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“And a man wrestled with him”

The kelipos try to bypass holiness and feed directly from the
Infinite Light, where darkness is like light; Yaakov, rooted in
supernal Chochmabh, established the order in which G-d’s inner
light rests only on bittul, and so he withstood Samael and even

raised the lowest “dust” to the Throne of Glory.

DEDICATED IN HONOR OF
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e Likkutei Torah
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THE BIG IDEA

The kelipos try to bypass holiness and feed directly from the Infinite Light, where
darkness is like light; Yaakov, rooted in supernal Chochmah, established the order
in which G-d’s inner light rests only on bittul, and so he withstood Samael and

even raised the lowest “dust” to the Throne of Glory.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks how Samael, Esav’s angel, could fight Yaakov at all, when the kelipos draw all their
life from holiness and will vanish once it is withdrawn. The answer: at G-d’s transcendent level, “dark-
ness is like light,” so kelipah, like the spider in the king’s palace, hopes to draw directly from there.
After the tzimtzum of Tikkun, however, the inner light flows only to holiness, through bittul, which de-
scends from the intellect to the emotions and to Netzach and Hod; the kelipos get only a trickle “from
behind the skin.” Their arrogance, “though you soar like the eagle,” is the attempt to escape that order,
and Yaakov, who drew down that order, was their target. The kelipos can take hold only in the emotions
when the higher intellect withdraws, so Samael embraced Yaakov with his Chesed and Gevurah. But
Yaakov’s root is Yesod of Abba, supernal Chochmah, so Samael could strike only the thigh, the outward
flow. Finally, the Zohar’s contrast of fertile earth and barren dust shows that Malchus of kelipah, too,

was refined and raised through Yaakov’s struggle, as in teshuvah.

OUTLINE

1 The question -3

Yaakov’s struggle was a war between Samael and holiness, one that damaged the source of prophecy. But
how can kelipah, which lives only from holiness and will vanish, fight it? The key: before G-d who encom-
passes all worlds, darkness is like light.

2 The order of bittul 14-6

After Tikkun the inner light goes only to holiness, and the kelipos receive from the “back.” Bittul descends
from the intellect through the emotions to Malchus of Asiyah, below which the realm of separation receives
only through the “pores.”

3 The eagle’s ambition and Yaakov’s role 17-9

Kelipah wants to feed directly from the Infinite Light, bypassing holiness, but “from there I will bring you
down”: Havayah’s order lets the light rest only on bittul. Yaakov drew down that order, so Samael wrestled
with him.
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Where kelipah takes hold 110

Kelipah has no hold in the intellect, protected by encompassing light, only in the emotions when the mochin
of Abba withdraw. The wrestling is an embrace of Samael’s Chesed and Gevurah around Yaakov, like the ani-

mal soul’s hold on the G-dly soul.

5 Why Samael failed

11113

Yaakov, yud-eikev, is the light of Yesod of Abba, whose bittul filled even his emotions, so Samael could

touch only the thigh. Samael erred in thinking Yaakov was only the Chariot of the emotions.

6 Earth, dust and the raising of dust

mn4

Earth, rooted through Malchus in Keser, makes things grow, while dust, the leftover of the fire, is Malchus of

kelipah. Through the two-way embrace of the wrestling, like the struggle of teshuvah, even the dust was

raised to the Throne of Glory.

KEY CONCEPTS

Samael 70

The angelic power of the other side, identified with Esav’s
minister, who wrestled with Yaakov.

Darkness is like light 7171%85 1ownd

At G-d’s transcendent level no distinction applies between
light and darkness, which is why kelipah hopes to draw
from there.

Self-nullification (bittul) "2

The condition on which the Infinite Light rests; strongest
in the intellect, weaker in the emotions, weakest in the out-
ward flow.

Encompassing light (makif) n°pn
Light not confined in a vessel; it comes from Binah and
drives away the external forces.
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Mochin of Abba and mochin of nursing / 8ax7 7°r1n
mPYIT PPMn

Mature higher intellect versus an immature level of intel-
lect in the emotions; kelipah takes hold when the first
withdraws.

Yud-eikev 2py

Yaakov’s name read as a yud and a heel: the light of Yesod
of Abba reaching down, his root in supernal Chochmah.
Earth and dust pax) oy

Fertile earth corresponds to Malchus of holiness; barren

dust, the leftover of the fire, to Malchus of kelipah.

One opposite the other 711 nmy> 1
Every level of holiness has its counterpart in kelipah; re-
finement includes each in its holy counterpart.
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SECTION 1 - 11-3

The question
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“And a man wrestled with him,” etc. Now, it is known that this battle is the battle of Samael against
the side of holiness, like the matter of “G-d has war with Amalek”; and as is known from the Pardes,
that what he touched in the hollow of Yaakov’s thigh
The maamar opens with the verse describing the mysterious man who wrestled with Yaakov through the
night, understood as the angelic minister of Esav, called Samael. The Alter Rebbe states that this struggle is a

war between the forces of evil and holiness itself, like the ongoing war with Amalek, and recalls a Kabbalistic
teaching that the injury to Yaakov’s thigh had a lasting effect.
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blemished the place of prophecy, until Shmuel came and rectified Netzach, as it is written, “And
also the Eternal One (Netzach) of Israel will not lie.”
The thigh corresponds to the Sefirah of Netzach, the channel through which prophecy flows, so the blow

damaged the source of prophecy until the prophet Shmuel restored it. The proof is Shmuel’s own phrase
“the Eternal One (Netzach) of Israel,” which names that very attribute.
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At first glance it is not understood how it is possible for Samael to fight against holiness. Is not the
whole essence of the life-force of the kelipos from holiness? As in the matter of “Not like Avraham,
from whom Yishmael came forth,” etc., [from] the excess of Chesed, etc.
The Alter Rebbe raises a difficulty: the kelipos, the forces of concealment, have no life of their own and draw
all their vitality from holiness, so how can they fight it. He illustrates with the Sifrei’s teaching that Yishmael

came from Avraham, as an outgrowth of Avraham’s unbounded kindness, the “excess” of Chesed that holi-
ness cannot contain.
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And in the Time to Come, when [it] will be refined, then it is written, “And I will remove the spirit of

impurity,” etc.; “He swallowed wealth, and he will vomit it out”; “He will swallow up death forever.”

Their dependence on holiness also shows in their future: once the sparks of holiness in them are refined out,
they will simply cease to exist. The three verses describe this end, the spirit of impurity removed, the swal-
lowed good spat back out, and death itself swallowed up.
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“And it will be as though it had not been.” And it is written, “A time when man ruled over man to
his harm.” So how would he have the ability in his hand to fight, etc.?
The kelipos will end as if they had never existed, and even now their rule is only “to their own harm,” as

Koheles says. The question stands: how can such a dependent and doomed force have the power to fight
holiness?
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But the explanation is this: the Supreme Emanator, blessed be He, encompasses all worlds (sovev
kol almin), and before Him darkness is like light. [Thus]| “the spider grasps with its hands, and it is
in the king’s palaces”: it takes up no place, and so it can be even in the king’s palaces, and he is not
concerned.
The answer begins with G-d as He transcends all worlds: to Him darkness and light are equal, so nothing, not
even evil, is excluded by its unworthiness. The spider in the king’s palace is the image: something so small

and insignificant that it “takes up no place” can enter even the royal chambers, and the king pays it no
attention.

SECTION 2 - 14-6

The order of bittul
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As it is written, “And these are the kings who reigned in the land of Edom before a king reigned
over the children of Israel.” That is: before a king reigned over the children of Israel there were
also kings of the land of Edom, but only before a king reigned over the children of Israel.

