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“Iwill go down now [and see]”

G-d knows everything in the manner of “revealed and known,”
without His knowledge entering into what is known. The
“roaming eyes” of G-d are the vessels of the Sefiros and the
angels, through which deeds rise from below, the feminine eyes
carrying judgment; and “I will go down and see” is the descent of

Chesed, which looks at the same facts and seeks merit.

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/torah-ohr/vayeira/2/



THE BIG IDEA

G-d knows everything in the manner of “revealed and known,” without His knowl-
edge entering into what is known. The “roaming eyes” of G-d are the vessels of the
Sefiros and the angels, through which deeds rise from below, the feminine eyes
carrying judgment; and “I will go down and see” is the descent of Chesed, which

looks at the same facts and seeks merit.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with questions on G-d’s words about Sodom: why “its outcry” and “which has
come” are feminine, and why G-d, Who sees all from heaven, must “go down and see.” To answer, the
Alter Rebbe takes up the philosophers’ problem: how can the simple One know countless details with-
out becoming many? The Sages’ phrase “revealed and known” answers it: G-d’s knowledge does not
enter into what it knows. Yet Scripture speaks of G-d’s “eyes” roaming the earth. These eyes are the
vessels of the Sefiros and the angels, through which deeds rise upward, while the Infinite Light within
them knows as “revealed and known.” A long gloss distinguishes an encompassing higher Daas, which
knows without reacting (the key to foreknowledge and free choice), from a lower Daas in the vessels,
which brings reward and punishment. Following the Zohar, the feminine “eyes” are angels of Malchus
and judgment, and the masculine ones are angels of Z’eir Anpin and Chesed. The outcry of Sodom rose
through the feminine channel; “I will go down and see” is Chesed descending, like seeing rather than

hearing, to read the same facts toward merit.
OUTLINE

1 The questions on the verse L

Why the feminine forms, and why G-d must “go down and see”; the outcry is the judgment of Malchus.

2 “Revealed and known” 12-3

The philosophers’ problem of providence and multiplicity; G-d’s knowledge does not enter what it knows;
the roaming eyes raise a new question, answered by lights and vessels.

3 The eyes as vessels 14-7

Deeds rise through angels and the vessels of Malchus of Atzilus; the roaming belongs to the vessels, while
the light within knows as “revealed and known.”
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4 Gloss: higher and lower Daas 18-13

An encompassing higher Daas knows without reacting and is the source of forgiveness; the lower Daas in
the vessels brings reward and punishment; foreknowledge and choice; Yosef’s “good eye” and Sodom’s
loss of it.

5 Feminine and masculine eyes 1M4-17

From the Zohar: the feminine eyes are angels of Malchus, the masculine eyes angels of Z’eir Anpin; the
outcry rose through Malchus, and G-d goes down with Chesed.

6 Judgment and kindness read the same facts 118

Every case can be argued toward guilt or merit; the Flood and Noach’s offering show Chesed turning the
same reasoning into merit; “Iwill go down” as direct light descending into judgment.

7 Seeing and hearing 119-20

The three lines of the Sefiros; seeing is from the long right line of Chochmah and Chesed, hearing from
Binah on the left; the outcry is heard, and G-d goes down to see.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

The Rebbe’s teachings gather around the question this maamar opens: how the One G-d knows and
watches over the many without becoming many, and how His eyes can still be said to ,D°vvwn”
(‘roam’). In his reshimah on individual providence (5703) he names the premise behind the philoso-
phers’ question: ,72°y2 "W 5¥10 79y 95w~ (every effect works a change in its cause). In a sicha of
Shabbos Korach 5733 he sets the Sages’ 317" *173” (‘revealed and known’) against Rashi’s ‘You know’:
a knowledge above enclothement that relates to all creatures alike, and a knowledge by enclothement
from which reward and punishment are measured, the two the Rebbe Maharash, as the Rebbe sets out
in Basi LeGani 5724, calls the higher and the lower Daas (\nnn ny™ 1°2Y ny7). In his hadran on the
Rambam of 5746 he suggests that these are G-d’s knowledge before and after He contracted Himself
into the bounds of intellect, and so places two answers on knowledge and free choice; in Kenesher Yair
Kino 5722 he takes up the masculine and feminine ‘eyes’ as two kinds of angels, vessels of seeing, with
Israel the pupil (,92°y "¥°X”). And in a sicha of Shabbos Vayera 5748, setting out the doubt that the rain-
bow can raise, why the reason that brought the Flood later ruled out another, he points for the answer
of Chassidus to this maamar and to the Rebbe Rayatz, who explains the turn as ,,w71 1137” (a new will)

drawn down by Noach'’s offering.
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KEY CONCEPTS

Revealed and known ¥17%1 %173

The Sages’ phrase for G-d’s knowledge: everything is sim-
ply revealed before Him, without His mind entering into
or being affected by what He knows. It resolves how the
simple One can know countless details.

Lights and vessels 0°731 N171x

Each Sefirah has a vessel (the attribute itself, such as
Chesed or Gevurah, which limits and defines) and a light
within it, a radiance of the Infinite One that is none of the
attributes.

The eyes of Havayah that roam 1°1°y / D°00Iwn ' °1°Y
movivn

The vessels of the Sefiros and the angels that receive from
them, through which the deeds of those below are ob-
served and carried upward. The masculine form refers to
Z’eir Anpin and Chesed, the feminine to Malchus and
judgment.
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Higher Daas and lower Daas 7\nnn nyT1 1172y ny1

The higher Daas is encompassing: it knows everything
without flowing into the attributes, so it produces no reac-
tion, and it is the source of forgiveness. The lower Daas is
enclothed in the vessels and brings reward and
punishment.

Direct light and returning light 1117 71x1 9w %

Light descending from above to below (Chesed) and light
rising from below to above (gevuros). The outcry rises like
returning light; “I will go down” is the direct light of
Chesed.

Long, short and intermediate 711 7°%p 711 778 1
°111°2

The three lines of the Sefiros: the right line of kindness
reaches furthest, the left line of severity reaches only the
most worthy, and the middle line has compassion on who-
ever needs it.
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SECTION 1 - 11

The questions on the verse
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“I will go down now [and see]” etc. Now, “according to its outcry” (haktza’akasah) is in the femi-
nine form, and so is “which has come” (haba’ah); while “they have done” (asu) is a form [shared
by] the feminine and the masculine. We must also understand what “I will go down now and see”

means: surely “From heaven Havayah looked down.”

The maamar opens with G-d’s words before the destruction of Sodom (Genesis 18:21): “I will go down now
and see whether they have done altogether according to its outcry which has come to Me.” The Alter Rebbe
notes a grammatical oddity: “its outcry” and “which has come” are feminine, while “they have done” (asu) is
a plural form that can be either feminine or masculine. He adds a second question: why should G-d need to
“go down” and “see,” when Scripture says He looks down from heaven and sees everything?
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But the meaning of “according to its outcry” is: the outcry that rises from the level of the attribute
of judgment, which is the level of the attribute of Malchus (sovereignty), which is called din (judg-
ment), [as in] “the law (dina) of the kingdom is law”; only that it is a soft judgment, [as in] “A king
by justice establishes the land.” And this is [the meaning of] “according to its outcry which has

come (haba’ah),” as it is written, “In the evening she would come (ba’ah),”

The first answer concerns the feminine forms. The outcry is the complaint of judgment against Sodom, and
judgment belongs to Malchus, the feminine Sefirah. The word din means both “judgment” and “law,” so
Malchus, “kingdom,” is tied to judgment through the Talmud’s rule “the law (dina) of the kingdom is law.”
Yet this is a “soft” judgment, like a king whose justice stabilizes the land rather than destroying it. The femi-
nine “came” (ba’ah) is then shown in two verses where a woman “came”: a hint to Malchus, since in the
Kabbalah Rachel is a name for Malchus, and evening is a time of judgment.
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SECTION 2 - 12-3

“Revealed and known”
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[and] “And Rachel came (ba’ah).” And the explanation of the matter: first we must preface [with] the

expression that is common in the words of our Sages, of blessed memory: “It is revealed and

known before Him Who spoke and the world came into being.” “Revealed and known,” precisely.
“And Rachel came” completes the verses with the feminine “came” (ba’ah). The Alter Rebbe then begins the
full explanation by introducing a phrase often found in the Talmud: “It is revealed and known before Him

Who spoke and the world came into being.” He stresses the precise wording “revealed and known,” which
will carry the whole answer.
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For the philosophers have wearied [themselves] to grasp the matter of individual providence, such
as “A person does not bruise his finger below unless it is proclaimed concerning him above,” for it
is difficult for them: since

The philosophers struggled with the idea that G-d watches over every detail of the world, as expressed in the
Talmud’s saying that a person does not even bruise his finger below unless it was decreed above.
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He, may He be blessed, is singular and unique, the true One, then how is it possible [that there be]
G-d’s knowledge of the particulars, and individual providence, [that He should] set His mind on

many matters, when this is [a state of| multiplicity?

Their difficulty: G-d is absolutely one and simple. To know countless particulars and attend to each one
seems to require a mind divided among many things, which would introduce multiplicity into G-d’s

oneness.

THE REBBE EXPLAINS

In a sicha of Shabbos Korach 5733 (edited, in Yiddish) the Rebbe asks why Moshe and Aharon open their plea ‘one
man sins, and You will be angry with the whole congregation?’ with ‘G-d of the spirits of all flesh’, and why Rashi
explains it as ,,Rv0I777 °1 ANKR Y7 (‘You know (yode’a) who the sinner is’) rather than with the Sages’ , 31771 123"
(‘revealed and known (yadua)’).

likuteitorah.com/torah-ohr/vayeira/2/ 6



TORAH OHR - PARSHAS VAYEIRA - MAAMAR 2 M2 K1 A7

In a sicha of Shabbos Korach 5733 the Rebbe sets Rashi’s ,,x0117 1 70X ¥71°1” (‘You know (yode’a)
who sinned’) against the Sages’ ‘revealed and known (yadua)’, ,,2”1n72 213w w%” (‘the expression
common in the words of our Sages’), as the Alter Rebbe calls it here (his note cites this paragraph).
As is known, he writes, citing this maamar, there are two levels in G-d’s knowledge and
providence. ‘Known’: not by enclothement, but ,,x? a1 'n> 1°19% 177 "121 9371” (‘everything is
revealed and known before Him of itself’); though it reaches every detail, it stands above the
creatures and relates to all of them alike, so the deeds of those below cannot blemish it and their
differences of rank take up no place there. ‘Knows’: G-d as it were occupies Himself with knowing,
by enclothement, and this varies with each creature’s level, so reward and punishment in their
degrees are drawn from it.

The Alter Rebbe: RP™T ¥17°1 7193 .01 7o) 90K 1 2187 3177 123

The Rebbe: 'N° 1719 ¥17°1 7193 531" phe! w501 7772 903 -- "YIT 192" 11D 19K OYT PR (ANART NR) "YU 0T (R
"KPoMn

Likkutei Sichos, vol. m°, p. 196-198 (sec. 3, notes 11 and 15) - 3"?wn mp 2"w

BACKGROUND FROM THE REBBE

In his reshimah on individual providence (Menachem Av 5703, sent to R. Moshe Dov Ber Rivkin and later printed
in Likkutei Sichos vol. 8), surveying the views from the earlier Sages of Israel to the Baal Shem Tov, the Rebbe
explains in a note what the deniers of providence mentioned in Shaar HaYichud VehaEmunah ch. 2 held.

In his reshimah on individual providence (5703) the Rebbe explains what lay behind the denial of
providence: its deniers held that creation proceeds by a chain of cause and effect in which ,,71%y 75
n2°yna Mw B¥19” (every effect works a change in its cause), so G-d cannot be clothed in the lowly
worlds and watch over them, for that would lower Him, ,,"127 91¥2° a11” (‘and would also make for
multiplicity’), citing this maamar. So, in their view, ,,7X17 nX '7 219” (‘G-d has forsaken the earth’)
and He is only ,,X°P?X7T Xp2R” (‘the G-d of gods’). The answer to them, as the Tanya gives it there, is
the reverse: ,, 111NN 7272 7°N 7MY M0 13”7 (the power that brings a thing into being must stand
in it constantly), so He is always present in the lower worlds.

