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“If you do not know for yourself,
O fairest among women”

The soul’s beauty has two levels: well-formed love and awe
(“beautiful form”) and the inner desire of the heart that shines on
the face (“beautiful appearance”). Souls that cannot reach them
through contemplation are told to “go out in the footsteps of the
flock”: to begin with Torah and mitzvos, which come from a level

above the chain of worlds and lift the soul up to that beauty.
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THE BIG IDEA

The soul’s beauty has two levels: well-formed love and awe (“beautiful form”) and
the inner desire of the heart that shines on the face (“beautiful appearance”). Souls
that cannot reach them through contemplation are told to “go out in the footsteps
of the flock”: to begin with Torah and mitzvos, which come from a level above the

chain of worlds and lift the soul up to that beauty.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads the Song of Songs verse “If you do not know for yourself, O fairest among women,
go out in the footsteps of the flock” together with the Torah’s praise of Rachel as “of beautiful form and
beautiful appearance.” Rachel is the Community of Israel, named for the ewe silent before her shear-
ers: through self-nullification the soul becomes a dwelling for the Infinite Light, and its attributes take
on the divine “image,” which is “beautiful form.” Deeper still is the heart’s inner desire, a glimmer of
the inner dimension of the Infinite Light that shows on the face: “beautiful appearance.” Many souls,
those of the lower worlds, understand but are not moved; for them the advice is to follow the flock. The
flock (tzon, from “go out”) is the Oral Torah, drawn from the supernal delight beyond the ordered
chain of worlds: the six orders of the Mishnah, Yaakov’s “six years for your flock.” Yaakov, a chariot for
G-d, could draw down the light through any act; we draw it down only through the flock’s “footsteps,”
its lowest end: the Torah and mitzvos given to us, clothed in physical things, “the dwellings of the
shepherds.” A closing parenthesis distinguishes the path from above downward (love first, then action)

from our path from below upward.

OUTLINE

1 The verse and Rachel’s two beauties n

The Song of Songs verse is set beside Rachel’s “beautiful form and beautiful appearance.”

2 Self-nullification and beautiful form 12-4

Rachel, the silent ewe, is the Community of Israel; bittul makes the soul a dwelling for the Infinite Light,
forming its attributes (beautiful form), while the heart’s inner desire shines on the face (beautiful
appearance).

3 Not knowing, and the counsel of the flock 15

Souls without full Daas understand but are not moved; they are told to follow the flock, the Oral Torah drawn
from the supernal delight beyond the chain of worlds.
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4 Yaakov’s power and ours 16-7

Yaakov’s service “exceedingly, exceedingly” drew down the light through his own acts; we do so through
Torah and mitzvos clothed in physical matters, feeding the “kids” by the shepherds’ dwellings.

5 The dwellings of the shepherds 18
The mitzvos are vessels for the Patriarchs’ qualities; through them one rises to the level of the shepherds
themselves.

6 Two paths in serving G-d 19

Leah and Rachel, fourteen years and six: higher souls go from love to action, our souls from Torah and
mitzvos up to love and awe.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

The Rebbe’s reading of this maamar centers on its boldest pun: , X% %7 1X8” (tzon, the flock, from
tze’i, “go out”). At the farbrengen of 10 Kislev 5737, in his maamar Padah b’Shalom, he takes up the
known question why Yaakov’s whole work and wealth came through Lavan’s flock rather than servants
or cattle, and answers, as the Mitteler Rebbe’s discourses explain, in this maamar’s terms: the flock is
what goes out from “Lavan,” ,mpna RIw 115 119997 1299” (the supernal whiteness as it is in its own
place), so it relates to the world not as a son to a father but as a flock to its shepherd, through bittul
(11°3). In the edited sicha of that day (Likkutei Sichos vol. 15) he adds that this going out means leav-
ing ,,7710 5w MR *7” (the four cubits of Torah) to make the world a dwelling, which draws out a person’s
true bittul, and that this bittul is what “breaks through” the bounds of the worlds, ,, 78" TXn” (exceeding-
ly, exceedingly). In a sicha on Lech Lecha (Likkutei Sichos vol. 3) he sets beside the paragraph’s ,2axR
7t 15117 PR IR (“we have no such power”) the other side: Yaakov’s rods drew down what tefillin draw,
yet stayed plain sticks, while our mitzvos make the object itself holy. Perhaps (biur b’derech efshar) the
reader comes away seeing the flock less as an image of lowliness than as the way the highest light

reaches the lowest place.

KEY CONCEPTS

Beautiful form -xn no°

Love, awe and the soul’s other attributes, with thought,
speech and action, shaped completely and beautifully in
the divine image through self-nullification.

Beautiful appearance %71 no°

The inner dimension, the heart’s desire beyond reason,
which reflects the inner dimension of the Infinite Light
and shows on the “face.”
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The heart’s desire ®277 8Ny

The innermost longing of the heart for G-d, above the rea-
soned emotions of love and awe.

Flock 7x%

Read as “that which goes out” from above the ordered
chain of worlds: the Oral Torah, the six orders of the
Mishnah, drawn from the supernal delight. Its “footsteps”
are the Torah and mitzvos clothed in physical things.



Seed of man and seed of beast 7172772 ¥y 07X ¥

Souls of Atzilus with strong Daas, and souls of the lower
worlds whose understanding does not move them.

Chariot 1712597

One wholly given over to G-d’s will, like the Patriarchs and
Yaakov, whose every act could draw down the Infinite
Light.
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From below upward 717yn% nqwnon 712701

The path of beginning with Torah and mitzvos and rising
through them to love and awe, the reverse of the tzad-
dikim’s path from love to action.
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SECTION 1 - 11

The verse and Rachel’s two beauties
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“If you do not know for yourself, O fairest among women, go out for yourself in the footsteps of the
flock, and graze your kids by the dwellings of the shepherds.”

The maamar opens with a verse from the Song of Songs, in which the beloved (the Community of Israel) asks
where to find the shepherd and is told to follow the tracks of the flock. Each phrase of this verse will be read
as a stage in a person’s divine service: not knowing, going out after the flock, and grazing the kids by the
shepherds’ dwellings.
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Now, it is written, “And Rachel was of beautiful form and beautiful appearance.” The meaning:
“beautiful form” is in the shape of the limbs, according to their proportions in their measure; and

“beautiful appearance” is in the radiance and splendor of the countenance of the face.

The Torah praises Rachel with two kinds of beauty. “Beautiful form” is the right shape and proportion of the
limbs, while “beautiful appearance” is the glow of the face; the maamar will map these onto two levels of the

soul’s service.

SECTION 2 - 12-4

Self-nullification and beautiful form
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Now, Rachel is the Community of Israel, which is called by the name Rachel on account of the

verse, “Like a ewe (rachel) that is silent before her shearers.”

Rachel stands for the Community of Israel, the collective soul of the Jewish people. The name comes from
Isaiah’s image of a ewe (rachel) that stays silent while it is shorn, an image of quiet submission; the para-
graph now explains why that quality matters.
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And the explanation is this: it is written, “Let us make man in our image,” etc. And the meaning of
“in our image” is as it is written, “And upon the likeness of the throne was a likeness like the ap-

pearance of a man.”

Man was made “in our image,” and Ezekiel saw on the divine throne a form “like the appearance of a man.”
The human form is thus a likeness of something above: the pattern of G-d’s attributes.
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And this is the level of “Yours, Havayah, are the greatness and the might,” etc. And so it is in the
soul of man: seven attributes, love and awe, etc.

“Yours, Havayah, are the greatness and the might” lists G-d’s attributes (kindness, restraint and the rest),
which are the “image” above. The human soul has seven matching emotive attributes, beginning with love

and awe.
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However, the attribute of the soul, which is limited, bears no comparison to His attributes, blessed

be He; for He is infinite, and His attributes are infinite.

There is a problem: the soul’s attributes are finite, while G-d and His attributes are infinite. A finite love can-
not by itself resemble or hold an infinite one.
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And in order that the light of love from the Infinite Light (Or Ein Sof), blessed be He, shine upon
one’s soul, [one] must be in a state of self-nullification (bittul) of the soul’s very existence to Him,

blessed be He: that is, to be [as] dust and inanimate matter before the Infinite Light, blessed be He.

The answer is self-nullification: the soul must set aside its sense of its own existence, becoming like dust or
inanimate matter before G-d. Only then can a love that comes from the Infinite Light shine in it.
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As in the saying, “And let my soul be as dust to all,” and this is the level of “the dust that is on the
floor of the Tabernacle.” And through this his soul becomes an abode and a dwelling for the light of
the Infinite Light, blessed be He, to be in the state of “in our image,” in the form of the limbs: love

and awe, etc., thought, speech and action, etc.

The prayer at the close of the Amidah asks, “let my soul be as dust to all,” and the Torah speaks of the dust
on the floor of the Tabernacle. A soul that makes itself like that dust becomes a dwelling for the Infinite Light,
and its “limbs” (love and awe, and its garments of thought, speech and action) take on the divine “image.”
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And this is the level of “beautiful form” (yefas to’ar): that all the attributes take form (yesoaru) in
them in their completeness and in their beauty, as they are above, etc.

This is “beautiful form” (yefas to’ar): all the attributes take form (yesoaru, from the same root as to’ar) in the
soul, complete and beautiful, as they are above.
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And this is [the meaning of] “And Rachel was of beautiful form”: this level of “beautiful form”
comes through the level of Rachel, which is as it is written, “And like a ewe before her shearers,”
etc.

