souls that stand at the level of Atzilus are called “my sister,” for
[their] love is not with fiery flashes in the manner of the level of kallah, but a hidden love, in a state

of self-nullification. And there it is said, “Maidens, her companions, following after her, etc.,

This is why the soul below is called “bride.” Souls in Atzilus are called “my sister” instead: their love is not a
fiery yearning but a hidden love expressed as self-nullification, and of them the psalm says, “Maidens, her

companions, following after her.”
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in the King’s chambers,” for they stand there in the chambers of Atzilus and receive the level of
awe that is there in completeness. Therefore they are called “daughters of Jerusalem.” And
although

They are “in the King’s chambers,” the chambers of Atzilus, where they receive complete awe. That is why
they are called “daughters of Jerusalem.”
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they too are there in a limited state, as explained above, that the souls are drawn from the inner di-
mension of the vessels, nevertheless there “He and His life-forces and His vessels are one,” and the
light is at the level of the Infinite.

Even there souls are limited, since they come from the vessels, as explained above. But in Atzilus G-d is one
with His life-forces and His vessels, and the light there is infinite.
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Therefore, at any rate, they are nullified in the utmost self-nullification to the Infinite Light before

the curtain. This is not so in Beriah; therefore [there] it is called kallah.

So souls in Atzilus, though limited, are wholly nullified to the Infinite Light above the curtain. In Beriah this
is not so, and there the soul is called “bride.”
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It follows, then, that this descent and distance cause an additional ascent, for through it they come
to be at the level of kallah, and then specifically the Holy One, blessed be He, is called, in relation
to them, by the name chasan (bridegroom), as it is written, “on the day of his wedding”—this is the

Giving of the Torah.

The soul’s descent and distance thus bring a greater ascent: only as a “bride” does it have G-d as its “bride-
groom.” The Mishnah reads “the day of his wedding” in the Song of Songs as the Giving of the Torah.
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For “the Torah is the fallen fruit of the supernal wisdom,” like the analogy of the physical drop that
descends and is drawn from the brain itself, and through its descent in stages by way of the spinal

cord it became physical and turned into a physical drop; and nevertheless there is in it

The Midrash calls the Torah “the fallen fruit of supernal wisdom.” The Alter Rebbe compares it to a seed-

drop, which originates in the brain and becomes physical as it descends through the spinal cord.
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of the power of the intellect (mochin) and their very essence, to beget [one] like itself. So too, the
Torah was drawn from the level of “wise, but not with a known wisdom,” and descended in stages
below until it could be enclothed in physicality; therefore it is called “fallen fruit.”

Though physical, the drop carries the very essence of the father’s mind and can produce a being like him. So

too the Torah comes from G-d’s wisdom that is beyond any knowable wisdom and descends until it is en-
clothed in physical matters, yet it carries its source within it.
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(See what is written in the discourse beginning “The land shall rest” on the sowing of the seed, etc., and
what is written elsewhere on the statement in the Zohar, Parshas Bereishis, folio 27, “‘I will make him a
helpmate’—this is the Mishnah.”) And like the drop that became physical, etc., and is taken in by the
level of kallah—that is, by the souls of Israel who study the Torah in this world.

As the drop is received by the mother, the Torah is received by the “bride,” the souls of Israel who study it in
this world. The parenthesis points to other discourses, including one on the Zohar’s reading of “I will make

him a helpmate” as the Mishnah.
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Therefore, before the souls are created, while they are still in a state of gestation in Malchus of

Atzilus, they teach [the soul] the entire Torah, and afterwards an angel comes and strikes him, etc.,

The Talmud teaches that before birth, while in the womb, a child is taught the whole Torah, and then an angel
strikes him on the mouth and he forgets it. Here that “gestation” is in Malchus of Atzilus.
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so that through his toil he will return to his learning, which is, by way of analogy, the taking in of
the drop, that is, the Torah as it is below. Therefore, “on the day of his wedding”—this is the Giving
of the Torah,

The forgetting is so that by his own toil he will learn it again, which corresponds to the conception of the
seed. This is why the Giving of the Torah is called “the day of his wedding.”
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for the level of the revelation of the Torah and its descent below is the level of chasan, [as in] chos
darga, “descending a level,” to come into the revelation of the Torah from the supernal wisdom un-
til it is taken in by the level of kallah.

Chasan (bridegroom) is read as chos darga, “descending a level”: the Torah comes down from supernal wis-
dom until the bride receives it. The groom is the Torah descending; the bride is the soul that takes it in.
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Therefore in the Song of Songs everything is spoken of in terms of chasan and kallah, and also in
terms of “my beloved.” For just as with every individual soul, it is specifically in its descent into
Beriah, Yetzirah and Asiyah that it is called kallah, so it is with the level of Malchus: specifically in
its descent to become Atik for Beriah is it then called by the name kallah.

This explains why the Song of Songs speaks of groom and bride and of “my beloved.” Both the individual
soul and Malchus are called “bride” only in their descent into the lower worlds.
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And the meaning of kallah is kol hei: kol (“all”) means the level of the inclusion of all the attributes
(middos), for the Ten Sefiros of Malchus are drawn from the ten [aspects of] Malchus of the Ten
Sefiros of Atzilus—from the Malchus of Keser comes the Keser of Malchus, etc.—and the hei is the
level of revelation. And see what is written on the verse “The eyes of all look to You, etc.”

Kallah (bride) is read as kol hei, “all” and the letter hei. “All” means that Malchus gathers all the attributes,

since the ten Sefiros of Malchus come from the Malchus within each of the ten Sefiros of Atzilus, while the
hei stands for revelation.
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This is the meaning of “I am black, yet comely”: the source of the souls of Israel that is in Beriah,
which is the level of Malchus when it is called Shechinah, as above, says to the “daughters of
Jerusalem,” that is, to the souls that are in Atzilus, “I am black,” because of the descent into a state
of limitation.

Here all this is applied to the verse. The speaker is the source of the souls in Beriah, Malchus as Shechinah;

she addresses the “daughters of Jerusalem,” the souls still in Atzilus, and says she is “black” because she has
descended into limitation.
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Even so, “[I am] comely,” for through this there is a greater revelation than there was in the state of
“daughters of Jerusalem,” when the soul was then in the chambers of Atzilus.

Yet she is “comely,” because the descent brings a greater revelation than the souls had in the chambers of
Atzilus. The darkness of the descent is what makes the greater beauty possible.
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This is [the meaning of| “He goes along weeping, carrying the bag of seed; he will surely come back
with joyful song, carrying his sheaves,” as the explanation of this is written in the discourse begin-
ning “Return, O Israel”; see there.

The psalm pictures a farmer who sows in tears and reaps in joy: the seed must be buried in the earth to yield
a harvest. The soul’s descent is likewise a sowing that yields far more than was sown.
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(The reason is as above: that specifically then it comes to be at the level of kallah, and the Holy One,
blessed be He, is called, in relation to her, the level of chasan—that is, the drawing down of the
Torah from the very essence of the supernal Chochmah, which is higher in its root than the com-
prehensions they had in the chambers of Atzilus—as is written in Parshas Lech Lecha, in the dis-

9

course beginning “The matter of ‘Go forth,”” on “The Torah is the fallen fruit of supernal wisdom,

etc.” See there.

The reason, as explained above, is that only after the descent is the soul a “bride,” with G-d as “groom,”
which means receiving the Torah drawn from the very essence of supernal wisdom. That is higher in its

source than anything the souls grasped in Atzilus, as the discourse in Torah Ohr on “Go forth” develops.
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This will explain what the Maggid said to the Beis Yosef, cited in the Shelah there: that everything
said about the union of Tiferes and Malchus is all in terms of their illumination within their sheath,
that is, in the level of Malchus that is called Shechinta. This is as written here, that specifically then
it is called kallah, etc., as above.

The Maggid told the Beis Yosef that all talk of the union of Tiferes and Malchus (the Holy One and the

Shechinah) refers to their light within a “sheath,” Malchus called Shechinta. This fits what was said here:
Malchus is “bride” precisely after its descent.
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The reason for this—for at first glance it is not understood: Malchus as it is in Atzilus is a far higher
level, as above. Why then should the union of Z’eir Anpin and Nukva, which is called the union of
the Holy One, blessed be He, and His Shechinah—which is the drawing down of the light that en-
compasses all worlds (sovev kol almin) into the light that fills all worlds (memalei kol almin), the
highest level and drawing down—

But why should this be? Malchus within Atzilus is far higher, and the union of Z’eir Anpin and Nukva, which

draws the encompassing light (sovev) into the indwelling light (memalei), is the highest kind of drawing
down.
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all be drawn specifically in the level of kallah, which is Malchus that descended into Beriah, etc.,
except that she ascends into Atzilus and unites there with Z’eir Anpin face to face? See Etz Chaim,
Sha’ar (Gate) 47, chapter 1, and Pri Etz Chaim, on the intentions of the Shema and the Shemoneh
Esreh. And see the Zohar, Bereishis) (folio 49, end of side a).

Granted that Malchus ascends into Atzilus to unite with Z’eir Anpin face to face, as Etz Chaim, Pri Etz Chaim

and the Zohar describe, the partner in this union is still the Malchus that went down to Beriah. That is what

needs explaining.
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However, the matter will be understood by first introducing what is written elsewhere: that one
needs to understand, regarding the supernal unions, why they are described in the Zohar and Etz
Chaim in the language of physical coupling, and called the coupling of Z’eir Anpin and Nukva, and
the like.

To answer, the Alter Rebbe first asks why the Zohar and Etz Chaim describe the supernal unions with the im-

agery of physical marital union, as the “coupling” of Z’eir Anpin and Nukva.
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After all, the essential meaning of coupling and union is nothing but the flow and revelation of
light from the giver to the receiver.

In essence, “union” means only that light flows from the giver to the receiver. Nothing in that definition calls
for a marital image.
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If so, at first glance it would seem more fitting to compare this bestowal, by way of analogy, to the
influence of a teacher on a student, or to a rich man’s giving charity to a poor man, etc. Why did
they need to clothe it in a very physical analogy?

A teacher instructing a student, or a rich man giving to a poor man, would seem a more fitting analogy. Why
choose so physical an image?
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But the matter is that there is a great difference between the influence of a teacher on a student and
the union of male and female. For in the influence of a teacher on a student there is nothing but

bestowal from the teacher alone, and the student is entirely secondary, being

The difference is this: between teacher and student, all the giving comes from the teacher, and the student
contributes nothing of his own.
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only at the level of a recipient alone. This is not so with the union of male and female: the woman
too emits seed, the red, from which comes flesh, etc., as it is written, “When a woman emits seed,”
and our Sages, of blessed memory, said, “If the woman emits seed first, she gives birth to a male,

”»

etc.

In marital union the woman also contributes seed, from which, the Talmud says, the child’s flesh is formed.
The Torah says “When a woman emits seed,” and the Sages teach that if she emits seed first, the child will be

male.
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On the contrary, the main formation of the child is from the female’s seed; it is only that the female
is nevertheless called the recipient, because the female’s seed has no power to congeal so that the

child be formed from it, except through the male’s seed,

The child is in fact formed mainly from the woman’s contribution. She is called the receiver only because
her seed cannot take form without the man’s.
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like milk that congeals into cheese when rennet is put into it, and the like. This is what is written,

“You poured me out like milk and curdled me like cheese, etc.”

Rennet turning milk into cheese illustrates this: the cheese is made of the milk, but it sets only through the
rennet. Job describes his own formation in these terms: “You poured me out like milk and curdled me like

cheese.”
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Now, above, in the supernal union, there are also the levels of “feminine waters” (mayin nukvin)
and “masculine waters” (mayin duchrin). Although the level of the masculine waters is the drawing
down of the supernal Chochmah, within which the Infinite Light (Or Ein Sof), blessed be He, is
enclothed,

In the supernal union there is likewise a feminine contribution, mayin nukvin (“feminine waters”), and a

masculine one, mayin duchrin (“masculine waters”). The masculine waters are the supernal Chochmah,
which bears the Infinite Light.
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this comes about through the raising of the feminine waters, which are the refinements of the 288
sparks, through a person praying with love and awe by the strength of [his] eating and drinking,
which is the refinement of kelipas nogah,
Yet that flow comes only in response to the raising of the feminine waters: the refinement of the 288 sparks
of holiness that fell in the shattering of the vessels. A person refines them when he prays with love and awe

using the strength he drew from food and drink, which belong to kelipas nogah, the realm that is neither
holy nor wholly evil.
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and likewise the wool of tzitzis and the parchment of tefillin, etc. This is the meaning of the femi-
nine waters of Nukva: that Malchus of Atzilus is enclothed in Beriah, Yetzirah and Asiyah to refine
the 288 sparks, etc.

Physical things used for mitzvos, such as wool for tzitzis and parchment for tefillin, are refined in the same
way. This is the meaning of the “feminine waters” of Nukva: Malchus of Atzilus enters the lower worlds in or-
der to refine these sparks.
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Now, the root of the feminine waters is very high, for it is from the World of Tohu, “before any king

reigned, etc.” Yet nevertheless, the masculine waters are what refine the feminine waters, etc.;

The feminine waters come from the World of Tohu, which Kabbalah identifies with the kings who reigned
“before any king reigned” over Israel. Their source is therefore very high, even though the masculine waters
are what refine them.
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but after the refinement, it ascends into [the Name]| Sag, which is above the masculine waters of
[the Name] Mah, as is known regarding “A woman of valor is the crown of her husband.” Therefore
they were compelled to compare the supernal union specifically to the coupling of male and fe-

male, even though it is a very physical analogy.

Once refined, the feminine waters rise to the level of the divine Name Sag, higher than the Name Mah from
which the masculine waters come. As Proverbs says, “A woman of valor is the crown of her husband,” and

this is why only the image of male and female union fits.
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(See what is written at the end of the discourse beginning “The voice of my beloved” on “leaping over the
hills, etc.,” and in the explanation on “Then Israel sang, etc., ‘Spring up, O well, etc.””) On this basis one
will understand the reason that the supernal union is specifically in the level of Shechinta, which is

Malchus that descends into Beriah, etc.:

References are given to discourses on “The voice of my beloved” and “Then Israel sang.” Now the question
is answered: the supernal union happens through the Shechinah that descended into Beriah.
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for the main refinement of the 288 sparks is in Beriah, Yetzirah and Asiyah, whereas of Atzilus it is
written, “Evil shall not dwell with You.” And in her descent to Beriah she refines the feminine wa-

ters, and specifically through this the supernal union takes place;

The 288 sparks are refined mainly in the lower worlds, while Atzilus contains no evil, as the psalm says, “Evil
shall not dwell with You.” Only by descending can Malchus gather the feminine waters that make the super-
nal union possible.
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that is, she ascends into Atzilus, face to face with Z’eir Anpin, etc. Nevertheless, the matter is along

the lines of what the Ramaz wrote in Parshas Ki Sisa (folio 189b): “Know

Having refined them, Malchus rises into Atzilus to unite face to face with Z’eir Anpin. The Ramaz, in his
commentary on the Zohar, Parshas Ki Sisa, describes this process.
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that the upper rose is Malchus of Atzilus, which is called ‘My beloved’ (rayasi), and our Sages, of
blessed memory, said, ‘[read] she who sustains Me (mefarnesasi),” because all the refinements that
are elevated from below by the lower Malchus ascend up to Malchus of Atzilus,

The Ramaz writes that the “upper rose” is Malchus of Atzilus, called “My beloved” (rayasi), which the Sages

read as “she who sustains Me” (mefarnesasi). She sustains, because the sparks raised by the lower Malchus
reach up to her.
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and she raises feminine waters to her Husband, and through this the bounty descends to the
worlds.” End of quote. And see what is written at the end of the discourse beginning “A psalm, a
song of the dedication of the House,” on “The stone the builders rejected, etc.”; and see what the
Ramaz wrote in Parshas Ki Seitzei (folio 276), in the passage beginning “And He makes her grow,
and from this we learn, etc.” See there.

Malchus then raises these as feminine waters to her Husband, Z’eir Anpin, and blessing descends to the

worlds. Further references follow, including a discourse on “The stone the builders rejected,” which became

the cornerstone.
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And in Parshas Pinchas (folio 215b): Leah and Rachel become one. He also wrote so at the begin-
ning of Parshas Terumah (folio 126b), on “Who is this, etc.”

The Ramaz also says that Leah and Rachel, two aspects of the feminine, become one, and he makes a similar
point at the beginning of Parshas Terumah. The Kehot note records a chassid’s manuscript suggesting that
the Pinchas reference should read 214b.
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And see what is written in Parshas Yisro, in the discourse beginning “Remember the Shabbos day,”
on the ascent of the souls through their descent into the body: that at first they were from the level

of the unity of “He and His vessels are one,”

The discourse in Torah Ohr on “Remember the Shabbos day” explains that souls rise by descending into the

body. At first they belong to the level of “He and His vessels are one,” the level of the vessels of Atzilus.
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and through their enclothing in the animal soul they ascend to be at the level of the unity of “He
and His life-forces are one.” This is also understood according to what is written here: that while in
Atzilus they were drawn from the inner dimension of the vessels, which is the matter of “He and
His vessels, etc.,”

Clothed in the animal soul, they rise to the level of “He and His life-forces are one,” the level of the lights.

This fits the present discourse, which said that in Atzilus the souls derive from the inner dimension of the

vessels.
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and through their descent into Beriah, Yetzirah and Asiyah they will ascend higher, as will be ex-
plained in the meaning of “I am black, yet comely.” (And see what is written in the discourse begin-

ning “If you walk in My statutes: Now, it is explained in Etz Chaim.”)

Through the descent into the lower worlds they will rise higher still, as the explanation of “I am black, yet
comely” will show. The discourse on “If you walk in My statutes” is also cited.

SECTION 3 - 121-27

The black and white hair
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3. Now, to understand the explanation of “I am black”: that she receives the level of the drop, which
is the level of the supernal Chochmah, in the aspect of “black,” that is, in the aspect of the halachos
and the fine points of the Scribes, which are [the meaning of] “His locks are curled, black as a
raven.”

A new section explains the “blackness.” The soul receives the “drop” of supernal Chochmah, the Torah, in a

“black” form: the detailed halachos and the fine points of the Scribes, which are the “locks” of the verse “His
locks are curled, black as a raven.”
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The matter is that it is stated in the Idra of Naso (folio 132), and these are its words: “For it was
taught: it is written, ‘His locks are curled, black as a raven,’ and it is written, ‘and the hair of His

head like pure wool.” There is no difficulty: this is in the upper beard, and this is in the lower beard.

The Idra in the Zohar, Parshas Naso, contrasts two verses: the Song of Songs describes black hair, while
Daniel sees the Ancient of Days with hair “like pure wool.” The Zohar answers that the white hair belongs to
the upper beard (of Arich Anpin) and the black to the lower beard (of Z’eir Anpin).
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And on this account, when the Torah was given to Israel, it was given in black fire upon white fire.”

End of quote. And on folio 136a it says: “The locks of black hair, etc.,

Hence, says the Zohar, the Torah was given as “black fire upon white fire.” Another passage of the Idra

speaks of the black locks of hair.
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to which pure and impure are attached; and from here the reasons of the Torah are attached, in pu-
rity [and] in impurity.” End of quote. The meaning of “pure and impure” is what is kosher and un-

fit, impure or pure.

From those black locks hang “pure and impure,” and from there the reasons of the Torah branch into purity
and impurity. The Alter Rebbe explains that this means the halachic rulings of fit and unfit, pure and impure.
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It follows that the root of the halachos of the prohibitive commandments is drawn from the hairs of
Z’eir Anpin, while the halachos of the positive commandments are drawn from the level of “pure
wool,” the hairs of Arich Anpin.

The conclusion: the laws of the prohibitions stem from the black hairs of Z’eir Anpin, and the laws of the

positive commandments from the white hairs of Arich Anpin. This sets up the maamar’s central contrast be-

tween the two kinds of mitzvos.
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The explanation is this: it has already been explained above that when there needs to be a new
drawing down and revelation from the Infinite Light (Or Ein Sof), blessed be He, it must all be

through Keser, which is the intermediary between the Emanator and the emanated.

To explain the role of the “hair,” the Alter Rebbe recalls that every new revelation from the Infinite Light
must pass through Keser, the intermediary between G-d and the Sefiros.
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This is [the meaning of] “Who renews in His goodness.” That is: He draws new light from the
source, the level of the Infinite One, blessed be He, through His goodness, which is the level of
“abundant in kindness,” the attribute of Keser; and through this, afterwards, “Shine a new light
upon Zion.”

The morning prayer speaks of G-d “Who renews in His goodness” the work of creation; “His goodness” is

“abundant in kindness,” one of the Thirteen Attributes, which belongs to Keser. Through it a new light is
drawn down, as the prayer “Shine a new light upon Zion” asks.
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This drawing down from Keser into the Ten Sefiros is only through the level of hairs, as is written
in Etz Chaim and in the Zohar, that Abba and Imma draw nourishment from the mazalos.

The flow from Keser into the Sefiros passes only through “hairs.” Etz Chaim and the Zohar say that Abba and
Imma, Chochmah and Binah, draw from the mazalos, two of the thirteen tikkunim of the beard of Arich
Anpin.
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The explanation is this: of His essence, blessed be He, it is said, “I, Havayah, have not changed,”
and “none of these attributes is in Him at all.” Therefore, for there to be a drawing down and reve-
lation from the Infinite One in the level of Chochmah—that from “You” there be drawn the level of
“Wise”_

G-d’s essence does not change and has none of the attributes. For Him to be revealed as “wise,” in the words
of the Tikkunei Zohar, “You are wise,” requires a channel.
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this is a great descent, and it comes about through “abundant in kindness,” as it is written, “The
world is built by kindness”: that He lowers Himself to be called by the name “wise” and
“understanding.”

Being called “wise” and “understanding” is a great descent for G-d. It comes about through His abundant
kindness, as the psalm says, “The world is built by kindness.”
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And it is impossible for [light] to be drawn from the level of “abundant in kindness” into Chochmah
except through the level of hairs alone. And the vessel for this, that this revelation from the Infinite
Light should come about, is through

From Keser’s kindness into Chochmah the flow can pass only through the “hairs,” narrow channels that

convey a reduced light. The vessel through which this revelation of the Infinite Light comes about is the
mitzvos.
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the mitzvos, the 613 paths of the Skull (Gulgalta), the root of the mitzvos, the supernal will; and it is
drawn through the hairs, the thirteen tikkunim of the beard of Arich Anpin, the attributes of mercy
and “abundant in kindness.” And Abba draws nourishment from the eighth mazal, the revelation of
the reasons of the mitzvos.
The Zohar speaks of 613 paths in the Gulgalta, the “skull” of Arich Anpin, which are the root of the 613
mitzvos in the supernal will. This will is drawn down through the thirteen tikkunim of the beard of Arich

Anpin, the Thirteen Attributes of Mercy, and Chochmah (Abba) draws from the eighth of them, revealing the
reasons of the mitzvos.
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However, the whole chain of descent mentioned above is only from the level of the final yud of the
Name Sag that is in the Supernal Brightness (Tehiru Ila’ah), as is written in the book Emek
HaMelech, Sha’ar (Gate) 3 (and cited from it in Mikdash Melech, Parshas Bereishis, on folio 15),

Yet this whole chain of descent comes only from the last yud of the Name Sag in the Tehiru Ila’ah, the pri-
mordial supernal light, according to Emek HaMelech. It is a tiny aspect relative to what lies above it.
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and in the Zohar, Parshas Shemos (another reading: Parshas Bereishis), it is stated that the coming
into being of all the worlds is through a single thought, and therefore everything is considered like

adrop in the ocean.

The Zohar says that all the worlds came into being through a single thought, so that everything is like a drop
in the ocean. A drop in the ocean has no separate existence at all, as the Mitteler Rebbe explains in the work
cited in the Kehot note.
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Therefore, of His essence, blessed be He, one cannot say even “encompassing all worlds” (sovev

kol almin), for He is not within the bounds of worlds at all; and also what he said, “You are wise,”

Therefore G-d’s essence cannot even be called “encompassing all worlds,” since it has no relation to worlds

at all. The same applies to Eliyahu’s words “You are wise.”
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that is, that from the level of “You” [light] is drawn to be enclothed in the level of “wise,” as above—
of His essence and being even this does not apply; rather, “You” refers to the level of “encompass-

ing all worlds.”

Those words mean that from “You” light is drawn into “wise,” but this too cannot describe His essence.
“You” there refers only to the light that encompasses all worlds.
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For the essence of the Infinite One is simple in the utmost simplicity, and “a clear and lucid light is
darkness before Him,” and [all] are considered as truly nothing: “I, Havayah, have not changed,”
just as before the world was created. And the entire source of the drawing down and revelation is
only from the level of Malchus of the Infinite One.

G-d’s essence is absolutely simple, and even the purest light is “darkness before Him,” as the Tikkunei
Zohar says. The source of all revelation is only Malchus of the Infinite, the aspect of G-d that relates outward.
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But of the essence of the Infinite One even this does not apply, that there be a source from which
any illumination would be revealed; and it does not pertain to the worlds at all, such that one would
say, “You are wise.”

G-d’s essence is not even a source from which some light could be revealed. It has no relation to worlds such
that one could say of it, “You are wise.”

PPAR MNP M PUhnwnD am® 1w N2 ROT BYH OPK IR RITY AR O7KT D1 onan po
52 0791 NAX AR UYY L0IM P DR 21907 Y Y70 [owy maowe axena nivex|

Only from the level of Malchus of the Infinite One: although it is the Infinite Light, nevertheless it is
a level of which one can say [this], and from which the worlds of Atzilus, Beriah, Yetzirah and
Asiyah and [the light that] encompasses all worlds can descend, through a leap and through the il-
lumination of the kav and thread. And of this he said, “You are wise.”

Malchus of the Infinite, though it is itself infinite light, is a level of which this can be said, and from it the

four worlds and the light that encompasses them unfold, by way of a leap and the thin line of the kav.
Eliyahu’s “You are wise” refers to this level.
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Now, the revelation of the light from this level, from the level of “You” to the level of “wise”—that is,
that there be drawn a revelation from [the light that] encompasses all worlds (sovev kol almin), an
illumination for the worlds, for Chochmah is the beginning of the World of Atzilus, and it is written,
“You made them all with wisdom”—

The revelation from “You” into “wise” means that light from the level that encompasses all worlds becomes

an illumination for the worlds. Chochmah is the start of Atzilus, and all creation is made through it, as the

psalm says, “You made them all with wisdom.”
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comes about through the positive commandments. Of this revelation it is said, “and the hair of His
head like pure wool”: the level of the supernal whiteness, the revelation of His very will and
kindness.

This revelation is drawn down through the positive commandments. It is the “hair like pure wool” of

Daniel’s vision, the supernal whiteness: the open revelation of G-d’s will and kindness.
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(See on this the explanation on “For on this day He shall atone,” in Parshas Acharei.) This is the
meaning of “the upper beard,” which means the beard of Arich Anpin,

The positive commandments thus belong to the “upper beard,” the beard of Arich Anpin. The Alter Rebbe
refers to his discourse on Yom Kippur, “For on this day He shall atone.”
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that is, through the fulfillment of the 248 positive commandments, “the 248 limbs of the King”: by
performing the mitzvah and fulfilling His will, blessed be He, one draws His very will into the

worlds.

The Tikkunei Zohar calls the 248 positive commandments “the 248 limbs of the King.” Performing a mitz-
vah fulfills G-d’s will and so draws that very will into the worlds.
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The Patriarchs fulfilled the Torah in a spiritual manner; the revelation through their deeds was
above, in Atzilus. But for there to be

The Patriarchs kept the Torah before it was given, but in a spiritual way, and their deeds brought revelation
only in the higher world of Atzilus. The Midrash calls their mitzvos “fragrances,” in contrast to Israel’s

mitzvos after Sinai.
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a revelation literally below, from the level of “the hair of His head like pure wool,” it is through the
performance of the mitzvos with actual physical things. Through this a revelation of the level of

“encompassing all worlds” is drawn below, so that below too there is the revelation

To bring the revelation of “pure wool” down into this world requires mitzvos done with physical objects.
Through them the encompassing light is revealed below.
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as above in the supernal Chochmah, where the level of “You” is drawn into the level of “wise,” as
above. (See what was written above in Parshas Lech Lecha; see what is written on the hairs on the verse
“You shall make holy garments for Aharon, etc.”; and what is written on the verse “It shall be tzitzis for

you,” on the meaning of “and you shall be holy.”)

Below then mirrors above, where “You” is drawn into “wise.” References follow to discourses in Torah Ohr
on Lech Lecha and Tetzaveh and to a discourse on tzitzis.
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But that there be a revelation of His essence, as it were, which is above the level of “encompassing
all worlds,” cannot be except in the Time to Come. (See the Ramaz on Parshas Bereishis) (on folio
4b), who wrote,

A revelation of G-d’s essence itself, above even the encompassing light, will come only in the Time to Come.

The Ramaz, in his commentary on the Zohar, says the same.
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and these are his words: “It seems to my humble mind that the main rectification is for the time of
the rectification of the worlds after the time of Mashiach, for then we will have the power to draw

the drop from the inner dimension of Atik, which is not so now.” End of quote.

The Ramaz writes that the full rectification belongs to the era after Mashiach, when it will be possible to draw

down from the inner dimension of Atik, the innermost level of Keser. Now that is not yet possible.
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Then the revelation will be literally below as well (see what is written on the verse “Set me as a
seal”), and [it will come about] through the fulfillment of the prohibitive commandments, as will be

explained.

