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An explanation of the above

Yehudah’s acknowledgment, the self-nullification of prayer that
reaches Keser, is brought about by his three elder brothers:
Reuven’s sight and love, Shimon’s hearing and awe, and Levi’s
middle line, which are the three lines of the Sefiros and the
Shema with its blessings. Malchus, which only receives, becomes
a crown over those who give to it because its root is in Keser, and
the closeness born of bitterness over distance is greater, like

light that comes from darkness.
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THE BIG IDEA

Yehudah’s acknowledgment, the self-nullification of prayer that reaches Keser, is
brought about by his three elder brothers: Reuven’s sight and love, Shimon’s hear-
ing and awe, and Levi’s middle line, which are the three lines of the Sefiros and the
Shema with its blessings. Malchus, which only receives, becomes a crown over
those who give to it because its root is in Keser, and the closeness born of bitter-

ness over distance is greater, like light that comes from darkness.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This maamar explains the preceding one on Yaakov’s blessing, “Yehudah, you, your brothers shall ac-
knowledge you.” The tribes have two sides, rising from below and drawing down from above; their
souls come from Beriah, but their root is in Atzilus. Reuven, “see, a son,” is sight: contemplating the
King’s glory kindles love, the lion on the right of the Chariot, and this draws down G-d’s own “sight”
and closeness. Shimon is hearing, which comes from afar: the awe of one who keeps his distance, “the
left hand pushes away,” which in turn draws G-d’s “hearing.” Levi is the middle line, the blessing
Emes Veyatziv. These three lines, matched to the Shema and its blessings, lead to Yehudah: acknowl-
edgment, the self-nullification of the Amidah. This is Malchus, which only receives yet rules over its
givers, like a king who collects taxes, because its root is in Keser. “Your hand on the nape of your ene-
mies” is Malchus descending at night to refine the lower worlds through its “back”; “your father’s
sons” is a flow from Chochmah through Torah and kindness. Finally, closeness that comes from bitter-

ness over distance is greater, like light from darkness.

OUTLINE

1 Heading 7

An explanation of the preceding maamar on Yehudah’s blessing.

2 The tribes and Reuven’s sight 12

The tribes rise from below and draw down from above; Reuven’s “sight,” contemplation of the King’s glory,
kindles love and draws down G-d’s answering sight and closeness.

3 Shimon, Levi, and Yehudah’s acknowledgment 13

Shimon’s hearing from afar, the awe of the left that pushes away, also draws closeness from above; with Levi,
the middle line, the three lines of the Sefiros and of the Shema and its blessings lead to Yehudah, the acknowl-
edgment and self-nullification of the Amidah, which is Malchus rooted in Keser.
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4 The nape of the enemies and the father’s sons

14

Malchus descends at night to refine the lower worlds, but only through its “back”; “your father’s sons” is a

flow from Chochmah through Torah and kindness, unlike the brothers’ acknowledgment, which comes from

Keser.

5 Light from darkness

15

Refinement and teshuvah are one; the closeness born of bitterness over distance, which is to transform even

the body, is greater, like light that comes from darkness.

KEY CONCEPTS

An arousal from below and an arousal from
above X?°Y%7 XNI1TYNRI RNNDT RNIYNR

Human effort that rises upward draws down a matching
divine response; each of the tribes has both sides.

The three lines 71 )

The right line (Chochmah, Chesed, Netzach), the left line
(Binah, Gevurah, Hod) and the middle line (Daas, Tiferes,
Yesod); here they are Reuven, Shimon and Levi.

Sight and hearing 1y°2w1 1°87

Sight is from close by and brings love; hearing is from afar
and brings awe. Each, from below, draws its counterpart
from above.
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Acknowledgment 7RI
Yehudah’s quality: a self-nullification reached in the

Amidabh, the level of Keser, which the three brothers bring
about.

Keser Malchus n13%7» 112

Malchus, which has nothing of its own and only receives,
becomes a crown over those who give to it, because its
root is in Keser.

Refinement 717°2

Sorting out the good in the lower worlds; Malchus does it
only through its outer “back,” and it is one process with
teshuvah.
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SECTION 1 - 11

Heading

"By By 7180

An explanation of the above.

This maamar is a further explanation of the one before it, “Yehudah, you, your brothers shall acknowledge
you,” which read Yaakov’s blessing of Yehudah through the births and names of Reuven, Shimon, Levi and
Yehudah. Here the same ideas are set out in Kabbalistic terms: the Sefiros, their three lines, and the order of
the morning prayers.

SECTION 2 - 112

The tribes and Reuven’s sight
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Now, the tribes are two levels, from below upward and from above downward: the world of the fem-
inine (alma d’nukva) and the world of the masculine (alma d’duchra).
The twelve tribes embody two movements: rising from below upward, and drawing down from above down-

ward. The Zohar’s terms for these are the “world of the feminine,” which receives and rises in yearning, and
the “world of the masculine,” which gives and flows downward.
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(As explained above on the verse “And behold, we were binding sheaves”: that the souls of the
tribes were drawn from the World of Beriah (Creation), and they are at the level of “from below up-
ward,” to ascend from Beriah to the World of Atzilus (Emanation); and their root is the twelve diag-
onal boundaries in Z’eir Anpin of Atzilus, which are called “the tribes of Yah,” which are drawn
from above downward.)
This parenthesis recalls the earlier maamar on Yosef’s dream of the sheaves. The souls of the tribes come
from Beriah, the first world of separate existence, and their task is to rise into Atzilus; yet their root is in
Atzilus itself, in the twelve “diagonal boundaries” of Z’eir Anpin, a term from Sefer Yetzirah for the twelve

edges where the six directions meet. These are called “the tribes of Yah,” with a divine Name, and from there
the tribes are drawn downward.
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Now, “through an arousal from below [comes]| an arousal from above”: that through the level of
Reuven that is from below upward, one draws down a revelation of the level of Reuven that is from
above downward.

