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“Binding his foal to the vine, and the son
of his she-donkey to the choice vine”

The days of Mashiach are not a time of reward but the perfection
of the deed, when even the animals of the offerings will be raised
into the Infinite Light. That perfection grows out of our service in
exile, where humility and a broken heart press out the soul’s
hidden love like wine, and the joy of a mitzvah and the bitterness

of return wash the soul’s garments.
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THE BIG IDEA

The days of Mashiach are not a time of reward but the perfection of the deed, when
even the animals of the offerings will be raised into the Infinite Light. That perfec-
tion grows out of our service in exile, where humility and a broken heart press out
the soul’s hidden love like wine, and the joy of a mitzvah and the bitterness of re-

turn wash the soul’s garments.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads Yaakov’s blessing to Yehudah, “Binding his foal to the vine... he washed his gar-
ment in wine,” as describing the days of Mashiach. Those days are not yet the World to Come but the
culmination of “Today, to do them,” when the mitzvos, above all the offerings, will be fulfilled “accord-
ing to the command of Your will.” Why should animal offerings surpass prayer, the soul’s ascent? The
answer begins with the vine: the Jewish people carry a hidden love for G-d, pressed out like wine
through humility and a broken heart, as the white wine of joy and the red wine of bitterness and return.
Because the mitzvos are G-d’s will, above even Chochmah, they draw down the holiness of the Infinite
Light itself; so Israel “sanctify Your Name.” With joy, they weave garments for the soul: joy clothes its
“body,” and the struggle of return clothes its “head.” In exile this service raises only the soul; in the
days of Mashiach, when adam is complete, even the animals will be elevated. Then the wild “foal” be-
comes “the city of G-d” and the “she-donkey” becomes a “son,” the fruit of the “washing in wine” of

the exile.

OUTLINE

1 The verse and the days of Mashiach 11-4

The verse describes the days of Mashiach, which are the culmination of “Today, to do them”: the time when
the mitzvos, and above all the offerings, will be fulfilled “according to the command of Your will,” as they
could not be after Eden or in exile.

2 The question and the vine 15-8

Why should animal offerings rank above prayer, in which a person lifts up his own soul? The Jewish peo-
ple are a vine whose hidden love is pressed out like wine, through humility and a broken heart, in two
kinds: the gladdening white wine of joy and the red wine of bitterness.
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3 Who sanctify Your Name

19-15

The praise of the “holy ones” reaches only G-d’s Name, the source of all worlds, hidden and revealed. The

mitzvos, which are G-d’s will, above even Chochmah, draw down the holiness of the Infinite Light itself,
which is why Israel “sanctify Your Name” and one hour of good deeds surpasses the World to Come.

4 The garments of the soul

116-23

Mitzvos make garments for the soul only when done with joy. The bitterness of return must come first, so

that delight follows a real longing. The two wines make two garments: joy clothes the soul’s “body,” and

the baal teshuvah’s ascent from below clothes its “head and face.”

5 The perfection of man

124-26

In exile the mitzvos raise only the soul. When the level of adam is completed in the days of Mashiach

(Adam, David, Mashiach), the offerings will raise even the animals, which prayer cannot do; this answers

the opening question.

6 Foal, city and son

127-30

Each phrase of the verse is explained: osri as the yud of Chochmah binding to the vine, iroh as the wild
“foal” that becomes “the city of G-d,” sorekah as the humble shuruk through which the “she-donkey” be-
comes a “son.” All of this comes through the washing in wine already done in the exile.

KEY CONCEPTS

“Today, to do them” omwy? 01N

This world as the time of doing the mitzvos rather than re-
ceiving their reward. The days of Mashiach are its culmi-
nation, not yet the World to Come.

“According to the command of Your will” 711¥7 nixnd
The actual offerings, which will be restored in the days of
Mashiach. Prayer in exile corresponds to them but is not
truly the same.

Hidden love namon nanx

The love for G-d hidden in the Jewish soul like wine in the
grape, brought out through humility (the low-lying vines)
and a broken heart (the winepress).

White wine and red wine 217X 1°*1 729 1>

Two kinds of love: the gladdening joy of a mitzvah, which
is delight in G-d, and the intoxicating bitterness of one
who reckons with his distance from G-d and longs to
return.
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His Name and His essence 11%Y 710 1K 71X 12W
All worlds, hidden and revealed, come from G-d’s Name

alone; the mitzvos, being His will, draw down the holiness
of the Infinite Light itself.

Garments of the soul »21% 0°w13%

Formed by mitzvos done with joy: one for the soul’s
“body,” its emotions, and a higher one for its “head and
face,” its sight and hearing, formed by the struggle of
return.

The level of adam 17X n1°ma

The full stature of man, lost when Adam was driven from
Eden and completed only with Mashiach, when the
mitzvos and the offerings will be fulfilled perfectly.

Segol and shuruk P72 9130

Two postures of the soul shown by vowel points: segol is
closeness and enthusiasm; shuruk, the same three dots
one below the other, is humble acknowledgment of dis-
tance, through which one becomes a “son.”
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SECTION 1 - 11-4

The verse and the days of Mashiach
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“Binding his foal to the vine, and the son of his she-donkey to the choice vine; he washed his gar-
ment in wine,” etc.

The maamar opens with part of Yaakov’s blessing to Yehudah (Genesis 49:11), which speaks of a foal bound
to avine, a she-donkey’s son bound to a choice vine, and a garment washed in wine. The rest of the maamar

explains its words one by one.
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Now this verse is said about the days of Mashiach, since it continues from [the verse] before it: “The
scepter shall not depart from Yehudah,” etc., “until Shiloh comes, and to him will be the gathering
of peoples”; and then there will also be “Binding his foal to the vine.”
The Alter Rebbe first establishes that the verse describes the days of Mashiach, because it continues the verse
before it, “The scepter shall not depart from Yehudah... until Shiloh comes,” and Shiloh is understood as

Mashiach, to whom the peoples will gather. The image of binding a foal to the vine therefore describes what
will happen in his days.
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The explanation of the matter: our Sages, of blessed memory, said, “There is no difference between
this world and the days of Mashiach except subjugation alone.”

The Sages taught that the days of Mashiach will differ from our world only in that Israel will no longer be sub-
jugated to the nations. The Alter Rebbe brings this teaching to show that the days of Mashiach still belong to
the order of this world.
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For the days of Mashiach are not the World to Come that follows the Resurrection, which is [the
time of] the giving of the reward of the righteous. Rather, the days of Mashiach are at the level of
“Today, to do them,” and not to receive their reward.

So the days of Mashiach are not yet the World to Come, the era after the Resurrection of the Dead, when the

righteous receive their reward. They still belong to “Today, to do them,” which the Sages read as “today to do
them, and tomorrow to receive their reward”: a time of doing the mitzvos, not of being rewarded for them.
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And the main [fulfillment| of “Today, to do them,” and the ultimate perfection of the deed, will be in
the days of Mashiach.

Since the days of Mashiach are the culmination of “Today, to do them,” the complete fulfillment of the
mitzvos in actual deed belongs to that era.
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Just so, the main service of Adam in the Garden of Eden was “to work it and to guard it”: “to work
it” — these are the positive commandments; “and to guard it” — these are the prohibitions. For
then there was the level of “Today, to do them” in ultimate perfection; except that afterwards, “He
drove out the man,” etc.

The Alter Rebbe compares this to Adam in the Garden of Eden, whose whole task was “to work it and to guard
it.” Following the Zohar and other sources, “to work it” means doing the positive mitzvos and “to guard it”
means keeping the prohibitions; so Adam in Eden stood at the perfect level of “Today, to do them,” until he
was driven out of the Garden.
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Afterwards our forefathers entered the Land, also for the sake of fulfilling the mitzvos in deed, for
many mitzvos depend specifically on the Land, almost four-fifths [of them].
A second opportunity came when the Jewish people entered the Land of Israel, since a great many mitzvos,

by the text’s reckoning almost four-fifths of them, can be fulfilled only there.
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And afterwards they were exiled from there, and [the mitzvos] were not fulfilled in their hands until
the days of Mashiach, may it come speedily in our days, when there will be the level of “Today, to

do them” in ultimate perfection.

But they were exiled, and since then those mitzvos have not been fully kept; they will be only in the days of
Mashiach, when “Today, to do them” reaches its complete perfection.
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Now we say, “And there we will offer before You our obligatory offerings, etc., according to the
command of Your will,” etc. For the main deed is the service of the offerings, which we cannot ful-
fill in exile; rather, in exile prayer was instituted corresponding to the offerings. And this is still not

truly “according to the command of Your will.”

The Alter Rebbe quotes the Musaf prayer, in which we ask to return to the Holy Temple and bring the offer-
ings there “according to the command of Your will.” Since the offerings cannot be brought in exile, prayer
was instituted to correspond to them; yet the wording of the prayer itself implies that only the actual offer-
ings are truly “according to the command of Your will.”

SECTION 2 - 15-8

The question and the vine
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To understand this: for seemingly prayer is of a higher rank than the offerings, since prayer is the
lifting up of a person’s soul in recounting the praises of the Omnipresent: “Blessed is He who
spoke and the world came to be,” and all the Halleluyah [psalms], etc., until one reaches “And you
shall love... with all your soul,” etc.

This raises a difficulty. Prayer seems loftier than the offerings, because in prayer a person lifts up his own
soul as he recounts G-d’s praises, from “Blessed is He who spoke” and the Halleluyah psalms of the morning

service until the Shema’s “And you shall love... with all your soul,” where he gives over his very soul.

2%, 0°wa5 "1 Y nawn 01°21 7102 wH1a KT MR OPRYn

The offerings, by contrast, are with an animal’s soul: “And on the Shabbos day, two lambs.”

An offering, by contrast, involves only the soul of an animal, such as the two lambs brought on Shabbos.
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Why, then, should the offerings be of so high a rank that they are called “according to the com-
mand of Your will,” and that this should be the ultimate perfection of the days of Mashiach, more

than the prayer of the exile?

If so, why are the offerings alone called “according to the command of Your will,” and why should their re-
turn be the perfection of the days of Mashiach, above the prayer of the exile? This is the question the maa-
mar sets out to answer.
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Now it is written, “You transplanted a vine from Egypt,” for the Congregation of Israel is likened to

avine, on which grapes grow, from which the wine comes out through treading in the winepress.

The Alter Rebbe begins his answer with the image of the vine. The Jewish people are compared to a vine,

whose grapes yield their wine only when they are trodden in the winepress.
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Now the choicest wine comes chiefly from the grapes near the ground, as [the Sages] said concern-
ing the libations: they would not bring [wine] from the trellised vines (daliyos) but from the low-ly-
ing vines (ragliyos), for from there the choicer wine comes out.

The finest wine comes from the grapes nearest the ground: the Mishnah rules that wine for the Temple liba-

tions was brought from low-lying vines and not from vines raised on trellises. In the next paragraph this de-
tail becomes the image of humility.
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Now wine divides into several kinds: there is wine that gladdens and there is wine that intoxicates;
there is red wine and there is white wine. And just so, in every detail of this analogy, the
Congregation of Israel is likened [to it], for they have within them a hidden love for the
Omnipresent, etc.