Rachel’s “beautiful form” comes from her being Rachel, the silent ewe. Self-nullification is what produces
well-formed attributes in the soul.
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However, all this is the level of the outer dimension (chitzoniyus), which is love and awe, etc., and
thought, speech and action, etc. But the inner dimension (pnimiyus) is the level of the heart’s de-
sire (re’usa deliba), which is the level of a glimmer from the inner dimension of the Infinite Light,
blessed be He, whom no thought can grasp, etc.

Love and awe, and thought, speech and action, are still the outer dimension of the soul. Its inner dimension

is the “heart’s desire” (re’usa deliba), a longing beyond reasoning, which reflects the inner dimension of the
Infinite Light that no thought can grasp.
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And by this glimmer, which [comes] from there to the Community of Israel, it is called “beautiful
appearance,” which is the radiance of the countenance of the face; for this reason it is called pan-
im (face), for the pnimiyus (inner dimension) is revealed in it, as in “his face shone,” etc. And this
is the meaning of what is written, “May Havayah make His face shine,” etc.

When this inner glimmer reaches the Community of Israel it is called “beautiful appearance,” the glow of

the face. In Hebrew “face” (panim) and “inner” (pnimiyus) share a root, because the face shows what is in-
side, as when a face “shines” with joy; this is also the priestly blessing, “May Havayah make His face shine.”

SECTION 3 - 15

Not knowing, and the counsel of the flock
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And that the Community of Israel receive this level and glimmer is also by virtue of the level of

Rachel.

Receiving the inner glimmer also depends on Rachel’s quality of self-nullification. This is the level of bechol
me’odecha, “with all your might,” the last phrase of the Shema’s command to love G-d, a love that goes past
one’s ordinary limits. Through it the supernal glimmer is drawn from the highest of all levels down to the
lowest.
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And this is the level of “and with all your might (me’odecha),” etc., through which that supernal
glimmer is drawn from the highest of all levels to the lowest of all levels, etc., as it is written, “And
beneath are the everlasting arms.”

That self-nullification is “with all your might” (me’odecha), serving G-d beyond one’s natural limits, and it

draws the highest light down to the lowest levels. The verse “beneath are the everlasting arms” is cited for
that light reaching all the way down.
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And this is “the fairest among women”: that is, the level of “beautiful form” and “beautiful appear-
ance” mentioned above. And this is what is said, “If you do not know for yourself”: that is, that the
level of “the fairest among women” mentioned above is not drawn down in a state of complete
Daas (knowledge)

“The fairest among women” means the two kinds of beauty just described. “If you do not know” means that

this beauty is not drawn down into the person with full Daas, the deep connection that lets understanding
move the heart.
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(similar to what is explained elsewhere: that there are souls called “the seed of man,” in which there is a
strong degree of Daas, and these are souls of Atzilus, like the soul of Rabbi Shimon bar Yochai; and there
are those called “the seed of beast,” in which there is no Daas;
The Alter Rebbe adds in parentheses: some souls, called “the seed of man,” have strong Daas; these are
souls of the World of Atzilus, like that of Rabbi Shimon bar Yochai. Others are called “the seed of beast,”

lacking Daas; the terms come from Jeremiah’s “I will sow the house of Israel... with the seed of man and the
seed of beast.”
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that is, like our souls, of Beriah, Yetzirah and Asiyah. And the meaning is not that one does not know and
understand, but only that no true arousal is drawn from it, and one is not nourished by the contemplation,
etc. And this is “If you do not know for yourself”; and the meaning of “for yourself” is understood from

what is explained on the verse “The eyes of all”).

Our souls belong to the lower worlds of Beriah, Yetzirah and Asiyah. Lacking Daas does not mean failing to
understand; it means the understanding produces no true feeling and the contemplation does not nourish
the soul. For the meaning of “for yourself” the Alter Rebbe refers to his maamar on “The eyes of all look to

£}

You.
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But this is the counsel that is given: “Go out for yourself in the footsteps of the flock.” Tzon (flock)
is from the word tze’i (go out); that is to say, something that goes out: namely, the level that goes
out from above the order of the chain of descending worlds (hishtalshelus).

For such a person the verse gives advice: “go out in the footsteps of the flock.” The word for flock (tzon) is
linked to “go out” (tze’i): something that goes out from a level above the orderly chain of worlds.
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And this is the level of the flock of Lavan, the supernal whiteness (loven). And all the work that
Yaakov worked for Lavan, “six years for your flock,” is the level of the six orders of the Mishnah,
etc.,

Lavan’s name means “white,” alluding to a supernal whiteness, a level beyond color and definition. Yaakov’s
six years tending Lavan’s flock are the six orders of the Mishnah.
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which are the level of “flock” that went out and were drawn from the supernal delight, [as in the
blessing,] “Who (asher) has sanctified us with His commandments”: asher is the level of delight, as
explained elsewhere. And the Oral Torah is called perat (particulars), from the expression peret ve-
olelos (fallen grapes and small clusters), for they were drawn not in the order of the chain of de-

scending worlds, from cause to cause, but in the manner of fallen grapes and small clusters.

The orders of the Mishnah are “flock” that went out from the supernal delight, G-d’s pleasure in the mitzvos;
the blessing over a mitzvah shows it, for its asher (“who” has sanctified us) is read as delight, as in Leah’s
be-oshri, “in my happiness.” The Oral Torah is called perat, “particulars,” from peret, grapes that fall singly
at the harvest: its laws came down one by one, not step by step through the chain of worlds.

EXPLAINED BY THE ALTER REBBE
»29°1°Y 27y wnn 1211 72 »:” (“And the meaning of ‘for yourself (Ilach)’ is understood from what is explained on ‘The

eyes of all’”): our explain repeats the reference but never says what “for yourself” adds.

Perhaps (biur b’derech efshar) the point lies in the letters. Elsewhere the Alter Rebbe notes that
lach (77) is made of the letters of kol (?2), whose value, fifty, stands for the ,,71°2 "yw 17 (“fifty gates
of Binah”), the opening through which contemplation gives birth to feeling in the heart

likuteitorah.com/torah-ohr/vayeitzei/4/ 10
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(Maamarei Admur HaZaken 5564, p. 13). In the discourse on “The eyes of all (kol)” that the text
points to, ,X”71 X712 95" (kol without a final hei) is the state in which the light of contemplation has
not yet been taken into the heart, only ,, 7372 7117 A wn” (a longing from afar) (Maamarei Admur
HaZaken 5568, p. 3). ,,77 °¥7n X? oR” (“If you do not know lach”) would then describe these souls
exactly: they understand, but the gate from mind to heart does not open.

the Alter Rebbe: Maamarei Admur HaZaken 5568 (the discourse on “23 >1°y” that Kehot note 23:52 cites), vol. X, p. 31
- the Alter Rebbe: Maamarei Admur HaZaken 5564, p. 13

THE REBBE EXPLAINS

In a maamar for Shabbos Vayishlach 5718 on Yaakov’s message to Eisav, ,, 71221 7231 18X 79m 1w 2 °171” (“I have
oxen and donkeys, flocks, servants and maidservants”), where the Midrash says ,, 72X 1798 183" (the flocks are
Israel), the Rebbe, following the Mitteler Rebbe’s discourse on this verse in Torah Chaim (so the editors’ note 9),

reads the flocks, servants and maidservants as service through kabbalas ol (?1y n%2p).

SR 09721 DIPRa> NI2IM 25 MmNz 0w 18202 1PXY” (A flock has no will of its own and goes
wherever it is led); that, he says, is also why tzon comes from “go out” (tze’i), as in ,,J13pya 72 °K%
X%7” (“go out in the footsteps of the flock”) and ,,713°X71 13°R%” (“go out and see”) (a reading already
in Torah Chaim, which cites this maamar for it): ,,1°3°1y 2321 1%y7 IX°%°1” (going out of oneself and
all one’s concerns), in kabbalas ol with no reasoning of one’s own, and through this going out of
all the levels of hishtalshelus. Perhaps (biur b’derech efshar) this is the human side of the
paragraph’s flock ,,m1?wonwnm 970m Pyndn K30~ (“that goes out from above the order of the chain
of worlds”).

The Alter Rebbe: X171 127 11123 RS 1101 INRE LINET 22pya 7% °KY 1819°7 71897 DKL R

The Rebbe: 2911 12897 R "I TIORXT ,7TI°RY TI0RE IR N12pY2 99 ORS w0 n0 ,OKE 1IWDR R IRRWY 03 171
PIIY

Toras Menachem (Hisvaaduyos), vol. (X °"nwn) X3, p. 182 (the editors’ note 12 cites Torah Ohr, Vayeitzei 23c; Torah
Chaim, Vayeitzei 38b and Vayishlach 39c ff.; Or HaTorah, Vayishlach 228a) - (7312 °n73) *"nwn'n 1705 7" ,n>w" 8"

THE REBBE EXPLAINS

In his maamar ,,017%2 779” (Padah b’Shalom) for 10 Kislev 5737, the Mitteler Rebbe’s day of liberation, which he
links to the Mitteler Rebbe’s discourse on ,]22 03%*” (“Lavan rose early”) in Torah Chaim, the Rebbe takes up the
known question, raised in Torah Chaim, why Yaakov’s work and success at Lavan’s centered on the flock, and not
on servants or cattle, which seem to matter more.

