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An Explanation of the Above

The highest love of G-d, “love in delights,” never vests itself in
the two lower loves, yet it comes down when they are joined:
when the wine of Torah brings out the hidden ahavah rabbah and
unites it with the ahavas olam of contemplation. This is the
meaning of eyes “red from wine,” and the growth that follows is

the meaning of teeth “white from milk.”
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THE BIG IDEA

The highest love of G-d, “love in delights,” never vests itself in the two lower loves,
yet it comes down when they are joined: when the wine of Torah brings out the hid-
den ahavah rabbah and unites it with the ahavas olam of contemplation. This is the
meaning of eyes “red from wine,” and the growth that follows is the meaning of

teeth “white from milk.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This maamar explains the previous one, on Yaakov’s blessing that Yehudah’s eyes are “red from wine”
and his teeth “white from milk,” wine and milk being names for the Torah. It begins with three loves:
ahavah rabbah, a love from above that burns by itself; ahavas olam, a love built by contemplating the
world, which therefore has an opposite in the world; and the higher “love in delights.” These match the
Names Mah, Ban and Av. Ban refines the fallen sparks of the lower worlds, and Mah, G-dliness that
needs no refining, comes down into Ban to refine them again. Av, the delight of Atik revealed in
Chochmabh, vests itself in neither, but it is drawn down when the two unite, as blessing follows “male
and female.” The Talmud’s “every palate that tastes says, ‘For me, for me’” is the ascent of both loves
into Chochmah, brought about by the wine of Torah. This delight is revealed on Shabbos, but only
through the toil before it: the red fervor of the eyes, answered by the white light from above. Finally,
white teeth are emotions first refined and then made luminous by the milk of growth.

OUTLINE

1 Torah as wine and milk; three loves m-2

To explain why the Torah is called wine and milk, the maamar sets out ahavah rabbah, ahavas olam and the
higher “love in delights.”

2 The four Names and the refining of the sparks 13-4

Ban fell in the shattering; Malchus of Atzilus, the “great beast” whose value is Ban, refines the sparks of
Tohu each night, and Mah then refines a second time.

3 Ahavas olam and ahavah rabbah 15-7

Ban is ahavas olam, love aroused through the world, which has an opposite; Mah is ahavah rabbah,
G-dliness in essence; Mah vests itself in Ban, but Av vests itself in neither.
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4 Male and female: how love in delights is drawn down 18-9

When Mah and Ban, male and female, are united, the Name Av comes down, as “Male and female He creat-

ed them, and He blessed them,” and as at the wedding canopy.

5 Why Av is love in delights

110

The delight of Atik is revealed in Chochmah, the Name Av, as a new insight brings a person delight.

6 The palate that says “For me, for me”

111-13

The doubled “for me” is the ascent of both loves into Chochmah, the palate of te’amim, brought about by

the wine of Torah that reveals the hidden love.

7 Shabbos and the red and white of the eyes

1M4-15

Av is revealed on Shabbos, but only through the toil before it: the red fervor rising toward Arich Anpin,

answered by the white light received through sight.

8 White of teeth: refining and growth

16-18

The teeth refine, like the emotions examined in the womb of Imma; the milk of growth then makes them

white and luminous, all through the thirteen adornments, Abba and the Torah.

KEY CONCEPTS

Ahavah rabbah (great love) 127 727X

Love of G-d that comes from above and burns by itself,
rooted in the G-dly spark of the soul; nothing in the world
opposes it. It corresponds to the Name Mah.

Ahavas olam (everlasting love) 02y nanx
Love of G-d that comes through contemplation, revealed
from concealment (he’elem) and aroused by the world
(olam); because it comes through the world, it has an op-
posite there. It corresponds to the Name Ban.

Love in delights 0°211yn3 7anxr

The highest love, the revelation of the supernal delight of
Atik in Chochmah; it corresponds to the Name Av and is
drawn down when the two lower loves are united.

The Names Av, Sag, Mah and Ban 772 7”7 370 27y

Four spellings of the Name Havayah, with values 72, 63,
45 and 52; here Av is Chochmah, Mah the male and Ban
the female, Malchus of Atzilus.
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Refinement 117°2

Sorting the fallen sparks out of the mixture of good and
evil and transforming them into G-dliness; done first by
Ban and then a second time by Mah.

Mayin nukvin (feminine waters) 7°2711 11
What Ban raises from below to the Name Mah after refin-
ing, which draws Mah down to refine further.

Te’amim 0°1nyY

The cantillation notes, also “tastes”; the highest of the four
parts of the Torah’s script, corresponding to the Name Av
and to Chochmah, “the palate that tastes.”

Arich Anpin 7218 7R

Keser, the lowest level of the Emanator; Z’eir Anpin gazes
at its forehead with fervor and receives 370 lights, and 150
in the face.

The thirteen adornments of the beard ®1p>7°11p°n 3
Yuds and vavs, follicles and hairs, through which light is
first contracted and then drawn out; Abba draws from the
eighth of them, notzer, whose letters spell ratzon.
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SECTION 1 - 1-2

Torah as wine and milk; three loves

"By By 7180

An explanation of the above.

This maamar is a further explanation of the one before it in Torah Ohr, on Yaakov’s blessing to Yehudah,
“His eyes are red from wine, and his teeth white from milk.” It goes back over that maamar’s themes, the

loves of G-d and the wine of Torah, and explains them at greater length.
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To explain the things said above on [the verse] “Chachlili,” etc.: Now, the Torah is called wine and
milk, as it is written, “And come, buy without money and without price, wine and milk.” To under-
stand this, one needs to understand the matter of the two levels, ahavah rabbah (great love) and
ahavas olam (everlasting love).

The verse being explained speaks of wine and milk, and the Torah is called by both names, as the verse in

Isaiah invites the thirsty to “buy... wine and milk” without money. To explain this, the Alter Rebbe first sets
out two kinds of love for G-d: ahavah rabbah, “great love,” and ahavas olam, “everlasting love.”
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Ahavah rabbah is [the love] that comes from above, whereby, of itself and as a matter of course, his
soul burns like a fiery furnace; and ahavas olam is the love that comes through contemplation. And
there is a third love, greater than both of them, which is called “love in delights” (ahavah be-
taanugim), etc.

Ahavah rabbah is a gift from above: the soul is set aflame on its own, without effort. Ahavas olam is love that

a person builds by contemplating G-d’s greatness. Above both is “love in delights,” a phrase from the Song
of Songs, which the maamar will identify with the revelation of the supernal delight.
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SECTION 2 - 13-4

The four Names and the refining of the sparks
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Now, it is known that there are four Names: Av (72), Sag (63), Mah (45) and Ban (52). And the Name
Ban fell in the shattering [of the vessels], and the Name Mah is the one that refines [it].

Kabbalah speaks of four ways of spelling out the letters of the Name Havayah, each with a different numeri-
cal total: 72 (Av), 63 (Sag), 45 (Mah) and 52 (Ban). Ban is the Name connected with what fell in the primordial

shattering of the vessels, and Mah is the Name that sorts out and repairs what fell.
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However, first Malchus (sovereignty) of the World of Atzilus (Emanation), which is called the Name
Ban, refines the 288 sparks that are in [the Worlds of] Beriah, Yetzirah and Asiyah (Creation,
Formation and Action), etc.; and afterwards the Name Mah is drawn down to refine a second time,
etc.