The kings of Edom in the Torah are, in Kabbalah, the World of Tohu, whose lights shattered. The Alter Rebbe

stresses the word “before”: these kings of Edom could rule only before a king ruled in Israel, that is, before
the ordered World of Tikkun was established.
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But afterwards, it is written, “There was no king in Edom,” etc., because a tzimtzum came to be
drawn in the Infinite Light, blessed be He, so that the inner dimension would be drawn only to the
side of holiness: “May G-d make His face shine with us, Selah.”

Once Tikkun was established, “there was no king in Edom,” because a tzimtzum was introduced so that the

inner dimension of the Infinite Light would flow only to holiness. The verse “May G-d make His face shine

with us” expresses this: the “face,” G-d’s inner light, shines with us, Israel.
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And the kelipos receive from the level of the back (achorayim), like one who throws [something]
behind his shoulders, and they are called “other gods,” because Israel draws [the light] down in
such away that the Infinite Light rests only on one who is self-nullified, etc.
The kelipos receive only from G-d’s “back,” as a person tosses something over his shoulder without facing
the recipient, which is why they are called “other gods”: receiving from the back of the Name Elokim. This

arrangement is brought about by Israel, whose bittul causes the Infinite Light to rest only where there is self-
nullification.
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Now, the beginning of self-nullification (bittul) is in Chochmah, Binah and Daas, which are the very
level of actual bittul; and afterwards it is drawn into the emotive attributes (middos), which are

drawn from Chochmah, Binah and Daas

The Alter Rebbe now traces how bittul descends through the Sefiros. It begins in the intellect, Chochmah,
Binah and Daas, which is bittul itself, and from there flows into the emotions.
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through contemplation, by which there comes into being an arousal of the heart in love and awe,
because one contemplates the greatness of the Infinite One, blessed be He; and they are not the

very essence of bittul, as Chochmah, Binah and Daas are.

The emotions of love and awe arise when a person contemplates G-d’s greatness, so they are a product of
bittul, but they are no longer bittul itself as the intellect is. An emotion already involves a self that feels.
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And afterwards [it is drawn] to Netzach and Hod, which are a still greater descent, for this is only an
extension out of oneself to another, to bring from potential into actual deed, to give to another: to
teach others or to give tzedakah, etc.

Netzach and Hod are a further step down: they turn feeling into action directed at others, such as teaching

or giving charity. This is an outward extension of oneself, a greater descent from pure bittul.
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Nevertheless, the level of bittul to the Infinite Light, blessed be He, is drawn into them, until it is
drawn down to the Malchus of Asiyah, which is the end of holiness and is [still] included in the level
of bittul. And from there it branches off to become the world of separation, as a yesh (an existence)
and a thing unto itself; and they call Him “the G-d of gods,” for they take up place for themselves.
Even so, bittul continues all the way down to the lowest level of holiness, Malchus of Asiyah, which still
stands nullified before G-d. Below it begins the “world of separation,” where things feel themselves to be in-

dependent existences; there G-d is called “the G-d of gods,” acknowledged as supreme by powers that still
claim a place of their own.
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And their receiving is only from behind the skin of Nukva, that is, the letter-combinations through
the pores of the skin, meaning in the empty space and the gap between one combination and the
next, etc., as is known.

Such separate existences receive their life not from the front of holiness but from “behind the skin” of

Nukva (Malchus). In the language of the Arizal, this means through the gaps between the letter-combina-
tions of G-d’s creative speech, like pores in skin, a thin and indirect flow.
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SECTION 3 - 17-9

The eagle’s ambition and Yaakov’s role
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Now, it is written, “Though you soar aloft like the eagle,” etc.: they raise themselves up in brazen-
ness and haughtiness of spirit, etc. And this brazenness above is that they want to draw nurture
from the Infinite Light, blessed be He, not through holiness, which is the drawing down of bittul
that is drawn down through Israel;

Obadiah’s prophecy against Edom, “though you soar like the eagle,” describes the arrogance of the kelipos.

Above, this arrogance means they want to be nourished directly from the Infinite Light, bypassing holiness,
which is the channel of bittul that Israel draws down.
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for from that they have nurture only from behind the skin of Nukva. Rather, they want the very
Infinite Light to flow to them, before which darkness is like light, since before Him the level of bit-
tul takes up no place at all.

Through the normal channel of holiness they get only the meager flow from “behind the skin.” So they aim

instead at the Infinite Light itself, where darkness is like light and bittul makes no difference, hoping to re-
ceive there without being nullified.
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“If you are righteous,” etc.; and also, “the spider is in the king’s palaces”; and from there they will
have nurture, so that they will not need to receive by way of holiness, through the pores of the skin,
in the manner of hair and nails, etc. But “from there [ will bring you down, says Havayah.”

The verse from Job, “if you are righteous, what do you give Him,” expresses that at G-d’s highest level our
righteousness makes no difference, so the kelipos hope to feed there like the spider in the palace. They
would then escape having to receive through holiness, like hair and nails that grow through the pores, the
outermost and least alive part of the body. But the verse concludes, “from there I will bring you down, says
Havayah.”

likuteitorah.com/torah-ohr/vayishlach/5/ 8



TORAH OHR + PARSHAS VAYISHLACH - MAAMAR 5 12 Y WOR PAR™M

27YW TTONIR QwRY 1D 0TI DOTIPY °M22 1D MUWHNT DIZRE MPwSNwT N3 RIT 170 0
219 B0 572 PR T 172 07K IR 1K 10 n%ID wnl 1D DIZNREY MSTSNwnT 170

For Havayah is the level of hishtalshelus, contraction and expansion, etc., in the level of Akudim,
Nekudim, etc. And “from there I will bring you down”: for according to the order of hishtalshelus
and tzimtzum, so that the inner dimension be drawn down, etc., the Infinite Light, blessed be He,
rests only on one who is self-nullified, etc.
The Name Havayah stands for the ordered process of descent: contraction and expansion through the stages
called Akudim and Nekudim, the early phases of the world’s emanation. “From there I will bring you down”

means that under this order the inner light rests only where there is bittul, so the kelipos are pushed back
down.
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Now, this drawing down comes through an arousal from below, from the level of Yaakov, who drew
down Akudim, Nekudim, etc.

The order in which the inner light rests only on bittul is drawn down by an arousal from below, and specifi-
cally by Yaakov. Yaakov, whose flocks were “akudim” and “nekudim” (streaked and speckled), is said to have
drawn down these levels of emanation.
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That is, that the tzimtzum of the Infinite Light be by way of holiness alone, through the level of bit-
tul, etc. And therefore, “And a man wrestled with him”: for Samael wanted to soar aloft like the ea-
gle, etc.

Yaakov’s service ensured that the contraction of the Infinite Light would flow only through holiness and bit-

tul. That is why Samael wrestled with him: he wanted to break that order and soar like the eagle to the Infinite
Light itself.

likuteitorah.com/torah-ohr/vayishlach/5/ 9



TORAH OHR + PARSHAS VAYISHLACH - MAAMAR 5 12 Y WOR PAR™M

SECTION 4 - 1110

Where kelipah takes hold
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Now, Yaakov is the choicest of the Patriarchs, and the Patriarchs are themselves the Chariot, the
level of Chesed, Gevurah and Tiferes. For in the level of bittul itself, that is, the level of Chochmah,
Binah and Daas, they have no hold, etc.,

The Patriarchs are called the “Chariot” of G-d because they were wholly given over to His will, each embody-

ing one emotive attribute: Avraham Chesed, Yitzchak Gevurah and Yaakov Tiferes. The Alter Rebbe adds that
the kelipos have no foothold in the intellect, Chochmah, Binah and Daas, which is bittul itself.
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but only in Chesed, Gevurah and Tiferes, which are the attributes of arousal [that come] from the
bittul, etc. And there is the hold of “one opposite the other”: the male of kelipah opposite Z’eir
Anpin, etc.

