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Red of Eyes from Wine, and
White of Teeth from Milk

The Torah is wine that draws the soul’s hidden, boundless love
for G-d into the open and lifts it to love in delights, and milk that,
after honest self-examination, makes love and awe grow until the

heart is transformed.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The Torah is wine that draws the soul’s hidden, boundless love for G-d into the
open and lifts it to love in delights, and milk that, after honest self-examination,

makes love and awe grow until the heart is transformed.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains Yaakov’s blessing to Yehudah, “red of eyes from wine, and white of teeth from
milk,” as two powers of the Torah. It asks how wine can “gladden G-d” and answers with the Sages’ say-
ing, “wine enters, a secret comes out.” There are two loves for G-d. Ahavas olam comes from contem-
plating how G-d’s sovereignty creates and sustains all worlds; the soul can contain it, so it fades when
the mind turns elsewhere. Ahavah rabbah is rooted in the soul’s source in G-d Himself, beyond all
worlds; the soul cannot hold it, so it stays hidden, though it is never interrupted. The Torah, G-d’s wis-
dom and will, is the wine that opens the divine contractions and brings this hidden love into revela-

i

tion. Higher still is love in delights, the gaze upon the King’s glory: the “red eyes,” revealed on
Shabbos after the toil of the week, which includes both loves, “for me, for me.” The “teeth” are careful
self-examination that grinds and sifts one’s service; the “milk” of Torah then makes love and awe grow

and the teeth become “white”: refinement becomes clear and effortless.
OUTLINE

1 Wine and milk in the Torah 1-2

How can wine “gladden G-d”? Wine and milk are two aspects of the Torah, and there are two loves, ahavas
olam and ahavah rabbah.

2 Ahavas olam: love drawn from the worlds 13-8

Contemplating how G-d’s sovereignty gives life to all worlds, in Pesukei deZimrah and the Shema, leads to
“And you shall love”: a change of will toward G-d.

3 Ahavah rabbah: the hidden love 19-12

Ahavah rabbah comes from the soul’s root in G-d, beyond all worlds; the soul cannot contain it, so it stays
hidden but is never interrupted. How is it revealed?

4 The wine of Torah reveals the secret 113-14

The light of love is hidden in the Torah; Torah study “opens the yuds” and reveals the Supernal Will in the
soul, which is ahavah rabbah.
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5 Red of eyes: love in delights

115-17

The “eyes” are the gaze at the King’s glory, love in delights, revealed on Shabbos after weekday toil; the

tasting palate says “for me, for me” as both loves rise together.

6 White of teeth from milk

18-21

The “teeth” are self-examination that grinds and sifts one’s service; the “milk” of Torah then makes love

and awe grow and transforms the heart, until refinement comes without toil.

KEY CONCEPTS

Ahavas olam 071y nanx

Love for G-d that comes from contemplating how He cre-
ates and sustains all the worlds. The soul can contain it,
but it is interrupted when the mind turns to other things.

Ahavah rabbah 1127 127X

The hidden love rooted in the soul’s source, a part of G-d
Himself. It is beyond the soul’s capacity and never inter-
rupted, and the Torah reveals it as love “with all your
might.”

Love in delights 0°211yn2 n7anxR

The highest love, the gaze “upon the glory of the King,”
revealed on Shabbos; it includes both ahavas olam and
ahavah rabbah and surpasses them.
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The Supernal Will 1°%y7 1139

G-d’s will, the source of creation, concealed by the con-
tractions and revealed through Torah study and mitzvos;
within the soul it is ahavah rabbah.

The yuds (contractions) (2°2137%) 17771

The contractions of the Infinite Light, alluded to in “You
open Your hand (yadecha),” which the Torah opens so that
the Supernal Will is revealed.

Teeth and milk 25m 02w

Self-examination that grinds and sifts one’s deeds and
feelings, followed by the Torah’s nourishment, which
makes love and awe grow.
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SECTION 1- 11-2

Wine and milk in the Torah

219 “QOPOR MR SwIncn 2°00 17 023 1A L2700 07w 129 2100n T001vy v99hon
“Red of eyes from wine, and white of teeth from milk.” Now, concerning wine it is written, “My
wine, which gladdens G-d,” etc.

The maamar opens with Yaakov’s blessing to Yehudah: his eyes are red from wine and his teeth white from
milk. The Alter Rebbe first recalls that Scripture describes wine as something that “gladdens G-d,” which

raises a question.
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To understand: what is the level of wine “which gladdens G-d,” and how can its power be so great as
to gladden G-d? Now, [the Sages]| said, “Wine enters, a secret comes out.”

Wine can gladden people, but how can it gladden G-d? The answer begins with the Sages’ saying “wine en-
ters, a secret comes out”: the word for wine (yayin) and the word for secret (sod) both have the numerical val-

ue seventy, and the maamar will show that the wine is the Torah and the secret is a love hidden in the soul.
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The explanation is that in the Torah there are two levels, wine and milk, as it is written, “Come, buy
and eat,” etc., “without money and without price, wine and milk.”

Wine and milk are two dimensions of the Torah, as Isaiah’s call shows: “Come, buy... without money and
without price, wine and milk.” The verse is read as speaking of the Torah, which is acquired freely, and it

names both images of our verse, wine and milk.
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To explain the matter: there are two loves, ahavas olam (“love of the world”) and ahavah rabbah

(“great love”). Ahavas olam is the revealed love.

To explain these two dimensions, the Alter Rebbe introduces two kinds of love for G-d: ahavas olam and
ahavah rabbah. Ahavas olam is the “revealed” love, felt openly in the heart. Its name usually means “ever-
lasting love,” but this maamar also takes olam as “world”: a love drawn from contemplating the worlds, as

the next paragraph explains.
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SECTION 2 - 13-8

Ahavas olam: love drawn from the worlds
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And ahavah rabbah is the hidden love. To understand why the hidden love is called by the name
ahavah rabbah: now, ahavas olam is the love that is taken from the worlds, that is, from contem-
plating how He, blessed be He, “renews in His goodness,” etc., and brings into being, from nothing
to something, every day, from the level of His Malchus (sovereignty), blessed be He.
Ahavah rabbah is called the hidden love because it lies concealed in the soul. Before explaining why it is
called “great love,” the Alter Rebbe defines ahavas olam: a love drawn from contemplating the worlds, how

G-d “renews in His goodness” His creation, in the words of the morning blessing before the Shema, bringing
it into being from nothing every day through His Malchus, His sovereignty.
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For it is written, “Your kingship is the kingship of all worlds”: all worlds, higher and lower, live and
exist from the level of His Malchus, blessed be He — the light that fills all worlds (memalei kol
almin) and the light that encompasses all worlds (sovev kol almin) — “and You give life to them all.”

The verse says that His kingship is “the kingship of all worlds”: all worlds live from it, and both the light that

fills the worlds and the light that encompasses them come from this level. Contemplating it gives rise to
ahavas olam.
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And this is not like the soul that gives life to the body, where the life-force spreads out and is en-

clothed in the body itself to give it life. For He, blessed be He, is holy and separate, etc. Rather, [it

is] only an extension of the level of a name, that is, because His name, King, is called upon them.
G-d’s giving life to the worlds is unlike the soul’s giving life to the body, where the soul’s vitality actually

spreads into the body and is enclosed in it. G-d remains holy and separate from the worlds; what extends into
them is only His “name,” a mere expression of Him, because He is called their King.
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As in the saying, “May Your name be praised forever (la’ad)”: “forever” means without end, etc.
And about this we say, “Amen, may His great Name be blessed forever and to all eternity (le’alam
ule’almei almaya); may it be blessed.” Meaning: we pray and ask that this name be in a state of
blessing and drawing down, from concealment into revelation.

“May Your name be praised forever,” from the morning prayers, means that the extension of His name has

no end. In the response to Kaddish, “May His great Name be blessed,” the Alter Rebbe reads “blessed” as

drawing down: we ask that this name, now hidden, be drawn out into revelation.
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That is, that for us it not be in a state of concealment and hiding of the Face, with a knowledge “of
men, learned by rote” alone, which is no more than the level of acknowledgment. But the level of
blessing is the level of actual revelation in one’s mind and heart, in absolute truth.

The danger is that G-d’s sovereignty remains hidden from us, known only as something learned, like

Isaiah’s “commandment of men learned by rote”; such knowledge is no more than acknowledgment. “Bless-
ing” means that it is truly revealed in a person’s mind and heart.