The refining happens in two stages. First Malchus of Atzilus, the last Sefirah of the highest world, which is

also called the Name Ban, refines the 288 fallen sparks scattered through the three lower worlds; afterwards
the Name Mah comes down and refines them a second time.
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The explanation of the matter: it is known that Malchus of Atzilus descends every night into Beriah,
Yetzirah and Asiyah to carry out refinements. As is written in the Zohar: “A thousand mountains,
which a great beast eats, and it drinks them in a single gulp,” etc.

Malchus of Atzilus goes down each night into the worlds of Beriah, Yetzirah and Asiyah to gather and raise

the sparks that fell there. The Zohar’s image of a great beast that eats a thousand mountains and drinks them
in one gulp describes this: it takes in everything that has to be refined.
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Explanation: behemah (“beast”) has the numerical value of Ban (52); that is, Malchus of Atzilus,
which refines the sparks of Tohu. For when the sparks fell into Beriah, Yetzirah and Asiyah and into
nogah, they are a mixture of good and evil and are not at the level of G-dliness; and Malchus of

Atzilus refines them, so that they are transformed to become G-dliness.

The word behemah (“beast”) has the numerical value 52, the same as Ban, so the beast is Malchus of Atzilus,
which refines the sparks that fell from the World of Tohu. Once they fell into the lower worlds and into nogah,
where good and evil are mixed, the sparks are no longer G-dliness, and the refining transforms them back

into G-dliness.

SECTION 3 - 15-7

Ahavas olam and ahavah rabbah
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Therefore the Name Ban is called ahavas olam, for olam (“world”) is from the term he’elem (“con-
cealment”); that is, the love that is revealed out of concealment: before prayer it was in conceal-

ment, and afterwards, through prayer, it is revealed.
The love linked with Ban is called ahavas olam, and olam (“world”) comes from the same root as he’elem
(“concealment”). This is love that lies hidden in the heart before prayer and comes into the open through
prayer.
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So it turns out that this love comes from contemplation, etc. And ahavas olam also means that this

emotional arousal and love are drawn from the level of the world.

Since it is brought out by contemplation in prayer, this love depends on a person’s own effort. The name has

a second meaning as well: the love is stirred by the world, by what a person sees in creation.

likuteitorah.com/torah-ohr/vayechi/5/ 6



TORAH OHR - PARSHAS VAYECHI - MAAMAR 5 1?”3” ‘?y 2182

RS DOnn N7 113 YavT 997 0ONDIN IR OUY AR 12 NP DYDnn DIRT 1TV 180 13°01
ST AR 1A 12 30301 °N° 0 NPITA IR IOV ANR MIANY TR NI 79N 0912 RN IR

That is, as, by way of analogy, a person is moved to have love by seeing wonders contrary to nature,
such as turning water into fire or fire into water, so that one essence is transformed into another
essence; through this he sees the greatness of G-d, blessed be He, and from this, love for G-d
comes to him.

The illustration is someone who sees a miracle that overturns nature, such as water turned into fire or fire

into water, one thing becoming something else entirely. Seeing it, he grasps G-d’s greatness and comes to
love Him; the love is real, but something in the world set it off.
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This love is called ahavas olam because it comes through a cause from the level of the world. So too
above: the refinement of sparks of the Name Ban, which refines in Beriah, Yetzirah and Asiyabh, is
called ahavas olam, because from the level of world [something] is refined to become G-dliness,
etc.

This love is called ahavas olam because something in the world causes it. The same holds above: Ban’s refin-

ing of the sparks in the lower worlds is called ahavas olam, because what belonged to “world” is refined until
it becomes G-dliness.

N?) oxya mp‘m »A2 R (770 ow] 17D QWY NI Lnen mamx] PR D1 %[ ow) 117N QW DURYH
2099551 0 Y792 9720 (2 ow] 172 OW IR0 0D AN 99203 nn

This is not so with the Name Mah, which is called ahavah rabbah, since the Name Mabh is the level
of G-dliness in essence (not from what has been refined from the level of world, like the Name Ban,
which refines Beriah, Yetzirah and Asiyah, and they are included in it.

The Name Mah, by contrast, corresponds to ahavah rabbah, because it is G-dliness in its own right. The

parenthesis explains the contrast: Ban is G-dliness made of what it refined from the lower worlds, which are
absorbed into it.
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That is, through the transformation from evil to good mentioned above, which is included in the
Name Ban; and therefore it is called ahavas olam, just as a person is transformed through wonders,

etc., as mentioned above.)

Ban’s G-dliness comes about by turning evil into good, which is why it is called ahavas olam, like the love of
a person who is turned around by seeing wonders.
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And it [the Name Mah] is the one that refines the Name Ban. And this is like ahavah rabbah. For
ahavah rabbah is, by way of analogy, the love that blazes up of itself, which is why it is called by the

term “great” (rabbah); since in ahavas olam there is also “this opposite that.”

It is Mah that refines Ban, just as ahavah rabbah, the love that blazes up by itself, is above ahavas olam. It is
called “great” because ahavas olam has a counterpart: as Kohelet says, G-d made “this opposite that,” so a
love that comes from the world can be met by an opposite pull from the world.
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Therefore we see that although at the time of prayer he had love, which is ahavas olam, neverthe-
less afterwards he busies himself with worldly matters, because there is “this opposite that,” since
both of them are the level of world: this is “world” and that is “world,” etc.

This is why a person can feel love for G-d during prayer and afterwards busy himself with worldly affairs: the

love and the worldly affairs both belong to “world,” so one can stand against the other. The Aramaic phrase
for “worldly matters,” milei de’alma, itself contains the word for “world.”
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This is not so with the level of ahavah rabbah: since it is from the spark of G-dliness itself, there is
no “this opposite that” there, etc. So too above, the Name Mah is G-dliness not through refinement,

like ahavah rabbah, which comes of itself from above.

Ahavah rabbah comes from the spark of G-dliness itself, so nothing in the world stands against it. In the
same way, above, the Name Mah is G-dliness that never needed refining, like ahavah rabbah, which comes
on its own from above.
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Now, despite all this, ahavah rabbah, which is called Mah, does vest itself in ahavas olam, which is
called Ban, to carry out a second refinement, etc. But the third love, which is called “love in de-
lights,” which is the matter of the Name Av, does not vest itself at all, neither in ahavah rabbah nor

in ahavas olam, etc.

Even though Mah is G-dliness that needs no refining, it still comes down and vests itself in Ban to carry out
the second refinement; so too ahavah rabbah vests itself in ahavas olam. The third love, “love in delights,”
which corresponds to the Name Av, never vests itself in either of them.

SECTION 4 - 118-9

Male and female: how love in delights is drawn down
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However, the drawing down of the Name Av, love in delights, is when ahavah rabbah and ahavas
olam, the Name Mah and the Name Ban, have joined together; then they draw down the Name Av as
well, even though it is higher than both of them, etc.

