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“Their appearance and their workings”

Only what stands above the distinction of above and below can
reach all the way down: like a wheel within a wheel, or a crown
that has no head or foot, the fiftieth gate revealed on Shavuos
brought the Torah into physical deeds. Moshe, who held the
forty-nine gates, drew it down as “keeping kindness,” a hidden
kindness above the chain of worlds that reaches even the worlds

of separation.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Only what stands above the distinction of above and below can reach all the way
down: like a wheel within a wheel, or a crown that has no head or foot, the fiftieth
gate revealed on Shavuos brought the Torah into physical deeds. Moshe, who held
the forty-nine gates, drew it down as “keeping kindness,” a hidden kindness above

the chain of worlds that reaches even the worlds of separation.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Ezekiel saw the Chariot’s wheels “as though a wheel were within a wheel”: a small wheel inside a large
one is lower at the top but higher at the bottom. So “the spirit of the chayah,” in the singular, comes
from a place so high that above and below are equal before it: the level of adam, which includes all
four chayos and has no right or left. Every level of creation is such a circle within a circle. The forty-
nine days of the Omer are a light with above and below, but the fiftieth gate, revealed on Shavuos, en-
compasses all like a crown, so the Torah given in it reaches physical deed. Moshe, who held forty-nine
gates of understanding, drew it down, as he drew down the Thirteen Attributes of Mercy. Among them,
“keeping kindness” is a hidden kindness above the chain of worlds, while the “doing kindness” of the
Ten Commandments is Avraham’s Chesed of Atzilus. Both are “to thousands”: levels separated, like the
Gardens of Eden, by a river of fire, and formed, like the letter alef, by contraction and drawing down.

Avraham’s kindness stays in Atzilus; Moshe’s, from Keser, reaches the separate worlds.

OUTLINE

1 A wheel within awheel mM-2

In a small wheel inside a large one, above and below trade places. The spirit of the chayah comes from a
place above both: the level of adam, which includes all four chayos and has no right and left.

2 The fiftieth gate and the Torah 13

The forty-nine days of the Omer are a light with above and below; the fiftieth gate, revealed on Shavuos, en-
compasses all like a crown, so the Torah given in it reaches physical deed.

3 Moshe and the two kindnesses 14

Moshe, who held forty-nine gates, drew down the Thirteen Attributes. “Keeping kindness” is a hidden kind-
ness above the chain of worlds, its source; “doing kindness” is Avraham’s Chesed of Atzilus, within it.
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Thousands of levels 15-7

“To thousands” means levels one above another, separated by the river of fire, as Rabbi Zeira fasted to for-
get the Babylonian Talmud. Going down, they are successive contractions, rooted in the alefs of the Name
Mabh.

The form of the alef 18-9

The alef of Ehe-yeh is a light ready to be revealed. Its yud, vav and yud show a contraction followed by a
drawing down, repeated through the whole chain of worlds.

Avraham, Moshe and their heirs 110

Avraham’s kindness stays within Atzilus; Moshe’s, from Keser, reaches the separate worlds. Rava and Rav

Yosef each knew his own level, and the heads of yeshivos, of Moshe’s level, draw down awe and love.

KEY CONCEPTS

A wheel within awheel 721X 7112 1218

Ezekiel’s image of the Chariot’s wheels. In a small wheel
set inside a large one, the large wheel is higher at the top
and the small one higher at the bottom: what stands above
both can reach the lowest point.

The fiftieth gate o°wnnm yw

The highest of the fifty gates of Binah, revealed on
Shavuos after the forty-nine days of the Omer. It includes
and encompasses all forty-nine, has no above and below,
and is Keser.

Keeping kindness and doing kindness 1w1y1 70 1211
Ton

“Keeping kindness” (notzer chesed), Moshe’s level, is a
hidden kindness above the chain of worlds, its source and
root. “Doing kindness,” Avraham’s level, is the Chesed of
Atzilus within that chain.
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The river of fire 911°7 973

The river in which the soul immerses between this world
and Gan Eden, and again between the lower and the upper
Gan Eden, to forget what it knew and enjoyed at the level
below.

The alef 7”%x

The letter of Ehe-yeh, “ready to be revealed.” Its form, a
yud above, a vav and a yud below, shows that every draw-
ing down comes through a contraction, and it gives the
levels their name, alafim, “thousands.”

Moshe nwn

Given forty-nine gates of understanding, Moshe stood next
to the fiftieth and drew it down: the Torah, the Thirteen
Attributes and “keeping kindness,” which reaches even
the separate worlds. The heads of yeshivos in every gener-
ation are of his level.
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SECTION 1 - 1-2

A wheel within awheel
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“Their appearance and their workings were as though a wheel (ofan) were within a wheel.” This
means: like a small wheel within a large wheel, in which, above, the large wheel that surrounds the
small wheel is higher than the small wheel, while below, at the bottom, the small wheel is above the
large one.
The maamar opens with words from Ezekiel’s vision of the Divine Chariot: the wheels (ofanim), which are
also a class of angels, looked “as though a wheel were within a wheel.” The Alter Rebbe pictures a small wheel
set inside a large one: at the top the large wheel is higher, but at the bottom the small wheel is higher, so
above and below trade places. By a tradition the Tzemach Tzedek passed on (HaYom Yom, 18 Shevat), this
was the first discourse of the Maggid of Mezritch as leader, on Shavuos 5521 (1761), explained here by the

