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“Remember the Shabbos day to sanctify it”

Shabbos is holy of itself: it is the ascent of all creation to G-d’s
essence and the revelation of the higher Chochmah. But the
revelation within that Chochmah of the supernal delight, which is
higher still, depends on Israel, whose weekday mitzvos, done

with love, ‘make’ Shabbos and ‘sanctify’ it.
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THE BIG IDEA

Shabbos is holy of itself: it is the ascent of all creation to G-d’s essence and the rev-
elation of the higher Chochmah. But the revelation within that Chochmah of the
supernal delight, which is higher still, depends on Israel, whose weekday mitzvos,

done with love, ‘make’ Shabbos and ‘sanctify’ it.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the Torah commands us to sanctify Shabbos, when the Talmud says Shabbos is
‘sanctified and established’ from creation, unlike the festivals, which Israel sanctify. It also asks about
the commandment’s two words: zachor (‘Remember’), which with yud-heh equals 248, and zichri,
which with vav-heh also equals 248. Shabbos is first defined: the six days are divine speech, the Name
Elokim filtering the unchanging light of Havayah into letters, and Shabbos is the return of that life-
force to G-d’s essence, an ascent that comes by itself. Yet verses say that Israel ‘make’ Shabbos. The
key is “Wisdoms sing aloud outside”: when the higher Chochmah descends into the lower, the Torah’s
wisdom clothed in physical mitzvos, it draws into Chochmah the supernal delight, which is above
Chochmabh itself. So the weekday service of love, zachor with yud-heh, rises from below and brings
down on Shabbos zichri with vav-heh, the revelation of that delight. This is ‘to sanctify it.” Shamor, re-

ceiving and guarding, will in the future be one with zachor.

OUTLINE

1 The question -2

Why command us to sanctify a Shabbos that is holy of itself, unlike Yom Tov? And what distinguishes zachor
with yud-heh from zichri with vav-heh, when both equal 248?

2 What Shabbos is 13-5

The six days are divine speech through the Name Elokim, which conceals the light of Havayah; Shabbos is
the ascent of the worlds to G-d’s essence, which comes by itself, and teshuvah is its likeness.

3 Wisdoms outside 16-9

Israel ‘make’ Shabbos: the higher Chochmah descends into the lower, the Torah’s wisdom clothed in physi-
cal laws and mitzvos, and there it ‘sings aloud,” drawing down a light above Chochmah.

4 Reishis and the supernal delight 110-13

Chochmabh is reishis, receiving from rosh, the supernal delight, as a new idea is born of delight; the

mitzvos, blessed with asher kideshanu, draw that delight into Chochmabh.
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5 Making Shabbos in the weekdays

Ma-16

Shabbos is the ascent of the lower Chochmah into the higher; the weekday refinements, a service of love,

rise through prayer into the prayer of Shabbos: zachor with yud-heh.

6 The drawing-down

11718

The ascent is for the sake of a descent: the hundred blessings, and chiefly Shabbos, draw sovev into
memalei; this is zichri with vav-heh, like the voice and speech of Torah.

7 The answer

119-20

Shabbos is holy as Chochmah, but the revelation of the supernal delight within it comes through Israel’s

weekday mitzvos; so “Six days you shall labor” belongs to “Remember.”

8 Zachor and shamor

121-22

Zachor is the giving, shamor the receiving and guarding, like the Written and the Oral Torah; in the fu-
ture they will be one, and Shabbos night will be like Shabbos day.

KEY CONCEPTS

Sanctified and established xn1*°p1 RwTp°n Naw

Shabbos has been holy since creation and does not depend
on Israel, unlike the festivals, whose dates and holiness
Israel fix.

Zachor and zichri °121/ 7121

Each equals 248, the positive commandments: zachor with
yud-heh is the upward movement of the weekday service
of love, and zichri with vav-heh the drawing-down on
Shabbos.

The higher and the lower Chochmah n15m Ax%y 1230
Rnn

The ‘two wisdoms’: Chochmah beyond all grasp, and the
Torah’s wisdom that has come down into physical mitzvos
to refine the world.

likuteitorah.com/torah-ohr/yisro/6/

The supernal delight 71°%y71 21190

The ‘head’ (rosh, whose letters spell asher) from which
Chochmah, reishis, receives; the mitzvos draw it into
Chochmah, and on Shabbos it is revealed as ‘delight.’

Sovev and memalei P15y 95 89nn /1oy 93 2210

The light that encompasses all worlds and the light that fills
them; a ‘blessing’ draws the first into the second, chiefly
on Shabbos.

Shamor 1nw

Keeping and guarding: the receiving side, which holds the
influence and keeps it from the external forces; the Oral
Torah, which receives and guards the Written.
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SECTION 1 - 1-2

The question
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“Remember the Shabbos day to sanctify it.” [We need] to understand what the command to sanctify
the Shabbos is about: is not the Shabbos sanctified and established (mikadsha vekayma)?
The maamar opens with the fourth of the Ten Commandments (Exodus 20:8) and a question. To ‘sanctify’
something means to give it a holiness it lacks, yet Shabbos is already holy and fixed, so what does the com-
mand ‘to sanctify it’ ask of us? The Tzemach Tzedek (Or HaTorah, Yisro) notes that the Alshich (Rabbi Moshe

Alshich of Safed) asked this before, and explains ‘to sanctify it’ as adding holiness upon Shabbos’s own
holiness.
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Granted, the holiness of Yom Tov depends on Israel; that is why we say, “Who sanctifies Israel and

the seasons”: first Israel and afterward the seasons, because it is Israel who sanctify the seasons.

On Yom Tov the blessing ends “Who sanctifies Israel and the seasons,” naming Israel first, because the festi-
vals become holy through Israel, whose court fixes the calendar and so the dates of the festivals. The Talmud

(Berachos 49a) explains the blessing this way.
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But on Shabbos we bless, “Who sanctifies the Shabbos,” and we do not say, “Who sanctifies Israel
and the Shabbos,” as our Sages, of blessed memory, said: “Is it Israel who sanctify the Shabbos?
Surely the Shabbos is sanctified and established” from the six days of creation, etc.

The Shabbos blessing ends simply “Who sanctifies the Shabbos.” The Talmud (Beitzah 17a) rejects the ver-

sion “Who sanctifies Israel and the Shabbos” with the words quoted here: Shabbos does not wait for Israel to

sanctify it, for it has been holy since the six days of creation.
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And every Shabbos is called ‘Shabbos Bereishis’ (the Shabbos of creation), which is above the level
of Israel. (For Shabbos is the level of the revelation of the higher Chochmah (wisdom), and is called
the revelation of the intellect (mochin) of Abba, which is above the level of the souls of Israel, who
are rooted in Z’eir Anpin (the emotive attributes).
Because its holiness goes back to creation, every Shabbos is called ‘Shabbos Bereishis’; another transcript of
this maamar (Sefer HaMaamarim 5569) adds the verse that G-d blessed the seventh day and sanctified it
(Genesis 2:3). The parenthesis gives the Kabbalistic reason: Shabbos reveals the higher Chochmah, the in-

tellect of Abba (the ‘Father,’ the configuration of Chochmah), while the souls of Israel are rooted lower, in
Z’eir Anpin, the configuration of the emotive attributes.
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And as is explained in the Zohar, Parshas Emor (beginning of page 94), [concerning those] “who
are attached to Him, to the King”; and the Ramaz explains: these are Israel, who are rooted in Z’eir
[Anpin], this one in Chesed (kindness), this one in Gevurah (restraint) and this one in Tiferes
(beauty), etc.
The Zohar on Emor (3:94a) says that all “who are attached to the King,” the King being Z’eir Anpin, must be
‘invited’ to the supernal place called kodesh (‘holy’); this is why the festivals are called mikra’ei kodesh. The
Ramaz (Rabbi Moshe Zacuto, the seventeenth-century Kabbalist), in his commentary on the Zohar, identi-

fies them as the souls of Israel, each rooted in one of Z’eir Anpin’s attributes, such as kindness, restraint or
beauty.
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And of Shabbos it is explained there that it is the revelation of the intellect of Abba in Z’eir Anpin;
and it is also explained there how this revelation and drawing-down comes of itself and does not
need our deeds, etc.
The same passage, as the Ramaz explains it, describes Shabbos as the shining of Abba’s intellect into Z’eir
Anpin, a light that comes by itself, without any action of ours. The Zohar there compares Shabbos to a son

who enters his father’s and mother’s house and eats and drinks whenever he wishes, with no need of an

invitation.
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This is not so on Yom Tov: the revelation of a little of the radiance from the intellect of Abba that

shines on Yom Tov comes through our deeds and our prayers, etc.)

Yom Tov, by contrast, receives only some of the radiance of Abba, and that radiance depends on our deeds
and prayers: through them, the Ramaz says, the holy light is ‘invited’ in. This is the Kabbalistic counterpart
of the difference between the two blessings: Israel sanctify the festivals, but not Shabbos.
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Now, in the later [version of the] Commandments it says, “Keep the Shabbos day to sanctify it.” And
our Sages, of blessed memory, said: ““‘Remember’ (zachor) and ‘Keep’ (shamor) were said in a sin-
gle utterance.”

Deuteronomy repeats the Ten Commandments with ‘Keep’ (shamor) in place of ‘Remember’ (zachor). The

Talmud (Rosh Hashanah 27a) says both words were spoken in a single divine utterance, something no hu-
man mouth can say and no ear can hear.
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The explanation: ‘Keep’ belongs to the prohibitive commandments, as our Sages, of blessed mem-
ory, said: “Wherever it says ‘beware’ (hishamer), ‘lest’ (pen) or ‘do not’ (al), it is nothing but a pro-
hibition.” And ‘Remember’ is the 248 positive commandments, for zachor with yud-heh has the
numerical value of 248, the positive commandments.

Shamor shares its root with hishamer (‘beware’), which the Talmud says always marks a prohibition, so

‘Keep’ stands for the prohibitive commandments. ‘Remember’ stands for the 248 positive commandments:
the letters of zachor add up to 233, and with yud (10) and heh (5) the total is 248.
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Now, zichri (‘My remembrance’) with vav-heh [also] has the numerical value of 248. And we need to
understand the difference between zachor and zichri, and why zachor is with yud-heh and zichri

with vav-heh.

Zichri (‘My remembrance,’ from “this is My remembrance,” Exodus 3:15) adds up to 237, and with vav (6)
and heh (5) it too makes 248; the source is the Zohar (1:24a) on that verse: shmi (‘My Name’) with yud-heh is
365, the prohibitions, and zichri with vav-heh is 248, the positive commandments. Another transcript of this
maamar (Sefer HaMaamarim 5569) sharpens the question: yud-heh is the root of the prohibitions, so why is

zachor, a positive commandment, joined to yud-heh? The answer comes in paragraphs 15-18.

SECTION 2 - 13-5

What Shabbos is
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Now, to understand all this, we must first understand what the concept of Shabbos is in general. For

it is written, “And G-d saw all that He had made, and behold, it was very good.”

Before answering, the maamar defines Shabbos itself, starting from the last verse of the creation story (Gen-
esis 1:31). G-d’s look at ‘all that He had made’ marks the boundary between the six days of making and the
day of rest.
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For the six days of creation are the level of “all that He had made,” that is, through the combina-
tions of letters of the Ten Utterances, such as the utterances “Let there be light,” “Let there be a fir-
mament,” “Let the waters gather,” etc., “Let [the earth| sprout,” etc.

The six days are the stage of ‘making’: the world comes into being through the Ten Utterances of Genesis 1,
such as ‘Let there be light’ and ‘Let there be a firmament,” whose letters, combined in different ways, give

each creature its existence.
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This is in the manner of descent, as in a person the revelation of the intellect in speech is a
descent.
Each utterance is a descent, like a person’s intellect coming down into speech: an idea in the mind is broad-

er and higher than the words that express it.
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Now, it is written, “For My thoughts are not your thoughts,” etc.: that above there is, as it were, a
level of thought and a level of speech.

Isaiah’s verse, in which G-d says that His thoughts are not like ours, implies that G-d, as it were, has both
‘thought’ and ‘speech.’
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That is, the level of thought is called almin stimin, ‘the hidden worlds’ (meaning, the light and life-
force (chayus) that gives life to the hidden worlds is called ‘supernal thought’), and the level of
speech is called alma de’isgalya, ‘the revealed world.” And ‘letters’ (osiyos) are so called as a term
of revelation, from the Targum’s word ve’asa (‘and he came’).
Thought corresponds to ‘the hidden worlds,’ the levels that remain concealed (the parenthesis clarifies that
‘supernal thought’ is the light that gives life to them), and speech to ‘the revealed world.” The word osiyos
(‘letters’) is linked to the Aramaic asa, ‘came’ (as in Isaiah 21:12): letters are where a hidden idea ‘comes out’
into view. The Tzemach Tzedek (Or HaTorah, on the Siddur) explains that an idea a person thinks for himself

has no letters yet, but when he must convey it to a student it comes into letters, so letters are named for

‘coming’ to another.
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For speech receives from the level of the supernal emotive attributes (middos): the level of the ‘six

days of creation’ (shisa yomin divreishis) is the six supernal attributes.