The way to draw down the Name Av, love in delights, is through the joining of ahavah rabbah and ahavas

olam, Mah and Ban. When the two are united, the higher Name comes down as well, even though it is higher
than both of them.
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The explanation of the matter: it is known that in every world, Atzilus, Beriah, Yetzirah and Asiyah,

there are ten Sefiros, and worlds and chambers (heichalos).

To explain how this can be, the Alter Rebbe recalls that each of the four worlds contains ten Sefiros together
with “worlds” and “chambers,” levels that, as the next paragraph explains, need to be refined.
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Now, the ten Sefiros are themselves G-dliness, which does not need to be refined; and this is like
the matter of the Name Mah, as is known. But the worlds and chambers need to be refined in order

to be included in the ten Sefiros, which are actual G-dliness.

The ten Sefiros are G-dliness and need no refining, like the Name Mah. The worlds and chambers, however,
must be refined before they can be absorbed into the Sefiros.
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That is, through the refinement of Ban, in which the refinements of the worlds and chambers are
included; and afterwards the Name Mah is drawn down to vest itself in Ban, to refine a second time,
etc. And this is the matter of the union of Havayah [and] Elokim, which are male and female, Mah
and Ban.

They are refined first through Ban, which absorbs what is refined from the worlds and chambers; then Mah

comes down into Ban to refine a second time. This joining of Mah and Ban is the union of Havayah and
Elokim, the male and the female.
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Now, it is written, “Male and female He created them, and He blessed them,” etc.; and the reason is
explained in the Zohar: that the Holy One, blessed be He, does not dwell in a flawed place, only in a
complete place, etc.

Scripture says that G-d created them “male and female” and then “blessed them.” The Zohar explains why:

the Holy One, blessed be He, rests only in a place that is whole, and male alone or female alone is a “flawed
place.”
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The point is that when two levels, male and female, are included in one another, they therefore
arouse the level that is higher, beyond the measure of both of them (like the matter of the chuppah,
which groom and bride enter: since both of them, male and female, come [there], therefore the

revelation there comes also from the level of the encompassing [lights] (makifim), etc.).

When male and female are joined, their union calls forth a level beyond the reach of either one. The paren-
thesis gives the wedding canopy as an example: because groom and bride enter it together, a revelation

comes there from the makifim, the encompassing lights.
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That is, through [the fact] that when the Name Ban refines Beriah, Yetzirah and Asiyah, it then rais-
es them as mayin nukvin (“feminine waters”) to the Name Mah, and it [Mah] is drawn down to re-

fine, etc.

The process works like this. When Ban refines the lower worlds, it raises what it has refined as mayin nukvin,
“feminine waters,” the Kabbalistic term for an arousal from below, and this draws the Name Mah down to
refine further.
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And afterwards, when both of them vest themselves in one another, the level of the union of

Havayah [and] Elokim, then the Name Av, which is called “love in delights,” is drawn down as well.

Once Mah and Ban are vested in one another, which is the union of Havayah and Elokim, the Name Av, love

in delights, comes down as well.
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And this is [the meaning of|] “Male and female He created them”: that is, the male (dechar), the
Name Mah, and the female (Nukva), the Name Ban; and then “He blessed them”: the drawing down

of Chochmah (wisdom), the Name Av, which is called “blessed” (baruch), etc.

The verse is read this way: “male” is Mah, “female” is Ban, and “He blessed them” is the drawing down of
Chochmah, the Name Av. Chochmah is called baruch, “blessed,” so the blessing is Chochmah coming down

to the united pair.
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SECTION 5 - 110

Why Av is love in delights
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Now, it is known that the revelation of the Infinite Light (Or Ein Sof) of Atika Kadisha (the Holy
Ancient One) is in the level of Chochmah (wisdom) of Atzilus, since it is in utter self-nullification

(bittul). And Atik is, by way of analogy, the level of delight, etc.

Atika Kadisha, “the Holy Ancient One,” is the innermost level of Keser, and its light is revealed in Chochmah
of Atzilus because Chochmah is utterly self-nullified and so can receive what is above it. In human terms,
Atik corresponds to delight.
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Aswe also see that the revelation of delight is in Chochmah: when a new insight comes to him from
the intellect, which is the matter of the revelation of Chochmah from its source, then he delights

with awondrous delight, etc.

The human analogy: delight shows itself in the mind. When a fresh insight comes to a person from his intel-
lect, a flash of wisdom emerging from its source, he feels awonderful delight.
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So too, the revelation of the Infinite Light of Atik Yomin and Arich Anpin is in the level of
Chochmah of Atzilus, which is the Name Av.

In the same way, the light of Atik Yomin and Arich Anpin, the two levels of Keser, is revealed in Chochmah of
Atzilus, which is the Name Av.

0°3IPN32 AR N 1Ry 2AYN DA RITY NS C0O3IYNa "A0R (v ow) 27V 0w °pl 99N
10 RP*™T

That is why the Name Av is called “love in delights”: since it is the revelation of the supernal de-
light. And this is [why it is] “love in delights” specifically, etc.

This is why the Name Av is called “love in delights”: it is where the supernal delight is revealed. The words
“in delights” are therefore exact.
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SECTION 6 - 111-13

The palate that says “For me, for me”
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And this is [the meaning of] “Chachlili einayim mi-yayin” (“His eyes are red from wine”). And our
Sages, of blessed memory, said: “Chachlili: every palate (chech) that tastes says, ‘For me (li), for
me (li).”” Now, the doubled expression “for me, for me” needs to be understood.

The verse says that Yehudah’s eyes are chachlili, “red,” from wine. The Talmud reads the unusual word as

chech li li, “palate: for me, for me”: every palate that tastes it says, “For me, for me.” The Alter Rebbe asks
why “for me” is said twice.
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But the point is that this is the matter of two ascents of the two levels, ahavah rabbah and ahavas
olam, Mah and Ban, into Atik Yomin and Arich Anpin, as mentioned above; for they rise into the
level of the Name Av, where there is the revelation of Atik and Arich, etc.

The two “for me”s are two ascents: ahavah rabbah (Mah) and ahavas olam (Ban) each rise to Atik Yomin and

Arich Anpin. They reach these levels by rising into the Name Av, Chochmah, where Atik and Arich are
revealed.
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And this is [the meaning of] “the palate that tastes says, ‘For me, for me’”: the explanation is that
“the palate that tastes” is the level of Chochmah (wisdom) of Atzilus, which is called “palate,” the
Name Mah, and it is the level of te’amim (“tastes”), which are in the Name Av.
“The palate that tastes” is Chochmah of Atzilus, which Kabbalah calls the palate. Chochmah is the level of
te’amim, a word that means both “tastes” and the cantillation notes of the Torah, and te’amim belong to the

Name Av. The words “the Name Mah” here are puzzling, since the maamar otherwise identifies Chochmah
with the Name Av; the Kehot edition notes that all printings read so.
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As is known, there are four levels, te’amim, nekudos, tagin and osiyos (cantillation notes, vowel
points, crowns and letters), corresponding to the four Names Av, Sag, Mah and Ban. And

Chochmabh of Atzilus is the level of “the palate that tastes,” that is, the level of te’amim.

