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Thus says G-d of Hosts: If
you will walk in My ways

Angels and souls above “stand,” fixed at one level; only a soul
clothed in a body and an animal soul can “go,” and through its
service it gives movement both upward and downward even to

the angels. This requires first “judging” the animal soul in awar
that lasts through the exile, and will reach its fullness in the Time

to Come.

DEDICATED IN HONOR OF
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e Likkutei Torah

THE CHASSIDISHE PARSHA
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THE BIG IDEA

Angels and souls above “stand,” fixed at one level; only a soul clothed in a body
and an animal soul can “go,” and through its service it gives movement both up-
ward and downward even to the angels. This requires first “judging” the animal
soul in a war that lasts through the exile, and will reach its fullness in the Time to

Come.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Zechariah’s promise to Joshua the High Priest, “I will give you goings among these that stand,” opens
the maamar. Angels, and souls before their descent, are called “standing” because they are made from
Divine letters, which are passive like stones. The angels move only when Israel says the Kedushah be-
low. To explain this, the Alter Rebbe distinguishes the light that fills all worlds from the light that en-
compasses them. The soul descends to transform the animal soul, whose root in the holy Chayos, and
higher, in the world of Tohu, is loftier than the G-dly soul’s. Like a horse carrying its rider farther than
he could walk, the transformed animal soul lifts prayer so powerfully that the angels are moved up-
ward. Through Torah and the 620 commandments, equal to keser, Israel also draws the encompassing
light downward, and the angels receive this too. These are the two “goings.” They depend on “walking
in My ways,” the Torah and mitzvos, and on “judging” the animal soul firmly. In the Time to Come

even the “return” will be a going, as Chanukah’s festival follows its war.

OUTLINE

1 The question: goers among those that stand 1-2

Angels and souls above are “standing” because they come from Divine letters, which are passive like
stones; only souls in bodies are “goers.”

2 The angels’ Kedushah and the two lights 13-4

The angels move only in response to Israel’s Kedushah; the light that fills all worlds comes from G-d’s sov-
ereignty, while the threefold “Holy” draws down the encompassing light.

3 The soul’s descent and the war with the animal soul 15-9

The soul descends to transform the animal soul; through the Shema and the blessings before it, which
reach the animal soul’s high root in the Chayos, it is subdued and transformed, in a war that lasts the whole
exile.
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4 Horse and rider: the ascent from below

f110-11

Ridden by the G-dly soul, the animal soul rises with greater force and draws the angels upward in prayer.

5 Torah and Keser: the drawing down from above

112-14

Through Torah and the 620 commandments Israel draws the encompassing light down; the angels re-

ceive both movements, the “goings” within “those that stand.”

6 The conditions: My ways and judging My house

115-20

Israel’s power comes from Jacob, the middle bar, and passes through all the Torah and mitzvos; the ani-
mal soul must be ruled firmly, like the sweat of the Chayos that becomes a river of fire, and guarded like

an open courtyard.

7 The Time to Come and Chanukah

121

Now service is running and returning; in the Time to Come even the return will be a going, but first comes

the war, as with Chanukah and Purim.

KEY CONCEPTS

standing and going 0°>7111 07Ty

Beings fixed at one level (angels, and souls above) versus
souls in bodies, who can rise from level to level.

the light that fills all worlds and the light that
encompasses allworlds 722y 95 22107 1%y 2 KPnn

Divine light measured to each creature, versus light too
great to enter the worlds that affects them from beyond.

subjugation and transformation X357nX1 X°25NK

Subduing the animal soul, and then turning it so that it too
desires only G-d.
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horse and rider 1251771 010

The parable for the animal soul, which, carrying the G-dly
soul, reaches farther than the G-dly soul could alone.

the 620 commandments as Keser 912 X*901»°12 990

The 613 Torah and 7 rabbinic commandments equal keser,
the level above the chain of worlds, from which Israel
draws the encompassing light.

running and returning 2171 X1%"

The upward yearning and downward return of service
now; in the Time to Come both will be “going.”
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SECTION 1 - 1-2

The question: goers among those that stand
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“Thus says G-d of Hosts: If you will walk in My ways, etc., and I will give you goings among these

that stand.” [We need] to understand what is meant by “goings among those that stand.”

The maamar opens with G-d’s promise to Joshua the High Priest in Zechariah’s vision: if he walks in G-d’s
ways, he will be given “goings” among “those that stand.” The question is what it means to be a “goer”

among beings who “stand.”
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Now it is known that the angels are called “standing,” as it is written, “Seraphim stood.” The souls

too, before they come into this world, are likewise called “standing,”

Angels are described as “standing” because they stay at one fixed level. Souls, before they come down into a

body, are also in this fixed, “standing” state.
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as it is written, “As G-d lives, before Whom I have stood.” Only after the souls descend into this
world, when they are enclothed in a body and an animal soul, are they called “goers.”

The prophet’s words “before Whom I have stood” show that a soul in its heavenly state is called “standing.”
Only once it is clothed in a body and an animal soul can it become a “goer,” one who moves and rises from
level to level.
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The reason the angels and the souls are called “standing” is that the root of their coming into being
is from the level of letters. The angels are from the letters of speech, as it is written, “And by the
breath of His mouth, all their host.”

Angels and souls “stand” because they were created from Divine “letters.” Angels come from G-d’s speech,
as the verse says the heavenly hosts were made by the breath of His mouth.
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And Israel, who “arose in [G-d’s] thought,” are from the letters of thought. The letters are the level
of the inanimate, as is said in Sefer Yetzirah, “Two stones build [two houses],” etc., because they

are nullified before the intellect that directs them,

The souls of Israel come from a higher source, G-d’s thought, but thought too is made of letters. Sefer
Yetzirah calls letters “stones,” something inanimate, because letters have no will of their own; they are sim-
ply shaped by the idea they carry.
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for the letters follow the intellect, etc. Therefore they are called “standing,” like the level of the
inanimate, which has no quality of going.

Since letters only follow the intellect that moves them, beings made from letters are like the inanimate. They
stay where they are and cannot move themselves from level to level.

SECTION 2 - 13-4

The angels’ Kedushah and the two lights
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As for what is written, “And with two it would fly,” where we do find a quality of going in them: this
comes through an arousal from below. When Israel says the Kedushah below, the angels too say
“Holy” above, and then it is said, “And with two it would fly,” and “One called to another,” etc.

Yet Isaiah says the seraphim “fly,” which is movement. This movement is not their own: it is roused when
Israel says the Kedushah below, and then the angels say “Holy” above and are set in motion.
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But to understand the explanation of how there is an arousal from above through an arousal from
below: it is known that there are two levels, the light that fills all worlds (memalei kol almin) and the
light that encompasses all worlds (sovev kol almin).

