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On the Twenty-Fifth of Kislev

The Menorah and the incense, with the daily offering around
them, model the whole of divine service: Torah lights up the
emotions, mitzvos and charity lift even the lowest “inanimate”
level, and self-sacrifice raises the animal soul. Chanukah is a
“dedication” in which Israel’s self-sacrifice against the Greeks
drew down the light of Torah anew, celebrated through Hallel
(bringing G-dliness into revelation) and thanksgiving (bowing

before what remains beyond reach).

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e Likkutei Torah
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THE BIG IDEA

The Menorah and the incense, with the daily offering around them, model the
whole of divine service: Torah lights up the emotions, mitzvos and charity lift even
the lowest “inanimate” level, and self-sacrifice raises the animal soul. Chanukah is
a “dedication” in which Israel’s self-sacrifice against the Greeks drew down the
light of Torah anew, celebrated through Hallel (bringing G-dliness into revelation)

and thanksgiving (bowing before what remains beyond reach).

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Chanukah is marked with lamps, and what Hallel and thanksgiving mean, and
answers through the Temple order. The seven lamps are the seven emotions; lighting them draws the
light of Chochmah into the emotions to refine them, all seven at night, the principal lamp by day. This
is Jacob’s yud reaching the heel, subduing Esau. The incense, made of tasteless spices, lifts the “let-
ters” of thought, speech and action, which wisdom cannot reach, and its fragrance draws G-dliness
down. In prayer, the blood of the daily offering is the self-sacrifice of the Shema: the G-dly soul at
“One,” and the animal soul, rooted in the Chayos of the Chariot, at “Blessed be the name,” rising with a
great noise from the heart’s fiery left chamber. Torah study is the lamps; charity, the sum of the
mitzvos, is the incense and a “helmet of salvation” that draws down G-d’s shining face; the fat is de-
light in G-d alone. All creation is “small” before the Infinite, so it needs chinuch, dedication through
great gifts, like the Princes’ gifts to the altar. The Hasmoneans’ self-sacrifice was that gift. Hallel re-

veals the hidden; thanksgiving acknowledges the unrevealed.

OUTLINE

1 The questions of Chanukah M
Why lamps, and what are Hallel and thanksgiving? The answer begins with the Temple Menorah.

2 The lamps: wisdom refines the emotions 2-6

The seven lamps are the seven middos; lighting them draws the light of Chochmah into the emotions, the
yud of Jacob reaching the heel.

3 The incense: raising the letters 17-9

The incense raises the inanimate “letters” of thought, speech and action, which wisdom cannot lift, and its

fragrance draws Havayah down.
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4 Prayer and the two kinds of self-sacrifice

110-16

Prayer replaces the offerings; self-sacrifice at “One” belongs to the G-dly soul, and at “Blessed be the

name” to the animal soul, for all the worlds are only G-d’s Name.

5 The blood of the tamid: the animal soul’s fiery ascent

17-21

The animal soul, rooted in the Chayos, rises with a great noise from the heart, reaching “before

Havayah,” and draws the Infinite Light down in return.

6 Torah, charity and the helmet of salvation

122-31

Torah lights the intellect like the lamps; charity, like the incense, protects as armor and draws down

G-d’s inner face through the 620 pillars of light.

7 The limbs and the fat: delight in G-d

132-33

After yearning comes delight in G-d alone, and the sweetness of the Torah as commanded by G-d

Himself.

8 Chanukah as dedication

134-39

All creation is “small” before the Infinite and needs chinuch through great gifts; the Hasmoneans’ self-

sacrifice against the Greek decree drew down the light of Torah anew.

9 Hallel and thanksgiving

140-43

Hallel brings hidden G-dliness into revelation; thanksgiving is the “return,” bittul before the Infinite

Light that is not yet revealed.

KEY CONCEPTS

The seven lamps as the middos n177°1-mA17

The Menorah’s seven lamps stand for the seven emotive
attributes; lighting them means bringing the light of
Chochmah into the emotions to refine them.

Incense (ketores) nvp

Made of tasteless spices, the incense stands for the inani-
mate level, the “letters” of thought, speech and action and
the physical mitzvos, whose fragrance rises and draws
G-dliness down.

Two kinds of self-sacrifice w51 n17°0n 0°nys 2

Self-sacrifice at “One” is the natural bittul of the G-dly
soul; self-sacrifice “with all your soul” is the subjugation
and transformation of the animal soul, at “Blessed be the
name of the glory of His kingdom.”
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Yud-ekev 2py 171
Jacob’s name read as the yud of Chochmah reaching down
to the “heel,” the lowest levels, holding Esau in check.

Helmet of salvation 7131%° ¥212
Charity makes G-d “turn” with His very Self, drawing down
His inner dimension, the “shining face” and “crown of

glory.”

Chinuch (dedication, training) 712°n

Training something that is far from its goal through many
gifts; the altar and all creation are “small” before the
Infinite and need such dedication.

Hallel and hodaah 7xTIm 997

Hallel is praise that brings hidden G-dliness into revela-
tion; hodaah is acknowledgment and bittul before the
Infinite Light that is not yet revealed.
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SECTION 1 - 11

The questions of Chanukah

QIR ORINDWA N°2 N19DH 1723WDT 191 D205 *0°11° 10303Waw 11D 2119137 onY 1199003 1703
4IN%N KD

“On the twenty-fifth of Kislev [begin] the days of Chanukah,” etc.: “for when the Greeks entered the
Sanctuary,” etc., “and when the royal house of the Hasmoneans prevailed and defeated them, they

found

The maamar opens with the Talmud’s account of Chanukah: the Greeks defiled the Temple, and when the
Hasmonean kings defeated them, they searched for pure oil to light the Menorah. The Alter Rebbe quotes it

in shortened form, marking the omissions with “etc.”
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only one cruse of oil,” etc. “The following year they established them as eight festive days, with
Hallel and thanksgiving.” We need to understand the matter of Hallel and the matter of
thanksgiving.

Only one cruse of oil with the High Priest’s seal was found, enough for one day, yet it burned for eight. The
Sages made the eight days a festival of Hallel (the psalms of praise) and thanksgiving, and the maamar sets

out to explain what each of these two terms means.
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We also need to understand why, for this miracle, they instituted the lighting of lamps in remem-

brance of the Temple, where they found one cruse of oil, etc., whereas they did not institute the

same for other miracles.

A second question: other miracles were not commemorated by lighting lamps, so why was this one? The
miracle took place with the Temple’s lamps, and the Chanukah lights recall them.
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And also: what do lamps have to do with Hallel and thanksgiving? But the explanation is that it is
written, “For a mitzvah is a lamp and the Torah is light,” etc. This will be understood by first ex-
plaining the matter of the Menorah in the Holy Temple, of which our Sages, of blessed memory,

said, “Does He then need its light?” etc.

A third question: what connects lamps to praise and thanksgiving? The answer begins from the verse com-
paring a mitzvah to a lamp and the Torah to light, and from the Sages’ remark that G-d surely does not need
the Menorah’s light; the Menorah must therefore stand for something spiritual, which the maamar now

explains.

SECTION 2 - 112-6

The lamps: wisdom refines the emotions
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Now, it is written, “And when Aaron kindles the lamps at dusk, he shall burn it [the incense],” and,
“In the morning, when he prepares the lamps, he shall burn it.” For at night he would light all sev-

en lamps, and the next day he would clear their ashes and prepare them,

The Torah pairs the kindling of the Menorah with burning the incense, both at dusk and in the morning. At
night the Kohen lit all seven lamps; in the morning he cleaned out the ashes and prepared the lamps.

L0907 11971121 21N 10T 1R v 91 RITW 2299 13 PR POPTR 110 R
and he would light only the western lamp, which is the sixth lamp, from which he would begin and
with which he would conclude.

In the morning only the western lamp, counted here as the sixth, was actually lit: the lighting began from it
and ended with it. The maamar will find meaning in this difference between night and day.
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The explanation is that the lamps are the emotive attributes (middos): “Yours, G-d, are the great-

ness and the might,” etc.; they are seven lamps, corresponding to the seven middos.

The seven lamps correspond to the seven emotive attributes (middos) listed in the verse “Yours, G-d, are the
greatness (Chesed), the might (Gevurah)...”. Lighting the lamps therefore means bringing light into the

emotions.
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Now, in each and every attribute there is “the one opposite the other”: in kelipah (the husk), over
against holiness, and they draw their nourishment from holiness.
For each holy attribute there is a corresponding attribute in kelipah, the realm that conceals G-dliness. The

kelipah has no life of its own; it draws its vitality from holiness.

R AWITPIW IRT%A 191 .NORWA TIRN NP2 MAITAN MPWSNWn2 JwnI IwvITRpaw 20Kk 11
.A”121 0y Y7

For example, from love in holiness there is drawn down, through the chain of descending levels,

[what comes] to be physical lust; and likewise from awe in holiness [comes] evil fear, and anger,
and the like.

As love descends through the levels, it can become physical lust; holy awe can become fear of the wrong
things, anger and the like. The unholy emotions are degraded forms of holy ones.
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And they must be refined and transformed, to be absorbed into supernal holiness, so that all the at-
tributes will be for G-d in a state of self-nullification (bittul): “Yours, G-d, are the greatness and the

might,” etc.

The fallen emotions must be refined and turned around so that they rejoin holiness. The goal is that all the
emotions belong to G-d, in the self-nullification expressed by “Yours, G-d, are the greatness and the might.”
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The refinement is through Chochmah (wisdom), for “through Chochmah they are refined,” etc.
And Chochmabh is a light, to illuminate the attributes and to purify them.

Refinement comes through Chochmah (wisdom), which sorts good from evil. Chochmah is compared to

light because it illuminates the emotions and purifies them.
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At night, which is the time of darkness, it was necessary to light all seven lamps, that is, to draw the

light of Chochmah into each and every attribute on its own,

Night stands for a time of darkness, when each emotion needs its own light of wisdom. That is why all seven
lamps were lit at night.
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whereas by day it was enough to light the sixth lamp, which is the principal channel of influence,
and of itself the light of Chochmah would be drawn into all the attributes.

In the day it was enough to light the sixth lamp, the principal channel through which influence flows, and the
light of wisdom would reach all the emotions by itself. The Kehot note links the sixth lamp to Yesod.
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Now, there is “world, year, soul.” Just as Aaron would draw down the light of Chochmah into the
world, [into] the seven levels and supernal attributes in the order and conduct of the world, so too
he would draw down the light of Chochmah into the souls of Israel,

Sefer Yetzirah teaches that everything exists in three dimensions: world (space), year (time) and soul.

Aaron’s lighting drew wisdom into the seven attributes that govern the world, and at the same time into the
souls of Israel.
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who are “those who came out of Jacob’s thigh, seventy souls,” corresponding to the seven lamps.
They are “those who came out of the thigh of 3p¥> (Jacob)”: yud-ekev (“heel”), that is, the yud,
which is Chochmah, drawn down and descending into the level of the heel, the end of the lowest
levels.

Jacob’s descendants were seventy souls, ten times seven, matching the seven lamps. The name 2py” is read

as yud (the letter of Chochmah) plus ekev (“heel”): wisdom drawn down to the lowest levels, the heel of the

soul.
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This is [the meaning of] “and his hand was grasping Esau’s heel”: for 17> (“his hand”) has the letters
of 7 (yud), which grasps the heel of Esau so as not to give it the strength to expand and rule, but

only to subdue it beneath holiness and to subjugate the sitra achra (the other side).

At birth Jacob’s hand held Esau’s heel. 17° (“his hand”) has the same letters as 77 (yud): Jacob’s wisdom holds

Esau, the root of kelipah, from below, not letting it spread and rule but keeping it subdued under holiness.
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And this was the meaning of what Aaron drew down when he kindled the lamps: to draw the yud of
Jacob, the light of Chochmah, to the level of the heel, so that even the natural attributes in the ani-

mal soul will rise and be absorbed into holiness.

This is what Aaron did in lighting the lamps: he drew Jacob’s yud, the light of wisdom, down to the heel. The
aim is that even the natural emotions of the animal soul rise and are absorbed into holiness.

SECTION 3 - 17-9

The incense: raising the letters

32.'-'!11"?9,7" N1737 DR 12°02 P22 1Y 31}'!1'1’?9]7’ 0°29¥11 71°2 M3 DR 1R M5yt 2°n5 1M
Now, it is written, “And when Aaron kindles the lamps at dusk, he shall burn it,” and likewise, “In
the morning, when he prepares the lamps, he shall burn it.”

The maamar returns to the verses about the Menorah and the incense, now to explain the incense itself.
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[First] “when he kindles,” and then “he shall burn it,” and likewise in the morning; as it is stated in
the order of the Temple service, the preparing of two lamps precedes the incense. To understand
the matter of the incense, which came after the lighting and after the preparing of two lamps: it is
because

In both verses the lamps come first and the incense after, and the Mishnah’s order of the Temple service

likewise puts the preparing of two lamps before the incense. The question is why the incense follows the

lamps.

likuteitorah.com/torah-ohr/vayeishev/4/ 8
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the matter of the lamps has already been explained above: it is the raising up of the attributes that
descended and were drawn down into the physicality of the animal soul, so that they rise and are
absorbed into holiness. But the incense is the raising up of the letters, those of thought, speech and

action, the garments of the attributes, which are of the level of the inanimate.