Wine also comes in different kinds: wine that gladdens and wine that intoxicates, red and white. Each of

these corresponds to something in the Jewish people, who all carry a hidden love for G-d that must be
brought out, just as wine is hidden in the grape.

likuteitorah.com/torah-ohr/vayechi/3/ 7
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In order to bring it out from concealment into revelation, one must be at the level of “low-lying

vines” (ragliyos), that is, to be at the level of “Let my soul be as dust to all.”

To bring this hidden love into the open, a person must be like the low-lying vines whose grapes rest on the
ground. This means the humility of the prayer “Let my soul be as dust to all.”
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And also treading in the winepress: to have a broken and crushed heart. Through this the wine

comes out, which is the level of the hidden love that had been concealed,

He must also be trodden as in the winepress, that is, have a broken and crushed heart. Through this the wine

flows: the love that lay hidden in the soul comes out into the open.
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for of wine they said, “Wine enters, a secret comes out.” This is because the wine, too, was at first

concealed in the grapes, and afterwards it was revealed and came outside.

The Alter Rebbe supports the image with the Talmudic saying “Wine enters, a secret comes out.” Wine

brings out what is hidden because it was itself hidden inside the grape before it was pressed out.
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Now in love there are two levels. There is one who is stirred so that joy in G-d is in his heart; this is
the level of “wine that gladdens” and the level of white wine, from the level of “ancient white wine”

(chamar chivaryan atik), etc.

Love for G-d takes two forms. The first is a joy in G-d that fills the heart; it is the “wine that gladdens” and the
white wine, drawn from “ancient white wine,” which the maamar later identifies with the supernal delight.
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And there is one who is stirred to have bitterness of heart, because he is one of the “masters of
reckoning” (marei d’chushbana) over all his thoughts, words and deeds that are not for G-d, and [is
stirred] to cry out to G-d and to cleave to Him; this is the level of red wine and intoxicating wine,

etc.

The second is the bitterness of heart felt by one who makes an honest reckoning of all his thoughts, words
and deeds that were not for G-d, and is moved to cry out to Him and cleave to Him. This is the red wine and

the intoxicating wine.

SECTION 3 - 19-15

Who sanctify Your Name
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Now on Shabbos we say, “And may Israel, who sanctify Your Name, rest on it.” Seemingly this is not
understood: is He, may He be blessed, not holy of Himself? And it is written, “For I am holy,” and
“My holiness is above your holiness.”

On Shabbos we say in the Amidah that Israel are those “who sanctify Your Name.” This seems puzzling, since
G-d is holy in Himself, and the Midrash on “For I am holy” teaches that His holiness is above ours.
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How, then, can His holiness, may He be blessed, depend specifically on Israel, so that they should
be called the ones who sanctify His Name? But the point is this: we say, “You are holy and Your
Name is holy, and holy ones praise You every day, selah.”

How, then, can His holiness depend on Israel, so that they are called the ones who sanctify Him? The Alter

Rebbe begins his answer from another line of the prayers: “You are holy and Your Name is holy, and holy
ones praise You every day, selah.”

likuteitorah.com/torah-ohr/vayechi/3/ 9
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The meaning of “holy ones... every day,” etc., is as in the saying, “Who in His goodness renews
each day, continually, the work of creation”: on each and every day the whole work of creation
comes into being from nothing to something.

The words “every day” point to G-d’s daily renewal of creation, as the morning blessing before the Shema

says, “Who in His goodness renews each day, continually, the work of creation.” Each day the whole of cre-
ation comes into being anew from nothing.
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And when they apprehend, each day, their coming into being and their life-force from the level of
the holy and separate, for of Him, may He be blessed, it is said, “Master of wonders,” meaning, far,
far above the level of wonders, as it is written, “He makes wonder” (oseh fele).
The “holy ones” perceive each day that their existence and life-force come from a level that is holy, that is,
utterly separate and beyond them. G-d is called “Master of wonders,” a phrase from the morning prayers,

meaning that He is far above wonders themselves; the verse says He “makes wonder,” so wonder is only
something He makes.
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For the level of wonder is, to Him, may He be blessed, like physical making (asiyah), since the
meaning of wonder is the wondrousness of coming into being, something from nothing.

What is wondrous to us is, for Him, like a mere physical act of making. The wonder meant here is creation it-
self: something coming into being from nothing.
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And the beginning of coming into being is in Chochmah (wisdom), as it is written, “And Chochmah
is found from nothing (ayin).”

Creation begins with Chochmah, the first point of wisdom, which the verse describes as found “from nothing
(ayin).” Plainly, the verse in Job asks, “Wisdom, where (me’ayin) can it be found?”; the maamar reads
me’ayin as “from nothing.”

likuteitorah.com/torah-ohr/vayechi/3/ 10
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And it is written, “You made them all with Chochmah (wisdom),” for Chochmah is considered, to
Him, like physical making (asiyah), which is the last of the levels — of intellect, speech, thought
and action. Just so is Chochmah considered to Him, for He, may He be blessed, is above
Chochmah and exalted without end.

The verse “You made them all with Chochmah” treats Chochmabh itself as a kind of making (asiyah), the low-

est of the faculties of intellect, speech, thought and action. So too, before G-d, Chochmabh is like mere physi-
cal action, since He is infinitely above it.
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Therefore they “praise You, selah,” continually, [rising] from one elevation to the next without
pause. And all this is at the level of “and Your Name is holy,” for the splendor of His Name is “over
earth and heaven.”

This is why the “holy ones” praise Him endlessly, rising from level to level without pause: however high they

reach, He remains beyond them. Yet all their praise reaches only “Your Name is holy,” His Name, whose
splendor is over earth and heaven.
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As it is written, “For with Yah, Havayah formed the worlds.” That is, “with Yah” is His Name

Havayah, for the [letters] heh-vav-heh are also yud-heh, since the vav draws out the yud, etc.

The verse is brought to show that the worlds come from G-d’s Name: the Talmud (Menachos 29b) reads “with
Yah” as “with yud-heh,” the two letters with which the two worlds were formed. The Alter Rebbe explains that
“Yah” here stands for the whole Name Havayah, since the vav is only an extension of the yud, so the remain-
ing letters too are a form of yud and heh.
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And with the yud the World to Come was created, as mentioned above; that is, the hidden worlds
(almin sesimin) that are not revealed: “No eye has seen, O G-d, but You.”

The Alter Rebbe continues with the verse about “Yah”: as the Talmud teaches, the World to Come was created
with the yud. He identifies the World to Come with the “hidden worlds,” beyond all perception, of which it is
said, “No eye has seen, O G-d, but You.”

likuteitorah.com/torah-ohr/vayechi/3/ 1
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And with the heh this world was created; that is, the revealed worlds (almin d’isgalyan): that which
is apprehended and grasped by the comprehension of created beings.

This world was created with the heh, and it corresponds to the “revealed worlds”: any level that created be-

ings can perceive and grasp.
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Even the Higher Garden of Eden is called a “revealed world” (alma d’isgalya) in relation to this lev-
el, since it is there that “the righteous enjoy,” etc.; only in relation to this lowly, physical world is
the Higher Garden of Eden called the World to Come. But in relation to the higher worlds it is called
by the name “this world” and “revealed world,” since there is enjoyment and delight of the souls
there,
In this sense even the Higher Garden of Eden counts as revealed, since there the righteous enjoy the radi-
ance of the Divine Presence (Berachos 17a); it is called the “World to Come” only in comparison with our

lowly physical world. Compared with the higher worlds it is itself “this world,” because the souls there expe-

rience enjoyment and delight.
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whereas the level of the hidden worlds is that which is not apprehended or grasped at all: “No eye
has seen,” etc. And all these levels are from the level of His Name and the splendor of His Name,
etc.

The hidden worlds, by contrast, cannot be grasped at all, and of them it is said, “No eye has seen.” Yet both

the hidden and the revealed worlds come only from G-d’s Name and the splendor of His Name, not from His

essence.
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But to the Infinite One (Ein Sof), blessed be He, Himself, this does not apply at all, for He is holy
and entirely separate from the category of worlds, and not even the level of the hidden worlds ap-
plies [to Him], etc. The level of the hidden worlds is like physical acts of making to Him, may He be
blessed.

G-d Himself, the Infinite One, is entirely beyond the category of worlds, even the hidden ones. To Him even
the hidden worlds are like mere physical acts of making, just as was said of Chochmah above.
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As in the saying, “Master of wonders,” and as it is written, “He makes wonder.” And that “holy ones
praise You every day, selah,” is only at the level of “and Your Name is holy”; that is, from there
their holiness is drawn, and they praise in order to be absorbed and nullified in their source.

The praise of the “holy ones” reaches only the level of “Your Name is holy,” because that is the source from

which their own holiness is drawn. Their praise is a longing to rise and be absorbed and nullified in that

source.
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But Israel are those “who sanctify Your Name,” for on an arousal from below depends the arousal
from above: that the Infinite One (Ein Sof), blessed be He, be enclothed in Chochmah (wisdom) and
Chesed (kindness), to give life to and bring into being the hidden worlds and the revealed worlds.
And this is “Who has sanctified us with His commandments,” literally: “The Holy One, blessed be
He, puts on tefillin,” etc.
Israel, however, are called the ones “who sanctify Your Name,” because their deeds below arouse a response
from above: the Infinite One Himself is enclothed in Chochmah and Chesed to give life to all the worlds, hid-

den and revealed. This is the meaning of “Who has sanctified us with His commandments,” and of the Sages’
statement that the Holy One, blessed be He, Himself puts on tefillin.
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Through putting on tefillin below, the supernal holiness above is aroused to rest upon and be en-
clothed within worlds. And this holiness is from the level of the Infinite Light (Or Ein Sof), blessed
be He, in its very self and glory, which is above the category of worlds.

When a Jew puts on tefillin below, the supernal holiness is aroused to rest upon and enter the worlds. This
holiness comes from the Infinite Light itself, which is beyond all worlds.

likuteitorah.com/torah-ohr/vayechi/3/ 13
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[It is] the level of “You are holy,” which is “Master of wonders,” far, far above the level of the won-
ders of Chochmah (wisdom), which “is found from nothing”; for the mitzvos are His very will, may
He be blessed, and the level of will is exceedingly high, far above the level of Chochmah.

It is the level of “You are holy,” not only “Your Name is holy”: the “Master of wonders,” far above even the

wonder of Chochmah, which comes into being from nothing. The reason is that the mitzvos are G-d’s very
will, and will is far higher than wisdom.
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Therefore they sanctify and exalt Your Name, for in them and through them the level of His Name
is elevated into the holiness of the Infinite Light (Or Ein Sof), blessed be He, itself.
This is why Israel are said to sanctify and exalt G-d’s Name: through them and their mitzvos, the level of His

Name is lifted into the holiness of the Infinite Light itself. They do not add holiness to G-d; they bring His
own holiness into the level of His Name, which relates to the worlds.
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This is [the meaning of]| “Better is one hour of teshuvah (return) and good deeds in this world than
all the life of the World to Come,” which is only from the level of His Name, may He be blessed; but
through good deeds one draws down the holiness of the Infinite Light, blessed be He, itself, as ex-
plained above.

