THE CHASSIDISHE PARSHA - SHABBOS OCTOBER 24, 2026

=% "% nYAn

Parshas Lech Lecha

The week’s 8 maamarim of Torah Ohr and Likkutei Torah: Lech
Lecha (6) - Shir HaShirim 4, 5.

The Hebrew, a translation, a short explanation of every section, and the sources

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/



THE CHASSIDISHE PARSHA - SHABBOS OCTOBER 24, 2026

Contents
PARSHAS LECH LECHA
Maamar 1 L TTRYRRR YNk unn 19Yon 997 7R TR 171Y)
The subject of “Go forth”: “And he went on his journeys,” from below upward and from above
downward
Maamar 2 «..N17 QTNARY Y711 72°T .Q0°92AK 1an 8,

“I am a shield to you”: the meaning of “Shield of Avraham”

Maamar 3 ..OfN3R TR 71 DI3AR I TP RIPY KD

Your name shall no longer be called Avram

Maamar 4 05% NoYDT 1PTAm

“And the curtain shall separate for you”

Maamar 5 N3 TR 1AW 03 "W AR XIpN R TNYNR W

Sarai your wife: you shall not call her name Sarai

Maamar 6 137 DMK 9I%%1 T Ovn oxya

On that very day Avraham was circumcised

SHIR HASHIRIM

Maamar 4 MR NIADY 19 DY AW PN 1A 2O PR 1A

For the fragrance of your goodly oils

Maamar 5 131 °5WIT° M3 TIRDY AR TN

“I am black and comely, O daughters of Jerusalem”

likuteitorah.com/

36

48

69

102

111

126

150



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 1
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The subject of “Go forth”: “And he went on his journeys,”
from below upward and from above downward

Avram, av ram, is the hidden intellect beyond all thought, and his
mission is to descend step by step until G-d’s hidden wisdom and delight
are revealed even in physical deeds. That descent is really an ascent:
whatever reaches lowest is rooted in what is highest, in Keser, above

wisdom itself.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads Avram’s name as av ram, the “exalted father,” an intellect hidden from all thought,
whose task is to be revealed through the chain of worlds down to Malchus. Avraham’s Chesed is a reve-
lation that connects, but it reaches created beings only through concealment, and it requires circumci-
sion to remove the husk that blocks it; revelation in turn gives the power to elevate the sparks scattered
in the world, like a candle absorbed into a torch. Becoming Avraham, with the added hei of Binah,
seems a descent, but Binah’s expansion comes from Atik and Keser, above Chochmah, as a sage needs
a greater mind to explain an idea in parables. So too the Torah, clothed in physical mitzvos, draws
from Keser, and a physical mitzvah reveals more than wisdom in its own place. Avraham kept the
Torah only inwardly; its outward, physical fulfilment needed a light from above the chain of worlds,
drawn down through circumcision, the hard labor of Egypt, and the alef of “Anochi.” The maamar
ends by reading Avram’s journeys, Lot’s separation, and the names of Avraham and Sarah as stages of

this drawing-down.

OUTLINE

1 Av ram: the hidden intellect revealed m-3

Avram is the intellect hidden from all thought; his Chesed must be revealed through the worlds, by way of
concealment, so that a created world can exist and be nullified to G-d.
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2 Circumcision and the power of refinement

14-6

Circumcision removes kelipas nogah; the resulting revelation elevates sparks like a candle before a torch,

and Avram’s call begins the World of Rectification.

3 The added hei: descent as ascent

17-9

The hei of Avraham is Binah, where Atik is revealed; as with Shlomo’s parables and the tip of the yud, ex-

pansion comes from a higher level, Keser.

4 Torah and mitzvos in physical things

11013

Supernal wisdom is grasped only when clothed in physical mitzvos, which draw from Keser; charity and

tefillin unify above; the Patriarchs prepared the way for the Torah.

5 Inner and outer fulfilment of the Torah

14-19

Avraham kept the Torah inwardly; physical fulfilment needed a light from above hishtalshelus, drawn

through circumcision, the Egyptian labor, and the alef of Keser at Sinai.

6 Avram’s journeys, Lot, and the names

120-22

Leaving Charan, the separation from Lot, and the names Avraham and Sarah read as the passage of reve-

lation from the hidden intellect down to Malchus.

KEY CONCEPTS

The hidden intellect 71°y7 927 05yan 95w

A level of mind so deep that no thought can grasp it, high-
er even than Chochmah; the maamar identifies it with

Avram, av ram.

Atik pony
The innermost level of Keser, the source of divine delight,
revealed specifically in Binah.

Keser (the Crown) 11>

The level above wisdom; because it transcends the chain
of worlds, it can reach down even into physical things.

likuteitorah.com/

Kelipas nogah 311 no°%p

The translucent husk that covers holiness but contains
good that can be elevated; represented by the foreskin re-
moved at circumcision.

A candle before a torch 17128771 °192 932

The image of lesser light absorbed into greater light: how
sparks of holiness are drawn into the revealed Shechinah.

Inner and outer dimensions N1°11%°M N1°1°19

Avraham kept the mitzvos in their inner, spiritual dimen-
sion; their outer, physical fulfilment came only with the
Torah given at Sinai.
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SECTION 1 - 11-3

Av ram: the hidden intellect revealed
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(The subject of “Go forth” [Lech Lecha]; “And he went on his journeys” — from below upward, from
above downward, etc.; “to Havayah who appeared,” etc.; “to Havayah,” unqualified.)
A heading listing the verses the maamar will explain: G-d’s call to Avram, “Go forth,” and Avram’s later jour-
neys, which the Alter Rebbe reads as a movement both from below upward and from above downward. The

two altars Avram built, one “to Havayah who appeared to him” and one simply “to Havayah,” will stand for a

revealed level of G-dliness and a higher, unqualified one.
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Now, Avram is the intellect hidden from all thought — av ram, “exalted father”; and it must come to
be in a state of revelation, that is, that there be the ordered chain of descending worlds (hishtal-
shelus) from the level of “wise, but not with a knowable wisdom,” in the manner of descent from
level to level, down to the end, etc.

The name Avram is read as av ram, “exalted father”: a level of intellect so deep that no thought can reach it,

higher even than Chochmah. Avram’s task is to bring this hidden level into revelation, so that it descends
step by step through all the worlds down to the lowest.
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And the purpose is that there be revelation in [the worlds of] Beriah, Yetzirah and Asiyah — the up-
per and lower Gan Eden, the delight of the created beings — so that they may receive the revelation
of the delight, etc.

The goal of this descent is that G-dliness be revealed even in the lower created worlds (Beriah, Yetzirah,

Asiyah). There it is the upper and lower Gan Eden, the spiritual Garden of Eden, where souls and created be-

ings receive a revelation of divine delight.

likuteitorah.com/ 5
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And this is the meaning of “Chesed is revealed in the mouth of the amah”: that there be a revela-
tion of the flow of influence in the manner of connection; and “he was sitting at the entrance of the

tent,” etc.

The Zohar says that Chesed (kindness) is revealed at the “mouth of the amah.” The amah (7nX) is the male
organ, the organ of the covenant, which corresponds to Yesod, the channel through which the flow from
above is passed on to the one who receives it. Its “mouth” is the opening where that flow comes out (in Etz
Chaim, the Arizal’s teachings as Rabbi Chaim Vital recorded them, the drop of the mochin is cast “in the
mouth of the amah” and placed into Imma). So Chesed revealed there is kindness that connects giver and re-
ceiver. Avraham, the man of Chesed, embodies this flow; this is why he sits “at the entrance of the tent,” the
point where the inside opens outward.

R 09° 9P 97171 29V 917 PRXST W P02 09YMY 0OMIZNE MUY RIT T3 R

But this revelation comes through contractions (tzimtzumim) and concealment — the level of the
darkness of Yitzchak — “And there was evening and there was morning, one day,”

Yet the revelation of kindness can only reach created beings through contractions and concealment, associ-

]

ated with Yitzchak (Gevurah). The verse of creation, “there was evening and there was morning,” shows

darkness, the concealment, coming first, and only then light.

.15 HvaY w0 N2 MO 139717 DU2 WOR W TR NOWRT TR 010 19777 121 ©° N2 Nk 0T

so that there be the level of a [created] something (yesh), and in it there will be “one day” — the
drawing down of “One” — that the something be nullified; that is, that there be the level of some-
thing and [yet] nullified, etc.

The concealment exists so that there can be a created “something” (yesh) at all. But within that something

there should be “one day”: G-d’s Oneness drawn into it, so that it exists and is at the same time nullified be-
fore Him.

likuteitorah.com/ 6
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SECTION 2 - 14-6

Circumcision and the power of refinement
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Now, for this revelation to be, there must be the mitzvah of circumecision, to remove the foreskin,
which is kelipas nogah that covers over [it], etc., so that it draw no nourishment; for it is impossible

to draw down the level of revelation while it is there, except to the measure of its life-force, etc.

For G-dliness to be revealed, the mitzvah of circumcision is needed. The foreskin stands for kelipas nogah,
the “translucent husk” that covers holiness and draws nourishment from it; while it is there, revelation can
come only in the limited measure that sustains it.

INDD 003 1739 717 1297 10K TIIRDDPW 023 1A X %D 1971 NIER 1R 2°03 199

Therefore it is written after the mitzvah of circumcision, “For [I have made you] the father of a mul-

titude of nations” —which at first glance is not understood: what do nations have to do with this?

The Alter Rebbe asks why, right after the command of circumcision, the Torah calls Avraham “father of a
multitude of nations.” What do the nations have to do with circumcision?

MPIANT 193 9310 I°OWR °192 DOMIT DOPUTEN RD 0D M %1903 MUY %A 1D WYY KON
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Rather, the power of refinement comes about through this revelation; for “To what are the right-
eous comparable before the Shechinah? Like a candle before a torch,” in that they are absorbed, in
a state of self-nullification (bittul), into the torch.

He answers that the revelation brought about by circumcision gives the power to refine and elevate. As the

Talmud says, the righteous before the Shechinah are like a candle before a torch: the small flame is absorbed

into the great one. So too what is near the revealed light is drawn into it.

likuteitorah.com/ 7
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And [the Sages]| said, “They were exiled to Edom,” etc.; for “they were exiled only so that converts
would be added to them” — and these are the sparks within kelipas nogah that are in foods and
drinks, which are elevated to be absorbed into holiness because of the revelation of the Shechinah,
through which they are nullified and absorbed, like a candle before a torch, etc.
The Sages say that wherever Israel was exiled, even to Edom, the Shechinah went with them, and that Israel
was exiled among the nations only so that converts would be added to them. The Alter Rebbe reads this in-
wardly: the “converts” are the sparks of holiness in kelipas nogah, in the permitted food and drink of this

world; when the Shechinah is revealed, these sparks are nullified before it and absorbed into holiness, like a
candle before a torch.
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And this is the meaning of this passage, “And Havayah said to Avram” — av ram — that it should
descend and come down by stages in a state of revelation, so that there be rectification and
refinement.

This is the inner meaning of G-d’s call to Avram: av ram, the hidden intellect, is to descend by stages into

revelation. The purpose is tikkun (rectification) and birur (refinement): repairing the world and sifting out
the good in it.
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For until Avram there was the shattering of the vessels — the generation of the Flood, etc. And with
Avram begins the World of Rectification: “Go forth” (lech lecha) — the emergence of the Name
Mah, which rectifies and refines, etc.
The generations before Avram, up to the Flood, correspond to the Kabbalistic “shattering of the vessels,”
when the first vessels, of the World of Tohu (chaos), broke under too much light and their sparks fell into the

lower worlds. With Avram the World of Rectification (Tikkun) begins; “Go forth” is read as the going forth of
the Name Mah (Havayah spelled out so that its letters total 45), the divine power that rectifies and refines.

likuteitorah.com/ 8



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 1 (Toynn 1oynd qunn 1PYon? 797 79 90 PIy...

JIRAN AWK o1 ma lahl 5K TV XAR T710° 9112 0”9 [2xn] A”RNA 177°7° 90K 77°9° bl's!
And there must be descent after descent, from av ram — the level of Yesod of Abba — down to “the
land,” the level of Malchus. “That I will show you.”

The descent is gradual, level after level: from av ram, identified with Yesod of Abba (the outlet of Chochmah),
down to “the land,” which stands for Malchus, the lowest Sefirah. “That I will show you” then introduces the

goal of this journey.
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This means: I will show and reveal you yourself; that is, you will come to be revealed through the
mitzvah of circumcision. “And your name shall be Avraham, [for I have made you] the father of a

multitude of nations,” etc.

In the verse, “that I will show you” describes the land; the maamar reads it as “I will show you, reveal you, to
yourself”: the hidden intellect in Avram will become revealed through the mitzvah of circumcision. Hence

the Torah joins circumcision to the new name Avraham, “father of a multitude of nations.”

SECTION 3 - 17-9

The added hei: descent as ascent
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Now, according to this, it is a descent to become Avraham from av ram. But the point is that what
was added to him, the hei, is the upper hei; and in the Zohar it is stated on “And the Levite shall

perform the service, he”:

It might seem that becoming Avraham is a descent from the lofty av ram. But the hei added to his name is
the “upper hei,” which stands for Binah, and the Zohar’s reading of a verse about the Levites shows its
greatness.
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“He” — this is Atika; that is, the revelation of Atik is specifically in Binah and not in Chochmabh; for

Chochmabh is called Eden, and there is no revelation of Atik there,

The Zohar reads the word “he” (hu) in that verse as Atika, the “Ancient One,” the innermost level of Keser. Its

revelation is specifically in Binah, not in Chochmah, which is called “Eden” and has no revelation of Atik.

likuteitorah.com/ 9
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for Atik is the source of delights, and delight is above Chochmah; and in Chochmabh itself, which is
the level of a point, it has not yet come to revelation, except

Atik is the source of all delight, and delight is above wisdom. In Chochmah, which is only a “point,” an unde-
veloped flash, delight cannot yet show itself.
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9,

through Binah — “a point in a palace”; “a female shall encompass a male” — for it receives the light
of Atika. And the explanation, as is known, is that for there to be an expansion and descent of the

levels, this comes specifically through a level and rank that is higher still, etc.

Delight shows itself only in Binah, where the point of insight is spread out in a “palace” and understood. The

9

verse “a female shall encompass a male” hints that Binah, the receiving “female,” encompasses and re-

ceives the light of Atik. The rule behind it: every expansion and descent comes from a level higher still.
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To understand this well: it is written of Shlomo, “And he spoke three thousand parables.” The ex-
planation is as we see, that a wise man, even though he himself knows a matter of wisdom, never-
theless cannot explain that wisdom to another until, before

To clarify the principle, the Alter Rebbe turns to King Shlomo, who “spoke three thousand parables.”
Knowing an idea is not the same as being able to explain it to someone else.

0°7372 YR YYHRwITY 992075 D19%W 111 PR 2w NP PHna AnYT wpt 9008 9°201 RITY
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he explains [it], he must bind his mind firmly and settle [his thought on] how and what he can ex-
plain, and [how to] bring [it] down by stages into lower matters and clothe them in a parable; that

is, that he be able to find that matter of wisdom also in lower things.

Before explaining, a teacher must concentrate intensely and work out how the idea can be brought down

into simpler terms and dressed in an analogy, finding the same wisdom present in lower things.

likuteitorah.com/ 10
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For this a great sage is needed, who can clothe his wisdom even in lower matters that are beneath
him. Only King Shlomo, peace be upon him, in the abundance of his understanding, could find

three thousand parables,

This takes a truly great mind. Shlomo’s vast understanding let him find three thousand parables for a single
idea.
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that is, three thousand levels beneath him; even there he could find and show that very matter of

wisdom that he knew.

The three thousand parables are three thousand descending levels; at each one Shlomo could still find and
show the very same wisdom he knew.
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Therefore, when the level must come down by stages so that the contemplation be in breadth, it
must come from a higher source, loftier than the level of Chochmah, and then there can be the rev-
elation of Binah.

The lesson: for an idea to come down and spread out into broad, detailed understanding (Binah), the power
must come from a source higher than the original insight (Chochmah).
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But from Chochmabh itself the level of Binah cannot descend and come down by stages; rather, the
root of Binah and its revelation is the revelation of Atik within it, and through [this] it came down
by stages and was revealed in breadth.

Binah cannot simply flow out of Chochmah. Its root is the revelation of Atik, above Chochmah, within it, and
through that it develops and spreads out in breadth.

likuteitorah.com/ 11
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So too here: for there to be the light of Binah, [with its] length and breadth, from the level of the
yud — Chochmah, the level of a point, etc. — this comes through the revelation of a higher level
still, namely the level of Atik, the level of the tip of the yud, through which the yud expands into the
hei.

The same holds in the letters of the Divine Name: the yud, a mere point, stands for Chochmah; the hei, with
length and breadth, for Binah. The yud can expand into the hei only through its “tip” (kotz), which stands for
Atik, a level above Chochmah.
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And as is explained in the Pardes, the yud has three tips; from the lower tip the hei is drawn forth,
and within the lower tip there is [something of] the level of the upper tip.

Rabbi Moshe Cordovero’s Pardes explains that the yud has three tips; the hei is drawn from the lower tip,
and the lower tip holds within it something of the upper tip.

1977 1991 AN IR TR TIRK MDY 212 RO N 77770 197 11°22 1100V 7IP DR O REAN
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It follows that there is a light of the upper tip in Binah. Therefore this descent is a very great eleva-
tion, for the light of Keser is drawn down. And therefore, “And he went on his journeys from the
Negev” —

So Binah, the hei, carries a light from the upper tip, Keser. That is why the descent from av ram to Avraham

is really a great elevation: through it the light of Keser is drawn down. This is also hinted in Avram’s jour-
neys “from the Negev.”
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Chesed — “and as far as Beis E1” — Malchus: from above downward, and from below upward; from

“to Havayah who appeared,” etc., to “to Havayah,” unqualified.

The stations of the journey are mapped onto the Sefiros: the Negev (south) is Chesed, Beis El is Malchus. The
journey runs from above downward and from below upward, from the altar “to Havayah who appeared” (a
revealed level) to the altar simply “to Havayah” (the higher, unqualified level).

likuteitorah.com/ 12
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SECTION 4 - 110-13

Torah and mitzvos in physical things
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Now, to understand this in [terms of]| divine service: [the Sages] said, “The fallen fruit of the wisdom
above is Torah”; that is, the Torah, which is [clothed] in physical things, is from the level of “wise,

but not with a knowable wisdom.” For

Now the Alter Rebbe applies this to a person’s divine service. The Sages call the Torah the “fallen fruit” (nov-
los) of supernal wisdom: what has dropped down from above. Yet the Torah, clothed in physical things,

comes from the very highest level of wisdom, “wise, but not with a knowable wisdom.”
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the supernal Chochmah cannot be grasped except specifically through its being clothed in physical
things; so that in taking the esrog, for example, since the wisdom is clothed in it, it is as though one

grasps the supernal Chochmah.

Supernal wisdom as it is cannot be grasped at all; only when it is clothed in physical things can we take hold
of it. So when a person takes the esrog on Sukkos, since G-d’s wisdom is clothed in it, it is as if he is holding
the supernal wisdom itself.

33 “4° NP1 non) RNPIIR 93 9097 IR Y X117 02RWa 099372 73°2Y "non nownn qam 11
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Now, the drawing down of the supernal Chochmah into physical things is through the light of

Keser; for “the Torah comes forth from Chochmah” in a state of revelation,

How does supernal wisdom come down into physical things? Through the light of Keser, which is above wis-
dom. The Zohar’s saying that the Torah “comes forth from Chochmah” describes only its revealed level.

likuteitorah.com/ 13
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but its source is higher: for the 613 mitzvos of the Torah and the seven of the Rabbis are the 620

pillars of light, and it [comes] from “the paths of the whiteness of the Skull (Gulgalta),” the level of

Keser, which is the Malchus of the Infinite One (Ein Sof); and through this it is drawn so far down.
Its source is higher: the 613 Torah commandments and seven Rabbinic ones make 620, the numerical value
of keter (Keser), and are called 620 “pillars of light.” They come from the “paths of whiteness” of the

Gulgalta, the “skull” of Keser, which is the Malchus of the Infinite One; because they come from so high,
they can reach so low.
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Therefore the revelation of the supernal Chochmah that is clothed in the passage of “Kadesh,” for
example, is greater than the revelation of Chochmah itself in its supernal place, because it is
drawn [down]| through Keser, which is above Chochmah.

“Kadesh” is one of the Torah passages written on the parchment of the tefillin. Because G-d’s wisdom reach-

es that parchment through Keser, which is above wisdom, its revelation there is greater than the revelation
of wisdom in its own lofty place.
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Therefore a supernal unification is brought about through physical things; as through charity
(tzedakah) a supernal unification is brought about in Atzilus — above Gan Eden, the delight of the
souls,

That is why physical mitzvos can bring about a “supernal unification,” a joining of divine levels, high in

Atzilus. Giving charity, for example, has an effect above Gan Eden, where souls enjoy the radiance of
G-dliness.
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which is in Beriah — and Malchus of Atzilus becomes the Atik of Beriah, etc.; so that from tzedek
comes tzedakah — the dalet becomes a hei — as is written in the Zohar, “As long as she has not re-

ceived a male,” etc.

Gan Eden is in the World of Beriah, whose innermost source (its Atik) is the lowest level of Atzilus, Malchus.
Through charity, Malchus is raised and completed: tzedek (P73, justice), ending in dalet, becomes tzedakah
(7P7Y), gaining a hei. The Zohar says that before Malchus receives from the masculine, giving level, she is a
poor dalet.
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Therefore the Torah does not state the virtue of Avraham, that he would feed guests, etc., until he
came to the Land of Israel, and not outside the Land, even though he was already seventy-five years
old, etc.

The Torah praises Avraham’s hospitality only after he reached the Land of Israel, although he was already
seventy-five when he arrived. This suggests that his kindness before that did not have the same effect.
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Rather, at first, even if he did [so], he did not draw down anything and did not touch the supernal
unification, until “And Havayah said to Avram” — with this utterance, “And Havayah said,” the su-

pernal Emanator drew down to av ram “Go forth,” etc.,

Before G-d’s call, his good deeds did not draw G-dliness down or affect the supernal unification. Only with
“And Havayah said to Avram, Go forth” did the supernal Emanator draw the power of descent into av ram.
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for there to be descent and hishtalshelus, etc.; and then it was drawn down so that the supernal
unification depends on the deeds of those below; and the main revelation of the unification is
through the Torah.

From then on the unification above could depend on the deeds of people below. The main way this unifica-
tion is revealed is the Torah.
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But the Patriarchs made a preparation for the level of the Torah, as it is written, “And He placed
Torah in Israel” — through Israel. For through Avraham the right line, Chesed, was drawn down,

etc.

The Patriarchs prepared the way for the Torah. In the psalm, “He placed Torah in Israel” means that G-d
gave the Torah to the people Israel; the maamar reads “in Israel” as “through Israel,” the Patriarchs them-

selves, and through Avraham the “right line” of the Sefiros, Chesed, was drawn down.
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And this is the meaning of the book of Bereishis, in which there are no mitzvos of the Torah, only
the portion of Avraham and the portion of Yitzchak, etc., which are before the Torah; and they are

the ones who drew down [so] that there be the level of the Torah, etc.

This explains why the book of Bereishis has almost no commandments: it tells the stories of Avraham and
Yitzchak, who lived before the Torah was given, but who drew down what made the Torah possible.

SECTION 5 - 114-19

Inner and outer fulfilment of the Torah
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But according to this, it must be understood why Israel did not merit to receive the Torah until they
were in the exile of Egypt, “and they embittered [their lives] with mortar and with bricks”; had they
not already merited [it] through the Patriarchs?

A question: if the Patriarchs had already prepared the Torah, why did Israel receive it only after the hard

slavery of Egypt, with its “mortar and bricks”?
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And also, how could he [Avraham] perform all the unifications before he was circumcised, since

circumcision was given to him afterward, when he was ninety-nine years old?

A second question: Avraham was circumcised only at ninety-nine. How could he bring about unifications

above before that, if circumcision is what makes revelation possible?
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Yet it is stated that Avraham fulfilled the entire Torah — and how did he put on tefillin, in which the
Exodus from Egypt is mentioned, when there was as yet no exile of Egypt at all? But in truth there is

an inner dimension and an outer dimension, and his fulfillment was in the inner dimension.

The Mishnah says Avraham kept the whole Torah, yet tefillin mention the Exodus, which had not yet hap-
pened. The answer: mitzvos have an inner and an outer dimension, and Avraham kept them in their inner,
spiritual dimension.
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“And Havayah said” means the revelation and drawing down of the Infinite Light (Or Ein Sof), the
supernal Keser, from above downward, in the inner dimension. But that it can be revealed also in
the outer dimension — that in a physical thing, in actual parchment, there be a revelation of

G-dliness, as explained above —

“And Havayah said” to Avram means G-d’s infinite light, from Keser, was drawn down to him in the inner di-
mension. But for G-dliness to be revealed in the outer dimension, in physical objects such as the parchment
of tefillin, something more is needed.
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this is not by way of hishtalshelus; only through “And they embittered their lives,” etc., “with all
hard labor,” does a revelation come about from the level that is above hishtalshelus,

That cannot happen through the ordinary step-by-step descent of the worlds. It came only through the bitter
slavery of Egypt, which drew down a revelation from a level above the whole chain of worlds.
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for then it can be revealed also below hishtalshelus; for there, above and below are equal — even

Chochmabh is reckoned as the level of Asiyah: “You made them all with wisdom.”

A level above the chain can be revealed even below it, because for it high and low are the same. So the verse
“You made (asisa) them all with wisdom (chochmah)” joins Chochmah to the word of Asiyah, action: from
that height, the highest Sefirah and the lowest world are equal.
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And this is [the meaning of] “for the circles of Arich encompass the feet of Asiyah”: that is, the
drawing down and revelation is from the supernal encompassing [light] that includes [the worlds
of| Atzilus, Beriah, Yetzirah and Asiyah, etc.; and then His will, blessed be He, can descend by
stages even into a physical thing, into parchment and the like.
A Kabbalistic saying: the “circles” (encompassing lights) of Arich Anpin (the “Long Face,” the inner configu-
ration of Keser, the divine will) surround even the “feet” of Asiyah, the lowest world. The revelation comes

from an encompassing light that includes all four worlds equally, so G-d’s will can come down even into
parchment and similar physical things.
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But Avraham drew down only in the inner dimension, from above; therefore there was not yet a
revelation in the actual physical performance of the mitzvos, in the outer dimension; rather, his
fulfillment of the whole Torah was in the inner dimension.

Avraham drew G-dliness down only in the inner dimension. So in his time there was not yet a revelation

through the actual physical performance of mitzvos; his keeping of the Torah was inward.

RZOW PRZo 1A 91w 9753 whan Iwyna 799 MZN [(mnea ANn3 17 "t “urs 1 mnw 17
whan Iwyn NZn NUN%°N MPaNn2 7°77IN0 19307 17321 000 2Py 97NR ANR7

And when he was ninety-nine, the mitzvah of circumcision in actual deed was given to him as a
gift, in order that Yitzchak be born from him, from whom Yaakov the wholehearted would after-
ward come forth, and his sons would receive the Torah in outward revelation — mitzvos of actual
deed.

At ninety-nine Avraham received circumcision as a physical mitzvah, a “gift” from above. Its purpose was
that Yitzchak be born, and from him Yaakov “the wholehearted,” all of whose sons were righteous and would
receive the Torah as mitzvos done in physical deed.
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Therefore Avraham did not receive the Torah, because Yishmael came forth from him, etc. Only af-
ter he was circumcised and Yitzchak was born after the circumcision could he then father Yaakov

the wholehearted, whose sons received the Torah in mitzvos of deed.

That is why Avraham himself did not receive the Torah: Yishmael was born to him before his circumcision.
Only after the circumcision was Yitzchak born, leading to Yaakov, whose children received the Torah of prac-
tical mitzvos.
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[This is] a light from the circles, etc., [shining]| even in the outer dimension; for before Him, above
hishtalshelus, above and below are all one, etc.

Circumcision drew down a light from the encompassing “circles” even into the outer dimension, because

before G-d, above the chain of worlds, above and below are one.

n7m% 19 17107 95 OINAR P 1 192 WABAN Ao (xany A aw 7 729270 1wn 7Y wred)
(IR WM QY R 73R 19 [ 1Y)

(And see what is written on [the verse] “Moshe would speak”: there the difference between
Avraham’s fulfilling the whole Torah, etc., and the Giving of the Torah is well explained, and it ac-
cords with what is written here.)

A parenthetical cross-reference to another maamar in Torah Ohr (on “Moshe would speak”), which explains
the difference between Avraham’s keeping of the Torah and the Giving of the Torah at Sinai.

IR NS 919° PR 09 7SI IR A7PRI KD 29001 17792 07R 19) 743K KDY 11wy RIT 1N
TN 712 97 79K KDY 130 RIT 00 P MBYONRT 010 DY 10y 131IR

And this is [the meaning of] “He made us, and not we [ourselves]”: the word lo is read with a vav and
written with an alef. And the explanation of the matter: for how can it be that we would be “His peo-
ple” by way of hishtalshelus? Only because “He made us,” and lo with an alef — this is the level of
Keser,

The verse “He made us, and we are His” has a word, lo, that is read with a vav (12, “His”) but written with an

alef (X7, “not”). How could created beings become “His people” through the ordinary chain of worlds? Only
through the alef, which stands for Keser.
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for alef is the head of the letters — Keser; and through this there can be “and we are His” (lo, with a

vav), “His people”; for since this is above hishtalshelus, its light can be also below hishtalshelus.

Alef, the first letter, is the “head of the letters,” Keser. Because Keser is above the chain of worlds, its light

can reach below it too, and so we can truly be “His.”
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Therefore, when the Torah was given and they were commanded mitzvos in actual deed, the first
commandment begins with an alef: “I (Anochi),” etc. For that the mitzvos be fulfilled in deed, and

that one bring about unifications

So when the Torah was given as commandments to be done physically, the very first commandment began
with alef: “Anochi” (“I am”). Carrying out the mitzvos in physical deed and bringing about unifications
through them...
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through fulfilling mitzvos in deed, is impossible unless a light from the level of Keser is revealed,
etc.; therefore the first commandment begins with alef — the level of Keser — a light from the
whiteness of Keser, etc.

...is possible only if a light from Keser is revealed. Hence the first commandment opens with alef, which
stands for Keser, the light of the “whiteness” of Keser.
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SECTION 6 - 120-22

Avram’s journeys, Lot, and the names
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And this is [the meaning of] “And Avram was seventy-five years old when he left Charan”: that is,
from the intellect (mochin) to the emotive attributes (middos) one must pass by way of the throat;
and after it has descended from the level of the mochin but has not yet become middos, before they

reach the heart, it is then called Charan. And when Avram was seventy-five —
Avram’s leaving Charan at seventy-five is read inwardly. Between the mind (mochin) and the emotions
(middos) there is a passage, the “throat”: the stage after thought has left the mind but before it has become
feeling in the heart. This in-between stage is called Charan.
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that is, seven times ten, the outer level, and five chasadim, the inner level — he left Charan; for a

light and revelation came from Chochmah to the middos.

Seventy-five is seven times ten (the seven middos in their outer aspect) plus five, the five chasadim (kind-
nesses) in their inner aspect. Leaving Charan at that age means that light from Chochmah finally came
through into the middos.
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Now, just as it is stated that “the head of Esav [rested] in the bosom of Yitzchak,” so too before the

refinement, Lot was included within Avraham in holiness,

The Targum says Esav’s head was buried in Yitzchak’s lap: something of Esav was rooted in holiness. So too
Lot, before he was sifted out, was contained within Avraham in holiness.
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like dross that, before the smelting and refining, is mixed with gold. And Lot is numerically [equal
to] Mah — the back of the Name Mah.

He was like dross mixed with gold before refining. Lot (219) has the numerical value 45, the same as Mah, the
Name of rectification; he is its “back,” its outermost aspect.
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But he is the source of the Chochmah and Binah of kelipah; therefore he is called Lot, a term of
curse; and therefore Lot went with Avraham before the refinement.

Lot is also the root of the Chochmah and Binah of kelipah, the intellect of the side opposed to holiness; his
name, Lot, is read as a term of curse (in Aramaic, lut means to curse). That is why he went along with

Avraham before the refining took place.
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And therefore from Lot came Ammon and Moav, from whom came Rus the Moabite and Naamah
the Ammonite; for Moav is the Chochmah of kelipah, and Naamah is a term of pleasantness (noam)

— Binah, the revelation of Atik in Binah.

From Lot came Ammon and Moav, and from them Rus (Ruth) the Moabite and Naamah the Ammonite, both
ancestresses of the house of David. Moav is the Chochmah of kelipah, and Naamah, from noam (pleasant-

ness), corresponds to Binah, where Atik is revealed.
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And through refinement, Rus the Moabite and Naamah the Ammonite came forth from the
Chochmah and Binah of kelipah; and after the refinement, the dross of Lot separated from

Avraham.

Through refinement, Rus and Naamah, holy souls, were drawn out from that intellect of kelipah. Once the
good had been sifted out, the dross of Lot separated from Avraham.
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“And Avram pitched his tent as far as the place of Shechem” — [Shechem meaning] shoulders: the
Chesed and Gevurah of Nukva; “and Elon Moreh” — the Tiferes of Nukva. For all the drawings-
down and revelation, Avraham would draw down to Malchus from the hidden intellect. Therefore
he said, “If only Yishmael might live before You!”
Avram’s route through the land is mapped onto the Sefiros of Nukva (Malchus as a full configuration):
Shechem, which also means “shoulder,” is her Chesed and Gevurah, the two arms; Elon Moreh is her

Tiferes. Everything Avraham drew down from the hidden intellect reached Malchus, and this is why he could

plead for Yishmael, hoping to elevate him too.
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For after he was called Avraham, with a hei, through which he drew down revelation into the level
of Malchus, and circumcision was given to him, he was able to elevate sparks, like a candle before a
torch, so that they be absorbed into the level of Malchus, etc.; as it is written, “and the souls that
they had made,” etc.
Once Avram became Avraham, with the added hei, and received circumcision, he could draw revelation into
Malchus and raise the sparks of holiness around him, absorbing them like a candle into a torch. The verse

about “the souls they had made” in Charan, the people Avraham and Sarah brought close to G-d, is read in
this light.
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Also Sarai was at first called [by a name ending] with a yud, indicating tzimtzum; and afterward,
when she was to give birth to Yitzchak, she was called with a hei, expansively, to indicate drawing
down and revelation.

Sarai’s name likewise changed: its yud, a small point, signified contraction; when she was to bear Yitzchak
she became Sarah with a hei, a broad letter, signifying expansion and revelation.
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And this is [the meaning of] “And Avram called there in the Name of Havayah.” “And he called”
means drawing down from av ram, the hidden intellect: a drawing down from Yesod of Abba to the

ten Sefiros of Nukva, which are called “the Name of Havayah,” etc.

“Avram called there in the Name of Havayah” is read as drawing down: from av ram, the hidden intellect
(Yesod of Abba), to the ten Sefiros of Nukva, which are called “the Name of Havayah.” This is the maamar’s
theme in brief: the hidden made revealed, all the way down to Malchus.

IN ONE'S AVODAH

Supernal wisdom cannot be grasped in itself, but only as it is clothed in physical mitzvos: taking the esrog,
putting on tefillin, giving charity. So a person should see the physical mitzvah not as a lowering of the spiri-
tual but as the place where G-d’s highest wisdom is actually held, and through which unifications above are
brought about.

QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that becoming “Avraham” is not a descent from “Avram” but an elevation?

2. How does the parable of Shlomo’s three thousand parables show that expansion depends on a higher

source?
3. Why is G-dliness in the parchment of tefillin said to be greater than wisdom in its own supernal place?
4. What is the difference between Avraham'’s keeping of the Torah and Israel’s keeping of it after Sinai?

5. What role do concealment and hardship (Yitzchak’s darkness, the labor of Egypt) play in making revela-
tion possible?

likuteitorah.com/ 24



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 1 (Toynn 1oynd qunn 1PYon? 797 79 90 PIy...

FOR CHILDREN - AGES 9-13

For the children at the table

Going down to bring G-d’s wisdom into deeds

THE BIG IDEA

G-d’s highest wisdom is held in the simple, physical mitzvos we do, so bringing it down
into deeds is really going up.

The name Avram can be read as av ram, “exalted father”: a wisdom so high that it is hidden from
every thought. G-d told Avram, “Go forth,” and his journey was to bring that hidden wisdom down,
step by step, until it shines even in our world. Avraham’s quality is Chesed, kindness, which gives
and connects. When Avram became Avraham, the letter hei was added to his name. That might
look like going down, from high wisdom to explaining it in detail. The maamar shows the opposite:
to explain an idea in many simple ways, a person needs a power even higher than the idea itself.
The same is true of the Torah. Its wisdom can reach into physical mitzvos, like taking an esrog,
putting on tefillin and giving tzedakah, because it comes from Keser, G-d’s will, which is above
wisdom. So a physical mitzvah holds more of G-d than wisdom on its own. Avraham kept the Torah
in a spiritual way. The power to bring it into physical deeds came later, at Mount Sinai, where the

Ten Commandments begin with Anochi, “I,” whose first letter, alef, stands for Keser.
THE MASHAL

A wise man may understand an idea well, yet to explain it to others he must think hard and find a
parable, showing the same idea in simpler things. That takes even greater wisdom. King Shlomo

was so wise that he could explain one idea in three thousand parables.
QUESTIONS FOR THE SHABBOS TABLE

1. What does the name Avram, av ram, tell us about him?
2. Why does explaining an idea with a parable need more wisdom than just knowing it?
3. Which physical mitzvah will you do this week, and how can you remember that G-d’s highest

wisdom is inside it?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

Ty
An early transcript of this same maamar, recorded by a
disciple of the Alter Rebbe; it opens with the verse of
Avram’s journeys rather than with “Go forth.”
KEHOT'S NOTE
R OY 19 Ton? avynn PYyon? T97 :1Pnnna 00y 9770 Nt o2
N ,2¥900 1 793 N7TIRD OYRNART INTIR PUI NNAT LXURAR NN
INIR PUD PUONOIA LXUEAN Man oy (R ,32 7% n”wbn 09731)
P72 011X POY AT 70PN NIwR KIM .2 ,10P 1025 7122 YRHRA
.2,09790 .K,1990 7 7722 NI DONROPY MIAAT TIY Y701 7IRTR

On his way back from Egypt, Avram “went on his journeys
from the Negev as far as Beis El,” to the place where his
tent had stood at first; the maamar reads the stations of
this journey as levels of the Sefiros.

Genesis 13:371:3" N°wR12

oY DY MITIWR DipRITTY XTI aam vyoR? 7
Y7 P2 PR3 13 1PNn2

And he went on his journeys from the South even to Beth-el,

unto the place where his tent had been at the beginning, be-

tween Beth-el and Ai;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

moyn® munn

The Kehot note gives this Zohar passage, on Lech Lecha,
for the words “from below upward.”
Zohar I, 78ax ,ny x”m
KEHOT'S NOTE
Rigalvdel 1‘? '|‘? 177 AR LK L,OY KA AR

mun eynbn

The Kehot note gives this passage of the Zohar (in the
Torah section) for the words “from above
downward.”

Sisrei

Zohar, Achrei Mot 57:354-59:362-771w:1"1 Mn *nX 7111 7890
27°0W:0™]

kb Rt

Havayah appeared to Avram in Canaan and promised the

land to his offspring, and Avram built an altar there “to

Havayah who had appeared to him”: here, G-dliness at the
level where it is revealed.

Genesis 12:7°1:2”> n*wR12

13t O 127 NI PIRGTAN IAK TYU? TR DIIR0R 0 RN

VPR IR T

And the L-RD appeared unto Abram, and said: ‘Unto thy

seed will I give this land’; and he builded there an altar unto

the L-RD, who appeared unto him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/
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Several discourses of Likkutei Torah refer to this maamar.

KEHOT’'S NOTE
mmpn e 3L [AnnRY LT, ahw nMph — onaR man a1l
T ARRn MB9a% IRID 1781 R L,12 InR nMpha P TR 1772 (00aen
wnp2 0973) 17PN T2 7% 777 .9 °Y K 710 N1PWIR TR TR IR
.(295°y 07N

unk eynm

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LRLIY (7790 °N02) At ARY

PARAGRAPH 2

8

10

11°91 Pon abyan bow

A later discourse on the “intellect hidden from all
thought.”

KEHOT'S NOTE

ANDMAY NP2 PN 9w 773N 70 97 777 .70P Y 17270 00 XA
AWM 11K P DR DAW NP 1Y Don 0oy Dow cpa nak abyn
MMM 95 NPWRA NPT OY) 7AOM %3 ,1R0N NN 03 1eyn? Rinw .59
77 — 11°¥1 9on DDA Pow RIT 07 AR 9PRwR L7197 A ROT (07030
O°XI?°M3) W Y R 1D 727TM2 RUTIR KRR AR hwn R R
5ow PIYT IR (NN NP2 AMAAR) TOWN 1P OMaRY 17T L (00
SR ,29WT YT 12 WO 00 TR T8 NP3 212 w0 1y Pon obyan
PR RPAAY WPY L110YT 27 0DYI RIAW 1D 19IRA oW X1 T TRD
:0W3 T R°AM X ,ADIN T 770 MTSIN NMIRA LD Y 107N »Uron

LDPIIRNT WY :RPP PID 37N 1102 TIARA IR A2

0”1 2"
The Kehot note gives this Zohar passage for av ram; the
maamar reads the name Avram as av ram, the “exalted fa-
ther,” the hidden intellect.
Zohar I, 79ba ,uy x”mt
KEHOT'S NOTE
Ralisisly $A011 £771 NNAN2 WX ,D IRD 1”10 02 AR .2 ,0Y R AR
YT ROna

DANT AN .. ¥7922 Y9 nenb
The note quotes a gloss saying that this revelation in the
lower worlds “was new with Avraham,” and sends the read-
er to that discourse on the Thirteen Attributes of Mercy.
KEHOT'S NOTE
Y 1Y KW 1D 710 "1 7 o ]’:TI‘? 7 7wy vinTa ﬂ”1|75: wrnd
P I 7R 7% R PPrARn® n7pha vl omnaRk wInna M. . 27
"ARM — DM IND AW RN MRI TP ,027000 903 1 1own
Sy 70 MINAT P INTR
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PARAGRAPH 3

"

12

13

TANT NR1D2 2NN TON

The Zohar (in the Idra Rabba, the “Great Assembly” of
Rabbi Shimon bar Yochai) teaches that Chesed is revealed
at the “mouth of the amah”; the Alter Rebbe reads it as the
revelation of divine influence through connection.
Zohar III, 142ax ,2np »"m
Zohar I1, 36ax 2 2°m
KEHOT’'S NOTE
wm” 12,7970 7779 72 72 NPMIRDY LK ,12 2700 03 AIRTY LR ,anp M
YW M9 NP 1IN ARRT KM PPANK TOM 9T [X7IN3] 1RO
R L3090 Bwn 1At 1770 PUIARD PUYRY WUy Tmawpnn naa
TPRAT WY OwY .DYI1 NMANA 91 RY AT Ay .3 ,7970 oW NN
19Y7D M0 UND N90AT I AT 1PRYT TN Nownn DarR” ¥rIam
WY NY KW D TIND 90 1730 0 AP 17T DMWY w1 nMpa whnd
T2 9% °2 9UARAR NMIPD2 Y1 .OMNaRD wINNa T Ynaptwt e 27D
AR L. AW RIT MR D 70OTONN MDA M APOWR Pt I
270 wnl 09YR DMAR KAw OTPW D3 PAya 2,0 IRD mMina
YPPART Mbwbnwnn

BIINT IND 2w RIM

Right after Avraham’s circumcision, Havayah appeared to
him as he sat at the entrance of his tent in the heat of the
day; here the “entrance” is the point where hidden kind-
ness opens outward.

Genesis 18:1°X:1”° n*wKr12
10177 0D PINRTTIND 2Y° KIT) K07 219K T YR KN
And the L-RD appeared unto him by the terebinths of

Mamre, as he sat in the tent door in the heat of the day;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,1° NPWRA2

R 017 9p2 %7 27y 0™
At the close of the first day of creation the Torah says,
“And there was evening and there was morning, one day”:
evening, darkness, comes first, showing that concealment
precedes revelation, and the day is called “one.”

Genesis 1:5°71°X N°wx12

O AV TWOML A KR AP b iy DR X1
TN

And G-d called the light Day, and the darkness He called

Night. And there was evening and there was morning, one

day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JRDR ¥R T, nhw nMpha L LR NPwRna
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The words here quote Genesis 17:5; the passage is shown
below.

Genesis 17:5°7:1 n"wR72

0%13 19M072K 3 077K TN 72T D7AK IRYTNR TV KIRRYY
“TAN3

Neither shall thy name any more be called Abram, but thy

name shall be Abraham; for the father of a multitude of na-

tions have I made thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

., OwRa3

PARAGRAPH 4

15

16

17

o7 oS b

The Talmud compares the righteous before the Shechinah
to a candle before a torch; the Alter Rebbe uses it for being
absorbed in self-nullification into a greater light.

Pesachim 8a:4"7:X °r1 0°noa

7 D212 TOTR TIRD AN 122097 ORM LRI IMRM 7R? 721K

°JD2 T2 — NPT "33 PRIT DoRUTE My Wy 1ian ogy §0
102 T MYSH TPTI? ARIIN XTI MPINT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X, 0°1M02

MP1aNa PIva raa avbhoaw

There the Alter Rebbe explains the image: when a great
torch burns, the light of a single candle beside it goes out
into the torch’s light and they become one.
KEHOT'S NOTE
17202 APIARD 13 1P2pAwD A0 D7 NN .2 ,A% 1972 nMpY IR
0°7921 O°p°730 AWYn 7Y 1195 ,Ap1aRa 99a11 137 pawn phnol b
N”MIRI 0BT RVTTIR P75 NI .70”KT 202 0999011 ¥7°2n mMRsein
AN 191K (2722 nMphe) 2,2300

G-d changes Avram’s name to Avraham, “for I have made
you the father of a multitude of nations”; the verse comes
in the chapter of circumcision.
Genesis 17:5°7:1 n"wR12
0°3 7in07aR °3 DON2R AR 01U 002K ARYtnX 7Y N‘]‘E?'N"?}
AN
Neither shall thy name any more be called Abram, but thy
name shall be Abraham; for the father of a multitude of na-
tions have I made thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

18

2ITIN? 193
There (5a) the saying is given in full, “They were exiled to
Edom, the Shechinah is with them; they were exiled to
Babylon...,” and the Alter Rebbe explains the exile of the
Shechinah: G-dly light descends and is clothed in created
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beings through the contraction of the Name Elokim, until
they exist as a separate “something,” so that afterward
that something may be nullified to G-d.
KEHOT'S NOTE
X, T2 9oy 1m0

19 0°73 DY A0INPW 573 KON 173 K?
The Talmud says G-d exiled Israel among the nations only
so that converts would be added to them; the Alter Rebbe
applies it to the sparks elevated from kelipas nogah.

Pesachim 87b:147:2 1”5 0°non

NiMINGT 1727 PRI DX XIT T2 WITRT 1237 KD YRR 027 N

D172 P2 77 PRV WK 073 DT2Y 190INTY 21D KPR
.1°133 19 07107 RPX XD YIit OTX

William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar I, 244aR ,mm7 R”m

KEHOT'S NOTE

oy m ,”1ponw” B h ?7°N2122 .R ,7M7 XR”Ar .2 12 0°noR
.XN°%

20 mxzeImTm

the passage shares nothing with the note
KEHOT’'S NOTE
X ,19P RPTIRD 1IR3 1917R2 IR2N1 .2 ,PP PP IR

21 712N 2393 110 2vPPan

Rabbi Pinchas’s transcript reads: when he was called
Avraham with the hei, a revelation of light in Malchus,
“the entrance of the tent,” he became “father of a multi-
tude of nations,” for the multitude of nations become con-
verts and are absorbed into Malchus: the light swallowed
in Beriah, Yetzirah and Asiyah from the shattering of the
vessels.
KEHOT'S NOTE
AnD *91 PNa3 IR NPANT 2 0TNaR NIPIwD RX¥MI” :2797 nnana
51 M2 0999531 023 WY 07 13T %0 DMA PAM AR WY IR PmRD
WOXTR RVATIR NNAT2 19 .’o°%an navawn 7522 uvy’p:un 0% 7R
"DRRM NNe” Iy

PARAGRAPH 6

22 072K PN T IARN

Havayah'’s first words to Avram: “Go forth from your land,
from your birthplace and from your father’s house, to the
land that I will show you”; read here as the descent of the
hidden intellect.
Genesis 12:1°8:2”> N°wX12
IR I I AT TEWR TI? DN 7 MR
SN K
Now the L-RD said unto Abram: ‘Get thee out of thy country,
and from thy kindred, and from thy father’s house, unto the
land that I will show thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

23 | The renaming of Avram as Avraham, which the maamar

likuteitorah.com/
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links to the revelation through circumcision.
Genesis 17:5°7:1” N°wR12
D%3 TNI7IR °D 077X TR T 072K TNTTNR TY RPN
°n03
Neither shall thy name any more be called Abram, but thy
name shall be Abraham; for the father of a multitude of na-

tions have I made thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7
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The Tzemach Tzedek refers back to this passage on the hei
added to Avraham’s name.
KEHOT'S NOTE
JIROD 1781 R L,DW O1M NYMING

25 RDY 1
A further treatment of the “upper hei.”
KEHOT'S NOTE
SR Y D°281°D NUMINDCY

26 R

The passage in Terumah explains that the main revelation
of delight from intellect is in Binah, when a thing is under-
stood thoroughly, citing this Zohar on “and the Levite
shall serve, he: this is Atika,” and refers back to the hei of
Avraham in Lech Lecha.

Zohar II1, 178ax ,nyp 3t

KEHOT'S NOTE

JIXDD 1URnRw 2,0 1aPR XD LR LAYP A0m

27 | G-d tells Aharon that the Levites shall perform the service
of the Tent of Meeting: “And the Levite, he shall perform
the service”; the Zohar reads the extra word “he” (hu) as a
hint to Atika.

Numbers 18:23372:11”> 72712

0PIy npn oaiy ARY? oM TYin POR NTayTnR X NI Tan
M2m Y20 X7 9K 232 7101 D2 NTR

But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

28 RPNY KT RIT.RIT2090 7237 %23 R 1112)

The Zohar’s reading of “he” as Atika, the source for the
revelation of Atik in Binah.
Zohar, Korach 8:37-41x”n-1"2:1 19p 7m0 190
At the moment when the day was about to be sanctified the
spirits of the demons issued forth, but the day was sanctified
before their bodies were created, and so the world was left
deficient. When Israel were sanctified and all their grades
completed with the Levites on the left side, then this defi-
ciency of the world on the left side was made good, and all
was then subordinated to the right and the world was freed
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29
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31

32

from defect. Hence it says “the Levite shall do”, i.e. “make”
or “complete”. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

73922 NI7 PONY MRAnnY

The passage in Tzav notes that Binah is sometimes called
Atika in the Zohar and that the revelation of Atik is in
Binah, referring to Lech Lecha.
KEHOT'S NOTE
Y LIRID XM R LI 3,00 3Py 0D LAUYT L2 12T LR LR I8 nIph
'y 97omPR DOWIITAY ANPINa ARD e .2 ,0°P 1AW 1’ N”MR2
ARTY CTZPIVR TIAYI WPYY P27 AW ROR 1K NIYNT 00”7 AR
%107 15’?[5 RMPR DoRYyRDw TOW TNy "INR °D X730 M 21K
RN°7 P7°N2133 .23 °Y 070 01 T A7T AR L2PY PPNY P1ntID RITRAR
nman® 19%RW 17737 w0 R LIYINN XD N7MIRD LUpNY” M URTT N
Bagahl

17¥ °Pa nnan
A talk of the Rebbe Rashab cited for Chochmah being
called “Eden.”
Tikkunei Zohar, Tikkun 54 - 87b:771 11p°n ™pn
TR PY 92 YINT NRY L0700 7Y 0ORWE DY ,07PYX K12 MUR12
WD KYY KT ¥ 290 NPT 7Y KT WA N AW PIT N
I P93 ov D LY 350 NYTI PY KT L20 puy ama Ly pay
WPRT 70 20T X2 P2 PRI XA (1 K> W) PN P2 nob
49 2901 ¥ 17 71 TR R

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE

017w N7IN3 RTI ,197¥3 RPMIRDY 19792 5PAywa 0779 .71 N N AR
.159°%y

RO T Ahy! NI AN

The Tzemach Tzedek refers from this idea to the Maggid’s
Or Torah at the beginning of Lech Lecha, likening it to
“Let not the wise man glory in his wisdom.”
KEHOT'S NOTE
DPWRI2 NPTIRDY L7AIyn meynb 1aIn PR” TP 27D 17°%° 1903 IRA
SR Y MY 92 9% 977 AR N7IRA POYD Y 1°%n 2,30P0 3 710
Wy 15 0ann Ponne

ND2°712 TIpa nava
Binah as “a point in a palace”: the point of Chochmah
spread out and housed in Binah.
Zohar I, 6ax ,1 x’mt
Tikkunei Zohar, Tikkun 5 - 19a:11-141 1'p°n ©™1pn
AW MR TP ORM LD TP LPWRD 2 RPwRN2
RMND %2 KM °37 %27 97K .7°237 17X 779K RiT 257K X170
RMINNT* w72 KPR .72 KRN0 73wnn PR "R13 15 OR MR
1P 190 PRI TP ORT LKW TOTA T3 MITIPT R KIONT

.0 RT R0 72Wnn X770 R¥I18°1 D°N0T

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

L(R,TP) 1770 PPAAR FIRT .7 PN N LK, RV
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Calling the people to return, the prophet says G-d “has
created a new thing in the land: a female shall encompass
a male”; Kabbalah reads it as the receiving level encom-
passing and drawing on a higher light, here Binah receiv-
ing the light of Atik.

Jeremiah 31:22273:x"% 17°n7°

33100 7373 YIN3 1Y K723 13300 N3 PREIN *0R7TY
gEH

How long wilt thou turn away coyly, O thou backsliding

daughter? For the L-RD hath created a new thing in the

earth: A woman shall court a man.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

.29 XD m
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The following section of this maamar is brought there with
changes and additions.
KEHOT'S NOTE
RTY LD DUWA 7I0P Y 17N 3T ¥R wnna RT pY X3t
¥1 919 79981 2,370 °Y T 719) 70 77 17K LT9ORY 2,80 72 7R 1N
R”Z0 0°13 1°YR 177 .999RY 1Y °Y 17000 Jwnn AR (799K K Layann
.32 1197 42°Y X7 WIPY 07921 (197K 404 °Y R*1 D200 17H0)
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From here to the end of the maamar the text comes from
Rabbi Pinchas’s transcript, with additions by the Tzemach
Tzedek.
KEHOT'S NOTE
P7°N0132 2 ,ﬂ77 1135 7122 .1 °Y 27717 DRI RIT IAKRNDT 01°0 7Y 1RON
1 YUPA 021 IR R 8797 NNAT RIT IRONW IARNAT AR X787 20D
L3780 Maon v

Swn 2°aPNR WS 12T

In the account of Shlomo’s wisdom, the Book of Kings says
he “spoke three thousand parables”; the Alter Rebbe reads
them as three thousand levels into which he could bring
down one idea.

1 Kings 5:1227:11 R 0°591
S9N N T ) 20 DK Ny 2T
And he spoke three thousand proverbs; and his songs were a

thousand and five.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

7Y 17900 7NN DY AT AR .20, 1 R-0009n

1R8Y2 7121 937 YTI°W AN DonAw

A lengthy treatment of the parable of the sage who knows
an idea but must work to explain it.
KEHOT'S NOTE
.RDIR Y 5yon N7MIRA 191982 AR
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PARAGRAPH 9

38

39

40

41

42

7319y 12 M Y NN
Passages in Likkutei Torah that refer back to this idea that
expansion comes through revelation of a higher level.
KEHOT'S NOTE
JRDR ORIy pRa LA LTI RIPPI? B nMpha

07923 N3N

Rabbi Pinchas’s transcript reads here instead: the yud is
Chochmah, but Binah is revealed through the light of the
upper tip, the light of Keser; through Keser Avraham be-
comes the upper hei, Binah, and from it the chasadim de-
scend to the lower hei, Malchus.
KEHOT'S NOTE
NNana (3”27 P”D NRaN — Yupn 01°0 7Y 1RO”1 .2° 870 N1PNINT WY
1RIP I T PPanD 1Im” yupn NPRNN 1Y ,IND AR NN IR 570
PIP NART Y R A2 N2 ARANOw IR 0an 0 0 pbyn v bw
1397 IRDOY 7 NIR2 PINANT PP TRANI NI DRI TR DY 1obyn
13°2 ARPOY °7 OIAR WY1 9ND N2 %0Y 07aR PR ImRM I a0l
PYORY? 971 XY C9n N2 ANNN ROy 0°70nn ARAn bwhnw: mm
TV IRI7 L7700 MDI1 1IAR AT 700 Aynh unam nunk abynn
JRID 17¥1 2,18 Mvn 17IPRa Y WY 57N NNaT 11w Yupn oo
qann DYTAY 11°°M NPT R NNANT YIPY N0 NYT R°2Nn oW
.2, 15w nMpR AR LBy .M

BN 11°2 7YY .TOM L2331 1PYORD 7PN

“He went on his journeys from the Negev as far as Beis El”;
the south (Negev) is Chesed and Beis El is Malchus.

Genesis 13:3°2:3” N°wR12

TN DY MUY DIpRITIY PXTPITIYY aun vyen? 17
Y7 T OXTP2 172 PN

And he went on his journeys from the South even to Beth-el,

unto the place where his tent had been at the beginning, be-

tween Beth-el and Ai;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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An explanation of the movement from “to G-d who ap-

peared” to “to G-d,” unqualified.

KEHOT'S NOTE

,0Y NPWID *32 N*IpDn) 2,190 7713 79 79 8 1PMIRA 1Y IR0 IR
.100°y 27wn 0°MKRH1 900 . (A

ik
The altar “to Havayah who had appeared to him,” the re-

vealed level.

Genesis 12:7°1:2” n°WR12

721 DY 127 DRI PIRTNK IOK TYA? MR DIIK9K 7 R
PP N3 TY

And the L-RD appeared unto Abram, and said: ‘Unto thy

seed will I give this land’; and he builded there an altar unto

the L-RD, who appeared unto him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/

(Toynn 1oynd qunn 1PYon? 797 79 90 PIy...

PARAGRAPH 10

43

44

45

7TAYa AN M

A section beginning here is brought there with changes.
KEHOT'S NOTE
.0%°11°W2 0P °Y T3 P2 127N T %N 7772 Wnna X2 1RON yup

7790 APyn Pw nnon nYean
The Midrash calls the Torah the “fallen fruit” of the wis-

dom above; the Alter Rebbe shows that this lowered form
is precisely what lets us grasp supernal wisdom.
Bereshit Rabbah 17:57:1”> 127 n°wR12
- X271 021 NP1 ;0190 - AR NP AW - ANt nva L.
5153 - mPyn Bw IR NP2 PRAN MY AP0 PAR 27 .Naw
1IN - 79y Dw non nbaa ;ann

“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

YW N7Ya RAND LKLY 1RPD 03 K2 TR0 0w AR LD LT L, 72
LAWY MY NIRRT L2, TPNI%R 172 MU0 9791 .K¥D0 0°99an
YR JIROD TU%N 7,7 WY N7PPa 12990 °Y 2 719 27970 »70a RN

.2990°Y 271 27770 1702 RN

7790 "Pyn Pw nnon b
The same teaching appears again in the Midrash on
Avraham’s vision, as the Kehot note cites.
Bereshit Rabbah 44:171>:7712 127 n°wx"2
- My M1 ,01°0 - ARI21 M9 L,APY - ANt Mt ...
LN 2a%3 - APyn Bw IR MBI :PNAN AP0 AR Y Lnaw
n%EI T A2°WN AWK IM LN - APy Sw anon mvan
XM 9nNT 8371 7RI (2 5R°17) 27037 223 1 oK oy
,T2172 0739031 @123, PRI W antacy 1%wnnw TR LN
RM ,0°0017 DOIWYY RN MR 7IM°0 527 7127 10 Y . N
Dowown AR 112M .1’U”?U1UDN 0°wyY RRP L,1098KR DMWY
m LA b LN .29p9 A wna (X 0°727) 2°N37 ,0000W
cee ,2PY TN
“It was as the sun was setting, and a slumber fell upon
Abram, and, behold, dread, a great darkness, fell upon him”
(Genesis 15:12). “It was as the sun was setting, [and a slum-
ber fell]” - Rabbi Yehoshua of Sikhnin said in the name of
Rabbi Levi: The beginning of downfall is sleep, as when one
sleeps one does not toil in Torah study, when one sleeps one
does not do any work. Rav said: There are three kinds of
slumber - the slumber of sleep, the slumber of prophecy, ...
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Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

46 TPDYN 7502 TNIN 1PN

It adds an analogy: letters engraved on a gem cannot be
read because of the gem’s brilliance, only once they are
stamped in wax.
KEHOT'S NOTE
200 1R BY PPIPAT NPNIR 27T A0 0P Y WTIN  A3n wnna
DY DOAMINWI RPIT K7D ,0MIR R1IP? KK 20 1287 MA°72 237 nnnn
QMR MY 072197 1Rk mywn

PARAGRAPH 11

47 NP1 NRoAR RN%TIN . . Nownn 7am

The Zohar says “the Torah comes forth from Chochmah”;
the Alter Rebbe adds that its deeper source is Keser.
Zohar I1, 121ax ,Xop 27mt
KEHOT'S NOTE
WX L,7TD OW AR LK ,ROP 27T

48 NPD1 nonR RNIR
A parallel Zohar passage the Kehot note points to.

Zohar, Yitro 21:378-22:3891”2w:273-n"yw:X”2 17N° ,7M7 7180
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

49 TN OTIRY TN L LMk N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.A7D°n YW 0772

50 NNDADAT N°31329 PPAIND XM

The Kehot note points to this passage of the Idra Rabba for
“the paths of the whiteness of the Skull” (Gulgalta), the
level of Keser from which the mitzvos come.

Zohar III, 129ax ,v5p »m
KEHOT'S NOTE
LR L,0IP 27N ARY

PARAGRAPH 12

51 WP °02 NwAPRT

A further discussion of supernal wisdom clothed in the
tefillin passages.
KEHOT'S NOTE
JIwn Yy R7 D NN Y

52 WP D2

G-d tells Moshe, “Sanctify (kadesh) to Me every firstborn”;
the passage that opens with these words (Exodus 13:1-10)

likuteitorah.com/
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is one of the four written on the parchment of the tefillin.

Exodus 13:2°2:3” nmnw

SR P M2 D7D PN *333 DY 0B 71332) *p TR
’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

53 Mt wUnd
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.a,m% a0

54 157 N9%ap KD 7Y 2 wrns
The Zohar teaches that as long as Malchus has not re-
ceived from the male she is a “poor” dalet; the Alter Rebbe
applies it to tzedek becoming tzedakah through charity.

