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“To understand the explanation of ‘The
Patriarchs are themselves the Chariot’”

The Patriarchs, Chesed, Gevurah and Tiferes of Atzilus, are a
Chariot because G-d’s emotive attributes are rooted above the
intellect from which they are born: raised up, they lift even
Chochmah and bring the Infinite Light into it. In the same way
the mitzvos, done in physical deed, form the Keser that will be
revealed at the Resurrection, when elevation and drawing down
will be one, as “Remember” and “Keep” were said in a single

utterance.
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THE BIG IDEA

The Patriarchs, Chesed, Gevurah and Tiferes of Atzilus, are a Chariot because
G-d’s emotive attributes are rooted above the intellect from which they are born:
raised up, they lift even Chochmah and bring the Infinite Light into it. In the same
way the mitzvos, done in physical deed, form the Keser that will be revealed at the
Resurrection, when elevation and drawing down will be one, as “Remember” and

“Keep” were said in a single utterance.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the Patriarchs, rooted in Atzilus, are called a Chariot, a term that suits the
Chayos of Yechezkel’s vision, which come from Tohu and are nullified like a horse beneath its rider.
The Chayos carry the “man” on the Throne: three lines, Chesed flowing down, Gevurah withdrawing
up and a middle line joining them, can merge only through a light of bittul from beyond both, and the
Chayos lift the “man” to draw it down. Likewise Z’eir Anpin, the emotive attributes, is rooted above
Chochmah and Binah though born from them, as natural love is rooted beyond intellect; once refined,
“the son surpasses the father.” So the Patriarchs raise Chochmah and bring the Infinite Light into it,
with Yaakov and Israel as the uniting middle line. The maamar then explains “Remember” and
“Keep”: elevation and drawing down, Shabbos night and day, will be one when Keser is revealed at the
Resurrection, a revelation built from mitzvos done in physical deed. Finally it reads “the chariot of

G-d... thousands of shinan” through Metatron, the light cherub, and the union of thought and speech.
OUTLINE

1 The question i

Why are the Patriarchs, rooted in Atzilus, called a Chariot like the Chayos, who come from Tohu and are nulli-
fied before the Throne like a horse before its rider?

2 The Chayos and the “man” 12-4

“Man” is three lines joined into one, the Name Mah. Their joining needs a light of bittul from beyond both
opposite movements, and the Chayos draw it down by lifting the “man”; so the face of a man is in all of
them.
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Emotions rooted above intellect 15-9

Z’eir Anpin hangs upon Atika, above Chochmah and Binah. Natural love, once refined, surpasses intellec-
tual love, so the Patriarchs raise Chochmah, the higher “man,” and draw the Infinite Light into it through
the souls of the tzaddikim.

The three lines and Israel 110-12
“As if you had made Me” and “Hear, O Israel”: Avraham, Yitzchak and Yaakov are the right, left and mid-

dle lines. Yaakov and Israel join them, rooted in the letters of thought, whose source is the emotions.
“Remember” and “Keep” M3-14
Drawing down and elevation, Shabbos day and night, were said in a single utterance at Sinai. To explain,

the maamar turns to the reward of the Torah and mitzvos.

Gan Eden and the Resurrection 115-19
Gan Eden is from the light that fills all worlds; the Resurrection reveals Keser, the encompassing light,
formed from the mitzvos done in deed, in which all Israel share. Hence the long exile, until every soul has
fulfilled the mitzvos in deed.

7 Two crowns and the Shabbos analogy 120-22
“We will hear” and “we will do” are elevation and drawing down. Like a craftsman who rests and then
surveys his work, Shabbos night withdraws and Shabbos day draws down; at the Resurrection, Keser will
make them one.

8 The chariot of G-d and the light cherub 123-29

In “Ado-nai is among them,” Malchus and the Chayos include each other. Every revelation needs a

Chariot; Metatron, the light cherub, raises Z’eir Anpin of Beriah through the eighteen blessings and

through speech, which unites Yetzirah and Asiyah.

KEY CONCEPTS

The Chariot 7259n

A vehicle wholly given over to its rider. The Chayos of
Yechezkel’s vision carry the Throne and the “man” upon
it; the Sages say the Patriarchs are themselves the Chariot.

The three lines 7119’2

Right (Chesed, flowing down), left (Gevurah, withdrawing
up) and middle (Tiferes, joining them). Their merging into
one structure is called “man” (adam).

The Name Mah 77 ow

The Name Havayah spelled out to total 45, the value of
adam. Mah, “what,” denotes bittul, which alone lets the

three lines merge.

Great love and eternal love 071y Nanx1 737 7278

Natural love and awe (“great love”) stem from a root above
intellect; intellectual love (“eternal love”) refines them,
but once refined the natural love surpasses it.
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The power of the son 22X 1197 7277 115 119°

The emotions, the “son” of Chochmah and Binah, are root-
ed higher than their “parents,” and when raised they lift
even Chochmabh.

Elevation and drawing down m15wn nx?yn

The two movements of “Keep” and “Remember,” of
Shabbos night and day, and of “we will hear” and “we will
do.” At the Resurrection they will be one.

Keser, the encompassing light 1°n%y 95 3210 ,79n5

The light too great to enter the worlds, holding 620 pillars
of light formed from the mitzvos done in physical deed; it
will be revealed at the Resurrection, when body and soul
are equal.



The light cherub p 21715

Metatron, who conducts the worlds on weekdays as the six
attributes of Yetzirah. Through him, and through speech,
Z’eir Anpin of Beriah is raised to the eighteen thousand
worlds of Atzilus.
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SECTION 1 - 11

The question
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To understand the explanation of the matter of “The Patriarchs are themselves the Chariot.”
Granted, “the face of a lion, the face of an ox,” etc., are a Chariot, because they are from the break-
ing of the vessels that fell into the World of Beriah (Creation), and their essential [source] is from
“before a king reigned,” etc.,

The maamar opens with the Sages’ saying that “the Patriarchs are themselves the Chariot”: Avraham,
Yitzchak and Yaakov were so given over to G-d that they were like a chariot, wholly subject to its rider. For the
Chayos of Yechezkel’s vision, the angels with the faces of a lion and an ox, being a Chariot is understandable,
since they come from the shattered vessels that fell into Beriah, and their source is in the time “before a king
reigned.” According to the Kehot note, Or HaTorah apparently refers to this maamar as “an explanation on
the verse ‘Remember the Shabbos day,’” like the one before it, and one manuscript heads it “a second expla-
nation of the Shavuos discourse.”
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that is, from the World of Tohu (Chaos). Therefore they have this power to raise up and carry the
Throne. And they are at the level of a Chariot because they are nullified, like a horse before its rid-
er, since they are created beings; and in this way they also carry [it], as in the analogy of the horse
that carries its rider, etc.
The kings who reigned “before a king reigned” stand, in Kabbalah, for the World of Tohu, whose great lights
shattered their vessels; that root gives the Chayos the strength to lift and carry the Divine Throne. They are a

Chariot also because, as created beings, they are wholly nullified before their “rider,” as a horse is before the
one who rides it.

®.112997 5122 IR 722 T MINTA R T 1M 1TRT PER [0 1PV NIARA DaR

But the Patriarchs, whose essence and root are in the World of Atzilus (Emanation), where “He and
His life-forces are one, He and His vessels (ihu vegarmohi) are one”: why are they called the level of
a Chariot?
Here is the question. The Patriarchs are rooted in Atzilus, the world in which G-d’s lights and vessels are one
with Him; why should souls rooted so high be called a Chariot, a term that fits beings who carry something

above themselves? Earlier in Torah Ohr (Bereishis, 4c) the Alter Rebbe already called the Patriarchs, as the

Chariot, the “supernal chayos” of Atzilus.
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But the explanation [is understood] by first understanding the matter of the Chariot of the Chayos
(living creatures), “the face of a lion, the face of an ox,” etc., which carry the Throne and “the like-
ness of the appearance of a man” that is upon it, from above.

Before answering, the maamar first explains the Chariot of the Chayos: the four Chayos carry the Throne,

and above the Throne is “the likeness of the appearance of a man.” Understanding why the Chayos carry this
“man” will show what it means for the Patriarchs to be a Chariot.

SECTION 2 - 12-4

The Chayos and the “man”
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The explanation is that “man” (adam) is the term for the inter-inclusion of three lines, [as in] the
form of [the letter] alef: a yud at its top, a yud at its bottom, and a line in the middle. And the gener-
al and collective expression of the three lines and their joining together is called by the name
“man,” which is the Name Mah.

“Man” (adam) in Kabbalah means a structure of three lines, right, left and middle, woven into one. The letter

alef pictures it: an upper yud, a lower yud, and a line joining them. The Name Mah is the Name Havayah
spelled out so that its letters total 45, the numerical value of adam.
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But we need to understand: is not the Name Mah the level of self-nullification (bittul) and inclusion
in its source? So how can it be called by the name “man,” in the form of three lines? But in truth,
the one depends on the other: for there to be the inter-inclusion of the three lines and their joining
together, it must come from the level of bittul.

Mah means “what,” the word of one who sees himself as nothing, as Moshe and Aharon said of themselves,
“what are we”; so the Name Mah stands for self-nullification and dissolving into one’s source, and how can it
name a structured, three-line “man”? The answer is that the two depend on each other: opposite lines can
merge only when they are permeated by bittul. In Likkutei Torah, Shir HaShirim (31a), the Alter Rebbe
refers back to this passage and adds that adam has the letters of me’od, “very”: the “man” is made whole by a
light from the boundless level of me’od, drawn through “with all your me’od” in the Shema.
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The explanation is that Chesed (kindness), “the right arm,” is from above to below, like water that
descends from a high place to a low place. And Gevurah (restraint) is the withdrawal of the lights

from below to above.

Chesed, which the Tikkunei Zohar calls “the right arm,” is giving that flows downward, like water running
from high to low. Gevurah is the opposite movement: light withdrawing upward, holding back from giving.
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As in “And the Levite, he shall do the service.” And the [middle] line is what joins them.