Alter Rebbe in his own style; one manuscript heads it “a second explanation of ‘Moshe would speak,’” the
verse of the maamarim before it.
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So too is “the spirit of the chayah (living creature) in the wheels.” It does not say “the spirit of the
chayos,” [even]| though there are in fact four chayos in the Chariot. Rather, the point is that for
there to be the spirit [in the wheels, it comes]| specifically from a very lofty place, before which
above and below are equal. For what is higher is able to descend and spread downward.
Ezekiel also says “the spirit of the chayah was in the wheels,” in the singular, though he saw four chayos, the
living creatures that carry the Chariot. The Alter Rebbe explains that the spirit moving the wheels comes

from a place so high that above and below are equal before it, and only what is that high can descend and
spread all the way down.
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And this is the well-known “spirit of the chayah”: it is the level of the totality of the four chayos, and
their totality is the level of adam (man). For “the face of a lion [is] on the right” and “the face of an

ox on the left,”

The singular “chayah” refers to the level that includes all four chayos. Each of Ezekiel’s chayos had the face
of a man, the face of a lion on the right, the face of an ox on the left and the face of an eagle; the lion and the
ox each belong to one side, while adam, man, is the whole that includes them all.
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whereas the level of adam has no right and left. Therefore it is called adam: “I will be likened
(adameh) to the Most High,” to the adam upon the Throne, etc.

Unlike the lion and the ox, the level of adam is not on one side or the other. Its name, adam, is linked to
adameh, “I will be likened,” from Isaiah’s “I will be likened to the Most High,” a derivation the Kehot note
traces to the Kabbalists (Asarah Maamaros, the Shelah, Avodas HaKodesh): this level resembles the adam,

the figure of a man, whom Ezekiel saw upon the Throne.

SECTION 2 - 13

The fiftieth gate and the Torah
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Now, as it is with the wheels, so it is in the entire chain of descending worlds (hishtalshelus), from
the loftiest of all levels: they are in the manner of “as though a wheel were within a wheel,” for a cir-

cle encompasses everything below, etc.

What was said of the wheels holds for every level of creation, from the very highest down. Like a large wheel
around a small one, each higher level is a circle that surrounds everything beneath it.
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Therefore, on the festival of Shavuos [there is] a revelation of the fiftieth gate (which comes after
the forty-nine days of the Counting). These [days] are from the level of the seven Names that may
not be erased, which are the level of expansion, at the level of the light that fills all worlds (memalei
kol almin), so that there is the level of above and below, head and foot, etc.

The forty-nine days of counting the Omer, from Pesach to Shavuos, belong to the seven Names of G-d that

may not be erased. Like the light that fills all worlds, they spread out into an order with an above and a below,
a head and a foot; on Shavuos, the fiftieth day, the fiftieth gate beyond them is revealed.
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But the fiftieth gate is what includes and encompasses all the levels, and there, there is no level of
above and below at all. In it the Torah was given to Israel: the positive commandments and the pro-
hibitions, the drawing down of the Infinite Light (Or Ein Sof) into physical action.
The fiftieth gate includes and encompasses all forty-nine, so above and below do not apply to it at all; in
Likkutei Torah (Bamidbar) the Alter Rebbe explains the forty-nine as the seven supernal attributes, each in-

cluding all seven, which in the fiftieth gate become one. In it, on the fiftieth day, the Torah was given, with
commandments to do and not to do, which draw the Infinite Light down into physical action.
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This is the meaning of the “crown of Torah,” like a crown (koteres) and a diadem that is upon the
head, above, in a manner that has no aspect of head and foot, etc. That is why it spreads below just
as above. And it is like the matter of the wheel within the wheel, mentioned above.
This is the “crown of Torah,” the Mishnah’s phrase (Avos 4:13): a crown (koteres, akin to keser, the Crown,
which paragraph 10 identifies with the fiftieth gate) sits on top of the head, and as a circle it has no head and

foot. So what flows from this level spreads below just as it is above, like the outer wheel, which is highest at

the top and also lowest at the bottom.
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SECTION 3 - 14

Moshe and the two kindnesses
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Now, this drawing down is through the level of Moshe. “Moshe would speak,” for of him it is said,
“You made him a little less than G-d,” for all forty-nine gates of Binah (understanding) were given
over to him. Because of this he was close to the fiftieth gate, to draw down from it.
The fiftieth gate is drawn down through Moshe, as the verse of the Giving of the Torah says, “Moshe would
speak.” “You made him a little less than G-d” is said in Psalms of man; the Talmud reads it as teaching that

of the fifty gates of understanding all but one were given to Moshe, so he stood next to the fiftieth and could
draw from it.
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Therefore it was he who drew down the Thirteen Attributes of Mercy, as is found in the Zohar on
“And he called: Havayah, Havayah,” etc., that “and he called” refers to Moshe: it was he who called
and drew down Havayah, etc. (And the meaning of the verse [is]: “And Havayah passed before
him,” before Moshe, “and he called”: Moshe.) [These Attributes] are the sources of the chain of de-
scending worlds (hishtalshelus), Atzilus, etc.
For the same reason it was Moshe who drew down the Thirteen Attributes of Mercy. The verse reads plainly
as G-d calling out the Attributes as He passed before Moshe, but the Zohar reads “And he called: Havayah,
Havayah” as Moshe calling out, and so drawing down, the Name Havayah, and the parenthesis spells out

this reading. The Thirteen Attributes are the sources from which the chain of worlds unfolds, beginning with
Atzilus.
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And this is the meaning of “keeping kindness” (notzer chesed). Notzer [has]| the letters of tzinor (a
channel) and the letters of ratzon (will).
“Keeping kindness” (notzer chesed) is one of the Thirteen Attributes: “keeping kindness for thousands.” The
letters of notzer can be rearranged to spell tzinor, a channel, and ratzon, will; the Rebbe noted (Igros

Kodesh, vol. 2, p. 119) that the Arizal’s writings give notzer as the letters of ratzon, and commentaries on the
Zohar give tzinor as the letters of ratzon.

likuteitorah.com/torah-ohr/yisro/5/ 7
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Notzer also means “guarding”: it is the level of keeping in thought, in a state of concealment, be-
fore it comes to revelation.