Then the revelation will reach even this physical world. It will come about through the prohibitive command-

ments, as the maamar goes on to explain.

likuteitorah.com/ 128



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 8 IR SIR TN D7Y 0573777 1IN

MY 099050 1NN RPT RIPOT 11977 IRNN RIPOT NIMM22 07 [nwyn x5 07D MIEH TN
990 *nan 7PYRDW 9910 M2 0°1910 2127 47 Mabn B 0von °n 0vntn ¢t 271y

Now, the prohibitive commandments are at the level of the lower beard, that is, the beard of Z’eir
Anpin: “His locks are curled (taltalim), black as a raven”—taltalim, tilei tilim, “mounds upon
mounds” of halachos, the words of the Scribes (soferim), the level of the scribe (sofer), which is
above the level of the book (sefer);

The prohibitions belong to the “lower beard,” Z’eir Anpin’s black locks. The Talmud reads taltalim as tilei

tilim, “mounds upon mounds” of halachos; these are the words of the Scribes (soferim), whose root, the
“scribe,” is above the “book,” the written Torah.
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and also the rabbinic fences and safeguards, most of which concern prohibitions. And they are
“black as a raven,” in a mode of cruelty; that is, this also requires the attribute of severities (ge-
vuros), to rule that the thing is unfit and cannot be elevated: although of necessity there is a spark
of holiness in it, nevertheless it is rejected.

Most rabbinic fences also concern prohibitions. They are “black as a raven,” harsh (the Talmud speaks of

the raven as cruel to its young), because ruling something forbidden requires severity: the forbidden thing

contains a spark of holiness, yet it is rejected and cannot be elevated.
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This is what is said in the Idra: “the black hairs, etc., to which pure and impure are attached”: to
rule that this is pure and kosher and can be elevated, while another thing is impure and unfit and
cannot be elevated, although it has a spark in it.

This is the Idra’s statement that “pure and impure” hang from the black hair. It refers to halachic rulings
that one thing is pure and can be elevated, while another is impure and cannot be elevated, though it too
contains a spark.
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And in forbidden things, too, there are two levels: just as in holiness there is the inner and the en-

compassing, so in kelipah too there are the two levels mentioned above.

Forbidden things have two levels, mirroring holiness, which has an “inner” and an “encompassing” aspect.
Kelipah too has both.
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For example, “You shall not eat forbidden fat” and the like: this is the level of the inner, for the food
enters within. And there is the level of the encompassing: even though nothing enters within, his
body becomes impure when he touches it. This is the level of the encompassing of kelipah, which
is the whole subject of the Order of Taharos.

Forbidden food, such as cheilev (forbidden fat), is the “inner” kelipah, for it enters the body. Ritual impurity,

contracted merely by touch, is the “encompassing” kelipah; this is the subject of the Order of Taharos in the
Mishnah.
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Therefore our Sages, of blessed memory, said, “‘And knowledge’—this is the Order of Taharos.” For
there must be no separating screen, neither from the inner nor from the encompassing [aspect] of
kelipah; and through this, in the Time to Come, there will be a revelation of an illumination from
His essence and being.
The Talmud says the word “knowledge” in Isaiah’s verse refers to the Order of Taharos. Both the inner and
the encompassing kelipah must be removed, so that no screen divides, and this will bring, in the Time to
Come, the revelation of an illumination from G-d’s essence. In the Talmud (Shabbos 31a), Reish Lakish
reads the six terms of Isaiah 33:6 as the six orders of the Mishnah, with “knowledge” standing for Taharos,

the laws of purity and impurity. The Alter Rebbe builds on this pairing: knowledge bound up with purity
means the removal of every defiling screen, so that nothing of kelipah separates the soul from G-dliness.
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This is “I am black,” and specifically through this, “comely.” That is: although the soul, when it de-

scends into Beriah, Yetzirah and Asiyah, into a state of limitation, is in the state of “I am black,”

This is “I am black,” and through it “comely.” The soul that has descended into the lower worlds is limited,
and so “black.”
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yet through fulfilling the mitzvos also in the manner of “his locks are curled, black as a raven”—in
the fine points of the Scribes, the fences and safeguards, which are from the level of holy severities
(gevuros)—the sitra achra is thereby repelled. Therefore, although below I am black as well, like a
raven, not in a mode of drawing down,

But by keeping the mitzvos in the “black” manner as well, through the rulings and fences of the Scribes,

which come from holy severity, the soul drives away the sitra achra. This “blackness” is not a drawing down
of light but a rejection.
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yet through this, “comely”: for the prohibitive commandments are vessels through whose fulfill-
ment there will be, in the Time to Come, a revelation of His essence and being, of which it is said,
“I, Havayah, have not changed,” and which is not within the bounds of any illumination drawn
from Him, blessed be He.

That is exactly why she is “comely”: the prohibitions are vessels through which G-d’s essence itself will be

revealed in the Time to Come. That essence, “I, Havayah, have not changed,” is beyond any illumination
drawn from Him.
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(As for the halachos of the prohibitions depending on the beard of Z’eir Anpin, which is far below the level
of the beard of Arich Anpin, on which the halachos of the positive commandments depend—and elsewhere
it is stated that the prohibitions are drawn from yud-hei and the positive commandments from vav-hei—
this will be explained below, G-d willing.)

Two questions are left for later: why the prohibitions depend on Z’eir Anpin’s beard, which is far lower than

Arich Anpin’s, and how this fits the teaching that prohibitions come from the letters yud-hei of G-d’s Name
and positive commandments from vav-hei.
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SECTION 4 - 128-34

Tohu and Tikkun: the lion and the ox
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4. To explain the reason, one must first introduce the subject of Tohu and Tikkun. The shattering of
the vessels of Tohu came about because the light was abundant and the vessels too small to contain
[it],

A new section explains the reason by introducing Tohu (chaos) and Tikkun (rectification). In the World of
Tohu the vessels shattered because the light was too great for them to hold.
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and the vessel could not limit the light. Therefore the vessels shattered and fell below, and the

lights withdrew into the essence of the Emanator.

The vessels could not contain and limit the light, so they broke and fell to lower levels, while the lights with-
drew back into their source in the Emanator.
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Afterwards they were refined and rectified. The rectification (tikkun) is that they became configura-
tions (partzufim), each attribute being composed of ten, and through the multiplicity of vessels the
lights were rectified. As R. Chaim Vital wrote in his commentary on the Idra Zuta, the secret of the
rectification is the diminishing of the light; on the contrary, this is what enables the vessels being
refined to receive it.

In Tikkun the fragments were refined and rebuilt as partzufim, “configurations,” each attribute including all

ten, so that the many vessels can hold the light. R. Chaim Vital explains that the secret of rectification is a di-
minishing of the light, which is precisely what lets the vessels receive it.
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Now, first there was refined from the vessels of Tohu what was included in the World of Atzilus, in
the vessels of the Ten Sefiros of Tikkun; and what could not be included in Atzilus descended to

Beriah, Yetzirah and Asiyah and was refined there, so that souls and angels came forth.

After the shattering, the fragments of Tohu were sorted. What could be integrated into the vessels of Atzilus
became part of the World of Tikkun; what could not descended into Beriah, Yetzirah and Asiyah, where its re-

finement brought forth souls and angels.
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Therefore the angels have the power to be [as in] “and the Chayos carry the Throne,” and “upon the

Throne, as the appearance of a man”—the level of the lights and vessels of Atzilus.

This explains a striking power of the angels: the Chayos (the “living creatures” of Ezekiel’s Chariot) “carry
the Throne,” and on the Throne is Ezekiel’s “likeness of the appearance of a man,” the lights and vessels of

Atzilus. Lower beings bear a higher level.
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This is because their root is from the World of Tohu, and the lights of Tohu are higher than the
lights of Tikkun, for Tikkun is the diminishing of the light (through apertures, channels and hairs);

They can do so because their root is in Tohu, whose lights are higher than those of Tikkun. Tikkun works by

diminishing the light, channeling it through “apertures, channels and hairs.”
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only that because of the shattering of the vessels the lights withdrew into their Emanator and the
vessels fell below. But after the vessels have been refined and raised from their fall, their root, the
lights of Tohu, returns to be revealed in them, which is the level of “before any king reigned over
the Children of Israel.”

In the shattering, the lights of Tohu withdrew to their source while the vessels fell. Once the vessels are re-
fined and raised, the high lights of Tohu shine in them again. Kabbalah identifies Tohu with the kings of

Edom who reigned “before any king reigned over the Children of Israel.”
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This is [the meaning of the fact] that through the self-nullification (bittul) of the Chayos of the
Chariot, [who] “tremble from the might of the Throne”—which is the refinement and rectification of
what is in them from the shattering of the vessels, which was refined and rectified until it was in-

cluded in the state of self-nullification—

The Chayos “tremble from the might of the Throne.” Their trembling self-nullification is itself the refine-
ment of the Tohu fragments within them, now absorbed into nullification.
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then an illumination from the lights of Tohu, which withdrew into the essence of the Emanator, is
revealed in them; and through this they carry the Throne and the Man upon the Throne, [up] to the

level of the very essence of the Infinite One (Ein Sof), blessed be He, the level of “for He is not a

”

man.

Then the withdrawn lights of Tohu shine in them, and so they can carry the Throne and the “Man” upon it,

reaching even the essence of the Infinite, of which it is said, “for He is not a man.”
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Now, the angels are what has already been refined; this is [the meaning of] “and those who serve
Him all stand,” for they stand in a state of self-nullification. And so too the souls, as written in Etz

Chaim, that the soul itself needs no rectification and descended only to refine the animal soul, etc.

The angels are already refined, which is why the liturgy says they “all stand” in self-nullification. The souls

too need no refinement themselves: Etz Chaim says they descend only to refine the animal soul.
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Now, just as there are three partners in a person—father, mother, and the Holy One, blessed be He,
Who places a soul in him—so too in the physical animal there is a soul from the level of the Chayos
in the Chariot, from the aspect of the dregs and waste that have not yet been refined. They are re-
fined through

The Talmud speaks of three partners in a person: father, mother and G-d, Who gives the soul. In the same
way an animal’s life-force comes from the Chayos of the Chariot, but from their unrefined “dregs.”
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the person who eats them: by the strength of having eaten the animal he can say “One” and “You
shall love [G-d] ... with all your heart”—with both your inclinations—and pray with self-sacrifice
(mesirus nefesh). Through this the animals, too, are refined, and all the things permitted to eat;
and through this an illumination from the lights of Tohu is revealed, as above regarding “and the
Chayos carry, etc.”

A person refines the animal by eating it and using its energy to say “One” in the Shema, to love G-d “with all

your heart,” which the Mishnah reads as with both inclinations, and to pray with self-sacrifice. Permitted

foods are thus elevated, and a light from Tohu is revealed, as with the Chayos that carry the Throne.
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And likewise when positive commandments are performed with them, such as shofar, sukkah and
lulav, tzitzis and tefillin, one draws down the revelation of the lights of Tohu that withdrew, so that

they are revealed in the vessels of Tikkun

Using physical things for positive commandments, such as shofar, sukkah, lulav, tzitzis and tefillin, likewise

draws the withdrawn lights of Tohu into the vessels of Tikkun.

likuteitorah.com/ 135

30



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 8 IR SIR TN D7Y 0573777 1IN

R (71 999 1797 (1P QTR NP2 AR DIRWII NI T19YR2 1197 PR W2 T N9 qunm)
555 nIBYNTS 19910 XOW 010K T 02137 IURWH LR 0PNt 021372

(and this revelation will be drawn into the G-dly soul, just as above “the Chayos carry” the level of
its “Man”). All this is with things “permitted to your mouth.” This is not so with forbidden things,

which cannot be elevated at all.

This revelation reaches the G-dly soul, just as the Chayos carry the “Man” above. But all this applies only to
permitted things; forbidden things cannot be elevated in this way at all.
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Now, one must understand: in the holy Chariot, “the face of a lion on the right” precedes in rank
and is higher than “the face of an ox”; and therefore also in the offerings there was “a lion that de-
vours the offerings.”

A question follows: in Ezekiel’s Chariot the lion’s face is on the right, higher than the ox’s. The Zohar even
speaks of a lion that consumed the offerings on the altar.
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Why, then, below, is the ox permitted to be eaten, and can be elevated by the person who eats it or
offers it upon the altar, so that through this

So why, below, is the ox permitted for eating and for the altar, where it is elevated?
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the ox itself is elevated and included in holiness; whereas the lion is among the impure beasts,
which are forbidden to be eaten, and is unfit for anything holy, for “only what is permitted to your

mouth was approved for the work of Heaven”?

The ox itself becomes part of holiness, while the lion is an impure animal, forbidden to eat and unfit for any
holy use. The closing quotation joins two lines of the Talmud (Shabbat 28b): a teaching that only the hide of a
kosher animal was fit for “the work of Heaven,” which the Gemara applies to tefillin, and the rule that tefillin
come only “from what is permitted to your mouth,” drawn from “that the Torah of Havayah may be in your
mouth” (Exodus 13:9). The Alter Rebbe takes from them that what may not be eaten has no place in anything
holy.
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The explanation is this: it is known that “the husk precedes the fruit.” Not that the husk literally
precedes the fruit, G-d forbid; rather, the light and life-force that is enclothed within it in a state of

exile, having fallen there from the shattering of the vessels,

The answer is the principle that “the husk precedes the fruit.” It does not mean the husk is truly prior or bet-
ter; it refers to the light trapped in the husk, which fell there in the shattering and is in exile there.
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is from higher levels than the fruit itself (as is written in the discourse beginning “And it was when
Pharaoh sent”), as above regarding Tohu and Tikkun. Nevertheless, the husk itself is dross and
husk (kelipah).

That trapped light comes from higher levels than the fruit itself, as Tohu is higher than Tikkun. Yet the husk
itself is dross.
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Therefore the lion below is an impure beast and below the ox, which relative to the lion is like fruit
relative to husk. However, the root of the light, life-force and spark enclothed in it is from a level

above the ox, for above, “the face of a lion is on the right, etc.”

So below, the lion is impure and lower than the ox, as husk is to fruit. But the spark within the lion comes
from a root higher than the ox, matching the lion’s place on the right in the Chariot.
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Now, like the coming into being of the lion below from the face of the lion, so in the same way is the
matter of Avraham, from whom Yishmael came forth. This means that he came forth from him as
dross separated from the silver; and then Avraham became a chariot for the Chesed (kindness) of

Atzilus, like silver after it has been purified of its dross.

The same pattern explains the Talmud’s phrase “Avraham, from whom Yishmael came forth.” In the
Kabbalistic reading followed here, Yishmael emerged like dross separated from silver, and once it was re-

moved Avraham became a pure “chariot,” a vessel for the Chesed of Atzilus.
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And at the time before the refinement of the vessels of Tohu, Yishmael too was included in the level
of Avraham, and the shattering of the vessels took place; and Yishmael preceded Yitzchak, as the

husk precedes the fruit.

Before the vessels of Tohu were refined, Yishmael was still contained within Avraham, and so a “shattering of

the vessels” took place. Yishmael was born before Yitzchak, just as the husk precedes the fruit.
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Therefore he was the firstborn. This is like the level of the lion below relative to the ox, by way of

analogy: for the level of Yitzchak is

That is why he was the firstborn. The relationship parallels that of the lion below to the ox.
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like the level of the face of the ox in the holy Chariot, and Yishmael is like the level of the lion be-

low, for his root is higher, that is, from the level of the face of the lion;

Yitzchak corresponds to the face of the ox in the holy Chariot, while Yishmael corresponds to the lion below,
whose root is the higher face of the lion.
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but he himself came forth as dross and husk (and from this will be understood the meaning of “I
am black, yet comely, like the tents of Kedar,” as below), like the afterbirth that surrounds the
child.

Yet Yishmael himself emerged as dross and husk. The text notes in passing that this will later explain the
comparison to “the tents of Kedar,” Kedar being a son of Yishmael; it also likens him to the afterbirth that
surrounds a child.
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This is because in its root, when it was included in the drop, it is more exalted, and afterwards,
through the refinement, it is separated and thrown away. The explanation is that what is higher in

its root, when it falls through the shattering of the vessels, falls lower.

The afterbirth was once part of the seed and, in its root, higher; yet in the process of refinement it is separat-
ed and discarded. The general rule: what is higher in its root falls lower when it falls.
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Therefore, in the shattering of the vessels of Tohu too, there are several levels: what fell lower did

so because its root was higher, for the lights were higher;

So in the shattering of Tohu, the fragments that fell lowest came from the highest lights.
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therefore the vessels could not contain them and fell with force further below. Some of the vessels
that shattered and fell descended into domestic animals and beasts permitted to be eaten, and what

was higher in its root fell lower, into things forbidden to be eaten.

Those vessels could not hold their great light and fell with greater force. Fragments of lower lights became
permitted animals; those of higher lights fell further, into forbidden things.

likuteitorah.com/ 139



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 8 IR SIR TN D7Y 0573777 1IN

09N 091277 9N M3 WYY 0°0KRT 091372 P97 X7 (Awyn x5 172 MxnA0 0p mam 34
MW TA1 7R 1D

Now, the fulfillment of the prohibitive commandments is entirely with forbidden things, whose root

is higher than that of the permitted things, like the lion as against the ox.

The prohibitions all concern forbidden things, whose root is higher than that of permitted things, as the
lion’s root is higher than the ox’s.
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And through fulfilling His will, blessed be He, in the manner of the prohibitions, that is, in the

manner of rejection, in which the inner and encompassing [forces] of kelipah are rejected—

Fulfilling G-d’s will through the prohibitions means rejecting both the inner and the encompassing kelipah.
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that is, through refraining from eating, “You shall not eat,” or being careful not to become impure
through them, and all the fences and safeguards concerning them—through this “He will remove

the spirit of impurity from the land,”

One rejects them by not eating forbidden foods, by avoiding impurity, and by keeping the fences around
them. This brings about the prophecy “the spirit of impurity will be removed from the land.”
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and there will be no concealment or kelipah; and through this there is revealed the very essence of
the supernal lights, which are higher than the lights revealed through the positive commandments

performed with permitted things, etc.,

When no concealment remains, the very essence of the highest lights is revealed, higher than the lights re-

vealed through positive commandments with permitted things.
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just as above the revelation of the level of the face of the lion is higher than the level of the face of
the ox, etc. And see what is written in Parshas Eikev on the verse “And He fed you the manna, etc.”

This parallels the lion’s face, higher than the ox’s, in the Chariot. A discourse in Likkutei Torah, Eikev, on
the manna, is cited for further study.

SECTION 5 - 135-42

The sun, the salt and the tents of Kedar
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5. And this is [the meaning of] “I am black, etc.; do not look upon me that I am swarthy, for the sun
has tanned me.” That is: although below I am in a state of blackness and of limitation, and in the

fulfillment of physical things,

A new section reads the next verse: “Do not look upon me that I am swarthy, for the sun has tanned me.” The

soul admits that below it is “black,” limited and occupied with physical things.
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yet specifically through all this I come to a great elevation, for through this there will be revealed
something new: a revelation of His essence and being—that is, in general, through the fulfillment

of all the mitzvos, the positive commandments and the prohibitive commandments,

Yet precisely this brings it to a great height, because through it something new will be revealed: G-d’s es-

sence itself. This comes through keeping all the mitzvos, positive and prohibitive.
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which are with physical things whose root is from the World of Tohu, and the lights of Tohu with-
drew into the essence of the Emanator. Therefore, specifically through fulfilling His will, the super-
nal will, with these things, the Infinite Light (Or Ein Sof) will be revealed, a revelation more exalted
than what was revealed in the lights of Tikkun.

The mitzvos involve physical things whose root is in Tohu, whose lights withdrew into G-d’s essence. So do-
ing G-d’s will with them reveals the Infinite Light more fully than the lights of Tikkun can.
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And although below I am in concealment and contraction, yet “the sun has tanned me.” For “a sun
and a shield is Havayah Elokim,” and “sun” is the level of the higher unity (yichuda ila’ah)—“Yours,

Havayah, is the greatness, etc.”—which are nullified in the Infinite Light.

The “sun” that tanned her is Havayah, as in “a sun and a shield is Havayah Elokim.” The sun stands for the
higher unity, in which all things are nullified in the Infinite Light, as in “Yours, Havayah, is the greatness.”
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Therefore, when the sun shines below—the revelation of an illumination from the level of the high-
er unity in the soul—/it is|] through contemplation during the Shema, in the manner of the higher

unity,

The sun shines below when a person, reciting the Shema, contemplates the higher unity and an illumination
of it enters his soul.
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of how “all before Him is considered as nothing,” and through the fulfillment of the mitzvos. For
every revelation of new light from the Infinite Light, which is not within the bounds of the chain of
descent (hishtalshelus), must come through the level of an intermediary, that is, the level of Keser,
and through the 613 paths that were drawn from the Gulgalta and descended below in the fulfill-
ment of His very will.
That contemplation is that “all before Him is considered as nothing.” The sun also shines through the
mitzvos, because every new revelation from beyond the chain of descent comes through Keser and through

the 613 paths of the Gulgalta (the “skull” of Arich Anpin, within Keser), which reach down into the fulfillment
of G-d’s will.
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Through this the light from [the level that] encompasses all worlds (sovev kol almin) is revealed,
through fulfilling His will with physical things whose root is from the World of Tohu, whose lights

withdrew on high, as mentioned above.

Doing G-d’s will with physical things rooted in Tohu reveals the light that encompasses all worlds (sovev).
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But the superiority of the revelation through fulfilling the prohibitive commandments over the rev-
elation through fulfilling the positive commandments is this: in the level of “encompassing all
worlds” there are also two levels. The first is what is called “encompassing all worlds”; if so, it per-

tains to worlds, for although

Why are the prohibitions superior? Because the encompassing light itself has two levels. The first is called

“encompassing the worlds,” and as its name says, it still relates to worlds.
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it encompasses and is not revealed, nevertheless it can be called by the name “encompassing the
worlds.” And that [the light that] encompasses all worlds be in actual revelation comes through ful-

filling the positive commandments, which are with permitted things.

Though it does not enter the worlds, it is defined in relation to them. The positive commandments, done with

permitted things, bring this encompassing light into actual revelation.
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But His essence and being cannot truly be called by the name “encompassing all worlds,” as men-
tioned above; it is the level of “I, Havayah, have not changed,” exactly as before the world was
created.

G-d’s essence, however, cannot truly be called “encompassing the worlds” at all. It is “I, Havayah, have not

changed,” exactly as before creation.
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And it is this that is revealed specifically through fulfilling the prohibitive commandments, through
severities (gevuros) and the rejection of kelipah. For the severities in their root are higher than the
kindnesses (chasadim), like the superiority of gold over silver, or as salt sweetens meat:

This essence is revealed specifically through the prohibitions, which work through severity (gevuros) and the

rejection of kelipah. In their root severities are higher than kindnesses, as gold is more precious than silver,

and as salt brings out the flavor of meat.
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“Can what is tasteless be eaten without salt?” For through the salt the taste is revealed. Thus taste,
which is a high level (“and the palate tastes food”; therefore the letters gimmel, yud, kaf, kuf, too, which
are from the palate, are higher than the other letters, as is written on the verse “And you shall count for

yourselves from the morrow, etc.”; see the Idra Zuta, folio 295b),

Job asks, “Can what is tasteless be eaten without salt?” Taste is a high faculty, and the letters formed with the
palate (gimmel, yud, kaf, kuf) are considered higher than the others, as a discourse in Likkutei Torah and

the Idra Zuta explain.
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is revealed specifically through the salt, which in itself is below the food, for it is not fit to be eaten,
and it is in the aspect of severities. It is also like [the saying], “A word is worth a sela, silence is
worth two,”

Salt itself is not food and belongs to severity, yet it reveals the taste. The Talmud’s saying “A word is worth a
sela, silence is worth two” makes a similar point: restraint is worth more than expression.
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that is, through fulfilling the prohibitions in the manner of negation, which concern forbidden
things, whose fallen sparks have their root in a higher place. Therefore, through fulfilling His will,
blessed be He, with them—to reject the kelipah—through this there is a revelation of His very es-
sence and being.

The prohibitions work by negation and deal with forbidden things whose sparks have a higher root. Fulfilling

G-d’s will by rejecting the kelipah in them reveals His very essence.
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And this is the meaning of “I am black, yet comely, like the tents of Kedar.” For it was explained
above regarding Avraham, from whom Yishmael came forth,

Now the phrase “like the tents of Kedar” is explained. It builds on what was said about Avraham, from whom
Yishmael came forth.
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that he came forth as dross, like the coming into being of the lion below from the level of the face
of the lion in the Chariot. Nevertheless, he receives his life-force from Avraham,

Yishmael emerged as dross, like the lion below from the lion’s face above. Still, his life-force comes from

Avraham.
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only that the life-force is mainly in the manner of the encompassing, for the sitra achra cannot re-
ceive holiness in the manner of inner revelation, only in the manner of the encompassing;

That life-force reaches him only as an encompassing influence, because the sitra achra cannot receive holi-

ness inwardly, only from without.
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as with the eleven spices of the incense: the ten are those enclothed in the kelipos in a state of ex-
ile, and the eleventh is in the manner of the encompassing—this is the frankincense (levonah),
which is essentially white (lavan)—and their main life-force is from the encompassing, etc. (See
what was written on this above in Parshas Toldos, on the verse “See, the fragrance of my son, etc.”)
The incense had eleven spices: ten correspond to sparks exiled in the kelipos, while the eleventh, frankin-
cense (levonah, from lavan, “white”), is their encompassing source of life. The text refers to the discourse in
Torah Ohr, Toldos, on this. The Talmud (Kerisos 6b) derives the eleven from the verse itself: “spices” means
at least two, and with “stacte, onycha and galbanum” that makes five; “spices” again doubles this to ten; and

“pure frankincense” is counted on its own as the eleventh. This is why the maamar can treat the frankin-

cense as a level distinct from the ten.
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Now, there are two [kinds of] encompassing: one like a garment, which encompasses from close by;

the second, a higher encompassing,

There are two kinds of encompassing: a garment, which surrounds closely, and a higher kind.
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like a tent and a dwelling, which also encompasses, but encompasses from afar; and the tent and

dwelling are also more precious than the garment, etc.

A tent or a home also surrounds a person, but from a distance, and it is more precious than a garment. This

prepares the reading of the “tents” of Kedar.
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Now, the way holiness gives life to the sitra achra is only from afar. This is the meaning of “the tents
of Kedar”: specifically a tent. And the Community of Israel says that so too there is with me a reve-
lation of the level of a higher encompassing [light], which encompasses from afar, as it is written,
“Remember Havayah from afar.”

Holiness gives life to the sitra achra only from a distance, which is why the verse speaks of “tents” of Kedar: a

tent surrounds from afar. The Community of Israel says that she too has a revelation of a higher encompass-

ing light, one that is “from afar,” as Jeremiah says, “Remember Havayah from afar.”
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That is: the level of “encompassing all worlds” (sovev kol almin) is called “encompassing the
worlds.” And this is the matter of the garments made from the performance of the mitzvos, which is

through fulfilling the positive commandments.

The lower encompassing light, “encompassing all worlds,” still relates to worlds. It corresponds to the “gar-
ments” that the performance of the positive commandments makes for the soul.
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But through “I am black,” in fulfilling the prohibitive commandments, which is the level of “black
as a raven”—through this, “comely, like the tents of Kedar”: there is drawn a revelation of His es-

sence and being, which cannot be called even “encompassing the worlds,” as above.

Through the “blackness” of the prohibitions, “black as a raven,” comes the beauty “like the tents of Kedar”:

the revelation of G-d’s essence, which cannot be called even “encompassing the worlds.”
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(That is: just as the encompassing [light] that gives life to the sitra achra is far removed from them
in rank, as written in Etz Chaim, Sha’ar (Gate) 10, chapter 11, “for the holy does not mix with the
profane, etc.,”

A long parenthesis explains the comparison. The encompassing light that sustains the sitra achra is vastly
removed from it, for, as Etz Chaim says, the holy does not mix with the profane.
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so too, relative to the essence of the Infinite One, blessed be He, even the highest worlds are con-
sidered as truly nothing, and they are infinitely more distant in rank from the Infinite Light (Or Ein
Sof), blessed be He, than the distance, in the analogy, of the opposing side from its encompassing
[light], the “tents of Kedar.”

In the same way, compared with G-d’s essence even the highest worlds are as nothing, and their distance

from Him is infinitely greater than the distance between kelipah and the light that encompasses it.

RPYT 13 9T DR DN wnn 173 07K NIRA qWNRIT POV T AR Dwn 199

Therefore this higher encompassing [light], drawn from the Infinite Light itself, blessed be He, is

compared specifically to the analogy of “the tents of Kedar, etc.”

That is why this higher encompassing light, drawn from the Infinite Light itself, is compared specifically to
the tents of Kedar.
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And see what is written on the verse “A psalm, a song of the dedication of the House” on these two
encompassing [lights]|, garment and house, etc. One can further explain why it is compared specifi-
cally to the tents of Kedar: in holiness there are ten Sefiros, “ten and not eleven,” as is written in

Sefer Yetzirah and cited in the Raaya Mehemna at the beginning of Parshas Ki Sisa.

The discourse on Psalm 30 discusses these two encompassing lights, garment and house. A second explana-
tion draws on Sefer Yetzirah: in holiness there are ten Sefiros, “ten and not eleven.”
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This means that in Keser there are two levels, Atik and Arich, and the level of Atik is not counted
among the Ten Sefiros; this is “and not eleven, etc.” See Etz Chaim, Sha’ar (Gate) 22, chapter 1,
section 4, “and we do not count, etc.”; and so too in the whole of Atzilus, Atik Yomin, etc.

Keser has two levels, Atik (“the Ancient One,” its inner, higher level) and Arich Anpin (“the Long
Countenance,” its outer level), and Atik is not counted among the ten Sefiros, which is why they are “not
eleven.” Etz Chaim says the same of Atik.
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Now, the drawing down of the level of the higher encompassing [light] mentioned above, at the lev-
el of tent and house, which is above the level of garment, etc., is the level of Atik, which is the low-

est level in the Emanator, the Infinite Light, blessed be He, itself.