The written Torah has four components, te’amim (cantillation), nekudos (vowels), tagin (the crowns on the
letters) and osiyos (the letters), and they correspond to the four Names Av, Sag, Mah and Ban; so te’amim,
the first of them, are Chochmabh, the palate that tastes.
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Just as, by way of analogy, when a person tastes some pleasant and sweet food he takes delight in it,

so too in the level of the te’amim of Chochmah there is the revelation of Atik, etc.

Just as tasting sweet food gives a person pleasure, the “tastes” of Chochmah carry the revelation of Atik, the
supernal delight.
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And this is [the meaning of] “the palate that tastes,” the level of Av, Chochmah, “says, ‘For me, for

me’”: this is the level of the ascents of ahavah rabbah and ahavas olam.

The Talmud’s phrase now reads: the palate that tastes, Chochmah, the Name Av, says “For me, for me,” be-
cause both loves rise up into it.
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Now, the red eyes (chachlili einayim) are “from wine.” For through “wine entering,” the wine of

Torah, “a secret comes out.”

The verse says the eyes are red “from wine,” and the Alter Rebbe explains this through the saying “When
wine goes in, a secret comes out.” The wine here is the wine of Torah, which brings out what is hidden in the
soul.
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The meaning of “secret” is the hidden ahavah rabbah, which is to come out from concealment into
revelation, so that there be the vesting of ahavah rabbah, Mah, in ahavas olam, Ban. And through
this both of them rise and are included in Chochmah. And this is [the meaning of]| “Chachlili,” etc.,

“from wine.”

The “secret” is the hidden ahavah rabbah, which Torah brings out of concealment so that it vests itself in
ahavas olam, Mah in Ban. Joined in this way, both loves rise and are included in Chochmah; that is why the

red eyes are “from wine.”
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That is: what “the palate that tastes says, ‘For me, for me,’” the ascent of Mah and Ban into Av, this
is “from wine”: for through the entering of the wine of Torah, “a secret comes out,” the vesting of

Mah in Ban; and through this they arouse the Name Av to be “the palate that tastes,” etc.

So the palate’s “For me, for me,” the rise of Mah and Ban into Av, comes “from wine.” The wine of Torah
brings out the secret, the vesting of Mah in Ban, and this arouses the Name Av to be the palate that tastes.

SECTION 7 - 114-15

Shabbos and the red and white of the eyes
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Now, the level of this revelation of the Name Av is on Shabbos, which is the matter of the intellect
(mochin) of Abba (Chochmah). That is, the revelation and drawing down of the supernal delight,
the level of Atika Kadisha, into the level of Chochmabh.

This revelation of the Name Av happens on Shabbos, which brings the intellect (mochin) of Abba,
Chochmah. On Shabbos the supernal delight of Atika Kadisha is drawn down into Chochmah.
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As it is written, “And you shall call the Shabbos a delight”: to draw down and to call the delight into
Chochmabh, etc. And as is written elsewhere, on the saying of our Sages, of blessed memory, “Who-
ever says Vayechulu on Shabbos, it is as though he became a partner with the Holy One, blessed be
He, in the work of creation,” etc.

Isaiah calls Shabbos “a delight,” and the Alter Rebbe reads “you shall call” as calling the delight down into

Chochmah. He adds the Talmudic teaching, explained elsewhere, that whoever says Vayechulu, the passage
on the completion of creation, on Shabbos is regarded as a partner with G-d in creation.
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And this, too, is the whole intent of eating on Shabbos: to draw down the level of Atik into
Chochmah, etc. However, our Sages, of blessed memory, said, “One who toiled on the eve of
Shabbos will eat on Shabbos.”

Eating on Shabbos has the same purpose, to draw Atik, delight, into Chochmah. But the Sages said that one
eats on Shabbos only if one toiled on the eve of Shabbos: the delight depends on the effort that came before
it.
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And this is [the meaning of] “Chachlili einayim” (“red eyes”), etc. The explanation: there are two
aspects in the eyes: the first, the redness and the glow in the eyes; and the second, the whites of the
eye.

That toil is what the red eyes stand for. The eyes have two aspects, the red glow and the white, and the next
paragraph explains each of them.
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Now, the matter of the redness is the level of fervor and flashes of fire, “to gaze upon the glory of
the King,” as it is written, “Turn your eyes away from me,” etc., for they set Him ablaze with flames
of love, as is known.

The red of the eyes stands for fervor, “flashes of fire,” the burning desire “to gaze upon the glory of the

King.” The Zohar reads the verse “Turn your eyes away from me” as saying that these eyes set Him ablaze
with flames of love.
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And similarly, it is explained in the Idra Rabba: when Z’eir Anpin (the emotive attributes) gazes at
the forehead of Arich [Anpin], it receives 370 lights, and in the face (panim) 150 lights, as it is writ-
ten, “If a bird’s nest (kan, 150) chance before you (lefanecha),” etc.
The Idra Rabba, a section of the Zohar, describes the same thing above: when Z’eir Anpin gazes at the fore-
head of Arich Anpin, it receives 370 lights, and in the face 150 lights. The number 150 is hinted in the verse

“If a bird’s nest (kan) chance before you,” since the letters of kan add up to 150, and the verse’s lefanecha,
“before you,” comes from panim, “face.”
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The point is that Arich Anpin, which is Keser (the Crown), is the lowest level of the Emanator, and
Z’eir Anpin is the source of the worlds of Beriah, Yetzirah and Asiyah; that is why Z’eir Anpin is
called “world” (olam), as it is written, “The world (olam) is built by kindness,” etc.

Arich Anpin, Keser, is the lowest level of the Emanator itself, still part of the source rather than of what is

emanated, while Z’eir Anpin is the source of the three lower worlds. That is why Z’eir Anpin is called olam,
“world,” as in “The world is built by kindness.”
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Therefore Z’eir Anpin is aflame to be included above in the Infinite Light (Or Ein Sof), the level of
Arich Anpin, etc. (And so too man’s service below, “to gaze upon the glory of the King”: “My eyes
are always toward Havayah”; that is, the fervor from below to above, which is specifically through
the eyes.)

Because Z’eir Anpin is “world,” it burns to be absorbed in the Infinite Light of Arich Anpin. The parenthesis
gives the human parallel: a person’s service “to gaze upon the glory of the King,” “My eyes are always to-
ward Havayah,” is fervor rising from below, and it comes specifically through the eyes.
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And this is the redness in the eyes, which indicates fervor and flashes of fire, etc. And through Z’eir
Anpin’s gazing in a state of fervor, the flow is afterwards drawn down from Arich Anpin to Z’eir

Anpin.

That fervor is the redness of the eyes. Because Z’eir Anpin gazes upward with this fervor, a flow of light after-
wards comes down to it from Arich Anpin.
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As it is written, “The eye of Havayah is toward those who fear Him,” etc. (That is, because he first
began with “My eyes are always toward Havayah,” which is fervor from below to above. And this is
“One who toiled on the eve of Shabbos,” etc. Through this, the light of the flow is afterwards drawn
down from above to below, so that there be “the eye of Havayah,” etc.)

This is the meaning of “The eye of Havayah is toward those who fear Him”: G-d’s eye turns to a person be-
cause he first turned his eyes to Him. This is the toil of Shabbos eve that earns the meal of Shabbos, and
through it light flows down from above.
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And this is the matter of the 370 lights or the 150 lights that Z’eir Anpin receives from Arich Anpin,
namely the flow from above, etc., which is the level of the eye that is white, as stated in the Idra
Rabba (folio 129b and folio 136b): “And they are washed in the one whiteness of the good eye,” etc.