The general rule, “through an arousal from below comes an arousal from above,” is now applied to Reuven.

Reuven too has two sides: a human effort that rises upward, and a divine response that comes down, and the
effort below is what draws down the response from above.
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And this is because the level of Reuven is the level of “re’u ven” (“see, a son”), the level of sight
(re’iyah), [which has] the letters of aryeh (“lion”). And from below upward, it is the level of “gazing
upon the glory of the King,” from which the intensity of love is drawn: the level of “the face of a
lion on the right,” etc.
This is because Reuven’s name is read as re’u ven, “see, a son,” so he stands for sight, and the Hebrew for
sight, re’iyah, has the same letters as aryeh, “lion.” From below, this “sight” is the soul’s contemplation of

G-d’s greatness, “gazing upon the glory of the King,” which kindles strong love; that love is the lion’s face on
the right side of the Divine Chariot in Yechezkel’s vision, the right being the side of Chesed.
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And through this there is also drawn an arousal from above, from above downward: a revelation of
the level of supernal sight, “For Havayah has seen my affliction,” the level of drawing near: “for
now my husband will love me.”

The answer from above mirrors the effort below: G-d’s own “sight” is turned toward the person, as Leah said

when she named Reuven, “For Havayah has seen my affliction.” This divine seeing is a drawing near, ex-
pressed in her hope, “for now my husband will love me.”
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SECTION 3 - 13

Shimon, Levi, and Yehudah’s acknowledgment
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“And his right hand embraces me.” And likewise, through the level of Shimon that is from below

”

upward, “If you will diligently listen,” one arouses the level of an arousal from above: “For

Havayah has heard,” etc.
The verse “and his right hand embraces me” completes Reuven’s picture: the right hand is love and close-

ness. Shimon works the same way through hearing: a person’s “listening,” as in “If you will diligently listen,”
arouses G-d’s “hearing” in return, as in Leah’s words at Shimon’s birth, “For Havayah has heard.”
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The matter is that sight is from close by, and hearing is from afar, as it is written, “Havayah, I have
heard the report of You; I was afraid”: [it is] the level of the ears (udnin), for Habakkuk was at the
level of distance, which is the level of “returning” (shov), as in “they trembled and stood from
afar.”
Sight belongs to what is near and hearing to what is far, as the prophet Habakkuk says, “Havayah, I have
heard the report of You; I was afraid.” In Kabbalistic language hearing is the level of the “ears” (udnin);

Habakkuk heard from a distance, the stance of shov, “returning” or stepping back in awe, like the people at
Sinai who “trembled and stood from afar.”

2PN (o) 0 TR A 9 1N 90K IRAY 0D 77 YRR 0D nunk aoyndn qwnl mm
20(ARDM PN AR DX 7R 2709 MW (75 55] 979 2R TIRY AR Tynhn

And from this there is drawn, from above downward, “For Havayah has heard that I am hated, and
He has given me,” etc., so that from this there will be a drawing near from above. (And “hated”
[means] that she is not loved as much, for it is written, “and he loved Rachel also, more than
Leah.”)

That distance itself draws a response from above: Leah named Shimon saying, “Havayah has heard that [ am

hated,” and from that hearing came a closeness from above. The parenthesis softens the word “hated”: Leah
was loved, only less than Rachel, since Scripture says Yaakov loved Rachel “also, more than Leah.”
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[This is] because one makes oneself distant, and “the left hand pushes away,” and [so one] is called
“hated,” for “his left hand is under my head.” And through this, afterward, [comes] the level of
Levi: the fifteen vavs of “Emes Veyatziv” (“True and firm”).
The closeness comes precisely because the person holds himself at a distance, in the spirit of “the left hand
pushes away”; this humility is what “hated” means here, and it matches “his left hand is under my head,” the

left being restraint. After the right (Reuven) and the left (Shimon) comes Levi, which in the prayers is the
blessing Emes Veyatziv after the Shema, known for its fifteen words beginning with the letter vav (“and”).
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And these three levels are the three lines: Chochmah, Chesed and Netzach; Binah, Gevurah and

Hod; and Daas, Tiferes and Yesod, which is the middle line, is the level of Levi.

The three brothers correspond to the three “lines” of the Sefiros: the right line (Chochmah, Chesed,
Netzach), the left line (Binah, Gevurah, Hod), and the middle line (Daas, Tiferes, Yesod), which is Levi. The
middle line joins and harmonizes the two sides.
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For through these three levels the level of Yehudah is drawn down, “your brothers shall acknowl-
edge you,” so that there be the level of acknowledgment (hoda’ah), Keser Malchus (the Crown of
Malchus).