The verse “And the Levite, he shall do the service” is cited as an example of Gevurah’s upward movement.
The middle line, Tiferes, is what joins the two opposite movements.
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Now, it is known that for something to join two opposites, there must be an illumination and draw-
ing down from a higher level, where these two opposites are nullified and there is no thing and its
opposite there at all, for there is neither any drawing down nor any withdrawal there.
Two opposites can be joined only by a light from a level higher than both, where neither exists as a separate
force: there is neither drawing down nor withdrawal there. Tanya (Iggeres HaKodesh 12) explains the same:

G-d makes peace between Chesed, like water flowing down, and Gevurah, like fire rising up, by revealing in
them a great light from the Infinite Light, which is above every attribute.
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For drawing down and withdrawal pertain to the Chayos of the Chariot, and “the Chayos run and
return,” but there, above, everything is in a state of actual self-nullification (bittul), without any
withdrawal and without any drawing down. And from there an illumination is drawn down to the
level of “man,” so that there will be the inter-inclusion of the three lines and their joining together;
and this is through the Chayos of the Chariot.

Drawing down and withdrawing belong to the Chayos, whom Yechezkel saw “running and returning,” always

moving out and back; above them is a level of pure bittul, with neither movement. Its light is what lets the
three lines merge into one “man,” and it reaches the “man” through the Chayos of the Chariot.
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For the whole purpose of the service of the Chayos is to draw down and make this level of “man,”
so that it will be in a state of inter-inclusion and the branches will not be separated; and therefore

they carry it upward, to draw down from there the level of bittul and inter-inclusion.

This is the Chayos’ whole purpose: to draw that light down so that the “man” is truly integrated and its lines
do not split into separate branches. They therefore lift the “man” upward, to bring down from on high the

bittul that makes integration possible.
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And this is [the meaning of] “And the likeness of their faces: the face of a man.” For besides there
being among the four Chayos the face of a man, a configuration (partzuf) of its own,

Yechezkel saw four faces on each of the Chayos, one of them the face of a man. Besides that one face, the
maamar says, the whole Chariot is shaped by the “man” it carries.
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in all of them as a whole, too, a configuration of a man is drawn, so that each one is also comprised
of the level of man. And this is because their whole main aim and their inner dimension (pnimiyus)
is to draw down the level of man, the level of the joining together of the three lines and their inter-

inclusion.

Each of the Chayos, even the lion, the ox and the eagle, contains something of the “man,” because their
whole inner aim is to bring that integrated structure of three joined lines into being. So the words “the like-
ness of their faces: the face of a man” describe all of them.

SECTION 3 - 15-9

Emotions rooted above intellect
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Now we will come to the explanation of “The Patriarchs are themselves the Chariot.” For the
Patriarchs are Chesed (kindness), Gevurah (restraint) and Tiferes (beauty) of the World of Atzilus

(Emanation). So what is [the meaning of] their being a Chariot?

Now the maamar returns to its question. The Patriarchs correspond to Chesed, Gevurah and Tiferes of

Atzilus, kindness, restraint and the harmony of both; what sense is there in calling them a Chariot?
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But it is explained in the Idra Zuta that “Abba and Imma (Chochmah and Binah) issue from the hid-
den brain (mocha setima’ah), and Z’eir Anpin (the emotive attributes) is bound to and hangs upon
Atika (the Ancient One).” And the explanation of this will be understood by way of an analogy,
“from my flesh [I behold G-d].”
The Idra Zuta, a part of the Zohar, teaches that Abba and Imma, Chochmah and Binah, issue from the “hid-
den brain,” while Z’eir Anpin, the emotive attributes, is bound to and hangs upon Atika, the Ancient One, a
higher level still. In Likkutei Torah, Chukas (58b), the Alter Rebbe brings the Arizal’s explanation: Abba and
Imma receive from the Chochmah within Keser through the mazla, while Z’eir Anpin receives from higher,

from the Keser of Arich Anpin itself. To make this clear, the maamar turns to an analogy from human experi-
ence, as in Job’swords, “from my flesh I behold G-d.”
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For the intellect is born from the maskil, which is above the intellect, where the revelation of the in-

tellect and the reason for a thing are not known at all.

In a person, an idea is born from a source above intellect, the maskil, where no idea or reason is yet
revealed.
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Nevertheless, it is called maskil, the source of the intellect. But “Z’eir Anpin is bound to and hangs
upon Atika”: the emotive attributes (middos) were taken from a still higher place. For even though
the emotive attributes are born and revealed from the intellect, and according to a person’s intel-
lect so will his emotive attributes be,

Still, that source counts as part of intellect: it is its wellspring. The emotions, however, come from a higher

place, even though they are born from the intellect and follow it, as a person feels according to what he
understands.
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and Binah (understanding) is called “the mother of the children,” and Chochmah (wisdom) the fa-
ther, nevertheless this is only [in the sense| that they bring about the birth and coming into being
of the emotive attributes (middos), so that they emerge from concealment into revelation. But the
essence of the emotive attributes, in their root, was taken from a higher place.

Binah is called “the mother of the children,” and Chochmah the father, because the emotions are born from

them. But the maamar limits this: intellect only brings the emotions out of concealment into revelation,
while their essence, in its root, comes from a higher place.
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As is known, there are natural love and awe, and there are intellectual love and awe.

The two kinds of love and awe show it: natural ones, which a person has without reasoning, and intellectual
ones, which grow out of contemplation.
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Now, natural awe and love (dechilu u’rechimu) are called by the name “great love” (ahavah
rabbah), and intellectual awe and love are called by the name “eternal love” (ahavas olam). Only,
because natural awe and love become clothed in [the realm of] “one opposite the other” (zeh le’u-
mas zeh), there must be a drawing down of intellectual awe and love; for “through Chochmah (wis-
dom) they are refined.”
Natural love and awe are called “great love” (ahavah rabbah), and intellectual love and awe “eternal love”
(ahavas olam); olam also means “world,” and Tanya (ch. 43) describes this love as the one that comes from
understanding G-d’s greatness as He fills and encompasses all worlds. Because natural feelings can also be
invested in their unholy counterpart, “one opposite the other,” intellectual love and awe must be drawn in,

for emotions are refined through Chochmah, which, as Torah Ohr explains earlier (Bereishis, 5d), separates
good from evil.

*% AR 197 127 15 19° 3 127 730K RIPI 7137 0277200 DaR

But once they are refined, it is called “great love,” for “the power of the son is greater than the pow-
er of the father.”
Once refined, natural love is again “great love,” higher than the intellectual love that refined it, as in the
Talmud’s phrase “the power of the son is greater than the power of the father.” Likkutei Torah (Bamidbar,

19b) refers to this maamar for the same point, and adds that the attributes of Tohu, once refined, have very
great power.
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As is known, from Abba and Imma (Chochmah and Binah) only the intellect (mochin) of Z’eir
Anpin (the emotive attributes) was drawn, but the drawing down of the drop is from the essence,
etc.

As is known in Kabbalah, Abba and Imma give Z’eir Anpin only its intellect (mochin); the “drop” from which

it is formed comes from the essence, a higher level, which Or HaTorah, the Kehot note says, identifies as
Keser, Arich Anpin and Atik.
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And the reason they were drawn down to be natural, below Daas (knowledge), even though their
source and root is above, is as is known from the analogy of a falling wall: the stone or brick that is
higher falls further down.

The maamar now asks why emotions with so high a root become “natural” ones, below conscious under-

standing. The answer is the analogy of a collapsing wall: the highest stones land farthest away, so what comes
from the highest place descends the lowest.
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And likewise a torch whose light is very great shines and gives light even below, in the place of
darkness. From all this it is understood how Z’eir Anpin, which is the level of His emotive attributes
(middos), may He be blessed, is in its root above the level of Abba and Imma, only it was drawn
down below.

Likewise a torch of great light shines even into the distant darkness. So Z’eir Anpin, G-d’s emotive attributes,
is rooted above Abba and Imma, Chochmah and Binah, and is only drawn down lower.
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(See what is explained on [the verse]| “Place me as a seal,” on the subject of the straps of the head-
tefillin, about which it is said, “as a seal upon your heart”; see there.) Therefore the Patriarchs, who
are Chesed (kindness), Gevurah (restraint) and Tiferes (beauty), are the level of a Chariot to raise

up the “man,” which is the level of Chochmah (wisdom), as it is known that there are two levels of

“ ”

man.

The parenthesis refers to the maamar on “Place me as a seal upon your heart”: in Likkutei Torah, Shir
HaShirim (46d), the Alter Rebbe explains that the black straps of the head-tefillin, which hang over the heart,
are rooted higher than the white parchment, in Chesed of Atik, and are black so that this level can be drawn
down below. Because the attributes are rooted so high, the Patriarchs, Chesed, Gevurah and Tiferes, can be

a Chariot that raises the “man” of Chochmabh.
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The first “man” (Adam HaRishon) is in Chochmah, and the lower “man” is Z’eir Anpin. And this is
[the meaning of] “What (mah) is His name, and what is His son’s name?” “What is His name” is
Chochmah, and “what is His son’s name” is Z’eir Anpin.

There are two levels of “man”: the higher, called here Adam HaRishon, “the first man,” is in Chochmah, and

the lower is Z’eir Anpin. The maamar reads the verse “What is His name, and what is His son’s name?” this
way: “What (mah) is His name” is Chochmah, and “His son’s name” is Z’eir Anpin.
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Now, when the emotive attributes (middos) are elevated, there comes about [the state in which]
“the power of the son is greater,” and it raises up even the level of Chochmah (wisdom), to draw
down the enclothement of the Infinite Light (Or Ein Sof) in Chochmah, so that there will be the rev-
elation of “You are wise”;

When the emotions are refined and raised, the son surpasses the father: the attributes lift even Chochmabh,

so that the Infinite Light becomes clothed in it. Then Chochmah becomes a revelation of G-d as the Tikkunei

Zohar addresses Him, “You are wise.”

likuteitorah.com/torah-ohr/yisro/9/ 12
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for the Infinite One (Ein Sof) Himself “has none of these attributes at all.” Rather, the drawing
down of the Infinite Light to be in Chochmah depends on the drawing down and elevation of the
souls of the tzaddikim.

G-d’s own essence has none of these attributes; wisdom does not define Him. The Infinite Light enters
Chochmah only through the souls of the tzaddikim, whose service draws it down and raises the attributes

up.

