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“An explanation of the above”

In the present era the bond between G-d and Israel is a betrothal:
only the Torah’s outer side is revealed, and Malchus, the “bride,”
silently receives through Z’eir Anpin, the “groom.” In the Time to
Come the inner dimension of the Torah will be revealed, the
bond will become a full marriage, and the bride will rise to be
“the crown of her husband,” giving of her own: “the voice of the
bride.”
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THE BIG IDEA

In the present era the bond between G-d and Israel is a betrothal: only the Torah’s

b

outer side is revealed, and Malchus, the “bride,” silently receives through Z’eir
Anpin, the “groom.” In the Time to Come the inner dimension of the Torah will be
revealed, the bond will become a full marriage, and the bride will rise to be “the

crown of her husband,” giving of her own: “the voice of the bride.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This short maamar explains further a teaching of the earlier maamar of Parshas Vayigash: in the Time
to Come Malchus will rise above Z’eir Anpin. It starts from the wedding blessings. The sixth ends “who
gladdens the groom and the bride”; the last, after praying that the voices of groom and bride soon be
heard in Yerushalayim, ends “who gladdens the groom with the bride.” The first wording refers to the
present, the second to the time after the Redeemer comes. Marriage has two stages, betrothal and mar-
riage. Now we are in betrothal: at Sinai only the outer side of the Torah, its laws, was revealed, while its
inner delight stayed encompassing, like a ring around the finger. In the future the inner Torah will be
revealed and enter within, and that is marriage. Now Malchus receives through Z’eir Anpin, who re-
ceives from Imma; then she will be “a woman of valor, the crown of her husband.” So now the bride is
silent, as at the kiddushin, and the Shemoneh Esreh is whispered; then she will give, and the prayer

will be said aloud: “the voice of the bride.”

OUTLINE

1 The two wedding blessings 1-3

To explain Malchus’s future rise above Z’eir Anpin, the maamar asks why “the groom and the bride” be-
comes “the groom with the bride” in the last wedding blessing, and what “the voice of the bride” means; the
first wording refers to the present.

2 Betrothal and marriage 14-5

“With the bride” comes after the redemption. The present era is a betrothal: at Sinai only the Torah’s outer
side was revealed, while its inner delight stayed encompassing, like the kiddushin ring; in the Time to

Come the inner Torah will be revealed within, and that is marriage.

3 The crown of her husband fie

Now Malchus receives through Z’eir Anpin, who receives from Imma; in the Time to Come Malchus will rise
above him as his crown, for “their end is wedged in their beginning.”
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4 The voice of the bride

17-8

Hence the righteous will have “Holy” said before them. Now the bride receives and is silent, as at the kid-

dushin and in the whispered Shemoneh Esreh; in the future G-d will gladden the groom through the bride,

who will give, and the prayer will be said aloud.

KEY CONCEPTS

Betrothal (erusin) 7°017°X

The first stage of marriage, which binds the couple before
they live together. The maamar compares it to the present
era, when only the outer side of the Torah is revealed.

Marriage (nisuin) "X

The completion of marriage. It stands for the Time to
Come, when the inner dimension of the Torah will be re-
vealed and the light will enter within.

Encompassing light (makif) 7°pn

Light that affects a person from beyond, without being tak-
en in, pictured by the round ring that encircles the finger.
The Torah’s inner delight is now in this state.

The inner dimension of the Torah 1707 N1°»°15

The supernal delight within the Torah, beyond its laws of
forbidden and permitted. It was not revealed at Sinai and
will be revealed in the Time to Come.
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Malchus and Z’eir Anpin x*11 n13%1

The bride and groom among the Sefiros. Now Malchus re-
ceives through Z’eir Anpin, who himself receives from
Imma (Binah); in the Time to Come Malchus will rise
above him.

A woman ofvalor, the crown of her husband %°r nwx
moy2 nvy

The verse the maamar uses for the future rise of Malchus
above Z’eir Anpin, as a crown rests above the head, be-
cause “their end is wedged in their beginning.”