TP 1M DONINANT MIRRIYA [ooox] DR ROADY MRYDY ODYD qwnl MO (e 0N
7,899 T3 2RIYT 1 T ORRAYY SRR T 102 INRIY PP Tnwan

And that this revelation be drawn “to the world and to the worlds of worlds” (le’alam ule’almei al-
maya), even into the lower worlds, such as this physical world; as in what is said, “Blessed is
Havayah, the G-d of Israel, from world to world.”

The Aramaic le’alam ule’almei almaya, usually understood as “forever and ever,” is read here as “to the

world and to the worlds of worlds”: we ask that the revelation reach every world, even this physical one. The
verse “Blessed is Havayah... from world to world” expresses the same idea.
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Along these lines [the Sages] instituted all of Pesukei deZimrah, from Baruch She’amar until the
reading of the Shema: to speak at length and expansively in praise of the Omnipresent — how His
Malchus is “the kingship of all worlds.”

The Sages arranged Pesukei deZimrah, the psalms and praises of the morning prayers from Baruch

She’amar until the Shema, for this purpose: to dwell at length on how G-d’s sovereignty extends over all
worlds, so that the one praying comes to feel it.
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And [they tell] how He is holy and separate, etc., until it is fixed “within a man, and [in] a deep
heart.” And through this he will come to the fulfillment of the reading of the Shema, “Hear, O

Israel.”

Pesukei deZimrah also describe how G-d remains holy and separate from the worlds He rules, and this con-
templation should continue until it is fixed deep within the person, “within a man, and a deep heart.” That
prepares him to fulfill the Shema properly.
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“Hear” is a term of understanding: to contemplate that “Havayah is One.” “One” (echad) means
that the seven heavens and the earth, and the four directions of the world, are nullified to the alef,
which is the Master (aluf) of the world.

“Shema,” hear, also means understand, so the Shema calls for contemplating that G-d is One. The word

echad (One) is spelled alef (1), ches (8) and dalet (4): the eight are the seven heavens and the earth, the four
are the four directions, and all are nullified to the alef, which stands for the aluf, the Master of the world.
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And just as in physicality there are seven heavens, etc., so in spirituality there are many levels, one
above the other, and all of them are nullified to Him, blessed be He — only that [there is] “Blessed
be the name,” etc.

Just as the physical world has seven heavens, the spiritual worlds have many levels, one above the other, and

all of them are nullified before G-d. What still allows them to exist as worlds is “Blessed be the name of the
glory of His kingdom,” said after the first verse of the Shema.
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For from the level of the large dalet of “One” there is drawn the level of blessing and drawing down,
to become the level of “the name of the glory of His kingdom,” etc. And through this he will reach
the level of “And you shall love.”

The large dalet of “Echad,” written oversized in the Torah, is the source from which G-d’s “name” is drawn
down into the worlds as “the name of the glory of His kingdom.” This contemplation brings a person to the
next verse, “And you shall love.”
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“And you shall love” (ve’ahavta) is a term of will. That is, that your will be that Havayah be your
G-d, “with all your heart” — with both your inclinations, the good inclination and the evil inclina-

tion — to turn darkness [into light], etc.

“Ve’ahavta,” and you shall love, is related to the word for will (avah, to want). The command is that your will
be that Havayah be your G-d, “with all your heart,” which the Sages read as with both inclinations, so that
even the evil inclination is turned from darkness to light.
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[That is,] that he uproot his will from the vanities of the world, so that he has a change of will, and
turn his will toward the One G-d; as it is written, “Whom have I in heaven? And with You, I desire

nothing on earth.”

This means uprooting one’s will from worldly vanities until one’s desire itself changes and is turned toward

G-d alone. The psalmist expresses it: “Whom have I in heaven? And with You, I desire nothing on earth.”
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SECTION 3 - 19-12

Ahavah rabbah: the hidden love
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Now, all this is the level of ahavas olam, as we say, “With an everlasting love (ahavas olam) You have

loved us (ahavtanu).” The meaning of “ahavtanu” is that this love is enclothed within our soul.

All this describes ahavas olam, named in the blessing “With an everlasting love (ahavas olam) You have
loved us (ahavtanu).” The Alter Rebbe draws on the word ahavtanu, with its ending “us”: this love is en-
clothed within our soul.
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For the soul can be avessel to contain and enclothe this love truly within itself, so that “its inside is
inlaid with love” — with this love. But ahavah rabbah is in the root of the soul, in the source from

which it was hewn, for “His people” is literally “a portion of Havayah.”

Ahavas olam fits within the soul, which can contain it fully, so that the soul is “inlaid with love,” a phrase
from the Song of Songs. Ahavah rabbah, however, is rooted in the very source of the soul, for the soul is “a
portion of Havayah,” literally a part of G-d.
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It is written, “And I, Havayah, have not changed”: for He, blessed be He, is above the bounds of
worlds, and there is no comparison to Him, blessed be He, at all — not even as in the analogy of a
drop [compared to] the waters of the ocean.

Malachi’s words “I, Havayah, have not changed” teach that G-d is entirely beyond the worlds and unaffected

by them. The worlds bear no comparison to Him at all, not even the comparison of a drop to the ocean.
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For although [the drop] is a tiny part, [one] of a thousand thousands of thousands and myriads of
myriads, nevertheless some comparison and relation applies, by virtue of its essence, which re-
sembles [the ocean]: for the essence of the drop, too, is water, exactly like the great sea.

A drop is tiny compared with the ocean, yet it shares the ocean’s nature: both are water. Between G-d and the
worlds there is not even this much in common.
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That is not so with Him, blessed be He: the chain of descending worlds (hishtalshelus) bears no
comparison [to Him] at all. Therefore, the love that is taken from this level is not truly enclothed

within the soul, and the soul cannot contain it; rather, it is in a hidden state.

Since the soul’s root is in G-d Himself, who is beyond all worlds, the love drawn from that root is beyond the
soul’s capacity. The soul, a vessel with limits, cannot hold it, so it stays hidden; this is why it is called the hid-
den love.
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And it comes to revelation at the level of “with all your might” (bechol me’odecha), etc. (See Tanya,
end of chapter 43; and see also chapter 19.)

When it is revealed, it appears as “with all your might” (me’od, “very much”), love without measure. The

Alter Rebbe refers the reader to Tanya, chapters 43 and 19, where these loves are discussed.
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Now, the difference between ahavas olam and ahavah rabbah is this: ahavas olam, which comes
from contemplation and the depth of one’s thought, is subject to interruption; for if his heart turns
to other things and his thought is occupied with worldly affairs, then it passes and departs from
him, etc.

Ahavas olam depends on contemplation, so it lasts only while the mind is on it. When a person turns to oth-
er matters and becomes absorbed in worldly business, this love fades.
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This is not so with the ahavah rabbah that is in the root of his soul, from the source from which it
was hewn: it has no interruption. For even if his heart turns to other things, in this there is no “one
opposite the other,” [nothing]| to stand opposite this love, to disturb it and interrupt it.

Ahavah rabbah, rooted in the soul’s source, is never interrupted. Every level of holiness has a counterpart

opposite it, “one opposite the other,” but this love has none, so nothing can stand against it to disturb or in-
terrupt it.
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Therefore this love remains in the form of a reshimu (impression), so that its memory is fixed in
the heart, “never to be moved, forever and ever.”

Because nothing opposes it, this love remains in the soul as a reshimu, an impression, its memory fixed in
the heart and never removed, “never to be moved, forever and ever.” It is always there, though hidden.
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But how will this ahavah rabbah come into revelation, so that it rises and reaches the level of “with
all your might”? About this they said, “Wine enters, a secret comes out”: [the wine]| is the Torah,
which is called by the name “wine.”

The question is how this hidden love can be brought into the open, so that it reaches the level of “with all
your might.” The answer returns to the opening saying, “wine enters, a secret comes out,” where the wine is
the Torah.

SECTION 4 - 113-14

The wine of Torah reveals the secret

XT° AR TR PY 90 7790 Dw 71700 N1 4077 99Y 8°37Y [m9725 00t 1 man ke PPIIR?I)
4748 m9102 11239 210 53 (75127 oot irman) 21 1R 46210 90 IR DR Q9POR

As our Sages, of blessed memory, said, “The words of the Scribes are more pleasing to me than the
wine of Torah.” For about love it is said, “And G-d saw the light, that it was good”; and our Sages, of

blessed memory, said, “that it was good” — to hide away in the Torah.

The Sages call the Torah “wine,” as in their saying that the words of the Scribes are dearer than the wine of
Torah. The light G-d saw “that it was good” is identified with love, and the Sages say it was hidden away in the
Torah, so the Torah holds the hidden light of love.
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And when the wine of Torah enters, the secret —which is the hidden light of love — comes out from
concealment into revelation, so that there is in him a revelation of the ahavah rabbah rooted in the
root of his soul, in the source from which it was hewn, at the level of “with all your might.”

