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“Remember the Shabbos day to sanctify it”

At Sinai Israel received not only the Torah’s content but the
power to draw G-d’s very self, Anochi, into the soul and the world
through Torah and mitzvos; that power works through the soul’s

descent into a body, and it is revealed in zachor and shamor

being said as one.
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THE BIG IDEA

At Sinai Israel received not only the Torah’s content but the power to draw G-d’s
very self, Anochi, into the soul and the world through Torah and mitzvos; that pow-
er works through the soul’s descent into a body, and it is revealed in zachor and

shamor being said as one.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Sages say that “Remember” and “Keep” were said in one utterance that no ear can hear. Why say it
at all, and how could bodiless souls at Sinai accept a Torah meant for bodies? The Alter Rebbe answers
that Sinai gave a power: to draw the Infinite Light into the soul through Torah and mitzvos. The thun-
der brought the people to complete self-nullification, the “nothing” from which new light is born.
Angels, rooted in G-d’s speech, could not receive this; Israel, rooted in His thought, could, but only
once clothed in bodies. The vital soul comes from the chayos, which carry the Throne and the “man”
upon it above all form, to the level of “He is not a man”; so the soul, like a baal teshuvah, comes to a
love beyond understanding. This is “I am Havayah your G-d”: Anochi becomes each Jew’s G-d, and
Israel leaves Mitzrayim, the straits of the graded worlds. Zachor (the giver) and shamor (the receiver)

are united only by what is above both, and saying them as one revealed that level.
OUTLINE

1 The questions -3
Why were zachor and shamor said in one utterance that no ear can hear, and how could souls without bod-
ies at Sinai accept a Torah meant for bodies?

2 Sinai gave a power 14-6

After a second question (why “before My face”), the answer: Sinai gave the power and preparation to draw
the Infinite Light through Torah and mitzvos. The thunder brought self-nullification, the “nothing” from

which, as with a seed, something new grows.

3 Why not the angels 17-12

Angels come from G-d’s speech, an outer garment; Israel arose in His thought, the inner garment. “He
and His life-forces are one” (Chochmah) and “He and His vessels are one” (the letters of thought).
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Why souls needed bodies

The soul’s union with the body models a deeper union. The vital soul comes from the chayos, who carry
the Throne and the “man” upon it to the level of “He is not a man,” drawing new light from sovev into

113-19

memalei.

5 The Patriarchs, the mitzvos and Anochi

120-26

The Patriarchs’ self-sacrifice, inherited by Israel, raises the three lines above “man”; mitzvos raise up

and draw down; through the body’s descent Anochi becomes “your G-d.”

6 Like a baal teshuvah

127-30

In the body the soul’s longing grows beyond understanding, “with all your might,” like light that comes

from darkness; this power to reach G-d’s essence was given at Sinai.

7 Out of Egypt, no other gods

131-33

Mitzrayim is the constriction of the graded worlds; Israel was taken above them, and “no other gods be-

fore My face” is also a promise that no concealment will hide G-d’s inner light.

8 Zachor and shamor as one

134-37

Zachor is the giver’s flow across distance, shamor the receiver’s waiting; their union comes from what is

above both, revealed at Sinai as Anochi. Rav Yosef: without that day, his Torah would draw nothing.

9 A further explanation of Egypt

138-44

Only a tenth of wisdom passes through the “strait” of the throat into the emotions, where Pharaoh’s three
ministers feed; at Sinai “the chariot of Flokim” raised Elokim above contraction, and “Ado-nai bam” is

written soft.

10 Shin’an and the dew of revival

145-47

Why “thousands that are not”: Z’eir Anpin’s twice nine Sefiros. The souls’ flight at Sinai drew down the

source of delight, the dew that revived them.

KEY CONCEPTS

Anochi °21x

“I,” the first word of the Ten Commandments: G-d’s own
essence, above the chain of worlds, which at Sinai became
“your G-d,” revealed in the soul.

He and His life-forces; He and His vessels ,°777°111 171°8
ST 1R

Two degrees of G-d’s oneness with what He is clothed in: in
Chochmah (“His life-forces”) and in the letters of thought
(“His vessels”). The soul’s descent raises it from the sec-
ond to the first.
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The “man” on the Throne is the human-shaped order of
the Sefiros in three lines; “He is not a man” is the level
above all form and division, from which new light is

drawn.

The chayos carrying the Throne nixw1121 NIXWI1 N7
The living creatures are carried by the Throne, nullified
like a horse to its rider, yet they carry it beyond its place.
The vital soul is rooted in them.

Mitzrayim as constriction 77 ,0°7%7
Egypt stands for the straits and limits of the graded worlds,
and for the narrow passage of the throat through which

wisdom reaches the emotions.



Zachor and shamor 717w 1191 Self-nullification (bittul) "2

Remembering is the giver’s flow across distance; keeping Undoing one’s own existence before G-d, like the seed that
is the receiver’s waiting. Said as one, they reveal the level rots before it sprouts; at Sinai it made room for a new
above giver and receiver. revelation.
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The questions
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“Remember (zachor) the Shabbos day to sanctify it.” And it is written, “Keep (shamor) the Shabbos
day to sanctify it.” And our Sages, of blessed memory, said: “Zachor and shamor were said in a sin-

gle utterance, something the mouth cannot speak and the ear cannot hear.”

The maamar opens with the two versions of the Shabbos commandment: in Exodus the Ten Commandments
say “Remember” (zachor), and in Deuteronomy they say “Keep” (shamor). The Sages teach that G-d said
both words in one utterance, something no human mouth can say and no human ear can take in.
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This needs to be understood: since the ear cannot hear [it], why did G-d let us hear such a thing?

The question is about purpose. If no ear can hear two words spoken at once, why did G-d say them that way
and so make us hear something that cannot be heard? Another transcript of this maamar, printed in the Alter
Rebbe’s Sefer HaMaamarim 5569 (p. 144), puts it more sharply: if they heard it beyond nature, why one ut-
terance in particular, when two would have been better?
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And what purpose did this aspect serve? But the explanation is this. It is written, “Not with you
alone do I make this covenant, but with whoever is here and with whoever is not here.”

The question continues: what was gained by that unhearable level of speech? The answer starts from the
covenant Moshe made with Israel at the end of his life, “not with you alone” but also with “whoever is not
here.”
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For all the souls that were destined to be enclothed in a body, until the end of all the generations,
were all present at the assembly at Mount Sinai to receive the Torah, even though they were not en-

clothed in bodies until a later time.

The Alter Rebbe reads “whoever is not here” as every Jewish soul that would ever be born. All of them stood
at Sinai to receive the Torah, although they would enter bodies only much later.

likuteitorah.com/torah-ohr/yisro/7/ 5



TORAH OHR - PARSHAS YISRO - MAAMAR 7 1W'f|7'? Nnawn 0° NX 70t

M3 WAPNI KDY TIP3 IN2R O 1Y LT9I00 DR 2apD A3 R anwa® Iy an mropaney 3
132 wabnnws 1t AnR® 77IN0 X 9o

Now this needs to be understood. What place is there for a soul without a body to receive the
Torah? And what use is its receiving [it], while it is not yet enclothed in a body, for fulfilling the
Torah later, when it will be enclothed in a body?

This raises a difficulty. The Torah’s commandments are mostly done with a body, so what could a soul with-

out a body receive, and how would its acceptance help it keep the Torah later, once it is in a body?
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Surely a person cannot transfer a thing that has not come into his possession; and perhaps the
body will hinder and obstruct [it].

The Alter Rebbe adds a legal argument: a person cannot transfer or commit a thing that is not yet in his pos-
session. At Sinai the soul did not yet have its body, and the body might later resist and keep it from fulfilling
the Torah. The Tzemach Tzedek, the Alter Rebbe’s grandson, in his notes on Tanya links this to the known
question on the oath given to the soul before birth (Tanya, chapter 1): how can it bind the body?

SECTION 2 - 14-6

Sinai gave a power
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We also need to understand the verse, “You shall have no other gods before My face (al panai)”:

why specifically “before My face”? Is it not written, “There is nothing else besides Him”?

A second question: the commandment says “You shall have no other gods before My face.” Why “before My
face” specifically, when Scripture says there is nothing at all besides G-d? Other gods are excluded every-

where, not only before His face.
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But all this will be understood by first explaining what the Giving of the Torah was about.

Both questions will be answered by first explaining what the Giving of the Torah was really about.
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For not all of the Torah, in its general principles and its details, was said at Mount Sinai at the time
the Torah was received, but only the Ten Commandments; the entire Torah was said section by sec-
tion, each section at its appointed time and season, throughout the forty years that they were in the
wilderness.

Not all of the Torah’s laws, general and detailed, were said at Sinai: only the Ten Commandments were said

there, and the rest was taught section by section over the forty years in the wilderness. So what happened at

Sinai must be more than handing over the laws.
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Rather, the point is that at the time of the Giving of the Torah, Israel was given the power and the
preparation to be receivers of the Torah, that is, to draw down a revelation of the Infinite Light (Or

Ein Sof), blessed be He, through engaging in the Torah and the mitzvos.

At Sinai Israel received the power and readiness to “receive the Torah” in its deeper sense: to draw a revela-
tion of G-d’s Infinite Light into the world through Torah study and the mitzvos. Sinai gave a capacity, not
only content.
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Therefore all the souls too, before their enclothement in bodies, were at the assembly at Mount
Sinai to receive the Torah, for the souls also, while they were not yet enclothed in bodies, needed

this power and this preparation.

This answers the first question. Since what was given was a power, the souls needed it even before they en-
tered bodies, which is why all of them were present.
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The explanation is that through the Torah and the mitzvos the unity of the Infinite Light, blessed be
He, is revealed in a person’s soul, as is known. (It may be explained along the lines of what is writ-
ten in Parshas Bo, in the maamar beginning “On that very day,” in explaining the Name Tzevaos:
that it is the unity of the Infinite Light in [the worlds of] Beriah, Yetzirah and Asiyah as in Atzilus;
see there, regarding “so He is united with the vessels of Beriah, Yetzirah and Asiyah, until He
Himself is the hosts (tzevaos),” etc.)

Through Torah and mitzvos the Infinite Light unites with a person’s soul and is revealed in it. The parenthe-

sis points to the maamar “On that very day” in Parshas Bo (Torah Ohr 60b), which explains the Name

Tzevaos (hosts): the prophets drew the Infinite Light into the souls and angels of the lower worlds, one with

them as it is one with the vessels of Atzilus, until He Himself is called “the hosts,” as a soul is one with its
body.
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Now, the soul is in the category of a created being, brought into being anew from nothing to some-
thing. And a created being bears no comparison to the Creator and supernal Emanator, blessed be

He, Who is exalted and uplifted, holy and separate, etc.

Here is the difficulty the power from Sinai solves. The soul is a created thing, made from nothing, and noth-

ing created bears any comparison to its Creator, Who is holy, that is, separate and beyond it.
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“And Your Name is holy,” etc. For “His Name alone is exalted”; only His splendor and the radiance

of His Name are “upon the earth and the heavens,” etc.

Two texts support this. The third blessing of the Amidah says, “You are holy and Your Name is holy,” and the
verse says “His Name alone is exalted”: what reaches heaven and earth is only His splendor, the radiance of
His Name, not His Name itself.
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“And holy ones” — these are the souls — “praise You every day, selah,” and so on. And wherever se-
lah is said, it means without interruption. And how can the unity of the very Infinite Light (Or Ein
Sof), blessed be He, be revealed in it [the soul] through engaging in the Torah and mitzvos?

The prayer continues “and holy ones praise You every day, selah”; the Alter Rebbe reads the “holy ones” as

the souls, and the Talmud teaches that selah means without interruption. The question, then, is how G-d’s
own unity can be revealed in a created soul through its Torah and mitzvos.
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For if an idolater were to perform them, he would draw down nothing, and there would be no reve-
lation at all of the Infinite Light, blessed be He, through him. Only to Israel was this given, at the
assembly at Mount Sinai: that they have the power and the preparation to draw down a revelation
of the very Infinite Light, blessed be He, through engaging in their Torah and their divine service.
The power is not in the deed itself: the text says that if an idolater performed the same acts he would draw
down nothing, and no revelation of the Infinite Light would come through him. It was given to Israel alone,
at Sinai: the power and readiness to draw down the Infinite Light itself through their Torah study and divine

service. In Torah Ohr, Shemos (53d), the Alter Rebbe explains that this drawing-down comes specifically

through Israel because every Jew has within him the power to give up his life for G-d.
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That is why the Torah was given with tumult, thunder and lightning, and “all the people that were in

the camp trembled.”

This is why the Torah was given amid tumult, thunder and lightning, until the whole camp trembled. The
lines that follow explain why the terror was needed.
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For it is known that for a new existence to come about, it cannot be something from something; as,
by way of analogy, a seed sown in the ground cannot sprout and be renewed as another existence
until it first rots and returns to the dust, for it is through the nullification of the something into
nothing that the renewal of existence is born.
A known principle: something truly new cannot come from something that stays as it was. A seed sprouts
into a new plant only after it rots and returns to the dust; its existence is undone, and that undoing, the

“nothing,” gives birth to the new growth. In Torah Ohr, Shemos (53d), the Alter Rebbe likewise compares the

doing of a mitzvah to sowing a seed.
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So too at the time of the Giving of the Torah: through the tumult, thunder and lightning, to the
point that “all the people that were in the camp trembled,” they came to the level of a complete self-
nullification (bittul) of their very existence before the Infinite Light (Or Ein Sof), blessed be He.

At Sinai the thunder and lightning shook the people until they trembled, bringing them to a complete nullifi-
cation of their own existence before the Infinite Light. Like the seed, their sense of self was undone.
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And “at each and every utterance their souls flew out”; and through the nullification of the some-
thing into nothing a new light was drawn down to them from the level of the very Infinite Light,
blessed be He, so that there would be a revelation of the very Infinite One (Ein Sof), blessed be He,

in their souls.

The Talmud says that at each of G-d’s utterances their souls flew out of them. Through this undoing of

“something” into “nothing,” a new light was drawn into them from the Infinite Light itself, so that the
Infinite One was revealed in their souls. The Lemberg printing of Torah Ohr (5611) and the manuscripts add

here: “as explained elsewhere, the Infinite Light dwells and is revealed only in one who is nullified.”
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This is [the meaning of] the statement of Moshe our teacher, peace be upon him: “For G-d has
come in order to nasos you.” That is, nasos is from the expression “raising a banner (nes)”: G-d
came with thunder and lightning until “all the people trembled,” so that they would have self-nulli-
fication of their existence, as explained above.
Moshe told the frightened people that G-d had come “to nasos you,” a word usually read as “to test you.” The
Alter Rebbe reads nasos from nes, a banner raised high: G-d came with thunder and lightning to bring them
to self-nullification, and so to raise them up. Another version (the Lemberg printing) spells it out: the thun-

der was to nullify them, raising their souls and binding them to the Infinite Light itself, to draw a new light
from there.