This explains the Mishnah’s teaching that one hour of teshuvah and good deeds in this world is better than

all the life of the World to Come. The World to Come is a revelation from the level of G-d’s Name alone, while

good deeds draw down the holiness of the Infinite Light itself.
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SECTION 4 - 116-23

The garments of the soul
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Now from the mitzvos garments are made for the soul, as is stated in the Zohar on the verse “And
Avraham was old, come into days”: “with those supernal days, which are garments,” as mentioned
above.

The mitzvos also make garments for the soul. The Zohar reads “Avraham was old, come into days” as saying
that he came with his “supernal days”: the days of a person’s life become garments for his soul.
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This is because through the mitzvos one draws down an encompassing light (Or Makif) from the
level of the light that encompasses all worlds (sovev kol almin); therefore it becomes a garment for
his soul, so that his soul be “bound up in the bond of life with Havayah,” etc.

The reason is that a mitzvah draws down an encompassing light from the level of sovev kol almin, the light

that surrounds all worlds. Like a garment, this light surrounds the soul, so that it is “bound up in the bond of
life with Havayah.”
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But [the Sages] said that even the transgressors of Israel are full of mitzvos like a pomegranate, and
nevertheless they draw down nothing. Rather, the point is that the drawing down of the supernal
holiness comes specifically through the joy of a mitzvah, as it is written, “Because you did not serve
Havayah your G-d with joy.”
But the Sages said that even the transgressors of Israel are as full of mitzvos as a pomegranate is full of
seeds, and still they draw down nothing. The Alter Rebbe therefore concludes that the supernal holiness is

drawn down specifically through the joy of a mitzvah, citing the rebuke “Because you did not serve Havayah
your G-d with joy.”
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And the joy comes from contemplating this very thing: how the mitzvos are the level of the Infinite
Light (Or Ein Sof), blessed be He, itself, the level of “Master of wonders,” etc.

The joy of a mitzvah comes from contemplating what a mitzvah is: the Infinite Light itself, the “Master of
wonders,” beyond all the worlds. Understanding this is what makes the heart rejoice.
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Because of this his heart will rejoice in fulfilling the mitzvos, [for He| “has sanctified us with His
commandments,” literally. This is the level of “ancient white wine” (chamar chivaryan atik), which

is the level of the supernal delight: to delight in G-d, truly.

Such joy is the “ancient white wine” mentioned earlier, which the Alter Rebbe now identifies as the supernal
delight: a delight in G-d Himself. In fulfilling the mitzvos the person feels that G-d “has sanctified us with His

commandments” in the most literal sense.
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But first he must arouse in his soul the level of red wine and intoxicating wine, which is the level of
holy gevuros (restraints), in order to transform darkness into light and bitterness into sweetness;
for then they will delight in G-d with the delight of drawing down the Infinite Light, blessed be He.

Before this joy, however, a person must first arouse the red, intoxicating wine: the holy gevuros, a bitterness
over his distance from G-d. This turns darkness into light and bitterness into sweetness, so that the delight of

drawing down the Infinite Light becomes complete.
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For delight belongs after the fulfillment of the will: when his will and desire are fulfilled, that which

he was longing and yearning for, then he delights,

The reason lies in a principle of the soul: delight comes when a desire is fulfilled. One delights in attaining

what one has longed and yearned for.
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whereas if he did not have so great a longing, his delight is not so great, even when he has that
thing. Therefore one must first arouse the level of gevuros over the descent, [in] that he is utterly
far from G-d.

Without a strong longing, even having the thing brings little delight. Therefore a person must first feel the

pain of having descended so far from G-d, so that the joy of the mitzvah, when it comes, fulfills a real
longing.
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And especially so when he is one of the “masters of reckoning” over the deeds, words and thoughts
that are not for G-d. “And let him return to Havayah, and He will have compassion on him,” and as
in the saying, “Eternal G-d, in Your abundant compassion,” etc., as explained elsewhere.

The bitterness is deepest in one who takes stock of all his deeds, words and thoughts that were not for G-d.

He then returns to G-d, who “will have compassion on him,” as we pray, “Eternal G-d, in Your abundant
compassion.”
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And then the soul’s joy in fulfilling the mitzvos will be “with surpassing eminence,” for the more
the longing and thirst grow because of the distance caused by the body, so much the more will the
soul’s joy grow from drawing down the Infinite Light (Or Ein Sof), blessed be He, in fulfilling the
mitzvos, and [from] its delight in G-d in the fulfillment of its will and desire.

Afterwards his joy in the mitzvos is all the greater: the deeper the thirst caused by the body’s distance from

G-d, the greater the soul’s joy at drawing down the Infinite Light through a mitzvah. The soul delights in G-d
because its own will and desire have been fulfilled.
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This is [the meaning of] what is written, “This is my comfort in my affliction, for Your word has giv-
en me life,” and as in the saying, “For they are our life and the length of our days,” etc. And one
must not mix the joy of the soul with the sadness of the body, etc.

This is the meaning of “This is my comfort in my affliction, for Your word has given me life”: G-d’s word in

the mitzvos is the soul’s life, as we say in the prayers, “they are our life and the length of our days.” The bit-

terness belongs to the body, and it must not be mixed into the soul’s joy.
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But to bring out the level of wine mentioned above, one must take counsel in his soul to be at the
level of “And let my soul be as dust to all,” [as with wine] from the low-lying vines (ragliyos), etc.,
and through treading with the feet in the winepress, which is the level of a broken and crushed
heart, etc.

To bring out this wine at all, a person must work on himself to reach the humility of “Let my soul be as dust

to all,” like the low-lying vines. He also needs the treading in the winepress, which is a broken and crushed
heart.
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Now corresponding to the two levels of wine mentioned above, two levels of garments are drawn
down. This is [the meaning of] “he washed his garment in wine”: that the garments of the mitzvos
be washed, by way of analogy, like a garment washed of dirt. So too, even the transgressors of Israel
are full of mitzvos, etc.
The two kinds of wine produce two kinds of garments, and this is the meaning of “he washed his garment in
wine.” The garments formed by the mitzvos must be washed clean, like a garment washed of dirt; for even

the transgressors of Israel are full of mitzvos, yet, as the next paragraph explains, their garments remain
soiled.
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And nevertheless they were “counted with the transgressors,” for the garments of their mitzvos are
clothed in their soiled garments. Whereas through the level of wine and the joy of a mitzvah, there
comes about the level of washing the garment, and the stripping off of the garments that are in
Nogah, to delight in G-d alone.
Even with all their mitzvos, such people are “counted with the transgressors,” because the garments of their
mitzvos are wrapped in their own soiled garments. The wine of joy in a mitzvah washes the garment and

strips away the garments of Nogah, the realm where good and evil are mixed, so that the person delights in
G-d alone.
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And through the level of “the blood of grapes,” which is the level of red wine, that is, the soul’s
overcoming [of itself] to transform darkness into light, and the bitterness over its distance from the
light of G-d’s countenance. It is called “blood” because it requires toil of the soul and toil of the
flesh, with his soul, his blood.

“The blood of grapes,” from the end of the verse, is the red wine: the soul’s struggle to turn darkness into

light, and its bitterness over being far from the light of G-d’s face. It is called “blood” because it demands toil

of soul and body, as though giving one’s very life.
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Yet nevertheless it is called “the blood of grapes,” the level of wine, for it must come through the
level of joy, which is the level of contemplating the greatness of G-d, the Infinite One (Ein Sof),

blessed be He: “And let him return to Havayah, and He will have compassion on him.”

Yet it is still called the blood of grapes, a kind of wine, because it too must come with joy, through contem-
plating the infinite greatness of G-d. The verse “And let him return to Havayah, and He will have compassion
on him” describes this return, which the next paragraph explains.
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“And He will have compassion on him,” specifically: that is, on the spark of G-dliness within him,
how it has descended astonishingly, lower and lower, as explained elsewhere.
The words “on him” are stressed: G-d’s compassion is on the spark of G-dliness within the person, which has

fallen so astonishingly low.
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And through this there comes about the level of “his robe” (suso). Explanation: suso is related to
the word masveh (veil), which is a covering of the head and face. For there are two levels of gar-
ments: a garment of the body, by way of analogy, and a garment of the head and face, by way of

analogy.

Through this compassion comes the level the verse calls suso, “his robe.” The Alter Rebbe reads suso as re-
lated to masveh, the veil Moshe placed over his face, so it is a covering for the head and face; a soul thus has
two kinds of garments, so to speak, one for its “body” and one for its “head and face.”
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Now through the level of “wine that gladdens,” there is drawn down the level of a garment for the
level of the soul’s body, which is the level of the garments of the soul’s emotive attributes (middos),

love and awe, etc.;

The “wine that gladdens,” the joy of a mitzvah, produces a garment for the soul’s “body,” which is its emo-

tions. These are the garments of the soul’s love and awe.
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but through the level of “the blood of grapes,” a garment is drawn down for the level of the soul’s
head and face, which is the level of sight and hearing.

The “blood of grapes,” the bitter struggle of return, produces a higher garment for the soul’s “head and

face,” its sight and hearing. The next paragraph explains why this garment is higher.
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As it is written, “They looked to Him and became radiant,” etc. But is it possible to gaze at the

Shechinah (Divine Presence), etc.? Rather, this means “to gaze at the glory of the King,” etc.

The verse “They looked to Him and became radiant” speaks of seeing G-d, a faculty of the “head and face.”
Since no one can literally gaze at the Shechinah, the Alter Rebbe explains it as gazing at “the glory of the
King.”
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The point is as our Sages, of blessed memory, said: “In the place where baalei teshuvah (those who
return) stand,” etc. For the perfectly righteous, through the joy of a mitzvah and their delight in

G-d, draw down the supernal delight from above to below,

The Sages taught that baalei teshuvah stand in a place where even the perfectly righteous cannot stand. The
perfectly righteous serve through the joy of a mitzvah and their delight in G-d, and so they draw the super-

nal delight down from above to below.
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whereas the baal teshuvah, through overcoming the evil in his soul with self-sacrifice (mesirus ne-
fesh), is at the level of ascent from below to above, in the manner of the gevuros and “flashes of
fire,” etc. Therefore a garment is made for his soul also above, upon the level of the head men-

tioned above.

The baal teshuvah, however, overcomes the evil in his soul with self-sacrifice; his service is an ascent from
below to above, like the gevuros and the “flashes of fire” that surge upward. Therefore his soul receives a

garment higher up as well, for its “head.”

