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“And All the People Saw the
Sounds and the Torches”

The Torah gave every person, through physical mitzvos, the
“going on and journeying” that Avraham reached in spirit: the
soul’s fire of yearning and water of drawing down, joined by a

peace from above both, the shofar’s “narrow place,” the source
of delight. This became possible only after Egypt, the iron
furnace, had refined Israel and the world, so that physical things

could become vessels for the Infinite Light.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The Torah gave every person, through physical mitzvos, the “going on and jour-
neying” that Avraham reached in spirit: the soul’s fire of yearning and water of
drawing down, joined by a peace from above both, the shofar’s “narrow place,” the
source of delight. This became possible only after Egypt, the iron furnace, had re-
fined Israel and the world, so that physical things could become vessels for the
Infinite Light.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why was the Torah given with a shofar? Its blast casts dread, yet “shofar” also means “improve your
deeds,” drawing down delight from its source. Avraham kept the Torah spiritually, “going on and jour-
neying” in the soul’s running and returning: the heart’s fire of yearning and the mind’s water of bittul,
neither extinguishing the other, until he became a chariot. Few can reach this, so the Torah was given
as physical mitzvos, with water (kindness drawn down) and fire (exact limits), through which anyone
can draw the Infinite Light. This was impossible in Avraham’s day: the mineral, vegetable and animal
things the mitzvos use, though rooted high, fell in the breaking of the vessels under kelipas nogah.
Egypt’s furnace refined Israel and the world; the present exile refines the mitzvos for Mashiach, and
suffering refines a person’s own mitzvos. Fire and water are joined by a peace from above both, the
shofar’s narrow place: this is why the Torah was given with a shofar, and in prayer that peace is re-
vealed in the Amidah. The maamar then reads the Sinai verse, contrasting Israel with the mixed multi-

tude and the kelipos, who lack bittul, and ends with Israel drawing down G-d Himself through Torah.

OUTLINE

1 Why a shofar at Sinai? 11-2

The shofar’s simple blast casts dread, yet as shapru, “improve,” it draws down delight from the source of
delights, which the Giving of the Torah required.

2 Avraham’s running and returning 13-7

Avraham kept the Torah spiritually, “going on and journeying”: the heart’s fire of yearning and the mind’s
water of bittul, neither quenching the other, as in “He makes peace in His heights,” until he became a
chariot.
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3 The Torah’s gift: physical mitzvos

18-10

Not everyone can reach this, so the Torah gave physical mitzvos, with the water of Chassadim and the fire

of exact details, by which anyone draws the Infinite Light through an arousal from below. Why not to

Avraham?

4 Refining the physical world

111-19

The mineral, vegetable and animal things used in mitzvos are rooted in Tohu, higher than man, yet fell

under kelipas nogah; so Moshe ate nothing on Sinai, and only after Egypt, the iron furnace, refined Israel

and the world could physical acts become mitzvos. The present exile and personal suffering refine

further.

5 Peace between fire and water

120-22

A peace greater than both opposites joins them: the shofar’s narrow place, from which the higher and

lower Name Yah unfold, revealed in the Amidah, where running and returning merge.

6 Reading the verse at Sinai

123-26

The sounds are five waters of drawing down, the torches are upward fire, the smoke is the transformed
animal soul; the people who saw are Israel, and those who stood at a distance are the mixed multitude.

7 Bittul and its absence

127-31

The Infinite Light rests in what is nullified to it; the mixed multitude, the mazikin and the kelipos lack this

bittul, and so G-d rules them by “dominion,” not willing “kingship.”

8 Blessing G-d through Torah

132

Israel “blesses” G-d by drawing down His very self through the Torah of five voices; physicality is no barrier

before Him.

KEY CONCEPTS

Running and returning (ratzo vashov) 2171 X13¥9

The soul’s movement of yearning upward to be absorbed
in G-d, and returning to its place and task, as the Chayos of
Yechezkel’s vision “ran and returned.”

Going on and journeying 1031 7177

Avraham’s way: a constant running and returning that ris-
es ever higher, above the level of the angels, until he be-
came a chariot for G-dliness.

Fire and water 01 WX

Fire is the heart’s thirst for G-d, running upward; water is
the mind’s Chochmah and bittul, drawing down. In the
mitzvos, water is the flow of Chassadim and fire the
Gevuros of their exact details.

The narrow place 721117

The level beyond all comprehension, the source of de-
lights, pictured by the narrow end of the shofar; from it
comes the “expansiveness” that unites opposites.
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Kelipas nogah 1111 n2°%p

The “glowing husk,” a mixture of good and evil that gives
life to permitted physical things; they must be refined be-
fore they can become vessels for the Infinite Light as
mitzvos.

The iron furnace 711271715

Egypt, whose hard servitude refined Israel and the world
as a furnace separates dross from metal, making the
Giving of the Torah possible; the present exile plays the
same role for the days of Mashiach.

Self-nullification (bittul) 21v°2

Setting aside one’s own existence before G-d; the Infinite
Light rests only in what is nullified to it, and this defines
the side of holiness.



The mixed multitude (erev rav) 2727y

Those who left Egypt with Israel but, impressed only by
created greatness, did not “see the sounds” and stood at a
distance.
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SECTION 1 - 1-2

Why a shofar at Sinai?
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“And all the people saw the sounds and the torches and the sound of the shofar,” etc. [We need] to
understand why there was the sound of the shofar at the Giving of the Torah. Did they need musical
instruments?

The maamar opens with the verse describing Israel at Sinai, who “saw the sounds” (in the plain sense, the
thunder), and asks why a shofar was sounded at the Giving of the Torah at all. Was music needed there?
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And further: is there no musical instrument finer than it? The explanation: the sound of the shofar
is a simple sound, and it casts dread, for it is a sound of trembling, as it is written, “If a shofar is
blown in the city, will the people not tremble?”
If music were the point, finer instruments exist. The first answer is that the shofar’s plain blast inspires
dread, as the prophet Amos says that a shofar blown in a city makes the people tremble. In Likkutei Torah,

Sh’lach, the Alter Rebbe recalls this explanation: the Torah was given with the shofar’s dread because accept-
ing the mitzvos must be like a servant’s service.
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So too at the Giving of the Torah it is written, “And there were sounds and lightning,” etc., “and the
sound of a shofar, very strong, and [all the people] trembled,” etc. Yet for all that, it is called shofar
after “Improve (shapru) your deeds,” for it is what draws down the delight (taanug) within it,

The verse at Sinai describes a very strong shofar blast that made the people tremble. Yet the word shofar also

recalls the Sages’ wordplay shapru ma’aseichem, “improve (beautify) your deeds,” and so the shofar is also
what draws down delight.
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and through it [delight] is drawn down below, so that delight comes into being; for it is from the
level of the source of delights. And this drawing down had to take place at the Giving of the Torah,

from the level of “For with You is the source of life,” the source of delights.

Through the shofar, delight is drawn down and comes into being below, because the shofar stems from the
source of all delights. The Giving of the Torah needed this drawing down from “the source of life,” which the
maamar calls the source of delights.

SECTION 2 - 13-7

Avraham’s running and returning
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The explanation of this matter: we must understand what the Giving of the Torah [accomplished],
for even before the Giving of the Torah there were righteous people and prophets, such as Adam,
the first man, Chanoch, Mesushelach, etc.

To explain the shofar, the maamar first asks what was new at Sinai, since there were righteous people and
prophets long before it, such as Adam, Chanoch (Enoch) and Mesushelach (Methuselah).
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And Avraham fulfilled the entire Torah even before it was given, as it is written, “And he kept My
charge”; only, this was in spirituality, etc.

The Sages teach that Avraham kept the entire Torah before it was given, learning it from the verse “he kept
My charge”; but his observance was spiritual. In Torah Ohr, Lech Lecha, the Alter Rebbe explains that
Avraham kept the Torah in its inner dimension, for he could not yet keep, for example, tefillin, which speak
of the Exodus, before the exile in Egypt had even begun.
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So what change came about through the giving of the Torah in physical form? But the distinction of
Avraham was “going on and journeying toward the south”: he became the level of a chariot
(merkavah) for the level of “the south.”
If the Torah was already kept spiritually, what did giving it in physical form change? The answer begins with
Avraham’s journeying “toward the south”: in Kabbalah the south corresponds to Chesed, Avraham’s at-
tribute, and he became a “chariot” for it, wholly given over to that divine quality as a chariot is to its rider.

The first maamar of Yisro in Torah Ohr asks the same question and answers the same way: Avraham went on
“from level to level” until he reached “the south,” the supernal love.
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And until he became a chariot, he was always at the level of “going on and journeying,” that is, the
level of “running and returning” (ratzo vashov). (Only, regarding the Chayos of the Chariot it is
written, “And the Chayos ran and returned”; and Avraham’s rank was above them, [so it] is called

by the name “going on and journeying.”)

Avraham'’s path to becoming a chariot was constant movement of the soul, “running and returning” (ratzo
vashov): yearning upward toward G-d and then returning. Because he stood above the Chayos, the angels of
Yechezkel’s vision who “ran and returned,” the Torah describes him in its own words, “going on and
journeying.”
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And what is “running and returning”? Now, it is written, “He makes peace in His heights”: there are

fire and water, and the water does not extinguish the fire.

To explain running and returning, the maamar turns to the verse “He makes peace in His heights,” which the
Midrash reads as peace between fire and water among the angels, where water does not put out fire.
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At first glance this is not understood: how can one speak of fire and water “in His heights”? And
what is [meant by] the water extinguishing the fire, so that He needed to make peace?

Taken literally, the idea is puzzling: there is no physical fire or water on high, so what conflict would need
peace?
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But the explanation is that fire and water are themselves the levels of “running” and “returning.”
As is known, the element of fire is in the heart, where the thirst is: the level of “running.”

The answer: fire and water are spiritual states. Fire, whose element is in the heart, is the soul’s thirst for G-d,
its upward “running.”
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As in the words, “If your heart runs”: your heart, specifically. That is, through Binah (understand-
ing), [which is] “the heart”: he takes to heart and contemplates the greatness of the Infinite One
(Ein Sof), blessed be He, who is as His Name: He has no end and no limit, and only “His splendor is
on the earth,” etc.

The heart’s running comes from contemplation. The Tikkunei Zohar says that “Binah is the heart,” because

understanding stirs the heart; one who reflects that G-d truly has no end, and that only a glimmer of His
splendor reaches the earth, comes to yearn for Him.
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And “Your kingship is the kingship of all worlds”: for all worlds, their life-force (chayus), their exis-
tence and their coming into being from nothing to something, are from the level of His Malchus

(sovereignty), may He be blessed,

All worlds, with their life and their creation from nothing, come only from G-d’s Malchus, His sovereignty,

the attribute through which He relates to what is outside Himself.
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which is a mere glimmer, an extension toward what is other than Himself, which does not touch
His essence and being, so to speak; for He is holy and separate from the category of worlds, neither
at the level of “filling” (memalei) nor at the level of “encompassing” (sovev).

Malchus is only a glimmer that reaches outward to what is other than G-d; it does not touch His essence. In

His essence He transcends the worlds entirely, beyond both the light that fills them and the light that encom-
passes them.
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Therefore his soul will pine and yearn to be included and nullified in its very existence in the
Infinite Light (Or Ein Sof) itself, blessed be He, to cleave to Him truly.

Realizing that all creation is only a glimmer of G-d, the soul longs to give up its separate existence in the
Infinite Light itself and cleave to Him.
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Therefore “the Chayos run and return.” For when they apprehend the life-force (chayus) drawn
down to them from the holiness of the Infinite One (Ein Sof), blessed be He, who has no end and no
beginning, etc., they burn “like the appearance of torches,” at the level of “running”;

This is why the Chayos, the angels of Yechezkel’s vision, “run and return”: when they perceive that their own

life-force comes from the holiness of the Infinite, who has no end and no beginning, they burn with yearning
“like the appearance of torches.”
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for “it moves about among the Chayos”: the life-force drawn down to them is itself what moves
about constantly at the level of “running” as well,
The maamar reads Yechezkel’s fire that “moves about among the Chayos” as their own life-force: the Hebrew

nvn spells both Chayos, the “living creatures,” and chayus, “life-force.” That life-force itself is always run-

ning upward.
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so as to be [in the state of] “and toward your husband is your longing”: to be nullified and included
in the very Infinite Light (Or Ein Sof), blessed be He, like a flame that rises of itself. But afterward

they are at the level of “returning,” as in the words, “If your heart runs, return to the One.”

Their longing, like a flame that “rises of itself” (the Talmud’s words for the Menorah’s flame), is to be ab-
sorbed in the Infinite Light. The maamar puts it in the words spoken to Chavah, “and toward your husband is
your longing” (printed here nw°X for the verse’s 72°X), the longing of the lower for its source; Torah Ohr on
Vayechi hears in ish, “husband,” the word esh, “fire.” Afterward they “return,” as in Sefer Yetzirah’s “If your
heart runs, return.”
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And this “returning” is from the element of water that is in the brain, the level of Chochmah (wis-
dom), koach mah, “the power of ‘what’”: “What have you examined? What do you know?” etc. And
this is “return to the One”: the returning, too, is from the level of “One.”
Returning comes from the element of water in the brain, Chochmah, read as koach mah, “the power of
‘what’”: as the Zohar says, one who searches to the end of all levels is asked “What do you know? What have
you examined?”, for wisdom at its height knows that it grasps nothing of G-d. So the return is also “to the

One”: it, too, is a form of self-nullification before G-d. Torah Ohr on Vayechi explains the same words: even
in “returning,” the One is drawn down below, through the study of Torah.
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Now at the level of “returning,” in this level and rank, the water in the brain does not quench the
thirst that comes from the element of fire in the heart so as to extinguish the fire completely, so that
he would thereby fall from the rank of the thirst and longing in the heart.