SECTION 3 - 17-12

Why not the angels

AT 93 QYL .02 7103 KDY DO By 29710 7a0 19K 240700 DR Wp3a 099K 1Im
%¢.0K3% 93199 MI72) WD MNAT 2Nan RIT [oeoxen) PIRPAN MIN

Now, the angels asked for the Torah, saying, “Bestow Your glory upon the heavens,” and it was not
given to them. The reason is that the angels came into being from the level of speech, as it is writ-
ten, “And by the breath of His mouth all their host.”

The Talmud relates that when Moshe went up to receive the Torah, the angels objected and asked for it them-
selves, quoting the verse “Bestow Your glory upon the heavens,” yet it was not given to them. The reason,

says the Alter Rebbe, is that angels were created from G-d’s
mouth all their host.”

speech,” as the verse says, “by the breath of His
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And the level of speech is the level of the revealed world (alma de’isgalya), like physical speech in
man, by way of analogy, which is a middle garment of the soul that is not so united with the soul;
rather, it goes out from concealment into revelation, outward, to another.

Speech belongs to the “revealed world” (alma de’isgalya), the Zohar’s name for a level that shows itself out-

ward. In a person, speech is a middle garment of the soul: it is not deeply one with the soul but leaves it to

reach someone else.
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And it becomes a thing of its own. Israel, however, arose in thought, which is the level of the inner
garment that is united with the soul; and it is the level of the hidden world (alma de’iskasya).
Speech becomes a separate thing in its own right. Israel’s souls, by contrast, “arose in G-d’s thought,” as the

Midrash says they did before the world was created, and thought is the soul’s inner garment, one with the

soul and belonging to the “hidden world.”
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For thought is in a state of concealment, and thought is united with the intellective soul always,
without separation, since there can be no revelation of an idea at all without thought, in which one
thinks and ponders that idea.
Thought stays inside and is always united with the intellective soul, never separated from it. No idea can be
revealed at all unless one thinks it through in thought. Another transcript (Sefer HaMaamarim 5569) adds a

play on the words: machshavah (thought) is chashav mah, as Chochmah is koach mah; each holds the word
mah, “what.”
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But in the letters of speech the idea is enclothed only at times, when it rises in one’s will to speak.
So too, by way of analogy, above there is the level of letters; for otiyos (letters) is from the expres-
sion of drawing forth, as in “The morning comes (asa).”
Speech, by contrast, carries the intellect only at times, when a person decides to speak. In the same way
there are “letters” above too: otiyos (letters) is related to asa, “comes,” as in “the morning comes,” so letters

are channels that draw something forth. In Torah Ohr, Beshalach (65a), the Alter Rebbe explains the same

word as a drawing-down from the light that encompasses all worlds into the light that fills them.
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And so too, “And He came (ve’asa) from the holy myriads,” etc. And there is the level of the letters
of speech, from which the angels came into being; and there are the letters of thought, where Israel
arose.

The verse “and He came (ve’asa) from the holy myriads” uses the same word, asa, for coming. So there are

“letters of speech,” from which the angels came into being, and “letters of thought,” where the souls of Israel

arose.
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For the six hundred thousand letters of the Torah are the six hundred thousand roots of the souls of
Israel; for the letters are the level of garments, as in the statement of Eliyahu in the Tikkunei Zohar:

“You fashioned garments for them, from which souls fly forth to human beings.”

Israel is rooted in the Torah’s letters: its six hundred thousand letters correspond to the six hundred thou-
sand root souls of Israel. Letters are “garments,” as Eliyahu says in the Tikkunei Zohar: G-d fashioned gar-
ments for the Sefiros, and from them souls fly forth to human beings.
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But Israel arose in thought, which is the level of the inner garment that is united with the soul. And

this is what the Zohar calls “He and His vessels (ihu vegarmohi) are one in them.”

Israel arose in thought, the inner garment that is one with the soul. The Zohar calls such a bond “He and His

vessels are one in them”; the next paragraphs explain the phrase.
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The explanation of the matter: “He and His life-forces (chayohi) are one in them” refers to the level
of Chochmah (wisdom), [as in] “You are wise,” etc.

Two phrases of the Zohar now need explaining. “He and His life-forces are one in them” refers to
Chochmah, G-d’s wisdom, of which Eliyahu’s prayer says, “You are wise,” going on to say that He is wise with

no known wisdom.
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For Chochmabh is called “His life-forces,” as it is written, “And wisdom gives life.” And “He” is the
Infinite Light (Or Ein Sof) itself, which is infinitely exalted and uplifted above the level of
Chochmabh, etc.

Chochmabh is called G-d’s “life-forces” because Scripture says “wisdom gives life.” “He” is the Infinite Light

itself, which is infinitely higher than Chochmah. The Tzemach Tzedek notes that Etz Chaim (Sha’ar 41, chap-
ter 7) also calls Chochmah “life.”

likuteitorah.com/torah-ohr/yisro/7/ 13
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Nevertheless, when the Infinite Light (Or Ein Sof), blessed be He, is enclothed in Chochmah, it be-
comes “He and His life-forces are one in them.” For He is the knowledge and He is the known, etc.,
and He and His wisdom are one.
Even though the Infinite Light is beyond Chochmah, when it clothes itself in Chochmah the two become one:
“He and His life-forces are one.” As the known principle says, G-d is the knowledge and the known, and He
and His wisdom are one; His knowing is not something apart from Him. An earlier maamar on Yisro (Torah

Ohr 67d) uses the same principle for the Infinite Light clothed in Chesed and Chochmah until it is one with
them.

MAWNNT NIPNIR N2 By R OMINTN 1K)

And “He and His vessels (garmohi)” refers to the level of the letters of thought.

The second phrase, “He and His vessels are one,” refers to the letters of thought: the garments, which the
Zohar calls His “vessels,” in which the Infinite Light clothes itself. In Torah Ohr, Terumah (79c), the Alter
Rebbe refers back to this maamar but applies “He and His vessels” to the Infinite Light clothed in the emo-
tive attributes.
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That is, when the Infinite Light, blessed be He, is enclothed in the level of thought, which is the lev-
el of “His vessels,” these being the level of letters and garments, as in the saying, “You fashioned
garments for them,” etc., nevertheless it becomes “He and His vessels are one in them,” for “My

thoughts are not your thoughts.”

These are the garments of Eliyahu’s prayer. Yet even there He and His “vessels” are one, for, as Isaiah says,
“My thoughts are not your thoughts”: unlike a person’s thought, G-d’s thought is not separate from Him.
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Therefore the Torah was not given to the angels, for they are from the level of speech, the level of
the middle garment, which is not as united with the soul as thought is, thought being the level of

the inner garment.

This is why the Torah was not given to the angels. They come from G-d’s speech, the middle garment, which
is not as united with its source as thought, the inner garment.

likuteitorah.com/torah-ohr/yisro/7/ 14
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Therefore they cannot draw down a revelation of the unity of the very Infinite Light (Or Ein Sof),
blessed be He, through engaging in the Torah and the service of the mitzvos, so that the unity of
the Infinite Light, blessed be He, be revealed below as above. Only Israel, who arose in thought,

[can].

Angels, rooted only in speech, cannot through Torah and mitzvos draw down a revelation of G-d’s true unity
so that it is revealed below as it is above; only Israel, who arose in thought, can.

SECTION 4 - 113-19

Why souls needed bodies
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Now, although Israel’s superiority over the angels is great by virtue of their souls, as explained
above, nevertheless the Torah was given to them only as they are enclothed in a body and a vital

soul.

Israel’s souls are greater than the angels, as shown above; and yet the Torah was given to them only as souls
clothed in a body and a vital soul. The souls by themselves at Sinai were not enough; the body had to be part
of it.
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For it is known that the purpose of the soul’s descent into this world, to be enclothed in a body and

vital soul: this descent is for the sake of an ascent.

The known reason: the soul’s descent into this world, into a body and a vital soul, is a descent for the sake of

an ascent. It comes down in order to rise higher than it was before.

STTI9MY AR 9112 2MINTA R A MLy 1157

That is, to raise it from the level of “He and His vessels” to the level of “He and His life-forces.”

The ascent is from “He and His vessels are one,” a union through garments, to “He and His life-forces are

one,” the deeper union.

likuteitorah.com/torah-ohr/yisro/7/ 15
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In the holy Zohar this is called “to be absorbed into the body of the King,” that is, to be like the
union of the body with the soul when it is enclothed in it, so that the soul feels every pain and blow
in the body, G-d forbid, and is affected by what befalls the body, because they are united and have

truly become one.

The Zohar calls this ascent being “absorbed into the body of the King,” and its model is the soul’s union with
the body: the soul feels every pain and blow the body suffers and is moved by all that happens to it, because
the two have truly become one. In Likkutei Torah, Shir HaShirim (34b), the Alter Rebbe likens this to food
that becomes blood and is united with the blood of the soul.
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Such an elevation is impossible by virtue of their souls, which arose only in thought, the level of a

garment of the soul, as in the saying, “You fashioned garments for them.”

The souls alone could not reach such an elevation, since they arose only in thought, and thought is merely a
garment of the soul, as Eliyahu’s words “You fashioned garments for them” say.
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For as to the letters of thought in relation to the intellective soul: even though it unites with them,
and there can be no idea without thought, nevertheless the letters in thought are “like a garment

You change them, and they are changed.”

Although the intellect is united with the letters of thought, and there is no idea without thought, those letters

are still like a garment that can be changed, as the verse says, “like a garment You change them.”
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For one idea can be enclothed in these letters, and at times in those letters; and it is not truly unit-
ed, as the body is with the soul. That union is the level of “He and His life-forces,” in which the soul
is affected by the life of the body, etc.

The proof: the same idea can be thought in these words or in other words, so it is not truly one with them as

the soul is one with the body. The soul’s union with the body is the level of “He and His life-forces,” for the
soul lives and feels through the body’s life.

likuteitorah.com/torah-ohr/yisro/7/ 16



TORAH OHR - PARSHAS YISRO - MAAMAR 7 1W'f|7'? Nnawn 0° NX 70t

97X 3T 77w NP wRl Oy 71A2 aMwabnna KPR 1A%y TN Onwaa aeann T 1°R)

1R 1700y
And this union is not revealed in the soul on its own account, but only when it is enclothed in a
body with the vital soul; for this descent is for the sake of an ascent.

This deeper union is not revealed in the soul by itself, only when it is clothed in a body with a vital soul. That
iswhy the soul’s descent is for the sake of an ascent.
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The explanation is this. The animal soul, the vital soul, was taken at its root from the holy chayos of
the Chariot, “the face of a lion,” “the face of an ox,” etc.

The vital, animal soul has its root in the holy chayos, the “living creatures” of Ezekiel’s vision of the Chariot,
with the faces of a lion, an ox, an eagle and a man.
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Now, the chayos carry and are carried along with the Throne. This means: since they are carried, in
relation to the Throne, being nullified to it as a horse is nullified to its rider (by way of analogy, the
horse conducts itself according to its rider’s will), on account of which it is called a Chariot
(merkavah).

The chayos both carry the Throne and are carried with it. They are “carried” in that they are nullified to the

Throne as a horse is to its rider, going wherever the rider wishes, and so they are called a Chariot (merkavah,
from the root of rochev, “rider”): a vehicle with no will of its own.

RO DR 573 MRWII B77 7991 (N7 17I1°2 7°n0 09512 1w °BY *°*°1397911 17 NAKT 191)
(So too the Patriarchs are the Chariot, because they were always nullified to His unity, may He be
blessed.) Therefore they also carry the Throne.

In a parenthesis: the Patriarchs too are called “the Chariot,” because they were always nullified to G-d’s uni-
ty; in Torah Ohr, Bereishis (4c), the Alter Rebbe places them, as the Chariot, among the supernal chayos of
Atzilus. And because the chayos are nullified, they also carry the Throne.
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It is like a horse, by way of analogy: although the rider upon it is the main thing, and the horse is
nullified and secondary to the one riding it, nevertheless the horse leads the rider from place to

place, to a place the rider could not reach on his own.

The analogy: the rider is the main thing and the horse is nullified and secondary to him, yet it is the horse

that carries him, even to places he could never reach on his own.
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So too the chayos carry the Throne from the place and dwelling of His glory to a place that is exalt-
ed and uplifted.

So too the chayos carry the Throne beyond its own place, the abode of G-d’s glory, to a level exalted above it.
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The explanation is this. It is written, “And upon the likeness of the Throne, a likeness like the ap-
pearance of a man (adam),” etc. “Like the appearance,” with the kaf of comparison.

Ezekiel saw on the Throne “a likeness like the appearance of a man.” The kaf of “like” (kemareh) marks a

comparison only: what he saw only resembled a man.
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For the way and order of the chain of descending worlds (hishtalshelus), from world to world, from
the head of all levels, etc., is in the form of “man,” in three lines: the right hand, the left, and the
middle, which is the body. And so the order of the chain of descending worlds extends: “Chesed is
the right arm,” and Gevurah, etc.

The whole chain of worlds, from the highest level down, is ordered like a human form in three lines: the right

hand, the left hand and the body in the middle. So the chain of descent unfolds as Eliyahu’s prayer lists it:
Chesed is the right arm, Gevurah the left, and so on.

likuteitorah.com/torah-ohr/yisro/7/ 18

15



TORAH OHR - PARSHAS YISRO - MAAMAR 7 1W'f|7'? Nnawn 0° NX 70t

15 ORI DR KD D NONaD mbynd YPhYw OTR ARIN AR NIRYI ROOT DK ORWI2 N1
XDOM 2w OTR 2% WIN IR QwR PwnRad MPYRNwaT 973 onan aoyn’

And the chayos, in carrying the Throne, carry “the appearance of a man” that is upon it upward, to
the level of “for He is not a man,” etc., above the level and the bounds of the chain of descending
worlds (hishtalshelus), to draw down from there a new light to the level of “man” that is upon the
Throne.
When the chayos carry the Throne, they lift the “man” upon it upward, beyond the bounds of the chain of
worlds, to the level of which Scripture says “for He is not a man”: G-d as He is, beyond any form. From there
they draw a new light down to the “man” on the Throne. Likkutei Torah, Vayikra (2b), cites this maamar for

the same idea: refining the animal soul, rooted in the chayos, raises the G-dly soul too, as the chayos carry
the Throne.
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This is a new drawing-down and a new light from the level of the light that encompasses all worlds
(sovev kol almin) to the level of the light that fills all worlds (memalei kol almin). For “You are

wise”: that is, He is enclothed in the level of “wise,” etc.

This is a new flow from the light that encompasses all worlds into the light that fills them. The words “You are
wise” fit this: G-d is called “wise” as He clothes Himself in wisdom, not in His own essence.
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But He Himself, may He be blessed, is exalted and uplifted, for [He is] “not of any of these attribut-
es at all.” And there it is said, “for He is not a man,” etc.: He does not admit of the changes and the
division of levels, “Chesed is the right arm,” etc., that belong to the level of “man.”

G-d Himself is exalted beyond all this; as Eliyahu’s prayer says, He is “not of any of these attributes at all.” Of

that level it is said “He is not a man”: He is subject to none of the changes and divisions of levels (Chesed the

right arm and so on) that belong to the form of “man.”
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For the chain of descending worlds (hishtalshelus) runs from cause to effect, from the head of all
levels, which is the World of Atzilus, to the end of Asiyah, which is the life-force of this earth from
the utterances “Let the waters be gathered,” etc., “and let the dry land appear,” etc., “Let the earth
sprout,” etc. This is the level of the light that fills all worlds (memalei kol almin).