Through these three comes Yehudah, whose name comes from acknowledgment (hoda’ah): “your brothers
shall acknowledge you.” This acknowledgment is called Keser Malchus, the crown of kingship.
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For Malchus is the level of a recipient, and “has nothing of its own at all”; nevertheless, after it re-
ceives, it is the level of sovereignty over them (and it is called Keser Malchus because it is the level
of a crown from below upward), even though they draw down to it the lights and the joints (per-
akin) (and see the Zohar, [Parshas| Balak, on the verse “mighty in strength, who do His word, to
hearken to the voice of His word,” etc.).
Malchus has nothing of its own and only receives, yet once it has received it rules over those who gave to it: it
is a “crown from below upward,” even though they draw down to it its lights and its perakin (“joints,” the
Kabbalistic term for the sections of a Sefirah). The Zohar in Parshas Balak, to which the Alter Rebbe refers,
reads “who do His word” as the mighty ones who rebuild Malchus, called “word,” from a mere point to her

full form; then they all stand “to hearken to the voice of His word,” and she reigns among them like a king
among his hosts.
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And this is like the analogy of a king of flesh and blood, who receives the tax, the silver and the

gold, from the people of his country, and nevertheless he reigns over them, etc.

A parable: a human king receives taxes, silver and gold, from his people, and yet he remains their sovereign.
Receiving from them does not make him lower than they are.
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So too Malchus: its root is in Keser, “their end is wedged in their beginning”; but there must be a
drawing down of Keser, which is called “the most hidden of all hidden,” so that it be revealed, at
the level of “you” (atah).

Malchus can rule because its root is in Keser, the highest level, as the principle “their end is wedged in their
beginning” teaches: the last level is rooted in the first. But Keser is “the most hidden of all hidden,” so it
must be drawn down until it is revealed, and this is the meaning of “you” (atah) in “Yehudah, you”: G-d ad-
dressed as present and revealed.
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Therefore “your brothers shall acknowledge you” [is| from Keser to Malchus, through the three
lines mentioned above: Reuven is the first paragraph of the Shema, the level of the Name of Forty-
Two, and Shimon is the second paragraph, [the Name of| Seventy-Two.
That is why the brothers’ acknowledgment runs from Keser to Malchus through the three lines, which are
now mapped onto the morning prayers. Reuven is the first paragraph of the Shema, linked to the Name of

Forty-Two, and Shimon is the second paragraph, linked to the Name of Seventy-Two; these are two Divine
Names of the Kabbalah, called by their number.

553 171237 IR 13 RITW RPR 707 [2vy ow] 27V QWY 7123 R 271 O 2°TMIRODT X¥na YY)
kb 2akd 11897 blth! P YRINNT PN [0z nnx] 3PNAKR ") (7111237 993 7017 TIXY TOonN
J19Y [ynw nxoapl WP 2195 AR 200N

(And see elsewhere, that seemingly the Name of Forty-Two is Gevurah and the Name of Seventy-
Two is Chesed; but it is the level of the light of Gevurah in the vessel of Chesed, and the light of
Chesed in the vessel of Gevurah.) And Levi is “Emes Veyatziv,” the level of the intermediary, and it
is called the Chamber of Will (heichal ha-ratzon), which is above the Chamber of Love that comes
before the Shema, etc.
The parenthesis answers an objection: the Name of Forty-Two usually belongs to Gevurah and Seventy-Two
to Chesed, so linking Forty-Two with the first paragraph (love) and Seventy-Two with the second (awe) seems
reversed; the answer is that lights and vessels are exchanged, the light of Gevurah sitting in a vessel of
Chesed and the reverse. Levi is Emes Veyatziv, the mediating blessing after the Shema, called the Chamber

of Will, higher than the Chamber of Love that belongs to the blessing before the Shema; the “chambers” (he-
ichalos) are the ascending halls through which, in the Kabbalah, prayer rises.
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And the Chamber of the Holy of Holies is “Ado-nai, [open] my lips,” etc., joining Geulah (redemp-
tion) to Tefillah (prayer), so that there be the level of “your brothers shall acknowledge you”: the
level of acknowledgment, the level of self-nullification (bittul), the level of Keser.

The highest chamber, the Holy of Holies, is the Amidah, which opens with “Ado-nai, open my lips” and must

follow immediately after the blessing of redemption. There the acknowledgment of “your brothers shall ac-
knowledge you” is reached: complete self-nullification, the level of Keser.
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“And she stood still (vata’amod) from bearing”: “‘standing’ (amidah) means nothing other than
prayer.” (And it is also an expression of standing still, of silence and of self-nullification, which is
the level of Keser, which is an expression of silence, as in “Wait (kater) for me a little”; for “the
fence of wisdom (Chochmah) is silence,” as explained elsewhere on the subject of “the silent dove,”
etc.)
After Yehudah’s birth Leah “stood still from bearing,” and the Sages teach that “standing” means prayer,
that is, the Amidah. The word also implies stillness and silence, the mark of Keser: keser is a term of silence,
as in “Wait (kater) for me a little,” and, in the words of Rabbi Akiva in Pirkei Avos (3:13), “a fence for wisdom
is silence,” for Keser stands above Chochmah, wisdom, like a fence around it.

SECTION 4 - 14

The nape of the enemies and the father’s sons
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“Your hand shall be on the nape of your enemies.” For Malchus has ascents and descents: “This
time I will acknowledge.”