In returning, the mind’s water does not drown the heart’s thirst. Understanding does not put out the fire and
leave the person fallen from his yearning.
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For the heart has the power to grow stronger still at the level of fire and thirst, and to add to the
blaze of fire, a mighty flame, with ever greater force, as it is written in Sefer Yetzirah, “fire from wa-

ter,” etc. And there are several kinds of fire: a fire that consumes and a fire that drinks.

On the contrary, the heart can blaze even more strongly, as Sefer Yetzirah speaks of fire coming “from
water”: the waters of the mind feed new fire. The Talmud distinguishes kinds of fire, among them one that
consumes and one that “drinks,” consuming water instead of being quenched by it.
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And such was the distinction and attribute of our father Avraham, peace be upon him: “going on
and journeying” constantly, at the level of “running and returning,” fire and water, fire above water
and water above fire, up to the highest heights, until he became a chariot.

Such was Avraham’s way: constant running and returning, fire and water each rising above the other in turn,
ever higher, until he became a chariot for G-dliness.
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SECTION 3 - 18-10

The Torah’s gift: physical mitzvos
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But all this belongs to the rank and level of the spirituality of the worlds: to the rank of the right-
eous who walk before G-d, and the rank of the ministering angels.

All this, however, is a spiritual service, belonging to the great righteous and to the angels.
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But not every person merits this, that “a spirit from on high” be poured out upon him, to come to

this level and rank, to be constantly at the level of “going on and journeying.”

Not every person is granted, in Isaiah’s words, a “spirit poured out from on high” that would lift him to this

level, to be constantly “going on and journeying.”
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For this the Torah was given, namely, the physical mitzvos in physical action, in which and through

which every person, too, can be at the level of “going on and journeying.”

For this the Torah was given: physical mitzvos done in physical action, through which every person can
reach “going on and journeying.” Or HaTorah, cited in the Kehot note, gives the example of keeping
Shabbos, through which a person draws down what Avraham drew down by running and returning.
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The explanation: in the physical action of the Torah, too, there is the aspect of fire and water. For

the Torah is water, which descends from a high place to a low place. And it is called [water, as in]

999, ¢

“Do not say, ‘Water, water’”: “water” twice.

Fire and water exist in the physical practice of the Torah as well. Torah is likened to water, which flows from a
high place to a low one, and the Talmud’s warning “Do not say ‘Water, water’” is read here for its doubled
word: there are two waters, upper and lower. Likkutei Torah, Sh’lach, refers back to this passage and calls
the two the supernal Chochmah, above even Keser, and the lower Chochmah: the psalm’s “Torah of
Havayah” and “his Torah.”
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The upper waters are the level of the sea of Chochmah (wisdom) and the higher yud, which is above
the level of the revelation of the Torah itself; for “the Torah comes forth from Chochmah,” [mean-
ing] that its revelation is from Chochmah downward, and it descended from a high place to a low
place, [to] the lower yud.
The upper waters are the “sea” of Chochmah, the higher yud, the first letter of the Divine Name, which is
above the Torah as revealed. The Zohar’s “the Torah comes forth from Chochmah” means that the Torah is

revealed from Chochmah downward, descending to the lower yud, the lower Chochmah of which paragraph
21 speaks.
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And the lower waters are at the end, in the action of fulfilling the physical mitzvos in actual deed,
which are at the level of “Your kingship is the kingship of all worlds.”

The lower waters are the actual performance of the physical mitzvos, at the end of the descent; they belong
to Malchus, “the kingship of all worlds,” the level from which the worlds receive their life.
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Yet for all that, it is written “Your kingship” (with the suffix kaf, [“Your”]), for their root is from the
level of the upper waters, the level of the Malchus (sovereignty) of the Infinite One (Ein Sof),
blessed be He, in His own Self and glory, so to speak; only, it is drawn down below to become the
kingship of all the worlds and the lower waters.
Yet the verse says “Your kingship”: the suffix “Your” points to G-d Himself, for the root of the mitzvos is in
the upper waters, G-d’s own sovereignty, only drawn down to become the kingship that rules the worlds and

the lower waters of physical deeds. Or HaTorah, cited by Kehot, adds that the suffix “Your” alludes to Keser,
the Crown.
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And in general, the 248 positive commandments are the level of water, which is Chassadim (kind-
nesses), because in them and through them the drawing down of the Infinite Light (Or Ein Sof),
blessed be He, comes down below,

In general the 248 positive commandments are “water” and Chassadim, kindnesses, because through them
the Infinite Light flows downward.

likuteitorah.com/torah-ohr/yisro/10/ 12
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as in the words [of the blessing], “Who has sanctified us with His commandments”: through the
mitzvos the supernal holiness is drawn down, that is, the level of “holy and separate,” etc., to rest

and be revealed below; and every drawing down is the level of Chesed (kindness) and water, etc.

The blessing over a mitzvah, “Who has sanctified us with His commandments,” means that the mitzvos draw
down G-d’s transcendent holiness to rest and be revealed below. Every such drawing down is Chesed, water.
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But they also have the aspect of fire, Gevuros (restraints) and contractions (tzimtzumim): that the
mitzvah must be specifically in this manner and in this form that He commanded us, for His com-
mand is specifically thus. For example, a sukkah that is higher than twenty cubits is invalid,

The mitzvos also contain fire, Gevuros and contractions: each must be done exactly as commanded. A
sukkah taller than twenty cubits, for example, is invalid, as the Mishnah rules.
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and likewise tzitzis, whose threads must be whole; and similarly in all the mitzvos, whose particu-
lars and fine details are themselves the level of Gevuros and contractions, except that they also
comprise Chassadim, etc.

Tzitzis require whole threads, and every mitzvah has such exacting details; these limits are Gevuros, though
they are bound up with Chassadim as well.
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So it turns out that the Torah too has the aspect of fire and water, in physical action as well; and
through an arousal from below [comes]| an arousal from above, so that there is also “going on and
journeying.”

So the Torah, even in physical deeds, has fire and water; and since an arousal from below brings an arousal

from above, a person can reach “going on and journeying” through the mitzvos.

likuteitorah.com/torah-ohr/yisro/10/ 13

10



TORAH OHR - PARSHAS YISRO - MAAMAR 10 NRY D°7°9717 NRY NI DR 0°R11 Oy 9o,

1Y MY 710 1NN DR 1001 RINYT RNIYNR 070 DY XDOYPT RNIIYNAR TR N T
D”RIR WM OT° YW 7 1D 172 NS 0OCAwa 0927 DY MI%K Ow Pl NPAR 10w 17IN0 NIvna
4172 [M0 PR K]

And this power, for an arousal from above to be drawn down through an arousal from below, was
given to Israel at the Giving of the Torah. For this is what the giving of the Torah means: that it was
granted for the name “mitzvah” to be called upon physical things, so that they would have this
power, that through them the Infinite Light (Or Ein Sof), blessed be He, would be drawn down.

The power of a human act to draw down a divine response was given at Sinai: the giving of the Torah turned
physical things into “mitzvos,” vessels through which the Infinite Light is drawn down.
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But we need to understand: since through the Torah, too, one will come and arrive at the level of
“going on and journeying,” then why was the Torah not given to Avraham, who fulfilled the entire
Torah in its spirituality? Why was it not given to him in its physicality as well?

This raises a question: if the Torah’s physical mitzvos lead to the state Avraham reached, why was the Torah
not given in physical form to Avraham, who already kept it spiritually?

SECTION 4 - 111-19

Refining the physical world
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To understand this, we must first explain the reason why the mitzvos have this great power, that
specifically through them the Infinite Light (Or Ein Sof), blessed be He, is drawn down;

To answer, the maamar first asks why the mitzvos have the power to draw down the Infinite Light at all.
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after all, all the mitzvos are made from the mineral, the vegetable and the animal: for example, the
meal-offering of fine flour, from the vegetable [kingdom]; animal offerings; and tefillin of parch-
ment, from the hide of an animal, etc.; which were under the dominion of kelipas nogah (the
“glowing” husk).

Every mitzvah uses things from the mineral, vegetable and animal realms: flour for meal-offerings, animals

for sacrifices, parchment for tefillin. Before their use for a mitzvah they belong to kelipas nogah, the “glow-
ing husk,” the realm in which permitted physical things, a mixture of good and evil, receive their life.
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So how can the offerings, specifically, be “a fire-offering, a pleasing fragrance (rei’ach nicho’ach)
to Havayah”? Rei’ach, “fragrance,” is ascent from below to above. Nicho’ach is the Targum’s word
nechas, that is, descent and drawing down from above to below.
How can such things become “a pleasing fragrance to Havayah”? In the plain sense nicho’ach means
“pleasing,” giving satisfaction; the maamar reads rei’ach, fragrance, as ascent from below, and hears in

nicho’ach the Aramaic nechas, “came down”: an offering both raises the physical upward and draws
G-dliness down.
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“To Havayah”: that is, that there be a revelation of Havayah and a drawing down of the Infinite
Light (Or Ein Sof), blessed be He, in the revealed world (alma de’isgalya); for through the offerings
a revelation of the Infinite Light, blessed be He, is drawn down below. And likewise, through the

mitzvos of tefillin and tzitzis, one draws the Infinite Light, blessed be He, upon his soul.

The words “to Havayah” mean that the offering brings a revelation of Havayah and of the Infinite Light into
the “revealed world,” the realms below; likewise tefillin and tzitzis draw the Infinite Light upon the soul of
the one who performs them.
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But it is known that the life-force vested in the mineral, the vegetable and the animal has its root in
the level of “before a king reigned,” etc.

The answer begins with a known Kabbalistic teaching: the life-force in minerals, plants and animals comes
from the kings who reigned “before a king reigned” over Israel, which Kabbalah identifies with the World of
Tohu, whose lights were too great for their vessels.
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As it is written, “Behind and before You formed me”: “behind” in the work of creation, for the ut-
terance “Let us make man” is the last of all the utterances;

The verse “Behind and before You formed me” is read here, as the Talmud reads it, as man’s place in cre-
ation: he came “behind,” for the utterance that created him was the last of all.
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for the utterance “Let the earth bring forth,” etc., and “living creature,” etc., came before it. And
therefore food gives life to man, although this is [through] the utterance of the mouth of Havayah
that is in the food,

The utterances “Let the earth bring forth” and “living creature,” which brought forth the animals, came be-

fore man’s, which points to a higher source. That is why food can give life to a person: it is the divine utter-
ance in the food that sustains him.
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as it is written, “For by all that comes out of the mouth of Havayah does man live.” Nevertheless,
man too has the utterance of the mouth of Havayah [within him]; so why should he not live by the
utterance of the mouth of Havayah within himself? Rather, it is because the utterance of the mouth
of Havayah in the food is higher than the utterance of the mouth of Havayah in man, etc., as is ex-
plained elsewhere.
The verse says man lives by “all that comes out of the mouth of Havayah,” which the maamar reads as the di-
vine utterance in his food. Since man has a divine utterance within himself too, why should he need the one

in the food? Because the utterance in the food is higher: Likkutei Torah, Matos, explains that at their source,

above the order of creation, the mineral, vegetable and animal come from levels far higher than man’s.
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Yet for all that, the food fell down in the breaking of the vessels and descended under the dominion
of nogah.
Yet that higher source fell down in the breaking of the vessels, the Kabbalistic shattering of the World of

Tohu, and came under the dominion of kelipas nogah. As Likkutei Torah puts it, the highest stones of a fall-

ing wall land farthest away.
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Therefore it became very coarse, and it makes coarse the person who eats it, bringing his soul
down to be drawn after the physicality of the world. And even the righteous person who “eats to sat-
isfy his soul,” etc., as the explanation of this matter is given elsewhere: nevertheless, it would be
better for him without the food.
Having fallen so low, food is coarse and coarsens the one who eats it, drawing him after worldly physicality.
Even a righteous person who eats only “to satisfy his soul,” for the sake of serving G-d, would be better off
without food, if he had no need of it, as the Rebbe Maharash’s version of this passage adds. Torah Ohr,

Chayei Sarah, explains that verse: such eating is the life the soul receives from above, as on Shabbos, from
the food as it is in its source, before it fell.
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Therefore Moshe our teacher, peace be upon him, did not eat on the mountain all forty days.
Although his rank was very high, nevertheless, because of the materiality and coarseness of food,
he did not eat.

This is why Moshe did not eat during his forty days on Mount Sinai: despite his great level, food’s coarseness
would have been a hindrance.
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And even the manna, which is called “bread of the mighty,” bread by which the ministering angels
are nourished, this “man,” Moshe, did not eat, because he wanted to receive the Torah, which is

above the level of the angels; for they asked, “Set Your splendor upon the heavens,” etc.

He did not eat even the manna, “bread of the mighty,” on which, Rabbi Akiva says, the angels are nourished;

£

the psalm goes on “a man ate,” and the maamar says that this “man,” Moshe, did not. Likkutei Torah,

Bamidbar, explains why: though the manna’s root is very high, on its way down it passed through the outer
garments of the lower worlds, where good and evil are mixed. And Moshe was to receive the Torah, which is
higher than the angels, who had asked G-d to “set Your splendor upon the heavens.”
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Therefore the Torah was not yet given in the days of Avraham: in Avraham’s days the materiality of
the world had not yet been sifted and refined, so that the Infinite Light (Or Ein Sof), blessed be He,
could be drawn down through the deed of the physical mitzvos, which were taken from under the

dominion of kelipas nogah.

So the Torah could not be given in Avraham’s day: the world’s materiality was not yet refined enough for

physical mitzvos, taken from kelipas nogah, to draw down the Infinite Light.
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And they could not receive the illumination of the Infinite One (Ein Sof), blessed be He, so that the

name “mitzvos” would be called upon them, until after the Exodus from Egypt.