Speech does not stand on its own; it receives from the emotive attributes. So the ‘six days of creation’ are the
six supernal attributes, from Chesed to Yesod, each day expressing one of them.
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Now, the saying is known: “Not that You have a known righteousness,” etc.; “all is to show,” etc.

The Tikkunei Zohar, in Eliyahu’s prayer (Patach Eliyahu), says that G-d has no ‘known’ attribute of ‘right-

eousness’ or ‘judgment’; the attributes exist only ‘to show’ how the world is conducted.
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For in a person, the quality of kindness and compassion stirs an emotional arousal in his soul to
bestow, whereas His attributes, blessed be He, which are united with Him, blessed be He, who is a
simple oneness, are without any change of emotional arousal, G-d forbid, as it is written, “I,
Havayah, have not changed.” And this is “Not that You have a known righteousness,” etc.

In a person, kindness and compassion are feelings that stir and change him. G-d’s attributes are one with

Him, a simple unity, and do not stir or change, as Malachi says, “I, Havayah, have not changed”; that is why

Eliyahu’s prayer denies Him a ‘known’ attribute in the human sense.
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And since this is so, that the six supernal attributes are above emotional arousal and change, there-
fore, for [influence] to be drawn from the level of the attributes to the level of speech, to become
the revealed world, it is only in the manner of ‘the back’ (achorayim), [that is,] the language of
Targum, etc.
Since the attributes are beyond change, they can reach speech and bring forth a revealed world only through
their ‘back’ (achorayim), an outer and indirect aspect. This is the level of Targum, the Aramaic translation,
which conveys a text in an outer language; hence letters are named with the Targum word asa. In Likkutei

Torah, V’Zos HaBerachah, the Alter Rebbe uses the same image for the Torah: its revelation now is only

ve’asa, the level of ‘the back,’ until its inner reasons are revealed in the future.
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This is why, in all the work of the six days of creation, until after “And [the heavens and the earth]

were finished,” only the Name Elokim is mentioned.

Throughout Genesis 1, the account of the six days, G-d is called only Elokim, until after the verse “And the
heavens and the earth were finished.”
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Only after it says, “And they were finished,” etc., “for on it He rested,” etc., does it afterward say,
“On the day Havayah Elokim made”: the Name Havayah is mentioned specifically afterward.

Only after the verses of completion and rest (Genesis 2:1-3) does the Torah use another Name: Genesis 2:4,
“On the day Havayah Elokim made earth and heaven,” is the first verse to name Havayah. The maamar takes

this late appearance as a clue to what Shabbos adds.
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The explanation is as is known from what is written: “A sun and a shield is Havayah Elokim.” For of
the Name Havayah it is written, “I, Havayah, have not changed” (as above, “Not that You have a

known righteousness,” etc.),

Psalm 84 calls Havayah a ‘sun’ and Elokim a ‘shield.” Havayah is the Name of G-d’s unchanging being, “I,
Havayah, have not changed,” recalling the point of paragraph 3 that G-d’s attributes do not change.
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and the level of Elokim is the sheath for the Name Havayah, which is also called ‘sun’ (as it is writ-
ten, “A sun and a shield is Havayah,” etc.), so that there can be the coming into being of creation,
something from nothing, which is through the letters of speech, as above.

Like a sun too bright to look at, Havayah needs a ‘sheath,’ the Name Elokim, so that finite creatures can
come into being from nothing. That filtering takes place through the letters of divine speech described

above.
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(And this is the level of the Name Elokim, which is the root of letters and vessels; and the Name
Havayah is the root of the light, which is above vessels and letters. Therefore the drawing-down
from the Name Havayabh is specifically through the shield of the Name Elokim, which is the letters
that conceal, as above.

In the parenthesis: Elokim is the root of letters and vessels, the forms that limit, while Havayah is the root of

a light beyond all vessels. So Havayah’s influence reaches creation only through the ‘shield’ of Elokim, let-

ters that conceal even as they convey.
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And that is why in the six days of creation only the Name Elokim is mentioned: for in the six days of
creation the drawing-down from the level of the Name Havayah was to be clothed in the Name

Elokim, which is the level of speech, to say, “Let there be light,” “Let there be a firmament,” etc.)

This explains why only Elokim appears during the six days: the creative utterances were Havayah’s light
clothed in Elokim, the level of speech.

likuteitorah.com/torah-ohr/yisro/6/ 10
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And afterward, at the end of the six days of creation, it says, “And behold, it was very good,” “And
the heavens were finished.” The meaning: ‘very good’ is the level of baalei teshuvah (those who re-
turn), as is known that ‘good’ is the good inclination and ‘very’ is the evil inclination when it has
been turned to good through teshuvah (return).
‘Very good’ at the end of the six days alludes to the baal teshuvah, one who returns to G-d. The Midrash
reads ‘very good’ as both the good inclination and the evil inclination; here it is the evil inclination once

teshuvah has turned it to good. In Ki Sisa (Torah Ohr 86b) the Alter Rebbe explains that ‘very’ (me’od) is the
great, intense love of the baal teshuvah, who was far from G-d and cries out to Him.
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The point is: “In the place where baalei teshuvah stand,” etc. For the subjugation (iskafya) and
transformation (is’hapcha) of the level of baalei teshuvah is with an intensified love, from below to
above: “Many waters cannot quench the [love],” etc.
The Talmud says baalei teshuvah stand where even the perfectly righteous cannot. Their subjugation and
transformation of evil (iskafya and is’hapcha) comes with a surge of love rising from below, a love that

“many waters cannot quench.” In Vayeitzei (Torah Ohr 21c) the Alter Rebbe adds that this turning of dark-
ness into light causes a great delight above, which will be revealed in the future.
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So too above, [there is] the ascent of the life-force (chayus) that came down during the six days of
creation in the manner of descent: it rises, in the manner of the ascent of the worlds, to His very
being and essence, blessed be He.

So too in creation: the life-force that came down through the six days rises on Shabbos, together with the
worlds, to G-d’s very being and essence. Shabbos is this upward return.
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And this is what is written afterward: “And the heavens were finished,” “for on it He rested.” [It is]
like a person who rests from his work, when the intellect and emotive attributes that had lowered
themselves to be clothed in speech and action rise to their own being and essence; so too above,
there is an ascent to His being and essence, blessed be He.

Genesis 2 says that the heavens and earth were finished and that G-d ‘rested.” When a person stops working,

his mind and feelings, which had been lowered into speech and action, return to their own essence; likewise

G-d’s ‘rest’ is the ascent of the divine energy to His very being.
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And this is the level and rank of ‘Shabbos eve’ (Shabbos de’mealei Shabbsa), which is the level of
ascents. And this is the Shabbos of Bereishis, which is ‘sanctified and established,’ for the ascent
comes of itself: “for on it He rested,” etc.

This ascent is called ‘Shabbos eve’ (Shabbos de’mealei Shabbsa), an Aramaic term for the Shabbos of the

night, a time of ascents, which paragraph 22 pairs with ‘Shabbos day.’ Because the ascent happens by itself,
this is the ‘Shabbos of Bereishis’ that is ‘sanctified and established’ without our help.
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(This needs examination, for it implies that through ‘very good,’ the baal teshuvah, there then
comes “for on it He rested”; yet it was said that Shabbos is ‘sanctified and established,’ the ascent
coming of itself. Therefore we must say that the elevation does not come through the baal teshu-
vah, for the ascent of the worlds comes of itself; rather, the matter of the higher teshuvah (teshuvah
ila’ah) is a likeness of this level.

A parenthetical note raises a difficulty: paragraph 4 seemed to make the Shabbos ascent depend on ‘very

good,’ the baal teshuvah, yet Shabbos is holy of itself. The resolution: the ascent of the worlds comes by it-

self, and the higher teshuvah (teshuvah ila’ah), the soul’s cleaving to its source, is only a likeness of it.
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For Shabbos (naw) has the letters of tashev (2wn, ‘return’), since Shabbos is the ascent of the worlds,
and so too the baal teshuvah. And the main effect of the arousal from below on the level of Shabbos
will be explained below, G-d willing.)
The word Shabbos (n2w) has the letters of tashev (2wn), ‘return,’ which links Shabbos with teshuvah: both are
a return upward. In Iggeres HaTeshuvah (ch. 10) the Alter Rebbe writes that Shabbos is the level of the high-

er teshuvah, its letters those of “tashev enosh” (Psalms 90:3), because on Shabbos the worlds rise to their
source. What the arousal from below, human effort, adds to Shabbos is left for later in the maamar.

SECTION 3 - 16-9

Wisdoms outside
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However, it is written, “which G-d created to make,” and our Sages, of blessed memory, said: ‘to
make’ [means]| to perfect. And it is written, “And the children of Israel shall keep the Shabbos, to
make the Shabbos.”
A counterpoint: Genesis 2:3 says G-d created the world ‘to make,’ which the Sages read as ‘to perfect,’ leav-
ing creation for us to complete, and Exodus 31:16 says Israel shall keep Shabbos ‘to make the Shabbos.’ In

Torah Ohr, Bereishis (3b), the Alter Rebbe explains that the worlds of Beriah, Yetzirah and Asiyah are ‘creat-
ed to make’: to be perfected through our service, by refining the good from the bad.
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From this it is understood that Israel make the Shabbos through the performance of the mitzvos
during the six weekdays, which is the meaning of ‘to make’ [as] ‘to perfect,” or through teshuvah
(return). For it is written, “Wisdoms sing aloud outside.”

So Israel do ‘make’ Shabbos after all: through the mitzvos of the six weekdays, which is ‘perfecting’ creation,

or through teshuvah. To explain how, the maamar turns to the verse “Wisdoms sing aloud outside” (Proverbs
1:20).

likuteitorah.com/torah-ohr/yisro/6/ 13
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And the Zohar explains: ‘wisdoms’ are two, the higher Chochmah (wisdom) and the lower
Chochmah. The higher Chochmah is the level of “wise, but not with a known wisdom.” And the
lower Chochmabh is as our Sages, of blessed memory, said: “The nobelos (fallen fruit) of the wisdom
above is the Torah.”
The Zohar reads ‘wisdoms’ as two: the higher Chochmah, ‘wise, but not with a known wisdom,’ beyond all
grasp, and the lower Chochmah. The lower Chochmabh is the Torah, which the Midrash calls the nobelos, the
‘fallen fruit,” of the wisdom above: something that has dropped from its source, yet is of its substance. In

Torah Ohr, Lech Lecha (11c), the Alter Rebbe explains that the Torah, though it speaks of physical things, is
from ‘wise, but not with a known wisdom,’ which can be grasped only as clothed in them.
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The meaning: the level of nobelos is a light and flow from the light of Chochmah, which is drawn
down below in order to carry out refinements (beirurim),

Nobelos means a light and flow from Chochmah that has come down in order to do the work of refinement
(beirurim), separating good from evil in the world.
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that is, the wisdom in the Torah that has been clothed in physical things, to distinguish between

impure and pure, and similarly in all the prohibitive commandments.

This is the Torah’s wisdom clothed in physical matters, such as which things are pure and which impure,
and likewise all the prohibitions. Through them, as Sefer HaMaamarim 5654 puts it (quoted in the Kehot
note), a person sorts the world into what can be elevated and what cannot.
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And likewise also in the performance of the positive commandments, the wisdom has been clothed

in physical mitzvos, as in the mitzvah of tzitzis, in the physical wool of the tallis, etc.

The positive commandments work the same way: divine wisdom is clothed in physical objects. Tzitzis, for ex-
ample, are made of physical wool attached to a physical tallis.
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And above, the tallis is the level of encompassing light (or makif), as it is written, “His garment was
white as snow,” which is the level of the light that encompasses all worlds (sovev kol almin). And the

threads are the thirty-two paths of Chochmah (wisdom).

Above, the tallis that surrounds the body corresponds to the encompassing light, the light that encompasses
all worlds, which Daniel’s vision describes as a garment ‘white as snow.’ The threads, four corners of eight
strands each, correspond to the thirty-two paths of Chochmah, the ‘thirty-two wondrous paths of wisdom’
with which, Sefer Yetzirah says, the world was created.
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And similarly with the other mitzvos, such as the stones of the Ephod and the Breastplate, tarshish

and shoham, which are physical stones on which the names of the twelve tribes were engraved.

Another example: the High Priest’s Ephod and Breastplate held precious stones, among them tarshish and

shoham, physical stones engraved with the names of the twelve tribes.
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And it is written, “And Aharon shall bear them before Havayah for a remembrance”; and above,
they allude to supernal lights: that Aharon the High Priest would draw down the level of the super-

nal kindnesses (chassadim) that are before the World of Atzilus (Emanation), etc.

The Torah says Aharon bore the names ‘before Havayah for a remembrance.’ Above, the stones allude to su-
pernal lights: the High Priest drew down the supernal kindnesses (chassadim) from a level the text calls ‘be-

fore Atzilus,’ that is, prior to and above it, as the verse says ‘before Havayah.’
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And below, this wisdom was clothed in physical stones and in the physical work of the Breastplate

and Ephod. And in the same way it is to be understood in all the performance of the mitzvos.