They can take hold only in the emotions, which are already a step removed from pure bittul. There, as

Koheles says, G-d made “one opposite the other,” so a masculine force of kelipah stands opposite Z’eir

Anpin, the emotive attributes of holiness.
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This is not so in Chochmah, Binah and Daas; for as is known, all the encompassing [lights| (maki-
fim) are from Binah, and the makif repels the external forces. And as is explained from the
Heichalos, in this there is an opposite only corresponding to the seven lower [Sefiros|, and not in
the Heichal of the Holy of Holies, which includes, as it were, Chochmah, Binah and Daas, etc.
The intellect is protected because the encompassing lights (makifim), which come from Binah, drive away
the external forces. The Kabbalistic teaching on the Heichalos, the seven chambers, confirms this: the other

side has chambers corresponding only to the lower seven, not to the Holy of Holies, which parallels the
intellect.
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And this can be understood in a person: after prayer the love passes and goes away, etc., because

the love becomes internal (whereas the contemplation is of the level of makif, etc.) in prayer.

A familiar experience illustrates the point: the love felt during prayer fades afterwards. This is because it has
become internal, held within a vessel, while the contemplation that produced it is encompassing and there-
fore more lasting.

A29N7 IR I”RWA R 7ART 18R 7I9NR 020 71 AR 139K) 1739 N0 17900 Ny
210 1Y O 2171y AR

And at the time of prayer, when he closes his eyes and does not see this world, that love is aroused

in him; which is not so after prayer, when he sees the affairs of the world and its pleasures, etc.

While praying with closed eyes, not seeing the world, a person feels that love. Once prayer ends and he sees
worldly affairs and pleasures, the internalized feeling is easily displaced.
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And nothing repels the external forces except what is in the level of makif, that is, what is not
bounded in avessel, which is a thing that endures forever.

The general rule is that only what is encompassing, not confined in a vessel, can repel the external forces.
Because it is not bounded, it endures.
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As it is written in the section Kadesh, “And for a remembrance between your eyes”; because the
section Kadesh is the level of Chochmah, the mochin of Abba (there is the level of remembrance),
which are enclothed in Imma, the source of the makifim.

This is why the tefillin passage “Kadesh” speaks of “a remembrance between your eyes”: that passage corre-

sponds to Chochmah, the mochin of Abba, where memory resides. These mochin are enclothed in Imma (Bi-
nah), the source of the encompassing lights, and so are protected.
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Therefore it is written about the war of Amalek, “Do not forget.” Forgetting is the departure of the

mochin of Abba; for when the mochin of Abba depart, in the level of the middos, which have

The command regarding Amalek is “Do not forget,” because forgetting means the departure of the mochin
of Abba. When those mochin withdraw from the emotions, the emotions are left with only an immature,

“nursing” level of intellect.
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only the mochin of nursing (yenikah), there is “one opposite the other.” And this is vaye’avek (“he
wrestled”), which is from the language of chibbuk (embrace); for embracing is with the arms:

Chesed is the right arm, etc.

At that immature level the opposing force can take hold. The Alter Rebbe reads vaye’avek, “he wrestled,” as
related to chibbuk, embrace, since wrestlers grip each other with their arms, and in the Tikkunei Zohar the
right arm is Chesed.
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So he encircled his body with his arms, Chesed and Gevurah; that is, the Chesed and Gevurah of
Samael enclothed the body of Yaakov, in order to make him fall and to draw his heart after them;

Samael wrapped his two arms, his own Chesed and Gevurah, around Yaakov’s body. The aim was to throw
Yaakov down and draw his heart after the other side’s emotions.
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just as the middos of the animal soul enclothe the G-dly soul and prevent the cleaving [to G-d], etc.

And this enclothing is only at the time when the mochin of Abba depart,

In a person this is like the emotions of the animal soul wrapping around the G-dly soul and blocking its at-
tachment to G-d. This can happen only when the higher intellect, the mochin of Abba, has withdrawn.
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as our Sages, of blessed memory, said: “The needs of Your people Israel are many, and their knowl-
edge (daas) is short.” Meaning: when Daas is shortened and contracted into the level of the mochin

of nursing, then the needs of Your people become many, numerous and separate.

The Neilah prayer’s phrase “their knowledge is short” is read as cause and effect: when Daas contracts to the
immature level, a person’s needs multiply and scatter. A strong Daas binds one to G-d, and when it weakens,
desires multiply.

SECTION 5 - 111-13

Why Samael failed
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“One who is separated seeks desire,” etc. And nevertheless, “he saw that he could not prevail
against him,” because Yaakov is yud eikev (a yud [and] a heel), that is, the illumination of Yesod of
Abba,

The verse from Mishlei shows that separateness breeds desire, which is how Samael tries to pull Yaakov
down. Yet the angel “could not prevail,” because Yaakov’s name reads as yud-eikev, a yud and a heel: the
yud, Chochmah, reaching down to the heel, which is the light of Yesod of Abba, the channel of Chochmah.
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which is the root of Atzilus; for Yaakov is the one who drew down all the levels of Akudim,
Nekudim, etc., which were at first under the dominion of Lavan.

Yesod of Abba is the root of Atzilus, and Yaakov drew down the lights of Akudim and Nekudim, alluded to in
the streaked and speckled flocks he acquired. Those levels had first been under the control of Lavan, a figure
of kelipah.
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And Lavan had two daughters, Leah and Rachel, and Yaakov turned them to holiness, etc. And bit-

tul from the mochin of Abbawas drawn also into his middos, and he could not touch

Lavan’s daughters Leah and Rachel represent levels that were in the hands of kelipah, and Yaakov raised
them to holiness by marrying them. Because Yaakov’s emotions were infused with bittul from the mochin of
Abba, Samael could not touch their core.
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[anything]| but the hollow of the thigh, which is the flow that goes outward from him, where the illu-
mination of bittul is slight; as is known, that the kidneys ripen the seed, which becomes physical,
etc.

He could reach only the “hollow of the thigh,” the flow that goes outward from Yaakov to others, where bittul

shines only faintly. The Alter Rebbe compares this to the kidneys that ripen the seed, the point at which what
was spiritual becomes physical.
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And in this Samael erred, for he thought that Yaakov was only a chariot for Chesed, Gevurah and
Tiferes; but in truth the root of Yaakov and his foundation is “in the holy mountains”: supernal
Chochmabh, Yesod of Abba, the faculty of remembrance, etc.

Samael’s mistake was to think Yaakov was only the Chariot for the emotive attributes, where kelipah can take

hold. In truth Yaakov’s root lies in “the holy mountains,” supernal Chochmah, Yesod of Abba, the faculty of
memory, where kelipah has no hold.
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Now, this battle is “one opposite the other” in the level of the male of kelipah that corresponds to
Z’eir Anpin; and similarly there is “one opposite the other” in the level of the Malchus of kelipah,
etc.