He answers, “as explained also in the discourses of the master of the liberation” (the Mitteler
Rebbe), that tzon means going out, and since Lavan’s sons say “from what belonged to our father
he has made all this wealth,” where “our father” is Lavan, ,,77°?¥71 123 n1°n2” (the supernal
whiteness), the flock is what goes out from the supernal whiteness as it is in its own place: ,nT12y
09y NI°nan o ,apy°” (Yaakov’s work was to draw from the hidden), up to the essential
hiddenness (°n¥yn1 0%¥1). Such a source cannot relate to the world as a father to a son, only ,,nn3172
1¥17% 182N (as a shepherd to his flock), and the vessel for it is , 210727 AN 721 X7 737172 1827 71002
nmnnan RY” (the flock’s bittul to its shepherd, deeper than that of any other animal); that is why
the Midrash ranks “I am His flock” above “I am His son.”

The Alter Rebbe: 1217 127 1R '"12 RIT MBPWSNWAT 7707 79ynbn REI1%T N2 117707 R¥177 927 9107190 RS 1090 I8
19y
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Sefer HaMaamarim 5737 (bilti muga, old edition), vol. 1"%wn, p. 82-83 (the editors’ notes 42, 54 and 61 cite Torah
Ohr, Vayeitzei 23c) - 1"5wn'n ;1203 7" ,R¥" 'D 'n O

THE REBBE EXPLAINS

In the edited sicha of the same farbrengen, 10 Kislev 5737, the Rebbe asks why the Torah dwells at such length on
Yaakov’s flocks and why it was the flock that brought ,,78% TX» w°X71 ¥17271” (“the man broke forth exceedingly,
exceedingly”), and takes up the known question what the Midrash’s “I am His flock” adds to “I am His son.”
“Son,” in the explanation he brings (his note 11 cites Likkutei Torah, Rosh Hashanah 62d; note 10
the Tzemach Tzedek’s Or HaTorah, Re’eh, for the whole section), belongs to the G-dly light within
hishtalshelus, where a creature still counts as a being; before the light above hishtalshelus ,,j2 02
19 1% nXY” (“he has neither son nor brother”), and Israel are compared to a flock, dear to Him
through their bittul (91v°2), which is the vessel for that light. In service, he says, “son” is Torah
study, grasped ,,?5wn 13 1v°n” (with one’s own mind), while tzon is from yetziah, “going out”:
leaving ,,171n 2w M»X *1” (the four cubits of Torah) to engage with the world and make it a dwelling
for G-d (p°130102 79°7). That very work, done not for one’s own perfection, brings out a Jew’s true
bittul, the going out (tzon) of his own existence.

The Alter Rebbe: MPWYNWIM 7707 T2yn2n REX1M M2 119977 RE1PM 927 112193 ORE 1090 IR
The Rebbe: D111 21719 Vo7 7T 1¥AYIIRD IR 1710 D@ MAKR "7 7 710 "1°30%17K,, — "1IR?2Y, WD 119 1K "IN,

Likkutei Sichos, vol. 10, p. 254 (Vayeitzei 4; the sicha begins p. 252; note 20, on ,,7IX>3> W% 719 PR 1R¥", cites Torah
Ohr, Vayeitzei 23c, Torah Chaim 38b and Or HaTorah, Vayishlach 228a) - 1">wn 1205 7"

A QUESTION THE REBBE RAISES

At the farbrengen of 20 Cheshvan 5740 (the Rebbe Rashab’s birthday), explaining the Midrash that Yaakov said ,,3"t
0°%1n 7902w MPyni °w” (the Songs of Ascents), or all of Psalms, during his twenty years with Lavan, the Rebbe
describes those years as ,m23 5w 2321 Tyn” (an exile).

There Yaakov was occupied with Lavan’s flock, and tzon, from going out, here means what is ,,711
TwTPn 1°2¥%2” (outside the realm of holiness); his stay even brought on a descent of sorts (,,0X
MIRM2 PIR %K O3 K2 RI7 MRAI2”, “if he comes to deceive, I am his brother in deceit”), and, as the
Mitteler Rebbe explains Lavan’s claim ,,"IXX XX 12 02127 *M12 n112n” (“the daughters are my
daughters ... the flock is my flock”), his work there was refining ,,72% > 121y” (the world of Lavan),
for which Psalms gave him strength. We note that the paragraph uses the same wordplay for a
flock that goes out from above the chain of worlds; here it points the other way, to what has gone
out of holiness and must be refined.

The Alter Rebbe: XX1°7T 727 11193 "X 1191 IR
The Rebbe: MITPIT 1739 110 YAMMA PR ORT ,ARX> w21 PR "IRY,, OXN

Likkutei Sichos, vol. 3, p. 403 (sicha of Shabbos Vayeira, 20 Cheshvan 5740, a hanachah beginning p. 386; sec. 15;
note 132, on ,,IXY$> 1W21 R IXY", cites Torah Ohr, Vayeitzei 23c, Torah Chaim 38b and Vayishlach 39c ff.) - nwnan '
(nmam) n"wn'n
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SECTION 4 - 16-7

Yaakov’s power and ours
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And this is [the meaning of] “And the man broke forth exceedingly, exceedingly, and he had many
(rabbos) flocks”: he drew down the level of “many flocks” through the level of “exceedingly, ex-
ceedingly” (me’od me’od).

The verse says Yaakov “broke forth exceedingly, exceedingly” (plainly, he grew very rich) and had many

flocks. The Alter Rebbe reads “broke forth” as breaking through upward, and the doubled “exceedingly”
(me’od me’od) as the cause of the many flocks.

T |
53R OND TRM I”RWH ** 219907 RAIYOW 019% 70 D5 70w TR 912 X7 1D FTRRD 931 12 0D
STRP S 90 2235 TRM 12 RIT TR TR?

For the level of “and with all your might (me’odecha),” etc., is the level of your own me’od, each
one according to his own measure, which is not so with me’od unqualified; but me’od me’od is the
level of me’od relative to all the levels of me’od.

“With all your might” (me’odecha) means each person’s own “very much,” beyond his usual limits but still

according to his measure. Me’od me’od is a “very much” beyond every such measure.

95°9% NI9YNT 017 TY 13T 130T 19YRD 129 PR 09D TR TR WORM Y97 P05 D)
2R 173 (710 pr ] DPRRA PP TRM 7231 737 2020 18T 02 e 1290

And the meaning of the verse “And the man broke forth exceedingly, exceedingly” is: because he
broke through and increased upward from level to level, to the height of the heights, therefore he
increased in drawing down the level of “flock” from the level of “great (rabbah) and exceedingly
high,” exalted above the Infinite Light, blessed be He, itself.

Yaakov broke through level after level to the very highest. So he could draw down the “flock,” the light that

goes out from above the chain of worlds, from the level called “great (rabbah) and exceedingly high,” exalted
even above the Infinite Light itself; rabbah echoes the “many” (rabbos) flocks.

.0°7291 MINDY *°12 973 Pwn 0% T (TR TRR PR 7210 02 15W D2 wrh 1Y)
(And see what is explained in Parshas Shelach on the meaning of “The land is exceedingly, exceed-
ingly good.”) And through this he also drew down the level of “maidservants and servants.”

The parenthesis sends the reader to Likkutei Torah’s explanation of “the land is exceedingly, exceedingly
good.” Through this same service Yaakov also drew down the level the verse calls “maidservants and

servants.”
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Now, our father Yaakov, peace be upon him, because he was the level of a chariot, drew down the
level of “flock” through his work and through the act of the rods (and similarly the digging of the
wells, which are drawings down of the Infinite Light, blessed be He, through rods and wells);

Yaakov was a “chariot,” wholly given over to G-d’s will like a chariot to its rider. So his own labor, and even

the peeled rods he set before the flocks, drew down the Infinite Light, as did the Patriarchs’ digging of wells.

S IwYNa 173 [mio pr k] OPRIR TPWRAD D107 100 IRM TRD 7I1OY 13971 79YRa 10w 00 0D
72 (790 Px 1x] OPRIR NIRAWTD 119727 1900 1PwYn 93 1100 11y

for because he was at the exceedingly, exceedingly high rank and level, he could draw down the
Infinite Light, blessed be He, through his own action, so that all his deeds would be a dwelling and
an abode for the resting of the Infinite Light, blessed be He.

Because of his rank, anything Yaakov did, even an ordinary act, became a dwelling for the Infinite Light.

123 117717 7173 [0 px k] OPRIR NOWAT OW NP 925 199 712 ROR 71D 119 1K IR IR
P30T 710 0Py 112 IRET 2APYA DI 13D 103 [mem 0] 7N

But we have no such power except through what is already prepared to be a place for the drawing
down of the Infinite Light, blessed be He: that is, the level of the Torah and mitzvos that have been
given to us. And this is called “in the footsteps (ikvei) of the flock”: the level of the heels, the lowest
of levels;

We cannot do this with our own acts. We draw down the Infinite Light only through what G-d has already
prepared for it: the Torah and mitzvos, called “the footsteps (heels) of the flock,” the lowest point of the light.

TIWon NPT A PRI DR YN 070 DYY 0nwa 0O1°1Ya DOWANRT [mys sn) 27PN 130T
7 RD 711°01 772 T2

that is, the Torah and mitzvos that are clothed in physical matters, through which “graze your kids
(gediyosayich)”: these are the mazalos (the constellations), from the expression “Gad, gadi, ve-
sinok lo” (Fortune, my fortune, do not grow weary).

The Torah and mitzvos are clothed in physical things, and through them we “graze your kids.” The word for
kids (gediyos) is read as related to gad, “fortune” or constellation, as in the Talmud’s phrase “Gad, gadi,” so
the kids stand for the mazalos.

THE REBBE EXPLAINS
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In the same sicha of 10 Kislev 5737, having explained the flock as bittul (»11°3), the Rebbe asks why the flock was the

main wealth Yaakov earned and took from Lavan’s house.