SECTION 4 - 110-12

The three lines and Israel
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As our Sages, of blessed memory, said on [the verse] “And you shall do (va’asisem) them”: “I ac-
count it to you as if you had made Me.” And as is known about the unification of the Shema: in or-
der for there to be “Havayah our G-d (Elokeinu),” which is the union of Abba and Imma (Chochmah
and Binah), we first say “Hear, O Israel,” for Israel is the one who unifies. For Avraham is Chesed
(kindness), “the right arm,” the right line, which is from above to below,

The Sages read “And you shall do (va’asisem) them” as “make,” so that keeping the mitzvos is “as if you had
made Me”: human service, as it were, builds the divine. Likewise in the Shema, “Havayah our G-d,” Havayah
and Elokeinu, is the union of Abba and Imma, Chochmah and Binah, but first we say “Hear, O Israel,” be-
cause Israel brings about that union. The maamar now shows how, beginning with Avraham, who is Chesed,
the right line flowing downward.
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and Yitzchak is the left line, from below to above: “the Fear of Yitzchak.” And Yaakov is yud-akev
(the yud and the heel), “the choicest of the Patriarchs,” who joins them: “The G-d of my father

Avraham and the Fear of Yitzchak was with me.”

Yitzchak is the left line, Gevurah, rising from below upward, and Scripture calls G-d “the Fear of Yitzchak.”
Yaakov’s name is read as yud and akev, “heel”: the yud, a mere point and the first letter of the Name, and the
heel, the lowest part of the body. As Torah Ohr explains on Toldos (17c), Yaakov, “the choicest of the
Patriarchs,” is the bar that runs “from end to end,” and so he joins the other two, as he says, “The G-d of my
father Avraham and the Fear of Yitzchak was with me.”

likuteitorah.com/torah-ohr/yisro/9/ 13
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And the meaning of “was with me” is that it was drawn down to me, below. Therefore [the Sages]
said, “Yaakov did not die,” for his root is from the level of self-nullification (bittul) that is drawn

down to join two opposites.

“Was with me” means that both qualities were drawn down to Yaakov below. That is why the Sages could say
“Yaakov did not die”: his root is the level of bittul, drawn down to join two opposites.
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Likewise, Israel is also the middle line, and in him and through him there is drawn down the union

of the supernal Abba and Imma (Chochmah and Binah). And what [the Sages] said, that Israel arose

only “in thought,” means in the letters of thought; and this is called “He and His vessels are one.”
Israel, like Yaakov, is the middle line, and through it the supernal Abba and Imma, Chochmah and Binah, are
united, as in the Shema. The Midrash says that Israel arose “in thought” alone, before the world was made;

the maamar specifies that this means the letters of thought, a level so united with G-d that it is called “He and
His vessels are one.”
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That is, the emotive attributes (middos) are the source of the letters of thought, for otiyos (letters) is
from the language of drawing down, [as in] “And He came (ve’asa) from the holy myriads,” [and]

“Morning comes (asa)”; and the drawing down is in the emotive attributes.

The emotive attributes are the source of the letters of thought, for otiyos, “letters,” is related to asa, “came”
or “comes,” as in “He came (ve’asa) from the holy myriads” and “Morning comes (asa).” Letters are how

something comes forth and is drawn down, and drawing down belongs to the emotions.
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Likewise, the letters are not born and revealed in intellect and understanding until they come to be

revealed in the emotive attributes, as is known.

Likewise, thought does not take the form of letters through intellect alone, but only when the idea comes to

be felt in the emotions. So Israel, the middle line of the emotive attributes, is rooted in the letters of thought.
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SECTION 5 - 113-14

“Remember” and “Keep”
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Now we will explain the matter of “ ‘Remember’ and ‘Keep’ were said in a single utterance.” “Re-
member” (zachor) is for the masculine (dechar), the level of drawing down; and “Keep” (shamor)
is for Nukva (the feminine / Malchus), the level of elevation.
The Talmud teaches that “Remember the Shabbos day” and “Keep the Shabbos day,” worded differently in
the two tellings of the Ten Commandments, were said at once, in a single utterance. In Kabbalistic terms

“Remember” (zachor, like zachar, “male”) belongs to the masculine, drawing down, and “Keep” to the femi-

nine, Nukva, elevation.
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As is known, there is the Shabbos of the night (de-ma’alei shabbata) and the Shabbos of the day
(de-yemama). The Shabbos of the night is the level of elevation; this is [the meaning of] “A psalm, a
song for the Shabbos day,” and Barchu, and “A psalm of David”: all of it is in the mode of elevation.

Shabbos has two aspects, the night and the day. Friday night is a time of elevation, when the worlds rise to-

ward their source, and the prayers of that evening, the psalm for the Shabbos day, Barchu and the psalm of
David, all express this rising.

17K 9371 .RNTIPO? 70K 01927 .1°MAWA IR ARt 79592 1071 Lownn N RO RPnoT naws 14
L7710 1na] NP2 °K 71272 19K MOwRm MRS

And the Shabbos of the day is the level of drawing down. Therefore at night we sing “Azamer bish-
vachin” (I will sing with praises), and by day “Asader lis’'udasa” (I will arrange the meal). And all

these elevations and drawings-down were said in a single utterance at the Giving of the Torah.

Shabbos day is a time of drawing down. So the Arizal’s hymns for the Shabbos meals differ: at night one

9

sings “Azamer bishvachin,” and by day “Asader lis’'udasa,” matching the elevation of the night and the

drawing down of the day. All these, rising and descending, were said together at Sinai.
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The explanation of this [comes] by first [explaining] the matter of the Torah and the mitzvos. First
we need to understand the matter of the World to Come, which is Gan Eden and the Resurrection of
the Dead. It is explained in the commentators, and by the Ramban in Shaar HaGemul, that the
main reward, [that of] the World to Come, is at the Resurrection of the Dead, for the superiority of
the Resurrection of the Dead exceeds [that of] the upper Gan Eden.
To explain this, the maamar first clarifies what the Torah and mitzvos achieve, beginning with the reward of
the World to Come. That reward has two stages, Gan Eden for souls and the Resurrection of the Dead, and the
Ramban in Shaar HaGemul, “the Gate of Reward,” holds that the main reward is at the Resurrection, greater
even than the upper Gan Eden. In Likkutei Torah (Tzav, 15d), to which a gloss in the first edition points, the

Alter Rebbe sets out the dispute: the Rambam applies the Sages’ “the World to Come has no eating or drink-
ing” to the world of souls, and the Ramban to the time of the Resurrection, when people will be in bodies.

SECTION 6 - 115-19

Gan Eden and the Resurrection

QP TR PR OW T1OYI v pal YA LMD K92 DOPTRN MWl 1AW v pal YPA2 Mam
.09 DOLWDIN ORI 0¥

Now, in Gan Eden the souls of the tzaddikim sit without bodies; and in the upper Gan Eden is the

place of the great tzaddikim, and all of them are divested of their bodies.

Gan Eden is the realm of souls without bodies; in the upper Gan Eden the greatest tzaddikim dwell, wholly
freed of their bodies.
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For the body cannot enjoy such radiance and such great delight, since it cannot receive it. And the
Resurrection of the Dead is that they will rise up in their bodies.

The body cannot take in the radiance and delight of Gan Eden. Yet at the Resurrection the souls will return to
their bodies; Tanya (Iggeres HaKodesh 17) explains that even the souls now in the upper Gan Eden will re-
turn to them then, because the light revealed at the Resurrection is far greater.
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So how will they merit a delight higher than the delight of the soul that is in Gan Eden?

This raises the question of how a reward in the body could exceed the soul’s delight in Gan Eden, when the

body cannot even bear that delight.
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Moreover, they said about Acher, “Better that he be judged and come to the World to Come,” which
is Gan Eden; for all the sufferings of Gehinnom are worthwhile so that the soul may delight in Gan
Eden, and it cannot receive the delight until it has been cleansed through many sufferings.
The Talmud’s account of Acher, Elisha ben Avuyah, the sage who left the path, adds to the difficulty: Rabbi
Meir said it would be better for him to be judged and enter the World to Come, meaning Gan Eden, for Gan
Eden is worth all the sufferings of Gehinnom, and the soul cannot receive its delight until it is cleansed.

Earlier in Torah Ohr (Noach, 8d) the Alter Rebbe cites the same saying to show that a soul enters Gan Eden
only after passing through Gehinnom.
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And about the Resurrection of the Dead they said, “All Israel have a share in the World to Come,”
meaning that they will rise at the Resurrection of the Dead, except those whom the Sages enumer-
ated, who will not rise.
Yet of the Resurrection the Mishnah says, “All Israel have a share in the World to Come,” meaning that all
will rise apart from the few the Sages list. A reward given almost to all seems lesser than Gan Eden, which
must be earned; Likkutei Torah (Shelach, 46d) raises the same question, why Gan Eden has many grades

while the Resurrection is shared equally by all Israel, and the maamar will show that the Resurrection is in
fact higher.
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But the explanation is, as is known, that there are two levels in the revelation of the Infinite Light
(Or Ein Sof), blessed be He: the first, the level of the light that fills all worlds (memalei kol almin);

and the second, the level of the light that encompasses all worlds (sovev kol almin).

The answer rests on the two modes of G-d’s light: the light that fills all worlds, which enters each world ac-
cording to its capacity, and the light that encompasses all worlds, which is too great to enter them and affects
them from beyond.
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Now, Gan Eden is from the level of the light that fills all worlds. “With [the letter] yud the World to
Come was created,” whose beginning is from Chochmah (wisdom); and when it is drawn down into
Binah (understanding), then the delight of the World to Come and Gan Eden is revealed. Only, the
upper Gan Eden is from the Binah of Binah,

Gan Eden belongs to the first mode. The Talmud says the World to Come was created with the letter yud,

which stands for Chochmabh; its delight is revealed when drawn into Binah, and the upper Gan Eden is the
Binah within Binah.
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and the lower Gan Eden is from the Binah (understanding) of Malchus (sovereignty). Therefore this
delight is revealed only to souls. But in the Time to Come, at the Resurrection of the Dead, the level
of the light that encompasses all worlds (sovev kol almin) will be revealed, and there the soul and
the body are equal.
The lower Gan Eden comes from the Binah of Malchus, so its delight too reaches only souls. At the
Resurrection, however, the encompassing light will be revealed, and before it soul and body are equal, since

it transcends both; Tanya (Iggeres HaKodesh 17) adds that this light, without measure or limit, is drawn

down through charity and kindness.
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And this revelation comes through the mitzvos that a person does. For the 620 mitzvos are the 620
pillars of light in Keser (the Crown), which is the light that encompasses all worlds; and the Keser is

made from mitzvos that are clothed specifically in physical action.