The chain of descent runs from cause to effect, from Atzilus, the highest world, to the end of Asiyah, which is

the life of this earth from the utterances of creation, such as “Let the waters be gathered,” “let the dry land

appear” and “Let the earth sprout.” That graded flow is the light that fills all worlds.
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But above the level of the chain of descending worlds is the level of the light that encompasses all
worlds (sovev kol almin), which is the Infinite Light (Or Ein Sof), blessed be He, in a state of con-
cealment; it is truly equal at the end of Asiyah as at the head of Atzilus, for before Him “darkness is
as light,” etc.

Above the chain is the light that encompasses all worlds: the Infinite Light in concealment. It is present

equally at the lowest end of Asiyah as at the top of Atzilus, for before Him, as the verse says, darkness and

light are alike.
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[And] “on the earth below there is nothing else,” and “all before Him is considered as nothing”;
and even the World of Atzilus, and what is above Atzilus, is like a drop of water [compared to] the

ocean.

From that perspective “there is nothing else on the earth below,” and everything before Him is as nothing.

Even Atzilus, and what lies above it, is like a drop of water compared with the ocean.
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Only, through immense contractions (tzimtzumim), there were emanated “Chesed, the right arm;
Tiferes, the body,” etc.; “Chochmah, the brain; Binah, the heart,” etc.; “the skull of the tefillin,” etc.

This is the level of “man” that is upon the Throne.

Only through immense contractions were the Sefiros emanated in the form of “man”: Chesed the right arm,
Tiferes the body, Chochmah the brain, Binah the heart, and Keser the skull on which the tefillin rest. That
structure is the “man” on the Throne.
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And in order to draw down from the level of “not a man” to the level of “man,” so that there be

“You are wise” and the drawing-down of the three lines, “Chesed is the right arm,” etc.,

The aim is to draw from the level of “not a man” into the level of “man,” so that G-d is “wise” and the three
lines (Chesed the right arm, and so on) are drawn forth.
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this is the service of the angels: to raise and lift up the Throne and “the appearance of a man” upon
it to the level of “for He is not a man,” etc., to draw down from there a new flow and a new coming-
into-being in the level of “man.”

This is the service of the angels: they lift the Throne and the “man” upon it to the level of “He is not a man,”

and from there draw a new flow and a new coming-into-being into the level of “man.”
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SECTION 5 - 120-26

The Patriarchs, the mitzvos and Anochi
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In the same way, the Patriarchs are themselves the Chariot, as the supernal chariot (merkavta
ila’ah): raising His attributes (middos), may He be blessed, to Him in a state of self-nullification
(bittul), [as in] “Yours, Havayah, are the greatness and the might,” etc., so that there be drawn into
them and through them a revelation of G-dliness and of the very Infinite Light (Or Ein Sof), blessed
be He.

The Patriarchs too are “the Chariot,” a supernal chariot: they raised G-d’s attributes back to Him in self-nul-

lification, as in “Yours, Havayah, are the greatness and the might,” acknowledging that these attributes are
His alone. Through them G-dliness and the Infinite Light itself were drawn down.
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This is through self-sacrifice (mesirus nefesh) for G-d, with longing and thirst to be included and
nullified in the very Infinite Light, blessed be He: Avraham with the attribute of love, as it is written,
“Avraham who loved Me.”

This came through their self-sacrifice, a longing and thirst to be absorbed and nullified in G-d. Avraham
served with love, as G-d calls him “Avraham who loved Me.”
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And Yitzchak with the attribute of Gevurah (restraint), as it is written, “and the Fear of Yitzchak,”
etc. And so too: “We are the seed of Avraham, who loved You; the children of Yitzchak, his only
one,” etc.

Yitzchak served with Gevurah, awe, as Yaakov speaks of G-d as “the Fear of Yitzchak.” We, their descendants,

are “the seed of Avraham, who loved You, the children of Yitzchak, his only one,” as the morning prayers
say.
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And this is through fulfilling the mitzvos and the Torah. For there are mitzvos that are of the nature
of elevation, such as terumah, the tithe, and charity, as it is written, “Charity (tzedakah) uplifts

(teromem) a nation,” etc.

This is done through keeping the mitzvos and the Torah. Some mitzvos work by raising up, such as terumabh,
tithes and charity; the verse “charity uplifts (teromem) a nation” uses the root of terumah. In Torah Ohr,
Bereishis (1b), the Alter Rebbe explains that the practical mitzvos, summed up in charity, raise from below to
above.
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And there are mitzvos that are of the nature of drawing down, such as tzitzis and tefillin, etc. In
them and through them the soul will be raised up to the very Infinite One (Ein Sof), blessed be He,

and a revelation of the very Infinite Light (Or Ein Sof) will be drawn into the soul.

Other mitzvos work by drawing down, such as tzitzis and tefillin. Through both kinds the soul is raised to the
Infinite One and the Infinite Light is drawn into the soul.
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However, since the Torah and the mitzvos are clothed in three hues — Torah, divine service, and

acts of kindness: Chesed (kindness) is “the right arm,” from above to below.

But the Torah and mitzvos come clothed in three “hues”: Torah, divine service and acts of kindness.
Kindness is the right arm, flowing from above to below.
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And divine service is the service of the sacrifices, from below to above, “a fire-offering, a pleasing
aroma,” etc.; and engagement in the Torah is the middle line, for the Torah includes both of them.

Divine service, the sacrificial offerings, rises from below to above, as “a fire-offering, a pleasing aroma.”
Torah study is the middle line, because it includes both directions.
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That is why it is called “the middle bar,” which runs through from end to end. And to raise the
Torah and bind it to the very Infinite Light (Or Ein Sof), blessed be He, which is above the level of

[ ”

man” — “for He is not a man” — this is through Israel, who are the seed of Avraham, Yitzchak and

Yaakov.

That is why the Torah is called “the middle bar,” which ran through all the boards of the Mishkan from end
to end. To raise the Torah itself and bind it to the Infinite Light beyond “man” depends on Israel, the seed of

Avraham, Yitzchak and Yaakov.
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And we have as an inheritance from our forefathers the longing and thirst to be nullified and in-
cluded in the very Infinite Light (Or Ein Sof), blessed be He. And they [Israel] were given this power
at the Giving of the Torah: that they raise and lift up the level of “man,” the three lines, above the
level of “man,” upward, as explained above.

We have inherited from the Patriarchs the longing and thirst to be nullified in the Infinite Light. At Sinai

Israel was given the power to lift the “man,” the three lines, above the level of “man,” as explained above.
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In them and through them a revelation of G-dliness and of the Infinite Light (Or Ein Sof), blessed
be He, which is above the level of “man,” will be drawn into their engagement in Torah and their

divine service, in fulfilling the mitzvos, which are on the level of “man.”

Through Israel, G-dliness and the Infinite Light that is above “man” are drawn into their Torah study and di-

vine service, even though the mitzvos themselves belong to the level of “man.”
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This is [the meaning of] “I (Anochi) am Havayah your G-d (Elokecha).” Anochi is the Infinite Light,
blessed be He, itself, which is above the bounds of the chain of descending worlds (hishtalshelus);

itwill truly be “your G-d,” dwelling and revealed in the very soul of man.

This is the meaning of the first commandment, “I (Anochi) am Havayah your G-d.” Anochi, “I,” is the Infinite
Light itself, beyond the chain of worlds, and it will truly become “your G-d,” dwelling and revealed in a per-
son’s soul.
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Only, it is drawn down through the level of Havayah, tzimtzum (contraction) and expansion, etc.

But for Israel this level of Havayah is drawn from the level of the very Anochi.

It is drawn down through the Name Havayah, whose letters stand for contraction (the yud) and expansion
(the heh), as the Alter Rebbe explains in Torah Ohr, Shemos (53d). But for Israel this Havayah is drawn from
the very Anochi.
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And this is specifically when [the soul] is enclothed in a body [and] the vital soul, which was taken
from “the face of a lion,” “the face of an ox,” etc., which carry the Throne and “the appearance of a

man” upon it to the level of “for He is not a man.”

This power works specifically when the soul is clothed in a body and a vital soul. The vital soul comes from
the faces of the lion and the ox, the chayos that carry the Throne and the “man” upon it up to the level of “He
is not a man.”
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Through this the soul will attain an advantage and an added superiority by being enclothed in

them, and it will be a descent for the sake of an ascent.

So by being clothed in them, the soul gains an advantage it did not have before, and its descent becomes a
descent for the sake of an ascent.
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SECTION 6 - 127-30

Like a baal teshuvah
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For it is known that the power of the baal teshuvah (one who returns) is greater than that of a tzad-
dik, etc., as our Sages, of blessed memory, said, “In the place where those who return (baalei teshu-
vah) stand,” etc.
It is known that one who returns to G-d after sin, a baal teshuvah, has greater power than a tzaddik; the
Sages say that in the place where those who return stand, even the completely righteous cannot stand. In the

previous maamar (Torah Ohr, Yisro 69d) the Alter Rebbe explains this strength as love surging from below to

above, which “many waters cannot extinguish.”

7M1 MI32 7RWIT MY2%NT2 IR WK 900 RDON2 100 179WnT AT AnRn 27y RIT Oyum
[m21wn *9y2] N”Y2 133 K37 °“09RDD

The reason is according to the statement of the Zohar that “they draw Him with greater strength.”
Therefore, when the soul is enclothed in a body and “has come down astoundingly,” it is in the
state of a baal teshuvah.

The Zohar explains why: those who return draw near to the King “with greater strength,” out of a greater

longing of the heart. So too the soul, by descending “astoundingly” into a body, becomes like a baal
teshuvah.
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For the longing and thirst for G-d, in self-nullification (bittul) to Him, may He be blessed, will grow
with surpassing loftiness (se’es), as much as his soul can bear (se’es) in its comprehension, be-
cause he contemplates the greatness of the Infinite One (Ein Sof), blessed be He, Who, as His Name
is, so is He: He has no end, etc.

Its longing and thirst for G-d grow “with surpassing loftiness,” as much as the soul can bear in its compre-

hension; the Hebrew plays on se’es, which means both “loftiness” and “bearing.” This comes from contem-
plating the greatness of the Infinite One, Who is truly as His Name says, without end.
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And all the pleasures of this world, after which the body and the vital soul are drawn, are very far

from G-d’s light and His holiness.

All the pleasures of this world, which the body and the vital soul pursue, are very far from G-d’s light and
holiness.
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Therefore the soul will pine and yearn to leave its sheath, namely the garments that are in the body
and the vital soul, and he will come to fulfill “You shall love Havayah your G-d with all your heart
and with all your soul,” etc.

Seeing this, the soul pines and yearns to leave its “sheath,” the garments of the body and the vital soul. So it
comes to fulfill “You shall love Havayah your G-d with all your heart and with all your soul.”

28
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As it is written, “Whom have I in heaven? And beside You I desire nothing,” etc.; “My flesh and my
heart pine,” etc.

The psalm voices this yearning: “Whom have I in heaven? And beside You I desire nothing... my flesh and
my heart pine.” The longing for G-d alone reaches even the flesh.
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This is also an added superiority that comes to a person after the soul is enclothed in the body, sur-
passing [what it had] before its enclothement, like “the advantage of light” that comes “from dark-
ness”: for he comes to the level of “with all your might (me’odecha),” beyond the measure of the
soul’s comprehension. This is the level of self-nullification (bittul) in the very Infinite Light (Or Ein
Sof), blessed be He, to draw down from there a revelation of actual G-dliness into his engagement
in Torah and his divine service.

This is an added advantage that comes only after the soul enters the body, greater than what it had before:

the advantage of light that comes out of darkness. The soul reaches love “with all your might (me’odecha),”

beyond its own understanding; that is self-nullification in the Infinite Light itself, which draws real
G-dliness from there into one’s Torah study and divine service.

likuteitorah.com/torah-ohr/yisro/7/ 27



TORAH OHR - PARSHAS YISRO - MAAMAR 7 1W'f|7'? Nnawn 0° NX 70t

07° 5Y 91 1OWNM ARDYT N9 DRIWSD A1 197 1021 IRW (7710 100] 1A 7Y R (75 1791 30
All this is through the Giving of the Torah, for then this power was given to Israel, for this elevation
and drawing-down to come about through them.

All this comes from the Giving of the Torah, when Israel received the power to bring about this elevation and
this drawing-down.
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[Namely:| that self-sacrifice (mesirus nefesh) should rise and be included in the very Infinite One
(Ein Sof), blessed be He, and that the drawing-down of the Torah and the mitzvos be from the level
of the Infinite Light (Or Ein Sof), blessed be He. This is accomplished specifically through Israel,
who merited this at the Giving of the Torah.

Their self-sacrifice rises and is absorbed into the Infinite One, and their Torah and mitzvos draw from the
Infinite Light. This happens specifically through Israel, who merited it at Sinai.
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Whereas had this power not been given, their self-sacrifice would not have risen and been includ-

ed so much in the very Essence of the Infinite Light, blessed be He.

Had this power not been given, their self-sacrifice would not reach so deeply into the very essence of the
Infinite Light.
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Nor would the drawing-down of one’s Torah and divine service have drawn so much from the level
of the very Infinite Light, blessed be He, which is above the bounds of worlds, far above the level of
“man,” the level of “for He is not a man,” etc., concerning which Scripture says, “If you are right-
eous, what do you give Him?” etc.

Nor would their Torah and divine service draw so much from the Infinite Light, which is beyond the bounds

of worlds and far above the level of “man,” the level of “He is not a man.” Of that level Scripture says, “If you

are righteous, what do you give Him?”: human goodness of itself cannot reach Him.
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But in Israel this power was drawn [down] at the Giving of the Torah, that the drawing-down of the
mitzvos should depend on them; and there is drawn into them the level of the very Anochi, to be

truly “your G-d.”

But at Sinai Israel received the power to make the drawing-down of the mitzvos depend on them, and the
very Anochi is drawn into them to be truly their G-d.

SECTION 7 - 131-33

Out of Egypt, no other gods
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This is [the meaning of] “Who brought you out of the land of Egypt (Mitzrayim).” For the entire or-
der of the chain of descending worlds (hishtalshelus) is called Mitzrayim, the level of constriction
(meitzar) and limit, since it is in the form of “man,” three lines, and above and below, etc., which
are the division of levels.

This explains “Who brought you out of the land of Egypt.” Mitzrayim (Egypt) is linked to meitzar, a strait or
constriction: the whole chain of descent is “Egypt,” for it is bounded in the form of “man,” with three lines
and higher and lower levels, all divided.
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But to Israel was given the power of unity with the Infinite Light (Or Ein Sof), which is above the
chain of descending worlds, the level of “for He is not a man,” etc., where there is no division of

levels at all.