The flock, he suggests, alludes to the height Yaakov reached by his work there: ,?1°371 171y (bittul).
That is also the precise sense of ,,TR% XM WX 1179"1” (“the man broke forth (vayifrotz) exceedingly,
exceedingly”): vayifrotz is from ,,77) ¥719” (“breaking through a fence”), for through bittul, the
flock, one breaks through the bounds of hishtalshelus and reaches the G-dly light that has no
limits, which is why me’od is said twice (,, 7% 0°1y2 *2”).

The Alter Rebbe: M?YNT 017 7Y 131TR? 7377 A2YyN? 71371 PADW °02 TR TRM WK 79 P1027 ')

The Rebbe: 770 112 0773 T 712 191 1R (IRE) 21172 77917 92711 — 272 ¥12 1w 119 — "IXH IR WORT PIND,,
nLwsnYn

Likkutei Sichos, vol. 10, p. 255 (Vayeitzei 4; the sicha begins p. 252; note 31, on ,, 781 78n", cites Torah Ohr, Vayeitzei
23c and Torah Chaim, Vayishlach 39d) - t">wn 1503 7"

A QUESTION THE REBBE RAISES

In a sicha compiled from talks of 28 Iyar 5711 and 10 Shevat 5712, on why Avraham, who kept the whole Torah
before it was given, waited for G-d’s command to circumcise himself, the Rebbe explains how the mitzvos the Avos
kept differ from those we keep after Matan Torah.

The Avos kept the mitzvos by their own strength, without the power given with the command at
Sinai, so they could not make the physical objects themselves holy. His example is the one in this
paragraph: through the rods (M%pn) Yaakov drew down ,,m12y m>wni” (the same supernal flows)
we draw down through tefillin, yet when he was done the rods remained plain sticks with no
holiness in them, whereas our mitzvos sanctify the object itself. The paragraph stresses what
Yaakov could do that we cannot (,,772 0”RIX NRIWD 11911 10w 1Pwyn 93 1°w”, make any deed of his a
dwelling for the Infinite Light); the sicha adds what our mitzvos do that his did not, and that the
Avos’ deeds (,M2R MwYn”) are what give us the strength for ours.

The Alter Rebbe: 137 1N°377 2" 110 '>M22 13°°777 11" 2 0"RIX NOWHR QW N1PA? 725 191 132 ROR 71 19119 1R 12K AR
The Rebbe: *1 PR W1TP 1772 1R LIYRPYVW 1257293 21 19T " MPpn,, OT ¥ 1Ay 0T TRDAN 1771 IR1 PR

Likkutei Sichos, vol. 3, p. 758 (Lech Lecha 1, which begins on p. 757; note 4 cites Zohar 1:162a and Torah Ohr,
Vayeitzei 23c; the same point in Yisro, p. 888, note 3) - 2">wn vaw 7" ,X">WN IR 1" MMwn LN

219 41wy BT 00onn P NI AN o rmyaw 0°1270 9390 “0nhw 1A% 00071y 7
And as [in] “who set a table for Gad (Fortune).” For all the things of this world are under the maza-
los: mazal makes wise, mazal makes rich, etc.

Isaiah speaks of those who “set a table for Gad,” a deity of fortune, confirming that gad means mazal.
Everything in this world is governed through the mazalos, as the Talmud says: mazal makes wise, mazal

makes rich.
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And similarly it is written, “with the bounty (mimeged) of the produce of the sun”: the mazal of the
sun bestows produce. That is, the Torah and mitzvos that are clothed in physical matters, which are
placed under the mazalos.

The verse “the bounty (meged) of the produce of the sun” also contains the root gad, and says the sun’s

mazal brings forth produce. So the “kids” are the Torah and mitzvos clothed in physical things that fall un-
der the mazalos.

“Swn apy° OT1AR 2 A40OYn T O 0917 D 0OYINT MASWR DY 1199V A19n ONIR 01791 %3N
.[5x7w N0397] 2?0137 11PPYT ANY N2 PPOWANY [ov by WY 00917 P 1)

“Graze” and sustain them from the supernal delight “by the dwellings of the shepherds.” The
meaning: the shepherds are the seven shepherds, Avraham, Yaakov, Moshe, etc.; and they are
called shepherds because they draw down the level of the supernal delight to the Community of
Israel.

“Graze” means to nourish these mitzvos with the supernal delight, G-d’s pleasure in them. This is done “by

the dwellings of the shepherds,” the seven shepherds, Avraham, Yaakov, Moshe and the others, who draw
that delight down to the Community of Israel.

SECTION 5 - 118

The dwellings of the shepherds

0°%0m 0993 12 0PI NIOWR2 RPR 7T 10 139 1K IR DAR ‘Y .ma9mm 1T 1T MaRs mam
TPTE MIZH 11707 YU2mIR OTAR naD 9P RIT RI9H RYITT 701 M2 927 mohn Y oonw
.T0m

Now, the Patriarchs are themselves the chariot. But we have no such power except through “the
dwellings of the shepherds”: the level of vessels, “vessels of diverse vessels, and royal wine in
abundance.” The level of Chesed (kindness), the right arm, is a vessel for the level of Avraham,
“who loves Me”; that is, the mitzvos of charity and kindness.

The Patriarchs were a “chariot” for G-d, wholly given over to His will, so they could draw His light down
through anything they did. We draw it down only through “the dwellings of the shepherds”: the mitzvos,
which are vessels suited to each shepherd’s quality, such as charity and kindness, which are vessels for
Avraham'’s quality of Chesed, “the right arm.”
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And similarly, of the six orders of the Mishnah, Zera’im is in Chesed. And these are called “the
dwellings of the shepherds”: there you shall graze your kids. And through this you will merit to
reach and come to a level greater than this: to be “over (al) the dwellings of the shepherds,” above
the level of “dwellings,” that is, to the place of the shepherds themselves.
In the same way the Mishnah'’s first order, Zera’im (Seeds: blessings and the gifts of the field to the poor and
the priests), corresponds to Chesed; the mitzvos and the orders of the Mishnah are the “dwellings” where

“you shall graze your kids.” Through them one can rise “over” (al) the dwellings: the verse’s al, plainly “by,”
is read as “above,” the place of the shepherds themselves.

SECTION 6 - 19

Two paths in serving G-d

12951 2503 1137 90 LTARE2 001w WY M2 PN CmIw 1wy YaIR P07 P08 1390 [ bam) 1793)
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(And through all this the verse will be understood: “I served you fourteen years for your two daughters and
six years for your flock.” For it is written, “And Lavan had two daughters: the name of the elder” (ha-
gedolah) [read as: the great hei] “was Leah,” whose root is from the level of the upper hei of the Name
Havayah; “and the name of the younger” (ha-ketanah) [read as: the small hei] “was Rachel,” etc.
The long parenthesis explains Yaakov’s words to Lavan: fourteen years for the two daughters and six for the
flock. The verse calls Leah ha-gedolah, “the elder,” read as “the great hei”: Leah is rooted in the upper hei of

the Name Havayah, which stands for Binah; Rachel, ha-ketanah, is “the small hei,” the lower hei, which
stands for Malchus.
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And they are called the upper Shechinah and the lower Shechinah. And they are the level of the source of
the souls of Atzilus. For among the souls of Atzilus there are also two levels: the first, those called “brothers

to the Omnipresent”; and there are those called “sons.”

Leah and Rachel are called the upper and lower Shechinah, the source of the souls of Atzilus, which them-
selves have two ranks: “brothers to the Omnipresent” and “sons.” The Mishnah calls Israel “sons to the
Omnipresent” (Avos 3:14, citing “You are sons to Havayah your G-d”). In the maamar “Mi yitencha ke’ach 1i”
(Torah Ohr, Terumah 1:1-6), the Alter Rebbe reads “for the sake of my brothers and my friends” (Psalms
122:8) as G-d calling Israel His brothers, and explains that souls are “brothers” when they receive from the
very source that G-d’s attributes receive from, the supernal Chochmah and Binah, and not by way of the
attributes.

YT KD DX AN AN YITPIW YO2T NN DAY MPARD TR SIS Y K2 DAY 2005 PN 1 R
"1 119771 N2 DWDI2 YR 1991 XPw 1N N2 PR Y7227 Mnwa By °XPT 0owi1a 1901 10

But of Rachel it is written, “And Rachel came with the flock that was her father’s”: these are the souls of
Beriah, Yetzirah and Asiyah, which are called “the seed of beast.” And this is “If you do not know for your-
self, O fairest among women,” which refers to the souls of Beriah, Yetzirah and Asiyah, which are called
“beast” and “flock,” who cannot draw down into their soul the level of “the fairest,” etc., to be of “beautiful
form and beautiful appearance,” because of the lowliness of their soul and the concealment of the body
and the animal soul.

Rachel “came with her father’s flock”: the flock is the souls of the lower worlds, called “seed of beast.” The

Song of Songs verse speaks of these souls, which cannot draw down the beauty of form and appearance, be-

cause their soul is of a lower rank and the body and animal soul hide it.

NORT B7Y X132 WPHIY [nennan won] 277111 71T N0 QNAWI NINCE NHAN [IXTA 1D RN NDY 1D
L[rmran woaa] 277132 1AW MDA R [(xn nevt] D77 11 maw 110 4K npe nwr rvawa

As explained elsewhere on the verse “And you see among the captives a woman of beautiful form,” etc.:

that this level of “beautiful form” is in exile and captivity within the animal soul.