The voice of the bride 7155 %p

The future state in which Malchus, silent now, will herself
give. It is also the Shemoneh Esreh, now whispered, said
aloud.



TORAH OHR - PARSHAS VAYIGASH - MAAMAR 3 1?”3” 1?57 2182
SECTION 1 - 11-3

The two wedding blessings
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An explanation of the above.

This short maamar is a further explanation of an idea from the earlier maamar of this parshah, on “And he
approached (Vayigash).” That maamar taught that in the Time to Come Malchus will rise above Z’eir Anpin,

and the heading tells the reader that what follows clarifies it.
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As a further explanation of what was said above on “And he approached (Vayigash),” etc., regard-
ing [the teaching] that in the Time to Come there will be an ascent of Malchus (sovereignty) above
Z’eir Anpin (the emotive attributes), etc.: this will be understood from what is said in the last of the
marriage blessings, “Speedily, Havayah our G-d, may there be heard in the cities of Yehudah and
in the streets of Yerushalayim,” etc., “Blessed are You, Havayah, who gladdens the groom with the
bride.”

The idea to be clarified is that Malchus, the last of the Sefiros, which now receives from Z’eir Anpin, will in
the Time to Come rise above it. The key is the last of the seven wedding blessings, which prays that joy and
the voices of groom and bride soon be heard again in the cities of Yehudah and the streets of Yerushalayim,

and closes, “who gladdens the groom with the bride.”
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Now, we need to understand the reason for the change in the wording of the blessings: first it says,
“who gladdens the groom and the bride,” and afterward it says, “with the bride.”

The sixth wedding blessing ends “who gladdens the groom and the bride,” while the seventh ends “who glad-
dens the groom with the bride.” The maamar asks why the wording changes from “and” to “with.”
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We also need to understand the meaning of “the voice of the groom and the voice of the bride.” The
explanation is that what is said, “who gladdens the groom and the bride,” refers to the present
time.

A second question concerns “the voice of the groom and the voice of the bride” in the last blessing: what

does the bride’s voice signify? The answer begins here: the earlier wording, “the groom and the bride,” de-
scribes the present era.
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SECTION 2 - 14-5

Betrothal and marriage
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And what is said, “with the bride,” refers to the Time to Come; that is, after it has already said,
“Speedily may there be heard,” which means at the coming of the Redeemer, then afterward it

says, “with the bride.”

The last blessing first prays for the redemption, “Speedily may there be heard,” and only then says “with the
bride.” Its order shows that “with the bride” describes the era after the coming of the Redeemer.
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To understand the reason why, of the Time to Come, it says specifically “with the bride”: the expla-
nation is that there is betrothal (erusin) and there is marriage (nisuin).

To explain why the future calls for “with the bride,” the maamar turns to the two stages of Jewish marriage.
Erusin (betrothal, also called kiddushin) binds the couple, but they do not yet live together; nisuin (mar-
riage) completes the union.
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For in the present time it is the level of betrothal, as it is written, “Moshe commanded us the Torah,

an inheritance (morashah)”; do not read morashah but me’orasah, “betrothed.”

Our present bond with G-d through the Torah is like a betrothal. The Sages read the verse “Moshe command-
ed us the Torah, an inheritance (morashah)” as though it said me’orasah, “betrothed,” teaching that the
Torah and Israel are bound as in a betrothal.
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And as it is said, “‘On the day of his wedding’: this is the Giving of the Torah,” [which is] the level of
betrothal. For at the Giving of the Torah, although there was a revelation face to face, it was only in
the level of the outer dimension (chitzoniyus) alone, in [matters of| the forbidden and the
permitted.

The Sages read “on the day of his wedding” as the Giving of the Torah; the maamar specifies that Sinai was a

betrothal. Though G-d spoke there “face to face,” what was revealed was the outer side of the Torah, its laws
of what is forbidden and what is permitted.
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But the inner dimension (pnimiyus) of the Torah, which is the level of the divine delight within the

Torah, was not yet revealed then, and it remained as an encompassing [light] (makif) from above.