Physical things could not yet receive the Infinite’s light and be called “mitzvos” until after the Exodus.
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For Egypt is “the iron furnace,” like “a crucible for silver and a furnace for gold.” That is, in order
to “remove the dross from the silver”: the furnace is what separates the dross, so that there be no
admixture of waste in the silver and the gold.

For Egypt was “the iron furnace” that refined them. As Proverbs speaks of “a crucible for silver and a furnace
for gold,” a furnace separates the dross, so that no waste remains mixed with the precious metal.
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So too Egypt, the iron furnace, refined Israel through the hardship of the servitude “in mortar and
bricks,” so that the evil would be separated from the good and “all the workers of iniquity would be

scattered,”

The hard labor “in mortar and bricks” was Egypt’s furnace: it refined Israel by separating evil from good, so
that “all the workers of iniquity are scattered.”
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for through the evil doing evil deeds, it is consumed and lost, as it is written, “I will spend My ar-
rows,” etc.: “My arrows are spent,” etc.

Evil exhausts itself through its own harmful acts; the Hebrew uses one root, kalah, “to be used up,” for evil
that “is consumed” and for the arrows that are “spent.” The Talmud reads “I will spend My arrows” as “My

arrows will be spent, but they will not”: the afflictions are used up, while the people endure.
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As in the analogy of a leech, which dies at once when it sucks a person’s blood. And when Israel
were refined, the world too was refined, its physicality and its materiality; for the whole world de-
pends on Israel, as it is written, “He has also set the world in their heart.”

A leech dies once it has sucked blood: evil that has done its harm is consumed, as Torah Ohr, Bereishis, says

of the kelipos, which are likened to a leech. And because the whole world depends on Israel, “He has set the
world in their heart,” the refining of Israel in Egypt refined the physical world as well.
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And then the practical mitzvos, too, were sifted, so that they could be called by the name “mitzvos,”
so that in them and through them there would be a drawing down of the Infinite Light (Or Ein Sof),
blessed be He: even in eating the offerings, and in offering a meal-offering of fine flour, which is
from the vegetable [kingdom], it is “a fire-offering, a pleasing fragrance to Havayah”

Then physical acts could become true mitzvos, vessels for the Infinite Light. Even eating sacrificial meat,
and offering a meal-offering of flour from the plant world, became “a pleasing fragrance to Havayah.”

likuteitorah.com/torah-ohr/yisro/10/ 19

18

19



TORAH OHR - PARSHAS YISRO - MAAMAR 10 NRY D°7°9717 NRY NI DR 0°R11 Oy 9o,

NIMan KDY 099X Q°031 KDY NI9IY ROX 127900 KD 2710 N33 573 12700 MAIART DAY AXY)
L(mIsnY

(and although the Patriarchs too offered sacrifices, nevertheless they offered only burnt-offerings,
not sacrifices that are eaten, and not meal-offerings, which are from the vegetable [kingdom]).

The Patriarchs did bring offerings, but only burnt-offerings, wholly burned on the altar; they never brought
offerings that people eat, nor meal-offerings from plants.
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With all the above, several difficulties discussed in the books will be understood, such as why
Yaakov married two sisters, and Amram married his aunt.

This also answers questions raised in the books: if the Patriarchs kept the Torah, how could Yaakov marry
two sisters and Amram his aunt? The answer implied here is that before Sinai the mitzvos were kept in their

spiritual dimension, since physical things could not yet become mitzvos.
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And just as Egypt was the iron furnace, so that through it there would be the Giving of the Torah, so

the exile of Edom is the iron furnace, so that through it there will be the days of Mashiach.

Egypt’s furnace prepared for the Giving of the Torah; in the same way the present exile of Edom is a refining

furnace that prepares for the days of Mashiach.
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For the mitzvos will not be annulled in the days of Mashiach, according to all opinions; and the
mitzvos will be refined further, at the level of the inner dimension (pnimiyus), as it is written, “And
the earth shall be filled with knowledge.”
The mitzvos will remain in the days of Mashiach, on all views, but they will be refined further and reveal
their inner dimension, when “the earth shall be filled with knowledge” of G-d. The Sages’ saying that the

mitzvos will be annulled in the future refers, as Iggeres HaKodesh 26 explains, to the time of the
Resurrection, not to the days of Mashiach before it.
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And so too, in particular, for every person: his sufferings are to refine his mitzvos, “which a person
shall do,” so that they be rectified, to rise and be included in the Infinite Light, blessed be He.

The same is true of each individual: a person’s own sufferings refine the mitzvos he does, so that they rise
and are absorbed in the Infinite Light.

SECTION 5 - 120-22

Peace between fire and water
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Let us return to our subject: that the giving of the Torah is the level of fire and water below, so that
through this there will be “going on and journeying,” as mentioned above. But how can there be
two opposites, fire and water, and the water not extinguish, etc.?

Returning to the main theme, the Torah brought fire and water into the physical world, so that anyone could

reach “going on and journeying.” But how can such opposites exist together without the water putting out
the fire?
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Of this it is said, “He makes peace in His heights”: peace encompasses two opposites and is what

joins them both, because it is greater than both of them, and they are nullified and included in it.

Peace is the answer: “He makes peace in His heights.” Peace here is not a compromise between opposites; it
comes from a level greater than both, in which both are nullified and included, and so it can join them. The
Tzemach Tzedek (Or HaTorah) adds that the shofar, whose sound casts trembling, draws from the first half of
this verse, “dominion and fear are with Him,” through which the peace is made.
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And this is the level of the sound of the shofar. For the shofar is blown from its narrow mouth, and
the sound goes out and widens, and comes out at its end, at the wide place. Of this it is said, “From

the narrow place I called upon Yah; Yah answered me with expansiveness.”

This is the meaning of the shofar: one blows into its narrow end, and the sound widens and emerges at the
broad end. The psalm says the same: “From the narrow place I called upon Yah; Yah answered me with
expansiveness.”
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That is: “from the narrow place,” a narrow place that cannot be grasped, where “no thought can
grasp Him,” for it is above all comprehension. And this is the meaning of shofar, “improve
(shapru) your deeds”: it draws down delight.

The “narrow place” is the level beyond all comprehension, of which the Tikkunei Zohar says “no thought can
grasp Him.” From there the shofar, in the sense of shapru, “improve,” draws down delight.
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But in itself it is a simple sound, the source of delights, for it is written, “For with You is the source
of life”: the level of “with You,” nullified and included in the very Infinite Light (Or Ein Sof), blessed
be He.

In itself the shofar’s sound is simple, the source of all delights. The psalm says “with You is the source of
life”: “with You” is the level nullified and included in the Infinite Light itself.
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And from there, “I called upon Yah”: the higher yud, the level of Chochmah (wisdom), and the
higher hei, Binah (understanding), which is Rechovos HaNahar (“the broad places of the river”),
the broadening of the mind in what one contemplates, etc. (That is, there is already the level of
comprehension; whereas Chochmabh is the level of a flash of lightning, as is explained elsewhere.)
From that narrow place “I called upon Yah,” the two letters of the Name Yah. The higher yud is Chochmabh,

an insight that flashes like lightning; the higher hei is Binah, the broad expanse of understanding, which
Kabbalah calls “the broad places of the river.”
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That is, from there begins the coming into being of Chochmah and Eden and Torah, “to work it and
to guard it,” and to make the Garden of Eden, the revelation of delight and the comprehension of
the souls. And through this, “Yah answered me with expansiveness.”

From here begin Chochmah, “Eden” and Torah. The words “to work it and to guard it,” said of Adam in Eden,

describe the service that makes the Garden of Eden, where souls enjoy delight and comprehension; through
all this, “Yah answered me with expansiveness.”
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For just as there is the higher Yah [yud-hei], so there is the level of the lower Yah: the yud is the lev-
el of self-nullification (bittul), the lower waters, the lower Chochmah, a yud at the beginning and a
yud at the end; and the hei is the level of the fire and thirst in the heart. All this is drawn down from
“the narrow place,” which is the sound of the shofar mentioned above.

There is also a lower Yah: its yud is the self-nullification of the lower waters, the lower Chochmah, which the

maamar describes as a yud at the beginning and a yud at the end; its hei is the heart’s fiery thirst. Both are
drawn from the narrow place, the shofar.
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In general, this is the level of the prayer said in a whisper. For the Shema and its blessings, “Who
forms ministering angels” and “the Ofanim with a great noise,” [are] burning “like the appearance
of torches.”
In general, the shofar’s level is the Amidah, the prayer said in a whisper. The Shema and its blessings, which
describe the angels’ stormy praise (“Who forms ministering angels,” and the Ofanim, angels named for the

“wheels” of Yechezkel’s chariot, rising “with a great noise”), are the fiery “running,” burning “like the ap-
pearance of torches.”
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Of this it is said, “And under the firmament their wings were straight”: their “wings” are their flight
in “running” from below to above, in flashes of fire and flame, burning; and all this is under the fir-
mament, for the firmament is stretched over their heads “like the awesome ice.” The level of ice is
the level of self-nullification (bittul).

Yechezkel saw the Chayos’ wings spread straight beneath the firmament: their upward flight of fiery yearn-
ing. Above them was a firmament like awesome ice, which stands for self-nullification.
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But when “there was a voice from above the firmament that was over their heads,” that is, the sound

of the shofar, which is far above even the level of the firmament,

Above that firmament was “a voice,” which the maamar identifies with the shofar, higher even than the fir-
mament of self-nullification.
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and this is “when they stood,” in prayer, then “they let down their wings”: both the level of “run-
ning” and the level of “returning” are nullified and included, and they are united in complete
union, and it is called neither by the name “running” nor by the name “returning.”
The words “when they stood” refer to the “standing” prayer, the Amidah; then “they let down their wings”:
running and returning are both absorbed into a complete unity, called by neither name. In another maamar

on Yisro, Torah Ohr quotes the Maggid of Mezritch on this verse: when Israel stand in prayer, the angels let

down their wings, falling from their level before the love and awe drawn down from below.
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And from there, “[Yah] answered me with expansiveness,” so that there be a revelation of Havayah

in the broadening of the heart too.

From there, the narrow place, comes “expansiveness”: a revelation of Havayah even in the heart’s broad-
ened feelings.
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And this is “Or let him take hold of My strength, that he may make peace with Me; peace he shall
make with Me”: peace in the household above and the household below; that is, that above and be-

low be equal, and as it was in the narrow place, so in the expanse, as mentioned above.

This is the peace of which Isaiah speaks: “let him take hold of My strength, that he may make peace with Me;
peace he shall make with Me.” The Talmud learns from the doubled “peace” a peace in the household above
and the household below; the maamar explains this to mean that above and below become equal, the narrow
place revealed in the expanse.

SECTION 6 - 123-26

Reading the verse at Sinai
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And this is “And all the people saw the sounds and the torches and the sound of the shofar.” The
“sounds” are drawings down, like the physical voice, which is the drawing of breath from the heart

to bring it out through the mouth in speech.

Now the opening verse can be read. The “sounds” (kolos) that Israel saw are drawings down, like the physi-
cal voice (kol), which carries breath from the heart out through the mouth into speech.
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So too, by way of analogy, the drawing down of the Infinite Light (Or Ein Sof), blessed be He, from

concealment to revelation is called by the name kol, “voice.”

Likewise the Infinite Light’s movement from concealment into revelation is called a “voice.” Likkutei Torah,
Nasso, explains the same: like the voice that joins the feeling in the heart to speech, every descent and draw-
ing down from one level to another is called a “voice.”
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And “sounds” is plural, as our Sages, of blessed memory, said: “He merits the Torah, which was

given with five sounds.” These are five times “water,” just as there are five times “light,” etc.

The plural “sounds” refers to the five voices with which, the Sages say, the Torah was given. The maamar
identifies them with five mentions of “water,” just as “light” is mentioned five times on the first day of cre-

ation; Or HaTorah supports the link from the verse “The voice of Havayah is upon the waters.”
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And water is the drawing down of the Chassadim (kindnesses), which descend from a high place to
a low place, that is, the revelation of the drawing down of the Infinite Light (Or Ein Sof), blessed be
He, in the performance of the mitzvos. “And the torches”: that is, the level of fire, burning “like the

appearance of torches,” in “running” and longing from below to above.

Water is the downward flow of Chassadim, the revelation of the Infinite Light through the mitzvos; the
“torches” are the fire of upward yearning.
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And all the people saw and grasped [it] eye to eye, “seeing what is heard.” And all this was because
of the sound of the shofar: for the sound of the shofar, which is “from the narrow place,” is the
source of delights, and from it are drawn water and fire, which are opposites, etc., as mentioned

above.

At Sinai the people grasped all this with complete clarity, “seeing what is heard.” Everything came from the
shofar, the narrow source of delights, from which both water and fire flow.
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“And the mountain smoking.” Now, smoke comes about when fire takes hold of a physical thing

that has in it the element of earth.

“And the mountain smoking”: smoke appears when fire grips something physical, containing the element of
earth.
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So too, by way of analogy, the transformation of the animal soul from nogah to the side of holiness
is called “smoke.” And it is the nature of smoke that as it rises, when it comes near a fire, it kindles

and makes the fire take hold of the thing from which the smoke comes out.

In the soul, “smoke” is the animal soul turning from nogah to holiness. Rising smoke that nears a flame can
rekindle the thing it comes from; so the transformed animal soul brings the fire down onto itself.
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So too, through “the mountain smoking,” the drawing down of “sounds” and “torches” comes
about, which are the levels of “running” and “returning” of the side of holiness, as mentioned

above.