The 370 or 150 lights that Z’eir Anpin receives are this flow from above, the white of the eye. As the Idra
Rabba puts it, the eyes of Z’eir Anpin are washed in the whiteness of the “good eye,” the eye of Arich Anpin.
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Now, sight is the level of the outer dimension (chitzoniyus), which is not so with the other powers,

such as the power of wisdom (Chochmah) or the emotive attributes (middos), etc.

Sight is an outer faculty: unlike wisdom or the emotions, it does not take what it sees into the person.
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The reason is this: since [Z’eir Anpin] is gazing at the forehead of Arich Anpin and afterwards re-
ceiving the revelation of light from there, it is impossible to receive [it] except through sight, which
is from outside and does not enter within.

Here is why the bond with Arich Anpin is through sight: Z’eir Anpin gazes at Arich Anpin’s forehead and re-

ceives light from there, and light from so high can be received only through sight, which stays outside and
does not enter within. What is beyond a being’s inner powers can be seen, though it cannot be contained.

SECTION 8 - 1116-18

White of teeth: refining and growth
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“And white of teeth”: now, the teeth refine, etc. And this is the level of gestation (ibbur) in the womb
of Imma (Binah), like the analogy of the emotive attributes (middos) within the intellect: to see with
the eye of the intellect the essence of the emotive attributes, and to examine and scrutinize them
[to see] whether there is any admixture in them, etc. And this is “in the womb of Imma,” etc.

The verse’s second half, “white of teeth,” concerns refining, since teeth break food down and separate it. In

the soul this is like the gestation of the emotions within the intellect, “in the womb of Imma” (Binah): the

mind looks at the emotions and examines them closely to see whether anything foreign is mixed in.
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And above, in Z’eir Anpin, [there is] “three included within three,” etc.; and what has been refined
becomes Atzilus and G-dliness, and the waste is pushed outside, etc. And so on, up to the highest of
heights, etc.

Above, in Z’eir Anpin, gestation is the state called “three included within three,” the six emotive attributes

folded so that three are held within the other three. In this stage what is refined becomes part of Atzilus and
G-dliness, the waste is rejected, and the same process continues up to the highest levels.
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And afterwards growth takes place through the milk that follows birth; and this growth is that light
and life-force are drawn down so that the emotive attributes (middos) will be luminous and clear,

etc.

After birth comes growth through nursing, through milk. Light and life-force are drawn into the emotions so
that they shine and become clear.
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And this is [the meaning of] “and white of teeth”: the teeth themselves become white by virtue of
the milk; for at the time of refining they are not yet white, since one is occupied with looking and
scrutinizing, etc.

Now “white of teeth” is explained: the teeth become white through the milk. While they are still refining,
looking and scrutinizing, they are not yet white.
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And this is the level of katnus (smallness), which is not so with “white of teeth,” [where the teeth]
have become white and shining, etc.; for there is refinement after refinement, etc.

The stage of refining is katnus, “smallness,” the immature state. White teeth stand for a later stage, when the

emotions have become white and luminous, a refinement beyond the first refinement.
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And all of it is through “You open Your hand (yadecha)”: this is the level of the thirteen tikkunim
(adornments) of the beard, which are yuds and vavs, hairs and follicles; for Abba (Chochmah)

draws nourishment from the eighth mazal, notzer, [whose] letters [are those of] ratzon (will), etc.

All of this comes through “You open Your hand,” whose word for “Your hand” is read as “Your yuds.” It
refers to the thirteen tikkunim (adornments) of the beard of Arich Anpin, the Zohar’s image for thirteen
channels of mercy that flow from Keser; each is called a mazal, from nozel, “flowing.” They are made of yuds
and vavs, the follicles and the hairs that grow from them; Abba, Chochmah, draws from the eighth of them,
the mazal called notzer (“[He] keeps [kindness]”), whose letters also spell ratzon, “will.”
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And through this, will is brought about also “for every living thing,” etc. And this is through the
Torah, Abba, in that one draws the light of Abba upon his soul; and Abba draws nourishment from
the eighth mazal, as mentioned above, and there is revealed within it [the soul] a will that is far
above, etc.

Through this, will (ratzon) comes down “to every living thing,” as the verse ends. It happens through Torah,

which is Abba: one who studies draws Abba’s light onto his soul, and since Abba draws from the eighth

mazal, awill from far above is revealed within the soul.
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And the analogy of yuds and vavs: the yud is the tzimtzum (contraction) of the light in the skin of
the face, which covers [it], so that it comes out only through a follicle; and the vav is the extension
of the hairs, etc. And this is enough for one who understands.

The yuds and vavs are an image from the face: the yud is the light held back under the skin, which covers it

and lets it out only through a follicle, and the vav is the hair that extends out from it. The text ends with
“enough for one who understands.”
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IN ONE'S AVODAH

The maamar draws its lesson from “one who toiled on the eve of Shabbos will eat on Shabbos”: a person’s

own fervor, “My eyes are always toward Havayah,” is what draws down “the eye of Havayah,” the light from

above, and the delight of Shabbos. Love aroused in prayer by contemplating the world is real, but it has an

opposite, so after prayer a person can turn to worldly matters; the wine of Torah brings out the soul’s hid-

den ahavah rabbah and joins it with that love, and together they draw down the love in delights. Through

Torah, too, a person draws the light of Abba upon his soul, so that a will from far above is revealed in it.

QUESTIONS FOR DISCUSSION

1.

Why does ahavas olam have an opposite, so that a person can turn to worldly matters after praying, while
ahavah rabbah does not?

. If love in delights never vests itself in the lower loves, how can the union of ahavah rabbah and ahavas

olam draw it down? What does the wedding canopy add to the explanation?

. Why is Chochmah called “the palate that tastes,” and how does the delight of a new insight illustrate what

is revealed there?

How does the toil before Shabbos relate to the red and the white of the eyes, and to “My eyes are always to-
ward Havayah” and “The eye of Havayah is toward those who fear Him”?

. Why must the light of Arich Anpin be received through sight, an outer faculty, rather than through the

mind or the emotions?
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Notes

PARAGRAPH 1

1 B»a DY 1IN0

The note records that another transcript (hanachah) of
this explanation is printed there, so the reader can com-
pare a second recording of the same teaching.

KEHOT'S NOTE

TT9IR®AD U8R 2,00 NpR NTIpHa .10 'Y F7OPN BPII02 NN MmN

.T2ymn ARAM 127 1R 09 NANR MAnR 2 Iy

PARAGRAPH 2

2 Al
Yaakov’s blessing to Yehudah: “His eyes are red (chachlili)
from wine, and his teeth white from milk.” This is the
verse the previous maamar explained and this one ex-
plains further.