The inner dimension of the Torah, the divine delight within its laws, was not revealed at Sinai; it remained
“encompassing,” a light that surrounds a person from above without entering within.
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And this resembles the level of betrothal, for there, too, [the light] is not yet drawn in inwardly, but
only an outer illumination, while the main body of the light is encompassing (makif), like the kid-
dushin ring, which is round and encircling, [worn| upon the hand.

Betrothal is similar: the bond exists, but it is not yet drawn inward; only an outer glimmer of it is felt, while
most of it stays around and above. The maamar’s image is the kiddushin ring: being round, it encircles the

hand from outside, a fitting picture of an encompassing light.
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But in the Time to Come, when there will be the revelation of the inner dimension of the Torah,

which is the supernal delight within the Torah, then it will be the level of marriage (nisuin).

In the Time to Come the inner dimension of the Torah, its supernal delight, will be revealed. Then the bond

between Israel and G-d will become nisuin, a full marriage.
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For “your Maker is your Husband”; “a woman is acquired,” etc. For marriage, too, comes after the
light has already entered inwardly.

The prophet calls G-d Israel’s bo’el, “husband,” a word that refers to marital union, and the laws of marriage
open, “a woman is acquired...,” listing union among the ways a marriage is made. Marriage, unlike be-
trothal, comes once the bond has entered within, and so it describes the Time to Come.
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SECTION 3 - 116

The crown of her husband
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Now, it is known that at present, in exile, Malchus (sovereignty) receives the light through Z’eir
Anpin (the emotive attributes), who himself receives from Imma (Binah).
The maamar now states a known principle about the order in which light flows. In exile Malchus receives its

light only by way of Z’eir Anpin, and Z’eir Anpin itself receives from Imma, “Mother,” the configuration of
Binah.
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As it is written, “with the crown with which his mother crowned him,” and afterward he bestows
upon Malchus. But of the Time to Come it is said, “A woman of valor is the crown of her husband”:
Malchus will be “the crown of her husband,” Z’eir Anpin, in that she will rise even higher, above
him; for “their end is wedged in their beginning,” etc.
The verse “with the crown with which his mother crowned him” pictures Z’eir Anpin, the King, crowned by
Imma, and only afterward giving to Malchus. In the Time to Come, “a woman of valor is the crown of her

husband”: Malchus will be a crown above Z’eir Anpin, because “their end is wedged in their beginning,” the
last level is rooted in the first.

SECTION 4 - 117-8

The voice of the bride
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LRPUIAMT 7Y IR NPAPR N0 RO 199w P01 1N0 AR KA (s I ny

And this is the reason for what our Sages, of blessed memory, said: “The righteous are destined to
have ‘Holy’ said before them.” Therefore now, in the present time, it is said, “who gladdens the
groom and the bride,” for the bride, who is Malchus (sovereignty), receives the light through the
groom, Z’eir Anpin (the emotive attributes).

The Sages’ saying that in the future “Holy” will be said before the righteous has the same reason: the lower

will rise above the higher. Today the blessing says “the groom and the bride” because the bride, Malchus, re-
ceives everything through the groom, Z’eir Anpin.
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And in the Time to Come, after she has already risen, it is said, “who gladdens the groom with the
bride”: that through the bride He gladdens the groom, because “a woman of valor is the crown of
her husband,” as mentioned above. And this is what is said, “Speedily may there be heard,” etc.,
“the voice of the bride,” etc.

After the redemption, when Malchus has risen, the blessing says “the groom with the bride”: G-d gladdens

the groom by means of the bride, since she has become “the crown of her husband.” That is why the last
blessing joins the prayer for redemption with “the voice of the bride.”
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For now, in exile, it is said, “I was mute with silence,” which is the level of silence, and “like a mute
who does not open his mouth,” etc. Therefore it is the groom who says, “Behold, you are consecrat-
ed to me,” and the bride is silent. But in the Time to Come, when she rises higher and higher, she
too will then bestow, and [this] is called “the voice of the bride.”