The higher encompassing light, the “tent” or “house” that is above the “garment,” is Atik, the lowest level of
the Emanator, the Infinite Light itself.
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Therefore it is compared specifically to the tents of Kedar, because there the encompassing is cer-
tainly not commensurate with the inner, as above. So too, even the highest worlds are very far in
rank from the Infinite One, blessed be He, infinitely more than the distance in the analogy of the
tents of Kedar, [having] nothing whatsoever [in common with Him].

It is compared to the tents of Kedar because there the encompassing light has no proportion to what it sur-
rounds. Likewise even the highest worlds bear no proportion whatsoever to the Infinite.
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Even so, this higher encompassing [light] too is revealed through fulfilling the prohibitive com-
mandments, for the reason mentioned above. And according to the language of the Kabbalah one
may give the reason it is compared specifically to the tents of Kedar: in holiness there are ten and
not eleven, that is, the Ten Sefiros, and they begin from the level of Arich Anpin; and the meaning
of “and not eleven” is

This higher encompassing light too is revealed through the prohibitions. The Kabbalistic reason for the

comparison is that holiness has ten Sefiros, beginning from Arich Anpin, and not eleven.

XIP1 1°K P°NY N9 1OX PUOI0 RIAPI KPR 7MY [mmvso awynl 079 12300 139K PPNy NIon3 0D
NP2 RIPI 13127 03 1M RO 73902 12700 R0 w0 aww TR YRaRD wnd 197 37010 197K
9719 97p 9nR

that the level of Atik is not counted among the Ten Sefiros. Now, Arich Anpin is called “encompass-
ing all worlds,” but the level of Atik is not called even “encompassing all worlds.” Therefore it is
compared to the tents of Kedar, for there, there are eleven crowns, and the eleventh level, which is
the level of frankincense, is called the level of “the tents of Kedar,” as above.

Atik is not counted among them, and while Arich Anpin is called “encompassing all worlds,” Atik is not called

even that. Kelipah has “eleven crowns,” and its eleventh, corresponding to the frankincense discussed
above, is what “the tents of Kedar” refers to.
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If so, Atik Yomin of holiness, which is not counted among the Ten Sefiros, is compared specifically
to this level. And this is why in the Tabernacle there were eleven curtains of goats’ hair: so that the
level of the higher encompassing [light], too, would be drawn, etc.
So Atik of holiness, uncounted among the ten, is compared to that eleventh level. This is why the Tabernacle
had eleven curtains of goats’ hair: to draw down the higher encompassing light as well. The Tabernacle’s in-
ner curtains numbered ten, but the Torah specifies that the goats’-hair covering spread over them had

eleven (Shemos 26:7). The maamar reads that extra, eleventh curtain as drawing down the level beyond the
ten, Atik.
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And see what is written in the discourse beginning “And He called to Moshe,” on the meaning of
“And Moshe could not enter the Tent of Meeting, for the cloud rested upon it”; see there. Now, al-
though through the positive commandments [light] is also drawn from the level of Atik, through the
positive commandments it is drawn from the seven lower [Sefiros] of Atik Yomin, which are en-
clothed in Arich Anpin;

The discourse on “And He called to Moshe” discusses why Moshe could not enter the Tent when the cloud

rested on it. The positive commandments also draw from Atik, but only from its seven lower Sefiros, which
are enclothed in Arich Anpin.
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but the level of the first three [Sefiros] of Atik Yomin, which are not enclothed in Arich Anpin at all,
is drawn specifically through fulfilling the prohibitive commandments, as [will be explained] be-
low. According to this, the reason will also be understood why the prohibitive commandments de-
pend specifically on the hairs of Z’eir Anpin, and the positive commandments on the tikkunim of
the beard of Arich Anpin. And this is the meaning of the Torah having been given in black fire upon

white fire, as was written above in the name of the Idra Rabba)

The first three Sefiros of Atik, not enclothed in Arich Anpin at all, are drawn only through the prohibitions.
This explains why the prohibitions depend on the hairs of Z’eir Anpin (the configuration of the emotive at-
tributes) and the positive commandments on the beard of Arich Anpin, and it is the meaning of the Torah be-

ing given as black fire upon white fire.
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(folio 132). This means that “black fire” is the level of the prohibitive commandments, and “white
fire” is the level of the positive commandments; and so it is in Sefer Hadras Melech, section 139, in

the name of the Ramaz.

Black fire is the prohibitions and white fire the positive commandments, as Hadras Melech, a commentary
on the Zohar by R. Shalom Buzaglo, also says in the name of the Ramaz (R. Moshe Zacuto).
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The explanation: it is written, “and Torah is light.” Now, the main light of a burning lamp is from

the hue next to the wick, but the white hue that surrounds it does not itself give light, etc.;

Proverbs says, “Torah is light.” It was said above that in a flame the main light comes from the part next to
the wick, while the white part surrounding it does not itself give light.
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so it is [stated] above. But seemingly, on the contrary, the main light is from the white hue, whereas

the hue next to the wick is black, or a blue hue, and does not give so much light.

This seems backwards, since the white part shines most, while the part next to the wick is dark or bluish.
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However, it seems that the intent is along the lines of what is written in the Zohar, Bereishis (folio
51a): “And upon the white light, above, rests a hidden light that surrounds it”; and so too in Parshas
Lech Lecha (folio 83b);

The answer comes from the Zohar: above the white light rests a hidden light that surrounds it.
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and the Ramaz explained (cited in Sefer Hadras Melech, section 139) that the hidden light refers to

the secret of the concealed Keser, which surrounds everything, etc.

The Ramaz, as cited in Hadras Melech, explains that this hidden light is the secret of the concealed Keser,

which surrounds everything.
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Accordingly, one can also understand the matter of the Torah having been given in black fire upon

white fire, which are the level of the first two hues; and this is “and Torah is light.”

With this, the black fire and white fire of the Torah can be understood as the two primary hues of the flame,
and this is the meaning of “Torah is light.” The next paragraph develops the point.
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And there is yet the level of the hidden light (nehora setima’ah), which is the source of the light.
And this is the matter of the words of the Scribes, from which is drawn the level of the book, which
is the level of “and Torah is light, etc.”

Beyond the white and black lights there is a third, the “hidden light,” which is the source of light itself. It cor-

responds to the words of the Scribes, from which the written Torah, the “book,” is drawn, as in “Torah is
light.”
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Now, the positive commandments are the level of the white light (nehora chivara): it is a light that
can come into revelation—the light and kindness from Him, blessed be He—the fulfillment of His

will by active doing. It is the level of the hairs of Arich Anpin,

The positive commandments are the “white light”: a light that can be openly revealed, G-d’s kindness, His
will fulfilled through action. They correspond to the hairs of Arich Anpin.

MY 13 >y P R7K *19°3 132 MR 7O 27O RO RAI ZTRPI YD nina onw
21 TIRT DY RITW 1IN0 172V (2295 2100w ey PPN

which are the level of “like pure wool,” the white light; for in order for the light to be in a state of
revelation, it is impossible except through the level of hairs, as was written above regarding the
rectification, which is the diminishing of the light, etc.

These are the hairs “like pure wool.” Light can be revealed only through such “hairs,” because, as explained
above, Tikkun works by diminishing the light.
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But the prohibitions depend on the hairs of Z’eir Anpin, which are called “black,” the black light
(nehora uchma), which is below the tikkunim of the beard of Arich Anpin, called “white fire.” That

is, the light does not come as a revelation of His will by active doing, but only by way of “not.”

The prohibitions depend on the hairs of Z’eir Anpin, the “black light,” which is lower than the beard of Arich
Anpin, the “white fire.” Here the light is not revealed through action but only through refraining, through
“not.”
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Therefore it is also called the blue light (nehora techela), which consumes (mechaleh) something
else; for the main subjugation of the sitra achra is through fulfilling the prohibitive

commandments.

This light is also called the “blue light” (nehora techela), a word linked to kilayon, “consuming,” for it con-

sumes what opposes it. The sitra achra is subdued mainly through keeping the prohibitions.
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However, although it is below the hairs of Arich Anpin, which are white fire, “like pure wool,” in
truth the root of the light in the prohibitions is higher than the white fire of the positive

commandments,

Although this black light is lower than the white hairs of Arich Anpin, the root of the light in the prohibitions
is actually higher than that of the positive commandments.
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that is, it is from the level of the hidden light that surrounds the white light, whose nature and es-
sence, because of the greatness of its level, cannot be grasped, as written in Pri Etz Chaim, Sha’ar
HaShabbos, end of chapter 4. And see what is written in the explanation on “And the Jews accept-
ed” on the element of fire itself, etc.;

Its root is the hidden light that surrounds the white light, too exalted to be grasped, as Pri Etz Chaim writes.
The text also points to the explanation on “And the Jews accepted,” on the element of fire itself.

077 7OR? DA 150 whn KNIIR X111 N0 0w K717 MAINY My Y X7 1mM2anm ey
K”RT MAywn 1377 non’

see there. Its revelation is through the black hairs of Z’eir Anpin, which are the level of the black

light itself; for as they are below, they are far below the hairs of Arich Anpin,

This hidden light is revealed through the black hairs of Z’eir Anpin, the black light. In their place below they

are far lower than the hairs of Arich Anpin.
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which are “like pure wool,” the level of “abundant in kindness,” to elevate the permitted things so
that they become actual vessels for the Infinite Light (Or Ein Sof); whereas the level of the hairs of
Z’eir Anpin, black

The white hairs of Arich Anpin are “abundant in kindness,” and they elevate permitted things to become ves-
sels for the Infinite Light. The black hairs of Z’eir Anpin work differently.
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as a raven, is in the aspect of severities (gevuros), to reject the forbidden things—although there is
a spark in them, etc., nevertheless one rejects it with both hands—and the quality of “abundant in
kindness” is higher than the level of the severities.

The black hairs act through severity, rejecting forbidden things outright, though a spark is in them. In itself,

“abundant in kindness” is higher than severity.
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Nevertheless, it is specifically in the severities of the black light that the level of the hidden light

mentioned above is enclothed and drawn, and not in the white light.

Nevertheless, the hidden light is drawn down specifically through the severities of the black light, not
through the white light.
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For through the white light, “abundant in kindness,” from which comes “the right [hand] draws
near,” to elevate the permitted things so that they become a vessel for the revelation of the Infinite
Light—

The white light is the “right hand that draws near,” in the Talmud’s phrase: it elevates permitted things so
they become vessels for G-dly revelation.
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it is impossible [for them] to be a vessel for the Infinite Light that is not within the bounds of draw-
ing down, nor within the bounds of encompassing; they are a vessel only for the light that encom-

passes all worlds (sovev kol almin),

But such vessels cannot hold the Infinite Light that is beyond both drawing down and encompassing. They

can hold only the light that encompasses all worlds.
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and not for His essence and being, which is not within the bounds of any drawing down. However,
in the three cavities of the Skull (Gulgalta) of Z’eir Anpin, where the source of the division of the at-

tributes into kindnesses and severities is,

They cannot hold G-d’s essence, which is beyond any drawing down. In the three cavities of the skull of Z’eir
Anpin, however, the attributes first divide into kindnesses and severities.
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there, therefore, there could be a revelation of the superiority of the severities, which is the level of
the prohibitions and of rejection, to reject forbidden things. This rejection is the fulfillment of the
supernal will in a thing higher than the fulfillment of the will in permitted things, as above regard-
ing “the husk precedes the fruit, etc.”

There the special quality of severity can be revealed: the prohibitions, the rejection of forbidden things.

Rejecting them fulfills G-d’s will with something of higher root than permitted things, as with “the husk pre-
cedes the fruit.”
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And this could not be in the beard of Arich Anpin, where all is the level of great mercy and “abun-
dant in kindness,” the white light, “like pure wool.” And the superiority of severity in this rejection
is rooted higher than the “abundant in kindness” mentioned above, as in “A word is worth a sela,
silence is worth two,”

This could not happen in the beard of Arich Anpin, which is all great mercy and kindness. The severity of re-

jection is rooted higher than that kindness, as “silence is worth two” sela’im while speech is worth one.
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that is, through this there will be a revelation of the essence of the Infinite Light, the hidden light,
“the most hidden of all hidden.” Therefore, although below, the hairs of Z’eir Anpin are certainly
lower in level than the hairs of Arich Anpin, nevertheless in them

Through this rejection the very essence of the Infinite Light, the hidden light, “the most hidden of all

hidden,” is revealed. So although Z’eir Anpin’s hairs are lower, it is in them that this happens.
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and through them, through fulfilling the prohibitive commandments that depend on them, the es-
sence of the Infinite Light is drawn down and revealed, which is above the revelation through the
positive commandments that is drawn through the hairs of Arich Anpin, which are “like pure wool.”

Through the prohibitions that depend on these hairs, the essence of the Infinite Light is revealed, above the

revelation drawn through the positive commandments and the white hairs of Arich Anpin.
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This is what is said in the Idra Rabba (folio 140a): “And because these hairs are black and dark, it is
written, ‘He reveals deep things out of darkness.’” And see there in the Arizal’s explanation of the
Idra.

The Idra Rabba says that because these hairs are black and dark, the verse in Job says, “He reveals deep

things out of darkness.” The Arizal’s commentary on the Idra is cited.
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The intent is as above: through the prohibitions there is drawn a revelation of deep things, such

depths as are not revealed through the white light of the positive commandments, etc.

The prohibitions, the “darkness,” reveal depths that the white light of the positive commandments cannot
reveal.
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And as in “Out of the depths I have called You, etc.” And this is what is written, “Your thoughts are
very deep, etc.; when [the wicked] spring up, etc., it is to destroy them forever”: that specifically
through the rejection of the kelipos a revelation is drawn from the level of the depth of the supernal
thought, etc.

The psalmist calls to G-d “out of the depths,” and says, “Your thoughts are very deep ... when the wicked

spring up ... it is to destroy them forever.” Read here: only through the rejection of the kelipos is the depth of
the supernal thought revealed.
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In the same way we find with the mitzvah of tzitzis, that the blue (techeles) is higher than the white,
etc.; see Pri Etz Chaim. And this is exactly the same thing: for of the mitzvah of tzitzis it is written,
“and you shall not stray, etc.,”

The same pattern appears in tzitzis, where, according to Pri Etz Chaim, the blue thread (techeles) is higher
than the white. The Torah says of tzitzis, “and you shall not stray,” a prohibition.
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which is the fulfillment of the prohibitive commandments, and it is through the blue hue, which
consumes the evil and rejects it; while of the white hue it is written, “so that you remember and do
all My commandments,” the fulfillment of the positive commandments, as written elsewhere. And
it will be further explained below why the prohibitions are drawn specifically from the hairs of Z’eir
Anpin.

The blue thread corresponds to the prohibitions, consuming and rejecting evil, while the white corresponds

to “remember and do all My commandments,” the positive commandments. Why the prohibitions come
from Z’eir Anpin’s hairs will be explained further.
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“Comely” and the curtains of Shlomo
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6. Now, the meaning and matter of “comely” is this: [there are] attributes that are above

Chochmabh, that is, they are the source of the attributes (middos),

A new section explains “comely.” It begins from the idea that there are attributes above Chochmah, which
are the source of the attributes.
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as in the Musaf of Rosh HaShanah and Yom Kippur, and in Ne’ilah, we say, “Who is like You, Father
of mercies,” which is a revelation of a higher level than the level of “Merciful Father.”

In the Musaf prayer of Rosh HaShanah and Yom Kippur and in Ne’ilah we say “Who is like You, Father of
mercies,” a higher expression than “Merciful Father.”
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For the meaning of “Merciful Father” is the enclothing of the light in the attribute of mercy, which
is among the attributes of Atzilus; but “Father of mercies” means that He brings into being and

draws down the attribute of mercy, to have mercy on the worlds and give them life

“Merciful Father” refers to G-d’s light enclothed in the attribute of mercy within Atzilus. “Father of mercies”

refers to the source that brings mercy into being and draws it down to sustain the worlds.
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(and this is “the Good One, for Your mercies have not ended”). This is the level of the attributes that
are above Chochmah; and therefore it is said in Musaf and Ne’ilah, when the Kedushah of “Keser”
is said.

The prayer “the Good One, for Your mercies have not ended” refers to this source. It belongs above

Chochmah, which is why it is said in Musaf and Ne’ilah, when the Kedushah of “Keser” (the Crown) is
recited.
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Now, for the revelation from there to come into the attributes of Atzilus, it is through the level of

hairs. For the hairs are only, by way of analogy, the level of the vegetative,

This source is revealed in the attributes of Atzilus only through the “hairs,” which by analogy are the vegeta-

tive part of a person.
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for the speaking [being] too comprises mineral, vegetative, animal and speaking, and the level of
hairs is only the vegetative within him, which is the level of the attributes, called “vegetative.” This
is not so with Chochmah, which is called “living,” above the vegetative level, as it is written, “and

wisdom gives life.”

A person contains all four levels of creation: mineral, vegetative, animal and speaking. Hair is the vegetative
level, which corresponds to the attributes; Chochmabh is the “living” level, above it, as in “wisdom gives life.”
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And just as the Chochmah of Atzilus is above the attributes of Atzilus and is called “living,” while
the attributes (middos) are the level of “vegetative,” so too in the level of Atik Yomin and Arich

Anpin the attributes are called “vegetative.”

The analogy of levels applies at every stage. Just as in Atzilus Chochmah is “living” and the attributes “vege-
tative,” so in Atik and Arich Anpin, the levels of Keser, the attributes are “vegetative.”
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And this is the level of “and the hair of His head like pure wool”; from there is the root of the revela-
tion through the positive commandments. But through the prohibitions there is drawn a revelation
of Chochmah, Binah and Daas of Atik Yomin.

The white hair “like pure wool” belongs to this vegetative level, and it is the root of what the positive com-
mandments reveal. The prohibitions, however, reveal Chochmah, Binah and Daas of Atik, its intellect.
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For the positive commandments and the prohibitions are drawn from the Name Havayah: the pro-
hibitions from yud-hei and the positive commandments from vav-hei. This does not mean that
they are from the Name Havayah enclothed in the Ten Sefiros of Atzilus, for it was explained above
at length that the mitzvos are a revelation of the Infinite Light (Or Ein Sof) through the level of
Keser, which is the intermediary, etc.

The Kabbalists say that prohibitions come from the letters yud-hei of the Name Havayah and positive com-
mandments from vav-hei. This cannot mean the Name as it is enclothed in the Sefiros of Atzilus, since the
mitzvos come from above Atzilus, through Keser.
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Rather, it means that they are drawn from the Name Havayah of Atik Yomin. If so, the positive
commandments, which are drawn from vav-hei, are the revelation of the level of the seven lower
[Sefiros] of Atik Yomin, which are the attributes; and this revelation is through the level of the hairs,

“and the hair of His head like pure wool,” the vegetative level.

It means the Name Havayah of Atik. The vav-hei, the lower letters, are Atik’s seven lower Sefiros, its attribut-

es, revealed through the vegetative “hairs” of white wool; this is the source of the positive commandments.
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But the prohibitions, which are drawn from yud-hei, are Chochmah, Binah and Daas of Atik Yomin;
it is impossible for this level to be revealed through hairs and the vegetative level, etc.

The yud-hei, the upper letters, are Chochmah, Binah and Daas of Atik, the source of the prohibitions. Such a
level cannot be revealed through hairs, the vegetative level.
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Nevertheless, this revelation is drawn through the black hairs of Z’eir Anpin, which are below the
hairs of Arich Anpin; and this is “He reveals deep things out of darkness, etc.”

Even so, this highest revelation comes through the black hairs of Z’eir Anpin, which are lower than those of
Arich Anpin. This is “He reveals deep things out of darkness.”
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The explanation: on the contrary, because the level of Chochmah, Binah and Daas of Atik Yomin is
the highest level, therefore its enclothing will be in a lower level, as in the matter mentioned above

of the lion and the ox: the lion’s root is much higher than the ox’s root,

On the contrary, it is because Atik’s intellect is the highest level that it must clothe itself in something lower,
as with the lion, whose root is higher than the ox’s.
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and yet below, the lion is lower in level—but that very thing is the cause, etc. And by way of this
analogy—making the necessary distinction—it will be understood even higher above: that the light
from the level of Chochmah, Binah and Daas of Atik Yomin cannot be enclothed in the hairs of

Arich Anpin,

Below, the lion is lower, and that is precisely because its root is higher. In the same way, the light of Atik’s in-
tellect cannot clothe itself in the hairs of Arich Anpin.
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but only below them, in the hairs of Z’eir Anpin, where the light shines through rejection, by way of
“not,” etc.

It can clothe itself only lower down, in the hairs of Z’eir Anpin, where light shines through rejection, through
“not.”
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With this the meaning of “I am black, yet comely” will be understood: that the revelation of the lev-
el of “comely” comes specifically through “I am black,” “black as a raven.”

Now the verse can be read: the beauty, “comely,” comes specifically through the blackness, “black as a

raven.”
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The explanation is that “comely” means as it is written, “A man’s wisdom lights up his face,” and it
is the level of “May Havayah make His face shine upon you,”

“Comely” refers to a shining face, as in “A man’s wisdom lights up his face,” and the Priestly Blessing, “May
Havayah make His face shine upon you.”
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which is the seventh of the thirteen tikkunim of Arich Anpin, the tikkun of “and truth,” which is the
illumination of the face; for the face is free of hair, because it is above the level of hairs and con-
tractions, which are only the vegetative level.

This is the seventh of the thirteen tikkunim (the “arrangements” of the beard of Arich Anpin, which corre-

spond to the Thirteen Attributes of Mercy), called “and truth”: the face itself, which is free of hair. The face is
above hair and its contractions, which are only the vegetative level.
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But “A man’s wisdom lights up his face” means the essence of Chochmah within Keser, which is
above the vegetative level, as above. (See what is written on this subject in the explanation on “And
Moshe wrote their goings forth according to their journeys”; and see the Ramaz on Parshas Vayikra, at the
beginning of the parsha, who wrote that in the tikkun of “and truth” the Daas of Atik shines, etc.; see
there.)

The wisdom that “lights up the face” is the essence of Chochmah within Keser, above the vegetative level.
The Ramaz writes that in the tikkun of “and truth” the Daas of Atik shines.
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And this is “I am black, yet comely”: through fulfilling the prohibitive commandments, which are
drawn from the level of the black hairs—through this, “comely,” which is the revelation of the illu-

mination of the face, far above the level of the hairs of Arich Anpin, as above.

So “I am black, yet comely” means: through keeping the prohibitions, drawn from the black hairs, comes the
illumination of the face, far above the hairs of Arich Anpin.
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And there is a still higher level: this is the matter of “like the curtains of Shlomo”—|[the King] to
Whom peace (shalom) belongs—on the basis of the verse, “Or let him take hold of My strength, that
he may make peace with Me; peace he shall make with Me.”

There is a still higher level: “like the curtains of Shlomo,” read as the King to Whom peace (shalom) belongs.
Isaiah’s verse says “peace” twice: “he may make peace with Me; peace he shall make with Me.”
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“Peace” twice: that is, in the heavenly household and in the earthly household. The meaning of “in
the earthly household” is that for there to be a union and revelation of Atzilus in Beriah, Yetzirah

and Asiyah, there must be a peace that joins and binds them.

The Talmud reads the two mentions of peace as peace in the heavenly household and in the earthly house-

hold. Peace below means the bond that joins Atzilus to the lower worlds and lets it be revealed there.
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And peace in the heavenly household means the binding and revelation of the Emanator’s light in
the emanated [levels]; it is through the level of Yesod, which unites them and makes peace between

distant things that bear no comparison to each other.

Peace in the heavenly household is the bond that joins the Emanator’s light to the emanated levels. It comes
through Yesod, which unites things so distant that they bear no comparison.
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)
For He, blessed be He, is “exalted from the days of the world” of Atzilus, and nevertheless “in His
goodness He renews each day, continually, the work of creation, etc.”

G-d is “exalted” far above Atzilus, as the morning prayer says, and yet “in His goodness He renews each day
the work of creation.” Bridging these two is the peace that Yesod makes.
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(According to what is written in the Shelah, Parshas Va’eschanan, that “good” with a melupum [vowel], tuv,
is the inner goodness, the choicest of the good, etc., end of quote—and see the Zohar, Terumabh, [folio] 165
—one may say that “His goodness” is the highest level in Keser, through which He renews and draws down
the light into the “abundant in kindness” of Arich Anpin, etc. And see the Zohar at the beginning of
Parshas Emor, and the Ramaz there; and see what is written in the discourse beginning “Va’eschanan” on
“and in His goodness He renews, etc.”)

The Shelah writes that “good” vocalized with a melupum (shuruk), tuv rather than the ordinary tov, is the in-

ner, choicest goodness. On that basis, “His goodness” (tuvo) is the highest level in Keser, through which new

light is drawn into the “abundant kindness” of Arich Anpin; further references to the Zohar and to a dis-
course on “Va’eschanan” are given.
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Also within Atzilus alone there is peace in two ways: the union of Chochmah and Binah through
Daas, which joins them, and the inclusion of Chesed and Gevurah in each other through Tiferes;
also that each attribute be composed of ten—all this is the matter of “He makes peace in His
heights.”

Within Atzilus itself there are also two kinds of peace: Daas unites Chochmah and Binah, and Tiferes blends
Chesed and Gevurah; each attribute also includes all ten. This is “He makes peace in His heights.”

likuteitorah.com/ 165



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 8 IR SIR TN D7Y 0573777 1IN

WY O D2V [wripn naaxal PYITARD 17°Y 07102 DIDW WIYY MIRRIYA AmMwabnm 1Ay X M B
268 269 mybw APTRN

All this is the matter of His enclothing in the worlds and making peace between them; see Iggeres

HaKodesh on the verse “And the work of righteousness shall be peace.”

All the kinds of peace described so far belong to G-d’s enclothing in the worlds, where separate things must
be reconciled. Iggeres HaKodesh, on “the work of righteousness shall be peace,” discusses this.
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But “the curtains of Shlomo” means [the One] to Whom peace belongs, where it does not apply at
all to say that there are two things between which peace must be made; rather, all are considered as

truly nothing.

“The curtains of Shlomo” point to the King to Whom peace belongs: a level where there are not two things
needing reconciliation at all, because everything is utterly nullified before Him.
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Even “a clear light is darkness before Him,” and they are nullified in their source like the sun’s ra-
diance in its source, which cannot be called by the name “light,” because it is nullified in the

luminary

As the Tikkunei Zohar says, even the clearest light is darkness before Him. Everything is nullified in its
source like sunlight within the sun, which is not even called “light” there.
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(and this is like the union and nullification of the Ten Sefiros of Akudim in their Emanator: they are
“bound” in one vessel, for out of the intensity of their nullification in the Infinite One (Ein Sof), blessed be
He, they are in one vessel, etc.; and it does not apply to say that there are two things between which peace
must be made, as with the Ten Sefiros of Atzilus, where each is in a vessel of its own).

This resembles the World of Akudim, an early stage in the Arizal’s account of emanation, in which the ten

Sefiros were “bound” in a single vessel because of their intense nullification in the Infinite. In Atzilus, by
contrast, each Sefirah has its own vessel, so peace must be made between them.
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And in the Time to Come this level too, of “the curtains of Shlomo,” will be revealed: that is, when
there will be a revelation of His essence and being, “I, Havayah, have not changed”—this is called

“the curtains of Shlomo,” which encompasses all the levels of peace and is higher than them.

This level, where there is nothing to reconcile, will be revealed in the Time to Come, when G-d’s essence, “I,
Havayah, have not changed,” is revealed. It encompasses and transcends every kind of peace.
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Now, the curtains of Shlomo are white. For it is written, “And Lavan rose early in the morning”: that
is, an illumination from the level of the supernal whiteness, the revelation of the supernal kindness
in all the partzufim; “and he kissed his sons

The curtains of Shlomo are white. The verse about Lavan (whose name means “white”) rising in the morning
is read as the supernal whiteness, G-d’s kindness, shining through all the partzufim (the “configurations” in
which the Sefiros of Atzilus are arranged).
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and his daughters”: these are the level of cause and effect, giver and receiver; and afterwards, “and
Lavan returned to his place.” But all this is the level of the illumination of the kindness of the

Infinite One, blessed be He, revealed in Atzilus.

His kissing his “sons and daughters” is the flow from cause to effect, from giver to receiver, and then “Lavan
returned to his place.” All this is the kindness of the Infinite revealed within Atzilus.
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Moshe our teacher, peace be upon him, however, asked, “Let me cross over, please, and see the
good mountain and the Levanon.” The meaning of Levanon is a doubled form of “whiteness” (li-
bun), that is, the source of whiteness, which cannot be enclothed at all in the Ten Sefiros and shines
only in an encompassing manner

Moshe asked to see “the good mountain and the Levanon.” Levanon doubles the root of “white”: it is the

source of whiteness, which cannot enter the Sefiros at all and shines only as an encompassing light.
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(and this is what is written, “and see, etc.”: for the essential revelation will be only in the Time to Come,
“and I will walk among you”; or, nevertheless, through fulfilling the mitzvos dependent on the Land, he
could come to the level of seeing the level of Levanon, as sight alone). And it is called “the curtains of

Shlomo”: “He stretches out the heavens like a curtain.”

He asked only to “see,” because the full revelation belongs to the Time to Come, when “I will walk among
you”; yet by keeping the mitzvos that depend on the Land he could at least glimpse the Levanon. This is “the
curtains of Shlomo,” as the psalm says, “He stretches out the heavens like a curtain.”
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The explanation: it was explained above that through fulfilling the prohibitions there is drawn a
revelation of Chochmah, Binah and Daas of Atik Yomin; and this is what is said, that the prohibi-

tions are drawn from yud-hei.

As explained above, the prohibitions reveal Chochmah, Binah and Daas of Atik; that is why they are said to
come from the letters yud-hei.
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And of this revelation it said, “comely, like the tents of Kedar”; the reason this revelation was com-
pared to the tents of Kedar was written above. And afterwards it further said that a still higher level
will be revealed,

That revelation is “comely, like the tents of Kedar,” as explained. The verse then speaks of a still higher level.
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namely the encompassing [lights] of Chochmah, Binah and Daas of Atik Yomin; and this is the level
of “like the curtains of Shlomo.” (And see Mevo She’arim) (Sha’ar (Gate) 2, Part 3, chapter 5): “The

superior and very great part is what remains encompassing, etc.”; see there.