Notzer also means to guard: this kindness is kept hidden, as an idea is kept in thought before it is revealed.
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This is not so with “and doing kindness” (ve’oseh chesed) that is in this world: “doing” is the level
of tikkun (putting in order), as in “and she shall do her nails.” That is, [it is] the level and rank of
Avraham, the Chesed (kindness) of Atzilus.
The kindness that is “done” in this world, the “doing kindness” of the Ten Commandments, is different: “do-
ing” means putting in order, as in “she shall do her nails,” said of a woman taken captive in war. This is

Avraham'’s level, the Chesed of Atzilus; in Iggeres HaKodesh (15) the Alter Rebbe explains that Avraham’s
great love was the light of the supernal Chesed of Atzilus shining in his soul.
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Therefore “keeping kindness” is written before “visiting the iniquity of the fathers.” For “visiting
the iniquity of the fathers” comes after the close of the Thirteen Attributes, which close with “and
cleanses” (ve’nakeh), whereas “and doing kindness” is written after “visiting the iniquity of the fa-
thers,” because it is the level of the Chesed that is within the order of the chain of descent.
This is why, in the Thirteen Attributes, “keeping kindness” comes before “visiting the iniquity of the
fathers”: the Attributes end with “and cleanses” (ve’nakeh), and “visiting the iniquity” comes only after

them. In the Ten Commandments, though, “doing kindness” comes after “visiting the iniquity of the

fathers,” because it is kindness that works within the ordered chain of worlds.
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Whereas “keeping kindness” is the level of a Chesed that is far above the order of the chain of de-

scent, except that it is the level of source and root, etc.

“Keeping kindness,” by contrast, is a kindness far above that order. It is not part of the chain itself, but its
source and root.

likuteitorah.com/torah-ohr/yisro/5/ 8
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SECTION 4 - 15-7

Thousands of levels
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And of the two levels of Chesed (kindness) mentioned above it is said, “to thousands” (la’alafim),
etc. This means thousands of levels. And what levels means is that they are level after level.
Both verses that speak of these two kindnesses go on to say “to thousands” (la’alafim): “keeping kindness to

thousands” and “doing kindness to thousands.” The Alter Rebbe reads “thousands” as thousands of levels,
each following the one before.
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That is, for example, the level of the lower Gan Eden, which [comes] after this world: there must be
a river of fire (nehar dinur) separating [them]|, in which to immerse, so that the physical faculty of
memory may be forgotten from him. For since he remembers physical things, he cannot delight in
Gan Eden.

For example, after this world comes the lower Gan Eden (the realm where souls delight in G-dliness after this
life), and between them is the river of fire (nehar dinur), in which the soul must immerse. It makes the soul
forget its physical memories, for as long as it remembers physical things it cannot take delight in Gan Eden.
Earlier in Torah Ohr (Miketz) the Alter Rebbe says that even a perfect tzaddik must immerse in it on entering
Gan Eden, to remove the memory of this world.
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Therefore, when one ascends from the lower Gan Eden to the upper, there must also be a river of
fire, to forget the comprehension and delight of the lower Gan Eden.
The same holds higher up: rising from the lower to the upper Gan Eden requires another river of fire, to for-
get even the understanding and delight of the lower Gan Eden. Likkutei Torah (Beshalach) gives the reason:

the upper Gan Eden is a delight so far above the lower that the soul must forget the lower one, so that it will
not confuse it there.

likuteitorah.com/torah-ohr/yisro/5/ 9



TORAH OHR - PARSHAS YISRO - MAAMAR 5 151}{” "]1}']: '[D\Rﬂ 17117 AWNRD OPwynI On°RAn

TIMPn TR AT 10 *922 TINDN NOWSDT MPAYN IR DY X7 397 27T 2°RTINA2 11980 171
27.28 momw 9 RIVPT YRR YTIID VIR 12 VOW XDT TV [won voona) 97172 2923

It is like what we find in the Gemara: Rabbi Zeira fasted a hundred fasts so that he would forget the
Babylonian Talmud, etc., even though he had studied the Babylonian Talmud with awe and love
(bidechilu u’rechimu), to the point that the fire had no power over him, as is known from the story
of “the little one with the scorched legs” (Katina charich shakei).
The Talmud (Bava Metzia 85a) tells that Rabbi Zeira, on going up to the Land of Israel, fasted a hundred fasts
to forget the Babylonian Talmud, though he had learned it with awe and love, so purely that fire had no pow-

er over him. He would sit in a heated oven unharmed, until one day his legs were singed and he was nick-
named “the little one with the scorched legs.”
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And so there are thousands of levels, level after level, ascent after ascent.