To see how Israel’s initiative below can bring about a response from above, the Alter Rebbe introduces two

kinds of Divine light. One enters and fills each world; the other is too great to enter and surrounds all the
worlds.
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The meaning of “fills all worlds” is: according to the order of the levels in the chain of descending
worlds (hishtalshelus), the descent of the levels from cause to cause, etc. It brings into being and
gives life to each one according to its temperament and nature, in the manner of an actual chain of
descent. This flow and drawing down of life-force is from the level of His sovereignty, blessed be

He: “Your kingship is a kingship over all worlds,” and “the glorious splendor of His kingship.”

The light that fills all worlds comes down step by step, each level causing the next, and gives life to every
creature according to its own nature. This graded giving of life comes from G-d’s sovereignty (Malchus), as
the verses about His kingship over all worlds say.
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The meaning of “splendor” (hadar) is the beauty of His greatness, blessed be He, in myriads upon
myriads of worlds: “A thousand thousands serve Him,” etc., and “Is there any number to His le-

gions?” All this is the precious beauty of His greatness, blessed be He, and it is none other

The “splendor” of His kingship is the vastness of the worlds and the countless angels who serve Him. All this
vastness is only the glory of His greatness as King.
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than from the level of His sovereignty, blessed be He. All the angels “utter songs” only “to the King,
the living and enduring G-d,” for He alone (meaning, in His very Essence, blessed be He) is “exalt-

ed and holy,” etc.

All of this comes only from His sovereignty, the level of G-d as King over creation. The angels sing to Him as

King, but He alone, in His very Essence, is “exalted and holy,” beyond anything they can reach.
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For this reason they say “Holy” three times: so that there be a drawing down of supernal holiness
from the Infinite Light, blessed be He, that encompasses all worlds, until it becomes “Havayah

Tzevaos,” and so that “the whole earth is full of His glory.”

The three-fold “Holy” draws a higher holiness from the light that encompasses all worlds down into the
worlds. It becomes “Havayah Tzevaos” (G-d as L-rd of the hosts) and fills the whole earth with His glory.
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The meaning of “His glory” is His enclothing. Also, kavod (glory) is numerically thirty-two: the
thirty-two paths of wisdom. For the enclothing of the Infinite Light, blessed be He, is in Chochmah,
as it is written (Psalms 104), “How many are Your works, O G-d! You made them all with wisdom,”
and it is written, “The earth is full of Your possessions.”

“Glory” (kavod) means G-d clothing Himself within creation. Its numerical value, 32, hints at the thirty-two

paths of wisdom, because G-d’s light clothes itself in the world through Chochmah, as “You made them all
with wisdom” says.
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“Your possessions” (kinyanecha) are the level of “Acquire wisdom, acquire understanding,” and
these are what “fill the whole earth.” This is the enclothing of the Infinite Light, blessed be He, as
the light that fills all worlds, and it is called the union of the Holy One, blessed be He, and His
Shechinah.

The “possessions” that fill the earth are wisdom and understanding, as Proverbs says, “Acquire wisdom, ac-
quire understanding.” This light clothed within the world is the light that fills all worlds, and its joining with
the world is called the union of the Holy One, blessed be He, and His Shechinah.

SECTION 3 - 15-9

The soul’s descent and the war with the animal soul
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Now it is known that as for the purpose of the soul’s descent into this world, it did not descend for
its own sake, for the soul needs no rectification for itself.

The soul did not come down into this world for its own benefit. In itself it is already perfect and needs no

correction.
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Rather, the main [purpose] of its descent is to be enclothed in the animal soul, so that there be sub-
jugation and transformation (iskafya and is’hapcha) in the animal soul, until it has no will but one,
for its Father in heaven, as it is written, “Whom do I have in heaven? And besides You I desire noth-
ing on earth.”

Its purpose is to clothe itself in the animal soul and refine it: first subduing it (iskafya), then transforming it

(is’hapcha). The goal is that even the animal soul wants only G-d, as the Psalm says, “besides You I desire
nothing on earth.”
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This is through the G-dly soul enclothed in it, which reflects and contemplates “G-d is One” in the
Shema, “Shema Yisrael” (“shema” is a term for understanding): how He, blessed be He, is One in
heaven and earth.

The G-dly soul refines the animal soul by contemplating G-d’s oneness in the Shema. “Shema” means “un-

derstand”: one is to grasp that G-d is One in heaven and on earth.
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The ches and the dalet, which are the seven heavens and the earth and the four directions of the
world, are all nullified to the aleph, which is His unity, blessed be He. For He alone exists as before
the world was created: “For I, G-d, have not changed.”

The word echad (One) is read letter by letter: ches (8) is the seven heavens and the earth, dalet (4) is the four

directions, and all of them are nullified to the aleph, G-d’s unity. G-d remains alone exactly as before cre-
ation, as “I have not changed” says.
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And “Blessed is He Who spoke, and the world came into being” with a single utterance. Only
“Blessed be the name of His glorious kingdom forever and ever” [refers to] the level of His sover-
eignty, blessed be He, which gives life to and brings into being all the worlds from nothing to some-
thing, so that they appear and are revealed to eyes of flesh as a something, a thing unto itself, etc.

And through this [comes] “You shall love [G-d] with all your heart”: with both your inclinations.

The world came into being through a single Divine utterance. Only G-d’s sovereignty, praised in “Blessed be
the name of His glorious kingdom,” makes the worlds appear to physical eyes as separate things.
Contemplating both leads to loving G-d “with all your heart,” which the Sages read as loving Him with both
the good and the evil inclination.
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But before the Shema the Sages instituted two [blessings] before it, for the fulfillment of the Shema.
They begin by first recounting the matter of the angels, how they sanctify and extol, etc., and “the

Ofanim, with a great noise,” etc.

Before the Shema the Sages set two blessings. The first describes how the angels sanctify G-d and how the

Ofanim (a class of angels) rise with a great noise.
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For the fulfillment of “You shall love” with both your inclinations, that even the evil inclination

should come to subjugation and transformation, comes about through a great war,

To love G-d even with the evil inclination, that is, to subdue it and then transform it, requires a great battle.
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as it is written, “And one nation shall be stronger than the other nation,” and it is written, “And a
man wrestled with him until the break of dawn”: until the break of dawn of the Time to Come, all

the days of the length of the exile, everything is in a state of war.

The verses about Jacob and Esau struggling show this battle. “Until dawn” alludes to the Time to Come: all
through the exile, the service of G-d is awar.
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And it is written, “And the elder shall serve the younger.” The level of “elder” (rav) is the level of
“before any king reigned,” etc., except that it descended and fell in the shattering of the vessels, as

is known.

“The elder shall serve the younger” is read as the animal soul serving the G-dly soul. The animal soul is the
“elder” because its root is from the world of Tohu, “before any king reigned,” which is higher than the or-

dered world; it fell in the shattering of the vessels.
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This descent “from a high roof [to a deep pit]” is for the sake of an ascent, through Israel, with the
G-dly souls within them, ruling and governing the spirit of the animal soul until it returns to be in a

state of subjugation and transformation, etc. For judgments are sweetened only in their root.