The lamps raise the emotions that descended into the animal soul. The incense raises something lower: the
“letters”, the garments of thought, speech and action through which the emotions are expressed, which are

like inanimate matter.
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The letters of holiness are called “the wall of the daughter of Zion,” a wall of stones: “two stones
build two houses,” etc., as is known.

Letters of holiness are compared to a wall of stones: Sefer Yetzirah calls letters “stones” and the words built
from them “houses.”
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And as is explained elsewhere on the verse, “Great is G-d and much praised, in the city of our
G-d”: when is He called great? When He is in the city of our G-d, etc.

G-d’s greatness is revealed “in the city of our G-d,” that is, when it is expressed and built up. The letters are
the city in which His greatness is revealed.
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Now, the letters of thought, speech and action that fell into physicality, under the dominion of the
kelipos and the sitra achra, have no ascent through the drawing down of the light of Chochmah, for

the light of Chochmabh is only in the attributes themselves, love and awe, etc.,

The letters of thought, speech and action have fallen into physicality under the kelipos, and the light of wis-
dom cannot raise them. Wisdom works only on the emotions themselves, love and awe.

likuteitorah.com/torah-ohr/vayeishev/4/ 9



TORAH OHR - PARSHAS VAYEISHEV - MAAMAR 4 191 957119 0317 10323WOW 15 191317 *1i° 199002 11792

X2 1%y On% PR NPMIRA NPRwa PaR (MPWRI2 D3 1D 40935 D7y wrhY) NPama Pna 1w
oM 0I°RY 995 OYY 0773 PPRY 0°7277 17 NY0P 210n0w Nupn Y

which are of a spiritual nature (see what is explained on “And [G-d| formed,” etc., in Parshas
Bereishis). But the physicality of the letters has no ascent except through the incense: for the

spices of the incense were of things that have no taste at all and are not of the category

Emotions are spiritual; the text refers the reader to its explanation of “And G-d formed” in Bereishis.
Physical letters rise only through the incense, whose spices had no taste and were not food.
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of food at all, so they are of the level of the inanimate; and by burning them there comes to be a
fragrance that rises upward and restores the soul: “a fire-offering, a pleasing fragrance to
Havayah.” For through the fragrance there comes to be nichoach (“pleasing”), that is, a descent
into the chain of descent, a drawing down of the level of Havayah, [whose] yud [is] Chochmah, etc.

Being tasteless, the spices are like inanimate matter, yet when burned they give off a fragrance that rises and
restores the soul. The Torah calls an offering “a pleasing fragrance (re’ach nicho’ach) to Havayah”:
nicho’ach suggests descent, and the fragrance draws down Havayah, whose yud is Chochmah.

SECTION 4 - 110-16

Prayer and the two kinds of self-sacrifice
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Now, all this was in the Holy Temple, where they would offer sacrifices; and now prayer is in place
of the sacrifices. We need to understand this in [terms of| prayer.

All this took place in the Temple through the offerings. Since its destruction, prayer takes the place of the of-
ferings, so the same order must have a meaning in prayer.

likuteitorah.com/torah-ohr/vayeishev/4/ 10
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In the order of the Temple service, the blood of the tamid (the daily offering) came before the pre-
paring of two lamps, the lamps before the incense, and the incense before the limbs. It follows that
the blood of the tamid came before the lamps and incense, and the limbs of the tamid after the

lamps and incense.

In the daily Temple order, the blood of the tamid, the daily offering, came before the lamps and incense, and
its limbs were burned only after them. The offering was split in two, with the lamps and incense between.
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This will be understood in the service of G-d in prayer. For the essence of the service in the Shema
and prayer is to give over one’s soul in the Shema.

This order will be explained in terms of prayer. The heart of prayer is the Shema, where one gives over one’s
soul to G-d.
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Now, there are two kinds of self-sacrifice (mesirus nefesh): to give over one’s soul in “One,” and
“with all your soul: even if He takes your soul,” etc. To understand what these two kinds of self-sac-
rifice are:

There are two kinds of self-sacrifice in the Shema: giving oneself over in the word “One,” and loving G-d

“with all your soul,” which the Sages explain as “even if He takes your soul.” The maamar asks what distin-
guishes them.
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self-sacrifice in “One” refers to the G-dly soul, which is in a state of actual self-nullification, as it is
written, “As G-d lives, before Whom I have stood.” The state of standing is self-nullification in the
Infinite Light (Or Ein Sof), blessed be He, itself.

Self-sacrifice at “One” belongs to the G-dly soul, which is already wholly nullified before G-d. Elisha’s words
“before Whom I have stood” show this: standing before G-d means complete self-nullification in the Infinite
Light.

likuteitorah.com/torah-ohr/vayeishev/4/ 11
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And the level of “with all your soul” means that the animal soul too should be in a state of subjuga-
tion and transformation (iskafya and is’hapcha), etc.; for this self-sacrifice is not in “One”

The second self-sacrifice, “with all your soul,” concerns the animal soul, which must be subdued and then
transformed. This happens not at “One” but at the verse that follows it.

M2 °P1 9o §79107 ¥73 K90 Naw YT 137 90 1PIvm 19 SN0 120 ow 7173 P23 ROX
7292 nw

but in the level of “Blessed be the name of the glory of His kingdom,” etc. The explanation is that,
as is known, the level of the light that fills all worlds (memalei kol almin) and of the light that en-
compasses all worlds (sovev kol almin) is all called only the level of “My Name.”

It happens at “Blessed be the name of the glory of His kingdom,” which speaks of G-d’s “name,” not His es-

sence. Both kinds of divine light, the light that fills all worlds and the light that encompasses them, are only
G-d’s “Name.”
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As in the saying, “King, praised and glorified forever and ever (adei ad), is His great Name.” “For-
ever and ever” means all the ascents from world to world, elevation after elevation: the World to
Come, the Upper Garden of Eden, the days of Mashiach and the Resurrection of the Dead, and the
many myriads of myriads of worlds and chambers explained in the Zohar.

The words come from the morning prayers, which praise G-d’s “great Name” as glorified “forever and ever.”

The Alter Rebbe reads “forever and ever” as the endless ascents of all the higher worlds, from the World to

Come to the countless worlds described in the Zohar, and all of them are praise of His Name alone.
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In truth there are far more, without end, as it is written, “His troops are without number”; His
troops are the angels, which are the outer dimension of the worlds, and all the more so the souls,
which are the inner dimension of the worlds. Yet all this is only at the level of “His Name,” the
name of the glory of His kingdom.

The worlds are in fact endless, like the countless “troops” of G-d, the angels. Angels are the outer side of the

worlds and souls their inner side, yet even these belong only to G-d’s Name, “the name of the glory of His
kingdom.”
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As in the analogy of the extension of a king through his country: only his name goes out through
all the provinces of his kingdom, not his essence and being. So too, so to speak, the extension of

the life-force drawn

A king’s name reaches every province of his realm, though he himself does not. In the same way, the life-
force that spreads through the worlds is only G-d’s “name.”
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from the Infinite Light, blessed be He, to give life to all the creatures and the soul of every living
thing: this extension and drawing down is only at the level of a “name,” which is only a radiance
and illumination, merely an extension, and it is called the Infinite Light (Or Ein Sof).

The divine life in all creatures is only a “name,” a radiance and extension from G-d, not G-d Himself. This
radiance is what Chassidus calls the Infinite Light (Or Ein Sof), as distinct from the Infinite One Himself.
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But the very essence of the Infinite One (Ein Sof), blessed be He, is exalted and lofty, for it is writ-
ten, “For I, G-d, have not changed,” and there is no comparison to Him, blessed be He, not even as

a drop compares to the ocean, etc.

G-d’s own essence is beyond all this and unaffected by it, as the verse says, “I, G-d, have not changed.” All

the worlds together bear no relation to Him, less than a drop bears to the ocean.
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Now, the soul, the G-dly soul, because it is of the inner dimension of the worlds, is nullified and ab-
sorbed in the higher unity (yichuda ila’ah), blessed be He, before the Infinite Light, blessed be He,
itself; because there rests and shines upon it the light

The G-dly soul belongs to the inner side of the worlds, so it is naturally nullified before G-d, absorbed in the
“higher unity” in which all creation is nothing before Him. The Infinite Light rests upon it directly.
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of the Infinite One, blessed be He, and it contemplates and meditates on His exaltedness, blessed
be He: how nothing can be compared to Him, and “I, G-d, have not changed,” etc. But in the chain
of descent and the lowering of the levels, down to the end of the lowest levels, [that is, the level] of
the animal soul enclothed in the actual physical body:

The G-dly soul contemplates G-d’s greatness and senses that nothing compares to Him. The animal soul,
however, stands at the bottom of the chain of descent, clothed in the physical body.
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the physical is a screen that separates and divides [it] from the higher unity, because to eyes of
flesh it appears as a being and a separate thing. Nevertheless, through the descent of the soul, the

G-dly soul, which did not descend for its own sake,

Physicality is a screen that hides the higher unity: to the physical eye things look independent and separate
from G-d. Yet the G-dly soul descended into this world, and not for its own benefit.
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for even before its descent it was at the level of “before Whom I have stood,” etc.; rather, the de-
scent is for the sake of the ascent of the animal soul: to shine upon it an illumination from the
higher unity, blessed be He, so that it too can rise and be absorbed into the Infinite Light, blessed
be He.

Even before coming down, the G-dly soul “stood before G-d.” It descended to raise the animal soul, shining

upon it a glimmer of the higher unity so that it too can rise and be absorbed into the Infinite Light.
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This illumination and drawing down is from the level of “Blessed be the name of the glory of His
kingdom forever and ever”: that is, through contemplating that everything that appears as a being
and separate is nothing

The light that the G-dly soul shines into the animal soul comes from “Blessed be the name of the glory of His

kingdom,” the lower level of G-d’s Name. This comes about through contemplating what the world really is.
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but a radiance, the name of the glory of His kingdom. Therefore the being will be nullified, like the

radiance of the sun within the sun, etc., as is explained elsewhere.

Everything that seems separate is only a radiance of G-d’s kingship. Once this is understood, the apparent

“something” is nullified, like a ray of sunlight inside the sun, where it has no existence of its own.

SECTION 5 - 117-21

The blood of the tamid: the animal soul’s fiery ascent
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Now, in the ascent of the animal soul to be absorbed into the Infinite Light, blessed be He, very
great and abundant is its power, for it is of the level of baalei teshuvah (those who return), who

“draw with greater force.”

When the animal soul rises, its force is greater than the G-dly soul’s, like that of people who return (baalei
teshuvah), whom the Zohar describes as drawing with greater force than the wholly righteous.
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For the animal soul was taken from the holy Chayos of the Chariot. And the Chayos carry the

Throne, and “the likeness as the appearance of a man upon it from above.”

The animal soul is rooted in the holy Chayos, the living creatures of Ezekiel’s vision that carry G-d’s Throne,

above which is “the likeness as the appearance of a man.” Its root is therefore very high.
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“And with a great noise they rise up.” This was the meaning of the blood of the tamid, [slaughtered]
“on the north side before Havayah”: for the sacrifices were of the soul of the animal, to raise it to its
root, from which it was taken, the level of the face of the ox in the Chariot.

The Chayos rise “with a great noise,” as the morning prayers describe. So the tamid’s blood was offered “on

the north side before Havayah,” since the offerings raised the animal’s soul to its root in the face of the ox in
the Chariot.
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The tamid was of the most holy offerings, which are slaughtered in the north, the level of Gevurah
(restraint), which is from the left, the level of “a great noise.” Moreover, 11193 (“on the north side”)
[is] 71 112%, “the hidden hei,”

The tamid was one of the most holy offerings, which are slaughtered on the north side of the altar. North is
Gevurah, the left side, the source of the “great noise”; and 11183 (“north”) also reads as ’71 1183, “the hidden
hei.”
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that is, the level of the final hei of the Name Havayah, which is the level of the concealment and tz-

imtzum (contraction) of the Infinite One, blessed be He; and because of this there was the noise.

The hidden hei is the final hei of Havayah, Malchus, where the Infinite One conceals and contracts Himself.

The concealment is what causes the “noise,” the tumult of longing.
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This is “on the north side before Havayah”: from the level of “the north side,” which is the level of
“a great noise,” they rise up and carry the Throne, the likeness as the appearance of a man, above
the level of man; because their root is from the World of Tohu, “before any king reigned over the
children of Israel.”

From this place of noise the Chayos rise above the level of “man” itself, even as they carry the Throne with
the likeness of a man on it. Their root is in Tohu, the world that existed “before any king reigned over Israel.”
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Now, Havayah, [whose] yud [is] Chochmabh, etc., is the level of man; whereas “with a great noise
they rise up” above the level of man. This is “before Havayah”: the source of the level of Havayah,
from which is drawn the very coming-into-being of the level of Havayah.