Zohar, Bo 5:129-6:141X”1p:-1”2p:°17 X2 ,77717 7190

To indicate the union which took place on that night be-
tween the Masculine and Feminine aspects in the Divine at-
tributes, and also the same union which will take place in
the future Redemption:

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 13

55 9RD NAW TY 15 DOMTIN PUONR W . . 1IN AR RY 199

Parallel discussions of why Avraham’s hospitality is men-
tioned only after he came to the Land of Israel.
KEHOT'S NOTE
WP X ,0¥I0N WX L,IYINN 1 710 WK ,2970 T 719 97 77 AR IR
797K 47 7Y 119 779 .28 YR 160 Y 17N

56 2195 Townn 2 XY

The Tzemach Tzedek notes there that a reason must be
given why Avraham’s deeds before the call drew nothing
down.
KEHOT'S NOTE
.9 gy URw *2 Y0 X ,29°0 9% 77’2 7 770 NOwRNA UMK Y
.13 1Ay 84’y Y’un W”W‘?:ﬂ

57 093K DX 1 RN

Havayah'’s call to Avram, “Go forth,” read as the moment
the supernal Emanator drew the power of descent into av
ram.

Genesis 12:1°8:27° N°wx12
PIRTOR TIX 103 ANTIRM 3NN 7717 DIIXTOR N IR
L ah il

Now the L-RD said unto Abram: ‘Get thee out of thy country,
and from thy kindred, and from thy father’s house, unto the
land that I will show thee.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

58 0”9 2"

It adds after av ram: “the level of the intellect hidden from
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60

all thought.”
KEHOT'S NOTE
Y1 9an 09y Daw na ot nPIn 1t R qwnna

SN2 oW Im

The psalmist recounts that G-d “established a testimony in
Yaakov and placed Torah in Israel,” commanding the fa-
thers to teach their children; the Alter Rebbe reads “Is-
rael” as the Patriarchs, through whom the Torah was
prepared.
Psalms 78:5’7:1”y 0°2°1n
DY*TIT? APDIARTNR MIF WK PR3 DY 77N 3pya Mty op
Halyhini)
For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they

should make them known to their children;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

[3 370D 972] 9772 N7 01 DY PN N %M JwRna LA,y 0vhnn
1Y P108 KPan1 PRAW P MaRT Paw

FINTM2D PONY WY ORNRT oM

On the phrase in the previous paragraph that Malchus of
Atzilus becomes the Atik of Beriah: the Miketz passage ex-
plains that the Keser of Beriah comes from the lowest level
of Atzilus, just as Malchus of Adam Kadmon (called
Malchus of the Infinite One) becomes the Atik and Keser of
Atzilus.
KEHOT'S NOTE
2,000 .7 ,1% 1ph 1o

PARAGRAPH 14
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There this section is marked “biur” (explanation).
KEHOT'S NOTE
191 7R Y Qv Y 57 mmn — 1210 ”IMTR SRR

SRR YRwn 2,19700 1 970 D7

o8 Maa . . PRSI0 KD 31T)

A later discourse that refers to this question of why the
Torah was given only after the Egyptian exile.
KEHOT'S NOTE
LIXDD 17%n ¥R Y VDN PUD2

012921 12112 171N
The Egyptians “embittered their lives with hard labor, with
mortar and with bricks.”
Exodus 1:147™2X mnw
NR 7732 7173372021 012731 W2 AYR 1TIY2 077ATNR NN
7192 D72 Y1299 DNTAY
And they made their lives bitter with hard service, in mortar
and in brick, and in all manner of service in the field; in all
their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Avraham was ninety-nine years old when he was
circumcised.”
Genesis 17:24773:1™ n°wx"2
N7y 13 19RN2 MY YYM D°YYHTI2 D1AK)
And Abraham was ninety years old and nine, when he was

circumcised in the flesh of his foreskin.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

771N P aTaN avp
The Mishnah states that Avraham kept the entire Torah be-

fore it was given; the Alter Rebbe asks how, and answers
that he kept it inwardly.
Kiddushin 82a:10":x 278 1w 11°p
TP MR A IMIPID A0 1DV A 2P 29K 1R imnyaa
T72°M .71 O7ARY” 173K 0712R3 MR XA 191,712 A
7Y P13 77IR7 22 DR 102X DTAR Ay 1030 - ¥932 077K DX
DR MY 9P BTN YRY MWK Y7 Y Iy KoY
»nim ’Jjﬁ,?f:l nizn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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PARAGRAPH 15
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67
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The embittering labor of Egypt, read as what drew down a
revelation from above hishtalshelus.

Exodus 1:147™2K mnw

N M3 773972321 0732920 WN2 AWR TT2Y2 DPICNK 11N

7793 O3 1T3Y"IPX DNy

And they made their lives bitter with hard service, in mortar

and in brick, and in all manner of service in the field; in all

their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nowy nona avd

The psalmist marvels at creation: “How many are Your
works, Havayah! You made them all with wisdom”; read
here as Chochmah and Asiyah being equal at a level above
them both.

Psalms 104:24773:77p 0°%°11n

IR TN TSP Iy meon2 0p2 N ey 131
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n

PARAGRAPH 16
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A parallel discussion of the inner and outer dimensions of

32



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 1

the mitzvos.
KEHOT'S NOTE

L0780 92IR 177 ,VAWN Y IRT D N7MIR2 Y

PARAGRAPH 17

69 V7812 Rw
Avraham'’s circumcision at ninety-nine.
Genesis 17:24772:1 n°wKR12
N7y T3 17un2 MaY YUM ooywART1 077K
And Abraham was ninety years old and nine, when he was

circumcised in the flesh of his foreskin.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

70 TN PARY . L 1P NIsK anna 1R AN

There the Alter Rebbe explains that the revelation of
Atzilus, the World of Rectification, comes clothed in ves-
sels, so the kelipos do not block it; therefore Avraham was
a prophet, and G-d spoke with him, even before his
circumcision.
KEHOT'S NOTE
1921 723 (R ,X2) 270 N2 nwi By n%Ink 7772 ¥0In e nMptn vy
el 17”3'? AT S7IR2 AR I moonn 072 02 R°21 O9aR 1
AN

n "2 nwn By

That maamar (67d) asks: if Avraham kept the whole Torah
before it was given, even eruv tavshilin, what was new at
the Giving of the Torah? Its explanation (68c) answers that
the mitzvos Avraham kept drew the Infinite Light mainly
above, into Z’eir Anpin, while “Moshe would speak” drew
the revelation down below, even into the World of Asiyah.
KEHOT'S NOTE
.X,2970 7 992 NOWRI2 N”AIRD AR .7 ,10 '{DP‘?

72 [T nwn

“Moshe would speak, and G-d would answer him with a
voice,” the verse of the maamar referred to.

Exodus 19:19v7°:0” mnw
:'?ﬁp; 12230 D’.?"?kﬁtl] 927 YR TRR PIM Bkahi own Sip M
And when the voice of the horn waxed louder and louder,
Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
73 (NS W”n .. W)

This parenthesis is a gloss of the Tzemach Tzedek, printed
also in Rabbi Pinchas’s transcript.
KEHOT'S NOTE
RIW) 2062 *’N52 PaX ,1°Y D*I0 M2 03 0DTN X737 DT M
RN (2777 NN PoNyR 27N>

PARAGRAPH 18
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Psalm 100 calls all the earth to serve G-d: “Know that
Havayah is G-d; He made us, and we are His (written: and
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not we ourselves), His people and the flock of His pasture.”
The word lo is written with an alef and read with a vav; the
Alter Rebbe reads the alef as Keser.

Psalms 100:3°3:’p 0°9°1n
3Ny IREY Y MR 921 1Y-RIT 020K K171 Havayah=2 137
Know ye that the L-RD He is G-d; it is He that hath made us,

and we are His, His people, and the flock of His pasture.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

917 7U%M OW R ,T2 IR D702 R2IM L2 ,00 1mpD AR LA L,P 009N
7Y "M279Y 11003 191 97Y 2°Y0 27877 1IN wrn

75 1°1y7 1IN

The Tzemach Tzedek’s commentary on Tehillim, which
also explains this verse.
KEHOT'S NOTE
.2WN°Y ORI MR Py

PARAGRAPH 19

76 521N
The first of the Ten Commandments, which G-d spoke to
all Israel at Sinai: “I (Anochi) am Havayah your G-d,”
opening with an alef.
Exodus 20:2°2:3 mnw
:0°72Y 0720 028N PIND TR WK PP0K 70K
I am the L-RD thy G-d, who brought thee out of the land of
Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 20
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Avram set out as Havayah had told him, and Lot went with
him; “Avram was seventy-five years old when he left
Charan.” The maamar reads it as the passage from mind
to emotion.

Genesis 12:4"7:27 n°wX12

D°I% W12 07X LIP AR 790 T YR 127 WK 078 TP
TR IR MY DY

So Abram went, as the L-RD had spoken unto him; and Lot

went with him; and Abram was seventy and five years old

when he departed out of Haran.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

78 WY 27712997 77Y 12 Q9AN 7AW

The Tzemach Tzedek quotes this reading of seventy-five as
seven times ten plus five.
KEHOT'S NOTE
X L,TYWNN T 990 NPWRI2 N7IRD RN
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PARAGRAPH 21
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80

81

82

PHNST MDVYL WYT XY
There (20b) Esav is called the dross of gold, the waste of

Yitzchak’s Gevurah, and from that waste Esav came forth,
yet “the head of Esav” lay in Yitzchak’s bosom.

Genesis 50:1337°:1 N*wX"2

XY *38°2 >N 1199 IR 137NN TTYT NN BTN 137
For his sons carried him into the land of Canaan, and buried
him in the cave of the field of Machpelah, which Abraham
bought with the field, for a possession of a burying-place, of
Ephron the Hittite, in front of Mamre.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,21mPY IR .3, NPWRI2 DRONY 12 103 01N

P57 MDVY2 YT RW

The Targum relates that Esav’s head rolled into Yitzchak’s
lap in the Cave of Machpelah; the Alter Rebbe uses it for
something rooted in holiness before it is sifted out.

Targum Jonathan on Genesis 50:1337°:’3 N>wR12 %y 101> 013N
YORY KD70 PVI1 17 72 DWAN? ™7 T 11 KNP0 NIyn NYD ...
Xngn 937 Y7 Ty PPN YT Y ML XYY WY Y
X092 2pM2 1YY 112 1137 RN 1N PRYYT MUBYYY 133 NN
N7 DX 1217 RA?°DD 2R 1IR3 2pY77 "33 7207 3127 12 0

RV *BIR 7Y 7IRAN 1119Y 12 KNN3 NIQOK? Xop0
But when his sons had brought him into the land of Kenaan,
and the thing was heard by Esau the Wicked, he journeyed
from the mountain of Gebala with many legions, and came
to Hebron, and would not suffer Joseph to bury his father in
the Double Cave. Then forthwith went Naphtali and ran, and
went down to Mizraim, and came in that day, and brought
the Instrument that Esau had written for Jakob his brother in
the controversy of the Double Cave. And immediately he
beckoned to Hushim the ...

Targum Jonathan on Genesis (Public Domain) - The Targum of Jonathan
ben Uzziel, trans. J. W. Etheridge, London, 1862 (Public Domain)

27T ay o °amyn

The Rebbe notes that “gold” appears in many places, but it
seemingly should say “silver,” since that is Avraham’s
level.
KEHOT'S NOTE
2”2 NAYN — DAN2AR N7 RI7 AW 70D 978 TIROPY L0703 RN 12
TNy 8Py 51 9790 MINAna YU IR
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The source for Lot equalling Mah (45) in gematria, with
references to the Arizal’s writings.
KEHOT'S NOTE
JD7MR 2252 MmIpR 1197 108N 0w 2201 PR 19,0 RMIRD
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1°aANA M9

Rus the Moabite, the ancestress of David, drawn out from
Moav.
Ruth 1:222758 N1
W2 IR 3N TR NI MRy ANPD MIAKAT M ny) wm
;B 3p nPnna o7 13
So Naomi returned, and Ruth the Moabitess, her daughter-
in-law, with her, who returned out of the field of Moab—and

they came to Beth-lehem in the beginning of barley harvest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PIRYn aRyn

Naamah the Ammonite, mother of Rechavam son of
Shlomo.
1 Kings 14:21x73:77 X 0°371
15703 DYIM MY NOXY DOYICTR A3 T2 MY 0yAnT
DY NYTNR DAY 7 IN2TIWR °Y7 0PWI°2 790 MY 1Ay Yau
NPIYI 1Yl iR oYY ‘?}_{ﬂj;i? Y frdola
And Rehoboam the son of Solomon reigned in Judah.
Rehoboam was forty and one years old when he began to
reign, and he reigned seventeen years in Jerusalem, the city
which the L-RD had chosen out of all the tribes of Israel, to
put His name there; and his mother’s name was Naamah the
Ammonitess.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

72°9pT oM AN
The entry identifying Moav as the Chochmah of kelipah.
KEHOT'S NOTE
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Kehot’s note points to where this is explained further:
Likkutei Torah of the Arizal.
KEHOT'S NOTE
X’ DUARaD n7ph

O172R7 V12 30 177D]

Avram and Lot part from one another, read as the dross
separating after refinement.

Genesis 13:11x872:37° N*wWX"2

2yn ©R 17187 0TRR LI? YO 17770 122793 NX vid NI

TN

So Lot chose him all the plain of the Jordan; and Lot jour-

neyed east; and they separated themselves the one from the

other.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 22
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Arriving in Canaan, Avram passed through the land “as far
as the place of Shechem, as far as Elon Moreh”; the maa-

34



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 1
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mar’s opening words, “Avram pitched his tent,” are from a
later verse (13:18). Shechem and Elon Moreh are read here
as the Sefiros of Nukva.

Genesis 12:6:2 n"wx12

{PIR2 1N *3¥32T) MR 1R 7Y 0W DR 7Y 7N 012K 12
And Abram passed through the land unto the place of
Shechem, unto the terebinth of Moreh. And the Canaanite

was then in the land.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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When G-d promised him a son from Sarah, Avraham an-
swered, “If only Yishmael might live before You!”; the

maamar explains the plea as flowing from his power to
draw revelation into Malchus.

Genesis 17:1817:1° n"wx12

S397 T PRYNYY 12 DOPORTOR DTN TN
And Abraham said unto G-d: ‘Oh that Ishmael might live be-
fore Thee!’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Rebbe infers from here that only after he was called
Avraham could he elevate sparks, and refers to another
talk explaining that the converts Avraham made did not
have continuity.
KEHOT'S NOTE
T OTIAR CPIW AR P IRIN PUUTR 40 TAYI 177 Y LR wmpha
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“The souls that they had made in Charan,” read as the
sparks and souls Avraham elevated.
Genesis 12:5°7:27° N°wx"2
WX DYIITPNNY PINTT2 LTPNNY INTX MIPTNR 23K 1N
MFIN I 1932 I NP2 W 1103 10Y"IGN WHIT NN W
Y3
And Abram took Sarai his wife, and Lot his brother’s son,
and all their substance that they had gathered, and the souls
that they had gotten in Haran; and they went forth to go into
the land of Canaan; and into the land of Canaan they came.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to where this is explained further:
Likkutei Torah of the Arizal.
KEHOT'S NOTE
.72 1% 270 MRn MY YRR 570 PUIARTY NP R
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Returning to the altar he had built at first, Avram “called
there in the Name of Havayah”; read as drawing the hid-
den intellect down to the Sefiros of Nukva.

Genesis 13:4°7:37° n*wR12
T OY2 073X O RIPM MIWRI2 DY Apy-IwR 0ama oipnToR
unto the place of the altar, which he had made there at the

first; and Abram called there on the name of the L-RD.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“I am a shield to you”: the meaning of “Shield of Avraham”

Avraham'’s kindness is boundless, and boundless kindness would give
endless life even to evil; the “shield” G-d places over Avraham’s
kindness measures it, so that the world receives kindness for its good

while evil receives only what it needs and can finally be removed.

THE MAAMAR IN BRIEF

The maamar explains G-d’s promise “I am a shield to you” and the blessing “Shield of Avraham.”
Avraham embodies Chesed without restraint: he sees all as good, and even knowing what Yishmael
was, he asked that Yishmael live forever, by limitless kindness. The Sifrei says that Yishmael came
forth from Avraham; the maamar explains that he came from the overflow of Avraham’s kindness. But
such kindness cannot be the world’s final order, since the days of Mashiach require that death be swal-
lowed up and impurity removed from the land. So Yitzchak came with judgment; yet harsh judgment
produced Eisav, and only Yaakov’s balanced bed was complete. A shield is a covering, like the sheath
of the sun in “a sun and a shield”: it tempers the great light so that it can be borne, until the Time to
Come when G-d takes the sun out of its sheath. Every morning Avraham’s kindness is aroused, and
G-d wishes to lead the world with kindness. Without a shield, that kindness would give the kelipos un-
limited life-force, though they are meant to receive only what they need for darkness to be turned into
light. So each morning we bless G-d as “Shield of Avraham,” asking Him to shield Avraham’s kindness

for our good.
OUTLINE

1 Avraham’s boundless kindness n

Avraham is Chesed without restraint; he asked that Yishmael live forever, by kindness without limit, though
he knew what Yishmael was.
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2 Why unlimited kindness is not enough

12

Yishmael came from Avraham’s excess kindness and Eisav from Yitzchak’s harsh judgment; the days of

Mashiach require evil to be removed, and only Yaakov’s balance was complete.

3 What a shield is

13

A shield is a covering, like the sheath that makes the sun’s light bearable until the Time to Come.

4 The morning blessing “Shield of Avraham”

14

Each morning Avraham’s kindness is aroused; we ask that it be shielded and contracted so the kelipos receive

only what they need and evil can be eradicated.

KEY CONCEPTS

Chesed (kindness) 7or

Expansive giving without limit, the quality of Avraham,
which sees only good and gives even to the unworthy.

Shield (magen) 7»

A covering that screens and tempers; here, the measure
placed on Avraham’s kindness so that it can be received
rightly.

Sheath (nartik) pnni1

The covering of the sun that makes its great light bearable;
the Sages say it will be removed in the Time to Come.

likuteitorah.com/

Judgment (din) 77
The quality of Yitzchak: restraint and strict measure, the
opposite of unlimited kindness.

tzimtzum (contraction) 0131%

Giving in a contracted, measured way, so that the kelipos
receive only the life-force they need.

kelipos (the husks) mo°5p

The forces of concealment that oppose holiness; they must
be sustained for a purpose, the transformation of darkness
into light, but not without limit.
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SECTION 1 - 11

Avraham’s boundless kindness
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(“I am a shield to you.”) This means “the Shield of Avraham.” For it is known that Avraham is the
level of an exceedingly great Chesed (kindness), without any restraint at all; all are good in his
eyes, and he is only good.
G-d’s promise to Avram, “I am a shield to you,” is the source of the phrase “Shield of Avraham” that closes
the first blessing of the Amidah. To understand what the “shield” is, the Alter Rebbe first describes Avraham

himself: he embodies Chesed, kindness that flows out with nothing holding it back, seeing only good in
everyone because he himself is only good.

5 5y x] PPBYRY 123 992 DK 912 RITW °10% TP IO W 57189 119 DRYNYS 17 AnK 1991
Therefore he said, “O that Yishmael might live before You,” which means that he should live forev-
er before You, which is the level of the endless (ein sof), without limit. And even though

When G-d promised Avraham a son from Sarah, Avraham answered, “O that Yishmael might live before
You.” In its plain sense he asks that Yishmael go on living before G-d; the Alter Rebbe reads “before You,”
before the Infinite One, as a request for life without end, an endless, limitless life: the natural wish of bound-
less kindness.

7292 31 KDY 7100 718317 799727 12907 D172 701 NAMM 10 00 Sy Ax] DPDYR CPRYNWS 1N YT RINY
& 5123 %2 700 1MW IR ROR

he knows what Yishmael is, nevertheless, because of [his| great kindness and his great goodness,

he wants him to live; and not only this, but he wanted him to live by a kindness without limit.

Avraham was not blind to Yishmael’s faults; he knew what Yishmael was. Yet his kindness was so great that he
wanted Yishmael to live, and to live not by merit but by kindness that has no limit.

likuteitorah.com/ 38



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 2 . NI O2RW Y711 7277 .0003R 121 ...

SECTION 2 - 112

Why unlimited kindness is not enough
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And this is what is taught: “Not like Avraham, from whom Yishmael came forth”; and he came forth
because of the abundance of his kindness. But in truth this is not fitting.

The Sifrei contrasts the patriarchs: from Avraham came Yishmael, and from Yitzchak came Eisav, but all of
Yaakov’s children were righteous. The Alter Rebbe explains why Yishmael came from Avraham: it was the
overflow of his abundant kindness. Yet such limitless kindness, extended even to what is unworthy, is not re-
ally how things should be.

BPIRM 1M 9°2YR IRMIVA M DR 20339 MInn P93 2°03 [own axoe ox] 179K 0OWR NRY22 7307
lahuh-FahkrRiFriakaly

For of the coming of Mashiach, G-d willing, it is written, “He will swallow up death forever,” and “I
will remove the spirit of impurity from the land”; and all the evil must be eradicated from the land.

The goal of history is the time of Mashiach, when, as the prophets say, death will be swallowed up forever
and the spirit of impurity removed from the land. That requires that evil be entirely eradicated, not endless-
ly sustained.

" omewn DY DI 139 X2 099190 09 100 R 9715 D17 17012 09I AN ax)

And if the world were to be conducted by his great kindness, as said above, the world would not be

able to come to the aforementioned level of Mashiach.

If the world ran only on Avraham’s unlimited kindness, evil would keep receiving life without end, and the
world could never reach the perfection of the days of Mashiach.

MO APy R L1900 7290 DY OwRn 10T Danm 1wy 1300 RE° pAR° AR 177 102 prg X3 107
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Therefore Yitzchak came, the level of judgment; yet from Yitzchak, too, Eisav came forth, because
of his harsh judgment: “By your sword shall you live.” But Yaakov’s bed was complete.

So Yitzchak came, embodying din (judgment and restraint), the opposite quality. But judgment alone also
produces an imbalance: from Yitzchak came Eisav, whose blessing was “By your sword shall you live,” a life
of harshness. Only Yaakov, who combines the two qualities, had a “complete bed”: all his children were fit
and holy.

likuteitorah.com/ 39



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 2 . NI O2RW Y711 7277 .0003R 121 ...

SECTION 3 - 13

What a shield is
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Now, it is known that a shield (magen) is the name for something that covers; for example, in war,

what one covers oneselfwith, so that the bow will not prevail over him, is called a shield.

Now the Alter Rebbe defines “shield”: something that covers. In battle a shield is what a soldier holds over
himself so that the enemy’s arrows cannot reach him.

179K 21207 0°919° 11 KD pNT1 1% 107 RD OR WRRRY 1Mo 2°PPR T TIam whaw %0 2°n5 1Im
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Now it is written, “For a sun and a shield is Havayah Elokim.” That is: just as with the sun, if it had
no sheath [people] could not bear its great light, and the sheath is what shields, so that we can bear
[it].

The verse pairs “sun” and “shield” with two Names of G-d. The sun’s light is so strong that no one could bear
it without a covering, a “sheath” that screens it. The sheath is the shield: it does not block the light complete-
ly but tempers it so that we can bear it.

.12 001171 DOYWAY 112 D°INK DRI Z2ApNnan an XeRn 21 irapn X3P Ry

And this is [the meaning of the teaching that] in the Time to Come the Holy One, blessed be He, will
take the sun out of its sheath, and the righteous will benefit from it and the wicked will be judged by
it.

The Sages teach that in the Time to Come G-d will take the sun out of its sheath: the unscreened light will
benefit the righteous and be a judgment for the wicked. This shows what the sheath does now: it makes the

great light bearable for everyone.
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SECTION 4 - 14

The morning blessing “Shield of Avraham”
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Now, it is known that every morning [the quality] of Avraham, the level of Chesed (kindness), is
aroused in the world, [as it is written,] “And Avraham rose early in the morning,” and as is taught in
the holy Zohar; and the Holy One, blessed be He, wishes to conduct the world with the level of
kindness.

Each morning Avraham’s quality, Chesed, is awakened in the world, as the verse “And Avraham rose early in

the morning” connects Avraham with the morning. G-d’s wish is to run the world with kindness.

NP A TPIRY IR0 °DIXnE 777 NNDY 12T 1700 D¥nxR D1 700 oAb jan 10 KD oX
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[But] were there no shield for the aforementioned level of kindness, to contract His kindness and
goodness and to give by way of tzimtzum (contraction) just as much as is needed merely to give life
to the kelipos (the husks), since they are needed for the sake of the side of holiness, so that there be
a transformation of darkness into light, as is known;

But kindness needs a shield that measures it out. Even the kelipos, the forces that conceal holiness, must re-

ceive some life, because holiness needs them: their darkness is meant to be turned into light. The shield en-

sures they receive only the bare minimum they need, through tzimtzum (contraction).

ORI P 9y 099190 997 R D123 092 on1tn 10T 0I%NE 91T 107 XD aXY
and were it not by way of tzimtzum, their life-force would be without limit, and it would not be pos-
sible to eradicate the evil from the land.

Without that contraction, the kelipos would receive unlimited life-force, just as Yishmael would have from
Avraham’s boundless kindness, and evil could never be eradicated from the world.

137 .O77AR 137 1972 9727 179793 IR 9715 701 NI OT7AR NTH 97MynnRws P2 952 190
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Therefore every morning, when the attribute of Avraham, the attribute of kindness, is aroused, as
said above, we must recite the blessing “Shield of Avraham”: a shield, meaning that He make a
shield for the aforementioned level of Avraham, for our good.

This is the meaning of the blessing “Shield of Avraham” in the morning prayer: as Avraham’s kindness

wakes each morning, we ask G-d to place a shield over it, measuring the kindness so that it benefits us and
does not feed evil without limit.
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IN ONE'S AVODAH

Every morning, as Avraham’s kindness awakens in the world, the blessing “Shield of Avraham” in prayer
asks G-d to shield that kindness, measuring it so that it is for our good and does not give evil unlimited life.
QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe read Avraham’s plea “O that Yishmael might live before You” as a request for life
without limit?

2. If Avraham knew what Yishmael was, why did he still want him to live, and what does that reveal about un-

limited kindness?

3. Why does neither pure kindness (Avraham) nor pure judgment (Yitzchak) produce a “complete bed,”
while Yaakov does?

4. How does the sheath of the sun illustrate a shield that tempers light rather than blocking it?

5. Why must the kelipos receive some life-force at all, and why only as much as they need?

likuteitorah.com/ 42



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 2 . NI O2RW Y711 7277 .0003R 121 ...

FOR CHILDREN - AGES 9-13

For the children at the table
Shield of Avraham

THE BIG IDEA

Kindness is very great, but it needs a measure, as the sun needs a covering, so that it
brings only good.

G-d told Avraham, “I am a shield to you,” and every day in the Amidah we call G-d “Shield of
Avraham.” What does this mean? Avraham’s quality is Chesed, kindness. He saw good in everyone,
and his kindness had no limits. But kindness with no limit at all is not enough. It would give end-
less strength even to what is not good, and the world is meant to reach the days of Mashiach, when
all that is bad is gone and darkness is turned into light. Strictness alone is not complete either. Only
Yaakov’s way, a balance of kindness and strictness, was complete. A shield is a covering. The verse
says that G-d is “a sun and a shield.” Every morning Avraham’s kindness wakes up in the world,
and G-d wants to lead the world with kindness. So we ask Him to be “Shield of Avraham”: to mea-
sure that kindness so that it goes to what is good, and so that what is not good receives only what it

needs, until it can be removed completely.
THE MASHAL

If the sun had no covering, no one could bear its great light. The covering, like a shield, holds back
some of the light so that we can enjoy it. In the Time to Come, G-d will take the sun out of its

covering.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does even kindness need a measure?
2. How is the covering of the sun like a shield?
3. When you are kind to someone this week, how can you make sure your kindness really does

good?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

9% 131 991X
The note records that the Tzemach Tzedek refers to this
maamar by its theme, “the meaning of Shield of
Avraham,” and that a text of it is also printed in Or
HaTorah.
KEHOT'S NOTE
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After the war with the kings, G-d tells Avram in a vision,
“Fear not, Avram, I am a shield to you; your reward is very
great.” This is the verse the maamar explains.
Genesis 15:T'X:170 N°wR12
X°P7oR KRS mImRe2 07aRTOR 2T 107 l'l‘_;?xtl 0°9277 I0R
TRR 1277 7120 72 1% 2238 0K
After these things the word of the L-RD came unto Abram in
a vision, saying: ‘Fear not, Abram, I am thy shield, thy re-
ward shall be exceeding great.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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092N 721 2

According to the note, the Tzemach Tzedek there cites the
Midrash Rabbah on Lech Lecha (chapter 44) for two inter-
pretations of “shield.” It adds midrashic background to
the blessing “Shield of Avraham.”

Psalms 18:157°0:1"> 0°9°11n
ORI 30 0PI YR RN 7Y
And He sent out His arrows, and scattered them; and He

shot forth lightnings, and discomfited them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Midrash reads “You have given me the shield of Your
salvation” as referring to Avraham, linking the idea of
G-d’s shield with Avraham, as in the blessing “Shield of
Avraham.”
Bereshit Rabbah 48:1°x:n1”n 127 n°wR12
,> 0°271N) 2205 "27RA 1ND 2w K1Y RI27 219K 0 PR K7
P INM” - 71270 TN 1TEON TP Ay 1 > 1nm” (1P
712¥73 WRT 13532 - TUITYOn Mt ,0MIaR - TIwe pn
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“The L-rd appeared to him in the plains of Mamre, and he
was sitting at the entrance of the tent in the heat of the day”
(Genesis 18:1). “The L-rd appeared to him in the plains of
Mamre, and he was sitting at the entrance of the tent.” It is
written: “You have given me the shield of Your salvation,
and Your right hand has supported me; Your humility has
made me great” (Psalms 18:36). “You have given me the
shield of Your salvation” - this refers to Abraham. Your ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

When told that Sarah would bear him a son, Avraham said
to G-d, “O that Yishmael might live before You!” The Alter
Rebbe takes this as the expression of Avraham’s limitless
kindness.

Genesis 17:1817:1 n*wx12
S397 T PRYNYY A7 DOPORTOR DTN TN
And Abraham said unto G-d: ‘Oh that Ishmael might live be-

fore Thee!’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note contrasts this line with the Tzemach Tzedek’s
statement there that had Avraham known Yishmael would
go so badly astray, he would not have wanted to support
him at all; he thought Yishmael would also be decent and
worthy, only not like Yitzchak.
KEHOT'S NOTE
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A variant reading: the manuscript has “his kindness and
his great goodness” instead of “great kindness and his
great goodness.”
KEHOT'S NOTE
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A variant reading: instead of “that he live by a kindness
without limit.
KEHOT'S NOTE
HrrRwn 10 W :2056 122

PARAGRAPH 2
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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On “For G-d’s portion is His people; Yaakov is the lot of
His inheritance,” the Sifrei contrasts Avraham, from
whom Yishmael came forth, and Yitzchak, from whom
Eisav came forth, with Yaakov, all of whose children were
worthy. The Alter Rebbe explains the cause of each.

Sifrei Devarim 312:1-2°2-°X:2”w 0°727 *180
RIRY P77 °2 310 ,A2IN2 ¥InY “woR X 70 TiAn KT ...
PRyRY? N7108 A XYY 0PIV IR DTN XY 12 4TI
PP 731 10y ,N7ion wmn MNE) ORI P K3 AR 7132 23
XYY XY 2Py RIWDY .0°NWRAT TR NP 00y NPN? 3T 09T
13 MPWRI2) IMRIY 7IYD ,07WD 1732 92 17791 KPR ,nPiom amn
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(Devarim 32:9) "For the portion of the L-rd is His people":
An analogy: A king had a field and gave it to tenant-farmers,
who began to steal from it — upon which he gave it to their
sons —who began to be worse than the first. When a son was
born to him, he said to them: Get out of what is mine. You
cannot remain there. Give me my portion so that I can rec-
ognize it. Similarly, when our father Abraham came to the

world, there issued from ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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There “came forth” is explained to mean that Yishmael
came forth from Avraham as his dross and refuse, that is,
the excess of the holy kindnesses that emerged from
Avraham, the man of kindness.
KEHOT'S NOTE
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Isaiah’s prophecy of the future: “He will swallow up death
forever.” It shows that the redemption requires the end of
all that opposes life and holiness.

Isaiah 25:8°1:71”2 °yw°
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He will swallow up death for ever; And the L-rd GOD will

wipe away tears from off all faces; And the reproach of His

people will He take away from off all the earth; For the L-RD

hath spoken it.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“I will remove the spirit of impurity from the land”: in the
days to come impurity will be removed from the world en-
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tirely, which is why evil cannot be sustained without limit.
Zechariah 13:2°2:3 7°72t
PRI D°2BYT NINTTNR NOK NINIT A ORI XD DI M
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And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A variant reading with the same meaning: “And if the
world were conducted by his great kindness, the world
could not come to the aforementioned levels of
Mashiach.”
KEHOT'S NOTE
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Yitzchak’s blessing to Eisav, “By your sword shall you

live.” The Alter Rebbe cites it as the sign of the harsh judg-
ment from which Eisav came.

Genesis 27:40°2:172 N°wX12
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And by thy sword shalt thou live, And thou shalt serve thy

brother; And it shall come to pass when thou shalt break

loose, That thou shalt shake his yoke from off thy neck.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Kehot note refers here to the Midrash on “I am a
shield to you” in Bereshit Rabbah, chapter 44, which dis-
cusses G-d’s promise to protect Avram.
Bereshit Rabbah 44:1-2°2-°X:771 17127 N°wR12
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“After these matters, the word of the L-rd came to Abram in
avision, saying: Fear not, Abram, I am a shield for you; your
reward is very great” (Genesis 15:1). “After these matters,
the word of the L-rd came to Abram in a vision, saying...”
“The Almighty’s way is faultless; the word of the L-rd is re-
fined [tzerufa]. He is a shield for all who take refuge in Him”
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(Psalms 18:31) - if His ways are faultless, all the more so that
He Himself is. Rav said: The mitzvot ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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That maamar quotes a section from here and remarks that
most discourses explain the level of the “shield” as the
parochos (curtain), the partition between Atzilus and
Beriah.
KEHOT'S NOTE
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It quotes this maamar’s reading of “a sun and a shield”
(the sheath that lets us bear the sun, removed only in the
Time to Come), then notes the more common explanation
of the shield as the parochos between Atzilus and Beriah,
referring to the maamar “VeAtah Tetzaveh” in Parshas
Tetzaveh on the parochos.
KEHOT'S NOTE
OR WRwIw "2 132 wnw P10a7 D ey 2y ©v”90 1972 M 13
AR RIT PRTIM LDITAT 1R 21207 099190 1R kD pnn R o kD
0w 2172 IR 10 TIPNTIR 1AM RO 17apn 97y P, 21200 Donuw
17792 WD IR2D IR 1°3W RO RIAW ,N21787 Y1 141 °127 5
LRI N21DT 1°IP1 223 RN ANRY 7772 MXN0 D2

1A1R1 wnw 52

The psalmist, longing for G-d’s courts, says: “For a sun
and a shield is Havayah Elokim; Havayah gives grace and
glory.” The Alter Rebbe reads “shield” as the sheath that
makes the sun’s light bearable.
Psalms 84:1227:770 0°%°1n
1002 022777 2307Yan? X7 *7 107 79291 17 099K °1 1A vt o3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
Zohar I1, 224b31 757 27m
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There (81d), explaining the parochos, the Alter Rebbe
reads “For a sun and a shield is Havayah Elokim”:
Havayah is the higher unity, in which nothing exists be-
sides Him, while Elokim conceals so that the world ap-
pears as a “something”; Elokim is a shield for Havayah,
like a shield made for the sun, which no one can look at
because of its brightness.
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The Talmud teaches that in the future G-d will take the sun
out of its sheath: the righteous will be healed by it and the
wicked judged by it. The Alter Rebbe uses it to show that
the sheath now tempers the light.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Kehot note lists this Zohar passage among the sources
for the saying about the sun and its sheath in the Time to
Come.

Zohar, Vayikra 40:278-41:28571797:X"1-1"1y:1 R1p™ 7111 7190
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On Avraham as the kindness of the world: the Yitro passage
explains that Avraham is the Chesed of Atzilus, whereas
Moshe drew divine light further down, into the lower
worlds of Beriah, Yetzirah and Asiyah.
KEHOT'S NOTE
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“And Avraham rose early in the morning” (the same words

also open Genesis 19:27 and 21:14). The verse links

Avraham, the quality of Chesed, with the morning.
Genesis 22:3°1:272 N*wX12
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And Abraham rose early in the morning, and saddled his
ass, and took two of his young men with him, and Isaac his
son; and he cleaved the wood for the burnt-offering, and
rose up, and went unto the place of which G-d had told him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Kehot note gives this Zohar passage as the source for
Avraham'’s quality of kindness being aroused in the world
every morning.
Zohar I, 203ax ,7 R”nt
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A variant reading: instead of giving life to the kelipos, the
manuscript speaks of contraction “to give life to the na-
tions as much as they are needed for the sake of Israel, or
because of the subjugation to the kingdoms, as is known”;
otherwise their life-force would be without limit.
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The manuscript adds between the paragraphs: “So it is
with these Names: Havayah is Chesed, and Elokim is a
shield and the contraction of His kindness and light, so

that the world can bear it.

KEHOT'S NOTE

13 RIT @°PRR L,TOM RIT 770 19K NInwa X 79 A0 2056 1122
aP12 993w YT I 122107 D190 09PN UPw 2702 171K 170N DI8nRY
.02 :W”nI TOM N2 0N2AR N7 YN

likuteitorah.com/

. X7 ONARW Y711 1277 .07002K 731 0.

47



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 3

D9AN TR TIY NP NP
...QTNAR TR

Your name shall no longer be called Avram

G-d left creation unfinished so that man would perfect it: the screens that
hide G-dliness make a world possible, and through circumcision, and
through weekday labor done in holiness, what was hidden is revealed and

the mundane is raised up into Shabbos.

THE MAAMAR IN BRIEF

The maamar asks why circumcision changed Avram’s name to Avraham. Following the Midrash,
everything created in the six days needs perfecting by man, as bitter lupines must be sweetened. The
Alter Rebbe explains why: creation is renewed each day from nothing, and the physical can come into
being only through screens (parsa), like the curtain before the Holy of Holies. Each partition gives
birth to a new, derivative light. Some screens stay within holiness (“holy and holy”); the screen be-
tween holy and mundane hides the light until realms feel separate from G-d, though He still sustains
them. Within the mundane, the Jewish week is “mundane prepared in the purity of the holy”: Shabbos
shines into it, yet it must stay veiled so that work is possible, and through that work man renews cre-
ation and brings it up into Shabbos. Circumcision is the same perfecting: Avram, the “exalted father”
hidden behind a screen, becomes Avraham, whose added hei reveals Chochmah and Binah (milah =
mal plus Yud-Hei, “mal” meaning speech and facing). Below, circumcision uncovers the source of life

“for our children,” without taking away its loftiness.

OUTLINE

1 Creation needs perfecting 7

Circumcision and the Midrash of the lupines: G-d created the world to be completed by man. Daily renewal
needs a screen, like the Temple curtain, between each world.

2 The offspring light 12

Each partition produces a new light, not of the essence of the first, until physical matter results.
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Holy and mundane 13

Unlike the screens within holiness, the screen between holy and mundane conceals so fully that realms feel
independent, while G-d still sustains them as “G-d of gods.”

4 The working week

14

The mundane made holy: Shabbos shines into the weekdays, which must stay veiled so work can be done; la-

bor renews creation and is raised up into Shabbos.

5 Avram becomes Avraham

15-7

Avram is the exalted source behind a screen; circumcision (mal plus Yud-Hei) reveals Chochmah and

Binah, like speech and the Chashmal, down to the Time to Come.

6 Circumcision in man

18

Below, circumcision and peri’ah uncover the source of life “for our children,” keeping its loftiness; for Jews,

havdalah means the mundane made holy.

KEY CONCEPTS

Screen / partition (masach, parsa) xo72 ,70n

A barrier through which divine light passes from one level
to the next. It hides the light enough for something new
and distinct to come into being.

Offspring light (or shel toladah) 717710 5w 718

The new light born on the far side of a partition, derived
from the first light but not of its essence.

Holy and mundane 71117 w1p 1°2

The deepest screen, which hides the light so completely
that what is below it feels separate from G-d, unlike the
separation of “holy from holy.”

likuteitorah.com/

Mundane prepared in the purity of the holy 171
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Mundane activity permeated by holiness, like chol
hamoed and the week that draws from Shabbos, while still
veiled enough for work.

Perfecting (tikkun) 7PN

Man’s completion of a creation that G-d deliberately left
unfinished, like sweetening bitter lupines; circumcision is
its model.

Milah: mal and Yud-Hei 717> %n - 7%

Circumcision as revealing: Yud-Hei stands for Chochmah
and Binah, and “mal” means speaking and facing, so the
hidden becomes open.
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SECTION 1 - 11

Creation needs perfecting
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“Your name shall no longer be called Avram; rather, your name shall be Avraham, for [I have made
you] the father of a multitude of nations,” etc.

The maamar opens with G-d’s words to Avram at the covenant of circumcision, when the letter hei was added
to his name. The question behind the whole maamar is why the circumcision should change his name and

make him “father of a multitude of nations.”
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The explanation: the reason for circumcision [is that] it is written, “which G-d created to make,”
[meaning| to perfect, for it still needs perfecting by man. For although G-d has already created
man, He did not create him complete.

The phrase “which G-d created to make,” said of the work of creation before the first Shabbos, is read with

the Midrash as “created in order to be perfected”: G-d deliberately left creation unfinished so that man

would complete it. Circumcision is the model: the body G-d made is completed by a human act.

QIR K123 7192 71900 K7 712°20 AR 990 DY DRWW (870 0 nowrna ') 2120 WATAa RNORT
MO TP AMWY 099°7% [rewxaa cwe nwwal 2702 °RIIW MR DOw AN anvm oAy
70T 13PN 199798 1°0m7IN

As is found in Midrash Rabbah (Parshas Bereishis, chapter 11): [someone| asked about circumci-
sion, “If circumcision is so dear, why was man created uncircumcised?” And the answer was that
everything that was created in the six days of creation needs [further| making and perfecting, just
as lupines need perfecting.

In the Midrash a philosopher asks why, if circumcision is so beloved, the first man was not given it, and the

answer is that everything made in the six days of creation needs further work, just as bitter lupines must be

sweetened before they can be eaten. The lupine becomes this maamar’s image for perfecting creation.
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And [we must] understand how the analogy resembles what it illustrates. Now, the saying is well
known: “Who in His goodness renews each day, continually, the work of creation.”

Now the parable must be applied: in what sense is the world itself like an unfinished body or a bitter lupine?
The Alter Rebbe begins from the morning blessing before the Shema, which says that G-d renews the work of
creation every day.
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“Continually” is the renewal of something from nothing. And the coming into being of something
[tangible| and physical from nothing and spiritual cannot happen except through the level of what

iswritten, “The curtain shall separate for you between the Holy,” etc.

“Continually” means that creation is not a past event but an ongoing bringing of something out of nothing.
For something tangible and physical to come out of what is spiritual, there must be something like the cur-
tain in the Mishkan that divided the Holy from the Holy of Holies.
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For in the Beis HaMikdash, there, in the Holy of Holies, was the source of the flow [of divine influ-
ence] and the revelation of the Shechinah (Divine Presence). And for the flow to be drawn from

there onward, it could not be through revelation to such a degree,

In the Beis HaMikdash, G-d’s presence was openly revealed in the Holy of Holies, and from there blessing
flowed out to the world. But if the flow had gone out with that same openness, nothing distinct from G-d
could have come into being.

DWW [oowrpn wripl PPTTR 172 27720 N9 RIM 99721 00 Y TwRIW P TR 97 19 97K 0
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for if so, all would be one. Rather, it is drawn through a separating screen: this is the curtain that

separates between the Holy of Holies, where the revelation of the Shechinah was, and the level of

Under full revelation everything would stay absorbed in G-d, “all one,” leaving no room for a world that feels
itself to exist. So the flow passes through a separating screen, pictured by the curtain before the Holy of
Holies.
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the Holy. And “paroches” (curtain), Targum Onkelos renders “parsa” (partition). And there were
several kinds of curtain in the Beis HaMikdash and the Mishkan, for the whole chain of descending
worlds (hishtalshelus), from world to world, is through a screen, a partition that interrupts between

each world, etc.

The text cites the Targum for the word parsa: Targum Onkelos renders “the curtain of the screen” (paroches
hamasach) as “the curtain of the parsa,” the partition, and parsa is the word Kabbalah uses for the partitions
between worlds. The several curtains of the Mishkan and the Beis HaMikdash reflect that every step of de-

scent, from one world to the next, passes through such a partition.

SECTION 2 - 112

The offspring light
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And this is the meaning of “Who in His goodness renews”: the coming into being from nothing to
something is through renewal. That is, through a screen and partition a new light comes to be, a
light that is an offspring, and it is not of the essence of the first light. And as it descends and de-
volves further, there comes to be yet another partition, until actual physicality comes into being.

This is why the blessing speaks of “renewal”: when light passes through a partition, what comes out on the
other side is not the original light made smaller but a new light born from it, as a child is distinct from its

parent. Each further partition produces yet another new light, until physical matter comes into being.

SECTION 3 - 13

Holy and mundane
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However, there are several kinds of separating screens. For there is another level, [of which] we say
at the close of Shabbos, “Who separates between holy and mundane.”

Now a distinction. The screens described so far separate levels within holiness; the havdalah blessing names
a different kind, the separation between holy and mundane.
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This is a complete separating screen, and it is unlike the partition that interrupts between the Holy
and the Holy of Holies, for that is the way of the chain of descent (hishtalshelus) of that very same
light, as it becomes more material,

The curtain between the Holy and the Holy of Holies lets the same light come down and grow coarser. What

lies beyond it is still that light, only in a lesser form.
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and even after the partition it is holy (in the manner that at the close of Shabbos into Yom Tov we
say the separation, “Who separates between holy and holy”). Not so between holy and mundane:
that is a screen which hides and conceals the light until [what is beyond it] becomes actually
separate,

That is why what lies past such a partition is still holy, as the havdalah said when Yom Tov follows Shabbos

separates “holy from holy.” The screen between holy and mundane hides the light so completely that what is

below it experiences itself as a separate existence.
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like the outer chambers, which exalt themselves to say, “My river is mine,” etc., only that “You give

life to them all,” and they call Him “the G-d of gods,” and they are not outright deniers.

The “outer chambers” are the realms outside holiness, which the Siddur version explains as the seventy
heavenly ministers of the nations. They exalt themselves as self-made, like Pharaoh’s boast “My river is
mine,” yet G-d gives them life, and the Talmud says they call Him “G-d of gods”: they concede a supreme

G-d and do not deny Him outright.
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And this is [the meaning of] “Give thanks to the G-d of the gods, for His kindness is le’olam
(forever)”: that His kindness and His flow [extend] from world to world, until He is at the level of
“G-d of the gods” in the place of hiddenness, concealment and darkness. And of this separating
screen it is said, “I clothe the heavens in blackness,” etc.

The Alter Rebbe reads “His kindness is le’olam” as “to the worlds”: G-d’s kindness reaches from world to

world, even into the deepest concealment, where He is known only as the G-d above their gods. This thick

covering is the screen of Isaiah’s “I clothe the heavens in blackness.”

SECTION 4 - 14

The working week
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Now, within this level of the mundane there are two levels. The first: the completely mundane, the
chambers of Nogah, which call Him “the G-d of gods,” as mentioned above.
The mundane itself has two levels. The first is the wholly mundane: the “chambers of Nogah,” the realm of

kelipas nogah (the translucent husk that mixes good with bad), which, as said, acknowledge G-d only from
afar as “G-d of gods.”
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The second is the level of “mundane things prepared in the purity of the holy,” [such as] the mun-
dane days of the festival (chol hamoed). That is, an illumination from holiness, the level of self-nul-
lification (bittul), is drawn even into the mundane; just as through keeping Shabbos there is an illu-
mination in the six weekdays from the level of the holiness of Shabbos:

The second is the mundane permeated with holiness. The phrase comes from halachah: ordinary food han-

dled with the purity rules of sacred food. Chol hamoed, the working days of a festival, is the model: days of
work that still carry the festival’s holiness, just as Shabbos shines into the days of the week.
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the first three days from the Shabbos that has passed, and the last three days from the coming
Shabbos. And this is drawn to the Jewish people in the six workdays from the holiness of Shabbos,
so that all their deeds in the mundane should be

The week is split in two: Sunday to Tuesday draw from the Shabbos just past, Wednesday to Friday from the

Shabbos to come. In this way a Jew’s weekday activity itself can carry holiness.
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in the manner of “mundane things prepared in the purity of the holy.” (And this is the meaning of
havdalah at the close of Shabbos, “Blessed ... Who separates,” etc.: the blessing is a drawing down,
that the mundane things be prepared in the purity of the holy.) And of this it is said, “Six days you
shall do your work,” etc.

So havdalah is not only a separation but a blessing, and in Chassidus a blessing means a drawing down: it
draws holiness into the week so that the working days become “prepared in the purity of the holy.” The verse
“Six days you shall do your work” is read as the charge to do this.
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And the six workdays must be specifically through the concealment and the screen (that separates

between holy and mundane), for otherwise there would be actual self-nullification,

Yet the working days must stay veiled, with the screen in place. Otherwise the holiness would overwhelm
them into complete self-nullification, and no work could be done.
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as in the matter of the Shemoneh Esreh prayer with its bowings, and just as it is impossible to raise
a hand before the king, etc., and “one who gestures with a finger before the king,” etc.

Compare the Shemoneh Esreh, where one stands and bows before G-d as before a king: in such a presence
one may not raise a hand or even point a finger. Full revelation leaves no room for action.
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And in truth it is written, “When you eat the toil of your hands,” through the thirty-nine labors,
sowing, plowing, reaping, etc. That is, through the deed one draws down a new existence and the
coming into being of a new thing, so that there be “Who in His goodness renews the work of cre-
ation” specifically. And this is [the meaning of] “which G-d created to make.”
The psalm praises eating from the toil of one’s hands, through the thirty-nine labors (the categories of work
forbidden on Shabbos), because through work a person brings something new into being, just as G-d “re-
news” creation. The word used for that new existence, havayah, is written like the Name Havayah, the Name

that brings all things into being. That is the meaning of “which G-d created to make”: G-d created, and
man’s making completes it.
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Lupines need perfecting, to turn their bitterness into sweetness, so that “one who toiled on the eve
of Shabbos will eat on Shabbos,” that all be elevated into the level of Shabbos.

Back to the Midrash’s lupines: the world’s bitterness is sweetened through human work, as the Talmud says
that only one who prepared on Friday eats on Shabbos. The weekday effort is what is finally lifted up into
Shabbos.
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For Shabbos is rest, the level of self-nullification, like the Shemoneh Esreh; and it is impossible for
it to be all Shabbos, just as [it cannot be| all Shemoneh Esreh; rather, first there must be the week-

days, etc.

Shabbos is rest, a state of self-nullification like the Shemoneh Esreh, and life cannot consist only of that. The
weekdays, with their concealment, must come first, and then they are raised up.
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SECTION 5 - 15-7

Avram becomes Avraham
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And this perfecting is also the aspect of circumcision. For until Avraham was circumcised his name
was Avram. “Av” (father) is the level of the first revelation of something from nothing,

Circumcision is the same kind of perfecting. Before it, Avraham was called Avram, and “Av” (father) is
Chochmah, called Abba, “father”: the first revelation of something from nothing, the source of all flow.
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which, being the source of the flow, is called by the name “father.” And it was in the state of “ram”
(exalted), “high above all nations,” etc., because it was through a screen.

“Ram” (exalted) describes that source as it stands above the world, “high above all nations,” because it came
through a screen and stayed hidden from them.
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And through the circumcision he was called Avraham, “father of a multitude of nations,” to add the
inclusion of sparks. For the illumination to be in complete revelation, until the spark draws near to
be included under the wings of the Shechinah, is through circumcision. For milah (circumcision)
is the letters mal [and] Yud-Hei, which are Chochmah and Binah.
With the added hei he becomes “father of a multitude of nations”: his influence now reaches outward to
gather the sparks of holiness among the nations, until they come “under the wings of the Shechinah,” the

phrase used for one who joins the Jewish people. The word milah (7%°n) divides into mal () and the letters
Yud-Hei, which stand for Chochmah and Binah.
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And “mal” is a term of revelation, for “mal” is from the word “memalela” (speaks), for speech is
what reveals the wisdom, so that the wisdom goes out from potential to actual, and from conceal-

ment to revelation.

“Mal” is related to the Aramaic “memalela,” speaks. Speech brings hidden wisdom into the open, so circum-
cision means the revealing of Chochmah and Binah.
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And therefore, in the Time to Come, of which it is written, “Then I will turn to the peoples a clear
language,” it is written, “And all flesh together shall see that the mouth of Havayah has spoken”:
because there will be the revelation of the level of speech, the revelation of G-dliness, the revela-
tion of Chochmabh.

The prophets foretell that in the Time to Come the peoples will have a “clear language” and “all flesh” will

see that G-d has spoken. That is the full revelation of divine speech, which is the revelation of G-dliness and
of Chochmabh.
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And this revelation above is in the aspect of Chashmal: “at times silent” (chashos), that is, some-
times it is in the state of concealment, “a fence for wisdom is silence”; “and at times speaking”
(memalelos), the level of speech and revelation.
The Talmud reads chashmal, the radiance in Ezekiel’s vision, as “chash” (silent) and “mal” (speaking): at
times silent, at times speaking. So revelation above alternates: sometimes held back in silence, “a fence for
wisdom,” and sometimes expressed in speech.
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And also, “mal” is from the phrase “and he dwells opposite me” (mimuli), which is explained as
“facing me”; that is to say, a thing that appears as though it is before one’s eyes.

E)

“Mal” also means “opposite,” as in Balak’s words about Israel “dwelling opposite me.” Revelation means

something set right before one’s eyes, seen face to face.

SECTION 6 - 118

Circumcision in man
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And below, in the lower man (for it is written, “Let us make man in our image, after our likeness”),

there is also a screen on the bestowing organ, which is in the state of “ram” (exalted).

The idea now comes down to man below, made “in G-d’s image,” so that his body mirrors the structure
above. In him too there is a screen, the foreskin, over the organ through which life passes to the next gener-
ation; like the “ram” of Avram, the source of the flow is covered and hidden.
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“The hidden things belong to Havayah our G-d”: [these are] Chochmah and Binah; “and the re-
vealed things are for us and for our children”: for through the circumcision they become “revealed
for us and for our children,” since the revelation is only in the aspect of “for our children,” which
is the aspect of begetting.

The verse contrasts “hidden things,” which belong to G-d, with “revealed things,” which are “for us and for

our children.” The Alter Rebbe reads the hidden things as Chochmah and Binah, which circumcision re-

veals, and the revealing is “for our children,” in begetting, the power to bring new life.
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For this reason, when the hei was added to Avraham, the reish was nevertheless not uprooted from
Avraham, for he is still in the state of “ram” (exalted); only the level of the hei was added, so that
this level of “ram” would be in revelation.

That is why the hei added to Avraham’s name did not remove the reish of “ram”: the source stays exalted,
but now it is revealed. Circumcision does not do away with the loftiness; it lets it shine openly.
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Now, circumcision is revelation (and peri’ah [uncovering] is even greater revelation, as in “and he
shall uncover the woman’s head”; “an uncovered slaughter,” etc.).
Circumcision itself is a revealing, and peri’ah, the second stage of the mitzvah, in which the thin membrane

is drawn back, reveals still more. The verse about uncovering the woman’s head and the phrase “an uncov-

ered slaughter” show that the root of peri’ah means uncovering.
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The screen that separates between holy and mundane, for the Jewish people, is “mundane things
prepared in the purity of the holy,” which is the main separation. For of the seven separations, we
do not say “to separate between the impure,” etc., because it is not so necessary; for since one re-
moves the separation between holy and mundane, etc.
For the Jewish people, the screen between holy and mundane is not the wall of the wholly mundane but the
thin screen of “mundane things prepared in the purity of the holy,” and this is the essence of havdalah. The

passage ends abruptly, and the Kehot note records the Rebbe’s remark that its wording needs some
correction.
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IN ONE'S AVODAH

The weekdays are not a lapse from holiness but its workshop: a person must do his work in the six days, with
the screen of concealment in place, yet draw the light of Shabbos into it so that his labor becomes “mun-
dane prepared in the purity of the holy.” Through that effort he perfects creation, sweetens its bitterness
and brings it up into Shabbos.
QUESTIONS FOR DISCUSSION

1. Why would G-d create aworld, and a human body, that deliberately need perfecting by man?

2. How does the “offspring light” born through a partition differ from the original light, and why is that dif-
ference necessary for creation?

3. What distinguishes the screen “between holy and holy” from the screen “between holy and mundane”?

4. Why must the weekdays remain veiled rather than be full of revelation like Shabbos or the Shemoneh
Esreh?

5. Why does the hei added to Avraham’s name leave the reish of “ram” in place, and what does that teach
about revelation?
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FOR CHILDREN - AGES 9-13

For the children at the table
Finishing what G-d began

THE BIG IDEA

G-d left the world unfinished on purpose so that we would complete it: by doing our week-
day work in holiness, we lift the world up into Shabbos.

When Avram was given the mitzvah of circumcision, his name became Avraham. Why does a per-
son need this mitzvah at all? The Midrash answers that everything made in the six days of creation
still needs to be finished by people, just as lupine beans are bitter until they are prepared and made
sweet. G-d creates the world anew all the time. For a physical world to exist, His light must be hid-
den behind a screen, like the curtain (paroches) in the Beis HaMikdash in front of the Holy of
Holies. Some screens are within holiness. But the screen between holy and mundane hides so
much that the world can feel separate from G-d, even though He gives it life every moment. The
Jewish week is special: the light of Shabbos shines into the weekdays, the first three days from the
Shabbos before and the last three from the Shabbos after. Still, the weekdays must stay partly hid-
den, so that work can be done. Through our work we finish what G-d began and lift it up into
Shabbos. The letter hei added to Avraham’s name shows the same thing: what was hidden becomes
revealed.

THE MASHAL

Lupines are beans that are bitter when they grow, and they cannot be eaten until a person prepares
them and turns their bitterness into sweetness. So too, the world was created unfinished, and our
work makes it sweet and complete. And just as the curtain in the Beis HaMikdash covered the Holy
of Holies so that holiness could flow further out, G-d hides His light so that a world can exist.

QUESTIONS FOR THE SHABBOS TABLE

1. Why would G-d create a world that still needs to be finished by people?

2. The light of Shabbos shines into the weekdays. Which days get their light from the Shabbos be-
fore, and which from the Shabbos after?

3. What is one weekday thing you do, like homework or helping at home, that you could do this

week in a way that prepares for Shabbos?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1
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The note says the Siddur prints a transcript of this maa-
mar by the Mitteler Rebbe.
Genesis 38:4°7:1”7 n°wR12
:]giR 1?3!{7'1125 Npm 2 1'2131_ Ty m
And she conceived again, and bore a son; and she called his
name Onan.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d changes Avram’s name to Avraham at the covenant of
circumcision, “for I have made you the father of a multi-
tude of nations.” This is the verse the maamar explains.
Genesis 17:5°7:1 n"wR72
013 TIRTIR 3 072K ARY 161 072K RYTNR TV Nj_]??'k{'?]
RN
Neither shall thy name any more be called Abram, but thy
name shall be Abraham; for the father of a multitude of na-
tions have I made thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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MWy 03pPN N2 TWN

The Torah closes the account of creation: G-d blessed the
seventh day, for on it He rested from all His work “which
G-d created to make.” The Midrash reads “to make” as “to
perfect,” and the maamar builds on that reading.

Genesis 2:3°1:°2 N"wX12

IROR?RPR NI 13 03 IR WTR °Yewn 0PN DOpYR 113N
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And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Quoted in the note: everything created in the six days
needs perfecting; the lupine, which stands for kelipas no-
gah, must have its bitterness turned to sweetness, and this

likuteitorah.com/

perfecting is also circumcision, removing the screen that
conceals.