Elsewhere this is tied to the Torah’s “woman of beautiful form” among the captives: the soul’s beauty held

captive by the animal soul.
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Then this is the counsel: the level of “six years for your flock,” which are the six orders of the Mishnah; for
the Torah is called “strength and tushiyah,” since it gives strength to the G-dly soul and weakens (matesh-
es) the strength of the animal soul. And through this they too can come to the level of “And Rachel was of
beautiful form,” etc.

The remedy is Yaakov’s “six years for the flock,” the six orders of the Mishnah. The Torah is called tushiyah,

which the Talmud connects with mateshes, “weakens”: it strengthens the G-dly soul and weakens the animal
soul, so these souls too can reach “beautiful form.”

WPIAR °11 7°38 DR 190K wAn™ P2 T80 257 NI M9 WPJ’? *791n WwpPa "2 1R '|Lz' [7igam]
As it is written, “On Your behalf my heart said, ‘Seek My face’”: to seek the revelation of the inner dimen-
sion of the heart. And how shall one seek and search for it? “Your face, Havayah, I will seek”:

The Psalm speaks of the heart seeking G-d’s face, which is the revelation of the heart’s inner dimension. The
answer to how one seeks it is “Your face, Havayah, I will seek.”

DTN NNIM 17 NORPID NART N2 ROW SNpRI 1MOMn RNMMIRT (mem amnnl 3TN0 POY 7Y 1390717
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that is, through engaging in the Torah and mitzvos; for the Torah comes forth from Chochmah (wisdom),
which is the level of the radiance of the inner dimension of Havayah: “A man’s wisdom makes his face
shine.” And through this, “May Havayah make His face shine upon us, selah.” And as explained elsewhere
on the verse “In the third month after the Children of Israel went out of the land of Egypt,” etc. And this is
the path from below upward.

One seeks G-d’s face through Torah and mitzvos, because Torah comes from Chochmah, the inner light of

Havayah, and “wisdom makes a man’s face shine.” This is the path from below upward: action and study
first, and through them the revealed love and awe.
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Whereas with the higher souls the path is from above downward: first “And you shall love,” etc., and after-
wards “And these words shall be,” etc. And this is the meaning of “fourteen years”: they are the seven su-
pernal attributes, which are the level of “seven and seven pipes,” etc., as explained below on the verse
“For with You is the source of life.”

Higher souls go the other way: first love, then Torah and mitzvos. The “fourteen years” for the two daughters

are the seven supernal attributes doubled, like Zechariah’s “seven and seven pipes” feeding the lamp.
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And this is [the meaning of] “If you do not know,” etc., by way of the path from above downward: then “go
out,” etc. And as explained on the verse “And [ will walk among you,” etc.: that there are two kinds of path

in the service of G-d.

“If you do not know... go out” is thus a contrast with the path from above downward. Elsewhere the Alter
Rebbe explains that there are two paths in serving G-d.
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The first is for the souls of the great tzaddikim, whose going and whose way in holiness follow the order of
the drawing down from above downward; as it is written in the section of Shema Yisrael: first “And you
shall love Havayah,” which is the level of love and awe, and it is drawn through the contemplation of
“Hear, O Israel,” etc.; and afterwards “And these words shall be,” etc., “and you shall speak of them,” etc.,
which is the mitzvah of Torah study; and afterwards “And you shall bind them as a sign,” which is the per-
formance of the mitzvos.

The great tzaddikim follow the order from above downward, as in the Shema: contemplation (“Hear, O

Israel”) produces love (“And you shall love Havayah”), then comes Torah study (“you shall speak of them”),
and then the practical mitzvos (“bind them as a sign”).
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And this follows the order of the drawing down of the Name Havayah, blessed be He: yud-hei are the level

of awe and love; vav is the level of Torah; hei, the level of mitzvos.

This order matches the letters of the Name Havayah: yud-hei for awe and love, vav for Torah, and the final
hei for the mitzvos.
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However, there is also a second level, which is the path from below upward: that is, for souls whose power
is not strong enough to give birth to love and awe from the spirit of their understanding, except by first en-
gaging in the Torah and the mitzvos; for from this in particular they receive the power to come to love and
awe, etc.

The second path, from below upward, is for souls who cannot produce love and awe from their own under-
standing. They begin with Torah and mitzvos, and from these they gain the power to reach love and awe.

1977 °MAR [xam manx] PR M9 w3 PRI wnnt o0 RPY .99 o¥TN KD OX [k ooy 37T
9700 RIT 791N IRET 2pY32 79 ORY I 79YNY NI [7xan npm] W7D [(Axn npv] N”D° N3 RIT 03

:(T2ynD TunDn TN

And of this it is said, “If you do not know for yourself”: that you cannot draw down and make shine in your
soul the revelation of love and awe from the level of “the fairest among women,” which is the level of
“beautiful form” and “beautiful appearance” explained above; then “go out for yourself in the footsteps of
the flock” first; and this follows the order of the path from below upward.)

This is the verse’s meaning: if you cannot bring love and awe to shine in your soul through contemplation,

then first “go out in the footsteps of the flock,” through Torah and mitzvos. That is the path from below
upward.
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IN ONE'S AVODAH

If contemplation of G-d leaves your heart unmoved, do not wait for inspiration. Begin with the Torah and

mitzvos already given, the study of the Mishnah and acts of kindness; they weaken the animal soul,

strengthen the G-dly soul, and bring you in the end to the love and awe you could not reach on your own.

QUESTIONS FOR DISCUSSION

1.

Why does the silent ewe, rather than an image of strength or wisdom, become the name of the Community
of Israel?

. What is the difference between “beautiful form” and “beautiful appearance,” and why is the face the place

where the inner dimension shows?

. The maamar says that lacking Daas does not mean failing to understand. What does it mean, and how

might one recognize it in oneself?

How can Torah and mitzvos, clothed in physical things, come from a level higher than the whole chain of
worlds?

. Why must a soul whose understanding does not move it begin “from below upward,” with Torah and

mitzvos, and how do they lead it to love and awe?
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FOR CHILDREN - AGES 9-13

For the children at the table
The footsteps of the flock

THE BIG IDEA

When our hearts do not yet feel love and awe of G-d, we begin with learning Torah and do-
ing mitzvos, and they lift us up to that love and awe.

The Song of Songs says, “If you do not know for yourself, O fairest among women, go out in the
footsteps of the flock.” The maamar connects this with Rachel, whom the Torah describes as having
“beautiful form and beautiful appearance.” Rachel stands for the Jewish people. Her name means
a ewe, a sheep that stays silent; so a Jew who sets their own self aside before G-d becomes a home
for G-d’s light. Then their love and awe of G-d take on a beautiful form. Deeper still is the heart’s
inner wish for G-d, which shines out like light on a face: that is beautiful appearance. But many of
us understand this and still do not feel moved. For us the verse gives advice: follow the footsteps of
the flock. The flock stands for the teachings of the Mishnah, which flow from G-d’s own delight,
higher than all the worlds; its footsteps, the very end of the flock, are the learning and the mitzvos
we do with real things down here. Yaakov was so great that everything he did brought down G-d’s
light. We do it through the Torah and mitzvos G-d has given us. Step by step they strengthen the

G-dly soul and bring us to the love and awe we could not reach on our own.
THE MASHAL

A person can be beautiful in two ways: their body can be well shaped and in proportion, and their
face can shine with the light of what is inside them. So too the soul: its love and awe of G-d are like

well-formed limbs, and its deepest inner wish for G-d is like the light that shines from a face.
QUESTIONS FOR THE SHABBOS TABLE

1. What should a person do if they understand about G-d but do not yet feel it in their heart?
2. Why is a silent ewe, Rachel, a picture of a soul that becomes a home for G-d’s light?
3. This week, which mitzvah can you do carefully even on a day you do not feel inspired, trusting

that it will lift you up?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

9% *yTn XY N

The note says a second version of this maamar is printed
there.

Song of Songs 7:2'2:t 0°°Wi1 W

>T7 Apyn DKM 12 TP "IN 2°TITN2 0OPYI2 TRy 107N
T

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

71 IR PP 00183 DoYD MIRT LK° Y 70PN mYT0a Iw KRN0
n%0 .(79°R1 NP Y 73w NRIIT) 737N 27R0 X7 M R mbhab
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LRI 17987 1092 °Y 1 772 TINNRI N7MRD L2 ,an Xan . 00 LT

9% oy7n XD ON

The beloved has asked her shepherd where he pastures his
flock at noon, and she is told: if you do not know, follow
the tracks of the flock and graze your young goats by (al)
the shepherds’ tents. It is the verse the whole maamar ex-
plains, and in paragraph 8 it reads al also as “above” the
dwellings.
Song of Songs 1:8°11:’k 0°7°wi1 1w
DY TOPTITNK *Y7 IKED 22pY2 777KE 002 190 77 °¥10 XPTDN
:0°y117 niawn
If thou know not, O thou fairest among women, Go thy way
forth by the footsteps of the flock And feed thy kids, beside
the shepherds’tents.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
LR wTRY

7NT% N2 NN NE° Anh PAm

The Torah’s description of Rachel, in contrast to Leah. The
Alter Rebbe reads its two phrases as two levels of beauty in
the soul.