When the wine of Torah enters a person, the hidden light of love emerges into revelation, and the ahavah
rabbah rooted in his soul is revealed as love “with all your might.”
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And about this it is said, “You open Your hand (yadecha).” “Yudecha” (“Your yuds™): these are the
levels of the contractions (tzimtzumim), many and mighty, from the Infinite Light (Or Ein Sof),
blessed be He, so that there be the chain of descent (hishtalshelus) of the levels, from cause to ef-
fect, etc.

The verse “You open Your hand” alludes to this: its word yadecha, “Your hand,” is read as yudecha, “Your

yuds.” The small letter yud represents contraction (tzimtzum): the many great contractions of the Infinite
Light that allow a chain of levels to descend, cause to effect.
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And the source of the coming into being of the worlds from nothing to something is from the
Supernal Will, blessed be He. And through the Torah, which is His wisdom and His will, blessed be
He, [He] opens the yuds and the contractions, so that there is a revelation of the Supernal Will,
blessed be He.

Creation from nothing has its source in G-d’s Supernal Will, which is concealed behind the contractions. The

Torah, being G-d’s wisdom and will, “opens” these yuds, so that His will is revealed.
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“And satisfies every living thing”: that is, in all the life-force and light that spreads through the
worlds, from the head of all levels, etc., there should be the level of will — that the level of the
Supernal Will, blessed be He, rest and be revealed in them. And it is drawn to the soul of man as
well, so that the Supernal Will within his soul is revealed in him.

The verse continues “and satisfies every living thing [with] will.” This means that within all the life and light

in the worlds, from the highest level down, G-d’s will should rest and be revealed; and within a person, the
Supernal Will present in his own soul should be revealed.
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That is, the ahavah rabbah rooted in the root of his soul, beyond what the soul can bear; since the
Supernal Will has come to revelation in him below, in the garments of the soul, speech and action
— through speech in Torah study and the action of the mitzvos. Therefore our Sages, of blessed
memory, said that a person is asked, “Did you set fixed times for Torah?”
The will within the soul is the ahavah rabbah rooted in its source, beyond what the soul can hold. It is re-
vealed when the Supernal Will becomes manifest in the soul’s outer garments, speech and action, through

speaking words of Torah and doing mitzvos; that is why a person is asked at his judgment whether he set
fixed times for Torah.
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For through this he will arouse the love from above in the root of his soul, which is not enclothed in
any vessel that conceals and hides; there is nothing like it, nor any likeness of it, in the “one oppo-
site the other” mentioned above; and it has no interruption, so that even while he is occupied with
other matters, this love will be fixed in his heart.

Fixed Torah study arouses the love from above in the soul’s root, a love not clothed in any concealing vessel

and without any counterpart on the opposing side. So it is not interrupted: even while he is busy with other

things, this love stays fixed in his heart.
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And from this he will come to “and you shall speak of them,” etc. (See Iggeres HaKodesh, the sec-
tion beginning “It is stated at the beginning of the fourth chapter of Megillah: ‘And one who makes
use of the crown,’ etc.” — of one who studies halachos, etc.; see there.)

From this he comes to “and you shall speak of them,” speaking words of Torah at all times. The Alter Rebbe

refers to the epistle of Iggeres HaKodesh that opens with the Talmud’s teaching about “one who makes use
of the crown,” explained as one who makes use of a person who studies halachos.
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SECTION 5 - 115-17

Red of eyes: love in delights
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With this the verse “Red of eyes from wine” will be understood. “Eyes” is [as] in what is written, “My
eyes are always toward Havayah”; “Behold, the eye of Havayah is toward those who fear Him.”

Now the verse can be explained. “Eyes” recalls “My eyes are always toward Havayah” and “the eye of
Havayah is toward those who fear Him”: a mutual gaze between a person and G-d.
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This is the level of “gazing upon the glory of the King,” that is, that the light of love for G-d shine in
his heart in the manner of sight, which is the level of love in delights — a level that surpasses all of

them, above ahavah rabbah and ahavas olam.

This gaze is “gazing upon the glory of the King”: the light of love for G-d shines in the heart like sight, and
this is called love in delights. It is higher than both ahavah rabbah and ahavas olam.
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(This needs examination in light of Tanya, chapter 43, which implies that ahavah rabbah is love in
delights. One must say that there are two levels of ahavah rabbah. The first is the love mentioned in
Tanya, chapter 19, when it comes to revelation, when it is not at the level of revealed delight.
In a parenthetical note the Alter Rebbe raises a difficulty: Tanya, chapter 43, identifies ahavah rabbah with
love in delights, while here love in delights is above it. He resolves it by distinguishing two levels of ahavah

rabbah; the first is the hidden love described in Tanya, chapter 19, when it is revealed but without revealed
delight.
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Greater than it is ahavah rabbah in delights. See elsewhere, on “My sister, My beloved, My dove,”
etc.; there it is explained that “My sister” is from the side of natural love, and “My dove” is love in
delights.)

The higher level is ahavah rabbah with delight, which is love in delights. He cites his explanation elsewhere
of “My sister, My beloved, My dove”: “sister” is natural love, “dove” is love in delights.

likuteitorah.com/torah-ohr/vayechi/4/ 14
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As in what is written, “Your eyes are doves”: like a pair of doves that constantly gaze at one another
and delight, etc., so shall the bond of love be, in wondrous and mighty cleaving, until his eyes and
his heart are all the days only “to gaze upon the glory of the King.” As is written in the Zohar on

“Turn away your eyes,” etc.: “that set Him ablaze with flames of love.”

The main text resumes with “Your eyes are doves”: as doves gaze constantly at each other and delight in it, a
person’s bond of love with G-d should be so intense that his eyes and heart are always turned to gazing at the

King’s glory. The Zohar on “Turn away your eyes” describes eyes that set G-d ablaze with flames of love.
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That is, that the love blaze and flame in a person’s heart, to delight in G-d more than all [else], until
there is no power in his soul to contain the love in the heart, except as sight from outside. (See

elsewhere, on “Your eyes are doves,” and on “Let me see your appearance.”)

The love burns so strongly, as a person delights in G-d above all else, that the soul has no power to hold it
within the heart; it relates to it only as sight, which perceives something that remains outside oneself. The
Alter Rebbe refers to his explanations elsewhere of “Your eyes are doves” and “Let me see your appearance.”
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This is the meaning of “red of eyes”: the redness of the eyes, for the redness of the eyes comes from
the intensity of the “fiery sparks” that “set Him ablaze with flames,” etc.
This is the “redness of the eyes” in the verse: eyes reddened by the intensity of the “fiery sparks” of love that,

in the Zohar’s words, set G-d ablaze. The red of chachlili is the glow of this love in delights.
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And this is the level of the special quality and rank of Shabbos: “Then you will delight,” etc., “and
you shall call the Shabbos a delight.” But “one who toiled on the eve of Shabbos,” etc.

Love in delights belongs to Shabbos, of which Isaiah says “Then you will delight in Havayah” and “you shall
call the Shabbos a delight.” But, as the Sages say, “one who toiled on the eve of Shabbos will eat on Shabbos”:
the delight must be prepared beforehand.
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Therefore, all the weekdays one must toil with his soul to arouse ahavah rabbah and ahavas olam;
and through this he will reach the level of love in delights that is revealed on Shabbos.

During the weekdays, therefore, a person must toil with his soul to arouse ahavah rabbah and ahavas olam.
That effort brings him, on Shabbos, to the love in delights that is revealed then.
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Now, all this comes from the level and rank of wine: the wine of Torah. And this is “chachlili”:
“every palate (chech) that tastes says, ‘For me, for me’ (li li).”

All of this comes from wine, the wine of Torah. The Talmud reads chachlili as chech li li: “every palate that
tastes it says, ‘For me, for me.’”
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For the level of the palate that tastes the wine will be revealed, that is, the level of Chochmah and
the reasons (te’amim, “tastes”) of the mitzvos, which are the level of the supernal delight.

The palate that tastes the wine is Chochmah and the reasons of the mitzvos (te’amim, which also means

“tastes”), the supernal delight. When these are revealed, a person tastes the sweetness of G-d’s wisdom.
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And through this he is elevated, ascent after ascent, “for me, for me,” to the highest heights. (The
meaning: “the palate that tastes” is the level of love in delights revealed on Shabbos, which is the
level of the Name Av (72) of Chochmah;
Through this taste he rises, ascent after ascent, saying “for me, for me,” to the highest heights. In a paren-
thetical note the Alter Rebbe identifies the tasting palate with the love in delights revealed on Shabbos, the

level of the divine Name Av (the spelling-out of Havayah whose numerical value is 72), which belongs to
Chochmah.
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and then it says “for me, for me” twice, that is, the two loves mentioned above, ahavah rabbah and
ahavas olam, are included in it. These are Mah (45) and Ban (52), for Mah refines Ban; and through
the union of Mah and Ban there is revealed on Shabbos the level higher than both of them, the lev-
el of the Name Av: love in delights.)