Bereshit Rabbah 11:7°1:X” 7127 n*wX12
NP 12 2305 PRY O7772K MR XNERM 12 %0 M owa 1ame
IR2 900N DP7 (30 NPWRID) INRRIY 7THA 09I DR Y naw
OW) MR ,N2W NP 12 1INOW 3pY° AR 3 7RanaR 10IRY
Yap1 ,Mman MmITAT 0y 0151 ,77PYR %D NR M7 (AP /nwR1a/
/NPWRI2/ OW) TR TTR2 RPW 09IYT DX WA ,01 TIyan Prinn
200 PPRRT 0y 9yt aem” (o
Rabbi Yohanan said in the name of Rabbi Yosei bar Halafta:
Abraham, in whose regard observance of Shabbat is not
mentioned, inherited the world with a limited measure, as it
is stated: “Arise, walk about in the land to its length and to
its breadth, [as to you I will give it]” (Genesis 13:17). But
Jacob, in whose regard observance of Shabbat is mentioned,
as it is stated: “He encamped before the city” (Genesis
33:18) - he entered with the dimming of the sun and estab-

lished Shabbat boundaries [for his ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT'S NOTE
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The note also points to the Midrash at the end of
Vayishlach, “the straw and the stubble... wait until the
threshing floor comes,” and says Or HaTorah quotes and
explains it.
KEHOT'S NOTE
T RI2NW TY 1°017 10 WM 1207 37D 570 MPw™ 570 777N 03 IR
N”MIR2 IRIA™ .2 ,MOWN K VWD Y T 713 72 77 N7TING RN 1D
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The Tzemach Tzedek discusses the Midrash’s question
about circumcision in his explanation of the mitzvah of
milah.
KEHOT'S NOTE
.2, 9°MEn 777 IR

DAy QTR ND21 R

It discusses the tradition that Adam was born circumcised,
which bears on the Midrash’s question why man was cre-
ated uncircumcised.
KEHOT'S NOTE
7Y 21 TR IIRY 1IYA 9 1Y 14°Y 170 wpR IRA
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A later maamar discussing the Midrash’s teaching that
everything created needs perfecting.
KEHOT'S NOTE
.100°y 2wn %7K\ 990 X7
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The Tzemach Tzedek asks why creation was made so that it
needs perfecting at all, and answers that it is so that man’s
service, an arousal from below, has a place.
KEHOT'S NOTE
»ow X121 R 0D 7217 32°K 1°7T917 IR R OwN 7770 '|‘? 1’? n”mRa
P 273 11190 TIRIOW IR X LPWN QW AR Uy 1PN 7%
MIAT X7 9737 9MRRT) 10K wrY N7DIYNN2 DIRT NTaY Bk
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It explains the image of lupines that need to be made fit.
KEHOT'S NOTE
WN’2°Y 1 972170° nPMIRA ARA

1°0RTINT 101 1IPNY IPWY 099918 27RYa K2 I Daw
1PN 1°°98W
A philosopher asks Rabbi Hoshaya why, if circumcision is
beloved, it was not given to the first man; he answers that
everything created in the six days needs further making:
mustard and lupines must be sweetened, wheat ground,
and even man needs perfecting. The Alter Rebbe builds
the maamar on this answer.
Bereshit Rabbah 11:61:X” 1127 n°wx12
9o RO 12°30 OR PUR LYY C27 DR ODRW TR 01910790
m23m WORM AMR 772 2191 PR INWRIN OIRD 7301 KD 0 21En
5UR L, Mbwa 1Y P7aw c19n DUR 21IPT IRD DX 10 L, WRT NXD
12TAW PT0 PY 19X DR WM T IR YUPM 1Y DR RND® 10 DX
R POM IRIRITY DR LRAANR DR KO97 PORDY 7R, mvwa ny
730, WY 1°3°7% NPWRI2 OM° DWW XN21w 0 9D ROR WK
9778 LU L,PINRD TR DOOITING PR IR PTnn
PN 78 0TR 190ER 1Y
A certain philosopher once asked Rabbi Hoshaya, saying to
him: ‘If circumcision is so dear to Him [G-d], why was it not
given to Adam the first man?’ He said to him: ‘Why does this
man [the philosopher] shave the corner of [the hair on] his
head but leave the corner of his beard?’ He replied: ‘It is be-
cause this [the head hair] grew with him in his period of
foolishness.” He said to him: ‘If so, he should put out his
eye, sever his hands, and break his legs, ...
Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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In the Siddur version this proof comes after the idea of the
“offspring light,” and it adds the question: what renewal is
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there in heaven and earth from one day to the next? This
sharpens why the blessing speaks of daily renewal.
KEHOT'S NOTE
URY 727 P01 OV ,7ATAIN D IR 17V AR T AORD K92 17002
> WA I TMIRIPT M0 27yn 01 932 122 wInnm 0MN
71Pan ovn PARY oonwna
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G-d tells Moshe that the curtain in the Mishkan shall sepa-
rate for them between the Holy and the Holy of Holies. The
Alter Rebbe takes this curtain as the model of the screen
through which every world receives its light from the one
above.
Exodus 26:33377:1"3 mnw
TIX X N3797 1730 MRY NXIM £°01PA NN NIIDTNN ANNN
100 TR WP 12 WIPT 1°2 027 NJNDT APTam myn
And thou shalt hang up the veil under the clasps, and shalt
bring in thither within the veil the ark of the testimony; and
the veil shall divide unto you between the holy place and the
most holy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Siddur’s explanation of Tanya chapter 52 discusses
the revelation of the Shechinah in the Holy of Holies.
KEHOT'S NOTE
.2719 27W03 W2 MR°2 1773 NT02 %Y

"5 0"y 25 173 proan
Quoted in the note: by passing through a partition the flow
changes into a newly made “something” that did not exist
before, and the flow before the partition is called “noth-
ing” relative to it.
KEHOT'S NOTE
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PARAGRAPH 2

16
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There Beriah is called “something from nothing” because
its light comes through the parsa as an “offspring light,”
newly born like the insight a student gains from his
teacher’s parable.
KEHOT'S NOTE
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The Tzemach Tzedek’s glosses discuss why the light after
the partition is not of the essence of the first light.
KEHOT'S NOTE
18W 7Y 3 972 T720-0°27Y1 19021 LK ,M1PWN T 770 NPWRA2 N7MIR AIRT
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The purpose of the partition is to let Beriah, Yetzirah and
Asiyah receive the light at all.
KEHOT'S NOTE
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It states that the partition is only a separation “between
holy and holy,” since after the partition it is still holy,
which is why the text now turns to the separation between
holy and mundane.
KEHOT'S NOTE
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A parallel discussion of the havdalah between holy and
mundane, in the context of circumcision.
KEHOT'S NOTE
.2, 9% X Mz 71T ARn

The prophet says the kohanim will teach the people “be-
tween holy and mundane.” The Alter Rebbe uses the same
pair, as said in havdalah, for the screen that separates ho-
liness from the mundane.

Ezekiel 44:23373:7"1 PR
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And they shall teach My people the difference between the
holy and the common, and cause them to discern between

the unclean and the clean.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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It explains the outer chambers as the seventy heavenly
ministers of the nations.
KEHOT'S NOTE
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Pharaoh, the great crocodile of the Nile, boasts “My river
is mine, and I made myself.” It is the classic image of a
power that sees itself as independent of G-d.
Ezekiel 29:3°3:1073 Dxpin°
D°3N7 DMIRTAPR YR P 2T T 3R MRTD ey 127
PIPRY IK1 IR %2 MY WK IR N2 YA 2T
speak, and say: Thus saith the L-rd GOD: Behold, I am
against thee, Pharaoh King of Egypt, The great dragon that
lieth In the midst of his rivers, That hath said: My river is
mine own, And I have made it for myself.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“You give life to them all”: G-d sustains everything, even
the realms that deny their dependence on Him.
Nehemiah 9:61:’0 1°nm
DNI303) DOBYT B DREITNK PRy AnX J737 moxmany
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:0INYN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud says that the nations call G-d “the G-d of
gods”: they acknowledge Him as supreme while serving
intermediaries. Hence these realms are concealed, but not
in outright denial.

Menachot 110a:5-61-"11:X >*p Ninn
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Wikisource Talmud Bavli (CC-BY-SA)
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“Give thanks to the G-d of the gods, for His kindness is for-
ever.” The Alter Rebbe reads “forever” (le’olam) as “to the
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worlds”: His kindness reaches even the places where He is
known only as the G-d of gods.

Psalms 136:2°2:17%p 0°%°1n
3700 07997 *2 0°poKRT “PPRY 1Tin
O give thanks unto the G-d of gods, For His mercy endureth

for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I clothe the heavens in blackness, and make sackcloth
their covering.” Here it describes the screen that fully
conceals the light between holy and mundane.

Isaiah 50:3%:°177°y0°
:0MI03 DR P MNTR 07N whavR
I clothe the heavens with blackness, And I make sackcloth

their covering.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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It discusses the chambers of Nogah in the name of a gloss
by Rabbi Chaim Vital.
KEHOT'S NOTE
APIIM 273 0w3A R L1917 AT 27m nrpn IR

Ezekiel speaks of the gate of the inner court that is shut
“the six working days” and opened on Shabbos. The same
phrase describes the weekdays, whose holiness stays
veiled until Shabbos.

Ezekiel 46:1°x:1"n 2xpi°

NYY 30 1777 0°7R 73BT NURCIRT 300 YW R S1TIR MR
0N’ WIND 01°21 0ND? N2WD 0 Aynd ow

Thus saith the L-rd GOD: The gate of the inner court that

looketh toward the east shall be shut the six working days;

but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PUILY WY PRI T L L PN N2

It reads the havdalah blessing “Blessed are You... Who
separates” as saying that the separation makes refinement
(birur) possible.
KEHOT'S NOTE
ADOR T2 :57 °Y 2p¥°2 MTY Op™ 177 w”N D°71KRNT 9000 Py
2% waR v . L PrTann
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“Six days you shall do your work, and on the seventh day
you shall rest.” The Alter Rebbe reads it as a charge to
make the working days holy, within the concealment the
week requires.
Exodus 23:1227:372 mnw
TN M Tyn? nawn cyawn ov Thyn Tvyn oow Ny
3 ANRRTI2 WRIN 37N
Six days thou shalt do thy work, but on the seventh day thou
shalt rest; that thine ox and thine ass may have rest, and the
son of thy handmaid, and the stranger, may be refreshed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
112 91180 171y AR R0 PMENn 7723 7 ,00p MT°02 .2° ,30 mnw
RNVD MR .0onwa TTAY TIaYR mIsn tan TTwyn Twyn” 1nKa
A”0pn n”noa 0

N2PR P 2R MnRT INm

The Talmud uses the image of one who gestures with a fin-
ger before the king for improper conduct in the royal
presence. Here it shows that in full revelation of the King
no action is possible.

Pesachim 57b2 1”1 0°nos

Chagigah 5b:4°7:2°11 na°an

A7 ATPITART RRY 7APY NN RN RIM RITT? AP? MR

N0 ORD Y2 RPT K723 70K RITY R? 792 K R L0
AMPLRY IMPER 178370 "R N> Ainna APk

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“When you eat the toil of your hands, you will be happy

and it will be well with you.” The Alter Rebbe sees in hu-

man labor a new act of creation that completes G-d’s work.

Psalms 128:2°2:175p 0°9°11n

77 2101 WK 29KN 23 PRI PN

When thou eatest the labour of thy hands, Happy shalt thou
be, and it shall be well with thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2,M9p @°2nn

Naw 29y2 nVY °n

“One who toiled on the eve of Shabbos will eat on
Shabbos”: in the Talmud, a parable for this world and the
World to Come. Here it teaches that the weekdays’ work is
what is raised up into Shabbos.
Avodah Zarah 3a:10:X °2 77t 1712y
17?2 MR LTIYN WRIM AP Jan 07y BY 92927 :Ipd 1mN
,N3%32 DOR° NaY 27y3 MY o1 102IYaY 00IY (RIT 9N2 BITRN
MI%R 1D %D 7Y K XX 7203 PN 170 NI 192 MY K9y
ANIX ARY1 197 ANy 12101 7 W2 PR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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36
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A further discussion of the name Avram as “father” and
“exalted.”
KEHOT'S NOTE
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%12 5 by o

The psalmist praises: “Havayah is high above all nations,
His glory above the heavens.” Here “ram,” high, describes
the source as it stays exalted above what is below it, be-
cause it passes through a screen.

Psalms 113:4°7:37p 0°2°1n
37920 0w By N 02390y o
The L-RD is high above all nations, His glory is above the

heavens.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There (79c), on the difference between speech, in which
Chochmah and Binah (Yud-Hei) are clothed, and mere
breath, the Alter Rebbe refers to this maamar: milah is mal
Yud-Hei, mal meaning revelation through speech, so that
Chochmah and Binah are revealed, “for the mouth of
Havayah has spoken.” Its opposite is “I was mute with si-
lence,” the silent chash of chashmal, because of the con-
cealment of kelipas nogah.
KEHOT'S NOTE
.3,Y DMIPD N7MIPD2 R .70 AP 3w 17y, 79 70 MY Yy
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It gives this division of the word milah in the name of
Tikkunei Zohar, tikkun 22.
Tikkunei Zohar, Tikkun 22 - 65b:4-525 11?°n "pn
MY IRT LAV ROT NIRY TP NP2 NIRRT 0pinD Cm
AT ORI PVIT IRD LTI NN "DI0Y AP (1P2°N K1) TINR
PWH PRI MW RTD IRURT INM LRUOTR KRY 7°0) 1PRD
W3 12 927 .XIPT NPISWINT KRNI TIPNX NOT NUUTR XY
7990 DR LN2Y NIR ,N"2 NIRRT ,XDNR 1MW ORD P0IT
ce TR LRPOYY PORM OO AR 1720 1T NIR

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT'S NOTE

9% 9% 8 DPPARAY NIRRT PRYY .25 N 1PN Owa Ny 271 2990 n7noa
JIRID %7 A, 1Y OMID NYIPPA .AYIDY 197 NIZR 0

770 B NTRIN 19on

The Kehot note cites the Arizal’s Etz Chaim for dividing
milah into mal and Yud-Hei. The Alter Rebbe uses it to
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show that circumcision reveals Chochmah and Binah.

Sefer Etz Chaim 33:32:27% 0»n vy

YT 1TV 197V NP0 RIAW 7990 070 DY AT 00 PAyh ...
DaR 17121 N”NT DONNNN W22 P71 WWHNI R 1R 9710 MR
WD 1971 NPMIK T PIY A RPTT MRY TI02 10wani XD 1Ty
109y WUPw M O Y PTIART MTIR Y O 9Un cD LT i
77195 DN 97 770 RIpA 7Y AR31 701D 702 Tun? 101onn
TN 7Y DMpH2 BPIT MR 7n 19an° TUYR AIYn nncoa me
0PIV WURD T PR RITW PORM DY IR 1IN I Ty

cee 172398 372 RIAW AY°7D 1P192 on?
Sefer Etz Chaim (Public Domain)

MPan o NI P

The same passage in Likkutei Torah (79c) quotes this ex-
planation of mal as revelation: speech, “a speaking spirit,”
through which Chochmah and Binah are drawn into the
open.
KEHOT'S NOTE
A ,LY DMIPE NMPDA RN

oY YN TONN IN

Through the prophet, G-d promises: “For then I will turn
to the peoples a clear language, that they all call in the
Name of Havayah.” It describes the future revelation that
reaches even the nations.

Zephaniah 3:9°0:) 1°10%

DO 172y7 1 OW2 073 KPP M2 MRY DMYTIN TN 1§D
SR

For then will I turn to the peoples A pure language, That they

may all call upon the name of the L-RD, To serve Him with

one consent.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,17°10%

1T w2 99 IR

In the prophecy of comfort for Israel: “The glory of
Havayah will be revealed, and all flesh together shall see
that the mouth of Havayah has spoken.” In the Time to
Come even physical flesh will perceive divine speech
openly.
Isaiah 40:5° 7" 717 yw°
171277 °8 %2 1707 2775 171 1 7329 AN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,0 Y
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It quotes this passage and adds that now, by contrast, we
are in the state of “I was mute with silence,” as explained
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in Likkutei Torah, Tzav.
KEHOT'S NOTE
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The Talmud explains chashmal as “at times silent, at times
speaking.” The Alter Rebbe uses it for revelation that al-
ternates between concealment and speech.
Chagigah 13b:1-272-"R:2 > f2°an
nywa .nivhan 0ORY ,NIYN 0°NY :XIN RN°INN2 .NivPan U nitn
12277 PRY AYYN NN — R MN2 WITRE ER K2 M20TIv
XM 297 R NPT .niPPRRn — XIT 702 WiTRT CBn NI
JW22T 2R REIPT TIRD :ATINY 27 MR 772 RI¥Y” ORR pian
IR REPT MY X 92 °0P 31 W PIAT AR K
0’0717

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

7Y K237 DRPITC AR PRwN PIY” 0 Y 170pn »UN03 .2 L% AN
nPRaY D ,MP%nn 0ONYY MWD 0°NY RIN RWwN PRD RN PINRTD
RNVD 1 PIY 7ONORRT PI0°2 N2 MWn 0T DORYRRY . . WY RI%T

.NT7°02
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LA, MAR

PP nw non 30

Rabbi Akiva: “A fence for wisdom is silence.” Here it de-
scribes wisdom held back in concealment.
Pirkei Avot 3:1337:°) max mwn
10 ,N70n LMY? PR JWRY MIPRY pint aniR K2pY 21
,naN? 0 .mwe? 20,0771 WYY 20 ninpyn iRk
MY
Rabbi Akiva said: Merriment and frivolity accustom one to
sexual licentiousness; Tradition is a fence to the Torah;
Tithes a fence to wealth, Vows a fence to abstinence; A fence
towisdom is silence.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
s9ymm AW NI

Balak complains that the people of Israel “dwell opposite
me.” The Alter Rebbe draws from “mimuli” the sense of
“facing,” revelation before one’s eyes.
Numbers 22:5°7:273 712712
Y32 YIR WMIN2Y WK 77IN2 2712 0YPR70K DOINTR Mown
RIT PR 1Y7NR 70D 737 0MI%RR RY Oy 737 RK? KNP
onn 2
And he sent messengers unto Balaam the son of Beor, to
Pethor, which is by the River, to the land of the children of
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his people, to call him, saying: ‘Behold, there is a people
come out from Egypt; behold, they cover the face of the
earth, and they abide over against me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.17,29 9272
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“Let us make man in our image, after our likeness.”

Because man is made in G-d’s image, the screen and its

removal above have a counterpart in the human body.
Genesis 1:26172:’% N°wX12
NiY:M 0O NITI AT AMNTD AP OTIR Y DPPR nRn

PITPY VAT U077 YIRT2 MR DY

And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A2, PwRI2

10PN P Manoan
At the covenant on the plains of Moav, Moshe tells the peo-
ple: “The hidden things belong to Havayah our G-d, and
the revealed things are for us and for our children
forever.” The Alter Rebbe reads the hidden things as
Chochmah and Binah, which circumcision reveals “for
our children.”
Deuteronomy 29:28r1172:1%”5 0°727
niy? oiy=TyY 1333394 439 riv3m 1wpoR Havayah? nanoin
:NNTT A79AT 1277997 NR
The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children
for ever, that we may do all the words of this law.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

113,05 0137
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In the ritual of the sotah the kohen uncovers the woman’s
head. The verb is the root of peri’ah, and it shows that per-
i’ah means uncovering, a fuller revelation.
Numbers 5:181°:’1 712712
°B2°7Y N3 MWRT WXITNK Y121 7 *30? MURNNK 1097 TRy
DN H P 12 TR XM DRI DO R Nmm NN
e iaRhan
And the priest shall set the woman before the L-RD, and let
the hair of the woman’s head go loose, and put the meal-of-
fering of memorial in her hands, which is the meal-offering

of jealousy; and the priest shall have in his hand the water of
bitterness that causeth the curse.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'’S NOTE
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The Rebbe remarks on these words that “the wording
needs some correction,” which explains why the last lines
of the maamar read abruptly.
KEHOT'S NOTE
7PN TPAR PR Y PURN YT IR PraR DN m mayna yb
IO IMIR PUD ANdW AnRD] 1097 NPMIRA Doaw YA U nep
07 001 2 ,0WN 7 7793 N”MRN J9R MM e RN [ 7yn
WYY PRI PN R ARDYT Y TWNIw 19V ANY WX 180pn
DR MWY? 1NN NOWRT Pnan avynbw wRI NPMIR TR 1Im Rl by
NYMEn Avnw .. ¥yIeY” °N2 0°°01 717°02 .U nawn

likuteitorah.com/

072K 9w 1M 072K A Y RIP7 K.

68



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 4

09% N9199N 1972

“And the curtain shall separate for you”

The partition between the worlds, the Chashmal, is rooted higher than
what it conceals, like a parable that only a great mind can make; its
concealment is what makes creation “something from nothing” possible.
The screen of kelipas nogah beneath it is the “foreskin” that man
removes, through the refinement of the weekdays and through

circumcision, so that G-d is revealed below as above.

THE MAAMAR IN BRIEF

The maamar begins with the Temple’s gate-curtains, hung “for modesty” even when the gates stood
open by day, and maps the Temple onto Malchus of Atzilus: at night the gates of Eden close and only an
outer flow continues, as in sleep only the body’s lower functions work. Even by day the inner light
passes through a partition, which the Alter Rebbe identifies, following Etz Chaim, with the Chashmal:
the outer garment of Binah that wraps Z’eir Anpin and Nukva on their sides and forms a “shoe” be-
neath them, the screen between Atzilus and Beriah. Like a parable, it clothes and is lower than what it
clothes, yet is rooted far higher; hence its name, chash (the silence of its root in Chochmah and Binah)
and mal (speech, its outward expression). This explains the Talmud’s saying that the Chashmal-angels
are silent when G-d’s speech goes forth. The shoe also limits the light reaching Beriah to a “derivative
light,” so creation exists as “something from nothing.” On Shabbos one screen stands between Atzilus
and the world, on weekdays more; below all the holy screens is kelipas nogah, the foreskin, which man
refines through honest weekday work and removes through circumcision, making Avraham “father of a

multitude of nations.”
OUTLINE

1 The curtain “for modesty”: day and night in Malchus n

The Temple’s gate-curtains and the Temple’s parallel in Malchus of Atzilus; at night the gates of Eden close
and only outer vitality flows, as in sleep.
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2 The Chashmal: garment, shoe and parable

12

Inner light by day still passes a partition, the Chashmal of Binah, which guards the emotive Sefiros and be-

comes the screen between worlds; like a parable it is rooted above what it clothes, hence chash and mal.

3 The silent angels and “something from nothing”

13-4

Chashmal-angels fall silent when G-d’s speech is revealed and speak when it withdraws; the shoe beneath
Z’eir Anpin and Nukva reduces the light to a derivative light, so Beriah exists as something from nothing.

4 Shabbos, weekdays and kelipas nogah

15

The number of screens by day and place; kelipas nogah as the foreskin between holy and profane; man’s task

to refine the weekdays and make them holy; milah as mal Yud-Hei.

5 Circumcision: “My covenant with you”

16

Removing the foreskin gathers sparks (“father of a multitude of nations”) and draws the raised Malchus, “I”

with zakef gadol, through Yesod to be revealed below.

KEY CONCEPTS

Partition (parsa) / screen (masach) 707 /%078

The divide between one world and the next, above all be-
tween Atzilus and Beriah. It lets light through only in re-
duced, “modest” form.

Chashmal 5»wn

The outer garment of Binah that wraps Z’eir Anpin and
Nukva to keep the external forces away; beneath them it
becomes the “shoe,” the screen between worlds. Its name
divides into chash (silence) and mal (speech).

Shoe (na’al / min’al) %yin/5y1

The part of the Chashmal beneath the “feet” of the Sefiros,
identified with the screen between Atzilus and Beriah;
Metatron is called “the shoe of the Shechinah.”

likuteitorah.com/

Derivative light (or shel toldah) 717710 7w 718

The light that passes through the screen into Beriah: an
offshoot rather than the essence, and therefore the “noth-
ing” from which created “something” comes.

Kelipas nogah 311 no°%p

The “glowing husk” below Asiyah, between holiness and
impurity; the “foreskin” that separates holy from profane
and that man must refine and remove.

Profane things prepared in the purity of

holiness w77 NIV 5y WY 17990

The goal of weekday life: ordinary activity, done faithfully
and for the sake of Heaven, raised into holiness through
the holiness of Shabbos.
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The curtain “for modesty”: day and night in Malchus

2751 YW [ pyal 17Y2°9) ROTD WO RN * (%70 yw) (o0 pyal 1792 730 2,097 'no1nn a1 1am

*(r2 7]
“And the curtain (paroches) shall separate for you.” Now, in Etz Chaim (Sha’ar 41) it is explained
that there is a partition (parsa) (and see Etz Chaim, Sha’ar 7, chapter 2).

The maamar opens with the verse about the curtain (paroches) that divided the Holy from the Holy of Holies
in the Mishkan. The Alter Rebbe immediately links it to a Kabbalistic idea from the Arizal’s Etz Chaim: that in

the spiritual worlds too there is a “partition” (parsa), a dividing screen between one level and the next.

9 w001 PPN 21D DOIYW T TAID T CUIW WIPN2 1°7 NOYID 30 RNOR (x7Y 17P7) N121N22 RN
702y Nmy’zx’?-r [ v /

And in the Gemara, in Kesubos (106a), it is stated: “There were thirteen curtains in the Second

Temple: seven opposite the seven gates,” etc.; and Rashi explains that they were made for modesty.

The Talmud records that the Second Temple had thirteen curtains, seven of them hung at the seven gates of
the Courtyard. Rashi explains that these gate-curtains were not structural but “for modesty”: to screen what
was inside from direct view.

190191 11w Q°MIND 1T 0192 P 7PN NODNA RNPRTI D9YA1 DUIYWR 1T 9092 00 1M
YW 9% 191D [7o7) 27 1900 By ] 3”AYR T°MIND NIPTR Q99N 19T QPP CND 7T PRI
210 mynagh

That is: at night the gates were locked, as is stated in Tractate Tamid, and only by day were they
open, so that people could go in and out through the gateways; and [though] they had to be open,
nevertheless there was a curtain for each gate, for modesty, etc.

The point of the detail: the gates were locked at night anyway, so the curtains mattered only by day, when the

gates stood open for people to pass through. Even when entry was open, the inside was still veiled, and the
maamar will apply this to how Divine light passes from world to world.
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The meaning of this is as follows. The Temple Courtyard (Azarah) and the chambers correspond to
Malchus (sovereignty) of the World of Atzilus (Emanation), for above, in Malchus, there are all the
aspects that are in the Courtyard, and also the Temple Mount of five hundred cubits, as stated in the
Zohar, [Parshas| Shelach Lecha (161b).

The Temple on earth mirrors a structure above. Its Courtyard and chambers correspond to Malchus of

Atzilus, the lowest Sefirah of the highest world, the one that faces outward to the worlds below; the Zohar
even speaks of a supernal Temple Mount of five hundred cubits.

(2n57] N7 QAT TP WY DOIYWI DOV MDY CINCNOR [17y pal YUAT PYAN 19092 11
NPIT NIPNXOM M2 1320 N°a% AA0 1NN 7ah Ty apm

Now, at night “the gates of the Garden of Eden are closed,” just as the gates, the gates of the
Courtyard, are locked. And although it is written, “She rises while it is still night and gives food to
her household,” that is specifically in the outer dimension (chitzoniyus).
The Zohar teaches that at night the gates of the Garden of Eden (the spiritual abode of souls) close, just as the
Temple gates were locked. The verse about the “woman of valor” who rises at night to feed her household

(read as Malchus sustaining the worlds) does not contradict this: what flows at night is only the outer dimen-
sion of G-d’s influence, not its inner light.

257 ono: 257 IN% Swaan X7 077 12 DA PIap MpRNon RIw 1100 NYwa 07N 1807
P53 RPIT RITIRW NPNZM TRNPAT KOOSR P71 NIRRT NORCID 1amn Lwann PRY 19I1N3
nLan NPT Muwanm

It is like a person during sleep, which is a withdrawal and gathering of the life-force from the
blood, which is the soul, into the heart, and everything is closed up within it, so that the inner di-
mension (pnimiyus) of the life-force does not spread out from it, but only a kista de-chayusa (a
small measure of life) and the outer dimension; for at that time there is specifically the revelation
and spreading of the outer dimension of the life-force,

The Alter Rebbe illustrates this with human sleep. In sleep the soul’s vitality withdraws from the blood

(which the Torah calls ‘the soul’) into the heart and is closed up there; only a “small measure of life” remains
active in the body, the outer, basic functions of life.
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such as the nourishing power and the digestive power in the soul, which are the outer dimension
compared with the power of the intellect, the emotive attributes (middos), sight and hearing.

During sleep the functions that keep working are the vegetative ones, nourishment and digestion. These are
“outer” compared with the soul’s higher powers of thought, feeling, sight and hearing, which fall silent in

sleep.

SECTION 2 - 112

The Chashmal: garment, shoe and parable

MBWHNN 139K 711 29¥ni 19 IR DIWn R\ 107 1R IYWAY 710 NYw2 1Py 1Mbwanm
TMIVWANT 2937 1997 IPIAR 2393 115 oW 192 1MRPPANM T8M (15 951 97D

Their spreading takes place mainly during sleep. For when a person is not asleep and his intellect
shines, the digestive and nourishing powers are not so spread out, because they are included in the
power of the intellect, like a candle before a torch; and therefore [the intellect] holds back their
spreading.

The nourishing and digestive powers work mainly in sleep. When a person is awake and thinking, these low-

er powers are absorbed in the dominant intellect, as a candle’s flame is lost beside a torch, and so the intel-
lect keeps them from spreading out fully.

219 7257 DR AP Doyn 129 IR 1Puwann 1 IR Pown 10 nhwnn phnony mvw nywa Har
0DI2W NPINMNT NPAZON MIND BT (ko oo A1 IMTM 2oynm 1 1o

But during sleep, when the rule of the power of the intellect withdraws, they spread out, and then
the stomach digests and sends [the food] on to the liver, etc. The nourishing, digestive and ex-
pelling powers and the like are the outer and lower powers of the soul.

In sleep, when the intellect’s rule withdraws, the lower powers spread freely: the stomach digests and passes

nourishment to the liver. Nourishing, digesting and expelling are the soul’s “outer” and “lower” powers, the

ones that operate even when the higher ones are withdrawn.
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So too above, in Malchus (sovereignty) of the World of Atzilus (Emanation): at night “the gates of
the Garden of Eden are closed.” For the illumination drawn from the level of Malchus into the
Garden of Eden, the radiance of the Shechinah (Divine Presence), is the main illumination of the
inner dimension (pnimiyus) of Malchus

Now the analogy is applied above. At “night” in Malchus of Atzilus, the gates of Eden close: the radiance of

the Shechinah that souls enjoy in the Garden of Eden is the inner light of Malchus, and that is what
withdraws.
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(that is, the drawing down is from the level of the first three [Sefiros] within Malchus, as explained
elsewhere in the explanation of the Zohar on Parshas Acharei). At night this illumination with-
draws, and only an outer flow is drawn down then; this is [the meaning of] “and gives food” in [the
worlds of] Beriah, Yetzirah and Asiyah (and this drawing down is from the level of the seven lower
[Sefiros] of Malchus).
The inner light of Eden comes from the “first three,” the intellectual Sefiros within Malchus. At night that
withdraws and only an outer flow continues to Beriah, Yetzirah and Asiyah (“she gives food to her

household”), coming from the seven lower, emotive Sefiros within Malchus: the life-sustaining minimum,
like digestion in sleep.
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By day the gates of the Garden of Eden are opened, because there is a strengthening of the
Chasadim (kindnesses) — “the kindness of G-d is all day long” — therefore the inner flow is drawn
down then. Nevertheless there is [still] the level of a curtain, a partition, and this flow is drawn
down

By day the Chasadim (the kindnesses) prevail, as the verse says, “the kindness of G-d is all day long,” and so

the inner flow opens. Yet even then, like the curtains hung in the open Temple gates, there is a partition
through which the flow must pass.

likuteitorah.com/ 74



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 4 0a% N9 90T

=] 07 DR 7%P@Y Wo2PNRw 13927 NPNROIN RITY AW Pnan KO0 ROISM ROIDT MYINR 7Y
DT8R OW°29m Y 1IN [xap1T) *PIAT [mese #1071 RPTT [mieo

by means of the partition. And the partition is from the level of the Chashmal, which is from the
outer dimension (chitzoniyus) of Binah (understanding), which clothes and surrounds the ten
Sefiros of Z’eir Anpin (the emotive attributes) and the ten Sefiros of Nukva (the feminine / Malchus)

like a garment of skin, and clothes them on their sides.

The partition is identified with the Chashmal, the mysterious “electrum” of Ezekiel’s vision, which in
Kabbalah is the outermost garment of Binah. It wraps the Sefiros of Z’eir Anpin and Nukva on their sides like
the “garments of skin” G-d made for Adam and Chavah.
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This is so that there be no drawing of nourishment by the external forces. And beneath their feet it
is the level of a shoe, to be a separation between Atzilus and Beriah and Yetzirah, etc.

The purpose of this wrapping is to keep the “external forces” (the forces of kelipah) from drawing nourish-
ment from holiness. The part of it that lies beneath the “feet” of these Sefiros is called a “shoe,” and it forms
the division between Atzilus and the lower worlds.
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(This shoe is the level of the screen and partition that separates between Atzilus and Beriah, as stat-
ed in Etz Chaim, Sha’ar 41, chapter 1 and chapter 6, and in Sha’ar 40, chapter 1.) And [this is] as

Rashi explained, “for modesty,” meaning that there should not be

The Alter Rebbe cites the Arizal’s Etz Chaim: this “shoe” is the very screen (masach) and partition that sepa-

rates Atzilus from Beriah. He returns to Rashi’s word “modesty” to explain what the screen accomplishes.
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the full revelation of the light of Atzilus in Beriah, but only by way of a screen: Malchus of Atzilus
breaks through the screen and becomes Atik of Beriah (see Etz Chaim, Sha’ar 41, chapter 1, and
Iggeres HaKodesh, [the letter] “He and His life-force”). And so it is in every world.

“Modesty” means that Atzilus is not openly revealed in Beriah. Its light passes only through the screen:

Malchus of Atzilus “breaks through” the screen and becomes Atik, the hidden highest level, of Beriah. The
same pattern repeats between every world and the one below it.
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For in Beriah, too, a Chashmal is formed from the outer dimension of Binah, and it surrounds Z’eir
Anpin and Nukva, until it becomes a shoe, etc. (In Etz Chaim, Sha’ar 41, chapter 1, [it is stated] that
the screen between Beriah and Yetzirah is not from Binah of Beriah but from Tiferes of Beriah; but
in Tiferes too there is a Chashmal, as the Ramaz writes at the end of Parshas Yisro in the name of
[the book] Adam Yashar.
So in Beriah too, the outer garment of its own Binah wraps its Z’eir Anpin and Nukva and becomes the
“shoe” below them. In a parenthetical note the Alter Rebbe weighs another opinion in Etz Chaim (that this
lower screen comes from Tiferes of Beriah) and reconciles them: Tiferes also has a Chashmal, as Rabbi

Moshe Zacuto (the Ramaz) writes, citing Adam Yashar, a Kabbalistic work of Rabbi Chaim Vital that was then
still in manuscript.
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However, in Likkutei HaShas from the Arizal, page 16, in the passage beginning “Go and diminish
yourself,” [it is] as written here; see there. And see what is written in the explanation of the verse

“For on this day He shall atone.”)

He adds that the Arizal’s comments on the Talmud, on the moon being told “Go and diminish yourself,”
agree with what is said here, and refers the reader to his own explanation of “For on this day He shall atone”
(printed in Likkutei Torah, Acharei).
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To understand what this Chashmal is: “from my flesh I behold” [it]. In the emotive attributes (mid-
dos) there is not the revelation of the whole intellect, for if there were, the attributes would be nulli-
fied in the intellect, and there would be no spreading forth and drawing out from them at all.

Now he explains the Chashmal from human experience (“from my flesh I behold G-d”). A person’s emotions
cannot contain his full intellect; if they did, they would dissolve in it and never come out as feelings at all.
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Nevertheless, a small illumination from the outer dimension of Binah surrounds them — the level
of contemplation that is above the emotive attributes — so that there be no drawing of nourishment
by the external forces, for from the emotive attributes the sitra achra (the other side) can gain a
hold,

Still, a small light from the outside of Binah, a kind of overarching contemplation that stays above the feel-

ings, surrounds them. Its job is protective: emotions are where the sitra achra (the side opposed to holiness)
can take hold.
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as our Sages said, “Not like Avraham, from whom Yishmael came forth,” etc.; and likewise the
breaking of the vessels was in the emotive attributes. Therefore there must be the level of an en-
compassing Chashmal, so that they draw no nourishment from the attributes except in the manner

of hair and nails, only as much as is needed.

The Sages note that Avraham’s great kindness still produced Yishmael, a sign that even holy emotion can
yield something negative, and the Kabbalistic “breaking of the vessels” took place in the emotive attributes.
So the Chashmal surrounds them, allowing the external forces to draw only in the manner of hair and nails,

the body’s outgrowths, and only as much as is necessary.
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(For this Chashmal is from Binah, and Chochmah and Binah are “two companions,” etc.; and from
Chochmah (wisdom) the external forces draw no nourishment, as is known from the matter of the
afflictions (nega’im), and as it is written, “They die, and not with wisdom,” because Chochmabh is
koach mah [“the power of what”], the level of self-nullification (bittul) to the Infinite Light (Or Ein
Sof), etc.)

This is why the guard comes from Binah: Binah is paired with Chochmah (“two companions”), and
Chochmah gives the external forces no hold at all, as is known from the laws of nega’im, the skin afflictions
of Leviticus 13-14. The letters of Chochmah (71151) spell koach mah, “the power of ‘what?’”: pure self-nullifi-
cation before the Infinite Light. So the verse “they die, and not with wisdom” is read to mean that death, the
realm of the external forces, does not reach into Chochmah.
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The explanation of the Chashmal that clothes Z’eir Anpin and Nukva — it is the outer dimension in

relation to them, and yet its root is higher than they, since it is from Binah:

A puzzle: the Chashmal is an outer garment of Z’eir Anpin and Nukva, lower than what it clothes, yet it
comes from Binah, which is higher than they are. How can it be both?
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The matter is like a parable (mashal), which is a garment for the thing it illustrates (nimshal). For
the letter-combinations of the parable are physical compared with the thing illustrated, and merely

a garment for it.

The answer is the parable (mashal). A parable is a garment for its meaning: its words and images are coarse
and physical compared with the idea they carry.
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Yet the root of the parable is very high and exalted, for not every person can speak parables, but
only [such as] “the parables of Shlomo”; and in the Gemara they said of Rabbi Meir: “a third law,
and a third parables”; and they said, “When Rabbi Meir died, the tellers of parables ceased,” etc.

“

Yet it takes the greatest minds to make parables. Shlomo HaMelech’s “parables” are the model; Rabbi Meir

divided his teaching into thirds, one of them parables; and when he died, the Mishnah says, “the tellers of
parables ceased.”
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That is because specifically one whose intellect is a lofty intellect can contract his intellect into a

parable that corresponds exactly to the thing it illustrates,

Only avery high intellect can compress its insight into an image that matches the idea exactly.
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whereas one whose intellect is not so lofty is satisfied with understanding the idea as it is,

A lesser mind is content to grasp the idea as it is.
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but he cannot bring it to light through a parable, and if he does tell a parable it will not correspond,
etc. In the same way is the level of the Chashmal, which is a garment for Z’eir Anpin and Nukva,

like the clothing of an idea in a parable.

Such a mind cannot bring the idea out through a fitting parable; if it tries, the parable will miss. The
Chashmal is the same: a garment around the emotive attributes, just as a parable clothes an idea.
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That is, because it is drawn from Binah, which is far above the emotive attributes, etc.; only after-
wards does it become a garment for Z’eir Anpin and Nukva and is below them, just as the parable is

the outer dimension relative to the thing illustrated, and merely a garment.

Because the Chashmal comes from Binah, it is rooted far above the emotions; only in its expression does it
become their outer garment, lower than they, just as a parable is outward relative to its meaning.
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It is thus understood that in this level of the Chashmal there are two aspects. First, from the side of

its root, it is very high and exalted, above the emotive attributes,

So the Chashmal has two aspects. The first is its root, which is high above the emotive attributes.
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being from the level of Binah. And second, from the side of its spreading forth, it is in the outer di-
mension, in the form of letter-combinations, the letters being the last level in all the ten Sefiros
(and the Chashmal’s clothing Z’eir Anpin and Nukva is like the letters that clothe the attributes,
etc.).

Its root is that high because it comes from Binah. The second is its expression: the outermost dimension,

like “letters,” which are the final level in every Sefirah. Its clothing of Z’eir Anpin and Nukva is like letters
and words that clothe feelings.
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This is the meaning of Chashmal: chash mal. Chash means silence; that is from the side of its first
aspect, its root in Binah.

The word Chashmal itself divides into two: chash, “silence,” and mal, “speech.” Chash, silence, reflects its
first aspect, its root in Binah.
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For “a fence for wisdom is silence,” since Havayah is in Chochmah, and therefore Chochmah is the
level of self-nullification, and that is the silence; and similarly Moshe our teacher, peace be upon

him, was “heavy of mouth,” etc.

“A fence for wisdom is silence” (Avos): Chochmabh is the seat of Havayah and is pure self-nullification, and
silence is the expression of that nullification. Similarly Moshe, the greatest in wisdom, was “heavy of
mouth.”

NPNIRT NI [xapin paix o] 1712 @122 WYY 12w 27 M2 TR I NIPANM 11277 e
9100 1T YW NIAR B9 1703 Dwnan Pwabnw

And mal means speech and revelation; that is from the side of its second aspect, when it becomes a
garment for Z’eir Anpin and Nukva, like the letters that clothe the thing illustrated, and through

this there can be a flow of influence. This is the meaning of mal.

Mal, “speech,” is the second aspect: the Chashmal as a garment for Z’eir Anpin and Nukva, like letters cloth-
ing meaning. Through this clothing, influence can flow to the levels below.

SECTION 3 - 13-4

The silent angels and “something from nothing”
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Now, this is [so] of the Chashmal within the ten Sefiros themselves. And so also among the angels,
who have many thousands of myriads of levels, as it is written, “Is there any number to His
troops?” And some of them are from the level of the Chashmal, through the vessels of the World of
Atzilus (Emanation).

Everything said so far concerns the Chashmal within the Sefiros themselves. But the same structure exists

among the angels, who come in countless ranks (“Is there any number to His troops?”), and some of them
are formed from the Chashmal, through the vessels of Atzilus.
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(What is meant: what was explained above is the Chashmal of Binah (understanding) of Atzilus that
surrounds Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus) of Atzilus, as
above; and likewise in Z’eir Anpin and Nukva of Beriah, Yetzirah and Asiyah there is also a level of
Chashmal, and from it comes the screen between Beriah and Yetzirah and between Yetzirah and
Asiyah.

A parenthetical clarification: the Chashmal described above belongs to Binah of Atzilus, surrounding Z’eir

Anpin and Nukva of Atzilus. Each lower world has its own Chashmal around its own Z’eir Anpin and Nukva,
and from these come the screens between Beriah and Yetzirah and between Yetzirah and Asiyah.
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And there too there are angels from the level of the Chashmal; and as is known, Metatron is called
“the shoe of the Shechinah (Divine Presence),” and it has been explained that the shoe is the level
of the Chashmal, etc.) And about this our Sages said: “When the speech goes forth from the mouth
of the Holy One, blessed be He, they are silent (chashos).”
In those lower worlds too there are angels formed from the Chashmal. Metatron, the chief angel, is called
“the shoe of the Shechinah,” and since the “shoe” has been shown to be the Chashmal, this fits. This is also

the setting of the Talmud’s teaching that “when the speech goes forth from the mouth of the Holy One,
blessed be He, they (the Chashmal-angels) are silent.”
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The explanation: “the Holy One, blessed be He” is Z’eir Anpin, as in the explanation of “the Holy
One, blessed be He, and His Shechinah.” “His Shechinah” is that which dwells and is clothed in the
lower beings, while “Holy” means set apart. So the level of Malchus (sovereignty) — “there is no
king without a people” — is the level that dwells and is clothed in the people,
To explain this teaching the Alter Rebbe defines its terms. “The Holy One, blessed be He” refers to Z’eir
Anpin and “His Shechinah” to Malchus, as in the familiar formula of the two joined together. Shechinah

means “dwelling”: the level that rests within and is clothed in the created beings, just as a king needs a peo-
ple to rule; “Holy” means set apart and beyond them.
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whereas His attributes, may He be blessed — “Yours, Havayah, is the greatness,” etc. — have no re-
lation or proportion to the people, and that is the level of “Holy.”

G-d’s emotive attributes as they are in themselves, “Yours, Havayabh, is the greatness” and so on, have no re-
lation or proportion to created beings. That transcendence is what “Holy” means, and so “the Holy One,
blessed be He” is Z’eir Anpin.
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And the speech that goes forth from the mouth of the Holy One, blessed be He, is the level of reve-
lation, that is, the mal of Chashmal. That is when Z’eir Anpin (the emotive attributes) and Nukva
(the feminine / Malchus) break through the screen and descend and are revealed in the world
below.

G-d’s “speech going forth” is revelation, the mal (“speech”) side of the Chashmal. It happens when Z’eir
Anpin and Nukva break through the screen and descend to be revealed in the world below.
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Then the angels are silent (chashos), for they are included in the self-nullification (bittul) that is
drawn from the level of Chochmah (wisdom), as explained above regarding “a fence for wisdom is

silence.”

At that moment the Chashmal-angels fall silent: they are absorbed in the self-nullification that comes from
Chochmah, the “silence” described above in “a fence for wisdom is silence.” Overwhelmed by the revealed
light, they cannot say anything.
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Whereas when the speech does not go forth, etc., which is a state of withdrawal, then they speak

(memallelos), for they are “with a great noise” and say, “Blessed be the glory,” etc.

When the speech does not go forth, when the Divine light is withdrawn, the angels speak. That is when they
are “with a great noise” and cry out “Blessed be the glory of Havayah from His place”: their loud praise be-
longs to the state in which the light is withdrawn.
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This is the Chashmal that surrounds and clothes Z’eir Anpin and Nukva on their sides, which is so
that there be no drawing of nourishment by the external forces. But beneath their feet it is the level
of “How beautiful are your steps in shoes, O daughter of the noble,” which is the level of Malchus
(sovereignty).

This is the Chashmal around the sides of Z’eir Anpin and Nukva, which keeps the external forces away.

Beneath their “feet” is the shoe, alluded to in “How beautiful are your steps in shoes, O daughter of the
noble,” which the Alter Rebbe identifies with Malchus.
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This shoe is not only so that there be no drawing of nourishment by the external forces; rather, it
separates, so that the full revelation of the light that is in the World of Atzilus (Emanation), where
“He and His vessels are one,” should not be so in Beriah,

The shoe has a second purpose besides protection. It keeps the full light of Atzilus, where G-d and His Sefiros
(“His vessels™) are completely one, from being revealed in Beriah in the same way.
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but that Beriah should be at the level of something (yesh). That is, through the screen separating
between Atzilus and Beriah, the light that is drawn from Atzilus through the screen to give life to
Beriah is a derivative light (or shel toldah).

Instead, Beriah is meant to exist as “something” (yesh), a being that feels itself separate. Because the screen
stands between Atzilus and Beriah, the light that reaches Beriah to give it life is only a “derivative light,” an
offshoot of the light and not its essence.
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Therefore Beriah is called “something from nothing” (yesh me-ayin). And although it is written,

9

“For all is from You,” and “all before Him are considered as nothing,” nevertheless it is called
something from nothing, because the coming into being of the something is from the level of the

light drawn through the partition, which is the level of “nothing” (ayin),

That is why creation is called “something from nothing.” One might object: everything comes from G-d (“all
is from You”), and everything is as nothing before Him, so why call the source “nothing”? The answer: creat-
ed being comes from the light that passes through the partition, and that light counts as “nothing.”
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for it is not the essence and being of the light that is before the partition, but a derivative light,
which is the level of “nothing” compared with the essence of the light above the partition.

It counts as “nothing” because it is not the essence of the light on the far side of the partition; compared with
that essence, the derivative light is as nothing. So “from nothing” describes the source of creation relative to
the true light, not relative to G-d Himself.
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(And see the Zohar, volume 2, page 78b, “the secret of the Chashmal,” etc., and Zohar HaRakia
there, and the Ramaz, and the book Hadras Melech, sections 30 and 55.)

The Alter Rebbe closes with references for further study: the Zohar’s “secret of the Chashmal,” the Arizal’s
commentary Zohar HaRakia on that passage, Rabbi Moshe Zacuto (the Ramaz), and the Zohar commentary
Hadras Melech.

SECTION 4 - 15

Shabbos, weekdays and kelipas nogah

TAR 907 KPR 119K 729 IR0 NIwaSNT 07 DY HnD ¢ nieERT IR KD Naw2 1Im
Now, on Shabbos the light of the World of Atzilus (Emanation) shines below through being clothed
in the World of Beriah (Creation) alone, and there is only one screen.

Now the structure of screens is applied to time. On Shabbos the light of Atzilus reaches below clothed only in

Beriah, so it passes through just one screen, the one between Atzilus and Beriah.
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Whereas on the weekdays there is a difference between the Land of Israel and outside the Land: in
the Land of Israel the [Divine| conduct is through the World of Yetzirah (Formation), and outside
the Land through the World of Asiyah (Action). Now, all this is still in the realm of holiness, and
“the host of heaven bows to You,” for even the something (yesh) is nullified.

On weekdays it passes through more screens, and place matters too: in the Land of Israel G-d’s conduct of

the world comes through Yetzirah, outside it through Asiyah, a lower world. Yet all these worlds are still holy;

even their sense of being “something” is surrendered to G-d, as “the host of heaven bows to You.”
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(Therefore the curtains and partitions mentioned above are the level of curtains that separate be-
tween holy and holy; for as to the partition that separates between the ten Sefiros of Yetzirah and

the ten Sefiros of Asiyah, the ten Sefiros of Asiyah too are holy.)

So the curtains and partitions discussed until now separate holy from holy, like the Temple curtain between
the Holy and the Holy of Holies. Even the ten Sefiros of Asiyah, the lowest world, are holy.
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But from Asiyah downward there is another screen and partition, which is kelipas nogah (the
“glowing” husk), and it is the level of the foreskin (orlah) that covers the covenant.

Below Asiyah, however, there is another kind of screen: kelipas nogah, the “glowing husk,” a realm that is
neither holy nor impure and can be turned either way. It is compared to the foreskin (orlah) that covers the

covenant.
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(As written in Etz Chaim, Sha’ar 40, chapter 1: it is called kelipas nogah, etc., and it is the foreskin

that covers Yesod (foundation).) And it is the separation between holy and profane (chol).

The Arizal’s Etz Chaim calls it kelipas nogah and describes it as the foreskin covering Yesod. This screen

separates not holy from holy but holy from profane (chol), the ordinary and mundane.
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(And it may be that the partition is between the ten Sefiros of Asiyah and kelipas nogah; if so, it may

also be the level of a Chashmal that separates between the ten Sefiros of Asiyah and nogah.

The Alter Rebbe suggests that the partition between the Sefiros of Asiyah and kelipas nogah may itself be a
kind of Chashmal, dividing holiness from nogah. (One manuscript introduces this remark with “and in an-

other manuscript I found.”)
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Also, elsewhere, in Parshas Va’eschanan, on the verse “Hear [O Israel],” etc., it is likewise ex-
plained that the separation is through the level of the Chashmal; and also elsewhere the matter of

the level of the atufim is explained, which is intermediate between holiness and kelipas nogah, etc.)

He supports this with his discourse on the Shema in Parshas Va’eschanan, which also explains that the sepa-
ration comes through the Chashmal, and with another discussion of the atufim (the “feeble” flock of Genesis
30), a level between holiness and kelipas nogah.
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This is the meaning of “which G-d created to make” — to rectify; and “lupines need rectifying,” etc.

For man was created “in Our image, after Our likeness,” and he has this screen,

This explains the verse “which G-d created to make”: creation was left for man to “make,” to complete and
repair, just as the Midrash says lupines must be sweetened before they are edible. Man, created “in Our im-
age,” contains this screen of nogah within himself.
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and he must rectify [it], so that the profane become the level of “profane things prepared in the pu-
rity of holiness”; and that is through their being included in the holiness of Shabbos.

His task is to repair it, so that the mundane becomes “profane things prepared in the purity of holiness,” like
ordinary food handled with the strictness of sacred food. This happens by bringing the weekdays into the ho-
liness of Shabbos.
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For Shabbos is holy: then the light of Atzilus shines through Beriah without the screen between
Beriah and Yetzirah and between Yetzirah and Asiyah, and all the more so kelipas nogah does not
separate then, for [the light] shines not through it, etc.

Shabbos is holy because on it Atzilus shines through Beriah alone, without the screens between Beriah and

Yetzirah and between Yetzirah and Asiyah. All the more so kelipas nogah does not intervene, for the light
does not pass through it at all.
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Therefore a person is set apart from weekday work, for he does not occupy himself with physical
things; rather, “a Shabbos to Havayah your G-d,” in a state of self-nullification (bittul) — although it
is the self-nullification of Beriah, the level where there is [still] someone who is nullified, etc.

That is why a Jew stops weekday work on Shabbos and does not deal with physical matters: the day is “a

Shabbos to Havayah your G-d,” a state of self-nullification. It is still only the nullification of Beriah, a created
“something” that yields itself, not the complete oneness of Atzilus.
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Whereas on the weekdays, whose coming into being is through Yetzirah and Asiyah, there is kelipas
nogah covering [them]. But by refining, during the six weekdays, the refinements of nogah — “the
labor of your hands,

On weekdays, whose existence comes through Yetzirah and Asiyah, kelipas nogah hovers over life. But a per-
son refines (“clarifies,” birurim) the nogah during the six days through “the labor of your hands.”
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when you eat [it]”: he deals faithfully, for the sake of Heaven, and prays and studies with this
strength — through this the profane things become prepared in the purity of holiness. And about
this we say at the departure of Shabbos, “Blessed [is He] who separates between holy and profane”:
for the existence of a separation and partition is from a high and exalted place, as explained above
regarding the Chashmal, etc.,

He works honestly and for the sake of Heaven, and then prays and studies with the strength that work gives

him. In this way the mundane is lifted into holiness. That is why at the close of Shabbos we bless “Who sepa-
rates between holy and profane”: the separation itself comes from a very high place, like the Chashmal.
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and “Blessed” (baruch) [means] drawn down from there, so as to shine through the partition. For if
there were no partition, there would be no coming into being of something new from nothing, and
no rectification of profane things prepared in the purity of holiness

The word “Blessed” (baruch) is read as “drawn down”: light is drawn from that high source to shine through

the partition. Without the partition there could be no new creation of something from nothing, and no recti-
fication of the mundane.
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(only holiness alone; and the intent of creation, a dwelling place among the lower realms, is that
there be a separate something (yesh), the level of the profane, only that afterwards there be the
nullification of the something, the purity of holiness).

Without the partition there would be only holiness. But the purpose of creation, that G-d have “a dwelling

place among the lower realms,” requires a separate “something,” the profane, which is afterwards nullified
and becomes the purity of holiness.
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Now, in the revelation of the light through the partition, it is still holiness, until the end of Asiyah,
where the place of nogah is. And this is the mitzvah of circumcision (milah): mal Yud-Hei, which is
the mal of the Chashmal of Binah (understanding), which is from the level of Yud-Hei,
As long as the light passes through the partitions it remains holy, down to the end of Asiyah, where nogah be-
gins. Circumcision (milah) addresses exactly this point: the word milah is read as mal plus Yud-Hei, the mal

(the “speech” side) of the Chashmal of Binah, which belongs to the Divine Name made of Yud (Chochmah)
and Hei (Binah).
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for Chochmah (wisdom) and Binah are “two companions.” That is, when the foreskin, which is keli-
pas nogah, is removed, then there remains only the Chashmal of Binah, which is the garment that
must exist, as explained above, so that Beriah, Yetzirah and Asiyah can come into being, etc.; but

the foreskin, which is kelipas nogah, must be removed.

Chochmah and Binah are inseparable “companions,” so the Chashmal of Binah is holy. When the foreskin,
kelipas nogah, is removed, only the Chashmal of Binah remains: the necessary garment that makes the exis-

tence of Beriah, Yetzirah and Asiyah possible. The foreskin, however, must be removed.
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At first it had to be so, so that kelipas nogah could draw nourishment, and from it the impure keli-
pos, for kelipas nogah is what separates between holiness and all the truly impure kelipos; but af-

terwards the service is to refine kelipas nogah and turn it into holiness, etc.

At first the foreskin had to exist, so that kelipas nogah, and through it the impure kelipos, could receive their
minimal life-force; nogah is the buffer between holiness and outright impurity. But the purpose of man’s
service is to refine nogah and turn it into holiness.

SECTION 5 - 116

Circumcision: “My covenant with you”
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Now, when the foreskin is removed, then he becomes “father of a multitude of nations,” for sparks
are added to be included in G-dliness, since there is no screen of nogah. And about this it is said: “I
— behold, My covenant is with you, and you shall be the father of a multitude of nations.”

When the foreskin (the screen of nogah) is removed, Avraham becomes “father of a multitude of nations”:

sparks of holiness from the wider world can now be added and absorbed into G-dliness, because nogah no

longer screens them off. The verse about the covenant of circumcision says exactly this.
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“I” [bears the cantillation] zakef gadol: for ani (“I”) has the letters of ayin (“nothing”), since

Malchus (sovereignty) is Keser (the Crown); and zakef gadol [means] when it is raised upward, etc.

The word “I” (ani) in that verse carries the cantillation zakef gadol, meaning “great upright.” Ani has the
same letters as ayin, “nothing,” which stands for Keser, and Malchus, which says “I,” has its root in Keser;
the zakef gadol signals Malchus being raised up to that source.
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The explanation: through circumcision, “My covenant” itself is “with you,” that is, the revelation of
Yesod (foundation). For the whole partition is entirely in the level of Yesod, in every world: Yesod of
Abba, etc.,

Through circumcision “My covenant” itself becomes “with you”: Yesod, the Sefirah of the covenant, is re-

vealed. Every partition in every world has the character of Yesod, from Yesod of Abba (Chochmah)
downward.
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down to the end of Asiyah, where it becomes an actual foreskin; and with the cutting of the foreskin
there comes the revelation of “My covenant” itself — “I” with zakef gadol, etc. — to be truly “with
you,” dwelling and revealed below as above.

At the end of Asiyah the partition becomes the actual foreskin. When it is cut away, “My covenant” is re-

vealed, drawing down the “I” of the raised Malchus, so that G-d is truly “with you,” dwelling and revealed be-
low as He is above.
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(What is meant: through the cutting of the foreskin, [light] descends and is drawn from the level of
“I” into the level of Yesod, as written in Etz Chaim that as long as the foreskin is attached, the reve-
lation of the supernal lights is not drawn into Yesod, but they are closed off above, etc.; and with
the cutting of the foreskin the level of ani, the letters of ayin, is drawn into the level of “My
covenant,” and all this is drawn truly “with you,” etc.)

The closing note explains: as the Arizal writes in Etz Chaim, while the foreskin remains attached the supernal

lights are not revealed in Yesod but stay closed off above. Cutting it draws the “I,” which is ayin, into “My

covenant,” and so down to “with you,” the person himself.

IN ONE’'S AVODAH

A person carries within himself the screen of nogah that covers the world. His service is to refine it: during
the six weekdays, to work honestly and for the sake of Heaven and to pray and study with the strength that
work gives him, so that the mundane becomes “profane things prepared in the purity of holiness”; on
Shabbos, to set weekday work aside in self-nullification. Circumcision expresses the same task: removing

the unholy covering so that the Divine light is revealed below.

QUESTIONS FOR DISCUSSION

1. Why were curtains needed at the Temple gates by day, when they were open, and what does this teach

about how light passes from one world to the next?

2. How can the Chashmal be both lower than Z’eir Anpin and Nukva and rooted higher than they are? How
does the example of a parable resolve this?

3. Why are the Chashmal-angels silent when G-d’s speech is revealed, and loud when it is withdrawn?
4. If “all is from You,” in what sense is creation “something from nothing”?

5. What is the difference between the partitions that separate holy from holy and kelipas nogah, which sepa-
rates holy from profane, and what does each mean for a person’s weekday life?
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For the children at the table

The curtain that hides and helps

THE BIG IDEA

G-d’s light is covered by a curtain that comes from a very high place, and that covering is
what lets a world exist, so that we can make the weekday world holy.

In the Second Beis HaMikdash every gate had a curtain, even by day when the gates stood open.
Rashi explains that the curtains were there “for modesty.” The Alter Rebbe teaches that there is
something like this above. G-d’s light passes from one world to the next through a covering called
the Chashmal. This covering seems lower than the light it covers, yet it comes from a higher place.
Its name hints at both sides: chash means silent, and mal means speaking. Why is a covering need-
ed? If G-d’s light shone fully, there could be no separate world at all. Because of the covering, the
world can come into being as “something from nothing.” On Shabbos only one covering stands in
the way, and more light shines. On weekdays there are more coverings, and the world feels ordi-
nary. A person’s job during the six weekdays is to work honestly and for the sake of Heaven, and to
pray and learn with the strength that work gives, so that ordinary things become holy. On Shabbos

we set that work aside and stand before G-d at rest.
THE MASHAL

Only a very wise person, like King Shlomo or Rabbi Meir, can tell a good parable. A parable is a
simple outer story, lower than the deep idea it carries, yet only a great mind can fit the idea into it

exactly. The Chashmal is like that: it is an outer covering, but its root is higher than what it covers.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does the world need G-d’s light to be covered instead of shining fully?

2. The Chashmal is compared to a parable. Why does it take a very wise person to tell a good
parable?

3. How can you do an ordinary weekday task, like homework or a chore, honestly and for the sake
of Heaven this week?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The note records that another transcript of this maamar,
by the Mitteler Rebbe, is printed in the Siddur, opening
“To understand the roots of the above matters.” It is a par-
allel version of the same discourse.
KEHOT'S NOTE
n”I02 ATIR 12 AWN 7 NNAT LK LIP 917702 PYRNART INIR P2 Nnan
,)T°MI%A 90T .57 02T SwAw 1A (9Onnn DRtawaY LXD 'Y 177opn
o182 DY RY LT 0 791 NTI2Y 02 YURWRILON XN NN L2
71 MRTR PR

2o% noyen evTam

G-d instructs Moshe how to build the Mishkan: the curtain
(paroches) is to hang so that it ‘shall separate for you be-
tween the Holy and the Holy of Holies’. It is the maamar’s
opening verse and its theme: a partition that divides one
level from the next.

Exodus 26:33377:1"3 mnw
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And thou shalt hang up the veil under the clasps, and shalt

bring in thither within the veil the ark of the testimony; and

the veil shall divide unto you between the holy place and the

most holy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The parallel transcript in the Siddur treats the same refer-
ence to Etz Chaim, Sha’ar 41, on the partition.
KEHOT'S NOTE
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The note gives the content of Etz Chaim 7:2 (the verse “Let
there be a firmament in the midst of the waters,” and the
need for contraction so that Atzilus could receive light)
and points to Or HaTorah for further discussion of that
passage.
KEHOT'S NOTE
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The Talmud states that the Second Temple had thirteen
curtains, seven of them opposite the seven gates; Rashi
there explains that these were for modesty. The Alter

likuteitorah.com/

Rebbe uses the gate-curtains as the image of a partition
that veils even when the way is open.
Ketubot 106a:1227°:X% 1P M21n2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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One of the Zohar passages the Kehot notes give for the

idea that the gates of the Garden of Eden are closed at

night and open by day. The Alter Rebbe applies it to
Malchus of Atzilus.
Zohar I, 92ax ,23 X”m
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In the poem of the ‘woman of valor’ that closes Proverbs,
she rises while it is still night and gives food to her house-
hold. Read as Malchus providing for the worlds, it shows
that some influence flows even at night, which the Alter
Rebbe identifies as the outer flow only.

Proverbs 31:15170:8"7 *5wn
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She riseth also while it is yet night, and giveth food to her

household, and a portion to her maidens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe warns Israel not to eat blood, ‘for the blood is the

soul [the life]’. The maamar borrows the phrase: in sleep

the life-force withdraws from the blood, the seat of the
soul’s vitality, into the heart.
Deuteronomy 12:23373:27° 0°927
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Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note gives this Zohar passage for the phrase
“kista de-chayusa,” the small measure of life that remains
in the body during sleep. The Alter Rebbe uses it to illus-
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trate the outer vitality that remains when the inner life-
force withdraws.

Zohar I, 83ax ,10 X”m
KEHOT'S NOTE
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In the version of this passage there, the words “and in
[Tractate] Middos” are added: the locking of the gates is
also described in Tractate Middos.
KEHOT'S NOTE
N1 A0 2,0 PR 7772 07D

The Zohar on Shelach describes the world arranged in
rings around Jerusalem: Jerusalem surrounds the Temple
Mount, and the Temple Mount surrounds the courtyards of
Israel. The Alter Rebbe cites it to show that everything in
the earthly Courtyard, even the Temple Mount, exists
above in Malchus.

Zohar, Sh'lach 11:84-92273-770:X*> 7% nPw 7M1 190

The opening Mishnah of Tamid describes the night watch
in the Temple, when the elders of the priestly family slept
in the Beis HaMoked holding the keys of the Courtyard. It
supports the statement that the gates were locked at night
(the Kehot note also points to chapter 3 of the tractate).