That higher level is the encompassing lights of Atik’s intellect, “the curtains of Shlomo.” The Mevo She’arim
says that the greater and superior part of the light remains encompassing.
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This needs to be reconciled with what is written (in Sha’ar (Gate) 3, Part 1, chapter 5), that the inner
light is great, etc.; and so too wrote Etz Chaim (in the first edition, Sha’ar (Gate) 10, end of chapter
2).

This must be reconciled with the statement elsewhere in Mevo She’arim, and in the first edition of Etz

Chaim, that the inner light is the great one.
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And so too it is written in Mishnas Chassidim, Maseches Atik, end of chapter 1. And see what is writ-
ten there in Mevo She’arim (Sha’ar (Gate) 3, Part 1, beginning of chapter 5): “And perhaps the stu-
dent, etc.”;

The same is said in Mishnas Chassidim, a work that sets out the Arizal’s Kabbalah in the form of the
Mishnah, in its tractate on Atik; and the reader is referred to a passage in Mevo She’arim that begins “And
perhaps the student....”
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see there. And see the Ramaz at the beginning of Parshas Shemini on the inner light and encom-

passing light of Atik: that the encompassing light spreads, etc., beyond all searching. End of quote.

The Ramaz says that the encompassing light of Atik spreads without limit, beyond all searching.
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And this is as written here. And all is through the level of “I am black”: that the soul descended be-
low in order to carry out the subjugation (iskafya) and transformation (is’hapcha) of darkness into
light, etc.,

This matches what is said here. All of it comes about through “I am black”: the soul descends in order to sub-

due darkness and transform it into light.
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through “turn from evil and do good,” for through this all the dross from what fell in the shattering
of the vessels will be refined, and there will be no separating screen. “And the glory of Havayah will
be revealed”; “eye to eye they shall see”; “on that day Havayah will be One and His Name One.”

By turning from evil and doing good, all the dross of the shattering will be refined and no screen will remain.

Then “the glory of Havayah will be revealed,” “eye to eye they shall see,” and “Havayah will be One and His
Name One.”
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(The level of “the curtains of Shlomo” will be further understood from what is written elsewhere, at the end
of the discourse beginning “Until he does not know [the difference] between ‘Cursed is Haman’ and
‘Blessed is Mordechai’”: “Cursed is Haman” is the kelipah that covers and conceals the Name yud-hei, the
level of the prohibitions, and “Blessed is Mordechai” is the drawing down of the positive commandments,
the level of vav-hei.

Another discourse explains the Purim saying “until he does not know between ‘Cursed is Haman’ and

‘Blessed is Mordechai.’” “Cursed is Haman” is the kelipah that conceals the yud-hei, the source of the prohi-
bitions, while “Blessed is Mordechai” is the flow of the positive commandments, the vav-hei.
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And the level of higher teshuvah (teshuvah ila’ah) rises above the level of yud-hei and the level of vav-hei,
as it is written regarding Yom Kippur, “before Havayah you shall be purified”: above the level of the Name

Havayah, on which the positive commandments and the prohibitive commandments depend, etc.

Higher teshuvah reaches above both yud-hei and vav-hei. That is why the Torah says of Yom Kippur, “before
Havayah you shall be purified”: from above the Name on which all the mitzvos depend.

likuteitorah.com/ 170



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 8 IR SIR TN D7Y 0573777 1IN

TIRI IR 1IN NI°M2 9N O7°1D 1INWIAY 17 N1 [wo: mrona] 17010 Y T 217737 151 097193 107

283 mndw NIye o

And so on Purim they merited this revelation through the self-sacrifice (mesirus nefesh) in [the face of]
Haman’s decree, when their faces were blackened; and this is the level of “I am black, yet comely, like the

curtains of Shlomo.”

On Purim the Jews reached this level through their self-sacrifice when Haman’s decree “blackened their
faces.” That is “I am black, yet comely, like the curtains of Shlomo.”
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Therefore the rejoicing is “until he does not know [the difference] between, etc.,” for it is much higher
than the two levels of positive and prohibitive, etc. And therefore on Yom Kippur the strip of crimson wool
would turn white, and this is through the drawing down from the source of whiteness, as in “and the
Levanon, etc.”)

So the Purim joy goes beyond knowing the difference between the two, since it is above both positive and

prohibitive. Likewise on Yom Kippur the crimson strip turned white, through the source of whiteness, the
“Levanon.”

SECTION 7 - 149-54

“Rise before the hoary head”
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7. After all this, the meaning of the verse “Rise before the hoary head, etc.” will also be understood.
For it is explained in the Likkutei Torah of the Arizal, in Taamei HaMitzvos, at the end of Parshas
Kedoshim, that “Rise before the hoary head” refers to the beard of Arich Anpin, and “and honor
the face of the elder” refers to the beard of Z’eir Anpin.

A seventh section applies all this to the verse “Rise before the hoary head and honor the face of the elder.”
The Arizal reads “the hoary head” as the white beard of Arich Anpin and “the elder” as the beard of Z’eir
Anpin.
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But how can one say of a person below that he should rise before Arich [Anpin| and Z’eir Anpin,
etc.? Is it not [said], “No thought can grasp, etc.,” and is it not written, “For no man can see Me and

live, etc.”?

How can a person stand before Arich Anpin and Z’eir Anpin, levels that “no thought can grasp”? The Torah
even says, “No man can see Me and live.”
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Rather, the matter is that it refers to the fulfillment of the Torah and mitzvos, which are drawn from
the beard of Arich Anpin and from the beard of Z’eir Anpin: the positive commandments are drawn
from the beard of Arich Anpin, and the prohibitions are in the beard of Z’eir Anpin.

The answer is that the verse refers to keeping the Torah and mitzvos, which flow from these two beards: posi-
tive commandments from the beard of Arich Anpin, prohibitions from the beard of Z’eir Anpin.
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And when one fulfills the mitzvah with beautification of the mitzvah, as is proper, he thereby ful-
fills “Rise before the hoary head, etc.” And all the more so according to what is written elsewhere,
that the mitzvos are called “G-d’s agents,” and “a person’s agent is like himself”; if so, this is liter-
ally “Rise before the hoary head, etc.”

Keeping a mitzvah beautifully fulfills “Rise before the hoary head,” since the mitzvos flow from the supernal

beards. Moreover, the Midrash calls the mitzvos G-d’s agents, and a person’s agent is like himself, so honor-

ing a mitzvah is honoring G-d.
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And included in this is honoring a Torah scholar and rising before a Torah scroll, as explained in
the Zohar at the end of Parshas Kedoshim: Rav Hamnuna Sava, when he would see a Torah scroll,

would rise before it and say, “Rise before the hoary head, etc.”

Honoring a Torah scholar and standing for a Torah scroll are included. The Zohar relates that Rav Hamnuna

Sava would rise before a Torah scroll and quote this verse.

likuteitorah.com/ 172

50

51



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 8 IR SIR TN D7Y 0573777 1IN

139977 11 232 NPT 22,001 1P 1100 DIpN 120 21877 (27 270 07 PeaTpa) [k xeep] 27PT 1N
0°9M P°3° Y9°0R) 191 1IpY

And this is what we hold (in Kiddushin, folio 32b), that “Rise before the hoary head” refers to one
who is old and wise, while “and honor the face of the elder” refers to one who has acquired wisdom,
even a youth who is wise.

As the text cites from Kiddushin, “the hoary head” is one who is old and wise, while “the elder” is anyone

who has acquired wisdom, even a young person.
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This is like the explanation of the Likkutei Torah [of the Arizal], that “Rise before the hoary head”
refers to the beard of Arich Anpin, which is the level of “the Elder” (Sava), as it is written, “and the
Ancient of Days sat, etc.,

This parallels the Arizal’s reading: “the hoary head” is the beard of Arich Anpin, the “Elder,” whom Daniel
saw as the Ancient of Days.
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and the hair of His head like pure wool.” But “and honor the face of the elder” refers to the beard of

Z’eir Anpin, which is the level of “his locks are curled, black, etc.,”

Daniel saw Him with hair “like pure wool.” “The elder” is the beard of Z’eir Anpin, whose locks are “black.”
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only that “he acquired wisdom”: acquisition (kinyan) is a drawing from concealment into revela-
tion, so that the hidden brain (mocha setima’ah) is drawn into it, as is explained in the Idra (folio
140a):

Z’eir Anpin is the “elder” in the sense of one who has “acquired” wisdom: acquisition means drawing some-
thing from concealment into revelation, and through the black hair the hidden brain is drawn into it, as the

Idra says.
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“And because these hairs are black and dark, it is written, ‘He reveals deep things out of darkness,’
etc.”—that through fulfilling the prohibitions there is drawn the level of the depth of the supernal
Chochmabh, “Your thoughts are very deep, etc.,”

The Idra links the black hair to “He reveals deep things out of darkness.” Through the prohibitions the depth

of supernal wisdom is revealed, as in “Your thoughts are very deep.”
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as explained above at length. Now, the meaning of “and you shall fear your G-d”: the Likkutei
Torah [of the Arizal] explains there that it is the level of Nukva, Malchus of Atzilus.

This was explained above at length. The verse continues “and you shall fear your G-d,” which the Arizal reads
as Nukva, Malchus of Atzilus.
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The explanation is that this refers to the Oral Torah, for “Malchus is the mouth; we call it the Oral
Torah”; and the seven rabbinic commandments and the other safeguards and fences that are from
the words of the Scribes.

“And you shall fear your G-d” refers to the Oral Torah, for the Tikkunei Zohar says that Malchus is “the
mouth” and is called the Oral Torah. It includes the seven rabbinic commandments and the fences of the
Scribes.
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And so it is implied in the Zohar there: Rabbi Shimon said, “From here is an allusion to the Written
Torah and an allusion to the Oral Torah”; and as written in Mikdash Melech there, that the Oral

Torah is the level of Nukva, and of it is said, “and you shall fear your G-d.”

The Zohar on this verse says it alludes to both the Written and the Oral Torah, and Mikdash Melech, a com-

mentary on the Zohar, explains that the Oral Torah is Nukva, of whom “and you shall fear your G-d” is said.
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The explanation: Malchus is below Z’eir Anpin, and all the more so below Arich [Anpin]; and of this
it is said, “Your hair is like a flock of goats, etc.” Therefore it was necessary to say of this, “and you

shall fear,”

Malchus is lower than Z’eir Anpin and certainly than Arich Anpin; its “hair” is compared to “a flock of goats.”
That is why the verse adds a special call to fear.
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for in truth the words of the Scribes are more stringent than the words of the Torah, etc., as is
known regarding “The words of the Scribes are dearer to me than the wine of the Torah,” for their
root is from the level of the scribe (sofer), which is above the Written Torah, the level of the book

(sefer).

The words of the Scribes are in truth weightier than words of Torah, as the Talmud says, and “dearer than the
wine of the Torah,” because their root, the “scribe,” is above the “book,” the Written Torah.
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As is written further elsewhere on the meaning of “Greater understanding (binah yeseirah) was
given to woman than to man,” that it refers to the Oral Torah. For the matter of the seven rabbinic

commandments,

Another discourse explains “Greater understanding was given to woman than to man” as referring to the
Oral Torah, the feminine Malchus. The seven rabbinic commandments illustrate this.
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such as washing the hands, eruvin and the Chanukah lamp, is also to repel the nurture of the exter-
nal forces, as with the prohibitive commandments: through washing the hands the external forces
do not draw nurture from the attributes, from the fingernails, etc.

Rabbinic commandments such as washing the hands, eruv and the Chanukah lights also repel the external

forces, as the prohibitions do. Washing the hands, for example, keeps the external forces from drawing nur-
ture from the fingernails.
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And this is accomplished in the rabbinic commandments through active doing, whereas in the
Written Torah this level can come about only through “not,” which is the matter of the prohibi-
tions; and in the Oral Torah this level comes and is drawn into the seven rabbinic commandments,
which are rabbinic positive commandments.

The rabbinic commandments do this through positive action, while in the Written Torah repelling evil is

possible only through the “not” of the prohibitions. In the Oral Torah this power enters positive

commandments.
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And this is “Greater understanding was given to woman.” And see what is written in the explanation
on “Thus shall you bless,” on “How can I not show favor to Israel? For I wrote, ‘And you shall eat

and be satisfied and bless,’ and they are scrupulous with themselves down to an olive’s bulk, etc.,”

That is the woman’s “greater understanding.” The Talmud relates that G-d favors Israel because, though the
Torah requires blessing after eating to satiety, they are strict with themselves and bless even after an olive’s
bulk.
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that is, they drew down from higher than the level of the drawing down that comes through the
Written Torah, etc.; see there. And see what is written further on this in Parshas Matos, in the dis-
course beginning “And her father hears her vow.” Therefore it is said of this, “and you shall fear
your G-d”: the level of Malchus, “we call it the Oral Torah.”

By that strictness they draw down from above the level that the Written Torah draws. A discourse on vows is
also cited, and this is why “and you shall fear your G-d” refers to Malchus, the Oral Torah.
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And see what is written at the end of the discourse beginning “The voice of my beloved” on “moun-
tains and hills, the Patriarchs and the Matriarchs, etc.”; in the same way it will also be understood
regarding the Written Torah and the Oral Torah. And the end of the verse, “I am Havayah,” [means]

that all is one, as written at the end of the discourse beginning “Keep My Shabbosos, etc.”

The discourse on “The voice of my beloved” explains the “mountains and hills” as the Patriarchs and
Matriarchs, and the Written and Oral Torah are understood the same way. The verse ends “I am Havayah,”

for all is one, as the discourse on “Keep My Shabbosos” explains.

IN ONE'S AVODAH

The soul came down to refine the world through mitzvos with physical things: eating in order to say the
Shema and pray with self-sacrifice, using physical things for shofar, sukkah, lulav, tzitzis and tefillin. Above
all it must keep the prohibitions and the fine points and fences of the Scribes, rejecting what cannot be ele-
vated, for through this “blackness” the highest light is revealed. Performing mitzvos with beauty and honor-
ing Torah scholars and the Torah scroll is “rising before the hoary head,” and the words of the Scribes call

for special awe.

QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that even “the Infinite Light” is only a radiance, and what does the compari-

son to a person’s name add?

2. In what sense is the descended soul, the “bride,” higher than the souls that remain in Atzilus as “daugh-
ters of Jerusalem”?

3. How does the principle that what is higher in root falls lower explain why the prohibitions reveal more

than the positive commandments?

4. What is the difference between the encompassing light of a “garment” and that of a “tent,” and why is the

higher one compared to the tents of Kedar?

5. How does the reading of “Rise before the hoary head” change the way one might approach rabbinic com-
mandments and the beautification of mitzvos?
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Notes

PARAGRAPH 1
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Another transcript (hanachah) of this discourse, recorded
by HaRap, is printed there.
KEHOT'S NOTE
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“I am black, yet comely, O daughters of Jerusalem, as the
tents of Kedar, as the curtains of Shlomo.” In the song the
maiden says this to the daughters of Jerusalem: darkened,
yet beautiful; the Midrash hears in her the Community of
Israel. Every section of the maamar returns to a phrase of
this verse.

Song of Songs 1:5°71:’X 0°7°Wi1 1w
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’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

3
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The Arizal explains that there must be an intermediate lev-
el between the Emanator and the emanated, and identifies
it with Keser. The Alter Rebbe’s “Sha’ar (Gate) 41, chapter
3” follows an older printing; in current editions it is Sha’ar
(Gate) 42, chapter 1.
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Sefer Etz Chaim (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
RT L[9] LR7D (Y7°IR CWITT) 2UAw RIT 1187 07PN 11N5,7W 01872
1190y ¥R MR MUYNOINCD L3 ,31 00381 L300 Smipna 5oy
PR

B9 N7 11K ©o7 2 NPT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

likuteitorah.com/
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B9 N7 AN Do 192 NPT
In Patach Eliyahu, Eliyahu says that judgment and mercy

serve only “to show how the world is conducted,” but
“none of these attributes” belong to G-d Himself. The Alter
Rebbe uses it as the reason an intermediary is needed.
Tikkunei Zohar 17b:5-7"1-"11:2 1> 971t *1pn
IPRT YT UAWR KDY 7T ART RYPT IR 70 NORT RD Dax
Sy pon NwINNM Ny *21 0P .53 M PR Don R ann
T7° BY 17770 1717 ARDAD (99 227°NK X*1) 70 DOX RN RAT T
7Ny °27 Op Y0 TY w1 72 DR ARPAD 1w 277nR R9T N

191 TR 19T "ll? anRY nna
Constantinople, 1740 (CC-BY-NC)
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“For I, Havayah, have not changed; and you, children of
Yaakov, have not been consumed.” Through the prophet
Malachi G-d tells Israel that He does not change, which is
why they still endure. The Alter Rebbe reads it as a state-
ment that creation and revelation bring no change in
G-d’s essence.

Malachi 3:6"1:3 2981
:00°92 XY 3py>7312 DR NI K2 1718 °2
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1 ,399K9n

2°210%R MWD PINn

On that page the Alter Rebbe discusses philosophers who
denied individual providence because they could not see
how G-d, Who lacks nothing, could have a will concerning
a person’s deeds.
KEHOT'S NOTE
.29P°Y D171y — NN LR L3 10w Doyh IR

N2 wrn )

In this manuscript the parenthesis that opens at “That is,
what is written in the Torah” does not close after “the
Shelah in his introduction”; it closes only after the words
“I will go down now and see, etc.” That reading makes the
whole passage up to that reference a single parenthetical
aside.

KEHOT'S NOTE

AR TIAYI NIRRT 772 R0 RXWN AT 1102 57N 27y 9107 71017
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“And they saw the G-d of Israel, and under His feet was the
likeness of a sapphire brick,” said of Moshe, Aharon and
the elders at Sinai. One of the bodily descriptions of G-d
that the philosophers found difficult.

Exodus 24:10%:775 mnw
DEY2Y ROT N7 ARyRd YR nom PRI PR NX RN

07 DY
and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
L7 mnw

The tablets were “written with the finger of G-d.” Another
bodily image that refers to the Sefiros, not to G-d’s
essence.
Deuteronomy 9:10”:’0 0°127
~222 DR DOPPR YIIRD 0°AN3 D7INT NP DK 22K 7 107
2P BP2 U7 TINR 172 0399 7 13T WK BT
And the L-RD delivered unto me the two tables of stone writ-
ten with the finger of G-d; and on them was written accord-
ing to all the words, which the L-RD spoke with you in the
mount out of the midst of the fire in the day of the assembly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

™oy
“The eyes of Havayah are toward the righteous, and His
ears toward their cry,” in David’s psalm. A further exam-
ple of Scripture’s anthropomorphic language.
Psalms 34:1610:7"% 0°2°1n
DNYIYOR VAR DR TSOR TPy
The eyes of the L-RD are toward the righteous, And His ears
are open unto their cry.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Pardes Rimonim of R. Moshe Cordovero opens this
chapter with the same examples, “under His feet,” “writ-
ten with the finger of G-d,” “the eyes of Havayah,” “the
ears of Havayah,” and discusses at length how such terms
are to be understood. The Alter Rebbe refers the reader
there.

Pardes Rimmonim 22:1:4-51-"7:"X:272 0°1177 0772

NN 79102 2300w 772 K17 12°0710 57272 0°°AnnT 097270 11

RZ1°91 ,°71 "2 7 2309 0 770,10 0PTOR PAIN2 0°32109 10 1A

972n0° 12 oM n° XD 112 kb SR 0°*135 077 WK 79R7 021272

D3 ADRT DO3°AYT 101N KD 1991 M2 13 RYY M3 IR 0D

RITW Y71 X210 7oRY L137 °772 597 D°P117 2”3 07 °2 1°N17°202

19750 132 119 7197 17w XXM .02 197 R 1°M°E0 PR 1wl
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Pardes Rimonim (Public Domain)

“To understand a parable and a figure, the words of the
wise and their riddles.” Iggeres HaKodesh 15 opens with
this verse, and the Alter Rebbe names the letter by these
words.
Proverbs 1:6"1:’X “7wn
[DNTM D701 M7 A379R 2 1ATY
To understand a proverb, and a figure; The words of the
wise, and their dark sayings.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This letter explains that the supernal attributes are not of
the same kind as human ones. It is cited here for that
point.

Tanya, Iggeres HaKodesh 15:1-2°2-X:1”t) wTpi1 NIR ,R°IN
NRY NYTIN ,NIDDT 11y ONITOM 0OR30 Y137 A%Yem bun 1A
N7 K1 ,22WT 2K N3P 2P7 .17¥ DN 119y "WiTR *an 7IN2
wHIn TN IMTOR N¥p AT X7 AMITY 7AI9K AN M1
5y 1272770299102 RN 02 9Y ,0IRT T2 nwatna
J713 TRWIT AR LA RITTN2TWITRO 10 7iN CWD) 53727 1P
JDIT IR ;7070 NRWI PRI NEN” :PI0R 2Y AT K 8 P3N
... ¥D112°DR1 ,ND1 A°3iRn
Kehot Publication Society (CC-BY-NC) N -

72% 0¥Y7 07751 NIMMA2 1 070w O 1Y N

The gloss in this chapter explains that descriptions such

as “He is the Knower” apply only through the enclothing

of the Infinite Light in the vessels of Chochmah, Binah and

Daas of Atzilus, not above Atzilus. The Alter Rebbe refers

to it for the point that the attributes belong to the vessels.
Tanya, Likkutei Amarim 2:3°3:°2 071K *0p°2 ;WK P21 ,R°IN
*D% O3 .P7BR 077122 MNIY 1D ,meapa "non 19 1M A
“PR7IR MY2PNT 7902 ,XNPUR R27X° 19727 923791 MINT NPap
NYTTPATIRONT 00902 ,0°271 DOMIZRX CTURY KITTTIN2 A0
“PRY 0K DIPR2 NI 1031 ,MIPERN Tovn? KD IR ,MIPAERT
nnnn .'IYW?_: ﬂb:??_:'? YR PR Mnnia RPinm anian X1nT77277io
NIYNI NYT PRI NSO MY Y NPT PIRI0 N0

... :ANDY 2,020 1’?3}{ NP1 YD

Kehot Publication Society (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.("9X np) InTPna
0995772 137 TR N0 R INT Mwabng oy

This gloss explains that only after the Infinite Light is en-
clothed in the vessels of the Ten Sefiros can one say “He is
the Knower and the Known”; without that enclothing such
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terms do not apply to Him at all. It is cited alongside the
previous reference.

Tanya, Sha’ar HaYichud 9:671nxm 7in°n 99w ;°w pon X1
e Hv]
7901, 10T DX DIRAYY ,RIT7II12 HI0PPRTIIRD DINRT TI0 NAN
0°%2 NiPna2 Watnow 7RG D¥n3? 0omiznzn 93 Tiow K1
-no07 0999 NIPN22 A0TPRTIIR WanIW 0K ,13m .Ni1°e0 T
RIM LY7°0 KA :072m70 2D2Y n wiv P IR LNyt
nIP3XT 0792 NIPNaY °07 7131 103y NPT NI KM Y70
*23 28 .072 WK P71 MRyTITYITNR? nvm Moyl 0y
.. K2 2797 9010 Twa7m oaeny
Kehot Publication Society (CC-BY-NC)

0°921 MINYY YW 07792 aN>

The note sends the reader there as well for this teaching of
the Pardes on essence and vessels.
KEHOT'S NOTE
X ,1IP AT 9°NIBR 977 02 TR

77 KD 995 11131 MW RN MnEYa PR

In the Gate of Essence and Vessels, the Pardes writes that
even the light within the vessels has no change or hue of
judgment or mercy. The Alter Rebbe calls this an even
greater statement.
Pardes Rimmonim 4:4:5°7:7:"7 0°1717 0712
11°71272 BwnIT Mngya RIT 07950 0w 07y wannm IR 0D ...
0°%M7 K21 177 KD 993 1113 3w R0 NINEya PRY whwi 71301 O
NPYWYT 0w M0 AMLWDNT 7Y DIAR IRPY KDY PR KD
93y PR RPN DORIM 1°77 VOW® DAY DINA MNWNRT
MW %23 YMIPAD Y WnRn ANKRND NOWnRIN 0AnAan X0 0018
TPRAD IR 737 20 72D 0°wnY D2INWn 0¥97 DAY 1°MI7E0
I LIIND MNP Ry MY R 17PR2 RIT 7INWRT NRM 1’Wﬂ-‘l'?1
ON7°901 ONRWI DR P73 07907 IR NPWWY 19T WK 8D °)
Pnc1an

Pardes Rimonim (Public Domain)

T OMINTA IR WA MIPPR 573 B MPUERT 2°9n nam

This letter explains “He and His life-forces are one, He
and His vessels are one,” showing that the vessels of
Atzilus are G-dliness. It supports the statement that the
vessels of Atzilus are truly G-dly.
Tanya, Iggeres HaKodesh 20:1°R:"> w71 N7AR ,X°1N
NP0 ARy LWID) LTIN2 70 CTWinAN WK L0 ORm TR
L MpPoR 19190 00991 10 PN L NIIRT 10 0 sMIPRRT
TR PR 300 A T (03 WYY 19 PRy
,17P201 2123 NIN22 17 0°920 *1 ,0°791 17 RiRT3Y 0y 10 7Aio
.o0»ayya Jﬂﬂ:;)[ﬁ VJ:;J
Kehot Publication Society (CC-BY-NC) ‘
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The note suggests that the Alter Rebbe means the dis-
course in Torah Ohr, Parshas Vayera, which explains that
the Ten Sefiros consist of lights and vessels.
KEHOT'S NOTE
L0931 MATIX ¥° 072w X771 °D R™MIN7 7111971 29N

SN2 AT PXIANTY . . NNT DA N

This passage, that Keser is the intermediary through
which the Infinite Light forms the Sefiros, is quoted there.

KEHOT'S NOTE
Twan PRI TOP Y 170N TWRN IRT XY Y MDY N7TIRG XN
JA”221 %P P92 27YN

SoSNRAW TIINN 1INaR 12 v

The idea that Keser contains the last level of the Emanator
is mentioned there.
KEHOT'S NOTE
.APAn’y 2772 273119 IR722 101

07N TN N3 NP1 DonYeR

Lengthy discussions of the Kabbalists’ dispute whether
Keser is counted among the Ten Sefiros, which explains
why Keser is sometimes called the Infinite Light.

KEHOT'S NOTE

— D7YI PPIM X1 OX NI 172 2002IPn PRI a1 1Py 1INa
WM NUTIR 90K LREP TTPORY YR CT9ORY ROP Y 0°1°1Y NIRRT
99K TP Y IR L 0BAN Y 10”7991 R ,MENN 1 1)

TIMN U2 M0 PR D W PR
A later discourse that takes up the same question: how a
“last level” can be spoken of in the Infinite.
KEHOT’'S NOTE
PPIARD 191 DOWIT°D BIP°DA .23°Y VDN DU MTIN T9R 177 XA
OPRI DW ANAAR PN2” Yupa 2,5p 772 9 %0

021y R21 KDWY
There the life-force and existence of Chochmah are said to
come only from G-d’s “Name” and radiance, while His es-
sence, the source of the light, is far above being a source
for Chochmah.
KEHOT'S NOTE
.OwH »71R31 .2 ,31 9172 OV RT3 KT

7292 1MW NI O 0RIYT NT21 NP 1Y

“Before the world was created, there were only the Holy
One, blessed be He, and His great Name.” The Alter Rebbe
uses it to explain the “last level” of the Infinite as His
Name.

Pirkei DeRabbi Eliezer 3:2-3'3-"2:’3 21y°9K 2277 °p1n
93,7272 PIT37 1w RN TIN2 WATR 177,029V K121 KDY 1Y

niage 3 NINY APn? ?hniT 1271 anb bwn owvn cmiy
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IR ,1PREIMY PRI 1PNITI0Y PIND vUInn IR OX ,i’?ry‘ D’j{:’?s
M7 K21 079 N 0397 U0 X1 T2 WITRE 19,0137 Pnnn
Bkl wa Y IRT21 0027 AYAY LAWART DR RIY Y TR
..., TI227 RO 1TV 10 ,037°3) ,77IR 0 ﬂ'??i} ,D’?WU
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...
Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de

Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

"M% 1RR WRIN NPRR MYwanin °

A later discourse on the spreading forth of the life-force
from G-d as His “Name.”
KEHOT'S NOTE
.72°Y 1790 n7h0 IR

MPYRITIPPY XA TTRD 9 NPR2 NIaRN

This is the “elsewhere” the Alter Rebbe quotes: G-d’s es-
sence is not within the category of worlds, even as sovev or
memalei, since being their source is not what G-dliness
essentially is; He is the same before and after creation.
KEHOT'S NOTE
.31 177y 190’y ©v™° N TZI”1|7L2 R .2 ,UX R™MN

DBNY 1PN DW P11 9D w0 aw 1RY PRI PR whawa P15 nenaw

The Tanya compares creatures to the sun’s rays, which
within the sun are utterly nullified and are not considered
to exist. The analogy is applied here to G-d’s capacity for
revelation.