The doubled “for me, for me” stands for the two loves contained in love in delights: ahavah rabbah corre-
sponds to the Name Mah (45) and ahavas olam to the Name Ban (52). Mah refines Ban, and through their
union on Shabbos the higher level of Av is revealed: love in delights.

SECTION 6 - 118-21

White of teeth from milk
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“And white of teeth from milk.” The meaning: the teeth are what grind the food so that it is digested

in his innards, through which it becomes nourishment for the body.

The second half of the verse, “white of teeth from milk,” begins with what teeth do. Teeth grind food so that it
can be digested and nourish the body.
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Whereas if he does not chew and grind the food with his teeth, it will not be digested at all, and it
will not be food and satisfaction for him.

Food swallowed without chewing is not digested and gives no nourishment or satisfaction. The next para-
graph applies this to divine service.
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So too, by way of analogy: in order that there be food for “the 248 limbs of the King,” so that his
soul be a chariot for them and that it be truly united with the soul, there must be the level of teeth
that grind and crush.

The 248 positive mitzvos are called “the 248 limbs of the King.” For a person’s service to be real nourish-

ment for them, so that his soul becomes a “chariot” for them, wholly united with them, he needs the spiritual

equivalent of teeth that grind and break things down.
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That is, to crush and sift all his deeds, words and thoughts, and to scrutinize and examine them,

and to be one of the “masters of accounting,” to weigh all his ways and to measure out his paths.

The “teeth” are self-examination: breaking down and sifting all one’s deeds, words and thoughts, scrutiniz-
ing them, and being among the “masters of accounting” who weigh all their ways and measure out their

paths.

TR Dap° AW WD PI0Y N33 71917 (10 07 byw] IOV PWYNA PIRTH (xanam) AN 11w P 20
PR 70 NI AT 12PN 2R NR0em YT

In the language of the Gemara this is called “meticulous in his deeds.” Through this there will be a
kind of digestion in the soul: the good it will take in as food and satisfaction, and the waste mixed in

— a foreign admixture and refuse — it will push outside.

The Gemara calls such a person “meticulous in his deeds.” Through this scrutiny his service is “digested” in
the soul: the good is absorbed as nourishment, and the foreign admixture mixed into it is pushed out like
waste.
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So too in the matter of refining the emotive attributes (middos), love and awe: “each one according

to what he measures in his heart,” he weighs in the scales of his intellect what true love for G-d is.

The same applies to refining one’s love and awe. Each person, “according to what he measures in his heart,”

weighs with his intellect what true love for G-d is.
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And [he weighs] what the level of “turning darkness [into light],” etc., is in absolute truth — to weary
himself with toil of the soul to come to this level, so that it is fixed in his heart in absolute truth,

without imaginings, etc.

He must also weigh what it truly means to “turn darkness into light,” and toil with his soul to reach that level.
The change must be fixed in his heart in truth, not in imagination.
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And there are many ways like this, known to “those who seek Havayah,” who “will understand

everything” on their own: that one must scrutinize and examine, etc., and weary oneself, etc.

There are many such paths, familiar to those who seek G-d, who will recognize them on their own. All of
them require scrutiny, self-examination and toil; this is the work of the “teeth.”
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But afterward he will reach the level and rank of milk.

After the toil of the “teeth” comes the level of milk.
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Just as milk, by way of analogy, makes the infant grow, so that his limbs grow, so the level of the
milk of Torah makes his emotive attributes (middos), love and awe, etc., grow, so that he has the
greatest love and awe, in the maturity of the intellect (gadlus hamochin).

As milk makes an infant grow, so that its limbs develop, the “milk” of Torah makes a person’s emotions, his

love and awe of G-d, grow, until they are of the greatest kind, born of mature, expanded intellect (gadlus
hamochin).
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(For the limbs are the emotive attributes, chiefly Chesed, Gevurah, Tiferes, Netzach, Hod and
Yesod, and the level of Chochmah, Binah and Daas within them, which sustain them; and each one
of these three kinds of levels comprises all of the above, making 81. And each level divides into
three levels, head, middle and end, making 243. And their root is the five Chasadim (kindnesses)
that bring growth, making 248.)
A parenthetical note explains why the emotions are called limbs and arrives at the 248 limbs of the body. The
six emotive Sefiros together with Chochmah, Binah and Daas within them make nine, each comprising all

nine (81); each has a head, middle and end (243); and their root, the five Chasadim that bring growth, com-
pletes 248.
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This is “washed with milk,” etc.: the milk washes the emotive attributes, and they are transformed
from one essence to another, so that his heart is transformed and he becomes like an entirely dif-

ferent person, with all his attributes changed, equally, for the good.

This is the Song of Songs’ image of eyes “washed with milk”: the milk of Torah washes the emotions so that
they are transformed in their very nature. The person’s heart is changed, and he becomes like another per-
son, with all his traits turned to good.
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And from this will follow “white of teeth”: there will be in them the quality of whiteness and bright-
ness in the refinement of the attributes, ascent after ascent, to the highest heights, in the manner
of sensory sight — not through toil, the toil of the soul and the toil of the flesh; rather, it will reach

him at once, etc.

From this comes “white of teeth”: his refinement of his emotions becomes clear and bright, rising ever high-
er. He no longer needs to toil and labor to see the truth; it reaches him at once, as clearly as physical sight.
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And this is “red,” etc., “from wine,” etc., “from milk,” etc.: the levels of wine and milk all become
the level of chachlili — “for me, for me” — to the highest heights.

The parts of the verse thus come together: the red eyes from wine and the white teeth from milk all become
chachlili, “for me, for me,” rising to the highest heights.
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IN ONE'S AVODAH

Set fixed times for Torah study, so that its wine draws out the hidden love of your soul and keeps it with you

even in your other affairs. During the week, toil in contemplation and examine your deeds, words, thoughts

and feelings honestly, so that your love for G-d is true and not imagined; this earns the delight of Shabbos,

and the milk of Torah then makes your love and awe grow until the change in your heart comes clearly and

without strain.

QUESTIONS FOR DISCUSSION

1.

ook W

According to the maamar, why can ahavas olam be interrupted by worldly affairs while ahavah rabbah
cannot?

How does the analogy of a drop and the ocean show why the soul cannot contain ahavah rabbah?
What does it mean that the Torah “opens the yuds,” and how does that reveal the love hidden in the soul?
Why is love in delights linked to Shabbos, and what does weekday toil have to do with it?

What is the difference between the work of the “teeth” and the work of the “milk” in refining one’s love and
awe?
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PARAGRAPH 1
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Another transcript (hanachah) of this maamar, recorded
by a different listener.
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Yaakov blesses Yehudah: “His eyes are red from wine, and
his teeth white from milk”; plainly, his land will be so rich
in vines and pasture that wine and milk abound. The maa-

mar explains the verse phrase by phrase as two powers of
the Torah.
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His eyes shall be red with wine, And his teeth white with

milk.
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A manuscript variant: this manuscript reads “Now it is
written, ‘wine that gladdens’” in place of the printed
wording.
KEHOT'S NOTE
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In Yotam’s parable the trees ask the vine to reign over
them, and it answers, “Shall I give up my wine, which
gladdens G-d and men?” (wine is poured on the altar). The
Alter Rebbe asks how wine can gladden G-d.
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And the vine said unto them: Should I leave my wine, which

cheereth G-d and man, and go to hold sway over the trees?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara notes that “wine” (yayin) and “secret” (sod)
both have the numerical value seventy: when wine enters,
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a secret comes out. The maamar reads the wine as the
Torah and the secret as the hidden love of the soul.
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PARAGRAPH 2
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Isaiah calls, “Come, buy and eat... without money and
without price, wine and milk.” The Alter Rebbe reads wine
and milk as two aspects of the Torah, which is given freely.