Mishnah Tamid 1: XX 720 mawn
1”22 ,00°0IaR N°22 .WIRRT N°22 DAY 0°37D0 Ninipn nYtwa
0°2991 ,NI°PY 1T PI%CAT 123 0ILIAR N2 LTRING NI YiXNIT
JaR PY 07219 AR L, 5973 N°31 7193 ,7RiR0 N°2 .OY DM niY
UK M7 "M .OT3 TUYT NNS 0V DY) 38 3 7Ipn
O3 1PERMY PUYID RPN WP 1322 017 7 K PRI in03
REP 179 T0X7 P YN I0¥Y MO32 102 ITWR NAR INIK
... NOA NO%inT maona i 97m
In three places the priests keep watch in the Temple: in the
chamber of Avtinas, in the chamber of the spark, and in the
fire chamber. In the chamber of Avtinas and in the chamber
of the spark there were upper chambers where the youths
kept watch. The fire chamber was vaulted and it was a large
room surrounded with stone projections, and the elders of
the clan [serving in the Temple] used to sleep there, with the
keys of the Temple courtyard in their hands. The priestly
initiates used ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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This is the “explanation of the Zohar on Parshas Acharei”
the text refers to, where the drawing of the inner light of
Eden from the first three Sefiros of Malchus is explained.
KEHOT’'S NOTE
TMIMTR PUOY I IR 03 IRTY L,NNAYNR RIRN 2 1Y RUTIR pUoR
S9ORY 230 Y 2R D PR AR
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“She gives food to her household” is read as Malchus sus-
taining Beriah, Yetzirah and Asiyah at night with its outer
flow only.
Proverbs 31:1510:8"7 “own
{PNIRI? pM ANYA? AW 1M 1772 Tiv3 apm
She riseth also while it is yet night, and giveth food to her

household, and a portion to her maidens.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

2711 95 BN TOn

David, rebuking Doeg who boasted of his evil, answers
that ‘the kindness of G-d is all day long’. The Alter Rebbe
uses it to link day with the prevailing of the Chasadim,
which opens the gates of Eden to the inner flow.
Psalms 52:3':271 0°2°11n
:01°77 PR 707 19237 Ay YPannTn
Why boastest thou thyself of evil, O mighty man? The mercy

of G-d endureth continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

91y Man2

G-d made garments of skin for Adam and Chavah. The
Chashmal wraps the Sefiros of Z’eir Anpin and Nukva in
the same way, as an outer protective garment.
Genesis 3:21X72:°) N"wR12
:OY277 19y NIIND INYRDY DTR? 07P0K 1wy
And the L-RD G-d made for Adam and for his wife garments

of skins, and clothed them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

amevan nnnn

Etz Chaim (Sha’ar Drushei ABYA; the maamar cites it as
Sha’ar 41, chapter 1, and on Sefaria it is Sha’ar 42, chapter
13) says that the Chashmal, the outer garment of Binah,
clothes Z’eir Anpin and Nukva on every side, even be-
neath their feet: at their sides it is called garments, and
beneath their feet shoes. The same chapter explains that
light passing through a screen is only a derivative of the
first light.
Sefer Etz Chaim 42:133™:271 0”11 vy
DoPPRYY 0™I%NAN 02 PPON PIY 0O%°M MRIVDPD2 C1aRn ...
nnn non’ AR DMTTE 9om 0Dy 100mY nEmIN Aan mIm
N WI12Dn A rRwn RApa 13°a0 Bw N%enn wiabn nam ot
7P IR I 00 AR AYLN BRI P w127 R7pn RI wiaben
T M2 PR POY 1930 RITW DPYR KT 20 7PpRi IR %) K7 D0
MONRON 13RI MR WIARa %D ANy 12 001277 1KY wiabnn
PMIR TI02 RPY whn wI25n TI02 KU DR Nwatnn 1037 v
nPI9° PROMIT 9 0N RIT AT oYY wiabnn Ay yinan

... R
Sefer Etz Chaim (Public Domain)
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A later maamar that discusses the Chashmal clothing Z’eir
Anpin and Nukva on their sides and becoming the “shoe”
beneath them.
KEHOT'S NOTE
.00y 73N POR NNB 17T 1Y

19 o eyn

The note sends the reader to Or HaTorah for the subject of
this partition, the “shoe” identified with the screen be-
tween Atzilus and Beriah.
KEHOT'S NOTE
SWITRCY MIXN NIRRT AT RONAA 1Py

20 71037 NPIEeIR Pawn

There the Alter Rebbe explains that the garment of the
Chashmal of Binah clothes Z’eir Anpin and Nukva so that
the external forces cannot draw from them, and that only
Binah can descend among the kelipos to refine the
emotions.
KEHOT'S NOTE
2,12 PR R

21 N Qwa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JT° 2022 717 XXM TR 112 170001 27201 TR 7w OTR” 100=
RPRIP2 7”10 D12 0aTa

22 51NN DU T0IpRa

There Likkutei Torah copies the Arizal’s comment on ‘Go
and diminish yourself’: ‘there is a screen between each
world and the next... between Adam Kadmon and Atzilus,
and likewise between Atzilus and Beriah, and all the
screens are called encompassing lights.’ It distinguishes
the Chashmal that separates Atzilus from Beriah, Yetzirah
and Asiyah, which is from the outer part of Binah, from a
higher Chashmal that encompasses all of Atzilus.
KEHOT'S NOTE
JT,1900R D n7pha PRy L oin on

23 | G-d tells Moshe the law of Yom Kippur: ‘for on this day He
shall atone for you, to purify you’. The Alter Rebbe refers
to his own discourse on this verse (in Likkutei Torah,
Acharei) for further discussion.

Leviticus 16:30°7:10 X1p™
770N 7 %197 D2 NRVA P31 DINK VP 077y 192 M 02
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

24 992° M QP20 DY

This is the explanation (biur) of the verse that the text
refers to.
KEHOT'S NOTE
7,19 7R nMpo

likuteitorah.com/
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One of several places the note lists for further discussion
of the Chashmal.
KEHOT'S NOTE
RN LROPN Y 2 7021 LA Y 270pn B0 AR — Pnwnt piya
22,980 3 770 NPWRA2 NPMIR LRIWN Y L2800 Y 2 770 RAP™M RUATR
W0 N RN U7 L0PAR Y MDD LT Y LT Y ANNRY LY Cene
AL, WU npea 1ot L Yo

26 AN "wan

Job declares that even when his skin is stripped away,
‘from my flesh I shall behold G-d’. Chassidus reads it as a
principle: the structure of the human soul teaches about
the Divine. Here the relationship of intellect to emotion
explains the Chashmal.
Job 19:26173:1” 21K
PR TN 2m1 NRTIER P9V )
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12,07 2R

27 SRYNWS 1397 NXOW Q77280 KD

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.1 ,3% 0°127 90

28 DRYPWS 137 RXOW O77AND KD

The Sifrei contrasts Yaakov, all of whose children were
righteous, with Avraham, from whom Yishmael came
forth. It shows that even holy emotions like Avraham’s
kindness can give a foothold to what is not holy.
Sifrei Devarim 312:1-2°2-°K:2”°w 0°727 *190
RORY *pP0 °2 1R AN PIRY "WOR K PP TiAR INY ...
DRYNYS 7108 MR IRYY 07IY? 172K 071N RIWD 79 L3770
*DAPX 221 10y ,N710D amn ARY? D717 PO K2 .AM0R *32 )
TRYY KD 3Py KW .0°1WRIT T Ni 0oy NivTR N LoiTR
13 MPWRI2) TRRIY T°IYD 00D 1732 93 17991 KPR ,NPi08 1mn
29p%0 NX T"on OipRa 12°Tn PDOPIN W on wUR 2Py (1D
.. 220 2Py SRy 0 PPN 0D BRIV L IpYN
(Devarim 32:9) "For the portion of the L-rd is His people":
An analogy: A king had a field and gave it to tenant-farmers,
who began to steal from it — upon which he gave it to their
sons —who began to be worse than the first. When a son was
born to him, he said to them: Get out of what is mine. You
cannot remain there. Give me my portion so that I can rec-
ognize it. Similarly, when our father Abraham came to the
world, there issued from ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

29 Y™ 190 17 2

The Zohar calls Chochmah and Binah “two companions
who never part.” Because Binah is inseparable from
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Chochmah, its Chashmal can keep the external forces
away.
Zohar III, 4ax ,7 2°m
KEHOT'S NOTE
.2,7 99 ARY LK L,T A7 RD

mnaoma KDY IR

Eliphaz says of frail mortals, ‘they die, and not with wis-
dom’: they die without having gained wisdom. The Alter
Rebbe reads it to mean that death, the realm of the exter-
nal forces, has no hold on Chochmah.

Job 4:21x875:7 21X
:71912 X2 IMn? 02 00° YOI°KRDn
Is not their tent-cord plucked up within them? They die, and

that without wisdom.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,T 2PN

Sawnm Ay e

There the garment of the Chashmal is explained in terms

of divine service: contemplation of G-d’s greatness that

the heart cannot contain stays above the emotions as an

encompassing guard, so that the person does not fall from
his level into foreign desires.

KEHOT'S NOTE
3,19 7R N7IPY LA70 RPN YW 17V R

Sawnn 1y
The Kehot notes point to this chapter of Etz Chaim for the
explanation of the Chashmal that clothes Z’eir Anpin and
Nukva.
Sefer Etz Chaim 41:3’3:X”n 01 vy
w127 °3 N2 W7 12 DAY IWER NBY K717 w127 XITw MY 1Ay 1am
R IYPT RITOR 727 00012 *a 07 AT vD TUYRa R 099an 1onT
0PI MDMPT PR AN M LAYY NITR TI02 MIPW XN
Mz PY 07INR 0127 °2 v 1TAID) Onw DY TIY0 RIp1 maywn
DIAR .MAYWS 1M 10NN TI02 NPX7E ORI MY 02 17780 Pw R
R NP¥°% T M0 R %5 TI02 2,My2 DTRA W 0owiabh o 19
%% %3 PAYM PRDNT OM YR Dw MR pon 1My? antnw
... N OR PRANY 17087
Sefer Etz Chaim (Public Domain)

T Y23 WY — woathw 1w

As quoted in the note, that maamar adds that although the
Chashmal’s root is higher, it itself is below Z’eir Anpin and
Nukva and diminishes the light, so that the light passing
through the screen bears no comparison to the light above
it, like a “derivative light.”
KEHOT'S NOTE
1’9y N T3 WA NPT AR T3 oY 17781 ©”99N 1972 M 172
77 WA YW NRAY TY ,IRT DLIDT 07N 70 N MY X1
J1D T Waw v TPy T0nmn 1Pynw IRT 2210 D90 71y 10K 0
219 17910 2w IR 1Payn YT
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The note refers to this reference work of Kabbalistic terms
for the Chashmal as coming from Binah.
KEHOT'S NOTE
.2%,1 R™IRD IRT

TR7 71123 NI Pwnn v nvn

The Tzemach Tzedek there cites this passage on the lofty
root of the parable.
KEHOT'S NOTE
.IRD'? 1°°%7 5NN’y 17Nn°’a N”MR2a

Y Shwn
“The parables of Shlomo son of David.” Shlomo is the par-
adigm of the wise man who can clothe wisdom in parables.
Proverbs 1:T’X:'R *Pwn
2K Ao M2 MRY Pun
The proverbs of Solomon the son of David, king of Israel;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

197K RRa2Y

The Talmud reports that Rabbi Meir’s lectures were a third
law, a third aggadah and a third parables. It illustrates that
parable-making belongs to great minds.
Sanhedrin 38b:2227:2 1% 117110
ROPR U7 M3 ,RTRI TRY 30 W7 M 3 0P 231 8NT
MIRR WY 0 °21 M2KY 2202 KNPA RATIR XNPD XAYRY
WP KPR 137 PR IR ,ORD 2277 49 10 003 niven
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.2,1% 1170

RN 527 NRWR 1IRRY
“When Rabbi Meir died, the tellers of parables ceased.”
Making true parables is a rare, lofty gift.
Sotah 49a:15-161"V-1"V:X V) VIO
DPITRYT 1902 KLY 12 N 007 Y2win 1903 17K *371 N
LT7IRT 7932 P03 RIPY °27 NRYH .0°IWNTI 1702 KBt 12 NRwn
XN "1 °27 NRwn ALY “WIX 1203 KOIT 12 K217 027 NBEn
0 XPbp AT — "KDp? MY X AEP) .0°TON 903
X093 127 DY LRINT 11 P02 *K3L 12 TP 127 NRYn .0vTen
12 DRYWY? 727 N .MYD1 7Y A0MY ,A7IAT T2 Y2 191
... 11702 728D

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

B Gl Ryichle]

Swna Dawn miwabnns
Quoted in the note: the Chashmal is like a parable, and
elsewhere it is explained as like the letters of thought,

from which the partition is made, which is like a parable,
citing the Torah Ohr discourse “Patach Eliyahu.” It shows
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that later discourses read the Chashmal both as a parable
and as the letters of thought.
KEHOT'S NOTE
SRR IR KPR PwWR M3 KIT PRAwRTY” °3 KD Y 0”00 1703
R”IN2 w”13 10 Dwn 1M MY RO AWy T nm AN M0 X0
7y IR e 7T

M3 °2 T PRwnn e wew

A parallel discussion of the two aspects of the Chashmal,
its lofty root and its outer expression.
KEHOT'S NOTE
XLTTPMIZR 777 03 IR

bawn n

The Kehot notes give this Zohar passage for the meaning
of the word Chashmal. The Alter Rebbe interprets its two
halves as the Chashmal’s two aspects.

Zohar III, 223b2 ,307 2’m

KEHOT'S NOTE

T DD 37 YW OTID KD KR WW MY AR .2 000 M
Jonwn

npenY PIWY wn e
The note points there for a question the Tzemach Tzedek
raises from Etz Chaim (Sha’ar Kelipas Nogah, ch. 2) on
this reading of chash as silence.
KEHOT'S NOTE
TWPIY R LR Y WIMWAR M2 1M 77T ANOR N9 NUMIR AR
7y 27D 1P YW v WY [N7Y] n7yea

H2AN WY

Or HaTorah quotes Etz Chaim 41:1 at length: the
Chashmal is Binah’s outer garment guarding Z’eir Anpin
and Nukva on all sides, its part at their sides called gar-
ments and its part beneath their feet called shoes, the shoe
being the screen between Atzilus and Beriah.
KEHOT'S NOTE
RIY Snwnn 11y 937 K7D K1 WW N7YRN Qwa X L,Up NOWRI2 N7MR
oMY mowiabna 7N AR nwabn 110am Lnea v npxenn wiab
195ER OMPTR Pom 1t weabn M brwnn nIm .0onEenn nptn
1 oo NNnn RITY 1) w1t ’P3 078R RIAW 02 oo nnnn
IR*M29 PXR 72 P02 ORI MZY RIT 1IN A DYl mam .oobyan
.39 21w D N7MING 02 IR .2 Uy oW 970y R i)

PN o

Rabbi Akiva teaches that ‘a fence for wisdom is silence’.
The maamar reads it as the silence of Chochmabh, its self-
nullification, which is the root of the chash, ‘silence’, in
Chashmal.
Pirkei Avot 3:133:’3 N1ax miwn
10 ,N70n LMAYY PR LURY MPRY PN IniR RIpY 21
,o0? 0 .MYIE? 10 00T WYY 200 Lnintyn .i7in?
PNy
Rabbi Akiva said: Merriment and frivolity accustom one to
sexual licentiousness; Tradition is a fence to the Torah;

likuteitorah.com/
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Tithes a fence to wealth, Vows a fence to abstinence; A fence
to wisdom is silence.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

2732
Moshe tells G-d that he is “heavy of mouth.” The Alter

Rebbe presents this as the silence that goes with
Chochmah and bittul.
Exodus 4:10":7 mnw
D3 PinAn D3 IR D137 YOR KD 1IR3 CMTOR Awn nRn
233K 13 7221 197723 ° 772Y7PK 7127 1XR 03 oW
And Moses said unto the L-RD: ‘Oh L-rd, I am not a man of
words, neither heretofore, nor since Thou hast spoken unto

Thy servant; for I am slow of speech, and of a slow tongue.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Bildad, praising G-d’s dominion, asks: ‘Is there any num-
ber to His troops?’ The verse attests to the countless ranks
of angels, some of which, the Alter Rebbe says, derive from
the Chashmal.
Job 25:32:7175 2%
AR DIPRY N7PY1 PTITA? 120N WL
Is there any number of His armies? And upon whom doth
not His light arise?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.3, 2R

00 wnl Mt brwn na

The same statement appears there: the curtain and screen
between Atzilus and Beriah derives from the Chashmal of
Binah, citing Etz Chaim 41 and the Ramaz, who places the
Chashmal in Tiferes of Imma.
KEHOT'S NOTE
nnek M 1772 AR L2t 9°MEN "7 X LR wURY .ﬂ”w‘?ﬂ 1”1
1321 N2175 7Y 5”Aywa 07782 wrns yUIw 1m0 NP 117N »OR
RTY LWYY MDA 2 XIT ARM2% M9RR 1°2W RODAW N”RT W17
AY-0Y Y 7AW 20 D 3780 1INTR P”J’? AT IR 072

NNIOWT Y1°p1 v unw

The note lists the Pardes for Metatron being called the
“shoe” of the Shechinah.
KEHOT'S NOTE
071 TP 2pYY NRAP LT YUUAR W 07D (X ,RD) KD 1Ip°N 1N 1R
BY1°p1 AN 2,7 aw IR 790K 2,30 wUw n7ph

NNOOWT PY1°p1 v R

Tikkunei Zohar (Tikkun 21) calls Metatron the “shoe” of
the Shechinah. Since the shoe is the Chashmal beneath
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Z’eir Anpin and Nukva, Metatron belongs to the

Chashmal-angels.

Tikkunei Zohar 61a:4-5°771-"7:X X”0 971171 °23pN

007 KT 17977 990 LRDNKR TORT XD1A KT 1291 UK 750 1131

ARTRY TR IR PYRART RTINY 172 1NN 1PantT 1y 1NN

AN RO IRNN RNPOW PIATRY 7172 ATIYN SR LARDY RNPOW

X993 » RNIOW OMORT DINA YR 2.3 13 IR KT LT
T0YIR* 1A 17190 YN

Constantinople, 1740 (CC-BY-NC)

Mwn 772p7 2R KX 2770 Iywa

The Talmud interprets Chashmal as beings who are “at
times silent, at times speaking”: silent when the speech
goes forth from the mouth of the Holy One, blessed be He,
and speaking when it does not. The Alter Rebbe explains
this in the next paragraph.

Chagigah 13b:1'X:2 2 3an

nywa .nivpan 0°RY ,NIYN 0Ny :XID KN2INn2 .nivPan UK nitn

2777 PRY YW ,NIWD — X3 102 UATRE B R NIV
NI — RIT P2 WiTRD BN REP

William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 225aR ,7157 3t

KEHOT'S NOTE
LIRDD 1R T LIS AP LK LT AL, AN

oy K92 79n PR
The saying is sourced and developed there: the Name
Elokim means rulership, “for there is no king without a
people,” and this level is called Shechinah because
through it G-d dwells and is clothed in created beings.
KEHOT'S NOTE
7,39 1P LK, 909 101

mRYTAn e

David blesses G-d before the whole assembly as the gifts
for the Temple are brought: ‘Yours, Havayah, are the
greatness, the might...” The verse lists G-d’s attributes (the
Sefiros of Z’eir Anpin), which in themselves have no rela-
tion to created beings.

I Chronicles 29:118:1v”2 X 0°1°71 *727

VIR D03 9373 T MRIM DR ANAM AT M Y
WXT? 937 Ripammm 17w 77

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note marks that this later discourse explains the mat-
ter the other way around, so the reader should compare
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the two treatments of when the angels are silent and when
they speak.
KEHOT'S NOTE
.79°72 (310°Y 1”070 Wnn2) 1°07N MNP AYwa 777 RA

7129 172 IR T wyna

Ezekiel heard behind him “a great noise: Blessed be the
glory of Havayah from His place.” The angels’ loud praise
belongs to the state of withdrawal, when the light is not
revealed.

Ezekiel 3:1227>:3 x>

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

011871 NP O ROW 2793
The note says there is a gloss there on this passage about
the Chashmal protecting from the external forces.

KEHOT’S NOTE
JR9D YR wo aywn (Y 2970 2780 R

PRy IR° AN

In the Song the maiden is praised: ‘How beautiful are your

steps in shoes, O daughter of the noble!” The Sages read it

of Israel’s steps going up to Jerusalem for the festivals.

Here the ‘shoes’ are the Chashmal beneath the feet of Z’eir
Anpin and Nukva, and the ‘daughter’ is Malchus.

Song of Songs 7:2°2:% 0w W

T2 ApyR DR 12 T ORI 2TITN2 0OPYI2 TRy DR

T

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

=R R 7yl

701 NI RPN . . Dy1

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
A7ROR YW N7y

779N Bw N

The note lists this later work for further discussion of “de-
rivative light.”

KEHOT'S NOTE
LASTR Y 29790 27990 qwnan AR LR YOIR SWINT YW RV YW 1Y

7790 Pw IR

Etz Chaim (Sha’ar Drushei ABYA; the Kehot note cites it as
Sha’ar 41, chapter 1, and on Sefaria it is Sha’ar 42, chapter
13) explains that Beriah receives light only through a
screen, and light that passes through a screen is not the
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essence of the first light but only its offspring (toldah); that
iswhy it is called a new creation.

Sefer Etz Chaim 42:13-147>-3":2"1 01 vy

BYIRR 7PN P10 90PN PRI PR DURwnT M viatn U ...
DR YN MM MO 27 IR NPy N1 0D 19IRa onhw
AIPRN 1991 12 ¥ PRI OPRY DUNPIATA P PPY DN
79197 DR DPRwnm 12w IR 2171 P 1100 DR Rap1 B
mMp2Nom PRI IR N ORDIT PRIWWD DIAR 1Ay 2R P
2577 7T 1AM N 9w D7IRD PIoP 199107 IR 0130 YR mavoy ORn
w35n M PPRwnn 13m0y AR 0°3127 Dyn ox1 MpPnon o
NP1 078 RITW 7127 09237 NN 19°0R ORPTTE Do PR Apm

... TY D207
Sefer Etz Chaim (Public Domain)

Bom nn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.77 ,03 R-0°1°1-9927

S anT

David, when the people gave freely for the Temple, says:
‘for all is from You, and from Your hand we have given
You.’ His words raise the question why creation is called
‘something from nothing’ when everything comes from
G-d.
I Chronicles 29:1477°:1”3 X 0°1°77 °127
AT P30 TnmD NN 2TINT? 03 TEYITD bYW N 0 3
177 2103
But who am I, and what is my people, that we should be able
to offer so willingly after this sort? for all things come of
Thee, and of Thine own have we given Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2°on3 937 TRRT DA PRR @0 AR P 195

There the same question is asked: why is creation called
“something from nothing” when “all is from You”? The
answer given is that G-d’s essence is not related to cre-
ation as a source to its effect (“He commanded and they
were created”), so the created is not drawn from His
essence.
KEHOT'S NOTE
ow ™D YIPPP1 5 "0 PUIARAY LA LW0 v LT 10 RT D N7IpY RD
L119R2

SrwnT X172 17YT 270 A

The Zohar’s passage on “the secret of the Chashmal,” to
which the Alter Rebbe refers for further study.

Zohar, Yitro 13:235-14:24617127:77-1727:37> 190° ,77 190

IN THE THIRD MONTH, WHEN THE CHILDREN OF ISRAEL
WERE GONE FORTH OUT OF THE LAND OF EGYPT.... The
third month is the one in which the celestial chief Uriel has
sway. He has three hundred and sixty-five myriads of camps
with him, corresponding to all the days of the year. All have
three hundred and sixty-five keys of light issuing from the
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inner supernal sphere called “Hashmal” (v. Ezek. 1, 4),
which is hidden and veiled, in which the mysteries of the
holy celestial letters of the Holy Name ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

YRR MY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R e i)

R

As the note quotes, it cites the Ramaz at the end of Yisro
(78Db) that the secret of the Chashmal is in Tiferes, whether
of Imma or of Z’eir Anpin.
KEHOT'S NOTE
(MY A72) 190° 270 ”IATN2 INXIAM” R X1 WU ﬂ”w‘? R 9n° 8
775 NPWRI2 NPMIRD 71797 L7RMIT 12 RIAORT 172 N7N2 RN Snwnn Tow
NRL,AP 297 now"1 2 Ow IR X ,1YN A

991 N7 700

The note identifies the book as Rabbi Shalom Buzaglo’s
explanations on the Zohar and the Idras (Amsterdam,
5526), where the Chashmal passage of the Zohar is
discussed.
KEHOT'S NOTE
73PN OTIVONR ,MITRM MR PY 021K 123802 019w 211%

PARAGRAPH 5
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The note lists the Siddur for the idea that on Shabbos the
light of Atzilus shines below through Beriah alone.
KEHOT'S NOTE
R”ATR OI0RD WX L,0RP 717°0 DA ART .47 TP °ROpn 1YY 17ya IR7
.79°RY 37PN Y m7ypa wrn 1At 177 0°0unp —

Wy Uy PN

A later maamar listed for the difference between the Land
of Israel (Yetzirah) and outside it (Asiyah).
KEHOT'S NOTE
1979 DY 210 7772 WD 0ORRAT 99D .2 Rl lelalyo) ﬂ”1|777 el

oINNWwR 19 Donwn Nax

In the Levites’ prayer: ‘You alone are Havayah; You made
the heavens... and the host of heaven bows to You.” Even
the created ‘something’ of the holy worlds bows in self-
nullification before G-d.

Nehemiah 9:61:’0 1°nm1

DNI303) DOBYT B DREITNK PRy AnX J737 M oxmany

X231 DN MM XY D2 WK D PY KR TN
0NN 77 DY

Thou art the L-RD, even Thou alone; Thou hast made heav-

en, the heaven of heavens, with all their host, the earth and

all things that are thereon, the seas and all that is in them,

and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T0°7 By 0N Ry
Etz Chaim (the maamar cites it as Sha’ar 40, chapter 1; on
Sefaria it is Sha’ar 41, Sha’ar HaChashmal, chapter 1) says
that the outer skin, made of the kings that were not re-
fined, is called kelipas nogah and Chashmal, ‘and it is the
foreskin that covers Yesod’.
Sefer Etz Chaim 41:2°2:X"n 01 vy
”5,7 NPT NPT 712 Q°P11° QRN D AIR2ND 7127 R72INR 171y IR
17 90717 TRN QW IR DO11XAT IR 7P°1° 7102 KT NP2 73 71202
99 AARY MYT °2PI AT PP PRNT PRIVOIT 1NIRD NN
1°1°7 12 127y DN ROR M7 1°m7 >n2 1Dwnl faiirab bl 12
72% 37 1130 U onan vrawn 17112 10wl IR NXp MMan
3 pI°% 0°915° DIR 97an DUnwn 0197 Nan NeAROh IR YT
Py TR D90 1230 KP TI02 0P 0O7ON 1T IR Of
5X 0°ownan i 0% pvd 179150 BPRwnT 0INRT TR DIRK

... R2PNIT
Sefer Etz Chaim (Public Domain)

NOI2AW IWaNY

In this manuscript the remark is introduced with “and in
another manuscript I found that the partition...”, showing
that the suggestion about a Chashmal between Asiyah and
nogah came from a second manuscript source.
KEHOT'S NOTE
LRDIDAW "NRXM AR 211271 :X ,VIP 17 °2R2 722

BN YR DY 1aNNNY D2 N”R2
This is the discourse on “Hear O Israel” the text refers to.

KEHOT’'S NOTE
TIR°2M T °Y 2°0pN 1702 RVATR PO NMIM 2 ,X° IANXY NP

.21°Y RIP NPTIRDY LK) 2370y Qv

ynw 27y

The Shema. The Alter Rebbe refers to his discourse on this
verse in Parshas Va’eschanan, where the separation
through the Chashmal is also explained.

Deuteronomy 6:47:"1 0°127
:TIX Havayah 1°p%% Havayah X1 ynv

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MYy 0IPPR N2 TWNR

In the second maamar of this parsha the verse is explained
as the reason for circumcision: “which G-d created to
make,” to rectify, because man was not created complete
and must perfect himself.
KEHOT’'S NOTE
X ,2° 9oy o)

MwYS 0oN N2 R

On the seventh day G-d rested from all His work ‘which
G-d created to make’. The Midrash reads ‘to make’ as ‘to
rectify’: all that was created in the six days still needs fin-
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ishing, even man. The Alter Rebbe explained this in the
second maamar of this parsha as the reason for
circumcision.
Genesis 2:3°3:’2 N°wX12
INIRPMPOM NAY 92 03 IR WIR™ YUawn 0PNy 0°pR 7127
NiY? DOPPK R12WK
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating
had made.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 ANRPEa

G-d says, ‘Let us make man in Our image, after Our like-
ness.” Man, made as a world in miniature, also carries the
screen of nogah and is charged with repairing it.
Genesis 1:26172:’R N°wR12
A1y 027 D372 1777 MR m;‘;g; xR Ayl D’?5§ R
PITPY RN URI77PIN YRG0 oI oy
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WP NNY By WYY PRIn — T

The Talmud speaks of those who ate ordinary food “pre-
pared in the purity of holiness.” The Alter Rebbe uses the
phrase for mundane life elevated to holiness.
Chagigah 19b:4-6"-"1:2 0™ xan
NDQY 1227 KPP 3033 PT702 0¥ PRI IBRT ,1RR 2277 IRDX
1NN RTR 92 KON 27 9781 27 RDQY 1127 KW ,PR 129980 °27
yuw > 27 MR 121D AP A7 pim ,nivyn wnn X902 AP
—Nmn N7 WD — WP N0 Py WYY eI mn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

LKL I27 MIZR PPRIZR 79T 790K T L8P NP0 IR .2 ,0° RN

IN PO0ER R PPY WU — ItwYR 1w

The manuscript reads “and all the more so the screen be-
tween Asiyah and kelipas nogah does not separate then,”
specifying that it is the screen between Asiyah and nogah
that does not intervene on Shabbos.
KEHOT'S NOTE
IR 27051 1R J”P‘? PWY 172w 0NAW WrIR :0W 17 *2R2 22

TPIER TR Naw

The fourth of the Ten Commandments: ‘the seventh day is
a Shabbos to Havayah your G-d.” Shabbos is devoted to
G-d in self-nullification, set apart from weekday work.
Exodus 20:10™:’> mnw
IANTIN AR NIRZRTPD APYNRD PPN 12 N2 "y 2w o
PIYY2 WK T AR KL 1Y
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but the seventh day is a sabbath unto the L-RD thy G-d, in it
thou shalt not do any manner of work, thou, nor thy son, nor
thy daughter, nor thy man-servant, nor thy maid-servant,
nor thy cattle, nor thy stranger that is within thy gates;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nanaw

The manuscript reads “whose coming into being” in the
plural (she-hishtahavusan), referring to the weekdays; the
meaning is the same.
KEHOT'S NOTE
JNNMANAY (0w 17 7122

20 P

A Song of Ascents blesses whoever fears Havayah: ‘When

you eat the labor of your hands, you are fortunate.” Honest

work, done for the sake of Heaven, is the way nogah is re-
fined during the six weekdays.

Psalms 128:2°2:175p 0°2°11n
7 210 TR 29RN °3 TR PP
When thou eatest the labour of thy hands, Happy shalt thou

be, and it shall be well with thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

X”D — N1

The glosses read the abbreviation as ki im (“for if”), which
is how the translation takes it: “For if there were no
partition...”
KEHOT'S NOTE
AWK 7T MAAT2 RIT 1D ,OR D =

PARAGRAPH 6
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“As for Me, behold My covenant is with you, and you shall
be the father of a multitude of nations.” G-d’s covenant of
circumcision with Avraham; the Alter Rebbe reads each
phrase in terms of removing the screen of nogah.

Genesis 17:4'7:1"> N°wR12
03 19 2K DM I0K 0712 137 VI
’As for Me, behold, My covenant is with thee, and thou shalt

be the father of a multitude of nations.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
.7, nPwRA2

PR N1PNIN %IN

The note refers to this reference work of Kabbalistic terms
for the equivalence of ani (“I”) and ayin (“nothing”).
KEHOT’'S NOTE
L1700 R NIR R™IRRA IR

myn NUPYNN ROMWD 1399717 21T AP

Or HaTorah there cites the Zohar (3:191b) that the zakef
accent, standing upward, indicates the ascent of Malchus,
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which is how the text reads “I” with zakef gadol.
KEHOT'S NOTE
5y MR ,RPYD RIYY AP 2 ,REP AR 178 WK Y Mk 17N
Jonan nby
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Sarai your wife: you shall not call her name Sarai

How a new existence comes into being depends on the level: above, at
the level of the higher Chochmah (Avraham), birth comes through
contraction, the yud; below, at the level of the lower Chochmah (Sarah),
it comes through expansion, the hei. That is why Sarah could bear

Yitzchak only once her yud became a hei.

THE MAAMAR IN BRIEF

The Midrash teaches that Sarai could not give birth, but Sarah could. This is puzzling: the yud of Sarai
stands for Chochmah, the level of ayin (nothing), which is the source of new existence, while the hei of
Sarah stands for Binah, called yesh (something). Why would exchanging the higher letter for the lower
one give her the power to bear a child? The Alter Rebbe answers that Avraham and Sarah are the high-
er and the lower Chochmah. Above, a new existence comes about only through tzimtzum: were the
Infinite Light to spread forth as it is, nothing finite could ever arise. Below, the reverse is true: contrac-
tion would leave only darkness and concealment, and existence comes about through spreading out
and expansion, which the broad letter hei expresses. The three tips of the yud and the shape of the two
hei’s illustrate this. Avraham too received a hei, but only to become ‘the father of a multitude of na-
tions’, elevating what lies outside holiness; for Yitzchak, who belongs to holiness, whose nature is self-
nullification, he did not need it. Sarah, however, needed the hei for Yitzchak’s birth.

OUTLINE

1 The question: why a hei for Sarah? 1

The name change gave Sarah the power to give birth; yet the yud (Chochmah, ‘nothing’) is the source of new
existence and is higher than the hei (Binah, ‘something’). The key: Avraham and Sarah are the higher and the
lower Chochmah.
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2 Contraction above, expansion below

12

Above, new existence comes only through tzimtzum; below, at Sarah’s level, it comes through expansion.

Avraham’s hei served his role as father of many nations, not Yitzchak’s birth; Sarah needed the hei for

Yitzchak.

KEY CONCEPTS

Yud and hei &7 777

In Kabbalah the yud, a single point, stands for Chochmah
and for contraction; the hei, which spreads out in width
and length, stands for Binah and for expansion.

Ayin and yesh v "R

Chochmabh is called ayin (‘nothing’), the undefined source
from which new existence comes; Binah is called yesh
(‘something’), where things have taken definite shape.

The higher Chochmah and the lower

Chochmah 78NN 725 AR 71Mon0

Two levels of Chochmah. Avraham corresponds to the
higher, rooted in the Chochmah of Atzilus; Sarah to the
lower. Each brings new existence into being in the oppo-
site way.

likuteitorah.com/

tzimtzum (contraction) 01%n%

The self-concealment of the Infinite Light; at the higher
level it is the only way a finite, new existence can come
about.

Spreading forth and expansion 7121771 MvYwan

At the lower level, where the light is already limited, new
existence comes through expansion rather than further
contraction, which would leave only darkness.

self-nullification (bittul) "2

The nature of the side of holiness; because of it, Yitzchak’s
birth did not require Avraham’s hei of expansion.
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SECTION 1 - 11

The question: why a hei for Sarah?

»ra R NI RIT T PY awn MW 13T A TR TR 00 20w nw Xpn KRR INYR 1w
ahirahl

“Sarai your wife: you shall not call her name Sarai, for Sarah is her name,” etc. Now, the change of
Sarah’s name was so that she would have [the capacity of] giving birth,
The maamar opens with G-d’s instruction to Avraham to change his wife’s name from Sarai (spelled with a fi-

nal yud) to Sarah (spelled with a final hei). The Alter Rebbe states the premise: the purpose of this change
was to give her the ability to bear a child.

53T 1 M3 TN Ny R D7 97RY 1D 247N RD W (75795 onaot 1enian anxna] PPTIRGD
.713°2°7 1on T

as our Sages, of blessed memory, said: “Sarai does not give birth,” etc. If so, [the question] must be
asked: is not the level of the yud higher than the hei? For yud is Chochmah (wisdom) and hei is
Binah (understanding).

The Midrash says that as Sarai she could not give birth, but as Sarah she could. This raises a difficulty: in

Kabbalah the letter yud stands for Chochmah and the letter hei for Binah, and Chochmabh is the higher facul-
ty. Why would exchanging a higher letter for a lower one bring about the ability to give birth?

19 W2 °P1 11392 9”RWN 10 PR 11ROAM 1K M2 nanw *0% nnon n1vnan 1790 9Py 00 y1n

And it is known that giving birth comes chiefly from the level of Chochmah, because Chochmah is
the level of ayin (nothing), [as it is written,] “and Chochmah comes from ayin,” etc.; whereas Binah
is called yesh (something), etc.
The question is sharpened. Chochmabh is called ayin, ‘nothing’, because it is the first flash of insight before
anything is defined; bringing something new into being, ‘something from nothing’, is rooted there. The
verse cited plays on one word: in Job, me’ayin asks ‘from where’ wisdom comes, and here it is read ‘from

nothing’, so that Chochmah comes from ayin. Binah, where the idea is developed and takes on definite
shape, is called yesh, ‘something’, an existence already there.

219 SAMIPNA T IO T NP3 T D INRA AP TR 1D 19 N KIT I TR

So how is it turned around, that for her to have the power of giving birth, the power of the yud is

taken from her and the power of the hei is given to her in its place, etc.?

So the change seems backwards: to give Sarah the power to give birth, the yud, the letter of Chochmah and

the source of new existence, was taken away, and the hei of Binah was put in its place.
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And the explanation is that Avraham and Sarah are the levels of the higher Chochmah and the low-
er Chochmabh, etc., for Avraham’s root is in the level of the Chochmah of Atzilus.

The answer begins. Avraham and Sarah correspond to two levels of Chochmah: Avraham to the higher
Chochmah, rooted in the Chochmah of Atzilus, and Sarah to the lower Chochmah. What is true of how birth

works at the higher level is not true of the lower one, as the next paragraph explains.

SECTION 2 - 112

Contraction above, expansion below

OR % ERPIT 21BN Y X7 WIN TR NIROXA NS TN POy TN RIT D ﬂb;??:’? 1Im
DWHNM 17”2 770 1x 78] O”RN [7°7] 71

Now above, this is the rule: the essence of giving birth, so that a new existence is born, comes
specifically through tzimtzum (contraction). For if the Infinite Light (Or Ein Sof), blessed be He,
were to spread forth

Here the answer is given. At the higher level (Avraham’s), a genuinely new existence comes about only

through tzimtzum, the self-concealment of the Infinite Light. Without such contraction, nothing separate
could arise.

N1229 X127 7Y (0] PDR P93 MIRTEN MTINT DI N1AD WO [77] 7 RS 07K N33 RITW 1M
2197 AMIBWHNTS 10 1R KT 1D 11w °3 mbwbnw:

as it is, in the level of the Infinite, it would not be possible for any existence at all to come into be-
ing, even through myriads upon myriads [of stages| of the chain of descending worlds (hishtal-
shelus); for as its name is, so it is: there is no end to its spreading forth, etc.

If the Infinite Light spread forth as it truly is, no finite existence could come into being, however many

stages of descent it passed through: ‘as its name is, so it is’, and its name, Ein Sof, means ‘without end’. That
iswhy, at the higher level, the yud, a single contracted point, is the letter of birth.
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Whereas below, in the level of Sarah, etc., it is the very opposite: if the light were contracted, there
would be darkness, concealment and total hiddenness; and existence comes into being chiefly
through the level of spreading forth and expansion specifically, etc.

At the lower level, Sarah’s, it is the reverse. There the light is already limited, so further contraction would

leave only darkness and concealment; new existence comes about precisely through spreading out and ex-
pansion. The hei, a letter with breadth and length, expresses that expansion.

.19 7179911 YIP2 12N 13927 1191 PR NN PRI 7000 TRw PRI A 17aya YY)

(As is known concerning the three tips of the yud: the lower tip, the source and power of Binah, de-
pends on the upper tip, etc.)
The text’s own parenthetical support: the yud is drawn with three tips, an upper, a middle and a lower one;
the first maamar of this parsha, citing the Pardes, explains that the hei is drawn from the lower tip. The lower

tip is the source of Binah, and it depends on the upper tip, which shows that the spreading out associated
with Binah draws its power from what is above it.

M2 RIT OT7AR 19 79PN 10K DNAR U OTN2RD A0INAY 7MY L1U0NT °2 NANRN PAYa YT
M2 [Axy nnon] 3N

And as is known concerning the shape of the two hei’s. And as for the hei that was added to
Avraham — “Avram does not beget,” etc. — [although] Avraham is the level of the higher
Chochmabh, etc.:
A further support is the shape of the two hei’s in the Name Havayah, a letter that spreads out in width and
length. The text then raises an objection: Avraham too received a hei, since the Midrash says ‘Avram does

not beget’ but Avraham does; yet Avraham is the higher Chochmah, for whom birth should come through
contraction, not expansion.

.ﬂn(]?yﬂ ! 13'[1“3 Wy WX wHIT °N2 T°Y 1D a3 11727 AR %2 RPN UERY 113 11°°0
219 [ nmiyb o) YT

That is, [it was] as is stated explicitly in the verse, “for [ have made you] the father of a multitude of
nations,” etc., in the manner of the level of “the souls they had made in Charan,” the level of eleva-
tions from the opposing side (zeh le’umas zeh), etc.
The answer: Avraham’s hei was for what the verse states explicitly, that he would be ‘the father of a multitude
of nations’, like ‘the souls they had made in Charan’, which our tradition understands as the people Avraham

and Sarah drew to the service of G-d. That is elevation from the side opposed to holiness, which requires ex-
pansion outward.
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But for the birth of Yitzchak, [who is of] the side of holiness, it was not needed; for on the contrary,

the whole side of holiness is the level of self-nullification (bittul) and not of spreading forth, etc.

For the birth of Yitzchak, who belongs wholly to the side of holiness, Avraham did not need the hei, because
holiness is by nature self-nullification (bittul), not spreading forth. So at Avraham’s level the birth of a holy
child still comes through the contraction of the yud.

: (PRYY 17 190 71772 7w N R PR YY) 119 prige nTORS CM A0IN 1Y 9URYH

Whereas to Sarah the hei was added for the birth of Yitzchak, etc. (And see below, in Parshas Chayei

Sarah, in the maamar beginning “Yegaleh lan ta’amei.”)

Sarah, however, being the lower Chochmabh, did need the hei for Yitzchak’s birth, since at her level new exis-
tence comes through expansion. The text refers the reader to a maamar in Parshas Chayei Sarah, ‘Yegaleh
lan ta’amei’, for more on this.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe call Chochmah ayin (‘nothing’), and why should ‘nothing’ be the source of new
existence?

According to the maamar, why can nothing finite come into being unless the Infinite Light is contracted?
Why would contraction at Sarah’s level lead to darkness and concealment rather than to birth?

What did Avraham’s added hei accomplish, and why was it not needed for the birth of Yitzchak?

o W

How do the three tips of the yud illustrate that the lower level depends on the higher?
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For the children at the table

Why Sarai became Sarah

THE BIG IDEA

Above, new things come into being when G-d’s light is held back; below, they come into
being when it spreads out, which is why Sarah needed the wide letter hei to have Yitzchak.

G-d told Avraham that his wife Sarai would now be called Sarah, and the Sages teach that this
change gave her the power to have a child. But this is puzzling. The letter yud at the end of Sarai
stands for Chochmah, wisdom, which is called “nothing” (ayin) and is the source of every new
thing. The letter hei of Sarah stands for Binah, understanding, which is called “something” (yesh).
How could trading a higher letter for a lower one help her? The Alter Rebbe answers that Avraham
and Sarah stand for two levels: a higher wisdom and a lower wisdom. At the higher level, G-d’s light
has no end, and a new thing can come into being only through tzimtzum, holding the light back.
That is the small yud. At the lower level it is the opposite: holding back would leave only darkness,
and new things come through spreading out. That is the wide hei. Avraham also received a hei, so
that he would be “the father of a multitude of nations.” But Sarah needed her hei for the birth of
Yitzchak.

QUESTIONS FOR THE SHABBOS TABLE

1. Why is it sometimes holding back, and sometimes spreading out, that lets something new

come into being?

2. Look at the letters yud and hei. How does the shape of each one fit what the maamar says about
it?
3. When can holding yourself back help something good happen, and when is it better to give

freely and generously?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1

SNWR W

In this manuscript, a copyist’s text of the maamar, the
Tzemach Tzedek added in his own handwriting the word
‘mugah’, marking the text as proofread.
KEHOT'S NOTE
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G-d tells Avraham that his wife is no longer to be called
Sarai but Sarah; the verse comes as G-d makes the
covenant of circumcision with him. It opens the maamar,
whose subject is why the change of one letter, the yud of
Sarai to the hei of Sarah, gave her the power to bear
Yitzchak.

Genesis 17:15170:1° N°wR12
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iy

And G-d said unto Abraham: ‘As for Sarai thy wife, thou

shalt not call her name Sarai, but Sarah shall her name be.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT’'S NOTE
A0, DwRA2

o0 XY M

That maamar, on ‘See that G-d has given you the Shabbos’,
explains that ‘with the yud the World to Come was created’:
with the yud were formed the souls’ delights in the World
to Come, and with the hei all the details of the created be-
ings below.

Bereshit Rabbah 44:1227°:771 127 n°wxR12

KEHOT'S NOTE
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Ton R? W
Avram complains that his star shows he will have no child,
and G-d answers: Avram does not beget, but Avraham
begets; Sarai does not give birth, but Sarah gives birth.
The Alter Rebbe takes this as the premise that the new let-
ter brought the power of birth. (The Kehot note cites it as
44:12; in Sefaria’s edition it is 44:10.)
Bereshit Rabbah 44:10%:771 7127 n*wx12
Sram :prx® 37 92 DRI 27 90K - YT N3 XY 99 17 072K nR7
77 R N2 WITPT 1P AR 19 AR PR 07K 00 IR CapmT
1977911 71wY AR L, TN PR 791 09aR 1979275
“Abram said: Behold, to me You have not given offspring,

and a member of my household is my heir” (Genesis 15:3).
“Abram said: Behold, to me You have not given offspring” -

likuteitorah.com/

Rav Shmuel bar Rav Yitzhak said: [Abram said to G-d:] My
astrological constellation is pressuring me and saying to
me: Abram, you will not beget offspring. The Holy One
blessed be He said to him: ‘Indeed, it is as you say; Abram
will not beget offspring, but Abraham will beget offspring.
“Sarai your wife, you shall not call ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

1°Rn 720

Job, speaking of how hidden wisdom is, asks: ‘And wis-
dom, where [me’ayin] shall it be found?’ Chassidus reads
me’ayin as ‘from nothing’: Chochmah comes from, and is,
the level of ayin. The Alter Rebbe uses it to show that
Chochmah is the source of new existence.
Job 28:1227:175 21°R
:712°2 DiPR 711K R¥RD X7 MInm
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
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There Likkutei Torah cites this very passage: Sarah could
give birth only once the power of the yud was taken from
her and the power of the hei given in its place, because at
her level, Malchus shining into the lower worlds, contrac-
tion would bring only darkness and concealment.
KEHOT'S NOTE
JRID YR 3,8 nPwa nMpha

PARAGRAPH 2
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That passage explains that the worlds can receive only
through narrow channels (‘hairs’), and it quotes this maa-
mar: above, birth comes specifically through tzimtzum,
while below, at the level of Sarah, it is the very opposite.
KEHOT'S NOTE
.3,19 RXN 5’0 n™1pDa RN

RPIT DIERE Y NI — ATRIAR

Likkutei Torah explains there that the yud of Havayah is
contraction, so that the Infinite Light can be received (cit-
ing this maamar), and adds that this contraction is not to-
tal concealment but like the teaching that a person should
always teach a student concisely: just as the Written Torah
hints briefly at all that the Oral Torah spells out at length.
KEHOT'S NOTE
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In the first maamar of this parsha the Alter Rebbe ex-

plains, as the Pardes teaches, that the yud has three tips:

the hei is drawn from the lower tip, and the upper tip is

present within the lower one, so the light of the upper tip
shines into Binah.

KEHOT'S NOTE
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The Kehot notes give this Zohar passage, alongside the
Midrash, as a source for the saying that Avram does not
beget. The Alter Rebbe uses the saying to ask why
Avraham needed the added hei.

Bereshit Rabbah 44:1227°:77 727 n°wR12
QWi "I L2 AwYRY Qv MW AR NR 01 27 92 KRNI ...
ARV L1371 SWIRD 20 AWYD 073K AT TIY XAP° XDY,0T7aRR
MW AN (DPIMIR WM A 12 00 DIPwYR DR 399K X7 (3 IY)
SIAR R T .77 70 002K DR T IRRY (20 NPWRT2) RRIY OIpn
R°0M7 92 K27 10 1178 01°2°77 7397 (0 0°91N) INRIY NIYNT AR
NMPI2 WRD L,090R NPIYn 1197 (AR 27 Owa 1PIA 12 KA A

:N2W2 17°8K1 ,01°2 121 701 °21 INR
“He took him outside, and said: Look now to the heavens,
and count the stars, if you can count them, and He said to
him: So will your offspring be” (Genesis 15:5). “He took him
outside” - Rabbi Yehoshua of Sikhnin in the name of Rabbi
Levi: Did He take him outside the world, that the verse
should say: “He took him outside [hahutza]”? Rather, he
showed him the streets of the heavens, can also mean
streets. just as it says: “While He had not yet made earth and
the ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Zohar I, 90b2 ,x R”mt
KEHOT'S NOTE
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G-d answers Avram’s fear that he will have no child:
‘Avram does not beget, Avraham begets’. The Alter Rebbe
uses the saying to ask why Avraham, the higher
Chochmah, also needed a hei. (The Kehot note cites it as
44:12; in Sefaria’s edition it is 44:10.)
Bereshit Rabbah 44:10%:7" 127 N°wX12
S :prg> 27 92 HRINY 37 91K - Y1 NN K7 99 17 072K IRk
17 :RIT T2 WITPA 12 AR 1799 DR PR DIAR 29 IR 2IpmT
1977559 1WY ONAR ,00T0n PR 791 09aR 1977275
“Abram said: Behold, to me You have not given offspring,
and a member of my household is my heir” (Genesis 15:3).
“Abram said: Behold, to me You have not given offspring” -
Rav Shmuel bar Rav Yitzhak said: [Abram said to G-d:] My
astrological constellation is pressuring me and saying to
me: Abram, you will not beget offspring. The Holy One
blessed be He said to him: ‘Indeed, it is as you say; Abram
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will not beget offspring, but Abraham will beget offspring.
“Sarai your wife, you shall not call ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

012 771 28 °2

G-d tells Avram that his name will now be Avraham, ‘for I
have made you the father of a multitude of nations’. The
Alter Rebbe reads this as the explicit purpose of
Avraham’s added hei.

Genesis 17:577:1” N"wx12

D3 T9I7AR 7D O7IAR AR M 072K ARTTNR TV RIPTRD
:TAN3

Neither shall thy name any more be called Abram, but thy

name shall be Abraham; for the father of a multitude of na-

tions have I made thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 WY WK waln

When Avram left Charan for Canaan he took with him ‘the
souls they had made in Charan’, the people he and Sarai
had brought close. The Alter Rebbe cites it as an example
of elevating what lies outside holiness, the work for which
Avraham needed expansion.

Genesis 12:577:27 N°wx"2
YK DYIDTPTNKY VORI LIPNRY IRUR IPTNY 01K NPt
TSI WY 1912 I N2PP W 1902 0YTIWY wITNN W)
32
And Abram took Sarai his wife, and Lot his brother’s son,
and all their substance that they had gathered, and the souls
that they had gotten in Haran; and they went forth to go into
the land of Canaan; and into the land of Canaan they came.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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As the note reports, Biurei HaZohar explains that the hei
was added to Avraham’s name for the sake of Yitzchak’s
birth, which differs from this maamar’s statement that for
Yitzchak it was not needed.
KEHOT'S NOTE
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2w wOT 71,7 Y POAM PERA RITT DR 131 19 waa Rhanw
77993 07 KDY WY IRwAn qwRre TYNAY 71810 093K XTI
772M-0°9Y1 7902 03 IRT .Y U1 9% ¥7°22 77990 185 97K IRT
.2 °Y 17570 1”02 R .116-7 717Y DA 7Y R0

110



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 6

N3Y DMNAN DI T 03 nNya

On that very day Avraham was circumcised

There are two circumcisions of the heart: one we do ourselves through
teshuvah and the Torah, and a greater one that G-d performs from
above, drawn from the Thirteen Attributes of Mercy, beyond reason and
beyond the Torah itself. Avraham kept the whole Torah on his own but
waited for circumcision because he sought the higher circumcision that

only G-d can give.

THE MAAMAR IN BRIEF

The maamar asks why Avraham, who kept the entire Torah before it was given, did not circumcise him-
self until commanded. It answers by explaining the nature of circumcision. The verse “Who will go up
for us to heaven?” hides milah in its initial letters and Havayah in its final letters, so circumcision
stands above the Name Havayah and above the Torah, which is “not in heaven” but brought down to
earth. The Torah speaks of two circumcisions of the heart: “you shall circumcise,” our own teshuvah
and service, an arousal from below; and “Havayah will circumcise,” the revelation from above that will
come after the ingathering of the exiles, G-d’s stored-away goodness. This higher circumcision is the
“great circumcision” of the thirteen covenants: like a covenant between friends, it is above reason,
drawn from the Thirteen Attributes of Mercy, which transcend wisdom and the Torah. Avraham there-
fore kept all of the Torah below it himself and waited to receive this circumcision from above. Hence
the Torah says “Avraham was circumcised,” in the passive, and “in the essence of that day,” the entire-

ly good day of the time to come, revealed to him then.

OUTLINE

1 The question and the key verse 1

Why did Avraham, who kept the whole Torah, not circumcise himself earlier? “Who will go up for us to heav-
en” hides milah and Havayah.

2 Two circumcisions, and the great one above the Torah 12

Circumcision from below (teshuvah, Torah and mitzvos) and from above (G-d’s revelation, from the Thirteen
Attributes, above reason, Havayah and Torah); so Avraham waited for the higher one.
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3 “Was circumcised” in the essence of the day

13

The passive verb and the phrase “in the essence of that day” show that Avraham received the circumcision

from above, from the revelation of the day that is entirely good.

KEY CONCEPTS

Circumcision from below 717y1% nunonw 17°m

“You shall circumcise the foreskin of your heart”: a per-
son’s own teshuvah and service through Torah and
mitzvos, an arousal from below.

Circumcision from above (the great

circumcision) VN 1PYNIRY 17173 1770

“Havayah will circumcise your heart”: G-d’s own revela-
tion, the “great goodness” He has stored away, which no
human effort reaches.

Initial letters and final letters 7”>1771 n”01 19°1 N1

In “Mi ya’aleh lanu hashamaymah” the initials spell milah
and the finals spell Havayah, showing circumcision to be
above the Name Havayah.

likuteitorah.com/

Torah not in heaven x°77 0°nwa &%

The Torah has been brought down to earth through the
Name Havayah (contraction, expansion, drawing down),
so its law is decided here below.

Thirteen Attributes of Mercy 2°nrai niTn 2

Divine mercy above wisdom and the Torah, the source of
forgiveness and of the great circumcision, alluded to in
the “thirteen covenants.”

Covenant n°72 Nn°12

A bond above reason, like two friends who commit to love
each other even when reason would no longer produce
that love.

The day that is entirely good 21v 1715w o1

The time to come, whose “essence” is the revelation of
G-d’s great goodness; it was revealed to Avraham at his
circumcision.
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SECTION 1 - 11

The question and the key verse
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“On that very day Avraham was circumcised,” etc. [We need] to understand the question that is
raised in the books: why did Avraham not circumcise himself earlier, since he kept the entire Torah
before it was given, even eiruvei tavshilin?
The maamar opens with the verse about Avraham’s circumcision at ninety-nine and raises a known ques-
tion: Avraham kept the whole Torah before Sinai, down to the Rabbinic enactment of eiruvei tavshilin (which

allows cooking on Yom Tov for Shabbos). Why, then, did he wait until he was commanded to circumcise
himself?
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To understand this, we must first [explain]| the matter of circumcision. For it is written, “It is not in
heaven, that you should say, “‘Who will go up for us to heaven?’ (mi ya’aleh lanu hashamaymah)” —
whose initial letters [spell] milah (circumcision) and whose final letters [spell] Havayah.

Before answering, the Alter Rebbe explains what circumcision is. In the verse “Who will go up for us to heav-

en?” the first letters of the four Hebrew words spell milah, circumcision, and the last letters spell the Name
Havayah; he will show that this places circumcision above the level of Havayah and of the Torah.

SECTION 2 - 112

Two circumcisions, and the great one above the Torah
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The explanation: first it is written, “You shall circumcise the foreskin of your heart,” and it is [also]
written, “And Havayah your G-d will circumcise your heart.” The meaning is that there are two lev-
els of circumcision. The first is from below upward: we must circumcise the foreskin of the heart,
and this is the matter of teshuvah (return),

The Torah speaks of circumcising the heart in two ways: once as a command to us, and once as a promise

that G-d will do it. The first is circumcision “from below upward”: our own effort to remove the “foreskin”
that blocks the heart from feeling G-dliness, which is teshuvah, returning to G-d.
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as it is written, “And you shall return unto Havayah your G-d,” through fulfilling the Torah and
mitzvos. And our Sages, of blessed memory, said: “If Israel do teshuvah, they are redeemed; and if
not, they are not redeemed.”

The verse about returning to G-d is read as referring to keeping the Torah and mitzvos. The Talmud’s teach-
ing ties the redemption to this teshuvah: our own work of return is the condition for being redeemed.

NR 15! AR ahynbnw 790N RIM 1D 920 AR PR IR 2000 DDA I2p 0K
1235

And after the ingathering of the exiles it is written, “And He will bring you into the land... and He
will do you good,” etc. And this is the circumcision that is from above downward: “And Havayah
will circumcise your heart.”

Only after the exiles are gathered in does the Torah promise that G-d will bring Israel to the land and do

them good, and only then does it say that G-d will circumcise their hearts. That is the second circumcision,
which comes “from above downward,” as G-d’s own act.

IMIR RIM 20 “HIn 79w Awna 3 10 RIng AWK 7210 27 11 °N3 TPMIARD 7200 )
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(And this is [the meaning of| “And He will do you good more than your fathers”: the level of “How
great is Your goodness that You have hidden away,” etc.; for regarding Moshe, who was born cir-
cumcised, it is written, “And she saw him, that he was good,” etc.)
In a parenthesis the Alter Rebbe links “He will do you good” (vehetivcha, from tov, “good”) to the “great
goodness” (rav tuvcha) that G-d has stored away. The Sages learn from the word “good” said of the newborn

Moshe that he was born already circumcised: the “good” describes a circumcision given from above, not
achieved by human effort.
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That is to say: the level of the first circumcision, which is from below upward, is an arousal from
below; and the arousal from above is the revelation, the level of “And Havayah will circumcise your
heart,” etc.

He restates the two circumcisions in Chassidic terms. Our own circumcision of the heart is an arousal from
below, human initiative; G-d’s circumcision of the heart is an arousal from above, a revelation that comes
from Him.
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Now, about this second circumcision, which will be after the ingathering of the exiles and after the
fulfillment of the entire Torah, it is written, “Who will go up for us to heaven?” — the initial letters
[spelling] milah —which is above the level of the Torah.

The verse “Who will go up for us to heaven?”, whose initial letters spell milah, speaks of this second circum-

cision that will come after the ingathering of the exiles and after the whole Torah has been kept. Its place in
the verse shows that it is higher than the Torah.
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For about the Torah it is said, “It is not in heaven,” for it is brought low, below, specifically. And
[this is] as mentioned in the Gemara, that Rabbi Yehoshua said, “We pay no heed to a heavenly
voice,” because the Torah is not in heaven but only below it. And it is called “the Torah of
Havayah,”

“It is not in heaven” teaches that the Torah has been brought down to this world, so its law is decided here by

human reasoning; the Talmud tells that Rabbi Yehoshua overruled a heavenly voice on these grounds.

Because the Torah came down through the Name Havayabh, it is called “the Torah of Havayah.”
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for the Name Havayah [is]: the yud, tzimtzum (contraction); the hei, expansion; the vav, drawing
down, etc. — through which it was drawn down below. But the circumcision mentioned above is
above the Name Havayah, to the point that it is in the initial letters while the Name Havayah is in
the final letters; and therefore it is of the level and rank of “to heaven” (hashamaymah).
The letters of Havayah describe how G-dliness descends: the yud, a single point, is contraction; the hei is ex-
pansion; the vav, a vertical line, is drawing down. Circumcision stands at the beginning of the words of the

verse while Havayah stands at their end, which shows that circumcision belongs to the higher level of “heav-
en,” above Havayah.
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And [it is] above the level of the Torah, which was brought low, below, from the level of these heav-
ens. And about this our Sages, of blessed memory, said: “Great is circumcision, for thirteen
covenants were made over it.”

So circumcision is above the Torah, which came down from that “heaven.” The Mishnah’s praise, “Great is

circumcision,” with its thirteen covenants, is brought as support: the word “covenant” occurs thirteen times
in the chapter of Avraham’s circumcision.
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The meaning of “Great is circumcision” is: the level of the great circumcision, which is from above
downward (see the Mikdash Melech on the Zohar, part 3, page 233b, and in the Likkutei Torah [of
the Arizal], Parshas Kedoshim, in Taamei HaMitzvos, on the matter of “Great is circumcision”) —
that Havayah will circumcise your heart.
“Great circumcision” is read as the great, higher circumcision that G-d performs from above. The Alter
Rebbe refers the reader, in a parenthesis, to the Mikdash Melech’s commentary on the Zohar and to the
Arizal’s Likkutei Torah and Taamei HaMitzvos (the reasons for the mitzvos, recorded by Rabbi Chaim Vital),

on Parshas Kedoshim, which explain the phrase in this way. This is the Arizal’s book, not the Alter Rebbe’s
Likkutei Torah.
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And therefore it was made with thirteen covenants. The explanation, as is known, is that the matter
of making a covenant is above reason and knowledge, like two who love each other, who make a
covenant to be loving to one another;

Why thirteen covenants? A covenant, by its nature, is above reason: two friends make a covenant so that
their love will stand whatever their minds may later decide.
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that is, that he will be bound to love him: even if afterward this love for him would not arise in him
on account of reason and knowledge, nevertheless he compels himself to love, on a level that is

above reason and knowledge.

The covenant binds a person to go on loving his friend even if at some later time his reason and understand-
ing would no longer produce that love. The love then comes from a place above reason, and that is what a
covenant creates.
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And so too, in order that there be a revelation and drawing down of the level of the great circumci-

sion mentioned above (which is the level of “How great is Your goodness,” etc.),

In the same way the great circumcision, which is the “great goodness” G-d has stored away, must be drawn

down from a level above reason.
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it is through the Thirteen Attributes of Mercy, which are above Chochmah (wisdom) and intellect;

and therefore it is above the level of the Name Havayah and above the level of Torah

That level is the Thirteen Attributes of Mercy, which are above Chochmah and intellect. Since the Torah is
G-d’s wisdom brought down through Havayah, a circumcision drawn from the Thirteen Attributes is above
both Havayah and the Torah.
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(just as the Thirteen Attributes of Mercy are a level that is above the Torah, and therefore it is there
that sin is forgiven). And about this it is said, “Until Your people pass over, Havayah”; meaning,
“until [they] pass over” into the level that is above the Name Havayah. (And regarding the Thirteen
Attributes of Mercy, too, it is written, “And [He] passed,” etc.)