In exile Malchus is silent, as in “I was mute with silence”: she receives and does not give. The wedding shows

this, for the groom says “Behold, you are consecrated to me” and the bride says nothing; in the future she

too will give, and that giving is “the voice of the bride.”
N7 [xapanw] P1AAW (M ] 1012 P9 R ORWA2 RN9Y [y nanw] Y7INY 1°1Y 123 (10 9”1 8
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In the same way one will understand the matter of the Shemoneh Esreh [being] “a prayer in a whis-
per”: this is only in the present time, for Nukva (the feminine / Malchus) is at the level of a recipi-

ent and not a bestower.

The maamar links the whispered Shemoneh Esreh, the standing prayer, to Nukva, that is, Malchus. Because

in the present era she only receives and does not give, the prayer is said in a whisper.
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But in the Time to Come, when she rises to be at the level of a bestower like the male (dechar) him-
self, then the Shemoneh Esreh will be [said] in a loud voice, and there will be “the voice of the

bride.” And this is sufficient for the understanding.

In the Time to Come Malchus will rise to give like the male, Z’eir Anpin, and then the Shemoneh Esreh will
be said aloud; this too is “the voice of the bride.” The closing words, “this is sufficient for the
understanding,” invite the reader to think the idea through.

QUESTIONS FOR DISCUSSION

1. Why does the sixth wedding blessing end “the groom and the bride,” and the last one “the groom with the
bride”?

In what sense was the Giving of the Torah only a betrothal, though G-d spoke there “face to face”?
Why is the kiddushin ring a fitting image of an encompassing light?

How does “their end is wedged in their beginning” explain Malchus becoming the crown of Z’eir Anpin?

ok W

What links the bride’s silence at the kiddushin with the whispered Shemoneh Esreh, and what will change
in the Time to Come?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1 4 m9a7 3y 1NN nRwn

1 2182 The Talmud gives the text of the wedding blessings, the

. X last closing “who gladdens the groom with the bride.” The
The note records that this maamar is found there as well,

under the opening words “Meheirah Yishama” (“Speedily
may there be heard”), the words of the wedding blessing
that it explains.
KEHOT'S NOTE
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maamar explains why it differs from the one before it.
Ketubot 8a:67:X °n n121n>
N0 AR Y X2 WX 02T 7R WREK N Ay T
TR M) 0YPYY MR 10K TN LT 0,728 7P
,AmnR 2ipY i PP 00%wIn nivInD TN C1Y3 YRw 10phR

nnwnn 0°yn anpinn ooann nivasn Pip a2 Pipy 1o Yip
NP7 Y 100 MR N ARK M2 ,0000
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 4
.2,An wrnw NP aRa L PIoR

5 PRIYI POITR B

PARAGRAPH 2 The note sends the reader there for an explanation of the

2 Kehot's note points to Jeremiah 44:21 for these words. difference between betrothal and marriage, the distinction

Jeremiah 44:21873:7"1n 117°
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12577y 72¥M 7 731 BNK PIXRT 0¥ 037127 037270 DY NI

'The offering that ye offered in the cities of Judah, and in the

streets of Jerusalem, ye and your fathers, your kings and

your princes, and the people of the land, did not the L-RD

remember them, and came it not into His mind?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2°5WwIm° MIBINDY TN Sy yaws