SECTION 5 - 124-26

The perfection of man
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Now this is all of our service in fulfilling the mitzvos at this time: to draw down [light] to the soul,
so that it rise from elevation to elevation, to be illumined with the Infinite Light (Or Ein Sof),

blessed be He, and that the soul be “bound up,” etc.

In our time, the whole purpose of keeping the mitzvos is to raise the soul from level to level, so that it shines
with the Infinite Light and is “bound up in the bond of life.” Our service now benefits mainly the soul itself.
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But the ultimate perfection of the days of Mashiach, in fulfilling the mitzvos and in the deed of the
offerings, is that the offerings, lambs and bulls, etc., will also be included and elevated, from eleva-

tion to elevation, in the Infinite Light, blessed be He.

In the days of Mashiach, however, the perfection of the mitzvos and of the offerings will be that the animals
themselves, the lambs and bulls of the offerings, will also be included and elevated in the Infinite Light. This

is something prayer cannot achieve.
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But in the time of exile it is impossible for the human soul to elevate them and bind them to their

source, since it is itself bound below.

In exile a person cannot raise the animals and bind them to their source, because his own soul is itself still

bound below.
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But in the days of Mashiach, when there will be fulfilled, “And the glory of Havayah will be re-
vealed, and all flesh will see,” etc., for the souls of Israel will be on high, then will be the time of ful-

filling the deed and of elevating the sparks that have fallen, even the animals.

In the days of Mashiach, when “the glory of Havayah will be revealed and all flesh will see,” the souls of
Israel will stand on a high level. Then will come the true time of the deed, when even the sparks of holiness
that fell into the animals will be raised.
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So it was at the beginning of the world’s creation: before the first man (Adam HaRishon) was creat-

ed, it is said, “And there was no man (adam) to work the ground,” etc.

The same pattern appeared at the creation of the world. Before Adam was created, the Torah says, “There was
no man to work the ground”: the world lacked someone to serve in it.
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Afterwards man was made, “and He placed him in the Garden of Eden to work it and to guard it.”
But afterwards, “He drove out the man,” etc.; that is to say, he was not at the level of adam, and he
had to go and rectify his soul.

Man was then made and placed in Eden “to work it and to guard it,” but after the sin he was driven out. This
shows that he was not yet truly at the level of adam, “man,” and he had to go out and repair his soul.
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And the perfection of the level of adam will be in the time of Mashiach, of whom it is said, “Behold,
My servant will prosper; he will be exalted and lifted up, and very (me’od) high.” Me’od (mem-alef-
dalet) has the letters of adam (alef-dalet-mem).

The full level of adam, “man,” will be reached only in the time of Mashiach, of whom Isaiah says, “Behold,

My servant will prosper; he will be exalted and lifted up, and very high.” The word me’od, “very,” has the
same letters as adam.
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Likewise the initials of adam are Adam, David, Mashiach. For in the time of the days of Mashiach
the level of adam is completed, and then is the time of “Today, to do them,” the time of fulfilling the
mitzvos in perfection, when there will be the bringing of offerings “according to the command of
Your will.”

The letters of adam also stand for Adam, David and Mashiach, showing that what began with Adam is com-

pleted with Mashiach. Then will be the true time of “Today, to do them,” when the mitzvos are fulfilled per-
fectly and the offerings are brought “according to the command of Your will.”
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Whereas in the time of exile the doing of the mitzvos is not truly “according to Your will,” but [is]
for the elevation of the soul, that it may rectify the level of adam, so that it not be “and there was no
man to work.”

In exile, by contrast, the mitzvos are not yet done truly “according to Your will.” Their effect now is to raise

the soul and repair the level of adam, so that the world will no longer be in the state of “there was no man to

work.”
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But the main service of “to work it and to guard it” is specifically in the days of Mashiach.

The essential service of “to work it and to guard it,” the mitzvos in their full perfection, belongs specifically
to the days of Mashiach.
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And prayer, which is the level of the lifting up of the soul, corresponds to the offerings, but it is not
truly at the level of offerings, for there [in the offerings] is the level of the ascent of all the worlds in

general, even the soul of the animal, which goes down below to the earth.

Prayer, the lifting up of the soul, was instituted to correspond to the offerings, but it is not an actual offering:
an offering raises all the worlds together, including even the soul of an animal, which goes down below to
the earth. This answers the question posed at the start of the maamar.

SECTION 6 - 127-30

Foal, city and son
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Now concerning the level of the vine and wine mentioned above, it is said, “Binding his foal to the
vine.” This means that in the days of Mashiach, when the level of adam will be completed, then the
whole of Israel will be elevated to the highest rank, so that they will be at the level of the vine and of
the “wine that gladdens,” with the joy of a mitzvah;

The Alter Rebbe now applies the vine and its wine to the verse. In the days of Mashiach, when the level of

adam is perfected, all of Israel will rise to the level of the vine and of the “wine that gladdens,” the joy of a

mitzvah.
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and there will also be osri (“binding”), [that is,] oser (“binds”) [and] yud: for the level of the yud,
which is the level of supernal Chochmah (wisdom), binds and connects to the level of the vine.

He reads osri, “binding,” as oser (“binds”) and yud: the yud, which stands for supernal Chochmah, is what
binds and connects to the vine, the Jewish people in their joy.
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(The matter of Chochmah is the level of self-nullification (bittul), which must be present in the joy;
see what is explained on the verse “And G-d did not lead them by way of the land of the Philistines,”
and on the verse “On the eighth day, an assembly.”) And through this they will be at the level of iroh
(“his foal”).

In a parenthetical note, the Alter Rebbe explains that Chochmah means self-nullification (bittul), which must

accompany joy, and refers to his explanations of two other verses. Through this binding Israel will reach the
level of iroh, explained next.
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For iroh bears two interpretations: the sense of ayir (foal), as in “a wild donkey’s foal, man,” and
the level of ir (city), “the city of G-d.”

The word iroh can mean either “his foal” (ayir), recalling the verse in Job, “a man is born a wild donkey’s
foal,” or “his city” (ir), as in “the city of G-d.” The Alter Rebbe explains how one becomes the other.
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The explanation of the matter: it is written, “A man is born a wild donkey’s foal.” “Is born” means:
when his emotive attributes (middos) are as at his birth and by his nature, not having been trans-
formed in him to stand against his nature; for this is man’s service, to stand against his hard na-
ture out of love of G-d and awe of Him.

The verse in Job says, “A man is born a wild donkey’s foal.” “Is born” describes a person whose character

traits are still as they were at birth, following his nature; real service of G-d means standing against one’s
hard nature out of love and awe of G-d.
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Whereas when nature assists, this is not wholehearted service, and he is called “a wild donkey’s

foal, man.”

When a person’s nature happens to help him, his service is not complete, and he is still “a wild donkey’s
foal.”
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But when he is bound to the level of the vine, the level of wine that comes out of the vine through
treading and from the low-lying vines, etc., as mentioned above, then he becomes the level of iroh,
the city of G-d, which is the level of “the city of our G-d,” as our Sages, of blessed memory, said,
“When is He called great? When He is in the city of our G-d,” etc.

But when he is bound to the vine, the wine pressed out through humility and a broken heart, as explained

earlier, he becomes iroh in its second sense, “his city”: the city of G-d. The Sages teach that G-d is called

greatwhen He is “in the city of our G-d,” so a person who becomes that city is where G-d is called great.
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“And the son of his she-donkey to the choice vine (sorekah).” Now sorekah is a soft, young shoot
whose grapes are still few, and little wine comes out of it; it is called sorekah, [from] the vowel
shuruk.

The Alter Rebbe turns to the next phrase, “the son of his she-donkey to the choice vine.” A sorekah is a

young, tender shoot with few grapes and little wine, and he connects its name with the vowel shuruk.
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For the vine (gefen) is the level of segol, and also all the vowels of gefen are segol.

The full-grown vine, gefen, corresponds to the vowel segol, three dots in a triangle, since both vowels of the
word gefen are segol.
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As it is written, “You transplanted a vine from Egypt,” etc., “The mountains were covered with its
shade.” Explanation: “its shade” is the level of shade, as it is written, “Havayah is your shade,” that
is, “He made darkness His hiding place”; and this is what rises above and covers the level of
“mountains,” which are the Patriarchs.
The Alter Rebbe brings the psalm about the vine from Egypt, which continues, “The mountains were covered
with its shade.” The vine’s “shade” is the level of “Havayah is your shade,” that is, “He made darkness His

hiding place”: a concealed level of G-dliness, which rises higher than the “mountains,” the Patriarchs, and
covers them.
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Now the Patriarchs are three, the level of segol, and this is the level of the vine (gefen). But sorekah
is the level of the vowel shuruk; and the shuruk also has the three dots of the segol, except that they

are one below the other.

The three Patriarchs correspond to segol, the vowel of three dots, and so to the vine, gefen, whose vowels are
segol. The sorekah corresponds to shuruk, which also has three dots, but placed one below the other.
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So it is that when a person is at the level of drawing near and of fiery enthusiasm, by the power of
the three points, from below to above, from above to below, and the intermediate, etc., as ex-

plained elsewhere, then he is called the level of segol.

A person who is close to G-d and burning with enthusiasm is like segol. Like the Patriarchs, he serves with all
three movements: from below to above, from above to below, and the middle path between them.
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But when he is at the level of distance, except that he is at the level of acknowledgment, that is, he
knows that he is far from G-d, and becomes bowed and acknowledging, and his heart does not ven-

ture to approach because of his self-nullification (bittul), he is called the level of shuruk.

A person who feels far from G-d but acknowledges it, bowing in humility and not daring to approach be-
cause of his self-nullification, is called shuruk.
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[It has] three dots one below the other: that is to say, he lowers himself further and further, so that
in his own eyes he is far from attaining this, saying, “Who am I,” etc. And through this, from the
level of “his she-donkey” there comes to be the level of “the son of,” the level of a son, as it is writ-
ten, “You are children,” etc.: to be like “a son is his father’s leg.”

The shuruk’s three dots, one below the other, picture a person who lowers himself further and further, feel-

ing that closeness to G-d is far beyond him and asking, “Who am I?” Precisely through this, “his she-don-

key” becomes “the son of”: he reaches the level of “You are children” of G-d, like “a son is his father’s leg.”
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Now the transformation of these levels comes about through “he washed in wine,” etc. Kibbes
(“washed”) is in the past tense.
The transformation of the “foal” into a “city” and of the “she-donkey” into a “son” comes through “he

washed in wine.” The word kibbes, “washed,” is in the past tense: the perfection of the days of Mashiach de-
pends on a washing that has already been done.
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For the ultimate perfection of the days of Mashiach, and the perfection of the level of adam, to be at
the level of iroh and the level of a son, comes through his having already washed in the wine of the
exile: through our service in the time of exile, to arouse the love and the joy of a mitzvah, darkness
is transformed into light, and this is the ultimate purpose of the days of Mashiach, as explained
above.

That washing happens now, in the exile: by arousing love for G-d and the joy of a mitzvah, our service turns

darkness into light. This is the purpose fulfilled in the days of Mashiach, as explained throughout the

maamar.