But Israel was given the power to unite with the Infinite Light beyond the chain of descent, the level of “He is
not a man,” where there are no divisions of level at all. That is the true going out of “Egypt.”

likuteitorah.com/torah-ohr/yisro/7/ 29

31



TORAH OHR - PARSHAS YISRO - MAAMAR 7 1W'f|7'? Nnawn 0° NX 70t

M2 e RPW NDAT WD 03 RITOONE PYD XY 037 701D DY 00X QOpOR 90 1o R9Y 32
1Y 173 [0 pr mxs] OPRIRK NPT D120 10T 0 "8I 9°N0mY 0OPynn obym oisng
N5 79w XD W Q3 NPT Nwnn moynbY

And “You shall have no other gods before My face”: although it is phrased as a command, it is also
phrased as a promise, that there will be no level of tzimtzum (contraction) and concealment that
hides and conceals G-d’s light and His holiness from the inner dimension (pnimiyus) of the life-
force from the Infinite Light (Or Ein Sof), blessed be He, itself, which is above the chain of descend-
ing worlds (hishtalshelus): “Even darkness does not darken,” etc.
“You shall have no other gods before My face” is worded as a command, but it is also a promise: no contrac-
tion or concealment will hide G-d’s light from the inner life-force that comes from the Infinite Light itself,
which is beyond the chain of descent and of which it is said, “even darkness does not darken.” In Sefer

HaMaamarim 5705 the Rebbe Rayatz, the sixth Rebbe of Chabad, suggests that the “other gods” here include
even the holy level of Elokim, the tzimtzum itself.
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Whereas in the order of the chain of descending worlds, in the form of “man,” there comes about
the descent of the levels and their enclothement in the ministers (sarim).

In the chain of descent, by contrast, levels descend and are clothed in the ministers (sarim); the Tzemach

Tzedek’s Or HaTorah reads “the seventy ministers,” the heavenly powers appointed over the nations.
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This is [the meaning of] “which Havayah your G-d apportioned to all the peoples,” whereas “But
you Havayah has taken, and brought you out of the iron furnace, out of Egypt”: from the level that
is below, in the chain of descending worlds (hishtalshelus), to the level that is above the chain of
descending worlds.

Moshe says the sun, moon and stars are what “Havayah your G-d apportioned to all the peoples,” but Israel

“Havayah has taken, and brought out of the iron furnace, out of Egypt.” Israel was taken from a level within
the chain of descent to a level above it.
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And this is [the meaning of| “from the house of slaves”: for in Mitzrayim, the order of the chain of
descending worlds, there can be a house of slaves; as with Avraham, from whom Yishmael issued,
etc. But above there is no concealment or hiding at all: “May He make His face shine with us,
selah.”
This is why the verse adds “from the house of slaves”: within “Egypt,” the graded chain of descent, there can
be servitude, and even a holy source can give rise to something lesser, as Yishmael issued from Avraham. In
Likkutei Torah, Shir HaShirim (on “Shechorah ani”), the Alter Rebbe explains this as dross separating from

silver, after which Avraham became a chariot for the Chesed of Atzilus. Above the chain there is no conceal-

ment at all, as the psalm says, “May He make His face shine with us, selah.”

SECTION 8 - 134-37

Zachor and shamor as one
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And this is [the meaning of] “Zachor and shamor were said in a single utterance.” Zachor is for the
masculine (dechar), meaning that it is a drawing-down and bestowal from above to below.

Now the opening teaching can be explained. Zachor (remember) is read as zachar, “male” (dechar in the

Zohar’s Aramaic), the giving side, and it denotes a flow from above to below.
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It is called by the term zechirah (remembering) because the term “remembering” applies to what
is distant: [a thing is to be] “a remembrance between one’s eyes” because it is far from him.

One “remembers” what is far away; a thing is set as a reminder “between one’s eyes” because it is distant, as
the Torah says of the tefillin.
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And so it is with the drawing-down of the Infinite Light (Or Ein Sof), blessed be He, which is above
the chain of descending worlds (hishtalshelus): in itself it is exalted and uplifted, holy and separate,
except that, [as in] “You are wise,” He is enclothed in the level of “wise.” And for there to be this en-
clothement, there must be the level of remembering: “Remember us, Havayah our G-d.”

So too the Infinite Light beyond the chain of worlds is in itself exalted, holy and separate, far from the worlds;

yet it clothes itself in wisdom, as “You are wise.” For such clothing there must be “remembering,” a reaching

across the distance, as in the prayer “Remember us, Havayah our G-d.”
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And shamor is for the feminine (Nukva), the level of the receiver, from the expression “And his fa-
ther kept (shamar) the matter,” meaning, he waited. It is the level of prolonged hope, in which the
receiver hopes and looks expectantly to the giver, like a poor man who watches and looks [to see]
when the householder will put something into his hand.

Shamor (keep) is linked with the feminine, Nukva, the receiver. It is taken from “his father kept the matter,”

which means he waited for it, so shamor is drawn-out hope: the receiver waits and looks to the giver, like a

poor man watching for the householder to give him something.

D10 13°39Y 19 10733 70 DR AW S1°¥0 OPATR 70 9K 210072y S0y 131 vrnd

As it is written, “Behold, as the eyes of servants to the hand of their masters, as the eyes of a maid-

servant to the hand of her mistress, so are our eyes,” etc.

The psalm describes the same posture: as the eyes of servants look to their master’s hand, and a maid’s to
her mistress’s hand, so our eyes look to G-d.
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And as in the saying, “To You our eyes are lifted.” Now, for there to be a union of this level of wait-
ing (shemirah), [belonging] to the receiver, and a union of this bestowal, [belonging] to the level of
the giver, so that the giver and the receiver be included [in each other], there must necessarily be
an arousal of a level higher than both of them.

As in the saying, “To You our eyes are lifted”; the Lemberg printing and the manuscript read instead the

opening of that psalm, “To You I lift my eyes.” For the receiver’s waiting and the giver’s flow to be united,
each included in the other, something higher than both must be awakened.
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That is, through the level of “for He is not a man,” etc., where there is no division into giver and re-
ceiver at all. And from there is drawn down and bestowed, in abundance, the inclusion of the two

levels, zachor and shamor.

That is the level of “He is not a man,” where there is no division into giver and receiver at all. From there

flows the merging of the two, zachor and shamor, as one.
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And this is [the meaning of] “they were said in a single utterance, something the mouth cannot
speak and the ear cannot hear”: that there be a revelation of the level that is above division. For at
the Giving of the Torah there was a revelation of the level of Anochi, which is the revelation of the
Infinite Light (Or Ein Sof), blessed be He, that is above the chain of descending worlds
(hishtalshelus).

This is why they were said in one utterance that no mouth can say and no ear can hear: it revealed the level

that is above all division. At Sinai what was revealed was Anochi, the Infinite Light that is beyond the chain of
worlds; Likkutei Torah, Shemini Atzeret (85d), quotes this very line.
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This is the essence of the giving of the Torah to Israel: that the drawing-down of the Infinite Light
(Or Ein Sof), blessed be He, which is above the chain of descending worlds (hishtalshelus), should

depend on them.

This is the heart of the giving of the Torah: that the drawing-down of the Infinite Light, which is beyond the

chain of worlds, should depend on Israel.
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And this is [the meaning of] the statement of Rav Yosef: “Were it not for this day that brought it
about, how many Yosefs are there in the marketplace!”

So the Talmud tells of Rav Yosef, who on Shavuos had a fine calf prepared, saying, “Were it not for this day
that brought it about, how many Yosefs are there in the marketplace!” Plainly he meant that without the
Torah given on that day he would be like any other man named Yosef.
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For had the power for the revelation of the very Infinite Light, blessed be He, not been drawn down
at the Giving of the Torah, but [only] that engagement in the Torah be within the chain of descend-
ing worlds, from the level of Chochmah downward, [then] “how many Yosefs are there in the mar-
ketplace!” For engagement in the Torah draws down nothing of the Infinite Light, blessed be He,
except in Israel, who merited this at the Giving of the Torah and were given the power mentioned
above.

Had Sinai not given the power to reveal the Infinite Light itself, Torah study would stay within the chain of

worlds, from Chochmah down, and Rav Yosef would be like any other Yosef in the market: his study would

draw nothing of the Infinite Light. Only Israel, who merited it at Sinai and received this power, draw it
through their Torah.

SECTION 9 - 138-44

A further explanation of Egypt
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To explain further the verse, “Who brought you out of the land of Egypt.”

A further explanation of “Who brought you out of the land of Egypt” begins here. The Kehot note records
that the Lemberg printing and the manuscripts of this maamar end before this point.
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Now, as for the Chochmah (wisdom) that is enclothed in the emotive attributes (middos): although
the attributes certainly conduct themselves according to the Chochmah enclothed in them, as we
see that “according to his intellect a man is praised” in his attributes, for a child loves small things,
etc., nevertheless not all of the Chochmah and the intellect is enclothed in the attributes, but only a
tenth part.

It concerns how Chochmah, wisdom, is clothed in the emotions, which certainly follow the wisdom within

them: “a man is praised according to his intellect,” and a child, whose understanding is small, loves small
things. Even so, not all of the intellect enters the emotions, only a tenth of it.
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For “the face of a lion on the right”: aryeh (lion) has the letters of re’iyah (sight). That is, sight is the
level of Chochmah: “Who is wise? One who sees,” etc.

Ezekiel saw “the face of a lion on the right.” Aryeh (lion) has the same letters as re’iyah (seeing), and seeing
is Chochmah, as the Sages say: “Who is wise? One who sees what will come.”
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And it [sight] is enclothed in the right, the attribute of Chesed (kindness); and likewise gevurah is
numerically equal to re’iyah, etc.

This “sight” is clothed in the right side, Chesed; and gevurah equals re’iyah in numerical value, 216, just as
aryeh does.
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And this level of sight is the last level in Chochmah (wisdom), which is a tenth part, the Malchus of
Chochmah. For in order that the emotive attributes (middos), which are not of the essence of
Chochmah, come to be as offspring of the level of Chochmah, the whole of Chochmah cannot be

enclothed there, but only a glimmer of it.

This level of sight is the last level of Chochmah, its tenth part, the Malchus within Chochmah. For the emo-
tions, which are not of wisdom’s essence, to be born from wisdom, only a glimmer of wisdom can enter

them, not the whole of it.

L% DIP¢Y 987 *°M22 0981 PN RO MN

And this is the level of Mitzrayim, a strait (meitzar) and a narrow place.

That narrow passage is “Egypt”: Mitzrayim, read as meitzar, a strait.
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And so we see tangibly in the structure of the human limbs: the seat of love is in the heart, and the
seat of Chochmabh is in the brain, and the extension of the brain to the heart is specifically by way
of the strait of the throat. And this is the meaning of Mitzrayim: meitzar Mi, “the strait of Mi.”
We see it in the human body: love is seated in the heart and wisdom in the brain, and the brain reaches the
heart only through the strait of the throat. So the letters of Mitzrayim spell meitzar Mi, “the strait of Mi”; Mi,

“Who,” is a Kabbalistic name of Binah, the higher intellect. In Torah Ohr, Vaera (58b), the Alter Rebbe brings
this from the Arizal: the throat, the narrowest place in the body, is called “the land of Egypt.”
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Now, in this strait is the rule of three ministers: the chief cupbearer in the windpipe, where there is
the extension of Chochmah (wisdom); the chief baker in the gullet, where there is the extension of
Binah (understanding); and the chief slaughterer in the jugular veins, the extension of Daas
(knowledge).
In this narrow strait rule the three ministers of Pharaoh known from the story of Yosef: the chief cupbearer
in the windpipe, through which Chochmah passes down; the chief baker in the gullet, through which Binah

passes; and the chief slaughterer (Potiphar’s title, literally “chief of the slaughterers”) in the jugular veins,
through which Daas passes.
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This is because the strait is very constricted; therefore the three ministers mentioned above draw

nourishment [there].

Because the strait is so constricted, these three ministers can draw nourishment from it. In the supplements
to Torah Ohr (Vayechi, 102c), the Alter Rebbe explains that the three ministers have counterparts in holi-
ness: the holy “windpipe,” for one, is Torah study that brings the letters of the Torah into the heart.
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That is why Yosef, who was brought down to Egypt, to the place of the three ministers mentioned
above, mentioned only the level of Elokim: “Elokim will answer for Pharaoh’s welfare”; “What
Elokim is about to do He has shown to Pharaoh.” All is the level of Elokim, which is the attribute of

tzimtzum (contraction), as is known.

That is why Yosef, brought down to Egypt, the place of the three ministers, spoke to Pharaoh only of Elokim:
“Elokim will answer for Pharaoh’s welfare,” and “What Elokim is about to do He has shown to Pharaoh.” All
this is Elokim, the Name associated with contraction (tzimtzum).
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But when Israel went out of Egypt, then at the Giving of the Torah the level of “the chariot of

Elokim” was revealed, in which the level of Elokim is elevated by its chariot.

But when Israel left Egypt, at Sinai “the chariot of Elokim” was revealed, and through its chariot Elokim itself
is raised.
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It is just as with one who rides a horse: although the horse is nullified and secondary to its rider,
nevertheless the rider is elevated by it. So too, through the chariot, the level of Elokim is elevated

above the level of tzimtzum.

A horse is nullified to its rider, yet the rider is raised by it; so through the chariot Elokim is lifted above
contraction.
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And this power that the chariot has, to elevate the rider, is because they are “twice ten thousand
(rivosayim), thousands of shin’an.” Shin’an is an acronym of shor (o0x), nesher (eagle), aryeh

(lion), and the final nun alludes to the level of adam (man), as is known.

The chariot can raise its rider because its forces are, in the psalm’s words, “twice ten thousand, thousands of
shin’an,” plainly vast hosts by the thousands. Shin’an is read as the initials of shor (ox), nesher (eagle) and
aryeh (lion), and its final nun hints at adam, man, the fourth face.
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This is because “the face of a lion,” “the face of an ox,” etc., were taken from the level of “before
any king reigned.”

The faces of the chayos come from the level “before any king reigned,” the kings of Edom who reigned be-
fore Israel had a king; Chassidus sees in them a level whose root is higher than the ordered worlds. In Torah
Ohr, Noach (9a), the Alter Rebbe explains that the root of the animal soul is higher than that of the G-dly
soul, as these kings were, though they fell through the shattering of the vessels.

XD %3 125 79ynDn 1YY 0TR IRIMY KD N2 K1 2°PRR a2 mvynh ot no onb we 7ob
7RI 07X

Therefore they have this power to raise the level of Elokim, which is the level of the Throne and

“the appearance of a man” upon it from above, to the level of “for He is not a man.”

So they have the power to lift Elokim, the Throne with the “man” upon it, up to the level of “He is not a man.”
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With this we will understand the verse, “Ado-nai is among them (bam), Sinai in holiness.” For bam
iswritten with the beis rafeh (soft); yet according to grammar it should have had a dagesh, since the
yud of Ado-nai is sounded in pronunciation.

The psalm says of Sinai, “Ado-nai is among them (bam), Sinai in holiness.” The beis of bam is written soft,

without a dagesh, though by the rules of grammar it should be hard, since the word before it, Ado-nai, ends

in a pronounced yud.
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The explanation: a dagesh indicates a beginning, as in the saying, “All beginnings are hard.”
Therefore, had bam been written with a dagesh, it would indicate the beginning of the life-force in
them from the level of Ado-nai, as “a point in the sanctuary (nekuda beheichala)”; for that is the
way and the drawing-down by which Malchus is enclothed in Beriah, Yetzirah and Asiyah.