The second clause of Yehudah’s blessing, “your hand shall be on the nape of your enemies,” is now ex-
plained. Malchus rises and falls: it rises in acknowledgment, “This time I will acknowledge.”
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And at night it descends to refine the worlds of Beriah, Yetzirah and Asiyah, as it is written, “and she
gives food (teref)”; and there is no refinement except at the level of the back (achorayim), for the
inner dimension (pnimiyus) is absorbed, like a candle before a torch, without refinement, etc.
At night it descends into the lower worlds of Beriah, Yetzirah and Asiyah to refine them, sorting out the good
within them; this is the night when the woman of valor “gives food.” Refinement happens only through the

“back” (achorayim), an outer engagement, like the nape of the neck in the verse; the inner dimension (pn-

imiyus) does not refine, for it is simply absorbed, like a candle’s flame before a torch.
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And the meaning of “your father’s sons shall bow down to you” is the level of a drawing down from
the level of Abba (Chochmah) to Malchus: “Abba founded the Daughter.”

The third clause, “your father’s sons shall bow down to you,” is a flow from Abba, which is Chochmah, down
to Malchus, as in the phrase “Abba founded the Daughter,” the Daughter being Malchus.
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For “your brothers shall acknowledge you” is a drawing down from Keser, which is through the
three lines mentioned above; whereas “your father’s sons” is the drawing down of Abba, two lines,
and they are Reuven and Levi: Chochmah, Chesed and Netzach, through acts of kindness (gemilus
chassadim); and Daas, Tiferes and Yesod, through Torah, “the fallen fruit of the Wisdom above,”

etc.

It differs from “your brothers shall acknowledge you,” which comes from Keser through all three lines:
“your father’s sons” involve only two lines, Reuven, the line of Chochmah, Chesed and Netzach, reached
through acts of kindness, and Levi, the line of Daas, Tiferes and Yesod, reached through the study of Torah.

Torah is called “the fallen fruit of the Wisdom above,” so it carries the flow of Abba, which is Chochmabh.

SECTION 5 - 15

Light from darkness
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And as for “For Havayah has seen my affliction”: refinements (birurim) and teshuvah (return) are

all one matter. That which descended from a high place and must ascend there is called teshuvah.

Leah’s words at Reuven’s birth, “For Havayah has seen my affliction,” are now explained. Refining the lower
worlds and teshuvah are one process: whatever came down from a high place and must climb back is

“returning.”
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And likewise the soul descended for the sake of an ascent.

The soul itself, too, came down into the body for the sake of a greater ascent.
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Now, the drawing near that comes on account of the level of “my affliction,” which is the bitterness
of the soul over its distance (to the point that even the animal soul and the body will be at the level
of transformation (is’hapcha), etc.), is greater, like “the advantage of the light that comes from the
darkness,” as is known from what is explained elsewhere on the subject of “And Yaakov blessed
Pharaoh”: “just as that side,” etc.
The closeness that comes through “my affliction,” the soul’s bitterness over its distance from G-d, reaches
so far that even the animal soul and the body are to be transformed (is’hapcha), and it is greater, as light that
emerges from darkness has an advantage over ordinary light. The Alter Rebbe refers to what is explained

elsewhere on “And Yaakov blessed Pharaoh,” quoting only the words “just as that side...”; “that side” is the
sitra achra (the other side), the realm opposed to holiness.

IN ONE'S AVODAH

Contemplating G-d’s greatness brings love, and humbly keeping one’s distance brings awe; through the
Shema and its blessings these lead to the self-nullification of the Amidah. And a person’s bitterness over his
distance from G-d, which aims to transform even the animal soul and the body, brings a greater closeness,
like light that comes from darkness.
QUESTIONS FOR DISCUSSION

1. Why does sight lead to love and hearing to awe, and how does each draw a response from above?

2. How can Malchus, which only receives, rule over the levels that give to it? What does the parable of the
king and the taxes add?

3. Why must the Amidah follow the Shema and its blessings, and what does “standing” have to do with silence
and Keser?

4. Why can refinement happen only through the “back,” and not through the inner dimension?

5. Inwhat sense is closeness that comes from bitterness over distance greater than ordinary closeness?
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PARAGRAPH 1
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Or HaTorah preserves this explanation as copied in the
Tzemach Tzedek’s own hand, a second witness to the text
printed here.

KEHOT'S NOTE

IR 12 7wn 9 DRI (X720 ProN01an 08T1) 2 ,Awnn °nM NPMNa

.X”1170pN n”0a 0971 PP nnam

PARAGRAPH 2

2 Q°vawn 7R

The note points to Or HaTorah on Shemos, p. 5, on the
tribes; Kehot’s next note adds that a different gloss stands
there in place of the parenthesis that follows here.
KEHOT'S NOTE
.0°V2W :1824 7122 .11°Y MRW N”MIR 7RI

3 Yosef tells his brothers his dream: “And behold, we were
binding sheaves in the field.” The Alter Rebbe recalls his
earlier maamar on this verse, which explained where the
tribes’ souls come from.