IN ONE'S AVODAH

The maamar asks for bitterness and joy together, in the right order. First a person makes an honest reckon-
ing of his thoughts, words and deeds that were not for G-d, with humility (“Let my soul be as dust to all”) and
a broken heart. Then he contemplates that each mitzvah is G-d’s own will, which draws down His Infinite
Light, and rejoices and delights in G-d. The deeper the longing, the greater the joy; and the sadness, which
belongs to the body, must not be mixed into the soul’s joy. Mitzvos done this way wash the soul’s garments

now, in exile, and prepare the perfection of the days of Mashiach.
QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that the days of Mashiach are a time of “doing” rather than of reward?

2. If prayer lifts up a person’s own soul, why are animal offerings called “according to the command of Your

will”?
3. How can Israel be said to “sanctify” G-d’s Name if He is holy in Himself?

4. Why must the bitterness of the “red wine” come before the joy of the “white wine,” and how is it kept from
turning into sadness?

5. What distinguishes serving G-d as segol from serving as shuruk, and why does the humble shuruk make

one a “son”?
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The note begins by referring the reader to the Rebbe’s
source notes printed earlier in the Kehot edition.
KEHOT’'S NOTE
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Yaakov, blessing his son Yehudah before his death, pic-
tures a land so rich in vines that one would tie a donkey to
a choice vine and wash one’s clothes in wine: “Binding his
foal to the vine... he washed his garment in wine, and his
robe in the blood of grapes.” The maamar reads it as de-
scribing the days of Mashiach and explains it phrase by
phrase.
Genesis 49:11x7:1"n NWRI2
M0 0°21¥70TN ﬁw‘;'? 1°°2 022 91NR *12 TPE'2) 7Y 1932 "0
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rashi explains “until Shiloh comes” as referring to King
Mashiach, to whom the kingship belongs, and notes that
Onkelos translates it the same way. The Kehot note points
here to support reading the verse as being about the days
of Mashiach.

Rashi on Genesis 49:10-122"->:0”1n Pwr12 %y >"wA
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likuteitorah.com/torah-ohr/vayechi/3/

777 vaw 7o° X? THE SCEPTRE SHALL NOT DEPART FROM
JUDAH — Even after the house of David ceases to reign. For
this refers to the Chiefs of the Exile in Babylon who ruled
over the people with the rod (v2¥) having been appointed by
the government (Sanhedrin 5a; Horayot 11b). 1°2n ppimm
1737 AND THE LAWGIVER FROM BETWEEN HIS FEET —
This refers to the scholars of the Torah: the Princes of the
Land of Israel (as Hillel and his descendants who were Heads
of Schools only and had ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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The verse just before, in Yaakov’s blessing to Yehudah:
“The scepter shall not depart from Yehudah... until Shiloh
comes, and to him will be the gathering of peoples.”
Plainly, kingship will remain in Yehudah; since Shiloh is
Mashiach, the Alter Rebbe reads the following verse as
speaking of the days of Mashiach.

Genesis 49:10:1"n N°wR12
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The sceptre shall not depart from Judah, Nor the ruler’s staff

from between his feet, As long as men come to Shiloh; And

unto him shall the obedience of the peoples be.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

6
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Shmuel says: “There is no difference between this world
and the days of Mashiach except subjugation to the king-
doms alone.” The Alter Rebbe uses it to show that the days
of Mashiach are still part of this world’s order.
Berakhot 34b:20-21x75-"2:1 7% n1512
WD NP M 07D 12 TR PRINY NRT ORINYT KvHD
SYIRT 27PR 102K 2T KD 027 mRIY 7292 NiMOYR TIaYY RPN
I2INI K7 7710 O°K°237 D2 21301 227 WK RIK 72 X7 37 XY
DORPR DK KD PY” DR DORUTR AR L,72Wn C9yay KPR
Jangn
This is at variance with the opinion of Samuel who said :
There is no difference between this world and the days of the
Messiah, except the servitude of the heathen kingdoms
alone ; as it is said, "For the poor shall never cease out of the
land" (Deut. xv. 11). R. Hiyya b. Abba also said in the name
of R. Johanan : Every prophet only prophesied for the peni-
tent ; but as for the perfectly righteous, "No eye hath seen
what G-d, and nobody but Thee, will work ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar I, 139ax ,u7p x*m
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The Kehot note lists this passage of the Zohar alongside
the Talmud for the same teaching.

Zohar, Toldot 7:62-8:66170:’1-270:t NMT21N ,717 100
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Moshe charges Israel: “You shall keep the command-
ment... which I command you today, to do them.” The
phrase “today, to do them” becomes the name for the time
of doing the mitzvos.
Deuteronomy 7:11x”:t 0°727
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:0niy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this
day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yehoshua ben Levi reads the verse: “Today to do
them, and not tomorrow to do them; today to do them, and
tomorrow to receive their reward.” The Alter Rebbe places
the days of Mashiach within that “today.”
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William Davidson, Vocalized Aramaic (¢C—BY—NC) - h '
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The Rebbe cites this line there and points to the maamar
Vechacha 5637 in Toras Shmuel, and to the Rambam at the
end of the Laws of Repentance, chapter 9, and the end of
the Laws of Kings, who implies the same.
KEHOT'S NOTE
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“And Havayah G-d took the man and placed him in the
Garden of Eden, to work it and to guard it.” Plainly, Adam
was put there to till and tend the garden; the Alter Rebbe,
following the Zohar, reads it as Adam’s service of the
mitzvos.

Genesis 2:15170:’2 N°wR12
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And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

AV ,2 NPwRTa

0750 AT RSy 3R N Ty

One of the sources the Kehot note gives for reading “to
work it” as the positive commandments and “to guard it”
as the prohibitions.

Zohar I, 27ax 1o R”m

Zohar III, 165b2 ,70p 3t
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The Kehot note lists Or HaChaim on this verse among the
sources for this reading.

Or HaChaim on Genesis 2:1570:2 N°wX12 2y 0°°17 IR
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“And He drove out the man” from the Garden of Eden af-
ter the sin, which ended the perfect fulfillment of “to work
it and to guard it.”
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207 v IXY 0°313TNK TTYIN? DTRR 19U DIRTTAN W
0707 ¥Y TIT NN v naznman

So He drove out the man; and He placed at the east of the

garden of Eden the cherubim, and the flaming sword which

turned every way, to keep the way to the tree of life.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That passage, on why the spies did not want to enter the
Land, says that nearly all the practical mitzvos depend
specifically on the Land of Israel, above all those of seeds
and of sacred offerings.
KEHOT'S NOTE
R 0°727 RPIIR "R 3,17 09w 0P .79, 290K 970 1Pam RA
1y
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The note points there in connection with the figure “al-
most four-fifths” of the mitzvos.
KEHOT'S NOTE
17D Y7109 °Y DO0WIP KPR MRND IRT
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Kehot’s note points to where this is explained further: Or

HaTorah.

KEHOT'S NOTE

21w W° MAPn Y 7N 5% qxan 1Dwn’a Yt 979 Mnw N”NIR2

OTR2W 2773 O3 WY NRwA Annan wel NXPYI 11°°7 001271
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PARAGRAPH 5
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In the Shema, Moshe commands Israel: “And you shall
love Havayah your G-d with all your heart and with all your
soul.” In prayer this verse is the high point of the soul’s
self-offering.

Deuteronomy 6:5°77:1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And on the Shabbos day, two lambs”: the additional offer-
ing of Shabbos, given here as an example of an offering
made with an animal’s soul.

Numbers 28:9'0:172 72712

nn nYo Dvpy "3t Dwnn MYTI3 DRI NIWD oP:
12071 Ta¥2 773

And on the sabbath day two he-lambs of the first year with-

out blemish, and two tenth parts of an ephah of fine flour for

a meal-offering, mingled with oil, and the drink-offering

thereof.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

D°W22 "W Nawn 0

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
. ,moonra

¥°0n 0°9%nn 192

Asaf, pleading with G-d for His people, recalls: “You trans-
planted a vine from Egypt; You drove out nations and
planted it.” The vine is Israel, and the maamar builds its
analogy of grapes and wine on this image.

Psalms 80:9°v:’n 0°2°1n

likuteitorah.com/torah-ohr/vayechi/3/
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Thou didst pluck up avine out of Egypt; Thou didst drive out
the nations, and didst plant it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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1937 1wn1 o1
Reish Lakish says, “This nation is likened to a vine”: its
branches are the householders, its clusters the Torah
scholars, its leaves the unlearned, and its tendrils the
empty ones of Israel.
Chullin 92a:11-1227-8":X 278 111
(1,5 0°91N) IR RIT 191 DRIW” 19X 193 MR KA 92 70070 0
21y DRAYOw 09737 nwRw PR 0O3w Wb YUon 0v3nn 1oi
DRIWS Dw 1t yeAn 181 70Dy NnIns ROM My maw 9o3 72
1M 118 DRI 21 (LR MAw) IR RIT 191 M2 mna
(3,30 37°YW°) MR RIT 197 DRD HRWS Dw 1aat Y0AT 781 nbY
Y°AT 0°23Y TPIPOWR 19°wa PNPRAR "w12vn 931 *7a2 By onx1 ™
79Y707 010 MNwY 003 Sw
Wikisource Talmud Bavli (CC-BY-SA)

Zohar I, 239b2 ,v%71 x"m
KEHOT'S NOTE
2,097 RO LR L2 7N
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Or HaTorah, on this maamar, gives the source as the
Mishnah at the end of chapter 8 of Menachos (mishnah 6).