Havayah, whose yud is Chochmah, corresponds to “man,” the ordered structure of the Sefiros. The ascent

“with a great noise” reaches above it, to what the verse calls “before Havayah,” the source from which
Havayah itself comes to be.
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And just as they would offer the blood of the tamid, from the actual soul of the animal, so prayer, in
place of the sacrifices, is the ascent and absorption of the animal soul within a person, which is

also “with a great noise”: the level of flashes of fire and fervor, in yearning and thirst, etc.

Just as the Temple offered the blood of an actual animal, prayer lifts the “animal” in a person, the animal
soul. Its ascent too comes “with a great noise”: burning fervor, yearning and thirst for G-d.
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This is “Man and beast You save, Havayah”: the beast within man You save, so that in it too there be
a drawing down of the level of Havayah.
The verse “Man and beast You save, Havayah” is read as the beast within man. G-d saves the animal soul too,

so that the light of Havayah is drawn into it.
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This thirst and this yearning are the level of “with all your heart.” For in the heart there are two

chambers: the right chamber is full of air and breath,

The animal soul’s yearning is loving G-d “with all your heart,” which the Sages read as with both inclina-

tions. The heart has two chambers, and the right one holds air and breath.
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and the left chamber is full of blood, for “the blood is the soul”; the revi’is of blood on which the

soul depends has its dwelling in the heart, where the element of fire and the natural heat are found.

The left chamber holds blood, and “the blood is the soul”: the vital measure of blood (a revi’is) on which life

depends dwells in the heart. There too are the element of fire and the body’s natural heat.
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As is known, the lobes of the lungs blow upon the heart to cool it from its heat. And there is the
dwelling-place of the G-dly yearning and thirst, to rise and be absorbed into the Infinite Light,
blessed be He.

The lungs cool the heart’s heat. That hot left chamber is where the G-dly yearning and thirst arises: the ani-

mal soul’s own fire, now directed toward being absorbed into G-d.
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Now, after this ascent and absorption, “spirit brings spirit and draws down spirit”: to draw the
Infinite Light, blessed be He, down below, “as water [reflects] face to face.”

After the soul rises, the Zohar’s principle applies: the spirit rising from below brings down spirit from
above. As water reflects a face, G-d answers the soul’s ascent by drawing His light down.
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Just as one nullifies oneself, from being to nothing, so there is drawn down from above, from noth-
ing to being, so that the Infinite Light, blessed be He, itself will rest below as above.

The soul makes itself “nothing,” and in response G-d’s light comes down from “nothing” into “something.”
The Infinite Light then rests below just as it does above.

SECTION 6 - 122-31

Torah, charity and the helmet of salvation
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“With all your soul”: with all the powers of the soul, thought, speech and action. Also, every soul
comprises nefesh, ruach and neshamah. And the main part of the soul is the intellectual one, each
according to his measure: there are masters of Scripture, and there are masters of Mishnah and
Talmud.

“With all your soul” means with all the soul’s powers and garments, its levels of nefesh, ruach and ne-

shamah. Chief among them is the intellect, and each person’s intellect has its measure, whether in Scripture
or in Mishnah and Talmud.
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This is the matter of lighting the lamps. Except that at dusk he lights all seven lamps, while in the
morning, at the time of preparing two lamps, he would light the sixth lamp after preparing it, and

afterwards light the seventh lamp.

Bringing the light of Torah into each person’s intellect is the lighting of the lamps. The maamar recalls the

difference: at dusk all seven lamps were lit, and in the morning the sixth and then the seventh.
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It is like “and the Torah is light”: that the light of the Torah should shine in “with all your soul,” the
intellectual soul. From this one comes to the level of “with all your might,” with all your wealth,
which is the level of charity (tzedakah), which is [what is called] “mitzvah” without qualification, a

mitzvah of action.

“And the Torah is light” is the light of Torah shining in the intellect, the service “with all your soul.” From
there one reaches “with all your might,” which the Sages read as “with all your money”: charity, which the
Talmud simply calls “the mitzvah.”
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As is known, the mitzvos that are done in physical action are of the level of the incense, which is
made of spices that have no taste and are not of the category of food.

All mitzvos done with physical action are like the incense. Its spices had no taste and were not food, just as

physical actions carry no understanding of their own.
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From them there comes to be a fragrance that rises upward, to strengthen the mind and to restore
the soul. For the first revelation of the soul as a whole is in the intellect (mochin) in the head, and
the action of fragrance is that the soul should not be withdrawn from the intellect, but should re-
turn and be revealed, from concealment into revelation.

Like the incense, physical mitzvos give off a “fragrance” that revives the soul and strengthens the mind.

When a person faints, fragrance brings the soul back to the brain, where it is first revealed; so the mitzvos

keep the soul present and revealed.
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So it is with the mitzvos, and their sum is the mitzvah of charity, about which it is said, “Charity ex-
alts a nation”: it is exalted and rises higher and higher. And it is written, “He put on charity as a

coat of mail, and a helmet of salvation on His head.”

All the practical mitzvos are summed up in charity. “Charity exalts a nation” is read as charity itself rising
higher and higher, and Isaiah describes G-d putting on charity as armor, with a helmet of salvation on His
head.
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A coat of mail is [made] of many scales. So too, each and every coin adds up to a great sum, to be-

come a coat of mail, which is a shield for all who take refuge in it.

Armor is made of many small scales. In the same way, each coin given adds to a great sum, and together they

form a protective coat for all who shelter in it.
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So too charity becomes a shield and a refuge, so that there be no nurture for the kelipah and the

sitra achra; and it becomes a “helmet of salvation on His head.”

Charity shields a person so that the kelipah and the sitra achra cannot draw nourishment from him. Beyond

that, it becomes the “helmet of salvation,” which the next paragraphs explain.
»Ia Yyl TRpTR nanY GKREN APTE 9072 %20 Raxan NAvy 25N 730 T 101y IR0

12 1°12 °11 AR® 0°1D N7T7 N2 R 712°% NAIRDN DUy

The explanation of this: it is written, “A crown of glory is gray hair; it is found in the way of
charity.” From charity there comes to be a “crown of glory, gray hair,” which is the level of the

majesty of the face, “May G-d make His face shine,” etc.,

Proverbs says the crown of gray hair “is found in the way of charity.” Gray hair stands for the majesty of the

face, the shining of G-d’s face in the Priestly Blessing, and this, the maamar says, comes from charity.
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the level of the inner dimension, which is the level of “the hidden things of the heart,” the inner di-
mension of the heart, which becomes one with the mind as “two companions who never part.” For
the outer dimension of the heart does not become one with the mind: the mind is in one’s power, to
understand and contemplate the greatness of the Infinite One, blessed be He,
G-d’s “face” means His inner dimension, which in a person corresponds to the inner heart, the “hidden
things of the heart.” The inner heart is always united with the mind, but the outer heart is not. A person can

choose to contemplate G-d’s greatness with his mind, but, as the next paragraph says, the feelings of the out-
er heart are not in his control.
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and yet the outer dimension of the heart is not in one’s power; but the inner dimension of the heart
truly becomes one with the mind. And through charity there comes to be a fragrance that restores
the soul and makes the revelation of the mind shine, to become one in the inner dimension of the
heart.

The outer heart is not in a person’s control; the inner heart is always one with the mind. Charity produces a
“fragrance” that revives the soul and lets the light of the mind shine into the inner heart.
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This is “Oil and incense gladden the heart”: this is the Holy One, blessed be He, as it is written, “the
Rock of my heart.” For just as the heart draws life-force to all the limbs, so it is written, “And You
give life to them all.”

Proverbs says “oil and incense gladden the heart,” and the Psalms call G-d “the Rock of my heart.” As the
heart gives life to every limb, G-d gives life to all things, so the “heart” that is gladdened is G-d Himself.
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The gladness of the heart is the revelation of the inner dimension, that is, the inner dimension of

the Infinite Light, blessed be He, to which nothing compares, etc.

The gladness of the heart means the revealing of the inner dimension of the Infinite Light, which bears no

comparison to anything else.
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And through charity, which is the nullification of being into nothing, for one gives the life of his
soul from his toil, there is drawn from above a drawing down into being from actual nothing,

which is the inner dimension of the Infinite Light, blessed be He, itself.

When a person gives charity he gives away money earned by his toil, which is part of his very life; this is nul-
lifying his “something” into “nothing.” In return, G-d’s innermost light is drawn down from “nothing” into
“something.”
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This is the level of “doing the will of the Omnipresent (Makom).” For will is subject to change, and it
is written, “I, Havayah, have not changed.”

The Sages speak of Israel “doing the will of the Omnipresent (Makom, literally “Place”).” Will implies
change, from not wanting to wanting, while G-d says, “I, Havayah, have not changed.”
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But Israel do the will of the Omnipresent, [causing] His will, blessed be He, to extend into the di-
mension of place: these are the mitzvos, which are His will, blessed be He, enclothed in physical

action, in place and time.

Israel’s performance of mitzvos makes G-d’s will extend into “place.” The mitzvos are His will clothed in
physical actions, bound by space and time.
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The 613 mitzvos of the Torah and the seven of the Rabbis are 620 pillars of light, like a pillar that
connects above and below: so that the Infinite Light, blessed be He, of the inner dimension, which
is far above the bounds of the worlds, rests and is enclothed, as will, in the 613 mitzvos of the Torah
and the seven of the Rabbis, which are enclothed in physical things.

The 613 Torah commandments and the seven rabbinic ones make 620, the numerical value of °n> (Keser,

“crown”), and they are called 620 pillars of light. Like pillars joining heaven and earth, they bring G-d’s in-
nermost light, far above the worlds, to rest in physical actions as His will.
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Therefore the act of charity is called a “helmet of salvation (yeshuah).” For yeshuah is from the
same root as “And G-d turned (vayisha) to Hevel,” etc., meaning that He turned to his prayer: that
is, [charity] causes the Holy One, blessed be He, to turn with His own Self and His glory, to draw

down the revelation of His very essence and being.

Charity is called “the helmet of salvation (yeshuah)” because yeshuabh is linked to “and G-d turned (vayisha)
to Hevel,” meaning He turned to his offering and prayer. Charity makes G-d “turn” with His own Self to re-

veal His very essence.
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This revelation divides into 370 lights, and it is the source of “the glory of gray hair,” the majesty of
the face; as it is written of the Kohanim, “And you shall make them caps, for honor and for glory”:
the caps, which are the “helmet of salvation,” are drawn down to become the “glory of gray hair”

and the majesty of the face.

This revelation divides into 370 lights, the source of the “glory of gray hair,” the shining face. The priests’
caps, “for honor and for glory (tiferes),” are the helmet of salvation that becomes the tiferes of gray hair.

SECTION 7 - 132-33

The limbs and the fat: delight in G-d
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This is “A crown of glory is gray hair,” and all this “is found in the way of charity”: for from charity
there comes to be the “helmet of salvation,” to draw down the majesty of the face, “May G-d make
His face shine,” the level of the inner dimension, as explained above. And afterwards [comes] the
level of the limbs; for in the sacrifices there were two things, blood and fat.

Summing up: charity produces the helmet of salvation, which draws down the shining face, G-d’s inner di-
mension. The maamar now turns to the limbs of the offering: offerings had two parts, blood and fat.
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The blood precedes the lamps. The incense is the level of “with all your heart,” and the limbs,

which are the fat, came after the lamps and the incense.

The order was: blood first, then lamps and incense, then the limbs, identified here with the fat. The blood
and incense correspond to loving G-d “with all your heart,” the fiery yearning.

.35 %1399 W7 21YN DYa RINW "R 0°R17 1IRW 120 MIYNT N2 RIT 2700 00 Iy

The explanation is that the fat is the level of delight, as we see that one who lives in delight has

much fat.

Fat stands for delight: one who lives in pleasure grows fat. The limbs and fat therefore represent the soul’s

pleasure.
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That is, “all the fat is for Havayah”: that one should delight in G-d with joy and gladness of heart,

more than from an abundance of everything, and not have

“All the fat is for G-d” means a person should take all his delight in G-d, joyfully and gladly, more than in any
abundance of good things.
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any other delight at all. Through this, “these words which I command you,” etc., [will be upon your
heart]; and “I” Myself command you, etc., so that through this the sweetness of the Torah will be in

his eyes, etc.

He should have no other pleasure at all. Then “these words which I command you” are felt as commanded by
G-d Himself (“I”), and the Torah tastes sweet.

SECTION 8 - 134-39

Chanukah as dedication
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Now we come to explain the matter of Chanukah, [and] why we bless “to light the Chanukah lamp”;

and what is the matter of the dedication (chanukah) of the altar and the dedication of the House.

The maamar now turns to Chanukabh itself, and to the blessing on its lamp. Chanukah means “dedication,”

so it also asks about the dedication of the altar and of the Temple.
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It is written, “Train (chanoch) a youth according to his way”: that is, when one wants to teach him

and he is far from it, one must train him.

Proverbs says “Train (chanoch) a youth according to his way.” Chinuch, training, is needed when the child is
still far from the thing he must learn.
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The training is through many gifts that are given to him. But it is written, “I was a youth (na’ar),”
[which, the Sages] said, the Prince of the World said: the life-force that spreads through all the
worlds, to each according to its measure, is at the level of a youth.