A dagesh marks a beginning, as in the saying “all beginnings are hard,” and a dagesh hardens a letter. Had

bam taken a dagesh, it would say that the life of the chayos begins from Ado-nai, Malchus, present in them as

“a point in the sanctuary,” which is how Malchus clothes itself in the three lower worlds.
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For all the conduct of Beriah, Yetzirah and Asiyah is through the enclothement of Malchus, the
power of the Actor within the acted-upon. That is the way of drawing down from above to below, so
that there be the chain of descending worlds (hishtalshelus) and the coming-into-being of Beriah,
Yetzirah and Asiyah in the order of their conduct.

All the conduct of the worlds of Beriah, Yetzirah and Asiyah comes through Malchus clothed in them, as the

power of the Maker is present in what He makes. That is the path from above to below, by which the worlds

come into being and are run.
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But in the way of elevation from below to above, the level of “the chariot of Elokim,” they carry the
Throne (and are not carried, as in the way of the chain of descending worlds from above to below,
the level of Malchus enclothed in them).

But on the path of ascent, from below to above, “the chariot of Elokim,” the chayos carry the Throne. They
are not carried by it, as they are on the downward path, where Malchus is clothed in them.
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Then “Ado-nai bam” is rafeh, for the level of Ado-nai is in a state of nullification (bittul) to them,
and there is no expression of beginning here, since there comes about an inclusion of Ado-nai in
them as one, on an equal footing.

Then bam is soft: Ado-nai does not stand over them as their source and “beginning” but is nullified relative

to them and included in them on an equal footing.

WP N33 19YNI S (mvm ovao1n staryh] 01999 IRIY QW 7T 5390 M2 R LWIPA 10 N
Jvoyn

And this is [the meaning of] “Sinai in holiness”: the level of Sinai, from which hatred descended

upon the idolaters, is elevated into the level of the supernal holiness.

That is “Sinai in holiness.” The Talmud plays on Sinai and sin’ah (hatred): it is the mountain from which ha-
tred descended upon the nations; here that level is raised into the supernal holiness.
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Therefore “Ado-nai bam” is rafeh, in the manner of inclusion, so that there be elevation on a single
stalk.

So bam is soft because of inclusion: the ascent happens together, “on one stalk,” like ears of grain rising on

a single stem.
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And this is [the meaning of| “Who brought you out of the land of Egypt, from the house of slaves”:
for it is in the level of Mitzrayim that there is what is called the level of slaves. For in the order of
the chain of descending worlds (hishtalshelus), from cause to cause, in the order of the levels,

which is called Mitzrayim, from Avraham there issued Yishmael and Yitzchak, etc.

This is why the verse says “Who brought you out of the land of Egypt, from the house of slaves”: within
“Egypt” there is the level of slaves. In the graded chain of levels, which is “Egypt,” even from Avraham came
forth Yishmael as well as Yitzchak.
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But when “I brought you out of the land of Egypt,” they were above the chain of descending worlds;
they will not be in the state of slaves at all, for there the sitra achra (the other side) has no nurture
and no hold at all.

But when “I brought you out of Egypt,” Israel stood above the chain of descent, where they would not be
slaves at all, for there the forces opposed to holiness, the sitra achra, have no nurture or hold.

SECTION 10 - 145-47

Shin’an and the dew of revival
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“Thousands of shin’an”: do not read shin’an but she’einan (“that are not”). The reason is that their
root is in Z’eir Anpin (the emotive attributes), which has only nine Sefiros, for Malchus is “the tenth
of them all.”

Back to “thousands of shin’an”: the Talmud reads it as she’einan, “that are not,” so that “twice ten thousand”
lacks two thousand, leaving eighteen thousand. The reason is that the root of these forces is in Z’eir Anpin,
which has only nine Sefiros of its own, since Malchus is “the tenth of them all.”
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But Z’eir Anpin itself has only nine Sefiros. And there are nine Sefiros from above to below and
nine Sefiros from below to above; these are the two letters tes of Matat (Metatron), the eighteen
blessings of prayer, which are in Atzilus (unlike the eighteen morning blessings, which are on the
level of Matat of Asiyah).

Z’eir Anpin has nine Sefiros from above to below and nine from below to above, eighteen in all. These are

the two letters tes (each worth nine) in Matat, the angel Metatron, and the eighteen blessings of the Amidah,

which are in Atzilus; the eighteen morning blessings, by contrast, are at the level of Metatron in Asiyah.
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But in Malchus they are rivosayim (twice ten thousand), for it is ten complete Sefiros, as is known.

In Malchus, however, there are the full “twice ten thousand,” for it has ten complete Sefiros. The Kehot note,
quoting Sefer HaArachim-Chabad, an encyclopedia of Chabad concepts, suggests that this answers why the
verse says “twice ten thousand” at all: eighteen thousand belongs to Z’eir Anpin, but in Malchus there are
twice ten thousand.
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“At each utterance their souls flew out.” Now, “with [the letter] yud the World to Come was
created,” etc. The yud is the level of tzimtzum (contraction), so that the delight of the soul in Gan
Eden, from the revelation of the radiance, etc., may come into being. For the worlds could not bear
the Infinite Light (Or Ein Sof) itself without being nullified out of existence.
Back to “at each utterance their souls flew out.” The Talmud says the World to Come was created with the let-
ter yud, the smallest letter; the yud stands for contraction, which lets the soul’s delight in Gan Eden, the en-

joyment of the radiance of G-d’s presence, come into being, since the worlds could not bear the Infinite Light
itself without ceasing to exist.
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And they cannot receive a revelation of the delight of the Infinite Light (Or Ein Sof) itself, for He is
exalted and uplifted, etc., except through an immense and great tzimtzum (contraction), by con-

cealing and hiding His great light so that it is not revealed except in the form of a yud, etc.

The worlds could not receive the delight of the Infinite Light itself, which is exalted beyond them, except
through an immense contraction that hides His great light and reveals it only in the form of a yud.
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And the arousal from below for this tzimtzum is through their souls flying out to the very Infinite

Light, blessed be He, the source of delight, to draw down from there the delight of the souls.

What awakens this contraction from below is the souls flying out to the Infinite Light, the source of all de-
light. Their complete self-giving draws down from there the delight of the souls.
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And this is [the meaning of the teaching] that the Holy One, blessed be He, restored them with the
dew with which He will in the future revive the dead. That is the matter of the crystal dew (tala
devedolcha), which is the drawing-down of the supernal delight into Gan Eden, the delight of the
souls.

That is why, as the Talmud tells, G-d revived them with the dew with which He will revive the dead. This is the
“crystal dew” (tala devedolcha), the flow of supernal delight into Gan Eden, the delight of souls.
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The maamar draws its lesson for divine service: Torah and mitzvos are channels through which G-d’s very

self is drawn into the soul, a power given at Sinai and carried by the longing and self-sacrifice inherited

from the Patriarchs. The soul’s life in a body is not a setback but an opportunity: seeing how far worldly

pleasures are from G-d, it should come to yearn for Him like a baal teshuvah, with a love “with all your

might,” beyond what it understands, and bring that love into its Torah study and divine service.

QUESTIONS FOR DISCUSSION

1.

Why does the Alter Rebbe hold that the Giving of the Torah was the giving of a power rather than of the
laws themselves, and how does this explain why every soul had to be present?

. What is the difference between “He and His vessels are one” and “He and His life-forces are one,” and why

is the soul’s bond with the body the model for the higher union?

. How can the chayos be both “carried” by the Throne and its carriers, and what does this teach about the

vital soul?

In what sense is the whole chain of worlds “Egypt,” and how does “You shall have no other gods before My

face” become a promise?

. How does the union of zachor and shamor explain why they were said in one utterance that no ear can

hear?
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PARAGRAPH 1
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Another transcript (hanachah) of this same maamar; the
note suggests it may be the Mitteler Rebbe’s.
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The fourth of the Ten Commandments as given in Exodus:
“Remember the Shabbos day to sanctify it.” It is the verse
on which the maamar opens.
Exodus 20:81:"> mnw
AWTRY Nawn 0Nk 1io
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Moshe repeats the commandment in Deuteronomy as
“Keep the Shabbos day to sanctify it.” Shamor is to guard
the day; the word can also mean to await, the sense the
maamar draws on in paragraph 35 (context: Steinsaltz
Tanakh).

Deuteronomy 5:122”:’1 0°927

Observe the sabbath day, to keep it holy, as the L-RD thy
G-d commanded thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud cites the teaching in these words: “Zachor and
shamor were said in one utterance, which the mouth can-
not speak and the ear cannot hear.” The maamar quotes it
word for word.
Rosh Hashanah 27a:2-3"3-"2:X 1”2 mwi wX?
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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likuteitorah.com/torah-ohr/yisro/7/
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The Mekhilta on Exodus 20:8 teaches that “Remember”

and “Keep” were both said in one utterance, something a

human being cannot do. The Alter Rebbe quotes this

teaching and asks what it was for.
Mekhilta DeRabbi Yishmael, Tractate Bachodesh 7:6xn>°3n
1T WIN2T RNDDR oRYMw? 2377
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nin YPIn” (0,82 nnw) AnKR1 TOR M2T2 0NIY ,PIing ™
,”On%an MY °12 0°w2) C3Y nawn oivy” (©°,nD 127Th1) U nny
X2 R NYR MIYT (0,10 RIPM) LIOR 2T 1N oY
SR 71272 170K 070 ,"{l’?y K22 An2°” (7,72 0°727) ,”l'l’;?.:uj
mryn 0°973” (3°,23 0°727) Uy wabn K97 (X°,23 07137)
12 7012 OTX? WOR XY an MK MY M7 0P "R

... 737 AR (2°,20 o°%nn) MR

(Ibid. 20:8) "Remember the Sabbath day to sanctify it": "Re-
member" and "Keep" (the Sabbath day to sanctify it [De-
varim 5:12]) were both stated in one pronouncement. (Exo-
dus 31:14) "Its profaners shall be put to death" and (Num-
bers 28:9) "And on the Sabbath day, (sacrifice) two yearling
lambs" were both stated in one pronouncement (Leviticus
18:16) "the nakedness of your brother's wife" and (Devarim
25:5) "Her yavam (levir, i.e., her brother-in-law) shall come
upon her" were both stated in the same pronouncement.
(Ibid. 22:11) "You shall not wear sha'atnez, wool and ...

Beeri Edition, Koren, Jerusalem, 2019 (CC-BY-NC) - Mechilta, translated by
Rabbi Shraga Silverstein (CC-BY)
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The other transcript words the question this way: if they
heard it above nature, for what reason was it said to them
in one utterance specifically; it would have been better to
say it in two utterances.
KEHOT'S NOTE
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PARAGRAPH 2

7
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At the end of his life Moshe tells the people that the
covenant he makes in G-d’s name is “not with you alone.”
The maamar reads it as including the generations not yet
born.

Deuteronomy 29:133°:0”2 0°727
:NRIT TPRITNRY DRI 077120708 173 °21X 09727 0OAK K

Neither with you only do I make this covenant and this oath;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The verse continues: “but with whoever is here with us
standing today... and with whoever is not here with us to-
day,” meaning those absent and the generations still to
come. The Alter Rebbe learns from it that every soul ever
to be born was there (context: Steinsaltz Tanakh).

Deuteronomy 29:1477:1”> 0°127
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but with him that standeth here with us this day before the

L-RD our G-d, and also with him that is not here with us this

day—

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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On the known question on Tanya, chapter 1 (how the oath
given to the soul can bind the body and the evil inclina-
tion), the Tzemach Tzedek notes that a similar question is
asked in Torah Ohr, Yisro, that is, here.
KEHOT'S NOTE
5y 1°°%7 ,(R°y AWIN ARYIT2) 11N °Y X730 p»on X°an® DOMEOPYT MAyn2
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The second of the Ten Commandments: “You shall have no
other gods before My face.” The Alter Rebbe asks why the
verse adds “before My face”; his answer comes in para-
graph 32.
Exodus 20:3°2:"> mnw
2190y 02K DORPR 77TITRY
Thou shalt have no other gods before Me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Deuteronomy 5:7 for these words.

Deuteronomy 5:7°1:’11 0°7127
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Thou shalt have no other gods before Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe tells the people that they were shown all this “to
know that Havayah is G-d; there is nothing else besides
Him.” The verse is the basis of the question: if nothing ex-
ists besides Him, why forbid other gods “before My face”
in particular?

Deuteronomy 4:357172:"7 0°127
37290 TIY 1K 0°PPRT KN 0D YT NRIT N
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Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Name Tzevaos (hosts) is explained: the prophets
drew the Infinite Light into the souls and angels of Beriah,
created beings, until it is one with them as with the vessels
of Atzilus, “until He Himself is the hosts,” as the soul is
one with the body; that is why Havayah is joined to
Tzevaos.
KEHOT'S NOTE
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The psalmist ends his call to all creation to praise G-d:
“for His Name alone is exalted; His splendor is upon the
earth and the heavens,” His glory shining over both. The
Alter Rebbe reads it as saying that only the radiance of
G-d’s Name, not the Name itself, reaches the created
worlds (context: Steinsaltz Tanakh).

Psalms 148:1337:1”np 0°2°1n
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Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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A teaching of the school of Rabbi Eliezer ben Yaakov:

wherever netzach, selah or va’ed is said, it has no inter-
ruption ever. The Alter Rebbe applies it to the souls’ praise
“every day, selah.”
Eruvin 54a:12-132"-2":X 771 1°217°Y
779 Dy 22 YN NYINY 1P 7NN 127 MXN” KT VI K
X371 .70 0¥ 23 P2 NYINY 1213 — I 7003 137 MK K
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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There the drawing-down from concealment into revela-
tion comes specifically through Israel (“House of Israel,
bless Havayah”), because every Jew has the power to give
his life for G-d; the mitzvos do this drawing-down, like a
seed that is sown.
KEHOT'S NOTE
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On the third day there was thunder and lightning, a heavy
cloud on the mountain and a very loud shofar, “and all the
people that were in the camp trembled.” The Alter Rebbe
explains that the Torah was given this way to bring the
people to self-nullification.