Thus the animal soul’s transformation brings down the “sounds” and “torches,” the running and returning
of holiness.
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“And the people saw, and they trembled.” Now, “the people” mentioned above, at the beginning of
the verse, “And all the people saw,” etc., refers to Israel.

The verse begins and ends with “the people.” The first, who “saw the sounds,” are Israel.
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But the end of the verse, “And the people saw, and they trembled,” refers to the mixed multitude
(erev rav), who did not see the sounds, but only “stood at a distance.”
The second, who trembled and stood at a distance, are the mixed multitude, the people of other nations who
left Egypt together with Israel; they did not see the sounds. Likkutei Torah, Bamidbar, quoting this maamar,

explains that they did not want the self-nullification the sounds bring, and so stood at a distance, to remain
beings in their own right.

SECTION 7 - 127-31

Bittul and its absence
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The explanation of this: the “sounds” are drawings down from the Infinite Light (Or Ein Sof),
blessed be He; that is, the Infinite Light, blessed be He, rests and is revealed in whatever is nullified
to Him, may He be blessed. And this nullification is because the soul is stirred “from the inward-
ness of a man and the depth of the heart.”

To “see the sounds” is to receive the Infinite Light, which rests only where there is self-nullification. That

nullification arises when the soul is moved from its innermost depths, “the inwardness of a man and the
depth of the heart.”
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And for the soul, which is a created being and bounded, to be stirred by the Infinite One (Ein Sof),
blessed be He, who is not bounded and whom “no thought can grasp” at all: this is the level of a
“voice” and a drawing down from the infinite and unbounded to the bounded.

For a limited, created soul to be moved by the unlimited Infinite, whom “no thought can grasp,” is itself a

“voice”: a drawing down from the infinite into the finite.
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But the mixed multitude did not have this power and this stirring [that comes] from contemplating
the greatness of the Infinite One, blessed be He, Himself, so to speak.

The mixed multitude lacked this capacity to be moved by contemplating G-d Himself.
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For example, their main stirring is that they are stirred by the motion of the celestial spheres and
their size and height, so vast a measure; but this is nothing but the level of yesh (existence),
They were impressed only by vast created things, such as the motion and immense size of the heavenly

spheres. That is admiration of created existence (yesh), not of G-d.
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whereas from the level of the Infinite One, blessed be He, who has no end, etc., no stirring at all is
drawn to them. Therefore the mixed multitude said, “gods who will go before us,” so that they

would see him with a physical eye.

Because nothing of the Infinite moved them, they asked for “gods who will go before us,” a deity they could

see with their physical eyes.
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With this we will understand what our Sages, of blessed memory, said about the mazikin (harmful
spirits): “If the eye were given permission,” etc. And even so, they do nothing, because of the fear

of Heaven, as is stated in the Gemara, “Were it not proclaimed about you in heaven,” etc.

The same principle explains the mazikin, harmful spiritual beings. The Talmud says that if the eye could see
them, no creature could stand before them; yet they do nothing without permission, as a female demon told
Rabbi Chanina ben Dosa that, were it not for a heavenly proclamation about him, she would have endan-

gered him.
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Now since they have such fear of Heaven that they cannot transgress the word of G-d, this level is

greater than that of man, who has free choice; so why are they called mazikin, “harmful ones”?

If the mazikin so fear Heaven that they cannot disobey G-d, they would seem superior to man, who can

choose to sin. Why, then, are they called “harmful”?
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But the explanation: this is a great principle, that the main difference between the side of holiness
and kelipah and the sitra achra (the other side) is that the angels and souls of the side of holiness
have self-nullification (bittul) from the drawing down of the Infinite Light (Or Ein Sof), blessed be

He, in His own Self and glory, so to speak.

The great principle: what defines the side of holiness, both angels and souls, is self-nullification that comes

from receiving the Infinite Light itself.
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Therefore the angels’ nullification is exceedingly great, so that “terror and dread fall upon them,”
which they cannot bear; for this drawing down from the Infinite Light (Or Ein Sof), blessed be He,
itself is revealed to them.

Because the Infinite Light is revealed to the angels, their nullification is overwhelming, like the “terror and
dread” the Song of the Sea describes.
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This is not so with the kelipos and the sitra achra: their nurture and their hold are from the world of
separation (alma deperuda), where the drawing down of the Infinite Light, blessed be He, does not
rest or reveal itself in them at all as infinite; for they take up room, as “they call Him the G-d of

gods.”

Kelipah and the sitra achra draw their life from the “world of separation,” where the Infinite Light is not re-
vealed. They acknowledge G-d only as the highest of powers, calling Him “the G-d of gods,” while they them-

selves remain something in their own eyes.
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Of this it is said, “Your kingship is the kingship of all worlds, and Your dominion is in every genera-

tion”: all the upper worlds receive from the level of His Malchus (sovereignty), may He be blessed,

The verse distinguishes “kingship” over “all worlds” from “dominion” in “every generation.” The upper
worlds receive from G-d’s Malchus.
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for they crown Him and accepted His kingship upon themselves willingly; therefore the name
“kingship” applies to them. As with a king of flesh and blood, who is called king when the people of

the land have crowned him over them.

They accept His rule willingly, and kingship, like a human king’s, exists only where the people accept the

king over themselves.
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This is not so with “every generation,” which is the world of separation: the name “kingship” does

not apply to them, only “dominion,” which is against their will.

“Every generation” is the world of separation, which does not accept Him willingly; there G-d rules by “do-

minion,” against its will.
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SECTION 8 - 132

Blessing G-d through Torah
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And this is “and [we] bless You; may Your Name be blessed by the mouth of every living being.”
That is: we, the children of Israel, bless and draw down You Yourself,

The words from Grace after Meals, “and [we] bless You; may Your Name be blessed by the mouth of every liv-

”

ing being,” raise a question that the Mitteler Rebbe’s transcript of this maamar spells out: how can the

Infinite, who needs no increase, be “blessed”? Israel “blesses” G-d in the sense of drawing Him down, as
Torah Ohr, Mikeitz, explains baruch from mavrich, bending a vine shoot into the earth so that a new vine
grows.
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that is, the drawing down of the Infinite Light (Or Ein Sof), blessed be He, in His own Self and glory,
may He be blessed. And this blessing and drawing down is through the “sounds,” that is, through

the Torah, which was given with five sounds, five drawings down.

This drawing down of the Infinite Light itself comes through the “voices,” the Torah given with five voices.
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Although the Torah is clothed in physical matters, and we too are clothed in a physical body, before

Him, may He be blessed, “darkness is as light.”

Though both the Torah and the Jewish people are clothed in physical form, before G-d darkness and light
are alike, so the physical does not block Him.
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And “whoever sits and studies, the Holy One, blessed be He, studies opposite him,” etc. And “My
words that I have placed in your mouth.” And “may His Name be blessed by the mouth of every liv-

ing being”: for all other living beings bless only Your Name alone.

When a person studies, G-d “studies opposite him,” and His words are in our mouth. Other beings bless

only His “Name,” His outward expression, while Israel draws down His very self.
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IN ONE'S AVODAH

Every person, not only the spiritually gifted, can reach Avraham’s running and returning through the phys-

ical mitzvos done exactly as commanded: their precise details are the fire, and the G-dliness they draw

down is the water. Hardships, of the people and of the individual, are a furnace that refines one’s mitzvos so

they rise into the Infinite Light. And the fiery yearning of the Shema should lead to the quiet bittul of the

Amidah, where yearning and calm become one.

QUESTIONS FOR DISCUSSION

1.

Why could Avraham’s spiritual observance, however lofty, not accomplish what the physical mitzvos given
at Sinai accomplish?

. How can the “water” of understanding make the heart’s “fire” of yearning stronger instead of quenching

it?

. What does it mean that peace comes from a level greater than both opposites, and how do the shofar’s

narrow and wide ends picture this?

Why could the Torah be given only after the Egyptian exile, and what does the maamar learn from this

about the present exile and personal suffering?

. What separates being impressed by G-d’s creations from being moved by G-d Himself, according to the

maamar’s contrast between Israel and the mixed multitude?
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The note records that this maamar was also printed in the
Lemberg edition of Torah Ohr, with variant readings.
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The words here quote Exodus 20:18; the passage is shown
below.

Exodus 20:181:"> minw
:0°PPR7 DUIWR PDIYTTOR Wl MYm pin oy Ty
And the people stood afar off; but Moses drew near unto the

thick darkness where G-d was.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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After the Ten Commandments, the Torah says that all the
people “saw the sounds and the torches and the sound of
the shofar” and the mountain smoking, and stood at a dis-
tance. In the plain sense the “sounds” are the thunder and
the “torches” the flashes of lightning; the maamar reads
them, from paragraph 23 on, as drawings down and the
fire of yearning.

Exodus 20:1570:2 mnw
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And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Tzemach Tzedek writes that the transcriber of this
maamar (whom he calls “my uncle, R. Y. L.”) did not copy
its full intent: the Torah’s essence is “all its paths are
peace,” and the shofar, whose sound casts trembling,
draws from “dominion and fear are with Him,” through
which peace is made; since Torah study is peace, it had to

come through the shofar.

KEHOT’'S NOTE
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A parenthesis there refers to “the explanation on ‘And all
the people saw’” and summarizes it: the Torah was given
with a shofar because it casts dread, since accepting the
mitzvos must be a servant’s service; yet shofar also means
“improve your deeds,” drawing down delight, the joy of a
mitzvah.
KEHOT'S NOTE
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Amos asks a chain of questions about cause and effect,
among them, “If a shofar is blown in the city, will the peo-
ple not tremble?”, for the shofar was the city’s alarm. The
maamar cites it to show that the shofar’s sound is, by its
nature, a sound of trembling (context: Steinsaltz Tanakh).

Amos 3:6:’3 01y
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Shall the horn be blown in a city, And the people not trem-

ble? Shall evil befall a city, And the L-RD hath not done it?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 2

7
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On the third day there were thunder and lightning (kolos
u’verakim) and a heavy cloud on the mountain, and the
sound of a shofar very strong, and all the people in the
camp trembled. The maamar cites it to show the trembling
that the shofar caused at Sinai.
Exodus 19:1610:0™ mnw
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And it came to pass on the third day, when it was morning,
that there were thunders and lightnings and a thick cloud
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upon the mount, and the voice of a horn exceeding loud;
and all the people that were in the camp trembled.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0 M

Qo°wyn 1w aw Py 1o °pl

Yahel Or is the Tzemach Tzedek’s commentary on Psalms;
the note points there for the reading of shofar as shapru,
“improve.”
KEHOT'S NOTE
.M1D7°Y IR D7 AR T ,KD 299N wATR AR

DOYWyn 1w
On “Blow the shofar at the New Moon,” the Rabbis say:

“Renew your deeds and improve (shapru) your deeds.”
The same passage says the words of Torah were given
through the shofar. The maamar takes shofar as “improv-
ing” and so drawing down delight.
Midrash Tehillim 81:3°3:x”5 0°7°nn w1Tn
LW WK AT RIT AT ORY 12 700NN WINAW X012 W0 AR ...
SIRY DO°WYN MAWY DI°WYN TN CANKR 1127 DWW wWIN2 Wpn
55 P05 Ry NY NRWI (3 79 0°9N) MR D3PMNY Dy 1oon
.02°WYnN 1WTM 0 WY 190w KXIN °27 DWW 71°392 7 AR QDRI
370PR YW 1LR 23 T3 A ROZWN T YPIN MW A
DWW WIN2 PPN I LT RO AT Y CIR 189
OYW (Public Domain)

091 PR Ry 93

David says to G-d, “For with You is the source of life; in
Your light we see light.” The maamar reads “the source of
life” as the source of delights, from which the shofar
draws.

Psalms 36:10:1”% 0°7°71n
TIRTINTI T7IR2 0°°0 PR ARy
For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Mitteler Rebbe’s transcript of this maamar lists
“Chanoch, Mesushelach, Noach, Avraham and Yitzchak”
here.

KEHOT'S NOTE

SRR .PA%™ OTNARY N nowInn qan 20y 27 70PN 1n”nda
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Rav says: “Avraham our father fulfilled the entire Torah,”
deriving it from “because Avraham listened to My voice”;

likuteitorah.com/torah-ohr/yisro/10/
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15

16

17

AR 0°7°8%10 NRY NIRRT AR 2°X11 8y Pot...

the Gemara adds that he kept even the rabbinic eruv
tavshilin.
Yoma 28b:9-10"-"0:1 11”3 R11
AR ARY” SMRIY L,APID T7IRT DD PR 071N 0P 127 MR
RIORT 277 R0 72 000 27 AR MR 7N VPip2 07ax ynw
AP MR 1727 Ni¥n YW RIORY 1720 201 KRR K 7nivn yaw
D7 WK 27 KRPIRYL(20) 0N 277 AnY Pnining nign 12 oX
IR NOR PDINIRY SRRV L172°0aN 2217%Y 197DK A0IR 071K
718 293¢ 71730 NOXY 20237

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The closing Mishnah of Kiddushin says: “We find that

Avraham our father fulfilled the entire Torah before it was
given,” citing “he kept My charge, My commandments,
My statutes and My teachings.”
Kiddushin 82a:10%:X 278 1P217°p
TIY” 770K 0 AN 0D HD"?T_'JZ 2P 29RIR R imayaa
T72°M .. IR1 BIT1RY A2°2R D772R2 IR XTI ,7N20a
7y A1 173RT P2 DR 1PN DTNIR APYY 1080 - #9532 0718 1Y
NYRYR Ty PR DT YRY WK Ty NI I KPP
»[in *NipY *Nign

William Davidson, Vocalized Aramaic (CC-BY-NC)

SNAnRwn Y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.1, mTn

SNARWR YN

G-d tells Yitzchak that the blessing comes “because
Avraham listened to My voice and kept My charge, My
commandments, My statutes and My teachings.” This is
the verse from which the Sages learn that Avraham kept
the whole Torah.