A child is trained with many gifts. The Sages say that “I was a youth” was spoken by the Prince of the World,

meaning that all the life-force spread through the worlds, to each by its measure, is on the level of a “youth.”
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As it is written, “And he was a youth with the sons of Bilhah,” etc.; [and] “the name of the younger
one was Rachel.” The small hei is the level of Malchus, the final hei of the Name Havayah, so that
“His kingship rules over all”; bringing the creatures into being from nothing to something is at the
level of the small one, because it is in the level of bounds and limits.

Yosef “was a youth” with the sons of Bilhah, and Rachel was “the younger (small) one.” This small one is

Malchus, the final hei of Havayah, through which G-d rules and creates; it is “small” because creation re-
quires limits.
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Relative to the Infinite One, blessed be He, Who, as His name is so is He, has no end, etc., the entire
sum of the life-force is called by the name “smallness,” for it bears no comparison to Him, blessed

be He. This is why it is written, “How will Jacob stand, for he is small?”

Compared with the Infinite One, all the divine life-force in the worlds is “small.” So the prophet says, “How
will Jacob stand, for he is small?”
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For Jacob is the bar that runs from end to end; and since there is an end at the top and an end at the
bottom, it has a limit, and so it is small relative to the Infinite One, blessed be He.

Jacob is the “middle bar” that runs from end to end. Anything with a top and a bottom end has a limit, so
even Jacob is small before the Infinite.
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To draw down the Infinite Light, blessed be He, itself through the sacrifices (the blood of the tamid,

the lamps, the incense and the limbs), the altar was too small to contain [it].

The offerings (blood, lamps, incense and limbs) were meant to draw down the Infinite Light itself. But the al-
tar, like all creation, was too “small” to contain it.
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Therefore the Princes volunteered many gifts for the dedication of the altar, to dedicate the altar;
and their gift was greater than what was offered on it every day, “the one lamb,” etc., which was of-
fered from the communal funds of all Israel.

So the Princes of the tribes brought many gifts to dedicate the altar, more than the daily offerings brought
from the funds of the whole community. Like the gifts given to a child in training, these “trained” the altar to
hold the light.
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The Princes, because they were on a higher level than the rest of the community of Israel, gave a

great gift for the dedication of the altar: silver bowls, bulls, lambs and he-goats,

The Princes of the twelve tribes stood higher than the rest of Israel, so they brought generous gifts for the al-
tar’s dedication: silver bowls and many animals. This is the “many gifts” of chinuch applied to the altar.
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so that there would be power in the offerings of Israel to draw down light, “each day’s matter on its

day,” in the offerings of each and every day.

Their gifts gave the daily communal offerings the power to draw down divine light day by day. The dedica-
tion enabled all that followed.
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So too was the matter of the Chanukah lamps in the days of the Hasmoneans: the Greeks did not
seek to lay hands on them, but only “to make them forget Your Torah and to make them
transgress,” etc.; as our Sages, of blessed memory, said (Bereishis Rabbah, sections 16 and 44),
that they said, “Write on the horn of the ox,” etc.

Chanukah is compared to this. The Greeks, as the Al HaNissim prayer says, sought not to kill the Jews but to

make them forget the Torah; the Midrash reports that they demanded that Israel “write on the horn of the
ox” (that they have no portion in the G-d of Israel).
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The explanation: all idol worshippers have an animal soul from the face of the ox, except that they
receive from the level of the waste and the dregs, the level of horns and hooves, dregs and waste
that do not
This part follows the Kabbalistic teaching of the Chariot and is an interpretive reading. The text says that the
idol worshippers of which it speaks also have an animal soul rooted in the “face of the ox” of Ezekiel’s

Chariot, but that it draws only from its outer, coarse parts, the “horns and hooves,” which do not rise into
holiness.
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rise and become absorbed into the holiness of the face of the ox in the Chariot, [the Chayos] that
carry the Throne and the likeness of a man upon it from above; for this power [exists] only in the
G-dly soul, which is from the level of the man upon the Throne.

The holy “face of the ox” carries the Throne with the likeness of a man upon it. According to the text, the
power to rise into that holiness belongs to the G-dly soul, which stems from the “man upon the Throne.”
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And the animal soul [of Israel] is from the level of man in the Chayos of the Chariot: “and the four

9

of them had one likeness,” “and the likeness of their faces was the face of a man.” Therefore they

have the power to draw down the Infinite Light, blessed be He, itself.

This too is an interpretive reading from the Kabbalah of the Chariot. The text says that the Jew’s animal soul
comes from the aspect of “man” within the Chayos, for Ezekiel saw that each of their faces had a human like-

ness, and so even it can draw down the Infinite Light.
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The Greeks were envious of Israel and wanted Israel too to write on the horn of the ox, so that they
would receive from the level of horns and hooves, as above, and not be absorbed into the holiness

of the supernal Man.

The Greeks, the text says, envied this and wanted Israel to “write on the horn of the ox,” that is, to draw only
from its coarse outer parts. That would keep them from being absorbed into the holiness of the “supernal
Man.”
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This is [the meaning of] “that you have no portion,” etc. Israel were weak and few at that time, and
nevertheless they gave their lives for the sanctification of the Name; and by the power of self-
sacrifice

The decree was that Israel declare they had no portion in G-d. Though weak and few, they gave their lives to
sanctify G-d’s Name.
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they had the power to draw down the light of the Torah anew. This drawing down is at the level of
Chanukah (dedication), the level of an abundant gift, the drawing down of the “helmet of salva-

tion” to become the “crown of glory, gray hair,” etc.

Their self-sacrifice drew down the light of the Torah anew. This is chanukah, “dedication,” the great gift that

brings the “helmet of salvation” and the “crown of glory.”

SECTION 9 - 140-43

Hallel and thanksgiving
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This is the matter of Hallel and thanksgiving. For hallel means praise, and it is also the language of
“when His lamp shone (b’hilo),” etc.: illumination, in revelation.

The maamar now answers its opening question about Hallel and thanksgiving. Hallel means praise, but it is

9o

also related to Job’s “when His lamp shone (b’hilo),” meaning light and revelation.
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And the one follows from the other: for through the praise with which one praises a person for the
virtues and qualities he has, one arouses the virtues and qualities within him to come out from

concealment into revelation.

The two meanings connect: praising a person for his good qualities awakens those qualities and brings them
out of hiding. Praise reveals what was concealed.
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This is “Halleluyah”: that the Name Yah should come out from concealment into revelation, so that
there be the level of the yud, Chochmah, etc., from above Chochmabh.

“Halleluyah” is read as hallel plus Yah: bringing the Name Yah, whose yud is Chochmah, from concealment

into revelation. The light revealed comes from above Chochmah.
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For nnon (Chochmah) is 7”n 1”3 (“the power of Mah”), and 1”» has the numerical value of 07X
(“man”); and the drawing down of the level of the man upon the Throne is from the level far above
the level of man, the Infinite Light, blessed be He, itself. Through this there comes to be the Name
Yah, “two companions who never part.”

Chochmabh is read as koach mah, “the power of Mah,” and Mah (45) equals adam, “man.” The “man upon

the Throne” is drawn from far above the level of man, the Infinite Light itself, and so Chochmah and Binah

(yud and hei, Yah) become “two companions who never part.”
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And afterwards, “Praise the Name of G-d”: that there be a drawing down of Chochmah into the at-

tributes, so that the attributes too will be in a state of self-nullification, “Yours, G-d, is the

greatness,” etc.

The psalm continues “Praise the Name of G-d,” read as drawing Chochmabh further into the emotions. Then
the emotions too are nullified before G-d.
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But all this praise and acclaim, to draw from concealment into revelation, is through “the servants
of G-d,” who are like servants who accept upon themselves the yoke of the kingdom of Heaven, in

the manner of “you shall surely set [a king over you],” etc.

The psalm says “Praise, servants of G-d”: this revelation comes through those who serve like servants, ac-
cepting the yoke of Heaven as one accepts a king (“you shall surely set a king over you”).
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As is explained elsewhere, this level of praise and acclaim, and this drawing down, is the level of
the hundred blessings that a person is obligated to recite every day, which is the level of blessing

and drawing down from concealment into revelation.

This praise corresponds to the hundred blessings a Jew must say each day. A blessing (berachah) means
drawing down from concealment into revelation.
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This is “May the Name of G-d be blessed from now and forever.” “From now”: from the beginning
of time, which is at the level of His kingship, blessed be He, for then the language of time applies,
“|G-d] is King, [G-d] was King,” etc.,

The psalm continues, “May the Name of G-d be blessed from now and forever.” “From now” is the beginning
of time, which begins with G-d’s kingship, Malchus: only there does the language of time apply, as in “G-d is
King, G-d was King.”
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as is explained elsewhere. “And forever”: that it be drawn down and spread to the end of all the lev-

els, so that there be a revelation of G-dliness, etc.

Time is explained elsewhere as belonging to G-d’s kingship. “And forever” means the blessing should

spread down to the lowest levels, so that G-dliness is revealed everywhere.
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All this is the level of Hallel and Halleluyah, to draw from concealment into revelation. But thanks-
giving is the level of “returning,” for there must be “running and returning”; and above it is called

“reaching

Hallel draws the hidden into revelation. Thanksgiving (hodaah) is the opposite movement, “return”: the
Chayos are described as “running and returning,” and on high this is called “reaching and not reaching.”
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and not reaching.” For in truth the Infinite Light, blessed be He, is not actually revealed in this
time, only in the Time to Come: “And the glory of Havayah will be revealed,” “for eye to eye,” etc.,

G-d’s Infinite Light is not truly revealed now; that will happen only in the Time to Come, when “the glory of
G-d will be revealed” and seen “eye to eye.” So every ascent now both reaches and does not reach.
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whereas now the revelation is only in the manner of “The voice of my beloved knocks,” “I sleep,
but my heart is awake,” etc.; and since the Holy Temple was destroyed, the Holy One, blessed be
He, has in His world only the four cubits of halachah, etc.

Now the revelation is like the beloved knocking while “I sleep, but my heart is awake.” Since the Temple’s
destruction, G-d’s presence in the world is found only in the “four cubits of halachah,” the Torah’s law.
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From this comes the level of thanksgiving and self-nullification before the Infinite Light, blessed
be He, which is drawn down in His Torah and His service: “And My words which I have put in your
mouth,” “And I have put My words in your mouth,” “I am the Mishnah speaking in your mouth,”
etc.

Because G-d cannot be fully grasped, the response is hodaah: acknowledging and bowing before the Infinite

Light drawn down in Torah and divine service. G-d’s words are placed in a person’s mouth, as the Mishnah
said to Rabbi Yosef Karo, “I am the Mishnah speaking in your mouth.”
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IN ONE'S AVODAH

In prayer, a person should give himself over to G-d at “One,” and then turn the fire of his own heart, the ani-

mal soul’s energy, into a thirst for G-d. He should let the Torah light up his mind, and give charity from

money earned by his toil, which draws down G-d’s innermost light. Then he should take delight in G-d
alone. Like the Hasmoneans, even when weak and few, one draws the Torah’s light anew through self-sacri-

fice, and answers with both praise and humble acknowledgment.

QUESTIONS FOR DISCUSSION

1.

Why were all seven lamps lit at night but only the principal lamp in the morning, and what does this say
about serving G-d in times of darkness?

. Why can the light of wisdom refine the emotions but not the “letters” of thought, speech and action, and

why does the incense succeed where the lamps cannot?

. What distinguishes self-sacrifice at “One” from self-sacrifice “with all your soul,” and why does the animal

soul’s ascent carry greater force?

How does giving charity from one’s hard-earned money draw down G-d’s inner dimension, the “helmet of
salvation”?