Genesis 49:1227:1”1 N°wWR12
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His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

3 no3 X193 13w 197

Isaiah calls on all who thirst to come to the water and to
buy wine and milk “without money and without price.”
The Alter Rebbe cites it to show that the Torah is called
both wine and milk.
Isaiah 55:1°X:1”1 7°yw”
192W 1573 193K) 192 157 10D 127K WK 012 197 RNETED i
1291 172 7R K192 ApaXiva
Ho, every one that thirsteth, come ye for water, And he that
hath no money; Come ye, buy, and eat; Yea, come, buy wine
and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X,y

4 D°212yna NanAN

In the Song of Songs the beloved praises his bride: “How
beautiful you are, and how pleasant, love in delights.” The
maamar takes the phrase “love in delights” as the name of
the highest love, above ahavah rabbah and ahavas olam.

Song of Songs 7:71:"1 02w W
:0°11YN2 MR NRYITIM N°R2"an
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
5 5711 %Y 7IN2

Kehot’s note points to where this is explained further:

likuteitorah.com/torah-ohr/vayechi/5/

Maamarei Admur HaZaken 5565.
KEHOT'S NOTE
ifei gl 1°°%n 2,30 npn n”1.7‘?: 0P’y 170pn »n¥Ad2 NANR Anan
L1292 1IR3 127 720X 0919 NAAR MAR 2 1°1y2

PARAGRAPH 4

6 M v

The Kehot note points to this Zohar passage for the great
beast that consumes a thousand mountains. The Alter
Rebbe reads the beast, behemah, whose value equals Ban,
as Malchus of Atzilus, which takes in and refines what is in
the lower worlds.

Zohar I, 18ba ,n°> Xt

KEHOT’'S NOTE
.X”Y0 17 .2 ,11° K711 IRT

7 NTM RYOR32 112 MOAWY 7127 702 A9ORT PPIY PN

A second place the Kehot note gives (at the bottom of the
page) for the beast that eats a thousand mountains and
drinks them in a single gulp, read here as the refining
done by Malchus of Atzilus.

Zohar, Vayechi 16:109-17:1205”p:1”>-1”p:1"0 1,711 7120

PARAGRAPH 6

8 R aw N
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
y7%Y .0°01970 992 17D

9 YUINY NS

Or HaTorah is the Tzemach Tzedek’s collection of maa-
marim on the Torah.
KEHOT'S NOTE
JIP°RY OM118 8 NIRRT

10 T nmye

Kohelet says that G-d made “this opposite that,” setting
each thing beside its counterpart. The Alter Rebbe applies
it to ahavas olam: because this love comes through the
world, the world can produce an opposing pull, while
ahavah rabbah has no such counterpart.

Ecclesiastes 7:147":1 noip

mpg H'('ﬂ?:}\f? AR 03 X7 Ay D‘l’;ﬂ D‘IU; o ﬂ;iU m’.f!
TIIRM 1POR DIRT R¥N? RPY N72777Y 0°PK7

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 9

" ON92 7231 9ot

The Kehot note gives this verse from the account of cre-
ation, “male and female He created them,” followed in the
next verse by “And G-d blessed them.” The Alter Rebbe
learns from the order that blessing comes once male and
female are together.

Genesis 1:27172:X N°wx12

K72 1231 731 INK K72 072X 0732 1732 DTXD NN D7P2K X7
Halghe

And G-d created man in His own image, in the image of G-d

created He him; male and female created He them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.19 ,X NPwRA3

12 QNN 992°1 4872 73p1 99t

The Torah sums up the creation of Adam: “Male and fe-
male He created them, and He blessed them, and called
their name Adam.” The Alter Rebbe reads “male and fe-
male” as Mah and Ban and “He blessed them” as the draw-
ing down of the Name Av.

Genesis 5:2°2:°71 NYWRI2
:DN7271 02 D7 DTN K17 ONK 7137 0X13 1397 13t
male and female created He them, and blessed them, and

called their name Adam, in the day when they were created.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

13 N5 9NN KON . . 9 KD 772107 . L 2 N

The Kehot note refers to this Zohar passage, which teaches
that man was made in the pattern of the supernal Glory so
that the lower Glory would be complete on every side. The
Alter Rebbe draws on this principle of completeness to ex-
plain why the blessing comes only when male and female
are united.

Zohar II, 155ax ,mp 27m
KEHOT'S NOTE
22,11 WK ,MIP 270 KT

14 N2IPW INN2 NN N30 N2 W KD

A second place the Kehot note gives: here the Zohar says
that the supernal blessings rest only in a place that is
whole, which is why a table must not be left empty. In the
maamar the whole place is male and female joined, and so
“He blessed them.”

Zohar, Terumah 52:565-53:572-77”0pn:2”1 ™10 M 790
27yPn:3”a

PARAGRAPH 10

15 D°212yNn2a NanAN

The phrase “love in delights” comes from the beloved’s
praise of his bride in the Song of Songs. The Alter Rebbe

likuteitorah.com/torah-ohr/vayechi/5/

5211 5y 71872

explains that the Name Av is called by it because Av,
Chochmah, is the revelation of the supernal delight.
Song of Songs 7:7°1:t 0*°wn W
:0°31YN2 MR NRYITTR 1R
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

16 7o QoY 99N
Yaakov blesses Yehudah: “His eyes are red from wine, and
his teeth white from milk”; plainly, his land will be so rich
in vines and pasture that wine and milk abound. The maa-
mar now explains the first half of the verse.

Genesis 49:1227:0"n N*wR12

1220 D121 170 DY *290n
His eyes shall be red with wine, And his teeth white with
milk.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17 o5 55 AIN QYT 7°r 0 Y9vean
Expounding the bounty of the Land of Israel, the Talmud
reads chachlili as chech li li: “every palate that tastes it
says, ‘For me, for me.’” The Alter Rebbe reads the doubled
“for me” as the two ascents of ahavah rabbah and ahavas
olam.

Ketubot 111b:171°:2 8P M121n>

32 1R IMRA KN UTNI0” niP TIPR — MR AR KR KRR

IR LiNYinY T°n 90 P ooy V2veon” mi TP — oyy

Y2 TIMPR — 127 11K 0°IPTPY 11D 0°IYI7 I0KRA RRY D 0P
203 1257 KPR 70010 1277 290 PR 72 003 199

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 12

18 5 %% PN DY PN P
The Kehot note gives the Talmud’s reading of chachlili:

9

“every palate that tastes it says, ‘For me, for me.”” Here
the Alter Rebbe identifies that palate with Chochmah of
Atzilus.