This battle was fought at the level of Z’eir Anpin, the male side of the attributes, with its counterpart in keli-

pah. The Alter Rebbe notes that there is a parallel battle at the level of Malchus, the feminine side, which the
next paragraph explains.
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SECTION 6 - 114

Earth, dust and the raising of dust
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And this is the difference between afar (earth) and avak (dust) that is mentioned in the Zohar. For
of the four elements, fire, air, water and earth, earth is the lowest of them all, and fire, air and water
are higher; and nevertheless none of them bring forth fruit,

The Zohar contrasts two Hebrew words for soil, afar (earth) and avak (dust), and the Alter Rebbe now ex-
plains the difference. Of the four classical elements, earth is the lowest, yet only earth brings forth fruit.
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but all came from the earth. And the reason is that earth is from the level of Malchus. [As it is writ-
ten,] “And of the earth that will be on the floor of the Mishkan.”
“All came from the earth,” as Koheles says, because earth corresponds to Malchus, the last Sefirah, which is

the source of all that comes into being below. The verse about the earth from the floor of the Mishkan, used
in the sotah rite, is cited as another reference to holy earth.
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And in holiness there is the quality of inter-inclusion, and “their beginning is wedged in their end”
specifically; as is known regarding what is written, “I am first and I am last”: that Malchus is Keser,
for ani (“I”) has the letters of ayin (“nothing”) (and “Chochmah comes from ayin,” for ayin is the
level of Keser).

In holiness, the lowest is bound up with the highest, as Sefer Yetzirah says, “their beginning is wedged in

their end.” So Malchus, the “last,” is rooted in Keser, the “first”: the word ani, “I,” used for Malchus, has the

same letters as ayin, “nothing,” the term for Keser.
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This is Keser, which is the intermediary between the Emanator and the emanated, so that there be
something from nothing. And therefore Malchus too has this power; it is the level of earth, to make
all the growth of the ground sprout physically.

Keser is the bridge between G-d and what He emanates, the point where something comes from nothing.

Because Malchus is rooted in Keser, it shares that creative power, which shows physically in earth’s ability to

make plants grow.
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And spiritually too, Malchus, which is the end of the levels, has the power to be the source of an
arousal from below, so that there be an arousal from above, to draw down the light of the Ten

Sefiros, etc.

Spiritually too, Malchus, the lowest level, has the power to initiate: from it comes the arousal from below that
calls forth the arousal from above and draws down the light of all ten Sefiros.
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This is not so of avak (dust), which is “what remains of the fire,” like the example of wood burning

in fire: the fire draws out the elements of fire, air and water that are within it, and there remains

Avak, dust, is different: the Zohar calls it “what remains of the fire.” When wood burns, the fire takes up the

elements of fire, air and water in it, leaving only the earth element.
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only the element of earth, which is the ash; and this ash does not make things grow as earth does
(which grows things of itself; rather, one sows in it and it grows, which is why it is fit for covering
the blood).

That remnant is ash, which lacks earth’s power to grow things on its own. The parenthesis adds a halachic
detail: ash can still grow what is sown in it, and for that reason it counts as soil for covering the blood of a
slaughtered bird or wild animal.

9921w 1Y 7AW 7Y RIT NIDOPRT NI AROYY 0°717°217 9 93 IR RO 7197907 090 07Ty 9
19 IR TWYI IRWIT IR WY K7 0231 90900 7200

So, by way of analogy, Malchus of kelipah is after the completion of all the refinements. For the
main coming into being of the kelipos is through the Shattering of the Vessels; and what was re-

fined first, the choicest, became Atzilus, and what remained became Beriah, etc.,

The analogy: Malchus of kelipah is what is left after all refinement is done. The kelipos came into being
through the Shattering of the Vessels of Tohu, and when the fallen sparks were sorted, the finest became
Atzilus, the next Beriah, and so on down.
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until the lowest level, the end of all the refinements, what can no longer be refined: there are the

kelipos, and there remains in them

At the very bottom lies what could not be refined at all. That residue is the kelipos.
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only a little life-force, like avak (dust), which, when one sows in it, at any rate grows (yet it is not

like earth, which grows of itself, and if one sows in it, it grows in it many times over).

They retain only a trace of life-force, like dust that grows something only when seeded. It is far from earth,

which grows things by itself and multiplies what is sown in it many times over.
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And this life-force too is only in the time of exile; but in the Time to Come, “And I will remove the
spirit of impurity,” etc., and they will have no life-force whatsoever.

Even this trace of life lasts only during exile. In the future the spirit of impurity will be removed, and the ke-
lipos will have no life-force at all.
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And about this our Sages, of blessed memory, said, “They raised dust up to the Throne of Glory,”
which is Malchus of Atzilus: for the level of avak too was included above through the refinement of

Yaakov;

The Talmud says that when Yaakov and the angel wrestled “they raised dust up to the Throne of Glory,” and
the Alter Rebbe reads the Throne as Malchus of Atzilus. Through Yaakov’s work of refinement, even the low-

est level, dust, was lifted into holiness.
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just as, when “a man wrestled with him,” Yaakov too was strengthened and refined from him (and
“they raised” is in the plural because the refinement was through both of them: Yaakov is the refin-
er and Samael is the refined, etc.).

When the angel wrestled with Yaakov, Yaakov grew stronger and refined something out of his opponent. The
Talmud’s plural “they raised” fits this: both took part, Yaakov as the one refining and Samael as the one
refined.
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And just as Samael embraced Yaakov’s body with his arms, Chesed and Gevurah, so Yaakov em-
braced Samael’s body with his arms, his Chesed and Gevurah;
The embrace worked both ways. Samael wrapped his Chesed and Gevurah around Yaakov, and Yaakov

wrapped his own Chesed and Gevurah around Samael.
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for such is the way of those who wrestle in battle. And such is the way of the war with the evil incli-
nation, as our Sages, of blessed memory, said, “A person should always incite,” etc. And therefore
great is the power of teshuvah (for the refinement is the matter of teshuvah, etc.),

That is how wrestlers fight, and it is also how a person fights the evil inclination: the Talmud advises a per-

son always to stir up the good inclination against the evil. This refinement is the essence of teshuvah, which
iswhy its power is so great.
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and “in the place where baalei teshuvah [stand],” etc., for they draw it down with greater strength,
etc. And this is the war of “one opposite the other” of Z’eir Anpin; and in the same way the avak too
is refined in the war of “one opposite the other” of Nukva,

Baalei teshuvah stand where even the completely righteous cannot, because they draw down G-dliness “with

greater strength,” the force of transformed desire. This is the battle at the level of Z’eir Anpin, and there is a
parallel battle at the level of Nukva (Malchus), in which the dust is refined.
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as is said in the Zohar on “with all your heart (levavcha)”: “with your two inclinations; this is the
mystery,” etc. And the avak is Malchus of kelipah.

The Zohar reads “with all your heart,” spelled levavcha with a double letter bet, as “with both your inclina-
tions,” the good and the evil. The dust in this discussion is Malchus of kelipah.
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It rose up to the Throne of Glory, Malchus of holiness; for it is from the level of Malchus that [the
light] descends from world to world, down to Malchus of Asiyah, to be the source of the avak, for
from there it branches off, etc.;

The dust rose to the Throne of Glory, Malchus of holiness, because the dust itself has its source in Malchus:

Malchus descends from world to world down to Malchus of Asiyah, and from there the realm of separation
branches off. So the dust returns to its root.
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for Z’eir Anpin and Nukva of kelipah stand opposite Z’eir Anpin and Nukva of holiness, and the re-
finement is that Malchus of kelipah be included in Malchus of holiness, and Z’eir Anpin in Z’eir
Anpin of holiness, etc.