The Alter Rebbe: *137 '3 711 *771W 0°27 0°3°1¥ ¥ ANYT NNY 'YA8 AN 00797 "W NYT1° 190° PR 3"R)

The Rebbe: 031 ,T2DW 1MW ... D°2DWN MNP O3 NO3wm WA2nw "X K 1971 ,79°912 110w 5910 710y 25w

"1 ye°

Igros Kodesh (printed also in Likkutei Sichos vol. 8, p. 277), vol. X, p. bop-nop (letter 7%, note X) - X" n"> 197 ,1°wA
2"wn
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And our Sages, of blessed memory, meant to resolve this in a single phrase, by saying “It is re-
vealed and known before [Him]” etc.: that His knowledge, may He be blessed, is not like a person’s

knowledge of some thing, where his mind has grasped

The Sages’ phrase “revealed and known” answers the philosophers in aword. A person’s knowledge is differ-
ent: he first does not know something, then his mind reaches out and grasps it.
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the thing, and at first he did not know it, and when he knows the thing his mind is enclothed in this
knowledge and in this thought, as he applies his mind to grasp it; and before his knowing, his mind

was free. And this is [a state of] change and of being affected.

When a person comes to know something, his mind becomes wrapped up in that thought; before, it was free
of it. So human knowing involves change and being affected by the object known.
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Above, however, it is not so. His knowledge, may He be blessed, by which He knows all the worlds
and their particulars, does not mean that His mind is enclothed in it and grasped by it; rather,

G-d’s knowledge of all the worlds and their details is not like that: His mind does not become wrapped up in
and held by what He knows.

Wadnm DANI NIR [ w7 el PR RPN N0 1189 P17 DA Domw YT Vea Ty
¥7°% 72712

[it is] in the manner of “revealed and known”: that everything is revealed and known before Him,
may He be blessed, of itself, and He need not be grasped by and enclothed in the thing in order to
know [it].

Everything is simply “revealed and known” before Him, on its own. He does not need to reach out to the
thing and enter into it in order to know it.
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(All the more so, from [the fact] that He gives life to the thing and brings it into being not by being en-
clothed in the thing, but by His being the light that encompasses all worlds (sovev kol almin). Then all the
more so, by kal vachomer, knowing the thing and its particulars need not come by being enclothed in and
grasped by the thing, etc.)

A supporting argument, a kal vachomer (a fortiori): G-d gives life to every creature and brings it into being

not by entering into it but as the light that encompasses all worlds, acting on it from beyond. If even creating
and sustaining a thing does not require entering it, then surely knowing it does not.
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And since it is “revealed and known,” their question, that this is [a state of| multiplicity, does not
apply at all; for this is so only in the kind of knowledge a person has, who cannot know a thing ex-

cept by his mind and thought being enclothed in the knowledge of the thing.

Since G-d’s knowledge is “revealed and known,” the philosophers’ objection falls away. Multiplicity arises
only in human knowing, where the mind must enter into each thing it knows.
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And this is [the meaning of] “For My thoughts are not your thoughts” etc.: for it is “revealed and
known” etc. (The discerning will understand the subtlety of these matters; not every mind can bear
this.)

Isaiah’s verse “My thoughts are not your thoughts” is read in this light: G-d’s knowing is of a completely dif-
ferent kind from ours. The Alter Rebbe adds that the point is subtle and not every mind can take it in.
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Now it is written (Zechariah, chapter 4), “These seven are the eyes of Havayah; they roam
(meshotetim) throughout the whole earth”; and it is written (II Chronicles 16:9), “For Havayah, His

eyes roam (meshotetos) throughout the whole earth.”

A new question begins. Two verses describe G-d’s “eyes” as “roaming” through the whole earth, once with a

masculine verb (meshotetim) and once with a feminine one (meshotetos).
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And this must be understood: the term “roam” (meshotetim, meshotetos) implies that [the gaze]
extends to see and examine the thing by means of this seeing; and this is like a state of being en-
clothed in the thing that is seen and known. And this seems to be the opposite of what was said in
explaining “revealed and known.”

“Roaming” suggests going out to look at and examine things, which sounds like the very mind-entering-the-
thing that “revealed and known” denied.
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But the explanation is that, as is known, in the ten Sefiros there are lights and vessels. For the level
of Chesed (kindness) and Gevurah (restraint) is the level of a vessel; but the light is a radiance from
the Infinite One (Ein Sof), blessed be He, [of Whom it is said that] “He is not of any of these attribut-

es at all.”

The answer rests on the known teaching that each of the ten Sefiros has a light and a vessel. Attributes like
Chesed and Gevurah are the vessels, while the light within them is a radiance of the Infinite One, which in it-
self is none of these attributes, as the Tikkunei Zohar says in Eliyahu’s opening prayer (Patach Eliyahu).
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Only, the light is enclothed in the vessel, which is Chesed and Gevurah and the other attributes,
which are called the level of vessels, for they limit the light. And in them

The light is enclothed in the vessels, the attributes of Chesed, Gevurah and the rest. They are called vessels
because they give the light limits and definition.
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and through them the light is drawn down to give life to finite creations, bringing into being
Michael and Gavriel: the camp of Michael receives from the level of Chesed, and Gavriel from the
level of Gevurah. For this drawing-down cannot come from the light itself, but only through the

vessels,

Through these vessels the light reaches finite creatures, for example the angels: Michael’s camp receives
from Chesed and Gavriel’s from Gevurah. Limited beings cannot receive directly from the unlimited light; it
must pass through the vessels.
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just as there cannot be a giving of silver and gold from the soul unless it is enclothed in a body, and

the soul gives charity to the poor man through the physical hand.

An analogy: the soul cannot give money to a poor man unless it is clothed in a body and uses a physical
hand. So too the divine light acts on creation only through the vessels.
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EXPLAINED BY THE REBBE MAHARASH AND THE REBBE

The philosophers’ problem in {2-3 is the one the Rambam answers by saying that G-d knows all things by knowing
Himself, ‘the knower, the known and the knowledge’; the maamar answers with ,377*1 "123” (‘revealed and known’)
and does not say how the two answers relate.

The Rambam answers the philosophers’ question by saying that G-d knows all things by knowing
Himself: He is ‘the knower, the known and the knowledge’. The Rebbe Maharash joins this to the
Sages’ 17" "123” (‘revealed and known’): they said ‘known’ because ,,'>122 X7 ,X9" 1 1197 170
mwabnn” (it is known before Him of itself, not by enclothement). The lower Daas, shining in the
Sefiros by enclothement, is ,,y71°71 X17” (‘He is the knower’); the higher Daas is , 317’17 X)1” (‘He is the
known’), in which all are surveyed ,,nnX 77°202” (in a single glance), yet each in detail, as all who
come into the world pass before Him one by one on Rosh Hashanah. The Rebbe sets this out in
Basi LeGani 5724 (‘known, precisely’), and in a letter he points to this maamar as a further
explanation of the Rambam’s words as the Tanya brings them.

the Rebbe Maharash: Sefer HaMaamarim 5627 (Toras Shmuel), p. 25 (sec. 2) - the Rebbe: Sefer HaMaamarim 5724
(unedited, new edition), dibbur hamaschil Basi LeGani, Motzaei Shabbos Beshalach, 11 Shevat 5724 (maamar 3),
sec. 7, p. up-np - the Rebbe: Igros Kodesh (letter of 10 Elul 5719; quoted in the Reshimos edition of the Tanya, Shaar
HaYichud VehaEmunah ch. 7, p. 3®), vol. 1, p. 25pn

SECTION 3 - 14-7

The eyes as vessels
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Now likewise, through the vessels of the ten Sefiros there is also the raising up of the merit and the
guilt of every creature.

Just as the light reaches creation through the vessels, so too the record of every creature’s merits and faults
rises upward through the vessels.
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For when a person commits a transgression, he “acquires for himself one accuser”: a blemish and
a stain are made in the angel appointed over this [matter|. For there are angels that receive from
this attribute and [angels that receive] from that attribute, as was said above regarding Michael and
Gavriel, etc.

A sin, in the words of the Mishnah, “acquires an accuser”: it leaves a blemish in the angel charged over that

matter. Angels are of different kinds, some drawing from Chesed and some from Gevurah, as with Michael
and Gavriel.
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And this angel raises the matter up to an angel higher than it, until it rises into the vessels of the
ten Sefiros of Malchus of Atzilus, which are enclothed in [the worlds of] Beriah, Yetzirah and Asiyah;

and within the vessel is enclothed the light from the Infinite One, blessed be He.

That angel passes the matter up to a higher angel, and so on, until it reaches the vessels of Malchus of
Atzilus, which are clothed in the lower worlds of Beriah, Yetzirah and Asiyah. Within those vessels is the light
of the Infinite One.
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It follows that through the vessels [the matter] rises to the Infinite Light (Or Ein Sof), blessed be He,
which is enclothed in the vessels of the ten Sefiros. Therefore it is said of this, “His eyes roam,”
which is the level of the vessels of the ten Sefiros. And the angels that receive from them, too, are

called “masters of eyes”; and there are [also] “masters of ears.”

So a deed rises through the vessels until it reaches the Infinite Light clothed within them. The verse’s “His
eyes roam” refers to these vessels, and the angels who receive from them are called by the Aramaic name
“masters of eyes,” alongside others called “masters of ears”: angels whose task is to see, and angels whose
task is to hear.

BACKGROUND FROM THE REBBE

In the maamar Kenesher Yair Kino, said on Shabbos Haazinu, 13 Tishrei 5722 (the Rebbe Maharash’s yahrzeit),
whose opening and close the Rebbe edited, he begins from the preceding verse, ,11°¥ 17%°X3 17117%>” (‘He guarded
him as the pupil of His eye’) (Devarim 32:10), said of Israel.

Opening his maamar of Shabbos Haazinu 5722, in the part he edited, the Rebbe writes that, as is
known (his note: the Alter Rebbe’s dibbur hamaschil Yesovevenhu), there are Sefiros and angels
called ‘eyes’, ‘as explained in Torah Ohr’ (his note: Vayera, dibbur hamaschil Arda Na) on ,,'"1 1"y
mumwn o°vvwn” (‘the eyes of Havayah roam’, meshotetim and meshotetos), two kinds of angels.
Israel, who stand further within than the ministering angels, are ,,1°Y 1"w°R” (‘the pupil of His eye’):
LYW TIWORANA RIT ORI POV 137 1P, ORI 197 290 a0 oy 1Pyn” (the eye is a vessel for the power of
sight, but the seeing itself comes through the pupil). The angels are ‘eyes’ in general; Israel are
the pupil.

The Alter Rebbe: 1°17°¥7 IR7 'P1 0N D’53P73.'I 0°9RD1T 4N .0" YT 0°93 UNa RITY MLDITH 1°3°F 1Y 10K '[351

The Rebbe: DK 2 PRIW N2YN 1N 1YW NW RN R 'RIT 7Y 737 0", '*KI70 137 993 1nvn oy pynw

Sefer HaMaamarim Melukat (new edition), vol. 1, Tishrei-Cheshvan, vol. R, p. 12¥ (the edited opening; notes 3-4) -
2"oWnN'n W AT IR A"
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And they roam throughout the whole earth, as in the saying, “Know what is above you: an eye that

sees” etc. And of the vessels it is fitting to say “roam,” in the sense of being enclothed in the thing.

These “eyes” roam the whole earth, as the Mishnah says, “Know what is above you: an eye that sees and an
ear that hears.” Speaking of “roaming,” going out to the thing, fits the vessels, which do enter into what they
observe.

N AYITOw 09T NP3 TPV RIMY 172 ©7R7 191N w21PnRR 7IRA N33 7277 APynn Uy on
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And in them and through them the matter rises to the level of the light from the Infinite One,
blessed be He, that is enclothed within them; and this is in the manner of “revealed and known”:
that this knowledge in the vessels of the ten Sefiros, which [comes]| through “His eyes roam,” is in
the level of

Through the vessels the matter reaches the Infinite Light clothed within them. At that level, the knowledge

gathered by the roaming eyes is known in the manner of “revealed and known.”