This is why forgiveness of sin comes through the Thirteen Attributes: forgiveness goes beyond what Torah

law, which is wisdom, would decide. The verse “until Your people pass over, Havayah” is read as passing be-

yond Havayah, and the same verb, “He passed,” begins the Thirteen Attributes at Sinai.
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Now with this can be understood the matter that Avraham kept the entire Torah before it was given,
yet did not keep the mitzvah of circumcision: because he wanted to attain that great circumcision

which is from above downward.

Now the opening question is answered. Avraham did not circumcise himself on his own initiative because a
circumcision he did himself would have been only the lower one, from below; he wanted the great circumci-

sion that comes from above.

3 m9ynDRw 7917 190 TNIRD 191 9PARY 719 TNIRD THRDY 1919 717900 95 0%°p 799

Therefore he kept the entire Torah, which is below that circumcision, and afterward he merited

that great circumcision which is from above.

So he kept all the rest of the Torah, which is below that circumcision, as his own service from below, and af-

terward G-d gave him the higher circumcision.

SECTION 3 - 13

“Was circumcised” in the essence of the day

NIPMY PRYNYS N9%7A 523 7PN WPRD (my nxl YUK PRM 2905 KDY 340NAR PN [2inow i) @0
15 *51n7 29057 1905

And this is why it says, “Avraham was circumcised,” and it is not written, “And he circumcised
himself,” as it is written earlier regarding the circumcision of Yishmael and those purchased with

his money, where it is written, “And he circumcised,” etc.

The wording of the verse confirms this. Of Yishmael and the servants the Torah says actively that Avraham
“circumcised” them, while of Avraham himself it says passively that he “was circumcised,” not that he cir-
cumcised himself.

DX’ 9! 13 21903% 191 OaR DaR 09225 1Y DR ONDHY 2°N070 Tnhnw 190 RO 0o
219 OIaR 9101 AR 7Y 72ab

For that is the circumcision from below, as it is written, “You shall circumcise the foreskin of your
heart.” But Avraham merited the revelation of the level of “And Havayah will circumcise your
heart”; therefore it says, “Avraham was circumcised,” etc.

The active form fits the circumcision from below, which a person does himself. The passive form shows that
Avraham received the circumcision from above, the one G-d performs.
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And this is [the meaning of] “On that very day (be’etzem hayom hazeh) he was circumcised”: that
is, in the very essence of this day. And “this day” is the day that is entirely long, that is entirely
good, etc.

The word be’etzem, “on that very day,” also means “in the essence.” “This day” is the day the Sages call “en-
tirely long” and “entirely good,” the World to Come.

38271 27 *°12 "D [xa3% o] PPYD [mmew] OO0 DITAT M9 ANIR 13907 T 0100 PR nvazym
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And the essence of this day is that great revelation which will be in the time to come: the revelation
of the level of “Your great goodness.” And this is [the meaning of] “entirely good.” And when the
level of the essence of this day was revealed to him, then Avraham was circumcised, etc.

The “essence” of that day is the great revelation of G-d’s stored-away goodness that will come in the time to

come. That revelation was shown to Avraham at his circumcision, and so his circumcision came from above.

IN ONE'S AVODAH

A person must first do his own part, circumcising the “foreskin” of his heart through teshuvah and keeping
the Torah and mitzvos, as Avraham kept the whole Torah. That service from below prepares him for the
higher circumcision, which comes as a gift from above, beyond anything his own reason and effort can

reach.

QUESTIONS FOR DISCUSSION

1. Why would a circumcision Avraham performed himself have been only the “lower” circumcision, and
what did he gain by waiting to be commanded?

2. How does the letter reading of “Who will go up for us to heaven” show that circumcision is above the

Torah, when the same verse says the Torah is “not in heaven”?

3. In what sense is a covenant between friends “above reason,” and how does this illuminate the thirteen

covenants of circumcision?

4. Why must the circumcision from below (teshuvah and Torah) come before the circumcision from above,
and why is the second tied to the time after the ingathering of the exiles?

5. What is the difference in meaning between “And he circumcised” and “Avraham was circumcised”?
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For the children at the table

Two circumcisions of the heart

THE BIG IDEA

We do our part to come close to G-d, and then G-d gives us a gift from above that is higher
than anything we could reach by ourselves.

Avraham kept the whole Torah even before it was given. So why did he wait to do the mitzvah of mi-
lah, circumcision, until G-d commanded him? The maamar explains that there are two circumci-
sions of the heart. The first we do ourselves: through teshuvah, returning to G-d, and through
Torah and mitzvos, we remove the hard covering of the heart, as the verse says, “You shall circum-
cise the foreskin of your heart.” The second G-d does for us from above, as the verse says, “And
G-d will circumcise your heart.” This is a gift beyond reason, higher even than the Torah. A verse
hints at it: in the words “Who will go up for us to heaven?” the first letters spell milah, and the last
letters spell G-d’s holy Name, so milah stands even higher. That is why Avraham kept all the rest of
the Torah himself and waited to receive milah from G-d. The Torah says “Avraham was circum-
cised,” not “he circumcised himself,” because it came to him from above, “on that very day,” a day

that is entirely good.
THE MASHAL

Two friends who love each other make a covenant, a promise to stay loving. Even if one day their
reasons for that love do not come to mind, the covenant holds, because it is above reasons. In the

same way, the great circumcision from above comes from G-d’s mercy, which is beyond reason.
QUESTIONS FOR THE SHABBOS TABLE

1. What is the difference between the circumcision of the heart that we do and the one that G-d
does for us?

2. Why does the Torah say “Avraham was circumcised” and not “Avraham circumcised himself”?

3. What is one thing you can do this week to do your part, so that your heart is ready for G-d’s help
from above?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1
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Another transcript of this same maamar, opening “to un-
derstand the question (mentioned in the books)”; its word-
ing is close to Torah Ohr with small differences, and it
gives two explanations.

Genesis 42:1°X:271 N°wRI2
ARINA M2 1337 2P TR DI YV 7D 3pY XM
Now Jacob saw that there was corn in Egypt, and Jacob said

unto his sons: ‘Why do ye look one upon another?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The verse records that Avraham and Yishmael were cir-
cumcised on the same day. The maamar opens with it and
at the end explains why it says “was circumcised” and “in
the essence of that day.”
Genesis 17:26172:1” n°wr12
:112 PRYNY 072K Pin) o oivh o3y
In the selfsame day was Abraham circumcised, and Ishmael
his son.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.12, NPwRA2

oTmaN Pr RY T vEn

There the Alter Rebbe explains that Avraham kept the
Torah “before it was given” as it is in Beriah, before it was
clothed in this physical world: so he kept tefillin, and kept
circumcision too before he circumcised himself, since cir-
cumcision means removing the hold of the external
forces, and he removed it above, though the mitzvah was

not yet clothed in the physical act.

KEHOT’'S NOTE
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IR .0°WIDN3 0PN TIY WO 191 — T DY MnRaw Ty YR P kD 1ab
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The closing Mishnah of Kiddushin says that Avraham kept
the whole Torah before it was given; the Kehot note points
here as well.

Mishnah Kiddushin 4:147:"7 Pwi1op mawn
DIT72XY (79 NwR13) ,0iPW0 1PV 172K D772RD IR KA 1Y .
22 N§ PR D712 AYY rER 552 DK DX T2 M IR
DTIAR YUY WK 2pY (10 OW) IRV 71 KPY Ty H?; ming
2179 0IPT *Nign VTR VYN P2
Rabbi Judah said: an unmarried man must not tend cattle,
nor may two unmarried men sleep together under the same
cover. But the sages permit it. One whose business is with
women must not be alone with women. And one should not
teach his son a woman'’s trade. Rabbi Meir says: one should
always teach his son a clean and easy profession, and pray
to Him to whom wealth and property belong. For a profes-
sion does not contain [the potential for] poverty and wealth,

for poverty is not due to ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Talmud says that Avraham kept the whole Torah, even
eiruvei tavshilin. This is the basis of the question why he
waited to be circumcised.
Yoma 28b:10-11x">->:2 11”3 Xnm1°
Y DR PN DI DR OUR 37 XRRY L(3D) RN
Syaw 7R NOXY AN23W 77IA NAR UNINARY NRIY L PPwAN
RRVPOR 27777 0K IRR T INIR RIM 10 I DRI 12 XN LD
RYINK OKPT 77 KPR 1279090 KIT) D21 NI — NWPRK KR 77
2T N

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Moshe tells Israel that the Torah is not in heaven, out of
reach. The maamar reads the verse’s letters as a sign that
circumcision is above the Torah.

Deuteronomy 30:1227:"% 0°727

ANR 1y0W 117 IO IRwT 1197y 0 ANk X7 0nwa X
MIPYN

It is not in heaven, that thou shouldest say: “‘Who shall go up

for us to heaven, and bring it unto us, and make us to hear

it, that we may do it?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On “It is not in heaven... nor beyond the sea”, Likkutei
Torah explains “heaven” as a high encompassing level,
like the sky itself, which we do not see (the blue is the air),
and there it refers back to this maamar’s reading of “Who
will go up for us to heaven”, initials milah and final letters
Havayah.
KEHOT'S NOTE
7937 7,71 0%3%1 N™PPA L (R ,RPP) Y N .33 M NPana anTpnavn
Rier

TN 70T 1990 N7 R 13 Ry on
The Tikkunei Zohar (Tikkun 70, as the Kehot note cites it;

also in its introduction and Tikkun 22) reads the initials of
“Who will go up for us to heaven” as milah and the final
letters as Havayah.
Tikkunei Zohar 131a: ’X:X X”%p 97117 °11pn
T RRYT 132 A°237 1277 KT PI0RM 7220 "Ry 0D ..
YR TR 137 79Y 0 0 PN 1PPRI APY NIwNT MURY KW
,NNYI RPPY? PPP0 AURwa LA™ iR Cpioy 1" nin
TP OY D PIRT PRy 23R (115 OW) Ap2 0707 RInt KITIN
PYT PTIPD 22 M9y Papn WPRT KLY TR0 N TRY K1
TER DY LW YN RV AP PIUYRKR 037 mnm 12012
... RIT T2 RGP AP? 1°RNT 7Y

Tikkunei Zohar - Vocalized (Public Domain)

PARAGRAPH 2
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Moshe tells Israel, “You shall circumcise the foreskin of
your heart, and be stiff-necked no more.” The maamar
calls this the circumcision from below, done by our own
effort.

Deuteronomy 10:161”v: 0°127
7Y WRN X? D227 02227 27y NX DN7
Circumcise therefore the foreskin of your heart, and be no

more stiffnecked.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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2 9mY 2203 97K 13 TPPRR T 1Y Naw ND 57K 19

PR N2 2 v
Iggeres HaKodesh 4 explains that circumcision has two
stages, milah and peri’ah, removing the coarse foreskin
and the thin membrane, and that the heart likewise has
coarse and subtle desires; it reads “circumcise the fore-
skin of your heart” as removing the worldly garments that
cover the inner point of the heart.
KEHOT'S NOTE
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The verse of return, which comes before the promises of
ingathering and of G-d circumcising the heart; the maa-

likuteitorah.com/

12

13

14

131 DR P17 M 00 0%Ya

mar identifies it with the lower circumcision.

Deuteronomy 30:22:°7 0127

MR O T WK 233 19p3 YRl PR MUY nIvy
AWDI292 72377202 I

and shalt return unto the L-RD thy G-d, and hearken to His

voice according to all that I command thee this day, thou

and thy children, with all thy heart, and with all thy soul;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Eliezer’s teaching that redemption depends on
teshuvah; it shows that the circumcision from below
comes before the redemption.

Sanhedrin 97b:14-157"1-77°:2 1% 1°77710
Doy N2WN2 KPR PR 1270 PRY L1PRORPO 9D 19D 127 nN
YRR 227 OKRIND L19AR2 TINYPY DaRY 17T MR PRINYY L0723
TR LTPNI TR - KD DR 1PN - NN PRIY DRI DX iR
M2 YITRI RPN 21K R 2R PRIy PR OX (YYine 031 17
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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The other transcript spells the sequence out: redemption
comes through the circumcision from below, circumcising
the foreskin of the heart by returning to G-d through keep-
ing the Torah; the second circumcision is like what will be
after the redemption, after the ingathering of the exiles, as
in “and He will bring you into the land... and do you
good.”

KEHOT'S NOTE
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The promise that G-d will bring Israel into the land and do
them good more than their fathers; it comes after the in-
gathering and before “and G-d will circumcise your
heart.”
Deuteronomy 30:5°71:"% 0°737
T AT ANTTY PO WRIGK TRT PR TR 7 WA
:q*:g‘:z_gz;
And the L-RD thy G-d will bring thee into the land which thy
fathers possessed, and thou shalt possess it; and He will do
thee good, and multiply thee above thy fathers. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David exclaims, “How great is Your goodness that You
have hidden away for those who fear You!” The maamar
identifies this hidden goodness with the great circumci-
sion from above.

Psalms 31:20°3:X”7 0°7°1n

{07 °33 733 792 0002 M7¥8 PRT? NIDYTIWR A0 M
Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them
that take their refuge in Thee, in the sight of the sons of

men!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Sages learn from “she saw him, that he was good” that
Moshe was born circumcised.

Sotah 12a:171°:X 2™ Y10

*27 LR 7207 IR PR v27 K70 R0 230 7D INIK XM
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Said of Moshe’s mother at his birth; the Sages read “good”
as meaning he was born circumcised, which links “good”
to circumcision given from above.

Exodus 2:2°2:72 ninw
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And the woman conceived, and bore a son; and when she
saw him that he was a goodly child, she hid him three

months.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The parenthesis linking “He will do you good” to the hid-
den goodness and to Moshe born circumcised is not in the
other transcript.
KEHOT'S NOTE
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That discourse explains Avraham’s circumcision the other
way, as a refining from below upward, and itself adds: “see
what is written in Torah Ohr and the additions, on ‘On that
very day,” and this requires study.” The note flags the ten-

likuteitorah.com/

20

21

22

23

24

131 DR P17 M 00 0%Ya

sion with this maamar, where Avraham’s circumcision is
from above.
KEHOT'S NOTE
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The Torah is “not in heaven,” and in the same verse “Who
will go up for us to heaven?” hides the word milah; the
maamar sets the two parts of the verse against each other.
Deuteronomy 30:122>:"% 0°727
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YYD
It is not in heaven, that thou shouldest say: ‘Who shall go up
for us to heaven, and bring it unto us, and make us to hear
it, that we may do it?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the dispute over the oven of Achnai Rabbi Yehoshua re-
jected a heavenly voice, citing “it is not in heaven.” The
maamar uses it to show that the Torah has been brought
down to earth.

Bava Metzia 59b:5’7:2 1”1 Xy°¥n X212
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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The words from “And it is called ‘the Torah of Havayah’” to
“itwas drawn down below” are not in the other transcript.
KEHOT'S NOTE
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The words from “while the Name Havayah is in the final
letters” to “from the level of these heavens” are not in the
other transcript.
KEHOT'S NOTE
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The Mishnah praises circumcision because thirteen
covenants were made over it; the maamar reads “great” as
the great circumcision from above.

Nedarim 31b:8-9°0-"1:2 X”% 0771
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Likkutei Torah quotes the Mikdash Melech: the great cir-
cumcision is drawn from Yesod of Arich Anpin, which
holds the thirteen tikkunim of the beard, the Thirteen
Attributes of Mercy.

KEHOT'S NOTE
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The text itself refers to the Mikdash Melech’s commentary
on this Zohar passage (Pinchas). As Likkutei Torah quotes
it, the commentary explains “great is circumcision” as
drawn from Yesod of Arich Anpin, which holds the thirteen
tikkunim that are the Thirteen Attributes of Mercy.

Zohar, Pinchas 57:348-3502"w-n"nw:1”1 0nin A 190
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As the note quotes it, Likkutei Torah there says that cir-
cumcision is great because thirteen covenants were made
over it: just as there are thirteen tikkunim in the upper
beard of Arich Anpin, so too in the lower “beard,” in
Yesod.
KEHOT'S NOTE
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On “to enter the covenant”, Likkutei Torah gives the para-
ble of two friends who make a covenant so that their love
will never cease, even when reason would end it: the
covenant binds them above reason.
KEHOT'S NOTE
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A gloss in the margin of Torah Ohr points here: a covenant
has been made with the Thirteen Attributes that they do
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not return empty. It links “covenant” with the Thirteen
Attributes, as the maamar does.

Rosh Hashanah 17b:7-8'1-"1:2 1> 1w wX?
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In the Song at the Sea, Moshe and Israel sing that terror
will grip the nations “until Your people pass over, O
Havayah”, until they cross into the land. The maamar
reads the words differently: “until [they] pass over” beyond
the level of the Name Havayah.
Exodus 15:161v:1"0 mnw
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Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast
gotten.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Thirteen Attributes of Mercy open with “And Havayah
passed before him,” the same verb as in “until Your people
pass over.”
Exodus 34:61:7"% mnw
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And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe promises that after the return from exile “Havayah
your G-d will circumcise your heart” to love Him. The
maamar calls this the circumcision from above, done by
G-d.
Deuteronomy 30:6":’7 0127
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And the L-RD thy G-d will circumcise thy heart, and the
heart of thy seed, to love the L-RD thy G-d with all thy heart,
and with all thy soul, that thou mayest live.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Avraham was circumcised”: the passive form, which the
maamar reads as a circumcision given from above.
Genesis 17:26172:1” n°wr12
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In the selfsame day was Abraham circumcised, and Ishmael

his son.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Avraham took Yishmael and all those purchased with his
money “and circumcised” them: the active form, which
the maamar reads as the circumcision from below.
Genesis 17:23372:1” n*wx12
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And Abraham took Ishmael his son, and all that were born in
his house, and all that were bought with his money, every
male among the men of Abraham’s house, and circumcised
the flesh of their foreskin in the selfsame day, as G-d had
said unto him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah explains that “this day” is Z’eir Anpin of
Atzilus, called “day,” and “this” (zeh) as in the clear vision
of Moshe’s prophecy; its essence is the Infinite Light
clothed within it.
KEHOT'S NOTE
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The Talmud interprets “that it may be well with you” as re-
ferring to the world that is entirely good, and “that your
days may be long” to the world that is entirely long.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Wikisource Talmud Bavli (CC-BY-SA)
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G-d’s “great goodness” stored away, which the maamar

identifies with the revelation of the time to come and with
the great circumcision.
Psalms 31:20'2:X”% 0°2°11n
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Oh how abundant is Thy goodness, which Thou hast laid up

for them that fear Thee; Which Thou hast wrought for them

that take their refuge in Thee, in the sight of the sons of

men!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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For the fragrance of your goodly oils

All the rewards of the World to Come are only a single glimmer of G-d’s
light, while teshuvah from the depth of the heart, possible only for a soul
in a body, reaches G-d’s very being and essence. The souls above reach
that same inclusion through the Torah they learned below, whose

“fragrance” grows the further it descends.

THE MAAMAR IN BRIEF

The maamar reads “the maidens (alamos) love you” as “the worlds (olamos)”: souls not in bodies, while
“your Husband is your Maker” refers to souls in this world. It asks why a soul would leave the radiance
of the Shechinah for so great a descent, when even Gehinnom is worth enduring for the Garden of
Eden. The answer: all the World to Come, through fifty thousand jubilees, is only a single thought, the
“yud” of G-d’s contraction, while one hour of teshuvah in this world reaches His essence. Reflecting on
the soul’s lofty root and its fall arouses deep compassion, which draws down the Thirteen Attributes of
Mercy; these open the heart sealed by physical life and make it a vessel and a dwelling for G-d, as the
“Husband” is the “Maker.” This is the work of Elul and the Ten Days of Teshuvah: turning back “face to
face”. The souls in the Garden of Eden, for whom a broken heart does not apply, rise through the Torah
they studied, the “oil poured forth” whose fragrance grows as it descends into physical matters. Souls
below can reach that great love too: the hidden love in every Jew, like the kernel of a nut, is revealed in

prayer and teshuvah when G-d’s own hidden level, the “higher secret,” is aroused.

OUTLINE

1 Why the soul descends L

The two kinds of souls; the great descent into a body; the whole World to Come is only a glimmer, while teshu-
vah in this world surpasses it.
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2 Teshuvah from the depth of the heart

12-3

Contemplating the soul’s source above Chochmah and its fall arouses compassion that draws down the

Thirteen Attributes of Mercy from G-d’s essence.

3 “Your Husband is your Maker”

14-5

Mercy opens the heart sealed by physical life, making it a vessel; Elul and the Ten Days of Teshuvah restore

a face-to-face bond.

4 The souls above and the hidden love below

Souls in the Garden of Eden rise through the Torah

16

s “poured” fragrance; souls below reach the great love as

the hidden love, like a nut’s kernel, is revealed through teshuvah.

KEY CONCEPTS

Radiance of the Shechinah (ziv haShechinah) 1”1
11°0Wn

The reward of the Garden of Eden and the World to Come:
a mere glimmer of G-d’s light, not His essence.

His being and essence 1n11%y1 1011

G-d as He is in Himself, beyond every thought and every
revealed level; the goal of teshuvah is to be included in it.

A descent for the sake of an ascent 1"y 7712 77°7°

The soul comes down into a body in order to reach,
through teshuvah and Torah, a height it could not reach
before.

likuteitorah.com/

Thirteen Attributes of Mercy o°2r1771 N171 37

The attributes revealed to Moshe; they draw down com-
passion from G-d’s essence and open the closed heart, es-
pecially in Elul.

Face to face 0°1910°19

A relationship of full inner involvement, as opposed to
service with “the back of the neck”; restored in the Ten
Days of Teshuvah.

The hidden love n9n10m 727X

The love of G-d present in every Jew, concealed like a nut’s
kernel inside its shell, which comes out in heartfelt prayer
and teshuvah.

Oil poured forth 70 7w

The Torah, G-d’s Name, poured down level by level into
physical matters, whose fragrance grows as it descends.
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SECTION 1 - 11

Why the soul descends
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“For the fragrance of your goodly oils, your name is oil poured forth; therefore the maidens (alam-
os) love you.” Now, souls that are not in a body in this world are called alamos, “maidens”: do not

read alamos, “maidens,” but olamos, “worlds.”

The maamar opens with a verse from the Song of Songs and focuses on its last words, “the maidens love
you.” Reading alamos (maidens) as olamos (worlds), the Alter Rebbe takes the “maidens” to be souls not in a
body, that is, souls dwelling in the higher worlds.
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And it is written, “For your Husband is your Maker, etc.”: these are the souls that are in this world.
And see on this in [Shemos] Rabbah, [Parshas] Bo, end of section 15, [and] Zohar III, [Parshas]
Teitzei (p. 277a).

By contrast, the verse in Isaiah that calls G-d the soul’s “Husband” (bo’alayich) refers to souls here in this
world, clothed in bodies. The Alter Rebbe sends the reader to Shemos Rabbah, where this verse describes the
full marriage of the days of Mashiach, after the “betrothal” of this world, and to a passage of the Zohar.
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Now, the descent of the soul into this world is a great descent. Needless to say at a time when the
Holy Temple does not stand; but even before the time of exile, it is an exile and a great descent for

the souls to be clothed and made physical

The soul’s coming down into a body is called a great descent. This is true not only in the time of exile, when
the Temple is destroyed; simply being clothed in a physical body is already a kind of exile for the soul.
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in a body in this world. For before coming to this world the soul was enjoying the radiance of the

Shechinah. And it is said, “Better to be judged and come to the World to Come”: for all the suffer-

ings of Gehinnom are worthwhile in order to come afterward to the delight of the Garden of Eden,
Before birth the soul enjoyed the radiance of the Shechinah, G-d’s revealed presence. In the Talmud Rabbi
Meir says of his teacher Elisha ben Avuyah, “Better that he be judged and come to the World to Come”; so

even the pains of Gehinnom, where souls are cleansed after death, are worth enduring to reach the Garden
of Eden, where souls delight in G-d’s light.
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even the lower one. And there is a lower Garden of Eden and a higher Garden of Eden, and when
the soul must ascend to the higher Garden of Eden there is yet another Gehinnom before it, called
the River of Fire (Nehar Dinur), which “flows and goes forth.” If so, what need is there, and why did
the soul descend into this world, so great a descent?

Even the lower Garden of Eden justifies such suffering, and to rise to the higher Garden of Eden the soul

must first pass through a further purification called the River of Fire. The question is therefore sharp: if the
soul already enjoyed so much above, why must it descend so far?
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But this descent is for the sake of an ascent. And what is the ascent that is greater than [all] the
above? It is said: “One hour of teshuvah and good deeds in this world is finer than all the life of the
World to Come.”

The answer is that the descent exists for the sake of a greater ascent. The Mishnah’s teaching that one hour
of teshuvah and good deeds in this world surpasses all the life of the World to Come shows that this world of-

fers something the heavenly reward cannot.
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For all the life of the World to Come, the lower Garden of Eden, the Days of Mashiach and so on, is
only the radiance of the Shechinah, a single glimmer. With the yud the World to Come was created:
the yud is a great tzimtzum and a single thought,

All the rewards of the World to Come are only a “radiance” of the Shechinah, a single glimmer and not G-d’s

essence. The Talmud says the World to Come was created with the letter yud, the smallest letter, which stands
for a great contraction (tzimtzum) and a single thought.
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like, by way of analogy, a single letter compared to the very essence of one’s being and essence.
“And from my flesh I behold G-d”: above, in the Infinite Light, blessed be He, His being and es-
sence, it is

A single letter or thought is a tiny expression compared to the whole person who produces it. Using the prin-

ciple of Job’s words, “from my flesh I behold G-d” (learning about the Divine from the human being), the
Alter Rebbe applies this to G-d’s own being and essence.
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only a single thought: “He looks and beholds to the end of all the generations.” “With a single utter-
ance [the world] could have been created”; “Bereishis is also an utterance.” It is the yud, a
tzimtzum,
For G-d, all of creation through the end of time is like one thought or one glance; “He looks and beholds to
the end of all the generations” is from the Rosh Hashanah prayers. The Mishnah says the world could have

been created with a single utterance, and the Talmud counts “In the beginning” as an utterance too, so all of
creation stems from a contraction symbolized by the yud.
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a single glimmer. “All the days of the life” of the World to Come is in the plural, for there are sever-
al lower Gardens of Eden and higher Gardens of Eden and Days of Mashiach, one higher than the
other, through all the fifty thousand jubilees.

The Hebrew word for “the life of” (chayei) is a plural form, and the maamar reads it as pointing to many lev-

els of reward. There are many Gardens of Eden and eras of Mashiach, each above the next, through fifty

thousand jubilees (a jubilee closes a cycle of fifty years).
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For all the six thousand years are only one Shemittah, and in them there are a lower Garden of
Eden, a higher Garden of Eden and the Days of Mashiach, etc.

The six thousand years of this world’s history count as only one Shemittah (sabbatical) cycle within that vast

scheme. Each such cycle has its own lower and higher Garden of Eden and its own era of Mashiach.
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If so, all the life of the World to Come is only a radiance and a single glimmer from the Infinite
Light, blessed be He, His being and essence; and “no thought can grasp Him” at all in His being

and essence.

The conclusion is that all these levels together are still only a glimmer of the Infinite Light, while G-d’s own
being and essence remains beyond any thought. This sets up the claim that teshuvah in this world reaches
higher than all of them.

SECTION 2 - 112-3

Teshuvah from the depth of the heart
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This is [the meaning of] “a descent for the sake of an ascent”: through teshuvah, to rise to this ele-

vation, to be included in His being and essence. And “one hour ... is finer, etc.,”

The ascent that justifies the descent is teshuvah, which lets the soul rise to be included in G-d’s own being
and essence. That is why “one hour” of teshuvah in this world is finer than the whole World to Come.
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specifically in exile and in descent into a physical body, through teshuvah from the depth of the
heart, as an arousal from below, from contemplating his descent from a very high and exalted

place: “Know from where (me’ayin)

This power belongs specifically to a soul in exile in a physical body. Its teshuvah comes from the depth of
the heart, as a human initiative, born of reflecting on how far it has fallen from its lofty source.

likuteitorah.com/ 131



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 4 TIANR MAPY 13 9y 9w PN 1AY 0210 IR 1R

wabNaR 9910 IR XD 190A0 NOWRA RIT ZBRIAN RN TRONM TRoTn aoyntn 2122nxa
PP NP20N2 1NINREYY 1NITRA 1931 DWAN XIT (1970 5y Ax] D7EYN RV RPW AR 177193

you came”: from above Chochmah, “and Chochmah is found from nothingness (me’ayin)”;
[Chochmah] is the beginning of revelation; “and to where you are going”: to be clothed in this
world. Even though he did not sin, nevertheless he has become physical and separated from His
being and essence, in utter distance.
The Mishnah’s “Know from where (me’ayin) you came” is read as “from ayin,” nothingness: the soul’s root is
above Chochmah, in the ayin from which, as Job’s words are read, Chochmah comes. Chochmabh is the be-

ginning of revelation; the ayin above it is not yet revealed. “To where you are going” is its being clothed in
this world, where, even without sin, it has become physical and utterly distant from G-d’s essence.
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And one must be among “the masters of reckoning,” so “that a person know in his soul, etc.,” and
arouse compassion over his descent, etc., with a broken heart over the life of the soul. And as a
matter of course, compassion is drawn down through the chain of descending worlds upon chil-
dren, life and sustenance: “Remember us for life, etc.”
A person must be one of “the masters of reckoning,” who make an honest account of their soul, and feel
compassion for its descent, with a broken heart over its spiritual life. That compassion, aroused below,

draws down compassion from above, even in material matters such as children, life and livelihood, as in the
prayer “Remember us for life,” said from Rosh Hashanah to Yom Kippur.
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This is [the meaning of] “With great compassion I will gather you”: through teshuvah from the
depth of the heart, as he contemplates that “for a small moment I forsook you,” that the forsaking
is
Isaiah’s promise “With great compassion I will gather you” is read as describing teshuvah from the depth of
the heart. It comes as the person reflects on the next words, “for a small moment I forsook you.”
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only a small moment, a single thought: all the six thousand years, and the lower Garden of Eden
and the higher Garden of Eden, and the Days of Mashiach, and the Resurrection of the Dead, and
all the fifty thousand jubilees. (And see on this in the discourse beginning “To understand the
meaning of the verse ‘Who is a G-d like You.’”)

The “small moment” is G-d’s single thought that holds all of history, every Garden of Eden, the Days of

Mashiach, the Resurrection and the fifty thousand jubilees. The Alter Rebbe refers the reader to another
maamar for more on this.
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Therefore, since his descent into this world is a great descent, through this he arouses teshuvah

from the depth of the heart, [and] abundant compassion from His being and essence, to draw down

the Thirteen Attributes of Mercy; for [this compassion] cannot be drawn down in a single vessel
Because the soul’s descent is so great, the teshuvah it arouses is deep, and it calls forth abundant compas-
sion from G-d’s own essence. That compassion comes through the Thirteen Attributes of Mercy, the thirteen

qualities of compassion G-d proclaimed to Moshe after the sin of the Golden Calf, because it is too great to
be contained in a single vessel or attribute.
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but only in thirteen attributes: “Havayah, Havayah, G-d, compassionate, etc.” Havayah is the
drawing down from His being and essence, that Havayah become thirteen attributes, etc.

The Thirteen Attributes begin with “Havayah, Havayah, G-d, compassionate.” The Name Havayah here
stands for the drawing down from G-d’s essence, which then unfolds into thirteen attributes of mercy.
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SECTION 3 - 14-5

“Your Husband is your Maker”
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And this is [the meaning of] “For your Husband (bo’alayich) is your Maker, etc.” But how can this
expression apply to Him, may He be exalted, who has no bodily form, with regard to spiritual

souls? And it is written, “As a young man espouses (yiv’al) avirgin, etc.”

The Alter Rebbe returns to Isaiah’s “For your Husband (bo’alayich) is your Maker,” which uses the language
of marriage. He asks how such an expression can apply to G-d, who has no body, in relation to spiritual

souls, especially since another verse uses the same word for a young man marrying a virgin.

213 20972 DN AWR PR (2 270 77 1277a0) PP RDOK 130 R

But it is said about this (Sanhedrin, p. 22b): “A woman makes a covenant only, etc.”

The Talmud teaches that a woman makes a covenant only with the one who made her a vessel, and proves it
from this very verse, “For your Husband is your Maker.” The Alter Rebbe cites it to explain in what sense G-d
is the soul’s “Husband” and “Maker.”
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For through its descent into this world, in exile, [the soul] became physical, and his heart was
dulled and became stone. Even if he is not a soul that sins through what is forbidden, G-d forbid,
[this comes about] also through what is permitted, when he does not sanctify himself, etc.

In exile in this world the soul becomes coarse and the heart becomes closed, like stone. This happens not

only through sin, G-d forbid, but even through permitted things when a person does not sanctify himself in
them.
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And through the arousal of abundant compassion, an arousal from above, in the Thirteen
Attributes of Mercy, his heart is opened; for this attribute has the power to open one whose heart is
sealed like avirgin’s, as we see in a cruel person whose heart is sealed, yet when some compassion
is aroused in him, his heart opens.
The Thirteen Attributes of Mercy, drawn down from above, have the power to open such a sealed heart, as a
virgin is opened in marriage; the Talmud uses the same image when it says that wine opens even a heart

“sealed like a virgin’s.” We see this in human terms: even a cruel person’s heart opens when compassion is

stirred in him.
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And this is [the meaning of] “For your Husband is your Maker”: through teshuvah from the depth
of the heart, in contemplating that “Havayah of Hosts,” which is all the life of the World to Come,

etc.,

The Alter Rebbe now explains “your Husband is your Maker” through the teshuvah just described. The verse

£}

goes on, “Havayah of Hosts is His Name,” and he reads it as a subject for contemplation: “Havayah of
Hosts,” G-d as He relates to all the hosts of the worlds, takes in all the life of the World to Come.
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is only “His Name”: “His glory is over earth and heaven,” the radiance of the Shechinah; and the
source of his soul is very high and exalted, etc., and its descent is a great descent, etc.
All of that is only G-d’s “Name,” His glory shining over heaven and earth, a mere radiance of the Shechinah,

just as a name is only an outer expression of a person. By contrast, the soul’s source is very lofty, so its de-

scent into this world is very great.
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Through this he arouses the Thirteen Attributes, etc., with abundant compassion, to open his
heart, so that it be a vessel, and “the foundation for Your dwelling that You have made, Havayah,

”»

etc.

This contemplation arouses the Thirteen Attributes of Mercy in abundance, which open the person’s closed
heart. The opened heart becomes avessel and a “foundation for Your dwelling,” a place where G-d can rest.
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“May Havayah make His face shine upon you”: so that through this, “as water [reflects] face to face,
etc.,” he too will turn his face back in teshuvah. And this is also [the meaning of] the Ten Days of

Teshuvah: a return to [being] face to face.

When G-d “makes His face shine” on a person, the person, like a reflection in water, turns his own face back
to G-d in teshuvah. The Ten Days of Teshuvah (from Rosh Hashanah to Yom Kippur) are this return to a
face-to-face relationship.
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For all the year, even though one serves G-d, etc., it is on the level of the back of the neck: “For they
have turned to Me the back of the neck and not the face.”

During the rest of the year, even one who serves G-d does so as if with the back of the neck turned toward
Him. The Alter Rebbe borrows Jeremiah’s rebuke, “they turned to Me the back of the neck and not the face,”
to describe service without inner involvement.
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For the whole essence of a person’s life-force and all the senses, sight and hearing, speech [and]
smell, are in the face, while in the back of the neck there is only bone, etc.

The face is where a person’s life and senses are concentrated, while the back of the neck is only bone. The
image shows the difference between service with one’s full inner vitality and service that is merely external.
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So too, one must turn back the whole essence of the point of his heart, and his will, and thought,
speech and action, to G-d alone; as it says, “Whom have I in heaven, etc.”: the lower Garden of
Eden and the higher Garden of Eden, etc.,

Turning the face to G-d means directing the innermost point of the heart, the will, and all thought, speech
and action to Him alone. As the Psalmist says, “Whom have I in heaven,” one seeks not even the Gardens of
Eden but G-d Himself.
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which are only a radiance and a single glimmer, as [explained] above. And before the Ten Days of
Teshuvah, all the month of Elul, one arouses the Thirteen Attributes of Mercy, so that through this
the Ten Days of Teshuvah will be face to face, one with One, “with all your soul, etc.,” to be includ-

ed and nullified in His being and essence: abundant compassion and “abundant in kindness.”

The Gardens of Eden are only a glimmer, so the goal is G-d’s essence. Elul, the month before Rosh
Hashanah, arouses the Thirteen Attributes of Mercy, preparing for the Ten Days of Teshuvah to be face to

face, with the soul included and nullified in G-d’s being and essence.

SECTION 4 - 116

The souls above and the hidden love below
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Now, all this concerns the souls that are in this world, in exile and a great descent, etc. But it is

through teshuvah, as [explained] above, and “in the place where a baal teshuvah stands, etc.”

Everything so far concerns souls in bodies, whose ascent comes through teshuvah. The Talmud teaches that
“in the place where a baal teshuvah (one who returns) stands,” even perfect tzaddikim, the completely right-

eous, cannot stand, showing how high this ascent reaches.
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But the souls in the Garden of Eden, who are on the level of perfect tzaddikim, who apprehend of
the radiance of the Shechinah, as [explained] above: if so, through what is their ascent, to be in-
cluded, etc., since a broken heart from the depth of the heart does not apply to them, etc.?

This raises a question about souls already in the Garden of Eden, perfect tzaddikim who enjoy the radiance

of the Shechinah. A broken heart does not apply to them, so how do they rise to be included in G-d’s

essence?
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This is [the meaning of] “For the fragrance of your goodly oils, etc., therefore the maidens love
you.” The explanation is that [it is| through the Torah that they engaged in while they were in this
world, clothed in bodies; for the Torah too was clothed in physical things.

The answer is found in the opening verse: “the fragrance of your goodly oils” is why “the maidens,” the souls
above, love G-d. Their ascent comes through the Torah they studied while in bodies, since the Torah itself

was clothed in physical matters.
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And this is [the meaning of] “your name is oil poured forth”: the whole Torah is the Name of the
Holy One, blessed be He, poured from vessel to vessel through the chain of descending worlds, to

be clothed in this world in physical things. And the further down it is poured, etc.,

“Your name is oil poured forth” refers to the Torah, which is entirely G-d’s Name, as the Ramban writes in
his introduction to the Torah. It was “poured” from one level to the next until it was clothed in physical mat-
ters in this world.
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the more its fragrance spreads; as we see with physical oil, what was above, when it is poured from

vessel to vessel, gives off a greater fragrance below.

The analogy is from real oil: the more it is poured from vessel to vessel, the more its fragrance spreads. So

too the Torah’s “fragrance” is strongest in its lowest, most physical form.
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So too the Torah: “their end is wedged in their beginning,” “last in deed, first in thought.” Through
this they have an ascent, to be included, as [explained] above.

Since “their end is wedged in their beginning,” the lowest level of Torah is bound to its highest source, as
“last in deed, first in thought” (from the Shabbos hymn Lecha Dodi). For this reason the Torah the souls
learned below lifts them to be included in G-d.
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And this is [the meaning of] “therefore the maidens”: these are the souls that are not in a body in
this world; “love you”: this is the great love, “abundant in kindness.” For “Your dew is a dew of
lights”: whoever makes use of the light of Torah, the light of Torah revives him (Kesubos 111b).

“The maidens love you” means that the souls above attain the great love (ahavah rabbah), linked to “abun-

dant in kindness.” The Talmud’s teaching that the light of Torah revives those who use it shows that their

Torah study gives them life and elevation.
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And this is [the meaning of] “goodly,” a term for light: “the light, that it was good.” Now, through
teshuvah from the depth of the heart, while the soul is still in this world, it can rise and attain the
great love as well, as [explained] above.

“Goodly” is read as a term for light, as in “G-d saw the light, that it was good,” so the “goodly oils” are the
light of Torah. A soul still in this world can also reach this great love through deep teshuvah.
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And this is [the meaning of] “Let him kiss me with the Kkisses of his mouth, etc.” Now, it is said,
“The words of the Scribes are dearer to me than the wine of Torah”: these are the hundred blessings
that are said
The preceding verse, “Let him kiss me with the kisses of his mouth,” continues “for your love is better than
wine.” The Talmud reads this as Israel telling G-d that the words of His beloved Sages are sweeter than the

wine of Torah; the maamar cites it as “the words of the Scribes” and applies it to the hundred blessings said

daily, a rabbinic institution.
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every day, “Blessed are You, Havayah,” which are from the words of the Scribes, so that there be a
revelation and drawing down “from world to world”; “our G-d” (Elokeinu), that He be our G-d, not
above, on the level of, etc., but rather through intellect and contemplation.
Each blessing, “Blessed are You, Havayah, our G-d,” draws G-d’s revelation down “from world to world,”
from the hidden world to the revealed one. “Our G-d” (Elokeinu) means that He should be ours: not remain-

ing above, but drawn down into intellect and contemplation. The next line adds that the point of the heart
must also be revealed.
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But there must be a revelation of the point of his heart, that there be one will, for Him alone, may
He be exalted. And in every one of Israel there is a love

Beyond understanding, the innermost point of the heart must be revealed, a single will for G-d alone. Every
Jew has such a love for G-d, though it may be hidden.
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that is hidden, each according to his own measure, [coming] into revelation in prayer. There is one
who prays in the manner of “their heart cried out,” even though he sees in himself that he is coarse

and clothed in physical desires and traits.

This hidden love surfaces in prayer, in each person according to his measure; some pray as if “their heart
cried out.” This can happen even when a person sees himself as coarse and bound up in physical desires.
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But even so, the truth is not so; for that is only falsehood, from the world of falsehood, while the
love mentioned above is the truth.

That coarseness is not the person’s true self; it belongs to “the world of falsehood,” this material world. The
hidden love for G-d is the truth of the soul.
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Therefore the Congregation of Israel is called by the name “nut”: “I went down to the garden of
nuts.” Just as a nut has a kernel and a shell covering it, so too with souls, etc., while they are in a
body in this world. And this is the secret of the hidden love mentioned above.

The Midrash compares the Congregation of Israel, the Jewish people as one, to a nut, whose edible kernel is
hidden inside a hard shell. So too, while the soul is in a body its love for G-d is concealed within an outer
shell, which is the “secret” of the hidden love.
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But through what can it come into great revelation? It is through the arousal of the higher secret,

“He made darkness His hiding place, etc.,”

The hidden love comes into full revelation when a higher “secret” is aroused. This higher secret is G-d’s own
concealed level, described in the verse “He made darkness His hiding place.”
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to come into revelation; through this the lower secret, the love mentioned above, is revealed, as is
explained in the discourse beginning “If a man has two wives, etc.”; see there.
When the higher hidden level is revealed, it brings out the lower secret, the soul’s hidden love. In the maa-

mar the text refers to, “If a man has two wives,” the higher secret is G-d’s essence, hidden even from the an-

gels, from which Israel’s souls come, and contemplating it brings the heart to a love beyond understanding.
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And this is [the meaning of] “When wine enters, the secret comes out”: through teshuvah the high-
er secret and the lower secret come out, as [explained] above. And this is [the meaning of] “Who re-
vealed this secret to My children, etc.”
The Talmud’s saying “When wine enters, the secret comes out” (wine and secret both equal seventy in
gematria) is applied to teshuvah, which brings out both the higher and the lower secret. The Talmud’s “Who

revealed this secret to My children” refers to Israel’s saying “we will do” before “we will hear”, a love and
commitment from beyond understanding.

IN ONE’'S AVODAH

A person should take honest stock of his soul: how high its source is and how far it has come down, and feel
compassion for it with a broken heart. That teshuvah from the depth of the heart, especially in Elul and the
Ten Days of Teshuvah, turns the innermost point of the heart, the will, thought, speech and action to G-d
alone, seeking not even the Garden of Eden but G-d Himself; and one should know that whatever coarseness
one sees in oneself is not the truth, while the hidden love for G-d is.

QUESTIONS FOR DISCUSSION

1. Why does the maamar call the whole World to Come “a single glimmer,” and what does teshuvah in this
world reach that it does not?

2. How can a soul that has not sinned still be in need of teshuvah, according to the maamar?

3. What do “face” and “back of the neck” stand for, and how do Elul and the Ten Days of Teshuvah turn one
into the other?

4. Why does the fragrance of oil, and of Torah, grow the further it is poured down, and how does that help
the souls in the Garden of Eden?

5. What is the “higher secret” and the “lower secret,” and how does teshuvah bring both of them out?
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PARAGRAPH 1

o2 Panw nab
In the Song the maiden praises her beloved: his fragrance
and his very name are like oil poured out, and so the
young women love him; the Sages read it as Israel speak-
ing to G-d. The maamar reads “the maidens” (alamos) as
“worlds” (olamos), the souls above, and later reads “oil
poured forth” as the Torah.
Song of Songs 1:33’X 027w °w
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Thine ointments have a goodly fragrance; Thy name is as
ointment poured forth; Therefore do the maidens love thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rav Nachman expounds this verse about a Torah scholar,
whose “fragrance” spreads like that of an open flask of
balsam, and reads alamos as olamos: he inherits two
worlds, this world and the World to Come. The Alter Rebbe
uses the reading to identify the “maidens” with souls in
the upper worlds.
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William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 71b2 ,xy 3”m
KEHOT’'S NOTE
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The prophet comforts Zion, pictured as a wife long sepa-
rated from her husband: “For your Husband is your
Maker, Havayah of Hosts is His Name.” Here it is applied
to souls clothed in bodies in this world.
Isaiah 54:571:77117°yw°
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R
For thy Maker is thy husband, The L-RD of hosts is His
name; And the Holy One of Israel is thy Redeemer, The G-d
of the whole earth shall He be called.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The text sends the reader here (Shemos Rabbah, Parshas
Bo, end of section 15): in this world Israel is only betrothed
to G-d, but in the days of Mashiach there will be marriage,
as it says “For your Husband is your Maker.”
Shemot Rabbah 15:31x7%:170 1121 mnw
minn A% N YR wIPY 79N Dwn 03% ma wInm N 927
0?yn .79 .5¥25 Ma1 mann A% ans ,anphh Xaw 17 Moy
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Another interpretation: “This month shall be for you” - this
is analogous to a king who betrothed a woman and wrote her
[a marriage contract endowing her] minimally. When [the
time] came to marry her, he wrote her [a contract endowing
her with] numerous gifts, as a husband. So, this world is be-
trothal, as it is stated: “I will betroth you to Me forever”
(Hosea 2:21), and He gave them only the moon, as it is stat-
ed: “This month shall be for you.” However, in the days of
the Messiah, ...
Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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When Elisha ben Avuyah (“Acher”) died, it was said that he
would be neither judged nor brought to the World to
Come; Rabbi Meir said, “Better that he be judged and
come to the World to Come.” The maamar learns from it
that even the pains of Gehinnom are worth enduring to
reach the Garden of Eden.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note says this idea is not found in the Alter Rebbe’s
maamarim or in Or HaTorah, and points to Torah Chaim
for the difference between Gehinnom and the River of
Fire.
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Daniel sees a river of fire issuing and going forth from be-
fore G-d. Here it is the purification a soul passes through
before rising to the higher Garden of Eden.

Daniel 7:107:t 5x°17
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A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That passage also says that the souls, which preceded cre-
ation, descend into the body for the sake of an ascent.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
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The Mishnah teaches that one hour of teshuvah and good
deeds in this world is finer than all the life of the World to
Come. This is the key to why the soul descends.
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He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note says that in the Mitteler Rebbe’s maamarim he
stresses that “the life of the World to Come” is a plural, and
explains it as the lower Garden of Eden and the Days of
Mashiach.
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This parallel version of the maamar lists “the lower
Garden of Eden, the higher Garden of Eden and the Days
of Mashiach.” It fills in the list abbreviated here.
KEHOT’'S NOTE
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The Tzemach Tzedek asks: if even the Resurrection is only
a “radiance”, when will the inclusion in G-d’s essence
gained by teshuvah and good deeds be revealed? He an-
swers that “radiance” means the life-force shining in the
worlds in measured form, and notes that elsewhere this is
said to apply in this world itself, though not as a reward.
KEHOT'S NOTE
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The Talmud teaches that this world was created with the
letter hei and the World to Come with the letter yud. The
small yud points to how limited even the World to Come is
compared to G-d’s essence.
Menachot 29b:13-1477>-3":2 ¥”3 NN
51971 DOLYIN 1Y DPPPTIW 1DM TUPI RAT 0PI K723 1 CaDn
1°RW 71wy 2191 DPWRA 7193 12W DO T8W ©10n 1WRT 7190 12
R°IN1 0°7903 37 MK M NAN "3 A0 27 MR MY Pt
1PN° AT 7T 932 NPYL SNW 12 WO 170 27 ANRT R RN 7°N2N
1 wow

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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Job, stricken in body, declares that from his own flesh he
will behold G-d. Chassidus reads it as a way of knowing:
from the human soul and its powers one learns about the
Divine, here from how a single letter or thought relates to
the soul that produces it.

Job 19:26772:0™ 21°R
79K MR w2 NRTTIDRI MY IR
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N7 MAR
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The Mishnah says the world was created with ten utter-
ances though it could have been created with one. Here it
shows that all creation is like a single utterance before
G-d.
Pirkei Avot 5:1’R:’7 Max miwn
TR KR K2M 1P TmPR am .0iva X121 niankn 1y
X123 DPIYT DY PIIRRY DOYYIT 10 31977 KPX LNIXI20Y P12
NiAnRn Mya
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the

world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

ARARN %1 DSR2

The Talmud counts “In the beginning” as one of the ten
utterances of creation. It supports the idea that creation as
awhole stems from a single contracted utterance.
Rosh Hashanah 32a:19-202-0”:x 27 mawn wK)
:2°N27 LRIT RN OB ”ﬂ’WNj,;” !’HD Tl}]W.T‘I D’ij;"[ ”'ka"l”
Y WO ImR OX MR 112 1308 021 Ayl oonw oa 12727
M WY ,TIRT TR WOY 20RO 07 KWK LRY — 1910
R RO 1177272 RIKY ,yvn NJT — 0°IN2T M W"Yﬂp'ﬁ: ,0°R°237
27T — DONDT 1 TR L ORO2IT 12 TOKY LAAT 1 TN RPT
7RIV 2 KRR WOV I
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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That passage also speaks of the fifty thousand jubilees.

KEHOT'S NOTE
N2 N1912° 009K 1 DWW 1awnT L3, AANRY D LT ,0 KW D 9OYh 17
(P71IRT 27131 17197 237 AR 1D Jndw —) 71IN0 Py U 1903
0P W 1w BPR NPW W YN 003w ww p1odi Py 71 °s N nna
T IRIAN ANRIAN DR NDORY PUOMAY "DPR RN°W PY 17 70 7N
D°WnRN DMWY 72°27 2IWaNYw 27PN 212 P MW "DPR RNOW INRY
20PN MU0 IRT NP2 0°99K 1 17Aya WY 1Man 0915w mHar AoR
Y 971 RPTIR IRRN) 79O 0N Y 1P D NUMIND MIAAT Oy 17y
55 0°n21y 95 D3 73 TN Y 9P 0 wT MIph Y IR P .1
m7ya wrnay 970 11921 AR 0OWHn I3 . . MDY AR 0ownn 1T
72WN wNnI M 57y 173 NAWN P22 0 RURIW 20w PIYa T Y
R/ B abor
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From Elijah’s prayer (Patach Eliyahu): “no thought can

grasp You at all.” It describes G-d’s essence as beyond

every level of revelation, including the World to Come.
Tikkunei Zohar 17a:10-1227°->:X 1> 97171 *1pn
mawnn M9 .rono 93 By kN0 PROPY P by ARDY X1 NIR
Wy NP 1PIPY LPNPN WY NPPERT K1 NIR J99D 72 XoBn
JPDANRT TPRRYY LURANR RDT 1PND 1APY 1IMa RATARD 17000
712 PWPT KT NIRY LKW "33 (RMOONR K1) NR20ONR 110N
TORM MPI3M 1 TN WIIBRT IRD DI LIRADD NIRT 1A D 1M

.72 WDKK 170 WNNR ATy

Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 2
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There the Alter Rebbe distinguishes, in the point of the
heart above Binah and Daas, its glow and its very essence,
and in the supreme will above intellect, the will clothed in
Chochmah and a higher will above it; he matches them to
“with all your heart,” “with all your soul” and “with all
your might.” It shows what lies above Chochmah, where
this maamar places the soul’s root.
KEHOT'S NOTE
RITW ORI 21°Y @AY N70IR2 X ,272702°D 5oy% 03 IR LR ,4 NI
TAWIT WA Qwnw Ry TROMT RN 1NN i\l

NN2 PR YT
Akavya ben Mahalalel teaches: know from where you
came, where you are going, and before Whom you will give
an account; in the Mishnah the answer is humbling. The
maamar reads “from where” (me’ayin) as “from ayin,” the
soul’s source above Chochmah, and “where you are go-
ing” as its descent into this world.
Pirkei Avot 3:1°X:"2 N1aR mwn
>T°? X ARK XY 07137 MPWR P2R07T ,mIR PRP20n 12 KRy
7T IRY TNY AR oM 23991 7290 AKX XD ,OX2 TR YT .12y
M%7 10y Dipn? 7237 AKX X1 M0 NBwR LK TRR 1I20M
D°27%7 27 727 *307 TNIWM 1TIN? THY 1AK 0 23071 .Ay2im
RITI2 VTR
Akabyah ben Mahalalel said: mark well three things and you
will not come into the power of sin: know from where you
come, and where you are going, and before whom you are
destined to give an account and reckoning. From where do
you come? From a putrid drop. Where are you going? To a
place of dust, of worm and of maggot. Before whom you are
destined to give an account and reckoning? Before the King

of the kings of kings, the Holy One, blessed be He.

Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

NX¥nn 1°Rn ARonm

In his poem on wisdom, Job asks: “But wisdom, where
(me’ayin) can it be found?” Chassidus reads me’ayin as
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“from ayin, nothingness”: Chochmah comes from the lev-
el above it, which no mind grasps, and there the maamar
places the soul’s root.

Job 28:1227:1175 21°R
P2 P 71K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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24

25

26

27

28

T¥2PX 099173 Do

The prophet tells Zion, likened to a forsaken wife: “For a
small moment I forsook you, and with great compassion I
will gather you.” The Alter Rebbe reads the “small mo-
ment” as the single thought that holds all of creation, even
the fifty thousand jubilees; contemplating this arouses the
“great compassion.”
Isaiah 54:7°1:773 7°yw°
I¥IRK 07573 DRI TAY 107 Y312
For a small moment have I forsaken thee; But with great
compassion will I gather thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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This is the maamar the text itself refers to.
KEHOT’'S NOTE
. ,RD 0°231°0 Y%

oA MR 2 Penn?

The Tzemach Tzedek suggests that the Thirteen Attributes
here are the thirteen “adornments of the beard” (tikkunei
dikna), channels of mercy, of Z’eir Anpin, while the “great
compassion” refers to the thirteen of Arich Anpin.

KEHOT'S NOTE
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The parallel version explains that this compassion cannot
yet be drawn down and divided into attributes at all, be-
cause G-d’s being and essence is far above even the great
attributes that precede Chochmah.
KEHOT'S NOTE
MTR2 PEINA?Y qwnn? 1N K 17T R IRIR OV UTTR CIRR6
3 593 M1 NIR Pon KDY N RYTY PTX T NORT IRDT KR B9
13 30T 218Pw MPITAT M m 191 TRR 712307 IR 1R
ARy wURw NPTIRG 1791 7R wUR0Y
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G-d passes before Moshe and proclaims the Thirteen
Attributes of Mercy, beginning “Havayah, Havayah.” Here

likuteitorah.com/
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the Name Havayah is the drawing down from G-d’s es-
sence that unfolds into the thirteen attributes.

Exodus 34:61:7"7 minw

TOM727) 07BR TR PIM DI PR AT KRN ¢IRTRY T Tayn
:NRRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The prophet promises Zion: “As a young man espouses a
virgin, so shall your children espouse you.” The verb ba’al
means marital union, which sharpens the question of how
it can apply to G-d and souls.
Isaiah 62:571:270 V17 yw°
P2y wor Aoy 1N imy 7712 MPY’ mPIN2 Mna Byd
TRR
For as a young man espouseth a virgin, So shall thy sons es-
pouse thee; And as the bridegroom rejoiceth over the bride,
So shall thy G-d rejoice over thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rav Shmuel bar Unya teaches in Rav’s name that a woman
is unformed (golem) and makes a covenant only with the
one who made her a vessel, citing “For your Husband is
your Maker.” It explains why “your Husband” is paired
with “your Maker.”
Sanhedrin 22b:33:2 275 1°77M10
ND7I3 APRY LR 0PI YR 277 AT KONK 72 DRINY 27 0K
NiNIY T TRY ToYR 027 WK 9D ANDYY mp XPX N2
iy
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rav Huna son of Rav Yehoshua says that for one used to
wine, even if his heart is sealed like a virgin’s, wine opens
it. The maamar borrows the image: compassion from
above opens a heart sealed by the soul’s descent.

Bava Batra 12b:8-9'v-"r1:2 2> X7n2 X232
n‘;m;a DIVR iab 1'?’5?_{ 173 ‘?’Jﬂj :yt{)ﬁnj 277 A°732 K7 27 IR
277 M”72 K137 27 IR .”nibn; 223 UAPDY R Linpan 170 -
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7R -
William Davidson, Vocalized Aramaic (CC-BY-NC)

The prophet calls G-d the “Husband” and Maker of Zion.
Here it describes G-d opening the sealed heart of a soul in
this world.
Isaiah 54:5°7:77117°yW°
PIRT22 "ROK PRI WITR 728N MW NIRIT M TRy Y2 02
R
For thy Maker is thy husband, The L-RD of hosts is His
name; And the Holy One of Israel is thy Redeemer, The G-d

of the whole earth shall He be called.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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The verse continues “For your Husband is your Maker”
with “Havayah of Hosts is His Name.” The Alter Rebbe
reads it as teaching that all the World to Come is only
G-d’s “Name.”
Isaiah 54:571:77117°yw°
PRI ORPR PRI WATR PRI Y NIRIL N Y T79Ya 0D
R
For thy Maker is thy husband, The L-RD of hosts is His
name; And the Holy One of Israel is thy Redeemer, The G-d
of the whole earth shall He be called.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Psalmist calls all creation to praise G-d, “for His
Name alone is exalted; His glory is over earth and
heaven.” The maamar takes it to mean that what shines in
the worlds is only the glory of His Name, a radiance.
Psalms 148:1337:1”np 072N
0P PINTPY 737 1727 it 23ia700 °n ownx A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the Song at the Sea, Moshe and Israel sing of the
Sanctuary, “the foundation for Your dwelling that You have
made, Havayah.” The heart opened by mercy becomes
such a dwelling.

Exodus 15:171:1”0 mnw

w1pn Havayah nbyp anawy 11w Invny 113 1ayvm xan
T2 11293 037 TR

Thou bringest them in, and plantest them in the mountain

of Thine inheritance, The place, O L-RD, which Thou hast

made for Thee to dwell in, The sanctuary, O L-rd, which Thy

hands have established.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From the Priestly Blessing, which the kohanim give Israel.
G-d’s face shining on a person arouses the person to turn
his face back to G-d.
Numbers 6:257172:1 12712
7307 7°9% 19 Havayah 1x%°
The L-RD make His face to shine upon thee, and be gracious
unto thee;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“As water reflects face to face, so is the heart of a person to
another.” It explains how G-d’s turning to a person evokes
a matching turn from below.
Proverbs 27:19v™:172 “own
;D87 DT¥7"22 12 07382 0397 0722
As in water face answereth to face, So the heart of man to
man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Through Jeremiah G-d rebukes the people who call a tree
“my father” and “have turned to Me the back of the neck
and not the face.” Here it describes service during the
year that lacks an inner turning to G-d.

Jeremiah 2:27175:2 7707

D739 K71 779 *2X 11973 T DX TN AN V3K TYP DMK
APV 7P NK® 0Ny NYM

Who say to a stock: ‘Thou art my father’, and to a stone:

‘Thou hast brought us forth’, for they have turned their back

unto Me, and not their face; but in the time of their trouble

they will say: ‘Arise, and save us.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Asaph says to G-d, “Whom have I in heaven [but You]? And
besides You I desire nothing on earth.” One desires noth-
ing, not even the Gardens of Eden, but G-d Himself.
Psalms 73:257773:3”y 0°2°1n
PIRI "NYDOR? 0y 07HED
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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From the Shema: love G-d “with all your soul.” It describes
the total self-giving of the Ten Days of Teshuvah.

Deuteronomy 6:5°77:1 0°727
STIRR22 TUDI22N 72377222 TR 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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One of the Thirteen Attributes of Mercy, “abundant in
kindness.” It names the mercy drawn down from G-d’s
essence.

Exodus 34:61:7"% mnw

700727 22BN TN 1M O bR m hyirial 1’;@'55_7 3y
galah !

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The opening verse, now applied to souls in the Garden of
Eden, who rise through the “fragrance” of the Torah they
learned; “goodly” is read as light, and “oil poured forth”
as the Torah poured from level to level.

Song of Songs 1:3°3:°R 0°1°wi "W
sTN2IK NINGY 1277 0¥ PN 10 020 Y 077
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T7apn W mw 1INt

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The ten Sefiros have “their end wedged in their
beginning.” Here it explains why Torah at its lowest level

is bound to its highest source.

Sefer Yetzirah 1:7°1’% 77°%° 700

nambws 19902 NN 1NPAN2 1910 YIYa R 92 MTED Ty
7910 INKR 117 TAR 21991 21w PRI 7210 NIRY nonaa amnwp

The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Isaiah’s song of the future promises that the dead will live,
“for Your dew is a dew of lights.” The Talmud expounds it
as the light of Torah reviving those who use it.
Isaiah 26:19v™:1" 171°yw°
7IX1 770 NIR 20 2 75y 33 23371 18T VP N33 TR T
2B O°XD"
Thy dead shall live, my dead bodies shall arise— Awake and
sing, ye that dwell in the dust— For Thy dew is as the dew of

light, And the earth shall bring to life the shades.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Talmud teaches that whoever makes use of the light of
Torah is revived by it. It shows that Torah study gives the
souls their life and elevation.
Ketubot 111b:5°7:2 ¥°p n12103
MEVR2 KNG 57 1M NVRRT MIRP K3 K A0V 227 AP? MK
SUIT AR MR RPN AP? MR .PNIT RIT A 1TIAYR Invy
TR PR — 73R 9IR2 URnwn PRY 931 ,17°00 13RI — iR
Rt~ Ralidl
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“G-d saw the light, that it was good.” It links the word
“good” with light, so “goodly oils” means the light of
Torah.