This revelation comes about through the mitzvos people do. The 620 mitzvos, the 613 of the Torah and sev-
en of the Sages, are the “620 pillars of light” in Keser, 620 being the numerical value of keser (1n3), the
crown that encompasses all worlds; and that Keser is made of mitzvos done in physical action.
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As, by way of analogy, a royal crown: it is made of precious stones, which are at the level of the
inanimate, and it becomes a crown upon [the king’s] head, above.
A royal crown, too, is made of precious stones, inanimate matter, yet it sits on the king’s head, above. So the

lowest, physical deeds form the highest crown.

likuteitorah.com/torah-ohr/yisro/9/ 18

17



TORAH OHR - PARSHAS YISRO «- MAAMAR 9 129970 11T 17 MART 1Py IR A

oowo] 2P PO O w0 DRI 9 1997 L1100 NI DORDR SHRAWS SYWID [1ooox] DX 1T PN
.0°M01 11w QNIRA PIN 22010 N°ANa ¢ xan

And at this level, even the transgressors of Israel are “full of mitzvos like a pomegranate.”
Therefore all Israel have a share in the World to Come, at the Resurrection of the Dead, except for

those whom the Sages enumerated.

Because Keser is formed from mitzvos done in deed, even the transgressors of Israel, who are “full of
mitzvos like a pomegranate,” have a part in it. That is why all Israel share in the Resurrection, apart from

those the Sages exclude.
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And the giving of the reward of the tzaddikim to the souls, which is in Gan Eden, is only temporary,

until the level of the light that encompasses all worlds (sovev kol almin) is revealed.

The reward of the tzaddikim in Gan Eden, given to souls without bodies, is only temporary, until the encom-

passing light is revealed at the Resurrection.
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And therefore the exile is so long in the present time: because every soul of Israel must fulfill all
613 mitzvos in actual deed, so that the light of Keser (the Crown) will be revealed.

This is why the exile is so long: every Jewish soul must fulfill all 613 mitzvos in actual deed, so that the light
of Keser can be revealed through them.
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And this is the matter of the Giving of the Torah: “I” (Anochi) is the illumination of Keser, and this
was given at the Giving of the Torah, so that they would have the power in their hands to draw down
the level of Keser through the deeds of those below.

At Sinai G-d opened with “I (Anochi),” which the maamar identifies with the light of Keser. The giving of the
Torah gave Israel the power to draw that light down through their deeds below.
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For although the root of the mitzvos themselves is in Keser, one who is not fit for it cannot draw [it]
down, such as a minor or awoman, who are exempt [from it]; for whoever is not obligated in a mat-

ter draws down nothing, and all the more so the idolaters.

The mitzvos are rooted in Keser, but only one who is commanded draws down their light: a minor, or a
woman in a mitzvah from which she is exempt, does not draw it down through that mitzvah, echoing the ha-
lachic principle that whoever is not obligated in a matter cannot fulfill it for others. All the more so, idolaters,
who are not commanded in these mitzvos at all, draw nothing down through them.

SECTION 7 - 1120-22

Two crowns and the Shabbos analogy
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Also, at “We will do and we will hear,” two crowns were drawn down to each and every one, only
that through the sin of the Golden Calf they were taken from them, as it is written, “And the chil-
dren of Israel stripped themselves of their ornaments.” “Their ornaments” is the illumination of
Keser (the Crown).

The Talmud relates that when Israel said “We will do” before “we will hear,” angels tied two crowns on each
of them, and after the Golden Calf the crowns were removed, as the verse says they stripped off their orna-

ments. The maamar identifies these ornaments with the light of Keser.
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And of these two crowns, the first is in the mode of elevation, the level of “we will hear”: for whoev-

er wants to hear something nullifies all his senses and all his thoughts, only to hear.

The two crowns match elevation and drawing down. “We will hear” is elevation: one who truly wants to listen

silences all his senses and thoughts.
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It follows that the senses and the thoughts are raised up into the loftiness of the thing he wants to
hear. And drawing down is the level of “we will do” (na’aseh), meaning: “we will make,” and we will

draw down from above to below.

In listening, the senses and thoughts are lifted into the loftiness of what is heard. “We will do,” na’aseh, read
also as “we will make,” is the opposite movement: through action we bring about and draw down from above
to below.
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And this is [the meaning of] “ ‘Remember’ and ‘Keep’ were said in a single utterance.” For “Re-
member” is for the masculine and “Keep” is for Nukva (the feminine / Malchus): “Remember” is

the level of drawing down and “Keep” the level of elevation, as explained above.

Now the maamar returns to “Remember” and “Keep,” said as one. “Remember” is the masculine, drawing
down, and “Keep” the feminine, elevation.
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That is, by way of analogy, like one who possesses a great intellect and lowers and contracts his in-
tellect into some deed, such as drawing or writing:
An analogy: a person of great intellect contracts his mind into some practical work, such as drawing or

writing.

AR DI7A7 190w 1793 IR MWD 371K 17IPRR M0 POW 27 131 N ANORDH 1w 1
19w NN NI WY 12180 w0 1A 1wy 9

when he finishes his work and ceases and rests, the intellect returns to its source; and afterward,
when he looks again with the eye of his great intellect at all his work, and behold, it is right in his
sight, there comes about [the level of] a renewed drawing down.

When he finishes and rests, his mind withdraws from the work back to its source, an elevation. Then, when

he looks over the finished work with his full intellect and finds it right, his mind is drawn into it again, a re-
newed drawing down.
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So too, the Shabbos of the night is the level of cessation and rest, for “in six days Havayah made,
and on the seventh day He ceased.”

Shabbos night is like that rest: G-d made the world in six days and on the seventh He ceased, as His creative

power withdrew to its source.
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And it is written, “And the heavens were completed,” “And G-d completed,” meaning that it re-
turned to its source; and afterward, “And G-d blessed the seventh day,” which is the level of the re-

newed drawing down.

Scripture first says “the heavens were completed” and “G-d completed,” the creative power withdrawing into
its source, and then “G-d blessed the seventh day,” its renewed drawing down. These match the night and
the day of Shabbos.
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Therefore it is called “the meal of Atika Kadisha (the Holy Ancient One),” for a supernal delight is
revealed from above to below. And all this is in the present time, when there are elevations and
drawings-down, ascents and descents.

That is why the Shabbos-day meal is called “the meal of Atika Kadisha,” the Holy Ancient One: supernal de-

light is drawn down then. In the present era, rising and descending alternate in this way.
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But in the Time to Come, that is, at the Resurrection of the Dead, there will be “a day that is entirely

Shabbos and rest for life everlasting,” and there will no longer be ascents and descents,

In the future, at the Resurrection, there will be “a day that is entirely Shabbos and rest for life everlasting,”

no longer alternating between ascent and descent.

SR 91272 9517 o 195 vnY 75YR N2 aw 1PRY ¥7310 90D 02 19an°

for the level of Keser (the Crown), the light that encompasses all worlds (sovev kol almin), will be

revealed, where there is no above and below; therefore there everything is in a single utterance.

The light of Keser, which encompasses all worlds, has no above and below. When it is revealed, elevation and

drawing down will be one, as “Remember” and “Keep” were said in a single utterance.
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And the Holy One, blessed be He, showed them this at the Giving of the Torah: that through the
mitzvos they will merit this, since the Torah and the mitzvos were taken from so lofty a place, and
this power was given to them, as explained above.

At Sinai, by saying them as one, G-d showed Israel that this future state would be reached through the
mitzvos, since the Torah and mitzvos come from that lofty place and the power to reach it was given to them.

SECTION 8 - 123-29

The chariot of G-d and the light cherub
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Now we will explain “The chariot of G-d is twice ten thousand, thousands of shinan; Ado-nai is
among them (bam),” [the beis] with a rafeh. The explanation is that a dagesh indicates a beginning,
but here the beginning of something does not apply,

The verse “The chariot of G-d is twice ten thousand, thousands of shinan; Ado-nai is among them” is read

through its grammar: the beis of bam, “among them,” is soft (rafeh), without a dagesh. A dagesh, the dot that
hardens a letter, marks a beginning, and here no beginning applies.
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for the “thousands of shinan” are “the face of a lion, the face of an ox,” etc., whose coming into be-
ing is from the level of Ado-nai, Malchus (sovereignty) of the World of Atzilus (Emanation), since
they are created beings; and “Ado-nai is among them,” for it is included in them, since they raise it
up. It follows that there is no beginning and end here, for there comes about [a state of| inter-
inclusion.

For the “thousands of shinan” are the Chayos of the Chariot, which come into being from Ado-nai, Malchus

of Atzilus, so Ado-nai is their source; yet “Ado-nai is among them,” included in them, because they raise it
up. Source and product thus contain each other, with no beginning and end, and so there is no dagesh.
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Therefore a revelation of the Shechinah (Divine Presence) is not found anywhere except with the
Chariot, as it is written, “And G-d went up from upon Avraham,” meaning that the Chariot

withdrew.

Because the Shechinah is revealed only when included in a Chariot, every revelation comes with one. When
G-d “went up from upon Avraham,” the Chariot withdrew, for Avraham himselfwas the Chariot.
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So too with Yaakov: “This is the camp of G-d”; and so too with Moshe: “He heard the voice from be-

tween the two cherubim,” which are Metatron and Sandalphon.

So too Yaakov saw angels and said, “This is the camp of G-d,” and Moshe heard the voice from between the

two cherubim on the Ark, which the maamar identifies as the angels Metatron and Sandalphon.
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Likewise, Yeshayahu and Yechezkel saw the Chariot, for there cannot be a revelation of the
Shechinah (Divine Presence) without a Chariot in which it is included; only that sometimes it
clothes itself in this Chariot and sometimes in that Chariot.

Yeshayahu and Yechezkel both saw the Chariot, because the Shechinah cannot be revealed without one.
Sometimes it is clothed in one Chariot and sometimes in another.
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And as for what our Sages, of blessed memory, said on “thousands of shinan”: “Do not read shinan
but she’einan (who are not)”: that the Holy One, blessed be He, rides upon His light cherub and
roams through eighteen thousand worlds.