KEHOT’'S NOTE
MMM NI L HIwn2 MNInT [17a] 0707 12780 VIWNN °Y XD N”MIRA
1AW 2790 ,18 (V7B RIT)

DDA 1 NOR NPT T TRAR 100 XD

The Mishnah rules that wine for the libations is not
brought from trellised vines but from low-lying vines. The
Alter Rebbe draws from this that the choicest wine comes
from the grapes nearest the ground.
Menachot 86b:1227°:1 175 ninan
MW TN KPY DONPWR Ntan RPY 0°9AT Ntan KD OPRUAN PR
1°R°21 1°R WD KX°217 ORY '[1’!30’5.'[ 1°R°21 1°R WD R°217 ORI 11°3°2
RD170Iyn K21 pInn KD 7R°21 1R 777°won 0onom °27 v1aT vt
721 NI T RDR NPDT I PRI PRI 2108 K21 OXY Dwian
1°712¥1 0°n1757
Wikisource Talmud Bavli (CC-BY-SA)
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Mar son of Ravina ended his prayer with “My G-d, guard
my tongue from evil... and let my soul be as dust to all.”
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The Alter Rebbe takes the line as the humility that corre-
sponds to the low-lying vines.
Berakhot 17a:47:X 17> N>72
>19% 2983 ,°PPK” 237 TR APNIPE 07°0n M 3 RI°2T A2 1
232 10y *¥an ,0¥Tn w1 *ovpn?1 ,Mn 138 "nindtn yIn
37 92890 °I2°8M U] TN PNIgR ,A07I03 °27 NNB .2An
591 .0%1y2 X3P niwaInng NIy Yam ,nyY awRm LyI7 R
11397 T .MU YRYp) BNYY 797 MY 1YY Yy mawing
BRI M3 1 307 °27 1T °D T
Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks

forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

971 Nawa Ak

That passage explains the broken and crushed heart: a
person contemplates how far his own ego and coarseness
reach, until he crushes himself and lowers his soul like
dust.
KEHOT'S NOTE
5An -y npn N7MN LK ,20 177 1P IRn

9731 93w Ak

David, in his psalm of repentance: “A broken and crushed
heart, O G-d, You will not despise.” Here it is the “treading
in the winepress” that presses out the soul’s hidden love.
Psalms 51:19v7°:x”1 0°%°11n
2N X 0°p9K 131N 1;@7;':’? m12vmA n’p'bgg A
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

710 RX° 10 0122

The note says the source of this saying was already given
at page 44b of Torah Ohr, in Parshas Vayigash.
KEHOT'S NOTE
.2, 9y o

710 RX° 1°° 0121

“Wine (yayin) has the numerical value seventy, and secret
(sod) has the numerical value seventy: wine enters, a se-
cret comes out.” The Alter Rebbe explains why wine re-
veals what was hidden.
Eruvin 65a:19-20°3-v"":X 1170 1°2171°Y
17 0IRY DOYAW NYT 93 W) — 93702 g NmT P2 X7 027 N
R¥? — 172 0121 .NPNIR D°¥W2 1A% »7I0™ ,NPNIR D2y 10
70 DPYP D°PIX OmIy KPR 17 X721 XY pIp v27 My LTi0
27130 729K 100 1107 0RIY ,0OYY?
William Davidson, Vocalized Aramaic .(CC—BY.—NC)
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710 N¥° 17 0122
The same saying, “Wine enters, a secret comes out,” in a
second place in the Talmud.
Sanhedrin 38a:3-4'7-2:X "% 177710
220 RN 02759 N 273y %2 1RPLn on 07%ip 712 07 My
D°y2W3 1°3 PTI0M L NPRIR DOYIW3 101 T LPrYa YOO
2 70K ,KIPIY 97 MK RTOM 27 K .TI0 KY? - 172 0131 .NPNR
YT 5Y 0 TPYRY” 120037 OR1 AN 72 IR WAT XTOM 27 R
YT TP - M PTET DR PPRN T TR 0D ARy I
X 0y NI T2 WITRT APy TPTE PR 2Ry eI Y
<0 117227 M3 TIXY AP TE MDA DUTRAY
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note points to a note of the Rebbe in Or HaTorah on
Shemos.
KEHOT'S NOTE
975 MmN N”MRa KDY MW D N7TIRG PO IR P72 NAyn AIR9
J7INEY 07K IR NWYTRA 1A N 9YN1 77y DNAw” N0y

AW WTPR DRIW 12 1M

Or HaTorah on Parshas Ki Savo has a gloss (hagahah) on
this passage about Israel “who sanctify Your Name.”
KEHOT'S NOTE

JIR9D 1777 W AwAN Y RN °D N7MIRA

QONWITPR 9PN SNWITYY "IN WP %3
G-d tells Moshe to say to all Israel: “You shall be holy, for I,
Havayah your G-d, am holy.” The Alter Rebbe uses it to
show that G-d’s holiness does not depend on anyone.
Leviticus 19:2°2:1” X"
IR WITR %3 VAR DU DIPK NTEKY PXIPTI2 NTY0RTON 13T
070K
Speak unto all the congregation of the children of Israel,
and say unto them: Ye shall be holy; for I the L-RD your G-d
am holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Vayikra Rabbah 24:9°1:772 127 R9p™
KEHOT'S NOTE
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From the Song at the Sea, which Moshe and Israel sang to
G-d: “Who is like You... awesome in praises, doing wonder
(oseh fele).” Plainly, G-d performs wonders; the Alter
Rebbe stresses “doing”: wonder is to G-d like a mere act of
making.

Exodus 15:1187:1"0 minw
:N?D Y NPIN K731 UTP2 TR 190D On N 09K TINITN
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Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Job’s discourse on wisdom: “But wisdom, where
(me’ayin) can it be found?” Plainly a question; Chassidus
reads me’ayin as “from nothing (ayin).” Here it shows that
Chochmabh is the first step of creation from nothing.

Job 28:1227:1175 21°R
M2 OIPY 71 XY K$BA TR 7300
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.27,10 2R
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In the psalm that calls all creation to praise G-d: “Let them
praise the Name of Havayah, for His Name alone is exalt-
ed; His splendor is over earth and heaven.” The Alter
Rebbe uses it to show that the worlds relate only to G-d’s
Name.
Psalms 148:133”:1”np 072N
0T 7IR-PY 797 9737 W 23373 R ogtnR 190
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2omPIY MY N e s
The Talmud asks why the verse says “with Yah” and an-
swers: these are the two worlds that the Holy One, blessed
be He, created, one with the heh and one with the yud. The
maamar builds on this reading of the verse.
Menachot 29b:7-8°11-"1:2 2 MM
9% %M 071y Pw 2 KIT M AmPy nnT AR R un
2°N27 KRR AR N AROWI AT 027 7°3°7 RYATD U7 7yoR
53 1175 R 0onPy IR 20 172 9 7Y 7Y 72 10w (7,10 1Y)
UK K27 02PN A1 02a fonn 19 210 77apna annwa avann
17 2°05 X771 7172 29037 RIW °R1 72 ROWP XP 7 RIX 777
Wikisource Talmud Bavli (CC-BY-SA)

2oy 8 N el

In Isaiah’s song for the day of redemption: “Trust in

Havayah forever, for in Yah, Havayah, is an everlasting

Rock (tzur olamim).” The Talmud reads it as “with Yah

Havayah formed the worlds,” and the maamar follows that
reading.

Isaiah 26:47:1"2 17°yw°
10723y X’ AR2 °3 7YY N w2
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Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-
lasting Rock.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalmist marvels at creation: “How great are Your
works, Havayah! You made them all with wisdom.” The
Alter Rebbe stresses the word “made”: even Chochmah is,
to G-d, like an act of making.

Psalms 104:24773:77p 0°%°11n
3P TIST KPR Yy MRan3 093 N Py 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The prophet, praying to G-d: “No eye has seen, O G-d, but
You, what He will do for one who waits for Him.” The
Talmud (Berachos 34b) applies it to the World to Come;
here it describes the hidden worlds, which no created be-
ing can perceive.
Isaiah 64:3%:770 11°yw°
apye NP ooPRR INRTRD Y AIRD KD ynwtRY opivm
Blrahklilerd
And whereof from of old men have not heard, nor perceived
by the ear, neither hath the eye seen a G-d beside Thee, who
worketh for him that waiteth for Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3, 70 Py
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The Talmud teaches that this world was created with the
letter heh and the World to Come with the letter yud. The
Alter Rebbe relates the yud to the hidden worlds and the
heh to the revealed worlds.
Menachot 29b:13-1477>-3°:2 ¥”3 MnIn
°1amY D°UYIN 12V DOPCTRW °1D7 T71°2 KA 09y X721 7 2R
TR TOWYR 39N DRPWRT 7195 12w D°PUTEY 2191 WK 7193 A1
R°1M 0°1902 27 BK 91 °nAn CIn A0 29 MK o m T
1PN AT AT 52 NPYY "N 12 WOv N”0 27 INRT XT RN 720210

1130 wow
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
.2, Mnan
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“Making wonder”: repeated here to recall that G-d, the
“Master of wonders,” is above even the wonder of creation.

Exodus 15:118™:170 mnw

7D Y NPan K731 ¥R TR 190D o0 1 0PRD TaN0Tn
Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points to two places in Or HaTorah on Parshas
Shemos for the idea that Israel are the ones “who sanctify
Your Name.”
KEHOT'S NOTE
X7 .30y Mnw s N7MIR IR

44 YPRIAR PN NYRIYNRI

Besides the Zohar passages, the note points to this maa-
mar, and to the sources it lists, for the principle that the
arousal from above depends on the arousal from below.
KEHOT’'S NOTE
RPTTR RN LK ,TA0 LR LTPT M LK ,TOP REM LK LMD TP N IRD
27w LNXP Y R0 09927

45 Y72IINNR M7n NYPTYNN
Another Zohar passage the Kehot note gives for the same
principle.

Zohar, Vayechi 53:517-5281”2pn-1""pn:3"1 1,71 120

46 Y72IYNR M7N NYPTYNNG
Another Zohar passage the Kehot note gives for the same
principle.

Zohar, Vayechi 69:714-723)72wn-7""wn:1”0 *n” ,7111 120

47 Pooan Mo nrapn

The Talmud asks, “From where do we know that the Holy
One, blessed be He, puts on tefillin?” The Alter Rebbe
reads it as G-d’s own “enclothing” in the worlds, brought
about by the mitzvos Israel do below.
Berakhot 6a:17-181”>-1>:X "1 n1272
RIT 712 WITROY 1710 :pO%Y °27 70K LKTR 27 72 1PN °37 MK
It — AP PRy YIMD AP N Y20 WK 1R I
,P27D0 APK — "RY PN M0 DT WK 0nT nRY LN
2 iray’? o7 RIY
Rab Abin b. Rab Adda said in the name of R. Isaac : Whence
is it that the Holy One, blessed be He, lays Tefillin ? As it is
said, "The L-rd hath sworn by His right hand, and by the
arm of His strength" (Is. Ixii. 8). "By His right hand" means
Torah ; as it is said, "At His right hand was a fiery law unto
them" (Deut. xxxiii. 2); "by the arm of His strength" means
Tefillin, as it is said, "The L-rd will give strength unto ...

likuteitorah.com/torah-ohr/vayechi/3/
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Read as “wisdom is found from nothing (ayin)”:
Chochmabh is the first wonder of creation, and the mitzvos,
as G-d’s will, are above it.
Job 28:1227:175 21°R
:712°2 DIPR 111 7K REAA 1870 7000
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
10,7 MR
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“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” The Alter
Rebbe explains it by the difference between G-d’s Name
and His essence.
Pirkei Avot 4:171:"7 MaX mwn
,M0 0932 00290 DY AWN2 DR YW D2 ,NIR 0 X
Dam X271 091V M7 NP YW NAR YW N9 K30 0PIV 20 Do
:ma o7y N
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Or HaTorah on Ki Savo refers to this passage and to the
maamar Torah Tzivah, which is printed with glosses in Or
HaTorah on Berachah.
KEHOT'S NOTE
%”102 DETAW) MY 77N 77T IRI? ¥R NwNN Y R1an D NUMN3
MY 7910 7772 1797 .(NR °Y 1372 N7MIR2 MINAT 03 10w °Y 170pn
YUY AUINIY M2YN D7y wPRY Mobn w27 ,n™Mpha 0071 RYY

52 a1t Wnd

That maamar explains “And Avraham was old, come into
days” together with “Better is one hour of teshuvah and
good deeds in this world than all the life of the World to
Come.” It quotes the same Zohar: woe to one who lessens
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his days above, for when he is to be clothed in those days,
the day he blemished is missing from his garment.
KEHOT'S NOTE
.OW2 17121 R ,10 2797 X7 KT3I R70

0°72°2 N2 1Pt anaNy
Before Avraham sends his servant to find a wife for
Yitzchak, the Torah says: “And Avraham was old, come
into days.” Plainly, he was advanced in years; the Zohar
reads “come into days” as Avraham coming with the days
of his life as garments.
Genesis 24:1°X:772 N°wX12
752 DI2NNY T3 M 0703 K2 121 BT13N)
And Abraham was old, well stricken in age; and the L-RD
had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W12 AONT PPRDYY 1R 10N
The Zohar passage the Kehot note gives for the “supernal

days, which are garments” of the soul.