Below, that wisdom was clothed in actual stones and in the craftsmanship of the garments. Every mitzvah is

to be understood the same way: a supernal light clothed in a physical act.
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Therefore this wisdom, which has been clothed below in the performance of the mitzvos, is called
by the name ‘the lower Chochmah (wisdom),’ for it is clothed in physical action, to turn darkness
into light, etc. And this is “Wisdoms sing aloud outside.”

This is why the wisdom clothed in the mitzvos is called ‘the lower Chochmah’: it enters physical action in or-
der to turn darkness into light. This is ‘wisdoms ... outside.’
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“Outside” specifically: when the lower Chochmah (which is drawn from the higher Chochmah; and
this is “Wisdoms... outside,” etc.: the radiance of the higher Chochmah is drawn into the lower
Chochmah, and they are clothed ‘outside,’ that is, in [the worlds of|] Beriah (Creation), Yetzirah
(Formation) and Asiyah (Action), until they are drawn into actual physical action, as above) is
clothed in physical action, in the performance of the mitzvos before us, then specifically does it
“sing aloud.”

The parenthesis explains the plural: the radiance of the higher Chochmabh is drawn into the lower, and both

are clothed ‘outside,’ in the worlds of Beriah, Yetzirah and Asiyah, down to physical deeds. Only when wis-

dom reaches the actual mitzvos before us does it ‘sing aloud.’
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This means that through this there will be an addition and revelation of the Infinite Light (Or Ein
Sof), blessed be He, which is far above even the level of the higher Chochmah; and through the
performance of the mitzvos it will be drawn down and revealed in the higher Chochmah. It follows
that specifically through the clothing of the wisdoms ‘outside’ do they then “sing aloud.”
‘Sing aloud’ means an addition: a revelation of the Infinite Light, far above even the higher Chochmabh, is
drawn down by the mitzvos and revealed in the higher Chochmah. So it is precisely wisdom’s descent ‘out-
side’ that brings this new light. In Likkutei Torah, Re’eh (30a), the Alter Rebbe refers to this explanation: the

descent is for the sake of an ascent, for when the animal soul is refined and transformed, the light gains an
added brilliance.
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Reishis and the supernal delight
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The explanation of the matter: it is written, “The beginning of wisdom,” which is the level of the
higher Chochmah (wisdom), called ‘beginning’ (reishis). For the lower Chochmah is called ‘the
end of all levels,’ as is known, being the level of Malchus (sovereignty), while the higher Chochmah
is called ‘beginning.’

Psalm 111 says “The beginning (reishis) of wisdom,” and the maamar identifies ‘beginning’ with the higher
Chochmah. The lower Chochmah, by contrast, is Malchus, the last of the Sefiros, called ‘the end of all levels.’
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Now, reishis, with a tav, indicates a feminine form, for rosh (head) is a masculine form.

A point of grammar follows: reishis ends in tav, a feminine ending, while rosh (‘head’) is masculine, so
reishis is the ‘feminine,’ receiving form of rosh.
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And reishis is a feminine form. That is, Chochmah (wisdom) is the level of a recipient, receiving
from the level of rosh (head). As it is written, “And wisdom is found from ayin (nothing)”: it is
drawn from the level of ayin, that is, not by way of a progression (hishtalshelus) of cause and effect,
but like the level of something from nothing.
Chochmabh is ‘feminine’ in that it receives from something higher, rosh. Job’s verse, read in Chassidus as
‘wisdom is found from ayin (nothing),” says that Chochmah emerges from a level so far above it that it is
‘nothing’ to it: not as a cause produces an effect, but like creation from nothing. In the supplements to Yisro

(Torah Ohr 109a) the Alter Rebbe explains that the true ayin is Keser, from which Chochmah is found;
Chochmabh itself is not truly ‘nothing.’
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For the level of ayin, from which wisdom is found, is above the rank of Chochmabh. It is like, by way
of analogy, a person to whom some discovery and new idea occurs: he is then filled with delight.

From this we see that the level of delight is above the level of Chochmah,

The ayin is above Chochmah. The human analogy: when a new insight occurs to a person he is filled with de-
light, which shows that delight lies deeper than the intellect.
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that is, it is the source of Chochmah. Therefore, at the beginning, when the idea is new, the delight
is great, because at that moment the wisdom has come forth and been drawn from its source,
delight.

Delight is the source of the insight. That is why the delight is greatest at the moment the idea is born: it has
just emerged from its source.
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Therefore the light of delight shines in it. This is not so when it grows old afterward: he does not

delight so much in the idea, for it has already moved away from its source, which is delight.

As the idea becomes familiar, the delight fades, because the idea has moved away from its source in delight.
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So too above: the level of the supernal delight is the source of Chochmah (wisdom). And this is the

level of “from ayin is it found”: ayin is the level of delight.

The same is true above: the supernal delight is the source of Chochmah. This delight is the ayin, the
‘nothing,” from which wisdom is found.
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And this is why Chochmabh is called reishis, for it is the level of a recipient from the level of rosh
(head), the supernal delight, which is called rosh (¥X7), the letters of asher ("¥X), a term of happi-
ness (osher) and delight, as in “In my happiness, for daughters will call me happy,” “Happy are
those who dwell,” etc.

So Chochmah is reishis, the receiver from rosh, the supernal delight. The letters of rosh (¥X7) rearranged

spell asher ("¥X), which means happiness and delight, as in Leah’s “In my happiness (be’ashri), for daugh-
ters will call me happy” and “Happy (ashrei) are those who dwell in Your house.”
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Now, in the blessing over the mitzvos we bless, “Who (asher) has sanctified us with His command-
ments,” etc.: for through the mitzvos we draw down from the level of asher, which is the level of the

supernal delight.

The blessing over a mitzvah says asher kideshanu, ‘Who has sanctified us.” The maamar reads asher as the
supernal delight: through the mitzvos we draw down from that level.
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And the drawing-down is into the higher Chochmah (wisdom) and the lower Chochmah, which are
the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah), into which [light] is drawn
from the supernal delight.

The light is drawn into the two Chochmahs, which correspond to the ‘higher unity,” in which all existence is
nothing before G-d, and the ‘lower unity,” G-d present within the world.
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And this is the meaning of the blessing: “Blessed are You, Havayah, our G-d” is the higher unity, of
Chochmah and Binah of Atzilus, and afterward, “King of the universe” is the lower unity; and we
draw into them from the level of “Who (asher) has sanctified us,” etc., the supernal delight.

The blessing itself maps this: ‘Blessed are You, Havayah, our G-d’ expresses the higher unity, of Chochmah

and Binah of Atzilus, and ‘King of the universe’ the lower unity. The words ‘Who (asher) has sanctified us’
then draw the supernal delight into both.
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And this is specifically through fulfilling the physical performance of the mitzvos, in the manner of
subjugation (iskafya) and transformation (is’hapcha), to carry out the refinements (beirurim) of
nogah; for specifically through this do we draw down the revelation of the supernal delight. And
this is “Wisdoms”: when they are clothed “outside,” then specifically they “sing aloud,” because of
the revelation of the supernal delight in Chochmabh.
This happens only through actually doing the physical mitzvos, subduing and transforming the material
(iskafya and is’hapcha) and refining kelipas nogah, the realm that is neither holy nor wholly evil and can be

raised to holiness. This is ‘wisdoms ... outside sing aloud’: when wisdom is clothed in physical deeds, the su-
pernal delight is revealed in it.

SECTION 5 - 114-16

Making Shabbos in the weekdays
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From this, the meaning of “to make the Shabbos” will also be understood. For Shabbos is the level
of Chochmah (wisdom), and “through Chochmah they are refined.” Therefore our Sages, of blessed
memory, said that on Shabbos speech is forbidden, for “a fence for wisdom is silence.” And it is the
ascent of the lower Chochmabh into the higher Chochmah.

Now ‘to make the Shabbos’ can be explained: Shabbos is Chochmah, and ‘through Chochmah they are re-
fined’ (in Torah Ohr, Bereishis, 5d, the Alter Rebbe explains that sorting good from evil is the work of
Chochmah, which is why Chochmah also holds judgment). The Sages forbade weekday speech on Shabbos,
and Rabbi Akiva taught that “a fence for wisdom is silence.” On Shabbos the lower Chochmah, which works
through speech and refinement, rises into the higher Chochmah.
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(Therefore on Shabbos sorting (borer) is forbidden: for “through Chochmah they are refined” hap-
pens through the higher Chochmah being clothed in the lower Chochmah to carry out refine-
ments, and that is during the weekdays; but on Shabbos, which is the ascent of the lower Chochmah
into the higher Chochmah, therefore speech is forbidden.)

The parenthesis adds that this is why sorting (borer), one of the labors forbidden on Shabbos, is prohibited:

refinement happens through the higher Chochmah clothing itself in the lower, which belongs to the week-
days. On Shabbos the lower Chochmabh rises into the higher, so refining activity, like speech, is out of place.
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Now, through the refinements from the performance of the mitzvos that were done during the
weekdays, [light] is drawn from the level of the supernal delight into the level of Chochmah. For
Chochmabh is called ‘Eden’ (‘delight’), since it receives from delight; and from the level of Eden it is

drawn into the Garden (Gan).

The refinements of the weekday mitzvos draw the supernal delight into Chochmah. Chochmah is called
‘Eden,’ a word that means pleasure, because it receives from delight, and from Eden the flow passes into the
‘Garden’ (Gan).
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And this is the matter of the upper Gan Eden and the lower Gan Eden, where [souls] enjoy the radi-

ance of the Shechinah (Divine Presence).

This is the upper and lower Gan Eden, the Garden of Eden where souls enjoy the radiance of the Shechinah.
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But “one hour of teshuvah (return) and good deeds in this world is better than all the life of the
World to Come,” for through the mitzvos we draw down the very essence of the supernal delight,
which is above the level of Chochmah. And all this is through the six weekdays: “Six days you shall
labor.”
Yet the Mishnah says that one hour of teshuvah and good deeds in this world is better than all the life of the
World to Come. The reason: through the mitzvos we draw down the very essence of the supernal delight,

which is above Chochmah, while Gan Eden receives what passes through Chochmah. All this is done in the

six weekdays: “Six days you shall labor.”
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And this is the matter of zachor with yud-heh and zichri with vav-heh: that is, from below to above
and from above to below. For the meaning of “Six days you shall labor (ta’avod, also ‘serve’)” is the
level of love, for “there is no service like the service of love.”

The maamar now answers the question of paragraph 2: zachor with yud-heh is the movement from below to

above, and zichri with vav-heh the movement from above to below. “Six days you shall labor (ta’avod)” is

read as avodah, service done with love, for the Zohar says there is no service like the service of love.
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For all the weekdays are the level of refinements: through all the performance of the mitzvos, or
speech, or the business a person conducts in a permitted way to earn a living so that he can serve
G-d, the refinements of holy sparks are refined out of the level of kelipas nogah (the husk of
nogah), and they rise to G-d through prayer.

All the weekday activity is refinement: mitzvos, speech, and even honest business conducted to earn a living

so as to be able to serve G-d. Through them the holy sparks held in kelipas nogah, the neutral realm, are re-
fined and rise to G-d through prayer.
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And all the prayers of the weekdays are included and rise through the prayer of Shabbos. And all
this is through the level of love, from below to above.

All the weekday prayers are gathered up and raised by the prayer of Shabbos. This whole upward movement
is driven by love.
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And this is zachor with yud-heh, 248: love is called zachor, for awe is the level of the female, as it is
written, “A woman who fears Havayah,” and love is the level of the male (dechar): “He remembered
(zachar, also ‘male’) His kindness.” And love is the root of the 248 positive commandments.
Zachor with yud-heh equals 248 and stands for love. In Kabbalistic language ‘male’ and ‘female’ describe
giving and receiving: awe is ‘female,’ as in “a woman who fears Havayah,” and love is ‘male’; the verse “He

remembered (zachar) His kindness” is read as ‘His kindness is male (zachar),’ the same letters, which is why

love is called zachor. Love is the root of the 248 positive commandments.
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That is, through the 248 positive commandments and the service of love there is an elevation from
below to above, to the level of yud-heh. (Also, “it is the way of a man to conquer”; therefore the re-
finement of kelipas nogah and the elevation are through love.)

Through the 248 positive commandments and the service of love there is an ascent from below to the level

of yud-heh. The parenthesis adds the Talmud’s “it is the way of a man to conquer”: conquering and refining
kelipas nogah is the work of love, the ‘male’ quality.
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The drawing-down
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Now, the purpose of the elevation is that afterward there be a drawing-down from above to below.
And this is what our Sages, of blessed memory, said on the verse, “What (mah) does Havayah your
G-d ask of you?”: “Do not read mah but me’ah (a hundred)”: the hundred blessings that a person is
obligated to say every day.

The purpose of the ascent is a descent: after rising, light must be drawn down. The Talmud (Menachos 43b)

derives the obligation of a hundred blessings a day from “What (mah) does Havayah your G-d ask of you,”
and the maamar cites the reading ‘do not read mah but me’ah,’ ‘a hundred.’