Tanya, Sha’ar HaYichud 3:3-4111n8m T°0 9w 523w p2n ,X°1n
7203
M2 1MIpR2 RITYD 12 PRYID NRRI T OY XD 1Y 2B ..
,NBRI 72 ,”0DR™ "IR” OV 1,272 "W 0% 17y 2991 X - wnwn
M3 RITY L1727 179N P OW PR PRY ,Wan 0DR) PR? OV NI
,0%7%D ONINT2 WHn PRI 0712721 ITYPR 09X ,TRRD UhyD
MW 077PY YRIwn 1B MR PPPRT YOV 237 - 0°XN2T P2 07
M VEENR PN IR iR P71 ,01R 0Ny 0m ,07ipn XIM L,0niR
... W220M1 Y9I N M) YOUT
Kehot Publication Society (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .(aw) [n”y2] R”D2
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The Arizal explains that Keser can mediate because it con-
tains “the very last level possible” of the Emanator. This

likuteitorah.com/
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parenthesis interprets that phrase.
Sefer Etz Chaim 42:1:3°3:’X:2”1 0°°n vy
»M2 RIT INST %D RIT 12 7272 0°919° R 1n NO9ON DINK ...
Don ANANRT AN AP0 03 RIT DYOM DIRID PRRAN y¥Ian
09Y112 07711 5 WA 713 WK K 13 PIIRM WK KT O”R TWORT
79Y7mD WK 17N °3 13Rn MIPT 9N RIS N1PTD KPR 91T mMpT
291 M3 w0 %D REAN D715 vhMnAT 0aRA NP MY PR ann
19K3Y O”R 13 9on 9D ANNAN NPT NN RITOR NN
TR 93 79 1KY D7YRI NOPNIW N19Dn A RITY Pwn 977 I0K]

... P7552°1 7177001 MnT ov
Sefer Etz Chaim (Public Domain)

M0 PR TIN RIPA . L oW P P

On that page begins the discourse “Ben Poras Yosef,”
which explains that Keser (Arich Anpin) mediates between
the Emanator and the emanated, holding both the end of
the Infinite Light and the root of the emanated.
KEHOT'S NOTE
LR Y 2972 772M-0°37Y0 980 WK, RN AR

Patach Eliyahu: judgment, mercy and the other attributes
serve “to show how the world is conducted,” but G-d has
“none of these attributes at all.” Here it shows that the at-
tributes belong only to the vessels.
Tikkunei Zohar 17b:2’2:2 1> 97177 °23pn
NIRY .RPIRDD IRMIPAR 711 L3010 O 709 PR T 9D 11780 B
1297 10w XIT NI LAY 95 RD9MRH RIT NIRT LP0T aw 70 0o
.XNRW3I K92 RDIAD 172 17799 1IRNWKR 1an P2NoN NIR 11
Constantinople, 1740 (CC-BY-NC)

“I will go down now and see.” The Alter Rebbe refers to
what is written in a discourse on this verse.

Genesis 18:21x72:1” N*wX12

SMYTX X2DX) 92 1Y *2X IX2T ANRYSDT MW KITTIN
I will go down now, and see whether they have done alto-
gether according to the cry of it, which is come unto Me; and

if not, I will know.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
3] .X”D2DW

BP1mNRT ARPT 07N 012 Dan Rew) 1NN 103

The Arizal writes that Keser contains “the lowest and hum-
blest level” of the Emanator, which is why it can mediate.
The Alter Rebbe infers from this that “Infinite Light”
means the light, not the essence.

Sefer Etz Chaim 42:1:3°3:’K:2”1 01 vy

w? 3 R¥NN H713 vHMNT 0ORM NI TIY PR 1m0 1oy wR ...

07K >3 9o 199w 11NNN TN 0T RIT K 1197 21 N2
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Sefer Etz Chaim (Public Domain)
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The Arizal’s phrase “the very last level” of the Emanator,

found in Keser. Here the Alter Rebbe specifies that it

means the lowest point of the light, the source of the kav.
Sefer Etz Chaim 42:1:32:°R:2"n 01 7y
YEIAM M2 KIT NI 23 RIT 12 1377 09919 KW 1m0 .
WORA Don AR NPT 701037 3 RIT OYOM IR DRRNn
mpm 0oyna 01 92 WA 12 WK X N2 %R WK X7 07R3
1170 19YR2 AWK 10 03 1101 MPT A0 DIRIZ NP0 RURY P1TA
R MIATTR °2 31 °M22 w1 0 R¥RI P70 1PMINT 0ART NP MY PR
977 TMRI PRI OPKR N3 Pon 199w INNAN NP SN RN
MnNT QW 1R %3 95 1KY 9PYRY MOYHRAw NP A RITw dwn

... 7905 P 990 vn 1eDy
Sefer Etz Chaim (Public Domain)

The title of R. Menachem Azariah of Fano’s book is taken
from the heading of this psalm, “on yonas elem

rechokim.”
Psalms 56:1°X:11 0°2°1n
:N32 DAY?D INIX TNR2 DRIM TIT? 07PN 09K NI~y Ny’
For the Leader; upon Jonath-elem-rehokim. [A Psalm] of

David; Michtam; when the Philistines took him in Gath. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I have seen, and behold, a menorah all of gold.” The Alter
Rebbe refers to his discourse on this verse, in Likkutei
Torah, Beha’aloscha, for more on the kav as the last level.

Zechariah 4:2°2:7 772t
-5y A3 A7 371 N7 7271 PNKT K XD AN 717 79K IR
2y R N2 Nip¥m AYIYY 1YY Py 0T YY) UKY
TR
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27T NT1aR 7271 SN°K7 27y 7IN°22

There the chain of descent of the kav is said to be drawn
from the “last level,” a very contracted illumination, like a

likuteitorah.com/
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great sage who contracts himself into the last level of his
wisdom, the wisdom expressed in speech or action.
KEHOT'S NOTE
X2 9Pyt ooy

o1 W12 INY2Y DY 1IN

The passage explains that the inner dimension of Keser is
not counted among the Ten Sefiros, since it is included in
the Infinite, and is revealed only through Keser’s outer di-
mension, like a torch whose light is seen from afar.
KEHOT'S NOTE
no5Y 7Ty MO WD ha2 weatn 01 ANOT BY mIm L3 RE R™IN

ORI DY PRwnw

“Let them bring royal apparel which the king has worn.”
The discourse on this verse, in Torah Ohr, treats the inner
and outer aspects of Keser.
Esther 6:8'11:1 1n0R
987 1Py 27 YR 0I01 TPR0 127W2? WK Mobn w7 e
AWRI2 M9%N N2 1R1 WKL
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tanya explains how the soul’s life-force is concentrat-
ed in the brain and spreads from there to each limb ac-
cording to its makeup, and applies this to the Divine
Presence. The Alter Rebbe says the same analogy applies
here even more wondrously.

Tanya, Likkutei Amarim 51:40°9nK “01p°% ;nwRY pon XN

PT:R"1

190n Ry NI O 3 Y73 mingn 0UuwRnOn ninag b;) ..

vYENRT NPNT MYPD OV noPaw P03 NITaa AP v

D770 7707 WRWIR TRR bWRN®T TIRG 1T AT 1N

7212 ,inT2IN2 Yoy wPY ming 1271 ,Ainmn 22pn - 277 12°0R)]
7y?

Kehot Publication Society (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
787 P11 170 X OX 07900 N77aw v v”B 11189 .07pn NRPpY 01972
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N1 17997 RNDADIAN RPOYDY WM pRD 21w W 17y 19
MPORNT PNy

The Arizal’s passage on Atik of Atzilus, with the words “and
above his skull.” Cited in the Shklov printing as Sha’ar
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(Gate) 8, chapter 5; in current editions it is Sha’ar (Gate) 9,
beginning of chapter 6.
Sefer Etz Chaim 9:6:1'X:1:’0 01 vy
R 721 71977 MR NI 27YM PRIV DAY PN MR 073 ...
PPNy NI°M2 RAMT 12 w0 90T RNPADAn KDOYDY MIDUIRT XX
MP7ERT 711°2 7213 RIM 17120 TY 70nD1 MR 17977 201 MPERT
IV TIM MIPORRT T TAID ALY XMk 09T A M
MAYWw 3 °110 1PDIY OAW 1R PRIPY NI XIT 1D 1NINtI0aw
0772w X0 D3y TAID DPNRM O RIPPT MAYYI 27Y %51y 1210 WK
370 QW RIMW PPN AR 7737 11%20pY DI 1w KMIR 009193

... 7770 TIRM T 12M RPRT RIPPTT KOMA MB951 oM 1w 9100
Sefer Etz Chaim (Public Domain)

49 TIN%22 2 WM

There, in a further explanation of “their goings forth ac-
cording to their journeys,” the Alter Rebbe quotes this
same passage of Etz Chaim (Sha’ar (Gate) 8, chapter 5),
“and above his skull there is something like the level of
Atik of Atzilus,” in his discussion of Adam Kadmon as the
“head” of all the worlds.
KEHOT'S NOTE
o] e (2,73 07 [Pyon]2) XM

50 omyond arNgIn

“And Moshe wrote their goings forth according to their
journeys.” The Alter Rebbe refers to his discourse on this
verse, in Likkutei Torah, Masei.

Numbers 33:2°2:3% 9273

DPyoR APRY M CDTPY Dyom? ORYINTAR wn 2RO
:DPRYIN?

And Moses wrote their goings forth, stage by stage, by the

commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Yours, Havayah, are the greatness and the might and the
glory ... Yours, Havayabh, is the kingdom.” King David says
this in blessing G-d before the whole assembly, as he
hands over what he gathered for the Temple. Read here as
saying that the attributes of Atzilus, and Malchus too, be-
long wholly to G-d and are nullified in Him.
I Chronicles 29:118”°:1”3 X 0°1°71 127
YIND D22 2373 T ME) NINDNT ANAMm AyTn N A7
WK 9% Ripanmm nanna 17
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
LK% ,0D R7AT
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From Patach Eliyahu: none of the attributes belong to
G-d’s essence. It explains why the attributes of Atzilus are
nullified in the Infinite Light.
Tikkunei Zohar 17b:5-7"1-"11:2 1> 79117 *1pn
IPRT YT UBWR KDY 7T ART RYPT IR 79 NPRT IRD Dax
5y 1on nwInnm Ny 37 01p J5P0 1T 1R Do IRDY ann
977 By 177710 1711 IRDAR (79 2°7°NK R73) 70 00K XM KT 7T
7Ny °27 Op Y0 Ty w1 72 0w AxPAD 1w 270nR R9T N

197 TR 19T '[‘? anRY nna
Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
PPITYLR7BD IRD DU (37K W) 27mw 11197 07PN NROPY 01972

.[3]

54 AIN27 IN02 Nwabnnw 7°8 RURY 17Uy DY

The Arizal explains that Malchus of Atzilus becomes Atik of
Beriah, enclothed in its Keser. The Alter Rebbe uses this to
show that Malchus is the intermediary between the worlds.

Sefer Etz Chaim 42:1°X:2”1 01 vy

55 1100w WD W .. 1IRMAR PNy MR L L NIPOEND NOWRIwS

That discourse explains that this is no contradiction to
places where the kav is called Shechinah.
KEHOT'S NOTE
P1PAY MO wRP 7°N0 M OPRY IRIAN RYWN 21 NRI 1772
P ONRT DX AR LMIPUERT U9 110 PUTA NRI MO 0D oW
2239 RITW MO 120 ,AwIwA PAR LRI ARM2 PPNy Pna nwyawd
21X O°PPR 72771 177 0A AR LWPY 190w W3 P P 03 7an L0PRIR
19709 773 RVTIR PRRRAY 90K 175 °Y 078N

56 R R

“Yours, Havayah, is the kingdom,” from David’s blessing
before the assembly. It describes Malchus in its first state,
united with the Infinite within Atzilus.
I Chronicles 29:118”°:1”3 X 0°1°71 127
VIR D02 YO T MY NIWINM APAm Ny 1 Y
WK 9% Ripanmm nanna 17
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tanya explains that the Shechinah rested in the Holy
of Holies of the Temple and, after its destruction, rests on
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Torah and mitzvos. The Alter Rebbe cites it for the mean-

ing of “Shechinah” as G-dliness dwelling below.
Tanya, Likkutei Amarim 53:2°2:371 00K "2 ;WX P21 XN
,Mi27 7Y MR MAPPD KW L MIPURRT NRPUY mom ...
=iX2 PATRT 1737 1M 1727 12T mPERT Mg nyan
DWTR “WTR3 WD ,"NPIY” DY2 NIXIPIT 17 - 191028 710N
nimb2 nipipna NNt 2 AMwabnT U7 By IR naT
PRI URDIONT Nuppy" X 00 DORRN mym 013 1INV

1 °y79% 722 X720 0Piy2

Kehot Publication Society (CC-BY-NC)

PPR2W PP 927772 191 Y03 PR 9aona

The Mitteler Rebbe explains there that when the G-dliness
of Malchus of Atzilus rests in the Holy of Holies of Beriah,
which came into being from nothing, the terms “resting”
and “Shechinah” apply, since G-dliness dwells among the
lower beings.
KEHOT'S NOTE
PYRT N7 mpbx M2 WROW *92” T IR 1Y 971 R”ATR "9KR2
NwL ma D TR PR wC TN RITY IRM2T pUp o2 MW
IR 0912 PAR 10 DONNMND 1MW MPYR TMRY 710w ARIWwn
0°7MR OPYIR *vna PO oy 0?10 PIRT OYnY 2715 70 e AR
NIWY 70w PR PIRT PN NTR2 MR W KD DURRDT Mnzya
713 1 927 KA

nI95w YR 9w MPYR MPAnT ow 1M

That discourse notes that since the first revelation of the
Infinite Light is also called Shechinah, the concept of
Shechinah reaches far above Atzilus, even to the light be-
fore the tzimtzum, for that is where revelation begins.
KEHOT'S NOTE
1°Iyw 7t 1211 ,02°0W Qw3 Pl OVRIX MPanm NPYRIY 2mow 1R
"nw ,01%1%A 199w IR M7 D1 073 9XRND 19y 19yn R 1100w
R”WN °13% "NR2 7177 — “DIZNET 2197w 07K IR RIT MPANTT NWRY

X Y0

7%y MPISNT 5 1NN YA NIDWRY

In the entry “Shechinah,” the Pardes writes that Malchus
is called Shechinah “because it causes the entire supernal
Atzilus to dwell in the lower world.” This is the definition
used here.
Pardes Rimmonim 23:21:38-39v”%-11"2:x73:3” 0°1111 0718
LIRDY RZ7.M3PM 11°3 DM IRNN 7295w ARDY 11930 w° 1370w
091y2 nNIdwHY °19n 0o NP1 mobnnw oyum RN RN
N1DWNY 181 13°0W 3”1 RAP1 11°2M .'(1’5571‘] nPPERT 9 nnnnn
0102w DIpn i °d 917 IWeKR IR .1°3121 20 yaw 5y MNwRI %
102 M3%12 OXY,ON>5Y TI02 MDY 12p13 DR NP W 0713
1190w 2 MY NI°OW NRIPI 711°2M .0N°Ow Qv 2°wyY ,anT°
5w :(R7Y VP A7 M °1PN) 0°1pP°Na D 1) 771235 1Y naman
opn 5573 11°NYT QINKY 210 POw NP1 7I0°7 %3 7 WD W
e TI00

Pardes Rimonim (Public Domain)
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“Make Me a sanctuary, that I may dwell in their midst.”
The verb of “dwelling” from which the name Shechinah
comes.
Exodus 25:8°11:173 mnw
:031N32 *N33Y WP 72
And let them make Me a sanctuary, that I may dwell among

them.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

WwaTN NIswS
“To His dwelling shall you seek, and there you shall

come.” Another verse using the root of “dwelling,” said of
the place G-d chooses.
Deuteronomy 12:5°77:27° 0°727
YN DA 0P0T-230 PR T NI DIPRI-DR DN D
TR NI TN 11907 oY
But unto the place which the L-RD your G-d shall choose out
of all your tribes to put His name there, even unto His habi-
tation shall ye seek, and thither thou shalt come;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TR 102 NPRWw ANAn

This is where the Shelah quotes the Maggid’s explanation
of “Shechinta” and the Ramban’s words “with them in
oneness but not in emanation.”
KEHOT'S NOTE
M0y AW D ATMIR AR L2 ,09 T

Sn°Y9 1212 mwwa

“As a rose among the thorns, so is My beloved among the
daughters.” The Zohar HaRakia and Eshel Avraham dis-
cuss Malchus of Atzilus on this verse.
Song of Songs 2:2°2:2 0°1°wi 1w
:M137 172 °N°Y7 73 0°MING 1°2 MY
As a lily among thorns, So is my love among the daughters.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TRy NN YR 0
The Talmud relates that the moon protested that two kings
cannot share one crown, and G-d answered, “Go and di-
minish yourself.” Kabbalah reads this as the diminution of
Malchus.
Chullin 60b:2-3’3-"2:2°0 1°211
W DR DOPRR WYt (v X NPWRN2) 2°ND »7 %D 12 Nynw 20
TIRR JUPT TIRNAT AR PITAT IRAT AR 22001 DO MTIRD
TAR N2 WANwew 0°3%7n 1wk WwaR yUwal 17apn tanb me
NAARY ORI YPWaT 1PI9% TINR JR%Y DR Cuym vo% b anx
197921 0172 wm 239 1% R SRRy DX LUYRR NAT 927 TPanb
11175 55t 7% AnR IR ORM RITDI RIWT 7°0127 ORD Y TIRR
7°2 1M RDT 9WHR R "1 KR 709 79K D0IwY 00n° DRIwS T2

..o D"lyﬁ?ﬁ‘?ﬂ NIMRS M (7°,X N°WRI2) 2°N37 RMDPN
Wikisource Talmud Bavli (CC-BY-SA)
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WRT RO IT 90 2ODYIRR WRT I TyR 090 mrapn b InNw
AN PoR
The Arizal writes that Atik of Beriah is the point of Malchus
of Atzilus told “Go and diminish yourself,” for it is the
head of all of Beriah. The Alter Rebbe cites it as the begin-
ning of chapter 5; in the edition on Sefaria the passage
falls in chapter 4.
Sefer Etz Chaim 47:4:1-22-'R:"7:1"1 071 ¥
R”K 3 K177 79 XD 1IR3 DIART RVIRD W@ 077 I 2720 DAWD X ...
IRWI N7AN 0w PR P71 Bw 773 720 12w P71 02 X Taw
AR*M27T PPRY 0 A3 LRPIRT PM2 Pwatnn O 12w D7 Phan
NR Cbymy 3% 17apn A9 IMRY MPPIRT MO NPl TI0 R
TI0 X7 IRY 11919 IRI27 937 WX 1T 00 DO0YID R MM Ry
5715 PPN N7AT DAW RPKT P W 9732 nwabnm IR™MAaT pony
>3 178777 710 IRAN L5717 MIDPIRT MaYH NTIPA 17Y3 IR 27NKY

LOR 0RO m»
Sefer Etz Chaim (Public Domain)

NNN® 79 NN

The Zohar at the beginning of Parshas Yisro speaks of a
King below as well as above. The Alter Rebbe refers to the
Ramaz’s commentary on this passage.

Zohar, Yitro 1:8-18n”>-’n’X 17n° 9711 7820

Observe this. In the mystic doctrine of the Holy Name we
speak of King and Priest, both above and below. The King
above is the mystic Holy of Holies,1Binah. and under him
there is a Priest, the mystic Primeval Light, who ministers
before him; he is the priest who is called “great” and is sta-
tioned at the right hand.

The Zohar; London, Soncino Press, 1933 (Public Domain)

Kehot’s note points to I Samuel 2 for these words.

I Samuel 2’1 X X0

PARAGRAPH 12

69

(°F1°M7 1OR 71772 PURAND IN121RDY)
This letter explains that the lights of Atzilus are infinite
while its vessels are finite, and that the vessels can none-
theless create from nothing. It is cited for the finitude of
the vessels.
Tanya, Iggeres HaKodesh 20:21x72:"2 w7pi1 N7aR ,X°IN
oWn TRR PP NIRD 13T ,M0RYT NI9PRa Do nonT DY ...
KNG MRYNTEINT NITE0 M7 NI K3 Nwzenm
“TNMIT NTRR M MAURIR NYIPNR AT AWM MPY
AT ,TIRDT I MWD .00PY 07727 222 DI ARY ,MYTITR
873 YR 231 DUPN” N2 D 07wy DS oI P33
0913 IR MO R

Kehot Publication Society (CC-BY-NC)
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That passage explains that all souls, not only Eliyahu,
stand before their descent in nullification within the
Infinite Light,
Jerusalem” because they receive yirah shalem, complete

and are then called “daughters of

awe.
KEHOT'S NOTE
AL1900 AR LR LD RS

1197 SNTRY WK TN

“As Havayah, the G-d of Israel, lives, before Whom I have
stood, there shall be no dew or rain these years except by
my word.” Eliyahu says this to King Achav, calling himself
one who stands before G-d. Read here as the stance of
every soul before its descent.

1 Kings 17:1'X:1 X 0°9%n
UK PR OPOR TN IRARTIR TYPI 2IWAN "2WAT AN TR

7137 °D770K °2 TN U PR DA DN 1387 TRy
And Elijah the Tishbite, who was of the settlers of Gilead,
said unto Ahab: ‘As the L-RD, the G-d of Israel, liveth, before
whom I stand, there shall not be dew nor rain these years,
but according to my word.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Nawn 297 NN 91917 7IN°32
There the angels are said to come from divine “speech,”
an outer garment, while Israel “arose in thought,” the in-
ner garment united with the soul.
KEHOT'S NOTE
.12WNNT NPMIR P2 By ORP 1IN R K LRY KMIN

Nawn 0 NR 71t
“Remember the Shabbos day to keep it holy.” The Alter

Rebbe refers to his discourse on this verse in Torah Ohr,
Yisro.
Exodus 20:811:’> mnw
AWIRY N2WD 0i-nK i
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T972 °Nnwl 27N

That discourse states that the source of the soul is the in-
ner dimension of the vessels of Atzilus, where it is called
“pure,” and that “You created it” is its descent into Beriah,
Yetzirah and Asiyah.
KEHOT'S NOTE
.0°9977 71718 ran Rwan PR X L1 R D Y

T272 SN

“I will make your windows of kadkod.” The Alter Rebbe
refers to his discourse on this verse in Likkutei Torah,
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Re’eh.
Isaiah 54:1227:77117°yw°

[PRNTIAR? 21237220 MTPK "33K? T TOTRY TIT2 A0
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 77170 %2 nNaw Anwl

The morning blessing “My G-d, the soul You placed within
me is pure; You created it.” The Alter Rebbe reads “pure”
as the soul in Atzilus and “You created it” as its descent
into Beriah.
Berakhot 60b:47:2°0 N1572
NN 73 TN TN LTI °2 D03 M3 PR TR 19 73
ATINT *3pn AP TNY AOXY 22 MYRYR AOKY °3 ANND)
"ROX UM IR CIX TN "33 MRYIIY Tt 92 K37 TNy °2
SRR N2 .ninwan Do 1R L0onRivi Do 1937 ,°niaR Rty
DN 0797 NinY) ed
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
TIAND NRAT w2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[9] .(2,1°) m>d1a

71310 NI WP KIPA

The Talmud speaks of hearing “from behind the curtain
(pargod).” Here it names the partition between Atzilus and
Beriah.

Berakhot 18b2 n™> n1372

W1 NDa Nwhn

“My soul longs, indeed it pines (kalsah), for the courts of
Havayah.” The psalmist yearns for the courts of the
Temple. The source of the wordplay on kallah.
Psalms 84:3'1:7"2 0°2°1n
279K 98 1337 Vw21 37 1 NN3NY *we3 IN27D3 1993)
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,79 0°%0n

723 7P 1773 (27Y ¥71 A7) IR

The Idra Zuta says, “Then she is called kallah.” The Alter
Rebbe applies it to the soul and to Malchus in their
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descent.

Zohar, Idra Zuta 16:69-19:77-070:1"0 R RITRA A7 7890
vy

NANT N12R °nn

“My soul thirsts for G-d, for the living G-d: when shall I
come and appear before G-d?” The psalmist, far from the
Temple, longs to come and be seen there. The vowels read
ve’era’eh, “and appear”; the maamar reads the letters as
ve’ereh, “and see,” the pining of a soul that has not yet ar-
rived and longs to see the revelation it lacks.
Psalms 42:32:2”n 0°2°11n
{DPP2X %39 IRIXY RI2N *N7 0 2X7 D°P2K? "WD) XNy
My soul thirsteth for G-d, for the living G-d: 'When shall I
come and appear before G-d?'

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

MPWNY P 0°P9R N2 PNad X2 R PUTYT ynwnT” LA L,an 0oonn
K27 °9 773 RPITTR SRR — 715 NIRT? K12

MW 7 02w WA 274 0OININ DOORPNN

There this teaching about the angels’ “Holy” every four
hours is quoted in the name of Sefer HaBahir.
KEHOT'S NOTE
Y DUMIRR DY IUITR CIMRNI LTI RY9D LD L,17D 127 1OPR 237 Ran
ow 27w (2 ,03) 27D °1N23% 177 pPY AN 790 Owa 7t K2An A0p
o1.(7.9)

WITP NN MY *T 922w .WITP DoAY A DININ 27NN
wInn
Tanna DeVei Eliyahu describes the angels saying “Holy” in
set watches of the day. It illustrates the limited, measured
revelation in Beriah.

Tanna DeBei Eliyahu Rabbah 6:1°x:"1 127 19K %27 RIn
SITR PIRAT 712 MR RIT AR 77w AL W ANWRAT ALW R ...
aPY° 0P *1 K1 P70 OOPOR CITR MR N WRA > RTP 1ImMn
95 5717 09POR 2TR IR 7170 XD RO 03 DR DY °7 M RIT 0P 00
772 WYTPT MR DORYD SNw X721 DIy V10 DY 1903 100 mrapnw
TR (37 0°127) 720 Awn T BY °N7IN2 nana RY omy
DOWS P2 DOYW 12 DIPR DON MM T2 YW1 Y nd o HRwe
... AWK "73Y W NI0 1701 (3 2IRPR) MR K17 AR Twna

OYW (segmentation according to Warsaw 1880) (Public Domain)

TAVPT YRR 77PN VIR

When angels questioned the creation of man, G-d put out
His little finger among them and burned them. Here it
shows that too great a revelation would nullify a created
being.
Sanhedrin 38b:5°7:2 1”7 1771730
D DTN 121 11720 °D VAR mn” 091y PV 41937 1% 1nk
nD .Y N2 131 .00 TPPR MILp 1AM v ?MrTRen
mn TPIDY MY 0PNWRT L0y DU 93127 1D MR nowdbY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
N7MIR2 IR2N1 .2 ,0 177% 2OwT LK1 IR BoyR R .20 1Tio
A5nney Ao v

PARAGRAPH 14

85

86

MNANY R12R °nn

“When shall T come and appear before G-d?” The
psalmist, far from the Temple, longs to be seen there; the
maamar reads ve’era’eh as “and see”: the longing of the
soul that has not yet arrived.

Psalms 42:3°3:2”n 0°7°1n
STPP7 %39 TININ] KA " °11 X7 DoK' “wR) e
My soul thirsteth for G-d, for the living G-d: 'When shall I

come and appear before G-d?'
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ralsmi Rl h kit

“You who escaped the sword, go, do not stand still!
Remember Havayah from afar, and let Jerusalem come
into your mind.” Jeremiah tells the exiles in Babylon to re-
member G-d and Jerusalem from far away. Read here as
the soul’s love from a distance.

Jeremiah 51:50°2:871171°17°

-5y mPYN 0P NTNR PINTR 1731 1TAYATPX 1577 210 07U
03337

Ye that have escaped the sword, Go ye, stand not still;

Remember the L-RD from afar, And let Jerusalem come into

your mind.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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.70°y 2”1 0°2ND
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“Maidens, her companions, following after her, shall be
brought to You.” In this wedding psalm the king’s bride is
brought to him with her companions. Read here as the
souls in Atzilus.

Psalms 45:157°0:71"n 0°2°1n
:77 NIk 7°0IY7 770K NiPIN2 771 220 ning?
She shall be led unto the king on richly woven stuff; The vir-

gins her companions in her train being brought unto thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[5] .7 K92 95713 o [tv] own v ,mn B°Pn
Ton "2

“They shall be brought with joy and gladness; they shall
enter the King’s palace,” said of the bride’s companions.

likuteitorah.com/
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The palace is the chambers of Atzilus where these souls
stand.
Psalms 45:161":7"n 0°2°11n
170 P2°112 1PKIN 21 N2 mpmn
They shall be led with gladness and rejoicing; They shall en-

ter into the king's palace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“With the crown with which his mother crowned him on

the day of his wedding.” The verse the Mishnah interprets.
Song of Songs 3:118™:) 0*°Wwi 1w

o3 TmK PTILYY MY MY Tgn3 1Y Na2 PR 1K

:127 nonty 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 tnann ava

The Mishnah reads “on the day of his wedding” (Song of
Songs 3:11) as the Giving of the Torah. The Alter Rebbe
uses it to show that G-d is “groom” to the soul as “bride.”
Taanit 26b:6-7"1-1:217> n°1yn
MLYY TIY2 TP T7n3 TRE M2 AR PR SINN KA 1)
AR N1 — "ininn ove” 427 noni o inann o2 ek »
N2 MY LWIpnT n°2 112 11 — Yia? noaw 0P 1R
213 DPED DR PRI U310 MWD DopND YWD ny armel
nYeW3 210R M ,K700° 21380 7701 KK "1 NiTHYMY NIYn
MY 100 U2 ,1PPRNRY 1 93 11D NX TRYL 0I5 0°R18
... NY — 02 oonye

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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TN TRYRtY non Nl v

The Midrash lists the Torah as “the fallen fruit of supernal
wisdom.” The Alter Rebbe explains it as the Torah’s de-
scent from G-d’s wisdom into physical form.
Bereshit Rabbah 17:5’1:1> 127 n°wx"2
- X271 021 NP2 ;0190 - AR NY ;AW - ANt nvA L.
5153 - mPyn Bw IR NP2 PRAN MY AP0 PPAR C27 Wnaw
17N - 7297 Dw 7non NP2 ;ann
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
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92

93

94

95

96

does not do any work. Rav said: There are three slumbers:
the slumber of sleep, the slumber of prophecy, and the ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

NY°7° maoma XY 09on
Patach Eliyahu: “You are wise, but not with a knowable
wisdom.” The Torah’s source is this wisdom that is beyond
grasp.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 97171 °23pN
M9 RYPT 13037 KDY 1A RIT NIR LRYST 110002 IR 0750 NaR
ARIARDY LKW %137 92°M1 99PN RYTINNWRD KPR RY*7 ANR 79
0193 VAWM PIX NIPRT MM RIPT2 RPDY IR PR 1D
PI3 RDPYINRT RTINY LAY 77123 3R PPT KXW 0137 NI
P2 IR PR OPRLDWR COND PAN* PR CARD LXWTP RMOYR

.R29Y ITINR X ARIIRD X9
Constantinople, 1740 (CC-BY-NC)

PANT Anaws 772
That discourse explains how the Torah, though enclothed
in physical matters such as tzitzis, tefillin and monetary
laws, is food for the soul that must be absorbed into it as
bread is absorbed into the body.
KEHOT'S NOTE

.2,n9172° 9yh

lahilata=1l
“The land shall rest a Shabbos to Havayah.” The opening

of the discourse on sowing the seed to which the Alter
Rebbe refers.
Leviticus 25:22:7173 R9p"
101738 WX YIRTOR WIN "3 DR NIKY XL 270K 13T
M2 NY YR MY 097
Speak unto the children of Israel, and say unto them: When
ye come into the land which I give you, then shall the land
keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NPWNRN2°D2 12 ANRNR 7Y

The note points there for the difference between the outer

dimension of the revealed Torah and the outer dimension

of the Torah’s inner teachings, in connection with the
Zohar’s “helpmate—this is the Mishnah.”