Exodus 19:160:0" mnw
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And it came to pass on the third day, when it was morning,

that there were thunders and lightnings and a thick cloud

upon the mount, and the voice of a horn exceeding loud;

and all the people that were in the camp trembled.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And all the people that were in the camp trembled.” For
the Alter Rebbe this trembling is the self-nullification that
made room for a new revelation.
Exodus 19:1610:0™ mnw
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And it came to pass on the third day, when it was morning,
that there were thunders and lightnings and a thick cloud
upon the mount, and the voice of a horn exceeding loud;
and all the people that were in the camp trembled.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Tzemach Tzedek’s discussion, on this parsha, of the
thunder at Sinai bringing the people to nullification of
their existence.
KEHOT'S NOTE
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Rabbi Yehoshua ben Levi teaches that at each utterance
from the mouth of the Holy One, blessed be He, the souls
of Israel left them. The Alter Rebbe reads this as the nulli-
fication of something into nothing.
Shabbat 88b:67:2 n”n naw
RI7T N2 YATRR 281 R 2T M7 93 17 12 YN 231 0K
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note lists this version with the manuscripts below as
adding here: “(as explained elsewhere, the Infinite Light
dwells and is revealed only in one who is nullified),” and
as lacking the words from “so that there would be a revela-
tion” to “Moshe our teacher, peace be upon him.”
KEHOT'S NOTE
— AR a2 .2, AN naw MYany® 0197 X™MN2 970 nnana
TR X122 ©7337) XD 7013 2 P PITUPR — KNI 122 3w AR P20
— 29721 NP2 Nn 70M .7 (10 PYuaw oA XPX ARanm 1Y 172 0RIR
17V 13029 R

25NN Mol T1aya®

After the people ask Moshe to speak to them in G-d’s
place, he reassures them: “Do not fear, for G-d has come
in order to nasos you.” Kehot cites it as Exodus 20:20, by
the other verse numbering. Plainly nasos is “to test you”;
the word also echoes nes, a banner, and the Alter Rebbe
reads it as raising them up like a banner (context:
Steinsaltz Tanakh).

Exodus 20:1712 mnw
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And Moses said unto the people: ‘Fear not; for G-d is come

to prove you, and that His fear may be before you, that ye sin

not.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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It adds: “for the thunder and lightning, with noise and tu-
mult, were to nullify them from their existence; lema’an
nasos, from raising a banner, which is to raise their souls
and bind them to the Infinite Light itself, so as to draw a
new light from there, for spirit brings spirit and draws
spirit.”
KEHOT'S NOTE
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Rabbi Yehoshua ben Levi relates that when Moshe went up
on high, the ministering angels asked why one born of
woman was among them and pleaded that the hidden trea-
sure stay in heaven, citing “Bestow Your glory upon the
heavens.”
Shabbat 88b:7*1:2 1”n naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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David’s psalm opens: “Havayah, our Master, how mighty
is Your Name in all the earth, You Who set Your glory
upon the heavens.” It can also be read as a plea to bestow
His glory on the heavens alone, and the Talmud reads it
so: the angels asked that the Torah, G-d’s glory, be given
to the heavens (context: Steinsaltz Tanakh).
Psalms 8:2°2:’1 0°7°7n
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O L-RD, our L-rd, How glorious is Thy name in all the earth!

Whose majesty is rehearsed above the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” The Alter Rebbe
uses it to show that the angels, the heavenly host, come
from G-d’s speech.

Psalms 33:6":377 0°2°11n
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By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the manuscript this begins the second section of the
maamar, and the whole passage there appears with
variations.
KEHOT'S NOTE
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“therefore machshavah
(thought) is chashav mah, as chochmah is koach mah.”
KEHOT'S NOTE
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The other transcript adds:
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The other transcript adds: “whereas thought cannot be
separated from the intellect, for the intellect must be en-
clothed in thought, and without it, it would not be revealed
at all in Binah, only in Chochmah.”

KEHOT'S NOTE
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In Isaiah’s prophecy on Dumah, someone calls from Seir,
“Watchman, what of the night?” and the watchman an-
swers: “Morning comes (asa voker), and also night”; the
verbs are Aramaic, and asa is Aramaic for “comes.” The
Alter Rebbe takes asa as the root of otiyos, letters: a letter
is a drawing-forth (context: Steinsaltz Tanakh).

Isaiah 21:1227:8”2 oyw°
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The watchman said: ‘The morning cometh, and also the
night— If ye will inquire, inquire ye; return, come.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In his last blessing Moshe describes the revelation at
Sinai: “Havayah came from Sinai... and He came from the
holy myriads,” the angels. The Alter Rebbe cites it for the
word asa, “came,” the root of otiyos, letters (context:
Steinsaltz Tanakh).

Deuteronomy 33:2°2:3"% 0°737
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And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
TP

In Eliyahu’s prayer at the start of the Tikkunei Zohar: “You
fashioned garments for them, from which souls fly forth to
human beings.” The Alter Rebbe identifies these garments
with the letters.

Tikkunei Zohar 17a:1570:X 1> 79717 211pn
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Constantinople, 1740 (CC-BY-NC)
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A discussion in Or HaTorah of “He and His life-forces are
one” as referring to Chochmah.
KEHOT'S NOTE
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Eliyahu’s prayer continues: “You are wise, but not with a
known wisdom; You understand, but not with a known un-
derstanding.” The Alter Rebbe uses “You are wise” for G-d
as He clothes Himself in Chochmah.

Tikkunei Zohar 17b:3-4"7-"2:2 1> 9171 *13pN
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Constantinople, 1740 (CC-BY-NC)
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There the Tzemach Tzedek adds: “and so wrote Etz Chaim,
Sha’ar 41, chapter 7,” giving a Kabbalistic source for call-
ing Chochmah “life.”

KEHOT'S NOTE
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Koheles teaches: “For in the shade of wisdom is the shade
of money, but the advantage of knowledge is that wisdom
gives life to those who have it.” From here Chochmah is
called “life.”

Ecclesiastes 7:1227°:t nonp
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For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The manuscript adds after “above the level of Chochmah”:
“Who is not within the bounds of worlds, neither as
memalei (filling them) nor as sovev (encompassing
them).”
KEHOT'S NOTE
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An earlier maamar on Yisro: the Infinite Light is clothed in
Chesed and Chochmah until it is one with them, which is
“He and His life-forces are one, He and His vessels are
one,” like “He is the knowledge and the knower.” It adds

likuteitorah.com/torah-ohr/yisro/7/
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that this enclothement depends on an arousal from below,
through the mitzvos.
KEHOT'S NOTE
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“You fashioned garments for them”: Eliyahu’s words about
the garments of the Sefiros. Here the garments are the let-
ters of thought, G-d’s “vessels.”

Tikkunei Zohar 17a:15-161"0-1"0:X > 9717 °23pN
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Constantinople, 1740 (CC-BY-NC)
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There the Infinite Light is clothed in Chochmah and
through it in all nine Sefiros, as the intellect is the life of
the whole person; a parenthesis refers back to this maa-
mar, saying that “He and His life-forces are one” is the
Infinite Light clothed in Chochmah, while its enclothe-
ment in the emotive attributes is called “He and His ves-
sels are one.”
KEHOT'S NOTE
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Through Isaiah G-d urges the wicked to return, for He for-
gives freely: “For My thoughts are not your thoughts, nor
are your ways My ways.” The Alter Rebbe uses it to show
that G-d’s thought, unlike ours, is one with Him (context:
Steinsaltz Tanakh).

Isaiah 55:8'n:17117°yw°
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For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The manuscript has a passage here: “and there Israel
arose, in this level of thought and these letters, for the
600,000 letters of the Torah are the 600,000 roots of the
souls of Israel; this is ‘You fashioned garments for them,
from which souls fly forth,’ that is, the inner garments, the
letters of thought.”
KEHOT'S NOTE
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The manuscript reads: “middle garments, which are more
external than the level of thought, the inner garment.”
KEHOT'S NOTE
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The Lemberg edition reads “that is not united, etc., with
the soul.”
KEHOT'S NOTE
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In the manuscript a third section of the maamar begins
here.
KEHOT'S NOTE
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A discussion in Or HaTorah of why the Torah was given to
souls in bodies, and of being “absorbed into the body of
the King.”
KEHOT'S NOTE
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The Zohar says that a spirit must be purified in order to be
“absorbed into the body of the King,” wholly included in
Him. The Alter Rebbe uses it for the union the soul reach-
es through its descent into a body.

Zohar I, 217ba ;1 X”m

KEHOT'S NOTE
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Eliyahu’s words “You fashioned garments for them,” quot-
ed again: the letters of thought are only garments of the
soul.

Tikkunei Zohar 17a:15-161"0-1"0:X > 9717 °13pN
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Constantinople, 1740 (CC-BY-NC)
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The psalmist says of heaven and earth: “They will perish
but You will endure; they will all wear out like a garment;
like a garment You change them, and they are changed.”
The Alter Rebbe applies it to the letters of thought, which
can be exchanged for others.

Psalms 102:27173:2”p 0°2°1n
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They shall perish, but Thou shalt endure; Yea, all of them
shall wax old like a garment; As a vesture shalt Thou change

them, and they shall pass away;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A discussion in Or HaTorah of the animal soul’s root in
the holy chayos of the Chariot.
KEHOT'S NOTE
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Ezekiel describes the faces of the chayos: the face of a
man, the face of a lion on the right, the face of an ox on
the left, and the face of an eagle. The Alter Rebbe locates
the root of the animal soul in them.

Ezekiel 1:10”:'x Hxptn»
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A discussion in Or HaTorah of how the chayos are “car-
ried” by the Throne.
KEHOT'S NOTE
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The manuscript adds: “because they are in this state of
nullification, which is a nullification of their very
existence.”

KEHOT'S NOTE
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There the Patriarchs, “who are the Chariot,” are the super-

nal chayos in Atzilus, first included in the womb of the su-

pernal Imma and then born into revelation; they flow one

from another in the chain of descent, unlike Malchus.
KEHOT'S NOTE
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Reish Lakish teaches that “the Patriarchs are themselves
the Chariot,” learning it from verses that speak of G-d as
rising “from upon” Avraham and Yaakov. The Alter Rebbe
adds the reason: they were always nullified to G-d’s unity.

Bereshit Rabbah 47:67:1” 1127 n°wX12
5195 7772 L1700 12 2173 172 177200 90D L7 - IR 1210 Bon
Oy 7371 O7AR 77 AR OYD .OT2KR7 2709 DX ok LMwn 1nn
,MI°3WH 17 VB 1P MR NY 7277 NAwn "IRDD I3 ,T7apn
Oy 737 113 .03MY 1271 IR 0 NR 7PN 090 AT RO
PIR TMX 1DOMPIYA 1127 DD MR 157% 9O ORI N2 wiTpn
MR .OT7AR DYn 00pOR PYm1 s ,019wa q0a AP nKk 1aTe
.OMMAR Dyn 0OPOR DY URIW L7257 17 1T MaRa Pk v
1YY 2%1°7 73M (73 NPWRI3) L0OPOR 1HYn Dy

“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of
greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
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Above the firmament Ezekiel saw the likeness of a throne,
“and upon the likeness of the Throne, a likeness like the

J

appearance of a man upon it from above,” a figure that
only resembled a man. The Alter Rebbe reads the “man”
as the whole order of the Sefiros (context: Steinsaltz

Tanakh).
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And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Eliyahu’s prayer pairs the Sefiros with the limbs: “Chesed
is the right arm, Gevurah the left arm, Tiferes the body.”
This is the “man” of the three lines.
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The “appearance of a man upon it” in Ezekiel’s vision is
what the chayos lift when they carry the Throne.
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And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Shmuel tells Shaul, “the Eternal One of Israel does not lie
or relent, for He is not a man, that He should relent.” In
Chassidus “not a man” is the level of G-d above the man-
shaped order of the Sefiros, which does not change.
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And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers to the Tzemach Tzedek’s explanations of
the Zohar for the idea of a “new drawing-down.”
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This passage, on the chayos lifting the Throne to draw a

new light from sovev into memalei, is quoted in the
Tzemach Tzedek’s Sefer HaChakirah.

KEHOT'S NOTE
Yy 01’2 NUMIR .2 ,2 RPN n"1p5 X7 .2 ,RY 77°PN0 9202 RN
21K

50



TORAH OHR - PARSHAS YISRO - MAAMAR 7

63

0°21 N7 NaN

“You are wise, but not with a known wisdom”: G-d is
“wise” as He clothes Himself in Chochmah, not in His
essence.
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Eliyahu’s prayer: G-d judges with righteousness and mer-
cy, “but not that You have a known righteousness or a
known judgment... and not of any of these attributes at
all.” The Alter Rebbe uses it for G-d as He is, beyond the
Sefiros.
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“For He is not a man”: the level above the man-shaped or-
der, which admits no change.
I Samuel 15:291”5:1"0 R PXInw
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And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The manuscript lacks the passage from here (“for the
chain of descent...”) until “for He is not a man... in the
level of man” in paragraph 19.
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The third day of creation: “Let the waters under the heav-
ens be gathered to one place, and let the dry land appear.”
The Alter Rebbe names it as a source of the earth’s life-
force.
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And G-d said: ‘Let the waters under the heaven be gathered
together unto one place, and let the dry land appear.’ And it
was so.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Let the earth sprout vegetation.” This utterance too gives
life to the earth, the end of Asiyah.
Genesis 1:1187:°R Nwx12
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And G-d said: ‘Let the earth put forth grass, herb yielding
seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.” And it was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Even darkness is not dark for You; night shines like day;
darkness is as light.” The Alter Rebbe applies it to the en-
compassing light, which is equal in the highest and lowest
worlds.
Psalms 139:1227°:07%p 0°7°1n
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Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe tells the people: “Know this day and take it to your
heart that Havayah is G-d in the heavens above and on the
earth below; there is nothing else.” The Alter Rebbe reads
it as the view from the Infinite Light, before which nothing
else exists.
Deuteronomy 4:39v”%:"7 0”127
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know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Eliyahu’s prayer: “Chesed, the right arm... Tiferes, the

body... Chochmabh, the brain... Binah, the heart... Keser...

the skull of the tefillin.” This is the “man” upon the
Throne.

Tikkunei Zohar 17a:16-171°-1"10:X 1> 9117 °1pN

LRORPW RYINT 77123 KPP RTT TOM LRT RIPN2 RIPNKI
NP2 MR RDIAT RMNIPO TI0M .72 1°90 T 1X¥1 LKD) NIRAN
Tawnn PR R0 KM L10P 1P 27Yaw 77N .19 Mobn LwTp

51



TORAH OHR - PARSHAS YISRO - MAAMAR 7

% MIINDITF 2°N3 170 1PRR DY L1Pan 290 123 XaD 102 a0n
PO
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 19

72

N7 QTN KD 95 rab

“For He is not a man”: the level to which the angels lift the
Throne, from which a new flow comes down.
I Samuel 15:29173:1°0 R PXINw
:0M3T? R 07X KD 92 0027 K2 1pW° KD SR n31 o
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Before the whole assembly David blesses G-d: “Yours,
Havayah, are the greatness and the might, the splendor,
the victory and the majesty.” The attributes named are the
Sefiros; saying “Yours” returns them to G-d in self-
nullification.

I Chronicles 29:118”:1”3 X 0°1°71 127
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Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N3 AR TRITAT 0 TR — T W

From “so that there be drawn” to “for there are mitzvos”
the manuscript has a different passage: self-sacrifice and
thirst to be included in the Infinite Light, inherited from
the Patriarchs, raises the soul above “man” to “not a
man,” so that it is “absorbed into the body of the King”;
this power was given at Sinai, “I am Havayah your G-d,”
Anochi being G-d Himself above the filling and the en-
compassing light, drawn through Havayah, contraction
and expansion; and for Israel Havayah is drawn from the
very Anochi, through keeping the Torah and mitzvos.
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In the manuscript a fourth section of the maamar begins
here.
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Through Isaiah G-d comforts Israel: “But you, Israel My
servant, Yaakov whom I have chosen, seed of Avraham
who loved Me.” The verse names love as Avraham’s
attribute.