Isaiah 55:1’:17117°yw°
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1391 1% 971 K921 ADI7RI92

Ho, every one that thirsteth, come ye for water, And he that

hath no money; Come ye, buy, and eat; Yea, come, buy wine

and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

TN DY ORPW 3,70 XPYRw N7IpDa PI0OT IR AR LK, Y

ManN’a w°

Tanya chapter 44 explains that each of the two levels of
love, ahavah rabbah and ahavas olam, divides into count-
less levels, each person according to his own measure.
KEHOT’'S NOTE
IMRTIR PrD°On .87 °Y 170N NPNRY Nnvw 017w NN LT D R°IN R

L1T12Y7 0IVIP N102 0DT P71 X7 NN

17102 %3 — 1R MY

Or HaTorah has the same wording as printed here.
KEHOT'S NOTE
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PARAGRAPH 3

9 N° RIAW PR — N2ART W

A manuscript variant: this manuscript lacks the words
from “the love” to “how He, blessed be He.”
KEHOT’'S NOTE
PR 0 XNY9 414 22

10 v 92 — wInn W

A manuscript variant: this manuscript lacks the words
from “renews” to “every day.”
KEHOT'S NOTE
.XN°% :633 722

1" Y7om Moty
David praises G-d: “Your kingship is a kingship of all
olamim”; plainly, a kingship for all ages, everlasting. The
Alter Rebbe reads olamim as “worlds”: G-d’s Malchus is
the level from which all worlds are created and kept in
existence.

Psalms 145:133:7”np 0°2°1n
71 7977222 ANPYRR 0ONPYPD MoPR AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

., np ooonn

12 °1NMM DOPPY — 95 MW

A manuscript variant: this manuscript lacks the words
from “for” to “higher and lower.”
KEHOT'S NOTE
.XN"% 633 7122

13 0915 NN 1R NN

From the Levites’ prayer: “You alone are G-d... and You
give life to them all.” It is cited to show that all worlds re-
ceive their life from G-d.

Nehemiah 9:67:’v 1°nm1
DNI¥™22) DORYT "Ry DWINS [Py AN 7727 MoKt
X231 D72°NK MR AAKY D2 TWK22) 0O P TR0 YIRT
:OMNAYR 37 DNEN
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,07
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PARAGRAPH 5

14 YRR DOWAN

Isaiah rebukes a people whose “fear of Me is a command-
ment of men learned by rote.” The Alter Rebbe uses the
phrase for knowledge of G-d’s sovereignty that is merely
learned and not truly felt.
Isaiah 29:1337:173 1°yw°
PIY 1271 211722 PND PRI MO QYT WA "D 1Y IR MR
ST DOWIR MER TN DORT M "
And the L-rd said: Forasmuch as this people draw near, and
with their mouth and with their lips do honour Me, But have
removed their heart far from Me, And their fear of Me is a

commandment of men learned by rote;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6

15 SR TPRNR T2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
P

16 | Kehot’s note points to I Chronicles 16:36 for these words.
I Chronicles 16:36772:1”1 X 01°1 127
DHm1 TR Y722 1R 0Py T 07Tt PRI 2P o 12
"o
Blessed be the L-RD, the G-d of Israel, From everlasting
even to everlasting. And all the people said: ‘Amen, ‘and

praised the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17 aPIY 7YY QRIYT IR BRIWT SPRN 1 71Na

The psalm closes, “Blessed is Havayah, the G-d of Israel,
min ha’olam ve’ad ha’olam”; plainly, “from everlasting to
everlasting.” The Alter Rebbe reads it “from world to
world”: the blessing, the drawing down of G-d’s name,

reaches every world, even this physical one.
Psalms 106:481"1:1"p 0°2°1n
~970 TR 0¥ K1 0T T DPIYNTIR PRI PN T2
PR

Blessed be the L-RD, the G-d of Israel, from everlasting even
to everlasting, and let all the people say: 'Amen.' Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

18 mawa — o099 W

A manuscript variant: in place of the words from “and ex-
pansively” to “in praise,” this manuscript reads “in the
verses of His praise” (112w *p1023).
KEHOT'S NOTE
M2 °P10D3 :633 7122
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PARAGRAPH 7

19

20

21

22

23

PRy 291 WK 27p2

David describes the wicked who plot in secret: “the inner
thought of each man and the heart are deep.” The Alter
Rebbe borrows the words for contemplation that becomes
fixed in the depths of the heart.
Psalms 64:7°1:7°0 0°2°11n
PRy 29 ¥R M) wann wan unn niymien?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and
the deep heart.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

1,70 0°%nn 27y

BN YR

Moshe calls to Israel: “Hear, O Israel, Havayah is our G-d,
Havayah is One,” the first verse of the Shema. The Alter
Rebbe reads “Hear” as understanding and explains “One”
through its letters.
Deuteronomy 6:4°7:1 0°727
TR T APRYR T PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

m1an N yuw

The opening maamar of Torah Ohr (1a) explains “Shema”
as understanding and reads its large ayin as the seven su-
pernal attributes, still nullified in their source.
KEHOT'S NOTE
.2,1% K, Doy o

D°Y°P7 °1 NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
17D X700 X Y0

a2Y MM T PR BOYOPN T INR

The halachah is to prolong the ches of “Echad” to crown
G-d in the heavens and the earth, and the dalet to think
that He alone rules the four directions of the world. The
Alter Rebbe draws on this reading of the letters of “One.”

Shulchan Arukh, Orach Chayim 61:60%n1 R 71y now
":R"0

PRI DM@ 77PN PRRW 21D IR YW nOna PARAY PR
TAR P NPT PIRM NP AT YRIRIY MADIDAT 1 mow
R21 020 NMMA 72 Swm mya T 1rapne (e My
7awnnn °B3 WRIT MBa? DM v AT NPwIn Y PR

MM 791 Tom 19Yn

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

likuteitorah.com/torah-ohr/vayechi/4/
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PARAGRAPH 8

24

25

26

7987 TSR RI7 N2NY

The note points to Sefer HaChakirah’s discussion of the
root avah (to want), from which “ve’ahavta” is understood
as will.

Song of Songs 7:1°X:"1 0°7°wi1 °w

Heginfehl
Return, return, O Shulammite; Return, return, that we may
look upon thee. What will ye see in the Shulammite? As it
were a dance of two companies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

AT X LR (A7OWN DRI ¥UXM PUIY 17PN N80 AR LR Nwhn
7,39 R TR LR L0 IR LT, 00 TMRYNa NP LAk Iya 2, mp

130 awa a2 Baa

Moshe commands, “And you shall love Havayah your G-d
with all your heart, with all your soul and with all your
might.” The Alter Rebbe reads “And you shall love” as a
matter of will.

Deuteronomy 6:5°77:"1 %7127
STRR™P231 TWDI 233 73377223 TR M AK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Berakhot 54a:6:X 771 N1>72

DITXY” MWRIY 72070 5Y Ty ows Ay P¥ 9737 07X 70

»ITR7 92217 LW NX D1 KA 197K — PWD1 92217 .Y 1M
TTIR RITY 7T 7T 922 — PR 9227 0K 127 L7390 992 —
A2 T Ay

A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

X ,71M392 .7 ,1 0°927

onwa oo n
Asaf says to G-d, “Whom have I in heaven? And with You, I
desire nothing on earth.” It expresses the change of will in
which a person wants nothing but G-d.
Psalms 73:257172:37y 0°2°nn
{PIN2 RYDNR? 0P DY 297n
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE

YPTIR 1°2Y °N3) :N2°P A0 2,RAWNN 1 71D 07 NYMIRA LD L3y 079N

»1an P7 IR B3 NP PR 1120w nRIynn Iphan nanRn X

R 991 0219 9220 1187 Py PO 191 P71 WA R XM R
.07y .(>nxan

27 | Kehot’s note points to Genesis 49:12 for these words.
Genesis 49:1227:0”1 N°WKR12
12700 DI TR DY 27720T
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 9

28 120K 7189 7210

The verse describes King Shlomo’s palanquin, “its inside
inlaid with love.” The Alter Rebbe uses it for ahavas olam,
which fills the soul from within.
Song of Songs 3:10:’3 0°7°wi W
nias NN A18Y 1990 I 12979 371 I0T°R 9 Py YTy
0977
He made the pillars thereof of silver, The top thereof of gold,
The seat of it of purple, The inside thereof being inlaid with
love, From the daughters of Jerusalem.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

29 MY wHn T P D

In his song Moshe says, “For Havayah’s portion is His
people, Yaakov the lot of His inheritance”: G-d chose
Israel as His own. The Alter Rebbe reads the words the oth-
er way, with “literally”: His people is a portion of Havayah,
the soul truly a part of G-d, and ahavah rabbah is rooted
there.
Deuteronomy 32:9'0:3°% 0°727
NP %an 2Py Y °n pon 03

For the portion of the L-RD is His people, Jacob the lot of
His inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

30 | Kehot’s note points to Judges 9:13 for these words.
Judges 9:132:'v 02w
D22 DY DP2K Mol *win N 007 1937 07 TeKm
:078Y777Y Y17
And the vine said unto them: Should I leave my wine, which
cheereth G-d and man, and go to hold sway over the trees?
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
31 | Kehot’s note points to Isaiah 55:1 for these words.
Isaiah 55:1°R:1”117°yw°
192% 1397 193K) 112% 157 703 I97PR WKY 0717 197 RPETPD Vi
:29M1 172 7R K192 paKiva
Ho, every one that thirsteth, come ye for water, And he that

hath no money; Come ye, buy, and eat; Yea, come, buy wine
and milk Without money and without price.

likuteitorah.com/torah-ohr/vayechi/4/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10

32 MPIR NP T INY

Through Malachi G-d says, “For I, Havayah, have not
changed, and you, children of Yaakov, have not ceased.”
The Alter Rebbe uses it to show that G-d is beyond the
worlds and is not affected by them at all.