X177 59 11972 QW2 °P1 [proy 95 xonn] Y7901 2N29 7310 020 TURIY TOWNRTT N2 %0 RIT Iy
.09y 1 MR A

The point is that the drawing-down that is drawn from the level of the light that encompasses all
worlds (sovev kol almin) to the level of the light that fills all worlds (memalei kol almin) is called by
the name ‘blessing,’ for it is the level of revelation out of concealment.
A ‘blessing’ (berachah) is a drawing-down from sovev kol almin, the light beyond the worlds, into memalei
kol almin, the light within them: a revelation out of concealment. In Torah Ohr, Toldos (20a), the Alter Rebbe

explains why exactly a hundred: sovev is drawn into mah, Malchus, through Keser, and a hundred blessings

draw from all ten Sefiros of Arich Anpin (the outer dimension of Keser), each comprising ten.
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And this is “Do not read mah”: [mah] is the level of memalei kol almin, as explained in the Zohar
on Bereishis, at its beginning, in the Introduction (page 1b), on the verse, “How (mah) mighty is
Your Name in all the earth”: that the level of mah is the level of “By the word of Havayah the heav-
ens were made.”

This is the point of reading mah as me’ah: mah (‘what’) is the level of memalei kol almin. The maamar cites

the Zohar’s introduction on “How (mah) mighty is Your Name in all the earth” (Psalms 8:2), where mah is the
lower level, here identified with the divine speech by which ‘the heavens were made.’
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And this is “How mighty is Your Name in all the earth”: that it is clothed in the worlds to be
memalei kol almin. And so it is also in the Zohar, volume 2 (page 127), on the verse, “And they shall
take for Me an offering (terumah)”: “The lower level, which is the mystery of the lower world, is

called mah.”

“‘Your Name in all the earth’ is the divine light clothed in the worlds, memalei kol almin. The Zohar on
Terumah likewise calls the lower level, the mystery of the lower world, mah.
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(And this is the matter of terumah: “Do not read mah but me’ah”; that is, to draw down from the

level of sovev kol almin to the level of memalei kol almin, which is called mah; [this is] terumah.

The parenthesis links this to terumah, the offering of Parshas Terumah, which the Zohar expounds with ‘do
not read mah but me’ah.’ Drawing sovev into memalei, the level called mah, is identified with terumah.
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For terumas ma’aser is “a tithe of the tithe.” For the supernal speech, which is the level of memalei
kol almin, is called the level of a ‘tithe’ (ma’aser) relative to the supernal attributes (middos), be-
cause only a tenth part of the attribute is drawn down to become the revelation in speech;

Terumas ma’aser, the priests’ portion taken from the Levites’ tithe, is ‘a tithe of the tithe.’ So too above: su-

pernal speech, memalei kol almin, is a ‘tithe’ of the attributes, since only a tenth of an attribute comes out in
speech.

likuteitorah.com/torah-ohr/yisro/6/ 25



TORAH OHR - PARSHAS YISRO - MAAMAR 6 1W'f|7'? Nnawn 0° NX 70t

Tmanaw] 37IN2W ANART 7MY WY POM PN NI P 973 O [nra neon] 2737 223 NN an
TRD 1P Sy oz $7RY A9YRD uRn ARDYT X7 IR0 C0TRD PR DA Rl men
$[1moy 93 Komno] $79MND Y710 1A TR TURY 19YRDR wnn® X7 N1992

and the attributes, too, relative to Chochmah and Binah, are likewise only like the level of a tenth
part, for the last level within Chochmah and Binah is drawn down to be the source for the attribut-
es. And the terumabh is an elevation from below to above; this needs examination.) And the matter
of the hundred blessings is to draw down from above to below the radiance from the level of sovev
kol almin to memalei kol almin.
And the attributes are only like a tenth of Chochmah and Binah, whose last level becomes their source. The
author leaves open (‘this needs examination’) how terumah, which is an elevation, fits a drawing-down (the

Kehot note points to Or HaTorah, Vayakhel, on this); the hundred blessings, at any rate, draw the radiance of
sovev into memalei from above to below.
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Now, the main [occasion] of this drawing-down from above to below is on Shabbos (for although
every day we say a hundred blessings, nevertheless the main revelation and union of sovev in
memalei is on Shabbos).

The chief time of this drawing-down is Shabbos. Although blessings are said every day, the main revelation
and union of sovev within memalei happens on Shabbos.
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And this is zichri with vav-heh, 248: on Shabbos there is the drawing-down from above to below, to

the level of vav, for the vav is a drawing-down.

This is zichri with vav-heh: on Shabbos light is drawn from above to below, to the vav. The letter vav, a verti-
cal line, signifies drawing-down.
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And this is also the matter of the Torah, which is the level of drawing-down: kol (voice), [spelled]
with a vav. For “the Torah comes forth from the higher Chochmah (wisdom),” which is the yud of
zichri, and it is drawn down below into voice and speech, as it is written, “And My words which I
have placed in your mouth.”

The Torah is also a drawing-down, and kol (‘voice’) is spelled with a vav. The Torah comes from the higher

Chochmah, the yud of zichri, and descends into voice and speech, as Isaiah says, “My words which I have
placed in your mouth.”
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And as they said about Shammai and Hillel, that “these and these are the words of the living G-d.”
And this is vav-heh: voice and speech in Torah. And this is also the root of the matter of Shabbos,
which is the level of Chochmah, the yud of zichri, drawn down below into the level of vav-heh.

Even the disputes of Shammai and Hillel are “the words of the living G-d”: divine wisdom in human voice

and speech, the vav and heh. The root of Shabbos is the same: Chochmah, the yud, drawn down into vav-
heh.
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(The point is: zachor is love, and through it the ‘feminine waters’ (mayin nukvin) rise to the level of
yud-heh. And zichri is Yesod (foundation) of Abba, which is revealed on Shabbos in the level of
Z’eir Anpin and Nukva, as is known from the kavanah (mystical intention) of “a remembrance of
the work of creation” in Musaf; and this is its being drawn into the level of vav-heh.)
In the parenthesis: zachor is love, which raises ‘feminine waters’ (mayin nukvin), the Kabbalistic term for an
arousal from below, up to yud-heh. Zichri is Yesod of Abba, revealed on Shabbos in Z’eir Anpin and Nukva,

as is known from the mystical intention (kavanah) for ‘a remembrance of the work of creation’ in the Musaf
prayer.
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And this is the command, “Remember the Shabbos day to sanctify it.” The question was set out
above: surely Shabbos is ‘sanctified and established.’

Now the opening question can be answered. If Shabbos is already ‘sanctified and established,” what does
“Remember the Shabbos day to sanctify it” ask of us?
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The matter is understood from what has been explained: in truth, the level of Shabbos in itself is
‘sanctified and established,’ for it is the level of kodesh (holiness), the level of Chochmah (that is,
the level of the intellect (mochin) of Abba; while Yom Tov is called mikra’ei kodesh (‘holy convoca-
tions’), the level of Netzach, Hod and Yesod of Abba clothed in the intellect of Imma).

Shabbos in itself is holy and needs no help: it is kodesh, Chochmabh, the intellect of Abba. Yom Tov is called

mikra’ei kodesh, ‘holy convocations’ (in the Zohar, those ‘invited from kodesh’): it receives only Abba’s low-
er powers, Netzach, Hod and Yesod, clothed in the intellect of Imma.
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But the drawing-down of the revelation of the supernal delight, so that it be drawn and revealed in
Chochmabh (that is, the revelation of Atik in Chochmah), comes through Israel, through the perfor-
mance of the mitzvos that they do all the weekdays.

But there is something beyond Shabbos’s own holiness: the revelation of the supernal delight within

Chochmah, which the parenthesis calls the revelation of Atik, the innermost level of Keser, in Chochmah.
That revelation comes through Israel, through the mitzvos they do all week.
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Over them they say, “Who (asher) has sanctified us with His commandments and commanded us,”
for they draw down from the level of asher, the supernal delight, into the level of “the beginning
(reishis) of wisdom,” as above.

Over the mitzvos they say asher kideshanu, and through them they draw from asher, the supernal delight,
into reishis, Chochmabh; this is what ‘to sanctify it’ adds.
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And this is what is written afterward, “Six days you shall labor.” For at first glance this is not a posi-
tive commandment but only something permitted, so what does it have to do with “Remember the
Shabbos day to sanctify it,” which is a positive commandment? Rather, [it is] because the meaning
of ‘to sanctify it’ is to draw down the revelation of the supernal delight into Chochmah (wisdom) on
Shabbos, as it is written, “And you shall call the Shabbos a delight.”

The next verse, “Six days you shall labor,” seems to be mere permission, not a commandment, so why is it

joined to the commandment of Shabbos? Because ‘to sanctify it’ means drawing the supernal delight into
Chochmah on Shabbos, as Isaiah calls Shabbos ‘a delight’ (oneg).
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And this drawing-down is through the elevation of the refinements [made| through the perfor-
mance of the mitzvos during the week; that is, through the level of zachor with yud-heh, and “Six

days you shall labor (ta’avod),” the service of love.

That delight is drawn down through the elevation of the refinements made by the weekday mitzvos: the up-
ward movement of zachor with yud-heh, and “Six days you shall labor,” read as the service of love.
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And through this the level of “to sanctify it” will be drawn down on Shabbos. And this is “Remem-
ber,” etc. For Shabbos is called ‘Shabbos Bereishis.’

Through this service ‘to sanctify it’ is drawn down on Shabbos, so the six days are part of ‘Remember.” And
Shabbos is called ‘Shabbos Bereishis,’ which the next paragraph explains.
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Zachor and shamor
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Now, Bereishis is the level of Nukva (the feminine), which receives from the level of rosh (head),
which is the supernal delight, as above. Therefore it says, “Remember (zachor) the Shabbos day,”
etc.: to draw into it from the level of the supernal delight, which is called the level of the male
(zachar) and the giver, to the level of “the beginning (reishis) of wisdom,” etc.

‘Bereishis’ contains reishis, the ‘feminine’ level that receives from rosh, the supernal delight. So ‘Remem-

ber’ (zachor) means drawing into Shabbos from that delight, the ‘male’ (zachar), giving level, into ‘the be-
ginning (reishis) of wisdom.’
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And this is Yisrael, [whose letters spell] li rosh (‘a head for Me’), for they are the ones who draw
down from the level of rosh. (And see what is written in the section on tzitzis on the matter of li
rosh.)

The letters of Yisrael (?x72”) spell li rosh (287 %), ‘a head for Me’: Israel are those who draw down from rosh.

In Likkutei Torah, Shelach (48c), on the section of tzitzis to which the text refers, the Alter Rebbe explains
that Israel are called li rosh because they draw the supernal will, the ‘head,’ into revelation below.
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And [as for] the level of “Keep the Shabbos day,” our Sages, of blessed memory, said: ‘Keep’ — this
is Mishnah. The point is that keeping (shemirah) means separating the kelipos (husks), so that
there be no nourishment for the external forces.

The maamar turns to the second word, ‘Keep’: the Sages read shamor (‘keep’) as the study of Mishnah.

Keeping means guarding: separating the kelipos so that the external forces cannot draw nourishment from
holiness.
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And this is the matter of ‘zachor for the male, shamor for the female.’ For the keeping, so that the
external forces not draw nourishment from the drop of the male, is through its being drawn into
the womb of the female.

Hence the Zohar’s saying ‘zachor for the male, shamor for the female’ (Zohar 2:92a, on Yisro). In the

Kabbalistic image of giver and receiver, the giver’s influence is protected from the external forces only when

it is fully received and held within the receiver, Nukva.

AMnaw] DPYAVINIY TAWH N NN 7Y D73 I 1D 790A AUPp RO 191 100 710090010 107
X712 WPNRIY “2 PR 09 PV [ano3w n7in] 37WAN 923D AR NN P RO [An Yyavw

Therefore “the Nefilim (‘fallen ones’) were” because the drop was not absorbed, etc. And this is also
the matter of ‘Keep — this is Mishnah,’ for the Oral Torah is called “the teaching of your mother”
relative to the Written Torah, which is called “the instruction of your father,” as explained
elsewhere.

The Nefilim (‘fallen ones’) of Genesis 6:4 are traced in Kabbalah to an influence that was not received and

held in its proper place; the text only alludes to this teaching. Shamor is Mishnah because the Oral Torah is

‘your mother’s teaching,’ the receiving side, relative to the Written Torah, ‘your father’s instruction.’
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But in the time to come it will be [as] “‘Remember’ and ‘Keep’ were said in a single utterance”

(meaning that then this level will be revealed below).

In the future, ““Remember’ and ‘Keep’ were said in a single utterance” will be revealed below: what was one
at Sinai will be one in the world.
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For all will be one, the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah) (which
are the level of zachor and the level of shamor; that is, the lower unity too will be at the rank of the
revelation that is in the higher unity, and this is through the revelation of the essence of the Infinite
One (Ein Sof), blessed be He, who encompasses all worlds (sovev kol almin), before whom all is
equal, etc.).

The higher unity and the lower unity will merge: zachor is the higher unity and shamor the lower, and the

lower will reach the revelation of the higher through the revelation of the essence of the Infinite One, before
whom ‘all is equal,’ high and low alike.
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And this is what is said, “It is a sign between Me and the children of Israel” (meaning, ‘sign’ refers
to the level of Malchus (sovereignty), shamor for the female; as explained elsewhere in the expla-
nation of this matter on the Zohar, Vayakhel (page 204): “This spirit is the spreading forth of that
point,” etc.).