DYR 995 PR MITA TR 901 IRD NAR2 IRAW 1190 09572 WA 172 UK IRD 1T M19)
21 999712 WA [0 5y Ax]

“revealed and known” to the Infinite Light, blessed be He, that is enclothed in the vessels; since the

light in truth “is not of any of these attributes at all,” even though it is enclothed in the vessel, etc.

This is because the light, though clothed in the vessels, is in truth none of the attributes. So the “roaming”
belongs only to the vessels, while the light within knows without entering into anything.

PIY TTY NPT 0D M127 PO DN W AT 130T PRY 2°DI0SPRR NBWIRD $IN°n A
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And this is the answer to the philosophers’ question: this knowledge and providence does not
cause |a state of| multiplicity. For the providence in the manner of “His eyes roam” is through the

vessels, as said above;

This answers the philosophers: providence through the “roaming eyes” does not make G-d many, because
that providence operates through the vessels.
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but the knowledge in the Infinite One, blessed be He, Who is enclothed in the vessels, [namely,]
what He knows and sees of what His eyes roam over: this knowledge of His, may He be blessed, is
in the manner of “revealed and known” etc.

What the Infinite One, clothed in the vessels, knows of what the eyes observe is not a knowledge that enters
into things. It is in the manner of “revealed and known,” with no multiplicity.

SECTION 4 - 18-13

Gloss: higher and lower Daas

DRI R”Y 2737 2TIPD N2 71 AR 07D 0T YWY pn panl 17 TP 07992 1909 [nman] 1T
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Gloss: (And see Pardes, Sha’ar, chapter 8, and Sha’ar (Gate) 4, chapter 9, on this subject; and in the
Zohar, Pekudei, p. 252a: “And these are the eyes of Havayah; all of them take up watchfulness”
etc., see there; and in the Ra’aya Mehemna, Parshas Shoftim, p. 275, end of column a. Now this
must be understood: since the meaning of “the eyes of Havayah” is the vessels of the ten Sefiros of
Atzilus, Beriah, Yetzirah and Asiyah, and the angels,

A long gloss (hagahah) begins here, set off from the main text. It first lists where the subject is discussed:
Rabbi Moshe Cordovero’s Pardes Rimonim (the first reference gives a chapter without a gate number, as
printed), and two Zohar passages on “the eyes of Havayah” that keep watch, one of them in the Ra’aya
Mehemna (“the Faithful Shepherd”), a section of the Zohar. Then it sharpens the question. The “eyes of
Havayah” are the vessels of the Sefiros in all four worlds and the angels.

likuteitorah.com/torah-ohr/vayeira/2/ 14
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then how can it be that the Creator, may He be blessed, would need to know all the creatures by
means of the ten Sefiros? Surely “He Who forms the eye, shall He not see?” by Himself. Granted, as
regards the flow of influence and the drawing of life-force into the creatures, it had to be through
the vessels of the ten Sefiros, for otherwise the creatures could not receive [it];

If so, why would the Creator need intermediaries in order to know His creatures? The Psalmist says, “He

Who forms the eye, shall He not see?” It makes sense that life-force must pass through the vessels, because

creatures could not receive it directly.
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but as regards G-d’s knowledge, by which He knows all the creatures, one cannot say so, heaven
forbid. If so, why must there be the level of the eyes, which are the vessels, roaming etc.? For surely
everything is revealed and known before Him, may He be blessed, Himself, to a far greater degree,
without any mediation of the vessels at all.)

Knowing, however, is not a matter of what the creatures can receive. G-d surely knows everything Himself,
far better and without any intermediary. So why speak of “eyes” that roam?

(o ny 7T L[nann nyn] NPT 11P9Y NPT NPT 00202 w0 T mYyT PR 00 Swrna 1yt R
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But the explanation is as it is written, “For Havayah is a G-d of knowledges”: that there are two lev-
els in Daas (knowledge): the higher Daas and the lower Daas. The higher Daas is the level of the
encompassing and of the light that encompasses all worlds (sovev kol almin); that is,

The answer: the verse “a G-d of knowledges” uses the plural, teaching that there are two levels of Daas. The

higher Daas is “encompassing”: like the light that encompasses all worlds, it relates to everything from
above without entering into it.
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there is a level of Daas that knows and sees everything, only that this Daas is in an encompassing
mode, meaning that it does not extend into the attributes so as to [produce] a reaction to the thing
that it knows or sees; as in the matter

This higher Daas knows and sees everything, but its knowledge does not flow down into the emotive attrib-

utes (such as kindness and severity), so it produces no reaction to what it knows.
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that is said, “He has not looked at iniquity in Yaakov”: the meaning is not that He did not look at all,
but as it is written, “He sees iniquity and does not consider [it]”; and as it is written, “If you are
righteous, what do you give Him?” And of this it is said, “[You are| too pure of eyes to look upon
evil”: His seeing of evil makes no impression and [produces| no reaction at all,

Several verses illustrate this. “He has not looked at iniquity in Yaakov” does not mean G-d does not see it,
but, as the verse in Iyov is read here, He sees it and does not dwell on it. “If you are righteous, what do you
give Him?” shows that human deeds do not change Him, and “too pure of eyes to look upon evil” means that
seeing evil leaves no mark on Him at this level.

ﬂ'?&??:’? X171 D20 DWW QW ¥°a1 IPRW DM om0 phizialsl7ja)l “wann 0°7°2 nonRnw o
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for “the spider grasps with its hands [and it is in the king’s palaces]|.” And from there [comes] the
source of forgiveness and compassion, for no blemish reaches there; and it is above the vessels of
the ten Sefiros.

The verse from Mishlei finishes “and it is in the king’s palaces”: a creature so small that it can walk even
through the king’s chambers, and the king pays it no mind. The Alter Rebbe gives the meaning himself in
Torah Ohr, Vayishlach (the maamar “And a man wrestled”): it takes up no place, so it can be even in the
king’s palace. So too here: before the higher Daas the evil is seen, yet it takes up no place there and leaves no
mark. That is why forgiveness and compassion come from there: no blemish reaches that level, which stands
above the vessels of the Sefiros. The Rebbe Rashab, explaining this passage (Sefer HaMaamarim 5653, p.
201), adds: on the contrary, precisely because the blemish does not reach there, forgiveness can be drawn
from there to fill what the sins have blemished.
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Only the blemish, and the reward and punishment, are drawn through the Daas that extends and is
drawn into the attributes, which is called the lower Daas; and it is what is enclothed in the level of
the light that fills all worlds (memalei kol almin), that is, in the vessels of the ten Sefiros of Atzilus,
Beriah, Yetzirah and Asiyah.

Blemish, reward and punishment belong to the lower Daas, which does flow into the attributes. It is en-
clothed in the light that fills all worlds, that is, in the vessels of the Sefiros of the four worlds.
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Therefore this knowledge is through the level of “the eyes of Havayah,” which are the vessels and
the attributes, through which the reaction of reward and punishment is drawn; for the blemish
reaches the vessels, precisely;

This is why knowledge through “the eyes of Havayah” (the vessels and attributes) brings reward and punish-
ment: a sin’s blemish reaches the vessels themselves.
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whereas through the knowledge that is in the higher Daas, not through the vessels of the ten

Sefiros, even though everything is revealed and known, no reaction is drawn from it, etc.

The higher Daas, which does not work through the vessels, also knows everything, yet nothing it knows pro-

duces a reaction of reward or punishment.

BACKGROUND FROM THE REBBE

In a sicha of Shabbos Behar-Bechukosai 5737 (edited, Yiddish) on Rashi’s ,,0379% 05®% *poy 237 1188 ,03°9K *n2:1” (‘1
will turn to you: I will turn away from all My affairs to pay your reward’), the Rebbe asks why paying Israel’s reward
is not counted among G-d’s ‘affairs’.

In a sicha of Shabbos Behar-Bechukosai 5737 the Rebbe explains that all of G-d’s ,,°>poy” (‘affairs”)
come from the level of drawing-forth and revelation, not from His Essence: the bringing of worlds
into being, ‘and even reward and punishment in the ordinary way, even for Jews, are only from
lights and revelations’ (2°17°3 M71X), as the Essence contracts itself into a movement of drawing-
forth, into the ten Sefiros; for this his note cites this maamar (15a ff.). The reward of ,,03°X >n°191”
(‘I'will turn to you’), for toiling in Torah (,,77102 oony”) beyond what is required, comes from the
Essence itself.

The Alter Rebbe: 11NN NYT 'P11 NITNA JwN1Y UWRANNAT NPT 2"Y TWNI RIT WP 10w 0307 P9
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Likkutei Sichos, vol. , p. 328-329 (note 46) - 1">wn 2"1129"w
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And you may know that this is so from the matter of knowledge and free choice: that the knowledge
by which G-d, blessed be He, knows that this one will be righteous or wicked does not compel the

choice at all. And how is this?

Proof from the classic problem of divine foreknowledge and free choice: G-d knows whether a person will be

righteous or wicked, yet that knowledge does not force his choice. How can that be?
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Rather, because this knowledge, by which G-d, blessed be He, knows everything before it is done,

is in the level of the higher Daas, not through the vessels of the ten Sefiros.

Because G-d’s knowledge of what will happen, before it happens, belongs to the higher Daas, which does not
work through the vessels of the Sefiros.
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For “the eyes of Havayah roam” to see the deed that has already been done, which is seen by the
level of the angels and the vessels of Beriah, Yetzirah and Asiyah, so that a blemish and a stain are

thereby made in the angel, etc., as said above;

“The eyes of Havayah roam” to see a deed only after it has been done: the deed is seen by the angels and the

vessels of the lower worlds, and it leaves a blemish in the angel, as explained above.
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whereas the knowledge by which the Holy One, blessed be He, knows the future and a person’s
deeds before they are done is not through them at all. Rather, this knowledge is in a very high
place, the level of the higher Daas; and since this Daas is an encompassing level, it does not com-
pel the choice, for the person is not affected by it,

Foreknowledge is not through them at all but in the very high, encompassing higher Daas. Because it is en-
compassing, it does not act upon the person, and his choice stays free.
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just as no reaction is drawn from this Daas even into the supernal attributes, Chesed and Gevurah,

so that reward and punishment would come of it, as said above.

Just as this Daas causes no reaction even in the supernal attributes of Chesed and Gevurah, so that no re-

ward or punishment follows from it, so it causes no compulsion in the person below.

THE REBBE EXPLAINS
In his hadran on the Rambam of Shabbos Vayakhel, Parshas Shekalim 5746 (edited; Likkutei Sichos vol. 27 pp. 249
ff.), explaining the mitzvah to know G-d and that He is not bound by the limits of intellect, the Rebbe turns in note

14 to the Rambam’s statement that the answer to ‘knowledge and free choice’ is ,,772 78% 12178” (‘longer than the
earth’).

In his hadran on the Rambam of 5746 the Rebbe asks why the Rambam calls the question of
knowledge and free choice unanswerable, when it seems to fall away of itself: G-d knows the
future because ,,71MXY 7P PX 'N° 1°39%” (for Him there is no before and after), so His knowing
beforehand is like knowing after the choice, as R. Moshe Almosnino answers. He explains that
»YTW 72771 N22307 NY°1°” (‘knowledge is caused by the thing known’) holds only ,,?5w *373 27y~
(within the bounds of intellect); G-d, not bound by them, knows from Himself, and only after He
contracted Himself, as it were, into those bounds is His knowledge caused by the thing. He then
points to this maamar: ‘it may be said’ that its higher and lower Daas (,J\nnn NYT 1°2y Ny7”) are
these two levels, so that Almosnino speaks of the knowledge after the contraction and the Rambam
of the knowledge before it.