So the “thousands” are ascending levels, each higher than the one before.
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So too in the drawing down from above to below, there are many tzimtzumim (contractions), con-
traction after contraction, until the upper Gan Eden is the delight of created beings. And they are
called alafim (thousands) because their root is the level of alefs (alfin): the spelling-out (milui) of
the Name Mah, Havayah spelled out with alefs.
Going the other way, from above to below, the light comes down through one contraction after another, and
only after many contractions can there be the upper Gan Eden, a delight that created beings can receive.
These levels are called alafim, “thousands,” because their root is the letter alef: the Name Mah is the Name

Havayah with its letters spelled out using alefs (yud-vav-dalet, hei-alef, vav-alef-vav, hei-alef), whose nu-
merical value is 45, mah.

SECTION 5 - 18-9

The form of the alef
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And the meaning of this alef: it is the alef of Ehe-yeh, “I am destined and ready to be revealed,” for
the alef denotes the future,

This alef is the first letter of the Name Ehe-yeh, “I will be” (Exodus 3:14), which the Zohar explains as “I am
ready to be revealed”; the Alter Rebbe adds “destined.” In Hebrew an alef at the start of a verb marks the

first-person future, as in e’eseh, “Iwill do,” so the alef stands for what is about to be revealed.

likuteitorah.com/torah-ohr/yisro/5/ 10
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and also, every descent of the drawings-down is at the level of alef. For an alef is a yud above, a yud
below and avav in the middle,

Moreover, every descent of light has the form of an alef. The letter is drawn as a yud above, a yud below and

avav between them.
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to show that the drawing down, which is the vav, comes through tzimtzum (contraction), which is
the yud at the top. For without the contraction there could not be a drawing down and revelation in
another manner; rather, everything would be one thing.

The vav, a line drawn downward, stands for the drawing down, and the upper yud, a mere point, for the con-
traction that must come first. Without a contraction nothing could be revealed in a different, lower form;

everything would remain one.
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Afterward the drawing down contracts again, to be like the level of a yud below, so that from there
will come a level of contraction and another drawing down.

After coming down, the drawing down contracts again into a point, like the lower yud of the alef. That point
becomes the start of a further contraction and drawing down.
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And thus is the order of the whole chain of descending worlds (hishtalshelus): all of them are levels

of alefs. And this is [the meaning of] “to thousands” (la’alafim), both in “doing kindness,” at the

level of Avraham, the Chesed (kindness) of Atzilus, and in “keeping kindness,” the level of Moshe.
So the whole chain of worlds is a series of alefs, one after another, and this is the “thousands” (alafim) of the

verses. It applies both to “doing kindness,” Avraham’s level, the Chesed of Atzilus, and to “keeping
kindness,” Moshe’s level.

likuteitorah.com/torah-ohr/yisro/5/ 1
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SECTION 6 - 110

Avraham, Moshe and their heirs
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Now, the level of Avraham, in “doing kindness,” is drawn down only into Atzilus, where “He and
His life-forces are one,” for this drawing down is from the seven Names that may not be erased,
which is in the forty-nine days of the Counting; there too there are thousands of levels.

Avraham’s “doing kindness” reaches only as far as Atzilus, the world where G-d and His life-forces are one,

because it comes from the seven Names that may not be erased, the forty-nine days of the Omer. Even there,
there are thousands of levels.
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But the level of “keeping kindness,” the level of Moshe, is in the fiftieth gate, which is Keser (the
Crown), the six hundred and twenty pillars of light, like a pillar that joins above and below.
Moshe’s “keeping kindness” comes from the fiftieth gate, which is Keser, the Crown. The word keser has the
numerical value 620, so Keser is called the 620 “pillars of light” (the 613 commandments of the Torah and
the seven of the Sages), and like a pillar it joins above and below. A manuscript adds that ratzon equals

Moshe in numerical value, and Or HaTorah that notzer equals Moshe with the kollel (346 and 345), linking
“keeping kindness” with Moshe’s name.

271 .7wR N2 X371 T.0ANRP W nwn 10 Y719 own 0TI MRy Y7022 03 Punn 197
AN2°M2 991 R PO *°071aRT X1 AR N0

Therefore he drew down also into Beriah, Yetzirah and Asiyah, the separate worlds, [as in] “from
there it divides,” etc. “Moshe, you have spoken well”: Rava was of the level of Moshe. And Rav Yosef
said, “Master of Avraham,” for each one recognizes his own level.
That is why Moshe could draw it down even into Beriah, Yetzirah and Asiyah, the worlds of separate exis-
tence, of which the Torah says “from there it divides.” In the Talmud, Rav Safra addressed Rava as “Moshe,”

for Rava was of Moshe’s level, while Rav Yosef exclaimed “Master of Avraham!”: each recognized his own
level.

likuteitorah.com/torah-ohr/yisro/5/ 12
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And all the heads of yeshivos in every generation are of the level of Moshe, for indeed he is the one
who draws down awe and love (dechilu u’rechimu). (And see what is written on “And he spoke to
the heads of the tribes,” etc.)
The heads of yeshivos in every generation are of Moshe’s level, since that level is what draws down awe and
love. The closing parenthesis refers to the maamar in Likkutei Torah on “And Moshe spoke to the heads of

the tribes,” which explains the “heads” as the heart’s desire that turns a person’s attributes toward the love
of G-d, drawn down from Moshe’s level, the supernal Daas.

IN ONE'S AVODAH

Rabbi Zeira, who fasted to forget the Babylonian Talmud he had learned with awe and love, shows that rising
higher means letting go even of the understanding and delight of the level below. And the heads of yeshivos

in every generation are of Moshe’s level: through them awe and love are drawn down.

QUESTIONS FOR DISCUSSION

1. Why can only something above the distinction of above and below reach all the way down? How does the

image of a wheel within a wheel show this?