Exodus 31 calls Shabbos “a sign between Me and the children of Israel,” and the ‘sign’ is Malchus, shamor,
the ‘female.’ The text refers to an explanation given elsewhere of the Zohar on Vayakhel (printed, the Kehot
note says, in Sefer HaMaamarim 5565), which speaks of the Shabbos spirit as the spreading forth of ‘that
point,” Malchus.
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And this is ‘the day that is entirely long’ (meaning: shamor and zachor are the level of ‘Shabbos
eve’ (Shabbos de’mealei Shabbsa) and ‘Shabbos day’ (Shabbsa de’yoma); and in the time to come,
when the two of them will be at one rank, Shabbos eve too will be at the rank of Shabbos day, the
seventh, ‘the day that is entirely long.” And see what is written in a similar vein on the haftarah of
Parshas Bamidbar, “For great is the day,” etc.)
Shamor and zachor are Shabbos night and Shabbos day; in the future both will be at the level of Shabbos day,
‘the day that is entirely long,” which Torah Ohr, Lech Lecha (13d), calls the great revelation of the future. The
text also refers to its discourse on the haftarah of Bamidbar, “For great is the day”: there (Likkutei Torah,

Bamidbar) the Alter Rebbe explains that the two unities, separate now, will then have ‘one head,’ and all will
become ‘day.’

M) I VMY PP NAW SNA 10T TINYRY TUTIR AP N2 11MP 8 . 1P WK v T Ny 0o
772711 12397 [ow 2now mn] WPWR 129700 17 17 NIART 7Y IR 17209 7072 1pD

For now [it is], “This is the day we hoped (kivinu) for.” The meaning: kivinu is the level of a long
line (kav). And in the time to come there will be the level of Shabbos, above and below equal. (And
see below, in the discourse beginning “To understand the explanation of the matter, ‘The
Patriarchs are themselves the Chariot,”” what is written there on this matter.)
Now, “this is the day we hoped (kivinu) for” is hope, a kav, a long line stretching toward a goal; in the future
it will be Shabbos, when above and below are equal. In the discourse the text refers to, ‘the Patriarchs are
themselves the Chariot’ (Torah Ohr, Yisro), the Alter Rebbe explains that now there are ascents and descents,

Shabbos night rising and Shabbos day drawing down, but in the future, when Keser, the light that encom-
passes all worlds, is revealed, there will be no above and below, and all will be ‘in one utterance.’
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IN ONE'S AVODAH
The six weekdays are where Shabbos is made: every mitzvah, every word, and even honest business done to
earn a living so as to serve G-d refines the world when it is done with love, and through prayer it rises into
the prayer of Shabbos. This weekday service is what draws the supernal delight into Shabbos, fulfilling “Re-
member the Shabbos day to sanctify it.”
QUESTIONS FOR DISCUSSION

1. If Shabbos is holy from creation, what exactly does ‘to sanctify it’ add, according to the maamar?

2. Why does the Name Havayah appear only after the account of the six days, and what does this teach about
Shabbos?

3. How can the descent of wisdom ‘outside,” into physical mitzvos, reveal something higher than wisdom
itself?

4. What is the connection between the weekday service of love (zachor with yud-heh) and the drawing-down
on Shabbos (zichri with vav-heh)?

5. What does the fading delight of an old idea teach about the relationship between Chochmah and the su-
pernal delight?
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PARAGRAPH 1

Nnawn 09 IR Mot

The Kehot note calls this another transcript (hanachah) of
the same maamar, printed in the Alter Rebbe’s Sefer
HaMaamarim 5569; later notes quote its different
wording.
KEHOT'S NOTE
Doy XY (N Y TwINN ARIA2) 2% Y vYOpN BP0 NINR AN
¥ 171921 .0PNN Y NPMIR MAYM 0N LY IR PUaD 0°aRa
Y M0 MAAT Oy MY NMaodIN .KRwn’d °Yy MXPT 2P .vEInd
7017 719R Y (0”WN NRXIT) 127N »PA02 LIIPNNA Y 19710 Awna
AT Y 97N MOKRPR MAR 777 IR7 .27H70 BP02 191 .1 ARn Sy
.ROY RPN K7 APM 177 990K

Nawn 09 IR 7ot

G-d speaks the Ten Commandments to all Israel at Sinai,
and this is the fourth: remember the Shabbos day to keep
it holy, which the Sages teach is done above all by declar-
ing its holiness in Kiddush. The maamar asks what ‘sancti-
fying’ can add to a day already holy, and answers in para-
graphs 19-20 that it is drawing the supernal delight into it.
(context: Steinsaltz Tanakh)
Exodus 20:8'11:’> mnw
AWTR? nawn 0Ny 910
Remember the sabbath day, to keep it holy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 mnw

R1%P1 KW Naw

When a Tanna recited “Who sanctifies Israel and the
Shabbos and the seasons,” Ravina objected: “Is it Israel
who sanctify Shabbos? Shabbos is sanctified and estab-
lished!” This is the source of the maamar’s question.
Beitzah 17a:3-47-2:X 1 132
PP IR D3I DAY DXL WP :RITT AOBR RIN 21D
RPK KPX XD7R) RUTRR 2T XY 7707 "WTpn 2K N3Y 10K
PPINTIY L7272 1270 ARTT 27 TR DI PRI, N2wn wIn”
,7¥in Y i9Im2 IR WTiN WRI2 NN PO naw a7 n K0
JMITI2Y2 YRR YR MR LYY PhEnn Ao nnwy noay
17201121 .ARTIN2 MR T(S?"?R 27 .ANIR PR — R x> oxXY
... 07°0m1 N2Y Pw2 2 nn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

51 PWORT OWA N RWIP AN 7O9PNN Y N7 D NPTIRDY LR, %03
Y 0”OPN MU0 ANVITR BV NWITP 12 YORWRR K1 IWTP? PDw wIDm
MOWRI2 NAWw °p1 Naw 93 MW 270 NWwn XRPp RwTPOR NawT” 2%
7791 LAMR WP NAwR 0P DR D°PPR 7737 23052 wMEm T

LW °Y 797N 10A AR L1710 1703

likuteitorah.com/torah-ohr/yisro/6/

O3t AMWTRT MR DR

The Talmud explains the festival blessing “Who sanctifies
Israel and the seasons”: it is Israel who sanctify the sea-
sons. The Alter Rebbe uses it to show that the festivals’ ho-
liness depends on Israel.

Berakhot 49a:9-10-"0:X v”n M>72
PRI WIRR” L0011 MPYTRT PRI — DI X wTpn”
NIYD UIRR” DU WK NPYIRT PXN? — DU R
0 PN — D X
"Who hallowest Israel and the seasons"! It means, "Israel
who sanctify the seasons." "Who sanctifiest Israel and the
beginnings of the months"! It means, "Israel who hallow the
beginnings of the months." "Who hallowest the Sabbath,
Israel and the seasons" ! This is an exception.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

mMB 0°1D7 NPYAP YN 0P Y 17570 PRI NN 1R KX, M3
w7y L1772 19K 1R Ay TR

N2PR3 172 1TONNT

The Zohar on Emor: all who are attached to the King must
be invited to the supernal place called kodesh; the festi-
vals are such invitations (mikra’ei kodesh), but Shabbos is
not invited, for it is the inheritance of kodesh itself.

Zohar, Emor 24:104-111X7°p-77:772 917K ,77171 790

THESE ARE THE SET FEASTS OF THE L-RD. R. Simeon said:
‘They are from the L-rd (TETRAGRAMMATON), because He
is the link between those (grades) above and those below, all
being united through Him. Why? Because just as the King
inherits the Father and Mother and is attached to their holi-
ness, so all those that are attached to the King are to be in-
vited to that supernal place called “holiness” in order that
they mav all be united. Hence they are called first “set feasts
of the L-rd”, and then ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NINBN2 7T 71253 71 70N 1.0 DOWAWIRn PRI an

The Ramaz (Rabbi Moshe Zacuto) on this passage of the
Zohar: those “attached to the King” are Israel, rooted in
Z’eir Anpin, “this one in Chesed, this one in Gevurah, this
one in Tiferes.” He adds there that on Shabbos the holy
light of Abba shines of itself, while on a festival it is ‘invit-
ed’ through our deeds and prayers.

Mikdash Melekh, RaMaZ Commentary on Zohar,7°n wIpn
AT 990 By 1R winte

w1 0Pn Y2 0onnd wInTe oy Y3 77T 1M KRR P L.
PIPNM DN Myn DY Parn MIRWS Mn 30 9o DRnwa
O 77730 9w anPRRIDY MR PPyR 0TR? w0 a0 %) R Y
5173 TI° 2 WM MPTAT N2 N AU DMK T YUK 1102
*R1°R 93 19w 19730 702 *19¥0 1207 PO NT°LD CINK DINRT
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072K% 700 2N MR 930 N3N DNPHR°Ia MIRIYT AN 0NN

... MWDIT 2w OWw 1wy 0913 MmN Tt 2PN RITW T YN
Zholkva, 1864 (Public Domain)

PARAGRAPH 2

7

Nawn 0y NN R

Moshe, repeating the Ten Commandments to Israel before
they enter the Land, says “Keep (shamor) the Shabbos day
to sanctify it” where Exodus has ‘Remember’: plainly,
guard the day and take care not to profane it. The maamar
ties shamor to the prohibitions, and in paragraph 21 to
guarding holiness from the external forces. (context:
Steinsaltz Tanakh)
Deuteronomy 5:1227°:’1 0°127

TPPR T MY WRD WTRY NwE 0Nk iy

Observe the sabbath day, to keep it holy, as the L-RD thy
G-d commanded thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2°,70°727

172N TN 71272 "R 10T
“‘Remember’ and ‘Keep’ were said in a single utterance,
which the mouth cannot say and the ear cannot hear.” The
maamar returns to this saying in paragraph 22 as a de-
scription of the future.
Rosh Hashanah 27a:2-3°3-2:X 172 71wn wx1
79317 (ROINM 2PYRATD 1 CPR CAM .OPTIRD T2 NINRIRD CAYY
'[}jNCl "X 1;7_? H?i:j nan '(’B{;ﬁ i ,A9R1 TR 912772 ,”1‘!?31?”1
X922 ny°RR Ni0 ynw 37 R1n? 1DIW TR 727 1IN 171
?X¥? 1y°p0 N10 X232 1Y°PN NP°NN (X7 XY NYpR 2D

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

NI

BN 1D W MR DIPR P

Rabbi Avin in the name of Rabbi Ila’i: wherever the Torah
says ‘beware,’ ‘lest’ or ‘do not,’ it is a prohibition. Since
shamor shares the root of hishamer, ‘Keep’ is linked to the
prohibitive commandments.
Eruvin 96a:81:X 173 1°217°y
RPY 279 K27 R — Ry M MR 10BT ANT K KPX)
P 73773 RN 23 WY ,MODI MY PINT 12 — RIPY 3 KT
TBRIY DIPR 9 PRYPN 227 MW P 31 MWKT OKYPN 237 MK
ITPYA K23 KDY K — 98" 7197 "R
William Davidson, Vocalized Aramaic (CC-BY-NC)
Sotah 5a:3-47-"2:X 71 00
52 XY P20 WK PI 21 WNT XYPK 221 MY P 27N
21 U7 .PYN K72 KK 0K — 0N D7 MY MY D1y
277 ARYR AP TN PIM COK ITT AHED A7 MW P KT
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0yn MiY” MRIY ,0YAND AI07 M7 NB) 12 YUY DR 0D nK
JPRY 0T TIPR 07192 10 IRA REYH
William Davidson, Vocalized Aramaic (CC-BY-NC)
Shevuot 4a:61:X *7 My12w
KR - DY) NIRIN NIPPRPY ORYRY v373 - RnnpiR Rna
227 KT 3RYPK °27 WY I 2191 ,IAT2 YYD IRDK Niphn
PR - PR 7197 IREI” TRIY DipR P2 RYPR 027 TR IR
.pyn K7 KX

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

LTI RLT MYIAY LR LT A0I0 LR IX PY

7R 7R YRS 7 oy 710t
The Zohar: ‘My Name’ (shmi) with yud-heh is 365, the pro-
hibitions, and ‘My remembrance’ (zichri) with vav-heh is
248, the positive commandments; all the commandments
depend on the four-letter Name.
Zohar I, 24ax , 70 R”mt
KEHOT'S NOTE
Awn2°y 1995190° 07NN 2,3 0TpR n”wp‘?: AR2ANI LTI R LTI RV
°3” Ow 0°°0M1 ,”Nawn 01° AR 710t 7Y 19N° °D 922 7T Y %0
oW 0™aR 1R P 77 72LA YR QWHRY 1PMIR0 Onw X™MR O 07
QWNY” RIPINX RADII2 QWY L7730 °pIT T0°0 7Y qwni ¥°n n7m
Y qun ¥ arman 55 77 91192 MY RN AT 1OWRT mown)
7151 7D O3 9”RY” RN AP Y jeioldalaigyiel Miin il divih] o1y To° PoTx
KDY 9DIRT 1INRY MR nwp° RD1) N”% M3 RIT MY ¥UR N3 XN
(YR 7171237 22T 191K R 712772 'l'? s

7319 7131 P2 wAEn B

The other transcript sharpens the question: zichri with
vav-heh and zachor with yud-heh both equal 248, yet vav-
heh is the root of the positive commandments and yud-
heh of the prohibitions (shmi with yud-heh is 365), and
yud-heh is higher.
KEHOT'S NOTE
92 ¥’ R A 7219 77 QY *151 NA°NW M0 MY TXan ov v’opn2
7712 0°nyER Nawn MEn 7KDY 97KRY) YR RN CA A 1 Oy Nt
oy "nwY M3 "nw M wrnd 0P v 1w 7”02 oonyaDY Y7 U mwe
TaRI A% 97K 03 77 NPRIRG 0°TA3 770 NPRIRT 1T 0w A 10
.(>>m o me 1792 AW 7101 D37 INRM NAW2 R N

PARAGRAPH 3

12
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On these words the Tzemach Tzedek lists further discus-
sions of Shabbos: below, at the end of the second dis-
course ‘Zachor es yom haShabbos’; the discourse on ‘the
Patriarchs are themselves the Chariot’; in Terumah, ‘Mi yi-
tencha ke’ach li,’ on ‘Koneh shamayim va’aretz’;
‘Vayakhel Moshe’; and above, at the end of Beshalach, the
ends of ‘Ichluhu hayom’ and ‘Inyan lechem mishneh.’