Malachi 3:61:°2 "2x7n
:00°72 K2 23712 DAY "NPY K7 °7 71K 3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RD7

33 TN P93

“With all your might” (bechol me’odecha): love without
measure. It describes how ahavah rabbah appears when it
is revealed.
Deuteronomy 6:5°77:1 0°7127
R332 TWRI223 73377793 RPN M NN DI
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

34 V.. 2”2 D”0 N°In2

the passage shares nothing with the note
KEHOT'S NOTE
LIP30 NPMIRA AT 0BT K 0IDT R™MN2 LT ,0 73TMA n7IpY XA

AT RMY 633 .414 22

35 | Kehot’s note points to Eruvin 65a for these words.

Eruvin 65axr 170 1°217°y

PARAGRAPH 11

36 waRAT Im

Or HaTorah on Pinchas quotes a passage from here and
from the biur that follows.

KEHOT'S NOTE

22712 n”w‘?z .173,7‘?'! TIR°2IY ,IRDN YUP RO 1IPR Y OMID N7NIN2

LK, 999 1032 IR LIRDD hRn 2 ,no pha LT,

37 ma%In MNP

After “from the source from which it was hewn,” Or
HaTorah adds the reason: “for His people is literally a por-
tion of G-d, and it is written, ‘I, G-d, have not changed,’
etc.,” and then “therefore.”
KEHOT'S NOTE
L19% 15 25019 PNaw KD 7 2IRY 1Y wan T po °” 101 aw N7MRa

38 oD 17 PN UIINY

the passage shares nothing with the note
KEHOT'S NOTE
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39

40

7721 ,p0D 19 PR IRY *2 99900m 17T KMN2 (9P Y K7HIN n7h0a
31129 720K X LT2°BN MR PORT 1P W TIRY [3 ,39=] U3 nPwIn
K112 1Y NAMD M PR S15° 190w SR DONIYN2 72X XY
55 @RI RTW 9™ Awn Owyw PR oUY IR L5027 wrRa TMYN2
X7 RTI2 PRI TN XY PAW 7YY ,pRnyT YIYON PN AN 0 s

.O”y ,poDn 1

TNy e PN

The note explains that the love meant here is that of the
yechidah.
KEHOT'S NOTE
2,12 R¥N ﬂ”w’? 3% MINTR PUD NAAT AT PMNAT N2ARY 100
79y 0°RI9PM2 NANoN TANR 99Y °R 9720 772AN-0°39Y7 9902 ARM
.50y 0°137 N7MIRA 7IR72M 380

monmye

Kohelet says, “G-d made one opposite the other.”
Chassidus reads it to mean that every level of holiness has
a counterpart on the side opposed to holiness; the Alter

Rebbe says that ahavah rabbah has none.
Ecclesiastes 7:1477>:t noip
ey Tlfg'h?;:j’? m-nX 03 AR7 Ay 0P 23wl 1 n2iv o2
TRARR PN DIRT R¥R? XY NI27°29 DP2R7T
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12

41

42

43

731 7Y vIRn D3

The psalm says G-d set the earth on its foundations, “nev-
er to be moved, forever and ever.” The Alter Rebbe applies
the words to the impression of ahavah rabbah, which nev-
er leaves the heart.

Psalms 104:5’17:7°p 0°2°1n
TY1 0799 vIART22 1719900y TIRTTD
Who didst establish the earth upon its foundations, that it

should not be moved for ever and ever;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

9787 22

“With all your might”: the boundless love that ahavah rab-
bah becomes when it is revealed.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72257222 TR2X 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

710 Y9 1% D193

“Wine enters, a secret comes out.” Here the Alter Rebbe
identifies the wine with the Torah, which draws the hidden

likuteitorah.com/torah-ohr/vayechi/4/

44

2%mm 0°aw 1271 170 003y 295on

love into the open.
Eruvin 65a:19-20°2-10"°:X 7170 1°217°Y
17 DRt DOYAW NYT 93 W) — 93702 2gNmT P2 X7 027 N
R¥? — 172 0121 .NPNIR D°¥W2 1A% »7I0™ ,NPNIR D°Yaw32 10
qo 0PwH D°PaR oma? RPN 17 R721 KD :pap v37 mR LTI0
2713 129K 0% N7 WY, 0°YYT?
William Davidson, Vocalized Aramaic -(CC—BY.—NC) N '

1T 971K 7N 782

the passage shares nothing with the note
KEHOT'S NOTE
.(CIW) MR IR 70T WA NMIPY AR

PARAGRAPH 13

45

46

47

48

077 %5y B°21Y PU1INGS

The sources of this saying are listed at 52d, where a maa-

mar sets out to explain the Sages’ words on “For Your love

is better than wine”: “The words of the Scribes are more

pleasing to me than the wine of Torah,” and asks why it
says “to me” (alai).

KEHOT'S NOTE
7,21 71P% 101

290 55 TINT NN DOPON R

“And G-d saw the light, that it was good.” The Alter Rebbe
identifies this light with love.
Genesis 1:47°R N°wx12
TN 127 73R 172 2°RPK 9727 230770 1IRTTNR 07K R
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,R NPWRA2

77102 1D 210 0

The Gemara says that the light created on the first day was
hidden away for the righteous in the time to come, deriv-
ing it from “And G-d saw the light, that it was good.” Here
the Alter Rebbe says it is hidden in the Torah.

Chagigah 12a:10-11x"-":X 2> 12°n

* 7RI DX D°PPR K771 0RIY K7 TNY? 0op0TER — it e

ARTY 1172 7230 7D PUTE 1IMRY MY P77 KPR Y2307 PRY 72
MR 0O T3 IR MKW MR 0OR7TEP Y 1IN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

D M2 Y M7IN2 1170 AR 190 DOpPTRY A T L0 12TRa nMpha
mann BT (X2 TNYD 0opUTEY) R L2 AN IRTY OXR UURpT MmN
.YN2 37°Y 77BN B70 AR LUPWYAN DWa NPWRI2 D 0°DR

N2 M

Likkutei Torah, cited in the Kehot note, refers to this
Zohar passage for the teaching that the hidden light was
stored in the Torah. The Zohar says that wherever people
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49

50

toil in Torah at night, a thread of that hidden light is drawn
down upon them.

Zohar, Terumah 37:415-38:424-1vn:1”> TN M 980
775n:1m"

Said R. Judah: ‘Had it been hidden away altogether, the
world would not have been able to exist for one moment. But
it was only hidden like a seed which generates others, seeds
and fruits, and the world is sustained by it. There is not a day
that something does not emanate from that light to sustain
all things, for it is with this that the Holy One nourishes the
world. Moreover, whenever the Torah is studied by night, a
little thread of this hidden light steals down and plays ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

T°7° NN M2

David praises G-d: “You open Your hand and satisfy every
living thing [with] favor (ratzon)”; plainly, G-d provides
what every creature desires. The Alter Rebbe reads “Your
hand” (yadecha) as “Your yuds,” the divine contractions
that the Torah opens.