Genesis 26:5°7:172 N°wR12
170N *NIPT "NIER "NRYR MY PP DTN YRR 27y
because that Abraham hearkened to My voice, and kept My

charge, My commandments, My statutes, and My laws.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NPIm[2 7t eaY 29

Cited by the note on the point that the Patriarchs’ obser-
vance was spiritual.
KEHOT'S NOTE
.27’y 170N 12710 AR7

NPRWAL 7707 NI%NA2 57 MW IR

Or HaTorah refers here to further discussions of what the
physical giving of the Torah changed: in Torah Ohr at the
beginning of Lech Lecha, and in the maamarim “Moshe
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yedaber,” “Vekibel hayehudim” and “Besha’ah she-
hikdimu Yisrael na’aseh” (chapters 1 and 3).
KEHOT'S NOTE
270 wn 1772 .99 7 277 YD M wrneyn” 1UXn IYpnn Y N7MNa
R 73791 K7D WY1 DR 1RTPAY AYW2 7772 .05 ‘?JP'I 1”72
.R29°Y 1”0 1”N0 0x
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

0,200

19 | Newly arrived in Canaan, “Avram journeyed, going on and
journeying toward the south,” stage by stage toward the
Negev. The maamar reads his continual travel as the soul’s
constant running and returning, and “the south” as
Chesed.

Genesis 12:9°0:27 n"wR12

72337 yI071 7927 012X YON
And Abram journeyed, going on still toward the South.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

20 2RI DM

In Yechezkel’s vision of the Divine chariot, “the Chayos
ran and returned, like the appearance of a flash of light-
ning”: the living creatures darted to and fro. The maamar
contrasts this angelic running and returning with
Avraham'’s higher “going on and journeying.”
Ezekiel 1:1477:X% 5xpi°
:P120 RT3 23 Ri¥Y NOm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21 PR w1y

Bildad, one of Job’s friends, speaks of G-d’s power: “Do-
minion and fear are with Him; He makes peace in His
heights.” The maamar uses the verse to introduce the fire
and water above that do not conflict.

Job 25:2°2:7173 21X
2PiTn2 0¥PY ARy iy 7091 Pwnn
Dominion and fear are with Him; He maketh peace in His

high places.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash says that the King makes peace among His
creatures: the Chayos of fire and the firmament of snow
over them (the “ice” of Yechezkel’s vision), and neither ex-
tinguishes the other; and on Job’s “Dominion and fear are
with Him,” Rabbi Yochanan says that Michael is of snow

likuteitorah.com/torah-ohr/yisro/10/
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and Gavriel of fire, and neither harms the other. This is the
background of “the water does not extinguish the fire.”

Bamidbar Rabbah 12:8'1:27 127 12713

23 W NN 77221 DR7 1PRY

A gloss of the Tzemach Tzedek brings proof from several
Midrashim that the water above does not extinguish the
fire.
KEHOT'S NOTE
LD°WAT 717201 PR R°2NW 1YPNN Y N7NIRD 770 AIR7

24 271 WR 1R R 9w PR

The Mitteler Rebbe asks there how anything like the mate-
riality of fire and water can be found above, among the su-
pernal angels, who are called the ministers of fire and of
water.
KEHOT'S NOTE
0°OKR5na moynb 190° PR VXN Y 270 N2TNR2 XTARATIR INRNA
»IM193 %10 DO WR W W P W 03,0011 WRT Anwan ona ooy
.’0om wRT

25 293 WK IO

Tanya explains that the soul’s thirst for G-d comes from
the element of fire in the G-dly soul, and that, as in Etz
Chaim, the element of fire is in the heart and the source of
water is in the brain, which is Chochmah.

Tanya, Likkutei Amarim 3:1187>:’3 D>19R "0Ip°2 ;WK P20 ,R°IN
,0%°¥207 12N3Y N3 ,NPTORT WhIW WRD TI0On XIT LJIRDEM
mm’;m oona ipm ,2%32 X URD TI0W 070 P¥a NI I
RIPIY 7020 N2 ROOY 1 YW 0700 Y2 2N0Y Dy ,ninan
TR URI2Y 07

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

.OW D 1IP°P2 AR 378 R°IN

PARAGRAPH 4
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The Tzemach Tzedek notes “(in Sefer Yetzirah; this needs
study),” since the printed Sefer Yetzirah reads “if your
heart runs, return to the Place,” and suggests that “Place”
means the light that fills all worlds, explaining at length
that the two readings are one idea.
KEHOT'S NOTE
(¥R ,0702)” XY LnypNn Y 1IN0 NIRRT LATh K7D "D
192 DIPRY? W 3% PO ORI ROAT 1195w P07 *D ROpNN TNy
M DPATY WADRY WY 7Y onn RITW 970 0IpR 201 W) R1%T TNK]
LRXY°Y 0”0 127A02 PO IR PUI DAY LN WY LIAR 1A
.2, Py IR
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Sefer Yetzirah teaches: “Restrain your mouth from speak-
ing and your heart from thinking; and if your heart runs,
return to the Place,” linking it to “the Chayos ran and re-
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29

turned.” The maamar takes the heart’s running as yearn-
ing born of contemplation.
Sefer Yetzirah 1:8'1:°R 717178 190
2w 2% 77 ORI 7757 9291 92797 778 0172 Anha N7eD ey
11132 0701 1927 93 .2 RIZT DA R 70w opnb
Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

Na® ma

In Eliyahu’s prayer the Tikkunei Zohar says, “Chochmah
is the brain, the thought within; Binah is the heart, and
with it the heart understands.” The maamar draws on it:
the heart’s running begins in Binah, in contemplation.
Tikkunei Zohar 17a:17-19v-1":X 1> 97171 *11pn
75K DY1 .am 257 721 X3 102 AP mawnn R ARon XM
M%7 AN AR PPY AN APPLR MY MAnoaT* 2°n3 1IN
X”1) "ban7 RNDPIP WORY LNPIAR NOWRAN AN NN il
IR IPRT RP OIXY RP T WX 129n* L (PBN mIn K97 RNDpIp
om0 L(MIDIXY X7 MDY MWPINTI RIDRT PPY TR .M9o3R
PP RIAT °290RY RIPKD SPYURT
Constantinople, 1740 (CC-BY-NC)

PIR Py 1IN
The psalmist calls on all creation: “Let them praise the
Name of Havayah, for His Name alone is exalted; His
splendor is upon the earth and heaven.” The maamar
reads “His splendor” (hodo) as only a glimmer of G-d
reaching creation.

Psalms 148:133>:17np °%°nn
DY PIRTPY 1737 1729 It 232700 °n owtnR A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 5
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David, in the psalm of praise said daily (Ashrei), says,
“Your kingship is the kingship of all worlds, and Your do-
minion is in every generation”; in the plain sense olamim
means “ages,” an everlasting kingship. The maamar reads
it as “worlds”: all worlds depend on G-d’s Malchus, only a
glimmer of Him.

Psalms 145:133:7”np 0°2°1n

9T 997292 ANPWHM 0ONPY-23 NISYR AMDn
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

likuteitorah.com/torah-ohr/yisro/10/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Yechezkel’s vision, “the Chayos ran and returned, like
the appearance of a flash of lightning.” The maamar ex-
plains why the Chayos move in this way.
Ezekiel 1:147728 2xptn>
2127 XN 23 RI¥7 NiTOm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

nPAT P2 NaPANn NON

Yechezkel sees the Chayos like burning coals of fire, “like
the appearance of torches; it,” the fire, “moved about
among the Chayos.” The maamar reads “it” as the Chayos’
own life-force (chayus, spelled like Chayos), always run-
ning upward.
Ezekiel 1:1337:k DRp>
R 077890 XM ninya W?ﬁ"’?ﬂ;; ORI nitnn mnT
172 R$P WRITT WRY 73 NiONT 172 NPInn
As for the likeness of the living creatures, their appearance
was like coals of fire, burning like the appearance of torch-
es; it flashed up and down among the living creatures; and
there was brightness to the fire, and out of the fire went forth
lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RPN NWSR PRI
After the sin G-d tells Chavah, “and toward your husband

is your longing, and he shall rule over you.” The maamar
borrows the words (printed here nw°X for qw°X) for the
Chayos’ longing to be absorbed in the Infinite Light; Torah
Ohr on Vayechi hears esh, “fire,” in ish, “husband.”
Genesis 3:161”0:’1 N°wX12
“OK) 33 77PN 2393 M TNIEY W 1270 W AURDON
71272 KT ANRITH YR
Unto the woman He said: ‘I will greatly multiply thy pain and
thy travail; in pain thou shalt bring forth children; and thy
desire shall be to thy husband, and he shall rule over thee.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ToRONM TRy Naews

The Talmud says that the wicks and oils of the Temple
Menorah had to be such that “the flame rises of itself,” not
with the help of something else. The maamar uses the im-
age for the Chayos’ longing, which rises of itself toward
the Infinite Light.
Shabbat 21a:9't:X X”2 naw
172 TPYPTR TR DRI TVRY DI NIND B0 12 ) D
TR M) MIYYTR” MRIY DR UTpna 172 TR X — N2Y3
K21 ,7°7°Rn 79y NATPY RONY 273 — A7 90K KIM LA 210 NIA
0 N27 7T Py APy RINY

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Sefer Yetzirah reads “if your heart runs, return to the
Place”; the maamar quotes the saying as “return to the
One” and explains that the return, too, comes from G-d’s
oneness.

Sefer Yetzirah 1:8°11:°X 717°%° 190
29 725 770X AR 7291 12791 o 0192 1n0ha meD ey
N2 0703 71927 23 . RIZT NN R o opn®

Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

nyT° A nwawa nn

The Zohar’s introduction says that one who inquires from
level to level, to the end of all levels, arrives at mah,
“what”: “What do you know? What have you seen? What
have you examined? All is hidden as at first.” The maamar
uses it for Chochmah as koach mah, wisdom that knows its
own nothingness before G-d.

Zohar, Introduction 2:4-4:12237°:"7-"7:2 77p7 910 720

That extremity of heaven is called Mi, but there is another
lower extremity which is called Mah (What?). The difference
between the two is this. The first is the real subject of en-
quiry, but after a man by means of enquiry and reflection
has reached the utmost limit of knowledge, he stops at Mah
(What?), as if to say, what knowest thou? what have thy
searchings achieved? Everything is as baffling as at the
beginning.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 7
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A note of the Rebbe there discusses Sefer Yetzirah’s “fire
from water.”
KEHOT'S NOTE
A1IR2 KT .14 °Y WTIP 72 DALNP2 P71 9”IMIR PYD NAYa ORI
.'|]?’N1 TWN’Y 271 127102 R7ATR RN

WN 1R 7Y

The Sages teach that there are six kinds of fire: one that
consumes but does not drink, one that drinks but does not
consume, one that does both, and others. The maamar
uses “a fire that drinks” for a yearning that grows on water
rather than being quenched.

Yoma 21b:22:2 8”5 R

YOI ,UTRRT N3 MY MI3Y YWD RWWIX 37 TR 7R 1)
MY L]RI2 TPITR PRO¥IR PILAT PY 00Tan vrn 03 12
012 0393 711D 11272 WYY MY TN 192 NI
RIT T2 WITRA 0¥ LURPMIN 11127 MDY mNaw v B0
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39

40

AR 0°7°8%10 NRY NIRRT AR 2°X11 8y Pot...

103 112377 7922 1371 NP°3 AR 231 MDA 0997 SRR 1na?

i)
And didn’t R’ Oshaya say: At the time when Shlomo built the
Holy Temple he planted in it all types of precious things of
gold, and they brought forth their fruits in their time. And
when the wind blew through them they dropped their fruits,
as it says “...may its fruit rustle like Lebanon...” (Psalms
72:16) Once strangers entered into the Palace - they dried
out, as it says “...and the blossoms of the Lebanon are cut
off.” (Nachum 1:4)

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

Zohar III, 27ax ,15 2’m
KEHOT'S NOTE
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$1011 700
Avraham went “going on and journeying toward the
south”; the maamar sums up his way as constant running
and returning.

Genesis 12:9'0:27° N°wR12

;12337 ¥ioN 7327 02K yon

And Abram journeyed, going on still toward the South.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
“The Chayos ran and returned”: the pattern of running
and returning that the maamar finds in Avraham’s service.

Ezekiel 1:1477:X Dxpi°

:P127 XN 23 RI¥7 niTOm

And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8
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Isaiah foretells desolation “until a spirit is poured out
upon us from on high, and the wilderness becomes a fruit-
ful field.” The maamar uses the words for inspiration from
above that not everyone merits.

Isaiah 32:157°0:27% 1oyw>

:2WN2 Y07 PRI9m Pn22 12T UM DiTRn M0 ARy MYy
Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be

counted for a forest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

101 TR

“Going on and journeying” is Avraham’s way; the maamar
says the physical mitzvos bring every person to it.

Genesis 12:9°'0:2” n*wx12
712337 Y1031 79277 012K yon

And Abram journeyed, going on still toward the South.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek explains: “for example, through the
mitzvah of keeping Shabbos a person will draw down what
Avraham drew down through running and returning.”
KEHOT'S NOTE
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PARAGRAPH 9
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In a gloss there the Tzemach Tzedek refers to further dis-
cussions of water descending from a high place to a low
one: in Likkutei Torah, in the maamarim “Sheshes yamim
tochal matzos” (on “let the waters be gathered to one
place”) and “Vehayah mispar Bnei Yisrael,” and in the
Zohar, vol. 1, 18a.
KEHOT'S NOTE
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Likkutei Torah refers back to this maamar on “Do not say,
‘Water, water,”” in a discussion of the supernal Chochmah
that is above even Keser and of the lower Chochmah.
KEHOT'S NOTE
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46 %% 0% 17ARN PR

Rabbi Akiva warns those entering the Pardes: “When you
reach the stones of pure marble, do not say, ‘Water,

299

water.”” The maamar reads the doubled “water” as the up-

per and lower waters.