The Z’eir Anpin and Nukva of kelipah mirror those of holiness, and refinement means reabsorbing each into

its holy counterpart. Malchus of kelipah is included in Malchus of holiness, and Z’eir Anpin of kelipah in
Z’eir Anpin of holiness.

IN ONE'S AVODAH

The love felt in prayer fades when the eyes open to the world, because it has become internal and bounded;
only what stays encompassing, rooted in the mind’s bittul, repels the external forces. The evil inclination
takes hold when Daas weakens and needs multiply. The answer is to fight as Yaakov did: to stir up the good
against the evil and embrace the struggle, turning it into teshuvah, which draws down holiness “with
greater strength.”

QUESTIONS FOR DISCUSSION

1. If the kelipos draw all their life from holiness, what makes it possible for them to wage war against it?

2. Why does the spider “in the king’s palaces” illustrate kelipah’s hope of feeding from the Infinite Light
directly?

3. Why is the intellect protected from kelipah while the emotions are exposed, and how does this explain why
the love felt in prayer fades afterward?

4. Whatwas Samael’s mistake about Yaakov, and why could he strike only the hollow of the thigh?

5. How does the difference between earth and dust explain what it means that Yaakov and the angel “raised
dust up to the Throne of Glory”?
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Two other transcripts of this same discourse, as heard in
the year 5566 (1805-06).
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Yaakov, left alone at night, wrestles with a man until dawn.
The whole maamar is an explanation of this struggle.
Genesis 32:257173:27% n"wxI2
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And Jacob was left alone; and there wrestled a man with him
until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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This version states the question outright: it seems very
strange that above there could be a war between Yaakov
and Esav’s minister, which is the war between the side of
holiness and the sitra achra.
KEHOT’'S NOTE
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After the battle with Amalek, G-d declares a war against
Amalek from generation to generation. The Alter Rebbe
compares Samael’s struggle with Yaakov to this lasting war
between holiness and its opposite.

Exodus 17:1610:1 mnw
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And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to

generation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tzemach Tzedek identifies the Pardes passage and
quotes the Zohar it brings: the limp on Yaakov’s thigh is

likuteitorah.com/torah-ohr/vayishlach/5/

Netzach of Israel, from which no one prophesied until
Shmuel came and repaired it.
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The Kehot note identifies the passage as Gate 17 of Rabbi
Moshe Cordovero’s Pardes Rimonim, which brings the
Zohar’s teaching that Yaakov’s injured thigh is Netzach,
the place of prophecy.
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Shmuel tells Shaul that “the Eternal One of Israel will not
lie.” Read Kabbalistically, the word Netzach here shows
that Shmuel repaired that attribute.

I Samuel 15:291”3:7°0 X PR
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And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that Avraham was bound-
less Chesed, seeing only good, and so he asked that
Yishmael “live before You” forever even though he knew
what Yishmael was.
KEHOT'S NOTE
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The Sifrei on “For G-d’s portion is His people, Yaakov the
lot of His inheritance” contrasts Avraham, from whom
Yishmael came, with Yaakov, all of whose children were
worthy. It shows that kelipah can issue from holiness
itself.
Sifrei Devarim 312:1-2°2-°K:2”°w 0°727 *1890
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(Devarim 32:9) "For the portion of the L-rd is His people":
An analogy: A king had a field and gave it to tenant-farmers,
who began to steal from it — upon which he gave it to their
sons —who began to be worse than the first. When a son was
born to him, he said to them: Get out of what is mine. You
cannot remain there. Give me my portion so that I can rec-
ognize it. Similarly, when our father Abraham came to the
world, there issued from ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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The preceding maamar discusses the World of Tohu,
whose lights were too intense for their vessels, like a love
that seeks to break free of the body.
KEHOT'S NOTE
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The prophet foretells that G-d will remove the spirit of im-
purity from the land, the future end of kelipah.
Zechariah 13:2°2:3 7°72t
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And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The wicked man swallows wealth and is forced to vomit it
up. Kelipah must likewise give back the holy sparks it has
absorbed.
Job 20:157v°5 2R
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He hath swallowed down riches, and he shall vomit them up

again; G-d shall cast them out of his belly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d will swallow up death forever. Death and impurity are
the ultimate kelipah, which will be abolished.

Isaiah 25:8'n:772 71°yw°
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He will swallow up death for ever; And the L-rd GOD will

wipe away tears from off all faces; And the reproach of His
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people will He take away from off all the earth; For the L-RD
hath spoken it.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Obadiah prophesies that the nations who drank on G-d’s
holy mountain will be as though they had never been. The
Alter Rebbe applies it to the future end of kelipah.
Obadiah 1:161v K 7°721y
PP INYY TR 0237720 AN WTR Y anPnY wRD 3
7 Ri93
For as ye have drunk upon My holy mountain, So shall all
the nations drink continually, Yea, they shall drink, and
swallow down, And shall be as though they had not been.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Koheles observes that one man sometimes rules over an-
other to his own harm. It is read as the temporary domin-
ion of evil, which in the end harms itself.

Ecclesiastes 8:9'0:'1 n>mp
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All this have I seen, even applied my heart thereto, whatever

the work that is done under the sun; what time one man had

power over another to his hurt.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Tzemach Tzedek’s glosses on this maamar discuss the
phrase “darkness is like light” as it applies here.
KEHOT'S NOTE
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“Darkness is not dark before You... darkness is like light.”
At G-d’s transcendent level, the difference between light
and darkness does not register.
Psalms 139:1227°:07%p 0°7°1n
:17IRD 127D K2 01D 17721 nn TPwn D qwntoy
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wann Q%2 nonnw

Among the small but wise creatures is the spider (or
lizard), which one can catch in the hand and yet is found
in kings’ palaces. The Alter Rebbe uses it for kelipah,
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which reaches the highest level precisely because it
counts for nothing there.

Proverbs 30:28173:7 “own

170 *22°02 KO BN 0773 Inny
The spider thou canst take with the hands, Yet is she in
kings’palaces.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2%7°Y (273WN NRYIT) VPN BP0 LK LRY 1IXT D n7Ipha .0, Yhen
JIRD% DR —

PARAGRAPH 4

19

20

21

1077 WK DI0Pn 1PN

The list of the kings of Edom who reigned before any king
in Israel. In Kabbalah these are the kings of Tohu who
“reigned and died.”
Genesis 36:31877:1"7 N°wX12
2K 2327 T2R7I7R 387 DVTX PIX2 137 WK D°D2RT MPX)
And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

TARAY” RN A2 Y (MWK ORI 70PN »02 WK 1% nwRaa
0°3%7m 17 1991 0% UINT NIPONT XIT DRAWS2 PR 1Ty n KXW
19°WND DWW TNRND 7310y YOW NP0 1P Qwnw DR PIRI PRATP

.”15 0w IRD

21TN2 PN 9%
In the days of Yehoshafat “there was no king in Edom.”

The Alter Rebbe reads it as the state after Tikkun, when
Edom no longer rules.

I Kings 22:481712:270 R jaoiplal
2% 283 DITRI PR A7
And there was no king in Edom: a deputy was king.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.17 ,29 R-0°997

120 1IN 173D 1 IN°

“May G-d make His face shine with us.” The face, the in-
ner light, is directed to Israel.