Ketubot 111b:171°:2 8P M121n>

32 PR IMRA RAYY MDY i TR — M 1K INRR RYY

IR LINYinY T°0 9D P ooy Y2veon” i TP — oyy

Y2 MR — 127 11K 0°IPTPY 11D 0°IYI7 INKRA RRY D 0P
ZOOIY 1377 KPR VDO 1277 210 PR 7370n 073 1971

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

’D 97712 072w 1XYW X L,AYW 2 772 °n° NPIIR AR .2 ,R% 112D
7957 om mn3 v’y .0”xn onM
19 o1 *pAW PENT Ron

Me’orei Or is an alphabetical lexicon of Kabbalistic terms;
the note cites its entry for Chochmah of Atzilus being
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20

21

called “palate.”
KEHOT'S NOTE
SnARnRnN D’UT’Pbﬂ 9802 AR .3 ,R° LR % 927m2 ﬂ"ip‘? .29, R™MRn
.°n 7Y 2U%n

27y QW2 QAW DonYY

As the note quotes it, Me’orei Or says there: “Te’amim, in
the mystery of Atik and Arich, the level of Av,” the same
link this paragraph makes.
KEHOT'S NOTE
19°%71 OW 2°N1 7°KR°21 .727Y N2 PRI PUNY 7102 DORYL” 10,0 RMIND
SYPN’2 Y 170 RARY NIRRT KRN0 WY nyh

PoNY M19°3 QW W° NRona DNy

On this idea that Atik is revealed in the te’amim of
Chochmah, Or HaTorah writes, as the note quotes: “Per-
haps this is [the meaning of] ‘Teach me good taste and
knowledge,’ the hidden taste,” linking the verse’s “good
taste” with the hidden delight revealed in Chochmah.
KEHOT'S NOTE
oYL *17M? NYT OYY NV I AN °D APy 1970 Mnw n7IN2
.3, 9oy 1033 AR 70NN

PARAGRAPH 13

22

ooy v77%on
“His eyes are red from wine.” Here the Alter Rebbe ex-
plains the words “from wine” as the wine of Torah, which
brings the hidden love into the open.
Genesis 49:1227:0"n N°wR12
:3970 0371271 177 0Py *27Pon
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14

23

21y naw® nRIpY

The prophet tells Israel that if they keep Shabbos and “call
the Shabbos a delight,” they will delight in G-d; plainly,
“call” means to name or regard it as a delight. The Alter
Rebbe also reads “call” as calling down, drawing the de-
light of Atik into Chochmah.
Isaiah 58:13x:n711°yw°
Ny naw? nXIR) "wTR OP2 39N Nity F7x nawn IwYnOx
937 72T TFP0 KIS TRV MOYR 722 T30 M WP
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A0, N1y
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19107 N 9D BUIING BYY NN wrRa

The Talmud teaches that whoever prays on Shabbos eve
and says Vayechulu is regarded as a partner of the Holy
One, blessed be He, in the work of creation. The text men-
tions that this saying is explained elsewhere.
Shabbat 119b:2°2:2 v™°p naw
272 PRanmd TR APDR 7 12 YWY 227 XPRPRY LKD) MY
N2V 27y32 PPBnn0 93 :RPINT 27 IMKRT 7191970 MY 8 nav
M2 WiTRT? AMY Ay 19°KD 2N 179y ATYn ,M1P197” niN
KPR 71915717 PR PR — ™10 MY ,NPWRI2 Awyna Xan
T I2T27 MY — NYYRD MITIY T RN 21 My P
Myl ooy

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE

22,21 X 970 DPWRI2 N7MIR AR .2 ,0%p naw

WUy muw on

In the Talmud, G-d answers those who ask for reward in
the World to Come without having kept the mitzvos: “One
who toiled on the eve of Shabbos will eat on Shabbos; one
who did not toil, from where will he eat?” The Alter Rebbe
applies it to the effort of the weekdays that must come be-
fore the delight of Shabbos.

Avodah Zarah 3a:107:X °3 771 1712y

17?2 MR LTIYN WK AP Jan 07y BY 91927 :Ipd 1mN

,N2%32 DOR° NaY 27y3 MWY *n 102IYaY 00IY (RIT JN2 BITRN

MR 12 °D 2Y AR XYY 7N2W3 PIRY 12°0 NIY 27¥2 N XY 0
ANIX ARY1 197 ,AnY 12101 %7 W2 PR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

3,1 9995 TaDana IR LR LAY

oo3°y ¥2°%0n
“His eyes are red from wine.” The Alter Rebbe now con-
nects the red of the eyes with the toil that comes before
Shabbos.
Genesis 49:1227:1”n N°wR12
2320 D121 170 0Oy *2P0n
His eyes shall be red with wine, And his teeth white with
milk.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

27

5723 TPy 5201

In the Song of Songs the beloved says to his bride, “Turn
your eyes away from me, for they have overwhelmed me”:
her gaze moves him too strongly. With the Zohar, the Alter
Rebbe reads these eyes as the fervor of love that rises to-
ward G-d.

Song of Songs 6:5°71:" 0w W

STYPAT"IN WRIY 0PI YD T 232077 DOY VT T3y 0207
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29

30

31

32

33

Turn away thine eyes from me, For they have overcome me.
Thy hair is as a flock of goats, That trail down from Gilead.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,

1299w % TP PAORT

The Kehot note points to this Zohar passage, which ex-
plains “Turn your eyes away from me” as eyes that set Him
ablaze with flames of love. The Alter Rebbe uses it for the
redness of the eyes, the fervor of love.

Zohar III, 84ax ,70 2’m

KEHOT'S NOTE

vrnw2 .'ﬂ”w'?: ARI27Y AP0 2 ,TYW .2 770 O NTITIRDY LR L,TE A

.07 1Y B3 2Ny 19° 737 17710

97IN2 NN

Explaining “Go out and see... the crown,” Likkutei Torah
quotes this paragraph: Z’eir Anpin gazes at the forehead of
Arich Anpin and receives the 370 lights only through
sight, which stays outside.
Zohar II1, 128b2 ,n3p '
KEHOT'S NOTE
JIRID PURR R LA0 WURY NMIPDA LK LUOP L2, 0P A

9173 Y7L Sapn TOIRT RAEH DN0R K7 T

The Kehot note points to this passage of the Idra Rabba for
Z’eir Anpin gazing at the forehead of Arich Anpin. The
Alter Rebbe uses it to show that the light from Arich Anpin
comes in answer to Z’eir Anpin’s gaze.

Zohar, Idra Rabba 6:25-7:371”%:1-1773:1 K37 KITR ,717 100

1°7973 7P 0°1e
Kehot’s note points to Zohar III, 135b for these words.
Zohar 111, 135b2 ,7%p »m
KEHOT'S NOTE
TR RYR YT Y L2 ,ﬂ‘?P purith !

77973 37 Ooaea

The Kehot note points to this passage of the Idra Rabba for
the 150 lights in the face. The Alter Rebbe pairs them with
the 370 lights of the forehead as the flow Z’eir Anpin
receives.
Zohar, Idra Rabba 23:167-24:177-10p:3”5 X217 RIIR 7117 7100
Py

197111 7P 2%02) P YW

The Kehot note gives the Etz Chaim, Gate of Arich Anpin,
chapter 14, for the 150 lights. There the Arizal explains
that of the 370 lights of Arich Anpin’s face Z’eir Anpin re-
ceives only 150, as does one who cannot gaze at the fore-

likuteitorah.com/torah-ohr/vayechi/5/
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5211 5y 71872

head of Arich Anpin but only at its face, and connects this
with “If a bird’s nest (kan) chance before you.”
Sefer Etz Chaim 13:147:3”° 0>°n vy
Y1DART RDTIR DWANR RN 0”IP RITRI 72127 1PN 7w 123y
573077 89191 (2) 1A 113 17 nn cnynw Prby X121 yret
YWY IO TN PN YR W AT 0 DU Y RITOR P YUY
13937 D YW DIMR 7R O RIART YUW NN 71020 780 P
LW WO WK TP ROTW 73037 T80 00310y 0°193 0°0ann on
DOIPPYN %12 DAY O"DM NIPMIK OPR MPONT M m
NPMR 07K TI02 ONIR OW 72w B0 2O 11937 IR Oohanni

1351 1°7°Y O K2R 5w oo P 7°NN YW ROURO 091,
Sefer Etz Chaim (Public Domain)

D% 1P XP7 0D

The Torah’s law of the bird’s nest begins, “If a bird’s nest
chance before you on the way”: one who finds it must send
away the mother before taking the young. The word kan,
“nest,” equals 150, and lefanecha, “before you,” comes
from panim, “face,” so the verse hints at the 150 lights in
the face.