Chagigah 14b:8-9°v-"11:2 77 1a°an
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Zohar says, “The Torah comes forth from Chochmah.”
The maamar takes this to mean that the Torah is revealed
from Chochmah downward.

Zohar II, 121ax ,Xop 27m
KEHOT'S NOTE
N L,RDP 27t
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The Tzemach Tzedek adds: like “and she filled her pitch-
er” (kad), for the twenty-four books of the Torah are only a
pitcher (kad = 24) of the waters of Chochmah.
KEHOT'S NOTE
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“Your kingship is the kingship of all worlds.” The maamar
notes that the verse says “Your kingship”: the mitzvos’
root is G-d’s own sovereignty.

Psalms 145:1337>:1”np 0°2°71n

71 7977222 ARPYRRI 0ONPYD MY AMan
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek notes that the suffix “Your” is Keser,
as explained in the Siddur on “I will exalt You, my G-d the
King.”

KEHOT'S NOTE
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The Tzemach Tzedek cites the Zohar (vol. 3, Pinchas, end
of 258a) that the waters above the heavens come from
Keser and are therefore called without end, for Keser is
called Ein Sof; that is, they are drawn from the Malchus of
the Infinite One.
KEHOT'S NOTE
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The first Mishnah of Sukkah rules that a sukkah higher

than twenty cubits is invalid. The maamar cites it as an ex-
ample of the exact limits, the Gevuros, in every mitzvah.
Mishnah Sukkah 1:1’R:’X 71210 iwn
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A2 ANROYY ,MIDT NP A7 PRYY ,0OMDY 1YY i3 APRY)
W P9I nom L PP0ie CRRY N°3 NI 10 17100 ,Antn
MRy DX 23X OV DY 37 OTp ARPYY 22,1307 120 Ko7 1K)
W3 MW N 19aK 3] Ow?
A sukkah which is more than twenty cubits high is not valid.
Rabbi Judah validates it. One which is not ten handbreadths
high, or which does not have three walls, or which has more
sun than shade, is not valid. An old sukkah: Bet Shammai in-
validates it and Bet Hillel validates it. What is an “old
sukkah”? Any one which he made thirty days before the fes-

tival; but if he made it for the purpose of the festival, even at
the beginning of the year, it is valid.
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Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Mitteler Rebbe’s transcript of this section, and a fur-
ther explanation of it said on Shabbos Parshas Sh’lach.
KEHOT'S NOTE
Y Ow MR TN L1 Y 27 10PN 1”102 PYXNRT ”INIR P NN
Yop 7% 1w D Naw 97an mMyawn AnT 77InY IR 0w AN
op P18 990 01 o qwnan2 .8179°2 °Y 1 970 0°927 07N RN
LTI AnRn By 10vn

PARAGRAPH 12

54

Ton Ton 2o
The Torah lists “the kings who reigned in the land of Edom
before a king reigned over the children of Israel,” each of
whom reigned and died. In Kabbalah these kings are the
World of Tohu, whose vessels broke, the root of the life-
force in the mineral, vegetable and animal realms.

Genesis 36:31x77:1"2 nPwR12
2K 327 T2R7720 2387 DVTX PIX2 137 WK D°02R0 MPX)
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David marvels that G-d has known him from the very
start: “Behind and before You formed me, and You laid
Your hand upon me.” The maamar, with the Talmud, reads
“behind” as man’s coming last in creation.
Psalms 139:57:07%p 0°2°1n
11282 72y NYM *IN7% 071 MINN
Thou hast hemmed me in behind and before, And laid Thy
hand upon me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Ami explains “Behind and before You formed me”:
“behind” in the work of creation, for Adam was created
last, and “before” in punishment, for he was punished
first. The maamar quotes his words for the first half.
Berakhot 61a:8-9°0-r:X X”0 1572
XPX 21073 DTR) TIMK” 03T 13700 — MV TKT XD? KDY
>27 WNT BK °2TTD PVINTE OTR) TINKY XD 23 KT IND?
XnPwa .naye? — "DV LUURT2 Abyn? — inR” onk
"DTRY” KPR KNIV "2y TY 2N KPT — U2 AYYR? iy
37 NADT LWOIT MIYND RWOPR 2RNDT NIYNE ,MIyn
ORI 1R 1PN MR P1TAT 1 1R Nn NPT iR
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according to the statement of R. Ammi who said : "Behind"
refers to the work of creation, "before" to retribution. It is
right that "behind" may refer to the work of creation, for
Adam was not created until the eve of the Sabbath ; but that
"before" refers to retribution — retribution for what? Are we
to suppose the punishment of the serpent-incident? Lo,
there is a teaching : Rabbi says : With [the award of] great-
ness we begin with the most important ; but with a curse, we
begin ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“And G-d said, ‘Let us make man in Our image.’” The
maamar notes that this was the last of the utterances of
creation.

Genesis 1:26172:’X N°wX12

AIY OO0 NITI AT MBI A0PEI DTN ABYI D°POR TR
PIRT2Y TR ORIT7093 YIRT TP MR DY

And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Let the earth bring forth living creatures after their kind,
cattle and creeping things and beasts of the earth.” This
utterance preceded the creation of man.
Genesis 1:24772R n°wX12
YIXIMM wR) Mn3 APRY M0 wHI YINT K¥IN 0PN TN
127 AP
And G-d said: ‘Let the earth bring forth the living creature
after its kind, cattle, and creeping thing, and beast of the
earth after its kind.’ And it was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe reminds Israel that G-d fed them the manna “to
make you know that man does not live by bread alone, but
by all that comes out of the mouth of Havayah does man
live”: in the plain sense, by whatever G-d decrees. The
maamar reads it as the divine utterance within the food
that sustains man.
Deuteronomy 8:3°2:’11 0°127
1927 02K YT X2 DYTIRY WK 107NN 77980 357 190
M7 n7eD K¥INTPD70Y * DTRT M0 1727 onpaey K% v 7yTin
Halt\11)

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth

39



TORAH OHR - PARSHAS YISRO - MAAMAR 10
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not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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Shlomo contrasts the two: “The righteous eats to satisfy

his soul, but the belly of the wicked shall want.” The maa-

mar cites it for the righteous person who eats only for the

sake of his service.

Proverbs 13:257175:3 “own
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The righteous eateth to the satisfying of his desire; But the

belly of the wicked shall want.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT’'S NOTE
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The version there adds: “that is, if he did not need it at all.”
KEHOT’'S NOTE
595 1% 7703n 191 XD OX 11777 7013 17970 nUo2
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Asaf recounts the wilderness: “Man ate the bread of the

mighty; He sent them provision to the full.” The Sages

read “the mighty” as the angels; the maamar says that this
“man,” Moshe, did not eat it on the mountain.

Psalms 78:25772:1”y 0°%°11n
1y D7 MY NTY WK oK 0OAR 07
Man did eat the bread of the mighty; He sent them provi-

sions to the full.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Akiva reads “bread of the mighty” (abirim) as bread
that the ministering angels eat; Rabbi Yishmael objects
that angels do not eat, and reads it as bread absorbed in
the limbs (evarim). The Gemara goes on to ask whether

likuteitorah.com/torah-ohr/yisro/10/
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the psalm’s “man” could be Moshe, and concludes that it
is Yehoshua.
Yoma 75b:11x7>:2 17y Ki1°
SNIR PR NWR "R ON? VYR IR 077X DNP 211N
XY 077 WK, PRYRY? 227 °307 DNIT MY .KPPY 220 127
X2 7007 122K MWD K7 *91 UYL RPPY (RPPY? 12 17K
D7RR VIR T KPR IIPNY KD 0o nPoN XY DnP” :mKd 122
03X NIRYY DPY2IXY DIRRD Y20 0N — DTN
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The same point appears there: Moshe did not eat even the
manna, because in its descent through the outer vessels of
the lower worlds it was still mixed with good and evil, and
kelipas nogah was not yet fully refined; the passage refers
back to this maamar.
KEHOT'S NOTE
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X 1D PP IR L1037 Y TR
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David exclaims, “Havayah, our L-rd, how mighty is Your
Name in all the earth, You who set Your splendor upon the
heavens!” One reading hears in the last words a wish that
G-d’s splendor stay in heaven alone, and the angels used
them so, asking that the Torah remain above (context:
Steinsaltz Tanakh).
Psalms 8:2'2:11 0°%°71n
DMWY ATIN MIN WX PIRD022 AT TIR AITR N
O L-RD, our L-rd, How glorious is Thy name in all the earth!
Whose majesty is rehearsed above the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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When Moshe went up to receive the Torah, the ministering
angels protested that a hidden treasure should not be giv-
en to flesh and blood, quoting “...You who set Your splen-
dor upon the heavens.” This is the angels’ request the
maamar recalls.
Shabbat 88b:71:2 n”s naw
DT 2K7n 1V DR Ty oYY nywa 12 13 YU 231 )
R 7712 TWR TV2°P TR ,093Y DY 11937 (X1 T2 wiTR 2107
NIRD YN 77 AR A133 77RO 01D 1K K2 1790 PapY
237 MY wpIn ANK 071 K1Y OTIP NITIT 1Y) DY)
TR 7R IR A 27MTP00 23 0N 12 191N 0D IR MY 20T
PR 7Y 7T 1IN WK YIRT 223 TR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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G-d recalls the covenant He commanded “on the day I
brought them out of the land of Egypt, from the iron fur-
nace.” Kehot gives this verse, cited by the Rebbe, as the
source for calling Egypt “the iron furnace.”
Jeremiah 11:4"7:8>171"17°
0% DMIRTPIRR DNIRTRORIT 01°2 D2°DIARTAR NME WX
DINX MIXTIY $93 DO DIUEY) Hip2 wnw Ky Yo
:DPPR? 027 M 233 Y7 °P o
which I commanded your fathers in the day that I brought
them forth out of the land of Egypt, out of the iron furnace,
saying: Hearken to My voice, and do them, according to all
which I command you; so shall ye be My people, and I will
be your G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe tells Israel, “But Havayah took you and brought you
out of the iron furnace, out of Egypt, to be a people of in-
heritance to Him.” The Rebbe Maharash’s Hemshech
5636, built on this maamar, cites this verse here.
Deuteronomy 4:20°2:7 0°727
mPn3 oY% 32 nivi? 0771%mn 21120 7197 DINK KII °1 AR 0INK)
:THT 09D
But you hath the L-RD taken and brought forth out of the
iron furnace, out of Egypt, to be unto Him a people of inher-
itance, as ye are this day.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“A crucible for silver and a furnace for gold, and Havayah
tests the hearts.” The maamar compares Egypt to the fur-
nace that refines metal.
Proverbs 17:3°3:1 “own
71 Ni2% 1721 22 1191 1927 A7
The refining pot is for silver, and the furnace for gold; But
the L-RD trieth the hearts. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Remove the dross from the silver, and a vessel comes
forth for the smith.” The maamar cites it for the furnace’s
purpose: removing dross.
Proverbs 25:4°7:717 *own
792 7782 X371 109N D10 3]

likuteitorah.com/torah-ohr/yisro/10/

73

74

75

AR 0°7°8%10 NRY NIRRT AR 2°X11 8y Pot...

Take away the dross from the silver, and there cometh forth
avessel for the refiner;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe writes that through deep contempla-

tion of G-d the good is sifted and the evil separated, “as

dross is sifted and separated from silver and gold in the

crucible and furnace,” citing the same verse from
Proverbs.

KEHOT'S NOTE
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A summary there: to explain why the mitzvos were clothed
in the physical mineral, vegetable and animal, it shows
that their root is far higher than man, yet it fell in the
breaking of the vessels and became physical under kelipas
nogah; therefore Moshe did not eat even the manna, the
angels’ bread, since he had to receive the Torah, higher
than the angels, who asked for it and were not given it; and
in the Patriarchs’ days these things were not yet refined to
be vessels for the essence of the Infinite Light.
KEHOT'S NOTE
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The version there adds: “as it is written in Va’eschanan
(4:20), ‘and He brought you out of the iron furnace, out of
Egypt.””
KEHOT'S NOTE
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“And they embittered their lives with hard labor, in mortar
and in bricks.” The maamar sees this servitude as the fur-
nace that refined Israel.
Exodus 1:14772X mnw
NX M7 772972021 071250 N2 AYR 71292 07ATNK 11NN
193 072 1T3y™IWR BNTIY2D
And they made their lives bitter with hard service, in mortar
and in brick, and in all manner of service in the field; in all
their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For behold, Your enemies, Havayah, for behold, Your en-
emies shall perish; all the workers of iniquity shall be scat-
tered.” The maamar cites it for the separation of evil from
good.
Psalms 92:107:27% 0°%°11n
IR "?25'5; 177207 172X 2R 13772 °1 P°20R M3 0
For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall
perish: All the workers of iniquity shall be scattered.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the song of Haazinu G-d warns, “I will heap evils upon
them; I will spend My arrows upon them.” The maamar
cites the verse as read by the Talmud.
Deuteronomy 32:23373:2"% 0127
:02772K >3 Niy7 NPy Noox
I will heap evils upon them; I will spend Mine arrows upon
them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Sotah 9a:11x™:X *v VIO
X 7238 *2” :NIT *Kn KX KDD 72 RIPM 277 K72 7300 1N
IO K7 — NI K7 7 IR ?2700°9) NP 2py° 32 anX) noiw
X7 :2°N37 1170 — *0N°P) K2 2Py 212 DARY A7 NI ARG
Rl i el = E R )

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The version there adds: “for the good in them will be re-
fined and separated from the evil, and the evil, the arrows
that do harm, will be consumed and lost after their work is
done; like the analogy of the leech.”