This fall from a great height is for the sake of an ascent: when the G-dly soul rules the animal soul and trans-
forms it, it is raised higher than before. Harsh forces are sweetened only by reaching their root, so the ani-
mal soul must be reached through its source.
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Therefore it is impossible to subdue and conquer the spirit of the animal soul under the rule of the
G-dly soul except through the root of the animal soul, whose quarry and foundation is “in the holy

mountains”: from the holy Chayos of the Chariot, “the face of a lion, the face of an ox,” etc.

The G-dly soul cannot overpower the animal soul directly. It must reach the animal soul’s root, which is
holy: the Chayos of the Divine Chariot seen by Ezekiel, with the face of a lion and the face of an ox.
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Therefore one must first mention, before it, how the angels and the holy Chayos sanctify and pro-
claim [His] kingship, etc. From this one comes to the fulfillment of the Shema, “You shall love [G-d]
with all your heart”: with both your inclinations.

That is why the blessings before the Shema first describe how the angels and Chayos sanctify G-d and pro-

claim His kingship. Hearing how its own root is nullified before G-d moves the animal soul, and this leads to
loving G-d with both inclinations.
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And in the Shema one draws down to it a state of true self-nullification in “G-d is One,” with actual
self-sacrifice, in the Infinite Light, blessed be He, that encompasses all worlds, until it would ex-

pand to leave its sheath, etc.

In the Shema one draws into the soul a true nullification before G-d’s oneness, with self-sacrifice. This
comes from the light that encompasses all worlds, and it is so intense that the soul would long to leave the
body, its “sheath.”

SECTION 4 - 110-11

Horse and rider: the ascent from below
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The matter is as it is written, “The horse and its rider He cast into the sea.” The horse is nullified

before its rider; without the rider, the horse’s virtue is nothing.

The Song at the Sea gives the image of horse and rider. A horse is subordinate to its rider, and without the
rider its strength achieves nothing.
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But when there is a rider on it, the horse’s virtue is recognized all the more, for it can run to a place

where the rider could not go on his own.

With a rider, the horse’s strength shows all the more: it can carry the rider to places he could never reach on
foot. This is the model for the animal soul carrying the G-dly soul.

NRT 1737 712 nwatnnm K700 709y 2999w DaAR Aunk NAwpn RO TR3Y 73R 27701 03 9
0nn 170m3 “1Y N2 NRY IN°3 NOMan waln NRPYI 10N

So too the animal soul, of itself, is bound to what is below. But when the G-dly soul that is enclothed
in it rides upon it, this becomes the elevation of the animal soul, with “greater eminence and

greater power,” with actual self-sacrifice.

Left to itself, the animal soul is drawn to physical things. When the G-dly soul “rides” it, the animal soul is

raised with a force greater than the G-dly soul’s own, even to the point of self-sacrifice.
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This is because its root is from a higher place, from “before any king reigned,” etc., and “the elder
shall serve,” etc. Then its power is great and abundant, so much so that in the Shemoneh Esreh
prayer it is what draws down and bestows a flow of self-nullification toward the Infinite Light,
blessed be He, into the angels, until

It has this force because its root is higher, from the world of Tohu “before any king reigned”; this is why “the

elder” serves. Its power is so great that in the Shemoneh Esreh (the Amidah prayer) it draws a flow of nullifi-
cation before G-d down to the angels.
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they say “Holy” when Israel says [it] below. This is the meaning of “through an arousal from below
[comes] an arousal from above”: from below upward, that there be self-nullification in the Infinite

Light, blessed be He, from below upward.

As a result the angels say “Holy” when Israel says the Kedushah below. This is the arousal from below that
brings an arousal from above: a movement from below upward, bringing the angels to nullify themselves in
the Infinite Light.

SECTION 5 - 112-14

Torah and Keser: the drawing down from above
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Likewise with the drawing down of the Infinite Light, blessed be He, from above downward: it
comes through Israel, in their occupation with the Torah, which is His wisdom and will, blessed be
He, in the 613 commandments of the Torah and the seven of the Rabbis,

The second movement is from above downward: drawing the Infinite Light down into the worlds. This is

done by Israel’s study of Torah, which is G-d’s wisdom and will, expressed in the 613 commandments of the
Torah and the seven rabbinic commandments.

likuteitorah.com/torah-ohr/vayeishev/5/ 12
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which are 620, numerically equal to keser (crown). These are the level of the supernal Keser, the
level of a crown and an encompassing [light] that is far above the order of the chain of descending
worlds. From there Israel draws down the radiance of the Infinite Light, blessed be He, that encom-
passes all worlds.

Together they are 620, the numerical value of keser (crown). This alludes to the supernal Keser, a “crown”

that surrounds the head and so is above the ordered chain of worlds; through the Torah and mitzvos, Israel
draws the encompassing light down from there.
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This is why, after “You shall love [G-d] with all your heart,” [which is] from below upward, we say,
“And these words which I (Anochi) command you,” etc.: the drawing down of “these words” from
the level of Anochi itself, from above downward, etc., so that it neither hides nor conceals, etc.

The order of the Shema reflects the two movements. “You shall love” is the ascent from below upward; then

“these words which I (Anochi) command you” is the drawing down of the Torah from G-d’s own “I,” His very
Self, from above downward, so that nothing conceals Him.

TINT POY2 O3 M0 T'8%132 DAY WPHD Y732 NOWNHIT TNINT NOWRT ann 0°9apn 0oORDam
219 521190 1N 0N DAY PORDR 1XAPNIW D917 QORI W DY PPN YA

The angels receive from them the drawing down of the Torah that is drawn into the Garden of
Eden, as it is written, “You who dwell in the gardens,” etc. And also regarding Torah study in this
world, our Sages said of some of the great sages that the ministering angels gathered as at the re-
joicing of a groom and bride, etc.

The angels receive this drawing down of Torah from Israel, both in the Garden of Eden, where souls study,

and in this world. The Talmud tells that when great sages studied the mystical teachings, ministering angels
gathered as at awedding.

likuteitorah.com/torah-ohr/vayeishev/5/ 13
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It follows that the angels’ flow from Israel is both from below upward and from above downward.
This is “I will give you goings”: two kinds of going, from below upward and from above downward.

“Among those that stand”:

So the angels receive from Israel in both directions: the ascent from below upward and the drawing down
from above downward. These are the two “goings” of the verse, which Israel is given “among those that
stand.”
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meaning, in the inner dimension of those that stand, who are the angels: that there be a flow of the
quality of going into the inner dimension of the angels, both from below upward and from above

downward.

“Among” means “within”: Israel brings movement into the inner dimension of the angels. The angels re-
main fixed in their level, but inwardly they are moved, both upward and downward, through Israel.

SECTION 6 - 115-20

The conditions: My ways and judging My house
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But all this is “if you will walk in My ways,” etc. The explanation is that this power given to Israel,
that in them

The whole promise depends on its condition, “if you will walk in My ways.” The Alter Rebbe now explains
where Israel’s power to raise and to draw down comes from.
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and through them there be this ascent and drawing down, is because they are the children of
Jacob, “the middle bar that runs through from end to end.”