. How do Hallel and thanksgiving differ, and why does Chanukah need both?

likuteitorah.com/torah-ohr/vayeishev/4/ 32



TORAH OHR - PARSHAS VAYEISHEV - MAAMAR 4

131 937119 0217 10101WIW 113 AAMT M2 199053 11733

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

oo o2
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The Talmud’s answer to “What is Chanukah?”: the Greeks
entered the Sanctuary and defiled the oils, and the
Hasmoneans found one cruse sealed by the High Priest
that burned for eight days. The Kehot note says the Alter
Rebbe quotes it with some changes of wording.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The first edition reads “when idol worshippers entered”
instead of “when the Greeks entered.”
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It draws attention to the order of the words: only once they
had defeated them did they find the cruse.
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It notes that the Talmud says “with Hallel and thanksgiv-
ing” while the Rambam also calls them days of feasting,
and explains in note 19 why the Rambam leaves out
“thanksgiving.”
KEHOT'S NOTE
072m72) RARTIT D927 WD RIRIW IR TRORY 142 %Y U0 wMpva
0”2m771 VIR AR IRIN 19 TP WY TInwn or” (03) ow amd
02 M P ¥ 0 MR 00 Owa W K22 WYY PARTINT PN

27y 070737 By 12 M1 M on

ANTIT 92 v 0N IYap NN Taw
The Kehot note cites the Tur’s reading: Hallel means recit-
ing Hallel, and thanksgiving means saying Al HaNissim.
Tur, Orach Chayim 67077y 0°°11 77X ,710
0°m° °1 12 1727 0312 WY R 010 POUTID 01O ROR 12 170 ...
M7 97 172 917 70 IRTIND P92 070N 0Iyap Nanx 1wt
MAMN 7OKPAN NPWYA 17 PIMA DaR IRTIN2 02037 PY 12 b
2 BpAR PRI MPYIT MY TIYa 1OKRYR mwy Xbw oowin
owwn 2 S PR 010 52 MMOOR PAMIY Mnipn w0 oxX on
0°NAY SRWD AR R MOR 172 73 0ONXY omna 071327
5T PNV WP AR M 1732 130 790 DRI 0i7°ID3

... KOR wap RPW MW nTYo 17 012 0°297w ATIY0n "MW
Orach Chaim, Vilna, 1923 (Public Domain)

001 INW2 75 11PN NP1 . . N1NA PURTAR 71 012 11PN b

A long discussion of two views on what the miracle of
Chanukah was, which bears on why it is commemorated
with lamps.
KEHOT'S NOTE
W”w'? .'|‘?’R1 143 °y >N W”WP‘? 21982 AR 712121 012 Mv°w °2 77y
i mnwn — °n72 ANRY 77T .1'?’N1 204°y 971 10N

TN 7790 MR M

“For a mitzvah is a lamp and the Torah is light.” It is the
key to the whole maamar: lamps stand for mitzvos and the
light for Torah.
Proverbs 6:23375:"1 *own
01 NINJIA 00 T IR I MEn 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

39 ,0°%en

2% NI TIND 0

The Sages ask whether G-d needs the Menorah’s light,
since the Israelites walked forty years in the desert by His
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light. The question shows that the Menorah has a spiritual
meaning.
Shabbat 22b:2"2:3 275 naw
29798 R AR 291,770y MITYN N2IIDY YINnY :NYY 21 N1
NP 9970 K 9272 PN *33 W90 MY DYIN PP Nom
KR ORI MY NPOWaY 071y OR27 RO MITY KPR 1TIRD
TIRMY ,IPNINA0 NTRD TRY A2 INIIY 227yR T3 3T 127 mR 7MY
RPT X210 XY 1173 *9°2p7 1172 KT K71 .0%70% M2 A2 P20 M7
INE? P2 LMD N2 DR MWT NP T2 KR OpTRIXY Ppun
IMxn TNy 0wn KT
William Davidson, Vocalized Aramaic (CC-BY-NC)
Menachot 86b:5-7"1-11:2 7”5 niman
527 AR N7 MR TORR NP7 SRS 712 DX IR (2,79 XIp7)
71982 IMPY 7% VIR TIRD KD D RDY PRR Canna 92 Srnw
K21 9778 IR 71979RD KD YOK 7 0K KPP T 0K 01772 770
DoMILR 0°2IPW °11710 N°a% WYt (7,0 R 0°397) 7778 IR 17IRD
7773 23X 77IRD X7 [PIn21] DomILRY [3°3937] 1PRIRY RN

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.2,99 Mnan .2,25 naw

PARAGRAPH 2

10

1"

12

TR MBYT

“And when Aaron kindles the lamps at dusk, he shall burn
it,” said of the incense altar.

Exodus 30:81:"% mnw

:02°nTY
And when Aaron lighteth the lamps at dusk, he shall burn it,
a perpetual incense before the L-RD throughout your
generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

L5 mnw

137°02° N1737 NN 12°002 P22

“Every morning, when he prepares the lamps, he shall
burn it.” The incense follows the preparing of the lamps.

Exodus 30:7°1:"2 mnw

AT AR 12°L°72 9932 P22 0D NYR TOR 1’?}} PuRM
TITDR?

And Aaron shall burn thereon incense of sweet spices; every

morning, when he dresseth the lamps, he shall burn it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

117377 °1 90 poloTi o Raw

The note bases its survey of the opinions on these talks;
the second discusses at length the question of when the
lamps were lit.

KEHOT'S NOTE

LTI R7AWTL,T77IRT L,1PAnT (2790 98 NIndn) 0N U NYT RO 1D

2”117 YW 17YD) 171D °01° 12 201 1PN 7T ATIAYT NN B

likuteitorah.com/torah-ohr/vayeishev/4/
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14

15

16

131 937119 0217 10101WIW 113 AAMT M2 199053 11733

“w (X ,40P .2 ,1D) RPN 97@wm) .12°27 01 DR 02 ¥apn (179
919122 PP AW R™MN2 DA 97wRDY NPT D% A — vt 2 pooa
AR LTIV Y 27N WMPS 0w N1 PRI NOwIp 1701, (7RI M)

LI PPIRBY 193 Y 370 wMpD

N3 1 90 polT 1o mTevhaw
The Kehot note cites Tosafos there among those who hold
that all seven lamps were lit in the evening.
Menachot 86b:3-5°77-"2:2 172 Mman
7wy (2,00 MAY) IRRD TIN50 MR %109 1°nN5 71 R0 9100
107 KPR TIRMD 9nRb Tnbn 10 ox nono ewa va o
DRI Hw 1111 DY 101 77N AYOR 237 9nK 1301 ORA 1190771
227 MR TN R TPRR NPT PRI "33 DR IR (2,70 XIp7Y)
FPPIX IR TIRD KD 0D K91 770K "m0 hRnw
Wikisource Talmud Bavli (CC-BY-SA)

MWW 11 RITW 927977 71 RPN

A long explanation of the order of the Temple service that
this maamar describes.
KEHOT'S NOTE
1°392 71919R2 IR (1 NAN) 1mbyn: D9 Y7 IR P73 nnowna
1YY 419 °Y 2”0 2”3WN NINPWN 9202 IR LIRD IR 7157¥1i1 770
.106

D710 Q7 N17a7 %2 Paym

A passage from here, beginning with the lamps as the
middos, is quoted there.
KEHOT'S NOTE
AZWR Y 270 971 RPN K21 IRON Yup

TR TR T

David’s blessing listing G-d’s attributes, read in Chassidus
as the seven middos. Here it identifies the seven lamps
with them.

I Chronicles 29:118”:1”3 X 0°1°71 127

IR D22 2373 TM N NWENM AN Ay N 77
WK 9% Xipanmm nmen ' 1P

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

17

moamys m

“G-d made the one opposite the other.” Chassidus reads it
as the parallel between the powers of holiness and those of
kelipah.
Ecclesiastes 7:147*:1 noip
ey nr'nm\:b M AR 03 X7 Ay 0i"21 2iv2 o n2iv o2
STIINR N DTN R$R X9 N13T72Y DN
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to
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the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

18 MR 12 MPA 1M

A parallel discussion of how the kelipos draw from
holiness.
KEHOT’'S NOTE
L9909 21 9¥0 127N T RN LRPPR Y DOWAwR N7MIR LA, 700 AR
:IPNTAN MPYLNYRA TR 13 T RTPRT PN X P01 aws
s

PARAGRAPH 4

19 The verse of the seven attributes, here as the model of
emotions wholly given over to G-d.

I Chronicles 29:11x:1”3 X 0°2°71 °7127

IR DORW3 373 M M33M NIWEAM MM 1T 1 7Y
WK P07 Xpannm n27nna 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

20 19°920K 72202

That passage explains that the refining of the exile is done
through Chochmah, which separates the evil from the
good; for this reason Chochmah is also called din (judg-
ment), and not only kindness.
KEHOT'S NOTE
7,1 9°y% o1

21 aTAn T e

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LK% ,00 0% 9737

22 meveay — o

Quoting this passage, it reads “and therefore at night” in-
stead of “and at night.”
KEHOT'S NOTE
.12792 1571 :0w N »”no3

23 MM P02 RO TN WRl . . I N npYTia

It explains that the sixth lamp is Yesod, “the righteous one
is the foundation of the world,” Yosef, from whom added
light is drawn to Malchus, the source of Beriah, Yetzirah
and Asiyah.
KEHOT'S NOTE
o9y To° P7TRY M2 R OWOWT T °0 11007 STAPNR 'Y MIXN D NPMIRA
7Y L, CYaT PN 51 IR N120IN @il nne 70 N2

PARAGRAPH 5

24 w1 mw vy v

The note says the idea of world, year, soul is explained in

likuteitorah.com/torah-ohr/vayeishev/4/
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many places in Chassidus, most recently here.
KEHOT'S NOTE
,APRT MINNAan °9202 AR MT°0M2 ©”22 AR2N1 270 17°%° 9890
179 NPWRIA RPTIR 21AKR1N3 IR

25 a1 maw oy v
Sefer Yetzirah describes all of creation in the three dimen-
sions of world, year and soul. The maamar applies the
Menorah toworld and to soul.

Sefer Yetzirah 3:5-7"1-77:2 17°%° 790
0292 MR wHY 172 DN 1998 123M PPN WURR MRk whw
AP9OR MR P90 :M3APIY 991 WD MRR R mawa NIk whe
7AW 717171 02PN 172 QNm T Y AT 199%) AND 19 wpy M2
19 WP 02 07 NIX 7721 :07WR2 2P WPIRNA 101 w12 1NN
751 wHI3 102N MW NPY 0PI PIX 72 DNM Ay 71978 N
:X”WN1 12921 W”R12 701 12PN
Sefer Yetzirah, Warsaw 1884 (Public Domain)

26 | “All the souls that came out of Jacob’s thigh were seventy
souls.” The seventy correspond to the seven lamps.
Exodus 1:571R mnw
177803 T A0 U9 VI I K U902 M
And all the souls that came out of the loins of Jacob were

seventy souls; and Joseph was in Egypt already.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27 Py apy°

The note gives this maamar on Jacob’s gift to Esau as the
place where the reading of Yaakov as yud-ekev is sourced.
KEHOT'S NOTE
.3 ,719 97y% o1

PARAGRAPH 6

28 WY 2PYa NIMIN 1T
At the twins’ birth, “his hand was grasping Esau’s heel,”
and so he was named Yaakov. The maamar reads the hand
as the yud of wisdom.

Genesis 25:26172:7170 N°WR12

“13 PUEN 2Py W RPN WY Y2 NIOR 1T PON RE? 127708
:ONK NT23 MY 07w

And after that came forth his brother, and his hand had hold

on Esau’s heel; and his name was called Jacob. And Isaac

was threescore years old when she bore them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JIRDD 1781 F1PN 'Y ApY NPHING L1971 NOwRAA

29 9 NPMR T

A parallel reading of 17° as the letters of yud.
KEHOT'S NOTE
KL ATIR W L2 ,7P PWN 1IN L1OP *Y 30PN 1702 03 IR
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30 apY° W T na R

A parallel discussion of drawing Jacob’s yud down to the
heel.
KEHOT'S NOTE
JIPNCY 2PY °D NN 1IN Y NPWRAD RPATR "0RN Y

PARAGRAPH 7

31 TIMPUPY DY27YT 12 NINA AN N MRy
The incense is burned when the lamps are kindled at dusk.
Exodus 30:8'1:"% mnw
00Ty
And when Aaron lighteth the lamps at dusk, he shall burn it,
a perpetual incense before the L-RD throughout your
generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

32 137°0P° N1NAT NN 12°VR2 P23
The incense is burned in the morning when the lamps are
prepared.

Exodus 30:7°1°% mnw

nInTNR 12°L°72 9932 P22 0onD nTbR TOR 1"?}] VPRI
AT

And Aaron shall burn thereon incense of sweet spices; every

morning, when he dresseth the lamps, he shall burn it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

33 AMMLPD NATIP NIN3 "NY Navn

Abaye’s order of the Temple service, where the preparing
of two lamps precedes the incense.
Yoma 33a:3"3:X 372 X1
AT NIVI? 0TI TRRT 0T, TR0 017 0TiP NI YR navm
BMX? DTP ML) ,N1I0R? DT N3 CnY navm ,nin
2017 PIPIM PR32 NI MNP 03K

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

WY LR LA K1Y

34 NVPT Y 1A

A parallel discussion of the meaning of the incense.
KEHOT'S NOTE
.2,K2NN 79719 NPwRA2 N7MIR IR

PARAGRAPH 8

35 11°% N2 nmin
“The wall of the daughter of Zion.” Here it is an image for
the letters of holiness.

Lamentations 2:1817°:’2 12X
DR 12771 O AyRT P01 270130 19987 N2 Nkin 23TIRPR 027 Py
Y2 0TRPR 77 N9 vIAn

likuteitorah.com/torah-ohr/vayeishev/4/
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Their heart cried unto the L-rd: ‘O wall of the daughter of
Zion, Let tears run down like a river Day and night; Give
thyself no respite; Let not the apple of thine eye cease.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

JR9% PU%7 2 ,an ma n7pha L LA R

36 0°N2 "W N1112 2°aK "nw

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
57X D11 27V PR 778 1778 180

37 0°N2 "W N2 D°2K NW
Sefer Yetzirah calls the letters stones and the words hous-
es; the Kehot note cites the Arizal’s version of the text.