Genesis 29:1717°:1”) N"wx12
(N NEN WEH'DQT nnn L.’ﬂﬂj ni’ ﬂ?f’? N
And Leah’s eyes were weak; but Rachel was of beautiful form

and fair to look upon.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

17,00 NPwRAa
phatalal=kias-}

the passage shares nothing with the note
KEHOT’'S NOTE

likuteitorah.com/torah-ohr/vayeitzei/4/
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12° 1°2 w50 R ,A%PNN 7 973 N°WRI2 N7MIR2 .0Op °Y RN N1wIa
LR’V 17270 R”R820 AR 7197 RN

PARAGRAPH 2

Srm

The manuscript adds before this: “And to understand the
matter in the service of G-d: now, Rachel.” It frames the
explanation as practical divine service.
KEHOT'S NOTE
oM man 2 NTAYa I 1Ay (MY 0TIp 011 1824 122

PRI M3 28R Prns
Kehot’s note points to Isaiah 52:6 for these words.
Isaiah 52:6M1:27117°yw°
KEHOT'S NOTE
2,213

RPN

The manuscript lacks the word “silent” and adds instead:
“and she has the two levels mentioned above, beautiful
form and beautiful appearance; and the explanation is: it
is written.” It ties Rachel explicitly to the two kinds of
beauty.
KEHOT'S NOTE
n79° onw 9710 N2 °2 1% w0 XIM A0 1824 7122 LK1 1824 122
.2°N2 17 7277 IR, 17N

1192 DN WYl

G-d’s declaration before creating man. The “image” is
read as the pattern of the divine attributes reflected in the
human soul.
Genesis 1:26172:’R N°wR12
A1y 07 D372 1777 MR nm’?gg TR Ayl D’,?"?tj plhgl
IR0 RN U177 YIRTP0I Monan oy
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L9 ,R NPwRA2
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Ezekiel’s vision of a human-like form upon the throne. It
explains “in our image” as the supernal form of the
attributes.

Ezekiel 1:26175:°R xptn°
nng ’?3_71 NDI NINT PR0™AR AR D?Nﬁ"?}] R y’m‘; Synm

sTI29%72 Y DTN MNYR3 MR XD3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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TR T I

David blesses G-d before the whole assembly as the gifts
for the Temple are brought: “Yours, Havayah, are the
greatness and the might and the beauty....” Its list of di-
vine attributes is the “image” that the soul’s seven attrib-
utes mirror.

I Chronicles 29:118”:1”3 X 0°1°71 127

IR DR 2373 TM N3 NWRNM AN Ay N 77
WK P07 Rpannm n27nna 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Isaiah describes G-d’s servant, who suffers without
protest, like a lamb led to the slaughter and like a ewe
(rachel) that is silent before her shearers. The maamar
takes the silent ewe as the name and the quality of the
Community of Israel: quiet self-nullification.

Isaiah 53:71:271°yw°
o1 0199 D1 D2 naw? ad vemRD KDY NIyl NIM Al
2170 RDY K91 K

He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3
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The Talmud records this line in a sage’s closing prayer,
now said at the end of the Amidah. It is the model of the
soul making itself like dust.

Berakhot 17a:4°7:X 1> N1972

*3w 9% PR 2237 TR FNiPE 0°°0n M *2 KIITT A2 M
937 19y *Wan ,0iTn whl PPpn?1 ,nnIn 12T *ninaw) yIn
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531 .0%1¥2 R2? niwanmng iy Sam LTy awRm L¥I7 R
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2RI 31 397 °27 T 7D MIN
Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks
forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

072 °Y 1 770 JANNRY NPMIR ARD LY NPen 0o LR L1 mona
LRI 7781 7,00 IR nMpha

1WA YRR IWNR Y
In the law of the sotah, G-d tells Moshe that the priest
takes dust from the floor of the Tabernacle for the water he
prepares. The maamar uses only the image: dust that lies
on the floor of G-d’s dwelling, as the soul that makes itself
dust becomes a dwelling for the Infinite Light.

Numbers 5:171°:’11 72712

YPIR2 MT WX YT TIP3 DUTR oM 10 M)
107079 1N 1797 N’ 19WRn

And the priest shall take holy water in an earthen vessel; and

of the dust that is on the floor of the tabernacle the priest

shall take, and put it into the water.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,102
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The note says this line is quoted there.
KEHOT'S NOTE
107°2°Y 1 970 0°727 NUMIRA RN

PARAGRAPH 4

15
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From Eliyahu’s opening prayer in Tikkunei Zohar: no
thought can grasp G-d at all. It marks the inner dimension
of the Infinite Light as beyond understanding.
Tikkunei Zohar 17a:10-1227°->>:X 1> 97171 *1pn
mawnn nY Lpneno 93 By XReNo PRYY 93 By IRDY XM NIR
Wy NP 1PIPY LPNPN WY NPYERT K1 NIR J99D 92 Xo%BN
JP9ANRT 1PRRYY L1URANR RDT 1PND 1RPY 1A RATARD 17000
72 PWPT KIT NIRY LKW °33 (RMOONR K1) NR20ONR 70N
PORM 71920 1 TN WOIERT XD PO ARIDA NIRT 1A 1P TOm
.72 W™BK 19X 170 WhNX Ty
Constantinople, 1740 (CC-BY-NC)
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There (29c), on “a crown of beauty is old age,” the inner
heart, “the hidden places of the heart,” is said to unite with
the mind as “two companions who never part,” while the
outer heart does not; this is the “splendor of the face” of
“May Havayah make His face shine.” It is why the inner
dimension shows on the face as “beautiful appearance.”
KEHOT'S NOTE
Oy NTIRAR 257 PR01aw [3,1 1apY] 199053 1792 17T wrhD 1M
Oy TARNTY MAT ML KM LPwNnnn KPT YO 1N P2 mnn
9w N7MIR) B7e° 1 N2 Oy N?17 132 RN 0IR NROM 251 N1
.(2,0ynn 1770

1°12 9278 1D
The Talmud’s phrase for a face that shines with joy. It

shows that the face reveals the inner state.
Pesachim 113b:1°X:2 »”°p 0°ron

:XJ7 17 TR K700 377 112 10T ,XIDO 271 KITT AHR KIA N
RYIND DTN 17T ROYYIR 271 R0 27 7332 KPR ,Im 7930 WP
27y, M? CIROR AP CTIY MIINT XD v ML OXIYT
M2 9293R0OKY Y 1777 R ANPRY L02 V9IR0R PR A7

2RIWST RYINIT 2YOTR 1327 177002 297 NI

William Davidson, Vocalized Aramaic (CC-BY-NC)
Nedarim 49b2 v”n 0772
Menachot 18a:5-6"1-"1:X 1> ninan
12 %R 077778 W 12 AR NP WD 12 AR 1237y WD 10 NN
ADY HW 171D 13778 POID NYIOR W ROR WD 1D AR 0N WD
TNY TY APNPIAY 1P KPW IR AR A0 19 R KO9230
Pombn 3 By SNt 0P maw 108 1T W KPR 70 027 19 nX

°NT72K %9 NN 9100 79 NUIww PwOY "NREN K91 120 57 onwpa
Wikisource Talmud Bavli (CC-BY-SA)
Chullin 7b:4-571-"1:21 1210
121D 1271 777 12 MK P9IR TIY0 1187 170 AR 1°DRY PDI 37 yrw
DRIWY IR DRIWOD ARIT AT ANR 71T P MR 01 hw
L0 995Wn) 25001 X7 1KY 1P WU w10 PRY %I w1 DR
YW M3 3 PNnYun? ARNN 9RY Y Y1 on? [NR] onPn R ()

9% w1 A% AR TRy 21291 77 RS Inw D1OK RIT 10 Wweia

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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G-d tells Aharon and his sons how to bless Israel: “May
Havayah make His face shine upon you.” Here G-d’s
“face” shining is the revelation of His inner dimension to
the Community of Israel.

Numbers 6:257173:"1 72722
ST PR V1D T W
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The L-RD make His face to shine upon thee, and be gracious
unto thee;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 5
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The Shema commands love of G-d “with all your might.”
Here it is the self-surrender beyond one’s limits that draws
the high light down.
Deuteronomy 6:5°77:1 0°7127
STIRRT222) AWRI2IN 12277272 TR 1 NX DAY
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
10,19 07

a2y NIyt nnnm

Moshe, blessing Israel before his death: “The eternal G-d
is a refuge, and beneath are the everlasting arms.” The
maamar cites it for the supernal light that reaches from
the highest of all levels to the very lowest.

Deuteronomy 33:27173:3”% 02127
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The eternal G-d is a dwelling-place, And underneath are the
everlasting arms; And He thrust out the enemy from before

thee, And said: ‘Destroy.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There (74d), on Jeremiah’s “seed of man and seed of
beast,” the seed of man are souls of Atzilus whose Daas is a
felt perception, as if they saw; the seed of beast are souls
of Beriah, Yetzirah and Asiyah, almost all the souls of our
generations, who understand G-d’s greatness from books
and teachers but only as hearing, not as sight.
KEHOT'S NOTE
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G-d promises through Jeremiah to sow the house of Israel
and the house of Yehudah again “with the seed of man and
the seed of beast,” that is, to fill the land with people and
cattle. Chassidus reads the two as two ranks of souls; here
they are souls with and without Daas.
Jeremiah 31:27175:x”% 17°n7°
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Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,
and with the seed of beast.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There it says Rabbi Shimon bar Yochai had a soul of
Atzilus clothed in his body below, which did not stop being
G-dliness.
KEHOT'S NOTE
372 wRn nwaLn MYUERT IRwl 1R Cnw” 3,0 wrnw nmpt R
TP AnRY ARY MM TR 7T PYRARD wUR 7YY wnn onb B
minn anwa RO waR DoNWRAN D’P’TB'? TIYY MIPORRT 3770
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That maamar (85b) explains “known in the gates” as what
each person “gauges in his heart”: contemplation that
stays in the mind is only Binah, while contemplation
whose light goes out to the heart, so that the heart feels it,
is called the “gates of Binah.” This bears on “for yourself”:
knowledge that reaches the person himself.