KEHOT'S NOTE
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The Talmud warns against drinking from rivers and pools
because of the danger of swallowing a leech. Kehot’s note
points to it for the leech in the maamar’s analogy.
Avodah Zarah 12b2 27 7171 1712y
KEHOT'S NOTE
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Koheles says of mankind, “He has made everything beau-
tiful in its time; He has also set the world in their heart.”

likuteitorah.com/torah-ohr/yisro/10/
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The maamar reads it to say that the whole world is set in
Israel’s heart and depends on them.
Ecclesiastes 3:11x7>:’3 noip
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:nio"r;_u jvdiglal n’p";ga HT{I}]'WW?_{ ﬂig}{?;[l'ﬂ)j oIRy
He hath made every thing beautiful in its time; also He hath
set the world in their heart, yet so that man cannot find out
the work that G-d hath done from the beginning even to the
end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note says the question arises from “I sojourned with
Lavan” (Genesis 32:5), and that Levush HaOrah answered
that the sisters had the legal status of converts.
Genesis 32:571:2”% n"wx12
12770Y 3pY> T2y MK 719 Y7 "IIN? 1INKRND 73 9ARY Ok 137
INYTIY IR "N7A
And he commanded them, saying: ‘Thus shall ye say unto
my lord Esau: Thus saith thy servant Jacob: I have sojourned

with Laban, and stayed until now.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Genesis 26:5°7:172 N°wX12
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because that Abraham hearkened to My voice, and kept My

charge, My commandments, My statutes, and My laws.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note cites Lekach Tov that Amram’s aunt was his fa-
ther’s sister, and points to the Talmud (Sanhedrin 58b)
that a descendant of Noach may marry relatives on his fa-
ther’s side but not on his mother’s.
Exodus 6:20°2:1 mnw
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And Amram took him Jochebed his father’s sister to wife;
and she bore him Aaron and Moses. And the years of the life
of Amram were a hundred and thirty and seven years.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Sanhedrin 58b:3-6"-"3:2 11”1 17177110
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Ramban asks: if Avraham kept the Torah before it was giv-
en, how did Yaakov set up a pillar and marry two sisters,
and Amram marry his aunt? These are the “difficulties dis-
cussed in the books” that the maamar says are now
understood.

Ramban on Genesis 26:5°77:172 n°wx12 %y 1" 227
R31,(772:1”3 NPWRI2) 7287 IpY° DR T°K 12 OX ,ORU? U ...
INTIT R 0 L¥AIR (R° 7Y 972) 1°0i37 NYTIY LNPOR Cnv
IR L (T 72 OW) 1280 MY 0°RY DR 13°27 AYY L(0 1 Mnw)
In%y DY OIPIX DJI3N MONY 722 17IN2 N7 DA PG DN
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AND HE KEPT MY CHARGE. Rashi comments: “As a reward
that Abraham hearkened to My voice when I tested him. And
he kept My charge — these are the precautionary decrees in-
stituted by the Sages, which are intended to make us avoid
the violation of Biblical laws, such as Second Degrees of for-
bidden marriages and certain prohibited acts on the
Sabbath. My commandments — these are precepts which,
had they not been written in the Torah, were requisite to
have been written, such as robbery and murder. My statutes

Vocalized Edition (CC-BY) - Commentary on the Torah by Ramban (Nach-
manides). Translated and annotated by Charles B. Chavel. New York, Shilo
Pub. House, 1971-1976 (CC-BY)
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There the Alter Rebbe writes that the Sages’ saying that the
mitzvos will be annulled in the future refers to the
Resurrection; in the days of Mashiach, before the
Resurrection, they are not annulled.
KEHOT'S NOTE
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Isaiah foretells the days of Mashiach: “They shall not
harm nor destroy in all My holy mountain, for the earth
shall be filled with knowledge of Havayah, as the waters
cover the sea.” The maamar cites it for the deeper refine-
ment of the mitzvos then.

Isaiah 11:9°0:x8™ °yw°
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They shall not hurt nor destroy In all My holy mountain; For

the earth shall be full of the knowledge of the L-RD, As the

waters cover the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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A variant reading: Or HaTorah has “to refine his middos

(emotional attributes)” in place of “to refine his mitzvos.”
KEHOT'S NOTE
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This passage, from Egypt as the iron furnace to the refin-

ing of one’s mitzvos, is quoted there.
KEHOT'S NOTE
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Cited by the note on the fire and water of the Torah and the
sound of the shofar that joins them.
KEHOT'S NOTE
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Bildad, one of Job’s friends, says of G-d, “Dominion and
fear are with Him; He makes peace in His heights.” The
maamar explains that peace joins opposites because it is
greater than both.

Job 25:2°2:7173 27X
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Dominion and fear are with Him; He maketh peace in His
high places.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

oy Imw 91”7 :203 MANN Y 2 710 273D PMNCa .2, 21X
YR 7237 %A1 T2 P KPY COIR YUMT WAR 01 vrRhIn Pnan
0°PYR 1277 NAX 4RI 7Y 50 MWR DR 1YY 170 PNan 17yn7 1My
RITW 1IARI TAR 71272 MR M WM 023 1907 D RN W 1D
M7 nrbyn abynbw vnan XD ARDYM mownn tnan abynhn
PRI MNP MY RIT N PMAW INAND KR .DORDIYn Cne aman
mPynow BPIN AMAn N2 v YR mMpm Yonan abynbw Dieym
7772091 J57ay 70 mitw ey 1y Imw 97 "R mToam nvbyn
M2 NPMRN 2 MR XU8% MR 2pwn nenn 1ne XTIpD
D°TIPY TIYa AR OY 17 17772 M1°D RPN WU PIya” 1% monknb
nownn WY ownl mpennm 0w ov2 nR 09032 10 DOTIpY 0UYw

ooy 7 veRa mPoonm obwn

PARAGRAPH 21
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The psalmist thanks G-d for his rescue: “From the narrow
place I called upon Yah; Yah answered me with expansive-
ness,” with relief and room. The maamar reads it as the
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94

95

shofar: blown from its narrow end, its sound comes out
wide.
Psalms 118:5’17:1°p 0°2°1n
iR AR *A1Y AR AR ZRITIN
Out of my straits I called upon the L-RD; He answered me

with great enlargement.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,m°p 8°9n

7°2 ND°BN 'awnn nvY

In Eliyahu’s prayer the Tikkunei Zohar says to G-d, “You
are higher than all the high, hidden from all the hidden;
no thought can grasp You at all.” The maamar uses the
words for the “narrow place,” beyond all comprehension.
Tikkunei Zohar 17a:10-1227-":X 1> 371t *1pn
7awnn n°% PR 93 By RnONo PRRPY B2 DY ARDY X1 NIR
Awy 79 1A7IPY PPN WY NRpART KIT NAaR .595 72 xovan
JPPANRT PRRYY UPANR KPT 1°N0 by 112 RATIRD L1700
712 PWPT KIT NIRY LKW %131 (RMOINR K”I) NRP0ONR 1IN
1PORM 719720 1 TN WUIERT XD 9D RIDA NIRT 1A 1P 1M

.72 WK PRI YR WNNR WY
Constantinople, 1740 (CC-BY-NC)

D2OWYN 115W 12w
On “Blow the shofar at the New Moon,” the Rabbis say:

“Improve (shapru) your deeds.” The maamar takes the
shofar as drawing down delight.
Midrash Tehillim 81:3'3:8”2 0°2°1n w17
LTV WRI AT RIT AT OKY 12 70000 WINAW RXD0J2 wWIN ATR2 ...
°IRY DO°WYN 17DV DIOWYN WIN AR 1127 DI WIN2 PN
93 P05 Y NY NRWI (3 72 0°20N) AR D3PMNY DY 1oon
.02°WYN TN 0I°WYR 179w NIX 37 QW3 71°372 7 NN .ONRVA
T3VPR DY PIPLP 93 T A KOXIM M YPIN 7T AR A

DI WIN2IYPN AT LT ROXINY 71 YIw CIR 18%
OYW (Public Domain)

%1 9Pn 9y °
David says to G-d, “For with You is the source of life.” The
maamar reads “with You” as the level nullified and includ-
ed in the Infinite Light itself, the source of delights.
Psalms 36:10”:1” 0°2°71n
PIRTTINT 779K 0700 ipn TRYD
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RIEVE.Lr N

TRwRY 1Ty

“And Havayah G-d took the man and placed him in the
Garden of Eden, to work it and to guard it.” The maamar

likuteitorah.com/torah-ohr/yisro/10/
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AR 0°7°8%10 NRY NIRRT AR 2°X11 8y Pot...

uses the words for the service that makes the Garden of
Eden.

Genesis 2:15170:’2 N°wR12
VRGP ATY? TT971A2 1AM DTRTN DR R
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PRON 177 .. PRYY T

The Rebbe Maharash refers to this passage: “‘Yah an-
swered me with expansiveness,” which is explained there
as the lower Chochmah.”
KEHOT’'S NOTE
ow »aw 717° AN YT :1N35 19781 12 °Y (0”wn NRXIT) 172790 o2
LIXDR UM 3,11 0°2%3 NMIPD L RNN TN DY

7102 771° WNI2 771° ARNN 71R0n

Cited by the note on the lower Chochmah as a yud at the
beginning and a yud at the end.
KEHOT'S NOTE
27990 NP0 LT AV M7y P03 LAY Y T 770 nhwa MR IR
.van’y a’n
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The Chayos looked like burning coals of fire, “like the ap-
pearance of torches.” The maamar applies this to the fiery
praise of the Shema and its blessings.
Ezekiel 1:133:°% Dxp1»
R 077890 XD nivya Wx"?ﬂ;; ORI NPan mnT
P72 RSP WRIT WRY 73 ni0T 173 PN
As for the likeness of the living creatures, their appearance
was like coals of fire, burning like the appearance of torch-
es; it flashed up and down among the living creatures; and
there was brightness to the fire, and out of the fire went forth
lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Mws OR°2I0 ¥OPAn nnm

“And under the firmament their wings were straight, one

toward the other.” The maamar reads the wings as the
Chayos’ upward flight in “running.”

Ezekiel 1:23373:X Rp>

nigon DAY WOR? ANIIRTOR AWK NINY° 07D YRl nom

0PN DR 1377 N9 0N WORYY AR

And under the firmament were their wings conformable the

one to the other; this one of them had two which covered,

and that one of them had two which covered, their bodies.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

30 R PRp
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Over the heads of the Chayos was the likeness of a firma-
ment, “like the awesome ice,” stretched over their heads.
The maamar reads the ice as self-nullification.
Ezekiel 1:22279:°X PRpin°
DU’WRT?S] MV RIIIT MRT YD YR mnn ’WNT?S] nnTm
MPyRn
And over the heads of the living creatures there was the like-
ness of a firmament, like the colour of the terrible ice,
stretched forth over their heads above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QWNT DY WK YOI Dyn Pip o

“And there was a voice from above the firmament that was

over their heads; when they stood, they let down their

wings.” The maamar reads the voice as the shofar and the

standing as prayer.

Ezekiel 1:25775:°% DRp1°

T°BI2 NPDIN DTRY3 DYRI2Y WK Y7 Pyn Pipm

For, when there was a voice above the firmament that was

over their heads, as they stood, they let down their wings.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WA N2 0a. . anoay

Cited by the note on the Chayos’ flight, and on the nullifi-
cation of both running and returning.
KEHOT'S NOTE
JOPIVR Y 1190 07K AR

R P hyn Bw RTDRE2 2P . . OMIYRa PR IR

G-d speaks of His vineyard, Israel: whoever would fight it
should rather “take hold of My strength, that he may make
peace with Me; peace he shall make with Me.” (Another
reading has the vine speaking: He will strengthen my
stronghold and make peace for me.) The Talmud applies it
to Torah study, and the maamar to the peace that joins
running and returning (context: Steinsaltz Tanakh).
Isaiah 27:5°7:1"2 1oyw°
PPy 0iPY v DI Ny nyna P iR
Or else let him take hold of My strength, That he may make
peace with Me; yea, let him make peace with Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Sanhedrin 99b:10-11x">-:2 ¥”% 1°77710
Y X27002 0IPY DR AW 17IN2 PRI 2 2 173097K 20 0K
*2 OY20 Ay Ayna I IRY IMNIY ,A0R PY KYPANM A9yn
TR Y1 APy P TIWPD M2 1PRD w1 7P Ay oiby
ToUR) DMWY YLI? ORI °T) ¥ DA 13T DUWRY MR
72 28217 MRIY L1212 0PI 22 BY a2 AN MR 10 027 PR
MY 137 KDY MY ,TPINT NN 2120 AN N NP1 0703
nng
R’ Alexandri said: All who engage in Torah for its own sake

make peace in the household above and in the household
below, as it says “If they would grasp My fortress, they would

likuteitorah.com/torah-ohr/yisro/10/
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AR 0°7°8%10 NRY NIRRT AR 2°X11 8y Pot...

make peace for Me, they would make peace for Me.”
(Yeshayahu 27:5) Rav said: it is as if he built the palace
above and below, as it says “And I placed My words into your
mouth, and with the shadow of My hand I covered you, to
plant the heavens and to found the earth...” (Yeshayahu ...