Sefer Yetzirah 4:1227:*7 19°%> 190

mna whw .0°na taw mna 0°1aK N D73 T30 MIED yaw
RR M2 wnan .0°N2 2wy AYy2IR N2 YaIR .0°N2 aww
Nwn N2 2w .0°02 02wy NIRR Y2w 11112 ww .0°N2 00w
19° 197 PRY A1 WM KX PO 1RO .0°N3 0°YaIR) 0°A0R
AN 023 0°310 AYaw 1T 9RY LINwh 19197 R PRI 9210
% 1YW TAWA 000 T 19K LOPTRD PR ORNAw 1129 2015 1A
ART °2P1 "W D°1IR "N 0°1°Y SN WH12 DOIYw Iyawy .NPwRI2
99°9% .MYw Yaw) NIZIR YawI 0°YPPI AYaw ppna 1 Laem

... 2y°2w 22N
Sefer Yetzirah, Warsaw 1884 (Public Domain)

38 TR P9I 1 91T DY N2 WD

This is the place “elsewhere”: since His greatness has no
bounds, greatness can be said of G-d only in the spreading
of radiance from His Malchus, like the sun’s light com-
pared to the sun itself.
KEHOT'S NOTE
.2,137p% R

39 APYR YR TN PRI o 91T
“Great is G-d and much praised, in the city of our G-d.”
His greatness is revealed in the city.
Psalms 48:2°2:1"1 091N
AWTR™IT PPN 7Y TR Do n BTy

Great is the L-RD, and highly to be praised, In the city of our
G-d, His holy mountain,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

40 %%
“And G-d formed man.” The text sends the reader to its
explanation of this verse in Parshas Bereishis.

Genesis 2:7°1’2 N"wX12

D7 N1 PRI M2 MRTRTTR 9y ATSTNN DOPRK 1 3T
SO0 WRY? DTN ")

Then the L-RD G-d formed man of the dust of the ground,

and breathed into his nostrils the breath of life; and man be-
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41

42

came a living soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

omIT > N2 71 n

A parallel discussion of the incense spices as the inani-
mate level.
KEHOT’'S NOTE
00Ny APy NN Y

77D MMt 10 YR

“A fire-offering, a pleasing fragrance to G-d,” said of the
burnt offering. The maamar reads mn1 as a descent of di-
vine light.

Leviticus 1: 90X XIp”

MWK TPV 702D YAN-NN 1130 PoRm 02 YO YY1 1212
Havayah? nin»-n™

but its inwards and its legs shall he wash with water; and the

priest shall make the whole smoke on the altar, for a burnt-

offering, an offering made by fire, of a sweet savour unto the

L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 10

43

44

M337pn 2IPR2 79N RO I

The Sages teach that the prayers were instituted in place of
the daily offerings.

Berakhot 26b:7°1:2 173 n1372
PR POU 197 DIpRD YA MY N2y nPan pn Py
2K ™0 097 TY3 PPENA OX MARY MKW ,7PDR KPK "Ny’
»2 9300 X1 MPEM NI7 OTY3 XEN
Jacob instituted the evening Tefillah ; as it is said, "And he
lighted [paga'l upon the place, and tarried there all night"
(Gen. xxviii. 11) — "alighting" means prayer; as it is said,
"Therefore pray not thou for this people, neither lift up cry
nor prayer for them, neither make intercession [paga'] to
Me" (Jer. vii. 16).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

NAVPI M1 AR T°RN0 %9aKY

It asks explicitly why the tamid was divided, its blood of-
fered before the lamps and incense and its limbs after, and
why the lamps and incense come between them.
KEHOT'S NOTE
Pom1 R Panh wm” AN ARan DrIm XPTIRD 19032 1702 T2
TMR BM2RY NNIBPY NN 238D XPIT 2991 1T N RN 121p Naapn
N2IPA% 1PRT NPT P2 RPIT NTVPY NIN12 PO IaYY NP Ml
.”1aR

PARAGRAPH 11

45

1”0n 2”2

A long discussion of the two kinds of self-sacrifice.
KEHOT'S NOTE

likuteitorah.com/torah-ohr/vayeishev/4/
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49
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AW YR Y 0°281 D NUMIRDY IOWR Y IMIAN NTIRD 119K ART
.84°Y N”W >MNaw NX 177 .X”AD 725N M3n

TIN2 WD oN®

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
W”PR YW n7ya K700 MUKV N72 .71 02N 770 R”2WA1T D™ IR7
.28

w1 o
“You shall love G-d... with all your soul.”

Deuteronomy 6:5°77:1 0°127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

w1 NN PV 199ER wol Do

The Mishnah explains “with all your soul” as “even if He
takes your soul.”

Berakhot 54a:6"1:X 771 N1572
DAY VY n3T0T Y WY 0D My 7Y 1137 DT80
300 3 TN "33 — 7337 2337 N 9337 222 RN M I

»ITR 22217 W01 NK Pl K17 APYDR — PAwD1 92237 917 13N
T RATY T T 93 — PAIRR P32 K 13T 9mn 232 —

Ao nrinn Ay
A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

XL,7IMON2

110 SNTAY WK 7N
Elisha’s oath, “As G-d lives, before Whom I have stood.”
Standing before G-d is read as total self-nullification.
11 Kings 5:161"0:’71 2 02991
NI N 1271897 MiRK°OX 397 TRy W T TN
But he said: ‘As the L-RD liveth, before whom I stand, I will
receive none.’ And he urged him to take it; but he refused.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X, 1909 nPnana IR o, 2-0%90n

PARAGRAPH 12

50

27771 °°M2 DAW 1101 w1 o

There the Alter Rebbe explains that the higher unity is
pure self-nullification, while “Blessed be the name” is the
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level at which a created “someone” exists to love G-d.
KEHOT’'S NOTE
37X7 97NN PrI 1O%Rn oWy N3P NN 19IR2 .2 R wURw .ﬂ”h?‘? el
.TI’?P Y 170N NP0 IR LWTY UK Mapa 9w M a2

51 nYon T2 oW N2

The Talmud tells how Jacob said “Blessed be the name of
the glory of His kingdom forever” after his sons declared
the Shema, which is why it is said after the first verse.
Pesachim 56a:5'1:X 171 0°1oa
'?NjW’ Y 07mIR TN 27 R 7072y 0000 LYY DR 170710
NPX P TR0R N K .TR09n P KDY TN n Ry n

5y amn K21 ,7227 5y 00 ynwnT ,"722%7 Y 0Pn” onik vav
PRI Y DoIRIR 2yRY X 179710 1 T2 1131 1N L9237
AMIR TN 927 RR 927 0137 ,172°000 7 KDY TN T AR

09iy? in19%n 7920 oY TN2” 00NN 10 KW KPR 10 1p00n
iyl
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 14

52 2D0% IR PTITIR

The Talmud discusses the verse “Is there any number to
His troops?” (Job 25:3), the countless hosts of angels. Here
it shows that the worlds are without end.

Chagigah 13b:13x>:2 3 2°an

— PP POYR APR” PRDIT 12 "D1Y RIR DI TN 27 X0

SYBN RIX 12 R 23 00 PR PTILY LTON 1T 180R

1% PEI) TA NPT P WRIY NPT NP SRR PEPK 7K
STp? TN 1221 127 IR PR AN TinTp

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2, AN

53 nPaw K2 1 IR
“For I, G-d, have not changed.” Creation brings no change
in G-d Himself.

Malachi 3:6"13 25871
:0772 K2 2pY°712 DAY “IPIY K2 1 71K °3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RD7

PARAGRAPH 15

54 TP R’ %INY

The G-dly soul contemplates that G-d is unchanged by
creation.

Malachi 3:6:°1 228%%
100777 X2 2pY732 DNXY NP3 K2 117K 0D

likuteitorah.com/torah-ohr/vayeishev/4/
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For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

55 SNy WK

Elisha’s “before Whom I have stood” describes the soul’s
state before its descent.

11 Kings 5:161"0:’11 2 0°0%n
IRRN DR 1277307 MRXDX 1307 *NTRYTIYK 170 RN
But he said: ‘As the L-RD liveth, before whom I stand, I will

receive none.’ And he urged him to take it; but he refused.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17

56 7 YSWIN AN2Y 0T L L 27 nhYa mam

The note quotes it: “man” (the G-dly soul) and “beast” (the
animal soul) unite truly, for the beast, the Name Ban, re-
ceives the self-nullification of Mah and they become one
substance, as Adam (Mah) and Chavah (numerically 19,
the filling of Mah, the Ban within Mah).
KEHOT'S NOTE
27737 ROW A2Y K21 ROTW QTRY DU 1O YR 972 RIP%M N7MIR2
WYN 17T P2 Daph Tnn P2 ARnan 103 CNYRR TN 0MTnnn
12 17NAW 172 RIAw 17RT 2191 10”0 Unoa MM 171 0TR 1Y ,TIR O3y
.K?N°Y 2779 RIP N7MRA 03 IR .27y 970y

57 °n° NPoma pownT

The Zohar says that those who return draw [the divine
light] with greater force than the righteous.

Zohar I, 129b2 ,v0p R”mt
KEHOT’'S NOTE
7,09 9095 kT L2, 0op koM

58 729"RAw WP NP nnptl 2ma 0

That passage leads from meditating on G-d’s Name to self-
sacrifice at “One” and to loving G-d “with both your incli-

”

nations,” so that even the desiring power of the animal
soul is turned to G-d, the same path this maamar follows.
KEHOT'S NOTE

.aw® 1n7mna1 790K 3L, M0 XKW1 7P IR

59 RO NN MKW NPIm

The Midrash on the Chayos and the Throne, cited by the
Kehot note.
Shemot Rabbah 23:157°1:3”3 127 mnw
KEHOT'S NOTE
ARINI AV LD AMIRY L77E0 R™ITD AR R”ITD DW2 .° L7120 AmAN N2
KT,y 1R
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The Kehot note cites Rabbeinu Bachya here, quoting
Pirkei deRabbi Eliezer, that the Chayos carry the Throne.
Rabbeinu Bahya, Shemot 25:181:7175 nnw ,>°n11127
on PRPIT PwAw MAwn nwhww N0 wITPR 03w I ...
w2 NYT ,0°P7D CWRI ROR AR TAPP PRI 12070 Awyn 0ORIpIn
NMONA 1927BRY PPy Do 1 PRbn PR PRwn nawn 3 0N
7231 ,K% R K 1R ANYTA 1°2m) 0ON 7197 19 DR KPR 0°P7D WK
7% @™, 71257 RDI »1177 KXNI PRWNT MR8 °3 A9yn® IRan]
WIPR NIPAP 1297 72T TP RIM KOO DR A%pR X 03 NyTR
WR NP PRwn UM waTe e ,0nn MR 9991 0oaRtn
... 1121982 ROR ,WTPR D10 Dawn 1w 1t 1217 KD mvhnn

0°2173 0°1w N°w¥, “you are to construct two cherubs, etc.”
According to the plain meaning of the text the reason that
such figures of angels were placed both in the Tabernacle
and in the permanent Temple is to keep alive the idea that
there are such beings whom G’d designated from time to
time to perform miracles on earth. Just as we have been
commanded to have a firm belief in the existence of G’d
Himself and the fact that He is the original Existence, and
this is one of ...

Midrash Rabbeinu Bachya [ben Asher]. Warsaw, 1878 (Public Domain) «
Torah Commentary by Rabbi Bachya ben Asher, trans. Eliyahu Munk, 1998.
(cc-BY)

RO NN NMINWII NPIm

The end of chapter 4 describes the Chayos standing by the

Throne of Glory.
Pirkei DeRabbi Eliezer 4:1°X:*7 71y°%X 277 °p19
K12 377 7K1 CPIRT XY DO0WE DR DPOK K12 MOUNIDT .
TBRIY T NTOT WRY PYY PR I YRR P2 73w ol
.”Nﬂjﬂtl mRd Y2 Yo7 1200 ’WRWT '?1_7 mnT” (23 ,R L)N]‘)Tf‘l’)
DY PRI RIM L, NIT03m1 NI2I0 03282 7X1IIT MRE 1Y XA A
,077782 ‘lﬂ'lﬂ::}.?! KRR mmp’ rm:w;n n°a3 R’Iﬂ[_ﬁ 213 D??;[ﬂ'tl ‘?;
PTNY DOR7TRA 1NN UKW ARY RIAN” :(20,2 PR2IT) TnRIY

.. DP92RTY :(3,27 DROIT) MRV ,RI2? TNY? RIS

THE CREATION ON THE SECOND DAY ON the second day
the Holy One, blessed be He, created the firmament, the an-
gels, fire for flesh and blood, and the fire of Gehinnom. Were
not heaven and earth created on the first day, as it is said,
"In the beginning G-d created the heaven and the earth"
(Gen. 1:1)? Which firmament was created on the second
day? Rabbi Eliezer said: || It was the firmament which is
above the heads of the four Chajjoth (living creatures), (as it
is said), "And over ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

oynbn 199y OIN IRIND MR

Ezekiel sees above the Throne “a likeness as the appear-
ance of a man.”

Ezekiel 1:26172:°% HxRpi
mnT ’?3_71 XD NINT PR0TAR ARINAD mg’m-'?y W)N 5_7’91’3 '?5_77;791
:M2¥R7n 7Y DTN XTI MInT X3T

likuteitorah.com/torah-ohr/vayeishev/4/
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And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The burnt offering is slaughtered “on the north side of the
altar before G-d.”