Israel are the children of Jacob, who is compared to the “middle bar” of the Tabernacle that ran through all

its boards from end to end. Like that bar, Jacob and his children join the highest and the lowest.

likuteitorah.com/torah-ohr/vayeishev/5/ 14
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And [it is] through the Torah and mitzvos, which are 620 pillars of light, like a pillar that joins
above and below, etc. This is “if you will walk in My ways.”

This joining happens through the Torah and mitzvos, the 620 “pillars of light” that connect above and below
like a pillar. That is the meaning of “if you will walk in My ways.”
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A way is what joins one city to another, etc. The whole Torah and the mitzvos are called a way, for in

them and through them, through all of them specifically, the flow passes.

A road connects one city to another, and so the Torah and mitzvos are called a “way”: the Divine flow passes
through them. It passes through all of them together, so every mitzvah is needed.
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As is known, the drop descends by way of all the limbs, etc. Of this it is said, “All the paths of G-d
are kindness and truth”: the flow goes only by way of kindness specifically, and by way of truth

specifically.

The flow must pass through all the mitzvos, as a drop of seed is drawn from all the limbs of the body. The
verse “All the paths of G-d are kindness and truth” teaches that the flow moves only by way of kindness and
truth.
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But it cannot be from above downward unless it is first from below upward: “Whoever says, ‘I have

9

only Torah,’” etc.

But the drawing down from above cannot happen unless there is first an ascent from below. The Talmud says
that whoever claims to have “only Torah” does not even have Torah: Torah study alone, without the service
that rises from below, draws nothing down.
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And further: “And you too shall judge My house.” “Judge”: “the law of the kingdom is law.” For “a

servant will not be corrected by words”: this is the animal soul.

The verse’s next clause, “you too shall judge My house,” adds a further requirement. “Judge” here means
ruling with firm law, because the animal soul is like a servant who will not be corrected by words alone.

likuteitorah.com/torah-ohr/vayeishev/5/ 15
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It must be struck with a rod: “A person should always incite,” etc. This is the level of the sweat of
the Chayos, like a person’s sweat, which comes when, from his fear, the fire in him overpowers the

water in him.

The animal soul must be struck, as the Talmud says one should always incite the good inclination against the
evil one. This is compared to the “sweat of the Chayos”: when a person is afraid, the fire in him overpowers
the water in him and pushes it out as sweat.
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And the fire pushes the water outward as sweat. So too it is written, “A river of fire,” etc., which
comes from the sweat of the Chayos, which are in Beriah; from there it descends to Yetzirah and

Asiyah and becomes the river of fire [of which it is said], “It shall fall upon the head of the wicked.”

Just as fear pushes water out of the body as sweat, the Chayos, angels of the World of Beriah, “sweat” from
their awe of G-d. This sweat descends through Yetzirah and Asiyah and becomes the “river of fire” of

Daniel’s vision, which comes down as judgment on the wicked.
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That is, the sweat, which is the level of water, which their fire pushes out, for they tremble and
quake from the dread of the Throne. From the greatness of the fear, sweat, which is the level of wa-

ter, comes out of them.

The sweat is the “water” that the Chayos’ own fire pushes out, since they tremble in dread before G-d’s
Throne. Their great fear drives out this “water.”
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[Water] is the level of flow and drawing down, like water. From this the river of fire is made, etc. It is

like anger at the opposite, which comes from the drawing down of love, etc.

Water stands for flowing and drawing down, yet here it becomes a river of fire, a force of judgment. It is like
anger against what opposes G-d, which comes from the very love drawn down to one who loves Him.

likuteitorah.com/torah-ohr/vayeishev/5/ 16
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“You shall judge My house”: this is the level of the G-dly soul, for “they are the sanctuary of G-d.”

“And they shall make Me a Sanctuary and I will dwell within them?; it does not say “within it,” etc.

“My house” is the G-dly soul, since Israel themselves are G-d’s sanctuary. The verse says “I will dwell within

them,” not “within it,” meaning G-d dwells within each person.
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“And you too”: this is Joshua the High Priest, who is the “groomsman of the Queen”: “When you
kindle the lamps,” etc. The High Priest is supernal Chesed, and nevertheless “you shall judge” with

”»

the level of Gevuros, and through this “you shall guard My courtyards.” “My courtyards” is the lev-

el of the animal soul.

“You” refers to Joshua the High Priest, who is called the Queen’s “groomsman” and who kindles the lamps.
Though the High Priest stands for supernal Chesed (kindness), he must “judge” with Gevuros (severities),

and this protects “My courtyards,” the animal soul.
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For the difference between a house and a courtyard is that a house is covered by a roof, which is
the spreading of a tent and an encompassing [light] from the level of the light that encompasses all

worlds. A courtyard, however, is not roofed, etc., and needs guarding.

A house has a roof, which stands for the light that encompasses all worlds, sheltering what is inside; that is

the G-dly soul. A courtyard is open to the sky and exposed, so it needs guarding; that is the animal soul.

likuteitorah.com/torah-ohr/vayeishev/5/ 17
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SECTION 7 - 1121

The Time to Come and Chanukah
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After all this, “I will give you goings”: two kinds of going, etc. This is in the Time to Come. For
nowadays it is called “running and returning” (ratzo vashov): running from below upward, and re-
turning from above downward.

9

After the judging and guarding comes the promise of “goings,” and its full form belongs to the Time to

Come. Now, service is “running and returning” (ratzo vashov): the soul runs upward toward G-d, then re-
turns downward to its task.
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But in the Time to Come, when the light that encompasses all worlds is revealed, “darkness is as
light,” and there is no above and below in it, everything will be a state of going: even the returning
will be a going, like the running, etc.

In the Time to Come, the encompassing light will be revealed, darkness will be like light, and there will be no

“above” and “below.” Then even the returning will be a going forward, like the running.
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Only, beforehand there must be the level of “you shall judge,” as said above. This is the meaning of
the miracle that occurred on Chanukah (and likewise on Purim): first there was war, and afterward
the miracle on a day of rest.

First, though, there must be “judging,” the war with the animal soul. Chanukah (and Purim) show this: there
was first awar, and the festival was set on the day the fighting ended, the day of rest.

likuteitorah.com/torah-ohr/vayeishev/5/ 18
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IN ONE'S AVODAH
The maamar asks a person to use the animal soul rather than simply suppress it: first to rule it firmly (“you
shall judge”), through the blessings before the Shema and the Shema itself, and then to let its strength carry
love of G-d further than the G-dly soul alone could. This means walking in all of G-d’s ways, Torah study to-
gether with prayer and every mitzvah, and knowing that the struggle of the exile precedes the rest.
QUESTIONS FOR DISCUSSION

1. Why are angels and souls above called “standing,” and what makes a soul in a body able to “go”?

2. How can the animal soul, the lower of the two, carry the G-dly soul higher than it could reach alone?

3. Why do the blessings before the Shema describe the angels and the Chayos before we come to “You shall
love”?

4. What are the two “goings,” and how does the order of the Shema reflect them?

5. Why must there be war (“you shall judge”) before the rest, and how do Chanukah and Purim show this?

likuteitorah.com/torah-ohr/vayeishev/5/ 19
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This maamar is also printed in Sefer HaMaamarim 5571,
together with an explanation of it and another transcript of
that explanation.
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G-d’s promise to Joshua the High Priest: if he walks in
G-d’s ways and keeps His charge, he will judge His house,
guard His courtyards, and be given “goings among these
that stand.” The whole maamar is an explanation of this
verse.