The Talmud reads “thousands of shinan” as she’einan, “that are not”: of the “twice ten thousand,” two thou-

sand are missing, Rashi explains, which leaves the eighteen thousand worlds through which G-d rides His
light cherub. The maamar now explains this “light cherub” and the number eighteen thousand.
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The meaning and explanation of this: it is known that the eighteen blessings of the morning
(shacharis) are the two letters tes of Metatron: nine from above to below

The key is the eighteen blessings of the morning, which correspond to the two letters tes (nine) in the name

Metatron: one nine descending from above and, as the next words say, one ascending from below.
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and nine from below to above. For Metatron is called “his servant, the elder of his house, who ruled
over all that he had,” since the whole conduct of the worlds is through him on the weekdays; and
these are the six extremities (vav ketzavos) of the World of Yetzirah (Formation), and he is called
the “light cherub.” For the two cherubim are Metatron and Sandalphon, who are [the Worlds of]
Yetzirah and Asiyah (Action).
The second tes of Metatron is the nine that rise from below. Metatron is called by the verse’s words for
Avraham’s servant, “the elder of his house, who ruled over all that he had,” because he conducts the worlds

on the weekdays as the six emotive attributes of Yetzirah. Of the two cherubim, Metatron is Yetzirah and
Sandalphon is Asiyah, and Metatron is the “light cherub.”

TPRY 5122 waPN1 KD 1T DR 2122 RITY 17293 [mvwn] ©PHR RIT 9P 270
And the “light cherub” is Metatron alone, who is at the level of “light,” since he has not yet become
clothed in the level of the World of Asiyah (Action);

The “light cherub” is Metatron alone, not yet joined with Sandalphon and the World of Asiyah. Kal can mean
“swift” aswell as “light”; the maamar reads it as “light,” not yet weighed down in Asiyah.
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and through him the Holy One, blessed be He, who is Z’eir Anpin (the emotive attributes) of the
World of Beriah (Creation), is elevated to the eighteen thousand worlds, which are at the level of the
World of Atzilus (Emanation), for there it is the level of eighteen thousand: nine from above to
below

Through him the Holy One, blessed be He, here meaning Z’eir Anpin of Beriah, is raised to the eighteen

thousand worlds of Atzilus. Eighteen is two nines, one descending from above and, as the next paragraph
says, one ascending from below.
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and nine from below to above. For the level of “man” is nine Sefiros; nine times nine is eighty-one;
three times eighty-one is 243, and [with] the five chasadim (kindnesses) the numerical value is 248,

which are the limbs of “man.”

The nine ascending from below are the “man”: a full structure of nine Sefiros, each containing nine, makes
eighty-one. Three times eighty-one is 243, and the five chasadim bring the total to 248, the number of limbs
of a human body.
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And twice nine is eighteen, and at the level of the World of Atzilus (Emanation) it is called eighteen
thousand. Likewise, the eighteen blessings of the morning are in the World of Yetzirah

(Formation),

Twice nine, descending and ascending, is eighteen; at the level of Atzilus it is called eighteen thousand. The
eighteen blessings of the morning are this eighteen in Yetzirah.
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and the eighteen blessings of the prayer (tzelosa) are in the World of Atzilus (Emanation). The ex-
planation is that there must be a union of Metatron and Sandalphon; therefore the two cherubim

had “their faces one toward the other.”

The eighteen blessings of the Amidah prayer are in Atzilus. The point is that Metatron and Sandalphon,

Yetzirah and Asiyah, must be united, which is why the two cherubim faced each other.
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And in the level of speech, although it is in the World of Yetzirah (Formation), there is a union of
Yetzirah and Asiyah (Action). For “thought is not considered like speech” until one utters [it] with
one’s lips, because “the moving of one’s lips counts as a deed,” since speech comes out through
the five physical points of articulation: alef, ches, hei, ayin from the throat, etc.

Speech is in Yetzirah, yet it unites Yetzirah with Asiyah. In halachah a thought is not like speech until it is

said aloud, for moving the lips counts as an action, since speech comes out through the five physical organs
of articulation, beginning with the throat.
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And thus there comes about a union of the letters of thought with the letters of speech, for the let-
ters of thought themselves come out into revelation in the letters of speech; and what joins them is

the voice, which is spiritual.

In speech the letters of thought are themselves revealed as spoken letters, and the voice, which is spiritual,
joins the two.
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Therefore Metatron, who is His “light cherub,” is the one who elevates, through the level of speech;

for in the level of speech the union of Metatron and Sandalphon comes about.

So Metatron, the “light cherub,” is the one who elevates through speech, for in speech Metatron and
Sandalphon, Yetzirah and Asiyah, are united.

IN ONE’'S AVODAH

Every soul must fulfill all 613 mitzvos in actual deed, for the Keser that will be revealed at the Resurrection
is made from mitzvos done physically, as a crown is made of stones; that is why the exile lasts until this is
done. And the service of the soul raises its natural love and awe, refined through understanding, above the
intellect that refined them, drawing the Infinite Light into Chochmah.

QUESTIONS FOR DISCUSSION

1. Why does the maamar find it puzzling that the Patriarchs are called a Chariot, and how does the idea that
the emotions are rooted above intellect answer it?

2. Why can two opposites, like Chesed and Gevurah, be joined only by a light from a level above both?

3. How do the falling wall and the great torch show that what is rooted highest descends lowest?

4. Why is the reward of the Resurrection higher than Gan Eden, and what do physical mitzvos have to do with
it?

5. How do “Remember” and “Keep,” Shabbos night and day, and “we will hear” and “we will do” express the
same two movements?
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The note identifies another version of this maamar: the
transcript made by the Mitteler Rebbe, printed in Sefer
HaMaamarim 5569 on page 163.
KEHOT'S NOTE
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Resh Lakish says, “The Patriarchs are themselves the
Chariot,” deriving it from verses that describe G-d as go-
ing up “from upon” Avraham and Yaakov. The whole maa-
mar sets out to explain this saying.
Bereshit Rabbah 47:61:1n 1127 n°wKX12
51975 777% ,10p 12 2173 172 177200 0BT 7N - IR 1210 Bon
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oy 727w 71°2 .021Y 727N "IR 70 NKX ,72nn 0on 1T RO
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“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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Yechezkel sees each of the four Chayos with the face of a
man, the face of a lion on the right, the face of an ox on
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the left and the face of an eagle. The maamar names the
Chariot of the Chayos by these faces.

Ezekiel 1:10":’X Pxptn°
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5 on s1pn
“These are the kings who reigned in the land of Edom be-
fore a king reigned over the children of Israel.” The maa-

mar identifies these kings, as the next words say, with the
World of Tohu.

Genesis 36:31x77:1"% n"wx12
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And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the question is spelled out: the Chariot of the faces
of the lion and the ox is in Beriah, Yetzirah and Asiyah and
comes from the kings of Tohu that fell in the breaking of
the vessels, so it can raise the “man” on the Throne; but
the Patriarchs are rooted in Chesed, Gevurah and Tiferes
of Atzilus, so why are they called a Chariot?
Zohar I, 22ax ,20 X"mt
KEHOT'S NOTE
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In Yechezkel’s vision, above the firmament over the
Chayos is the likeness of a throne, and upon it, from
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above, “a likeness like the appearance of a man”: only the
likeness of a man’s appearance, not a man (context:
Steinsaltz Tanakh). This “man” upon the Throne is what
the Chayos carry.

Ezekiel 1:26772:°R HRpie
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And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2
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The same reading, “three lines,” appears there, and the
Rebbe remarked: “In many places the usual phrase is ‘two
lines’; this needs study.”
KEHOT'S NOTE
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There it adds that the likeness to the alef holds only for the
joining done by the middle line.
KEHOT'S NOTE
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There it adds that the form of three lines indicates spread-
ing out into a state of [separate| existence, which seems
the opposite of bittul.
KEHOT'S NOTE
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There the Alter Rebbe refers back to this passage (“is not
the Name Mah... but in truth the one depends on the
other”) and adds that adam has the letters of me’od,
“very”: to make this “man” integrated, light must be
drawn from the level of me’od, which is without limit,
through “with all your me’od” in the Shema.
KEHOT'S NOTE
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PARAGRAPH 3
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Rhtri Sl bl anIPna N
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In Eliyahu’s prayer (Patach Eliyahu) the Sefiros are pic-
tured as a body: “Chesed is the right arm, Gevurah the left
arm, Tiferes the body.” The maamar uses the image for the
downward flow of Chesed.

Tikkunei Zohar 17a:16-171>-1t:X 1> 97171 °1pn
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Constantinople, 1740 (CC-BY-NC)
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G-d tells Aharon that the Levites, and not the rest of Israel,
shall do the service of the Tent of Meeting and bear re-
sponsibility for it. The maamar cites it as an example of
Gevurah, the upward movement.
Numbers 18:23372:11”> 72712
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But the Levites alone shall do the service of the tent of meet-
ing, and they shall bear their iniquity; it shall be a statute for
ever throughout your generations, and among the children
of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That epistle explains that Chesed, like water, flows from
high to low, while Gevurah, like fire, withdraws upward;
the two are opposites, and G-d makes peace between them
by revealing a great light from the Infinite Light, which is
far above any attribute.
KEHOT'S NOTE
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There, explaining that true inclusion of the vessels comes
through the light of bittul from the Name Mah, as in “He
makes peace in His heights,” the Alter Rebbe cites this
maamar: to unite the three lines there must be a light from
a higher level where the two opposites are nullified, the
level of the Name Mah.
KEHOT'S NOTE
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“And the Chayos ran and returned, like the appearance of
a flash.” The maamar takes this running and returning as
the drawing down and withdrawal that belong to the
Chayos, unlike the level above them.

Ezekiel 1:1477:X 5xpi°
P12 IRTMI 23 RiZT nivnm
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And the living creatures ran and returned as the appearance
of a flash of lightning.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there on this light reaching the “man”
through the Chayos of the Chariot.
KEHOT'S NOTE
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The words “and the branches will not be separated” are
quoted there.
KEHOT'S NOTE
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PARAGRAPH 4
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“And the likeness of their faces: the face of a man, and the
face of a lion on the right for the four of them, and the face
of an ox on the left.” The maamar reads the opening words
as saying that the face of a man is in all of them.
Ezekiel 1:10”:'x Hxptn»
WG DOYIWY TENIDR TN MDY O %3 I P
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As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 5
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Resh Lakish’s saying, “The Patriarchs are themselves the
Chariot,” which the maamar now begins to explain.