Leviticus 1:118™ X X1p7

"N D°357 17X *32 197N 7 *397 MDY N 17 Y Ik vney
:2°20 Mt~y N7

And he shall kill it on the side of the altar northward before

the L-RD; and Aaron’s sons, the priests, shall dash its blood

against the altar round about.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,AY OMID LK, P70 3,3 RIP™ NIPD AR LR LR RPN
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A parallel discussion of why the tamid is slaughtered in
the north.
KEHOT’'S NOTE
R”TTR? 19053 11753 17721 ,K”ID 17093 1193 17 7R "YW X7
IMPYAD 275 RPIT NDXA TNWLUIRW PR ORIT TRNAR Y o BUan
202 °y 1"WN 17D .33 °Y N7YIN »PAD 71D 3MINT NN a2 wawh
™Y1 LYYy PRPIT 1IDXI INVIIR PUR AN 17123 Na KT 110X RPM”
0°1°1Y °2 W° NDX NYIIYY MIPA RPN Y 2 710 KIp™ NUMIRD AR
NN 71D¥N PNan RIM RLA DY IRW 27 RMY*I2° 77807 KA ,0°990
MIPa IPRWR A% PR P2 oo P1Ta mawd cam Layan
OPAw NARI IR L. A7 OAw 0O9p 0OWTR WRIPAw D73 Tnwenww
99°R1 2,397 1910 NPMIR LI WY NN

TIDE2 INVINWW DOWTP SWIPR 9N TN

The most holy offerings are slaughtered in the north of the

Temple court.
Mishnah Zevachim 5:1°R:’71 0°nat mawn
20 vy 72 082 1YNY DOWTR CWTR 0N PY mipn 1P
MYV 197 ,19082 MY 702 1T 73R L1iDg3 YNy 0vmeaT of
1% NOX 73R WD NI S N80 Y1 0072 TR By mAm
XD OX .79%°77 2t W °27yn TI07 BY 199 137 070 1Y .N23yn

129y K2 1M

Which is the place [for the offering] of the sacrifices?Most
holy sacrifices are slaughtered on the north [side of the
altar]. The bullock and the goat of Yom Kippur are [done] at
the north, and the receiving of their blood is [performed]
with ministering vessels at the north, and their blood re-
quires sprinkling between the poles [of the ark], on the cur-
tain, and on the golden altar. [The omission of] a single ap-
plication of [the blood] invalidates [them]. He [the priest]
would pour out the remainders of the blood on ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

39



TORAH OHR - PARSHAS VAYEISHEV - MAAMAR 4

66

67

D173 WY OMa DRPWIRY 1912302

It adds that through this “great noise” one draws down
“before Havayah,” the source of Havayah, and refers to
several places in Likkutei Torah.
KEHOT'S NOTE
XoN *Y *2 719 RIPM DMK — M7 N2 Mpn i 0aeh pwnn oy
7Y NMIPRa MNP TR 198N 37K

BN 212 90 Ton 21

“Before any king reigned over the children of Israel,” read
in Kabbalah as the World of Tohu.

Genesis 36:31x72:17% NPwr12
X7 2137 7077 197 DT Y163 197 WK DR A7)
And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
K2 0% nPwRaa
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“Its flashes are flashes of fire,” said of love; here the fervor
of the animal soul’s longing.
Song of Songs 8:61:’11 0°1°wi1 W
YR N20X R My™3 AYirty onind 72970y onind Cwmvw
SPNITPY WK "2Y Y TNIR PINGD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Man and beast You save, G-d.” It is read here as the beast
within man.

Psalms 36:71:7"7 0°2°11n

T YYIN AEANTDIN 730 090 TYIYR PXIN2 AR
Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-

vest, O L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

YW Y MPWRIA RPTIR PIRKRN IR0 1,17 0090

9225 bo2
“With all your heart,” in the Shema.

Deuteronomy 6:5°77:1 0°7127
STTRRT222 TWDI222 72277222 TRK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/vayeishev/4/
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Tanya places the animal soul in the heart’s left chamber,
full of blood, the source of lust, pride and anger, and the
G-dly soul in the brain and the right chamber, where love
of G-d burns like flames.

Tanya, Likkutei Amarim 9:1-20°128 *©Ip°2 ;1WwRY pon ,X°In
’2-R°0
17, 2K X 222 mai) N2 PRy nonnan wa) 19w oipn ,mam
,1971 .WDIT KIT 077 997 :2°N33 ,07 Kon KIMY “oRnw Y702 252
nivwann 17 27mm 372 17 17°RITY 0¥ MXENM NIRRT 23
172 DINNTPY 172 ITNT 3WN? UKW min 7Py 03 Maa 233
min? A9y 031 077287 2% vyEnn 2%0M1 ,2%2 11ipn 0TAY N3
WXN2Y

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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w21 NI QY
“For the blood is the soul.”
Deuteronomy 12:23373:27° 0°927
oy woin PoKN-KPY WoIT NI 077 °3 077 YOR °APa? P
p3n
Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P 270 DY ooawan NI "RIOY

The Kehot note cites the Zohar on the lungs fanning the
heart.
Zohar 111, 234ax ,771 »’m

Berakhot 61b2 X0 n1572
KEHOT'S NOTE

2,5 1mpR .2, R0 M2 AR LR TN I RA
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Kehot’s note points to Zohar II, 162b for these words.
Zohar I1, 162b2 ,20p 27mt

KEHOT'S NOTE
.2,30p 2°m

199 JPWRRY 7197 2K M7

The Zohar says that spirit brings spirit and draws down
spirit: an arousal below evokes one above.

Zohar, Terumah 66:669-6781”7yN-Y”07N:1”0 1MN 7717 7190

“With all thy soul”-the “all” includes all aspects of the soul,
viz. nephesh, ruah, and neshamah. As to “with all thy pos-
sessions”, these also have various aspects, each one differ-
ent from the other. True love to the Holy One, blessed be He,
consists in just this, that we give over to Him all our emo-
tional, intellectual, and material faculties and possessions,
and love Him. Should it be asked, How can a man love Him
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with the evil inclination? Is not the evil inclination the se-
ducer, preventing man from approaching the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

%127 0%

“As water reflects face to face, so the heart of man to
man.” G-d responds to the soul as it turns to Him.

Proverbs 27:19v7>:173 “own

:0T¥? OTR7737 12 07127 07197 0712
As in water face answereth to face, So the heart of man to
man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“With all your soul,” in the Shema.
Deuteronomy 6:5°77:"1 0°727
STTRRT222 qWDI722: 72377222 TR2X 1 N NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

n?ownn RO Wl Py

Tanya divides the soul into intellect (Chochmah, Binah,
Daas) and middos, and calls the intellect the “mothers”
and source of the middos, which fits this maamar’s claim
that the intellectual soul is the main part.
Tanya, Likkutei Amarim 3’3 072K "2 ;17wX1 P21 X210
KEHOT'S NOTE
R”1TIRY 19032 173 17T .ov P70 — 8 U1,7~531 79 R°IN R9
IR 1N2AwNR MAPHNT Y R 0 R "19%3 NPWRD RIT O %0
.’ npoa RDOY M50 RNMIRT 77102 On0
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“And the Torah is light.”
Proverbs 6:23375:1 *own
alegla) nin;in 0% M IR ﬂﬂjm mxna1°3
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Ta1mm 952 778N Do

The Mishnah explains “with all your might” as “with all
your money.”

Berakhot 54a:6°1:X 771 N1972
N2TRY RRIY 72007 PY TIINY DY NYI7 PY 7137 0T 20

210 VP33R R — 29337 233 PN 7337 993 TR M NX

>R 22217 .9WD1 NK Pl K17 A97ER — YWDl 99217 917 13
TTIR RITY 7T 7T 922 — PR 9227 0K 127 L7390 932 —
A9 7in M 99

likuteitorah.com/torah-ohr/vayeishev/4/
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A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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Tanya ch. 37 explains that the revelation of the Infinite
Light in the messianic era depends on our mitzvos, which
draw that light into physical things such as the parchment
of tefillin and charity money that was not stolen; charity is
singled out there as the chief of the practical mitzvos.

Tanya, Likkutei Amarim 37:190°7nx *0Ip°% ;1w pon ,X°In

pmar

2220 IR0 M¥NI3 72 22 A3 NY2Nn NPND WY MIn ...
YR NYW3I MoRvT WM X 1D P I3 waPnm PR niznd
D3 M 93 °17 B2 PR 10N DY ,ART82 2K 737 mgnn
PR Niyn 92 19RWIY IR POY IR IRIR?N N1y WIN N

Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
2790 PUIAR .(2,17) 1790 X7AN X

912 DN AP
“Charity exalts a nation.” Here charity itself is said to rise
higher and higher.
Proverbs 14:34775:77 “5wn
Hahely) D’mf? 0M *IAT0nIN 1PTE
Righteousness exalteth a nation; But sin is a reproach to any
people.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
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NEILER 7LD VIR PO . . WD IpTS wabn
G-d “put on charity as a coat of mail, and a helmet of sal-
vation on His head.”

Isaiah 59:171:0"1 77y

ny2a?n O3 “T32 WM WKL AW Y0 1w MpTE wIP

SIRIR P°YRD LY

And He put on righteousness as a coat of mail, And a helmet

of salvation upon His head, And He put on garments of

vengeance for clothing, And was clad with zeal as a cloak.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud reads the verse to teach that each small coin
joins into a large sum, like the scales of armor.

Bava Batra 9b:1’X:2°t X7n2 X232
WP N7 N1 - MYPR 2277 ARYR AMRT AT wawn”
NDILEN 1291 12°p 23 - N1 I An 97 i 2PwD pTe
2173 192wn nowIn nLIND TEIIR °3 - ARTE AR AT YR
29 - M 732 R IPORTS 22 0UTY TAIDT RITR MWK KA O
YD AYNR PD - ARTE X PR TAR7 NUIR XN Kn
AT 3wy nawEn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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This passage is quoted there.

KEHOT’'S NOTE
107N °Y 271 12”30 NARDN DALY 17772 .2°90°Y X 773 771 N”MIR2 K2

86 12°Y NAN2N Nwy
“A crown of glory is gray hair; it is found in the way of
charity.”

Proverbs 16:31x77:1"1 “5wn
:REBN ARTE 772 AW NIXDA Ny

The hoary head is a crown of glory, It is found in the way of
righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
V2 Yy (YT ARXIT) 29N »UA0 .2 L33 Syon ﬂ”wl?: XD 10 vhwen

.109N°Y 2975 0”IN — NARAN NAVY 71772 KM .TRD]? 17781

87 P8 snanw

It asks what charity could have to do with “the glory of
gray hair,” and answers that “glory of gray hair” means
the majesty and shining of the face.
KEHOT'S NOTE
apTER wr movw [n] R T1IROR” D R7ATRD 19032 1753 1A
M2 117 712°W NARANT ™D 1°1y 117 0IAR 1D 72°W NAREN mwys
T YBRR 178N A LM ART N7IPRA WY L7010 NORM NI

88 2% mmeyn

“For He knows the hidden things of the heart.” Here the
inner dimension of the heart.

Psalms 44:22275:7"n 0°7°1n
:2% Ninbyn YT KINTD RPN 00RO Ko

Would not G-d search this out? For He knoweth the secrets
of the heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

89 PID TN

“May G-d make His face shine upon you,” from the
Priestly Blessing; here the revelation of G-d’s inner

likuteitorah.com/torah-ohr/vayeishev/4/
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| dimension.
Numbers 6:25717:1 12712

7307 2K 132 Havayah 7%
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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It asks why charity is needed to arouse the revelation of
the mind in the inner heart, since the inner heart is al-
ready united with the mind, and discusses it at length.
KEHOT'S NOTE
NPRRIDY ANRAY 97X 7NIROPY” :1°Yn oW 077N NORDN NNvy 1772
N2 AWy 0 ApT8n Uyw np'rxb 0°9°9% A% mMnn oy nInRNn 291
.1919R2 @Y 7297 N1PRAD2 TARNOY MmN 7903 My 11
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“0il and incense gladden the heart.” The incense corre-
sponds to charity.
Proverbs 27:9°'0:1"3 5wn
“WRITNEYR MY PO 22 MY NLRA 1Y
Ointment and perfume rejoice the heart; So doth the sweet-

ness of a man’s friend by hearty counsel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“G-d is the Rock of my heart.” G-d is called the heart.

Psalms 73:26173:3”y 0°2°1n

02157 DP PP "33 NS *3371 MY 17
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And You give life to them all.” G-d gives life to all cre-
ation as the heart does to the limbs.
Nehemiah 9:67:’v 1°nm1
DNIY22) DORWT RY DWYTNK Y ANK 737 7 KTTON
X231 D72°NK MR AAKY D2 WK 221 0O 72 TR0 PIRT
:OMNAYR 77 DNYN
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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A parallel discussion of charity drawing down the inner
dimension of the Infinite Light.
KEHOT'S NOTE
navy 177 .0v "D vIPUPY INR S5m0 TR 7T RPAND K™D IR
9”11 "0 nIRen
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The Talmud contrasts times when Israel “do the will of the
Omnipresent” with times when they do not.