KEHOT'S NOTE

1”70 77395 NAWT 1PIyn WrEyY” 7Y 198N VXA Y T 70 N0 NUTING

DY L1230 10 70 M2ART 1Y 717721 2IwT wI7T Nawn 010 DR T
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At the close of the sixth day the Torah says that G-d saw all
that He had made, the whole of creation, “and behold, it
was very good.” The maamar reads ‘all that He had made’
as the six days of ‘making’ through speech, and ‘very
good’ (paragraph 4) as teshuvah.
Genesis 1:31877:X Nwx12
0> P27 27PN TR 2I0TIM ARy 1!??_{"?;3'11}5 DP9 R
4o
And G-d saw every thing that He had made, and, behold, it
was very good. And there was evening and there was morn-
ing, the sixth day.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

KD X NPwRN2

RINEnT

“Let there be light,” the first of the utterances of creation,
an example of the divine speech through which the world
was made.
Genesis 1:33X N"wR72
IR IR T 1:1’,?"7}5 RN
And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

FErakhy
“Let there be a firmament in the midst of the waters,” the
utterance of the second day.

Genesis 1:61:X n"wx12

{07 D72 T2 2730 ) O TIN2 PR O DR N

And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oonn Np?

“Let the waters under the heavens gather to one place,” an
utterance of the third day.

Genesis 1: 9’0 X NPwR12

Y20 NN TN DIPRTOR DRWE NOON 0T NPY DOR0X MK

127

And G-d said: ‘Let the waters under the heaven be gathered

together unto one place, and let the dry land appear.’ And it

was so.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NwTn

“Let the earth sprout vegetation,” another utterance of the
third day.
Genesis 1: 1187’ N°wKR12
M2 Y 19 7Y Y PR WY RYT YIRT KUTA DOROK TR
127 PIRTPY 1271y UK A

likuteitorah.com/torah-ohr/yisro/6/
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And G-d said: ‘Let the earth put forth grass, herb yielding
seed, and fruit-tree bearing fruit after its kind, wherein is
the seed thereof, upon the earth.’ And it was so.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Q3°mMawnn "Mawnn K2 3

G-d tells the people through Isaiah that His thoughts are
not like human thoughts: unlike people, He bears no
grudge and welcomes all who return to Him. The maamar
infers from the verse that above there is, as it were,
thought and speech. (context: Steinsaltz Tanakh)
Isaiah 55:8'm:17117°yw°
’M O3 377 8297 K21 DY *Niaws K7 72
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,01y

NIANY 2990 11wSR PN WS 1NN PN
In Isaiah’s prophecy on Dumah, the watchman answers a
cry from Seir: “Morning has come (asa), and also night.”
The verbs of the verse are Aramaic; Kehot cites it for asa,
‘came,” the word the maamar connects with osiyos,
‘letters.’ (context: Steinsaltz Tanakh)
Isaiah 21:1227:x7 17°yw°
KEHOT'S NOTE
AWRI BTV 1M D7 N2 5R 177 NP0 NPINRD AR .20 LK YRS
0% AWK N L,wnRn DPNIR 12 PR 1TV ¥Uh2 moown SUows oIRA
RNX 7107 171,771 D1PMIR 022 X3 X7 02009 19ownn yoawn®
BP0 By TOPM LNPMIR VY PR P mownn vTR Rawd amvd
NPMR 12°3 >77h mbynn Down Xaw NND 0w 7N 23p Y TPOpn
NPMR PN wnn x°2% M oawne 15 0oNw 0°DIt¥Y M2°na wn®
VA2 Y T 990 1IN0 DMK ey oW RNRY RaW Imba Bown
1”?’711173‘27 MAnRR? 71Iwy2 02y AR DMK Py "2 IROW IR2N
,A3 10928 n”wb:w LK1’ QRT3 °712 OR9272 10 K72 NPWRA2 07022
0°oWwnl Ownl "2IR A*PR2 Nonnn TMNAY 7700 DPMIR 9Y ORp T
WY ,1°2727 DR

NY»T9 P78 9P NONT IND
The words here quote Tikkunei Zohar, Patach Eliyahu -
17b:4-6; the passage is shown below.
Tikkunei Zohar, Patach Eliyahu - 17b:4-6"1-"7:2 1> 9717 *11pn
RWUTP RMOPA PTE LRMOYIART RTINY LOWH 7723 VR PT
TR ARIARY K23 .N772 MR PTX PP 0P 2310 1PIN* PR ONR?
vOWN XY 17T IRT RYPT® PTE 70 NORT IRD DaR kDY »nInx
nynw "7 41p 590 M 1OR Dom IRDY Cmna RT YT
RDAY (77 220K K1) 70 DK RMIWA RTT 770 0¥ 1700 wTnnm
Y3 7Y W12 DD IRPAZ 1WA °7PNR RPT 10 T 0 PRY P

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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37



TORAH OHR - PARSHAS YISRO - MAAMAR 6

21

22

NYT° P78 99 NORTIND
Eliyahu’s prayer (Patach Eliyahu) in the introduction to
the Tikkunei Zohar: G-d has no known ‘righteousness’ or
‘judgment’; the attributes exist ‘to show’ how the world is
conducted. The Alter Rebbe uses it to say that G-d’s attrib-
utes involve no change.
Tikkunei Zohar 17b:5-71-"11:2 1> 977171 *1pn
IPRT YT UBWR KDY 7T ART RYPT IR 70 NORT IRD DaR
Sy pon NwINNM Ny *27 0P 5P M1 PR Don R ann
T7° Y 17790 1717 ARDAD (99 227°NK X*1) 70 0OX RN RAT T
7Ny 27 Op Y0 Y w1 72 0wk ARPAD 1w 2°7nR R9T N
131 MR 79177 27 T2 R 1Ne
Constantinople, 1740 (CC-BY-NC)

MPIw R 1711 IR

G-d tells Israel through Malachi, “For I, Havayah, have not
changed, and you, children of Yaakov, have not come to an
end”: His constancy is why they endure. Here it shows that
G-d’s attributes involve no change; paragraph 4 applies it
to the Name Havayah. (context: Steinsaltz Tanakh)

Malachi 3:61:3 °3x7n
:00°92 X7 39327312 DORY 001 K2 "1 71X °2
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4
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The note says the Tzemach Tzedek has a gloss (hagahah)
on this point there; it does not quote it.
KEHOT'S NOTE
LTPTATIRD WO RPWN’2 Y 172190 N7MIR2

nawi2°d

“For on it He rested from all His work.” Paragraph 5 reads
this rest as the ascent of the worlds.

Genesis 2:31:’2 N°wR12
iNORPR720m NaY 12 73 AR WIRM ¥ awn o R 0opR 1127
Niy? PR X127

And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating
had made.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2OPYN N Y B2
“On the day Havayah Elokim made earth and heaven,” the

first verse of the Torah to use the Name Havayah, which
appears only after the account of Shabbos.
Genesis 2:4"7:°2 N"wX12
I DOPPX 7 niy P2 OX1N3 PN DwEn niTein avx
oY

likuteitorah.com/torah-ohr/yisro/6/

26

27

28

29

30

WP Nawn 010 AX o

These are the generations of the heaven and of the earth
when they were created, in the day that the L-RD G-d made
earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oopN 11 1amY wnw

The psalmist, longing for G-d’s courts, sings “For a sun
and a shield is Havayah Elokim”: G-d is light and protec-
tion to those who walk uprightly. Chassidus reads Havayah
as the ‘sun’ and Elokim as the ‘shield,’ the sheath that fil-
ters its light so that the world can bear it.

Psalms 84:1227:772 0°2°11n

1002 0°2777 230Yan? X *7 107 79221 17 0OR9R *1 1A Wt o3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2°,79 0°%1n

MPIw R 1 0IN
G-d says through Malachi, “For I, Havayah, have not
changed”: the proof that the Name Havayah is beyond
change.
Malachi 3:61:2 °38%n
:DI:J"’?; ) 2PY°7°12 ONKRY "YW et 2R "D
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
21,3 °9R5n

(12 °71 1am1 wnw wrnd)

In this manuscript the parenthesis reads “(T71 wv w”nd
5»13)” in place of the quotation of “a sun and a shield”; the
note does not explain the variant.
KEHOT'S NOTE
(5730 T wow wPna) MIPna AN 174 A2

TN M2 WA NI T OWY 29991 NPMIN . . 2OpPN aw

The note says this point, Elokim as the root of letters and
vessels and Havayah as the root of light, is explained
there.

KEHOT'S NOTE
.'|Y7’R1 RDP Y 717070 NRP 7RI 77721 .32 °Y 17390 NYT™ 71772 9R2N)

oW Yeom

“And the heavens and the earth were finished, and all their
host,” the close of the six days, after which the Torah first
uses the Name Havayah.
Genesis 2:1°X:’2 N°wWR12
DNI3"P2) PN 200 197
And the heaven and the earth were finished, and all the host

of them.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

38



TORAH OHR - PARSHAS YISRO - MAAMAR 6

31

32

33

U735 1T 10T

The Zohar reads “behold, good” as the angel of life and
“very” as the angel of death; Kehot cites it alongside the
Midrash.

Bereshit Rabbah 9:9'v:’v 127 n*wx"2

Zohar I, 14ax ,7> x”m
KEHOT'S NOTE
.2,191mPY AIRY 2,07 R, TR LB

97785 7T INRY U7 AT 20

Rabbi Nachman bar Shmuel: “very good” is the good incli-
nation, and “very good” is also the evil inclination, for
without it a person would not build a house, marry or have
children. Kehot cites it as 9:9; on Sefaria it is 9:7.
Bereshit Rabbah 9:7°1:’v 7127 n*wR72
271 17377 4K 1AM 72 DRIDY 27 Dw32 7N 72 DRI 12 7101 030
ity R R 10" F i Il NV M 'y G o o I O o ' S e £ 0]
,WR RWI K21 ,0°3 OTR 7132 KD ,¥77 730 9919KRw KOR 12R7A0K
NRIP RO %3 :(T N2P) (MR TAPW 191 NN RWI KD, T R
YN WOR
Rabbi Nahman bar Shmuel bar Nahman said in the name of
Rav Shmuel bar Nahman: “Behold it was very good” - this is
the good inclination; “and behold it was very good” - this is
the evil inclination. Is the evil inclination, then, very good?
This is a rhetorical question. Rather, were it not for the evil
inclination, a man would never build a house, would never
marry a wife, would never beget children, and would never
engage in commerce. Likewise, Solomon says: “[And I have
considered all toil and ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Rabbi Abahu: in the place where baalei teshuvah stand,

even the perfectly righteous cannot stand.
Berakhot 34b:22-23373-273:2 7% m19172
— TTRiy NWN “PYaY DiPR ANIX 227 MWRT I *I7T XM
221pP) PInT? 0P 0iPY” nRIY 1Ty 0K 0703 ORUTR
— "PAMY? oR7 277 MR 10E 02 23R ATm L RYPI2 PRIy
1;'[? 297 MY — 72977 RW LRIR°YR 1772y 027 pin v
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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In the Song of Songs the beloved says that “many waters
cannot quench love,” nor can it be bought: true love can-
not be put out. The maamar applies it to the intense love
of the baal teshuvah, which nothing can extinguish.