Yirmeyahu foretells that in the desolate cities of Yehudah
and the streets of Yerushalayim there will again be heard
“the voice of joy and the voice of gladness, the voice of the
groom and the voice of the bride.” The last wedding bless-
ing prays for this promise, and the maamar reads its
“voice of the bride” as the redemption.
Jeremiah 33:10-11x"-":3"% 171137
RR RIT 270 0°0R OAR R MOT0ipna yawt Ty N mR 13
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Thus saith the L-RD: Yet again there shall be heard in this
place, whereof ye say: It is waste, without man and without
beast, even in the cities of Judah, and in the streets of
Jerusalem, that are desolate, without man and without in-
habitant and without beast, the voice of joy and the voice of
gladness, the voice of the bridegroom and the voice of the
bride, the voice of them that say: ‘Give thanks to the L-RD of
hosts, for the L-RD is good, for His mercy endureth for ...
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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on which this maamar turns.
KEHOT'S NOTE
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“Moshe commanded us the Torah, an inheritance of the
congregation of Yaakov.” Moshe’s blessing calls the Torah
Israel’s inheritance; the maamar quotes it for the Sages’
reading that follows.
Deuteronomy 33:4°7:3"% 0127
3Py NPIR AYIIN Yh 177mE 1R
Moses commanded us a law, An inheritance of the congrega-
tion of Jacob.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud reads morashah, “inheritance,” as me’orasah,
“betrothed,” so that the Torah is Israel’s betrothed. The
maamar uses this to show that our present bond with G-d
through the Torah is a betrothal.
Berakhot 57a:4°7:X 1”1 N1272
Kpn 712°22 OX "9” RV ,73°27 1937 — 03PN vk Py Xan
Y 117 M 17IR7 R ,77IN? NDY — 107IRR 1Y Y XA
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Who dreams of having intercourse with his mother may
hope for understanding; as it is said, "Yea, thou wilt call un-

m

derstanding 'mother'" (Prov. ii. 3). [Who dreams] of having
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intercourse with a betrothed maiden may hope for Torah, as
it is said, "Moses commanded us a law [Torah], an inheri-
tance of the congregation of Jacob" (Deut. xxxiii. 4) — read
not morashah "an inheritance" but me'orasah "betrothed
maiden." Who dreams of having had intercourse with his
sister may hope for wisdom ; as it is said, "Say unto wisdom,
thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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PARAGRAPH 5

n”n arinnnnora

The Sages read “on the day of his wedding” as the day of
the Giving of the Torah. The maamar adds that this “wed-
ding” was the stage of betrothal.
Taanit 26b:6-7"1-"1:217> n°1yn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The prophet comforts Israel that its Maker is its husband.
The maamar reads it as the full marriage of the Time to
Come, when the bond will be inward.
Isaiah 54:51:7717°yw°
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For thy Maker is thy husband, The L-RD of hosts is His
name; And the Holy One of Israel is thy Redeemer, The G-d
of the whole earth shall He be called.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Mishnah opens the laws of marriage: “A woman is ac-
quired in three ways,” one of them by marital union. The
maamar cites it beside Yeshayahu’s “your Husband” to
show that full marriage is a bond that enters within.

Mishnah Kiddushin 1:’X:’R 1°217°p 71wn
3R3 D737 "NU2 WYY NN MNP LBUITT WRUR IIpl UKD
AT MY T30V KRBT 1029093 IR"IN 1002 093
AR L,AVIND KT 1B VI MY 7YIND2 ,0°0IR PP nom
:020 NN*RI PN ARIY DX MY X732 173
A woman is acquired in three ways and acquires herself in
two: She is acquired by money, by document, or by inter-
course. “By money”: Bet Shammai says: a denar or the
equivalent of a denar; Bet Hillel says: a perutah or the
equivalent of a perutah. And how much is a perutah? An
eighth of an Italian issar. And she acquires herself by di-
vorce or by her husband's death. A yevamah is acquired by
intercourse. And she acquires herself by halitzah or by the
yavam’s death.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Go forth and gaze, daughters of Zion, upon King Shlomo,
with the crown with which his mother crowned him on the
day of his wedding.” The maamar reads the King as Z’eir
Anpin, crowned by Imma, his “mother,” before he gives to
Malchus.