The Alter Rebbe: D" ¥T 072377 "y RDW 11°2¥ NYT 'N22 3 WY AWK OTIPR 297 y7° " wnw 1t Ay 1w °0% KoK

The Rebbe: 2727 M13°M37 "2 0w "7 , 000N DYM '[1"?57 YT 1Py (R ,00) R RMN2 190N
Likkutei Sichos, vol. 13, p. 251-252 (note 14) - 1"»wn'n *3w 978 1"7122 ,0°9pw '0 ,%0p"1 2"w
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And that there be reward and punishment is specifically through the lower Daas, which is through
the vessels and the eyes. And see Pardes, Sha’ar (Gate) 4, chapter 9, on the matter of knowledge and
choice, where he writes that there is a difference in the knowledge before a person sins, even
though he will sin in the future, [and] after he has sinned, etc.; see there.

Reward and punishment come only through the lower Daas, which works through the vessels and the “eyes.”

The Alter Rebbe refers again to Pardes Rimonim, which distinguishes between G-d’s knowledge before a

person sins, even when he will sin, and His knowledge after he has sinned.
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BACKGROUND FROM THE REBBE

In a sicha of Shabbos Mikeitz 5725 (edited, Yiddish) on Rashi’s two explanations of the brothers’ '"12y% 12°%n' (‘it is
chullin to us, a term of disgrace’), the Rebbe explains how a Jew can be busy with mundane things and remain
wholly apart from them, because so it is, as it were, Above; in a bracket he applies this to Avraham’s plea over
Sodom, a few verses after ,, 787X X1 717IX” (‘I will go down now and see’).

In a sicha of Shabbos Mikeitz 5725 the Rebbe explains Avraham’s doubled plea over Sodom,

»PIRT 20 v2WT 77 19770 "3 Mwyn 72 79°2n” (‘Far be it from You ... far be it from You, Judge of all the
earth’): even at the level of ‘the Judge of all the earth’, the level of G-dliness where the deeds of
those below take up place, where they are judged and from which reward and punishment are
drawn (for this his note 20 cites this maamar and Torah Chaim there), ,,7°?11” (‘chullin’) has no
place. Even the Divine light that relates to the worlds is not caught up in them.

The Alter Rebbe: D°3°¥711 0°2917 °" YW 110NN NPT 2"y RPIT 1T W31 100 10w

The Rebbe: *! -- DIP7 DD 1¥I°1 D2NANT TWYA IR MPPR 112 RITT 27 ,"PIRT 20 0OWA" 119 K377 997 1°R 19°0R
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Likkutei Sichos, vol. 10, p. 361 (sec. 5, note 20) - 1"2wn ypn a"w
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And according to what has been said, it will be understood that the knowledge before he sins is in

the level of the higher Daas, as said above.

Following this, G-d’s knowledge of a sin before it is committed is in the higher Daas.
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And this is what is said in Parshas Shemos: “And G-d saw the children of Israel, and G-d knew.” The
meaning is not that the knowledge was new; rather, beforehand it was in the higher Daas, from

which no reaction was drawn [to bring] punishment for Pharaoh and reward for Israel.

The verse “G-d saw the children of Israel, and G-d knew” does not mean G-d learned something new. He
knew all along, but in the higher Daas, which produced no reaction, no punishment for Pharaoh and no re-
ward for Israel.
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And through “And G-d saw,” through the level of “the eyes of Havayah” seeing the deed once it had
already actually been done, thereby “and G-d knew”: the level of the lower Daas, which extends

into the attributes, was drawn [down], so that there be reward and punishment.

Once “G-d saw” through “the eyes of Havayah” the deed actually done, then “G-d knew”: the lower Daas,
which flows into the attributes, came into play, bringing reward and punishment.

A QUESTION THE REBBE RAISES

In the same reshimah on individual providence (Menachem Av 5703), arguing that the earlier sages who denied
individual providence over minerals, plants and animals need not have denied that creation is renewed at every

moment, the Rebbe weighs, as his fourth proof, how Chassidus relates creation to providence.

In his reshimah on individual providence (5703), arguing that sages who denied individual
providence over plants and animals need not have denied that creation is renewed every moment,
the Rebbe writes that by Chassidus it seems clear that ,,n\1w 3712 07 2”MW7 1733 MNANAN 13”7
(creation and individual providence stand on different levels): providence involves change and
depends on reward and punishment, ,,n”7 Twynn RS 73°7°” (‘knowledge after the deed, lower
Daas’), while creation is from sovev kol almin, coming through memalei kol almin (for the
difference he refers to Pelach HaRimon on dibbur hamaschil Arda Na, sec. 9). Yet the Rebbe
Rashab, at the end of his Rosh Hashanah hemshech of 5663, calls ,,30°1 17t X237 2y anawnw” (the
providence over a creature its very life), citing the Tanya, which speaks only of ‘knowledge’; the
Rebbe notes that this maamar too implies that providence and knowledge belong together, and
leaves the two maamarim to be reconciled.

The Alter Rebbe: TINMN NYTH "M q@RIY DOP9R Y7°1 1'% 93192 WY1 25w Iwyni MRI? 1oy “nas"y

The Rebbe: IMRDW 1Y°7° ,WN1¥) 10w ™90 021100 13°3Y 2" AWM , MW 7713 0 2" AT %33 DNNAT PIvT
n"T awynn

Likkutei Sichos, vol. 11, p. 283-284 (reshimah ‘Hashgachah Pratis’, sec. 1, proof 7) - 1"wn X" ,7n°wn

S7IRD DT TR PPYA PPY 2°N1 S4PRTY DR T PY BRI Y 1190y YT Pnan woanawn mam 12
TN TP 19T POTEM AT WYY SOR7Y 57D AT (xa ko)

Now of this providence, from the level of the higher Daas, it is said, “The eye of Havayah is toward
those who fear Him”; and it is written, “eye to eye [You| were seen,” as explained in the Idra Rabba,
p- 130a; and see there that Yosef the righteous merited this, and this is [the meaning of]

Providence from the higher Daas is “the eye of Havayah toward those who fear Him,” and “eye to eye,”

Moshe’s words of how G-d was seen openly. The Idra Rabba (“the Great Assembly,” a section of the Zohar) ex-

plains this and says Yosef merited it.
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“A fruitful son above the eye (ayin).” And he merited this through “And Yosef sustained”; and this
is [the meaning of] “He who has a good eye shall be blessed, for he has given of his bread to the

poor”; see there.

Yosef is called “a fruitful son above the eye”: the word ayin plainly means “spring” in the verse, but it also
means “eye,” and the maamar reads it as the higher “eye.” He merited it by sustaining his family, as “he who

has a good eye shall be blessed, for he has given of his bread to the poor.”

271 M2 023977 D3 PONRnM T MDY N2 MDA O Yang 97y 113 N3 0170 1IYaT 1310 M
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And from this it will be understood that, because of the sin of Sodom, in which they blemished this,
the revelation of this supernal level, which sweetens all the judgments, the level of “and abundant

in kindness” etc., was withheld from them.

By contrast, Sodom’s sin blemished this very quality, and so they were denied the revelation of this higher
level, the “abundant in kindness” that sweetens all judgments.

EXPLAINED BY THE TZEMACH TZEDEK, THE REBBE RASHAB AND THE REBBE

The higher providence is ,’X7> X '111°” (‘the eye of Havayah toward those who fear Him’), one eye, set against the
‘eyes’ that roam; the maamar does not say why the singular marks the higher level, and the Idra Rabba it cites is not
explained.

Why one ‘eye’? In the Idra Rabba that our paragraph cites, as the Tzemach Tzedek explains it after
the Kabbalists, ,,’R7° 2% '11 1PY” (‘the eye of Havayah toward those who fear Him’) is the single open
eye of Arich Anpin, singular because, in the Zohar’s words, ,,XP°ny °X12 RPR1nw n°2” (‘there is no left
in this Atik’): it is wholly mercy, while the ‘seven eyes’ that roam are the attributes of Z’eir Anpin,
with Chesed and Gevurah. There, he adds, Yosef merited providence from this ,,1°y 210" (‘good
eye’) because ,,777 1121 1n1” (he gave of his bread to the poor), and so no evil eye ruled him. The
Rebbe Rashab suggests that this one eye is ,,13°y "R (‘the pupil of His eye’), Israel, watched over
from the power of sight itself, above the vessels; and in a maamar of 5717 (unedited) the Rebbe
explains the singular as ,,”y2nXi11p” (the middle line), which has no changes. Perhaps (biur
b’derech efshar) this is why our paragraph calls this level the one that ,,0°1>771 93 p>nann” (‘sweetens
all the judgments’).

the Tzemach Tzedek: Or HaTorah, Nach vol. 1 (gloss on Zechariah 4:10), vol. X, p. 7°Pn - the Tzemach Tzedek: Or
HaTorah, Bamidbar vol. 2 (Behaaloscha-Korach), p. 33 - the Rebbe Rashab: Hemshech 5672 (Besha’ah
Shehikdimu), vol. 1, p. 1408-1410 - the Rebbe (in a section that, by its editors’ note, follows the Rebbe Rashab’s
Hemshech 5672): Sefer HaMaamarim 5717 (unedited, new edition), dibbur hamaschil Naaseh Adam, Shabbos
Bereishis 5717, sec. 2, p. 22-8 (also Torat Menachem vol. 18, 5717 vol. 1, p. 117) - the Rebbe: Igros Kodesh
(reshimah ‘Hashgachah Pratis’, 5703), vol. X, p. vop (letter 7%, note 2)

likuteitorah.com/torah-ohr/vayeira/2/ 22



TORAH OHR - PARSHAS VAYEIRA - MAAMAR 2 M2 K1 A7

s(tamamy 177 97y) 13

(End of the gloss.)

This marks the end of the long gloss that began in paragraph 8; the main text resumes.

SECTION 5 - 114-17

Feminine and masculine eyes

DOVLIYA AT WP AP POR MBI 1P1Y B D R7Y C17DT DWHWNAT K203 7 mam 14
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Now in the Zohar, in the Saba deMishpatim, p. 107a, it explains that what is said, “His eyes roam
(meshotetos),” these are feminine; and what is said, “they roam (meshotetim),” these are mascu-
line. And so it is in the Zohar, Vayechi, p. 241, end of column a, which explains that “roam
(meshotetim)” are in the adornments of the Shechinah below, etc. That is,

The Zohar, in the section called Saba deMishpatim (“the Elder” of Parshas Mishpatim), distinguishes the two

verses: “His eyes roam” (feminine) refers to feminine powers, and “they roam” (masculine) to masculine

ones. Another Zohar passage says the “roaming” ones serve the adornments of the Shechinah below.

5”7 972 WrRY Hxun oen sa] VT R0 ¢4 n10Pnn 0w 0voRDH w1 R Onw 0°ORPR w0 0
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there are angels that are from Z’eir Anpin and there are angels that are from Malchus, as Rabbi
Chaim Vital wrote on what is said in the Zohar at the beginning of Parshas Shemos, p. 4a, on “each
man came with his household”; and this is his wording: “Note: Tiferes and Malchus; and he means
the angels that are from Z’eir Anpin and the angels that are from Malchus.” Until here the wording
of the Mikdash Melech there.
So there are two kinds of angels, from Z’eir Anpin (the masculine) and from Malchus (the feminine). The
Alter Rebbe quotes this from the Mikdash Melech, a commentary on the Zohar by Rabbi Shalom Buzaglo,

which records a gloss of Rabbi Chaim Vital, the Arizal’s chief disciple, on “each man came with his house-
hold”: the “man” is Tiferes and the “household” is Malchus, meaning the angels of each.
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And the angels that are in the adornments of the Shechinah, which is the level of Malchus of
Atzilus, are called feminine; as is said there in the Zohar, p. 247a, explaining “Daughters stepped,
to be upon the wall” (banos tza’adah alei shur): “’Daughters stepped’ (tza’adah):

The angels in the “adornments of the Shechinah,” which is Malchus of Atzilus, are called feminine. The

Zohar shows this from the verse “daughters stepped (tza’adah) upon the wall” in Yaakov’s blessing to Yosef,

which plainly says that the branches (banos, literally “daughters”) of a fruitful vine climb over the wall.