2. What is the difference between the forty-nine days of the Omer and the fiftieth gate revealed on Shavuos,
and why was the Torah given in the fiftieth?

3. How do “keeping kindness” and “doing kindness” differ, and what does their place in the verses, before or
after “visiting the iniquity of the fathers,” show about each?

4. Why must the soul forget even holy understanding and delight in order to rise higher, as Rabbi Zeira for-
got the Babylonian Talmud?

5. What does the form of the alef, a yud, a vav and a yud, teach about how every drawing down of light takes
place?

likuteitorah.com/torah-ohr/yisro/5/ 13
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PARAGRAPH 1

QWY OeRIN

Another version of this maamar: the transcript made by
the Mitteler Rebbe, printed in Sefer HaMaamarim 5566 on
page 212 and headed “Chag HaShavuos” (the festival of
Shavuos).
KEHOT'S NOTE
MYawn an” Qiwnt 2°7°Y 170pN 1702 — SYRNART INTR PO NN
NZN 92’0 NPMIRD L7973 9270 R DY 1w IR°2” 01N 17 *aR2 T122
myaw) Mo 1DIRA U0 WK AUT7 oowa M et 1°°%n 7ann vy
Qmewym QimeRIn 177 LY IR P”DY? o°a17%a POy XA (vopn
RN T NRRA LT IMRND DY 70PN 190 °Y 270 127N RPN CINRN2
2 NN 0°ANM2 .275WN MW ANT 2 010 — Dewymnl OPRIn 1772
1125 190 ¥737 NI P73 :(Law 170 01" 0172 02 PRYIAY) XL AT
—190° D IR 77N — QIPwYN QIPRINMY W7 WK LW IINIRR
NIRWIN DR 153? NYWI WLINYNRR T2 297 IARY NWRIAT WINT RIT
PPN SAN 1P 11029 WYRY AWK DD — R7Opn Mawn an —
W77 IR 1°29W P, TRy ANIR2 AW — PIRT D Sya — PIRIRAN
19102 275wn M 17T 1791 97Oy L Ina0 Yy

QWY OPRIN

Ezekiel describes the wheels beside the chayos: “their ap-
pearance and their workings were as though a wheel were
within a wheel.” Plainly, the wheels could turn in any di-
rection, as if a second wheel were set within each at anoth-
er angle; the Alter Rebbe reads it as a small wheel inside a
large one, in which above and below trade places (context:
Steinsaltz Tanakh).

Ezekiel 1:1610:k 2Rpin>

DIPRI TAYIIX? 0K MnT) UUYIN 1Y DRI 001N X2
TRIRT T7IN2 12IRT 727 WRI D RYMm

The appearance of the wheels and their work was like unto

the colour of a beryl; and they four had one likeness; and

their appearance and their work was as it were a wheel with-

in awheel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

JIDIR D2 IXW Y K 77 773 NIRRT 0 LK ORp

5973 79I TIN2 VP 1DIN M3

Two places in Or HaTorah that the note gives for the image
of a small wheel within a large one.
KEHOT'S NOTE
NYPNN’2°Y 11975 190°°0 .7900 °Y R¥N °2°D N”MIR IRT

D°12IN2 717 M9

The Mitteler Rebbe’s transcript states the question out-
right: “At first glance one must understand why it says ‘the
spirit of the chayah,’ in the singular, and does not say ‘the

spirit of the chayos.
KEHOT'S NOTE

likuteitorah.com/torah-ohr/yisro/5/
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D°12IN2 17 M9

The chayos went wherever the spirit, the divine will, led
them, and the wheels rose beside them, “for the spirit of
the chayah was in the wheels”: though not joined to the
chayos, the wheels moved with them. The Alter Rebbe asks
why the verse says chayah, in the singular, when there
were four (context: Steinsaltz Tanakh).

Ezekiel 1:20°0:°R Pxptn»

W2 DIDIRT) 1327 M M3Y 1522 N2Y? M7 DY WK Y
0739982 A7 M °3 ng@y’?

Whithersoever the spirit was to go, as the spirit was to go

thither, so they went; and the wheels were lifted up beside

them; for the spirit of the living creature was in the wheels.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

K3 .0 X PR

01282 7O M9

The next verse repeats it: when the chayos went, stood or
rose from the earth, the wheels did the same, “for the spir-
it of the chayah was in the wheels.”

Ezekiel 1:21875:R HxRptne

DIDIRT PP PIRT 2yR OXPIIN ITRY? OTHYN 1072 0R2P2
:0°3D3R32 P07 M1 °3 onny’

When those went, these went, and when those stood, these

stood; and when those were lifted up from the earth, the

wheels were lifted up beside them; for the spirit of the living

creature was in the wheels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

7

DNPWIR T 2221 PR BN 1IN A

Each of the four chayos had the face of a man, the face of a
lion on the right, the face of an ox on the left, and the face
of an eagle. The Alter Rebbe contrasts the lion and the ox,
each on one side, with adam, which includes them.
Ezekiel 1:1072R Pxpim
NI DAY PRI IR 191 DX 1D 071D NnT
DY WII9N TP PR
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A Kabbalistic work that the note gives as a source for link-
ing adam with “adameh la’elyon.”