Song of Songs 3:118™:) 0*°wi 1w

o3 TmK TILYY MY MY Tgna TIX N2 PR 1Ky
:127 nonty 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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nPRNa 120 Pyl

Sefer Yetzirah says of the ten Sefiros that “their end is

wedged in their beginning.” The maamar uses it to ex-

plain why Malchus, the last, can rise above Z’eir Anpin: its

root is in the very first.

Sefer Yetzirah 1:7°1’% 717°%° 100

nam>ws 12302 INPNM TNPMNA 1910 PP 1 92 MPED WY

7910 INK 117 TR 2199 21w 1°RY 7°1° NIRY nbnaa amnwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and

11
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there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

oY AN TPYANY KT, L RN NN

That passage refers back to this one.
KEHOT'S NOTE
JIRDD U%R T ,173TRa n7pha
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The Talmud teaches that in the future “Holy” will be said
before the righteous as it is said before the Holy One,
blessed be He. The maamar explains it by the future rise of
the lower level above the higher.

Bava Batra 75b2 17y X7n2 X232
KEHOT'S NOTE

.2, 9oyh 101 .2 ,ny 27

1931 101 AR AR M ANy 197

According to the note, the text from here to the end of the
maamar also appears there, with the Tzemach Tzedek’s
additions.
KEHOT'S NOTE
Maot oy aopnn °y 7 9792 RAP™ N”NIR2 03 R¥RI 0100 Ty IRON
P”J’? 11100 w177 02 MWD Anw N3722w an 'Pl.'l’? 77 R9 .87EA
,1R W”AY .X”Y0 ,B 1% n”wb N9 .0 2 77Yn2) VO 'Y W”Inn I”NIR
19°y 71990 70 L3, NP LK L,A%p 1170 .2

YT "NRdNA

David, resolved to guard his tongue while the wicked are
before him, says, “I was mute with silence.” The maamar
applies the verse to Malchus in exile, which receives and
does not yet give.

Psalms 39:33:0”% 0°%°1n
1933 22821 290R "NWAT 1M NR7K]
I was dumb with silence; I held my peace, had no comfort;

and my pain was held in check.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2,02 %00

1D MNE° KD 29N

David, beset by his foes, says he is “like a mute who does
not open his mouth.” With “I was mute with silence,” the
maamar applies it to Malchus in exile, which receives and
does not yet give.

Psalms 38:1477>:1”% 0°7°1n
:°DTMNDY X2 DPRIY YRR X2 W0 "IN
But I am as a deaf man, I hear not; and I am as a dumb man

that openeth not his mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note quotes it: one may say there is a hint to this in

the Zohar on Parshas Vayigash, which reads “A voice is

heard on high (beramah)” (Jeremiah 31:14) as the World to

Come; that is, in the Time to Come prayer will be “on

high,” in a loud voice.

Jeremiah 31:1570:872 1707

1277y 133n P DOMIRN "D2 U7 YRwl M2 Pip 1 my o

SAPX 3 3377y DT MINn

Thus saith the L-RD: A voice

Lamentation, and bitter weeping, Rachel weeping for her

is heard in Ramah,

children; She refuseth to be comforted for her children,
Because they are not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
X1 (70 ,X7 M%) yRwl anna PP 1nwnn A mb mn amb v
12907 1N PNRT KAPY X122 TONY9T 1370 — SNRT RAPY X RT 772
WY N7PRa IR .40* 1Y 197 °Y 7UPR WPt — 701 Ppa "nnna”
NYT QYL 20 071 APANTYD NP2 MR X2D TPAYR PaAR” Hn 2 ,mn
ap7Y P9I 7,07 PIpa Ty 1w A0 XY 21Ta 1P 19onR monT IR
IR LIRDD 1IN0 7w £70 910K OnDORY 77T W 1YY L L V9NN
L1990y 270 RPTIRD 7100 OWINT 03 IR LA LTIR 17pR 07
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