KEHOT'S NOTE
71D N1PIIROND N9 7700 NPNEen 1°2 whann N2°1N3a 1IR3
Rambiahi

MY 1P IwYR

“I will make him a helpmate opposite him.” The Zohar
reads the helpmate as the Mishnah, the Oral Torah.
Genesis 2:1817°:2 N°wX12
:17332 1y P-RYR 1727 0TRT NI 230°KD 07P0R T RN
And the L-RD G-d said: ‘It is not good that the man should

be alone; I will make him a help meet for him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/

97

98

IR °IR AW 27 0°79270 1IR°2

7INR 93 MK oY
The Talmud teaches that the child in the womb is taught

the whole Torah, and at birth an angel strikes him on the
mouth and he forgets it. The Alter Rebbe applies this to the
soul in Malchus of Atzilus.
Niddah 30b:23-24773-3"3:2°% 1711
MIRT 22 IN3wm 70 BY 10D I8N X2 ,07I97 1MIKD KW 1)
TYATRY TY Owhn RYI° I°K) 719 NRYN HUQ?” DRIY ,H?HB
22 y7190 %7 37 »1iw? 52 yawn 712 22 3750 07 %97 :mRaw L inix
YWN" 71Dy *1IP 22 15727 I NI AP O 71— 773
X2 X2 @R 227 121 0793 *p2” MRIY 17770 0 11— M1iw? 9D
ST YY1 XD wR) XYY
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar 111, 61b2 ,x0 2’m
KEHOT’'S NOTE
.[9] 7w .(2,719) y1I%N B0 PPY .1 ,R0 0. LD T

NIDIENT P12 1120y P22 oTya

The Or HaTorah version of this discourse reads here “they
teach the whole Torah while it is in the womb,” closer to
the Talmud’s wording.

KEHOT'S NOTE
.”0M"a XOWS 1919 1IN0 B0 PR (2500 Y A 710 U n7MIRa

PARAGRAPH 18

99

100

12w PPN P vy vy
There “the eyes of all” is explained as the state before
Malchus is called “bride,” before conception: a longing
from afar, like a betrothed for her groom, while union
comes only after the wedding canopy.
KEHOT'S NOTE
.3,71D mun *p Py

12w PR Py
“The eyes of all look hopefully to You, and You give them
their food in its time,” David’s praise of G-d Who feeds
every creature. The Alter Rebbe refers to his discourse on
this verse, which reads “the eyes of all” as the longing
from afar before the bride’s union.

Psalms 145:15170:771p 0°2°10
:iPY2 0POK"NX 07271011 AR 127 TU9R POy
The eyes of all wait for Thee, And Thou givest them their

food in due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 19

101

MINDY AR 19IAW 2 9N

“I am black, yet comely, O daughters of Jerusalem.” Here
the speaker is identified as Malchus in Beriah, and the lis-
teners as the souls in Atzilus.

Song of Songs 1:5°71:°k 0°7°wi1 1w
:TPY NiY°7°0 97R PPIND 07PN NI12 IR CIR MINY
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103

104

105

106

’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

729

“Go forth from your land.” The discourse on this verse in
Torah Ohr treats the Torah as the “fallen fruit” of supernal
wisdom.

Genesis 12:1°8:2” N°wX12

PIRTPR I IOIN ANTIN ISR 97797 DR 7 VRN
hab il

Now the L-RD said unto Abram: ‘Get thee out of thy country,

and from thy kindred, and from thy father’s house, unto the

land that I will show thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YT W RWI 1921 99 bn

“He goes along weeping, carrying the bag of seed; he will
surely come back with joyful song, carrying his sheaves.”
In the psalm of the return to Zion, the farmer who sows in
tears comes home singing with his harvest. The descent is
a sowing that yields a richer harvest.

Psalms 126:6"1:175p 0°2°1n

2PNnPR R 1372 K227X2 yUI-IWH Ripd 152 722 7107
Though he goeth on his way weeping that beareth the mea-
sure of seed, He shall come home with joy, bearing his

sheaves.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J,0p o%%nn

5 N 12w

“Return, O Israel, to Havayah your G-d.” The opening of
the discourse the Alter Rebbe cites for the explanation of
the verse about sowing.
Hosea 14:2°2:7 yvin
Y2 D702 72 PRIR M T X N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

% R Ay T2

There the descent of levels is said to come about only
through a higher level, like a sage who must bind his mind
intensely to clothe his wisdom in parables, as King Shlomo
did with three thousand parables.
KEHOT'S NOTE
.ANSM PPY R 0%RwA 0°1273 1319y o1 Nown LA LR RN

770 AhynRtw Mo nban

“The fallen fruit of supernal wisdom is the Torah.” Its de-
scent is what the soul receives as a “bride.”
Bereshit Rabbah 17:5’7:1 127 n°wx"2
- X2 09 NP2 ;0190 - AR N9 AW - ANt nba L.
5151 - m9yn Dw IR 09211 :PNAN T AP0 PAX C27 .nav

likuteitorah.com/
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109

110

IR °IR AW 27 0°79270 1IR°2

1N - 79y W Anon N ;N
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. Rav said: There are three slumbers:
the slumber of sleep, the slumber of prophecy, and the ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

WA ANRW QTIN DY I7A AWK "IN

The Talmud teaches that the mother contributes the “red”
from which the child’s skin and flesh are formed. It sup-
ports the point that the female is an active partner.
Niddah 31a:9'0:x X5 113
ARRY,PIRYLRIT N2 WITRA — DRI W POMIY YW <1337 1N
SWRI2Y MM 073093 L0770 L NingY pnY 12997 Y AR
MM NPT 2 18P Ry, OTIR DY IR LYY 123
nPR71,0°10 IN0PRY YN M1 33 1Ni1 KT T2 WATR L17YaY
220,73 07231 TP 1B M2TY NG NYRYY 1Y
William Davidson, Vocalized Aramaic (CC-BY-NC)

¥°91n %0 AWN

“When a woman emits seed and gives birth to a male.”
Shows that the woman contributes to the child, not only
receives.

Leviticus 12:2°2:2 X"

NYIY TNHYY 21 AT PN 0D AWK VoKD PR *3370K 937
:XRUR AT 73 "% O

Speak unto the children of Israel, saying: If a woman be de-

livered, and bear a man-child, then she shall be unclean

seven days; as in the days of the impurity of her sickness

shall she be unclean.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

°IN°DPN M1°2351 °15°nn 2715

“You poured me out like milk and curdled me like
cheese,” Job says to G-d, describing how He formed him
in the womb. The image of milk set by rennet illustrates
the female seed given form by the male.

Job 10:10”:» 2%
IN°DPA M132301°12°AN 2772 Ko7
Hast Thou not poured me out as milk, And curdled me like

cheese?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SRS 1w nTa

There the verse is read as the soul’s journey: in their root
above, Israel are “holy seed”; “carrying the bag of seed” is
the descent of their souls below, and they return and rise,
level after level, through “weeping,” the arousal of
compassion.

KEHOT'S NOTE
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.2,710 12IWN Naw oyh

PARAGRAPH 20

M

12

13

14

15

o0 TR 21nbn

“These are the kings who reigned in the land of Edom be-
fore any king reigned over the Children of Israel.”
Kabbalah reads these kings as the World of Tohu.
Genesis 36:31x77:17"% nPwr12
SR 337 T2 2397 DITY TIN2 1370 UK D3P 17N
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

79Y2 nwy on nwN
“A woman of valor is the crown of her husband.” The re-
fined feminine waters rise above the masculine waters.
Proverbs 12:4'7:27 "7wn
Y3 PRINEYI 32727 A2Y2 NbY P07 NYK
A virtuous woman is a crown to her husband; But she that
doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

myasn vy papn

“The voice of my beloved! Behold, he comes, leaping over
the mountains, skipping over the hills.” The Alter Rebbe
refers to his discourse on this verse.
Song of Songs 2:8°11:2 0°1°wi 1w
:NIY2IT72Y YERN OOy AT K2 TN TIT AR
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DRIWS W N
“Then Israel sang this song: ‘Spring up, O well.”” The dis-
course on this verse is cited for the feminine waters.
Numbers 21:171:X”2 72712
271y IR VY NNIT TPWITNR PR 10w IR

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

¥ 70 KD
“For You are not a G-d who desires wickedness; evil shall
not dwell with You,” David says in prayer. Atzilus has no
evil to refine, so the refinement happens below.
Psalms 5:5’77:’1 0°2°7n
137 97 X2 DX YYIYENON KD 03
For Thou art not a G-d that hath pleasure in wickedness; Evil
shall not sojourn with Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/
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IR °IR AW 27 0°79270 1IR°2

>NDINDEN PU1INY NPy

The Midrash on “I have compared you, My beloved” reads
rayasi, “My beloved,” as “she who sustains Me.” The
Ramaz applies it to Malchus raising the refinements.
Shir HaShirim Rabbah 1:9:61:v:’R 127 0°wh 2w
Ni2pR3 0°9I07 PRI MTIW DY 1N 1327 ,200Y7 TORT 0K 137
DOYRITY TY QIR 0087 VI LDORIT 00721 DOYWNT 008
XX ,Ni2p1 0°0107 PRI? anTa KD 0iPY o 1inv0 °31 ank .00
1371 ,0°R7T 02131 0°9107 027 N1 099107 INTI 077 V73
nn ‘?1731]?5 1010? iR "¥RI 10 ,0%2 DIYPYY 7Y DnCNN
T .02 CIRTR TR WM TR K2 077 K9 07 Aavin
<o 727 :(R 10 NINW) 122997 0K 0197
Another matter, “I have likened you [dimitikh], my love,” the
Rabbis say: Because Israel appeared like mares, and [the
horses of] the wicked Egyptians were aroused stallions, and
they were pursuing them until they sank in the sea. Rabbi
Simon said: Heaven forbid, Israel did not appear like mares,
but rather the waves of the sea appeared like mares and [the
horses of] the wicked Egyptians were aroused stallions, and
they pursued them until they sank them in the sea. The

Egyptian would say to his horse: ‘Yesterday, Iwould ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
>noa7an PN 2Ny

The Zohar, cited in the Kehot note, on the same reading of
rayasi.

Zohar, Vayikra 16:104-18:111x”p:1”-77p:1”1 XIp™1 7717 190

%21 NN P MRt

“A psalm, a song of the dedication of the House.” The
opening of the discourse to which the Alter Rebbe refers.

Psalms 30:1°%:"> 0°%°1n
TTT? N7270 N2IN~°Y 1inm
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
0°29277 YOXM 12N

“The stone the builders rejected has become the corner-
stone.” Malchus, lowest of the Sefiros, becomes the chief.

Psalms 118:22275:1”>p 0°%°11n
:713D WX N7 072321 10K 1A
The stone which the builders rejected Is become the chief

corner-stone.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Nnawn Q9 IR 7ot

“Remember the Shabbos day.” The discourse in Torah Ohr
on this verse treats the ascent of souls through their
descent.

Exodus 20:81:"> mnw

AWTR? nawn odnR 790
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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121 Kalrdg=R=hy

“If you walk in My statutes.” The opening of the discourse
cited at the end of the paragraph.
Leviticus 26:372:772 RIp™
DR ONPRYY 1INYA NI¥NTNRY 1970 "NPN2Tox
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 21

122 27Y5 MW 2oPnbn PIsNp

“His head is finest gold; his locks are curled, black as a
raven.” The maiden describes her beloved to the daugh-
ters of Jerusalem. The Zohar applies it to the black hair of
the lower beard, the source of the halachos.

Song of Songs 5:118™:’11 077w 1w
:271¥2 NIINY 0°Pn7R 1PHIXR 12 ond WwKa
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123 NP1 90y 7521 Ay
“The Ancient of Days sat ... and the hair of His head was
like pure wool.” Daniel’s night vision of the Ancient of
Days on His throne, applied to the white hair of the upper
beard.

Daniel 7:9°0:1 9X°17

Y M0 320D AYIRY 207 TR PRYY R NIRRT TY 1) M
:P?7 M1 °IPIPA MITT 1AW 707D Rp MY AWK

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

124 TINDN RIPPT2 NI ARDIY RIPOTA NI ROWD KD
The Idra Rabba, Parshas Naso (folio 132), reconciles the
two verses: white hair in the upper beard, black in the low-
er, and so the Torah was given as black fire upon white
fire.

Zohar, Idra Rabba 11:100-1122”>p-p:X”> X297 RITXT 777 190

125 7ANOMI P07 . . K7 Op AT

The Idra’s statement that “pure and impure” hang from
the black hair is explained there at length.
KEHOT'S NOTE
.'|Y?’R1 70y 973 R”ATR "RND2 7191982 IR2N]

likuteitorah.com/
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126 1ARDMY 19927 71°2 17°MNRT *12 12N "PWT "%P

The Idra says that “pure and impure” hang from the black
locks of hair. The Alter Rebbe reads this as the halachic
rulings of fit and unfit.

Zohar, Idra Rabba 25:188-28:199x27 XIIX7 ,Am7 7820
VPIP:MI-M7Dp:"D

127 DRI WY IN DY INCAN
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
oW MR TWRIY BYYR DY IWRTY 7R NPAWA2 180 3,30 Npn oYk
19 NDIIR RPTW 0Y9ORNMIN KA 1POY 17Oy

128 ¥ 70 KD
The words here quote Psalms 5:5; the passage is shown
below.

Psalms 5:5°7:1 0°2°11n
¥ T K? ADR YUTYRIN K? 7D
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
.1,10°%an

129 "noIMDR PUIIRY MNUYn
Kehot’s note points to Zohar III, 7b for these words.

Zohar III, 7b2 ;1 2’mt
KEHOT'S NOTE
100 17 STIPD SNynw U1|7‘?’ AR .2 ;v am .°"noIo% 27y N wnw

.[9] .(2,3%) »m
130 D27 NN %W [t 770

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,08 19720 yb

131 ’2 77177 OMID B3

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
IX1” OW 2N9W 2,777 9731 0197 MIYh Ih=Rad IR 17987 7°0M71 °”N232
NA5O1 77N DAY CMN PP TI0°2 1AAT RAR TI0° IR DA nb:pn
770 RS Mnb

132 11”92 ANAR 727 SNPn2 o 7772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3,1 e mpna e 99y 097am% 131100 1X1ID

PARAGRAPH 22

133 Tom 2

“Abundant in kindness and truth,” one of the Thirteen
Attributes of Mercy. Here it is the attribute of Keser
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through which new light is drawn.
Exodus 34:61:7°7 mnw
TOM727) D7BR TR MM DI PR AT KIPM ¢IRTRY T Ty
NRKY
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

134 RN 0% DY WM NN

The prayer “Shine a new light upon Zion” is explained
there, though it is not part of the Alter Rebbe’s own prayer
rite.

KEHOT'S NOTE

7”931 79NN °Y 1 970 wUAY NPTIR .2 ,00 IT°0 O3 IR — TIOWR NN

PR D112 RW AR 72°DN1 101 07K

PARAGRAPH 23

135 91121 17ya wnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LXO,RXT) IRA TIRD Y .OW T R2MY 917D 1IN RMIR nTn w

9] (R ,2%9

136 MPIY R T 0IN
“For I, Havayah, have not changed; and you, children of
Yaakov, have not been consumed.” Through the prophet
Malachi G-d tells Israel that He does not change, which is
why they still endure. Here: G-d’s essence is beyond any
attribute, even wisdom.

Malachi 3:6":3 2381

:00°% X? 2p¥232 DARY P30 X2 71738 °D
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

21,3 99RDn

137 B9 N7 11K 207 173 IRDY

Patach Eliyahu: none of the attributes belong to G-d’s es-
sence. Being called “wise” is therefore a descent.

Tikkunei Zohar 17b:5-7°t-’11:2 1> 917 *1pn

IPRT YT UBWR IRDY 7T ART RYPT IR 79 NORT IRD Dax
5y 1on 1wInnm Ny 27 01p 5% 1T 19RO IRDY ana
977 By 177710 111 IRDAR (79 2°7°0K X73) 79 00X XM ROT 7T
YR >37 0P 1Y 7Y w1 12 DD ARDAD W0 1ANR KPT AN

197 73T 19T 'l’? anRY nna
Constantinople, 1740 (CC-BY-NC)

138 Ton N Ry

“Abundant in kindness,” one of the Thirteen Attributes. It

is the quality in Keser through which the descent into

likuteitorah.com/

IR °IR AW 27 0°79270 1IR°2

Chochmah comes about.
Exodus 34:61:7"7 mnw
TOM727) 07BR TR PIM DI PR AT KRN ¢IRTRY T Tayn
:NpRY
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

139 M Ton oy
“For I said, ‘Forever will kindness be built.”” In the plain
sense the psalmist declares that G-d’s kindness will be
built up forever; the maamar, like the Sages, reads olam as
“world”: “the world is built by kindness.” G-d’s kindness is
what moves Him to descend and be called “wise.”

Psalms 89:3°3:0”5 0°2°11n

:D72 NI 197 DY 133 700 D71 N3
For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,ba 0°%nn

PARAGRAPH 24

140 NNDADAT PR 20N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] .(% ,0p) am

141 RN93937 PR 37990 mEni

The Idra speaks of the 613 paths that branch from the
Gulgalta, the “skull.” The Alter Rebbe identifies them as
the root of the 613 mitzvos in the supernal will.

Zohar, Idra Rabba 25:188-28:199%27 XJIX7T M7 790
V7RP:7D-N"EP: "D
142 701 27 AR

The Thirteen Attributes of Mercy, including “abundant in
kindness,” correspond to the thirteen tikkunim of the
beard of Arich Anpin.

Exodus 34:61:7"% mnw

700727 D2EN N 1Im O SR m hyirad! 1’;@'53_7 173y
NRRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

143 NPWNA2°2 R”pra

The passage from Emek HaMelech, cited in Mikdash
Melech, is quoted there as well.
KEHOT'S NOTE
LSTOPR Y T 710 RAP™ N7IINRD DA RN
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the passage shares nothing with the note
KEHOT’'S NOTE
LT,7) PURIY 7R LT w0 ,T0) 3Py PUYY LA WD KT (K ,D)
mmpn 1N ,0w? Rt Tonn Y 3 75 wURw NN AR L[0]
AR PU%N 2PN Y U1 RUTIR CNRNA LWUY NPWRNA D MY PIRn
.PwRI2

NAR AW Y R MRRIYT P nnnnw

The Zohar, Parshas Shemos, says that when G-d resolved
to create His world, all the worlds arose in a single thought.
The Alter Rebbe infers that all creation is like a drop in the
ocean.

Zohar, Shemot 49:354-50:364770W:1-7"1w: 10”1 NAY 71T 100
NOW MOSES KEPT THE FLOCK OF JETHRO HIS FATHERIN-
LAW, THE PRIEST OF MIDIAN. R. Simeon discoursed here
on the text: “My beloved is mine and I am his; he among the
lilies tendeth his flock.” He said: ‘Alas for mankind, they
neither heed nor know! When G-d designed to create the
universe, His thought compassed all worlds at once, and by
means of this thought were they all created, as it says, “In
wisdom hast thou made them all” (Ps. 104, 24). By this
thought-which is His Wisdom-were this world ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

D11°°PIN 0°2 1aYd
The Mitteler Rebbe explains why the image is “a drop in
the ocean” and not “a mustard seed”: a mustard seed,
though utterly small beside the sun’s sphere, is still a
thing in its own right, while a drop in the sea is nullified in
its existence, merging into the mass of water.
KEHOT'S NOTE
TRINI 79T I3 107 NP XYY T0NTPIR 072 1BWIT NwR 17T
navpn 77y n°%5n2 X1 70 A ahy'4 now oy 973 R”ATR °9KR2
0°31 712°Ln Swnm YD1 Man R A aanT 2a%an mvTa vaab
NIRNM NP9onnw "B 593 ¥7hBa MmN AR AMR°ENA A9Law
W7y 0% *12°92 NTARNMY

0°21 NaN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nno) AnIPnatn

D°21 NAR IANRW 702 O3

Patach Eliyahu: “You are wise, but not with a knowable
wisdom.” The Alter Rebbe explains that “You” here refers
to the encompassing light, not to G-d’s essence.

Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn

D RYPT 12037 KDY 1AM RIT NIR LRYST 71RO02 IR 0990 NIR
ARIRDY .RW1 337 72°M) 99PN RYTINNWRD RPK RYT° IR 72
D195 VAWM PTX NPRT CMAIN RITI KDY PTANR PR NP
P78 .RNPYSART RTINY LIWA .A123 AR 7T KWL 2137 NPT
772 MIR PTE P L0WR 931m0 1IN* PTE CRM LKWOTR RMOn

.XRPY PIINR TR IRIRD X9
Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Iy npenen

P NI OIIN AEMINNI 08 7N
The Tikkunei Zohar (Tikkun 70) says that even Keser, “a

clear and lucid light,” is darkness before the Cause of all
causes. All levels of light are as nothing before G-d’s
essence.
Tikkunei Zohar 135b:1°X:2 77%p 711 *11pn
M7 7 (7127727 12 X7 R IKY,TPR0Y 17°R0 P2 By LR 1IIRT
PIPDN K121, 2 119 2K MIpDR K2 70K M R R
23 2Y R TIRPY N2 TIVY LINPIR KT PITR DIPOR 77N 10K
,NiPYI Ny 077 DX IR ,MRMIZM TIXRY A% KR 7INTR 9K 3RT
D°PR7n PRIZNR (R° 71 7°W) 1902 AR AP0 1707 Y0 0O
1"ﬁﬂ; 1-'!‘);'[ ,FI")j:'l; MR RRR Rjﬁﬂ; n’? ,2'1157.3 nﬁiﬂt{?
R IRJWINK
Tikkunei Zohar - Vocalized (Public Domain)
NP N 917 %AN
“For I, Havayah, have not changed; and you, children of
Yaakov, have not been consumed.” Through the prophet
Malachi G-d tells Israel that He does not change, which is
why they still endure. Here: His essence is as it was before
creation.
Malachi 3:61:2 °38%n
nn"?: R 2}722";; [algh} ’D’JW X>n %IR "D
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Zohar, Shemot 50:358 for these
words.

Zohar, Shemot 50:358n”1w:"1 Mnw 7711 990

PARAGRAPH 25

153
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“How many are Your works, Havayah! You made them all
the
Chochmah is the beginning of all revelation to the worlds.

with wisdom,” psalmist’s praise of creation.

Psalms 104:24775:7°p 0°2°11n

P TN TSP Iy meona 0p2 1 ey 131
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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154 NP3 9y w1 9y
“And the hair of His head was like pure wool.” The white

hair of the upper beard, the source of the positive
commandments.
Daniel 7:9°0:1 5x°17
WY M0 2203 AYIaY an? PRI PRy 1 11972 T 1Y NI NI
P97 M1 °NiP373 M I 72073 K2 YD AU
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
0,1 OReIT

155 923°mIarata
“For on this day He shall atone for you.” The Alter Rebbe

refers to his discourse on this verse in Likkutei Torah,
Acharei.
Leviticus 16:30°2:1"t X7p”
7vnn ’gp‘_? 02°NRWHA P37 DINX I77Y7 0279y 1B2° M 027D
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

156 N9P1T AN nURn YUn nrnn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
W1 LK% 1119 KPP0 LTY (5N) 1R YY RD wrns YR (2 ,3p) My
.[9] .o°1pnn 375087 2”wd2

157 NPT OMaNR 17RT YR R

The Kehot note cites this Zohar passage for the phrase in
the same wording: the 248 positive commandments are

the 248 limbs of the King.
Zohar, Sh'lach 33:244-34:252-7n7:3% 9% nbw ,Ama 190
7T
158 NPT 92N 1PRT YR R

The Tikkunei Zohar calls the 248 positive commandments
“the 248 limbs of the King.” Fulfilling them draws G-d’s
will into the worlds.
Tikkunei Zohar 74a:81:X 77y 791 *1pn
IPRT RIRT RWOR ANER WPRT ,RDOYINANRT RTINY KT 120 79N
AP NI PUTE C3M) YR CIPRT RPRT X0OM LUK
KINT 1PTP XK YT MWK M0 7Y V0K KT 1A 30
8777 I°N2 LD 22 0B *IRT IRAD KNPV 0¥ 1XR 7Y %
TR XD7DT T2 13X 22 T MER K PR 17 AT
NINT RIWOR VYT WK TV, ML

Tikkunei Zohar - Vocalized (Public Domain)

159 N9P1T AN nURn YUn nnn

The Tanya opens this chapter with the same teaching from
the Tikkunim, that the 248 commandments are the 248

likuteitorah.com/

IR °IR AW 27 0°79270 1IR°2

limbs of the King.
Tanya, Likkutei Amarim 23:10°nx “01p°% ;nwRY p2n X0
R
TIMRY M IR NDOIND W7 NI 127 ,27YY 131 0D oy
Wi']’D [aEhElvRigiek MG iy R‘;?HD mn'qvﬁ_;-xry‘nm NJ]’?'liR”’[ ama
IRIPIT PR IR PR PTIPD 1Y
Kehot Publication Society (CC-BY-NC)

160 719907 DR %P NARM

The Midrash says the mitzvos the Patriarchs performed
were “fragrances,” whereas Israel’s are “oil poured forth.”
It supports the point that the Patriarchs’ service was
spiritual.
Shir HaShirim Rabbah 1:3:1’X:2:’K 71271 0°9°wn 0
MRRY DUV D 1IN 22T 1972 K2 027 ,0°330 Y 177
PIRY DTXD LAWY PIIA 19 X P28 P nin ,niang Y
DaR L7 Ninv niaRa 97Dk vy niizen 9o .372n 0937 Yoon
w’brp‘a vy NNsn N3RYY D°YIIRY 0ONRD LAY PR 1Y R
27 YW Cam '11;;*?;5 °37 .1vyn i) nNsn wRm 0w nikng
POINPIP DU L0702 22 1 OX IR YRR 037 .RPPY
<+ 212 221,0¥930 TN DBY)
“By the fragrance of your good oils, your name is like
poured oil; therefore, the young women love you” (Song of
Songs 1:3). “By the fragrance of your good oils,” Rabbi Yanai
son of Rabbi Shimon [said]: All the songs that the patriarchs
recited before You were fragrances, but we, “your name is
like poured oil,” like a person who empties from his vessel
to the vessel of another. All the mitzvot that the patriarchs
performed before You were fragrances, but we, “your name
is like poured oil,” [we have] ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

161 N1°IM192 77107 DR 1R%P NaRA

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
S "o 27y ,2 WA 1IR3

162 9% 9% 2

That discourse explains that G-d’s very essence is drawn
down through the mitzvos, which stem from the Gulgalta,
the level of Keser that mediates between the Emanator and
the emanated.
KEHOT'S NOTE
PRI, RN

163 WP 9722 NPWY 7Y

There “abundant in kindness” (Aharon the High Priest) is
said to be far above the “kindness of the world” that builds
the chain of descent, for it is the drawing of the Infinite
Light into Chochmah and Chesed from above that chain.
KEHOT'S NOTE
.2, R™MN
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164 TINRD WP 2TA2 NWwY
“You shall make holy garments for Aharon.” The discourse
on this verse in Torah Ohr discusses the “hairs.”

Exodus 28:2°2:1”3 mnw
:NIRBNP TI227 PIK XY WIP™ 132 U
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

165 nPeveb o3k oM
“It shall be tzitzis for you.” The discourse on this verse is
cited for the meaning of “and you shall be holy.”

Numbers 15:391”7:1"1 72712

onR oY1 N NiZnTPITNR ORI INK ORI N¥°¥? 027 10
:DPI0X 03 DARTITR DY XY 09327 K 1MNNR)

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

166 oowITRP an»m
“And you shall be holy to your G-d.” Interpreted in the dis-
course on tzitzis.