Numbers 13:2°2:3*> 72712

YR PRI *337 103 PIRTIVR 191D PIRTNR 07 DU 777U
10712 Kot 59 IMPWR 1NaR o TR UK TR

’Send thou men, that they may spy out the land of Canaan,

which I give unto the children of Israel; of every tribe of

their fathers shall ye send a man, every one a prince among

them.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,5.2.,2 5w 3D 270 0 B DR RN MANRD 1wy 990 X9
JIPRT2 1792 K2 PR KPR PPMIAY .2 00w LK LAPW .2 KW .2 ,100
A9 LR WU .3 ,0° 13T .2 ,0 18 NMDY L ,18 T IR

10y RTN

In Isaiah these words are the boast of the king of Babylon:
“I will ascend above the heights of the clouds; I will be
likened to the Most High.” The Kabbalistic works cited in
the Kehot note derive the name adam from this word,
adameh, a likeness of what is above (context: Steinsaltz
Tanakh).

Isaiah 14:147: 7 y1oyw°
TP2Y? TR 2y "NRaTPY MPYN
I will ascend above the heights of the clouds; I will be like

the Most High.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

NOOI bYW DIN®

Above the chayos Ezekiel saw a throne, and “upon the
likeness of the throne, a likeness as the appearance of a

»

man (adam) upon it from above,” only the likeness of a
man. This is the adam upon the Throne whom, the Alter
Rebbe says, the level of adam among the chayos resembles

(context: Steinsaltz Tanakh).
Ezekiel 1:26172:°R Pxptn°
DM 5Y1 RDI MINT 1°D071AR XN QWRI2Y WK Y17 Dynm
2% Y2y DIX XT3 M K37
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AN IR L L TR M — N W

The manuscript reads here: “also in the wheels, which are
in Asiyah, and therefore ‘their workings’ (ma’aseihem) is
said of them, which is not so with the chayos (and this is
the well-known ‘spirit of the chayah’: it is the level of the
totality of the four chayos, whose totality is the level of
adam, as it is written, ‘and man became a living soul’): for
the face...”
KEHOT'S NOTE

likuteitorah.com/torah-ohr/yisro/5/
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PARAGRAPH 3

12

13

DOWOAMT YW PW 19 MIYiawn an2

Likkutei Torah on Shir HaShirim sends the reader to this
maamar on the fiftieth gate, and adds that according to the
Arizal’s writings the fiftieth gate of Binah is in the upper
third of Tiferes of Binah.
KEHOT'S NOTE
TIY2 996 *Y 371 WMIPR 03 R JRIR 1URRW T, WY n7Iph A
.12-10

1A 93 PPl B915M R DOWORAn Y

Likkutei Torah explains that the forty-nine gates of Binah
are the seven supernal attributes, each including seven,
and that the fiftieth gate includes all forty-nine, which be-
come one there and do not branch apart as they do below;
it is the gate that joins them all, and the passage quotes Etz
Chaim, Sha’ar Arich Anpin, ch. 14.
KEHOT'S NOTE
27w T, 9272 n”wb RT L7798 KRR W 17y

PARAGRAPH 4
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15

16

927 nwn

At Sinai, as the sound of the shofar grew stronger, “Moshe
would speak, and G-d would answer him with a voice.” The
Alter Rebbe quotes it to show that the drawing down at the
Giving of the Torah came through Moshe.

Exodus 19:19v°:0” mnw
:'?ﬁ,?; RERM D’.?"?kﬁtl] 927 YR TRR PIM bkahi own 5ip M
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

D°PoR? VYR IO

The psalmist marvels that G-d cares for man: “You made
him a little less than G-d (Elokim),” or, as some read it, a
little less than the angels. The Talmud applies it to Moshe,
who received all the gates of understanding but one (con-
text: Steinsaltz Tanakh).

Psalms 8:61:’1 0°9°1n

ATLYN T 7920 [akri 1A vyR ATPAM

Yet Thou hast made him but little lower than the angels, And
hast crowned him with glory and honour.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

a,no%%0n

19 19071 1392 MY vran

One of the Sages Rav and Shmuel says: “Fifty gates of un-
derstanding were created in the world, and all were given
to Moshe but one, as it is said, ‘You made him a little less

15



TORAH OHR - PARSHAS YISRO - MAAMAR 5

17

18

19

20

than G-d.”” The Alter Rebbe draws from this that Moshe
stood close to the fiftieth gate.

Rosh Hashanah 21b:11-1227>-X»>:2 X”D wh wX1

11771 17131 ,021¥32 1721 1322 "YW 0ownn nR 70 ORI 21

noIp Wpa” DORpRRR VYN 1T00M” MRIY LTOR 100 Lwn?

TR 2P N2 NY? AYhD NiT? Nop Wpa — PYem 3T Kisn?
JIYna DRI 1Y X021 0p K9) — PnnR 737 2w 0y 90

William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar I1, 115ax ,yvup 27m

Zohar III, 216ax ,1v7 2’m

KEHOT’'S NOTE
LXLTOT AT LR 0P 27T .2 LR T

NP1 279 97112 KON

When Havayah passed before Moshe on Sinai, “he called:
Havayah, Havayah, Kel, merciful and gracious...”, the
opening of the Thirteen Attributes of Mercy; plainly it is
G-d who calls. Following the Zohar, the Alter Rebbe reads
“he called” as Moshe calling out and drawing down the
Name Havayah (context: Steinsaltz Tanakh).