Psalms 67:2°2:1"0 0°%°71n

:l.l‘?g AR PIDTIR? 113720 2370 D’P_"?[_{
G-d be gracious unto us, and bless us; May He cause His
face to shine toward us; Selah

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
AR PI0DT 1MIPAA R°AM 17OPN MU0 RPN PO NNANa .2 ,10 29N

TPOR 17D N
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PARAGRAPH 5

22

23

24

wnn 912 na an ony

The Or HaTorah version adds at this point a reference to
the gloss in Tanya chapter 35.
KEHOT'S NOTE
.(77ama %o 27woay) :011 N”MIN2

wan 1A Ny 108

The Or HaTorah text of this maamar carries a gloss at
these words, discussing why the emotions are not the es-
sence of bittul.
KEHOT'S NOTE
.'[N:}b 72 W° N”MIR2

T7an s . L PIvan neenn

the passage shares nothing with the note
KEHOT'S NOTE
293 7R MPYENTN WNIwD DIRAT YUX M7 2 ,AYNN IRD NUMIRA
2°w0a PRI 255 Y1 K21 190w 1MIN2 P71 MINANTT R AN 1wn
07y wynd 198N 77PN 12 12wnn 1Paya o

PARAGRAPH 6

25

26

NIPONT RPN % 1991
The Talmud says that from east to west G-d’s Name is great
among the nations, for they call Him “the G-d of gods.”
The Alter Rebbe uses it for the realm that acknowledges
G-d yet considers itself separate.
Menachot 110a:11-133°-X">:X >”p ninn
nand AP 1IN DR (19,1 RIPM) 2°N9T KD WOPD w1 INR
NRVA 70 7219 277P0 12°KD 77102 PO PO DwRDY NXvAM
TnR KPR 797 9y A0 A9 10D 7919 ORI K27 IR DwRY
man R9Y (NRVA KPY) A9 KD 9% 1R 77902 pown PO R
NRVAT NN DR (77,1 RIP™) 22037 °RM PZ 227 AR DR X
531 NXVA 2°7P 19°RD DRV NN PO P2 DWRT NN NRN
:OWR 2°1p1 17°KD DWR N7IN2 poIvn

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

XL DN

onEy> PR . . TR Ty

A parallel discussion of how bittul reaches down to the
end of holiness, beyond which the separate existences take
up place for themselves.
KEHOT'S NOTE
.190°Y 2975 RIP™ 17X XD

PARAGRAPH 7

27

aWwid 7°2A0 AN

This version asks two questions here: why the verse says
“like an eagle” in particular, and how kelipah could have
the power to raise itself so high.

KEHOT'S NOTE
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M MRS IRD WPn 70PN BI02 RVMIR PYS Nmana L7 T
.2,3p 7p% 7MY 973 YUK 120 1091973 PR O3 ,RPIT WD INRY
JROD ORI R LAYNN 11770 APwNY NPTIRG LIRDY 003087 2,10 18 nMpY

W3 PAYR 2TRY MmIPR 1137 10%N 0N

28 aWwid 1°2AN0 ON

“Though you soar aloft like the eagle and set your nest
among the stars, from there I will bring you down, says
G-d.” Addressed to Edom, it is read here as kelipah’s at-
tempt to reach the highest levels.
Obadiah 1:4"7x n°727y
TI7DR3 TN DWR 3P 0 073910 1°27OK) W32 T73IN"ON
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from
thence, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

29 WP 7Y RDW 172 DURNR PIv OO81Y

A parallel discussion of kelipah’s desire to draw directly
from the Infinite Light rather than through holiness.
KEHOT'S NOTE
SRR CY MDD NTMIR ART

PARAGRAPH 8

30 falrt f=hsl

Elihu says, “If you are righteous, what do you give Him?”
From G-d’s transcendent perspective human merit adds
nothing, which the kelipos hope to exploit.
Job 35:7°1:17% 2R
NP> AT IR 210N DR TETOX
If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
1,2 arR

31 17917 AN 97°9IN Qwn

The end of the verse about the eagle: G-d will bring down
the one who soared. The Alter Rebbe reads the Name
Havayah as the order of hishtalshelus that does this.

Obadiah 1:4"7x n>721y

N7ORI 7R DWR T3P 0°0 0°2215 1°270K) W35 1723070
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from

thence, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9

32 MY WOR PARN

The verse of the struggle, now explained as Samael’s at-

likuteitorah.com/torah-ohr/vayishlach/5/

10 1Y WOR PARM

tempt to break the order that Yaakov established.
Genesis 32:257173:27% N"wK12
YT NiPY 7Y Y WOR PANT 1727 2Py 0T
And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10

33 M2RAW N2 2Py

There the Alter Rebbe describes the distinct service of
each Patriarch: Avraham drew G-dliness from above to be-
low, Yitzchak dug wells, revealing from below to above.
KEHOT'S NOTE
2,1 5oy%

34 12297127 17 17 M2aRM

There the Patriarchs, who are the Chariot, are identified
with the emotive attributes of Atzilus, first contained in
Imma and then emerging to a “nursing” stage.
KEHOT'S NOTE
3,797y o)

35 AY? M2 PRY . . T7aN2 OURYR

The Tzemach Tzedek notes that this maamar says kelipah
stands only opposite the seven lower Sefiros, not the first
three, while the Ramaz at the start of Vayakhel explains
that it stands opposite the chamber of will, and leaves the
question open.
KEHOT'S NOTE
X”N2 y’x) ,‘?TIP’1 D77 "R 1OV AYWIR Y MO0t D N7MIR R
aR°2 "R B M0 973 TA1 KDY 07 Ta el HD"?P PRY PIAR™ 71772
2°°y (273WN NR¥IT2) ©7IN DRI N7IN2 Rairahl 5551 731 RIW
LYY WOW AT TN YN 17T Mnann R Bk 2y 17781
n”T Iy YOPAT RN2°Nn2 ’.'U?EJ’?:P 7T MITATTY LY Ta1 03 b
PRUYRY R0 PY mMa PRI PP 300 00 DU LaIyn 0N YA ooya
N”MIR2 0D71 77°OWI YN 777] .OW ¥”IN B0 17N 1Y .OW 570y
MM (01972 R¥NI) VI — NN ¥”R0Y YN Y 2 710 7™
.[M9pN %y 2975 QWY , 237y YONN D NPTIR XD ,2A0R0np 17T

36 "
The Tzemach Tzedek paraphrases: not opposite the first
three Sefiros, meaning the other side has no chamber cor-
responding to the Holy of Holies of holiness.

KEHOT'S NOTE
55711 731 9o ona PPRW 11°°77 973 7] RV YRR °Y 7191 °D NPMIRA
Rk lityi7ak iva Bvidv]

37 PP 9o°ma . . MR NN

There the Heichal of the Holy of Holies is identified with
the supernal Throne, following Etz Chaim.
KEHOT'S NOTE
97703 XIT PUITR YOONT M0T2 Y TNOR NYtAn DY NN RN
maws 119y ANRY WINT2 T2 7AW LAY wrnd ,avynbw
7,7 TP .21 271D 27w W IR Donnnn

23



TORAH OHR - PARSHAS VAYISHLACH - MAAMAR 5

38

39

40

41

TP 12 TR WP B2
From the first tefillin passage, “Kadesh”: the mitzvah is “a

remembrance between your eyes.” The Alter Rebbe links
that passage and its remembrance to Chochmah.
Exodus 13:9'v:3” mnw
°2 T°D2 "1 NTIA M 19R? TeY 12 17917 97708 NiRG 97 M
:077300 "1 AR P10 T2
And it shall be for a sign unto thee upon thy hand, and for a
memorial between thine eyes, that the law of the L-RD may
be in thy mouth; for with a strong hand hath the L-RD
brought thee out of Egypt.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE
20,0 mnw

11211 *°N2 R°7 WP 2w

There the four tefillin passages are matched to levels: the
first, “Kadesh li kol bechor,” alludes to Chochmah; the
second, “When your son asks,” to contemplation; and the
two paragraphs of Shema to love and awe.
KEHOT'S NOTE
.7,3%.2,19.3,19 1P IR0

mown N pny nanbna

The command to remember Amalek ends “Do not forget.”
Forgetting is read as the withdrawal of the higher intellect,
which gives the enemy its opening.
Deuteronomy 25:19v”°:77”3 0°727
103 RN WK YIND 300 TIR2I0 T2 TR N I M
:M2WN K7 D NNAR PRy T3NS ATRN ANY TN 77
Therefore it shall be, when the L-RD thy G-d hath given thee
rest from all thine enemies round about, in the land which
the L-RD thy G-d giveth thee for an inheritance to possess it,
that thou shalt blot out the remembrance of Amalek from
under heaven; thou shalt not forget.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.07 ,75 07137

N2 Ry197 701

In Patach Eliyahu, the introduction to the Tikkunei Zohar,
the Sefiros are mapped onto the body: “Chesed, the right
arm.” This supports reading the wrestle as an embrace of
Chesed and Gevurah.