KEHOT'S NOTE

NI .T9ORY 7379 70PN IPTT TMIRTR TIARN .2 ,70 Mun nMpY AR

573 AT YT IR Y 0P IR LD %Y P a7

ONY TIWPN NS

Torah Chaim expands the maamarim of Torah Ohr; the
note points to its parallel on reading tzon as “going out.”
KEHOT'S NOTE
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There (68d) Yom Kippur arouses the inner dimension of
G-d’s will, above the letters of the Name, where sin has no
place at all (“a cedar in Levanon”), and the High Priest’s
white garments on Yom Kippur whiten Israel’s sins.
KEHOT'S NOTE
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Yaakov tells Lavan he worked six years for his flock. The
Alter Rebbe reads the six years as the six orders of the
Mishnah.

Genesis 31:41872:X”7 N"wr12
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These twenty years have I been in thy house: I served thee

fourteen years for thy two daughters, and six years for thy

flock; and thou hast changed my wages ten times.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Kehot note cites the Zohar here for linking the six
years with the six orders of the Mishnah.
Zohar II, 115aR ,Jup 27m
KEHOT'S NOTE
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The Tzemach Tzedek notes that peret means the grapes
that fall at the time of the harvest, as the Mishnah in Peah
(7:3) explains, and discusses it at length.
KEHOT'S NOTE
AR127D 7177827 NYW WIAT 13700 VIR 05”7 1% R L0 ow" N7MIRa
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The Mishnah defines peret as grapes that fall during the

harvest, left for the poor. The Alter Rebbe uses the image

for laws that come down individually.
Mishnah Peah 7:3°2:t iXa mwn
,5ﬁ3t{7§tl DR 7RY L7832 70 TR0 NYWR WD 07D PR
mPIRT .N°37 Y2 P XA 7T L0193 PN 9790 903,073 7207
,0%°3y DR P13 M 07,0392 RINY YW 1930 NOR 179797 NR

1079y 123 300 PR (23 °Hwn) TnR1 M Py

What is peret? [Grapes] which fall down during the harvest-
ing. If while he was harvesting [the grapes], he cut off an en-
tire cluster by its stalk, and it got tangled up in the [grape]
leaves, and then it fell from his hand to the ground and the
single berries were separated, it belongs to the owner. One
who places a basket under the vine when he is harvesting
[the grapes], behold he is a robber of the poor. Concerning
him it is said: “Do not remove the landmark of those ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 6
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At the end of his years with Lavan, Yaakov “increased ex-
ceedingly, exceedingly” and had many flocks, maidser-
vants and servants, camels and donkeys. Plainly vayifrotz
means he grew rich; the maamar reads it as “broke
through” upward, a service beyond all measure.

Genesis 30:43317 NPwKRI2
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And the man increased exceedingly, and had large flocks,

and maid-servants and men-servants, and camels and

asses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Love of G-d “with all your might,” read here as each per-
son’s own utmost.

Deuteronomy 6:5°77:1 0°727
STTRR22 TUDI22N 72377222 TR 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Tanya’s introduction uses the same Zohar phrase, that
each person understands according to his own measure.

Zohar I, 129b2 ,v0p X”mt

KEHOT'S NOTE

,09P R7MT AIRTY .2 ,40 RPMD 1081 R LK 92702 1MpR LInTPna XIna
2

79T R1YOW 210 T 9

The Zohar on “her husband is known in the gates”: each
person knows G-d according to his own measure. It de-
fines me’odecha as a personal measure.

Zohar, Vayera 9:153-164770p-3"1p:"0 X1”1 ,711 7800

But of a truth the Holy One makes Himself known to every
one according to the measure of his understanding and his
capacity to attach himself to the spirit of Divine wisdom; and
thus “Her husband “in the gates”
(bishe’arim), but, as we may also translate, “by measure”,

is known”, not

though a full knowledge is beyond the reach of any being.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

PN 20 02 NPW °Da

There (38b) the two times “exceedingly” are the hidden
worlds and the revealed worlds, through both of which the
supernal lights break through and are revealed below; a
few lines on, it is tied to mitzvos done in physical action,
the “servant” of whom it is said “he shall be exalted... and
very high” (gavah me’od).
KEHOT'S NOTE
2,19 now nmpo

INR IRR PINA 120

Yehoshua and Kalev’s report that the land is “exceedingly,
exceedingly good.” Likkutei Torah explains the doubled
word there.
Numbers 14:71:77> 72722
N7 A2 172y WK PINRD R? PRI 12 NTYTRIToR 1nKn
SRR TRR YIRT 7230 AR
And they spoke unto all the congregation of the children of
Israel, saying: ‘The land, which we passed through to spy it
out, is an exceeding good land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mopnT KT 7

The Kehot note cites the Zohar on Yaakov’s act with the
peeled rods (Genesis 30:37-39), which the maamar counts
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as a drawing down of the Infinite Light.

Zohar I, 162ax ,20p X”mt
KEHOT'S NOTE

L7890 Dpn apy? 19 NPt 7T IR LK ,20p K7

N2 P12°01 P72 A TR mibtan el
Among the practices the Talmud forbids as “ways of the
Amorite” (superstition) is saying “Gad, gadi, ve-sinok lo”
(“Fortune, my fortune, do not grow weary”). The maamar
cites it only to show that gad means fortune, the mazal.
Shabbat 67b:1-2'2-"R:2 1”0 nNaw
°J77 DR 12 WP — DU CIUR N? P01 073 TR nIRG
'1?3NJW ;i ﬂjﬁ:}z '(‘IW? N'?N R 787 MR 7N °27 ."1173?5{]
377 DR 92 W7 — w3 RO ARYa N NPV Ta? 0oy
Ratlahul

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

991 PN Pwae — K ,38W O1™) NIRRT .3 ,10 Naw XA
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Isaiah condemns those who set a table for Gad, a deity of
fortune. It shows that gad means fortune or mazal.
Isaiah 65:11%™:7170 1°yw”
0nn "2
But ye that forsake the L-RD, That forget My holy mountain,
That prepare a table for Fortune, And that offer mingled

wine in full measure unto Destiny,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,710 »yw°

PRwYn P oann P

The Talmud’s statement that mazal brings wisdom and
wealth. It shows that the things of this world fall under the
mazalos.
Shabbat 156a:12-133”>-27":X 1”1p naw
PRIP7? P w2, PwYR i ,00amn P mN KA 03 MmN
"2 MNT ,ARYU? NP 22 RTN OKVY 20 PR R a0 o
D237 77T PR 0 MWK D7 MR 7oROD Hn PR 1 nd
O — *NRan 0°920 A0 D AR PR 0w ninikm 1TRPn UR
AT 27 TWRT X1 P PR 120 27 AX) N XY nm
JRINT ANIR RZPY R — 29RO P PRY 1010 127 0N
... UV 30 DT7AK 0N

William Davidson, Vocalized Aramaic (CC-BY-NC)

wnRw NIRIAN TA0RR

Moshe’s blessing of Yosef’s land with the sun’s bounty. The
word meged is read as related to gad, the sun’s mazal giv-
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ing produce.
Deuteronomy 33:147:3”% 0°737
1O W3 TARMY WY NRIAD TaRm
And for the precious things of the fruits of the sun, And for

the precious things of the yield of the moons,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

70,35 0T

Y1 TEn oY e

There (33c) the seven lamps of the Menorah are seven
kinds of servants of G-d, drawn from the seven shepherds
who sustain all Jewish souls (each soul receives from all
seven, but one quality is stronger in it); Micah’s seven
shepherds are the Talmud’s “Avraham, Yaakov, Moshe,”
and Avraham gives love, as “Avraham who loves Me,” from
supernal Chesed, while Moshe gives Daas.
KEHOT'S NOTE
3,32 1P R

ooy
The prophet speaks of raising “seven shepherds.” The

Alter Rebbe names them as the shepherds who draw down
the supernal delight.

Micah 5:47:71 1151

’IJ?:,?.:H_ ﬂJ’JjﬁJ?;'!}S; Tl"l'[? 221 113X Nﬁ:j";b MWK m‘mp’ i oam
DT 72°0) NIRYY 0¥ MY Yy

And this shall be peace: When the Assyrian shall come into

our land, And when he shall tread in our palaces, Then shall

we raise against him seven shepherds, And eight princes

among men.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

AWwn 2Py ONNaR

The Talmud identifies Micah’s seven shepherds, including
Avraham, Yaakov and Moshe. The Alter Rebbe quotes part
of this list.

