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“And Yehudah approached him and said, ‘Please (bi), my lord,’” etc. Now, it is written, “The beams

of our houses are cedars,” etc. Now, it can be said [that] the difference between the Mishkan and
the Eternal House (Beis Olamim) [is] that the Mishkan was of cedars,
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as it is written, “acacia wood, standing,” and the covering was of curtains of goats’ [hair| and of
rams’ skins and tachash skins, etc.; while the Beis HaMikdash was of stones and earth specifically
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(for it is forbidden to make in it protruding wood or porticoes of wood, as the Rambam writes in
chapter 1 of the Laws of the Chosen House; and see Sefer HaChinuch, mitzvah 492), except that
there were cedar beams in the ceiling of the Ulam (the Hall), etc.
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And this must be understood: why in the Mishkan were the cedars the main part of the structure,
and the earth only in the floor of the Mishkan, below?
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And in the Mikdash it was the reverse: the stones and the earth were the main part, so that even the
roofwas of them, and there was no wood except the cedar beams mentioned above, which were sec-

ondary to the main structure.

TA7TNA 7URD RIT QAT (2Te on meix o] APART N2 0T 09 Do3 v YT AT 0D Iy
19 1T I TR ARIZT IRn

The explanation is that, as is known, in every world there are four levels: inanimate, vegetative, an-
imal and speaking (domem, tzomeach, chai, medaber). The inanimate is lower in rank than the

vegetative, and the vegetative is lower than the animal, etc.
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And the most elevated of them all is the level of the speaker. At first glance this is puzzling: if so,
why is it specifically the earth that “brings forth its growth,” so that the vegetative grows, is born
and is drawn forth from the dust of the earth? Is not the vegetative above the inanimate, which is
the dust?
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But the explanation is that the quality of the one is not like the quality of the other: although the

inanimate is lower in rank than the vegetative, it nevertheless has an added superiority by virtue of

its root, which is above the level of the vegetative and the animal, etc.
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For the dispute of the Tannaim in the Gemara (Chagigah 12a) is well known: one says the heavens
preceded the earth, as it is written, “In the beginning [G-d] created,” etc., “the heavens and the
earth.”
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And the other says the earth preceded, as it is written, “On the day [G-d|] made,” etc., “earth and
heavens.” And both these and those are the words of the living G-d: in thought the earth preceded

the heavens, and when He created, He created the heavens first.
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The explanation is that “last in deed is first in thought.” That is: because the earth is last in deed,

therefore its root in thought is in the level of the beginning of thought,
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whereas the heavens, which are first in deed, are last in thought. For this is the rule: what is last in

deed arises first in thought. And therefore the vegetative is above the inanimate,
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and likewise the animal is above the vegetative, etc., for this follows the order of the chain of de-
scending worlds (hishtalshelus) of inanimate, vegetative, animal and speaking in the worlds, in
which the level of the inanimate and the dust of the earth is the level of “last in deed,” and the vege-

tative and the animal are above it in rank.
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And this is the meaning of “the heavens preceded the earth.” Nevertheless, from the aspect of their
root in the Primordial Thought, it is specifically the earth that preceded them all in thought.
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Therefore it is specifically in it that there is the power and the ability to “bring forth its growth,” by
virtue of its exalted root; and therefore the vegetative, the animal and the speaking all receive from

it, etc.
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Now, in the Mishkan the ultimate perfection was not yet present, for it was only a temporary
dwelling of the Holy One, blessed be He, as it is written, “And I have been moving about in a tent

and in a Mishkan,” etc.
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Therefore it was made according to the pattern of the order of the chain of descending worlds
(hishtalshelus), the way they were created in their sequence, in which the heavens preceded the
earth.
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Therefore the walls of the Mishkan were of boards, which are the level of the vegetative, and only

the floor of the Mishkan was of earth. For this is as it is in the chain of descending worlds (hishtal-

shelus), where the vegetative is above the inanimate.
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And therefore the boards were made of cedars, for the cedar grows very tall, which is the highest
level within the vegetative, etc., far, far above the level of the inanimate, which has no addition or
growth at all.
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And the covering over the Mishkan was of curtains and of rams’ and tachash skins, etc., which is
the level of the animal, which is higher in rank even than the level of the vegetative.
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Therefore the curtains, which are the level of the makifim (the encompassing) and were spread

over the walls of the Mishkan, were from the level of the animal, which is above the level of the veg-

etative, from which the walls of the Mishkan were made.
DPRPYNDM 1NN NPT MPYRAYIN NAATHY NPYR 70 %95 WY (1 How] UOW R¥MI
J1D92TP DY PN RIAW [1on? nbynon)