Deuteronomy 22:6":27> 0°7127

D°%°3 X DMK PINTPY IR P22 7772 7307 1M9%TIR X7 72
10712772y ORI MpN-K? 0°%°3777Y X 0°7DRT7PY N¥IN ORMm

If a bird’s nest chance to be before thee in the way, in any

tree or on the ground, with young ones or eggs, and the dam

sitting upon the young, or upon the eggs, thou shalt not take

the dam with the young;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

21,20 07727

M0 Ton oYY
The psalmist says, “For I said: the world is built by kind-
ness”; olam can also be read “forever,” “kindness is built
forever.” The Alter Rebbe takes olam as “world,” and so
Z’eir Anpin, whose attributes begin with kindness, is
called “world.”

Psalms 89:3"1:1"0 0°%°11n

:072 ANIMK 190 DY 732> 707 BPIY "NIBRD
For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.3,bao%onn

9K ToRn Y
David says, “My eyes are always toward Havayah, for He
will free my feet from the net.” The Alter Rebbe reads it as
a person’s fervor rising from below, through the eyes.
Psalms 25:15770:71”3 0°%°1n
2937 NYIR ROBPRIT 2D 179K TN Y
Mine eyes are ever toward the L-RD; For He will bring forth

my feet out of the net.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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KEHOT’'S NOTE
0,75 8%%0n

PRI DR PY
The psalmist says, “Behold, the eye of Havayah is toward
those who fear Him, toward those who hope for His kind-
ness”: G-d watches over them. The Alter Rebbe reads it as
the light from above that answers the eyes turned toward
Him.
Psalms 33:181:3% 0°2°1n
47007 0¥Prm? PRYOR T 1Y 3
Behold, the eye of the L-RD is toward them that fear Him,
Toward them that wait for His mercy;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,37 09N

Naw 29y2 nvw n
“One who toiled on the eve of Shabbos will eat on
Shabbos.” Here the toil is the fervor of “My eyes are al-
ways toward Havayah,” which draws down the light from
above.
Avodah Zarah 3a:10:X *3 77t 1712y
17?2 MR LTIRYN WX 1P IR 0PIy P 33137 D% 1nK
,N2W32 P2K° N2Y 21y2 MY on 107IYaY ooviY X 102 wiTRn
M L1272 PY X KDY 2N2W3 PIXY 1200 N2 2792 M0 XYY On
.ANIX Y1 197 ANy 12101 7P W PR
William Davidson, Vocalized Aramaic (CC-BY-NC)

(277%p 7721’2 V7OPT) VIR WIND L L P YUY
Pelach HaRimon quotes this maamar and remarks in a
note that the Idra Rabba does not say this explicitly at the
folios cited, only by implication (128b, 129a-b, 135b and
136), and that the wording is taken from the Etz Chaim’s
Gate of the Unions, chapters 7-8, where it is explained at
length.
KEHOT'S NOTE
IRDT ROR TIP3 QW 77180 7T IRRD R 20V Y Mnw 1171 N3
R”Y 1”9p AT 27V M79p 773 DY IRIAAW 711 13°°7 KP9om ROR N 03
'R OO YW 1Y IR Y WNDNIW TR U090 2 R m
M7 97T XMIND IRD RIANT DI 11000 LMD YR nptl awnw m
B N7IP22°30) DRIPR YT R 17721 WY U0 T MIRY 77OP0 RVR RPIRDA
PINTIR Y PRAY 7M1 (27Y 2% A7) 7 NIR NIYONT 523 717 777 "yon
.ow 73y .7 (aw 77ama

N2D R2°YT X717 TR 100NNY

The text itself cites the Idra Rabba here (129b) for the
whiteness of the good eye. Pelach HaRimon, quoted in the
Kehot note, remarks that the matter is there by implica-
tion rather than explicitly.

Zohar, Idra Rabba 8:50-9:63270:0-"1:’1 X271 XX 717 190

N2V N2°YT X911 712 170NN

The second place the text cites in the Idra Rabba (136b) for
the lights washed in the whiteness of the good eye, the flow

likuteitorah.com/torah-ohr/vayechi/5/
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from Arich Anpin to Z’eir Anpin.

Zohar, Idra Rabba 28:199-29:209%27 XJ7X7 ,777 7890
g Rol RO !

PARAGRAPH 16
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“And his teeth white from milk.” The maamar now turns
to the second half of Yaakov’s blessing to Yehudah.
Genesis 49:1227:"1 N°WR12
127 D313 1 DY 2020
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18
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“And his teeth white from milk.” The Alter Rebbe explains
that the teeth become white through the milk, the growth
that follows refining.
Genesis 49:1227:1”n N*wWR12
2270 DI 1 OOy Vo0
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

OO DY L LT DN M YT NI A
David praises G-d: “You open Your hand and satisfy every
living thing [with] favor (ratzon)”; plainly, G-d provides
what every creature desires. Following the Tikkunei Zohar,
the Alter Rebbe reads “Your hand” as “Your yuds,” and rat-
zon as “will,” the supernal will drawn from the eighth
mazal.
Psalms 145:161v:77np o°%°1n
17937 °1722% Y22 7777NR 1nio
Thou openest Thy hand, And satisfiest every living thing
with favour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Tikkunei Zohar 7b:2°2:2°t 97171 *1pn
PR PRPNIR 1aWIN2 nne ,’m’j?g Nqu}_{'? T8 OTIP R TN
i3 >0 9o yeawmy 97 Ny anie (v mnp o°bnn) n; 1
RN VANTARY M NPRY LT N’??j e o ATINPIRY
Y IPNTAR 2723 0RO ARY ,MNR ATKT RYPI2 ANENR DK
ST 1WA PUPO M ATRT Y0P OY 1T 1AM, YERRa PN

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE

9% QWY K LTIV O PR IR (2,1 AnTPRa R v g ovhin
X ,20 Y55

TR PN pav RaNw

The note refers to the sources listed on Torah Ohr 25d at
the words “Chochmah, and the eighth mazal, notzer
chesed.” There the Alter Rebbe reads the word minchah
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(“offering™): its first letters are mayin nukvin, and its ches
is Chochmah and the eighth mazal, notzer chesed, which
flows into the hei, the Community of Israel.

Zohar III, 289ax ,v97 »mt
KEHOT'S NOTE
7,719 999 101 R ,¥E7 A1t IR

46 7139 NPNIN %

There, on the thirteen attributes of mercy that Moshe drew
down, the Alter Rebbe explains notzer chesed: notzer has
the letters of tzinor (“channel”) and of ratzon (“will”), and
it also means “guarding,” kindness kept hidden in thought
before it is revealed.
KEHOT’'S NOTE
.2,00 772 AP XA
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