Genesis 37:7°1:1"% PwR12

MIEID) NP MR MIM ATET N2 DRPK UPNR MK NI
©M7K? PIIAYM 02NN N3en NI

for, behold, we were binding sheaves in the field, and, lo, my

sheaf arose, and also stood upright; and, behold, your

sheaves came round about, and bowed down to my sheaf.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

4 2OIPN DUADNM 1NN AT DY

On that page the brothers raise “feminine waters” (mayin
nukvin), the yearning from below, and need Yosef to draw
down the “masculine waters” of Atzilus.
KEHOT'S NOTE
0°0aw 1Py DWW DY R7MA PR 12 ,nwNN MM NPTIRG LA ,00 Db
20 7 0w

5 (o5 . . SrwnaT) — RapIT Y

In Or HaTorah, Shemos p. 5, a different gloss stands in
place of this parenthesis on the souls of the tribes.
KEHOT'S NOTE
TP RO 1824 9122 .NAAR 77020 R¥RI 7°Y Mnw 7R

6 71099 *2123 270 11

That passage states that although the tribes themselves are

in Beriah, their root is the twelve diagonal boundaries of

Z’eir Anpin of Atzilus, and it refers back to this very expla-

nation on “Yehudah, you.” It uses this to explain why the

sea split into twelve paths: the splitting was the ascent of

the twelve tribes of Beriah into their roots in Atzilus.
KEHOT’'S NOTE

likuteitorah.com/torah-ohr/vayechi/2/

KL% NMIpR XA

njid =1/
“There the tribes went up, the tribes of Yah, a testimony to
Israel.” Calling them by a divine Name is taken as a sign
that their root is in Atzilus.
Psalms 122:4°7:273p 0°2°1n
N oY NITRR DRI MTY ARTLIY DLW 19y DUy
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRI PIYY . . RNNPT RMAYNNA MM

Manuscript 1828 words this passage differently and more
briefly: through Reuven, sight, “the face of a lion,” and “I
saw your fathers,” closeness is drawn from above,
“Havayah has seen my affliction ... for now my husband
will love me, and his right hand embraces me”; and hear-
ing, “if you will diligently listen,” likewise arouses from
above “for Havayah has heard.”
KEHOT'S NOTE
IR 12IR7 Y R9°957 RMIYNR XNNDT RMIYNRD M3 1828 T122
3 °31y3 1 XA 1PYnRTn TPwnn N27PNR 03°N12R DR PN°RD IR "1
AP APRYN YN OR AYRWY CIpann 11°1% SWOR C1AARY 1Ny
S97R12 DOT1 1824 T2an N0 LAPRT PAYY S0 ynRw 03 T2 oynon
X7 170PN TR

P9 NPNINR PR
There, explaining “who brought you out of the land of
Egypt,” the same wordplay appears: “the face of a lion on
the right,” for aryeh has the letters of re’iyah.
Zohar 111, 234ax , 777 3°nt
Tikkunei Zohar, Tikkun 70 - 121b:19 17p°n ™pn
139K MAND NPT 1R WO2DY ST U0 DUAARY Mpw ...
NNTPIA RODIWOP73 12 A0 I MDY AN5w 11 XA K172 ,0n%aynt
,1Nn wiee® ANNTPNI AN Sya anow ona AR WYY
S0 N9 72 PI0D2 R NwADa DU CLRIPTIA Oran 7 PERM
L (TR ,T) MPPRT NoTyR w2 UMN AT 7 anow e
0°737 ,M7°B0 1°aY2 1N ARINY Dpn 93 1327 710 b
,0m% DomTm ampY Myw 1110 ,7720° RM22 0InRRY? "X PRY
D571 ARTIM M3w 77 2 17137°w IRINWSY M0 Y InK1 97
... 191 ,19IN3W X127 DY KA

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE

TYw N7IPPa LT LRY PP 03 AR (X ,29P) ¥ N 0K T M
RO O%M A LRY
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Kehot gives this passage of the Tikkunei Zohar (Tikkun 70)

as a further source for the same wordplay.

Tikkunei Zohar 122a:7°1:X 273p 9717 *1pn

RPN TR A9 (0 R ODRPIY) AP2 mNNY LR RT TN

PUPYT AT MINR Y2 TN KT DAY 0K 33 ,00YI WY

ITORT L7007 RIVD ITORY LK AP MIWN) 1R 79D LKPD DY

AoRY 9y RIPMOP ART 1R IR (7 RD) R 10T ,ARDTR Rpi

MY 391 QW) MNR ARYY LRPRRED ARy 12 7R pnR

M7 70K *» (T 7 72wn) INAR A7y ,RN°YINRI RO™ W, ORDn
... DX KT ,N7137 K12 ,KRLINT 122793 1770 1K 73002

Tikkunei Zohar - Vocalized (Public Domain)

1971 BN — qwnl Y
the passage shares nothing with the note
KEHOT'S NOTE
K27 1 AP7 7732 0IR PAYR wURYY ,PRT NPMIR PX)” 0w NUING
SPORYVIPR Y 2779 TP MR R L[A 1 90R] L (a1l

1o1°71 PR 9N 23D
In Yechezkel’s vision of the Chariot each creature has “the
face of a lion on the right.” The right is the side of Chesed,

so the lion is the image of the love that comes from
contemplation.

Ezekiel 1:10”:'x Hxptn»

WG DOYIWY TENIDR TN MDY DT %3 IR P
YIRS TG0 NI KR

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SWOR S12AN° NP °3 NI29PNM ON2 YAy2 7 AR %2

Leah’s words at Reuven’s birth: “For Havayah has seen my
affliction, for now my husband will love me.” In the verse
Leah, less loved than Rachel, hopes Yaakov will now love
her; the Alter Rebbe reads her words as G-d’s answering
“sight” and the closeness it brings.