Sronk Ny TTYE 1Y 1R 1D UOWR 1°Y TR XM RPOYD 25037 1Y RITT ROR 0 0y mTyve
0°12 K91 717Y% N33 13°°M RAI31IpN2 Maa

it should have said tza’adus [in the plural]. Rather, [it is] that eye which is written above; and what is
it? The eye of justice, etc.; and it steps and strides to take daughters for its adornment. And this is
[why it says] ‘daughters stepped,’ and not ‘sons.’”
The Zohar notes that the verb is singular when “daughters” is plural. It explains that the subject is “the eye”
(ayin) mentioned earlier in the verse, “the eye of justice” (Ein Mishpat, also a place name in Genesis 14:7,

“the spring of judgment”), which steps forth to take “daughters” for its adornment. That is why the verse says
“daughters” and not “sons.”

DEYNI TPN WrY VAW 1Y M2 RO OYRT N10PAT [mvno qwya) DY 2P NOWRIT ANAYAIY D
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The meaning is that the providence which is drawn through the ten Sefiros of Malchus of Atzilus,
which is the level of “the eye of justice,” [so called] after [the verse] “A king by justice establishes
the land,” is drawn down and enclothed in the angels that are called “daughters,” which are the
level of the feminine.

The Alter Rebbe explains: the providence that comes through the Sefiros of Malchus of Atzilus, called “the

eye of justice” because Malchus is the king who rules by justice, is enclothed in angels called “daughters,”
the feminine angels.
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And this is [the meaning of] “daughters stepped”: that Malchus steps over the daughters “upon the
wall,” to see and watch over the deeds of the lower beings. And of this it is said, “His eyes roam
(meshotetos),” in the feminine. And this is the matter of “according to its outcry which has come to
Me,”
Now the Zohar’s image is applied: Malchus “steps over” her “daughters,” the feminine angels, to watch the
deeds of those below. The words “upon the wall” (alei shur) are read here for their purpose, “to see”: shur

also means “to gaze,” as the Alter Rebbe explains elsewhere (Likkutei Torah, Shemini Atzeres 91d). This is

the feminine “His eyes roam,” and it is also why the maamar’s verse speaks of “its outcry” in the feminine.

S1 omanw 0oaRPAN Uy 0aD0 NRDYT RIT RN19DAT RI1PT °PIw NI199H N2 ROOW 12p1 NwR
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in the feminine, which is the level of Malchus, which is called “the law of the kingdom”; and it is
the raising up of the blemish through the angels that are of the level of Malchus, and the vessels of
the ten Sefiros of the level of Malchus, “which has come to Me”: to the Infinite Light, blessed be He,

that is enclothed in the ten Sefiros of Atzilus.

The feminine form points to Malchus, the attribute of “the law of the kingdom.” The “outcry which has come
to Me” is the report of the blemish carried upward by the angels of Malchus and the vessels of Malchus, until
it reaches the Infinite Light clothed in the Sefiros of Atzilus.

RIW 1°9°11 KI917 "D 070N 1217 R YT1101 7O T2 7Y RN RI TTIR (70w 7 991] 7190
And of this it is said, “I will go down now and see”: through the attribute of Chesed. And as is
known, Z’eir Anpin is mostly chasadim (kindnesses), [as in] “the face of the King shines,” which is

G-d’s response, “I will go down now and see,” comes through Chesed. Z’eir Anpin, the masculine configura-
tion of the emotive attributes, is mostly kindness; in the Aramaic phrase, “the face of the King shines.”

SPIRW 1D NP ARIRY TOM N2 RITW 11197 N2 DA 3% (nws] *2 DOUIWR O 7 01y U
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what is said, “the eyes of Havayah, they roam (meshotetim),” in the masculine, which are the level
of the masculine, which is the level of Chesed. “And I will see according to its outcry” etc.: that per-

haps through the attribute of Chesed merit will be found for them.

This is the masculine “the eyes of Havayah, they roam”: the angels of Z’eir Anpin, which are of Chesed. “I
will see” means that perhaps, through Chesed, some merit will be found for Sodom.
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SECTION 6 - 118

Judgment and kindness read the same facts
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And as is explained in the Idra Zuta, p. 293b, that the providence through the level of “His eyes
roam (meshotetos),” in the feminine, is the level of judgment, and the providence that is through
the level of “the eyes of Havayah, they roam (meshotetim)” is the level of compassion, etc.; see
there.

The Idra Zuta (“the Small Assembly,” a section of the Zohar) states outright that the feminine “eyes” are

judgment and the masculine “eyes” are compassion.
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And the matter is, by way of analogy, as it is written, “And the congregation shall judge... and the
congregation shall save”: a congregation that judges and a congregation that saves. For in every

matter one can argue for merit and for guilt.

An analogy from court: the Torah speaks of the court both judging and saving, since every case offers
grounds both to condemn and to acquit.

QTR PRI ORDIAD DY 25217 RIPTY 671397 RANIED P9 RIDWOD (719725 onnot 1rman k] PPTIR 979
S IEYR 21 RN

And therefore our Sages, of blessed memory, said, “I disqualify [myself from judging] a Torah
scholar, for he is as dear to me as my own body”; and “a person does not see guilt in himself.”
Thus,

The Talmud records a sage who disqualified himself from judging a Torah scholar he loved “as my own

body,” because a person does not see guilt in himself.

2PN RN N2 YT 23700 NAnRw 1290 199Y AR 1K NRRI 2790 RITW [0 9y ax] BYYR
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even though he is truly guilty, one does not see guilt in him; for because of closeness of mind and

affection, one finds room to argue for merit.

Love and closeness lead the mind to find grounds for acquittal even where there is real guilt.
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Whereas for one who is not so dear to him, he would argue for guilt; as it is written, “and every in-

clination of the thoughts of his heart is only evil” etc.;

Toward someone less beloved, the same facts are read as guilt. So before the Flood Scripture says that “every
inclination of the thoughts of his heart is only evil.”
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and through this there followed, “And Havayah said, I will blot out man” etc. Thus, because the in-

clination of the thoughts of his heart was only evil, [judgment] was drawn to argue for guilt.

From that assessment came the decree “I will blot out man”: the evil inclination was taken as grounds for
condemnation.
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And afterwards, in Parshas Noach, it is written, “And Havayah said in His heart, I will not again

curse the ground any more because of man,

After the Flood, in Parshas Noach, G-d says He will never again curse the ground because of man.
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for the inclination of man’s heart is evil from his youth.” Thus from this very reasoning, that the
inclination of man’s heart is evil, He found [a way]| to argue for merit: that He would not again

curse the ground because of man.

G-d gives the reason: “for the inclination of man’s heart is evil from his youth.” The very same fact, that
man’s inclination is evil, is now a reason for leniency.
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And this is because there was a revelation of the attribute of Chesed through “And Havayah
smelled the pleasing fragrance”: through the offering that Noach brought, he drew down a revela-
tion of the attribute of Chesed to argue for merit with this very reasoning that at first had been
drawn to argue for guilt through the attribute of judgment.

The change came from a revelation of Chesed: when G-d “smelled the pleasing fragrance” of Noach’s offer-

ing, Chesed was drawn down, and the same reasoning that judgment used to condemn became grounds to

acquit.
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And this is the difference between the two levels of providence mentioned above. (And see what is
written elsewhere on the verse “to do what is right in the eyes of Havayah your G-d.”) And this is the
meaning of “I will go down now”:

This is the difference between the two kinds of providence, the feminine of judgment and the masculine of

Chesed. The Alter Rebbe refers to another discussion on “to do what is right in the eyes of Havayah,” and
then returns to explain “Iwill go down now.”
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for “its outcry” is that which comes from below to above, which is the level of the gevuros (severi-
ties) and the returning light (or chozer); and therefore it says “I will go down now,” a term of de-
scent, which is from above to below, that is, the level of the direct light (or yashar), which is the lev-
el of Chesed, to watch over with the attribute of Chesed, to argue for merit.

The “outcry” rises from below to above, like the “returning light” (or chozer) of severity. “Going down” is

from above to below, like the “direct light” (or yashar), which is Chesed: G-d descends with Chesed to look
for merit.
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“And I will see [whether] according to its outcry which has come to Me they have done”: that is, if
their sin is so great, too great to bear, that even according to Chesed He could not find merit, then
[there will be] destruction (kalah). “And if not”: meaning, perhaps through Chesed He could argue
for merit, etc.

The verse ends “whether they have done altogether (kalah).” The Alter Rebbe reads it: if their sin is so great
that even Chesed can find no merit, there will be destruction (kalah); “and if not,” Chesed may yet find merit.
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And this is what is said in the Midrash: “I will go down now”: from the attribute of mercy to the at-
tribute of judgment; and in the Zohar, p. 105b: “I will go down now: from the level of mercy to the
level of judgment”; meaning, to draw mercy from the attribute of mercy into the level of the at-

tribute of judgment, “and I will see,” etc.

The Midrash and the Zohar say that “I will go down” means going down from mercy to judgment. The Alter
Rebbe explains this as bringing mercy down into the attribute of judgment, so that it is judgment itself that is

“seen” with mercy.

EXPLAINED BY THE REBBE AND THE REBBE RAYATZ

The maamar says that Noach'’s offering (,711°177 1°7 X '11 n9%1”, ‘Havayah smelled the pleasing fragrance’) revealed
Chesed and turned the same reasoning to merit, but not why an offering should do this.

In a sicha of Shabbos Vayera 5748 the Rebbe sets out the doubt that contemplating the rainbow
can raise, a question Abarbanel asks and our paragraph answers: the reason given for never again
bringing a Flood, ,,1"11937 ¥7 0781 2% 9%° °5” (‘for the inclination of man’s heart is evil from his
youth’), is the very reason the Flood came; what changed? For the answer of Chassidus he points
to this passage, to Torah Chaim and to the Rebbe Rayatz’s Basi LeGani 5710, ch. 18. There the
Rebbe Rayatz explains that a turn from one reasoning to its opposite ,,]1%777 787 X2” (comes from
the will), which stands above reason: after ,,1111°171 1°7 nX "7 19"1” (‘Havayah smelled the pleasing
fragrance’), the offering, ,,0”K7 X117y 121y X13713p7 R197” (Whose inner meaning rises to the Infinite
itself), drew down .71 19%7” (a new will), and the same fact was then read for merit. Perhaps (biur
b’derech efshar) this is why our paragraph ties the revelation of Chesed to Noach’s offering.

the Rebbe: Likkutei Sichos, sicha of Shabbos Vayera 5748, vol. 12, p. 80-81 (note 41) - the Rebbe Rayatz: Basi LeGani
5710, ch. 18 (in Torat Menachem, Sefer HaMaamarim Basi LeGani vol. 2), vol. 2, p. 3xpn
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Seeing and hearing
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Now Rashi explains in the Chumash [on] “I will go down now”: “[This] teaches judges not to decide
capital cases except by seeing.” And the explanation is that it is found in the Tikkunei Zohar: “And

these ten Sefiros go in their order: one long, one short, and one intermediate.”

Rashi learns from “I will go down and see” that judges may not decide capital cases except by seeing for
themselves. To explain why “seeing” matters, the Alter Rebbe cites the Tikkunei Zohar: the Sefiros go in or-
der, “one long, one short, and one intermediate.”
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The meaning is that the ten Sefiros are divided into three lines. The right line, Chochmah, Chesed

and Netzach, is called “one long,” for Chesed extends and spreads further.

The ten Sefiros form three lines. The right line, Chochmah, Chesed and Netzach, is “long” because kindness
reaches far.
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And therefore acts of kindness [are done| both to the poor and to the rich; thus Chesed spreads fur-
ther than compassion, for compassion does not apply to the rich man, but only to the poor.

The Talmud teaches that acts of kindness are greater than charity (tzedakah): charity is given only to the
poor, while kindness is done for rich and poor alike. From this the Alter Rebbe shows that Chesed reaches

further than compassion, for one feels compassion only for the poor, not for the rich.
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And the left line, Binah, Gevurah and Hod, is called “one short,” for it extends only to one who is
most worthy. And the middle line is called “intermediate,” for it has compassion on whoever is fit-

ting for compassion.

The left line, Binah, Gevurah and Hod, is “short”: it reaches only the most deserving. The middle line is “in-

termediate”: it has compassion on whoever is in a state that calls for compassion.
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Now there is seeing and there is hearing. Seeing is drawn from the level of Chochmah, the right

line, and hearing from Binah, the left line; as is known from the matter of Reuven and Shimon.