Genesis 1:47:'R N°wR12
YN 1P IR 12 D’?5§5 '?T(;E] 290773 7IRINR n'pj’?g R
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Mitteler Rebbe explains why “the fragrance of
your goodly oils” follows “Let him kiss me,” whose contin-
uation “better than wine” is expounded as the words of the
Scribes being dearer than the wine of Torah.
KEHOT'S NOTE
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The maiden’s opening words in the Song, longing for her
beloved’s kiss, “for your love is better than wine”; the
Sages read it as Israel speaking to G-d. It leads to the
teaching about the words of the Scribes.
Song of Songs 1:2°2:R 0°7°w1 "W
770 P77 02210700 77D NIPWIR PRy
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

147



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 4

52

53

54

55

56

LR e

U0 PW 30 N 07T Ry 0vany
The Talmud reads “for your love is better than wine” as the
Congregation of Israel telling G-d that the words of His
beloved Sages are sweeter to it than the wine of Torah. It is
applied to the hundred daily blessings instituted by the
Sages.
Avodah Zarah 35a:6":X 777 171 1712y
77 27 XDX °3 7717 777 0°210 37 K1 101 MR '1;'['? phedi7g]
,071y P¢ 91937 :XIT T2 WiTRT 197 DRIPY NDID MINK NN
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

9] 7w (3 ,3%) CYon Y LR L,TP Y

2% pyy

In the lament over Jerusalem’s destruction, “their heart
cried out to G-d.” It describes prayer in which the hidden
love bursts forth.

Lamentations 2:181”°:’2 12°R

DR 12771 O AYnRT 211 270130 1°%7N2 Nkin 21-TRPR 027 Py
Y2 OTRPR 77 N9 7N

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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In the Song, “I went down to the garden of nuts” to see
whether the vines had blossomed. The Midrash and Rashi
read the nut as Israel, whose inner worth is hidden under a
shell.

Song of Songs 6:11x>:1 0*7°wn 1w
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:0°Im7]

I went down into the garden of nuts, To look at the green

plants of the valley, To see whether the vine budded, And the

pomegranates were in flower.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Mitteler Rebbe explains the difference between
a nut and other fruit.
KEHOT'S NOTE
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There the Mitteler Rebbe explains at length how every Jew,
however sunk in worldly matters, has the strength for self-
sacrifice when tested.
KEHOT'S NOTE
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The Midrash likens Israel to a nut. The Alter Rebbe applies

the image to the hidden love within the soul.
Shir HaShirim Rabbah 6:11x7°:1 121 0*2°wi 9°w
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“I went down to the nut garden to look at the budding of the
valley, to see if the vine had blossomed and the pomegran-
ates were in bloom” (Song of Songs 6:11). “I went down to
the nut garden,” Rabbi Yehoshua ben Levi said: Israel was
likened to a nut tree. Just as a nut tree is pruned, and it re-
generates, [such that] it is pruned for its own good - why? -
because it regenerates, like that which is trimmed and re-
generates, and like fingernails that are trimmed and ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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In David’s song of deliverance, G-d’s descent is pictured
with dark rainclouds as a covering: “He made darkness
His hiding place.” Here it names the “higher secret,”
G-d’s concealed essence, whose arousal reveals the soul’s
hidden love.

Psalms 18:1227:1 0°9°11n
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He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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This is the maamar the text refers to; the note adds that
both it and this maamar were said in Parshas Ki Teitzei
5563.
KEHOT’'S NOTE
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Rabbi Chiya teaches that “wine” (yayin) and “secret” (sod)
both equal seventy, so “when wine enters, the secret
comes out.” Applied here to teshuvah bringing out both
the higher and the lower secret.
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William Davidson, Vocalized Aramaic '(CC—BY‘—NC)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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When Israel said “we will do” before “we will hear,” a
heavenly voice asked, “Who revealed to My children this
secret, which the ministering angels use?” In the maamar
“If a man has two wives” this secret is the higher secret it-
self, from which Israel’s souls come.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“In the place where baalei teshuvah stand, perfect tzad-
dikim cannot stand.” It shows the unique height reached
through teshuvah.

Berakhot 34b:22-23373-273:2 7% n1972
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“I am black and comely, O daughters of Jerusalem”

The Torah’s black fire on white fire describes how the Infinite Light, too
great to be grasped, is hidden and contracted into “letters” so that it can
be revealed; the hiddenness is itself the source of beauty. In the soul, the
“blackness” of a hidden love, concealed and covered by the animal soul,

is rooted in that white fire and can be revealed and transformed.

THE MAAMAR IN BRIEF

The maamar opens with the Sages’ image of the Torah as black fire upon white fire and applies it to the
yud with which the World to Come was created. The World to Come is an infinite delight, yet it comes
from a single letter. Using the soul as a model, the Alter Rebbe shows that letters are garments rooted
in the soul’s essence. So too above: the souls’ delight comes from divine letters, while the Infinite Light
itself, beyond comprehension, is the white fire, and every revealed level, even Keser, is black fire rela-
tive to it. From below, the incomprehensible is darkness; from above, the revealed is darkness. The
light was hidden (“it was good to hide it”) through the yud of tzimtzum, like engraving and then ink on
parchment, so that it could be revealed. This explains the Seraphim’s “Holy” and the Ofanim’s
“Blessed.” In a person, revealed love draws on a hidden love, doubly black: above intellect, and
clothed in the animal soul. Yet it is rooted in the white fire, so the blackness makes her comely. The
maamar closes with “from Hodu to Kush”: G-d reigns from the highest glory to the lowest darkness,
and “Kush,” black, can also name a whiteness too bright to grasp, the root of Israel’s love as “beloved

children”; and the Torah, black fire upon white fire, was accepted anew on Purim.
OUTLINE

1 Black fire on white fire and the yud n-3

The Torah was given as black fire on white fire, and the World to Come, an infinite delight, was created with
the yud. Letters in the soul are garments, yet rooted in the soul itself.

2 Light and darkness above 14-5

The Garden of Eden’s delight comes from divine letters; the Infinite Light itself is beyond grasp. From be-
low it is darkness, from above it is the white fire, and all revealed levels are black. The light was hidden
through the yud so that there could be revelation.
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3 Engraving, ink and parchment

16-7

Keser is like engraving, one with the stone yet slightly darkening it; Chochmah is like ink on parchment.

Through the tiny yud the Infinite Light itself is revealed, so the World to Come is delight in G-d Himself.

4 Holy and Blessed

18-13

The Seraphim of Beriah say “Holy” and are darkness; the Ofanim of Yetzirah say “Blessed” and are light.

Together they are white fire and black fire, as in “the Holy One, blessed be He.”

5 Hidden love and revealed love

1M4-15

A person’s revealed love is drawn out by contemplation from a hidden love rooted in the soul’s essence.

Prayer moves from noise to fire to the still, small voice. The hidden love is doubly black, yet never lost,

and it is transformed through teshuvah.

6 Black and comely

115-19

The blackness makes the white fire beautiful, like ink on parchment; the tents of Kedar are black outside
and inside like the curtains of Shlomo. The encompassing light makes darkness and light equal, and

Aharon and Moshe represent the ascent and the drawing down.

7 From Hodu to Kush

120-23

G-d reigns from the highest radiance to the lowest darkness. Kush can also mean an overwhelming
whiteness, the root of Israel’s hidden love as beloved children. The Talmud’s dispute about Hodu and

Kush and the Torah accepted anew on Purim complete the theme.

KEY CONCEPTS

Black fire upon white fire 71127 wx *21 9y 77912 WK

The Sages’ image of the Torah as black letters on a white
background, both of fire. Here the white fire is the Infinite
Light beyond grasp, and the black fire is every revealed
level, down to the letters themselves.

The yud of the World to Come 2”1y X723 771°2

The World to Come was created with the smallest letter.
The yud stands for tzimtzum, a tiny point through which
the infinite can be revealed and grasped.

Letters as garments 0°127 N1"NX

In the soul, thought and speech are garments for the intel-
lect, yet their power is rooted in the soul’s essence. Above,
the divine letters are garments for the Infinite Light.

Darkness from below and from above 17yn7 nunn
N moynom

From below, what cannot be grasped is called darkness;
from above, what is lower and more revealed is called
darkness. The maamar applies both senses throughout.

likuteitorah.com/

Engraving and writing 112°n21 1p°pn

Engraved letters are one with their material, while ink is
added from outside. Keser is like engraving and
Chochmabh like writing.

Holy and Blessed 71121 v11p

The Seraphim’s “Holy” expresses G-d’s transcendence;
the Ofanim’s “Blessed” expresses drawing Him down into
Malchus. Together they form the title “the Holy One,
blessed be He.”

Hidden love n7m0n 7208

The natural love for G-d in every Jewish soul, rooted above
intellect. It is “black” because hidden and covered by the
animal soul, and contemplation brings it into the open.

Encompassing and filling light 25 89211 1%y %5 2210
n%y

The light that fills the worlds follows their graded order,
while before the encompassing light darkness and light
are equal, which allows transformation from one extreme
to the other.
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SECTION 1 - 11-3

Black fire on white fire and the yud

213 Z@nwn Canaww NNINAINY CIRY "1RIN PR 131 0990170 N132 TTINDY IR TInw
“I am black and comely, O daughters of Jerusalem” etc. “Do not look upon me that I am blackish,
for the sun has gazed upon me” etc.

The maamar opens with the Song of Songs. The maiden, whom the Sages read as the Congregation of Israel,
tells the daughters of Jerusalem that she is black yet comely, and asks them not to stare at her darkness, for

the sun has darkened her. The whole discourse explains what this blackness and this beauty are at their root.
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This will be understood in light of the saying of our Sages, of blessed memory, that the Torah was
given as black fire upon white fire, as explained in Shir HaShirim Rabbah at the end of the passage
“His head is as the most fine gold,” and in the Zohar, Part III, Nasso, 132a (and see further in the
Raaya Mehemna, Shoftim, 275a).

The Sages describe the Torah as black fire upon white fire: black letters set on a white ground, both of fire.
The Alter Rebbe cites the Midrash on Shir HaShirim and the Zohar in Nasso, and points further to the Raaya
Mehemna (“the Faithful Shepherd”), a part of the Zohar, in Parshas Shoftim.
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Now, just as the whole Torah was given in this way, so too what our Sages said, “With the yud the

World to Come was created” etc., is likewise in the manner of black fire upon white fire.

The Talmud teaches that this world was created with the letter hei and the World to Come with the letter yud.
The Alter Rebbe proposes that this yud too has a black-on-white structure, like the letters of the Torah.
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The explanation of the matter is as follows. We must understand that the World to Come, the Higher
Garden of Eden, is the delight of the souls from their grasp of G-dliness: a wondrous delight with-

out end and without limit, beyond all measure and bound.

The World to Come here means the Higher Garden of Eden, where souls take delight in grasping G-dliness.
That delight is described as literally limitless, which will matter for the argument that follows.
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This is why they said of Elisha Acher: “Better that he be judged and come to the World to Come,” for
all the sufferings of Gehinnom are worthwhile

Elisha ben Avuyah, called Acher (“the other”), was the Sage who abandoned the Torah. When he died, his
disciple Rabbi Meir said it was better that he be judged and punished and then enter the World to Come,

rather than lose it altogether.
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for twelve months in order afterwards to receive the gratification and delight of the World to Come,
because this delight has no end or bound, and all the sufferings of Gehinnom cannot be measured

or compared against it.

Gehinnom is where the soul is cleansed after death, and twelve months is the longest term there. The rea-
soning is that a limitless delight outweighs any finite suffering, so it is worth undergoing the suffering to
reach it.

731 0°710° 70 2WND 09EY Dpwn PR TV 100 M AI9ND D123 P TR 70T 19K 0D
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For were there any measure and bound to this delight, there would be room for some weighing and

balancing, to reckon how much suffering [is worth| against the delight.

If the delight had a limit, one could weigh it against the suffering and ask whether it was worth it. The Alter
Rebbe spells out the logic of the Talmud’s judgment.

219 1101907997 2011 9991 B9 195K T19Y PR 199 21231 7190 593 RIT NIAR2 OPRYN

But in truth it is beyond all measure and bound; therefore nothing at all compares to it, and “Better
that he be judged” etc.

Because the delight is truly infinite, no amount of suffering can be compared to it. This establishes that the
World to Come is an infinite delight, which raises the question of how a single letter, the yud, could be its

source.
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If so, we must understand what the level of the yud is, from which this world of great delight was

created. To understand this, [we apply the verse] “From my flesh I behold G-d.”

Having shown that the World to Come is an infinite delight, the Alter Rebbe asks what the yud is, if such a
world could come from it. He answers using the principle of Job, “From my flesh I behold G-d”: we learn
about the divine from the structure of the human soul.

5ow2 DR 71297 72WnNa RIT 7730 NPMIR 190 ONWAT OTRI WIN2 DORIT ARY 277V 10

593 NP NIR M2 oW PR 1T

By way of analogy, we see plainly in a physical person that the revelation of the letters of speech is
in thought and speech, but in the intellect itself there is as yet no level of letters at all.

In a human being, letters (the units of language) appear only in thought and speech. Pure intellect, the idea

itself, has no letters or words yet.
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Only when he thinks and ponders it are the letters born (see what is written on this in the discourse
beginning “Who has counted” in Parshas Balak),

When a person thinks an idea over in his mind, words begin to take shape; this is the “birth” of letters. The
Alter Rebbe refers the reader to a discourse in Parshas Balak on the same theme.
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and they are revealed, in a concealed way, in his thought, and they come to greater revelation when
he speaks to another. They are garments for the intellect, which clothes itself in the letters of

thought and speech,

In thought the letters are revealed but still hidden from others; in speech they become fully revealed to an-
other person. Either way they are only garments that clothe the idea and convey it.
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but they are not its essence and being, for in the essence of the intellect no pronunciation of letters
is yet recognized or felt (see what is written in the explanation of the verse “And you shall make a

tzitz,” on “and you shall engrave upon it the engravings of a signet”).

The letters are not the idea itself, since at its core an idea has no sound of letters at all. A cross-reference is
given to the explanation of the tzitz, the High Priest’s gold plate, on which letters were engraved.
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Even so, the revelation of these letters, although they are felt as sounds only in speech, through the
five articulations of the mouth, does not have its beginning and its coming into being from nothing
to something there (as is written at length on the verse “And David made there a name”).

The five articulations of the mouth are the throat, palate, tongue, teeth and lips, which shape the sounds of
speech. Although letters are first heard in speech, speech is not where they originate; they are not created
there from nothing.

M9 N2 NIANAT KPR 73wnna 9PN A0 2ow0 2nan annnnt PR "awnnn PR )
wRInw nniy Wl Minna ¥12p X1 912721 7awnnd NPNIRG

Likewise, the letters of thought do not come into being from the level of the grasped intellect that
shines in thought. Rather, the coming into being of the power of letters in thought and speech is

fixed in the very being of the soul itself, for the soul

Nor do the letters of thought originate in the idea that shines in thought. The capacity for letters is set into
the very being of the soul, above the intellect.
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is full of letters. These are powers to be drawn forth which, in their descent lower and lower down
to the level of thought, take the form of actual pronounced letters; for in thought too the letters take

form after the manner of their pronunciation,

The soul contains letter-powers, potentials that take the form of actual letters as they descend into thought.
Even silent thought is shaped like pronounced words.
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as one utters them with the mouth (and in this vein [the Sages] said in the Gemara, “Two spirits
were conversing with one another”: that their speech and conversation are fine and spiritual let-
ters, like the letters of thought in us, and their thought is finer still, as is written elsewhere), except
that it is concealed.

The Talmud tells of two spirits conversing; the Alter Rebbe explains that their speech consists of refined let-

ters like our thoughts, and their thought is finer still. Thought, however, remains concealed, whereas speech

reveals.
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Speech, by contrast, actually reveals [them] to another. Their source is higher than the level of in-
tellect, that is, from the level of the soul itself (see what is written on this in the explanation of the
verse “If you walk in My statutes”). This is not to say that the letters are the actual being and es-
sence of the soul,

Speech reveals the letters fully to another, yet their source lies above intellect, in the soul itself. This does
not make the letters the soul’s essence.
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for the being of the soul is intellect and emotive attributes etc. (meaning that it is the source of the
intellect and the emotive attributes, as is written in the explanation of the verse “And you shall not
withhold salt,” in the discourse beginning “Behold, they are one people,” and in the discourse be-
ginning “Elijah opened”),

The soul’s being consists of intellect and emotions, meaning that it is their source. Several discourses where

this is explained are cited.
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but that the soul itself also includes the powers of the letters, so that from it there is drawn down
into the level of thought by way of a mere extension of radiance. And see what is written in the dis-

course beginning “Thus shall you bless” regarding the soul being full of letters.

The soul also contains the powers of letters, but only as a radiance that extends from it into thought. This
sets up the analogy for the yud: letters that are rooted in the essence yet are only a ray of it.
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Summary: The matter of the Torah being given as black fire upon white fire, and likewise the yud
with which the World to Come was created. We must first introduce the matter of the letters of
thought and speech, which are merely garments for the soul and the intellect, and nevertheless the

root of the letters is in the soul itself.

This summary (“kitzur”) restates the opening: the Torah as black fire on white fire, the yud of the World to
Come, and the introductory point that letters are only garments of the soul yet are rooted in the soul itself.

SECTION 2 - 14-5

Light and darkness above
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2. Now, exactly like this analogy is [the matter] above, in the Infinite Light, blessed be He. For the
revelation of the souls’ grasp of G-dliness and their delight in G-d, though it is a wondrous delight,
is nonetheless only from the level of letters

The analogy of the soul’s letters is now applied to G-d. The souls’ delight in the Garden of Eden, wondrous as

it is, comes only from the divine “letters,” the garments of the Infinite Light, and not from the Infinite Light
itself.

likuteitorah.com/ 157



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 5 121 0°9WIT° N2 TIRD 2R TN

SERT 12T NPMIR RO MPOIRT MOPAY 9RRD 0927 AWK 223 PRI DT Ny 1772 0%Y)
SMNAY DR 7773 WYY 10 1PPY g pl YUR WA PR RIAW (axe1a7) UROI2T PNy nws)
(19 9P NaNw° DOWITP K712 523 *1nwn

(see the discourse beginning “And now, let the power be great” on “as You have spoken, saying,”
that Malchus of Atzilus, which is the letters of the speech of Atzilus, becomes Atik of Beriah, which
is the source and root of the Higher Garden of Eden etc.; and see what is written in the discourse
beginning “You shall keep My Sabbaths” on “Creator of holy beings, may Your Name be praised”
etc.).

This parenthesis cites discourses showing that Malchus of Atzilus, the divine “speech,” becomes Atik of
Beriah, the highest level of the World of Beriah, and the source of the Higher Garden of Eden. So the
Garden’s delight is rooted in divine letters.
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The Higher Garden of Eden is the letters of thought, and the Lower Garden of Eden is the level of
speech. This is [the meaning of] “I created it, I formed it, I also made it”: “I created it” is the level of
thought, the Higher Garden of Eden; “I formed it” is the level of speech and the Lower Garden of
Eden.

The verse in Isaiah names three stages of making: created, formed, made. The Alter Rebbe maps them onto
thought (the Higher Garden of Eden), speech (the Lower Garden of Eden) and action (this world).
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“I also made it” is the world of action, this physical world. (See what is written in the discourse be-
ginning “Who has counted” that “also” (af) is a term of inclusion, and it includes a fourth level
which is above the levels of thought, speech and action, which are only garments for the Infinite
Light, blessed be He;

“T also made it” refers to the physical world. A parenthesis opens citing the discourse “Who has counted,”

which reads the word “also” (af) as adding a fourth level above thought, speech and action.
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that is, the level of the Supernal Will, which is the Infinite Light, blessed be He, in His very Self and

Glory, and which is drawn down through the fulfillment of the mitzvos in this world etc.;

That fourth level is the Supernal Will, G-d’s own essence, which is drawn down specifically through per-
forming mitzvos in this physical world. This is why the lowest world can reach the highest level.
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see there. In the same way one may say regarding what is written, that in the Higher Garden of
Eden the revelation is from the level of the letters of thought and in the Lower Garden of Eden from
the level of speech, that nonetheless through fulfilling the Torah and mitzvos in this world an addi-
tional light is drawn into the Garden of Eden. This is the clothing of the Supernal Will and the
Supreme Chochmah in thought and speech, in the manner of “Your thoughts are very deep.”

The same idea is applied to the Garden of Eden: although its revelation is only from divine thought and

speech, Torah and mitzvos in this world bring additional light there. They clothe the Supernal Will and
Supreme Chochmah, which are deeper than the letters, within those letters.
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As is written in the discourse beginning “For as the new heavens” on “and He placed him in the
Garden of Eden to work it and to guard it,” and in the discourse beginning “Then Israel sang” etc.,
“Spring up, O well” etc.; and see what is written in the discourse beginning “I” in the portion of tz-
itzis, on the twofold “I” etc., “to be your G-d.”

The Alter Rebbe lists other discourses that develop this theme: Adam placed in the Garden “to work it and

guard it,” the Song of the Well, and the twofold “I am Havayah” in the passage of tzitzis, the fringes on the
corners of a garment (Numbers 15).
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Now, with the yud the World to Come was created, but this world was created with the hei, and there
is alevel in the hei which in its root is higher than the yud, as is written on “Go forth” regarding the
hei of Avraham. Therefore through teshuvah and good deeds in this world additional light is drawn
into the Garden of Eden. Let us return to our subject, the matter of the letters of thought and
speech.)

The hei of this world has a root higher than the yud of the World to Come, as explained regarding the hei

added to Avraham’s name. This is why teshuvah and good deeds in this world add light to the Garden of
Eden; the digression then closes.
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These are merely garments for the Infinite Light, blessed be He, as is written in the Tikkunei Zohar:
“You prepared garments for them, from which souls fly forth” etc.

The Tikkunei Zohar’s prayer of Elijah speaks of “garments” G-d prepared, from which souls come forth. The
divine letters of thought and speech are such garments for the Infinite Light.
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But in the Infinite Light, blessed be He, in His very Self and Glory, no revelation of comprehension
applies, for “no thought can grasp Him” at all, and “You are wise, but not with a knowable wisdom”

etc.

The Infinite Light in itself is beyond all comprehension. The Tikkunei Zohar says that no thought can grasp
Him and that His wisdom is not a knowable wisdom.
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“He is the Knower and He is the Knowledge” etc. (see what is written in the discourse beginning
“Behold, they are one people,” cited above, on the meaning of “You are wise, but not with a know-
able wisdom™).

Maimonides writes that G-d is the Knower, the Knowledge and the Known, all one, which is beyond human

understanding. This underlines that G-d’s essence cannot be the object of any grasp.
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Of this it is said, “He made darkness His hiding place.” Darkness is something in which no grasp or
comprehension at all is seen.

The Psalm says G-d “made darkness His hiding place.” Darkness here means that which cannot be seen or

grasped at all, namely the divine essence itself.
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(See what is written in the discourse beginning “The heads of the tribes” on “and of it is said, ‘He

9

made darkness His hiding place’” etc., and in the discourse beginning “And He called to Moshe.”)

Cross-references to two discourses in Likkutei Torah where the verse “He made darkness His hiding place”

is explained.
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Now, all this is from below upward: what is above the comprehension of created beings is called
“darkness,” meaning that which is not grasped,

This is the perspective of the created beings looking upward. Whatever is beyond their comprehension they
call “darkness.”
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as in the saying “Who forms light and creates darkness”: the darkness is in Beriah, above the light
of revelation which is in Yetzirah. (For Beriah is thought and Yetzirah is speech. Now, for the stu-
dent, the teacher’s speech is called light and revelation, but the teacher’s thought is still darkness
for the student.

The morning blessing “Who forms light and creates darkness” places darkness in Beriah, higher than the

light in Yetzirah. A student hears his teacher’s speech as light, but the teacher’s thought is darkness to him,
since he cannot perceive it.
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But for the teacher himself, his speech counts as nothing compared with his thought, and what he
thinks in thought in one moment requires many words to speak. Therefore for him thought is
called light, and speech is called darkness compared with thought. Further:

For the teacher himself the reverse holds: his thought is light and his speech is darkness by comparison,

since one moment of thought needs many words. This illustrates that light and darkness depend on the
standpoint.
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In Beriah there shine Chochmah, Binah and Daas of Atzilus, which are called “the hidden world”
relative to the emotive attributes of Atzilus, called “the revealed world,” which shine in Yetzirah.
For of Chochmah and Binah of Atzilus it is said, “The hidden things belong to Havayah our G-d.”
And see what is written in the discourse beginning “I have come into My garden.”

Chochmah, Binah and Daas of Atzilus, called the “hidden world,” shine in Beriah, while the emotive attribut-

es of Atzilus, the “revealed world,” shine in Yetzirah. The verse “The hidden things belong to Havayah our

G-d” is read as referring to Chochmah and Binah.
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Therefore the Seraphim too, who are in Beriah, are called “standing above him (lo),” meaning
above the vav, the six extremities, which nest in Yetzirah. Their service is not with a great noise,
like the Chayos and the Ofanim who raise themselves with a great noise, since those are from the
revealed world.
In Isaiah’s vision the Seraphim (“burning ones”) stand “above him” (lo). The Alter Rebbe reads lo, spelled
lamed-vav, as “above the vav,” the letter whose number, six, stands for the six emotive attributes that dwell

in Yetzirah. The Seraphim of Beriah serve silently, while the Chayos (“living beings”) and Ofanim (“wheels”)

of Ezekiel’s vision serve with a great noise.

5w pheanal VPWN WAYR® W RII12Y “2[ bw pheonal PWNA WAYR® IR 9310 INIRYD RNPK 0N
poran] 7WN 22K 099572 MIIRT MW2PNT YR QNN °PI (7 5w pheen] PWNT RP1AI IRI2MT [wxn
1902 PR PRIYY D% W K122 RPIT 121711 09951 19yRDY MR ©912 0NN Pl [wrn bv

X135 nye] PPYD Y MPANTA X3

It is also stated that when one says “Who forms light” one touches the tefillin of the hand, and at
“and creates darkness” one touches the tefillin of the head. It is explained elsewhere that the tefill-
in of the hand are called a sunken seal, the clothing of the lights in the vessels, while the tefillin of
the head are called a raised seal, lights that are above the vessels. This is alluded to specifically in
“creates darkness,” because at present this level does not come into revelation until the Time to
Come.

Tefillin are the leather boxes holding passages of the Torah, bound on the arm and on the head; the custom

is to touch the hand tefillin at “Who forms light” and the head tefillin at “creates darkness.” The hand tefillin

stand for light contained in vessels, the head tefillin for light above vessels, which is called darkness because

it will be revealed only in the Time to Come.
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From all this it is understood that for us what is revealed is called light, and what is above revela-
tion is called darkness etc. In the same way, anything that is higher in rank is called, for us, greater

darkness.)

From our standpoint, what is revealed is light and what is beyond revelation is darkness. The higher the lev-
el, the “darker” it is to us.
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But from above downward it is the reverse: what comes more into the revelation of comprehension
is more within the category of darkness

From G-d’s standpoint, looking downward, the relation is reversed. The more a level is revealed and com-
prehensible, the more it counts as darkness.
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relative to the Infinite Light in His very Self and Glory, as is written in the Zohar that the Supreme
Keser, although it is a clear light, a brilliant light, is black relative to the Cause of Causes etc., and
all of them are darkened before Him etc.

The Zohar says that even Keser, the highest Sefirah and a brilliant light, is “black” compared with the Cause

of Causes, G-d’s own essence; the Kehot note locates the passage in the Tikkunei Zohar, Tikkun 70. Every
level is darkness before G-d’s essence.
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And it is written, “All before Him are considered as nothing.” (Something similar is explained else-
where on “G-d of knowledge” (Kel de’os): that from below upward what is below is called “some-
thing” (yesh) and what is above is called “nothing” (ayin), but from above downward it is the re-
verse, as is written in the discourse beginning “When they put ‘we will do’ first” and in the dis-
course beginning “On the eighth day, an assembly,” and in other places.)

“All before Him are considered as nothing” confirms that all levels are as naught before Him. A similar re-

versal is cited: from below the lower is “something” and the higher “nothing,” but from above it is the
opposite.
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Therefore the Infinite Light, blessed be He, in His very Self and Glory, which is above the bounds of

comprehension, is called light, and it is the level of white fire.

This yields the meaning of the image: the Infinite Light, beyond all comprehension, is the true light, the
“white fire.”
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(And what is below Him etc., even Keser, is called darkness, as said above; and see what is written
on this in the explanation of “Who has counted.” It is also like the analogy of “a candle at noon: of
what use is it?” The candle is called darkness relative to the light of day, though relative to the night
it is called a lamp.

Everything below it, even Keser, counts as darkness. The Talmud’s image of a candle at noon shows how
something that is light at night is darkness beside the sun.
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In the same way our Sages said, “All the prophets will be nullified in the Time to Come,” and it is
explained elsewhere that the light of the prophets’ prophecy will count as nothing compared with
the revelation of the Time to Come, like a candle at noon etc.

The Sages said that prophecy will be nullified in the Time to Come; the light of prophecy will be as a candle at
noon compared with that revelation.
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All the more so relative to the Infinite Light, blessed be He: in order that a radiance be drawn from
it to be the source of the ten Sefiros, there had to be a tzimtzum and a vacated space, and after-

wards only a kav and a thread was drawn down, as is known.

All the more so is everything darkness relative to the Infinite Light itself, since to become the source of the

ten Sefiros its light had to undergo the tzimtzum, leave a vacated space, and extend only as a thin kav.
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Now, the matter of its being called fire, except that there is white fire and black fire, is as written
elsewhere, in the discourse beginning “You are standing,” in explaining the verse “For Havayah

your G-d is a consuming fire” etc.

The Alter Rebbe asks why the Torah is described specifically as fire, though of two colours, and refers to the
discourse on “For Havayah your G-d is a consuming fire,” which explains the comparison of divine influ-
ence to fire.
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Further, in general there are four elements, fire, air, water and earth, which correspond to the four
worlds Atzilus, Beriah, Yetzirah and Asiyah. Fire is the level of Atzilus: just as it is the nature of fire
to withdraw upward, so Atzilus is exalted and lofty above Beriah, Yetzirah and Asiyah; for Beriah,

Yetzirah and Asiyah are created beings, while Atzilus is G-dliness.

The four elements correspond to the four worlds, with fire corresponding to Atzilus. Just as fire always rises
away, Atzilus is exalted above the created worlds, being G-dliness itself.
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Now, within Atzilus itself there are also Atzilus, Beriah, Yetzirah and Asiyah: Keser, or also the
Supreme Chochmah, is called Atzilus of Atzilus; Binah is called Beriah of Atzilus; and Z’eir Anpin
and Nukva are Yetzirah and Asiyah of Atzilus. More generally still, there are the general Atzilus,
Beriah, Yetzirah and Asiyah, and the very highest Atzilus is called fire.

The four-world pattern repeats within Atzilus itself and across the whole system. The highest Atzilus is called
“fire.”
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Even so, it is called black fire relative to the Emanator, the Infinite One, blessed be He, who is called
white fire etc. So too, in general, Z’eir Anpin relative to Atika Kadisha is called black fire relative to
white fire.)

Yet even this highest fire is black fire compared with the Emanator, the Infinite One, who is the white fire.
Likewise Z’eir Anpin is black fire relative to Atika Kadisha (“the Holy Ancient One”), the inner dimension of
Keser.
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But because the worlds cannot receive [it], and “no thought can grasp Him” etc., therefore “G-d

saw the light, that it was good” to be hidden away.

Because the worlds cannot receive the Infinite Light, it was hidden away. The Talmud reads “G-d saw the

light, that it was good” as meaning it was good to hide it.
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Itwas hidden away in the manner of “He made darkness His hiding place” etc. This is [the meaning
of] “He who dwells in the concealment of the Most High, in the shadow of Shaddai he lodges”: to

contract and conceal the light

The light was hidden as “darkness” in G-d’s hiding place. The Psalm’s “concealment of the Most High” and
“shadow of Shaddai” describe this concealment.
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by many contractions and screens that separate and conceal His light, blessed be He, so that there
be a level of revelation below: the level of the Higher Garden of Eden, the delight of the souls etc.
and their grasp of the light of G-d etc., “I created it, I formed it” etc.

Through many contractions and screens the light is veiled so that a limited, receivable revelation can exist
below. That revelation is the delight and understanding of souls in the Higher Garden of Eden.
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(See what is written on “And Elokim spoke” etc., “And I appeared to Avraham” etc., “as Kel
Shaddai,” who said to His world “Enough” (dai). And see Shaar HaYichudim, chapter eight, the fifth
yichud, on the matter of light, water and firmament, which is drawn down through the Name
Shaddai.

999

The Name Shaddai is expounded as “He who said to His world, ‘Enough (dai),”” setting limits on the expan-

sion of light. The Arizal’s Shaar HaYichudim describes light, water and firmament drawn down through this

Name.
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It will be understood in light of what is written on this matter on “Praise G-d in His sanctuary,
praise Him in the firmament of His strength”; and see what is written in the discourse beginning
“They were disputing in the Heavenly Academy” etc., that it is the Higher Garden of Eden, which is
called “firmament,” and that what is drawn down to them from the level of His light, blessed be He,
comes through many contractions etc., as said above.)

The Higher Garden of Eden is called a “firmament” (rakia), a barrier that screens the light. Whatever reaches

the souls there comes through many contractions.
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This is [the meaning of] “And in His goodness He renews each day, continually, the work of cre-
ation”: “in His goodness” means that from His seeing that it was good to hide away the light, there
came into being the renewal of the work of creation, to be from nothing to something, as the reve-

lation of delight and comprehension

The morning prayer says that G-d “in His goodness” renews creation daily. The Alter Rebbe reads “good-
ness” as the hiding of the light that “was good,” through which a new something-from-nothing revelation of

delight and understanding comes into being.
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(as is written, “To cause those who love me to inherit yesh,” which refers to the Garden of Eden,
which is called something from nothing (yesh me’ayin). And see on the matter of “good to hide
away” at the beginning of Pekudei, 220b, and at the beginning of Emor, 88a, and in the Midrash
Rabbah, Bereshis, Parsha 3, and Bo, at the end of Parsha 18; and see what is written on “And in His

goodness He renews” etc.

The verse “to cause those who love me to inherit yesh” is read as the Garden of Eden, called “something”

(yesh) since it comes from nothing. Sources in the Zohar and Midrash on the hidden light are cited.
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through the level of the yud, which is the level of tzimtzum etc., in the discourse beginning “And I

besought” and in the discourse beginning “Iwill sing” etc., “for He is highly exalted”).

The renewal comes through the yud, which signifies tzimtzum, the small point into which light is contracted.

This answers the opening question about the yud with which the World to Come was created.
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Summary: In the same way above, the revelation of light in the Garden of Eden is only from the lev-

el of letters, “with the yud the World to Come was created,” and these are garments.

This summary restates that the revelation in the Garden of Eden comes only from divine letters, the yud with

which the World to Come was created. Those letters are garments of the Infinite Light, not its essence.
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But as for His essence, blessed be He, “no thought can grasp Him” at all. Of this it is said, “He
made darkness His hiding place.” This is from below upward: what cannot be comprehended is

called darkness.

G-d’s essence is beyond all comprehension, so from the standpoint of created beings it is called “darkness,”
as in the verse “He made darkness His hiding place.”
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But from above downward it is the reverse. This is [the meaning of] “it was good” to hide away [the
light] in the manner of darkness, so that there be revelation in the Garden of Eden; and this is “And

in His goodness He renews.”

From G-d’s standpoint the reverse is true: the essence is light, and revealed levels are darkness. The light
was hidden as “darkness” so that a revelation could exist in the Garden of Eden, which is the meaning of “in
His goodness He renews.”

SECTION 3 - 16-7

Engraving, ink and parchment
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3. Now, this contraction, the matter of “it was good” to hide away the light in the place of darkness,
is like, in the analogy, the level of the letters within the soul itself, in order that there be a revela-

tion of actual letters in thought and speech

The hiding of the light (“it was good to hide it”) is now explained through the analogy of the soul. The letters
latent within the soul are themselves a contraction, made so that actual letters can appear in thought and
speech.
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(meaning: it has already been explained that although the form of the twenty-two letters is fixed in
the very being of the soul itself, nevertheless the letters are not the being and essence of the soul;
for the essence of the soul is higher even than the being of the intellect and emotive attributes that
shine from it in the body,

The twenty-two letters are fixed in the soul, yet they are not its essence. The essence of the soul transcends
even its intellect and emotions.
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but it is exalted above them with a great elevation. Only a radiance and power from it, when drawn
down and clothed in the brain, becomes the source of the intellect in the brain. While that power is
still included in the essence of the soul, it is above the level and being of the source of the intellect

in the brain.

Only a ray of the soul, drawn into the brain, becomes the source of intellect there. While still within the
soul’s essence, that power is higher than the intellect it will later produce.
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In the same way, the letters included in the soul are powers from which, in their descent to be re-
vealed in thought and speech, the form of letters takes shape. Even so, although these powers are
still above the level of the actual letters of thought and speech, they are nonetheless a descent and
contraction relative to the actual being and essence of the soul.

The letter-powers within the soul are higher than spoken or thought letters, yet they already represent a step

down from the soul’s essence. So even the latent letters are a first contraction.
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This contraction is in order that from it there afterwards be the revelation of the letters of thought
and speech, which are actually material letters, and that is a further, truly complete contraction.

That first contraction exists so that the letters of thought and speech can later appear. Those are “material”
letters in the sense of being fully defined, and they involve a far greater contraction.
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The beginning of this contraction is the coming into being, within the soul itself, of the form of the
letters without matter. All these contractions are an analogy for the matter of “it was good to hide

away.”

The first stage is the formation of the letters’ shape within the soul without any “matter.” This whole chain of
contractions is the model for G-d’s hiding of the light.
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That is: it is stated at the beginning [of the Zohar], “At the outset of the King’s will, He engraved en-
gravings in the supernal radiance.” This is the contraction for the coming into being of engraved
letters, by way of analogy. The matter is as written on “This is the statute (chukas) of the Torah,”
that engraving (chakikah) is higher than written letters, for it is of the thing itself and within it.

The Zohar’s opening words describe the King “engraving engravings” in the supernal radiance, the first
contraction. The discourse on “This is the statute (chukas) of the Torah” reads chukas as chakikah, engrav-
ing: engraved letters are higher than written ones because they are carved from the stone itself rather than
added to it.
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This is the meaning of “engraved (charus) upon the tablets” etc. Ordinary written letters, by con-

trast, are a separate thing, and they also blacken the parchment completely. However,

The Tablets were “engraved” (charus), letters made from the stone itself. Ordinary written letters, made with

ink, are by contrast a separate substance and blacken the parchment entirely.
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the engraved letters, although they are of the thing itself and within it, also darken somewhat the
bright precious stone: when an engraving is made in it, its brightness from before the engraving is

somewhat darkened, since in the place of the engraving it is not so bright.

Even an engraving slightly dims a precious stone: the carved spot is less brilliant than the rest. Engraving is

thus a subtle kind of darkening.
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The application is understood: this is the matter of “He made darkness His hiding place,” the level
of the Supreme Keser, which is drawn from the Malchus of the Infinite, the level of letters; al-
though it is still the level of the Infinite,

In the application, the engraving is Keser, the highest Sefirah, which is drawn from the Malchus of the

Infinite and is the “darkness” of “He made darkness His hiding place.” It still belongs to the level of the
Infinite.
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and like engraved letters it is of the thing itself and within it, and above the level of Chochmah and
Binah, which are called actual Asiyah (“action”) relative to the Infinite, like ink upon parchment
etc., nevertheless Keser too is called darkness and black fire relative to the Infinite One, blessed be
He, who is far above Keser and is called white fire.

Keser is like engraved letters, one with its source and higher than Chochmah and Binah, which relative to

the Infinite are called mere Asiyah, “making,” like ink on parchment. Still, relative to the Infinite One, the

white fire, Keser is darkness and black fire.
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This contraction is in order that afterwards there come into being the level of Chochmah and
Binah and the Garden of Eden, which is like the analogy of letters written in ink etc., the level of ac-
tual black. This too is, by way of analogy, the matter of the coming into being of the letters of the
soul, which are

This contraction makes possible Chochmah, Binah and the Garden of Eden, which are like letters written in
ink, true black. In the soul, the corresponding stage is the formation of its latent letters.
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like engraved letters, of the thing itself and within it, in order that afterwards there come into being
actual letters in thought and speech, truly material, actual black fire. Now, although relative to the
Infinite the engraved letters are also called darkness, as said above, nevertheless relative to the
written letters,

The soul’s latent letters are like engravings, from which the actual letters of thought and speech, true “black

fire,” later emerge. Engraved letters count as darkness relative to the Infinite, but relative to written letters
they are light.
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that is, the level of Chochmah and Binah, the sources of the Garden of Eden, [as in] “and a river
goes forth from Eden,” Keser is called actual white fire, since it is only of the thing itself and within
it, by way of analogy. Therefore Z’eir Anpin of Atzilus, relative to Keser, is called black fire upon
white fire)

Relative to Chochmah and Binah, the source of the Garden of Eden (“a river goes forth from Eden”), Keser is
white fire. Hence Z’eir Anpin is black fire on the white fire of Keser.
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(as is written in Parshas Nasso, 132a). In the same way Z’eir Anpin, relative to Malchus of Atzilus, is
called “white light,” and she, relative to him, is called “black light”

This matches the Zohar in Nasso cited at the beginning. The pattern repeats lower down: Z’eir Anpin is
“white light” relative to Malchus, which is “black light.”
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(as is written in Parshas Bereshis, 51a, in Parshas Lech Lecha, 83b, and in Parshas Shoftim, 275a).

Zohar passages in Bereshis, Lech Lecha and Shoftim are cited for the white light and black light.
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For Malchus, which is the source of Beriah, Yetzirah and Asiyah, is called the attribute of night and
darkness, since the Infinite Light is hidden and clothed in it in a manner of hiddenness and con-
cealment: “Your kingship (malchuscha) is a kingship over all worlds (olamim),” [olamim] being
from the term for concealment (he’elem).

Malchus, the source of the lower worlds, is called night and darkness because the Infinite Light is hidden
within it. The Alter Rebbe reads “olamim” (worlds) in the verse as related to he’elem (concealment).
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The level of Z’eir Anpin, by contrast, which is Atzilus, the higher unity, is called day and light. As is
written in the discourse beginning “Sing and rejoice” on “joyful song at evening and gladness in
the morning”; and see what is written at the end of the discourse beginning “And you shall know
this day.”

Z’eir Anpin, which is Atzilus and the higher unity, where the divine is not concealed, is called day and light.

Cross-references to discourses on song at night and joy in the morning are given.
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This is [the meaning of] “With the yud the World to Come was created,” like the analogy of the ink
upon the parchment: the smooth parchment alludes to the level of white fire, the Infinite Light,
blessed be He, in His very Self, as it were, which “no thought can grasp” (and see what is written on

“Set me as a seal”),

The yud of the World to Come is like ink on parchment. The smooth white parchment represents the white
fire, the Infinite Light in itself, which no thought can grasp.
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except through the yud, the level of a black point that blackens the parchment, so that there be a

level of revelation and comprehension in the shape of the letter yud.

Only through the yud, a small black point on the parchment, can there be revelation and comprehension.
The yud is the smallest contraction that makes the Infinite knowable.
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Now, as in the analogy above, when there comes a revelation of the letters of thought, although
they are only garments for the intellect, they are nevertheless not a completely separate thing, a

thing unto itself; for what he thinks and ponders in these letters is the intellect itself.

In the human analogy, the letters of thought are garments, yet they are not separate from the intellect, since
what one thinks in them is the idea itself. The garment carries the intellect within it.
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So too, by way of analogy, with the yud upon the parchment, where the ink blackens the parchment
to reveal the shape of a yud: the ink itself is not a substantial thing to be considered a thing unto it-

self; it only blackens the parchment so that the parchment reveals the shape of the yud

Likewise, ink is not really a thing in its own right in forming the yud. It only darkens the parchment so that
the parchment shows the shape.
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(meaning that although the shape of the yud is only from the ink, without the parchment that car-
ries and bears it there would be no shape from it at all. Therefore our Sages said, “Any letter which

is not surrounded by parchment on its four sides is invalid.” If so, the ink does nothing

Without the parchment around it, ink would make no shape at all. This is why halachah invalidates a letter
not surrounded by blank parchment on all four sides.
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but blacken etc., so that the parchment reveal etc. In the application, this means that the parch-
ment itself, which is the Infinite One, blessed be He, reveals the yud, which is the Supreme
Chochmabh; for “You are wise” means You Yourself, that the Infinite Light, blessed be He, is drawn
down and shines in the Supreme Chochmabh.

In the application, the parchment is the Infinite One, who reveals the yud, the Supreme Chochmah. “You are
wise” means that G-d Himself is present and shines in Chochmah.
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And see what is written on “And Israel saw the great hand,” in explaining “And He called: Havayah,
Havayah,” and what is written on this also at the end of the discourse beginning “Return, O
Israel.”) So, in the application, through the many contractions the Infinite Light, blessed be He, in

His very Self and Glory, is revealed below.

The parenthesis cites the discourse on “And Israel saw the great hand,” which explains the doubled Name in
“And He called: Havayah, Havayah,” and the end of the discourse “Return, O Israel.” Then the conclusion
follows: through the many contractions, the Infinite Light itself is revealed below.
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This is “With the yud the World to Come was created”: the delight of the souls in the actual Infinite
Light, blessed be He. (And see Parshas Balak, 191a.) And see what is written in the discourse begin-

ning “Sarai your wife.”

Therefore the delight of souls in the World to Come, created through the yud, is delight in the Infinite Light
itself, not only in a garment. References to the Zohar in Balak and to a Torah Ohr discourse are given.
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As for the yud being the level of a point and the smallest of all the letters, see what is written in the
explanation of “Many waters” on “and this is ‘We have a little sister,”” and see the Zohar, Part II,
Terumah (165b): “Because there is” etc.,

The yud is a mere point, the smallest letter. The Alter Rebbe refers to the discourse “Many waters” on “We
have a little sister” and to the Zohar in Terumabh.
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“although” etc. This is the matter of the smallness of the vessel and the abundance of the light, in

the manner of “The righteous say little and do much” (and see the Gemara, chapter 3 of Menachos,
29b, end).

A small vessel holds a great light, just as the righteous “say little and do much.” The yud’s smallness is the

reason it can carry the infinite delight of the World to Come.
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Summary: This contraction is like, in the analogy, the level of the letters in the soul, and from it
there follows afterwards the clothing in the letters of thought. It is like engraving and writing. And

just as, nevertheless, what is it that thinks in the letters of thought? Surely the intellect itself;

This summary restates the third section: the contraction is like the letters latent in the soul, which then
clothe themselves in the letters of thought, as engraving precedes writing. What thinks in the letters of
thought is the intellect itself.
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and likewise the ink unites with the white parchment that bears it; so in the application, through
the letter yud with which the World to Come was created, the Infinite Light, blessed be He, itself is
drawn down and revealed.

Just as ink becomes one with the parchment that bears it, so through the yud the Infinite Light itself is re-
vealed in the World to Come.

SECTION 4 - 18-13

Holy and Blessed
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This is why the Seraphim say “Holy,” because of their grasp of the Infinite Light, blessed be He,
which is separate and which “no thought can grasp.” [They say] “Holy” three times, corresponding
to the three worlds Beriah, Yetzirah and Asiyah. “The whole earth is full of His glory”: the clothing
of the level of “Holy” is in everything etc.

In Isaiah’s vision the Seraphim call “Holy, holy, holy,” because they grasp that the Infinite Light is utterly

separate and beyond thought. The three “holies” correspond to the three created worlds, and “the whole
earth is full of His glory” means that this transcendent holiness is clothed in everything.
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(Meaning: just as in the Higher Garden of Eden the Infinite Light shines as the souls’ comprehen-
sion, so the Seraphim, since they too are in the World of Beriah, say “Holy” etc., for they grasp how

the Infinite Light is separate and how all its flow is only through the contraction of the letter yud.

The Seraphim are in Beriah, the same world as the Higher Garden of Eden. Like the souls there, they per-
ceive that the Infinite Light is separate and that everything they receive comes only through the contraction
of the yud.
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But the essence of the Infinite Light is holy and separate etc. Since they are in Beriah, which is the
beginning of the coming into being of something from nothing, they therefore grasp that He,
blessed be He, is holy etc. On the matter of “Holy” three times, see what is written in the explana-
tion of “And now, let the power be great” and of “After Havayah your G-d shall you walk.”)

Beriah is the first stage of creation from nothing, so the beings there sense most sharply that G-d is beyond
them. Two discourses that explain the threefold “Holy” are cited.
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Now, the Ofanim, who are below them in rank, say “Blessed is the glory of Havayah”: this is the at-
tribute of His Malchus, blessed be He, for “Your kingship is a kingship over all worlds,” and all
worlds are only the level of letters etc. And it is “blessed,” drawn down from the level of the light
that encompasses all worlds, from the hidden world etc.

The Ofanim, in the lower world of Yetzirah, respond with Ezekiel’s words “Blessed is the glory of Havayah.”

“Glory” means Malchus, G-d’s kingship, which relates to the worlds through divine letters; “Blessed” means
drawing down from the transcendent, hidden light.
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The explanation of the matter: there are two kinds of angels. There are those who are givers, who
convey all the influences to this world through the constellations etc.; these are the Ofanim, who

say “Blessed is the glory” etc.

There are two kinds of angels. The givers, the Ofanim, channel all influence into this world through the
heavenly constellations, and they say “Blessed is the glory.”
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“Blessed” (baruch) is a drawing down, that the glory of Havayah be drawn from the level of “His
place,” He being the place of the world while the world is not His place. This is the meaning of
“Blessed is the Omnipresent (HaMakom),” and it is the drawing down of the flow from above,

which the Ofanim draw down by saying “Blessed.”

“Blessed” (baruch) is read as drawing down. The Midrash calls G-d “the Place” because He is the place of the
world while the world is not His place; the Ofanim draw His glory down from that transcendent “place” into
the world.
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And there are angels who are receivers, who “receive from one another” and do not give to those
below at all but are only receivers. These are the Seraphim, who say “Holy” etc., and they are lofti-

er than the angels who give.

The second kind of angels are receivers only: they receive from one another but give nothing downward.
These are the Seraphim, who say “Holy,” and they are higher than the givers.
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This is what is written, “Thousands upon thousands serve Him, and myriads upon myriads stand

before Him” (Daniel, chapter 7). “Stand before Him” refers to the Seraphim, the receivers etc.,

Daniel’s vision distinguishes those who “serve Him” from those who “stand before Him.” The Alter Rebbe
identifies those who stand before Him with the Seraphim, the receivers.
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who say “Holy.” See what is written elsewhere on the matter of “camps and chariots” mentioned in
Parshas Beshalach (48b), and what is written in the discourse beginning “And He came from the

holy myriads.” This is as written, “Who forms light and creates darkness.”

The Zohar’s “camps and chariots” and the discourse “And He came from the holy myriads” are cited. The
distinction also explains the blessing “Who forms light and creates darkness.”
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That is, Yetzirah is the level of light, from which the flow is drawn below; it is the rank of the
Ofanim, who give to those below, to all the animals and beasts. A child under thirteen years also re-

ceives from the level of the Ofanim.

Yetzirah (“forms”) is called light because influence flows downward from it through the Ofanim to animals
and beasts. A child under thirteen, not yet obligated in mitzvos, also receives from this level.
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Therefore it is called light, which is the level of white fire from our perspective, since it shines and
flows downward. “And creates darkness” is the level of the Seraphim in Beriah, who are in the

manner of black fire, which is the darkness.

Yetzirah is called “light” and white fire from our perspective because it shines and gives downward. Beriah,

the world of the Seraphim, is “darkness” and black fire.
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This is because they only withdraw upward, saying “Holy” etc.; therefore they are in the manner of

black fire and darkness, on account of the withdrawal etc.

The Seraphim are called darkness because they only rise upward, withdrawing toward G-d as they say

“Holy,” rather than shining downward.
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Likewise is the matter of “Holy” and “Blessed.” “Holy” is what is separate and which “no thought
can grasp” at all; it is the level of “He made darkness His hiding place,” as explained above in sec-

tion 2. The level of “Blessed” is the matter of white fire, that there be revelation below.

“Holy” is what is separate and beyond thought, the “darkness” of G-d’s hiding place described in section 2.
“Blessed” is white fire, meaning revelation below.
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But this is from below upward. From above downward it is the reverse: the level of “Holy” is called
white fire relative to the drawing down of the level of “Blessed is the glory,” which is the level of
“Your kingship,” the level of letters etc.

That is the view from below. From above the reverse holds: “Holy” is white fire, and “Blessed is the glory,”
the level of kingship and letters, is black fire.
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For “Holy” is the level of Keser etc. In [“glory”] there are two levels: the lower glory, which is the at-

tribute of His Malchus, blessed be He, and the higher glory, the Supreme Chochmah; and all [of it]

“Holy” corresponds to Keser. “Glory” has two levels: the lower glory, Malchus, and the higher glory, the
Supreme Chochmabh.
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is called black fire relative to the Supreme Keser, as said above regarding ink upon white parch-
ment etc. And see what is written on the matter of “Holy” and “Blessed” in the discourse beginning
“If the bright spot has preceded” etc. and in the discourse beginning “You have captured my heart,
my sister.”

Both levels of glory are black fire relative to Keser, like ink on white parchment. Two further discourses on

“Holy” and “Blessed” are cited: one titled with the Mishnah’s rule on a bright spot of tzara’as, the skin afflic-

tion, and one on “You have captured my heart, my sister.”
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It follows that the “Holy” and “Blessed” said by the Seraphim and the Ofanim are the matter of

white fire that is upon black fire, as said above.

The angels’ “Holy” and “Blessed” together form white fire upon black fire.
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This is why the Holy One, blessed be He, is so called by these two aspects together, “Holy” and
“Blessed” (kadosh baruch hu); for in this manner is the drawing down and revelation of the Infinite
Light, blessed be He, who is holy and blessed is He.

This is why G-d is called Kadosh Baruch Hu, “the Holy One, blessed be He”: His revelation always joins the

transcendent (“Holy”) with the revealed (“Blessed”).
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Now, because the Ofanim hear the level of “Holy” which the Seraphim say, they raise themselves
with a great noise. The noise is the matter of self-nullification in the Infinite Light, blessed be He,

to go out of their sheath

When the Ofanim hear the Seraphim’s “Holy,” they rise up “with a great noise.” The noise expresses their
self-nullification, an urge to burst out of their limits.
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and their comprehension according to their temperament and nature, since they hear something
new that is above their power of comprehension. The Seraphim, by contrast, though they too are
certainly nullified in the Infinite Light, blessed be He, with a greater degree and elevation,

They hear something new, beyond their comprehension, so it overwhelms them. The Seraphim are even
more nullified before G-d.
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yet it is written, “Seraphim stand above him”: this comprehension is not so much a novelty for

them, beyond their comprehension. Therefore “with a great noise” is not said of them

The Seraphim “stand above,” and this perception is not new or overwhelming to them. So Scripture does not
describe them as noisy.
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as it is of the Ofanim. (See what is written on this in the discourse beginning “And it shall be, from
one new moon”: that this is the matter of the analogy of the city-dweller who saw the king, or the
villager etc., and this is the difference between weekdays and Shabbos etc. Now the Seraphim,

since their self-nullification is in the manner of the hidden

The Talmud contrasts a villager who sees the king, and is overwhelmed, with a city-dweller, who is used to
him. The discourse cited compares this to the difference between weekdays and Shabbos.
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and inward, therefore also draw down the level of “Holy,” which is in the manner of concealment.
The Ofanim, whose self-nullification is in the manner of the revealed, therefore also draw down the
level of “Blessed,” the level of letters, which is the revealed etc. And see what is written in the dis-
course beginning “And you shall know this day” on “and all innards and kidneys shall sing to Your

Name.”)

The Seraphim’s inward, hidden nullification draws down the hidden level, “Holy.” The Ofanim’s outward

nullification draws down the revealed level, “Blessed,” the level of letters.

SECTION 5 - 114-15

Hidden love and revealed love
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Summary: This is also the matter of the Seraphim saying “Holy” and the Ofanim “Blessed.” For the
Seraphim are from Beriah, “creates darkness,” black fire, the level of “stand before Him”; there-
fore they say “Holy,” separate, “He made darkness His hiding place.”

The summary of the previous section continues. The Seraphim, from Beriah, are “darkness” and black fire
and say “Holy,” expressing G-d’s hiddenness.
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The Ofanim are from Yetzirah, “forms light”: they give to those below and say “Blessed is the glo-

ry” etc. All this is so called from below upward, as said above.)

The Ofanim, from Yetzirah, are “light”; they give downward and say “Blessed.” These names reflect the view
from below upward.
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4. Now, exactly like all these matters is [the case] in the divine service of every person: the level of

revealed love and the level of hidden love

Section 4 turns to a person’s own service of G-d. Just as there are two kinds of angels, every person has two
kinds of love for G-d: a revealed love and a hidden love.
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(that is, analogous to the two levels mentioned above, of the Ofanim and the Seraphim. The hidden
love is called black fire, in the manner explained above regarding the Seraphim, who are called

black fire, except that the souls are on a more inward level).

Revealed love corresponds to the Ofanim, and hidden love to the Seraphim, the black fire. The souls, howev-
er, stand on a more inward level than the angels.
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For the revelation of love through contemplating the greatness of the Infinite One, blessed be He,

so that from his understanding he gives birth to flashes of fire and a thirst etc.

Revealed love comes from contemplating G-d’s greatness until the heart burns with “flashes of fire” and a
thirst for Him. The Alter Rebbe now asks where such love really comes from.
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to be included and nullified in Him, blessed be He, in actual existence and with self-sacrifice, does
not come about through the act of contemplation alone, as if the attribute of love came into being
from nothing to something by the power of his understanding.

The longing is to be absorbed in G-d, even to the point of giving one’s life. Contemplation alone does not
create this love from nothing.
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Rather, the contemplation is the cause that there be drawn from the level of the hidden love, which
is in a person’s nature from the level that is above knowledge, in a manner of darkness and hiding
of the Face, to be revealed in the heart through contemplation and knowledge, and to enlarge the

pyre of the fire of love etc.

Contemplation only draws out a hidden love that already exists in every Jew by nature, rooted above con-
scious knowledge. It brings that concealed love into the heart and makes its flame grow.
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(Meaning that this is a kind of proof of the existence of the hidden love; for the revelation of love
etc. is not etc., but rather etc., as said above.)

The fact that contemplation can produce such a love is itself a kind of proof that the hidden love exists. The
text here is abbreviated, pointing back to the argument just made.
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The coming into being of love from nothing to something is fixed in the soul, and the very being of
the soul itself is intellect and emotive attributes, love and awe etc.;

The capacity to generate love is fixed in the soul, whose very being consists of intellect and emotions such as
love and awe.
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for it is “a part of G-d above,” and like a son drawn from the brain of the father etc., who by nature
does not want to be separated from His unity and oneness, blessed be He, and can give his life for
the sanctification of G-d’s Name etc.,

The soul is “a part of G-d above,” like a child drawn from the father’s mind. By nature it does not want to be
separated from G-d and can give up its life to sanctify His Name.
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as is written in Sefer Shel Beinonim. (And see what is written in the discourse beginning “On the
eighth day he sent the people away” that the root of this love is taken from the level of “before” (ke-
dem), from the level of “For My thoughts are not your thoughts” etc., “He made darkness His hid-
ing place” etc.

Sefer Shel Beinonim (“the Book of the Intermediates™) is the first part of the Tanya, which explains this hid-

den love in chapter 18. The root of this love is traced to the level of “My thoughts are not your thoughts,”
G-d’s hidden essence.
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And see what is written in the discourse beginning “If in My statutes” that this level is from the as-
pect of “Your fathers dwelt beyond the river,” “they arose in thought,” that is, from the hidden
brain (Mocha Stima’ah), the engraved letters etc., “He engraved engravings in the supernal radi-
ance,” “The soul which You have given within me is pure”; and this is the matter of the letters that
are of the thing itself and within it.
Another discourse traces this love to the Patriarchs, who “dwelt beyond the river,” above the chain of worlds,
and to the hidden brain (Mocha Stima’ah), the innermost level of Keser, where the soul’s letters are en-

graved. The morning blessing calls the soul “pure” (tehorah), echoing the Zohar’s “supernal radiance”
(tehiru) in which the King engraved.
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This is the matter of “the sun has gazed upon me,” white fire, as follows below; for the engraving is
in the white fire, of the thing itself and within it, except that the engraving is the source and root of

the blackness of the black fire, from above downward, as said above.)

This is the meaning of “the sun has gazed upon me”: the sun is the white fire, and the engraving within it is
the source of the later blackness.
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In order that it be revealed in the heart, to go out from concealment into revelation, it is through
contemplating the actual Infinite Light, blessed be He, which “no thought can grasp” at all.

To bring the hidden love into the heart, one must contemplate the Infinite Light itself, which is beyond all
thought.
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In this manner the order of prayer was established: the Verses of Song, and the blessing “Who
forms light,” how “in His goodness,” the hidden [goodness], “He renews” etc., and the angels say

“Holy” etc.

The order of morning prayer follows this path. In the Verses of Song and the blessing “Who forms light,” one
reflects on how G-d renews creation through the hidden light and how the angels proclaim “Holy.”
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This is the level of noise, the renewal of comprehension; for at night, in sleep, [there is] one sixti-
eth etc., and in the morning one becomes a new creature, “You breathed it into me” etc.

This stage corresponds to the Ofanim’s “noise,” the excitement of new understanding. The Talmud says
sleep is one sixtieth of death, so in the morning a person is renewed like a new creature.
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“And after the noise, fire”: this is the level of the Shema and “You shall love”; for “The lamp of
Havayabh is the soul of man,” like a lamp and a flame that rises of itself (and see what is written in

the discourse beginning “And you shall offer a burnt-offering, a fire-offering”),

In Elijah’s vision, after the noise came fire. That fire is the Shema, the reading of “Hear, O Israel” with “You

shall love,” when the soul, “the lamp of Havayah,” rises like a flame of its own accord.
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that is, as is written, “To You, Havayah, I lift up my soul,” to be included, thought in thought and
speech in speech, “and you shall speak of them when you sit in your house” etc. This is the true

revelation of the light of love within a man and a deep heart.

The soul lifts itself to G-d, merging its thought and speech with His thought and speech through Torah study
(“you shall speak of them”). This is true love revealed in the depths of the heart.
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Except that the level of noise from the level of darkness must come first, like the creation of the
world: first darkness and then light. And it is written, “And there was evening and there was morn-
ing, one day”: evening is the level of darkness, and afterwards morning, light, to be revealed as
day, and the revelation of the level of “one.”

The stage of noise and darkness must come first, as creation began with darkness and then light. “Evening

and morning, one day” moves from darkness to the revelation of G-d’s oneness.
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(And see what is written in the discourse beginning “Because you did not serve,” and what is writ-
ten in the discourse on the matter of Chanukah on “morning by morning, when he tends the
lamps” etc.; and see the Zohar, Balak, 204a end and 204b; and see what is written on “And Lavan
rose early in the morning,” and at the end of the discourse beginning “To understand the matter of
the blessings”; and see the Zohar, Vayikra, 22b; and see what is written at the end of the discourse

beginning “And you shall know this day.”)

A list of discourses and Zohar passages on the progression from darkness to light, from evening to morning.
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“And after the fire, a still, small voice”: this is the prayer of the Eighteen Blessings, “Blessed are
You, Havayah our G-d, King of the world,” that the level of Havayah, the Infinite Light, blessed be

He, in His very Self and Glory, be blessed and drawn down; “and there the King comes” etc.