Zechariah 3:7°1:73 71"t
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"Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A parallel discussion of the meaning of “goings” in the
Mitteler Rebbe’s maamarim.

KEHOT'S NOTE
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Isaiah sees the seraphim “standing” above G-d’s throne.
The Alter Rebbe uses it to show that angels are called
“standing.”
Isaiah 6:2°2:1 71°yw°
139 192 DONW2 TOR? 0793 WY 07032 WY 12 Dynn 0UTRY 000
MBIy DNY P31 M9 DY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/vayeishev/5/

KEHOT’'S NOTE
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In Bechukosai 45a the Alter Rebbe explains the same
verse: the angels, who come from G-d’s “speech,” are like
separate letters of speech, each fixed at one level, so they
“stand”; the souls of Israel are the “goers.”
KEHOT'S NOTE
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Elisha’s oath, “As G-d lives, before Whom I have stood.” It
is brought here to show that a soul in its heavenly state is
described as “standing.”
I Kings 5:161"0:’71 2 02991
TR NP 1279327 MPX-OXN 137 TRy 0K M0 1R
But he said: ‘As the L-RD liveth, before whom I stand, I will
receive none.’ And he urged him to take it; but he refused.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 2
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The same page of Or HaTorah that has a transcript of this
maamar discusses the angels as coming from the letters of
speech.
KEHOT'S NOTE
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aNax 2 e ma

“By the word of G-d the heavens were made, and by the
breath of His mouth all their host.” It shows that the an-
gels, the heavenly host, come from G-d’s “speech.”
Psalms 33:61:17% 0°°11n
:ng;g"?; "2 M1y 0o n 1272
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Midrash lists things that preceded creation, among

them Israel, who “arose in thought.” Here it means that
souls are rooted in G-d’s thought, above His speech.

Bereshit Rabbah 1:4°7:°X 727 n°wx12
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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PARAGRAPH 3
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Each seraph has six wings: with two it covers its face, with

two its feet, “and with two it would fly.” The flying is taken
as the one movement found in angels.

Isaiah 6:2°2:1 71°yw°
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Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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As the note quotes it, this maamar also says that the an-

gels’ movement is “what is brought about in them through
the service of the souls.”

KEHOT'S NOTE
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The seraphim call to one another, “Holy, holy, holy.” This
is the angels’ Kedushah that answers Israel’s.
Isaiah 6:3%2:1 177°yw°
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37922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Your kingship is a kingship over all worlds.” It shows that
the light that fills all worlds comes from G-d’s sovereignty.

Psalms 145:1337:7”np 0°2°1n
71 7977222 ANPYRRI 0ONPYD MaPR AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The glorious splendor of His kingship.” The Alter Rebbe
explains “splendor” as the vastness of the worlds and
hosts.

Psalms 145:1227:1”np 0°2°1n
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To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“A thousand thousands served Him.” It shows the vast
number of angels who serve G-d as King.

Daniel 7:10”:t 5x°17
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A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud discusses how many are G-d’s legions of an-
gels, citing “Is there any number to His legions?” This too
shows the vastness of His kingdom.
Chagigah 13b:13x>:2 3 f12°an
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2, 120

PARAGRAPH 4

19 772 DURNM MAPDY WITH NoWRn . L WP 273

Or HaTorah brings this passage and lists other places in
Chassidus that discuss the three-fold “Holy.”

KEHOT'S NOTE

QW R2NW N”K72 mmpun‘? 197187 DWY 0P °Y R 772 9”1 n”MIR2 RN

VTP D7 Ay

20 577197 NI°TRY NINAY AN

“Holy, holy, holy is Havayah Tzevaos; the whole earth is
full of His glory.” The Alter Rebbe reads it as the drawing
of holiness down into the world.
Isaiah 6:3°2:1 171°yw°
PIRT7PD KPn NIRIY N WATR WATR WiTR 0K MR M XI)
47923
And one called unto another, and said: Holy, holy, holy, is
the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

21 “How many are Your works, O G-d! You made them all with
wisdom; the earth is full of Your possessions.” It shows
that G-d’s light clothes itself in the world through wisdom.

Psalms 104:24773:77p 0°%°11n
3P VIR NP 1Y MRon2 07 N PRyn 127
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

22 m1°3 map ean D

“Acquire wisdom, acquire understanding.” The Alter
Rebbe links “acquire” (kneh) to “Your possessions”
(kinyanecha): the possessions filling the earth are wisdom
and understanding.
Proverbs 4:5'1:"7 “own
D™ mKR LADRY N2WATOX 113 MR M9 MR
Get wisdom, get understanding; Forget not, neither decline
from the words of my mouth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A Kabbalistic lexicon, cited for the equivalence of kavod
and thirty-two.
KEHOT'S NOTE
21,3 R™IND IRT
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Tanya brings the Arizal’s teaching that the soul needs no
rectification for itself, and explains that it descends to re-
fine the body and animal soul.
KEHOT'S NOTE
.3,79 REN N7IPP R 1P PID RPIN2 R .X7D 1D YR 1Y

25 TREYS 13PN 37N RN 0D

The Arizal teaches that the soul itself needs no rectifica-
tion; it descends to rectify the body and the animal soul.
The Alter Rebbe builds on this.
Sefer Etz Chaim 26:2'2:1"5 0*°1n vy
RI7 0937 A1 19302 wabnn WK R 092 10 w0 R”D 11 MM L.
M9 IR WDIT WD KPR IR MRy P 00900 172 proann
IRWIT 0P PON DIRRY LT 09 UY KD OX AT TN 1w IR
12M w251 X000 RN Pawn R R PINan R2pnn 1103
YN PR YTPR RIT KM 07T W W0 N2 1INRY 001 LM
IR KT o982 RT KM KPR 3722 NIR IR RPOT RRODW 1RT
RI7 937 7ROM YT 1309310 IRAD 939m) WNIPN 1737 RN

... MR RTPDI2 1725 179 X127 ’1‘?57 DIRT RDDIY
Sefer Etz Chaim (Public Domain)

26 SISO NP 7Ry Do o on

“Whom do I have in heaven? And besides You I desire
nothing on earth.” It describes the single will for G-d that
the transformed animal soul should reach.