Bereshit Rabbah 47:67:1”1 127 n°wx12
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“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you

likuteitorah.com/torah-ohr/yisro/9/
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derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of
greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The note points there on the Patriarchs as Chesed,
Gevurah and Tiferes of Atzilus.
KEHOT'S NOTE
A509 919w D NPITING IR0

T7IN2 INI2R
The Idra Zuta: Abba and Imma issued from this brain,
were included in the mazla and hang from it, while “Z’eir
Anpin hangs upon and is bound to Atika Kadisha.” The
maamar builds on this difference between their sources.
Zohar III, 292ax ,2%7 »’m
KEHOT'S NOTE
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Job, in his suffering, insists that even after his skin is de-
stroyed, “from my flesh I shall behold G-d.” Chassidus
reads the words as saying that from the workings of a hu-
man being one can understand the divine, and the maa-
mar uses them to introduce its analogy from the human
mind and emotions.

Job 19:26175:1” 21K
9K TN P23 NRITIDRI Y 0K
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Yitzchak quotes “a joyful mother of children” and
says, “The mother is known,” that is, Binah, the supernal
mother. The maamar uses the title for Binah as the source
from which the emotions are born.

Zohar I, 219ax ,v> X”mt

Zohar I1, 84ax ,70 2”m
KEHOT'S NOTE
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Rabbi Shimon teaches that when the Torah was given, the
mother and the children were found complete, as it says,
“a joyful mother of children.” The Kehot note cites it for
this title of Binah.

Zohar, Yitro 22:389-400°’n-v”2w:273 17N> 77717 7190

We have also been taught that “heaven” reveals man’s guilt
and “earth” executes judgement on the sinners, as it is writ-
ten: “The earth shall rise up against him.” * Said R. Jose: ‘We
have been taught in the name of R. Simeon that in the hour
when the Torah was given to Israel Mother and children
were together in perfect harmony, as it is written, “the moth-
er of the children rejoiced” (Ps. 93, 9).” Thus “I” in this verse
refers to the Shekinah, called “daughter” in the dictum
“Abraham had ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

27 0°127 ON

The psalm of Hallel praises G-d, who “settles the barren
woman in her home as a joyful mother of children.” The
Zohar and the Kabbalists read “the mother of the chil-
dren” as Binah.
Psalms 113:9°0:37°p 0°%°11n
:HQ'H’?’?U nnn 0°137070X N°27 N7RY PN
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

28 0°137 AN Pl A1
In his glossary of Kabbalistic names, Rabbi Moshe
Cordovero explains that Binah is called “mother of the
children,” the mother of the seven Sefiros that issue from
her, and quotes the Zohar: “The mother is known.”

Pardes Rimmonim 23:1:1481”1p:’R:173 0°1117 0712

TINT T BY mann MPIZR 095 %) MW TR OX NRIPI 0N ...

TN OR °P1 MO B 0O1PPNAY LA MR WA RN

JIPROZAM YW IRIIND YOI 1712 770 YW DYV LOKR *PAn 11020

2°N273 MNAwAT MpnR XY QyvR MRwin OX Pl 711°20 jab2Ps}

P107M R 931 AWl YW 5T 071°aN CTw NRwn (7 2% 2MR)
(MM977) M NWADA AR12ND TAPY OX

Pardes Rimonim (Public Domain)
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There it is explained that throughout the exile, the time of
refinements, good is separated from evil through
Chochmah, as “through Chochmah they are refined”;
therefore Chochmabh is also called judgment, for refining
separates.
KEHOT'S NOTE
1,1 979 o1
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The phrase “the power of the son is greater than the power
of the father” appears there in a legal discussion of what
heirs may claim. The maamar applies it to the emotions,
the “son,” rising above Chochmah, the “father.”

Shevuot 48a:14-161"-7"%:X M”n MW

PXIT DX LPENP NN AN PYRwn I PN yny Np
- 2RI 79% 120 7D 197 (XYW 12101 27 2°0R YA

William Davidson, Vocalized Aramaic (CC-BY-NC)
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It specifies the source of the drop: “that is, from Keser,
namely from Arich Anpin and Atik.”
KEHOT'S NOTE
LU0 Y R 770 ¥UI1N °R NUMIR — UPONYY KRN 1907 AN 1170m”
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There “Place me as a seal upon your heart” is read as the
head-tefillin, whose straps hang down over the heart.
KEHOT'S NOTE
0OWN Y 27710 wrAw NPMIR LT R wraw ﬂ“h?‘?

33 onInd "R
The bride of the Song asks her beloved, “Place me as a
seal upon your heart, as a seal upon your arm,” to be
bound to him like a seal; it is read as Israel’s words to G-d.
The parenthesis refers to a maamar that explains this
verse through the straps of the head-tefillin.

Song of Songs 8:6":’11 01w W

YR N2OX NRD MyT3 ARy onind 93970y onind Cm
:NITPY UK 25U BT ARIR PINYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage from “Therefore the Patriarchs” to “we first
say ‘Hear, O Israel’” is quoted there.
KEHOT'S NOTE
X3P 11970 Mnw N7IIRA RN
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The note points there on the two levels of “man.”

KEHOT’'S NOTE
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The note points there on the higher “man” in Chochmah
and the lower “man,” Z’eir Anpin.

KEHOT'S NOTE
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Agur asks, “Who has ascended to heaven and come
down?... What is His name, and what is His son’s name, if
you know?”: no human being does these things, only G-d,
whom no one can fully know (context: Steinsaltz Tanakh).
The maamar reads “His name” as Chochmah and “His
son’s name” as Z’eir Anpin, the two levels of “man.”
Proverbs 30:47:% "own
DR " Mo DY "B TIDN MIINON M T DYy
Y70 52 1270w inwtn ?1}5"’;;;)}5"?,3
Who hath ascended up into heaven, and descended? Who
hath gathered the wind in his fists? Who hath bound the wa-
ters in his garment? Who hath established all the ends of the
earth? What is his name, and what is his son’s name, if thou
knowest?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar reads the verse as a mystery: “His name” is the
known Name, and “His son’s name” is Israel, as it says,
“My firstborn son, Israel.”

Zohar, Balak 6:122-131x”%p-272p:" p?2 ,7m7 190

whom the Father and Mother have crowned and blessed with
many blessings, and concerning whom they commanded,
“Kiss the son lest he be angry” (Ps. 2, 12), since he is invest-
ed both with judgement and with mercy.

The Zohar; London, Soncino Press, 1933 (Public Domain)

39 R an

On Mishpatim it explains: “What is His name” is the su-
pernal man, numerically Mah, Chochmah (koach mah),
and “His son’s name” is “My firstborn son, Israel.” On
Chayei Sarah it notes that the Zohar on Balak (3:191b) says
the same, and Haazinu has the same.
KEHOT'S NOTE
19 130 R 72 R™MOR%,ARDOY DTR 13970 1w 11 02T whek v
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In Eliyahu’s prayer (Patach Eliyahu): “You are wise, but
not with a known wisdom... and not of these attributes at
all.” The maamar quotes it to show that G-d is revealed in
Chochmah only when drawn into it.
Tikkunei Zohar 17b:3-4"7-"2:2 1> 971 13PN
% RY™T 100 KDY 17272 R NIR LRYOT° 72012 XD 0°51 NIk
ARIARDY LKW %137 99°M1 99PN RYTINNWRD KPR RY*7 NR 79
0993 VAWM PIX NIPRT MM RIT2 RRDY PMINR PR 1R
PTX ORNDOYRNRT RTINY 1AWH 77122 17K 1°T .XW1 %127 NPTy
P2 IR PR OPRLDWR TOND PAN* PTE CARD LKWUTD XRMIPR
.R2DY TINKR X ARIIRD X9
Constantinople, 1740 (CC-BY-NC)
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The Midrash reads “and do them” (atem) as “you”: “If you
keep the Torah, I account it to you as if you had made
yourselves,” a parallel to the teaching quoted here.

Vayikra Rabbah 35:7°1:17% 127 RPN
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G-d’s promise in Leviticus 26: “If you walk in My statutes
and keep My commandments and do them,” rain and
blessing will follow. The Sages read “and do them” as a
making, so that keeping the mitzvos counts as if one had
made Him.
Leviticus 26:3’2:172 XRIp™
0NN ONPRY1 1NYA NIZHNNRY 1970 "NPN2ToxR
If ye walk in My statutes, and keep My commandments, and
do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Zohar I11, 113b2 ,xp 2
Vayikra Rabbah 35:61:7172 127 hairkel
KEHOT'S NOTE
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Moshe’s call to Israel: “Hear, O Israel, Havayah is our
G-d, Havayah is One.” The maamar explains why “Hear, O
Israel” comes first: Israel is the one who unifies Havayah,
Abba, with Elokeinu, Imma.
Deuteronomy 6:4°7:1 0°727
TR NP0 1 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Eliyahu’s prayer: “Chesed is the right arm.” Here
Avraham, the attribute of Chesed, is the right line.

Tikkunei Zohar 17a:16-171°-1"1v:X 1> 9117 °1pN
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Constantinople, 1740 (CC-BY-NC)
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There Yaakov, “the choicest of the Patriarchs,” is the level
of inter-inclusion, the bar that runs from end to end; he
held both Avraham’s quality and the Fear of Yitzchak,
which he could draw down below, as “The G-d of my fa-
ther Avraham and the Fear of Yitzchak was with me.”
KEHOT'S NOTE
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Yaakov tells Lavan, who had pursued him, “Had not the
G-d of my father, the G-d of Avraham, and the Fear of
Yitzchak been with me, you would have sent me away
empty-handed.” The maamar reads “been with me” as
both Avraham’s and Yitzchak’s qualities drawn down to
Yaakov.
Genesis 31:4227n:8"% NPwr12
*I0N2Y D™ ARY °2 72 137 PR 102 DTN PR "IN 0K Y
U N2 D7 N %82 YT MY IN
Except the G-d of my father, the G-d of Abraham, and the
Fear of Isaac, had been on my side, surely now hadst thou
sent me away empty. G-d hath seen mine affliction and the

labour of my hands, and gave judgment yesternight.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Yochanan says, “Yaakov our father did not die.” The
maamar explains this by Yaakov’s root in the bittul that
joins opposites.
Taanit 5b:9°v:2 11 n°1yn
B N KD A3 3Py 0T 731 I 3T TP W TIYOT 1032
PP MR 7RI 1723 K207 W0 KITH0 17HY 27192 0 AP
nan '?}5] N oON] :‘pyg 272Y RN '?8 ARY IMRIY R7abki IR RPN
X WD DAY PINR TP DR PITR Awin 2 7D P
073 R AN — 07702 Y R YD
William Davidson, Vocalized Aramaic (CC-BY-NC) '
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Zohar I, 235ba ,797 x7m

Zohar I, 141b2 ,xnp R”m
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The Zohar says, “Yaakov did not die,” and therefore death
is not said of him, only that “he expired and was gathered
to his people”: like the sun, he was gathered in, not
extinguished.
Zohar, Vayechi 77:800-79:811x”>nn:1”y-n"n:1"y 1> A1 100
Similarly in the verse, “The L-rd bless thee out of Zion, and
see thou the good of Jerusalem, all the days of thy life” (Ps.
127, 5), Zion is mentioned because from it issue blessings to
water the garden, and then Jerusalem is mentioned to show
that all blessings issue from male and female together.
Similarly it is written: “The L-rd bless thee and keep thee”
(Num. 6, 24) -“bless” from the male, and “keep” from the fe-
male.” R. Judah opened with the verse: AND WHEN JACOB
MADEAN END ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Among the things that preceded the world, the Midrash

lists those that “arose in thought” to be created: the

Patriarchs, Israel, the Temple and the name of Mashiach.