Genesis 29:32272:1070 N"wr12
° Y2 °1 IRT™D 7K 0D 1KY Y XIpM 12 TP XY 2m
PUOR 212K 1RY

And Leah conceived, and bore a son, and she called his
name Reuben; for she said: ‘Because the L-RD hath looked
upon my affliction; for now my husband will love me.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

14
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The beloved, read as the Congregation of Israel, says of
her lover, read as G-d: “His left hand is under my head,
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and his right hand embraces me.” The right hand’s em-
brace is the closeness that follows Reuven’s love.
Song of Songs 2:6"1:’2 0°7°Wi1 W
21P20R 3177 “WRY? nan ioRn
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WwnRwn ynw aN

The opening of the second paragraph of the Shema, “If
you will diligently listen to My commandments.” It is
Shimon’s “hearing” from below.
Deuteronomy 11:1327:X 0°727
MK DT DI M 2 WK MK WRYD YRUUDR T
:DRWRI"22: 022277202 T2y DRPK NN
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and
with all your soul,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9% 1N 221X NI 0D °7 yRw 0D

Leah’s words when she named Shimon: “For Havayah has

heard that I am hated, and He gave me this one too.” In

the verse she means she is less loved than Rachel; here
G-d’s hearing answers the one who feels far.

Genesis 29:33372:1"2 n°wr12

“NXTD3 PTIN% O TRAYD N YRYD MRAL 12 1M Ty M

IYRY Y RIpm M

And she conceived again, and bore a son; and said: ‘Because

the L-RD hath heard that I am hated, He hath therefore giv-

en me this son also.’ And she called his name Simeon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YR SnyRw 1

Habakkuk’s prayer: “Havayah, I have heard the report of
You; I was afraid.” Hearing, which comes from afar, pro-

duces awe.
Habakkuk 3:272: p1pan
YTIn 0039 2792 100 0738 3732 TPYR T ONRT AYRY "nyny N
Mot am 2
O L-RD, I have heard the report of Thee, and am afraid; O
L-RD, revive Thy work in the midst of the years, in the midst
of the years make it known; In wrath remember
compassion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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At Sinai the people “trembled and stood from afar.” It il-
lustrates the stance of distance and awe that belongs to

14
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hearing.
Exodus 20:15170:’> mnw
277°NRY 5Wa 3P nXY 07°2P0nXY nPipatny 0°KY oyt
PR TRY W OY R WY
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar

off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR TIRWY) TRYRDR NIRRT Y A 0P 1N

Manuscript 1824 reads here: “and He gave me a son, from
which is born the level of drawing near above, the level of
‘returning’ (shov) below (and ‘hated’ means...”.

KEHOT'S NOTE

nonbw 21w N2 79YRY M2IpNN N2 T MY 1297 107 11824 a3

(X737 P7°N0131 0971 2,AWNN 1 10 NPWRIA NPTIRD L3P0 ORI
13°9 107 a0

TN B NN D2 2R

“And he loved Rachel also, more than Leah.” The word
“also” shows that Leah was loved too, so “hated” means
loved less.

Genesis 29:30°7:0” N°wR12

D°3Y-Y2Y TIY 0y TIgN AXTR PTNK-O3 20X 170K 03 KN
DNR

And he went in also unto Rachel, and he loved Rachel more

than Leah, and served with him yet seven other years.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,03 nwRI2

T SRR
The Talmud teaches that “the left hand should push away

while the right draws near.” Here the left’s pushing away
is the self-distancing of awe.
Sotah 47a:6-7"1-"1:X "1 0O
19T YYoRD X2 ,N3pn PR ANTT X XN 0Py 131 N
30 WP BOTY MMD 13 YWD X7 LPT) Cnwa b
M2 PRI 132 MNP 120027 K0T ORR YYURR 0T 0w PTR7nn
Pyn WK 797 TR 727 °37 K7 VX MM 1203 ,”D719D
DI DOI°N 0132 NORYY 1027 DX NNR? YT ANXIR? in227n
ninaYy 07231 P21 IRYY
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s note points to Song of Songs 8:3 for these words.
Song of Songs 8:3%:’1 07w W
217200 907 "URI NAn YoRMY
His left hand should be under my head, And his right hand

should embrace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PR T
Yaakov’s blessing: “Yehudah, you, your brothers shall ac-

knowledge you.” The maamar explains how the three
brothers bring about Yehudah’s acknowledgment.

Genesis 49:81:v"1n N"wR12

STPIN 232 7 NOAY? PR AW TT POR PP AR AT
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P2a9mma
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X LRED

1127 2Ip2 YIRw 1927 w1y 12 "2

The psalmist calls on the angels: “Bless Havayah, His an-
gels, mighty in strength, who do His word, to hearken to
the voice of His word.” The Alter Rebbe cites the Zohar’s
reading of this verse for the point about Malchus.

Psalms 103:20°2:3”p 0°%°11n

11727 9ipa ynw'? 1727~y 13 723 oK 11072
Bless the L-RD, ye angels of His, Ye mighty in strength, that
fulfil His word, Hearkening unto the voice of His word.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1127 2Ip2 YIRw 1927 w1y 12 "2

Kehot locates the Balak passage at 191a. There the mighty
ones “do His word”: they restore Malchus, called “word,”
to her full form after she has shrunk to a point, and then
stand “to hearken” to her as a king among his hosts.