Psalms 73:25772:3"y 0°9°1n
{PIN2 NYDNR? 0P DY 297N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

19,3y 0°%n

PARAGRAPH 6
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“Hear, O Israel, G-d is our G-d, G-d is One.” The Alter
Rebbe reads “hear” as “understand” and explains the con-
templation of G-d’s oneness.

Deuteronomy 6:4°7:1 0°727

:17% Havayah 11°7%% Havayah 2X7> ynu
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the first maamar of Torah Ohr the Alter Rebbe explains
that “Shema” means understanding, and reads it as shem
ayin: the large ayin (70) is the seven attributes still includ-
ed in their source, and only a “name,” a mere glimmer,
comes down, as in “Blessed be the name of His glorious
kingdom.”
KEHOT'S NOTE
.2,17 1mp% LR X oy 10

29 | “For I, G-d, have not changed.” It shows that G-d is the
same after creation as before.

Malachi 3:61:°3 "2x%n
:00°72 K2 2py°712 DAY "NPY K7 °7 71K 03
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7
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“You shall love G-d your G-d with all your heart.” This is
the goal the contemplation of the Shema leads to.

Deuteronomy 6:5°77:1 0°127
STIRR22 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

31 130 awa a2 Baa

The Mishnah reads “with all your heart” (levavcha, with a
doubled beis) as “with both your inclinations,” the good
and the evil. The Alter Rebbe uses it for the transformation
of the animal soul.

Berakhot 54a:6°1:X 771 N1972
NITRY RRIY 72007 PY TIINY DY NYI7 2Y 7137 O 20
210 %23 3187 W2 — 77237 2327 7N 9227 222 PROR N MR

»I7Rn 22217 .9WD1 NK Pl K17 A97ER — Pqwnl 99317 917 13
779 RITY 771 7T 222 — PATRR 2227 0K 127 380 P32 —
A2 T Ay

A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

32 0951 13PN WP BTIP N

There the Alter Rebbe explains that the blessings before
the Shema were instituted so that one contemplates how

likuteitorah.com/torah-ohr/vayeishev/5/
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the Chayos, the root of the desire in the animal soul, are
nullified before G-d.
KEHOT'S NOTE
7,79 R¥N 7P R

33 710 2ONW DOMan 1PN

The Mishnah rules that in the morning one says two bless-

ings before the Shema and one after it. The Alter Rebbe

explains why they are needed for fulfilling the Shema.
Berakhot 11a:24-257172-772:X X”> N1572
DNY 7120 3D AR NOKY 197 DONY T Nw2 "IN
VIRRY DIPR IR ORI MK NOX LPIOKD DAY in?
— DIAM? PR ORETAPK — 3R 307 RE 1K — TIRT?

.DIAMY? RE 1°8 — DINT? XPY ,0IRT2 KDY oKW1 317K

MISHNAH IV In the morning [the reading of the Shema'] is
preceded by two benedictions and followed by one ; in the
evening it is preceded by two and followed by two, one long
and one short. Where [the Rabbis] order to say a long bene-
diction, it is not permissible to say a short one ; [where they
order] to say a short benediction, it is not permissible to say
a long one. [Where they order] to "seal " a benediction, it is
not permissible not to "seal" ; [where ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

34 RN DINDR DINDY

Rebecca is told that two nations are in her womb and one
will be stronger than the other. It shows that the relation-
ship between the two souls is one of struggle.

Genesis 25:23372:7172 N*wX12

DXYR OXYY 37797 Tymn 07RK? 307 w22 0713 Y A7 N RN
SPYE TP N YRR

And the L-RD said unto her: Two nations are in thy womb,

And two peoples shall be separated from thy bowels; And the

one people shall be stronger than the other people; And the

elder shall serve the younger.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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35 YR TIAY° 277 2°ND7 .. IRY WOR PARN 2°00
Or HaTorah copies this passage and concludes, as the note
quotes, that from the wrestling with the animal soul and
transforming it comes the ascent of the Time to Come, like
“horse and rider.”

KEHOT'S NOTE
571 PAR N2MAT QW IRIAM” QW 00N 3 Y 12712 NUMIND phv
7122171 010 73y P7YD Y nwya T 108771 277730 oY anhiw

36 MY WK PIRM

Jacob wrestles with a man until dawn. The Alter Rebbe
reads “dawn” as the Time to Come: until then, the service
of G-d is a battle.

Genesis 32:257173:27% n°wK12
MY NY2Y T Y K PR 737 3pY7 I
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And Jacob was left alone; and there wrestled a man with him
until the breaking of the day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.119,2% nowxna
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“And the elder shall serve the younger.” The Alter Rebbe
reads it as the animal soul, with its higher root, serving
the G-dly soul.
Genesis 25:23175:771”2 NwX12
OXYR ONPY 177127 Toynn DOBKY 238 73032 03 10 77 7 TR
SPYE TR 2N YN
And the L-RD said unto her: Two nations are in thy womb,
And two peoples shall be separated from thy bowels; And the
one people shall be stronger than the other people; And the

elder shall serve the younger.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Ton Ton n1ek
“These are the kings who reigned in the land of Edom be-

fore any king reigned over the children of Israel.” In
Kabbalah these kings are the world of Tohu, whose vessels
shattered.
Genesis 36:31877:1"% N°wx123
2K 327 T2R772R 2387 DVTX PIX2 137 WK D°02R0 MPX)
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPT NIPRD
The Talmud’s phrase “from a high roof to a deep pit” de-
scribes a great fall. Here it is the fall of the high root of the
animal soul.
Chagigah 5b:16-171>-11:2 11 12°3n
Xiop *X? XUR "3 3 1P Kp) NIPp 90 Py MA 3
RT27 07 RWPRD WK LT PRI — PN Donwn
XIT7 S0R %3 XOTIRD DI PPy NN K7 I 21 KOPRY
VIR BRI PN 7RI NIMW RIPY KPR W LKOD
377 R*1 27 APR IR LRI OO0y TIRMI LRI 13270 KINL ROR
B 220K KIK X AN 2N K7 0K R
William Davidson, Vocalized Aramaic (CC-BY-NC)

TWAwa RPN 1PNR 173777 1R
Tanya brings the principle that judgments are sweetened
only in their root.
KEHOT'S NOTE
WM DPPART? N7IpY LR7D 97OMY YW LR7D DWW Y MUYD XA
X790 @™ R°IN
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
WX, 187 '8 n7p R

WP 97772 ANTIOM
“Its foundation is in the holy mountains.” It describes the
holy root of the animal soul.
Psalms 87:1°%:1”0 0°2°1n
WTPT102 INTI0Y Y iR ﬂﬁ_}?";;’?
A Psalm of the sons of Korah; a Song. His foundation is in
the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

91w 532 R %12

The Chayos of Ezekiel’s Chariot have the face of a man, a
lion, an ox and an eagle. The animal soul is rooted in the
lion and the ox.