Isaiah 41:8°1:Xn 11°yw°
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But thou, Israel, My servant, Jacob whom I have chosen, The

seed of Abraham My friend;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yaakov tells Lavan: “Had not the G-d of my father, the G-d
of Avraham and the Fear of Yitzchak, been with me...” The
name links Yitzchak with Gevurah, awe.

Genesis 31:422712:X7% n°wxI2
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Except the G-d of my father, the G-d of Abraham, and the

Fear of Isaac, had been on my side, surely now hadst thou

sent me away empty. G-d hath seen mine affliction and the

labour of my hands, and gave judgment yesternight.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A discussion in the Tzemach Tzedek’s work on the mitzvos
of mitzvos that work by elevation.
KEHOT'S NOTE
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Plainly the proverb says that righteousness (tzedakah) ex-
alts a nation. The Alter Rebbe reads tzedakah as charity,
and teromem, “uplifts,” as the raising from below to above
done by mitzvos like terumah and charity.

Proverbs 14:3477%:77 *own
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Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This passage, from here to “three lines, above the level of
man” in paragraph 24, is quoted in Or HaTorah.
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The Lemberg edition reads here: “a revelation of
G-dliness and of the very Infinite Light in the soul; but the
essence of Torah and mitzvos is clothed in the level of
‘man,’ three lines.”
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The Lemberg edition adds: “for there are mitzvos of eleva-
tion and there are mitzvos of drawing down.”
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In the building of the Mishkan: “the middle bar inside the
boards shall run through from end to end.” The Alter
Rebbe compares the Torah, the middle line that joins both
sides, to this bar.

Exodus 26:28172:1”2 mnw
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and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Lemberg edition adds: “and from there will also come
drawings-down, so that the very Infinite Light is revealed
in his soul; therefore the Torah was given to Israel, who
are the seed of Avraham.”
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“For He is not a man”: the level above the man-shaped or-
der, to which Israel binds the Torah.

I Samuel 15:29173:170 X PRnw
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And also the Glory of Israel will not lie nor repent; for He is
not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Lemberg edition adds “to the level of ‘for He is not a

)

man’,” spelling out where the “man” is lifted to.
KEHOT'S NOTE
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The first of the Ten Commandments: “I am Havayah your
G-d, Who brought you out of the land of Egypt, from the
house of slaves.” The Alter Rebbe reads Anochi as G-d’s

own essence becoming “your G-d.”

Exodus 20:2°2:2 mnw
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I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Lemberg edition adds “(this, to be Anochi)”: the
Havayah through which the light is drawn is itself to be-
come Anochi.
KEHOT'S NOTE
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The faces of the chayos in Ezekiel’s vision, a lion on the
right and an ox on the left: the root of the vital soul.

Ezekiel 1:10”:'x Pxptn®
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For He is not a man”: the level to which the chayos carry
the Throne.
I Samuel 15:29173:1"0 X PXINw
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And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Lemberg edition reads “than a completely righteous
person (tzaddik gamur).”
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Rabbi Abahu teaches: “In the place where those who re-

turn stand, the completely righteous do not stand,” for the

verse says “peace to the far and to the near,” the far first.
Berakhot 34b:22-23375-273:27"% m1312
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Zohar says that those who return to G-d stand closer to
the King than the completely righteous, for they draw
themselves near “with greater desire of the heart and with
great strength.” The Alter Rebbe applies it to the soul that
has come down into a body.

Zohar I, 129b2 ,vop X”mt
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The lament over Jerusalem: “she has come down astound-
ingly, with none to comfort her,” fallen beyond anything
expected. Here the words describe the soul’s great descent
into the body.

Lamentations 1:9°0:’X 13°R
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Her filthiness was in her skirts, She was not mindful of her

end; Therefore is she come down wonderfully, She hath no

comforter. ‘Behold, O L-RD, My affliction, For the enemy

hath magnified himself.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Lemberg edition reads “very, very far from G-d.”
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The command of the Shema: “You shall love Havayah your
G-d with all your heart, with all your soul and with all your
might.” The yearning born in the body leads to this love.

Deuteronomy 6:5°77:1 0°127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Asaph, after struggling with the success of the wicked,
says to G-d: “Whom have I in heaven? And beside You I
desire nothing on earth.” The Alter Rebbe cites it as the
voice of the soul longing for G-d alone.
Psalms 73:257172:3"y 0°2°1n
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Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“My flesh and my heart pine; G-d is the rock of my heart

and my portion forever.” The yearning reaches even the
flesh.
Psalms 73:2617:3"y 0°2°1in
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My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Koheles observes: “Wisdom has an advantage over folly,
like the advantage of light over darkness.” In Chassidus it
is read as the light that comes out of darkness, the gain of
the soul’s descent.
Ecclesiastes 2:133°:°2 n?rp
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Then I saw that wisdom excelleth folly, as far as light excel-
leth darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“With all your might (me’odecha)”: in Chassidus, a love
beyond measure, beyond the soul’s comprehension.
Deuteronomy 6:5°77:"1 0°7127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Lemberg edition reads: “whereas anyone who is not of
the children of Israel has no self-sacrifice for G-d.”

KEHOT’'S NOTE
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“For He is not a man”: the Infinite Light above the bounds
of worlds.

I Samuel 15:29173:1"1 R RN
:0MIT? I TR KD 92 0N K9 R0 KD DRI 131 on
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

103 1% AN 2 NPT AN

Elihu tells Job: “If you are righteous, what do you give
Him, or what does He receive from your hand?” The Alter
Rebbe applies it to the level above all worlds, which human
deeds cannot reach without the power given at Sinai.
Job 35:7°1:17% 2R
<R TR X 12710n"me NP3 DN
If thou be righteous, what givest thou Him? Or what re-

ceiveth He of thy hand?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/yisro/7/

WP NAW 0 DR NN

KEHOT'S NOTE
1,7 PR

PARAGRAPH 31

104 0980 YRR PPANEIT WK

“I am Havayah your G-d, Who brought you out of the land
of Egypt.” The Alter Rebbe reads Mitzrayim as the con-
striction of the chain of descent.
Exodus 20:2°2:°2 mnw
10772 N°3% D718 YINR PRI WK TR0N 1 o0
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

105 maTan mpbnnn Y

The Tzemach Tzedek writes there that whatever is divided
into levels is called Mitzrayim because it has a strait and a
limit, and refers to the further explanation of “Who
brought you out of Egypt” in this maamar (paragraph 38),
that even the descent from Chochmah, Binah and Daas
into the emotions passes through a holy “land of Egypt.”
KEHOT'S NOTE
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“For He is not a man”: the level above the divisions of
“man,” with which Israel was given the power to unite.

I Samuel 15:29173:1°0 X PR
:0M3T? I 07X KP 92 0027 K2 1pw° KD SR n31 o
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 32
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“You shall have no other gods before My face.” The Alter
Rebbe reads it both as a command and as a promise.

Exodus 20:33:’> mnw

3972 DN DK 72K
Thou shalt have no other gods before Me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

108 IR Pnom

Or HaTorah reads: “and hides His face, may He be
blessed, which is the light of G-d.”
KEHOT'S NOTE
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“Even darkness does not darken for You.” For the light
above the chain of worlds, no concealment hides anything.

Psalms 139:1227°:07%p 0°%°1n
1IN 2°WND PR 02 19721 Tan YR RD qwnT0)
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

190 1NN L. T R

The Rebbe Rayatz notes on this passage: “it seems the in-
tent is also the holy level of Elokim, the tzimtzum; that is,
that G-d’s light and holiness shine from the inner life-
force, from the inner essence of the Infinite Light that is
before the tzimtzum.”
KEHOT'S NOTE
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Or HaTorah reads “in the seventy ministers” instead of “in
the ministers.”
KEHOT'S NOTE
07wy 0w
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Moshe warns Israel not to bow to the sun, moon and stars,
“which Havayah your G-d apportioned to all the peoples
under the whole heavens,” plainly, as lights for all. The
Alter Rebbe sets this beside the next verse about Israel
(context: Steinsaltz Tanakh).

Deuteronomy 4:19v”°:7 0°727

TRX 7 P20 WK DT D77 MINAYT AN DMWYD K3 92

:0°NYI"72 NOR 0Byn Y57 onk
and lest thou lift up thine eyes unto heaven, and when thou
seest the sun and the moon and the stars, even all the host of
heaven, thou be drawn away and worship them, and serve
them, which the L-RD thy G-d hath allotted unto all the peo-
ples under the whole heaven.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“But you Havayah has taken, and brought you out of the

iron furnace, out of Egypt, to be His people of

likuteitorah.com/torah-ohr/yisro/7/
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inheritance.” The Alter Rebbe reads it as being taken
above the chain of descent.

Deuteronomy 4:20°2:7 0°127

P03 0¥7 37 nivi? 0271%mn 21120 719% 0INK KIIM °A AR 0oNK)
7 03

But you hath the L-RD taken and brought forth out of the

iron furnace, out of Egypt, to be unto Him a people of inher-

itance, as ye are this day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Who brought you out of the land of Egypt, from the house
of slaves.” Slavery belongs to the level of the chain of
descent.
Exodus 20:2°2:"> mnw
10723 P21 D77$N PIND ORYIT WK PR T o2
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BRYRWS 131n N3 071N

There Yishmael’s issuing from Avraham is explained as
the dross separating from silver: once it was separated,
Avraham became a chariot for the Chesed of Atzilus, like
silver purified of its dross.
KEHOT'S NOTE
77D %AR TNW 97y 001270 IR T2 wUNwaA nMpa mn vy

190 1NN 171D NN

“May G-d be gracious to us and bless us; may He make His
face shine with us, selah.” Above the chain of descent
G-d’s face shines without concealment.
Psalms 67:2°2:1"0 0°%°71Nn
:.'l'?l? DR 1°I27IR? 113727 1 D’I?"?§
G-d be gracious unto us, and bless us; May He cause His
face to shine toward us; Selah
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 34
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The teaching from the opening of the maamar, now ex-
plained: “Zachor and shamor were said in one utterance.”

Rosh Hashanah 27a:2-3’3-2:X 172 71wn wx1

PI5P RANM 2YIAYR R PR 1M LOUTIRT TR NIIRIXN nes

MRT PRY 1277 72927 720 PRY 70,9083 TOR 11272 g™

X922 1Y°RR 10 YWY 237 RINN? DI TR 727 1IN 191
X2 1y°pR N0 K22 NYPpA NZANA XYW XS PPN N2

William Davidson, Vocalized Aramaic (CC-BY-NC)
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PARAGRAPH 35
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When Yosef told his dreams, “his brothers envied him,
and his father kept the matter” in mind, waiting to see it
fulfilled. The Alter Rebbe reads shamar as waiting.

Genesis 37:11x":1"% n°wX12

IITTNK T I PO I3
And his brethren envied him; but his father kept the saying
in mind. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Prolonged hope makes the heart sick, but desire fulfilled
is a tree of life.” The Alter Rebbe borrows the words for the
receiver’s long waiting.

Proverbs 13:1227:37 *own
;1IN MIRA 0°°0 YY) 297700 1own n7nin
Hope deferred maketh the heart sick; But desire fulfilled is a

tree of life.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

120 RINGD L. R8T %AYD

The manuscript reads: “like a poor man who watches and
looks to the householder that he give him something.”
KEHOT'S NOTE
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A song of ascents: “As the eyes of servants to the hand of
their masters, as the eyes of a maidservant to the hand of
her mistress, so are our eyes to Havayah our G-d, until He
is gracious to us.” This is the receiver looking to the giver.

Psalms 123:22:375p 0°%°11n
1°2°Y 19 ANT23 UK UDY "3YD oPaiTR TR 0072y Py Man
MY 7Y 1RPR IR

Behold, as the eyes of servants unto the hand of their mas-
ter, As the eyes of a maiden unto the hand of her mistress;
So our eyes look unto the L-RD our G-d, Until He be gra-
cious unto us.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Lemberg edition and the manuscript read “and it is
written, ‘To You I lift my eyes,’ etc.,” the opening words of
Psalm 123, in place of “as in the saying, ‘To You our eyes
are lifted.””
KEHOT'S NOTE
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likuteitorah.com/torah-ohr/yisro/7/
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They read “for there to be the level” without the word
“union.”
KEHOT'S NOTE
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They read “and for there to be the level of the union of the
bestowal.”
KEHOT'S NOTE
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They add “than the receiver and the giver,” spelling out
“higher than both of them.”
KEHOT'S NOTE
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“For He is not a man”: the level where there is no division
into giver and receiver.

I Samuel 15:29173:1°0 R PXINw
:0M3T? R 07X KP 92 0027 K2 1pw° KD PR n31 o
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

127 19197 IR PPN 927 P19° MR PRW 111 11K °N 11272
Palel i
“Said in one utterance, which the mouth cannot speak and
the ear cannot hear”: the teaching that opened the maa-
mar, now explained as a revelation of what is above
division.
Rosh Hashanah 27a:2-3°3-"2:X 1”3 71w wXA
»9917 R2INM 2PYRATD 1 oPR M .O°TIRA T NiNgizn CAw)
THRT PR 1377 17197 790 TRY M N3 TR T3 i)
K22 Ty"p1) 10 yRU 73T KYR? 1903 TR 177 13wt 171
7R’ 1Y°RR N0 K22 7Y°PR N2NR XM R AYRR NN
William Davidson, Vocalized Aramaic (CC-BY-NC)
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They read “the giver from the receiver” instead of “the
giver and the receiver.”
KEHOT'S NOTE
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There, explaining that Havayah Himself becomes “your
G-d” (Elokim), the Alter Rebbe refers to this maamar: za-
chor and shamor were said in one utterance through “the
revelation of the level of Anochi, the revelation of the
Infinite Light that is above the chain of descent.”
KEHOT'S NOTE
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PARAGRAPH 37
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Rav Yosef, on the day of Shavuos, had a choice calf pre-
pared and said: “Were it not for this day that brought it
about, how many Yosefs are there in the marketplace!”
The Alter Rebbe reads it as the power of Torah study given
at Sinai.
Pesachim 68b:12-133">-3>:2 1”0 0°non
PRI R? OK 0K .XAPA KP3Y 7 *T2¥ 0K RNIBYT XD A01 27
P ‘]’n?lﬂ '7; NWY 27 .RPW3I RIR A0 0D — 0773 RPT Ko
SRYDI ORTI I0RY LRYTT RV ¥P) 20,7 T1nen Ap? 11
RPRPR YPR °27 MR PR ORID 77 KW T REDI ORTY
MZ?) oRb PNM2 K7 DX MY L PIN) BT RN XY min
ROYI® — UPPR 7Y 2 RIpoyn !nnt X9y oY nipn
T3y Kp UIT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The manuscript explains: “were it not for this day of
Shavuos, the Giving of the Torah, when Israel merited at
Sinai the revelation of the level of Anochi,” then “how
many Yosefs are there in the marketplace,” for even one
who sits and studies Torah would draw nothing by his
study.
KEHOT'S NOTE
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PARAGRAPH 38
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The maamar in the Lemberg edition ends here; the further
explanation from this paragraph on is not found there.
KEHOT'S NOTE
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“Who brought you out of the land of Egypt”: the verse the
following paragraphs explain further.