After the fire came “a still, small voice”: the silent Amidah. Its blessing formula draws Havayah, the Infinite
Light itself, down; the Zohar says that in the still voice “the King comes.”
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”

The revelation of Havayah below, in His kingship, “a kingship over all worlds,” comes through

Havayah being “our G-d”: that we are nullified before Him, blessed be He; and we also draw down
that He be “King of the world” etc., as is written elsewhere.

G-d’s kingship is revealed below when “Havayah is our G-d,” that is, when we are nullified before Him.
Through this we make Him “King of the world.”
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With this will be understood what is written, “Do not look upon me that I am blackish (shechar-
chores).” It means a doubled blackness; for the love in itself is hidden, not seen or revealed in the
heart,

The discussion returns to the verse. The unusual doubled form “shecharchores” is read as a doubled black-
ness, the first being that the love is hidden in itself.
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and it is also covered with a garment of sackcloth, being clothed in the animal soul. (If so, the
meaning and matter of the doubled blackness is in the manner of from below upward and from
above downward, both together; for from below upward what is not grasped at all is called
blackness,

The second blackness is that the love is clothed in the animal soul, like sackcloth. The two correspond to

darkness from below upward and from above downward.
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and from above downward what is lower in rank is called blackness. If so, both levels are in the
soul: the matter of the hidden love, since it is very concealed and above the intellect, is called black
fire relative to the person, as in “creates darkness,” and this is the matter of darkness from below
upward.

From below, the hidden love is darkness because it is above intellect, like the Seraphim’s “darkness.” This is

darkness in the sense of what cannot be grasped.
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And its being covered and clothed in the animal soul is the darkness from above downward, being
the lowest level in rank: “darkness shall cover the earth” (Isaiah, chapter 60), “and the fool walks in
darkness” (Ecclesiastes, chapter 2).) Nevertheless, “Do not look upon me,”

From above, its clothing in the animal soul is darkness in the sense of lowliness, as in “darkness shall cover

the earth.” Yet the soul says, “Do not look upon me” with contempt.
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for its being hidden in itself is because “the sun has gazed upon me”: the level of the sun is the lev-
el of white fire, which the worlds cannot receive; and therefore it was good to hide it away in the

place of darkness.

The love is hidden because “the sun has gazed upon me”: its source is the white fire, which the worlds cannot
receive, so it had to be hidden in darkness.
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Therefore the love is in a manner of darkness and concealment, not revealed in the body. (And this
is “With me from Lebanon (Levanon), O bride”: the root of the soul is from the level of Lebanon.
And this is “and flowing streams (nozlim) from Lebanon”: nozlim means the level of their mazal,
the source and root of the soul, which is from the level of Lebanon, except

That is why the love is concealed and not felt in the body. Levanon (Lebanon) shares its letters with lavan,

white: “With me from Lebanon” places the soul’s root in the white fire, and nozlim (“flowing streams”) is

read as mazal, the soul’s source above it.
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that it was good to hide it away in the manner of black fire. It is in the level of yechidah, in which a
divine spark is clothed etc., as is written in Etz Chaim, Shaar 41, chapter 3, on the verse “I said, you
are G-dly beings” etc.; and see what is written at the end of the discourse beginning “When I break
for you” etc., “and [ten women] shall bake” etc.

The divine spark is clothed in yechidah (“the single one”), the innermost level of the soul, bound to G-d. The

text cites Etz Chaim, Sha’ar 41, chapter 3, as numbered in the Shklov printing of 5560 (1800); the Kehot note
says that in current editions it is Sha’ar 42 (Derushei ABYA), the beginning of chapter 1.
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Now, in the Midrash Rabbah on Shir HaShirim, on “I am black,” it is stated: “I am black all the days
of the week, and comely on Shabbos.” The matter is that the level of hidden love, called black fire,
is in concealment all the days of the week, and therefore it is in the manner of “I am black,”
concealment.

The Midrash says: black during the week, comely on Shabbos. During the week the hidden love, the black
fire, stays concealed.
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But on Shabbos it goes out and is drawn from concealment into revelation, as is written elsewhere,
in the discourse beginning “To understand the saying of our Sages” on “For your love is better

[than wine].”

On Shabbos the love comes out into revelation, as another discourse explains.
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So too on Shabbos there shines in revelation, from the level of the World of Beriah, what is called

:l

“creates darkness,” as is known regarding the inner court that faces east (kadim), the level of

“stand before (kadmohi) Him”: on Shabbos the light shines and is drawn from there.

On Shabbos the level of Beriah, “darkness,” shines openly. Ezekiel’s inner court facing east (kadim), con-
nected with “stand before (kadmohi) Him,” is opened on Shabbos.
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And this is “and comely on the Shabbos day.”) As for its entering a garment of sackcloth, this is in

truth “My mother’s sons were incensed (nicharu) against me”; nicharu is in the passive form.

The love’s covering in sackcloth is explained by the next words of the verse, “My mother’s sons were in-
censed (nicharu) against me.” In the Song her brothers were angry with her; the Alter Rebbe reads nicharu
as a passive (nif’al) form: they themselves are burning.
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“My mother’s sons” means the evil inclination and the chambers of kelipas nogah, which receive
the flow from the level of His Malchus, blessed be He, for “His kingship rules over all” (and see
Parshas Mishpatim, 125a end, on “in its mother’s milk”).

“My mother’s sons” are the evil inclination and kelipas nogah, the neutral forces that receive life from G-d’s
kingship, since “His kingship rules over all.”
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They are the root of all the evil traits; they themselves are “incensed” and burn with their lust.
These are “against me” (bi), [read as] “in me”: they are clothed in me, and from them these evils

come forth.

These are the root of bad traits; they themselves burn with desire. “Against me” is read as “in me”: they are
clothed within the person.
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But they do not affect the G-dly soul itself, in the point of its love, which remains in its existence
and strength, as is written, “And My glory I will not give to another”

They cannot touch the G-dly soul’s point of love, which remains intact. “My glory I will not give to another”
means holiness is never handed over to the other side.
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(see the Raaya Mehemna at the beginning of Teitzei, 276a, and the commentary of the Ramaz
there). And it can rule and have dominion over them and turn them from one extreme to the other,
and be in actual self-sacrifice.
The G-dly soul can rule over these forces, transform them completely, and reach true self-sacrifice. The
parenthesis points to the Raaya Mehemna, a section of the Zohar, at the beginning of Teitzei, and to the com-

mentary there of the Ramaz (Rabbi Moshe Zacuto, a seventeenth-century Kabbalist who wrote a commen-
tary on the Zohar).
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Therefore our Sages said of the sinners of Israel, “Gehinnom comes to an end but they do not come
to an end,” because the root of their soul is from the level of the actual Infinite, which has no end
or termination. Therefore “My mother’s sons were incensed against me” means that they work evil
and come to an end.

The Talmud’s statement that “Gehinnom ends but they do not end” is read here as a statement about the

soul’s root in the Infinite, which never ends. It is the forces of evil, “my mother’s sons,” that come to an end.
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The soul, by contrast, is a part of G-d, “You breathed it into me,” which has no end or termination.
The proof is that even in the sinners of Israel the love is still whole,

The soul is a part of G-d, breathed into the person, and so it has no end. Proof: even in a Jew who sins, the

love remains whole.
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for “they made me keeper of the vineyards”: all the desire of the evil inclination is to cause Israel to
sin in order to suckle and receive life-force from holiness. If so, there must necessarily still be holi-
ness in him,

The verse “they made me keeper of the vineyards” is brought as proof. The whole aim of the evil inclination
in making a Jew sin is to draw life from the holiness within him, so that holiness must still be there.
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for “although he sinned, he is Israel,” and that power of holiness which he has is without end or
termination. Therefore he can rule and have dominion over his spirit and turn his heart from one
opposite to the other

The Talmud says “although he sinned, he is Israel.” His holiness is infinite, so he can master himself and
turn his heart around completely.
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(that is, through “and Havayah illumines my darkness,” as is written at the end of the discourse be-
ginning “For You are my lamp.” Now, the meaning of nicharu will be understood from what is writ-
ten elsewhere, in the discourse beginning “And I return in peace,” on “and he went to Charan”:
charan is from the term “my throat is parched (nichar)” etc.; and through teshuvah, from the level
of charan it becomes rinah (song).

This happens through “Havayah illumines my darkness.” In the discourse cited, Charan, read from “my

throat is parched (nichar),” stands for the worlds where G-d’s voice is muffled; through teshuvah its ches be-

comes a hei and charan becomes rinah, song, as chametz becomes matzah.
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So too it will be understood regarding the level of “incensed against me”: through teshuvah, so that
his heart is transformed etc., the soul will be elevated to be “comely as the tents of Kedar” etc. And
see what is written at the end of the discourse beginning “As an eagle stirs up” on “He kept him as
the pupil of His eye”: the black of the eye, where sight is revealed, so that “eye to eye they shall see”

etc.)

Likewise “incensed against me” is transformed through teshuvah, and the soul becomes “comely as the
tents of Kedar.” The black of the eye, the pupil, is where sight happens, an image of darkness that becomes
the place of revelation.

SECTION 6 - 115-19

Black and comely
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Summary: Likewise in a person there is the level of revealed love and hidden love, like the matter

of the two ranks of the Ofanim and the Seraphim: noise and fire.

This summary restates section 4: a person has a revealed love and a hidden love, like the Ofanim and the

Seraphim, the stages of “noise” and “fire.”
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This is “shecharchores,” two blacknesses: the essence of the love is not revealed but black and hid-
den, and furthermore it is covered with the sackcloth garment of the animal soul. Nevertheless,

“Do not look upon me,”

“Shecharchores” means two blacknesses: the love is hidden in itself, and it is covered by the animal soul. Yet

the soul says, “Do not look upon me” with contempt.
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for regarding the first blackness the answer is “the sun has gazed upon me”: the root of the love is

from white fire, and it was good to hide it away in the manner of black fire.

The first blackness is explained by “the sun has gazed upon me”: the love comes from the white fire and had
to be hidden as black fire.
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Regarding the second blackness, it is the matter of “My mother’s sons were incensed against me,”
so that from the level of charan there be the level of rinah.) 5. This is “I am black and comely”:

black from the level of blackishness etc.,

The second blackness, the animal soul, exists so that it can be transformed, charan into rinah, through
teshuvah. Section 5 then begins: “I am black and comely.”
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and comely, for the blackness is from the level of the darkness, “He made darkness His hiding
place,” like the analogy of the ink upon the parchment, which blackens the parchment: the parch-
ment, which is the level of white fire, becomes beautiful through this

The blackness itself makes her beautiful, just as ink on white parchment makes the parchment beautiful by
forming letters on it. The hiddenness (“He made darkness His hiding place”) is what allows revelation.
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(in the manner of “When is He great etc.? When He is in the city of our G-d,” and in the manner ex-
plained on this in the discourse beginning “And Elokim spoke” etc., “I am Havayah, and I ap-
peared” etc. And as explained above, through the letters the revelation of the intellect is drawn
forth, by way of analogy.

G-d is called “great” only as He is revealed “in the city of our G-d,” within the worlds. So too letters bring
forth the revelation of the intellect.
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It follows that this contraction is the cause of the revelation; and see what is written at the end of
the discourse beginning “And Korach took.” This is how the level of white fire becomes beautiful
through this, as is written elsewhere in explaining “my beautiful one” (yafasi), that she makes
beautiful garments for the Holy One, blessed be He: “You have clothed Yourself with glory and
majesty,”

The contraction is therefore the cause of revelation. “My beautiful one” (yafasi) is read as she who makes
beautiful (yafeh) garments for G-d, as in “You have clothed Yourself with glory and majesty.”
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that is, that in them and through them there be a dwelling place among the lower realms.
Elsewhere a further meaning of “and comely” was explained: the level of the white fire of the Torah
is the matter of “and the hair of His head like pure wool”; nevertheless it is only the level of hairs
and does not compare to the essence.

These garments make G-d a dwelling place in the lower realms. A further explanation follows: the Torah’s

white fire corresponds to the white hair of the Ancient of Days in Daniel’s vision, yet hair is only an outer ex-

tension, not the essence.
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But through the descent into black fire, to refine and transform the darkness of the animal soul,
there will be drawn the advantage of light from the source of the whiteness. It may be said that this
iswhat is drawn through the refinement of the second blackness, as said above regarding “He kept
him as the pupil” etc.

By descending into black fire and transforming the darkness of the animal soul, a greater light is drawn from

the source of whiteness. This may be the fruit of refining the second blackness, like the dark pupil through

which one sees.
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And see what is written further on the matter of the Torah being given as black fire upon white fire
in the discourse beginning “And they shall make for themselves tzitzis.” And see further on the
matter of “I am black and comely” in the Midrash Rabbah, Beshalach, Parsha 23, and Vayakhel,
Parsha 49.)

Further discussions are cited: the discourse on tzitzis and the Midrash Rabbah on Beshalach and Vayakhel,
which also expound “I am black and comely.”
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[sRjakhio]
“As the tents of Kedar”: they are black on the outside, but inside they are “as the curtains of
Shlomo.” The curtains of Shlomo are the inner curtains

The verse continues “as the tents of Kedar, as the curtains of Shlomo.” The tents of Kedar are black outside
but inside are like the curtains of Shlomo, the inner curtains.
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(and this is “And He formed (vayitzer) man,” with two yuds, the level of white fire and black fire
etc.; and see what is written at the end of the discourse beginning “When I break for you” etc.).

The word vayitzer (“He formed”) in the creation of man is spelled with two yuds, alluding to white fire and
black fire in the human being.
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The matter of a curtain is what is written, “He stretches out the heavens like a curtain”: that is, like
the curtain, of which the roof and the walls are made of one piece, as it was in the Mishkan: “the

half curtain that remains shall hang over the back of the Mishkan.”

A curtain here means a single piece that forms both roof and walls. In the Mishkan, the Tabernacle of the
desert, the extra half-curtain hung down over the back.
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So “He stretches out the heavens”: the heavens curve round below, beneath the earth, just as
above, equally, and all is one level.

So G-d “stretches out the heavens like a curtain”: the heavens curve around below the earth exactly as
above, forming one continuous whole.
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So too the spheres that revolve in the heavens above are those that revolve beneath the earth. This
is “as the curtains of Shlomo,” the King to whom peace (shalom) belongs; for with Him, blessed be
He, “darkness is as light,” and all is equal before Him, and above and below are the same before
Him.
The same spheres circle above and below the earth. “Shlomo” is read as “the King to whom peace belongs”:
before G-d, darkness and light, above and below, are all equal.
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This is from the level of the light that encompasses all worlds. In the level of the light that fills all
worlds, by contrast, it is according to the order of the chain of descending worlds: “I created it, I

formed it” etc., the Higher and Lower Garden of Eden etc.

This equality belongs to the light that encompasses all worlds (sovev). The light that fills all worlds (memalei)
follows the graded order of creation, from the Higher Garden of Eden down.
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But in the level of the light that encompasses all worlds, “all before Him are” actually “as nothing,”
and at this level He can transform even from one extreme to the other.

At the level of sovev, everything is as nothing before G-d, so He can transform something from one extreme
to the other.
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This is “May Havayah lift up His countenance to you”: that is, when there is the inner uplifting in

the level of the light that encompasses all worlds, then it can

The priestly blessing “May Havayah lift up His countenance to you” is read as an inner uplifting at the level
of sovev.
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extend until it reaches even “to you,” even “if your dispersed be at the end of the heavens” etc.

“And give you peace”: the level of bonding, so that his soul longs to cleave to Him, blessed be He.

From that level the light can reach even someone dispersed “at the end of the heavens,” the farthest from
G-d. “Peace” then means bonding, when the soul longs to cleave to Him.
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This is the level of “peace in the household below,” from below upward: “To You, Havayah, I lift up
my soul.” That is, through the level of Aharon, the groomsman of the Queen; “Aharon” has the let-
ters of nir’eh (“will be seen”),

“Peace in the household below” is the ascent from below, “To You, Havayah, I lift up my soul.” It comes

through Aharon, “the groomsman of the Queen” who brings the Congregation of Israel close to G-d; the let-

ters of his name spell nir’eh, “will be seen.”
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that is, that he see [himself] as though “a holy one (kadosh) dwells within his innards,” so that there
be the level of noise, “and after the noise, fire” etc. The service of Aharon is “When you raise up the

lamps,” like a flame that rises of itself, from below upward. And the dwelling

A person should see himself as though “a holy one” (kadosh) dwells within him, the “Holy” of the Seraphim;
this “seeing” echoes Aharon’s nir’eh, and it leads to noise and then fire. Aharon’s service of lighting the
lamps is like a flame rising of itself.
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and drawing down of “Holy” within his innards is through the level of Moshe, the groomsman of
the King, the level of Daas, which is “Blessed,” that the level of Havayah be drawn down to be

“King of the world” through the level of “our G-d” etc., as said above.

Drawing “Holy” down into a person comes through Moshe, “the groomsman of the King,” who represents
Daas. This is “Blessed,” drawing Havayah down to be King of the world through “our G-d.”

SECTION 7 - 120-23

From Hodu to Kush
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This is “Havayah is near to all who call upon Him etc., in truth”: two truths, from above downward
and from below upward; that he draw down below the level of “the truth of Havayah” and the reve-
lation of the Infinite Light, blessed be He, into his soul, in order to raise and bind his soul to G-d,
the Life of all life, blessed be He.

“Havayah is near to all who call upon Him in truth” is read as two truths, two directions: drawing G-d’s truth
down into the soul, and raising the soul up to bind it with G-d, the Life of all life.
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(With all the above will be understood what is written, “who reigned from Hodu to Kush,” which is
like the matter of what is written, “darkness is as light”; for hodu is from the term “His glory (hodo)
covered the heavens,” “His glory is over earth and heaven,” and as is written, “Glory and majesty
are before Him.”

A new verse is explained: Achashverosh “reigned from Hodu to Kush.” Hodu is read as hod, glory, the divine
radiance that covers the heavens, so the phrase is like “darkness is as light.”
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Hodu is also a term of acknowledgment (hoda’ah), for acknowledgment is toward the level of the
light that encompasses all worlds, which “no thought can grasp” at all, as is written elsewhere on
“Yehudah, you [your brothers shall acknowledge].”

Hodu also means acknowledgment (hoda’ah). One acknowledges what one cannot grasp, and so it relates to
the encompassing light beyond thought.
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“To Kush” is the level of blackness, which is the end of the chain of descending worlds: “darkness
shall cover the earth,” “I clothe the heavens with blackness.” See what is written on this at the end
of the discourse beginning “My dove, in the clefts of the rock,” and in the Likkutei Torah of the
Arizal on Parshas Behaaloscha and Parshas Shoftim, that Kush is the level of the 325 judgments,
from which the chain of the external forces descends etc.

Kush stands for blackness, the lowest end of the chain of worlds, where “darkness shall cover the earth.” In

the Likkutei Torah of the Arizal, Kush is the level of the 325 judgments (dinim), a Kabbalistic count of the
forces of severity, from which the external forces descend.
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But “Your kingship is a kingship over all worlds,” and “His kingship rules over all,” and even the
external forces cannot transgress the word of Havayah; as is written on this at the end of the dis-

course beginning “And all the people saw.” This is “who reigned from Hodu to Kush.”

Yet G-d’s kingship rules over everything, and even the external forces cannot defy His word. That is the
meaning of reigning “from Hodu to Kush.”
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This is “a hundred and twenty-seven provinces” [see the beginning of Chayei Sarah, 123a], which is
the general drawing down from the Malchus of the Infinite. This is “from Hodu,” down to Malchus
of Asiyah, which is clothed in the level of blackness; and this is “to Kush.”

The 127 provinces are read as the whole flow from the Malchus of the Infinite, from the highest (Hodu) down
to Malchus of Asiyah, clothed in darkness (Kush).
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But we also find that Kush is said in praise, as is said of Shaul, who is called “Kush, the son of
Yemini”; and likewise “Are you not like the children of the Kushites to Me,” which Targum Yonasan
renders, “Are you not considered before Me like beloved children?” So too Rashi explains in
Parshas Behaaloscha regarding “the Kushite woman.” And in the Zohar, Parshas Terumah

Kush can also be praise. King Shaul is called “Kush” because he was distinguished, and Targum Yonasan,

the Aramaic translation of the Prophets, renders Amos’s “like the children of the Kushites” as “beloved chil-
dren.” Rashi likewise explains that Moshe’s “Kushite” wife was distinguished in beauty.
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(130a, beginning): that is, “And sometimes they call the white ‘black,’ as it is written, ‘for he had

9

taken a Kushite woman,’ ‘Are you not like the children of the Kushites to Me’” etc.

The Zohar says that sometimes white is called black, citing the Kushite woman and the verse in Amos.
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The matter is that it was explained above regarding the Supreme Keser that it is the level of the su-

pernal darkness of “He made darkness His hiding place,” which is above comprehension.

This connects back to Keser, the “supernal darkness” of “He made darkness His hiding place,” which is dark
only because it is beyond comprehension.
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This is what is said in the Zohar, “And sometimes they call the white ‘black’”: because of the great-
ness of its light it is not grasped at all. From there is the root of the hidden love, which is the level of
black fire, and this is the matter of “Are you not like the children of the Kushites to Me.”

White is called black because its light is so great that it cannot be grasped. The hidden love, the black fire,

has its root there, which is why Israel is called “like the children of the Kushites.”
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For this love of black fire, which is from the level of “He made darkness His hiding place,” is like
the love of a son for his father, like a son drawn from the brain of the father, who by nature does
not want to be separated from His unity and oneness, blessed be He, and can give his life for the

sanctification of G-d’s Name etc.

This hidden love is like a child’s love for a parent: natural, not reasoned, and strong enough for self-

sacrifice.
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This is what is said, “like beloved children,” that is, in the manner of what is written in Sefer Shel
Beinonim, chapter 44, in the name of the Raaya Mehemna: “like a son who strives for his father

and mother, whom he loves more than his own body, soul and spirit” etc.

Hence the Targum'’s “beloved children.” Sefer Shel Beinonim, the Tanya, in chapter 44, quotes the Raaya
Mehemna on a son who loves his father and mother more than his own body and soul.
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The meaning of “from Hodu to Kush” is as explained above regarding “the light, that it was good”:
it is the level of the Infinite Light, blessed be He, which is hidden and clothed in the level of Keser,
called “He made darkness His hiding place.”
“From Hodu to Kush” refers to the hidden light that “was good,” the Infinite Light hidden in Keser, the dark-
ness of G-d’s hiding place.
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In a person too, it is the divine spark clothed in the level of yechidah in the soul. On this account all
the souls of Israel are called Yehudim, for through it self-nullification unto self-sacrifice is drawn
forth etc.

In a person, this is the divine spark clothed in yechidah, the soul’s innermost point. Jews are called Yehudim
(related to hodu, acknowledgment) because this point produces self-nullification even to self-sacrifice.
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With all this will also be understood the saying of our Sages in the first chapter of Megillah (11a):

Rav and Shmuel; one said, Hodu is at the end of the world and Kush is at the end of the world,

The Talmud records a dispute between Rav and Shmuel on the verse. One says Hodu and Kush are at oppo-
site ends of the world.
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that is, according to the first explanation, that Kush is the darkness of Asiyah, the level of black-
ness. And one said, Hodu and Kush

This matches the first explanation: Kush is the darkness of Asiyah, the lowest point.
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stand next to one another; just as he reigned from Hodu to Kush, so he reigned from one end of the
world to the other. “Next to one another” is the matter of the supernal darkness in which the light

was hidden,

The other says Hodu and Kush are adjacent. The Alter Rebbe reads this as the supernal darkness in which
the light itself was hidden, so light and darkness are side by side.
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that is, the level of the Supreme Keser, white within and black without. Alternatively, Hodu means
“You have clothed Yourself with glory (hod) and majesty,” the level of “Havayah reigns, He has
clothed Himself in grandeur,” as is written in the discourse beginning “My dove” on the matter of

“my beautiful one”; and Kush is the level of “creates darkness,” the world of the Seraphim.

This is Keser, “white within and black without.” Alternatively, Hodu is G-d’s glory and majesty, and Kush is
“creates darkness,” the world of the Seraphim.
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This is “they sit next to one another,” for Malchus of Atzilus becomes the source of Beriah etc. and
is clothed in Chochmah, Binah and Daas of Beriah; and of this it is said, “I am black” etc.,

They are adjacent because Malchus of Atzilus becomes the source of Beriah and is clothed in its intellect. Of
this Malchus it is said, “I am black.”
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because it is clothed in the level of “and creates darkness” etc., as is written elsewhere. This is the

matter of the Torah being given as black fire upon white fire.

Malchus is clothed in the “darkness” of Beriah. This is the Torah as black fire upon white fire.
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And also the Written Torah and the Oral Torah, as said above. “And just as he reigned from Hodu to

Kush,” for there is the ultimate of unity and self-nullification etc.,

The pattern also applies to the Written and Oral Torah. Reigning from Hodu to Kush expresses the ultimate
unity and self-nullification.
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“so he reigned” etc.; for “Your kingship is a kingship over all worlds,” and “there is none else be-
sides Him,” and all is by individual providence: “a person does not knock [his finger below unless
it is decreed above]” etc. And see what is written in the discourse beginning “And Mordechai went

out” on

Everything is under G-d’s kingship and there is nothing besides Him, so all is governed by individual provi-
dence. The Talmud says a person does not so much as bruise a finger below unless it is decreed above.
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“and therefore he abolished etc. the awakeners” etc.; for in truth “I, Havayah, have not changed.”
From there it is understood that this level applies to the Megillah of Esther; and also the first level,

regarding Hodu and Kush being next to one another,

The discourse cited explains why Yochanan the High Priest abolished the Levites called the “awakeners,”
who sang “Awake, why do You sleep, O G-d?”: G-d neither slumbers nor sleeps, we only do not see it, for “I,
Havayah, have not changed.” This hidden providence is why the level applies to the Megillah of Esther.
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that is, in the manner of the Torah being given as black fire upon white fire, applies to it as well; for

they “accepted it anew in the days of Achashverosh,” as is written, “And the Jews accepted” etc.

The Torah as black fire on white fire also applies to Purim, since the Jews accepted the Torah anew in the
days of Achashverosh.
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IN ONE'S AVODAH

A person should use contemplation of G-d’s greatness, beyond all comprehension, to draw out the hidden

love for G-d that is rooted in his soul, moving in prayer from the excitement of the Verses of Song and the
Kedushah, through the fire of the Shema, to the self-nullification of the Amidah. He should not be discour-
aged by his “blackness”: the love is never damaged by the animal soul, and through teshuvah the darkness

itself is transformed, drawing a greater light.

QUESTIONS FOR DISCUSSION

1.

Why does the Alter Rebbe say that relative to the Infinite Light even Keser is “black fire,” while relative to
Chochmabh it is “white fire”?

. How does the analogy of ink on parchment explain that through the yud the Infinite Light itself, and not

only a garment, is revealed?

. What is the difference between the Seraphim’s silence and the Ofanim’s “great noise,” and how does it re-

late to the difference between weekdays and Shabbos?

Why can contemplation not create love from nothing, and what does this tell us about the hidden love?

. Inwhat two senses is the soul “black,” and how does each become the source of its being “comely”?
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In the Song, the maiden, read by the Sages as the
Congregation of Israel, speaks to the daughters of
Jerusalem: she is dark, yet lovely, like the black tents of
Kedar and like the curtains of Shlomo. The maamar sets
out to explain both her blackness and her beauty.

Song of Songs 1:5°71:'X 0°7°wi W
:PY NiY*7°3 7R *2IKD 0PWIT” N2 MR IR TNy
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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She asks them not to stare at her darkness: the sun has
darkened her, for her mother’s sons, angry with her, made
her keep the vineyards. Rashi reads *1n21 as “gazed upon
me,” as our translation does; the maamar will read the sun
as the white fire, too bright to be received, which is why
her love is hidden (section 4).

Song of Songs 1:6"1:’k 0>°wi 1w
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Look not upon me, that I am swarthy, That the sun hath

tanned me; My mother’s sons were incensed against me,

They made me keeper of the vineyards; But mine own vine-

yard have I not kept.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7325 WK 23 By 1IN WRA 1an Tnnw
Cited in the Kehot notes: Rashi explains “a fiery law” as
the Torah written from the beginning before G-d in black
fire upon white fire.
Rashi on Deuteronomy 33:7-8'n1-t:3"7 0°7127 %y >"w"
DIPPR DY 1T DAY C19n 12IRT? ATINY N0 AT NRn
7 13y K21 N 0737 D77 91 IR DRI WK TR 0TIIY
POV MY 0°YIIR POW A1NIAY 1N TIVY (VB 2PR) "Dina
23pW *171 239m 11IR2 TR37ANR AT NINEY YT 12702 PRI
1 YN AR, (771 NPWRI2) Yo 23 aRT TRUM” MRIY 107y
nPoR .M 21PN YRw (1 1wId) 131 AT ?ATY 12IR17 073
... 2197 VOYIMY 0TI 380 ROXY TuDw 11T
772 N’ AND THIS IS FOR JUDAH — He mentioned Judah
immediately after Reuben because both of them made con-
fession of the wrong that was theirs, as it is said, (Job 15:18-
15:19) “Because wise men have told their sins ... unto them

alone [the land was given] and no stranger passed amidst
them”. Further our Rabbis explained that during the whole
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forty years that Israel was in the wilderness Judah's bones
were moving about in his coffin because of the excommuni-
cation that he had invoked upon himself, as it is ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

9. . A wrnwa
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Kehot’s note points to Song of Songs 5:11 for these words.
Song of Songs 5:118™:’71 077w 1w
:271¥2 NiINY 0°Pn7R 1PRiXIR 12 ond wKD
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The maiden describes her beloved: his head is finest gold,
his locks black as a raven. The Midrash reads the verse as
the Torah, the black locks as its letters; the Alter Rebbe
cites its comment on this verse for the Torah’s black fire
upon white fire.

Shir HaShirim Rabbah 5:11-122">-X"°’11 1127 0°9°wi "0
MPWRT 237 7 :(29 ,11 2wn) MR 7RI It IWKT 18 OND JUNA
TIAD TRTR MY 0°DYK U1 whRY wh OWI Xo\n o3 L9377
TOIRY 7IR APRR oIR) (2,1 Chwn) oyv nn 02y DY inmab
'I?_JNJW Raihig "]'?N RIT 712 ¥ITRR '7127 inimn ,0% 0P n*yw’;zr_v’
,1D 0N .732y° 3 Pinnx oi°3 TPy 00 APK vD :(7,% 0°%hn)
,27 12 a7 0OTHMAT (X0 LU0 0°9NN) MRIY L7790 3T 9N
... 198, 27392 nianY 5100 M ,0°PAPn YRixp
“His head is the finest gold; his locks are curls, black as a
raven” (Song of Songs 5:11). “His head [rosho] is the finest
gold” - rosho, this is the Torah, as it is stated: “The L-rd
made me at the beginning [reshit] of His way” (Proverbs
8:22). Rabbi Hunya said in the name of Reish Lakish: The
Torah preceded the creation of the world by two thousand
years. What is the reason? “I was with Him, as a protégé; 1
was a delight day after day” (Proverbs 8:30), and ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Or HaTorah explains that according to the Zohar in
Nasso the white fire is the level of Atik Yomin, whose hair
is like pure wool, and the black fire is Z’eir Anpin, whose
locks are black as a raven.

KEHOT’'S NOTE
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The Idra Rabba (“the Great Assembly”), the section of the
Zohar in Nasso where Rabbi Shimon bar Yochai and his
companions describe the divine countenances. The Kehot
note, quoting the Tzemach Tzedek, says it implies that the
white fire is Atik Yomin, whose hair is “like pure wool,”
and the black fire Z’eir Anpin, whose locks are “black as a
raven.”

Zohar, Idra Rabba 11:112-13:123-27°p:X”> X271 RITIR7 2717 190
Py
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The note sends the reader to the Mitteler Rebbe’s com-
mentary on the Zohar, which treats the Raaya Mehemna
passage on black fire and white fire at length.
KEHOT'S NOTE
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.'|77’N"I 21NN°Y DOV NN

10 N 779V DOV R”YI2 T 1N

The Raaya Mehemna (“the Faithful Shepherd”) is a part of
the Zohar, printed within it, on the mitzvos. The Alter
Rebbe sends the reader to its passage in Shoftim for more
on black fire and white fire.

Zohar, Shoftim 3:11-4:2075:7-X">:" D°VDW 717 190
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Talmud expounds “for in Yah, Havayah is the Rock of

worlds”: this world was created with the hei and the World
to Come with the yud.
Menachot 29b:13-147>-3">:2 V"2 MMy
1071 0OV 12w DOPOTIW "3DM T3 KA O9IYT K123 70 C3on
TPRW 17°WYR 218N DIPWRA 712D 12W D°P 78w 2120 WK 7103 R
R°IM 0°1903 27 MR 91 °NAN °I7 A0 27 MR M oot
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Wikisource Talmud Bavli (CC-BY-SA)
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When Elisha Acher died, it was said that it is better he be
judged and enter the World to Come. The Alter Rebbe uses
this to prove that the delight of the World to Come is with-
out limit.

Chagigah 15b:3°3:2 170 230
2T ONRT RRPY? RPY,A10T5 1770 K 0K KT 1001 1173
— > "NRT XPY? K2 ,XN77IR2 POYT DN — AT TR XD
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Beshalach discourse asks the same question: how any
form of a letter, such as the yud with which the World to
Come was created, can exist above, where there is no
physical shape.
KEHOT'S NOTE
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15 | Job, in his suffering, declares that from his own flesh he
will see G-d. Chassidus reads the verse as leave to under-
stand divine matters by analogy from the human soul, as
the Alter Rebbe does here.

Job 19:26175:1v™ 21K
19K MR w2 NRTTIDRI MY IR
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Balak discourse explains how the supernal breath is
one inclusive utterance which speech divides into many
combinations of letters, and these become the multitude
of worlds and creatures.
KEHOT'S NOTE
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Epistle 5 of Iggeres HaKodesh, which opens with “And
David made there a name,” explains that the different let-
ters shaped by the five articulations of the mouth are dic-
tated neither by the nature of those organs nor by grasped
intellect: they come from the hidden root of intellect and
the will of the speaking soul, which is why a baby under-
stands but cannot speak.
KEHOT'S NOTE
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The Talmud tells of a pious man who heard two spirits
conversing in a cemetery. The Alter Rebbe uses it to show
that spiritual beings speak with refined letters.

Berakhot 18b:7-8r1-"1:2 1> n1972
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Do they not [know of the troubles of others]? Lo, there is a
teaching : It once happened that a pious man gave a denar-
ius to a beggar on the New Year's eve in a time of drought.
His wife upbraided him ; so he went and spent the night in
the cemetery. He heard two spirits conversing. One said to
the other, "Come, friend, let us wander in the world and hear
behind the curtain what visitation is to come upon the
world." The other spirit replied, "I cannot, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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A variant reading: Sefer HaMaamarim 5571 agrees with
our text that the spirits’ speech is like the letters of our
thought, but the transcript in the Nevi’im volume says it is
“finer than the fineness of our thought.”
KEHOT'S NOTE
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The note identifies the “elsewhere” the Alter Rebbe men-
tions: a maamar of 5571 (1811) that explains the fine, spiri-
tual letters of the spirits’ speech.
KEHOT'S NOTE
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In the explanation of “If you walk in My statutes”
(Bechukosai, 45d) the Alter Rebbe shows that the letters of
thought and speech flow from the soul yet are only gar-
ments for it, like ink letters on parchment: the soul is what
speaks and thinks them, and without it they have no exis-
tence at all.
KEHOT'S NOTE
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There the Alter Rebbe explains that even Chochmah, the
highest of the soul’s ten faculties, is only a vessel for the
essence of the soul, since the intellect changes while the
essence does not.
KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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The discourse “Elijah opened” explains that the soul in it-
self is simple light without division into intellect and emo-
tions; these are its garments, called “tikkunim,” in which
it clothes itself.
KEHOT'S NOTE
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The discourse “Thus shall you bless” explains that all
things were created through the letters of the ten utter-
ances, and that the human soul, breathed in by G-d, is
likewise full of letters.
KEHOT'S NOTE
23,09 Rw1 Y0

Kehot’s note points to Leviticus 26:3 for these words.
Leviticus 26:372:772 RIp™
DR ONPRYY 1INYA SNI¥NTNRY 1570 "NPN2-ox
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

27

28

29

N19730 Ny 17T

In “And now, let the power be great” (Shelach, 39b) the
Alter Rebbe cites the Arizal that Malchus of Atzilus be-
comes Keser, Chochmah, Binah and Daas of Beriah, and
reads “as You have spoken, saying” as the speech of the
Torah becoming a hidden “saying” in the lower levels, to
be the source of the revelation to the souls in the Garden
of Eden.
KEHOT'S NOTE
.2,0% mow yh

19Wn "NNaw DX 7”72

The passage explains that the “holy beings” enjoy only a
radiance of the Infinite Light, reaching them through
many contractions, as sunlight is naught compared with
the sun; this radiance is called “Name.” It supports the
point that the souls’ delight is from divine letters, not the
essence.
KEHOT'S NOTE
79K 3 ,RM 12 By

PRAYY AN 1078 1°NN"2
G-d speaks through Isaiah of everyone called by His
Name, “whom I created for My glory, I formed it, I also
made it.” The Alter Rebbe maps the three verbs onto
thought, speech and action, and the Worlds of Beriah,
Yetzirah and Asiyah.
Isaiah 43:7"1:07"n 7°yw°
PIPRYTN RS PNRY2 TI297) 0w K 7
Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’
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30

31

32

33

34

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

TL,an vy

1an sn 772

The passage distinguishes the lower unity of practical
mitzvos, which draw the Supernal Will in a countable way
(“I made it”), from Torah study, the higher unity, which is
beyond number like dust.
KEHOT'S NOTE
.79°R) 2,10 pha Boyh

TPMAWnn PRy IRN

The psalm for Shabbos marvels: “How great are Your
works, Havayah; Your thoughts are very deep.” Used for
the depth of the Supernal Will and Chochmah above the
letters of thought.

Psalms 92:6:27% 0°2°1n

SPIIYIR PRy TR 7 Ty Y13
How great are Thy works, O L-RD! Thy thoughts are very
deep.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,38 0°%0n

DOWTAN Q°RWT IWND %2 7”72

The discourse explains that the “new heavens and new
earth” of the future are a revelation drawn from above
alone, and that the light our own service draws through
Torah and mitzvos (“your seed and your name”; “My ser-
vant,” the service of “to work it and to guard it”) will not be
nullified by it but will rise with it to stand “before Me,” in
the innermost level.
KEHOT'S NOTE
.7,ARMN

G-d promises through Isaiah that as the new heavens and
new earth He will make endure before Him, so will Israel’s
seed and name endure. It opens the Torah Ohr discourse
cited here.
Isaiah 66:22275:1°0 \1°yw°
397 D*THY ALY "I VWK MYINT YIS YN 2RYT KD °D
0T DY TR 12 °N0R]
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR TaYS YUan mnan

Adam was placed in the Garden to work it and guard it, un-
derstood as drawing light into the Garden of Eden through
mitzvos.
Genesis 2:151v:’2 N°wX12
SAIRYPY ATY? TTYTIAR NI DIRTNN DOPK 1 MR
And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.

likuteitorah.com/
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40

41

1131 0°%w1° N33 IR IR 1IN
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

27MYn K21 7712

The World to Come was created with the yud and this world
with the hei.

Menachot 29b:13-147">-3>:2 1”3 NN

>1DmY 0°0YIN 1AW DOPYTIW 2197 TP RAT ODIYT X121 AR Caon
TPRW 17°WYn °100 D1°WRA 7102 12w 0P T73W 151 WK 7102 N
R°IN1 0°7903 37 MK M NAN %37 A0 27 MR MY Pt
1PN° AT AT 932 NPYL W 12 WO 170 27 ANRT R RN 7°N21N

1 vhw
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
.2,Lo Mnan
PP ey
the passage shares nothing with the note
KEHOT'S NOTE
R R E-Fiah
ek

G-d’s call to Avram to go forth from his land opens
Parshas Lech Lecha, where the Torah Ohr discourse on
the hei added to Avraham’s name is found.
Genesis 12:1°8:2” n°wxR12
TIRTTIN IS I AT TFWR T27I? DININ T M
SN 0K
Now the L-RD said unto Abram: ‘Get thee out of thy country,
and from thy kindred, and from thy father’s house, unto the
land that I will show thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7% nIpn Pwiab U na wend

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(35X 1nB) nnTpna

In the prayer of Elijah in the introduction to the Tikkunei
Zohar: G-d prepared garments from which souls come
forth. The Alter Rebbe identifies them with the divine
letters.

Tikkunei Zohar 17a:157”0:X 1 9771 *1pn

731 RW3 (7127 K*1) 2137 1PNRwl 1PN TAaRT 1D NItpn 1wt

JAT79Y 190317 12125 2237 KD IRMIPNRT NP N°PN 1013
Constantinople, 1740 (CC-BY-NC)

0°31 NaRY . . mawnn nvk o

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”‘7R nno) AnIP21°n

YR R YTT NI

Tanya chapter 2 cites Maimonides’ statement that G-d is
the Knower and the Knowledge, explaining that this is be-
yond human grasp.

KEHOT'S NOTE
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42

43

44

45

.2 P79 R%IN KT .77 ,270 7MoY PN 07amn

YIRT R YTIPT NI

Maimonides writes that G-d is the Knower, the Known and
the Knowledge, all one. Used here to show that G-d’s es-
sence is beyond comprehension.

Mishneh Torah, Foundations of the Torah 2:10,77 0 mwn
»:3 1IN Y700 MY

71277 MITPR QW 7 3R YIN AYT2 Y7971 07002 0 10 YRRy ...
77 2231 NID 22M TE 020 TN KX 12 1270 T LIy 1M Kam
D7 ANYY AYTI KIM YITIT RIM Y707 KIT NN AAK DRI LTI
D77 272 XY IynY? 1IR2 XY IIRKP B2 0D PR A1 93T IR
M MR PR WD) M YD o0 miR 727071 .12 By 1o’
M3 X 00T 07D 0 93 DY M) K193 PRY 100 KK

W R PR
The Holy One, blessed is He! recognizes His Own Truth and
knows it as it really is; and He does not know with an intelli-
gence which is apart from Himself, as we know, for, we and
our intelligence are not one, but the Creator, may He be
blessed! and His Intelligence and His Life are One from
every lateral, angle and manner of Unity. Since but for this,
He would live a life and understand with an intelligence
apart from Himself, then there would be many gods, He, His
life ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

Munn s wRI 7”72

The passage explains that the worlds receive only a radi-
ance from G-d’s Malchus, while of His essence, which no
thought can grasp, it is said “He made darkness His hiding
place.” It then explains how mitzvos nonetheless draw
light from that hidden holiness.
KEHOT'S NOTE
177°¥ R 779 RIPM NPMIK IR L2 ,8D Mok Dy

R PR RPN 1T

The discourse “And He called to Moshe” (Vayikra, 1a) ex-
plains that the glory filling the Mishkan was drawn from
the Infinite Light that encompasses all worlds, of which no
grasp applies, and so “He made darkness His hiding
place”: darkness is something in which no grasp at all is
seen.

Leviticus 1:T'X’R Xp"
PR TYIN PORD VPR 1 12771 TYNTOR X7
And the L-RD called unto Moses, and spoke unto him out of

the tent of meeting, saying:

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

7709 R 719 ROPP DPTIRDY LK LR RPN DoYD
11°p9R e mnnoan

Moshe tells Israel: “The hidden things belong to Havayah
our G-d, but the revealed things are for us and our chil-

likuteitorah.com/
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47

48

49

131 0V M2 MR IR NN

dren.” The maamar applies “the hidden things” to
Chochmah and Binah of Atzilus, the hidden world.

Deuteronomy 29:28172:173 0°127

niy? oiy=1y 1333394 439 riv3am 1wpoR Havayah? nanoin
:NRIT IR0 1277207 NK

The secret things belong unto the L-RD our G-d; but the

things that are revealed belong unto us and to our children

for ever, that we may do all the words of this law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

139 SNN3 1772

The discourse “I have come into My garden” explains that
G-d’s “very deep thoughts” are the hidden world, not seen
in His conduct of the worlds, which proceeds through His
emotive attributes; its explanation (32c) says that
Chochmah and Binah are the hidden world, “the hidden
things belong to Havayah our G-d,” and Z’eir Anpin and
Nukva the revealed.
KEHOT'S NOTE
790K T, PR

W Dynn oy

In Isaiah’s vision of G-d on His throne, Seraphim stand
above Him (lo), each with six wings. The maamar reads lo,
spelled lamed-vav, as “above the vav,” the letter whose
number, six, stands for the six emotive attributes.

Isaiah 6:2°2:1 71°yw°

D 1927 DONW3 X7 07033 WY 0°D3D WY 12 Dynn 0vTay 0°p
NP1y DAY 931 M9 DY

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J0IP°Y R 770 971 DMK ART .2 ) Y

SPWN2 WRWR TIN X1 1NN

In “Shabbas Shabbason” (69a-b) the Alter Rebbe says that
the darkness of “creates darkness” is higher than the light
and alludes to the head tefillin (Chochmah, Binah and
Daas), while “Who forms light” alludes to the hand tefillin:
like a great light whose very strength darkens the eye, as in
“He made darkness His hiding place.”
KEHOT'S NOTE
.[X ,00] X”20 (9™°) 1N2W NIV 7”7 5oy5 9 Wpn e wen nryacy
-1 R”D IR™MA7 NPHN 0N 0°7°0N NIWR2 R IRD NN )
7,31 (2700) [A5Tn Pay 1] AN Mobn ot ooww 17T prhyy vy
.[3] .(R ,17) ONIND "anw 2 730 oW

793 9o — AN W

The note refers to glosses by the Rebbe Rashab on this
line, about the reversal of light and darkness, printed at
the start of the supplements.

KEHOT'S NOTE
(MBI NPIN2) 9797 1097w Y71 W IR 272 NAyna R
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50

51

52

53

54

55

7172y AN37 A WU

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
’nw™n

2w KD P R9P1D

“All before Him are considered as nothing”: the Zohar’s
statement that everything is nullified before G-d.
Zohar I, 11b2 x> x”mt
KEHOT'S NOTE
.2 ,R7 R

1NTPAw AYWa 7772

The passage explains that G-d’s “greatness” applies only
relative to creation through the letters of the ten utter-
ances, while in His essence He is not called great at all.

Numbers 12:4"7:27> 72712

DIIRDX DINWPY XY 07722K) TIIRDR) MR ORND T 1K)
:DNYPY IR TYIN

And the L-RD spoke suddenly unto Moses, and unto Aaron,

and unto Miriam: ‘Come out ye three unto the tent of meet-

ing.” And they three came out.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,27 73Tma ooy

NA%Y “1RWn 012 777

The discourse explains “G-d of knowledge (de’os)” as two
views: from below upward the physical world looks like
something (yesh) and the spiritual above it like nothing
(ayin); from above downward, in the revelation of the
truth of Havayah, what is below is called nothing and what
is above is called something, as in “to cause those who
love me to inherit yesh.”
KEHOT'S NOTE
L12°2°Y 2PY °D 1 9720 0°927 N”MIR IRT WK ,28 ¥7ynw 5y5

11aR %R 27y 9IN°22

In the explanation of “Who has counted” (Balak, 69a) the
Alter Rebbe quotes his teacher the Maggid on the Zohar’s
“Keser, though a clear light, is black before the Cause of
Causes”: because Keser is above all ten Sefiros it grasps
more fully that it has no comparison to the Emanator, and
so it is black, darkness.

KEHOT'S NOTE

X ,00 P oyh

17N INRP RV N

“A candle at noon: of what use is it?” The Alter Rebbe uses
it for a light that counts as darkness beside a greater light.

Chullin 60b:3°3:2°0 7211

MEY NR VYRR N1 T27 TPIDY NINKY DRI YW 1107 TInR
R3IWT M3 kA 0 ARk 790921 ora twm vob b R
TN DO 0O1° DRIWY 2 1% DO 1P MR IR RN KITL2
(7% ,X NPWRI2) 2°N5T RMDIPN 1172 131 KPT TWHR X 01 KA 179
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131 0V M2 MR IR NN

01MY) TPRRA %PATX 1PtY 91 0oy 0O 0YTIIRDY MMmRD vm
0P TIT (77,10 R PRIAW) VP PRI 0P 2Py (2,1
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
2,070

Tony? 0vova aON°23 9

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(307N0 D) 271 17270 WYY LA Y vyl L LR’ 9o b’
Jo—

ToNY® 0YPha DIR2AT 9

The Yerushalmi says the books of the Prophets will be nul-
lified in the future; the Alter Rebbe applies it to the light of
prophecy relative to the future revelation.

Jerusalem Talmud Megillah 1:7-8'1-"t'X 72731 "n%w17° Tinon
ND>YT KPR PORM 31m1 ATIN? 17200 TRIT TN P2 PR mwn
KX Niam? 0973 72 X B3 20K 102 PRIy PRY 2901 2]
TR 12133 IR AN NI2TN INPINRD 1°2°°0 12131 IR AR 0Tanv
X2 .08 wo1 92X 42 Pivy 927 X7 020 qnanRa P20
IR P2 PR LRI 1D MK WY 12 1YRY 227 T DR
aTINT .19 227 N°27 ) 37207 PIRR D221 TR i°an0n 170
... 1123 MP°RY> XY 9720m 20Kn N0
MISHNAH: The only difference between one who is under a
vow {not to have} usufruct from another 4:1. A is restricted
in that B made a vow that A may have no usufruct from him.
(If A makes a vow that B may have no usufruct of him, the
active mode is used.) and one who is under a vow about use
of food is passing through his real estate and vessels that
cannot be used to prepare food. The only difference be-

tween vows and voluntary gifts is that for ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

ANI22T INW . . K722 IN1I2m

In Torah Ohr on the Megillah (90d) the Alter Rebbe ex-
plains the Yerushalmi’s “the Prophets and the Writings will
be nullified”: not that the prophets’ revelation will cease,
but that the Infinite Light will then be revealed so greatly
that their revelation will count as nothing beside it.
KEHOT'S NOTE
.T,X K™D AR

NP2 W”Rd . . %"WNna wnawns . . 71N I8

The note identifies the “elsewhere” as the Siddur’s dis-
course on tefillin, which explains the sunken and raised
seals.
KEHOT’'S NOTE
3,77 1apDY NS MRt 17T 1PHYRNM Y 110

0°2%2 QNN 7”73

The Nitzavim discourse (44c) explains “For Havayah your
G-d is a consuming fire”: like fire, whose nature is to rise
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away and not to spread downward, G-d is exalted above
the worlds and is not clothed in them in a revealed way.
KEHOT'S NOTE
2,7 00231 YR

61 NI POIN WR PO T 0D

Moshe warns Israel against carved images: “For Havayah
your G-d is a consuming fire.” The discourse cited ex-
plains why divine influence is likened to fire.

Deuteronomy 4:24773:"7 0°127
:R3IP PR RIT 729K WX 777K Havayah 3

For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

62 YPUAR MRy T TAI Onw . MITID T

Parallel discussions of the correspondence between the
four elements and the four worlds.
KEHOT'S NOTE
.2”07N °1°0 M 7”721 .00 D17 AT 777 1900 Y 1N0° NUTIR 02 AR
209N Y R 19 77 PR

63 | On the first day of creation G-d saw that the light was good
and separated it from the darkness. The Talmud reads
“good” as “good to hide away.”

Genesis 1:47:’R N°wx12
TN 123 73R 12 OROR 2727 230700 1IRTTNR 07K R
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

64 1113 270 3 TINT NN 27PPR XN

The Talmud reads “G-d saw the light, that it was good” as
meaning He saw it was good to hide that light away for the
righteous.
Chagigah 122:10-118™-":X 2 331
>3 IR DR DPOR R 0RIY ,K2? TNY? DORIRY — i) n;
HB‘LW 13 7210 3 P8 1TR” WTQNJW LP0TX N?R »2iY” [ ,7a0
.”T'I?;W? 073 79X~ W?QNJW ,T'l?gfg] D’,?”[g'_? 1thW IR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,2° AN

65 1900 Wn WS qwn *°n22 AN

In Or HaTorah Vayikra the Tzemach Tzedek refers to this
passage and says the darkness is Keser; in Or HaTorah
Shir HaShirim he writes that even Keser, being black, is
the darkness in which the light was hidden.
KEHOT'S NOTE
17981 197 °Y X 772 RAP°1 07NN .2 ,78N0 A7 2 770 NPWRI2 N7MIR IR
71°9¥ 903 °N2 EXRY”7 18 Y X 779 WA 7RG IRTY .AN0 Imw XoY
J7TIRGT 1IR3 12w W Ona R0 RPN

66 1799y 9no2 2w

The psalm speaks of one who shelters in the hiding place
of the Most High and lodges in the shadow of Shaddai, safe
under His protection. The maamar reads the “conceal-

likuteitorah.com/
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ment” and the “shadow” as the hiding of the light through
contractions.

Psalms 91:1'X:X”% 0°2°1n
ton *10 33 1179y ne3 2wt
O thou that dwellest in the covert of the Most High, And

abidest in the shadow of the Almighty;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X X2 0°9nn

NINY. .27 27y

The Torah Ohr discourse on “And Elokim spoke... and I
appeared” explains the Name Shaddai as the limiting of
the light.
KEHOT'S NOTE
N™MN2

STW N3 10 OTaR PR RINY
G-d tells Moshe that He appeared to Avraham, Yitzchak
and Yaakov as Kel Shaddai, but was not known to them by

His Name Havayah. It is the verse of the Torah Ohr dis-
course cited here.

Exodus 6:3°3:1 mnw

RYTII XD 7 R0 T PX2 2pYIOK) PSR DIIARTIR KIW)
077

and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WTPa P-N VRN By

The Siddur’s explanation of Psalm 150 treats light, water
and firmament and why a firmament screens the light.
KEHOT'S NOTE
MR AZPIUR TMPYNA DMK ARD LR LY TI0D MURT OY 702
. ,70 M3 N”MIR .200 Y X730

The last psalm calls to praise G-d in His sanctuary and in
the firmament of His strength. The discourse cited reads
the firmament as the screens that hide the light.

Psalms 150:1°X:1”p 0°2°1n
1Y ¥7p712 3MPP0 WTR2 PRTIYPT ApPhn
Hallelujah. Praise G-d in His sanctuary; Praise Him in the

firmament of His power.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y077 NN2ONM2 2220 Kp 1171
The passage explains the “firmament” above the Chayos:
over the lower Chayos it is Malchus of Atzilus, over the
higher ones it is Binah; and it refers to light, water and fir-
mament as three levels, Keser, Chochmah and Binah.
KEHOT'S NOTE
.aws a1 7,20 yotn oyh
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Y9097 NN22NNH3 93985 KD

The Talmud tells of a dispute in the Heavenly Academy;
the discourse cited identifies that “firmament” with the
Higher Garden of Eden.

Bava Metzia 86a:6-7"1-"1:X 170 RY>%n R22
SR RY2 PRIND RID? RIVY RIVIRD ANy mmR? AvON
071 KPY RAPTT RTPIX 202 M .XRIK? D) 1y KOPwR 12
XRD - 137 WY NRTIP N2 OX RYPIT RNPOND 370N K
SR KIT T2 WITRT - PRO L13TY - N22 07ip 127 Y o
mo31 21331 1RN 270K LRDD 0K RYOPIT RN2NN 1.‘!’;7131 ,ﬂiu'ltg
T O LY TN VIR SINI 92 727 MWRT 3N 72 1
.nivaNa
William Davidson, Vocalized Aramaic (CC-BY-NC)

1129 211 %3 AN 71 12102

The note points to a talk in Likkutei Sichos related to this
reading of “in His goodness” as the hiding of the light.
KEHOT'S NOTE
11°9 i wnp R

e 2N o

Wisdom speaks in Proverbs: “to cause those who love me
to inherit substance (yesh).” The maamar reads yesh as
the Garden of Eden, called yesh, something from nothing.

Proverbs 8:21x7>:'1 *own
:NPRR DINIERY ¥ 2R Do
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,1o5wn

27y 27 77 TIPR 21
In Vaeschanan (3a) the Alter Rebbe cites the same sources
on “in His goodness”: Chagigah 12a on “the light, that it
was good,” the Zohar in Pekudei, 220b, with the Ramaz’s
commentary there, and the Torah Ohr discourse “I will
sing”; he ties them to “You shall love Havayah,” that He
dwell in a person in a revealed way.
KEHOT'S NOTE
X L,A%N 2990 DPWRI2 NIRRT LT ,T8 1992 LK L3 1IN0RY 5oy 7013
IR Y 1INNRY LUYIN Y 2 970 RPN
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27y 2”777 °7TPh 277

The Zohar at the beginning of Pekudei on the light that
was hidden away.

Zohar, Pekudei 2:3-4:1227°:7-"3’2 1P 77 100

N7y 1727 71K 87N

The Zohar at the beginning of Emor, which the Alter Rebbe
cites as well for “good to hide away.”

Zohar, Kedoshim 21:133-1347%p-3"%p:X”2 0°w17Tp ,3711 790

1ARNNRY 7772

In “And I besought” (Vaeschanan, 2a ff.) the Alter Rebbe

explains “in His goodness He renews each day the work of

creation”: “His goodness” is His own essence, above the

chain of descending worlds, which makes creation truly

new, something from nothing; the newness comes
through the yud, which is tzimtzum, and then the hei
spreads in length and breadth.

KEHOT'S NOTE

X ,27I00R) Y5

TPWR 77720

In “I will sing to Havayah, for He is highly exalted” (Torah
Ohr, Beshalach, 63b) the Alter Rebbe explains that for
Havayah, whose yud is Chochmah, to be revealed, His
goodness and compassion were drawn down, “who renews
in His goodness”: the abundant compassion that precedes
Atzilus, above the chain of descending worlds.
KEHOT'S NOTE
SIROAA '|77’N1 MW °Y 710 7INNRY D N”MIR2 IR .2 ,30 K™D

TR0a L L DUNIND PAN

The Tzav passage says the same: from below upward the
level above hishtalshelus is called darkness because no
thought can grasp it, and it refers explicitly to this maa-
mar, “I am black and comely,” on black fire upon white
fire.
KEHOT'S NOTE
3779531 .2 ,0W A7 2 70 NPWRI2 NPMIRD RN LT ,I0 1808 Y0
.2,38n 77

In David’s song of deliverance G-d comes down in a
storm: “He made darkness His hiding place, His canopy
around Him.” The maamar reads the darkness as the di-
vine essence, which no one can grasp.

Psalms 18:1227:1”> 0°9°71n
TPV °33 DN 130 PRITI0 1900 TYN N
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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82

Kehot’s note points to Genesis 12:1-17:27 for these words.

Genesis 12:1-17:27172:1"-"R:27> N°WX2

PARAGRAPH 5

83

84

1227 2103
The Talmud reads “that it was good” as meaning it was
good to hide the primordial light away.
Chagigah 12a:10-11x™-":X 27 fa°an
*3 7RI DR D°PPR K721 0RIY K27 TNY? 0opTER — it o
TR 17D L7230 93 PP 1NRY IMRIY ,PTE KPR Y2107 PRY L3I0
Jnnws 07R7T73 IR RRIY AR DOPOTRD ST IR
William Davidson, Vocalized Aramaic (CC—BY—N'C) '
“He made darkness His hiding place”: the divine essence,
beyond all grasp, called darkness from below.
Psalms 18:12237:1”> 0°9°11n
:0°PIY 22y DO NJWN AN20 1NI2°20 1IN0 Twn-NY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

85

86

87

88

W2 MR Y13 K17 N1PNIN 270 NMsW

Epistle 5 of Iggeres HaKodesh explains that the shapes of
the twenty-two letters are set by the will and the hidden in-
tellect of the speaking soul, not by the organs of speech
that pronounce them.
KEHOT'S NOTE
WUIw NN AW PO — BPRY OITCR VIPPDY 100 PUITAR IRA
.0own Yy 2710

T RPN

As Moshe stands on the mountain, Havayah passes before
him and proclaims “Havayah, Havayah,” the opening of
the Thirteen Attributes of Mercy. The discourse cited ex-
plains why the Name is said twice.
Exodus 34:61:7°% mnw
7077177 2°ER TR 1AM oM SR m halril 1’;;)'55_7 173y
gai~hY)
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

FINDOY 197702 19005 7922 NOPRT NMIRTIT N2

The Zohar’s account of the first stage of creation, the King
engraving in the supernal radiance. The Alter Rebbe iden-
tifies it with the first contraction into engraved letters.

Zohar, Bereshit 1:1-2:7°12-"X’R N°WX12 ,7717 7120

T7IN7 NP AN

“This is the statute (chukas) of the Torah” opens the law of
the red heifer. The discourse on this verse reads chukas as

likuteitorah.com/
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91

92

93

94

131 0V M2 MR IR NN

chakikah, engraving, and explains that engraved letters
are higher than written ones.
Numbers 19:2°2:0”> 72712
oK MPY PRI 21279 127 KD 1 MITIWR 1R npn Nkt
{2y 729 MPY™X? WK DI AR WK MmN IR 1D
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon
which never came yoke.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

R 275p Rwi’Da wrnd

The Idra Rabba in Nasso, cited at the opening of the maa-
mar: according to the Kehot note, it implies that the white
fire is Atik Yomin and the black fire Z’eir Anpin.

Zohar, Idra Rabba 11:112-13:123-2"p:X" X271 RV 717 790
¥Ip:a
N7y N”1 772 N°WNR92 22
The Zohar on white light and black light, applied to Z’eir
Anpin and Malchus.
Zohar, Bereshit 83:235-86:248-71"%7:3"5 n°wx12 A 780
R
2y 7R T
A further Zohar passage on white and black light.

Zohar, Lech Lecha 17:152-18:165-271p:1 72 92 ,2mn 720
7 op:

EVEN TO BETHEL: to prepare his place and to combine “the
South” and “Bethel” in a complete unity, since from the
South to Bethel comprised the whole gamut of Wisdom.

The Zohar; London, Soncino Press, 1933 (Public Domain)

N 7179y DOUDIWY 'Y
The Raaya Mehemna in Shoftim, also cited at the opening

of the maamar.

Zohar, Shoftim 3:11-4:2075:7-RX">:"1 D°VDW 717 190

o171y 5 MoPn o

“Your kingship is a kingship over all worlds”: olamim is
read as from he’elem, concealment, showing that Malchus
conceals the light.

Psalms 145:1337>:7”np 0°2°1n
T 137222 ANPWHM 0ONPY23 NIoPR MmN
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Zechariah calls the daughter of Zion to sing and rejoice,
for G-d is coming to dwell in her midst. The discourse cit-
ed reads the Zohar’s “song at evening and joy in the morn-
ing” as night and day, Malchus and Z’eir Anpin.