Zohar, Balak 6:113-122275p-3"p:" 17‘73 Malyitaaiale]

Said the boy to him: ‘Of a truth I see that your weapons are
good; be mindful of them and do not forget them. Assuredly
the might of a warrior lies in his lance and sword. But what
is the meaning of “mighty in strength that fulfil his word,
hearkening unto the voice of his word”?’ Said R. Eleazar: ‘I
have already explained.” Said the boy: ‘I see that your arm
has become faint. Now it is time not to hold back, but to
sling from the catapult stone after ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

nPRNa 1210 Pyl

Sefer Yetzirah says of the Sefiros that “their end is wedged
in their beginning.” It explains how Malchus, the last
Sefirah, is rooted in Keser, the first.

Sefer Yetzirah 1:7°1:’X 717°%° 1890
nambws 19302 INPM 1NPAN2 1990 TIP3 R 92 MT°ED Ty
D10 NR 17 AR 21921 1w 17 PRI 70 ITIRY NPNA2 1R

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?
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Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
TIINDDT NP2 Y

That passage counts forty-two words in the first paragraph
of the Shema, from “You shall love” to “your gates,” and
links the second paragraph with the Name of Seventy-Two.

KEHOT'S NOTE
.1”321.7,2° 13aNNRY NP R

SNaw 517N

“Ado-nai, open my lips, and my mouth shall declare Your
praise,” the verse that opens the Amidah. It marks the en-
try into the Holy of Holies of prayer.
Psalms 51:171:8”1 0°2°1n
0?70 T *51 NNaN "Naw TN
O L-rd, open Thou my lips; and my mouth shall declare Thy
praise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

m9an® 191N N0

The Talmud praises one who joins the blessing of redemp-
tion to the Amidah. Here that joining is the passage from
the Shema and its blessings into the self-nullification of
prayer.
Berakhot 4b:67:2°7 n172
IRRT 0P 2277 AP? YUTon LPPanm yuv nRMIR XI1P 10 10N
DY mppn? 1PIRG MO A1 — X327 0PIV 12 MPR g om
.D11pN YRR NiPDN IR MY 12 YN 021 .00y
"Then let him read the Shema'
and say the Tefillah." This supports the view of R. Johanan

The teacher stated above :

who declared : Who will inherit the world to come? He who
joins the Ge'ullah to the evening Tefillah. R. Joshua b. Levi
said : The Tefillot were arranged in the middle.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

nTeR TRym

After Yehudah’s birth, “and she stood still from bearing,”
in its plain sense, Leah stopped having children for a
time. The word for standing (vata’amod) links Yehudah to
the Amidah.

Genesis 29:3571"7:10"2 N°wR2

17 0 IRR 1;"?5_7 TR 7R YR KM 12 ‘I‘?m 7Y Im
:NTPR TYM

And she conceived again, and bore a son; and she said: ‘This

time will I praise the L-RD.” Therefore she called his name

Judah; and she left off bearing.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

B 3D, TN NP2 T . L 1PN KON TRy IR

Manuscript 1824 has a fuller text here: it links love to
“your hand on the nape of your enemies,” the nape specif-
ically, since the inner dimension must be in the mode of
turning from evil; Malchus rises and falls, one way at
Shacharis, another at Minchah, and on Shabbos and at

likuteitorah.com/torah-ohr/vayechi/2/
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Musaf; and at night “she gives food to her household” to
refine, refinement being only through the back, since the
inner light is absorbed like a candle before a torch.
KEHOT’'S NOTE
AMY ,TPANINR AT T N2 WO RIT TR 0D 1D 7T0Y PR 11824 A2
oyenm M7 NPDY 17 w1 PR A 791 10 10 PU8 mhnnw RpT
AV AN 797921 10 A0 NAwA 5 AMANaY 90 NINwaw 10 AR
07N 122 KPR 117°2 1KY 19wR 252 1019901 1971772 7120 nnnab
YD NR 2Py 71270 YT APIART 192 710 D901 KPomn Pnann 0o
ROW 30pn1 72191 Lo TIPW N1 RNPWI P°BRY PUP R0 X117 R
AIAT 3T AAWIT VAW P18 MDY MIAT 02 ROXR INRWI 1pIPw 132 0T
M9 DR 03 KPR DRAW? 7290 NP0 Inwan nRDYa 0T KDY 1D 973
MR 9% NRTD A2 0w 2T NRID MInT Y921 10 PAYR IRMUI
YR R LRHWNN Y 1 779 NOWRI2 NPTIRD AR 10 3py° 71N
.[mRn 7102 Dw R¥MI

m99an KON TRy N

The Talmud teaches that “standing” means nothing other

than prayer. So Leah’s “standing” after Yehudah alludes to

the Amidah.
Berakhot 6b:8-9'v-"1:2"1 n1572
X 1722 DTI2X DY N7 ?01PR Y27 12 R3n AKX 071N
TP NI LA7EN KPX UNTRYY PRI D0 TRy WK Dippd
DX NDIDT NIM RYIPT (X7 27 70K L1270 727 0K 7907 o
— 2yon? PIX .pEon? KPR LJIOK K7 73K MK .70 1Y°0D Y700

27D NYT? ABT SVRRIY 0TIy M

Whence do we learn that our father Abraham fixed a place
for his prayer ? For it is written, (Gen. xix. 27) "And
Abraham got up early in the morning to the place where he
had stood". "Stood" means nothing else than prayer ; as it is
said, "Then stood up Phineas and prayed" (Ps. cvL 30). R.
Helbo [also] said in the name of Rab Huna : When leaving
the Synagogue, one should not take large steps. Abbai said:
This refers only to leaving ; but to enter a ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

aponw 1w XMW NS

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7,07 2999 10ama XD

91 9% "no

Elihu says to Iyov: “Wait for me a little, and I will tell you.”
Here the verb kater, “wait,” shares its letters with keser, so
Keser is linked to silence and waiting.