Exodus 20:2°2:’> mnw
:0°72% N°21 D780 PIND NRYIT WK P0R T o2
I am the L-RD thy G-d, who brought thee out of the land of
Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
134 WOR P21 90w e

Shlomo’s proverb: “A man is praised according to his in-
tellect.” The Alter Rebbe applies it to a person’s emotions,

likuteitorah.com/torah-ohr/yisro/7/
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which are as refined as his understanding.

Proverbs 12:8'1:27 ">wn
2% 117 227MYN woR-YR 9otonh
A man shall be commended according to his intelligence;

But he that is of a distorted understanding shall be despised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The face of a lion on the right for the four of them.” The
Alter Rebbe reads aryeh as re’iyah, sight, on the right side,
Chesed.
Ezekiel 1:10”:'x xptn»
U39 DNYIWY PRIIR MK 39 O %39 4R MM
TNYII? WIID YWD NI
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Alexander asked the elders of the south, “Who is called
wise?” and they answered, “One who sees what will come.”
The Alter Rebbe uses it to link sight with Chochmah.
Tamid 32a:7°1:x 272 70
DR 7RI - 007 PR :AP? MK 70750 MIPNN PR 077 InK
232397 - 7923 PR 12 1R 27923 P00 TR 007 MR L1980
- WY PR AP? AR VWY PN PTR 077 0K 5787 NR
Apna man

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Arizal’s source for reading Mitzrayim as meitzar Mi:
the throat, the narrowest place in the body, is called “the
land of Egypt.”
KEHOT'S NOTE
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PARAGRAPH 40
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The Arizal’s discussion of the three ministers, the cup-
bearer, the baker and the slaughterer, and their place in
the throat.

KEHOT'S NOTE
3,2 1P .2 ,ma 2oy 2w e DR n7pDa 1702 RN

58



TORAH OHR - PARSHAS YISRO - MAAMAR 7

PARAGRAPH 41
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Yosef tells Pharaoh: “It is not in me; Elokim will answer for
Pharaoh’s welfare.” Yosef names only Elokim.
Genesis 41:161V:X”1n N"wWRI2
YD 0IPW-NK MIY° 0°P0K PTYP2 TKRD AY72TNN 91 1Y
And Joseph answered Pharaoh, saying: ‘It is not in me; G-d
will give Pharaoh an answer of peace.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Yosef interprets the dreams: “What Elokim is about to do
He has shown to Pharaoh.” Again only the Name Elokim.

Genesis 41:28172:X"1 N"WKX12

:TIYI97NN TN APV DPPRT WK AYI2TRN N1 WK 1370 K
That is the thing which I spoke unto Pharaoh: what G-d is
about to do He hath shown unto Pharaoh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David’s psalm returns to the revelation at Sinai: “The
chariot of Elokim is twice ten thousand, thousands of
shin’an; Ado-nai is among them, Sinai in holiness.” Here
“the chariot of Elokim” is the one revealed at Sinai.
Psalms 68:181”>:1”0 0°%°11n
WP 7PD DI 1T NIV D7 002 RPN 377
The chariots of G-d are myriads, even thousands upon thou-

sands; The L-rd is among them, as in Sinai, in holiness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 42
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“The chariot of Elokim is twice ten thousand, thousands of
shin’an”: plainly vast hosts, and shin’an may also mean
angels. The Alter Rebbe reads shin’an as the faces of the
chayos (context: Steinsaltz Tanakh).

Psalms 68:181:11”0 0°7°1n

WTP2 19 DI 37X TRIY *DPX 02027 D°PYK 207
The chariots of G-d are myriads, even thousands upon thou-
sands; The L-rd is among them, as in Sinai, in holiness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar: shin’an includes all the forms, shor, nesher,
aryeh, and the final nun is adam, which includes them all;
from it come the thousands and myriads.

Zohar I, 18ba ,n> x”m

Zohar I1, 118ax ,n°p 27mt

KEHOT'S NOTE
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A parallel passage: shin’an is the sum of the forms, ox, ea-
gle, lion, and the final nun is man, male and female
together.

Zohar, Eikev 6:66-757"y-170:"1 2p¥ ,7711 190

145 W "3 7PN IR
The faces of the chayos in Ezekiel’s vision, which the Alter
Rebbe traces to a lofty root.

Ezekiel 1:10”:'x Hxptn»
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As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“These are the kings who reigned in the land of Edom be-
fore any king reigned over the children of Israel.” In
Kabbalah these kings stand for a level that preceded the
ordered worlds.

Genesis 36:31x72:1"% n"wX12

X7 137 T707n 197 DI Y162 1970 WK DR AP
And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For He is not a man”: the level to which the chayos lift the
Throne.

I Samuel 15:29173:170 X PRnw
:0M3T? I 07X KP 92 0027 K2 1pw° KD SR n31on

And also the Glory of Israel will not lie nor repent; for He is
not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The chariot of Elokim is twice ten thousand, thousands of
shin’an; Ado-nai is among them, Sinai in holiness.” The
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Alter Rebbe draws his point from the soft beis of bam.
Psalms 68:181”>:1”0 0°%°11n
WP 710 03 1T NIV D7 002 7PN 337
The chariots of G-d are myriads, even thousands upon thou-

sands; The L-rd is among them, as in Sinai, in holiness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek notes on this line: “that is, the be-
ginning is from the level of Malchus, which is the start
from below to above; also ‘In the beginning Elokim creat-
ed,” and the Sages say that at first He intended to create the
world with the attribute of judgment.”
KEHOT'S NOTE
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Kehot’s note points to Taanit 10b for these words.
Taanit 10b2 > n°yn
Zohar II, 187ax ,10p 2”mt

KEHOT'S NOTE
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Rashi on “Now, if you will listen”: if you accept the Torah
upon yourselves now, it will be pleasant for you from then
on, “for all beginnings are hard.” The Alter Rebbe uses the
saying to show that a dagesh, which hardens a letter,
marks a beginning.
Rashi on Exodus 19:5:R:’7:07> minw 2y 2" w9
nionnT 22,777 89w 0% 21y7 ,02°2Y 1220 1Y OX .
:(XN%75n) nivp
1ny1 AND NOW — if you will now take upon yourselves the
observance of My commandments, it will be pleasant (easy)
to you from now and henceforth, for every beginning is dif-

ficult (Mekhilta).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

bynia Py 1o

There the term “creating” (bara) implies the power of the
Actor within the acted-upon, which applies only to G-d’s
Names, as in “In the beginning Elokim created”; His very
essence, by contrast, “commanded and they were

created,” for the worlds bear no relation to Him at all.
KEHOT'S NOTE

2713 3,08 TRpY IR

2715Y% AN DR 1T 010

Rav Chisda and Rabbah son of Rav Huna say: “What is
Mount Sinai? The mountain from which hatred (sin’ah)

likuteitorah.com/torah-ohr/yisro/7/
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descended upon the nations of the world.” The Alter Rebbe
says that at Sinai this level is raised into supernal holiness.
Shabbat 89a:7°1:x v”5 naw
MR 770 3 KD 07 YR R X312 277 1227 KT APY TN
27 :RPR 1APD "y2on PORDY1 1Y ORI 0001 92 YW I AR
R AP R IAPD ¥2On R0 T ORI 230 100 Ny
"IYNT YW 277 A1 RPN 271 KDD 277 ARR NOPDY K? XRYY
27 ORD AN TIRT RN 2T 7773 7271 RION 277 7RATIND
01 727 MWNT MM PY DY NieKY ARIY ATTY 17 7700
... 119 0 NinY nwn RO
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 44
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“Who brought you out of the land of Egypt, from the house
of slaves.” The Alter Rebbe reads it as leaving the graded
chain, where slavery is possible.

Exodus 20:2°2:"> mnw
:0°72Y N°21 D713 TIRR AN IR TROX 7 00
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

b X”YOP NN 1P PR QWY

The note refers to the end of that maamar in the Siddur,
where it speaks of the nurture (yenikah) that is known to
exist, a discussion that bears on the statement here that
above the chain of descent the sitra achra has no nurture
or hold at all.
KEHOT'S NOTE
LIPS WRW YIT° 29 223w Y99 1PN 1770 702 Y

PARAGRAPH 45

156

157
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This passage is quoted in Or HaTorah in these two places.
KEHOT'S NOTE
1Y R TI9 771 .28W Y TMPYNA D NN KA1 Yopi

TN RPN INIW N7NR
The Talmud says G-d rides a light cherub through eigh-

teen thousand worlds, as it says, “The chariot of Elokim is
twice ten thousand, thousands of shin’an”: do not read
shin’an but she’einan, “that are not.”
Avodah Zarah 3b:1327°:2°1 19t 17129
2097 :RWOR MPYIORT N0 YN XWX YR 2772y KD ROV
2077 MR NIV APK Ry minwa vyl Y SR 21 By
PPYIRY PIPRY” KK "IIG” *1pn X 7KW *BPK 0037 0°pYX
1700 °7 MIRT 0N IMRIY NI RN T YniTy WP XK
Ry AW AP

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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158 o7V 117 IR N1
There the Tzemach Tzedek adds, citing the maamar
“Moshe yedaber,” that though Z’eir Anpin has only nine
Sefiros, Malchus completes it to ten, as “the tenth of them
all”; and, citing the Zohar (3:180b) and the Mikdash
Melech, that Malchus completes each and every Sefirah.

KEHOT'S NOTE

AR 73N .7 (7270 7R 27y 71X 7772 wrwnd)” 7°0n 0w 771 NUTIRA

ARTWY RO Wrwnd 07YR ANRTPwR on N Yy 0”0 ™I ) PR R™MMw

ORI ONRR MBW ROTT 1732 723 7Y B NP AT v T

.29w Y IMDYIa UMK 7077001 717780 2o% nnbwnw 1 ow nepna
XL, wUnw NPl aRa

159 R ahyntn 7Y W

A discussion of the nine Sefiros from above to below and
nine from below to above; the note adds that the two let-
ters tes are explained in the Tikkunei Zohar, Tikkun 18.
KEHOT'S NOTE
PR 17°0°0 °2 17391 WK ,180 .2 ,380 A7 1 970 NPwRA2 N7MR2 AR
27y L0 1200 N2 AR1Ian

160 BvPLRT N 2
A discussion of the two letters tes in the name Metatron.

KEHOT'S NOTE
LA2W°Y 1INNRY N7IRD AR9

161 NNI287 N> 0

The Zohar speaks of “the eighteen blessings of prayer” as
the sustenance of the Shechinah in exile. The Alter Rebbe
links the eighteen blessings to the twice nine Sefiros of
Z’eir Anpin.
Zohar I, 26aR ,10 X"t
KEHOT'S NOTE
.7,29P 1p% IRT LXK 109 K7 AR

162 NI7IR3 077 XMW 0°°M127 0 Mdbna 9URYH

“The chariot of Elokim is twice ten thousand, thousands of
shin’an”: the verse whose numbers the paragraph
explains.

Psalms 68:181”:1”0 0°2°11n
:2Tp2 °1°0 0 °17IR INIY "X 0027 D°F7K 207
The chariots of G-d are myriads, even thousands upon thou-

sands; The L-rd is among them, as in Sinai, in holiness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

(7> ,nD 0°9N) IMRIY” QW Y2 ROPRW 77 IR2D 12 ANINOW IR
»wIDTI) 1370 V1KY KPR IRIAW NUR IRIW "DOR 0°M127 0°P9R 297
0°5n% X732 WP 113) 1291 1°KY .0°° 1371 0°10n 0B v (ov
"B9R 57K 11?1 020127 IR 19 M1 0°BBKR rn 9T L, (V9N Y) ow
MR PN DM 2°NIT RAT IR MDY 2(IORW 0N) IR
DPRWR LRI RIT APK "N 90017 %3 — (1KY 1377 VIRIW *DPR” 790

.71BN°Y U MR NPMIR T°20-0°37Y7 790 — .07M327 01 MOn3
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PARAGRAPH 46

163 IR AND AT B By

“At each utterance that came from the mouth of the Holy
One, blessed be He, the souls of Israel left them.” The final
paragraphs explain this further.
Shabbat 88b:6":2 7 naw
X 772 WiTRE B0 R 271 N2>T 2D 17 12 YU 021 M
MR ST MY WISV 2NN YU IRYI ANy
'?K_J I — ?177;’9 N7 2 1207 ,'[I]?;[Z?J Ny 1R 113”[7;3@7
N NI O KAV LDDIK M o°nn 32 nna? Tnyy
93 2 13 YWIT 221 M) AN AN RPN AN oophy
D230 177 73NKRY PRI 117 RIT N2 WITRT *BR RYY 1120 27T
<o TP DR 1M PR Y
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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164 27MYA X721 7703

The Talmud says this world was created with the letter heh
and the World to Come with the letter yud. The Alter Rebbe
reads the small yud as contraction.

Menachot 29b:13-147>-3">:2 v”2 nnn

*1001 DOLYA 12w DOPUTEW "19n T2 KA 09I K121 11 21on
TIRW 11°WYN 2197 DPWRT 7103 12w PP T8 2101 WK MDD A
X°IMY D°7D02 27 MK P NN 23T A0 27 MK MY At T
TPN° AT 77 252 NPV SNW 12 U 170 21 IRRT X1 KTN 7°N2eN

e whw
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
.2,Uo Minan
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“Since their souls left them at the first utterance, how did
they receive the second? He brought down the dew with
which He will revive the dead in the future, and revived
them.” The Alter Rebbe identifies this dew with the super-
nal delight.
Shabbat 88b:6":2 1”5 naw
712°7 ,1NRYI ANYY TIWRY M20TRY IIRD 710272 ARYY wRY” ...
,BNIX M 0°Nn 32 APAA? TRYY 20 TIIT — 702 XN Y
Y 703D NN MNP AP DPON AN MITTI 00 Y
1N KIT N2 WITR BN RYW 20T M2°T 93 117 12 YWY 03
JDIR TR N0 CORYR M PR Ry 0w 17inR? R
R?}g NI PR 5% — M7 DT ninay ’;}5??_:” MR
N7
William Davidson, Vocalized Aramaic (CC-BY-NC) '

Zohar III, 288ar ,no7 a’mt
KEHOT'S NOTE

XL WK L,AD7 A7 WY L2 ,0D Naw

61



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Torah Ohr: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); William Davidson Edition - Vocalized Aramaic (CC-BY-NC); Beeri Edition, Koren, Jerusalem, 2019 (CC-BY-
NC); Mechilta, translated by Rabbi Shraga Silverstein (CC-BY); Constantinople, 1740 (CC-BY-NC); Daat Bereshit Rabbah (Pub-
lic Domain); The Sefaria Midrash Rabbah, 2022 (CC-BY); Tractate Berakot by A. Cohen, Cambridge University Press, 1921
(Public Domain); Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain);
Wikisource Talmud Bavli (CC-BY-SA).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.
https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with AI assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/torah-ohr/yisro/7/

DEDICATED IN HONOR OF

52T TANDTINIY PRIS® 19 527 D2IpNT 1INAT 71207 vIpn
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/torah-ohr/yisro/7/ 62