Exodus 34:61:7°% mnw

KEHOT'S NOTE

J10°2°Y RWN N7TIRI IRAND AT nnw

7159 NPNINT 7118 DPNIN I8

The Rebbe notes that this maamar, the explanation of
“Vayedaber... rashei hamatos” in Likkutei Torah (ch. 3)
and other places bring the anagram without a source.
KEHOT'S NOTE
777) R”N2” 971’5 7ayna v Yy YT IR P”J’? 2 970 PraN2
(3”2 MY PwRA M3 27T 7772 IRI) ﬂ”IP‘?J ,(@mwym omRIn
7y , PR DR ) ,11%9 NPMIRY 11X NPPNIR ARIIT R L,TIN
0°5%apn MMIPRaY XY 91 MT2IN °0) 1”92 DPIRA 22n32 1PNRIN
w2 D’?’Jphﬂ nimpna e mneoon YY) n7yem (D’U1P5ﬂ 02
WX ,1Ip 270 Thn wIpna) DR DMK 31T (7R 2021 Manan
— S3WR — "M 2137 R 777 N7IpD2 XA [X,3] XD YR M
JOP TPMIEM 777 .3 LR 9oyR 02 AR L5y, 7180 NPRIR MIRT (2700
LR 1O%Mw (0P °Y X?M) 10 PID 29YN N LK

173928 NN w3

Of a woman taken captive in war the Torah says that she

shall shave her head “and do her nails”; the Sages differ

whether this means letting them grow or trimming them.

The Alter Rebbe takes “doing” in the sense of tikkun,
putting in order (context: Steinsaltz Tanakh).

Deuteronomy 21:1227°:8”3 0°127
SPIBYTNN ANYY) AYXITNK AP A2 TR ANKIM
then thou shalt bring her home to thy house; and she shall

shave her head, and pare her nails;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PXNT TOM QT9AN NAATM

Iggeres HaKodesh 15 explains that Avraham’s great love
was the light of the supernal Chesed of Atzilus shining in
his soul, which made him a “chariot”; yet coming down

likuteitorah.com/torah-ohr/yisro/5/
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22
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through many contractions it bore no comparison to that
Chesed, as ashes to the tree, which is why he said “I am
dust and ashes.”
KEHOT'S NOTE
QW P70 — DOW1°D VIPPPY 0 0 PUIIAR X

MAaN MY TP . . 701 98

The Thirteen Attributes continue “keeping kindness for
thousands,” plainly for thousands of generations, “forgiv-
ing iniquity, transgression and sin, and cleansing (ve’-
nakeh)...”, and then “visiting the iniquity of the fathers
upon the children.” The Alter Rebbe contrasts this order
with the Ten Commandments, where “doing kindness”
comes after the iniquity of the fathers (context: Steinsaltz
Tanakh).

Exodus 34:7°1:77% minw

N2Y 13y TPB Mp3? X2 Mpd) TINWM YUY 11y Kir3 027K TOn 733
:0°9377291 DUWRYTY 0°12 71277y 001370y

keeping mercy unto the thousandth generation, forgiving

iniquity and transgression and sin; and that will by no

means clear the guilty; visiting the iniquity of the fathers

upon the children, and upon the children’s children, unto

the third and unto the fourth generation.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,710 nmw

mPYRPW TOM na KT 70N T8 9URYR

Or HaTorah on Haazinu quotes this point, that “keeping
kindness” is a kindness above the chain of worlds; the note
sends the reader to see it there.
KEHOT'S NOTE
7Y LARANR Y IR D NUTIRD RN

PARAGRAPH 5

23

24

2°a9R p

Likkutei Torah reads “keeping kindness to thousands” to

mean that from notzer, which has the letters of ratzon

(will), the level of alafim is drawn and spreads, as in “I will

teach you (a’alefcha) Chochmah, I will teach you Binah,”
and sends the reader to this maamar on “to thousands.”

KEHOT'S NOTE
LIRDD 7787 3,38 19727 NRN D NMpa

M7

Rabbi Shimon teaches that when the soul leaves this world
it is judged, and then all souls must pass through “that riv-
er of fire that flows forth” and bathe there. The Alter Rebbe
draws on this for the immersion between this world and
Gan Eden.

Zohar I, 201aR ,X7 x”m

Zohar II, 211b2 ,x™ 27t

KEHOT’'S NOTE
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PARAGRAPH 6

25

26

27

28

M7

The Zohar (Vayakhel) says that when a soul that has dwelt
in the lower Gan Eden is raised higher, it must be separat-
ed from every sight of this world, so it is passed through
the river of fire and wholly cleansed. This is the second
river of fire the Alter Rebbe describes, between the lower
and the upper Gan Eden.

Zohar, Vayakhel 24:325-332275w-170w:7”3 2p”1 ,17 190

N2 1980w

There the Alter Rebbe cites Rabbi Zeira’s hundred fasts to
forget the Babylonian Talmud and refers to this maamar:
it is like one who rises from the lower to the upper Gan
Eden and must forget completely the understanding of the
lower Gan Eden.
KEHOT'S NOTE
X ,MP 1P 03 AR LK, 77D KYO¥R X322

1°PW 990 RIPUPT Awynn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LN, RY %1 X232 7RI

1°PW 9791 NIPUP
When Rabbi Zeira went up to the Land of Israel he fasted a
hundred fasts to forget the Babylonian Talmud, and anoth-
er hundred so that the fire of Gehinnom would not rule
over him; he would test himself in a heated oven, until
once his legs were singed and he was called “the little one
with the scorched legs.”
Bava Metzia 85a:22-23373-272:X 1”8 Ry°%¥n 822
X1 33 2207 P20 XKMA WY YD) p>12 M nb rRn 0
LPRY AR RIY 1327 AP 1207 10 KRI LKTI AP RVPY M
R” 2PN97 9K\ 137 MR 1T 27 MWK SARY TP 10 AP
MTIX M Y AT TR M 2B 7127 WK NNT NS 130 0207 UN7
27T
William Davidson, Vocalized Aramaic (CC-BY-NC) '