Seeing and hearing correspond to the two sides: seeing to Chochmah on the right, hearing to Binah on the

left. This is known from the names Reuven (from “seeing”) and Shimon (from “hearing”).
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And therefore seeing is from above to below, and hearing from below to above, for the letters rise
and enter the ear of the listener. And for this reason too, seeing descends lower than hearing, for it
sees a physical thing,

Seeing goes from above to below, while hearing goes from below to above, as sounds rise into the ear. So
seeing reaches lower, even to physical objects.
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whereas hearing is only voice and speech. For seeing is from the level of “one long,” as is known
that the Yesod of Abba is long, etc.
Hearing, by contrast, takes in only voice and speech. Seeing belongs to the “long” line; the Alter Rebbe adds

the Arizal’s teaching that the Yesod of Abba (Chochmah) is long, reaching further down than the Yesod of
Imma (Binah).
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And this is what is said, “I will go down now and see”: for “according to its outcry which has come”
is like the level of hearing, which is from the level of Binah; therefore it comes from below to
above, and it is the level of the left line. But “I will go down now and see” is in the level of seeing,
which is the level of chasadim (kindnesses), etc.

Applied to the verse: “its outcry which has come” is like hearing, from Binah, rising from below on the left

side. “I will go down and see” is seeing, which belongs to kindness. G-d responds to the outcry not only by
hearing but by “going down and seeing” with Chesed.
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IN ONE'S AVODAH

The maamar says Yosef merited the higher providence, “the eye of Havayah toward those who fear Him,”

through sustaining others: “he who has a good eye shall be blessed, for he has given of his bread to the

poor.” Sodom blemished this very quality and was denied it. It also shows, from the judge who loves the one

he judges, that closeness and kindness find room for merit in the very same facts that judgment would

condemn.

QUESTIONS FOR DISCUSSION

1.

How does “revealed and known” differ from the way a person comes to know something, and why does
that difference answer the philosophers’ question about multiplicity?

. If G-d knows everything by Himself, why does Scripture speak of “eyes” that roam the earth? What role do

the vessels and the angels play?

. How do the two levels of Daas explain why G-d’s foreknowledge does not compel a person’s free choice?

The same fact, that “the inclination of man’s heart is evil,” leads first to the Flood and then to G-d’s prom-
ise never to curse the ground again. What changed, according to the maamar?

. Why does the maamar link “I will go down and see” with seeing rather than hearing, and what does this

suggest about Rashi’s rule that judges must see for themselves?
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For the children at the table

Going down to see with kindness

THE BIG IDEA

G-d knows everything without being changed by it, and with kindness He looks at the very
same facts to find the good.

When an outcry about the city of Sodom rose up to G-d, He said, “I will go down now and see.” But
G-d sees everything from heaven; why would He need to go down? Our Sages say that everything is
“revealed and known” before G-d. When a person learns something, at first they do not know it,
and then their mind takes it in and is changed. G-d is not like that. He knows every small detail of
every creature without His mind being changed at all, as the verse says, “My thoughts are not your
thoughts.” Another verse says that “the eyes of G-d roam throughout the whole earth.” These “eyes”
are the channels through which G-d’s light reaches the world and through which people’s deeds
rise up. Some of them belong to judgment: through them the outcry over what people do rises up,
the way a sound rises to the ear. Others belong to Chesed, kindness, which looks down from above.
Every story can be told for the good or for the bad. “I will go down and see” means looking with

kindness, to find merit in the very same facts.
THE MASHAL

Our Sages said that a judge should not judge a Torah scholar who is as dear to him as his own body,
because “a person does not see guilt in himself.” When we love someone, we find a way to see the

good in what they did. G-d’s kindness looks at us in this way.
QUESTIONS FOR THE SHABBOS TABLE

1. How is the way G-d knows things different from the way we come to know something?
2. Why does the verse say “Iwill go down now and see,” and not “I will hear”?
3. Yosef had a “good eye” and gave bread to others. How can you look at someone with a good eye

this week?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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Another version of this maamar poses the question as: “its
outcry” is feminine and singular, while “they have done”
is plural and masculine.
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The psalmist: “From heaven Havayah looked down; He
saw all mankind.” The Alter Rebbe uses it to ask why G-d,
Who sees everything from heaven, must “go down” to see.

Psalms 33:1337:37% 0°2°1n
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The L-RD looketh from heaven; He beholdeth all the sons of
men;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmudic rule that “the law of the kingdom is law.”
Here it is read as a hint that Malchus, “kingdom,” is the at-
tribute of law and judgment.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“A king by justice establishes the land.” It shows that the
judgment of Malchus is a judgment that sustains rather
than destroys.
Proverbs 29:4°7:v”3 "2wn
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The king by justice establisheth the land; but he that ex-

acteth gifts overthroweth it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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G-d tells Avraham of the outcry against Sodom and
Amorah (Genesis 18:20-21): “I will go down now and see
whether they have done altogether according to its outcry
which has come to Me; and if not, I will know.” Plainly, “al-
together” (kalah) says they have acted fully as the outcry
claims; the maamar (paragraph 18) reads kalah, with
Rashi, as “destruction.” It is the maamar’s opening text.
Genesis 18:21x72:1” N"wX12
HTYTN N7°DNY 772 W0 22X NI ARSI TSN R
I will go down now, and see whether they have done alto-
gether according to the cry of it, which is come unto Me; and
if not, I will know.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“In the evening she would come,” said of the maidens
brought to King Ahasuerus; cited as another use of the
feminine “came” (ba’ah), matching “which has come”
(haba’ah) in our verse.
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In the evening she went, and on the morrow she returned
into the second house of the women, to the custody of
Shaashgaz, the king’s chamberlain, who kept the concu-
bines; she came in unto the king no more, except the king

delighted in her, and she were called by name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2
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“And Rachel came with her father’s sheep.” Another use of
the feminine “came” (ba’ah), completing the examples for
“which has come” in our verse.
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While he was yet speaking with them, Rachel came with her

father’s sheep; for she tended them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Kehot note says that from this point on, the discus-
sion should be compared with this later maamar, which
takes up the same theme.
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The same phrase appears regarding a son honoring his
mother more than his father. It shows that the phrase is a
standard expression in the Sages’ language.
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Tanya explains the purpose of the tzimtzum and conceal-
ment through which the world appears separate, for the
sake of G-d’s kingship over a people.
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Kehot Publication Society (CC-BY-NC)
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“A person does not bruise his finger below unless it is pro-
claimed concerning him above.” It expresses individual
providence over even the smallest events.
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Wikisource Talmud Bavli (CC-BY-SA)

Zohar III, 274b2 797 2m
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The words here quote Esther 2:14; the passage is shown
below.
Esther 2:1477°:2 71nox
Yy 12'515 Y DUWan n’;-‘?g 7Y X7 9221 7RI ROT 27y3
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In the evening she went, and on the morrow she returned
into the second house of the women, to the custody of
Shaashgaz, the king’s chamberlain, who kept the concu-
bines; she came in unto the king no more, except the king
delighted in her, and she were called by name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe distinguishes “He commanded and
they were created” (Psalms 148:5), said of G-d’s essence,
for which the worlds come into being as of themselves,
from “Elokim created,” which implies the Creator’s power
within the created thing and applies only to His Names.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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PARAGRAPH 3
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The maamar there explains that the created beings, even
the highest angels, remain divided and limited, while G-d
is simple unity; its discussion of G-d’s knowledge builds
on this contrast.
KEHOT'S NOTE
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It says that G-d’s providence reaches every detail, but not
like a person whose knowledge is clothed in what he
knows; it is “everything is revealed and known before
Him,” seeing to the end of all generations in one glance.
KEHOT'S NOTE
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G-d, through the prophet, calling the people to return:
“For My thoughts are not your thoughts, nor are your ways
My ways.” Used to show that G-d’s knowing is different in
kind from human knowing.
Isaiah 55:8°n:171 3 7°yw°
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For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That passage reads “From heaven Havayah looked down”
as providence from above to below and speaks of two
kinds of providence matching the higher and lower unity:
G-d sometimes watches with Chesed and sometimes with
Gevurah, both in Z’eir Anpin and in Malchus.
KEHOT'S NOTE
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The angel explains to the prophet Zechariah his vision of a
lampstand with seven lamps: “These seven are the eyes of
Havayah; they roam throughout the whole earth,” with the
masculine form meshotetim.

Zechariah 4:10:7 1701
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For who hath despised the day of small things? even they

shall see with joy the plummet in the hand of Zerubbabel,

even these seven, which are the eyes of the L-RD, that run to

and fro through the whole earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The seer Chanani rebukes King Asa for relying on Aram:
“For Havayah, His eyes roam throughout the whole earth,
to strengthen those whose heart is whole toward Him.” It
uses the feminine form meshotetos; the two forms will be
tied to two kinds of providence.
II Chronicles 16:9°0:1”t 2 0°1°71 *127
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For the eyes of the L-RD run to and fro throughout the whole
earth, to show Himself strong in the behalf of them whose
heart is whole toward Him. Herein thou hast done foolishly;

for from henceforth thou shalt have wars.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This version links the lights and vessels to the question
above: the same difficulty arises for the ten distinct Sefiros
of Atzilus emerging from the simple Infinite Light, which
is beyond all division.
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It explains that Chesed and Gevurah are vessels in Z’eir
Anpin, where the light takes on the nature of the vessels,
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but in Arich Anpin “there is no left,” because the vessel is
completely nullified to the light.
KEHOT’'S NOTE
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The Kehot note gives this Zohar passage for the teaching
that Michael’s camp is of Chesed and Gavriel’s of
Gevurah.

Zohar III, 235ba ,7%7 »mt
KEHOT’'S NOTE
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Rabbi Eliezer ben Yaakov teaches in the Mishnah: “One
who commits one transgression acquires for himself one
accuser.” Here the “accuser” is understood as the blemish
the sin makes in a particular angel.
Pirkei Avot 4:11x>>:7 Max m1wn
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Rabbi Eliezer ben Jacob said: he who performs one com-
mandment acquires for himself one advocate, and he who
commits one transgression acquires for himself one ac-
cuser. Repentance and good deeds are a shield against pun-
ishment. Rabbi Yochanan Hasandlar said: every assembly
which is for the sake of heaven, will in the end endure; and
every assembly which is not for the sake of heaven, will not
endure in the end.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Cited for the angels who receive from the vessels; the same
maamar is cited below on “He did not look at iniquity in
Yaakov.”
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Cited for the angels called “masters of eyes.”
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PARAGRAPH 6
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Rabbi Yehudah HaNasi teaches in the Mishnah: “Know
what is above you: an eye that sees, an ear that hears, and
all your deeds are written in a book.” It supports the pic-
ture of divine “eyes” that observe every deed.
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Rabbi said: which is the straight path that a man should
choose for himself? One which is an honor to the person
adopting it, and [on account of which] honor [accrues] to
him from others. And be careful with a light commandment
as with a grave one, for you did know not the reward for the
fulfillment of the commandments. Also, reckon the loss [that
may be sustained through the fulfillment] of a command-
ment against the reward [accruing] thereby, and the gain
[that may be obtained through the committing] of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note says this passage refers here; its maamar con-
trasts the divided created beings with G-d’s simple unity
and explains His providence as “revealed and known.”
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According to the note, Or HaTorah there refers to this
passage.
KEHOT'S NOTE
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The parallel version adds: as the Pardes explains in several
places, the philosophers’ questions about the chain of de-
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scent from the First Cause can be answered only through
the wisdom of Kabbalah, which is why the ten Sefiros of
Atzilus are called in the Zohar “the secret of holy faith.”
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The Alter Rebbe refers the reader to Rabbi Moshe
Cordovero’s Pardes Rimonim, Sha’ar (Gate) 4, chapter 9,
on this subject; he cites the same chapter again below on
knowledge and free choice.
Pardes Rimmonim 4:9:2-3’1-"2:’0:"7 021127 0772
NTA TINR 0O RMIAAW 79YN? AR AR 0D IR I ..
0°P792 TN WAMIY MO MR PINW ARdna KDY 00n0
112 T°IX1 92571 92 11%317 K727 1187 °P1 N5 %0 AnR1 10 .0 TIpn
15 °RIP1 X7 °3 713722 9197 K127 197 .77Ya 7D MINnRn ywa
RIT 277 R0 5w NPT R0 NYTI NTA 0D NPT YT LTI
NPT RIT T NPT O MM 191 79YNRD 1IIRCAY 77T 19INM 2 YIV
RD1.I¥Pa1 MnIN ANYTa (O 3 Pwn) 2IN57 MR 1Y Ny
... 1M TAR NPT RIT PR R¥NI 7K 100y nwps

Pardes Rimonim (Public Domain)
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The Ra’aya Mehemna section of the Zohar on Shoftim, cit-
ed as a further discussion of this subject.