Zohar, Vayechi 32:294-30337w-717%7:272 1% 7M1 190

017 MBI WD

Or HaTorah explains “in the bond of life” as “in the lands
of life,” the supernal land, Binah, where the life drawn
from Atik Kadisha shines; this is the life of Z’eir Anpin,
“eternal life.” It also refers to the explanation of “And you
shall make holy garments.”

KEHOT'S NOTE

oww n131°2 IRy IR 0°°17 NN %17 717827 oW Xan 'R N7MINa
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Avigail’s blessing to David: “the soul of my lord shall be
bound up in the bond of life with Havayah your G-d.” Here
it describes the soul clothed in the garment of the mitzvos.
I Samuel 25:291”3:7173 X PRINw
32 T 3T w93 AT TR WpAP 79717 0T O
¥R 12 7IN2 MIYPRY IR WD3 XY PR M AKX 0o
And though man be risen up to pursue thee, and to seek thy
soul, yet the soul of my lord shall be bound in the bundle of
life with the L-RD thy G-d; and the souls of thine enemies,
them shall he sling out, as from the hollow of a sling.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Even the transgressors of Israel are full of mitzvos like a
pomegranate.” The Alter Rebbe uses it to show that
mitzvos alone, without joy, do not draw down the supernal
holiness.
Eruvin 19a:9'v:X v 1°217°%
K91 D730 22 TRy 371 T *20y3 KPR TRy PRV 30 nam m
2007 PRIV ,1IMID NIYN PROPRY PR YWie IR 2 oY
RPX 7INRT” MIP°R PR WP 12 TivRY 027 mR1 ,Inp 1ing
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The note points to these passages of Likkutei Torah, which
explain that the mitzvos draw down the Infinite Light
when they are done as the service of a servant who accepts
the King’s yoke; without that, even one who keeps all the
mitzvos draws down nothing.
KEHOT'S NOTE
°3” MwNN °Yy Xan NUMIR2 .2 L0 wrAw WX L02 0w nMph o axa
LIOIRA WUY TNIXNR DY T2y NTIAY Annwa nTay Py menn
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Moshe warns that the curses of the rebuke will come “be-
cause you did not serve Havayah your G-d with joy and
with gladness of heart, out of an abundance of
everything.” It shows that joy is essential to the service of

the mitzvos.

Deuteronomy 28:471"1:11”2 0°727

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The prophet calls: “Let the wicked man forsake his way...
and let him return to Havayah, and He will have compas-
sion on him.” The Alter Rebbe applies it to one who has
made a reckoning of his deeds.
Isaiah 55:7°1:17117°yw°
ADPRNTIRY MR M0 207 PRYIN X UOR) 1277 YU N2
:mi907 13773
Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will
have compassion upon him, And to our G-d, for He will
abundantly pardon
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5°1y2 SNnni NNt

“This is my comfort in my affliction, for Your word has
given me life.” Here the affliction is the bitterness that
comes from the body, and the comfort is the life the soul
receives from G-d’s word in the mitzvos.

Psalms 119:50°1:0”°p 0°7°1n
I ANVRK °3 2193 M3 PN
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This is my comfort in my affliction, that Thy word hath
quickened me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tanya there separates contrition from sadness: sadness is
not from the side of holiness, and even worry over one’s
sins belongs at the time of confession, not during prayer
and Torah study, which require joy.
Tanya, Likkutei Amarim 31:130°9nR “01p°% ;nwR1 pon X1
PR
RIWR” RIPIT I 2INIY 0,100 NPT THIY MY AR
99277 2107 7271 X NPRI20 WRIT Y AMMEYY AnInn 03, RI0T
a0 Annea mint - Yy WD PR ,0ipn BIn neiTR2
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Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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From the prayer of Mar son of Ravina, “and let my soul be
as dust to all,” the humility that corresponds to the low-ly-
ing vines.

Berakhot 17a:4°7:X 1> m>72
1Y% 2981 OPPRY 37 R APNI9% 00N M7 9 RPATT A2 0
25?2 7Dy3 °wo 09N Wl “2Ppn? ,nn 12T ninat ¥y
37 Y380 °12°2m w01 AiTIA TRIERI ,AN7IN2 227 NND .mIn
531 .0%1¥2 K27 niwaInng nivy Yam L,y awRm L¥I7 %
11377 P .oniawm YpyR) N3y 97 MY Ny *bY ooawing
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Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks

forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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David’s words of repentance, “A broken and crushed
heart”: the treading in the winepress that brings out the
soul’s wine.
Psalms 51:19v>:x"1 0°2°71n
:Man X2 0°p2K 19731 12W1727 113w M0 0opK o
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He washed his garment in wine”: the Alter Rebbe reads
the garment as the soul’s garment made from the mitzvos,
washed clean by the wine of joy.
Genesis 49:11X7:0”n N°WX12
N0 0222970721 1W2% 1772 02D 110K 32 RIRYY 1Y 1937 ok
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The content of this passage, from “by way of analogy” to
“even the transgressors of Israel,” is brought, in sub-
stance, in Or HaTorah on Chanukah.

KEHOT'S NOTE
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67 Mxn OOR7R DRI YWD EN
“Even the transgressors of Israel are full of mitzvos like a
pomegranate,” cited again to show why the garments of
the mitzvos need washing.

Eruvin 19a:9°v:x v 12177y

X2 D°3¢ 23 TRy 200 T 22193 KK Y9y PRY ,2MA nam mn

m202” MRV 197D NIXN PRUPRY DRI OB IR 12 NPY

XPX 7I0R7” 22°R PR wUR? 12 TivRY 031 TR Inp 1]
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William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 20
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The end of the verse, “and his robe in the blood of grapes,”
which the Alter Rebbe reads as the red wine of the struggle
of return.
Genesis 49:11x7:1”n NWRI2
:1NID 0222970721 1W2% 1772 02D 1IN 32 RIRYY 1Y 1937 ok
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to Or HaTorah on Vayishlach for the soul’s
overcoming that turns darkness into light.
KEHOT'S NOTE
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“Let him return to Havayah, and He will have compassion
on him”: the return that follows the bitterness, explained
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further in the next paragraph.
Isaiah 55:71:7”1171°yw°
’IJ’QB{S"?};] inielini! ’Tl"?tf W PRAYnD NR UORY 1377 YU Y
:1i207 12772
Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will
have compassion upon him, And to our G-d, for He will

abundantly pardon
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Isaiah, G-d says of His servant that he “was counted
with the transgressors.” The Alter Rebbe adapts the words
to those whose mitzvos are wrapped in soiled garments:
for all their mitzvos, they are counted with the
transgressors.

Isaiah 53:122™:317°yw°
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b n=yry“s—>’;1 Rl 0°277RWI RIM 1201 DYYE"NRI W01
Therefore will I divide him a portion among the great, And
he shall divide the spoil with the mighty; Because he bared
his soul unto death, And was numbered with the transgres-
sors; Yet he bore the sin of many, And made intercession for
the transgressors.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rashi explains suso differently, as a kind of garment. The

Kehot note records this as the other view.

Rashi on Genesis 49:11x7>:0”1 NPwx12 %y >" w1

o

Radak, like Rashi, explains suso as a kind of garment, as
the Kehot note records.
Radak on Genesis 49:1187>:0”1 nPwR12 %y p" 11
512 191 ,0°MTM (377 0°737) 130 210w 771’3 NDo TR ,OR
12 ApMWY R .mnw mna Ayt 9531 nao TN INNR
780 M2 ,TPY I3 L,ANNKR 21N L1DAY M3 RIT PR 0D 0K
qOR® DR TR 2OW 7Y W AW AN I IR 1aw 000
0°37 0223y 11°71° 713 95 ,wwIn 11RY 1Inn IR TR 1930 1700
139° OX 7°°7 21972 121 ,TIR 1221 100 YUY 0°wIen v 182
,IMI0 0°21y 0721 AR .MNw MPna Payn 931,172 1133 029°
... T1937,3212% R IMI0Y P71 R 021y 0703

1937 "MOX. The letter » in the word >70X is an addition, similar
to the letter ® in Deuteronomy 33,15 110 *10%, and other ex-
amples of a similar construction. Also the letter » in 111X °13,
is an addition. The entire expression 10X 12 ApY? is a du-
plication, seeing that the word 1P7% means the same as 123,
perhaps a superior type of vine. The entire verse is a praise

likuteitorah.com/torah-ohr/vayechi/3/
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of the quality of the land apportioned to the tribe of Yehudah
which yields such bountiful harvests that the farmer ...

Presburg : A. Schmid, 1842 (Public Domain) « Eliyahu Munk, HaChut
Hameshulash (CC-BY)
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When Moshe finished speaking with the people, “he put a
veil (masveh) over his face.” The Alter Rebbe derives suso
from this word: a covering of the head and face.

Exodus 34:3332:7°% mnw
KEHOT'S NOTE

M1 NPMIRD IR LK, LR NPwRI2D NP YPARNA 170 A0 T mnw
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The Kehot note cites Ibn Ezra as also relating suso (“his
robe”) to masveh, aveil.
Ibn Ezra on Genesis 49:11x7:1”1 N°wX12 Y XY 128
R @’Iw) ”>no1ok” (X 33p 0¥21N) “7awPn” 1D [o13 TN 0K
INNR 232 T L(T TP W) YDy Dowhw By md 1Y (v
X799 ,219 .ApIWDY :IARY 1MEY NW? *I0KR %3 7D 977 IR 0N
NI 1IN0 1M ROIW K71 ,7M0 0°21Y 0721 373 ,1INRD 91,1810
oyLM (% TP NMY) 7Mon” NItn R 1Ya 1151M A7 o0
DORY DR WM K1 L1930 TPy 0°W TY 1M NXIan naanw
T L,OTRAY MAY2 TR MR 1WA 772 03130 0 NnnY 0%y

... ,TORI%) “0°0Y 077 19L°” 110 ,Pwn 1T 5y
Piotrkow, 1907-1911 (Public Domain)

mon Nwhn 1Mo
The Kehot note cites Chizkuni as also relating suso to
masveh.
Chizkuni, Genesis 49:11x™:1” N°wWRI2 ,°1p10
L1072 NIt 1Mo

1Mo, a variant of the word: mon, “veil, or mask.”