It follows that all this was made according to the order of rank and level of the chain of descending
worlds (hishtalshelus), as they descend and are created from above to below, which is the level of

“the heavens preceded,” etc.
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But in the Mikdash the ultimate perfection was present, for it was a permanent dwelling of the Holy
One, blessed be He, as it is written, “This is My resting place forever,” for it was a foretaste of the
World to Come, of what will be in the seventh millennium, when there will be “rest for life everlast-
ing”; for then the supernal earth, which is the level of Malchus (sovereignty) of the World of Atzilus
(Emanation), will be elevated to be above them all.
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And as it is written, “A woman of valor is the crown of her husband”: in the Time to Come she will
be a crown to Z’eir Anpin (the emotive attributes) of Atzilus. And this is by virtue of her root, which
arose first in the Primordial Thought: “the earth preceded the heavens.”
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Therefore, even in the Beis HaMikdash, which was a foretaste of the World to Come, the main part
of the House was made of stones and earth, which are the level of the inanimate, so that even the
roof and the roof-plaster (ma’azivah), which is the level of the makif (the encompassing), were

made of stones and earth, and not of cedars.
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This is in keeping with what will be in the Time to Come, when the level of “the earth preceded”
[will be] “a woman ofvalor, the crown of her husband,” by virtue of her root, etc.
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Only, the cedar beams that were in the ceiling were merely the level of supports (tamchin) for the
main ceiling, which was made from the level of the inanimate, like the concept of “the supporters
of the Torah” (tamchin de’Oraisa). (And see what is written elsewhere, on the verse “Tomorrow is
the New Moon,” on what Yehonasan said to David, “and I will be second to you,” etc.)
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Now, this quality too is plainly visible: the earth has an added superiority, namely the self-nullifica-

tion (bittul) that is in it, for it is trodden beneath the soles of everyone’s feet; which is not so with

the vegetative, which grows in height and elevation, etc.
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And this self-nullification is drawn from its exalted root in thought, for thought (machshavah) is

the level of chashav mah, which is the ultimate self-nullification, as Moshe Rabbeinu, peace be

upon him, said, “And what (mah) are we?”

199 [moya nwy] 2°0Y NI1PR (k125 Tnys] 27Y9 APYNN T I8M PIR2 D102 002 wabnm qwn own
RP1T D°1ARN [wrpnn na] PPN 10

And from there the quality of self-nullification is drawn down and enclothed in the earth, and be-

cause of this it will be elevated in the Time to Come to be “the crown of her husband.” Therefore

the Beis HaMikdash was of stones specifically.
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(As is also written elsewhere, on the verse “A psalm, a song for the dedication of the House”: this is
why they said in the Gemara about Koresh (Cyrus) that he soured, in that he went back and com-
manded to mix the level of the vegetative into the Beis HaMikdash, “three rows of great stones and

arow of newwood,” etc. For it had to be entirely of stones specifically, for the reason stated above.
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And in prayer, this is the level of the bowings in the Shemoneh Esreh, “a still, small voice” (kol de-
mamah dakah), the level of the inanimate (domem); and the letters of prayer are the level of the

inanimate.)

likuteitorah.com/torah-ohr/vayigash/1/ 7



TORAH OHR - PARSHAS VAYIGASH - MAAMAR 1 131 117X 27 AR T 199K I

N9 AT DONW DMITAN TRYRD AMIE PRAw PwOYT MBWSNWIT 970 *D3 WYY 19WHNa S7RYN
25719 1OWNT YR 1107 DY DOV Y8YN [ovoman] PPMION 1% 19