Tikkunei Zohar, Patach Eliyahu - 17a:16-17-1"0:X > 97171 °3pN

.

RORPDW RYITT 77122 LRPMY RYITT TON KT RPN IRIPNKRI

N2 MR KDIAT RAPO TI0M PP 1IN T3 123 .93 NIXan

Tawnn PR R0 KM L°P 137p 2°Yaw 77N .8 Mobn LwTp

»5% NIAN0ITF 2°N3 AN POR DI LPan 350 121 RaD 103 a0
PO

Constantinople, 1740 (CC-BY-NC)
KEHOT'S NOTE

.(3°PX MNo) AMTPRa TN
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I8P ANYT 0O21R PRAW Ry 0008

The Talmud gives this as a short prayer for a time of dan-
ger, and it is also said in the Neilah prayer. The Alter
Rebbe reads it as showing that short Daas causes many
scattered needs.

Berakhot 29b:1477:1 1”3 M313
1937 0 3R DRYTY PR PRI nY 22%” iR 0K

PDR ¥uiv °n anR 712 ,A7ionn T
Others say : "The needs of Thy people Israel are many but
their mind short. May it be Thy will, O L-rd our G-d, to grant
each one sufficient for his maintenance, and to every per-
son enough for his want. Blessed art Thou, O L-rd, Who
hearkenest unto prayer."

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
7OWN RwN 27 NRPW XY .2 ,03 MH72 97y 197yl NPaNa v

PARAGRAPH 11

43

44

45

7101 WP MINRND

“One who is separated seeks desire.” The Alter Rebbe uses
it to show that desires multiply when one is separated
from G-d through weakened Daas.
Proverbs 18:1'x:1”> *own
Y2307 MYANT222 1103 WP MRN?
He that separateth himself seeketh his own desire, And
snarlest against all sound wisdom.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12 1 ORW D7 :2°Y R Y0 177N 0°27 0°7 Wi AR LR L0 DR
R X911 77991 71 XD O"RY ,MWPNAT Y77 DY 0D YN i Ny
TD3 1NV %391 0°27 0°12T2 MIRN® 7P 120 P95 NNRN MRNn o0
0°217% 1991 NPT 9907 R T3 Wp2S MRNY 1M Iy 1 10

.19°¥ 17°0pNa 191K AR .WPY 97Oy "0 IR WK 1°97%

17 2127 X7 25 K™
The angel saw he could not prevail against Yaakov, and
struck the hollow of his thigh. The maamar explains why.
Genesis 32:26173:27% n°wx12
:inY 1PN 2PY? 97772 YRm 19777022 Y31 17 907 K 3 R
And when he saw that he prevailed not against him, he
touched the hollow of his thigh; and the hollow of Jacob’s

thigh was strained, as he wrestled with him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2P 7 KT APy

A Kabbalistic encyclopedia whose entry on “Yisrael” dis-
cusses the name Yaakov as yud-eikev.
KEHOT'S NOTE
23,71 9oy miomy oRAwe 9y apye noap AR
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46 N2N T10°% NN 11%01

Balak 72c refers to this maamar and adds that Yaakov was
formed from the back of Abba, which did not fall in the
Shattering, so the refining of sparks is through him; the
holy Chochmah of Abba overcomes the Chochmah of
kelipah.
KEHOT'S NOTE
NPT NAWwHR RINW 77900 1Ay 1N R0% ¥R 3,3y pha nmipha
.7 ,RY PP NMPY — KX TI0° PnanY

47 20T DITPY

In Yaakov’s dream the rams were streaked, speckled and
spotted. In Kabbalah these name the stages of emanation,
Akudim, Nekudim and Berudim.
Genesis 31:10”:X” n"wr12
~9y 079y 0UIRYT N3M DIPN2 RN Py RYNY INED 072 NY3 o
:0°77231 0771 D°1RY 1RX7
And it came to pass at the time that the flock conceived, that
I lifted up mine eyes, and saw in a dream, and, behold, the
he-goats which leaped upon the flock were streaked, speck-
led, and grizzled.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12

48 BrTY IRD N33 N 1299

“And Lavan had two daughters: the name of the elder was
Leah and the name of the younger Rachel.” Yaakov’s mar-
riage to them is read as raising them into holiness.

Genesis 29:161"0:1") N"WR12
97 M3LRT OW) XY 17731 OV N13 *NY 1277
Now Laban had two daughters: the name of the elder was

Leah, and the name of the younger was Rachel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

49 SRR L]
The angel touched the hollow of Yaakov’s thigh. The Alter
Rebbe identifies it as the outward flow where bittul is
weakest.

Genesis 32:267172:27% n>wxr12

111y 2RI 2PY? TN YRR 19777792 YA 37 907 K2 I RN
And when he saw that he prevailed not against him, he
touched the hollow of his thigh; and the hollow of Jacob’s

thigh was strained, as he wrestled with him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

50 n7on NYyL M

A parallel discussion of Samael’s mistake about Yaakov’s
root.
KEHOT’'S NOTE

PR Y PD2°D NYMIR AR
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51 WP 997172 1NTIoN

“His foundation is in the holy mountains.” The Alter
Rebbe applies it to Yaakov’s root in supernal Chochmah.
Psalms 87:1'X:1"2 0°2°1n
WIP7T2 INTIOY W intn mptiIaY
A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

52 N1 7315 12°9pT 157 naa

The Tzemach Tzedek notes that this statement runs
against the Ramaz’s explanation at the start of Vayakhel.
KEHOT'S NOTE
0y ‘?ﬂpﬁ 2”9 107 0 TA1 MW AYWR °Y 7101’2 N”MIR2 AR

PARAGRAPH 14

53 977912 1w pan’ 9oy 1Paw wanan

That maamar paraphrases the Zohar: earth brings forth all
fruits, while dust does not grow, and ash grows only very
little, since ash is what remains of the fire.
KEHOT'S NOTE
19K TR 197 ,MPRER 19K PAR DA 711 17PR1 1P0K DT 18y LK LYP K*1
1107 7T 777 — RN IRNWKRT 772 RI7 DRT Y0 0yn P71 ,2102 1oN3H
N”MINDY MDY (AWK ARXIT) 10PN »”A02 X7 J1OP Y 171N
VYN ’y 2 770 WUAv .KXYWN Y Npn DMK L2 ,150p0 3 70 NPwRI2
q19°22 SR IROW 13N Y PR NPMIRA LRYNN Y 3 710 LN
NRZIT PAYIY ,7UN? AT NP0 X1 PART XY nunb ahynbnw
©’I03 X7 .2 ,8P0N0 T 770 APwS NUMIRA Y LwCY MR wTn
Y 7991 OWN Y A 710 NPR TR LT ,0Y ¥R n7pha LK1y vhan
X9 0°1°%n — »nn .nn