Berakhot 35b:5-6"-"1:2 7”2 n1572
TRY 1212 18D ,0ipR P¥ 13137 PRIy PXIWY 2 N2 X0UR X7
TNPR 7 73T NRORY” 11271 1R .0ipn DY 193 PRy PR
5937 — »PoER M AIRT D0 WM KDY MR CD? — ?mi
TT A0 172 AT — PART HRORY i bR 13023 03T
RYRY? 221 1T P
There is no contradiction; the latter referring to the time
when Israel perform the will of the All-present, the former to
when Israel neglect His will. Our Rabbis have taught : "And
thou shalt gather in thy corn" — what has this teaching to
tell us ? Since it is written, "This book of the law shall not de-
part out of thy mouth [but thou shalt meditate therein day
and night]" (Josh. i. 8), it is possible to think that these

words [are to be understood] as they are written; ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

96 oA R 77T 0N
“I, G-d, have not changed.”
Malachi 3:6"1:3 25871
:00°72 K2 2py°™12 DAY "NPY K7 °7 71K 03
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A7 7w 0778

likuteitorah.com/torah-ohr/vayeishev/4/
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98 IR OTINY 77N
Rabbi Moshe Cordovero speaks of the 620 pillars of light
corresponding to the 613 mitzvos and the seven rabbinic
mitzvos, cited by the Kehot note.

Pardes Rimmonim 8:5-6"-"11:1 0°11%7 0712
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Pardes Rimonim (Public Domain)
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That letter explains charity as a “helmet of salvation” and
reads yeshuah as G-d’s turning, as in “And G-d turned to
Hevel.”
KEHOT’'S NOTE
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“And G-d turned to Hevel and to his offering.” Yeshuah is
read as G-d’s turning.

Genesis 4:4"7:7 N°wX12
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And Abel, he also brought of the firstlings of his flock and of

the fat thereof. And the L-RD had respect unto Abel and to

his offering;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The passage on the shofar reaching the inner dimension
of the supernal “head,” which the note cites for the 370
lights.
KEHOT'S NOTE
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The ordinary priests’ caps are made “for honor and for
glory.”

Exodus 28:40':11"3 maw
o7 ¥R Niyaam 00X 077 Py NInd nyn MIX 2197
:NWEN?1 71237
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And for Aaron’s sons thou shalt make tunics, and thou shalt
make for them girdles, and head-tires shalt thou make for
them, for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,10 mnw

103 12°W NAN2N N2 . . Myaannw

It refers here and adds a source from the Shelah (209a) on
removing the crown when the High Priest’s turban is on
his head.
KEHOT'S NOTE
77Pwa Ro2TW Md 1°IYM” oI '[RD‘? 17980 LWRR Y M0 N7NIN2
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The verse about the crown of gray hair found in the way of
charity.

Proverbs 16:31x77:1"0 5wn
X2 178 7773 1Y NI8BN Ny
The hoary head is a crown of glory, It is found in the way of

righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A passage from here is quoted there.
KEHOT'S NOTE
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“May G-d make His face shine,” the revelation of the inner
dimension.
Numbers 6:257172:1 72712
A ?[’?kf 112 Havayah 8>
The L-RD make His face to shine upon thee, and be gracious
unto thee;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“All the fat is for G-d”; the fat was burned on the altar.
Leviticus 3:1610:1 Rp™
"2 270723 O P17 MWK D7 AN 170 0TYRm

And the priest shall make them smoke upon the altar; it is
the food of the offering made by fire, for a sweet savour; all
the fat is the L-RD’S.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“With joy and gladness of heart, from an abundance of
everything.”
Deuteronomy 28:471":1”5 0°727
199 390 227 202 AoR2 PRPR 1TNR PT2Y°KD YR NOR

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“These words which I command you this day shall be upon
your heart.”
Deuteronomy 6:6:"1 0°727
7227729 O 713 2238 WX TPRT 0TI T
And these words, which I command thee this day, shall be

upon thy heart;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“This was the dedication of the altar” by the princes.

Numbers 7:84775:1 712712
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This was the dedication-offering of the altar, in the day when

it was anointed, at the hands of the princes of Israel: twelve

silver dishes, twelve silver basins, twelve golden pans;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A maamar on the dedication of the altar.
KEHOT'S NOTE
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“A psalm, a song for the dedication of the House.”
Psalms 30:1’X:"> 0°7°7n
:TT['? n°an n;gg'w’w‘ pilairal
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Train a youth according to his way.”
Proverbs 22:6"1:373 5wn
:7T3mR 7M0°7KRD 1717793 03 9377 °27PY 1P TN
Train up a child in the way he should go, And even when he

is old, he will not depart from it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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| A discussion connected to training through gifts.
KEHOT'S NOTE
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“I'was a youth and have also grown old.”
Psalms 37:257173:177 0°°11n
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I have been young, and now am old; yet have I not seen the

righteous forsaken, nor his seed begging bread.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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| Yosef “was a youth with the sons of Bilhah.”
Genesis 37:2'2:1"% n°wX12
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These are the generations of Jacob. Joseph, being seventeen
years old, was feeding the flock with his brethren, being still
a lad even with the sons of Bilhah, and with the sons of
Zilpah, his father’s wives; and Joseph brought evil report of
them unto their father.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The name of the younger one was Rachel.”
Genesis 29:161”v:1”) N°WR12
:2117 MIVPE OV ARY TPTAT 0¥ Ni12 CnY 1297
Now Laban had two daughters: the name of the elder was

Leah, and the name of the younger was Rachel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And His kingship rules over all.”

Psalms 103:19v”:3"p 0°%°11n

:MPwn 932 1n19911 RDD 107 DMNYa N
The L-RD hath established His throne in the heavens; And
His kingdom ruleth over all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Amos pleads for Israel: “How will Jacob stand, for he is
small?”

Amos 7:577:1 011y
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Then said I: O L-rd GOD, cease, I beseech Thee; How shall
Jacob stand? for he is small.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The Zohar calls Jacob the middle bar that runs from end to
end.

Zohar III, 186ax , ap »"mt
KEHOT'S NOTE
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The middle bar of the Tabernacle “runs from end to end.”
Exodus 26:28n172:17) mnw
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and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Vayechi passage says the first end is the beginning of
the light of the kav.

KEHOT'S NOTE
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A parallel discussion of all creation being “small” before
the Infinite One.
KEHOT'S NOTE
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“The one lamb you shall offer in the morning,” the daily
tamid, offered from communal funds.
Numbers 28:4°7:1”3 712712
1073797 1°3 YYD W7 £330 NXY 23 YA TN 391NN
The one lamb shalt thou offer in the morning, and the other

lamb shalt thou offer at dusk;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Each Prince’s offering for the altar’s dedication included a
silver bowl and animals for offerings.
Numbers 7:1337:'1 1272
DYV AR TR PR MRYR XM DWW DX 027N 12771
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and his offering was one silver dish, the weight thereof was a
hundred and thirty shekels, one silver basin of seventy
shekels, after the shekel of the sanctuary; both of them full

of fine flour mingled with oil for a meal-offering;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Each day’s matter on its day,” said of the offerings.

Leviticus 23:3717%:370 R1p™
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These are the appointed seasons of the L-RD, which ye shall

proclaim to be holy convocations, to bring an offering made

by fire unto the L-RD, a burnt-offering, and a meal-offering,

a sacrifice, and drink-offerings, each on its own day;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There it adds that this was so only if the Jews gave up the
Torah.
KEHOT’'S NOTE
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It explains that the Greeks’ main war was against the spiri-
tual: to make Israel forget that the Torah is G-d’s Torah.
KEHOT'S NOTE
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Parallel discussions of the decree “write on the horn of the
ox,” which refer here.
KEHOT'S NOTE
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The text itself cites Bereishis Rabbah section 16 for the

Greek decree that Israel write on the horn of the ox that
they have no portion in the G-d of Israel.
Bereshit Rabbah 16:4-5°71-7:1"t 7127 n°wX12
Qw Dy ,Wn1d 7ny AW TR a0 - 2T T - BIPA 3w a0 avl ..
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Rabbi Tanhum said in the name of Rabbi Yehoshua ben
Levi: In the future, the Holy One blessed be He will give the
nations to drink from the cup of terror, from the place from
which justice [hadin] emerges. What is the source? “A river
emerged from Eden [eden] to water the garden; and from
there it parted” - “and became four rivers” is not written
here, but rather, “and became four headwaters [rashim]”
can also mean rulers. - these are the four kingdoms, which
correspond to the four headwaters. ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
W P Py 857 1ans
The second place the text cites for the same decree, in the
Midrash on the covenant with Avraham.
Bereshit Rabbah 44:171>:771 1127 n°wX12
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“It was as the sun was setting, and a slumber fell upon
Abram, and, behold, dread, a great darkness, fell upon him”
(Genesis 15:12). “It was as the sun was setting, [and a slum-
ber fell]” - Rabbi Yehoshua of Sikhnin said in the name of
Rabbi Levi: The beginning of downfall is sleep, as when one
sleeps one does not toil in Torah study, when one sleeps one
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does not do any work. Rav said: There are three kinds of
slumber - the slumber of sleep, the slumber of prophecy, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Ezekiel’s Chayos have the faces of a man, a lion, an ox and
an eagle.

Ezekiel 1:107x Pxptim
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As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the likeness of their faces was the face of a man.”

Ezekiel 1:10”:'% Hxptn®
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Commentaries cited for the Greek decree “that you have
no portion.”
KEHOT'S NOTE
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A parallel discussion of the Hasmoneans’ self-sacrifice.
KEHOT'S NOTE
L1RTPA A7IR 2YW 02 AR

PARAGRAPH 40

136 111199712 1w aN naw b b

A parallel explanation of the two meanings of hallel.
KEHOT'S NOTE
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“When His lamp shone over my head.” Hallel is linked to
shining.

Job 29:3°3:175 21X
STYN TR 179K UKD 05y 112 192
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When His lamp shined above my head, And by His light I
walked through darkness;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the same analogy is spelled out: calling a man gen-
erous does not create generosity but brings it out from
concealment in his heart; even when angry he can be
moved to mercy by being called merciful, because the
kindness was hidden in him all along.

KEHOT'S NOTE
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The note cites this page for the source of Mah equalling
adam.
KEHOT'S NOTE
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The Zohar calls Chochmah and Binah two companions

who never part, cited by the Kehot note.

Zohar III, 4ax ,7 2°m
KEHOT'S NOTE
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“Halleluyah! Praise, servants of G-d, praise the Name of
G-d.”

Psalms 113:1°X:3p 0°9°11n
Havayah ow-nx 1577 Havayah >72y 1977 Ap-290
Hallelujah. Praise, O ye servants of the L-RD, Praise the

name of the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You shall surely set a king over you,” the model of accept-
ing G-d’s kingship.

Deuteronomy 17:15170:1” 07127
T2y DR N 3P0 12 TRPN M W0 WK A28 T2y 2N o
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thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Meir teaches that a person must say a hundred
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blessings every day.
Menachot 43b:15-171-1"1:2 3”1 NnNan
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R*°M 37 9y DR PPR9R T T PRI 1Ny (20, 0°3T) R
7313 PPRID07RA 1T YPRMm MY 220 AP KNAWA RMK 377 1772
77 99X 01° D52 M573 WO 7125 DTR 2°°1 MR 277 00 R°In

712 PIRYY RO WX PIRWY RO PRI INVYY

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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“May the Name of G-d be blessed from now and forever.”
Psalms 113:2°2:37°p 0°9°11n
:079y"TY) ANYR 9720 N oY T
Blessed be the name of the L-RD From this time forth and

for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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It explains that the purpose of creation is the revelation of
G-d’s kingship, for “there is no king without a people,”
separate beings; this is the lower unity of “Blessed be the
name of the glory of His kingdom.”
Tanya, Sha’ar HaYichud 7:571:'t 210K TN 9w 322w P9 k00
>3 ,MIPPYT NIYITRE NiTA2 MOMY 177 1R 19K NiPn2 B3 ,mm
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Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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“And the Chayos ran and returned.”
Ezekiel 1:147728 2Rptr>
:P127 XN 23 RI¥T NOm
And the living creatures ran and returned as the appearance
of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the glory of G-d will be revealed, and all flesh togeth-
er will see.”

Isaiah 40:5°77:"n 17°yw°
:727°0°2°2170° 1'@7;2"?3 N 0 TI22 TI‘?JN
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And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For eye to eye they will see G-d’s return to Zion.”
Isaiah 52:8'1:271371°yw"
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Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“I sleep, but my heart is awake; the voice of my beloved
knocks.” It describes the hidden revelation of exile.
Song of Songs 5:2°2:’71 0*°w W
NN *N3P My NNY 27008 peiT T Yip Iy 291 MY v
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I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Since the Temple’s destruction, G-d has in His world only
the four cubits of halachah.

Berakhot 8a:18-19v™-n”":X ’r n1572
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That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-
bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,

blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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“And My words which I have put in your mouth.”

Isaiah 59:21x72:0717°yw°
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And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And I have put My words in your mouth.”

Isaiah 51:1610:RX"1177°yW°
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And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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