Zohar, Shoftim 3:11-4:2075:7-RX">:"1 D°VDW 1717 190
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The psalmist answers those who say “G-d does not see”
(Psalms 94:7-9): “He Who forms the eye, shall He not
see?” Used to sharpen the question: G-d needs no inter-
mediary in order to see.

Psalms 94:9'0:77% 0°2°11n
10727 K27 17 73°7OK Y X0 TR yoin
He that planted the ear, shall He not hear? He that formed

the eye, shall He not see?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, a section from here on is copied

there, in a different order, with additions and
explanations.

KEHOT'S NOTE
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From Chanah’s song of thanks: “For Havayah is a G-d of
knowledges (de’os).” Plainly, G-d knows all; the maamar
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reads the plural as two levels of Daas, the higher and the
lower.

I Samuel 2:33:°2 X 2Xnw

211 niyT BX 3 0°9n PRy RY A723 77323 927N 121R7OK
:Ni75y 11302

Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Zohar III, 291a for these words.
Zohar III, 291ax ,xx1 2m

KEHOT’'S NOTE
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The Kehot note gives this Zohar passage for the teaching
that there are two levels of Daas.

Zohar, Idra Zuta 19:87-22:95-1"5:0™ XU XIIXT ,3M7 180
73273
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The Re’eh passage links two kinds of self-nullification, the

higher and the lower unity, to two kinds of providence
from above.
KEHOT’'S NOTE
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Bilam, hired by Balak to curse Israel, blesses them in-
stead: “He has not looked at iniquity in Yaakov.” Not that
G-d does not see it, but, as Rashi explains, He does not
scrutinize their iniquity: the mode of the higher Daas.

Numbers 23:21872:37 12712

NYIM iy PRPR T PRI Dny IRTTRYY 3pya 1IN vanRD
27970

None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Tzofar tells Iyov that G-d knows the deeds of false men:
“He sees iniquity, and does He not consider [it]?” Plainly
the words are usually read as a question; the maamar
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reads them as “He sees iniquity and does not consider
[it]”: He sees without being affected.

Job 11:11x7>:x™ 218
{13120 K9Y TINRTL K10 5T K2
For He knoweth base men; and when He seeth iniquity, will

He not then consider it?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Elihu to Iyov: “If you are righteous, what do you give
Him?” At the level of the higher Daas, human deeds make
no change in G-d.
Job 35:71:17% 2R
:M> AT N 271nn-an NPT ON
If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The prophet Chavakuk to G-d: “[You are] too pure of eyes
to look upon evil,” asking why He then tolerates the
wicked. The maamar reads it as seeing evil without its
making any impression.
Habakkuk 1:1337:°K p1pan
0°7312 v7an B 22N KD DRy oK vram ¥ niRkIn 0%y 1IN
20 T8 YU Y222 ¥IND
Thou that art of eyes too pure to behold evil, And that canst
not look on mischief, Wherefore lookest Thou, when they
deal treacherously, And holdest Thy peace, when the wicked

swalloweth up The man that is more righteous than he;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Agur names four creatures that are small yet wise; the
fourth: “The spider grasps with its hands, and it is in the
king’s palaces.” Rashi, the Metzudos and the Ralbag all
identify the semamis as the spider: it holds on to the walls
with its “hands” (Rashi) and spins its web with them to
catch its food (Ralbag, Metzudas David), and small as it is,
it gets even into a king’s palace. In Chassidus the image is
a thing so small that it takes up no place, so the king lets it
be even in his palace. The Steinsaltz Tanakh identifies it as
the gecko, a small lizard that grips smooth walls and even
ceilings (context: Steinsaltz Tanakh).

Proverbs 30:28n75:"% *>wn
7% 22702 XM wann ovTa nonnt
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The spider thou canst take with the hands, Yet is she in
kings’palaces.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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It adds: on the contrary, forgiveness comes from there
precisely because the blemish does not reach there, so
from there forgiveness of sins is drawn down to fill the
blemishes.
KEHOT'S NOTE
TPRW °121 NaNan R "D hlaRrleh wnl own 7397RY7 Qv 2”190 U0
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It refers here and explains that the blemish reaches the
vessels of Atzilus, and that this is knowledge in the mode
of enclothement.
KEHOT'S NOTE
[‘[RD’? 00 =] nan” '[NDY7 198w JVOWR Y AN 277yN qwnn IR9
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That passage refers to this gloss.
KEHOT'S NOTE
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The Zohar on Pekudei describes “the eyes of Havayah” as
powers that all take up watching over the world. It is cited
as a source for identifying the eyes with the means of
providence.

Zohar, Pekudei 49:611-621x7270-R"N:0”n *1pD 717 190

PARAGRAPH 9
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It adds a proof that foreknowledge does not compel the
choice: a person is made to swear, “Be righteous.”
KEHOT’'S NOTE
.02y V73N N0 — UPYTR RN AR PPYCawn
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It spells out the point: through the vessels and attributes,
where the blemish reaches, reward and punishment are
drawn, by G-d’s descent into the lower Daas, the light that
fills all worlds, in the vessels of the Sefiros of the four
worlds.
KEHOT'S NOTE
1MW NPT 2w qwn1 Qwn) 00 ¥oan owhw mMTam 0°van Ty
— ¥77IRT 0”y7 0952 1171 y¥”2mn >na n”T °naa NSRWM N7 ”y
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Rabbi Moshe Cordovero discusses knowledge and free
choice there and distinguishes between G-d’s knowledge
before a person sins and after he has sinned. The Alter
Rebbe maps this onto the higher and lower Daas.
Pardes Rimmonim 4:9:4'7:’0:"7 0°1127 0718
2yn? »RW 7Y AW NPT DY I ANV WP 03 NaRM ..
MR WDR PR ,MITPDON AN BWDNR MPORT O3y wHanw
DRINAR PWn M0 PRI D ,0°987 07137 Caw TN
PRI LAPRA 0O°Iyn Yhya Mo P13 ovuwm 0oannm
D°WIDAM 1A NIPW 7Y .TAR 727 237 M0 DVRY IPRIY TWDR
1IMn 09YIW M3 23w 09YI MAE02 1IN WP 7Y 3 1IN
231 01 R AW NP QY ,MIAT QY ORwIT WP TN NIREN 37
YT POR 0°0MNAT 02T IRWY NYHAWAT NIRNA Dy
<o VAN TIPT AN R 1IPMY NI YAV NPwn

Pardes Rimonim (Public Domain)
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After the children of Israel cried out from their bondage in
Egypt (Exodus 2:23-25): “And G-d saw the children of
Israel, and G-d knew,” plainly, He took notice of their
plight. Read here as the move from knowledge in the high-
er Daas to the lower Daas, which brings reward and
punishment.

Exodus 2:25773:’2 mnw
:D°P2R YT PRI 2327 NK DoKX
And G-d saw the children of Israel, and G-d took cognizance

of them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalmist: “The eye of Havayah is toward those who
fear Him, to those who hope for His kindness.” Cited for
providence from the higher Daas.
Psalms 33:181:3”% 0°°1n
37007 0YPmN? PRTOR T 1Y I
Behold, the eye of the L-RD is toward them that fear Him,

Toward them that wait for His mercy;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Moshe pleads for Israel after the spies, saying the nations
have heard “that You, Havayah, were seen eye to eye.”
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Cited for the same higher providence.

Numbers 14:1477°:77° 72712

TYTIWR T OYT 2722 7 K™D WHY ARG 7RG 200K 11K

7107 720 AAX WY TRY 077¥ TRV T4 N A0K IR 1TY3
%% UR TNy ond

they will say to the inhabitants of this land, who have heard

that Thou L-RD art in the midst of this people; inasmuch as

Thou L-RD art seen face to face, and Thy cloud standeth

over them, and Thou goest before them, in a pillar of cloud

by day, and in a pillar of fire by night;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Cited for a discussion of this Idra Rabba passage.
KEHOT'S NOTE
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Yaakov’s blessing to Yosef: plainly “a fruitful son by a
spring” (ayin means both “spring” and “eye”). The maa-
mar reads it as “above the eye,” as the Talmud does (Bera-
chos 20a), linking Yosef to the higher “eye.”

Genesis 49:22272:0”1n N"wRI2
MY2Y NTYE M3 1YY N9 1270 N9 12
Joseph is a fruitful vine, A fruitful vine by a fountain; Its

branches run over the wall. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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“And Yosef sustained his father, his brothers” and his fa-
ther’s household. His generosity earned him this level.

Genesis 47:1227:1”1 N°wRI2

BT *D? D7 IR N°3722 NXY POXTNNY PRNK 01 22707
And Joseph sustained his father, and his brethren, and all
his father’s household, with bread, according to the want of

their little ones.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He who has a good eye shall be blessed, for he has given
of his bread to the poor.” It ties generosity to the higher

“ ”

eye.
Proverbs 22:9'0:273 *wn

277 inmPn 102703 7727 KA 1YY
He that hath a bountiful eye shall be blessed; For he giveth

of his bread to the poor.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And abundant in kindness,” one of the Thirteen
Attributes of Mercy, named as the level that sweetens all

judgments.
Exodus 34:61:7°% mnw
TOM727) DPBR IR PIM DI DR AT RIPM ¢IRTRY R Ty
:NRRY
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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According to the note, it quotes the wording of this Zohar
passage with an explanation.
KEHOT'S NOTE
¥”29N 1”02 LR Oy M ‘[W)'? PPNy PN Y R 993 971 N7MIR2
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According to the note, it quotes the wording of this Zohar
passage.
KEHOT'S NOTE
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The Zohar on Vayechi explains that the “roaming” ones
are in the adornments of the Shechinah below.

Zohar, Vayechi 64:651-65:661-X"17n:7"0 °n™

X"07N:7°0
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It says, apparently referring here, that according to this
maamar these are angels of Atzilus, formed from the outer
aspect of the vessels of Z’eir Anpin and Malchus of Atzilus;
p- 1408 discusses why the verse sometimes says meshote-
tim and sometimes meshotetos.
KEHOT'S NOTE
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The Zohar at the start of Shemos on “each man came with
his household”; Rabbi Chaim Vital’s note there reads it as

likuteitorah.com/torah-ohr/vayeira/2/
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Tiferes and Malchus, the angels of Z’eir Anpin and of
Malchus.