The maamar takes “thought” here as the letters of thought.
Bereshit Rabbah 1:47:X 127 n°wKR12
:(2 ,3% ©°%1N) 22057 1AM T3 RO V1377 MOWRI VAP R ...
,PWR DW ey WP 1221 PRAW MART L3 1RD IR0 11917
0°21y5” :(° ,0 YWIT) IMRIY I MIART MKIAT? "awnna 19y
n71p NTY M :(2 ,7Y 0O9RN) MR 1PIn DRIWS 713 1273
D197 72D ROD” (27,10 11°R7°) AMRIY IR wIPRN N°2 "DIR
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...
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Moshe opens his final blessing by recalling the revelation
at Sinai: “Havayah came from Sinai... and He came from
the holy myriads,” the hosts of angels. The word ve’asa,
“and He came,” shows that otiyos, “letters,” means com-
ing and drawing down.

Deuteronomy 33:2°2:3"% 0°737
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And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the prophecy on Dumah the watchman answers the one
who asks what is left of the night: “Morning comes, and
also night”; its verbs are Aramaic (context: Steinsaltz
Tanakh). Another instance of asa, “comes,” the root of
otiyos.

Isaiah 21:1227°:X”5 \°yw°
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The watchman said: ‘The morning cometh, and also the
night— If ye will inquire, inquire ye; return, come.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A baraisa: “Remember” and “Keep” were said in a single
utterance, something the mouth cannot say and the ear
cannot hear. The maamar explains how elevation and
drawing down could be said as one.
Rosh Hashanah 27a:2-3°3-"2:X 172 mwn wx1
P10 (RANT 2YRRYR N 7R AN .0°TIRT 1 NiNRIND CRwh
MRT PRY 7277 71297 72O PRY 72,9083 TOR 112772,
K22 Ty"p1 A10 yRw 23T KYPR? 19103 TINR 177 13wt 171
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note refers there on the Shabbos of Shabbos night.
KEHOT'S NOTE
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“A psalm, a song for the Shabbos day,” said on Friday
night as Shabbos begins. The maamar counts it among the
elevations of Shabbos night.

Psalms 92:1’k:27% 0°2°71n

:NAYT 09D 1Y IAm
A Psalm, a Song. For the sabbath day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5632.
KEHOT'S NOTE
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A further discussion of the World to Come as both Gan
Eden and the Resurrection of the Dead.
KEHOT'S NOTE
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The Rebbe lists the commentators meant here: the
Mishnah commentators on Sanhedrin, chapter Chelek,
Rav Saadia Gaon in Emunos VeDeos and others, with those
who differ answered in Avodas HaKodesh and the Shelah.
KEHOT’'S NOTE
WPIPY 2% °Y 271 PUAR) 28°Y 190 Y71 17INTR A0 071N MAwna
,PPM 977 1PITI0 TIWR SwIEn XD (PN M DY 10%n (516 Y N
2WN PR 07NN 971 RN RRR M0 MYTM MINNRRT 02 200
02 — 0°192 RN AYTA Py 0OpINA 19RD 20w 9291 T3 v-n7e
ST NP2 PRR AnTPna 17hwa MRTPA R LAR-RUND 270 WP Ty
AWK PR DR DRI D°1IY2 MPIT MYT? D1pn 1 0T 0ot 1am
7 WY YT (MRTPRN WD INNTPA AN D) PR U1 93T 1P
MIDWR XI2 P> 977713 970 1000 PPRRT PITAT 270 NN XOnw
MTAM 0°wITR2 919792 TInPNa MIwna XIpna 1173 170 K9n 1009
POIDY MRy DRAw® D AMPapY L7100 Iwyna nPwRI2 Twyna
192m mpenn® 995 0Ipn PR — NITI01 7710 N0 "371Y 932 PMNR
wPIPY ORI 2,70 PISN T LA9IRA vy PUay L, DUART "1aT)
.10 17YM 344°y 10

59 7am

| Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The epistle explains that the revelation at the Resurrection
will be far greater than in the lower and upper Gan Eden,
so that the souls of the tzaddikim now in the upper Gan
Eden will return to their bodies.
KEHOT'S NOTE
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When Acher died, Rabbi Meir said, “Better that he be
judged and come to the World to Come.” The maamar
takes this to show how great the delight of Gan Eden is,
worth the judgment that comes before it.

Chagigah 15b:3°2:2 70 m3an
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Mishnah: “All Israel have a share in the World to

Come,” followed by those who have none. The maamar
reads it as referring to rising at the Resurrection of the
Dead.
Sanhedrin 90a:157”0:X *% 1°77710
07D THYY NI KT DY RN ATy v AR 23 e
TRY 1PK1 PIRENT? °T) AR YU 131 YIX W 0PI OOpOTR
TRY ,TINT T DONRT Nnn PR RIRG X20 0PY? phn on?
OIRBXY DR 1 IR
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar I, 59b2 ,01 &*m

KEHOT'S NOTE

7T TAWRN R AR LT, Rw nMpR L2, b1 RPAT LK LS PITI0
LST20KY A% Y (271 VPIPA MUTID) 1AW DUNMIT NN 1Py 17

63 17N 1P

The note points there on rising at the Resurrection of the
Dead.
KEHOT'S NOTE
S9°RY ©7D 17990 1991 173 IR

PARAGRAPH 16

64 27MYn K21 7712

The Talmud says this world was created with the letter hei
and the World to Come with the yud, and asks why the

likuteitorah.com/torah-ohr/yisro/9/

2577 17 17 MART 1723 1IR3 Pand

World to Come was created with the yud. The maamar
reads the yud as Chochmah.

Menachot 29b:13-147"-3">:2 ©”2 Mnan

>1Dm 0°0YIN 1AW DOPPTIW 2191 T2 R ODIYT K121 AR Caon
1R 7°WYR 2191 DPWRA 7193 12W DOPT8W ©10n 1WRA 7190 12
R2IM 077903 397 MK V971 SN0 37 A0 27 MR MY M P
1PN° AT 77 932 NPYL W 12 WOw 1”0 27 A1RT KT RN 7°N2N

e vhw
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
.2,Uo minan
PARAGRAPH 17
65 Y7910 o132 19An° 17N bryh

the passage shares nothing with the note
KEHOT'S NOTE
19790 PURAR IR

66 TN OTINY 770 Q7 MR 97N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A79°1 yw 0718

67 MR STINY "IN
Rabbi Moshe Cordovero writes that the Sages received that
this Sefirah, Keser, holds 620 pillars of light, the numeri-
cal value of keser, first revealed in the prayer of Rabbi
Nechunya ben HaKanah.

Pardes Rimmonim 8:5-6"1-"11:’1 0°1117 0772
T0M7 XIT NS nnmp 79173 53 OMIXA2 71210101 %0 Y ..
5eR1 92 AR OTIRY 1°7 RO 77120 9ERI 19170 XY 131'?:'!1
O7IR 12 RIM '[31'?:11 O7IRA 172 Y°1911° omhaw 1°2 TRIYI NAIRan
3 %) MNWRIT AWRY 7 19 70K A PAy0 00 B amyn 1
171 D21y T on% 0°P1y MAR W DAY 07 MNwRIN
71991 1221 11T K17 MPOIRY PWRAT INOAY 1IRK 1971 .0wnwnb
AR EHIM TR TA0 RITY 1D 1D R P DAY R
'[2177?! AARW 13 %D LAMIR RO 171220 TA1D R 702000 RIAw
..7on

Pardes Rimonim (Public Domain)

PARAGRAPH 18

68 SR YWD

Reish Lakish says the fire of Gehinnom has no power over
the transgressors of Israel, who are full of mitzvos like a
pomegranate, as it says, “your temple is like a slice of
pomegranate.”
Eruvin 19a:7-8n-"1:X v 1°217°y
>3 .07i¥] NIMIR Ywing — R ,PKIW? YWD — R ROWP K?
TP MNT UUPY UITX WY UUIT XOWR 12 DNT X100 1)
naen im PR 172 NURIY 03703 IR PR PRIL° Cywie whph
Bl
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69

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

21,0 1pP IR LKL PNy

27mye pn o W PR 9o
The Mishnah: “All Israel have a share in the World to

Come,” apart from those it lists. Here it follows from the
fact that the mitzvos form the Keser.
Sanhedrin 90a:157"v:X "% 1°77710
07D THYY NI KT DY RN Am? v PRI 23 e
TRY 1PK1 PIRENT? °T) AR YU 131 YIX W 0PI OOpUTR
TR ,TINT T DONRT Nnn PR RIRG X20 0PY? phn on?
OIPBXY DR 1 IR
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 19

70

N5 TARY MENT WIWW N1n oy

The note refers there on the root of the mitzvos them-
selves being in Keser.
KEHOT’'S NOTE
JSTIw Y NP0y 12 '|Y7RW’ 53 177 IR9