Job 36:2°3:77% 2R
:0°Pn AY2XY TIY 2 AR Y1002
Suffer me a little, and I will tell thee; For there are yet words

on G-d’s behalf.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,00 YR

abN nav

The psalm’s heading speaks of “the silent dove.” The im-
age of silence is tied to self-nullification and Keser.

Psalms 56:1°X:171 0°2°1n
:N32 D°AY?D INIX TNR2 ORIM TIT? 07PN 07K NI~y Ny’

For the Leader; upon Jonath-elem-rehokim. [A Psalm] of
David; Michtam; when the Philistines took him in Gath. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Zohar, Balak 1:1-47:507 for these
words.

Zohar, Balak 1:1-47:5071"pn:1"n-"R’X 22,917 190

PARAGRAPH 4
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Leah’s words at Yehudah’s birth: “This time I will thank
(odeh) Havayah.” Here they describe the ascent of
Malchus in acknowledgment.

Genesis 29:3571"7:10”3 N°wR2

7 Y IRR 1975y TR 7R OYRT KM 12 'rbm Ty nm
NTPR TYM

And she conceived again, and bore a son; and she said: ‘This

time will I praise the L-RD.’ Therefore she called his name

Judah; and she left off bearing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

70 1AM
The woman of valor “rises while it is still night and gives
food to her household.” The Alter Rebbe reads it as

Malchus descending at night to sustain and refine the low-
er worlds.

Proverbs 31:15770:X7% “5wn
SPINYI? P AP A DM 772 T3 opm
She riseth also while it is yet night, and giveth food to her

household, and a portion to her maidens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Your hand shall be on the nape of your enemies,” the sec-
ond clause of Yaakov’s blessing to Yehudah. The nape, the
back of the neck, becomes the image of refinement
through the “back.”

Genesis 49:8'1:v"1n N"wR12

STPIX 232 77 NOAY? PR AW TT OR PP AR AT
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At 4c the Alter Rebbe explains “Abba founded the
Daughter”: Malchus is founded in Chochmah itself, for
just as Chochmah comes from nothing to something, not
by gradual descent, Malchus too is drawn from that “noth-
ing”; Kehot lists the Zohar sources there.
KEHOT'S NOTE
XL,TRLAL,T 9OYR 0

nrwn mban
The Midrash says that “the fallen fruit of the Wisdom
above is Torah.” So Torah draws from Chochmah, Abba.
Bereshit Rabbah 17:577:1 127 n°wx"2
17 °11 0979y 703 °3 :(V:B3 1°Yw) 2°N5T ,Muw Y TN AX ...
- M N9211 370 NP2 AwYDw (AR PR 92 RICAM 037 .AnTN
AK °27 .N3W - K37 09I NP2 ;PR - R NP v
730 NP1 50 A - 19y Bw MR 09213 NN MY AP0
1N - 7oy bw

“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 5
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Leah’s words at Reuven’s birth: “For Havayah has seen my

affliction.” In the verse her affliction is being less loved;

here it is the bitterness over distance that brings a greater

closeness.

Genesis 29:32277:0"5 N"wKX12

°2 *1y2 °1 ANTTD TTRK 0D 12IXT RY RIpM 12 T2m XY 0

YN 2T TNy

And Leah conceived, and bore a son, and she called his

name Reuben; for she said: ‘Because the L-RD hath looked

upon my affliction; for now my husband will love me.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Manuscript 1824 reads: “And likewise the soul that de-
scended into the body and must be raised up is also called
teshuvah, for refinement and teshuvah are all one
matter,” and then continues “Now, the drawing near.”
KEHOT'S NOTE
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In manuscript 1824 the maamar ends with an additional
line: “Therefore the refined ones are ‘the tribes of Yah’
(Yah: Abba and Imma), ‘a testimony to Israel,” from above
downward, ‘to give thanks to the Name Havayah,” mean-
ing to bring about the level of acknowledgment in G-d’s
Name, as above.”
KEHOT'S NOTE
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Koheles speaks of “the advantage of light over darkness,”
read in Chassidus as the added quality of light that comes
out of darkness. It is the model for closeness that grows
out of distance.
Ecclesiastes 2:133°:2 n?rp
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Then I saw that wisdom excelleth folly, as far as light excel-
leth darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot suggests, with a “perhaps,” that the “elsewhere” on
“And Yaakov blessed Pharaoh” is the Mitteler Rebbe’s
Biurei HaZohar, 135b.
KEHOT'S NOTE
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“And Yaakov blessed Pharaoh.” The maamar refers to an
explanation of this verse elsewhere as an example of light
drawn out of darkness.
Genesis 47:7°1:1"1n N°wX12
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And Joseph brought in Jacob his father, and set him before

Pharaoh. And Jacob blessed Pharaoh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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