Zechariah 2:1477°2 1770t
70K 712302 "NI12Y K271 72 19°87N2 T °1
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95

96

97

98

’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

07°1 Y™

Moshe tells Israel to know this day and take it to heart that
Havayah is G-d in the heavens above and on the earth be-
low; there is none else. The verse opens a discourse cited
here.
Deuteronomy 4:39v”5:*7 0°727
P91 Pyun DRw2 DRORT XIT N "3 722770K NAWMm oD Ny
STV R DR PIRT
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

anins s

The maiden asks her beloved to set her as a seal upon his
heart and upon his arm, for love is strong as death. The
discourse on this verse treats engraved (sunken) and
raised seals.
Song of Songs 8:6":’1 01w W
YR NIOX NRD My™3 ARy onind 93570y onind Cm
:NTPY UK BYT BT ARIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

910D PN YRR 79 AP 9N PRY MNP
A letter in a Torah scroll must be surrounded by blank
parchment on all four sides. The Alter Rebbe uses this to
show that the ink shows a shape only by means of the
parchment.
Menachot 29a:17-181°-1>:X v’ NMIA
RDPWD "M KM 717 5w A%IP% ROXR 79781 K? 37 99K A0 27 IR
MR 93 37 99K 770 27 IMRT 27 MR AN 277 TI’ND‘? ROX
93271 92 IROWR MR 70D 7OMMA YR 19 AP DM PRY
7572 K771 97K 210D 1377° 7w 71 5w 1330 2p°1 TIN° 277 onwn
2 %% wnER TP ANR 2PY° 2271 K17 37T 10n 00 awnan
MR YWD 12 9°°Nw3 DX 13°7° WD 7R Pw 1IN 2P°1 1M 277

5108 8% OX1 WD 110p
Wikisource Talmud Bavli (CC-BY-SA)

%01 NaNR

From Elijah’s prayer: “You are wise.” The Alter Rebbe
reads “You” as G-d Himself shining in Chochmah.
Tikkunei Zohar 17a:9-118"-0:X 1> 977 *1pn
R NIR .J2WN2 XPY TAOKIT NART PPRPY 1127 AR 09K nno
732 XO°BN AW 0°% .Peno 93 DY RMOND PRYY DO By ARy
RATIRD .79°00 90y 1172 13701 .P1pN Wy NRPERT RIT NIR 595
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NR0ONX 7121 .772ANRT 193 17RANR RPT 11000 1nby 11na
X3 23327 (R*0ONX R”1)
Constantinople, 1740 (CC-BY-NC)

At the sea Israel saw the great hand G-d had wielded
against Egypt, and they feared Havayah and believed. A
discourse on this verse is cited here.
Exodus 14:31872:7" mnw
TN DY NPT DI T AY W 1T TS P10 X1
972y MYNIY N2 100RM
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

bR 12w

Hosea calls: “Return, O Israel, to Havayah your G-d, for
you have stumbled in your sin.” The end of a discourse on
this verse is cited.
Hosea 14:2°2:7> ywii
1¥2 7Y 23 ROK 1 TP PX N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TNWR W

G-d tells Avraham that Sarai his wife shall no longer be
called Sarai, for Sarah is her name. The Torah Ohr dis-
course on this verse (Lech Lecha, 13b) asks why her yud
was changed to a hei, when the yud, Chochmabh, is higher.
Genesis 17:15770:1 n°wx12
Mt °3 " ANY-NX RIPNTK? AATR 1 DTIIRPR DOFOX TR
Y
And G-d said unto Abraham: ‘As for Sarai thy wife, thou

shalt not call her name Sarai, but Sarah shall her name be.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

%27 o°n

The Song declares that many waters cannot quench love.
An explanation of this verse in Likkutei Torah is cited.

Song of Songs 8:71:’n 0 wWn W

170X MIDLYY K? NI AIONTTNR Ni20? 390% XP 0011 o

:17 1122 192 120X2 9072 1377227 NK UOR

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

103 | The maiden’s brothers say: “We have a little sister, and she

has no breasts; what shall we do for our sister on the day
she is spoken for?” The discourse cited links the “little sis-
ter” with the yud, the smallest of the letters.

Song of Songs 8:8'1:’11 0> Wi W
27277 D2 NINNRY NYYIIR AP PR DMWY N3LR 17 Ning
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We have a little sister, And she hath no breasts; What shall
we do for our sister In the day when she shall be spoken for?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

104 1297 2P VYR DOIRIN D907

The righteous say little and do much, learned from
Avraham. The Alter Rebbe uses it for the small vessel that
holds much light.
Bava Metzia 87a:2-3°3-"2:X 1”0 Ry°>¥n1 822
*20 WY VBTN 7Y IR XY NN L7007 ND AMpRY 2703
DMK 0°YWI L1377 DOWIYY LY DMK DOPITRY INDR NYPR
YR N3 Xp°Yn 1i00yn L1200 071y DPX byR 9°DK1 1210
18y 2% DX YRUN :2°ND 1037 "0 PRy NiNn yIIR
DINR YIIX DT °32 *I83 73T WK 70T DK 119Y7 DT PPN
RDVT RDRT ,7W0Ip RPX 70 2w XPT ™07 1Y N92 Ppv
PRTVIR RZPN? AP? T
William Davidson, Vocalized Aramaic (CC-BY-NC)
105 | Kehot’s note points to Psalms 18:12 for these words.
Psalms 18:12237:1”> 0°9°11n
:0°PIY 22y DO NJWN AN20 1NI2°20 1IN0 Twn-NY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

106 | Kehot’s note points to Menachot 70b for these words.

Menachot 70b2°y nimin

107 | In the account of creation a river goes out of Eden to water
the garden. The maamar takes Eden and the river as
Chochmah and Binah, the sources of the Garden of Eden.

Genesis 2:10:2 n°wR12
DU YT M T2 DY 130NN NP T3 K N

And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

108 | The Tablets were G-d’s work, and the writing was G-d’s
writing, “engraved upon the tablets.” They are the exam-
ple of letters that are one with their material.

Exodus 32:1611:27% mnw

DY M NI D°PRR anDn andnm Ml ooptR nRyn nnm
nnpn

And the tables were the work of G-d, and the writing was the

writing of G-d, graven upon the tables.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

109 GRAFERIRH

Carried by the spirit, Ezekiel hears behind him a great
noise, the wings of the Chayos and the sound of the
Ofanim: “Blessed is the glory of Havayah from His place.”

likuteitorah.com/
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The maamar explains it as drawing the light down into

Malchus.
Ezekiel 3:1227>:3 5y

Smipnn 7123 7172 '?‘I‘r; vy oip MINR YRWRY M7 2IRPmM

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

110 | “Your kingship is a kingship over all worlds”: Malchus is
the source of all the worlds, which are only divine letters.
Psalms 145:1357:717np o°%°1n
1T 137222 ANPWHM 0ONPY-23 NoPR MR
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

111 | In Isaiah’s vision the Seraphim call to one another: “Holy,
holy, holy is Havayah of hosts; the whole earth is full of His
glory.” The Alter Rebbe explains the call as their grasp of
the transcendent Infinite Light, clothed nonetheless in
everything.

Isaiah 6:3°2:1 7717 yw°

?j_}ﬂl"?; N"?T; NIRIY N WITR WITR WATR MR MUOR T RO
97922

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9
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The Midrash explains why G-d is called “the Place”
(HaMakom): He is the place of the world, and the world is
not His place. The Alter Rebbe connects it with “Blessed...
from His place.”
Bereshit Rabbah 68:9'v:170 1127 n°wx12
Sw W 17101 1 %19M :INR MR 7 Ow3a RNT T - 0IPRa YA
MY PRI LAY Dw ampn XITW 20Ipn AMR PRI 173aph
TIN2 WP L0 AR DIpn AN (AP Mnw) 2°n3T 0 1 impn
0°727) 2°N5 PR 237 AR AMIPR WY PR, 05y W mpn KT
MY Bw YR 17ap0 OR 09T 1K PR L,OTP OPRR anyn (AR
WITPR 0, ANR YR 0 (X 0°91N) 22057 1 1 109 my ox
717 93 RIAR 327 0K AP0 MY PRI I Y anyn R N3
... 2Y 2317 RITR ,M

“He encountered the place and spent the night there be-
cause the sun had set; he took from the stones of the place,
which he placed beneath his head, and lay down in that
place” (Genesis 28:11). “He encountered [vayifga] the place”
- Rav Huna said in the name of Rabbi Ami: Why do they
change the name of the Holy One blessed be He and call
Him the Omnipresent [hamakom]? It is because He is the
place [mekomo] of the world, and His world is not His place.
From what ...
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Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 10
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16

197 12 177 2°0apn

The Targum renders the Seraphim’s calling to one another
as “receiving from one another.” The Alter Rebbe uses the
phrase to describe the Seraphim as receivers.

Targum Jonathan on Isaiah 6:33:) 17°yw? 9y 11 013N
TPRISY NP2 TINDY N2 M@ WOTR PR T I T rhaem
NIR23 77 XM7Y "WYY 0PYY UUTR A 1Y RYW Y TR
ST PTRYIR 2D R
And one cried unto another, and they were saying, Holy in
the highest and exalted heavens is the house of His
Shekinah, holy upon the earth is the work of His might, holy
for ever, world without end, is the L-rd of hosts, the whole
earth is full of the brightness of His glory.

Mikraot Gedolot (Public Domain) - London "Chaldee Paraphrase,” 1871 (Pub-
lic Domain)

“Thousands upon thousands serve Him, and myriads
upon myriads stand before Him”: read as the giving an-
gels and the receiving Seraphim.

Daniel 7:107:t 5x°17

1331 12371 ARRYY TEPX N7K CMWTRR pEA A MIUT 97
AN 720 207 RIT 1P TINTR

A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WP N12271n RNXY

In his final blessing Moshe describes G-d coming from
Sinai and shining from Seir, “and He came from the holy
myriads.” A Likkutei Torah discourse on this verse is
cited.

Deuteronomy 33:2°2:3"% 0°727

NI ANXY TIXD I PRI in7 YR NN KD 2300 N KM
:in% N7 WK 107 UTp

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

AT RT3 7IN XY

G-d declares through Isaiah that He forms light and cre-
ates darkness; the morning blessing adapts it as “Who
forms light and creates darkness.” The maamar applies
“forms” to Yetzirah, light, and “creates” to Beriah,
darkness.

Isaiah 45:7°1:71”n \1°yw°
:TPR™22 1YY 1 23K Y1 K7921 0990 Ny 9w X17323 93K 138

likuteitorah.com/

131 0V M2 MR IR NN

I form the light, and create darkness; I make peace, and cre-
ate evil; I am the L-RD, that doeth all these things.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 11

17

i sk =)l
“And creates darkness,” applied to the Seraphim of
Beriah.
Isaiah 45:71:772 17°yw°
:PR72D 1YY 1 23R Y7 X7121 0I9W Y Twn X7921 9IK T3P
I form the light, and create darkness; I make peace, and cre-

ate evil; I am the L-RD, that doeth all these things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12
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The words here quote Ezekiel 3:12; the passage is shown
below.
Ezekiel 3:1227>:3 5y
Smipnn 17123 1172 '?‘l‘r; vy oip MINR YRWRY M7 2IRPmM
Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.20 3 oRptn

NAm2 ok 7772

The discourse explains why the Sages call G-d “the Holy
One, blessed be He”: “Holy” is Keser, separate and above
the chain of descending worlds, the light that encompasses
all worlds; “Blessed” is Chochmah, the beginning of that
chain and of revelation, the light that fills all worlds.
KEHOT'S NOTE
.3,23 9710’ Y7

nRTP NAn2 N
The Mishnah’s rule for a bright spot (baheres), a white
patch on the skin that may be tzara’as, the skin affliction
of Leviticus 13: if the bright spot came before the white
hair in it, the person is impure; if the white hair came first,
he is pure. Its opening words are the title of the discourse
in Parshas Tazria cited here.
Mishnah Negaim 4:11x™:*7 0°y21 71wn
Ny A1 071 302 N7 77781 M9 A3 XY 07 302 N2
137 WP MaT? N0 X MKY "3ER LRnTY o NyR
YTIT *271 .XBY ,PRD DX) Y N7 BT 137 WY OX) XY
b
A bright spot the size of a split bean and there was nothing
else, and then there appeared a bright spot of the size of half
a split bean having two hairs, this one is declared unclean.
Because they said: if the bright spot preceded the white hair
he is unclean; if the white hair preceded the bright spot he is
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121

122

123

124

clean; and if it is doubtful he is unclean. Rabbi Joshua re-
gards this as unsolvable.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

s1n22% 17T

In “You have captured my heart” (28d-29a) the Alter
Rebbe gives two meanings of baruch: “blessed,” receiving
blessing from above, and “source of blessing,” like “com-
passionate”; and he reads “the Holy One, blessed be He”
so: “Holy” is the encompassing light itself, “Blessed” its
drawing down from Keser into Chochmah and Binah and
then into the light that fills all worlds.
KEHOT'S NOTE
.7,ma PR

"MINN *ana2%

“You have captured my heart, my sister”: the verse of a
discourse cited here.
Song of Songs 4:9°0:"7 W W
STI718M PIY TN TIYR NN *IN227 1P °NNK °In13°
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

A7aP 19 AW 1N

The Tzemach Tzedek discusses why G-d is called “the Holy
One, blessed be He,” joining both aspects.
KEHOT'S NOTE
SRY 0N N7MIR ARD

PR TP PRI OPIY P 1P RN
The words here quote Bereshit Rabbah 68:10; the passage

is shown below.

Bereshit Rabbah 68:10>:1”0 1127 n°wX12

>3 17399 BnI0 1P 1910 0PI Awyl 1Ay wpa - 0Ipna vaem

AN DDA AP PPWAY TP, WNw R IR 1120 W X3

5w 12mMIRD Swn Y1082 11°AR 2Py Oy 9270 Dhawa ,annya kb

,1°0391T 1275 ,N177 AR 12°3 7710 90K .0°paR 192K Xaw 700

RIT 7172 WITPA YW 73 .AYIPRI PAMIK OY 1370 wpan CIRW

M LIYPRI AR 2PYC Oy 1270 Dhawa NNy XYW nn Daba

NAwR SOKRDR Bw 1P yaw cnR 179°%T 1710 327 owa onIn

TYWA IRWHW RNR IRWROW RNR 1WRw0 X2 WWnwn K2 00MIR
... O INRY

“He encountered the place” - he sought to pass, but the en-
tire world became a barrier of sorts before him. “Because
the sun had set” - the Rabbis say: “Because the sun had set”
- it teaches that the Holy One blessed be He caused the orb
of the sun to set not at its proper time, in order to speak with
Jacob privately. This is analogous to a king’s friend who
would come to him on occasion. The king said: ‘Extinguish
the lamps, extinguish the lanterns, as Iwish ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

likuteitorah.com/
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2,7% 19n2 yh

“He made darkness His hiding place”: the level of “Holy,”
beyond all grasp.
Psalms 18:1227:1"> 0°%°n
0RO °2Y D7"NJWY IN20 1NI°20 1IN0 N NY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 13
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In Isaiah’s vision, Seraphim stand above Him, each with
six wings, calling “Holy.” Their higher standing means
that this grasp of holiness is no novelty for them.
Isaiah 6:2°2:1 \oyw°
D 1927 DMWY X7 07033 WY 003D WY 12 Dynn 0vTay 0°p
MDY DINY P21 MO DAY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WIN ST "M 1772
The passage explains that grasping G-d as “holy and sepa-
rate” is like the villager overwhelmed by the king’s novel-
ty, which is the weekday mode; on Shabbos, one is like the
city-dweller who is not surprised but delights in the king’s
splendor.
KEHOT'S NOTE

2,18 197270 oyh

wTn T oM

Isaiah foretells that from new moon to new moon and
from Shabbos to Shabbos all flesh will come to bow before
G-d. A discourse on this verse is cited.
Isaiah 66:23175:170 1°yw”°
ninnwa? A3 X2 in2w2 nAY T w2 wIToTE
8 7207
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2D5 723 18 2R AR ARTW 715 123

Ezekiel is compared to a villager who saw the king and
Isaiah to a city-dweller. The Alter Rebbe applies this to the
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Ofanim and the Seraphim.

Chagigah 13b:5°7:2 > fa°an

137 — YT PRPUT AR? LYY AXY L ORPIT IR 92 XY MK

n§ AR T 127 — AT WYY AN IR0 DX XY 192

— PR3 TIRI 03 M2 APWR” :2NIT ORD WORY W MK LA7R7

T2R K — NPNIY 7% I TNT ONAT PP IR w7 AT

ATRY MR DT W3 — NS gn W — nintaay
L1913 03y 22 y1 1210 DY ARANN KA1 M2 WATRM

William Davidson, Vocalized Aramaic (CC-BY-NC)

Q7 nYT™ 7772
The passage explains “all hearts shall fear You, and all in-
nards and kidneys shall sing to Your Name” as the inclu-
sion of awe and love in one another, with “He made dark-
ness His hiding place” as the source.
KEHOT'S NOTE
.2, 7INRY D Doyo

ovn Ny

Moshe tells Israel to know this day and take it to heart that
Havayah is G-d in the heavens above and on the earth be-
low. A discourse on this verse is cited.

Deuteronomy 4:3907%:"7 0127

“P1 Pynn D0W3 DRORT XIT 03 72277°K NIWM oivn oy
TV PR nonn YIRG

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14
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Dynn PN pon

Job asks what portion G-d allots from above to one who
sins; Chassidus, as in the Tanya, reads the words as “a part
of G-d above”: the G-dly soul.

Job 31:2°2:x7% 2R
100 17 NN Py AiPR PN
For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

»111°2 W °Da wrnd

the passage shares nothing with the note
KEHOT'S NOTE
Ritiah)

MW 1w oA 1773

In “On the eighth day he sent the people away” (Shemini
Atzeres, 86c¢ ff.) the Alter Rebbe explains that a love hid-
den in the inner point of every Jew’s heart endures forev-
er, being part of the nature of creation; the service of the
heart is to bring it out of concealment into revelation,

likuteitorah.com/
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turning the “darkness” of “He made darkness His hiding
place” into light.
KEHOT'S NOTE
S799KY 13,10 XUYRw Yb

0o Mawnn "Nawnn X7

“My thoughts are not your thoughts”: the transcendent
level from which the hidden love is drawn.

Isaiah 55:8'm:171177°yw°

1 ORI 77 027277 X2 0 M "Mhawnn X7 %D
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,137y

N0 qwn nws

“He made darkness His hiding place”: again the hidden
essence as the root of the love.

Psalms 18:1227>:1”> 0°%°11n
DRV 29 D7B"NWN 139 THI30 1IN0 NN
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.27 ,m a°onn

SMpna aN 7”7a

The discourse (Bechukosai, 45a ff.) reads “My statutes”
(chukosai) as engraving, contrasting the Tablets’ carved
letters with ink on parchment, and explains “in My
statutes you shall walk” as the level of the Patriarchs who
“dwelt beyond the river,” the supernal thought, the en-
graved letters.
KEHOT'S NOTE
WX, ompna voys

D02°N1aKR 13W° 9737 7aya

Yehoshua recounts that Israel’s fathers, Terach and his
sons, dwelt from of old beyond the river. The discourse cit-
ed reads “beyond the river” as the soul’s source above the
chain of worlds.

_]OShua 24:2°2:770 yuhi
127 737 1292 PRI ORPR U1 mRTID 0YnTRIToR YW anKn

Hacalyh ks 1729719101 %2R D77AR VAR 1IN 07iyn 03°niaKR
And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 77170 %2 nhaw Anwl

The morning blessing over the soul, recorded in the
Talmud: “My G-d, the soul You have placed within me is
pure.” Set beside the Zohar’s tehiru (“radiance”), its teho-
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rah (“pure”) points to the soul’s root in the engraving in

the supernal radiance.
Berakhot 60b:4"7:2°0 N1572
MNN 73 TN TN LTIIAY °2 D03Y M3 PR IR 19 73
APINT R APY? TNY ANKY 3P AIRYR A0 3 ANnD
*RPK M 307 3K AT 22p3 ARYIIY TRt 9D K32 TNYY 02
ST AR M2 0w P PR ,0onPiv B3 1937 ,)niaR PRy

20K 07307 NIty e

When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

QUwwn TN 7wa 1evea

Sleep is one sixtieth of death; hence in the morning a per-
son is renewed.
Berakhot 57b:1327°:2 171 11972
JOIT UK 0 9K DWW TN YR 00 1Py 1YY nenn
MR — WIT .0AR7 DOWER TN — WX .0iPm L,mrvY nawn
DWYR TR — NPY X2 DYV DWYR MK — NIV T2 DWYn
.IR1222 Dwwn TR — 03PN .
(Five and six and ten — mnemonic.) Five things are a sixti-
eth part of something else : fire, honey, the Sabbath, sleep
and a dream. Fire is a sixtieth part of Gehinnom; honey a
sixtieth of manna ; the Sabbath a sixtieth of the world to
come ; sleep a sixtieth of death ; a dream the sixtieth of
prophecy.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,11Mm572

WR WYIT NNy
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[9] .([2°] v°) X1

YR WYIN NN
G-d passes before Elijah at Horeb: a great wind, then a
noise (ra’ash), then fire, and G-d was not in them; after the
fire, a still, small voice. The Alter Rebbe maps the noise,
the fire and the voice onto the stages of prayer.
I Kings 19:1227:0" R ja k)

:7IPT MANT P3P WK I0RY T WRI KD UR UYI7 0K
and after the earthquake a fire; but the L-RD was not in the
fire; and after the fire a still small voice.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The lamp of Havayah is the soul of man, searching all the
inner chambers.” The soul rises like a flame toward its
source.
Proverbs 20:27175:0 *5wn
027770722 AN DX NRYL T )
The spirit of man is the lamp of the L-RD, searching all the

inward parts.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,0 °%wn

NWN *wo1 71 9N
David’s prayer: “To You, Havayah, I lift up my soul.” Read
as the soul’s ascent in love during the Shema.
Psalms 25:1°X:71”2 0°2°11n
KK WD TEX NT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

XD 0°%0n

9n°32 9N3wa 22 Nam

From the Shema: speaking words of Torah, which joins
one’s speech with divine speech.

Deuteronomy 6:7°1:1 0°727

TP T AAIPM AN AAW2 02 MIIT TI? ANV

SAMIPAN

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 77 R9WN N2 a1y B 1nvias

“First darkness and then light”: the order of creation,
which is also the order of divine service.
Shabbat 77b:8'11:2 1y naw
72K T RYI2 1300 Y RRYY ORB AR? MK LAP? MK ...
RRYY ORM K797 TN RN RY2T 099 PW I0°2123 APY 0K
K27 *371 7700 — 37PN 10INT 237 1P MM 170
DR 7AAA2II) WA RPN RDYY KD .0PAn — PN 110031
SMIRD 77T DIWR ?APANZ RIIK RIIA RHAYY RN 2973 DINT

2R3 °¢19719% %Y)
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
2,1y naw
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Evening precedes morning; the Alter Rebbe reads it as
darkness preceding revelation.
Genesis 1:571X N°wx12
o AT IWOIN A7 KR TN BP ARG DR X
Eatahs
And G-d called the light Day, and the darkness He called
Night. And there was evening and there was morning, one
day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
LR NOwRI2

149 nTay K2 WK nnn ntTa

The discourse “Because you did not serve” (Tavo, 42c ff.)
distinguishes two modes of serving G-d, the attribute of
day and the attribute of night (Yaakov and Yisrael, Torah
and prayer), and sends the reader to the same discourses
on evening and morning that are cited here.
KEHOT'S NOTE
.9°RY 3,27 X120 9oyS

150 m2%an Ay 7772

The Chanukah discourse (Torah Ohr, 32b) asks why the
Torah says “when he tends the lamps” of the morning but
“when Aharon raises the lamps” of the evening, and ex-
plains it through the menorah as the Congregation of
Israel, the source of the souls, divided into seven lamps.
KEHOT'S NOTE
22,39 %N

151 R"YD 7™ AT P2 9 19

The Zohar in Balak, cited on the progression from dark-
ness to light.

Zohar, Balak 30:336-32:3451"nw:272-1"%w "% p22 7m0 190

152 9122127 Dow™ 57y

The passage reads Lavan of holiness as the supernal
whiteness, the essence of the Infinite Light, which, like the
colour white, has no added dye.
KEHOT'S NOTE
.2 ,7O RN

153 Mo127 Ay AN 1o

At the end of “To understand the matter of the blessings”
(Torah Ohr, 7b) the inner heart, the soul’s love from its
root, is the attribute of day and light, “day to day utters
speech”; the outer heart, covered by the body and the ani-
mal soul, is the attribute of night and darkness, and the
higher love can be revealed only through that night and
darkness.
KEHOT'S NOTE
.,1R™MN
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154 ’2 2757 RPN AN
The Zohar in Vayikra, also cited for this progression.

Zohar, Vayikra 55:378-58:386172w:n”1-1"yw:11”1 RIp™ ,71171 120

155 01°7 Ny 7770

At the end of “And you shall know this day” (Vaeschanan,
8d-9a) the Alter Rebbe explains that the day includes the
night, “evening and morning, one day,” like creation,
“first darkness and then light”: the Infinite Light is re-
vealed out of the supernal darkness of “He made darkness
His hiding place,” through Daas.
KEHOT'S NOTE
T, nnRY ooyt

156 TART PIP WRT INNR
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[9] .([2°] v°) &1

157 X291 °NKP 1N
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .(27y0 ,307) »mt

158 X277 °NRP 1M

The Zohar says that in the still, small voice “the King
comes.” The Alter Rebbe applies it to the Amidah.

Zohar, Pinchas 35:189-37:202277:1*%-1”9p: 11 0Map , 711 190

159 NIMINY 2INW 1IN0 PR

The maiden asks the daughters of Jerusalem not to stare at
her swarthiness, for the sun has darkened her. The dou-
bled form shecharchores (“blackish”) is read as a doubled
blackness of the hidden love.
Song of Songs 1:6":°R 0*°wi 1w
IRl *2TNI R 12 WRYD CINBIWY NMNY 2IRY "HRINTIR
NP3 K? *7Y 1372 DR120°NK T
Look not upon me, that I am swarthy, That the sun hath
tanned me; My mother’s sons were incensed against me,
They made me keeper of the vineyards; But mine own vine-
yard have I not kept.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
ALK Urhw

160 PN 102° qwnn

Isaiah tells Zion that though darkness covers the earth,
G-d will shine upon her. Darkness here is lowliness, the
view from above.

Isaiah 60:2°2:'0 171°yw°

T2y T2 N M TEY) DRk PRI YTARD? TWNT mad

For, behold, darkness shall cover the earth, And gross dark-

ness the peoples; But upon thee the L-RD will arise, And His
glory shall be seen upon thee.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T93 wna oM

Koheles: the wise man has his eyes in his head, but the
fool walks in darkness. Darkness associated with the ani-
mal soul.
Ecclesiastes 2:1477°:'2 norp
TR TR 2103 YT 7240 TYN2 P03 KT PPy 030
SRR
The wise man, his eyes are in his head; But the fool walketh
in darkness. And I also perceived that one event happeneth

to them all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M5 113291 NN

The beloved calls his bride to come with him from
Lebanon, from the peaks and the dens of lions. The maa-
mar reads Levanon (Lebanon) as lavan, white: the soul’s
root in the white fire.

Song of Songs 4:8°11:"7 0°°wh W

I YRR MINK WRIN TR ORI 191270 AR 172 131270 AR
107713 77777 IR m:'yr;r_: '[1731?11

Come with me from Lebanon, my bride, With me from

Lebanon; Look from the top of Amana, From the top of Senir

and Hermon, From the lions’dens, From the mountains of

the leopards.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The beloved praises his bride as a garden spring, a well of
living waters, streams flowing (nozlim) from Lebanon. The
maamar reads nozlim as mazal, the soul’s root above it,
from the whiteness of Lebanon.

Song of Songs 4:151"V:"7 0*°W W
2ﬁ337?"l79 U"l?m 070 072 X2 0233 17y
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

a0 LT wrnw
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JIRD 573 ,R7D7 Y7OIR SWINT 27w RIN 13185 .0”pn HN'?PW 01872

.[3]
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The psalm rebukes unjust judges: “I said, you are G-dly
beings, sons of the Most High, all of you,” yet you shall die

likuteitorah.com/
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like men. Etz Chaim, as cited, applies it to the divine spark
in the soul.

Psalms 82:6":275 0°2°1n

10273 11773 *131 DO D2 TR
I said: Ye are godlike beings, and all of you sons of the Most
High.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0o% *mawa 1770

In “When I break for you the staff of bread” (Bechukosai,
48c) the Alter Rebbe explains the “baking” through the
Torah given as black fire upon white fire: the black fire is
the fire hidden in every Jew’s heart, a love and longing to
cleave to G-d even while busy with worldly things; he
refers there to this maamar.
KEHOT'S NOTE
L, An ompna oy

N2Wa IR TIND Y12WD NN o AR 1IN

The Midrash reads the verse as “black during the week,
comely on Shabbos.” The Alter Rebbe explains it as the
hidden love revealed on Shabbos.

Shir HaShirim Rabbah 1:6"1:°k 1127 0°7°win 1w
WYY DAYV VI K T TR L NTe0En T AN P30
Ny NP2 PRy N0 RONY INYR DX 79,12 RY NN
TP2Y AX ,AY? 7317 NOX 1YY ninnon 10T N8 "aen NRIK
*D7 72 .7B2) A2 NOX PY 7 0D M@K cymn MY npnon
MRV 07929 1707 3T AR 07IRIRY PRIYID 11in 0PIy ninky
2R OX 791 ,2R7° 077 0°RIR 07920 DR R0 (0,3 09n)
... TH3 NAX DY DAN ,112°001 72 TYYR
“Do not look at me that I am dark, that the sun has tanned
me. My mother’s sons were incensed at me; they placed me
as guard of the vineyards; I did not guard my own vineyard”
(Song of Songs 1:6). “Do not look at me that I am dark.”
Rabbi Simon began: “Do not slander a servant to his mas-
ter” (Proverbs 30:10). Israel were called servants, as it is
stated: “For the children of Israel are servants to Me”
(Leviticus 25:55), and the prophets were called servants, as
it ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)

PTT ROV A By . L A

The passage (Torah Ohr, Shemos, 53a) explains that the
hidden love in every Jew comes out into the heart through
the “wine” of the Torah, the mitzvos, as “wine enters, the
secret comes out,” and that on Shabbos too the hidden
love is revealed.
KEHOT'S NOTE
N, MRY s RN

PTIT 2O %D

The maiden to her beloved: “For your love is better than
wine.” A Torah Ohr discourse on this verse is cited for the
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hidden love revealed on Shabbos.
Song of Songs 1:2°2:°X 0w W
170 777 0721073 10°R MPWan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°7P 12187 NoRSARR 8N

In Ezekiel’s vision of the future Temple, the gate of the in-
ner court that faces east (kadim) is shut on the six working
days and opened on Shabbos. The maamar links kadim
with “stand before (kadmohi) Him”: the Seraphim of
Beriah, whose light shines on Shabbos.
Ezekiel 46:1°x:1"n 5xpi°
DWW M9 2 00T ﬂ;’E)tl n°on°an Axnn WY N ’;"1}_{ '1?_:)5'?!5
:0Ng? YINA 0PI 0D N3WD Db Npyen
Thus saith the L-rd GOD: The gate of the inner court that
looketh toward the east shall be shut the six working days;
but on the sabbath day it shall be opened, and in the day of
the new moon it shall be opened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

921911 °RN "1

The words here quote Song of Songs 1:6; the passage is
shown below.
Song of Songs 1:6":°k 0*1°wi 1w
"I 227N BK °12 URYT PINDWY NIMINY IKY HARIATK
NP3 X? 27Y 172 DRIP0NK T
Look not upon me, that I am swarthy, That the sun hath
tanned me; My mother’s sons were incensed against me,
They made me keeper of the vineyards; But mine own vine-
yard have I not kept.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“His kingship rules over all”: even kelipas nogah receives
its life from G-d’s kingship.
Psalms 103:19v”:3"p 0°%°1n
:17Wn 932 1n13911 IR0D 1707 DMYa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

IR R? R 711201

G-d says through Isaiah: “I am Havayah, that is My Name,
and My glory I will not give to another.” The G-dly soul’s
love is never given over to the other side.
Isaiah 42:8°nm:27n v1°yw°
:0°9°082 "NPIN TAR™KD INK? *T9201 "0 X3 oIR
I am the L-RD, that is My name; And My glory will I not give

to another, Neither My praise to graven images.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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The Raaya Mehemna at the beginning of Teitzei, cited with
the commentary of the Ramaz (Rabbi Moshe Zacuto).

Zohar, Ki Teitzei 1:4-1477°-"7-°R RXN *2 77171 190

0995 QI°N O 71D 1A

In the Talmud the words describe heretics and the like,
whose punishment outlasts Gehinnom. The Alter Rebbe
applies “they do not come to an end” to the soul’s root in
the Infinite, while the forces of evil come to an end.
Rosh Hashanah 17a:5-6"1-"11:X 1 1w wR1
219 910t PIRY niPa? 0IXY cMRIY L1PD IR 1M 170 D3R
PR 712 213007 VAT, 2A212 DT WWWRY 3en — 37 72 93)
DI°PYY 77 2131 N2 ON°12 127 KAWL WTpRI N2 RPN Uy
71T 07739 °2R 12 Pr%Y °37 MR 12N AR N M0 1NN
1200 LRIIMR 232 *PRY 2RYn PR (XY MW 1P W
03Ty Y
Why so much? Because they laid their hands on the
dwelling place (zevul), as it says ‘as his dwelling place’ and
dwelling place only refers to the Holy Temple as it says “I
have surely built You a house to dwell in...” (Melachim I
8:13) Of all these Chana said “Those who strive with the L-rd
will be broken...” (Shmuel I 2:10) R’ Yitzchak bar Avin said:
their faces will be black like the bottom of a pot. Rava said:
among them are the most beautiful of the inhabitants of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

KEHOT’'S NOTE
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“Although he sinned, he is Israel”: a Jew’s holiness re-
mains even when he sins.

Sanhedrin 44a:2-3’3-"2:X 771 1°77710

LRI PR L,ROOY °D BY AR (RTA 72 RIR 027 0K ORI ROD?

,PRY ROX D7 *2°2 K2 NOX WK “1aRT 13700 :X2X 237 0

2 IMR% 03 ONIR "N WK N°12 DR 12Y 017 .APR 1R RoN)

°21 DR NSJ’?’X %27 M .”D;I"?;; mig [ab} Wr_]:;: 033223 03 0N

TRRIY ,TIIN PIN RN PY 13Y 2P TR :RNI2OR 12 AN
Reab ntg’ag

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note refers to the Rebbe Rashab’s glosses on this line,
printed at the start of the supplements.

KEHOT'S NOTE

(MBI NPAN2) 797 109 TIw ¥71 27w 9MINTR PO MAYa XY
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178 53w 19X M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
02,10 2"nw

179 W 192 M

David sings: “For You are my lamp, Havayah, and
Havayah illumines my darkness.” The transformation of
darkness into light.

11 Samuel 22:29175:273 2 PRI0W
:°2¥n 7°3° Havayah Havayah »7°1 mnx="3
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

180 991 NN %2 7”70

The passage explains two kinds of love: a love from above,
“white light,” and a love born of contemplation, “black
light” close to the wick; and “Havayah illumines my dark-
ness.” It closely parallels the white and black fire here.
KEHOT'S NOTE
N LRPR™MN

181 21%wa snaws 1772

The discourse (Torah Ohr, 21c) reads Charan from “my
throat is parched”: worlds so separate that the divine voice
in them is muffled.
KEHOT'S NOTE
AL, R™MN

182 ik uiakebid)

Yaakov left Be’er Sheva and went toward Charan. The dis-
course cited reads charan from “my throat is parched”:
through teshuvah it becomes rinah, song.
Genesis 28:10:1” n°wR12
M3 727 YIY IR Y2 K¥N
And Jacob went out from Beer-sheba, and went toward

Haran.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

183 1173 M YR

“I am weary with my crying, my throat is parched
(nichar).” The root nachar explains both Charan and
nicharu.
Psalms 69:4°7:0"0 0°2°71n
PRORY DI 21y 193 21173 I K2 NYR
I am weary of my crying; my throat is dried; Mine eyes fail
while I wait for my G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.7,v0 0°%nn

184 2TP Y2IIRD TINN

The maiden is comely as the tents of Kedar, the black goat-
hair tents of desert nomads, and as the curtains of Shlomo.

likuteitorah.com/

131 0V M2 MR IR NN

Here, the soul’s beauty after teshuvah.
Song of Songs 1:5°71:’% 0°7°wi1 1w
P NiY1°3 97 "2IKD 0PWIT? Ni1a MR IR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1L,R WY

185 TY° W3 7770

The passage (Haazinu, 78c) explains “He kept him as the
pupil of His eye”: the pupil is the darkness in the eye, yet
through it a person sees; so through the darkness of bit-
terness in the depth of the heart, in teshuvah, the supernal
will shines.
KEHOT'S NOTE
.OW% 1712 IR LA LAY IR D Y0

186 11°9 1IWOND 11980

In Ha’azinu Moshe sings how G-d found Israel in a desert
land, encircled him and kept him as the pupil of His eye.
The black of the eye is where sight is revealed.
Deuteronomy 32:10:2”% 0°137
TIZK A3 1M MIITO? 1Y 977 3N AT TN NI
Ay
He found him in a desert land, and in the waste, a howling
wilderness; He compassed him about, He cared for him, He

kept him as the apple of His eye.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

187 N YR Y
Isaiah: Zion’s watchmen sing together, for eye to eye they
shall see Havayah'’s return to Zion. The future revelation.

Isaiah 52:8°1:271 7°yw°

{TI™S T N0 N YR TY 73 023 VT Vi ) 10 Pip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

188 APON TPYA RITWS 10 91TA NN

The Zohar reads “Great is Havayah... in the city of our
G-d” as teaching that G-d is called great only when re-
vealed in His city. The Alter Rebbe uses it for the contrac-
tion that allows revelation.

Zohar III, 5ax i1 2’m
KEHOT'S NOTE
L[5] 7w .(2,19) IR D BYY LK LT AP IR

189 PPN Y2

“Great is Havayah and much praised in the city of our
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190

191

192

193

194

G-d”: the verse behind the Zohar’s teaching.
Psalms 48:2°2:1”n 0°2°11n
AWTR™0 17PPR Y2 TR P n P

Great is the L-RD, and highly to be praised, In the city of our
G-d, His holy mountain,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17T 93K 19 22PPK 727

G-d speaks to Moshe: “I am Havayah,” and tells him that
He appeared to the patriarchs as Kel Shaddai. The Torah
Ohr discourse on this verse is cited here.

Exodus 6:2°2: minw

IR YRR TR AEnTOR 0ORRR 121
And G-d spoke unto Moses, and said unto him: ‘I am the
L-RD;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN . .27 7772

The passage explains that since G-d’s greatness is beyond
grasp, greatness applies only to the radiance of His king-
ship spreading into the worlds, like the light of the sun,
which is the meaning of “When is He great? In the city of
our G-d.”
KEHOT'S NOTE
.2, R™MN

[9P 1P 7770

The passage explains that revelation from a very high level
can come only through “hairs,” contracted channels,
since otherwise it could not be contained.
KEHOT'S NOTE
2,73 mp yh

mp np»
Korach, son of Yitzhar, took men and rose up against

Moshe. The end of a Likkutei Torah discourse on this
verse is cited here.

Numbers 16:1°X:1”1 7272

12 11 207X 12 0TI 0T MR NP2 NI TP MRt
27 °32 n7R

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nwav a7 T

The psalm of creation opens: “Havayah my G-d, You are
very great; You have clothed Yourself with glory and
majesty.” Israel makes garments of beauty for G-d.
Psalms 104:1°X:7”p 0°2°1n
:NWI? V7T T TRR NPT OPON N NTNK WD 072
Bless the L-RD, O my soul. O L-RD my G-d, Thou art very
great; Thou art clothed with glory and majesty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/

195

196

197

131 0V M2 MR IR NN

NP3 nyd 7w 9y
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.[5] .(0,) R0

NP1 Ry 7190 9y
In Daniel’s night vision the Ancient of Days takes His seat,
His garment white as snow and the hair of His head like
pure wool. The white fire of the Torah corresponds to this
level, yet hair is only an outer extension.

Daniel 7:9°0:1 917

Y M0 320D AYIRY 207 TR PRYY R NIRRT TY M) M
:P?7 M3 °MIPIPA MITT 1AW 707D Rp MY2 AWK

1 beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

no%o% o 1wy

G-d tells Moshe to have Israel make tzitzis, fringes, on the
corners of their garments, with a thread of blue. A dis-
course on this verse is cited on the Torah as black fire
upon white fire.

Numbers 15:38177:170 72713

DIPTA2 *DI22Y MY D77 WY DK NN 2K 3370K 137
:N230 2°N2 N120 NY°370Y 1NN AN

’Speak unto the children of Israel, and bid them that they

make them throughout their generations fringes in the cor-

ners of their garments, and that they put with the fringe of

each corner a thread of blue.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

198

199

200

7P "PrIND

The maiden is comely as the tents of Kedar, the black goat-
hair tents of a desert tribe, and as the curtains of Shlomo.
The maamar adds that the tents are black outside but in-
side are like Shlomo’s curtains.

Song of Songs 1:5°1:°R 0°°wi 1°W

Y NIy s TR "?f!}s:j n’?ry‘ny ni12 MR IR 1INy
’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W MIYINTD — TR PNND

The Tzemach Tzedek adds that the curtains of Shlomo are
white, the inner whiteness in contrast to the black outside.

KEHOT'S NOTE
APy wraw nPmR — »go12% onw”

DTN NN %%

G-d formed man of dust from the ground and breathed
into his nostrils the breath of life. Vayitzer (“formed”) is
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spelled with two yuds, which the Talmud reads as two in-
clinations; the Alter Rebbe relates them to white fire and PARAGRAPH 17

black fire. 205 W 2w 0N

Genesis 2:7°1’2 N°wX12

D70 23 PEND M2 MRINTTR 9Y DTRTIN DOPUK M 3
£T20 D37 DTN "N

Then the L-RD G-d formed man of the dust of the ground,

and breathed into his nostrils the breath of life; and man be-

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
D Aenw

206 M9IN2 "73°wna

came a living soul. The psalmist: even darkness is not dark for You, the night

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

shines like the day; darkness is as light. At the level of
sovev, all is equal.

1,2 PURI3 Psalms 139:1227:17%p 0°2°an

201 5% *mawa 1710 (1KY 71°WN2 PR 01D NP72) T TWNRD qwnTD)

In “When I break for you the staff of bread” (Bechukosai,
48c) the Alter Rebbe explains the “baking” through the
Torah given as black fire upon white fire: the black fire is
the fire hidden in every Jew’s heart, a love and longing to 207
cleave to G-d even while busy with worldly things.
KEHOT'S NOTE

Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
N5 1omp X910
“All before Him are considered as nothing.”

Zohar, Introduction 20:188-22:199-n7ap:’> nnIpn AT 9800
v’8P:2”

2,1 mpna 9y
202 ny°7°0 DN i The genuine type is that which makes a man fear his Master

The psalm of creation: G-d wraps Himself in light as a gar- because He is the mighty ruler, the rock and foundation of

ment and stretches out the heavens like a curtain. The
heavens as one continuous covering.

all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
Psalms 104:2°2:77p 0°%°11n
called yir’ah (fear).

:ﬂ}]’j?:j D??;T? m-?“ HDEW; 'nx'mgy The Zohar; London, Soncino Press, 1933 (Public Domain)
Who coverest Thyself with light as with a garment, who
stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE 208

.2,7p 0°%nn

PARAGRAPH 18

TPON 11D 7 RO

“May Havayah lift up His countenance to you and give you

203 NETIWA Iy oEn peace”: read as the encompassing light reaching every
soul.

Kehot’s marei makom for these words (its note is below).
Numbers 6:26173:"1 12712
KEHOT'S NOTE

31 (22 1) nmw :012% 77 DY) 72X g Havayah X

The L-RD lift up His countenance upon thee, and give thee

204 15w >NR DY MON NETIYA 7Y 2% peace.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

The extra half-curtain of the Mishkan, the Tabernacle,
hung over its back, a curtain that forms roof and wall

together. 29,1922
Exodus 26:1227>:7") minw 209 D°NWR %P2 9071 770 AR
L %y M0 NATYR AT XN Y’URU nya WD e Moshe promises: even if your dispersed are at the end of

Beleh) the heavens, from there Havayah your G-d will gather you.

And as for the overhanging part that remaineth of the cur-
tains of the tent, the half curtain that remaineth over shall
hang over the back of the tabernacle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/

Even the farthest can be reached.
Deuteronomy 30:4°7:°7 0127
MR DY RN N 93227 O 00T 13R2 ANTI TN
If any of thine that are dispersed be in the uttermost parts of
heaven, from thence will the L-RD thy G-d gather thee, and

from thence will He fetch thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 19

210 R Bw XUPnDa mbY

Rav Safra prayed for peace “in the household above and in
the household below.” The Alter Rebbe applies “below” to
the soul’s ascent.

Berakhot 16b:181”>:2 17t N1572
T a9 1% 277 230 MW NPy 070RT N2 YN 3
HJ?HJ; 1370 .My D‘l‘?!y"g MINRY 7208 13571932 12¥NY RRE7ri

JIY 132 AR%0 oD .Mpm DR 1Di0 00PEm ovTnbna
11;;‘? S RZ21) 0°2¥N .qz;'giy; 230 737 2iL 1202 Ppm
0 1303 NTIP 17397 XA ,ARY DX XYY
R. Eleazar used to add at the conclusion of his prayer : May
it be Thy will, O L-rd our G-d, to cause love and brother-
hood, peace and comradeship, to abide in our lot, to enlarge
our border with disciples, to prosper our goal with a [happy]
end and with hope, to set our portion in the Garden of Eden,
and fortify us with good companionship and the good im-
pulse in Thy universe, so that we rise up and find the long-
ing of our heart to fear Thy name ; ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)

21 RWN *wo1°7 T°oR
“To You, Havayah, I lift up my soul”: the ascent from
below.

Psalms 25:1°%:77”5 0°2°1n

XX D17 TR NP
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE
.X 12 0°%0n

212 NNP1VRT X2V 19N

The Raaya Mehemna calls Aharon the groomsman of the
Queen, who brings Israel close to G-d.

Zohar III, 20aR ,> 2t
KEHOT'S NOTE
.2,9P .2 ,19p WX, 7t Ty

213 N1 NPMIR 19N

The Zohar notes that the letters of Aharon spell nir’eh,
“will be seen.”

Zohar III, 103ax ,3p »’mt
KEHOT'S NOTE

51 .(%,2) P¥9 2R n Y LR LAp

214 PPN TN MW WITP 19N NN

The Talmud says a person should regard himself as
though “a holy one” dwells within his innards. The maa-
mar reads kadosh as the level of “Holy.”

Taanit 11b:1-22-X:2 X™ 0Py
RIIX KDY WITR 21927 MR YR Tin2 MY wITR 19RD
PSP "0 RPT — KT ,AOWDI WYEP ¥0T — R RWR KD Y2

likuteitorah.com/

131 0V M2 MR IR NN

7O WOR IWDI DN MRIY ,T00 RIPY MR WP v LAwD)
— RNPIYN2 2°0°7 27 °2 72 KT :NWY 27 0K M IRY 9N
.PMYR X290 9%

William Davidson, Vocalized Aramaic (CC-BY-NC)

215 937 DR MPYn2

“When you raise up the lamps”: Aharon’s service, like a
flame rising of itself.

Numbers 8:2°2:’1 72712

797 239 PINTDR NATTNR NP2 YRR NYENY TIINTPR 127
:NI737 DY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,M 7272

216 NDPRT RIPAWW WR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
PRI TR 9OV KA

PARAGRAPH 20

217 PRIP P27 0 2P

“Havayah is near to all who call upon Him, to all who call
upon Him in truth”: the doubled phrase is read as two di-
rections of truth.

Psalms 145:1817:1”p 0°2°1n

PR32 MRIR? WY 257 PRIP29Y 1 2P
The L-RD is nigh unto all them that call upon Him, To all
that call upon Him in truth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17 ,mnp o¥onn

218 W12 T 1IN 9N

The Megillah opens with Achashverosh, who reigned from
Hodu (India) to Kush (Ethiopia) over 127 provinces. The
maamar reads the span as G-d’s kingship from the highest
glory down to the lowest darkness.
Esther 1:1°X:’X 1nOX
DMy Yav WI-TY 1T 72R0 YANWIR KT UINYOR 172 0
10T IR
NOW IT came to pass in the days of Ahasuerus—this is
Ahasuerus who reigned, from India to Ethiopia, over a hun-
dred and seven and twenty provinces—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

%Y wUAw N7IIR AR LGR LR AN0R
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1797 Q%W 103
“His glory covered the heavens”: hodo as glory.
Habakkuk 3:3°3:x p1pan
iNPAM TN DMY D 170 TIXD™IIN WITR NI monn @ity
PN MNP
G-d cometh from Teman, And the Holy One from mount
Paran. Selah His glory covereth the heavens, And the earth

is full of His praise.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,3 A

2o IR Py 1T
“His glory is over earth and heaven.”
Psalms 148:1327:1”np 0°2°71n
DoY) PIRTPY $797 1727 v 23373 °n owtny 197
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,nnp oonn

PP 97 TN
“Glory and majesty are before Him.”
Psalms 96:6"1:1"3 0°2°11n
AWTPR2 IR 1Y P87 ITTI
Honour and majesty are before Him; Strength and beauty

are in His sanctuary.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

I Chronicles 16:27173:1" X 0°1°71 *127

P2 MIM Y 307 77 TiA
Honour and majesty are before Him; Strength and gladness
are in His place.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,10 RT3 00000

AR AT 27y

the passage shares nothing with the note
KEHOT'S NOTE
W 8™ R™MIN

RN 770

Yaakov blesses his son: “Yehudah, you, your brothers shall
acknowledge (yoducha).” The verse of the Torah Ohr dis-
course on acknowledgment.
Genesis 49:81:v"1 N°wX12
73K 12 97 NOOY? PR ATYI T POK PP AR A7
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down
before thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

likuteitorah.com/
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YIN 102° qwnn
“Darkness shall cover the earth”: the lowest darkness.
Isaiah 60:2°2:°0 17°yw°
T2y I3 T NI TP DRKY DD PN qwni m37m3
Hh ek
For, behold, darkness shall cover the earth, And gross dark-
ness the peoples; But upon thee the L-RD will arise, And His

glory shall be seen upon thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TP Donw woabn

G-d declares through Isaiah: “I clothe the heavens with
blackness and make sackcloth their covering.” Blackness
at the end of the chain of worlds.

Isaiah 50:33:1 17°yw°
:0MD3 DX PR MR 07N WK
I clothe the heavens with blackness, And I make sackcloth

their covering.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,173

NI 7770

The discourse “My dove, in the clefts of the rock” explains
“I clothe the heavens with blackness”: opposite the divine
attributes clothed in the mitzvos stand blackness and
darkness, through which life is given to the kelipos and
the sitra achra.
KEHOT'S NOTE
3,17 PR 1311971 IR

%1AM2 N1

The beloved calls his dove in the clefts of the rock, in the
hiding place of the cliff, to show him her face and let him
hear her voice. The end of a discourse on this verse is
cited.

Song of Songs 2:1477°:’1 0*°Wi1 W

{MIRY PRV Y TP 72
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Tmeyna e nrpha

The note clarifies that the Likkutei Torah meant here is the
Arizal’s, where Kush is explained as the 325 judgments.
KEHOT'S NOTE
NP3 WK D7y PR

DoV

Likewise the Arizal’s Likkutei Torah on Shoftim, on Kush
as the judgments.
KEHOT’'S NOTE
R e i)
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230 1°3°7 772w N2

The Tzemach Tzedek discusses the 325 judgments in his
commentary on the Zohar.
KEHOT'S NOTE
STIPNN *Y 3970 X739 MR IR

231 o7y 95 MoPn Moty
G-d’s kingship extends over all worlds.
Psalms 145:1337>:7”np 0°2°1n
1T 1377222 ANPWHM 0ONPY-23 NoYR MR
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

., np ooenn

232 mown 552 1mom
“His kingship rules over all,” even the external forces.
Psalms 103:19v”:3"p 0°%°1n
:17Wn 932 1n139m1 IR0D 1707 DMYa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.07 AP oonn

233 0oR1 Y oY

At Sinai all the people saw the thunder and the flames and
the mountain smoking, and they trembled and stood far
off. The end of a discourse on this verse is cited.
Exodus 20:15170:> mnw
2TTNRY 1SWa PP NRY 07°9P1°NRY NPipaTnR 0OKA oY7Ted
PTR 17PN DY R IY
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

234 113970 AN DOy yaw
The words here quote Esther 1:1; the passage is shown
below.

Esther 1:1T’X:’X 1n0R

oy Yaw vy TN Brich WITWAR RIT WANWAR "2 0N
TP IR

NOW IT came to pass in the days of Ahasuerus—this is

Ahasuerus who reigned, from India to Ethiopia, over a hun-

dred and seven and twenty provinces—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X ,X INOK

likuteitorah.com/
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235 A’2PT AW %N 277 Y

The Zohar at the beginning of Chayei Sarah, which opens
with Sarah’s hundred and twenty-seven years; cited for the
127 provinces.

Zohar, Chayei Sara 5:23-6:28172:"1-272:"11 77w *°1 2717 720

236 WIS I PINY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7 T MR %N (R ,2° vX) XpO°D 'lﬂﬁ}?ﬂ: "78901 .(2,10) PN
3] (R "7

237 WD I PINY
The Talmud explains that Shaul is called Kush because he
was distinguished in his appearance and deeds.

Moed Katan 16b:18-191>-11">:2 1”1 10p 7911
°31 7P 12 WD 3T 2Y N2 W WK MT? 1YY P07 1
DIRY AR — 179Y3 1IN WD M0 XPR 1Y PIRY KPm1 2900 whd
PYIDT WRT NITIR Y7 IR AR 7272 RYD LvRYRI TR
PYID I oRPR N 7iR°Y XPm 7AnY nown 03 "N K
SMIR AN 1272 RIPD LPRYRI 1AW 179978 AR — A7V NYn
7 RPN 1Y MRTE KPO 290W 0D 091,70 170 T2y YRty
<o AR — $79Y2 AW 13
William Davidson, Vocalized Aramaic (CC-BY-NC) -
238 S1° 12 WD
“Kush the son of Yemini”: identified by the Sages as Shaul.
Psalms 7: X2t 022710
PIRITI3 YADTN2TTRY MR WK TIT? 103
Shiggaion of David, which he sang unto the L-RD, concern-
ing Cush a Benjamite.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X 109N

239 5 ONN 0°°W1D 7120 K91

In its plain sense the verse is a rebuke: through Amos G-d
tells Israel that they are no more to Him than the Kushites.
The Targum and the maamar read the same words as
praise: “beloved children.”

Amos 9:771:°0 01y

T72Y7 XN RY20 MTOKI 2K 732 77 DX D7D 2130 K2
7P DRI NINDIN DPNWPDI DN IR

Are ye not as the children of the Ethiopians unto Me, O chil-

dren of Israel? saith the L-RD. Have not I brought up Israel

out of the land of Egypt, And the Philistines from Caphtor,

And Aram from Kir?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,00y

240 RTP 127WN AN 1PN 2120 K UM

Targum Yonasan, the Aramaic translation of the Prophets,
renders the verse “Are you not considered before Me like

231
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beloved children?”
Targum Jonathan on Amos 9:7°1: 011y 2y 111> 013N
ORI 7 MR DK M3 nTp PIUN PR PRI TI32 K9
23T DI KPVIZN "RAYPD 07IZNT RYIRND NROX 21
Mikraot Gedolot (Public Domain)

241 NPWIST AWK PIYa InIPyna a2 Pwne 1
Kehot’s note points to Numbers 12:1 for these words.

Numbers 12:1°8:2> 72712
KEHOT'S NOTE

.X,2°927n2

242 NS TWRT Py My cea 2w 1
Rashi explains that the “Kushite” woman was so called be-
cause of her outstanding beauty.

Rashi on Numbers 12:3-61-"3:27> 12722 %y "1
7IX 7772 PRRY D7) OXND D°PY 1233 .OKND :12201 20¥ 1Y
YN T WIBY MY Aipy NN Oy TIT? "o on” DRy I
(L7 7Y) MIT? AN NY PR TN AP 1Ry NPT Ry
197 DR KW 11 TAN 1272 NP INVPEY 173 .0ONwOY IR
,0T1 72 NTRI K9G >707 KY) 139 TIP3 :(190) Yow'? iKY T
Ry 0177 KYPYD DDIZIND RSP M2 RSPV OT) 102 7
wes T IRIPRZ KX 1"2RT DT L1PUYIND
11y means, humble and patient. oxn® SUDDENLY — He re-
vealed himself to them suddenly just when they were un-
clean as a result of marital intercourse, so that they cried;
“Water, water!” (for purification). He did this to give them to
understand that Moses had acted rightly in that he had sepa-
rated from his wife, since the Shechinah used to reveal Itself
to him at all times and there was no definite time fixed for
the Divine communication (Midrash Tanchuma, Tzav 13).

05nw%w X% GO OUT YOU THREE [UNTO THE APPOINTED ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) « Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

243 P10 °2 M

The Zohar in Terumah: sometimes white is called black, as
with the Kushite woman.

Zohar, Terumah 7:54-9:62270:"0-7"1:1 11190 77117 790

244, Kehot’s note points to Zohar, Terumah 9:62 for these
words.

Zohar, Terumah 9:62270:"0 112170 ,7117 120

PARAGRAPH 21

245 "% ONR Q*W1 °130 K91

Read with the Targum as “beloved children,” the hidden
love.

Amos 9:7°1:°0 011y
NP2 PRILTNN RI20 NTORI PRI °12 77 DAX 7MW 130 RiPY
:1°pn 0IX1 1IN0 0PAYDI 08N PIND

likuteitorah.com/

131 0V M2 MR IR NN

Are ye not as the children of the Ethiopians unto Me, O chil-
dren of Israel? saith the L-RD. Have not I brought up Israel
out of the land of Egypt, And the Philistines from Caphtor,
And Aram from Kir?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

246 YT QW2 TR0 2°Wwoa

Tanya chapter 44 quotes the Raaya Mehemna on the love
of a son for his father and mother, greater than his love for
his own life.

Tanya, Likkutei Amarim 44:60°9n8 0p°% NWRY P20 X010

TR

X ol 232 12 03 NIMIoR XM e APTHR 121 130N

DTAWRT R729” :RIPTN XY NN 70 ,X07 1NiRn T2

3,10 M YA AUhIan Y ks o°mIT ,A%KY Y1aR N2
A1910% TR 2R Kon

Kehot Publication Society (CC-BY-NC)

PARAGRAPH 22

247 219 "2 TN NNR
The light that “was good” to hide away, hidden in Keser.
Genesis 1:47:°R N°wx12
TN 127 73R 172 2°RPK 9727 230700 1IRTNR 07K R
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

248 Rav and Shmuel dispute whether Hodu and Kush are at
opposite ends of the world or next to each other.

Megillah 11a:20°2:X X 12731

n302 w1 023y 7302 1IN AN TN PRI 27 ,7EAD TV 1T

1IN Y T7RY 0w ;%R N ST 223 W91 3TN nKR TM 070

.iio 731 0PIy ien 790 19 ¥

“From Hodu to Cush”: Rav and Shmuel: One said that Hodu

is at one end of the world and Cush at the other, and the oth-

er said that Hodu and Cush are right next to each other, and

that just as he ruled over Hodu and Cush, so he ruled from

one end of the world to the other.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

249 wab nINa TP

“Havayah reigns, He has clothed Himself in grandeur”:
Hodu as the garment of majesty.

Psalms 93:1’X:3”% 0°2°11n

:0INA~22 92N 1IN AR WRNT Y T WP WP MR 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,3% 0°%n
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For I the L-RD change not; and ye, O sons of Jacob, are not

PARAGRAPH 23
consumed.

250 “,:177: Ty PR Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
“There is none else besides Him”: all is under G-d’s 255 7229 WK Y 71N WX 17N MmN
kingship. Kehot’s note points to Zohar III, 132a for these words.

Deuteronomy 4:3571”9:’7 0°727 Zohar III, 132ax ,297 Mt
37270 TIY 1°K DOPPRIT X7 7D NYT? NXIT IR KEHOT’'S NOTE
Unto thee it was shown, that thou mightiest know that the .57 1 "NYRw VPP AR LK, 30D

L-RD, He is G-d; there is none else beside Him.

i ; ’ . 256 WITNIWAN 12 .'n‘7:,71 977
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Talmud teaches that the Jews accepted the Torah

251 19 AP DIR PR anew, willingly, in the days of Achashverosh.

A person does not bruise his finger below unless it is de- Shabbat 88a:5'1:X 1”5 naw

. individual . )
creed above: individual providence 179??; XD 72 XA 12 WPTIN 21 WE M0 IR0 1280

DR OX :D7? 92K ,NP1 207 DR 0779y KT 712 ¥ATRI 10w
RN 37 0K .00N7M2R RIA QY — IX? O 2031 77300 0°92pn
-n'rg 19 °8 ‘7}_7 ah :N;‘g 'I?;}g .RQ’?‘ﬁR‘? n;ﬁ_ R;j:rﬁ?: '[N;D?; ::]722 932
i an»p — ”D"ﬁ.‘l?tl 1’7;1?1 m3p” :2°N27 ,Wﬁlr{iur_{ Kakol 315;12

122 °2°pY

Chullin 7b:15-161"0-1"10:2 1 r’?m

1P5¥ 71797 7R KPR Tonbn 123X AP DTR PR RIPAM T 9K
(79,5 °5wn) 13110 723 MTYRN N (39,17 0O9N) MRIw nhyntn
K37 0K 72 073 7890 7Pt 0T MYOR IR 1977 P o0 0TR
" 5y 1By 1INR MIZH 1270 DARPT RIM CAW 7IPtId 1R DTIAa
DY TAYW 0P DY TR 709D Y YR KD Pom IR0 12 omID William Davidson, Vocalized Aramaic (CC-BY-NC)

PIR NTIYON 1371 KD INYT KEHOT'S NOTE
Wikisource Talmud Bavli (CC-BY-SA) -X,n2 naw

Zohar III, 274b2 ,7y7 3’
KEHOT'S NOTE

257 The Jews took upon themselves to continue what they had
begun, as Mordechai had written to them. The Talmud
learns the renewed acceptance of the Torah from a later
verse of the chapter, “they fulfilled and accepted” (Esther
9:27).

2,791 0. N

252 NX% 527921 71772

In “And Mordechai went out” (Torah Ohr, 93a) the Alter

Esther 9:23375:’t 1noxX
Rebbe explains why Yochanan the High Priest abolished sther

the “awakeners,” who sang “Awake, why do You sleep, O gl *277% 027K N mWy:'? WOTIYK DR 0NN '73?‘,
G-d?”: G-d neither slumbers nor sleeps, only we do not see And the Jews took upon them to do as they had begun, and
it, for in truth “I, Havayah, have not changed.” as Mordecai had written unto them;
KEHOT'S NOTE Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KRLAZR™MN
253 NX%5079M

After the decree is reversed, Mordechai goes out from the
king’s presence in royal garments, and Shushan rejoices.
The Torah Ohr discourse on this verse is cited.
Esther 8:15170:’11 1N0R
2173 271 MY MM N3N MS%n Y1372 TR 2380 XY 29T
TN 1703 19 YT TR 112 TI9m
And Mordecai went forth from the presence of the king in
royal apparel of blue and white, and with a great crown of
gold, and with a robe of fine linen and purple; and the city of
Shushan shouted and was glad.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
254 MPIw R A IR
G-d says through Malachi: “For I, Havayah, have not
changed.”
Malachi 3:6":3 281
:00°72 K 2pY°712 DARY "NPY RY °1 71K 3
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