Psalms 145:161"v:71"1p 0°2°1n
17937 °1792% Y22 7777NR 1nio
Thou openest Thy hand, And satisfiest every living thing

with favour.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

7102 PR IR LNDD 7UNM X ,I% yom nMpha v ,anp oobnn
T, IR0

RAnNRA DY — 0

A manuscript variant: this manuscript reads “about the
light of love” in place of “about love.”
KEHOT'S NOTE
LTAART IR PY 1414 22

PARAGRAPH 14

51

52

21903 MY — M 1w

A manuscript variant: this manuscript reads “so that there
be a drawing down of revelation” (%3 nowni NPAY).
KEHOT’'S NOTE
9%3 Nownn MY 414 T3

°n 5% yrawm
The verse ends “and satisfies every living thing [with] fa-
vor (ratzon)”; plainly, G-d fulfills every creature’s desire.
The Alter Rebbe reads ratzon as “will,” the Supernal Will
revealed in all life in the worlds and in the soul.
Psalms 145:1610:1771np 0°9°10
Hikgl ’tl"?;? ¥°2m 97°°NR nnie
Thou openest Thy hand, And satisfiest every living thing
with favour.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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55

56
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A manuscript variant: this manuscript adds “that even one
who cannot engage in Torah constantly should neverthe-
less set fixed times for Torah.”
Shabbat 30ax "> naw
KEHOT'S NOTE
" ERW 011 414 TN I PN MM — 2w A2 X LD nav
.TMIN% 0°NY Yap n7n TN 17INa oYL 10 RURY

770 2Ny nyap

When a person is brought to judgment he is asked, among
other things, “Did you set fixed times for Torah?” The Alter
Rebbe explains why: fixed Torah study reveals the love
hidden in the soul’s root.
Shabbat 31a:118™:X X*? naw
nR DNpY A7 DK LPTY TR PRIMY AYwI K] MK
27YIL°Y N°BY 27371 171932 NpdY ?MiNR 0°RY nyap ?hamNa
N7 DR K 727 19°BRY 7937 1A 137 0320 2NRa02 n7tR
712 %% 1PY7 (iMPYY MRY DTR? PUn K7 — KD OX PR — 113K
2730790 2R 172 %% Py 42 R AP APy 790 .ARy? e
PPy R DX 2037 :17 0K KD 7 0K
William Davidson, Vocalized Aramaic (CC-BY-NC)

02 nam R

Or HaTorah adds a summary: ahavah rabbah is hidden
and rooted in the soul because “a portion of G-d is His
people,” so it longs for its source, the Infinite One
Himself; it is taken from G-d’s essence and not from the
worlds’ nullification, and therefore it is called ahavah
rabbah.
KEHOT'S NOTE
NaMIonT "AAR RAW 97AR Iy CN1) cMX0P A0 oW Cnv NYMRA
T7IPRY 1090 NRTPY 1Y 1 PRM 9D Ma%IN MNP TN W NTIwIm
787 MR A IR RIAN P23 PPRDY 9712 MKW MY 7173 07K KINW
252 NAw> nn 7IORY 7R °P1 1071 PRPY 2152 T8N KDY OPRR MIngy
7137 X°W 7N POY Y RIT M9AT X ANRUEM TNy v Ry
.97y (WY YR N2 RO 1IN 7200 11"?57?[

02 n7am

“And you shall speak of them when you sit in your house
and when you walk on the way.” The constant love revealed
through Torah brings a person to this.
Deuteronomy 6:7°1:"1 0°127
72303 772 INIPM AP INIYR D2 MM TP ONNYY
SRPN
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

237 B RIOK 77T PRI Y

Epistle 29 begins with this Talmudic teaching and asks
why the halachos are called “the crown of the Torah.” It
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58

explains that the light hidden for the righteous, the delight
of “Then you will delight in Havayah,” is too great for the
soul to bear unless it is clothed in a garment drawn from
that light’s outermost level, which it identifies with the
power of will.
KEHOT'S NOTE
77797 1R0n RPY LI APTR 1D 3UXMOTUXR MImIpn fno2 191 .vD D
L27LYNR

The Gemara quotes the Mishnah “one who makes use of
the crown passes away,” and Reish Lakish explains: this is
one who makes use of a person who studies halachos, the
crown of the Torah. The epistle of Iggeres HaKodesh to
which the Alter Rebbe refers opens with this teaching.

Megillah 28b:147">:2 "> 197n

.MIR Y 703 Nk miwy
We have learned in another place: Whoever makes use of a
crown, passes away [from the world] and Resh Lakish
taught: This applies to one who accepts service from one
who can repeat halakhoth, the crown of Torah. And Ulla said
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

PARAGRAPH 15
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R ToRN Y
David says, “My eyes are always toward Havayah, for He
will free my feet from the net.” The Alter Rebbe reads
“eyes” in Yaakov’s blessing as this constant gaze toward
G-d.
Psalms 25:15770:7773 0°7°1n
2937 NYIR ROBPRIT 2D 179K TN Y
Mine eyes are ever toward the L-RD; For He will bring forth
my feet out of the net.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,75 8%%n

PRI DR T Y A
The psalmist says, “Behold, the eye of Havayah is toward
those who fear Him, toward those who hope for His kind-
ness.” G-d’s gaze toward a person answers the person’s
gaze toward Him.
Psalms 33:187:3"% 0°%°1n
AAT0M? DYPMN? PRTOR T Y I
Behold, the eye of the L-RD is toward them that fear Him,
Toward them that wait for His mercy;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

537y 73 A79TYNRDY :1RT° N MK 1011 633 .414 7122 .10 30 009N
M2 RIT 1R DR T 1Y YUDTYNR 1 9R 0

NOPRIT NP2 NPanORY

The Kehot note points to this Zohar passage for the phrase
“to gaze upon the glory of the King,” which here describes

likuteitorah.com/torah-ohr/vayechi/4/
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love in delights, a love like sight.
Zohar II, 47b2 1 27mt
KEHOT'S NOTE
.3,th 27 AR

A”n2 N°IN2 y Y

Or HaTorah raises the same difficulty: what is explained
here, that love in delights is above ahavah rabbah, seems
to contradict Tanya chapter 43, which says that ahavah
rabbah is love in delights.
KEHOT'S NOTE
2ART IRD R™N2 IR2NT 7RO .2 ,mow 2 73 °m% MR ART
AR RO ARY A1 °D R°IN2 R M0 ,17IRR "9ynd RO 0oaayna
PN Y MR D0 AR LY DoAayna

SN21°°0°Y9 SNINNR

The beloved knocks at his bride’s door: “Open for me, my
sister, my beloved, my dove.” The Alter Rebbe cites his ex-
planation elsewhere: “sister” is natural love and “dove” is
love in delights.

Song of Songs 5:2°2:’11 0*°w W

NN *N3P My NNY 27008 peiT T Yip Iy 291 MY v
11272 79707 NI PY KNI WKW

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°11° PPy
The beloved praises his bride: “Behold, you are fair, my
beloved... your eyes are doves.” Like doves that gaze at

each other constantly and delight in it, the soul gazes at
G-d with love in delights.

Song of Songs 1:151"v:’R 0*°wi 1w

03P Ty 197 737 N7y 1R 3
Behold, thou art fair, my love; behold, thou art fair; Thine
eyes are as doves. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On “Turn away your eyes,” the Zohar has G-d say that the
eyes of the beloved “set Me ablaze with flames of love.”
The Alter Rebbe uses it for love in delights that blazes be-
yond what the heart can contain.

Zohar III, 84ax ,70 2’m

KEHOT'S NOTE

STPART M 1187 TA1 I WA R L0 PPR 07N RT LK LTD Um

woim MPPanm ARPYNA XY 171N 0ONNNN3 "7 12 nvRR vanw

Y UAAN NP0 RY V71D TPV 2207 MR YW 1D RNTPWwA nPynd
.mn
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67
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69

q°%y 2201
The beloved says to his bride, “Turn away your eyes from
me, for they have overwhelmed me.” The Zohar reads it as

G-d saying that these eyes set Him ablaze with flames of
love.

Song of Songs 6:5°11:1 0*1°WiT W
STYPAT"IN WRIY 0PI YD TIYY 2327077 DOY VT T3y 2207
Turn away thine eyes from me, For they have overcome me.

Thy hair is as a flock of goats, That trail down from Gilead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0521 9°2%y 27y N2
Likkutei Torah explains “Your eyes are doves”: like a pair
of doves, male and female, that constantly gaze at each
other and delight in seeing each other, the Jewish people
are “to gaze upon the glory of the King,” and from every-
thing they can see that there is nothing besides Him.

KEHOT'S NOTE
2,7 wrnw 0Pt IR

T°R1R DX C1RAT 27
The Kehot note suggests that the reference to “Let me see
your appearance” may be to the maamar printed there.
KEHOT'S NOTE
LI ’Y 2995 0°21N2 AR °RnN2 097312 MANOT IR

R Rl Fih e whi

The beloved calls to his dove hidden in the clefts of the
rock, “Let me see your appearance, let me hear your
voice.” The Alter Rebbe refers to his explanation of this
verse elsewhere.