This is not so with the Mishkan, which was made according to the order of the chain of descending
worlds (hishtalshelus) as it is now, in which the level of the vegetative is above the inanimate, “the
heavens preceded,” etc. Therefore the walls were of acacia wood, and the earth was in the floor of

the Mishkan, as stated above.
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Now, this is also the matter of Yosef and Yehudah, which is likewise the level and rank of the heav-

ens and the earth, and the level of the vegetative and the inanimate, etc.
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For “Yosef” is a term of addition (tosefes) and increase, of what keeps on adding, growing larger
and rising higher. This is the matter of the level of the vegetative, and in particular the level of the

cedar, which keeps on growing higher and higher, to the loftiest heights.
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As it is written, “The tzaddik will flourish like a palm tree; like a cedar in Lebanon he will grow tall.”
(That is, the level of Z’eir Anpin of Atzilus, which is called “vegetative” in relation to Malchus,
which is called “inanimate,” as is written elsewhere at length: that the emotive attributes (middos)
have sprouting and growth, but the letters are the level of the inanimate, etc. And in the emotive at-

tributes there are the levels of smallness (katnus) and greatness (gadlus).
TIRD (105w ] PN 10 MIDTAT PR32 1IRM N1IVPA N2 RIT NMRAT 2RI AR Y 12 9N
M°921W9Y .10 N5 Y 19 YT NYTI IV I9IYY TI0° a2 RIT 093 A0 10 NAw° '{1:3'?2

(19 7713292 1R °P3 FToYn 1oYn

And this is the level of “cedar wood and hyssop”: the hyssop is the level of smallness and the cedar
the level of greatness, etc. And this is [the meaning of] what is written, “like a cedar in Lebanon he
will grow tall,” etc. And Yosef in particular is the level of Yesod (foundation), which rises up to Daas
(knowledge), and Daas rises up to Keser (the Crown), etc. And when it extends higher and higher, it
is called “a cedar in Lebanon,” etc.)
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And Yehudah is the level of “earth,” Malchus of Atzilus, which is the level of the inanimate of
Atzilus. Therefore “Yehudah” is a term of acknowledgment (hoda’ah) and self-nullification, for the

inanimate has the quality of self-nullification most of all, as stated above.
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Now, in the order of the chain of descending worlds (hishtalshelus) as it is now, Yosef is above
Yehudah, for Malchus receives her flow and her life-force from Z’eir Anpin.
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And therefore Yosef was the king in Egypt, for he is the level of the vegetative, the level of growth

and elevation; and he was the provider of grain and the one who bestowed upon all.
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And Yehudah is the recipient. And this is [the meaning of| what is written, “And Yehudah ap-

bR

proached him and said, ‘In me (bi), my lord.’” This means that in him the flow from Yosef the tzad-

dik will be drawn down. And as is explained in the Zohar, “vayigash” (he approached) means “the
drawing near of world to world.”
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That is, the lower world, the level of Malchus, unites with and approaches the upper world, the level
of Z’eir Anpin, to receive the flow, etc.
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And this is like what was in the Mishkan, where the vegetative was above the inanimate, as stated
above. But in the Time to Come Yehudah will be elevated to be above the level of Yosef, as it is writ-
ten, “A woman of valor is the crown of her husband,” by virtue of his root, which arose first in

thought, as stated above.
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For thought (machshavah) is chashav mah, that is, the ultimate self-nullification, which is the level

of Chochmah (wisdom) of Atzilus, koach mah (the power of “what”).
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Now, “Abba (the Father) founded the Daughter.” For the higher Chochmah is called “higher awe”
(yirah ila’ah), and the lower Chochmah, which is Malchus, is “lower awe” (yirah tata’ah). And this is
“Abba founded the Daughter”: from the level of the higher awe of Chochmah, Malchus, the lower
awe, is drawn forth.
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And in the Time to Come the level of lower awe will be elevated into the higher awe, its source;
therefore she will then be “the crown of her husband.” For self-nullification is higher in rank than
the love and awe of the emotive attributes, which are drawn from the level of Chesed (kindness)

and Gevurah (restraint) of Z’eir Anpin.
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And therefore even now the earth has more of the quality of self-nullification, as stated above. And
the level of the self-nullification of higher awe is the level and rank of Moshe Rabbeinu, peace be