PARAGRAPH 7

29

709N 219913
Or HaTorah explains that the alefs here are the letter alef
of the Name Ehe-yeh, as the next paragraph says.
KEHOT'S NOTE
7Y STIR OWT N9RT IR 1PAY RITW PR Y RWN %5 °D NPMIRD XY
5PPARMT Dwa R L,0D 27D n7pn XD
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PARAGRAPH 8

30

31

32

33
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Rabbi Elazar explains G-d’s Names: the first Ehe-yeh is the
supernal hidden one, “I am who I am,” not known; then
“asher Ehe-yeh” means “I am ready to be revealed.” The
Alter Rebbe reads the alef of Ehe-yeh in this sense.

Zohar III, 11ax ,X° 2t
KEHOT'S NOTE

JJRDD 1781 7,73 Y18 NMpDa L ,10 LK LR AP IR

FNPANRD PR TONY NAN

The Zohar (Acharei Mos) explains that Ehe-yeh is the hid-
den whole that includes everything, and that “asher Ehe-
yeh” means it is ready (zamin) to draw forth and bring
forth all the particulars and to reveal the supernal Name.

Zohar, Achrei Mot 26:165-28:175-7170p:1”5 N °INR A0 7800
a7yp:n”d

He said ‘This name is all-comprehensive. The first Ehyeh (I
shall be) is the comprehensive framework of all when the
paths are still obscure, and not yet marked out, and all is still
undisclosed. When a beginning has been made and the
Stream has started on its course, then it is called Asher
Ehyeh (That which I shall be), meaning: Now I am ready to
draw forth into being and create all, now I am the sum total
of all individual things. “That I am”: to wit, the Mother is ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

TRy Y wawn nbR o

The Mitteler Rebbe’s transcript gives examples of the alef
of the future: “as in e’eseh, ertzeh, efkod” (“I will do, I will
want, I will visit”).
KEHOT'S NOTE
UTIPER LIRIRLAWYR 107 107 Y 170pN 1ol

1D YR T RITON 0D

Likkutei Torah explains the vav in the middle of the alef,
drawn diagonally from left to right: its left end is high,
Gevurah, and its right end low, Netzach, so the line joins
Gevurah with Netzach.
KEHOT'S NOTE
LIRDD 1781 .2 ,10 IR D NMpa

PARAGRAPH 9

34
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The transcript asks why, according to this, the vav in the
middle of the alef is drawn diagonally and not straight,
and answers that the drawing down must run diagonally,
from left to right specifically, as in “His left hand is under
my head.”
KEHOT'S NOTE
APORM NIR YINRIAW 17217 20 MR 100 Y AwPn I’y 17opna
TOWNINY TP PINY 71V T2 wOw TIN®Y ,J1099K2 XY w2 qwnnn
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PARAGRAPH 10

35
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38

39
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The manuscript adds after these words: “(for ratzon equals
Moshe in numerical value).”

KEHOT’'S NOTE
IR Y MIZN D NPMIRDY L7 (WD CHRA2 11%7 %9)” A0 ©*I7 17 a2
T TI0 MRw DMK A7 799100 oy awn Cunta A% 0D Y

LR1°Y 790 PNYT 0 1T AR LIPN Y IR 902 Lown’a

T2° Dwn

From Eden a river goes out to water the garden, “and from
there it divides and becomes four heads,” four great
rivers. The Alter Rebbe applies “from there it divides” to
Beriah, Yetzirah and Asiyah, the worlds of separation (con-
text: Steinsaltz Tanakh).

Genesis 2:10:2 n°wR12

:0PWRY NYIIND M1 TS0 DU T307NK NPT TR KY 0N

And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NANRRP 2w wn

When Rava explained a Mishnah, Rav Safra challenged
him, addressing him as “Moshe”: “Moshe, you have spo-
ken well?!” The Alter Rebbe takes the title as a sign that
Ravawas of Moshe’s level.

Shabbat 101b:33:2 R”p naw

TN — PYUI TR PO P3P T PRIY P2 e i

R TR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

JIRDD 1781 1,79 YUItn nMpha LT L2 LR naw

QR92ANRT R0 92K 701 2M

Realizing that he had confused one word for another in a
teaching, Rav Yosef exclaimed, “Master of Avraham!” The
Alter Rebbe sees in this oath that Rav Yosef was rooted in
Avraham’s level.
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KEHOT'S NOTE

it 74 B I 1 e )

R URa . L M2 TwRD B

The Tzemach Tzedek’s commentary on Psalms, which the
note gives for the point that the heads of yeshivos are of

likuteitorah.com/torah-ohr/yisro/5/
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Moshe’s level.
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The maamar the text refers to: “the heads of the tribes”
are the heart’s desire (re’usa d’liba) that turns the soul’s
attributes toward kindness and the love of G-d, drawn
from the level of Moshe, the supernal Daas, who leads and
draws this level down.
KEHOT'S NOTE
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Parshas Matos opens “And Moshe spoke to the heads of
the tribes of the children of Israel,” the tribal leaders who
served as a council of the people. The text refers to the
maamar on this verse, printed in Likkutei Torah, about
Moshe and the heads of the people (context: Steinsaltz
Tanakh).

Numbers 30:2°3:" 7272
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And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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