Zohar, Shemot 5:33-6:391”2:1-321 nnw , 71 190

R. Hiya found an indication of the purity of the Israelitish
women in Egypt in the text: “And he made the laver of brass,
and the foot of it brass, of the looking-glasses of the women
assembling at the door of the tent” (Ex. 38, 8). What was the
merit of the women to have made them worthy of such hon-
our that their looking-glasses should be used for the laver of
the Tabernacle? Their ritual ablutions on the one hand, and
their eagerness to attract their husbands on the other. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

IN2 10°21 WON

“Each man came with his household,” the verse on which
the Zohar passage and Rabbi Chaim Vital’s note comment.
Exodus 1: XX mnw
:IRZ 9021 WK 2pY? DR RRR 0X2T PRI 213 NARY 17K
NOW THESE are the names of the sons of Israel, who came

into Egypt with Jacob; every man came with his household:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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According to the note, the version there reads “the word-
ing of the Mikdash Melech” before "2"1.”
KEHOT'S NOTE
271 nrpnn 571y :0w ¥”97N #7032

PARAGRAPH 15

68

69

Ty maa

Yaakov’s blessing to Yosef: “daughters stepped upon the
wall” (banos tza’adah alei shur); plainly, the branches of a
fruitful vine run over the wall. The Zohar reads banos as
“daughters,” feminine angels, and the singular verb as re-
ferring to “the eye.”
Genesis 49:22273:10” NYWR2
MY2Y NTYE M3 1YY N9 1270 N9 12
Joseph is a fruitful vine, A fruitful vine by a fountain; Its
branches run over the wall. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PN TRy vawna TN
“A king by justice establishes the land,” linking Malchus to
“justice” and to “the eye of justice.”
Proverbs 29:4°7:v73 "own
s30T NI TR TN TRY? LY TP
The king by justice establisheth the land; but he that ex-

acteth gifts overthroweth it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yaakov’s blessing to Yosef, “daughters stepped upon the
wall”; plainly, the branches of a vine run over the wall.
Read here with the Zohar as Malchus stepping over her
feminine angels, “upon shur,” to gaze at and watch over
those below.

Genesis 49:22272:1"1n N"wWR12
:1%’7"’?2 nys mJ; 1?5]"'?2 m;s 12 70§ mp 12
Joseph is a fruitful vine, A fruitful vine by a fountain; Its

branches run over the wall. .

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The maamar’s verse; its feminine forms are now explained
as referring to the providence of Malchus.

Genesis 18:21x72:1” N*wX12

SMYTX X2OX) 92 1Y *2X IX2T ANRYST NI RITTIN
I will go down now, and see whether they have done alto-
gether according to the cry of it, which is come unto Me; and

if not, I will know.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Idra Zuta explains that the providence of “His eyes
roam” (feminine) is judgment, and that of “they roam”
(masculine) is compassion.

Zohar, Idra Zuta 24:113-27:121-27"p:72 Rt XIINT 1170 7890
R”Op:172
n7yn e

In the laws of one who Kills unintentionally: “And the con-
gregation shall judge” between the killer and the blood
avenger; the court’s role of judging.
Numbers 35:2472:71"2 12722
;PRI DWIWRT PY DT PRI P 12T 1°2 1T 10D
then the congregation shall judge between the smiter and

the avenger of blood according to these ordinances;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oY AR

“And the congregation shall save” the killer from the
blood avenger; the court’s role of saving. The Mishnah
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(Sanhedrin 1) derives from these verses “a congregation
that judges and a congregation that saves.”
Numbers 35:25717:777 7272
YPR TTYT DR 12°UM 077 PR3 TR O37ITNR A7Y7 19Em
iNX MYRTIWR P77 1750 NInTTY A2 2w R 01w Supn
WP 1RY2
and the congregation shall deliver the manslayer out of the
hand of the avenger of blood, and the congregation shall
restore him to his city of refuge, whither he was fled; and he
shall dwell therein until the death of the high priest, who was
anointed with the holy oil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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A sage said he would disqualify himself from judging a
Torah scholar who was as dear to him as his own body, for
a person does not see guilt in himself.
Shabbat 119a:1’:X v™°p naw
1327 XIS KON *2T % PR K3 WK 1277 KIW K0P RIT2Y
P13 RIDPDTR KT 122 KITO 73X 0™ KIPIR KD KITP "Kn?
2RNYY ORN .RIT? 11370 RINX? APY RIP°0D WK 37 72 0 MWK
.ingy? 1230 IR OTR PRI ,PRDIAD Y9y 7anT —
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
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Before the Flood, the Torah says Havayah saw “that every
inclination of the thoughts of his heart is only evil all the
day”; the fact read as grounds for guilt.
Genesis 6:5°7:1 N"wX12
"2 ¥1 7937 nawnn %P1 IR ORI NYY 12109 7 RN
091
And the L-RD saw that the wickedness of man was great in
the earth, and that every imagination of the thoughts of his
heart was only evil continually.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Havayah said, I will blot out man”: the decree that
followed from reading man’s evil inclination as guilt.

Genesis 6:7°1:) N°wX12
Ty DTNR TN "33 2¥R TNIZTIWN DTRTTIN AR T MR
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And the L-RD said: ‘I will blot out man whom I have created

from the face of the earth; both man, and beast, and creep-
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ing thing, and fowl of the air; for it repenteth Me that I have
made them.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe cites the same verses: “for the incli-
nation of man’s heart is evil,” the argument that first drew
guilt, later gave rise to a reason for merit, “the one who
argues guilt argues merit.” This comes, he explains, from
a revelation of the supernal will in Chochmah, which tilts
Chochmah toward Chesed.

KEHOT'S NOTE
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After the Flood the same fact, man’s evil inclination, be-
comes the reason not to curse the ground again.

Genesis 8:21x7>:’1 N"wR12
SNR TV 9PRY MOR-KD 12979K M anRm Omein TR Cn mn
3T Ty MORXD) "I9IR Y7 OTRT 32 732 72 DTNT NP2 MY
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And the L-RD smelled the sweet savour; and the L-RD said
in His heart: ‘I will not again curse the ground any more for
man’s sake; for the imagination of man’s heart is evil from
his youth; neither will I again smite any more every thing
living, as I have done.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N2, M

T 9%y W ey By
This is the discussion the Alter Rebbe refers to.

KEHOT’'S NOTE
99K 7,30 IR NP

TPYN T 212 Wwen My
Moshe to Israel: “to do what is right in the eyes of Havayah
your G-d.” The Alter Rebbe refers to his discussion of this
verse elsewhere (Likkutei Torah, Re’eh 23d).

Deuteronomy 13:19v°:3”> 0°727

SPPPR N 1Y Y Niwy?
when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d to Avraham about Sodom. Plainly, “whether they have
done altogether (kalah) according to its outcry”; the maa-
mar reads it clause by clause, with kalah, as Rashi does,
meaning destruction, and “and if not” as the chance that
Chesed will find merit.

Genesis 18:21x72:1" n"wk12
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I will go down now, and see whether they have done alto-
gether according to the cry of it, which is come unto Me; and

if not, I will know.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR TN RITTIN WRTRA wUn
According to the note, the source of this Midrash is identi-
fied there.
KEHOT'S NOTE
%Py NPWRA2 RATR "RKRN2 1017 .0 ,1° R 1772m7 IR

T TR K1 TN WA UUn
The Kehot note refers to Ramban here for the Midrash that
“I will go down” means from the attribute of mercy to the
attribute of judgment.
Ramban on Genesis 18:20:2°2:2:11”> n>wx12 9y 1" 217
07X °12 by PPN DonYn n” '[‘Hb"?s m .oniR veY™M oy ...
7> @°21N) "IMPRI T07 10 P37 0°PK R wT 2Uoin vhn nik?
72 TR "IK1 .32 3PB0? 07721 > TI0 92 7K 071K 0271 .(3 2
*3” P1022 (278 NPIyn "nPw ) APNi3T W LNNRT Yapn Nyl
R21 K2 ,(3 K 715°1) 7R °Nn3 by 17 77 Iniprn RS0 I
ST 12397 1911770 NN 37 X2 00 N RYP A7 ATen ¥
.. ,7127 9 T 070 NRY 2% DR 1 RN
THE CRY OF SODOM AND GOMORRAH. This is the cry of
the oppressed, crying out and begging for help from the
arm of their wickedness. It would have been proper for
Scripture to say, “The cry of Sodom and Gomorrah I heard
because it is great” or “The cry of Sodom and Gomorrah is
great and their sin is very heavy.” But the purport of the
verse is to state that “I will go down and see the cry of
Sodom and Gomorrah and their sin which have become very

Vocalized Edition (CCO) - Commentary on the Torah by Ramban (Nach-
manides). Translated and annotated by Charles B. Chavel. New York, Shilo
Pub. House, 1971-1976 (CC-BY)
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It quotes this Zohar, which follows the Midrash: “Did the
Holy One, blessed be He, not know...? Rather, ‘I will go
down now’ from the level of mercy to the level of
judgment.”
KEHOT'S NOTE
51 D730 WA TP OR [2,70 RPA] T 1 (X ,1X) X971 577 070 nMna
MAMIT RATA R ATIR ROR . . RI TR ORT 77279 Y70 M0 RD 0N
213 RIPTT RINT?
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The Zohar asks whether G-d did not already know, and ex-
plains “I will go down” as from the level of mercy to the
level of judgment.

Zohar, Vayera 12:201-14:21227°7:77°-X”1:277 X171 77171 190
According to another interpretation, again, the proper read-
ing is ‘asu (they have made), and this accords with the trans-
lation of Ongelos. It says: “I will go down and see.” Are not
all things revealed before the Almighty that there was need
for Him to go down and see? The expression, however, “I
will go down”, implies descent from the grade of mercy to
that of rigour, and by “and see” is meant the consideration
of the kind of punishment to be meted out to them.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Rashi learns from “I will go down and see” that judges
must not decide capital cases without seeing for
themselves.
Rashi on Genesis 18:21x72:1” n*wx12 7y " w1
in3 9377 ,7°K72 KPR NIYD1 *1°7 1p0D° KPW 001777 TP LK1 TR
:DPPYR AI0? X3 AT K 73T .MIPET YD) CAYIRY
*IX 92 ,07702 DUTRIY 191 WY YK XA 130T PP .npYEon
1022 1% YIRT? YK MR AYIR 172 1TRY? XD XY 073 1piy
PTY TV AR IR OIPN2 A¥M 2 R¥IPD) INAR APIR KDY
NTR3 PO W2 1D 3(70 Mw) T ARYK M AYTRY oy
... N2 AR N2aN 'f’ﬂptl'? 12 ,n?;‘; WY 1°2 P08
X1 778 I WILL GO DOWN NOW — This teaches the judges
that they should not give decisions in cases involving capital
punishment, except after having carefully looked into the
matter — all as I have explained in the section dealing with
the dispersion of the nations (11:5). Another explanation of
X1 777X is: Iwill go down to the very end of their doings (I will
fathom the depths of their wickedness). Tnpyx>n WHETHER
ACCORDING TO THE CRY OF IT (literally, of her) — i.e. the
cry of the ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

N2 NNORT
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
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In Eliyahu’s opening prayer (Patach Eliyahu) the ten
Sefiros are said to go “one long, one short, and one
intermediate.”
Tikkunei Zohar 17a:133”:X > 97t °1pn
°111°2 7M1 %P T PR T 77700 PPUIR 119K L1700 WY PPRRY
Constantinople, 1740 (CC-BY-NC)
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Acts of kindness are greater than charity, for they are done

both for the poor and for the rich. Here this shows that
Chesed reaches further than compassion.

Sukkah 49b:11x%":2 "1 1510
TR .MPTRT 1R NI 0°700 N9n3 MPiT3 0°13T AYRWa 337 1N
;0197 — MRTX .1in02 12 ,19133 12 — 07700 MRy sirinna —
M2 0702 — ARTS DY 13 077 TR — 0vTon mbm
.0°nn? 120702 172 — 0°Ton
Our rabbis taught: In three respects gemilut hasadim is su-
perior to charity: charity can be done only with one’s mon-
ey, but gemilut hasadim can be done with one’s person and
one’s money. Charity can be given only to the poor, but
gemilut hasadim both to the rich and the poor. Charity can
be given to the living only, gemilut hasadim can be done

both to the living and to the dead.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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Leah names her firstborn Reuven, “because Havayah has
seen (ra’ah) my affliction,” linking Reuven with seeing.
Genesis 29:3227%:170 N"wr12
°D ¥2 T ANTTD TIRN 0D 1KY MY KIPM 12 ToM X7 3Im
PYOR 1KY 0Y

And Leah conceived, and bore a son, and she called his
name Reuben; for she said: ‘Because the L-RD hath looked
upon my affliction; for now my husband will love me.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Leah names her second son Shimon, “because Havayah
has heard (shama),” linking Shimon with hearing.

Genesis 29:33372:075 N°wX12
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And she conceived again, and bore a son; and said: ‘Because

the L-RD hath heard that I am hated, He hath therefore giv-

en me this son also.’ And she called his name Simeon.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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