Numbers 15:40°2:10 712712
:DPRPNR? DWTR DI *NISR22°NR DN 120 19?
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

167 anins s

“Set me as a seal upon your heart.” The Alter Rebbe refers
to his discourse on this verse about the future revelation
below.
Song of Songs 8:61:’11 0°1°wi1 W
YR N20X NBd My™3 AYirty onind 7297vy onind Cmw
SMANINPY WX DY DY NI PN
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

168 271Y5 NN 2vonn PmEnp

“His locks are curled, black as a raven.” The lower beard,
the source of the prohibitions.
Song of Songs 5:11x™:’11 027w W
127992 NiANY 0°PR7n PHiXIR 12 an3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud expounds the “curls” of the verse as “mounds
upon mounds of halachos” drawn from every crown of the
letters. Here it names the rulings of the Scribes.
Eruvin 21b:23-257173-372:2 X”2 P21y
SNYPUPR 227 MR KDWY MR — "NANT 0w 1o M RNI”
nikby XY Ty DO AP PRY NpPpdb meiT main npw nynng
:R2PIY 17 MK RTOM 27 0K ,70°PNPA PRIENRT 0K AP 1y
niNing” .nia%n PY 0°9°R Y20 viR vip 92 Y wiNT? whw T
N2 — RN 1AK N2 72713
William Davidson, Vocalized Aramaic (CC—BY—ANCJ

PARAGRAPH 26

170 72RDM1 19727 72 17ONNT *1D TRDIN YW
The Idra says “pure and impure” hang from the black

hairs. The Alter Rebbe reads this as the rulings that decide
what can be elevated.

Zohar, Idra Rabba 25:188-28:199x27 XJIX7 M7 780
V7RP:7D-N"EP: "D

171 251 o8N RY

“You shall not eat any fat of ox, sheep or goat.” An exam-
ple of a prohibition whose kelipah is “inner,” entering the
body.
Leviticus 7:23173:"1 X9p"
A9IRN K2 131 201 19 220792 RS DRI *1279K 137
Speak unto the children of Israel, saying: Ye shall eat no fat,

of ox, or sheep, or goat.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 27

172 MY 970 7T YT PPN 19

The Talmud reads the words of Isaiah 33:6 as the six or-
ders of the Mishnah, and “knowledge” as the Order of
Taharos. Here it shows the importance of guarding against
the encompassing kelipah.
Shabbat 31a:10”:x X" naw
nnIT NIYITY 109 TPAY NIMY T °NIT R WRY U K
R ala) 970 A1 — TIPRY” 0¥ IO A — “NInR” .”’111 nyn
a1 — NN~ PR 770 Nt — ”myﬂtb‘?” .D’!_Z?; 70 M — ”19“‘1”
X°7 °0 DR 700 ’11?’58:1 .J'I‘H.jt; 970 11 — "Ny u’mp 970
Rkt

William Davidson, Vocalized Aramaic (CC-BY-NC)

173 N RPIT TP SIN A AN

“I am black, yet comely.” Read here as: through the
“blackness” of the prohibitions comes the beauty of the
future revelation.

Song of Songs 1:5°71:°k 0°7°wi1 1w
:TPY NiY°7°0 97R PPIND 07PN NI12 IR CIR MINY

195



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 8

’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

174 2795 NN 2vonn My
“His locks are curled, black as a raven.” The fine points of
the Scribes, which repel the sitra achra.

Song of Songs 5:118™:’11 07w 1w

:273¥2 NIINY 0°PN%R 1PNIXIP 19 Ond KD
His head is as the most fine gold, His locks are curled, And
black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

175 MPIw K7 11 2IN
“For I, Havayah, have not changed; and you, children of
Yaakov, have not been consumed.” Through the prophet
Malachi G-d tells Israel that He does not change, which is
why they still endure. Here: the essence that the prohibi-
tions will reveal.

Malachi 3:61:3 °3x7n

:0772 K2 2pY°712 DAY “IPIY K2 1 °IK °3
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 29
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That discourse, on why the offerings are called “bread”
and “food,” explains that through the offerings of cattle
and sheep the supernal “heart,” the Throne of Glory, is
raised to receive life from the “brain”: the animal rises to
the level of “the face of the ox,” and this is “the Chayos
carry the Throne.”
KEHOT'S NOTE
L[3] .2y (770 ,RN) MHw b7y

177 DR N NOI Py

“And upon the likeness of the Throne was a likeness like
the appearance of a man.” Here it stands for the lights and
vessels of Atzilus that the Chayos carry.
Ezekiel 1:26772:°R HRpie
M 5Y1 KDI MNT 1°D071AR NRIND QWRIDY WK Y7 Dynm
sTi29R7 Y DTN TNR3 N XO3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

178 »712% 99n Ton 21p

“Before any king reigned over the Children of Israel.”
Kabbalah reads these kings as the lights of Tohu.

Genesis 36:31x77:1"% n°wx12
PR *327 Ton-on 197 DITY YIND 197 0N DR 1PN

likuteitorah.com/

IR °IR AW 27 0°79270 1IR°2

And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

179 NI DTN KD %9

“The Eternal One of Israel does not lie or relent, for He is
not a man that He should relent,” Shmuel tells King Shaul.
Here: the essence of the Infinite, beyond even the “Man”
upon the Throne.
I Samuel 15:291”3:7°0 X PR
:0M3T? I 07X KP 92 0097 K2) IR KD PRI 1310
And also the Glory of Israel will not lie nor repent; for He is
not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

180 17ya wnd

The Tanya cites Etz Chaim, Sha’ar (Gate) 26: the soul itself
needs no rectification at all; it descended into a body and a
vital soul only to rectify them and to elevate the vital soul
together with its share of this world.
KEHOT'S NOTE
U1P’53 X7 .[0] .R”2D (D52ﬂ W) 7’0 WA RIM (T”'?D) N1 2°w0 Y
QW PPIven — n7m Do

181 2771371 972% P7 170 XD PPN 19798 PR RRY nnwanw

The Arizal writes that the soul itself needs no rectification
and descends only to refine the animal soul. The Kehot
note locates it in Sha’ar HaTzelem, end of chapter 1.
Sefer Etz Chaim 26:1:2°2:°R:1”2 01 vy
531 @b 291 MR PO MPUENA D KPR WU PINT X ...
0°1pN NMTPRA 5110 TAPM TP AR N3 MAPR RIpA 09900
OX 3 19 1R ¥°32 IR 9727 °N2°3 0w 102 T MmN 1M R
K321 RIPN 7190 Dwn TR MAT 1A MAPR Anwan Pna Ty
03111 D°R121 0215 09901 0°RPRT IR MR 11 99 1wyl 7R
19w YPh AR mn1y 93 BP0 NN TR R TY 1M .00wYn
1777373 172397 IN"122 772101 MPPRRT %92 °M 0OP% M MR n

ceo 11T 00 RN TOWYN M Sonnn STV 1T
Sefer Etz Chaim (Public Domain)

PARAGRAPH 30
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“There are three partners in a person: the Holy One,
blessed be He, his father and his mother.” Here it is ex-
tended to the animal, whose soul comes from the Chayos.

Kiddushin 30ba°% 1wy 1op
Niddah 31ax X" 171
KEHOT'S NOTE
KLRD 7122 TR
183 =22% ©53 nanxy

“You shall love Havayah your G-d with all your heart,”
Moshe’s command to Israel in the Shema. The love that
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uses the strength drawn from food. ings. It shows the lion’s high place in holiness.
Deuteronomy 6:5°77:"1 %727 Zohar I, 6ba ) x”m
:TTRD77921 qWRI7927 72277222 T7P0K T R NN Zohar II, 278ax ,ny7 2°m
And thou shalt love the L-RD thy G-d with all thy heart, and Zohar III, 17ax , »’mt
with all thy soul, and with all thy might. KEHOT'S NOTE
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) XL LN LAY 270 L IR
184 T°7%° °23 722% Bo2

PARAGRAPH 31
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE 188 D2 MR T RPN QOB NORDRD 1w KR

7R ,B7 M1 The Talmud teaches that only the hide of a kosher animal

185 >8> 33 9235 b3 was fit for “the work of Heaven” and applies it to tefillin,
which must be made “from what is permitted to your

The Mishnah reads “with all your heart” as “with both your mouth” (from Exodus 13:9). Here it explains why the lion

inclinations,” the good and the evil. Serving with the ani- . .
has no place in holiness.

mal’s energy elevates it.

Shabbat 28b:2’2:2 1”5 naw

TRN2 7Y KPR 0MY NORDNI 1WA KD DI 27 °INT RO RPX)

M2 N3 X772 YRR rEnt 7RN%T Rny — 1272 AL
19°02 9B 1 ,"7°92 "1 NN N 19T

William Davidson, Vocalized Arar‘naic (CC-BY-NC)

Mishnah Berakhot 9:5°77:’t n1372 awn

0°127) MRV ,1237 BY 7720 KITY QWD 1y717 PY 7127 08 200
71237 222 .7TKR 2221 W01 222 7237 222 RO 7 DX DI O
nR Pvi1 R APOR L,AWRI P71 Y7 7373 230 IR02 LR vl
TR TR 222 ,TTRY 222 X 127 93000 22, TR P31 .qwn)
7310 WK DR DX 77 KD LTRD RN 7 7790 17 97 770 XY
ﬂ’:'l iy o;:;f KD .00 "R N2 7310 1190 RITY LM WY A discussion of the principle that “the husk precedes the

.. iByma ibpna fruit.”

One must bless [G-d] for the evil in the same way as one

189 "mpY TR neYepnw

KEHOT’'S NOTE

.5nn *y 0°Uew e NN XD
blesses for the good, as it says, “And you shall love the L-rd

your G-d with all your heart, with all your soul and with all 190 mynD Aowa o 1T

your might” (Deuteronomy 6:5). “With all your heart,” with That discourse uses nearly the same words: it is known

your two impulses, the evil impulse as well as the good im- that “the husk precedes the fruit,” as with the kings who

Ise. “With all 1” hough he tak 1
puise ith all your soul” even though he takes your sou reigned in Edom “before any king reigned over the
Children of Israel”; not that the husk itself comes first,

G-d forbid, but that the light and life-force fallen into it in

[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever

treat t...
reatmen exile through the shattering of the vessels fell there from
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC- A
BY) very high levels.
KEHOT'S NOTE
186 7157 PR PN 1D 3907279 1999 MR NI IR LR ,RD R™MIN3
“The face of a lion on the right, and the face of an ox on
191 7y nowa

the left.” Above, the lion is higher than the ox.
“And i hen Ph h h le.” Th i

Ezekiel 1:10"% Sxptr» nd it was when Pharaoh sent the people e opening
YR DRYIIR? PRIOTOR MO 39 OTX 12 DR mmm

AINYIR? W1 INYIRT Nt

of the discourse in Torah Ohr cited for the higher source
of the light trapped in kelipah.

Exodus 13:1715:3° mnw
217 °2 0°NYYR IR 777 DR ONITK?) 0YITNN Y19 NPwa o
;73 128 ARNPR DORT2 OYT DN DORPR 0K 0D KT

As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had
also the face of an eagle. And it came to pass, when Pharaoh had let the people go,
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain) that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the

187 1°327p 27387 X people regret when they see war, and they return to Egypt.’

The Zohar speaks of a lion of fire that consumed the offer- Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

192 N IR 199

That discourse, on Yaakov’s gift to Eisav, raises the same
question: above, “the face of a lion is on the right,” higher

likuteitorah.com/ 197
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than the ox, yet below the ox is a pure animal and the lion
impure.
KEHOT'S NOTE
2,713 K™D AR

193 17771 X 17X 21D mRynk e
“The face of a lion on the right.” The lion’s higher root
above.

Ezekiel 1:107:% 2xptr>

MW DAY PRIITOR MIIX 39 DIX %3 07R M
YT WIID 1NYIIRY PRnYID

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 32

194 DRYMWS 137 NXOW DA

Yaakov feared there might be some unfitness among his
sons, “as with Avraham, from whom Yishmael came
forth.” The Alter Rebbe reads this as the separation of
dross from silver.

Pesachim 56a:7°1:X 171 0°1on
TITPIRY 190K TINM 112 2K 2Py RIPY 2PRY 12 10T 027 0T
POV Apn ARPRON WA YR 1337 nivYy 3py wpna mp?
/PRYRY? A0 KW D77IXD , 2108 *NYR3 W2 02T OO XY 0K
WEIR N ORI YR 012 19 MR 1Y mn REY ORI
ST KD 0222 PR 72,70 KPX 7292 PRY DWD A I8 0
o?iy? IMo%n 7922 O 71127 MK 102X 2pY° Nnp NYY ANiNa
i

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,MRWN AT T 7759 R DMK TP 790 9707 LK ,11 0O10D AR

195 17923W Q°2°0 Na°na2

That discourse, on “Know this day,” explains “Avraham,
from whom Yishmael came forth” as Yishmael’s going out
and separating from him “like the separation of dross
from silver”: Avraham is the Chesed of holiness and
Yishmael the Chesed of the opposing side.

KEHOT'S NOTE

X ,7 7MDK D 2OYD R

PARAGRAPH 33

196 97 S2rIRD NI IR 1IN

“I am black, yet comely ... like the tents of Kedar.” The text
signals that the Yishmael analogy will explain this phrase.

Song of Songs 1:571:’X 0°7°wi W

:PY NiY7°3 7R *2IKD 0PWIT? Ni1a MR IR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.

likuteitorah.com/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 34

197 TART 1R °2Y° ARMILT M9

“And I will remove the spirit of impurity from the land.”
The future result of keeping the prohibitions.

Zechariah 13:2°2:3 71°13t

TIRTTT 02287 NINYTNR NPIOK NIRRT ORI RINT 02 M
YIS YR IR TIVCNRY DRVIITTN B2 THY 11 K

And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

198 %N %22

The lion on the right and the ox on the left in Ezekiel’s
Chariot. The prohibitions correspond to the higher “lion.”

Ezekiel 1:10”:'x Hxrptn»

I DAY PRI IR 191 DX 1D 071D N
STNYZIN? W TN PR

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

199 77 R 79998 27Y 2py '3
That discourse explains the “face of the lion on the right”
as a love born of the revelation of G-d’s greatness, which is
so great it cannot enclothe itself in the worlds; the letters
of aryeh (lion) also spell yirah (awe).

KEHOT'S NOTE
L3 APy oye

200 70 DR 979"

“And He fed you the manna.” The opening of the dis-
course in Likkutei Torah, Eikev, cited here.
Deuteronomy 8:3°3:’1 0°127
1927 N2 YT X2 DYTIRY WK 107NN 77980 357 190
MM N0 RYITPI7RY 22 DR M 4727 DNP17PY XD 2 yTin
:O7R7
And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 35

201 *12 "IR 1IN AN
“I am black, yet comely.” The section returns to the verse.
Song of Songs 1:5°71:’X 0°7°wi W
P NiY™7°3 7R *2IKD 0PWIT” N2 MR IR TNy
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

202 WRW FANDIYW NN YANW 3NN PN

“Do not look upon me that I am swarthy, that the sun has
gazed upon me; my mother’s sons were angry with me,
they made me keeper of the vineyards.” The maiden tells
the daughters of Jerusalem that her darkness comes from
the sun’s burning as she worked. The maamar reads the
“sun” as Havayah, the higher unity shining upon the soul,
so the darkening itself leads to a higher revelation.

Song of Songs 1:6"1:’k 0>°wi 1w

>atp >33 K °12 WRE AT NTTING PIKY "RINTIN
003 K7 PY 112 DEITNK Y3

Look not upon me, that I am swarthy, That the sun hath

tanned me; My mother’s sons were incensed against me,

They made me keeper of the vineyards; But mine own vine-

yard have I not kept.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 36

203 wRWH "Anww

“For the sun has gazed upon me”: in the plain sense the
sun burned the maiden dark. The “sun” is identified with
Havayah, which shines upon the soul.

Song of Songs 1:6":°k 0°1°wi 1w

MY 23N B 12 URED CINBWY NININY CIRY *PRIAX
NP3 X2 °7Y 172 DR120°NK 1)

Look not upon me, that I am swarthy, That the sun hath

tanned me; My mother’s sons were incensed against me,

They made me keeper of the vineyards; But mine own vine-

yard have I not kept.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

204 TOPRN ™1 1AM WY 5D

“For a sun and a shield is Havayah Elokim.” The Name
Havayabh is the “sun,” the level of the higher unity.

Psalms 84:1227°:778 0°%°11n

1002 023772 2307Yan? R *711R2 79291 17 DOR9R °1 14 Wt 03
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 0°%1n

likuteitorah.com/
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205 NNDaD27 19WRIY 1PN 200

The Idra speaks of the 613 paths that extend from the
Gulgalta. They carry the supernal will down into the
mitzvos.

Zohar III, 129ax ,v5p »mt
KEHOT'S NOTE

WX L,0Op m

206 A N Y
“Yours, Havayah, is the greatness.” All the attributes are
nullified in G-d.

I Chronicles 29:11x™:1”2 X 0°1°71 °727

IR DUw2 3703 THM M3IM NIWEAM MM 17T 1 7Y
{WRN? 207 Ripannm AYnna 0 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,00 R”1T

PARAGRAPH 37

207 NP N 917 %AN

“For I, Havayah, have not changed; and you, children of
Yaakov, have not been consumed.” Through the prophet
Malachi G-d tells Israel that He does not change, which is
why they still endure. Here: G-d’s essence, which is not
even “encompassing” the worlds.

Malachi 3:61:3 °3x7n
:00°92 XY 3py>7312 DR NI K2 1718 °2

For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 38

208 mon *9an boan PoNon

“Can what is tasteless be eaten without salt?” Job asks,
protesting his suffering. Salt, inedible itself, reveals the
taste.

Job 6:61:1 21K
:MnPN 1772 DYUTYOR M2n72n Pan PR
Can that which hath no savour be eaten without salt? Or is

there any taste in the juice of mallows?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.197°Y R 779 K NPMIR AR L[3] N°3wn K91 777709 1,1 20K

209 oYY’ SN M
“And the palate tastes food.” Taste belongs to the palate,
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210

21

212

213

the source of the higher letters.
Job 12:11x7:27 2K
AA27Dyw? PR TM 1020 TP TIRKPT
Doth not the ear try words, Even as the palate tasteth its

food?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% 20 21K

nAnnn ook anneoY 27y

That discourse, on counting the Omer, explains the faces
of Ezekiel’s Chariot and the sources of speech in the
mouth: the letters gimmel, yud, kaf, kuf come from the
palate, which is linked with Chochmabh, the place of sweet-
ness and tastes, as “the palate tastes food.”
KEHOT'S NOTE
.X 22T oyb

narnn 2% anaeo

“And you shall count for yourselves from the morrow of
the Shabbos.” The discourse on this verse in Likkutei
Torah, Bamidbar, discusses the letters of the palate.

Leviticus 23:1571:373 RIp™

YU NUNT WFTNY DI DPR MWD MR D7 ONIDR
;12070 NN NiN2Y

And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19903 XPINWR Y02 on

“A word is worth a sela; silence is worth two.” Restraint,
like the prohibitions, is worth more than expression.

Megillah 18a:11x7:X 1™ 79731
K2 1270 7923 D3 UK A2 PN LXI1I23 992 WK AT 221 U]
27 RNR "D .RPIAWR — 19197 RO ?UAPAN T 977 :2°naT
TIN2 — KA Y203 — 7R RIS 0T
R. Judah a man of Kefar Gibboraya, and some say, of Kefar
Gibbor Hayil, expounded: What is it that is written, “For You
silence is praise” (Psalms 65:2)? The cure for everything is
silence. When R. Dimi came, he said: In the West they say:
“A word is worth a sela, silence two selas.”

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE

X, AR

NP aep Uy 11T L L MIT123 9N22 K1

The Kehot note quotes it: “If so, salt is like the words of the
Scribes, stringencies and fences,” tying the salt here to the
rabbinic stringencies and the prohibitions.
KEHOT'S NOTE
TRTY 700301 MM 0”7 13 1Pn OR” 01y RAP% 7R AR9
.60 17y 122°y 77oN W”W‘?

likuteitorah.com/
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PARAGRAPH 39

97 PPRIRD LTINIY PN TN Iy I
“I am black, yet comely ... like the tents of Kedar.” The
phrase is now explained through the encompassing light.
Song of Songs 1:5°71:’ 0°7°win 1w
P NiPT°D 7R "2IKD 0PWIT” Ni1a MK IR TNy
'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DRYMWS 137 NXOW OTaN

“Avraham, from whom Yishmael came forth.” The analogy
is resumed here.
Pesachim 56a:7°1:X 1”1 0°1on
AN ADONT TN 133 PN 3P KR O 12 T 22 T
APIY Amn ARPRON PRI v vI37 niva? 2py wRh2 7037
/PRYRY? 130 RYTY D772KD 2108 *NYn3 W2 0I2Y) O XY Y
WK M PN YU 732 12 N 1Y W KW P 3
SN KD 21292 PR 72,708 KPK 7292 PRY DWD AR R 0
09Iy IMa%n 7923 OY T2 IRK) IR 2P’ NNB YT ANIND
S
William Davidson, Vocalized Aramaic (CC-BY-NC)

%12 11°1 N7 27y MT9IN 02

That discourse, on “See, the fragrance of my son,” ex-
plains that the spices of the incense correspond to the
crowns of impurity, which live from holiness: in holiness
there are “ten and not eleven,” while in kelipah there are
eleven.
KEHOT'S NOTE
.2, 0OR8"MN

%12 M7 N9

“See, the fragrance of my son is like the fragrance of a
field.” The opening of the discourse in Torah Ohr on fra-
grance and the incense.

Genesis 27:27172:1”3 N"wR12

779 °32 777 IR MR I 1T MDY 1N 0TpYn v
372 YK 7Y

And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of

my son Is as the smell of a field which the L-RD hath

blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 40

P12 7 DR 7T

“Remember Havayah from afar,” Jeremiah tells the exiles
in Babylon. Here: the higher encompassing light that is
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revealed “from afar.”

Jeremiah 51:50°2:871171°17°

-5y mPYN 073071 NTNR PiNTR 1731 1TAYATPR 1977 210 07U
102237

Ye that have escaped the sword, Go ye, stand not still;

Remember the L-RD from afar, And let Jerusalem come into

your mind.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

o]y (7Y M) ,27e PPy L LR R

219 My MmN

“His locks are curled, black as a raven.” The black hair of
Z’eir Anpin, the source of the prohibitions, through which
the higher encompassing light is revealed.
Song of Songs 5:118™>:’11 0°7°W1 W
:271¥2 NIINY 0°PN%R 1PNIXIR 19 ond wKD
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

220 27 9PIIND MIND

“Comely, like the tents of Kedar.” The tent stands for the
higher encompassing light.
Song of Songs 1:5°1:’R 0°°wi1 1°W
:TPW NIYT°0 7R YPIND 0PYATY N1 IR YA MINY
’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

221 N7 P92 "Wy Iyw n7ya

The Kehot note quotes it: “The holy does not mix with the
profane, but stands over them from above; and so wrote
Pri Etz Chaim, Sha’ar HaKaddish.”
KEHOT'S NOTE
.’ 9731 ,0w 0 K701 (D°OKR2A1 °w) X° W 11389 .0”pN 1IRPpY 01972
ROR 212 39ynn WP PPR” 0PN Y R 770 771 NPMIND KM L[3] Ly
WP Y M7YD3a 9791 ynTn ohy TRy

222 P12 29yNn WP 1N 92

The Arizal writes that the holy does not mix with the pro-
fane. The text cites it as Sha’ar (Gate) 10, chapter 11, fol-
lowing the Shklov printing; the Kehot note places it in
Sha’ar (Gate) 11, chapter 10.
Sefer Etz Chaim 11:10:X”° 0>°n vy
52K 7252 5 1AW 0502 IR Y921 oY NIRRT AYYTPn Bw ...
Y IR 5113 2vynn TP 1°K °2 0OMN2 y921 NN R TID"?PJ
B'alblakellah} 559 xR 1°2wn1 o7 IRy one PR ownl YR DY
71901 908 AWy AWK 71X KT WX X2N °3°D 5w 071K K7
KRR RIT 021 2w 19002 P7IIRY 002 0w N KPR TAD RIM
3’ 9N02 na°h 7y w° 13’?'1 Y7130 MPURRT 0 wabnml Annonn
7T 3”ARY R”IR 722 1KY PR .'IY7|773 TR I”ARY TN 370 A1 7°2°N
coe MINWRA T TAIDMINR
Sefer Etz Chaim (Public Domain)

likuteitorah.com/
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223 N°21 N21AR W Rt 27y

That discourse explains three levels, food, garments and
houses: houses are rooted higher than garments, and gar-
ments higher than food, since whatever falls lower is root-
ed higher.
KEHOT'S NOTE
X ,U% 1719720 yh

224 N°27 N21aR 9% 7t
“A psalm, a song of the dedication of the House.” The dis-
course on this verse treats the two encompassing lights,
garment and house.

Psalms 30:1’x:'% 0°%°11n

:71'['? n°an n;gq-wvw W‘ITJE?;
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

225 WY TN NP WY

“Ten Sefiros: ten and not nine, ten and not eleven.” Here it
shows that Atik is not counted among the Sefiros.
Sefer Yetzirah 1:4"7:°X 117°%° 180
7MOM2 737 ,7WY NAR KP1 WY YW KDY WY 7002 MAve0 Wy
9817 2w P2 DY 127 TAYM 0 P o2 N2 ,a°22 aom
AN Y
Ten are the numbers out of nothing, and not the number
nine, ten and not eleven. Comprehend this great wisdom,
understand this knowledge, inquire into it and ponder on it,
render it evident and lead the Creator back to His throne
again.

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

226 p—

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.NX”D

227 n"y13 RN

A further discussion of “ten and not eleven” as cited in the
Raaya Mehemna.
KEHOT'S NOTE
X ,H‘?Wﬂ 7772 NOWRI2 NPMIR 02 AR L[D] .27m

228 7P 17NN 11N PONY N

There it is brought in the name of the Arizal that Atik is not
counted among the ten Sefiros.
KEHOT'S NOTE
PR DWwa 20w Y 1PWa °D NPIR O3 IR

229 N”2 2”2 9yw n”ya

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N”B IRD 7°I (o537 MR w) 3o XN 11195 .0”pn ﬂN‘?PW 01872
3] . o
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230 IEERER RN

The Arizal explains that Atik is not counted among the ten
Sefiros. The Kehot note places the text’s “Sha’ar (Gate) 22,
chapter 1” in Sha’ar (Gate) 23, chapter 5, of current
editions.
Sefer Etz Chaim 23:5:1°K:’1:275 0°°n 7y
.TORDY ML OINN KITW RV KW? NS 0w WY RO ...
1IX P71 07T NAWN2 TN37 0P 1IN 1R PR TP oyui 2 prn
R”19 9N WY1 R 11°27 070 RS 0D YT ImIpna Ny PR
WY1 X? AN37 73 .R71T AN0% NP0 qwnl 12w 11D N T
71°77° 31 M2 993 23 RXMI 10w 11791 11720 710201 P RTIR AN Y
R”IRD PPUTINMR 0°K121 87 PP 03 PMInm 1 Ana0 P1Ta ane
771 711 7921 90110 kY 13°27 N R0 NO0 IR oAt vy

RPN NN 7917390
Sefer Etz Chaim (Public Domain)

231 o5y MYe7d R
“You shall make curtains of goats’ hair ... eleven curtains.”
The eleven curtains draw down the higher encompassing
light.
Exodus 26:7°1:172 mnw
:DOR TPYA N1 MY RYY 19UR77Y PIKD 0y Ny o)
And thou shalt make curtains of goats’hair for a tent over the

tabernacle; eleven curtains shalt thou make them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

232 Twn R NP7

“And He called to Moshe.” The opening of the discourse
referred to here.

Leviticus 1:T'X’R Xp"
SR TYIN DIRD YHR N 271 TYRTOR R
And the L-RD called unto Moses, and spoke unto him out of

the tent of meeting, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

233 1Y 1PRY 19w 9 TP PN DR N12D R 9107 X

“And Moshe could not enter the Tent of Meeting, for the
cloud rested upon it.” Explained in that discourse.

Exodus 40:357”%:n mnw

X% *7 73221 12977 VY 19000 Tyin PaRTOR KiP awn 93RD
el

And Moses was not able to enter into the tent of meeting, be-

cause the cloud abode thereon, and the glory of the L-RD

filled the tabernacle.—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

234 i b

“For a mitzvah is a lamp, and Torah is light.” The image of
the flame and its hues.

Proverbs 6:23373:"1 "own
Haleklal .mﬂ;ﬁﬂ 00 977 IR u'ﬁj.m mx¥n91°2

For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;

likuteitorah.com/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

39 ,0%%n

235| The Zohar describes the flame: above the white light rests
a hidden light that surrounds it. The Ramaz identifies it
with the concealed Keser.
Zohar, Bereshit 86:248-2633707-11"1n1:12 N°WKR12 7117 100

Above the white light and surrounding it is still another light
scarcely perceptible, symbolical of the supreme essence.
Thus the ascending flame symbolises the highest mysteries
of wisdom.” R. Phineas approached and kissed him, saying,
‘Blessed be G-d who led my steps here.” They then accompa-
nied R. Phineas on his way for three miles.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 41

236 X MM

“And Torah is light.” The hidden light is the source of the
Torah’s light.

Proverbs 6:23375:1 *own
703 NINJIN 070 7771 IR TN MR N1 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
237 Nplanyd
“The hair of His head like pure wool.” The white hairs of
Arich Anpin, the source of the positive commandments.
Daniel 7:9'0:t 5817
Y M 220D AYIRY 207 TR PRYY R NIRRT TY 1) M
:P?T M3 °MIPIPA MITT 1AW 707D Rp3 YD AWK
1 beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

238 2O A

“And the Jews accepted what they had begun to do.” The
opening of the discourse cited on the element of fire.

Esther 9:233725:’t AnoxX

:071°9K 22770 ANDTIYR N N2 1PAWR DR 0TI 22
And the Jews took upon them to do as they had begun, and
as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

239 7om 2M

“Abundant in kindness,” one of the Thirteen Attributes,
corresponding to the white hairs of Arich Anpin.

Exodus 34:61:77% minw
707727 DYAR TN PAM DI DX T R 1IRTRY Ch Nayn
gaiahy)
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And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

240 270 MMInw
“Black as a raven.” The black hairs of Z’eir Anpin, the
source of the prohibitions.