Ezekiel 1:10":’X Pxptn°

MW DAY PRIITOR TN 39 DIX %39 0PR M
TDYIIN? W39 TP PR

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

wrpn o K20 M

Likkutei Torah repeats this passage almost word for word
and refers to this maamar.
KEHOT'S NOTE
7090 99 177 .2 ,2 RIpM R RA
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“The horse and its rider He cast into the sea.” The Alter
Rebbe uses the pair to picture the animal soul carrying the
G-dly soul.

Exodus 15:1'R:1"0 mnw

1K™ Havayah? DX npwao-ng oX7%° »a21 nwnews
:0°2 17 12971 010 1IR3 X373 Havayah?? 170K TaK?

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X0 mnw
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Jacob calls Reuben “greater in eminence and greater in
power.” The Alter Rebbe uses the phrase for the added
force of the animal soul when it is raised.
Genesis 49:3°2:0"n N°WX12
1Y NN DR N7 23R NPWRT) "D 0K *703 12IK7
Reuben, thou art my first-born, My might, and the first-
fruits of my strength; The excellency of dignity, and the ex-
cellency of power.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

47 Ton Ton 2o
The kings who reigned “before any king reigned” are, in
Kabbalah, the world of Tohu. The animal soul’s root is
there.

Genesis 36:31877:1"2 N°wX12
2K °32% 72777 %392 DITY PIR2 137 WK 007md 7N
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

48 Tay° 2N
“The elder shall serve the younger.” The higher-rooted an-
imal soul serves the G-dly soul.

Genesis 25:23372:7172 N*wX12

OXPR ORPY T2 YRR DRRD O 30322 0293 Y 77 N MR
SPYE TP N YRR

And the L-RD said unto her: Two nations are in thy womb,

And two peoples shall be separated from thy bowels; And the

one people shall be stronger than the other people; And the

elder shall serve the younger.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12
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The Shelah is cited for the equivalence of the 620 com-
mandments and keser.
KEHOT'S NOTE
A2W °y RPN NPWID IR SINRD 11,0 R7IRD LR 10w 00 19w aRa
Nal7iaigai)]
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“And these words which I command you today shall be
upon your heart.” The Alter Rebbe reads Anochi as the
source from which the Torah is drawn down.

Deuteronomy 6:6":" 0°7127
71237779 0¥ 913 2238 WK 7PRT 01370 N

And these words, which I command thee this day, shall be
upon thy heart;

likuteitorah.com/torah-ohr/vayeishev/5/

i) '|Y7J'1 52972 ON NINIX 7 AR 1D...
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

51 %132 nawn
“You who dwell in the gardens, companions listen for your
voice.” It is applied to the Torah studied in the Garden of
Eden, which the angels hear.

Song of Songs 8:1327:’11 0*1°wi "W
PP RYT 77307 0°2°Wpn 00131 07232 NAYT
Thou that dwellest in the gardens, The companions hearken
for thy voice: ‘Cause me to hear it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.MBPN Y 271 27990 070 AR L LN wUnY

52 1921 1AM FVINATALD L . DM W BY PR

The Talmud relates that when sages expounded the
Chariot, ministering angels gathered as people gather to
rejoice with a groom and bride. It shows the angels receiv-
ing from Torah studied in this world.
Chagigah 14b:5°7:2 77 12710
D2 1737 "91 2371 KT 1 YU *37 °30% 03T 1R
W) YU °21 N2 1327 TPYR3 TN A X K T2
NWR TN XTI 0°2¥2 0ONY 3WRNI .0 MRR NDIPA 0t INIR)
T1P21 107 "BVTR3 NIXT? PRI

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Likkutei Torah quotes this sentence and says it explains
the angels “ascending and descending” on Jacob’s ladder:
they are the two kinds of going described here.
KEHOT'S NOTE
RO URR K LMY 137N NMpRa

54 oeo%nn P *nnn

“I will give you goings among these that stand.” Here the
verse is explained as the two movements Israel brings to
the angels.
Zechariah 3:7°1:1 717701
MAX-D3) THYN *NVRYRTNY OX1 720 *3772°DX RIS N TRTD
DTEYT T3 222700 T7 AN MIIONN WYN 0N NN 110
PR
*Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

25



TORAH OHR - PARSHAS VAYEISHEV - MAAMAR 5

55 o 1o 02

There the two kinds of going are explained as the encom-
passing light revealed within the light that fills the worlds
(from above downward) and the ascent of the filling light
into the encompassing light (from below upward).
KEHOT’'S NOTE
7,19 IR NP XA

56 D°7RIYR N1PI°IR2 8

A parallel discussion of “among” meaning “in the inner
dimension of” those that stand.
KEHOT'S NOTE
R27°Y RW1°2 N”MIR R

57 NRRY TOM °N NN 93
The words here quote Psalms 25:10; the passage is shown
below.

Psalms 25:107:7773 0°72°1n
P07 in12 "13‘:’? nnR) 70N mnjrg-b;
All the paths of the L-RD are mercy and truth Unto such as
keep His covenant and His testimonies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2, 130°%0n

58 7790 RDX 9 1R RINT 9D
The words here quote Yevamot 109b:4-5; the passage is
shown below.

Yevamot 109b:4-5°17-"7:2 v”p Nna°

RNT — N220 1372 Y YRIA YIT AIPY 1297 — 19850 231y

PR IRDOWD .17 7 PR — 71790 92 1R IR 22 nik 2oit o3

IND WD n1 R .70 KPR 1P PR — 7790 KPR 7 PR nixg P2

NP MR L,RDD 27 MK ZRHYY K1 47 PR 7790 19°DRT KPR

WPRY %5 ,ATR72 MY M2 WwTY Y3 — ConUy) onTeey
TP AN My

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The words here quote Daniel 7:10; the passage is shown
below.

Daniel 7:10”:t 5x°17

1237 1270 APRY? POYX AYX CTWTRPTR PR TA MTT I3
AN°N2 P80 2N% K177 1IRY ’ﬂﬁ?::n?

A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And the middle bar in the midst of the boards shall run
through from end to end.” It is applied to Jacob, who
unites the extremes.
Exodus 26:28n172:1") mnw
TERIOR SRR MN3R 0°YIRT N2 1707 1M
and the middle bar in the midst of the boards, which shall
pass through from end to end.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“If you will walk in My ways.” The Alter Rebbe reads the
“ways” as the Torah and mitzvos.

Zechariah 3:711 o7t

FON"D3) YN "NYRTR NN OX) 720 *277270K NINIE 1 TNt

DR T2 073770 77 "NNJ MISOTNK YA 03 INY PN
SN

'Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

62 997 P MISHM 7INN Y
The Kehot note points here for the Torah and mitzvos be-
ing called a “way.”