Song of Songs 2:1477°:’1 0*°Wi1 W

SMIRY PRV Y TP 72
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

70

7

Qo991 NPRINTR Wi
Or HaTorah brings in the name of the Maggid that there
are two kinds of redness: one is Gevurah, and the other
comes from wine, which is joy.
KEHOT'S NOTE
RIT R NORINTR °23°12 °2 W° °D ¥71 T°an0 OW2 R°21 R ,LOW 1RD N”MIN2
SW Y 971 07N R LANRY RIAW 19°72 RI7T 7201 77722

WN 2w

The bride asks, “Set me as a seal upon your heart... for
love is strong as death... its sparks are fiery sparks.” These

likuteitorah.com/torah-ohr/vayechi/4/
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fiery sparks of love are what redden the eyes in “red of
eyes.”
Song of Songs 8:6"1:’1 01w W
YR 20X N My™D AYiNrty onind 72975y onind vk
SNATPY WX "BYT PRY TRIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AP NAWD NNIPY 10 2NN IR

The prophet promises Israel that if they honor Shabbos,
“Then you will delight in Havayah.” This is the delight of
Shabbos, the love in delights.
Isaiah 58:147:n”117°yw°
N2 PPNPIRT PR (CNng) [NR2]77Y N2 TRy YN IR
27°71°2 *2 I Y
Then shalt thou delight thyself in the L-RD, And I will make
thee to ride upon the high places of the earth, And I will feed
thee with the heritage of Jacob thy father; For the mouth of
the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

23,00 9999 AR L LT, M Y

A1y naw® R
The prophet tells Israel to “call the Shabbos a delight”;
plainly, to treat it as a delight and honor it. Shabbos is the
time when love in delights is revealed.
Isaiah 58:13x™:n"17°yw°
3y W2 NXIR) YTR DP2 7390 Nivy 9N nIwn 1wHTDX
137 72T 7897 KIS TITT Ny in129) T390 M WiTRY
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W’y nww on
In the Talmud, G-d answers those who ask for reward in
the World to Come without having kept the mitzvos: “One
who toiled on the eve of Shabbos will eat on Shabbos.” The
Alter Rebbe applies it to the weekday toil in the two loves
that prepares the delight of Shabbos.
Avodah Zarah 3a:107:X °3 771 71712y
107 MK LMY WX P man ,09iy SY 1137 avinh
,N2W2 D3R NAY 37Y32 MLY » 10PIYIY DOV X T2 WiTRR
M3 L1278 7Y AR KPR 2N2W2 PIX 1277 N2Y 27y MW XY 0
ANIR Y1 197 ANy 12101 ¥ W PR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.349 1Y NANIONI IR 7Y K 773 7720-0°37Y7 9002 AR LK ,A 7Y
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PARAGRAPH 17

75 o5 35 TN QYT 70 P
Expounding the bounty of the Land of Israel, the Gemara
reads chachlili as chech li li: “every palate that tastes it
says, ‘For me, for me.”” The Alter Rebbe reads the tasting
palate as Chochmah and the doubled “for me” as the two
loves rising together.

Ketubot 111b:171:2 ®™p n121n3

12 1R MARP N@Wﬂ Rdyiaileld :17_31’? 'H?:’?Jj — 13°R MRA N?;Vﬂ

IR inYivY 0 9 1 0oy PYon” niv Tmbn — oyv

0% TINPR — 197 1°K 0°IP1PY D7 0YI7 NKA Rpw Y Y
PPN 1277 KPR PDOPW 1277 170 PR 72 03w 137

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

LDEN Y 271 27500 17HD LK LAY PN L LM TRpY KT 2,80 MaImnD
JJRDD 1781 3R 92TRa N7IpYa .2%pn

76 DY OYT 7Y 2Ry AR ROy L L O na hanY

This passage is copied in Or HaTorah, and from there it
appears that the wording here was corrected or added by
the Tzemach Tzedek.

KEHOT'S NOTE
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77 ktiehich

A manuscript variant: these manuscripts lack the paren-

“

thetical explanation, and manuscript 414 adds “without

end” after “to the highest heights.”

KEHOT’'S NOTE

Moy’ N INR 414 7123 .633 .414 7122 XN°7 :(Q°I¥N2 . . 7°1 D)

R”P? o0y NANR YT 7102 OW M%) NPMIRA PP PR TY R0

NP2 XPONOXY *M22 MAART APIN RIT 0°3°y 297951 B °nl) LA

RE” %0 DI9IW 710 17N Dw 7137 »Y K2 POM ,DI8Y AIYN N2 RoDnT

OO M N PP YR VARD A9ITA DOAAYNAW N 72K ,T0
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78 | Kehot’s note points to Deuteronomy 6:5 for these words.
Deuteronomy 6:5°77:"1 %727
STTRRT222 JWDI222 72277222 TR2X 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18
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The second half of Yaakov’s blessing, “and his teeth white
from milk,” which the rest of the maamar explains.

Genesis 49:1227:0"1 N°wR12

12700 D73W"1271 170 DY 227030
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His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 19

80 19 M12WNARY 19T PRWYR — 20w 17
A manuscript variant: this manuscript reads “his deeds
and thoughts,” without “words.”

KEHOT’'S NOTE
PMawnm Pwyn 1633 7122

PARAGRAPH 20

81 »aba qYwnT ONR 0199 T 9

The Kehot note also refers to this Zohar passage for the
phrase “each one according to what he measures in his
heart.”

Zohar I, 129b2 ,00p X”mt
KEHOT'S NOTE
R”MT O3 ARTY .2 ,30 RPAD 1o8nw — X ,K 92702 1MpY TRTpna Roan

.2,09p

82 »aba qYWwnT ONRm 0199 T 9

The Zohar, on “Her husband is known in the gates,” says
that each one knows G-d according to what he measures in
his heart. The Alter Rebbe applies it to each person’s own
work of refining love and awe.

Zohar, Vayera 9:153-164770p-3"1p:" X1 ,7717 7800

But of a truth the Holy One makes Himself known to every
one according to the measure of his understanding and his
capacity to attach himself to the spirit of Divine wisdom; and
thus “Her husband is known”, not “in the gates”
(bishe’arim), but, as we may also translate, “by measure”,
though a full knowledge is beyond the reach of any being.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 21

83 B9 11927 °11 Wwpan®

Shlomo says, “Evil men do not understand justice, but
those who seek Havayah understand everything.” The
Alter Rebbe uses it for the paths of self-examination that
sincere seekers recognize on their own.
Proverbs 28:5'1:173 own
195 1172711 *Wpam vDYn 11°27°KD Y71WIR
Evil men understand not justice; But they that seek the
L-RD understand all things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

84 10 wawe? pIPTY PIsY

A manuscript variant: this manuscript adds, “And all this
is the level of teeth; but all this is still the level of small-

ness of intellect, since one must scrutinize and weary one-
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85

86
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self, etc.” The note suggests that the printed text may have
dropped it because of the similar words.
KEHOT'S NOTE
Miavp »na 17y RIT 7D R L,0°1W N2 RIT 17217 :R011 633 7122
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Or HaTorah adds a reference to the biur on “Osri lagefen,”
where the thirty-two teeth are the thirty-two paths drawn
from Chochmah to refine one’s deeds, and compares the
spies: Yehoshua’s, sent to Yericho, are the “masters of ac-
counting” in thought, speech and action, the soul’s gar-
ments; Moshe’s are the refining of the emotions
themselves.

KEHOT'S NOTE
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2R 0 N2 YU L1NREY MTan 9925 170 nwnT L1199 °pan
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A manuscript variant: this manuscript does not have this
parenthetical passage.
KEHOT'S NOTE
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Likkutei Torah refers to the end of this maamar on
“washed with milk,” together with the maamar Basi
LeGani on “my wine with my milk.” It goes on to explain
honey as sweetness and delight, “Then you will delight in
Havayah,” which comes from the light that encompasses
all worlds.
KEHOT’'S NOTE
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The bride describes her beloved: “His eyes are like doves
by streams of water, washed with milk.” The Alter Rebbe
reads “washed with milk” as the milk of Torah washing
and transforming the emotions.

Song of Songs 5:1227:’11 0*1°wi W
:NRPR-PY Niaw® 2702 MM 0on PRp7ER"PY 071D 1Y
His eyes are like doves Beside the water-brooks; Washed

with milk, And fitly set.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

moynnon Ty
Or HaTorah closes with a summary of this section and of
the whole maamar: the teeth grind and sift one’s thought,
speech and action and refine love and awe; the milk of
Torah makes the emotions grow with mature intellect, and
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90

2%mm 0°aw 1271 170 003y 295on

from this comes the whiteness of the teeth, refinement
ever higher without toil.

KEHOT'S NOTE
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| Kehot’s note points to Psalms 145:16 for these words.
Psalms 145:1610:771np 0°9°10

17387 °07227 ¥°2ivm1 370" NR nnis
Thou openest Thy hand, And satisfiest every living thing

with favour.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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