PARAGRAPH 20

7

72

yRwn vyl

After Moshe read them the Book of the Covenant at Sinai,
the people answered, “All that Havayah has spoken we will
do and we will hear.” The maamar reads “we will hear” as
elevation and “we will do” as drawing down, the two
crowns of the Talmud’s account.
Exodus 24:7°1:775 mnw
ALY M 2T 0D IR 0T CAR2 XIPT 1127 190 npn
yRwN
And he took the book of the covenant, and read in the hear-
ing of the people; and they said: ‘All that the L-RD hath spo-
ken will we do, and obey.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°N2°210wnl yRwn nwyia
Rabbi Simai: when Israel put “we will do” before “we will
hear,” 600,000 ministering angels came and tied two
crowns on each Jew, one for “we will do” and one for “we
will hear”; when they sinned, destroying angels took them
off.
Shabbat 88a:7-8n1-1:X n”a naw
WY W2 "YRYI? PPy PRI W TRAY Ay 2RR°0 220 U
20 2 MR PRI TN TN 237 .M AP YU Kiam)
SPXT? INOOY 1 CYRYY 73D TR PAPYYY T 08,002
"1 1‘73;13?1_” MRV, ﬂ‘?;fj ’;}_{‘??_3 hkkal D’T(Z?SH RN T
Y0 273132 XA 2372 RN 727 WK 72737 TR 07TY DR PRI
:2)N37 — P2 279N LIWRTD — 1YY 2702 Ap72 279M2
e VIR M0 PR 232 02

William Davidson, Vocalized Aramaic (CC-BY-NC)
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KEHOT’'S NOTE
.X M2 naw

BRW? 212 19RaNM

After the Golden Calf, G-d told Moshe to have the people
remove their ornaments, “and the children of Israel
stripped themselves of their ornaments from Mount
Horeb.” The Talmud reads the ornaments as the crowns of
Sinai; the maamar, as the light of Keser.

Exodus 33:61:37% mnw
271 IR 027y nR 58'1??7";; 1'?3;3)71
And the children of Israel stripped themselves of their orna-

ments from mount Horeb onward.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,30 mnw

PARAGRAPH 21

74

75

1972R1°KR 91272 R 710t

The baraisa: “Remember” and “Keep” were said in a single
utterance. The maamar now explains it with the analogy of
the craftsman.
Rosh Hashanah 27a:2-3°3-"2:X 172 mwn wx1
P19 (RN 2YRNYR N VR M .0°TIRT 1 NINRIND CRY)
TMRT PRY 7277 712937 720 PRY 70,9083 TOR 12772,
K2 Y71 10 YR *3T NP 1DV TN 197 1yInwS i
7R3 1y°pn A0 K22 NY*RR NP N (XPm R 1ypn NN
William Davidson, Vocalized Aramaic (CC-BY-NC)

N2w °y°2wn 0

G-d tells Moshe that Shabbos is a sign between Him and
Israel for ever, “for in six days Havayah made the heavens
and the earth, and on the seventh day He ceased and rest-
ed.” The maamar reads the ceasing as the withdrawal of
the creative power to its source.

Exodus 31:171:8"% minw

DIRYITNR 7 APy 0N MY 07Y? XM NIK PR %33 1 o
:WDIT NIV Y 2WT 0 PINTINY

It is a sign between Me and the children of Israel for ever;

for in six days the L-RD made heaven and earth, and on the

seventh day He ceased from work and rested.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22

76

oW 19197

“And the heavens and the earth were completed, and all
their host.” The maamar reads the completion as the cre-
ative power returning to its source.
Genesis 2:1'R’2 n*wX"2
DNI3"P2) PN 200 197
And the heaven and the earth were finished, and all the host
of them.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,2 N°WRI2

27PN o7

“And G-d completed on the seventh day His work that He
had made, and He ceased on the seventh day.”

Genesis 2:2°2:’3 n°WR12

Y 2w 02 NAWN Ty WK AROK?D vy awn oia oopbR o

Y WK INIKRPNPIN

And on the seventh day G-d finished His work which He had

made; and He rested on the seventh day from all His work

which He had made.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"y°2wn 0% NN QPPN 7127
“And G-d blessed the seventh day and sanctified it.” The

blessing is the renewed drawing down after the

withdrawal.

Genesis 2:3°3:2 N"wX12

iNORPRT20m NaY 12 73 AR WIRM ¥ awn o R 0°pR 1127
Ny? D°PK X127

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

naw 1210w o e
The note refers there on “a day that is entirely Shabbos.”
KEHOT'S NOTE
.3270°y D°R12M2 IR 27 XD

DRI SN MR naw Y2ow o
On Shabbos the Levites sang “A psalm, a song for the
Shabbos day,” a song for the Time to Come, “for the day
that is entirely Shabbos and rest for life everlasting.”
Mishnah Tamid 7:4°7:t 7°20 mwn
P NWI LN WP MR 90 °A (% Ow) ooniR 10 WYl ...
,R27 DY Y Tiatn ,nawn oy MY Tinm (3% ow) 0niR
0PIy 0 1M nav 190w oivh
The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in

the midst of the judges he ...

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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PARAGRAPH 23

81

2°ma7 o°phR 201

David’s psalm recalls the revelation at Sinai: “The chariot
of G-d is twice ten thousand, thousands of shinan; Ado-nai
is among them, Sinai in holiness.” Shinan is a rare word,
taken as companies or as angels (context: Steinsaltz
Tanakh); the maamar explains the thousands of shinan as
the Chayos, in which Ado-nai is included.

Psalms 68:181°:11”0 0°%°11n

WP °2°0 03 37T IR RPK 0°N27 070K 297
The chariots of G-d are myriads, even thousands upon thou-
sands; The L-rd is among them, as in Sinai, in holiness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.17 ,mo 8°%nn

PARAGRAPH 24

82

83

AR Byn aophr by
“And He finished speaking with him, and G-d went up

from upon Avraham.”
Genesis 17:22272:1° n°wX12
DK 2¥n DRPY 237 1K 7377 20
And He left off talking with him, and G-d went up from

Abraham.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.22, NPwRI2

AR Byn aophr by

From this verse Resh Lakish derives “The Patriarchs are

themselves the Chariot”: G-d is said to go up “from upon”

Avraham.
Bereshit Rabbah 47:61:1"1 1127 n°wKR12
51975 7772 ,10p 12 D173 172 17°20n 90BN 7N - IR 1210 Do
Oy 9271 OTAR 717 AR QYD .O712KRD 2775 DX Jnn .M 11nn
,IIOWT TR 03 (17 MK nY 7372 DA 2ORPN X3 ,07apn
oy 727w 11°3 .0dnYy 7271 IR 0 ANR ,72nn 0on 1T RO
IR IR 1DomBIYT 1127 1R mR L1978 DO KIT N2 wTph
ANR 077K Py DOpYR DY (MR ,01PWw3 quai AP anK 1270
.OMAR Dyn 0OpOR Dy oRIW L7257 17 1T maRn Pk vl

1Dy 23177 73 (719 NPWRI2) .0OPYR 1Oy By7

“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of
greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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When angels met Yaakov on his way, he said, “This is the
camp of G-d.”

Genesis 32:3'1:2"% n°wX12

NI DipRnToY XpM M E’l?"?tﬁ mamae ORY WRD 2PY° K"
Hghlgjal

And Jacob said when he saw them: ‘This is G-d’s camp.’ And

he called the name of that place Mahanaim.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'’S NOTE

3,325 nwR12

577101 ©PVR L L PP NN YR

When Moshe entered the Tent of Meeting, “he heard the
voice speaking to him from above the cover on the Ark of
the Testimony, from between the two cherubim.”
Numbers 7:89170:’t 12712
Dyn 1R 1270 PIpTNR YRwt1 IR 1377 TYin POROK 1w Kan
12X 73771 072737 °2W 1720 NTYT TIRTPY MWK n7Ba
And when Moses went into the tent of meeting that He might
speak with him, then he heard the Voice speaking unto him
from above the ark-cover that was upon the ark of the testi-
mony, from between the two cherubim; and He spoke unto
him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Zohar 111, 230ba 71 3°mt
KEHOT'S NOTE
.2,97 37m AR7 0D 13T

PARAGRAPH 25

86

TORW R9X IRIW DX

Describing G-d’s night, the Talmud says He rides His light
cherub and roams through eighteen thousand worlds, as it
says “thousands of shinan”: do not read shinan but
she’einan, “that are not,” which Rashi explains as two

thousand lacking from the twenty thousand.
Avodah Zarah 3b:1337°:2 7 17t 12y
2297 :RPOK NOYDRY LRDON? YR RWOR NPYR 7772y ORD RPN
3977 WRIY L NinPiY APR Ty minw2 vy Y b 2 By
YR IPRY” KPR "IRIT” 1PN 2K VIRIY °DPK 07027 DP9
701 N MY ORI MRIY NP0 CEn 7Y YRIY) W RDR
Ry Y PPN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,37y

PARAGRAPH 26
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NP2 IPTTAY P vUn
Kehot’s note points to Zohar I, 126b for these words.

Zohar I, 126b2 ,10p x”mt
KEHOT'S NOTE
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N2 1P TAY

The Zohar (Midrash HaNe’elam) reads the verse as
Metatron: “his servant” is the servant of the Omnipresent,
“the elder of his house” the first of His creations, and
“who ruled over all that he had” the dominion he was giv-
en over all of G-d’s hosts.

Zohar, Chayei Sara 19:155-161x70p-11"1p:1™ 1w *°1 77 190

W% MWK D53 LW AN Pt Tay

Avraham sends his chief servant to find a wife for
Yitzchak: “And Avraham said to his servant, the elder of
his house, who ruled over all that he had.” The maamar

applies these words to Metatron.
Genesis 24:2°2:772 N°wR12
T RO 9TWRP2 PwRn invD TR1 172Y7PR 07K InRm
P37 non
And Abraham said unto his servant, the elder of his house,
that ruled over all that he had: ‘Put, I pray thee, thy hand

under my thigh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 27
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mbyn unRn YL . L ARt hynn 1T B

This passage is quoted there, with the explanation that ac-
cording to Emek HaMelech it is “the ascent of Z’eir Anpin
of Atzilus into nine Sefiros far above Atzilus.”
KEHOT'S NOTE
R™ DY X177 'l'??:ﬂ PRy 79 %W RN DY 1°Y 12TM2 NN RN
7Y, 7ORRN ToYR 19YNPWw 0711 PRRT
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