Song of Songs 8:7°1:'11 "W W

IPTOR MUY KP NI NIONTTNR Ni20P 390 KD o017 o
117 31122 192 120K2 002 1307227 NR YR

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the heavens and the earth were finished”: together
with “for on it He rested,” the verse of the Shabbos ascent.
Genesis 2:1'R:’2 N"wX12
:DNIE™22) IR D D0
And the heaven and the earth were finished, and all the host

of them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nawia°d

“For on it He rested from all His work.” The maamar reads
G-d’s ‘rest’ as the ascent of the worlds to His essence,
which comes of itself.
Genesis 2:3%:°2 N°wR12
iNORPR720m NaY 12 »3 IR WIRM ¥ awn o X o°pR 1727
:Niy? PR X12-WR
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating

had made.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2Wn NYMN naw

There the Alter Rebbe writes that Shabbos is the level of
the higher teshuvah, and that naw has the letters of “ta-
shev enosh” (Psalms 90:3), for on Shabbos the worlds as-
cend to their source, especially through the Shabbos
prayers; so he advises the lower teshuvah of Tikkun
Chatzos, the midnight lament, at least once a week, before
Shabbos.

Bereshit Rabbah 22:133”°:275 1127 n°wX1a
Sowni R 12°K 7 0w3a 1717 727 7RR° 197777 - 71 2199n 1P R¥™
37 Owa 11°372 °37 DY NPT AN RPN PIARY 0737
DW3A RAM %37 .IX22 TRIN31 071913 R (AR YR %372 Y9R
(T MRW) MR NRT 77 770 A0 RE INK ALY 237 92 K170 020
WY M 9 MR PWRAT QTN 12 YA A TARIPY ¥ XIT A
TWRIT DIR 2°NNA ,oNwANN AWN CNwY A% MR 77073
129717 >0 K7 23R 720N P 100 Ko7 79 0K L1710 DY novn
... 0°21N) MR NWRIT OTR TAY TN
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“Cain departed [vayetze] from the presence of the L-rd, and
lived in the land of Nod, east of Eden” (Genesis 4:16). “Cain
departed from the presence of the L-rd” - from where did he
depart? Rabbi Yudan said in the name of Rabbi Aivu: He cast
the words behind him and departed, as though deceiving the
Most High. Rabbi Berekhya said in the name of Rabbi Elazar
ben Rabbi Shimon: He departed as one who shows a split
hoof, and as one who deceives his Creator. Rabbi Hama said
in...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

KEHOT'S NOTE
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“...which G-d created to make”: the close of the Shabbos
verse, which plainly speaks of all the work G-d created and
made. The Sages read ‘to make’ as ‘to perfect’: the world
was created incomplete, for human work to complete.
Genesis 2:3°3:’2 N°wX12
INIRPMoM NaY 92 °3 IR WIRY yUawn 0PNy 0pR 712N
:Niy? 0°pPK X12WR
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating
had made.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the worlds of Beriah, Yetzirah and Asiyah are ‘which
G-d created to make’: to perfect what was not perfected in
the order of the worlds at creation.
KEHOT’'S NOTE
.2,39°9% XD LT ,R7°8 1127 NPwRI2D 2Pwne IRD
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G-d tells Moshe to command Israel to keep the Shabbos
“to make the Shabbos” for their generations: plainly, to
observe it and keep its holiness. The maamar reads ‘to
make’ literally: Israel ‘make’ Shabbos through their week-
day service. (context: Steinsaltz Tanakh)

Exodus 31:16170:8"% mnw

:079Y N"2 00977 NAWITNR NIY? NawT-NR PR3 10
Wherefore the children of Israel shall keep the sabbath, to
observe the sabbath throughout their generations, for a per-

petual covenant.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Shlomo pictures wisdom as a woman crying her wares in
the street: “Wisdom sings aloud outside; in the squares
she raises her voice,” calling to all. The Hebrew chochmos
is plural in form, ‘wisdoms,’ which the Zohar reads as two
levels of Chochmah (paragraph 7); ‘outside’ becomes the
outer worlds and physical deeds, and ‘sings aloud’ an
added revelation (paragraph 9). Steinsaltz
Tanakh)

(context:

Proverbs 1:20°3:’x *7wn

:A9p TAR 1932 739A YIN2 ninon
Wisdom crieth aloud in the streets, she uttereth her voice in
the broad places;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Zohar I, 141b2 ,xnp X”nt
Zohar III, 262ax ,207 3t
KEHOT'S NOTE
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Kehot’s note points to Zohar I, 141b for these words.
Zohar I, 141b2 ,xnp X”m

KEHOT’'S NOTE
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From Eliyahu’s prayer (Patach Eliyahu): “You are wise, but

not with a known wisdom.” The maamar uses it for the

higher Chochmah, which is beyond comprehension.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 97171 °23pN
% .RY?T7 13731 KDY 1P RIT NIX LRYPTY 1RO02 DY 0°51 NIR
ARIARDY XKW 2129 92°M1 99210 RYTIMNWR? KPR RY™T> ANR T2
0190 VAWM PIZ NINRT N2 RIPT2 by manx IR 11'?
PIX .RDPYINART RTINY 1AW .177122 179K 1°T .XW1 %127 NPTy
P72 MIR PIR 7LDIWR 20N0 1PAN* PR CNIRN LRWTTP xmoon

.XNPY PIINR IR RN X7
Constantinople, 1740 (CC-BY-NC)

70 AyRtw maon mvan

Rabbi Avin: “The nobelos (fallen fruit) of the wisdom
above is the Torah,” in a list of such ‘fallen fruits’ (sleep of
death, dream of prophecy, Shabbos of the World to Come).
Kehot cites it as 17:7; on Sefaria it is 17:5.
Bereshit Rabbah 17:5°77:1> 127 n°wR12
- X2 02 NP1 ;0190 - AR N9 AW - Nt nba L.
5151 - myn Sw 7R 09211 :PNAN T AP0 PAX C27 .nav
1N - 79y D mnon nbaa ann
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“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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Quoted in the note: distinguishing impure from pure “is a
general refinement between good and bad, that this can be
elevated and that cannot be elevated.”

KEHOT'S NOTE
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Rabbi Shimon on “Wisdoms sing aloud outside”: ‘wis-
doms’ are the higher wisdom and the small wisdom in-
cluded in it; the higher is hidden, and ‘outside’ is where it
comes forth as a voice that is heard. The Alter Rebbe calls
them the higher and the lower Chochmah.

Proverbs 1:20°5:x *5wn

:FI?‘IP AR NIAN72 73R Yan2 ninan
Wisdom crieth aloud in the streets, she uttereth her voice in
the broad places;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
Zohar I, 141b2 ,xnp x”m
Zohar III, 262ax ,207 3t
KEHOT'S NOTE
.n5nna nPwXNa nMn oa aRn WK ,209 2’ .2 KPP R LD LN Swn
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| Kehot’s note points to Ezekiel 22:26 for these words.
Ezekiel 22:26173:272 ‘?RPTT‘I’
RRWIT°21 127727 K 50 WIpT1°a *wTR 197071 *n7in 1onn 13D
:02IN2 PIRY 0727y 1PV TNINWM 17N KD 1inw?
Her priests have done violence to My law, and have profaned
My holy things; they have put no difference between the
holy and the common, neither have they taught difference
between the unclean and the clean, and have hid their eyes

from My sabbaths, and I am profaned among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Daniel’s night vision the Ancient of Days (G-d) takes His
seat: “His garment was white as snow, and the hair of His
head like pure wool.” The maamar reads the garment as
the encompassing light, sovev kol almin, as the tallis sur-
rounds the body.
Daniel 7:9'0:t Hx>17
WY M0 2203 AYIaY AN PRI NP 1 11972 T 1Y NI NI
P97 3 2MiP3P3 MIT 1AW A0 KD YD AWRY
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
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The note refers to the sources gathered in note 673 there
on the threads as the thirty-two paths of Chochmah.
KEHOT'S NOTE
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G-d commands that Aharon bear the names of the tribes
on the Breastplate over his heart “for a remembrance be-
fore Havayah always”; the Ephod’s shoulder stones carry
them in the same words (Exodus 28:12). The maamar
reads it as Aharon drawing down the supernal kindnesses.
Exodus 28:29173:1”3 mnw
5K X232 12775y vownd 1YN2 PRI 12 NiNYTNN IR RPN
TR NmIR? 1t? YTPD
And Aaron shall bear the names of the children of Israel in
the breastplate of judgment upon his heart, when he goeth
in unto the holy place, for a memorial before the L-RD con-
tinually. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Daniel 2:22 for these words.
Daniel 2:22375:2 517
(R ARY RN RN 70 Y10 RNINOM RNPORY K73 RIT
He revealeth the deep and secret things; He knoweth what is

in the darkness, And the light dwelleth with Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist closes his praise: “The beginning of wisdom
is the fear of Havayah”: plainly, awe of G-d is the first step
to wisdom. The maamar takes ‘beginning’ (reishis) as a
name of the higher Chochmabh itself.

Psalms 111:10”:X°p 0°%°7n

7Y NTRY ANPAR D7PRY-237 230 Loty N NRT Rdn NOwRY
The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-

dureth for ever.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Zohar II, 56a for these words.
Zohar II, 56ax ,11 27m
KEHOT'S NOTE
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The Zohar describes the lower level, the ‘sea,’ as ‘the end
of all levels,” which is below and from which building be-
low begins; the Alter Rebbe applies the term to the lower
Chochmah, Malchus.
Zohar, Pekudei 14:96-15:10577p:1"0-1"%:77 >T1p2 711 100
but subsequently it expanded and became the sea, symbolic
of the lowest grade, and created a lower world after the pat-
tern of the upper, the two being the counterparts of each
other. Hence the guarding of the universe is from above
downwards, that is, from the upper world which was formed
by the expansion of the Thought.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Job, describing how people dig out hidden treasures, asks:
“But wisdom, where (me’ayin) shall it be found, and where
is the place of understanding?” Wisdom is harder to find
than any treasure. Chassidus reads me’ayin as ‘from ayin
(nothing)’: Chochmah emerges from a level above it. (con-
text: Steinsaltz Tanakh)
Job 28:1227:175 21°R
NP2 BIPY 71K KSR PR 720
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
X ,Up PR 03 IR .27, 10 21K
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The Zohar on the opening of Genesis: “asher is rosh,
which comes out of reishis.” Kehot cites it for the word-
play of rosh and asher.

Zohar I, 15ax ,\v X”m

KEHOT'S NOTE
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Leah, at the birth of Zilpah’s second son, says “In my hap-
piness (be’ashri)! For daughters will call me happy,” and
names him Asher. The maamar cites it to show that asher
means happiness and delight.

Genesis 30:1327:> n"wx12
WK INYTNR RPN D112 21K 02 TWUR2 R? KM
And Leah said: ‘Happy am I! for the daughters will call me

happy.’ And she called his name Asher.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the other transcript these words are missing; after ‘a
term of delight, as in be’ashri’ it adds in parentheses: “and
this is Ehe-yeh asher Ehe-yeh, for the Name Ehe-yeh is in
Keser, which is the supernal delight called Atika, as is
known.”
KEHOT'S NOTE
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The psalmist: “Happy (ashrei) are those who dwell in Your
house; they will always praise You.” A second example of
ashrei as happiness.

Psalms 84:5°71:7" 0°2°1n
£ TP Ty AN 2w N
Happy are they that dwell in Thy house, they are ever prais-

ing Thee. Selah
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says the wording of that summary is taken from
here, and quotes it: ‘wisdoms’ are two, the higher and the
lower Chochmah; the lower Chochmabh is the radiance of
the higher Chochmah clothed in the performance of the
mitzvos to refine kelipas nogah, and through this it sings
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aloud; for the higher Chochmah of Atzilus is reishis, re-
ceiving from rosh, the letters of asher.
KEHOT'S NOTE
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There the Tzemach Tzedek cites this maamar as explain-
ing “that Shabbos itself is the level of Chochmah, and
through ‘to sanctify it’ one draws into it the level of ‘and
you shall call the Shabbos a delight.””

KEHOT'S NOTE
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There the Alter Rebbe explains that the whole exile is the
time of refinements, separating the evil from the good
through Chochmah, which is why Chochmah is also called
judgment (din) and is not entirely kindness, a view the
Arizal is said there to have praised.
KEHOT'S NOTE
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On Isaiah’s “nor speaking a word”: your speech on
Shabbos should not be like your speech on weekdays;
speech is forbidden, thought is permitted.

Shabbat 113b:1-2"2-X:2 3p naw
— M7 70K M2T 20 DY 77270 NAY DY 73T R KU
naY DY ;% R KPY RDR O — DI RnYwa .ammn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Akiva: “A fence for wisdom is silence.” Kehot cites it
as Avos 3:17; on Sefaria it is 3:13.

Pirkei Avot 3:133*:’3 N1aK miwn
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Rabbi Akiva said: Merriment and frivolity accustom one to

sexual licentiousness; Tradition is a fence to the Torah;

Tithes a fence to wealth, Vows a fence to abstinence; A fence

to wisdom is silence.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
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“One hour of teshuvah and good deeds in this world is bet-
ter than all the life of the World to Come.” The maamar ex-
plains why: the mitzvos draw the essence of the delight,
above what Gan Eden receives.
Pirkei Avot 4:171:*7 MaR mawn
,M7 0932 0°230 DORYR 1WN2 DAR YW D2 ,NIR 7 XA
D9 ,R27 0?1Y2 M7 NIIp DY NAR YW A9 K37 0PIy 20 Do
M7 03y 0
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.
Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
T290 0O nww
Right after “Remember the Shabbos day,” G-d tells Israel:
“Six days you shall labor and do all your work”: plainly, the
weekdays are for work. The maamar reads the verse as the
weekday service that ‘makes’ Shabbos, and in paragraph
15 reads ta’avod as ‘serve.’
Exodus 20:9°0:> nnw
SANIR2R"P3 Py Tagn o) NYY
Six days shalt thou labour, and do all thy work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On “And you shall love Havayah your G-d”: all service of
G-d should be with love, for there is no service like the
love of the Holy One, blessed be He.
Zohar III, 267ax ,101 »°mt
KEHOT'S NOTE
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From the praise of the woman of valor that closes
Proverbs: “Grace is false and beauty vain; a woman who
fears Havayah, she shall be praised.” The maamar uses it
to associate awe with the ‘female’ quality.