Chizkuni (Public Domain) « Chizkuni, translated and annotated by Eliyahu
Munk (CC-BY)
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Both of these places in Or HaTorah refer to this passage on
the soul’s two kinds of garments.
KEHOT'S NOTE
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David: “They looked to Him and became radiant, and their

faces will not be ashamed.” The Alter Rebbe connects this

seeing with the garment of the soul’s “head and face.”
Psalms 34:6:7”% 0°2°1n

272M779K 0717197 3770 PR 070

They looked unto Him, and were radiant; And their faces
shall never be abashed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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The note says the source of this saying was already given
at page 22c of Torah Ohr, in Parshas Vayetzei.
KEHOT'S NOTE
.3,20 9795 o1
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Rabbi Abahu says: “In the place where baalei teshuvah
stand, the perfectly righteous do not stand.” The Alter
Rebbe explains it by the two directions of service.

Berakhot 34b:22-23375-273:27"% n1272
— PIRY MWD PPV iph AN °31 KT NI 7377 KPP
221p7) PImT? 0P 0iPw” anRIY 1Ty 0K 0003 0O
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“Its flashes are flashes of fire, a flame of G-d.” The up-
ward-leaping flames picture the ascent of the baal
teshuvah.
Song of Songs 8:6":’11 0w "W
YR 20X N MyTD AYinrty onind 92770y onind vk
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Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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A section of this maamar, from here on, is quoted there
with some additions.
KEHOT'S NOTE
MBI PR OY AP Y R 770 3590 B7I02 RN 1RO” yup
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There the Rebbe Maharash adds a reference on the soul
“bound up... with Havayah” to the maamar Im Bechukosai
Teilechu (5626).

KEHOT'S NOTE

likuteitorah.com/torah-ohr/vayechi/3/
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Isaiah’s prophecy of comfort: “And the glory of Havayah
will be revealed, and all flesh together will see.” The Alter
Rebbe applies it to the days of Mashiach, when even physi-
cal creatures will be raised.
Isaiah 40:5°77:"n 171°yw°
127778 °2 V717 2752 17 1 792D oI
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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A gloss there explains that the animals will then be elevat-
ed not by being included in a human being, as happens
when a person eats them, but in themselves, through the
fulfillment of the mitzvos, which will then be “according to
the command of Your will.”
KEHOT'S NOTE
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“And there was no man to work the ground.” Before man
was created, the world had no one to serve in it.

Genesis 2:5°71:2 n°wR12
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No shrub of the field was yet in the earth, and no herb of the

field had yet sprung up; for the L-RD G-d had not caused it

to rain upon the earth, and there was not a man to till the

ground;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And He placed him in the Garden of Eden to work it and
to guard it”: the service for which man was created.

Genesis 2:15170:°2 N°wWR12
STYRY ) ATINP T MO DTST NS DR 7 )

And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The version there adds that had Adam not sinned with the
Tree of Knowledge, the perfection of the deed would have
been reached then, and it attributes what followed to that
sin.
KEHOT’'S NOTE
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The version there adds the Sages’ teaching in the Midrash
Rabbah that G-d judged Adam with “sending away” and
with “driving out.”
KEHOT'S NOTE
rm‘?’w: MR 7TW 972 bl uhyab) 0N AR Y »9n »noa
IR P
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“And He drove out the man”: the Alter Rebbe reads it as

showing that Adam had not reached the full level of

“ ”

man.

Genesis 3:24772:°1 NPwR12
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So He drove out the man; and He placed at the east of the

garden of Eden the cherubim, and the flaming sword which

turned every way, to keep the way to the tree of life.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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G-d says through Isaiah: “Behold, My servant will prosper;
he will be exalted and lifted up, and very high.” The maa-
mar reads it of Mashiach, as the perfection of the level of
adam.
Isaiah 52:13x™:27117°yw°
:TRM 7231 Rip2) 0177 >72y 273 Man
Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash says, “Me’od (very) is adam (man)”: “And be-
hold, it was very good” means “And behold, man was
good.” The Alter Rebbe uses this link between the two
words.
Bereshit Rabbah 8:5°11:’n1 127 n°wR12
Ow3 7°pM %371 DMID 2271 *T°K 72 RI°IM ) OW3 72 IR P ...
53 NR °PPR RT% :2°N57 KIT RT7,QTX KI7TRD 70K 119°0 721
77198 PW 137 R1T T .OTR 20 73T L,TRR 20 A3 vy R
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Rabbi Simon said: When the Holy One blessed be He came
to create Adam the first man, the ministering angels divided
into various factions and various groups. Some of them were
saying: ‘Let him not be created,” and some of them were say-
ing: ‘Let him be created.” That is what is written: “Kindness
and truth met; righteousness and peace touched” (Psalms
85:11). Kindness said: ‘Let him be created, as he performs
acts of kindness.’ Truth said: ‘Let him not be created, as he
is all full of lies.” Righteousness said: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The note points there for a further discussion of the days
of Mashiach as the time of fulfilling the mitzvos in
perfection.

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Or HaTorah cites this maamar: “according to the com-
mand of Your will” means the actual offerings, unlike
prayer, which only corresponds to them.
KEHOT'S NOTE
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One of the places the note lists for the reading of adam as
Adam, David, Mashiach.

KEHOT'S NOTE
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Koheles speaks of “the spirit of the animal, which goes
down below to the earth.” The Alter Rebbe uses the phrase
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to show how far down the offerings reach.
Ecclesiastes 3:21x”2:3 n2rp
NN NPT ARIIN M TP XN AT oD 33 I yTP
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Who knoweth the spirit of man whether it goeth upward,
and the spirit of the beast whether it goeth downward to the

earth?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Binding his foal to the vine”: here each word is interpret-
ed, osri as oser yud, the yud that binds, and iroh as both
“his foal” and “his city.”

Genesis 49:11x™:10”n N*wWR12
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Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And G-d did not lead them by way of the land of the

Philistines”: the opening verse of a maamar the Alter
Rebbe refers to for Chochmah as bittul within joy.
Exodus 13:171:3 mnw
3177 %2 °NY9D PR TIT 2°PK DNIK?) BYTTNK 1310 1Pw2 M
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And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the
people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“On the eighth day, an assembly shall be to you”: the
opening verse of another maamar the Alter Rebbe refers to
on the same theme.
Numbers 29:357177:1"3 72712
AYN K2 1739 NIX7R23 037 WD NRY PRET 03
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Tzofar tells Job, “A hollow man will gain understanding,

when a wild donkey’s foal is born a man”: plainly, as un-

likely as a wild colt being born human. The Alter Rebbe

reads it as “a man is born a wild donkey’s foal”: a person
still governed by the nature he was born with.

Job 11:1227:%7 2K
STOT DR K12 Y 2377 N UK
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But an empty man will get understanding, when a wild ass’s
colt is born a man.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Zohar passage the Kehot note gives for the saying
“When is He called great? When He is in the city of our
G-d.”

Zohar III, 5ax i1 2’m

Zohar II, 235ax ,777 27m
KEHOT'S NOTE
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A psalm of the sons of Korach in praise of Jerusalem:
“Great is Havayah and much praised in the city of our
G-d.” The person whose nature has been transformed be-
comes this “city.”

Psalms 48:2°2:1"n 0°7°1n
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Great is the L-RD, and highly to be praised, In the city of our
G-d, His holy mountain,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 28

104

105

106

DR %32 APy

“And the son of his she-donkey to the choice vine”: the
second phrase of the verse, explained in this and the next
paragraph.
Genesis 49:11x7°:1"1n NwRI2
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Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You transplanted a vine from Egypt”: the vine is the
Jewish people.

Psalms 80:9'v:0 0°2°11n

Thou didst pluck up avine out of Egypt; Thou didst drive out

the nations, and didst plant it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Asaf’s psalm continues the image of the vine: “The moun-
tains were covered with its shade.” Plainly, the vine
spreads over the hills; the Alter Rebbe reads the moun-
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tains as the Patriarchs and the shade as G-d’s concealment
rising above them.

Psalms 80:11x”°:’0 0°7°1n
XTI PRI 7PY 077 02
The mountains were covered with the shadow of it, And the

mighty cedars with the boughs thereof.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X°,00°%n

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.11,R9p oW

The psalmist assures the one who looks to G-d for help:
“Havayah is your guardian; Havayah is your shade.” It
shows that “shade” describes G-d Himself.
Psalms 121:5’77:X72p 0°2°1n
PR TPy 798N T N
The L-RD is thy keeper; The L-RD is thy shade upon thy

right hand.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

109 1900 qwn nws

In David’s song of deliverance: “He made darkness His
hiding place.” The Alter Rebbe uses it to explain the
“shade” as G-d’s concealment.

Psalms 18:122:1™> 0290
:D°PY °2y D70"N2YN N30 1NI°I0 1IN0 YNy
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 29
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The note points there for the shuruk, which also has three
dots like the segol.
KEHOT'S NOTE
Do’y 1N NIRRT

1M ANTIT NIOM22 RITW NON

The note points there for the level of acknowledgment
(hodaah).
KEHOT'S NOTE
02w Y 971 NIRRT

12 P RINW YT MIPD

Likkutei Torah, Masei, refers to this passage: explaining
the difference between blessing and acknowledgment, it
says that acknowledgment (hodaah) is “from afar,” as ex-
plained on “and to the choice vine, the son of [his she-

likuteitorah.com/torah-ohr/vayechi/3/
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donkey].” There acknowledgment belongs to awe, which
acknowledges a thing without truly grasping it.
KEHOT'S NOTE
LIRDD 1787 T8 2y0n nMpha

13 nwa? 127 27y

“For who is he who would venture his heart to approach
Me?” The Alter Rebbe uses the phrase for one whose self-
nullification keeps him from daring to approach.

Jeremiah 30:21x”3:% yn7°

n°OR3 2K NYaY 127°NK 27y
And their prince shall be of themselves, And their ruler shall
proceed from the midst of them; And I will cause him to
draw near, and he shall approach unto Me; For who is he
that hath pledged his heart To approach unto Me? saith the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe tells Israel: “You are children of Havayah your
G-d.” The humble service of shuruk raises a person to the
level of a son.
Deuteronomy 14:1°:77> 0°127
D2°PY P2 AR N XY TN XD 02°PPK CnP onx o712
:nn?
Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for
the dead.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X707

115 M12RT NYI2 X932

The source of the saying was given there.
KEHOT'S NOTE
.2,y 1P IR .2 LK DY 10

PARAGRAPH 30

16 19°2 022

“He washed his garment in wine.” The Alter Rebbe notes
that the verb is in the past tense and reads it as the service
of the exile that precedes the days of Mashiach.
Genesis 49:11x7:1"n NwRI2
M0 0°21y0TN ﬁw‘;'? 1°°2 022 9INR *12 IPW2Y 7Y 1932 0N
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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