Sukkah 52b:133:12 21 1210
1P 1NN 79777 9271 BRI KDY 03 MWK Di’?t{i’ ik
TIT 7709917 AY2W” 001 IXD PDTR "2°0) NN 0°YIn YA 1’?5]
R .T?Nbigi; wm 3pY? ORI n?rgz‘mm nY OTR ,y8nRa
,17193Y 09y ,bmmya ,bmrp’g SU0 7P0IR 02901 MR ]
ATTIRYL YR RS
And this shall be peace: when the Assyrian shall come into
our land, and when he shall tread in our palaces, then shall
we raise up against him seven shepherds and eight princes
among men” (Micah 5:4). Who are the “seven shepherds”?
— David in the middle, Adam, Seth and Methuselah on his
right, and Abraham, Jacob and Moses on his left. And who
are the “eight princes among men”? — Yishai, Shaul,
Shmuel, Amos, Zephaniah, Zedekiah, the Messiah, and
Elijah.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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The note says the source of the saying is given there (4c).
KEHOT'S NOTE
2,799 o

725970 17 777 MaRn

The Midrash says the Patriarchs are themselves G-d’s

chariot, wholly bearing His will. The Alter Rebbe contrasts

their power with ours.
Bereshit Rabbah 47:67:1”1 727 n°wxr12
S19% 9772 ,10p 172 P17 172 177300 90D L,°IN - IR 7270 Do
Oy 7277 OTAR 710 AR QYD .O702RND 2700 DX AR .M 1mn
,1°2W 11 vl :1;'[5 AR ARy 9275 DR vOXPH X3 ,172P1
oy 937w 1°9 .0onY 727H °IX T NR ,7A9N 0on TR RO
IR IR IDn?Ivn N 17199 PR L1972 DO X T2 WYIPn
PR .OT72R PYn DopRR Py 770 ,mibwa quan P nk 13T
.OTaR Byn 0opBR DY oRIW 720900 10 1T MART wp vl

P9y 2X3°7 73M (73 NPWRI2) .0%PPR ¥Ry Y7

“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of
greater stature than you, then I will speak with ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
27 N199R 7Y O 0990 Bo9)

The vessels of different kinds and royal wine at
Achashverosh’s feast. The image stands for the mitzvos as
varied vessels for the divine light.

Esther 1:7’1°R Anox

TP TP 2 MIDPR TN DO 0029m 07931 2 *232 NPT
And they gave them drink in vessels of gold—the vessels be-
ing diverse one from another—and royal wine in abundance,
according to the bounty of the king.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92N Q72N

G-d calls Avraham “the one who loves Me.” It marks
Avraham'’s quality as love and Chesed.

Isaiah 41:8'n:8"n 1°yw”°
3K D3R I TR TN T2 *T3Y PRI 10Ky

But thou, Israel, My servant, Jacob whom I have chosen, The
seed of Abraham My friend;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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53

54

MW 7wy Y2IX PNTAY

Yaakov’s summary of his twenty years with Lavan. The
Alter Rebbe reads the fourteen and the six years as two
kinds of service.

Genesis 31:4187n:X”2 N°wX12

WY F°N12 "W MY TIYTYIR TATIY A0°I2 MY 0y 27T
1D MY AR NK N20m LD DY

These twenty years have I been in thy house: I served thee

fourteen years for thy two daughters, and six years for thy

flock; and thou hast changed my wages ten times.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X7 XD nowxna

M1 onw 1259

The Torah introduces Leah, the elder, and Rachel, the
younger. The words “great” and “small” are read as the up-
per and lower hei of the Name.

Genesis 29:161"v:0”3 N"wWR12
9T N3RPT OW) XY 1771 OV N1 *NY 1277
Now Laban had two daughters: the name of the elder was

Leah, and the name of the younger was Rachel.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

INST QY N2 A

Rachel comes with her father’s flock, for she was a shep-
herdess. The flock is read as the souls of the lower worlds.
Genesis 29:9'0:1”> N°wKR12
N7 Y7 7D PR WK IRRTDY XD 2071 OnY 12T BTy
While he was yet speaking with them, Rachel came with her
father’s sheep; for she tended them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
. ,0d NPwRA2

1°AW2 NN 279 K72 w»n

There, after the love hidden in the heart is described as in
exile within the body and the animal soul, the Alter Rebbe
says that revealing the very essence of the heart’s inner
point, so that the emotions themselves turn from bad to
good, is “you see among the captives a woman of beautiful
form,” and he refers to this maamar on “Rachel was of
beautiful form.”
KEHOT'S NOTE
LIXDD 7% 0w R ,1P R3N D NPk R

ANN NDY NWN 1°2W2 N°RM

The Torah’s law of the beautiful captive woman. In
Chassidus it is read as the soul’s beauty held captive by
the animal soul.

Deuteronomy 21:11xX”7:X”2 0°127

:MYRY 77 ANRP) A2 NRYM IRNTNDY NYK 172W2 X7
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and seest among the captives a woman of goodly form, and
thou hast a desire unto her, and wouldest take her to thee to
wife;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WANI MY Pl AMmnnY
Kehot’s note points to Zohar I, 58a for these words.
Zohar I, 58ax ,ni xm
Zohar III, 269ar ,vo" 2’m

Vayikra Rabbah 31:5’7:X”% 127 X1p™

KEHOT'S NOTE

LIPD> .17 ,R79D 7P IR LR LD ALK LTR LK LTI RC LY L2 e
X LTOP DOM2T 57301 LT 1 mhwa YR

f2 nwnm

The Talmud explains that the Torah is called tushiyah be-
cause it weakens (mateshes) a person’s strength. Here it
weakens the animal soul.
Sanhedrin 26b:8°11:2 172 1°777110
'?W M2 NwRn ROQY C1En 7NN Y RIP) i'l?g? 730 °27 MR
SITX 927 0T 390 KYN2 MUPIY - MYAN 0K 727 .07
D%y NMIYR 0RAYIY IR PY 07727 - YR
R' Yochanan said, why is it (the Torah) called wisdom
(toshia)? Because it wears out (mateshet) one’s strength.
Another explanation: because it was given in secret due to
the accuser. Another explanation: formless words, on which

the world rests.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

°19 Wwpa "2 N TR
David says, “On Your behalf my heart said, ‘Seek My

face,’”” and answers, “Your face, Havayah, [ will seek.” The
maamar reads seeking G-d’s face as seeking the revelation
of the heart’s inner dimension.
Psalms 27:8'1:172 0°2’1n
WP N ID°NK *30 WP 237 MK 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.M, oo%nn
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The Zohar’s teaching that the Torah comes forth from
Chochmah. It links Torah study to the inner light of
Havayah.

Zohar II, 121ax ,Xop 27m
KEHOT'S NOTE
WX ,TD OW AR WK ,ROP 27

1°12 °RN DIX NRon

Wisdom makes a person’s face shine. It connects Torah
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wisdom with “beautiful appearance.”
Ecclesiastes 8:1'x:’n n?rp
XJY? 11D 19 P12 TN DTS N3 137 R Y10 om0
Who is as the wise man? and who knoweth the interpretation
of a thing? A man’s wisdom maketh his face to shine, And

the boldness of his face is changed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalm prays, “May He make His face shine upon us,
selah.” The maamar quotes it with the Name, as in the
priestly blessing (Numbers 6:25), as the fruit of seeking
G-d’s face through the Torah.
Psalms 67:2°2:170 0°2°11n
37120 11AK PIBTIR? 1197271 1T 07RO
G-d be gracious unto us, and bless us; May He cause His
face to shine toward us; Selah

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,10 0°%n
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The Israelites’ arrival at Sinai in the third month. The Alter
Rebbe refers to his explanation of this verse elsewhere.
Exodus 19:1'R:v0™ mnw
727 X2 M 0P D3N PIRD PRYITI2 NREY YW N2
:°1°0
In the third month after the children of Israel were gone
forth out of the land of Egypt, the same day came they into
the wilderness of Sinai.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°9271 M
“And these words shall be upon your heart,” which intro-
duces Torah study in the Shema’s order.
Deuteronomy 6:6:1 0°727
7237729 DT 137 "3 WK 77X 071277 P
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Mpzin ayaws nyaw

Zechariah’s vision of a lamp with seven lights and seven
pipes for each. The doubled seven stands for the fourteen
years.
Zechariah 4:2°2:7 170t
-5y P31 79D 271 N9 MAM PNPRY MRY XD ARR 70 99K KN
"5y WK NINE? NP MYV 1YY a°7y 1onh AYav AwK
AYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
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pipes, yea, seven, to the lamps, which are upon the top
thereof;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There (34c-d) the Menorah is the Community of Israel and
its seven lamps the seven supernal attributes, love, awe
and the rest, which shine from above on every Jewish
soul; the “seven and seven pipes” are drawings down into
them from ever higher levels of the light that encompasses
all worlds, each again sevenfold.
KEHOT'S NOTE
7,1

0% Mpn 9y °d
“For with You is the source of life,” the verse of a later
maamar in Torah Ohr that explains the doubled seven.
Psalms 36:107:1”% 0°2°11n
(IRTINTI T7IR2 0°°0 2P0 Y3
For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o512 "nokanm By

The discourse on “And I will walk among you” that ex-
plains the two paths in serving G-d.
KEHOT'S NOTE
0P 2770 KPP AZITIR LR Y D7 Mnan L.X9p Y vPopn nPio

0531n2 °nonnm

G-d’s promise to walk among Israel. The Alter Rebbe
refers to his discourse on it for the two paths in serving
G-d.
Leviticus 26:1227°:1”3 XIp"
:0¥? *771AR AR D°PPX? 027 "N 02312 *A2PINM
And I will walk among you, and will be your G-d, and ye shall
be My people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

bR YR

The Shema’s call to contemplate G-d’s oneness. It is the
contemplation from which love is born.

Deuteronomy 6:47:"1 0°727
TAX 7 A°R0K ' PR vy
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
17 DR N2AANY

The command to love G-d. It follows the contemplation of
the Shema in the order from above downward.
Deuteronomy 6:5°77:1 0°127
STTRR22 qUDI22N 72257222 TROK 1 DX NI
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

02 n"am
“And you shall speak of them,” read as the mitzvah of
Torah study.

Deuteronomy 6:7°1:1 0°127

200 772 NN API2 AN DI AIT TR OB

SRPN

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NIND oW
“And you shall bind them as a sign” (tefillin), read as the

practical mitzvos.
Deuteronomy 6:8°11:1 0°127
SPPY T3 NDYY? P AT72Y NIXD DRwR
And thou shalt bind them for a sign upon thy hand, and they

shall be for frontlets between thine eyes.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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