Proverbs 31:30°2:x7% “own
29000 RO NTNRT YR *BPT 2371 100 Y
Grace is deceitful, and beauty is vain; But a woman that

feareth the L-RD, she shall be praised.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalmist sings that G-d “remembered His kindness
and His faithfulness to the house of Israel,” and all the
ends of the earth saw His salvation. The maamar reads
zachar (‘remembered’) as zachar (‘male’): kindness, that is
love, is the ‘male’ quality, which is why love is called
zachor.

Psalms 98:3":1”% 0°°1n
YW DR PINTODDRTTD N7 PRIR° N2 nnmR) iTonm 3t

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud derives from “fill the earth and conquer it”
that the commandment to be fruitful is given to the man,
for “it is the way of a man to conquer.” The maamar ap-
plies it to the conquest of kelipas nogah through love.
Yevamot 65b:4-5"11-"7:2 1170 N1n2°
YN 272 NYPN 227 DN RYPR 227 WK 20270 31 X B3
MWK XY W37 1977 UK W TIRG DX W7 KYp M
:PIE? 92 202 2 M LYRYR AN "YU NIV w22P 197
KP) 73T 78 2T 0K VI X3TR LI 0P 3203 "NRIY
712771 3927 KPR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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PARAGRAPH 17

73

TRYR PRI PPEN T N
Moshe asks Israel: “And now, Israel, what (mah) does
Havayah your G-d ask of you, but to fear Havayah your
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G-d...?” The Sages read mah as me’ah, ‘a hundred,’ and
derive from it the hundred daily blessings.

Deuteronomy 10:1227°:> 0°727
“9331 7227723 TP T°NK T2y IR 1387 1277223 N2y

ElEH
And now, Israel, what doth the L-RD thy G-d require of thee,
but to fear the L-RD thy G-d, to walk in all His ways, and to

love Him, and to serve the L-RD thy G-d with all thy heart
and with all thy soul;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Meir: a person must recite a hundred blessings
every day, as it says, “What does Havayah your G-d ask of

»

you.
Menachot 43b:15-171°-1"1:2 3”1 NNan
o 52 Mo ARM N3P DTX 20 AR PR 037 R RN
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>7ARY *PMID0°KRA 1T TPRm 1AL 220 AP KNAW3 RMK 277 7772
77 99K 01 952 MI072 wHY 9125 TR 271 MR 27 T RhAN

712 PIRYY ROW WX PIRWY RO PRI INVYY

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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The Zohar’s introduction speaks of mi, the concealed up-
per level, and mah, the level below it, and cites David’s
praise “Havayah, our Master, how (mah) mighty is Your
Name in all the earth” (Psalms 8:2).

Zohar, Introduction 2:4-4:1227>:7-"7:22 NP7 770 100

This mystery remained sealed until one day, whilst I was on
the sea-shore, Elijah came and said to me, “Master, what
means ‘Mi (Who?) created these?’ “I said to him, “That
refers to the heavens and their hosts, the works of the Holy
One, blessed be He, works through the contemplation of
which man comes to bless Him, as it is written, ‘When I be-
hold thy heavens, the work of thy fingers, etc. O L-rd our
G-d, how glorious is thy name in all the earth!” ” (Ps. 8, 4-
10).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The psalmist: “By the word of Havayah the heavens were
made, and by the breath of His mouth all their host”: cre-
ation through divine speech, which the maamar identifies
with mah and memalei kol almin.
Psalms 33:6":377 0°2°11n
:Dg;g"?; "2 M WY Do 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Moshe to have Israel “take for Me an offering
(terumah)” for the Mishkan, from everyone whose heart
moves him. The Zohar expounds the verse, and the maa-
mar links terumah with mah and me’ah.

Exodus 25:2°2:7172 mnw

127 31270 WK YORTD DR A0 PTINR” PRIRY "1270R 137
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’Speak unto the children of Israel, that they take for Me an

offering; of every man whose heart maketh him willing ye

shall take My offering.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Rabbi Yehudah on “And they shall take for Me an
offering”: the upper level is called mi and the lower level
mah, and “do not read mah but me’ah,” for all the upper
levels are complete in it.

Zohar, Terumah 2:12-4:23372:"7-27°:’3 7190 ,97117 990

The supreme grade, esoterically known as.”the supernal
world”, is designated “Mi” (“Who”) and the lower grade
known as “the lower world” is designated “Mah” (“What?”,
“How?”), and we have been taught that “Mah” contains an
allusion to.”meah”-“hundred”-because all the higher
grades, when fully realized, are subsumed in it.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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There the Tzemach Tzedek explains two kinds of terumah:
terumah gedolah, which is taken neither by measure nor
by weight, and terumas ma’aser, which is taken specifical-
ly by weight and measure.
KEHOT'S NOTE
R 19172 11N 1°1¥ °R 71170 °1°1 °2 AR RDHP’2 Y 1??[?’1 D N”MIN2
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G-d tells Moshe to instruct the Levites: from the tithe they
receive from Israel they must set aside “a tithe of the tithe”
as Havayah’s terumah for the priest. The maamar uses it
for the ‘tenths’ by which each level descends.

Numbers 18:26175:11”> 127722

YRITNX PXIPTI2 XY PN DTPK ARKY 13T 071N

TR YR 1 NN A3 DORIM 0pN?NI2 DAKY 037 *NN3 WK
WY

'Moreover thou shalt speak unto the Levites, and say unto

them: When ye take of the children of Israel the tithe which I

have given you from them for your inheritance, then ye shall

set apart of it a gift for the L-RD, even a tithe of the tithe.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points to the same discussion for the question
left open here: how terumah, an elevation, fits a drawing-
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down.
KEHOT’'S NOTE
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G-d promises through Isaiah to those who turn from sin:
“My spirit that is upon you and My words which I have
placed in your mouth shall not depart from your mouth,”
nor from your descendants’, forever. The maamar cites it
for divine wisdom coming down into human speech. (con-
text: Steinsaltz Tanakh)

Isaiah 59:21872:071171°yW°
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And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A heavenly voice declared of the disputes of Beis Shammai
and Beis Hillel: “These and these are the words of the liv-
ing G-d.” Divine wisdom is present even in the human
voice of debate.

Eruvin 13b:61:2 3 P21y

019mi01 PR 2277 3% M0 ToRPR i 927 MR TR 027 NN

HYY AINYY DPYIIR ARMIY DY 1271 127 P2 0y MR 1Y Ny

MY *BYY MY YT T PP 1371 7T 22 o ey
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“Remember the Shabbos day to sanctify it”: here the maa-
mar answers its opening question about this command.

Exodus 20:8°11:"> mnw

AWTRY Nwa 0Nk 130
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Right after “Remember the Shabbos day,” G-d tells Israel:
“Six days you shall labor and do all your work.” The maa-
mar asks why this permission is joined to a command-
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ment, and answers that the weekday service draws the
Shabbos delight.

Exodus 20:9'0:> minw

INKPR"P3 DY) T3yR B NYY
Six days shalt thou labour, and do all thy work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The prophet calls on Israel to keep Shabbos: “If you re-
strain your foot because of the Shabbos ... and call the
Shabbos a delight (oneg) ...”: plainly, to honor the day with
pleasure instead of weekday affairs. The maamar reads
oneg as the supernal delight drawn down into Shabbos.
(context: Steinsaltz Tanakh)
Isaiah 58:13x7>:n”117°yw°
3y NW? DRI CUTR o2 130N Nivy 721 nawn wATDX
127 737) TR0 RIZRH P27 MY IR 1200 N WATR?
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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At 50d ‘Yisrael, li rosh’ is the level of Chochmah, whose es-
sence, ‘wise but not with a known wisdom,” cannot be
grasped; only Netzach, Hod and Yesod of Abba, called ‘Yis-
rael Saba,’ shine as the source of the worlds.
KEHOT’'S NOTE
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This is the discourse on the section of tzitzis at the end of
Shelach.
KEHOT'S NOTE
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TR 1T MnY
Kehot’s note points to Deuteronomy 4:6 for these words.

Deuteronomy 4:6":’7 0°727
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Observe therefore and do them; for this is your wisdom and

your understanding in the sight of the peoples, that, when

they hear all these statutes, shall say: ‘Surely this great na-

tion is awise and understanding people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rashi: “You shall keep” — this is Mishnah (study); “and
you shall do” — in its plain sense. Kehot also cites the Sifra
on Emor, Rashi on Leviticus 22:31 and the Sifrei on Re’eh.

Rashi on Deuteronomy 4:6":'7 0°127 %y "1
0onman R 0D :(QW) iynwnd .onwy mwn fto.onanen
DY °°Y? 0°19211 0°O0 1WA NRT2 131 0N
onnwy AND YE SHALL BE ON THE WATCH [TO DO] — This
refers to the study of the laws (Sifrei Devarim 58), an°wy —
this must be explained according to what it implies: AND YE
SHALL DO. "3 0501’21 23nnon X°1 °> FOR THIS IS YOUR
WISDOM AND UNDERSTANDING [IN THE EYES OF THE
PEOPLES] — i.e. through this ye will be accounted wise and
understanding men in the eyes of the peoples.

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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Before the Flood the Torah says “The Nefilim were on the
earth in those days,” mighty men born when ‘the sons of
the great’ took the daughters of man; their name means
‘fallen ones.” The maamar alludes to a Kabbalistic teach-
ing that traces them to a ‘drop’ that was not received and
held. (context: Steinsaltz Tanakh)

Genesis 6:4"7:) N"WX12
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The Nephilim were in the earth in those days, and also after

that, when the sons of nobles came in unto the daughters of

men, and they bore children to them; the same were the

mighty men that were of old, the men of renown.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Shlomo urges: “Hear, my son, the instruction of your fa-
ther, and do not forsake the teaching of your mother”:
plainly, hold to the upbringing of both parents. The maa-
mar applies ‘mother’ to the Oral Torah and ‘father’ to the
Written.

Proverbs 1:8°11-k *2wn
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Hear, my son, the instruction of thy father, And forsake not

the teaching of thy mother;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Moshe that Shabbos is “a sign between Me and
the children of Israel forever,” for in six days He made
heaven and earth and on the seventh He rested (the maa-
mar’s wording also echoes 31:13, “for it is a sign between
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Me and you”). The maamar reads the ‘sign’ as Malchus,
shamor.

Exodus 31:171:8"% minw
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It is a sign between Me and the children of Israel for ever;

for in six days the L-RD made heaven and earth, and on the

seventh day He ceased from work and rested.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says that the explanation of the Zohar on
Vayakhel to which the text
elsewhere’) is printed here.
KEHOT'S NOTE
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refers (‘as explained

77121 R°AAT RMUWANN XM7 °RA

The Zohar on Vayakhel: “this spirit is the spreading forth
of that point,” the lower point, Malchus; it is the secret of
Shabbos below, of which ‘keeping’ is written, “And the
children of Israel shall keep the Shabbos,” and the Zohar
connects it with “between Me and the children of Israel.”

Zohar, Vayakhel 14:185-1957"3p-n"0p: 7™ rpm 7T 190
Insomuch, then, as it abides with man, it is necessary for
him to guard it, conformably to the Scriptural injunction:
“Wherefore the children of Israel shall guard the Sabbath”
(Ex. 31, 16), the term “Sabbath” alluding to the terrestrial
Sabbath-point, and the particle eth to the special spirit
which is the expansion of the same Point. When that expan-
sion brings an affluence of holiness and beatitudes from on
high on to that point, there is an effulgence of light all
around, and the spirit is illumined on all sides, the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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There “on that very day Avraham was circumcised” is read
as the essence of ‘this day,” the day that is entirely long
and entirely good: the great revelation of the future, the
revelation of ‘Your abundant goodness.’
KEHOT'S NOTE
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Hosea foretells that Yehudah and Israel will gather under

one head, “for great is the day of Yizre’el”: the people once

scattered will be ‘sown’ again in their land. It is from the

haftarah of Parshas Bamidbar, to whose discourse the text
refers. (context: Steinsaltz Tanakh)

Hosea 2:2°2:°2 ywin
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And the children of Judah and the children of Israel shall be

gathered together, and they shall appoint themselves one
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head, and shall go up out of the land; for great shall be the
day of Jezreel.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

TR P P21 D

The note points there on reading kivinu as a long line
(kav).
KEHOT'S NOTE
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Kehot’s note points to Zohar, Vayakhel 1:1-43:496 for
these words.

Zohar, Vayakhel 1:1-43:496173N0:2"1-"R’X Drp™ A 990
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