Song of Songs 5:118™:’11 0°7°W1 W
:271¥2 NiINY 0°Pn7R 1PHiXR 1 ond KD
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

241 napn e

The Talmud teaches, “Let the left hand push away and the
right hand draw near.” Here the “right” is kindness, which
elevates permitted things.

Sotah 47ax 1 O

242 19902 RPN Yooa nhn

“A word is worth a sela; silence is worth two.” Restraint is
rooted higher than expression.
Megillah 18a:11x™:x ™ 197an
K7 :270 7933 993 ¥R A7 "R ,R?1123 DD UK 177 021 UT
27 RNR °9 .RPINWND — 19137 RO ?UAPAND OMIT 99° :0n0T
J7IN2 — RPIAYR Y203 — Mpn :RIIYRI "IN 0K 1T
R. Judah a man of Kefar Gibboraya, and some say, of Kefar
Gibbor Hayil, expounded: What is it that is written, “For You
silence is praise” (Psalms 65:2)? The cure for everything is
silence. When R. Dimi came, he said: In the West they say:

“Aword is worth a sela, silence two selas.”
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

243 TN San mpImny ean

“He reveals deep things out of darkness.” The prohibitions
reveal what the white light cannot.
Job 12:22273:27 2%
NAYE DIRY R qWNm NipRy nran
He uncovereth deep things out of darkness, And bringeth

out to light the shadow of death.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

99079 2975 KIP%) AN KT .29 ,2° 2K

likuteitorah.com/

IR °IR AW 27 0°79270 1IR°2

244 W San MY TPAR 2903 1WA FRIIN MIPW 21T A

The Idra Rabba links the black hairs to the verse “He re-
veals deep things out of darkness.”

Zohar, Idra Rabba 33:268-278-1"07:3"% X271 XTIXT 77 190
Iy

PARAGRAPH 42

245 AN DOPRYRR

“Out of the depths I have called You, Havayah,” the
psalmist’s plea. The depths reached through the
prohibitions.
Psalms 130:1°X:7"p 0°2°1n
T PIRIR DopRyRn NivYRD 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.X,9p o°%nn

246 TPMAwnn PRy TIRN

“How great are Your deeds, Havayah; Your thoughts are
very deep,” from the psalm for the Shabbos day. The
depth of the supernal thought.
Psalms 92:6":27% 0°%°11n
TPIIIOM PRy TR 7 YYD T3
How great are Thy works, O L-RD! Thy thoughts are very
deep.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,38 0°%0n

247 7y 27y 0TAwnY . . mADa
“When the wicked spring up like grass ... it is to destroy
them forever.” Their rejection reveals that depth.

Psalms 92:8°11:27% 0°2°1n

STYTTY DTRETY 1IN *2¥R02 13737 2yTinD DYy 1192
When the wicked spring up as the grass, And when all the
workers of iniquity do flourish; It is that they may be de-

stroyed for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,38 0°%1n

248 1700 X9

“And you shall not stray after your heart and your eyes.”

The prohibition associated with the blue thread of tzitzis.
Numbers 15:39v77:1”0 12722
DOR Oyl 7 NIgRTP3 R ORI IR onPRTY NYURe 0dP M

DI 0731 DOKTIPN DY 1IN 02337 MK MANR)

And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

249 SMISR D5 AN DRYWYY 179TN YRD
“So that you remember and do all My commandments.”

The positive commandments, associated with the white
thread.

Numbers 15:40°2:1”1 72712
:DPPOR? DY DI "NiER3 NN DIPRI 12N 13
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 43

250 AN Ranm

“And wisdom gives life to those who have it.” Chochmah is
the “living” level, above the vegetative.
Ecclesiastes 7:1227°:t nonp
$°2¥3 MI0A TRO0T NYT N A02T P32 R30I 9323
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.20 nhnp

PARAGRAPH 44

251 NP1 90y 75w 9y
“And the hair of His head like pure wool.” The vegetative
level of the attributes of Keser, the root of the positive
commandments.

Daniel 7:9'0:t 5x°17

¥ M0 22N2 AYIRY 207 TR PRYY Y NIRRT TY A7) M
P97 M3 2MiP3P3 MIT IV AT K YD AWK

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

252 faird YR i h Eh

The note records that a fragment of this passage, on the
positive commandments and prohibitions drawn from the
Name Havayah, appears in Or HaTorah, Pinchas.
KEHOT'S NOTE
JAPNIR Y 1970 0NA2 °D N7MIND Yup

253 TR YUY AR non

A later discourse on the teaching that prohibitions come
from yud-hei and positive commandments from vav-hei.
KEHOT'S NOTE
.UDP Y R”19N 02727 19X 11772 IR

likuteitorah.com/
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254 YT N OWR DOOWRIY B RDOR

That discourse distinguishes two levels of the Name
Havayah: a lower one that brings the worlds into being
from nothing, through contraction (the yud) and then ex-
pansion of light (the hei), and a higher one.
KEHOT'S NOTE
HRIWS R 772 1PW3a D X7IN2 XN 1917 17011 OW NN

PARAGRAPH 45

255 TR oI MPIAY ean
“He reveals deep things out of darkness.” The highest
light is revealed through the “dark” hairs.

Job 12:22275:27 21K
MR KRG KM TWRm nipny nran
He uncovereth deep things out of darkness, And bringeth

out to light the shadow of death.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 46

256 271y2 Mminw

“His locks are curled, black as a raven.” The black hair
from which the prohibitions are drawn; through this
“blackness” comes the beauty of “comely.”
Song of Songs 5:118™>:’11 07w 1w
127992 NiANY 0°PR7N PHIXIR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And
black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

257 1°12 9°KRN QIR NRoR
“A man’s wisdom lights up his face.” “Comely” is the shin-
ing face.

Ecclesiastes 8:1'x:’n n?rp

:RIW? 112 1YY 11D PRA DTV NDIY 127 WD YT 1 0I072 70
Who is as the wise man? and who knoweth the interpretation
of a thing? A man’s wisdom maketh his face to shine, And
the boldness of his face is changed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X1 noap

258 TPOR 171271 N
“May Havayah make His face shine upon you,” from the
blessing with which the kohanim bless Israel. The illumi-
nation of the face, the tikkun of “and truth.”

Numbers 6:257172:1 12712

ST TR P12 T W
The L-RD make His face to shine upon thee, and be gracious
unto thee;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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262
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264

QORZIN NN AWn 230" 27y

“

That explanation discusses the seventh tikkun, “and
truth,” as the illumination of the face: as “a man’s wisdom
lights up his face,” it comes from the very essence of
Chochmah, far above the hairs, which are only the “vege-
tative” level; it also cites the Ramaz that the Daas of Atik
shines in the seventh tikkun.

KEHOT'S NOTE

oyon e oyb

Q°PYoN OPREIN NN MWH 29007

“And Moshe wrote their goings forth according to their
journeys.” The discourse on this verse treats the illumina-
tion of the face.
Numbers 33:2°2:377 72712
opeyon ARy N g%y ng’ypp‘; DIRIINTAR YR 2nD”7
:0PREIN?
And Moses wrote their goings forth, stage by stage, by the
commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MINDY 22K 19IAW N

“I am black, yet comely ... like the curtains of Shlomo.”
The beauty comes through the blackness.

Song of Songs 1:5°71:'X 0°7°wi1 W
:TPY NIy 17R YPIND 0PYAT? NI12 NG YA TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o QYPW WYS MY P IR
“Or let him take hold of My strength, that he may make
peace with Me; peace he shall make with Me.” In Isaiah’s
song of the vineyard, G-d says that whoever holds fast to
His strength may make peace with Him. The Talmud (San-
hedrin 99b) reads the doubled “peace” as two kinds of
peace.
Isaiah 27:5°7:1"2 1°yw°
PPy 0iPY v DI Ny nyna P iR
Or else let him take hold of My strength, That he may make
peace with Me; yea, let him make peace with Me.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,19 1P 0a IR LT, Y
mon bw . . NYPREa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[9] .(2,0%) 170

R B RYPnDaY YR Bw NUPRDa

One who studies Torah for its own sake makes peace in the
heavenly household and the earthly household. Here it

likuteitorah.com/

IR °IR AW 27 0°79270 1IR°2

names the two kinds of peace.

Sanhedrin 99b:10-11x">-":2 1% 1717710
2 X77103 f7Y Dn M TIN3 PRI 22 #ITI0IPK 731 T
" OfP0 Ay tyRa P N mRIY LMY PY KYPRa: n7yn
,7Ion DY Moyn BY 1INYE 12 199K Nk 27 7Y Ny 0ivY
TOR DY Y02 ORI CT Y3M D2 M1IT DURY MY
77 9323 MRIY L3910 023V P2 PY 1A AR nK 1Ini 737 PR
Y TI°%Y TRV MRIY ,7PINT IX TR0 AN NN M2 7TN9I
g
R’ Alexandri said: All who engage in Torah for its own sake
make peace in the household above and in the household
below, as it says “If they would grasp My fortress, they would
make peace for Me, they would make peace for Me.”
(Yeshayahu 27:5) Rav said: it is as if he built the palace
above and below, as it says “And I placed My words into your
mouth, and with the shadow of My hand I covered you, to
plant the heavens and to found the earth...” (Yeshayahu ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

PARAGRAPH 47

AMNRY D Pwa wrne

The Shelah’s explanation of “good” as the inner goodness
is also cited there.
KEHOT'S NOTE
.R2P Y X727 1IR%22 03 RN

N”NT 701 212

“Abundant in kindness,” the attribute of Arich Anpin into
which “His goodness” draws new light.

Exodus 34:61:7"% mnw

707727 D°BR N 13m0 5% °nn Lkl 1’;@"?5} 172y

gaiahy)

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PR1Ra oY ey

“Dominion and awe are with Him; He makes peace in His
heights,” Bildad says to Job. Here: the peace within Atzilus
between its Sefiros.

Job 25:272:7175 21X
B plak] Di‘?rp’ ey iny '7W'7gtl
Dominion and fear are with Him; He maketh peace in His

high places.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 48

219w PTRA IwYyn 1om

“And the work of righteousness shall be peace.” Peace that
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272

reconciles the separate levels.
Isaiah 32:171:2"% 17yw”
:021y"1y N3 VR MPTE NTaY OfPY MRTE NwyR M
And the work of righteousness shall be peace; And the effect

of righteousness quietness and confidence for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DYPw APTIN AWYR MOM BTy DUIANA

This letter opens with the verse “And the work of right-
eousness shall be peace” and explains the peace that G-d
makes in the worlds.
Tanya, Iggeres HaKodesh 12:1°R:27° w1 N7aR ,X°1N
D21y Ty MU VYD RIS NTIAW L0I0Y MRTSN nvyn MM
“no LRYD? “Biow” PN VATIAY? YR I wIen 1aT?
DI9Y NRIY” PIDR By 1137277021917 NI2 NRY 11 B Py 1)
1200 TR TR 2 T PX7123) 000 P T DX 72 - nitna
AL DR
Kehot Publication Society (CC-BY-NC)

AP N7 D2 8 N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,79 ¥y nvn

1°1P X117 Q21N 118 7N

“Even a clear light is darkness before Him.” All is nullified
before G-d’s essence.
Tikkunei Zohar 135b:1°X:2 77%p 7171 *11pn
M2 (710°737) 1 K™ R 139K ,717°001 1700 23 By K™ 1K
>IPNR K2 11,7 72199 2R PR R TR 737 2000 X
23 5Y AR XY 0D TIVY .JINPIR R IR DPOR TPOIR VITOR
,NIPYT NPY 07 DR ITPK ,MIMIZA TINY A% 1IN 19972 1IN IRT
D°PR7N PRIENR (R° 71 7°W) 1902 AR AP0 1707 1Y 0O
N NPT LAMAND MR KRR XM NP 271y nininy
SRR IRIWINK

Tikkunei Zohar - Vocalized (Public Domain)

1pa3 72% oo

“And Lavan rose early in the morning, and kissed his sons
and his daughters and blessed them, and Lavan went and
returned to his place.” After parting from Yaakov in peace,
Lavan takes leave of his grandsons and daughters and
goes home. The maamar reads the name Lavan as
“white”: the supernal whiteness shining through the
partzufim.

Genesis 32:1°X:2”7 n°wKx12

127 207 7271 DANK 7727 YRR 137 PY 1922 127 02U
:inpn?

And Laban arose early in the morning, kissed his sons and

daughters, and blessed them; and then Laban went and re-

turned to his place.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

likuteitorah.com/
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IR 2R 790w 27y 0°7277 1IR3
.X,2% nwRn2

119Y 1219 oman TN

On that page the flock that Yaakov tended for Lavan is ex-
plained as “white sheep,” the supernal whiteness (lovon
ha’elyon) that comes forth from beyond the order of the
chain of descent.
KEHOT'S NOTE
031 QW2 X L1079 R 779D R¥M D NOWRII NTMIRDY L3 L,A0 K™D ART
Nial-ialvgia

MINANT N2 929K

“Let me cross over, please, and see the good land beyond
the Jordan, this good mountain and the Levanon.” Moshe
pleads with G-d to enter the Land. In the plain sense the
Levanon is the mountain range; the maamar reads it as a

2

doubled form of libun, “whiteness,” the source of

whiteness.
Deuteronomy 3:257773:’1 0°127
M 2T 77 7T 1252 WK 7250 PIRGTNN TN KITTIIPN
m3Pm
Let me go over, I pray Thee, and see the good land that is

beyond the Jordan, that goodly hill-country, and Lebanon.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,3 0°727

0531n2 °nonnm

“And I will walk among you,” G-d’s promise to Israel if
they follow His statutes. The full revelation of the Time to
Come.
Leviticus 26:1227°:1”5 XIp™
:0y? *7"PIIN DOX) D°P2R? 097 1T 022i02 *n27INm
And I will walk among you, and will be your G-d, and ye shall
be My people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 ,12 RPN

(727 71987 NP2 . .10 INTINY RUNY)
In this transcript the passage about Moshe’s “seeing” ap-
pears as part of the main text, without parentheses.
KEHOT'S NOTE
NPMRA 7RI .00 92 9P °Y 5P NINAT DA DA R¥MI 130T
m7Pnn mxn o7pv rb Rab awn 137 1097) :nbnn Y 1 710 vrnw
»Ma AR NP 9190 Y R YUn UNa Onw ARY 1D MmN paRa
I NP9RN 130T R onan DUy e MPANAT AP0y 23 PARM DR IRXY
7772 17791 .7 (1291 1°K) PNRER 9 ,7°KT 1A ARIR 1P 190 onw o1
LRPITR IRRN2 PR N

1¥°7°2 DY v

“He stretches out the heavens like a curtain.” The “cur-
tains” are an encompassing light.

Psalms 104:2°2:77p 0°%°11n
S1YPD DY MYl M2 MiRTTYY
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Who coverest Thyself with light as with a garment, who
stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,7p 0°%nn

270 AWy YR M0

“Turn from evil and do good.” The prohibitions and posi-
tive commandments that refine the world.

Psalms 34:157°0:7"% 0°%°1n
AnETMN mbry‘ wpa :‘IU'HWQD_ ¥ 70

Depart from evil, and do good; Seek peace, and pursue it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120 AN

“And the glory of Havayah will be revealed, and all flesh
together shall see,” from Isaiah’s prophecy of consolation.
The future revelation.
Isaiah 40:57:"n 71°yw°
171277 °8 %2 1707 2775 171 1 7329 AN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
N N R e

N Py Ty
“For eye to eye they shall see Havayah’s return to Zion,”

Isaiah’s picture of the redemption. Revelation without any
screen.

Isaiah 52:8'1:271171°yw"°

9% 7 W2 IR 1Y 7Y 03 113771702 23 R 770k Pip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,217y

AR 7 0 KITA O1%a

“And Havayah shall be King over all the earth; on that day
Havayah will be One and His Name One,” Zechariah’s
prophecy of the end of days. The culmination of the
refinement.

Zechariah 14:9'0:7™ o0t
STIN 00 TN 7 T XN B2 YINT-227PY Ton o
And the L-RD shall be King over all the earth; In that day

shall the L-RD be One, and His name one.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,70

likuteitorah.com/
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On Purim one drinks “until he does not know between

I

‘Cursed is Haman’ and ‘Blessed is Mordechai.’” Read as a

level above both kinds of mitzvos.
Megillah 7b:7-811-"1:2°t 12731
o7 I P2 YT KPT TP KINDI MRI02? WK IR XTI
.0I92°K L7770 °702 0°712 NTIYR 172Y KT 0271 127 .°07m Tl’ﬁ;'?
MW I AN RO ¥ P KT I UnY A op
953 K? AP MK .°T77 *702 002 NTIVO ToAYN N N3 AR
-RQ*1 WO ROYY) RNYY
Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

mnbw MY TIND AN 1IN

“I am black, yet comely ... like the curtains of Shlomo.”
The highest level, revealed through the “blackness” of
self-sacrifice.

Song of Songs 1:5°71:’X 0°7°wi 1w
:TPY NiY7°0 17R PPIND 0PYAT? NI12 MR CIR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

284 N R pwn abn

On Yom Kippur the strip of crimson wool would turn
white. Here it is the effect of the source of whiteness.
Yoma 68b:9°1:2 1”0 X1
o0 DM W 1YY 00 MO0 0K 170 KM iR DRynY 027
270 1WPR M0 12TR? VY YA 200 P inns by MR
APP? 2% D7IWD DRV 1T OX” R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,M10 K1Y

AR ICL R RALL)
“Before Havayah you shall be purified.” Yom Kippur
reaches above the Name on which the mitzvos depend.
Leviticus 16:30°7:10 X1p™
37700 1 *197 D2 NRYT P31 DONK ITY? 0277y 1907 M 093D
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
5, RPN
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286 Q1PN 72w %1an

“Rise before the hoary head and honor the face of the el-
der,” a commandment in Parshas Kedoshim. The Arizal
applies it to the beards of Arich Anpin and Z’eir Anpin.

Leviticus 19:32275:07° X7p7

T o3 PRRR IR 171 %38 NI DIPR 1Y *38n
Thou shalt rise up before the hoary head, and honour the
face of the old man, and thou shalt fear thy G-d: I am the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2% 00 RPN

PARAGRAPH 50

287 NO°BN "awnn N
Patach Eliyahu: “No thought can grasp You at all.” The su-
pernal levels are beyond human grasp.

Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn

mawnn n°% R0 3 By X1Ono PRRPY B3 DY ARDY X1 NIR
qwy 19 171 PPN WY NPERT XIT NAaR .595 72 Rovan
JRANRT PRI PRANR RDT PRN0 PAYY N2 RATIRD L1700
72 PWPT KT NIRY LKW "33 (RM0ONR K1) NN0ONR 710
ORI 71720 A TN WOIIRT IRM PO LARAPA NIRT A 17 Tom

.72 WK DRI 10 2WRNR WY
Constantinople, 1740 (CC-BY-NC)

288 MY DTN 2INT R? %2
“For no man can see Me and live.” How then can one
stand before the supernal beards?

Exodus 33:20°2:3°% mnw
M1 DR *IRTPRY °3 °18-NK MR 2230 R 08"
And He said: ‘Thou canst not see My face, for man shall not
see Me and live.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0,35 mnw

PARAGRAPH 51

289 The Talmud expounds “the elder” (zaken) as “one who has
acquired wisdom,” even a young sage; the text reads “the
hoary head” as one who is both old and wise.

Kiddushin 32b:8°11:2 275 1w 1op

TINPA PPRVYK 171 %181 19°DR 2137 - *DIpR A0 v1En” 131 1R

*Ipt WX DOYW ° TDON” :MRIY 0T KPR 11 XY IR i

RIT NI MIRY M KPR TRT R 2N 27037 201 27 o
24977 MWK 1R Y

William Davidson, Vocalized Aramaic (CC-BY-NC)

likuteitorah.com/
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“Rise before the hoary head and honor the face of the el-
der, and you shall fear your G-d; I am Havayah.” The verse
this section explains.

Leviticus 19:32275:07° X7p7

TOIR RPRR DR 191 °28 AT DPR 1Y v3en
Thou shalt rise up before the hoary head, and honour the
face of the old man, and thou shalt fear thy G-d: I am the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

291 MDY NP1 MR
The Midrash, cited in the Kehot note, speaks of the
mitzvos as G-d’s agents. Honoring them is honoring the
Sender.

Midrash Tanchuma, Vayigash 6:2°2: wa” 21110 w210
17290 P, PR KT T2 WITRD MR K0P 12 1Ry 027 N
,JNIR D722 OX .ininD 07X PY imbwh mibw 1w niven Ny
D7% 77 TX 0712 *Ti277 19KD NI D713 OX) 30730 77 A9KD
DN UK 3P AT LY MR DX APy nigen Ny 1290
192 ¥iTRR > anR 3122 99N ,(19 715 nPwRI3) 0o9aR 2w
ARIY TP .07IBK NI ARV ,AYIY K¥nA IO AT LT KN
.. 20 51 0P ANIR 112
R. Simeon the son of Yohai declared: The Holy One, blessed
be He, said to Israel: Honor the commandments, for they
are My emissaries, and a man’s emissary must be honored
no less than the man himself. If you honor them, it is as
though you honor Me, and if you are disrespectful toward
them, it is as though you are disrespectful toward Me. No
man revered the commandments and fulfilled the law as
meticulously as Jacob, as it is said: And Jacob was a quiet
man, dwelling in tents ...
Midrash Tanchuma -- Torat Emet (Public Domain) + Midrash Tanhuma-

Yelammedenu, trans. Samuel A. Berman (CC-BY)

292 AN DTN Pw amben

“A person’s agent is like himself.” So rising for the
mitzvos is literally rising before G-d.

Mishnah Berakhot 5:5°7:’11 n1372 mawn
IPIW? ¥ 1970 X7 MIX MR XY 42 37 1200,y Phennn
,ROIT 12 RPIT 27 2Y 1YY 1R Anind oIR S imbwy v1on
AR 10,19 10K LN N o0 LRIk 0°%inn By Yhenn mnws
ox) .P2pn NP CIX Y790 ,°23 nPRn MY OX 077 K LY
LR RINY 2R Y7 KD
One who is praying and makes a mistake, it is a bad sign for
him. And if he is the messenger of the congregation (the
prayer leader) it is a bad sign for those who have sent him,
because one’s messenger is equivalent to one’s self. They
said about Rabbi Hanina ben Dosa that he used to pray for
the sick and say, “This one will die, this one will live.” They
said to him: “How do you know?” He replied: “If my prayer
comes out fluently, I know that ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note cites this talk of the Rebbe (Likkutei Sichos) on
the text’s words, “‘Rise before the hoary head’ refers to
one who is old and wise.”
KEHOT'S NOTE
.377°9 o0 wpDa IR

2°0° 1910 Pon
“And the Ancient of Days sat ... the hair of His head like
pure wool.” The beard of Arich Anpin.
Daniel 7:9°0:1 917
Y M0 320D AYIRY 207 TR PRYY Y NIRRT TY M) M
:P?7 M3 °MIPIPA MITT 1AW 707D Rp Y2 AWRT
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“His locks are curled, black.” The beard of Z’eir Anpin.
Song of Songs 5:118™:11 0w 1w
127992 NiANY 0°PR?n PNiRIp 19 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Idra Rabba links the black hairs to the verse “He re-
veals deep things out of darkness.”

Zohar, Idra Rabba 33:268-278-n707:2"% X217 RITX1 Palaityliniole]
Iy
PRI PRy

“Your thoughts are very deep.” The depth of supernal wis-
dom revealed through the prohibitions.
Psalms 92:6":27% 0°5°11n
PN PRy TR N PRYR T
How great are Thy works, O L-RD! Thy thoughts are very
deep.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR Cpa MR
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3] .[] waey 'R RMIMIN 7

299 The Zohar relates that Rav Hamnuna Sava would rise be-

fore a Torah scroll, quoting “Rise before the hoary head.”

Zohar, Kedoshim 20:131x5p’> D@11 17t 990

R. Jose then said: ‘The succeeding verses are to be taken in
their literal meaning, but some remarks may be made on
the verse: THOU SHALT RISE UP BEFORE THE HOARY

likuteitorah.com/
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HEAD, AND HONOUR THE FACE OF AN OLD MAN. The
“hoary head” refers to the Torah, and a man should rise be-
fore the Scroll of the Torah. When R. Hamnuna the Elder
saw a Scroll of the Law, he used to rise and say, “Thou shalt
rise up before the hoary head”. Similarly a man should rise
before a ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Patach Eliyahu: “Malchus is the mouth; we call it the Oral

Torah.” The basis for reading “you shall fear” as the Oral
Torah.
Tikkunei Zohar 17a:16-171°-1"10:X 1> 9117 °23pN
LRPRAW RYINT 77123 .KRI1M° RIIIT TON KT RPN IRMPAR
N°72 MR RDIAT RMNIPO TI0M .72 1°90 T 1¥1 .KRD1X NOIRAN
7AWNR PR 7R0M RN LY 10P 2PYAW TN LD Mot LwTp
5 IINDITF 2°N3 1PN 1PRR DY Lppan 290 1321 XA 102 a0n
JA7PRR
Constantinople, 1740 (CC-BY-NC)

o9y TYd WY
“Your hair is like a flock of goats.” The “hair” of Malchus,
lower than that of Z’eir Anpin and Arich Anpin.
Song of Songs 4:1°X:*7 0°°W W
Y7 YYD T ALY TYI DI 1Y 72 T MY D N
19?3 IR WY
Behold, thou art fair, my love; behold, thou art fair; Thine
eyes are as doves behind thy veil; Thy hair is as a flock of
goats, that trail down from mount Gilead.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The words of the Scribes are dearer to Me than the wine of
the Torah.” Their root, the “scribe,” is above the “book.”
Avodah Zarah 35a:6°1:X 777 771 12y
"7 27 RDK 22 2710 7T 00290 "7 R 101 0K 1277 N0wn
,071y P¢ 91937 :XIT 792 WiTRT 197 DRIPY NDID MINR K
.MIR 29 Ao A0 30737 127 U2y 002y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Talmud teaches that the words of the Scribes are treat-
ed more stringently than words of Torah.

Sanhedrin 88b:14-151"v-7">:2 1" 1°77710

>13 ,"PP°DR PR :IRIRT 1790 213720 07910 21372 MmN P
127 Sy A°0in? ,’nidviv whan” vs - 770 2T By 19y
KPR 2770 9K XOPWIX 227 0K MYPX °27 10K 3 2700 - 071970
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
[o—.(2,7) mo17] .2,na 7D

PARAGRAPH 53
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“The Holy One, blessed be He, gave greater understanding
to woman than to man.” Read here as the Oral Torah, the
feminine Malchus.
Niddah 45b:11-1227>-%">:2 1”12 1173
VPRI N [D7RPK] T 1207 o097 20277 RYY ORR :RTON 37 MY
SITRY PRI NP IERD 707 102 XN N2 UITRE 1Y TP
12 19YRY 271 DR Y0P W TRT WORY? WU AR Cyan X
TRIN XY DR T2 MP? X ¥P¥0 DK (00K N 1 X0
DTS 73X T3 P K7 T2 WTRT MYPRY TR — "RING N
R332 — RIPYPRY 1771P 0971 2792 120 1R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Thus shall you bless the Children of Israel.” The opening
words of the explanation referred to here.

Numbers 6:23372:"1 12712
10777 73K PRIP? °12-NK 10720 713 TKR? 11270K) TIIRPR 13T
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

306 N3121 nyaws nPax
“And you shall eat and be satisfied and bless.” The Torah’s
requirement, which Israel exceeds.

Deuteronomy 8:10%:’11 0°927
27103 WK 130T PIRT2Y TN MTNK NI DY) N73X)
And thou shalt eat and be satisfied, and bless the L-RD thy

G-d for the good land which He hath given thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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G-d says, “How can I not show favor to Israel? I wrote ‘you
shall eat and be satisfied and bless,” and they are strict
with themselves down to an olive’s bulk.”

Berakhot 20b:1577v:2°> n1572

ORYR 72 TR 1IN BK 22T RN 72 IR IR 10T
DY 91327 X7 702 WiTRT 2192 NIWD KPR MK 0N U377
AR KPM 09 R K2 0% R KD WK” An7in2 210D ,0%y
X7 %31 :077 IR 1777°9R PID 7 REY” 120027 ,PRW0D 0% R
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Rab 'Awira expounded (sometimes he said it in the name of
R. Ammi and sometimes in the name of R. Assi) : The minis-
tering angels spake before the Holy One, blessed be He,
"L-rd of the universe ! It is written of Thee in Thy Torah,
'Who regardeth not persons nor taketh reward' (Deut. x. 17);
but dost Thou not regard the person of Israel, for it is writ-
ten, 'The L-rd lift up His countenance upon thee' (Num. vi.
26)?" He replied to them, "And should I not regard the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,0Mmo72

308 “And her father hears her vow.” The opening of the dis-
course in Likkutei Torah, Matos, cited here.
Numbers 30:571:"2 72713
TP M7 UM MYRIYY MI0K WK I0K) MITINK 3N YR
D) AY2I"PY TION™IPY I0K"22) 322 1)

and her father heareth her vow, or her bond wherewith she
hath bound her soul, and her father holdeth his peace at
her, then all her vows shall stand, and every bond wherewith
she hath bound her soul shall stand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The voice of my beloved! Behold, he comes, leaping over
the mountains, skipping over the hills.” The discourse on
this verse reads the mountains and hills as the Patriarchs
and Matriarchs.
Song of Songs 2:8°11:2 0°1°wn 1w
:NIY2ITPY YERD OOy 27T K2 AT CTIT AR
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Keep My Shabbosos and revere My Sanctuary; I am
Havayah.” The discourse on this verse in Likkutei Torah,
Behar, ends by reading “I am Havayah” to mean that
G-d’s essence is itself Havayah, so that “all is one.”
Leviticus 26:2°2:172 Xp7
IR IRTR "WTRM 1RYA SNN2YTNR
Ye shall keep My sabbaths, and reverence My sanctuary: I
am the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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