Zohar I, 175b2 ,yp X”m
KEHOT'S NOTE
.2,09pP R71T AR
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“All the paths of G-d are kindness and truth for those who
keep His covenant.” The “paths” are read as the ways the
Divine flow travels.
Psalms 25:107:7773 0°7°1n
SPRTY N2 73T? M) Ton N ninRo2
All the paths of the L-RD are mercy and truth Unto such as

keep His covenant and His testimonies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,15 0°%nn
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“Whoever says, ‘I have only Torah,” does not even have
Torah.” Here it shows that the drawing down through
Torah needs the ascent from below first.
Yevamot 109b:4-5°17-7:2 v”p Nna°
R2INT — 127 7277 BY Ypin .piT AP TayT — 1RY 21y
PR IRDOWD .17 7 PR — 71790 92 1R IR0 22 nik 2oi a7
IND WD n1 R .70 KPR 1P PR — 7790 KPR 7 PR nixg P2
NP MR LRDD 27 MK ZRHYY K1 47 PR 1790 19°DRT RPN
PR 93 nTRPR A M2 WYY 95 — rontn onTey
TR72 90K Ry

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“And you too shall judge My house and also guard My
courtyards.” The Alter Rebbe reads “judge” as the firm
rule of the animal soul.
Zechariah 3:7°1:1 717701
FAX™DI) YN NVRYRTNY OX) 720 *27T30K NIKIZ 7 TN
DoAY 1°2 0099 77 PANN MIATNR NYA 03 CNP3TNR 1IN
PR
'Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free
access among these that stand by.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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66 RI%7 RNID2AT RIT
“The law of the kingdom is law.” It is brought to show that
“judge” means imposing binding rule.

Gittin 10b:12-147"-27%:2 " 1°1°)

RO XYW KM 2XWY K2 W7 - *3p Kp N2 ,1Inm KPX

*10 KRR NPY2ORY LRIPT - KNIDPRT RIPT 2RIMY 0K IR K9y

WZ R 2101 PYWD 9K AX N TR 230 7003 weion van?
7ANPI MmN 2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“A servant will not be corrected by words.” The Alter
Rebbe applies it to the animal soul, which needs more
than persuasion.

Proverbs 29:19v7:172 “Hwn
IR TR P2 T3 0N 07372
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A servant will not be corrected by words; For though he un-
derstand, there will be no response.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A later maamar discussing the need to strike the animal
soul.
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“A person should always incite the good inclination
against the evil inclination.” It shows the need to fight the
animal soul actively.

Berakhot 5a:2°2:X ’11 n1572
2% DR P DPYY wPRY? 12 1YY 027 0K LRI 12 17 27 N
OXY , 20 — 97X OX "IRLON PRY M7 PRI YT 737 9y iy
,22VI7 — iNEI OX .”022272 1IMR” MRV ,77IND PIoyY — KD
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R. Levi b. Hamma said in the name of R. Simeon b. Lakish:
A man should always oppose [yargiz] the good impulse to
the evil impulse ; as it is said : "Tremble [rigzu] and sin not"
(ibid. iv. 5). If he conquer it, well and good ; but if not, let
him occupy himself with Torah ; as it is said, "Commune
with your own heart" (ibid.). Should this gain him the victo-
ry, well and good; but if not, let him read the Shema' ; as it is
said, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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A parallel discussion of this passage, from “And further”
through the sweat of the Chayos.
KEHOT'S NOTE
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“A river of fire issued and came forth from before Him.”
The Alter Rebbe explains its origin in the sweat of the
Chayos.

Daniel 7:107:t 5x°17
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A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,
And the books were opened.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Bereshit Rabbah 78:1°k:11”y 127 n*wx12
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LRI 7172 WITPAT RO0TID PI1YL 11 YU NRT LRN™OT ANV
RIT NO91 ,Rmm0a 90 RITY PPTRORM 00 NP0 P NN
,RM1%2 79 MTT 1R ,7YD N°22 R 0 K X099 om0
5173 %7 NI PR 7 ,1IPRW N I 0 PRR K99 0n
... 1 29RWa IR

“He said: Release me, as dawn has broken. He said: I will not
release you unless you bless me” (Genesis 32:27). “He said:
Release me, as dawn has broken” - it is written: “New each
morning, great is Your faithfulness” (Lamentations 3:23) -
Rabbi Shimon bar Abba said: From the fact that you renew
us each and every morning we know that You have great
faithfulness to revive the dead for us. Rabbi Alexandri said:
From the fact that you renew us in the morning of the king-
doms, we know ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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“A storm of G-d... shall fall upon the head of the wicked.”
It describes the river of fire descending as judgment.
Jeremiah 23:19v™:273 7°n7°
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Behold, a storm of the L-RD is gone forth in fury, Yea, a
whirling storm; It shall whirl upon the head of the wicked.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The same words appear again in Jeremiah, of the storm
that falls upon the wicked.

Jeremiah 30:23375:°% 1o
23 OOYW WRA DY 173A0R Y0 NIRE? 7R T NIY0 Man
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Behold, a storm of the L-RD is gone forth in fury, A sweeping
storm; it shall whirl upon the head of the wicked.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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A parallel discussion of the angels’ dread before the
Throne.
KEHOT'S NOTE
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“The sanctuary of G-d are they.” The Alter Rebbe reads it
as the G-dly soul being G-d’s sanctuary.
Jeremiah 7:4'7:1 17017
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Trust ye not in lying words, saying: ‘The temple of the L-RD,
the temple of the L-RD, the temple of the L-RD, are these.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Make Me a Sanctuary and I will dwell within them.” The
plural “within them” is read as G-d dwelling within each
person.
Exodus 25:8°11:717 nnw
:021IN2 NIV WP 2 )
And let them make Me a sanctuary, that I may dwell among
them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to a later maamar (Miketz) where the idea
of the “groomsman of the Queen” is taken up again.
KEHOT'S NOTE
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“When you kindle the lamps.” The kindling of the lamps is

the High Priest’s service as the Queen’s groomsman.
Numbers 8:2°2:’1 72712
M0 212 PITOR NNANR ANPYIa YR NORKY IONTOR 927
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’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And also guard My courtyards.” The courtyards are read
as the animal soul.
Zechariah 3:711 >0t
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DTV T2 0P A7 NN MIMNK MWD 0N AN I
(PR
"Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The promise of “goings” is read here as its full fulfillment
in the Time to Come.
Zechariah 3:7°13 7170t
FAR"DX) YN *RIRYRTNK OXY 720 *2772°0K NIR2Y 7 T2
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SN
'Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Likkutei Torah quotes this line and uses it for Pesach and

Shavuos: Pesach is “running” from below upward,
Shavuos is “returning,” the giving of the Torah from
above downward.

KEHOT'S NOTE
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“Darkness is as light.” It describes the Time to Come,
when the encompassing light removes the difference be-
tween above and below.

Psalms 139:1227°:07%p 0°7°1n
:TIRD 72702 1°K° Di%D 717721 Tan Pwno RS N o3
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says these words were added in the Tzemach
Tzedek’s handwriting in the version printed there.
KEHOT'S NOTE
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In Tzav the Alter Rebbe asks why Pesach is on the day of
the miracle but Chanukah and Purim on the day of rest,
refers to this maamar, and answers through the lights that
fill and encompass all worlds.

Shabbat 21b2 X”> naw
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