upon him: “And what are we?” etc.
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(And see below, on the verse “Yehudah, you...,” and what is written on the statement of the Zohar in
Parshas Emor, on the verse “And indeed she is my sister, the daughter of my father,” etc., on the
matter of “With Chochmah He founded the earth; He established the heavens with understanding
(tevunah).” And see what is written above in Parshas Bereishis, in the discourse beginning “To un-

derstand the reason why the formation of ... was different.”)
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And this is [the meaning of] what is written in the Haftorah of Parshas Vayigash: “Take for yourself

one stick (etz) and write upon it, ‘For Yehudah,’” etc., “and take one stick and write upon it, ‘For

bR

Yosef, the stick of Ephraim,’” etc., “and bring them near, one to the other,” etc.
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“Behold, I am taking the stick of Yosef,” etc., “and I will place them upon it, with the stick of
Yehudah,” etc., up to “And My servant David will be king over them.”
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The explanation: now, Yosef is above Yehudah, for he is likened to the cedar, which grows tall and

keeps on increasing.
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So too Yosef: to him belong the ten tribes, as it is written there, “and the tribes of Israel, his com-
panions.” It follows that he is more abundant in tribes than Yehudah.
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For it is on account of this that he is called Yosef, for he is the supernal Daas, etc.
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But in the Time to Come, when the two of them, Yosef and Yehudah, will be joined together in the
ultimate true unity, which is [the meaning of] what is written, “And Yehudah approached him,” and
as it is written (Job 41), “One with another they approach” — and this will be in the Time to Come —
then Yehudah will be elevated above Yosef, as stated above on “A woman of valor is the crown of
her husband.”
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And therefore then “My servant David [will be] king over all Israel.” And this is [the meaning of]
what is written, “And Yosef could not restrain himself,” etc., “when Yosef made himself known to
his brothers”: that is, Yosef and Yehudah were joined in the ultimate bond and unity, to be one with

one, etc.
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(And see on the verse “And the number of the Children of Israel shall be,” etc., on the matter of
“And the children of Yehudah and the children of Israel shall be gathered together, and they shall
appoint for themselves one head,” etc. And see the discourse on Birkas HaZimun, on the matter
that King David, peace be upon him, will recite the blessing over the cup of the preserved wine in
the Time to Come, etc. And see on the verse “Tomorrow is the New Moon,” on the matter of
Yehonasan and David.)
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And through all the above will be understood and explained what is written in Likkutei HaShas of
the Arizal, of blessed memory, in explanation of the saying of our Sages, of blessed memory, in [the
chapter]| Chelek (folio 102, end of side a): that the Holy One, blessed be He, seized Yeravam ben
Nevat and said to him, “Repent,” etc. He said to Him, “Who will be at the head?” He said to him,
“The son of Yishai will be at the head.” He said to Him, “If so, I do not want [it].”
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This is exactly the matter stated above: the Holy One, blessed be He, wanted Yeravam to do teshu-
vah (return), and then there would shine in him from the level and rank of Yosef, the level of “the

stick of Ephraim,” etc.
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And this is [the meaning of] “I and you and the son of Yishai will stroll in Gan Eden”: that the
Infinite One (Ein Sof), blessed be He, will shine in them with a great illumination. And this is “I”
(Ani), etc.
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He said to Him, “Who will be at the head?” For he wanted [it to be] as it is now, when the level and
rank of Yosef is above the level of Yehudah; therefore he wanted to be at the head in relation to
David.
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But the Holy One, blessed be He, told him that in the Time to Come Yehudah will be elevated; there-
fore “the son of Yishai will be at the head,” etc. He said to Him, “If so, I do not want [it],” for he did

not have this quality of self-nullification and lowliness.
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And this is what our Sages, of blessed memory, said: “The arrogance that was in Yeravam drove
him away,” etc. And something similar is also explained elsewhere concerning the spies, that they
too did not have this lowliness in relation to the level of the supernal earth, for they imagined that
they had no need for this, since they were from the masculine world (alma dedechura), “all of them

men,” etc.
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But Yosef the tzaddik and Yehudah will be joined in the Time to Come in the ultimate unity, to be

one with one, as stated above.
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