54 b AR th ]
“All came from the dust, and all return to the dust.” The
Alter Rebbe uses it to show that everything that grows
comes from earth.
Ecclesiastes 3:20°2:3 n>rp
1DY77PR 2W 93 DYITM 120 930 TN DipnR 7930 Yan
All go unto one place; all are of the dust, and all return to
dust.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.D.,anep

55 19w YPIP MO WK 19y 1

In the sotah rite the priest takes earth from the floor of the
Mishkan. It is cited as an example of earth associated with
the Shechinah, Malchus.
Numbers 5:171°:71 727722
Y2 MW WK Y0 IR DUTR 0N 1091 M)
:07R7P8 1031 1720 MR 19N
And the priest shall take holy water in an earthen vessel; and

of the dust that is on the floor of the tabernacle the priest
shall take, and put it into the water.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RIGEEE )

56 117K %IRY IWNRT °IR

“I am first and I am last.” The Alter Rebbe reads “I” (ani)
as Malchus, whose letters form ayin, Keser: the last is
rooted in the first.
Isaiah 44:6":7"1n 7°yw°
TR CIRY PWRT IR NIRDY T OAPRN PRAIPn ChoanKtd
:0OP0R 1K P17
Thus saith the L-RD, the King of Israel, And his Redeemer
the L-RD of hosts: I am the first, and I am the last, And be-
side Me there is no G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A, ywe

57 PR NININ %AR

A Kabbalistic lexicon whose entry discusses ani (“I”) and
ayin (“nothing”) as the same letters.
KEHOT'S NOTE
.0 PY¥0 R NIR R”INN 1RI

58 NXn20 1°RR 7Ronm

“Where (me’ayin) shall wisdom be found?” is read as
“Chochmah comes from ayin,” from Keser, the level of
“nothing.”
Job 28:1227:1175 21°R
:712°2 01pn N7 K R¥RN PRD AR00M
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R

59 N1 1 INDWRT

The Zohar on Yaakov’s wrestling contrasts earth, from
which all fruits come, with dust, which grows nothing and
is “what remains of the fire.” This is the basis of the whole
paragraph.

Zohar I, 170ax ,yp x”nt
KEHOT'S NOTE
NLYP R

60 DY TIDY NON INWI KDY . . WR2 DIPRITY DO8YR Pwnd

Iggeres HaKodesh 15 uses the same example of burning
wood, in which the fire releases the other elements and
only the earth element remains as ash.
KEHOT'S NOTE
.OW ™D LIP°221 (2,RIP) W 0 PR X

61 277 M00% WD NI 1P

The Talmud discusses which materials may be used to
cover the blood of a slaughtered bird or wild animal, in-

likuteitorah.com/torah-ohr/vayishlach/5/
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cluding ash. The Alter Rebbe explains that ash qualifies

because seed sown in it grows.

Chullin 88b:9-1227-"0:2 1”0 P21
AR D7IMIR W 7910°0 NApN BINOM Mnwn by 19°011 Rin
°2IRY (12 ,M1° NOWRID) 11°IR OI2R IMRY IDW2 R MR P10
M1 NPT AYI0 DY TID NEXR NI¥R SNwH 112 101 1KY 15y
15w3a X317 MRY RDVD IRIT XIPR MR WIN DN 0T M0D 15y
11°2R D72KR INRY

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
%7 7773 0 01N .2 ,0D 1IN

o°19 7Y paN oyn
The Talmud, on “and a man wrestled with him,” says they
raised dust up to the Throne of Glory. The Alter Rebbe
reads the plural as referring to both Yaakov and Samael.
Chullin 912a:18-19v">-1”%:X X”X 1°211
72 YWY 7T 7T°ROD 1199 531 1172 WA UKD 1Y IPARMA ORI 1A
T1257 KO3 Ty ONYPXIN PR 1Py RPN P72 YU 7 InRT 1P
PR PRI PAR 1337 (3 ,R DINI) DDA 2°N5Y MY IPARTI KT 200D
799 1991 AmIPRD MWW AWAN TR MY XAP1 1P 12 12 ywins van
D°Ww17 1771 ONT23 Wl (7,1 17°1M7°) IR RIT
Wikisource Talmud Bavli (CC-BY-SA)

Zohar I, 170ax ,yp 8t
KEHOT'S NOTE
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moyn® Yooni pan na oy

There the Alter Rebbe explains how teshuvah with “all
your might” turns curse into blessing and wilful sins into
merits.
KEHOT'S NOTE
7,80 7177 .7 ,0% X¥N N™MpY AR

30 oy
“A person should always incite the good inclination

against the evil inclination.” It shows that the war with the

evil inclination is an active struggle, like wrestling.
Berakhot 5a:2’2:X 1 11572
737 DX 372 021Y7 WP 13 1IYNY 27 NN KRN 72 717 727 N
ORY ,2VI — N8 OX "IRLAN 5?51 N MRIY YT R 5y 2ip
,01 — N8l OX .”D;;;’?: TIMR” MRV ,17IR2 Py’ — m’;
— 31 OX ."B232Wn DY MY YU DKM XY — Y ON)

120 98T SRRV L0 T 08 39 793P — X XY a0

R. Levi b. Hamma said in the name of R. Simeon b. Lakish:
A man should always oppose [yargiz] the good impulse to
the evil impulse ; as it is said : "Tremble [rigzu] and sin not"
(ibid. iv. 5). If he conquer it, well and good ; but if not, let
him occupy himself with Torah ; as it is said, "Commune
with your own heart" (ibid.). Should this gain him the victo-
ry, well and good; but if not, let him read the Shema' ; as it is
said, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Zohar I, 202ar ,27 X"m

Zohar III, 113b2 ,»°p »*m

KEHOT'S NOTE
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“In the place where baalei teshuvah stand, the completely
righteous cannot stand.” It shows the greater power of
teshuvah.

Berakhot 34b:22-23375-273:27"% n172
— PRIV ANYN “PY2Y DipR NN 227 IRT IN 27T KPYD
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— "PAMY? oR7 217 MR 10 027 AR ATm L RYP2 Ppimy”
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and

what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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There teshuvah is described as drawing “with greater
strength”: turning the fiery bad attributes back to G-d
alone, which is why baalei teshuvah stand where the com-
pletely righteous cannot, and this transformation causes
great delight above.
KEHOT'S NOTE
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The Zohar says that baalei teshuvah draw [holiness] to
themselves with greater strength. The Alter Rebbe links it
to the refinement of the other side.
Zohar I, 129b2 ,u0p X”mt
KEHOT'S NOTE
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The Zohar reads “with all your heart” (levavcha) as “with
both your inclinations,” including the left within the right.

It supports the claim that the evil side too is refined and
included in holiness.

Zohar II, 26b2 ;10 27m
KEHOT’'S NOTE
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The encyclopedia notes that Likkutei Torah (Ki Seitzei
39d) identifies dust with the three wholly impure kelipos

likuteitorah.com/torah-ohr/vayishlach/5/
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below nogah, while Or HaTorah on Shir HaShirim ex-
plains it as Malchus of kelipas nogah.
KEHOT'S NOTE
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Parallel discussions of dust rising to the Throne of Glory.
KEHOT'S NOTE
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