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

KEHOT’'S NOTE
.2,U% 177710 .1 ,13 Py

b1y Praw — XM

Cited by the note on this passage, from “and this is ‘when
they stood,’ in prayer” to “are nullified and included.”
KEHOT'S NOTE
.02y 17970 712% 07X 2°°0 77T XA
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12 2P NRY 227 NNY MR AN QUK Ay 0o

“And all the people saw the sounds and the torches and
the sound of the shofar.” In the plain sense the “sounds”
are the thunder; the maamar now explains the verse
phrase by phrase.

Exodus 20:1570:2 mnw

b ahylebsiv| Sip N1 07°RPI" NN NPIpaTNR 0oKA nga-b;u
PIIR ITRY? I DY R 1Y

And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

B owa *pa MPean PR abynn

There Likkutei Torah explains the seven voices of “The
voice of G-d is upon the waters”: a voice is a drawing
down, like the physical voice that carries the heart’s feel-
ing out into speech, and so every descent from one level
to another is called a “voice.”
KEHOT'S NOTE
STIVY,T9°RY KPP0 L0 RWI N7IP% IR

PARAGRAPH 24
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NI2P °1a Mantaw 71N o

Rabbi Yehoshua ben Levi says that one who gladdens a
groom at his wedding feast merits the Torah, which was
given with five voices, and lists the verses of Sinai that
mention them. The maamar uses this for the plural
“sounds.”

Berakhot 6b:30°7:2"1 m>12

manY 17IAR7 193 17 12 YYin v37 K 73700 on dman oy

n%p >7M P20 N2 whYn it Y Ry ,NiRip nwnna

DORORTY "1 19T PP > i 19T 9 7 29 732 1 o
AR RE Y
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If he does felicitate him, what is his reward ? R. Joshua b.
Levi said : He is worthy of Torah which was given amidst five
"voices"; as it is said, "And it came to pass on the third day,
when it was morning, that there were thunders and light-
nings and a thick cloud upon the mount, and the voice of a
horn exceeding loud... and when the voice of the horn waxed
louder and louder, Moses spoke, and G-d answered him by a
voice" (Exod. xix. 16 ff.).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

271 171 R — ©I92 9P MPIpa mPapm mvpna Y .2, mona
nIPNN Y 100 MR LTI L(PPY awpnw) X9D Tn prmay b
.(8 YR 108°y N wPR) TR

=K R=k~}}=RaR=hi
The Tzemach Tzedek brings a proof for the Alter Rebbe’s
statement that the five voices are five times water: the
verse “The voice of G-d is upon the waters” shows that
voice rests upon water.
KEHOT'S NOTE
M2 1T P73 PRTR T R TPYRN” R RPA0 OPNN Y 1IN0 D NPTIRA
R 210 °N2w wAI9mY IR 20,000 By 00 P poann oon v an
1IN @Y 70N Y

7909 INTRD MY

The Chayos looked like coals of fire, burning “like the ap-
pearance of torches.” The maamar reads the “torches” of
Sinai as this fire of upward yearning.

Ezekiel 1:133:°% Dxp1»

R°7 0°79P7 NRIND NIy wWRTPOID DRI nimn manm
:P72 K3V WRITT UXY AIN NPT P2 ND7ANR

As for the likeness of the living creatures, their appearance

was like coals of fire, burning like the appearance of torch-

es; it flashed up and down among the living creatures; and

there was brightness to the fire, and out of the fire went forth

lightning.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YW NN D°9N19

The Rebbe discusses there the precise wording of the
Mechilta on “seeing what is heard.”
KEHOT'S NOTE
WY P72 AIYRa 120 °Y 1 710 wMIPR AR AV L3 10 e IRI
.Xn2°omn

YRWIT NN QR
Rashi explains “they saw the sounds”: they saw what is
heard, which is impossible elsewhere. The maamar takes
it as a perception of complete clarity.
Rashi on Exodus 20:151"0:> mnw %y >"w1
072 797 XPW 131 K110 TOX 072 7190 KPY TR .0°R1 Oyn v
Tyl 'R 2090 072 10 KDY PIm Loya B uyn Y'n ?0PR
DR KU ,YWIT DX PRI .NPIPA DR ORI (XND7On) yaun
YA PR P3N 3T 0D PREPD LNPIPA DR R DipRa NiRT?

likuteitorah.com/torah-ohr/yisro/10/

AR 0°7°8%10 NRY NIRRT AR 2°X11 8y Pot...

Bphv] on Yy oo naﬁjm_g’; YNI1 17 PO TN PN N’;?t{
D°9°7N) TLRIY 0TI INIX YO0 PRI NI 23R D

(772 Naw) 17T N7 NIRAY ’;t_{'??_: (Mo
0°X" Oyn 931 AND ALL THE PEOPLE SAW — This statement
teaches us that there was not a blind person amongst them.
And whence may we learn that there was not a dumb person
amongst them? Because it states (Exodus 19:8) “And all the
people answered”. And whence may we learn that there was
not a deaf person amongst them? Because it states (Exodus
24:7) “We will do and we will hear” (Mekhilta). n21pm nX o>
[THEY] SAW THE SOUNDS — they saw that which should be
heard (Mekhilta) — ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

PARAGRAPH 25
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WY T NXY
The Mitteler Rebbe’s transcript of this section, marked as
said on Shavuos.
KEHOT'S NOTE
Myawn an” Qe L,2nan Y 2710 770pN ©n7N0a BPARATR PO NN
LSIXPNN Y IN° D NPMIRD Minan ay

WY 97 NXY

The people saw the sounds, the torches, the sound of the
shofar “and the mountain smoking.” The maamar reads
the smoke as the transformed animal soul.

Exodus 20:15170:’3 mnw

2TTNRY 1SWa PP NRY 07°9P1°NRY NPipaTnR 0OKA oYTTed
PR AT YN DY R WY

And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AW 272 NINT NI

Kehot’s note points to Yoma 21b for these words.

Yoma 21b2 X”5 X1
KEHOT'S NOTE
.NDPOIR WK RIT 119w WR RPITT 2 ,KD K1Y IR

PARAGRAPH 26

15

WM ayn NI

“And the people saw, and they trembled, and stood at a
distance.” In the plain sense all the people drew back in
awe; the maamar reads this end of the verse as speaking of
the mixed multitude.

Exodus 20:15170:’> mnw
TITNRY 9WR 5ip XY u-ra?n-nw J'I‘Yﬁ.?tl'mf o°X" DS}U"?;}
PTR 1TNY AN DY RV IY
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And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2N 27y DY ORp .. Oy man

In the Lemberg edition this passage is printed as a gloss
(hagahah) rather than in the body of the text.
KEHOT'S NOTE
L1713 91902 7T YyUP 0971 X LT AN NAw 1yany 0197 R”MIN2

PININ ATRYY L L 37 299 Py XD

Quoting this maamar, Likkutei Torah explains that the
mixed multitude did not want to receive the drawing down
of the Infinite Light and the self-nullification it brings, but
“stood at a distance,” receiving from the outer life-force
so as to remain separate beings, impressed by G-d’s great-
ness only from afar.

KEHOT'S NOTE

IR PR XD ,37 279 IV LTI 7102 2,7 7327R3 D 1MIpP IRA

P32 991 1177 2979 773 NPIR LTOP Y DOR°A1 LW LI Y RO NwAD

PARAGRAPH 27
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PRy 291 WK 2R

David describes the plotting of the wicked, hidden in “the
inward part of a man and the depth of the heart.” The
maamar uses the words for the soul’s innermost depths,
from which true bittul arises.

Psalms 64:7°1:770 02710

PRy 221 ¥R 211 wann won amn nbiymwen?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 28
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The Tikkunei Zohar’s words to G-d, “no thought can grasp

You at all.” The maamar cites them for the Infinite, whom
a created soul cannot grasp, yet who stirs it.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
7awnn n°% .Preno 3 By Xnono PRBPY B3 DY ARDY X1 NIR
qwy 19 171 PPN WY NRpERT XIT NAaR J595 72 Rovan
JRANRT PRI PRANR RDT PRN0 PARY N2 RATIRD L1700
72 PWPT XIT NIKY LKW 1an (RP0ONR K”I) NRPDINR 1IN
ORI 71720 A TN WOIIRT IRM PO LARAPA NIRT A 17 oM

.72 WK 1R 10 2WRNR WY
Constantinople, 1740 (CC-BY-NC)

MPYENm 15 ona K 3727y PaN
Cited by the note on the mixed multitude’s lack of this

likuteitorah.com/torah-ohr/yisro/10/
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stirring.
KEHOT'S NOTE
170N 1”0 R7

0922221 N2°RN DYPYRNRY

Cited by the note on being impressed by the motion of the
heavenly spheres.
KEHOT'S NOTE
ADPNIR Y RWN N”MIR IRD

117192 1577 MWK DOTPN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.X,2% Xwn

11030 1997 TN DR

When Moshe was delayed on the mountain, the people
gathered around Aharon and said, “Rise, make us gods
who will go before us.” Rashi (on 32:4) says that it was the
mixed multitude who gathered and made the calf, and the
maamar likewise attributes the request to them.
Exodus 32:1°8:2"% mnw
1IMR™ TIIRTDY QYT PAR ITITM D77 W wwaTD oy RN
AWK TORD AW M 10307 1997 AWK DOPRR 17Ty 0Ip PHX
A9 1777 21977 KD 07130 PIND 19V
And when the people saw that Moses delayed to come down
from the mount, the people gathered themselves together
unto Aaron, and said unto him: ‘Up, make us a god who shall
go before us; for as for this Moses, the man that brought us
up out of the land of Egypt, we know not what is become of
him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 29
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Abba Binyamin says: “If the eye were given permission to
see, no creature could withstand the mazikin.” The maa-
mar cites it for the power of these beings.
Berakhot 6a:2-4"7-"2:X "1 N1272
22 PX — DiXTY 1Y? M mang vhnox IR P2 R XN
WRY PN WD MK 22N MK PR 19n Ting? 1910 3
AYPRNER RDPR 1377 7MY T 93 (RT3 IR LRIIR? RPDI 2D 17y
PR RO
There is a teaching : Abba Benjamin said : Had the human
eye been given the power of seeing them, no person could
endure because of the evil spirits. Abbai said : They out-
number us, and surround us like the ridge round a field. Rab
Huna said : Every one of us has a thousand on his left hand
and myriads on his right.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

R, mMona
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13 $9p12 7Y Mo KonbR
A demon tells Rabbi Chanina ben Dosa, and later Abaye,

that were it not proclaimed in heaven to beware of him
and his Torah, she would have endangered him. The maa-
mar cites it to show that mazikin do nothing against G-d’s
will.
Pesachim 112b:17t:2 2P 0°non
779 MI0T W7 K P MYER ,7INI 7p3 MR Kyt KT M)
K M2 WK TR0 M — MIANIND mmI M R
R N7 .079y7 2982 »12yn KPY 7%y S1ia L¥7p12 RIWn
37 VK 12397
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.2,2°2 0°M02 R7
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In the Song of the Sea, Moshe and Israel sing of the na-
tions: “Terror and dread fall upon them; by the greatness
of Your arm they are still as stone.” The maamar uses the
words for the angels’ overwhelming bittul.

Exodus 15:161v:1"t mnw

7Y 7 ARY 72Y77TY 128D T i1 P732 T09) AR 0179y PEn
:N°1p N0y 72y’

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NIPONT RPYN % 1907

On the verse that G-d’s Name is great among the nations,
the Talmud says that they call Him “the G-d of gods.” The
maamar cites it to show that the kelipos acknowledge G-d
while still considering themselves powers.

Menachot 110a:5-6"1-"11:X *”p nnan

RN T YRR 0AR (XY ,X 2IRDN) 370 R0 1290 37 1PN

UK TIN0 A0 RwD WA 0PI DIPR 9331 0733 R 1T

MWD WM 0PN DIPR P92 RIPRT RAPKR 797 1997 DR 0w 1R

19K N2 7 MR 1M1 92 PRI 237 IR INYT XPR0 01pn 9a3

1R 17°9Y CIR Py DIPR 952 1IN OOpOWN 0NN TN
MWD WA 10PR

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE

R ,7P Mnan
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“Your kingship is the kingship of all worlds, and Your do-
minion is in every generation.” The maamar reads king-

likuteitorah.com/torah-ohr/yisro/10/
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ship as rule accepted willingly and dominion as rule
against the subjects’ will.

Psalms 145:133:7”1np 0°2°1n
71 7977222 ARPYRRI 0ONPYD MY AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

., np oonn
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This passage is quoted there.
KEHOT'S NOTE
NPXMR N8R 37305 $P1R002 IR LKANK Y RWN 3D NPTIND RN
KR TIRDD” N@IPR WIBN 1MIN Y 2”0 770pn ©»’ndl X ,i10 5,7!”.‘[
9T PPN RIT DI9OT 72 07K IN MIREYA 1271 1972 P 1amn
Y1795 10 07K M2 RIAW INRH M2
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David says to G-d, “Even darkness is not dark for You, and
the night shines like the day; darkness is as light.” The
maamar cites it to say that physical concealment is no bar-
rier before G-d.
Psalms 139:1227°:1”%p 0°%°1n
:TIRD 712°WND 1°K° 0i%D 717721 Tan W KD qwn o3
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Midrash teaches that whenever a scholar sits, reads
and studies Torah, the Holy One, blessed be He, sits oppo-
site him and reads and studies with him. The maamar
cites it for G-d’s presence drawn down through Torah
study.
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OYW (segmentation according to Warsaw 1880) (Public Domain)
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In G-d’s covenant with Israel, Isaiah says, “My spirit that is
upon you and My words that I have placed in your mouth
shall not depart from your mouth.” The maamar cites it
for G-d’s words in the mouth of one who studies Torah.

Isaiah 59:21872:0”1171°y0°
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And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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