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“Yehudah, you — your brothers
shall acknowledge you”

Yehudah is acknowledgment (hoda’ah): a self-nullification before
G-d that is higher than love and awe, expressed in the bowing
and silence of the Shemoneh Esreh. It becomes revealed, “you,”
only after the work of his brothers Reuven, Shimon and Levi:
love, awe and the Torah, which correspond to the prayers that

come before the Shemoneh Esreh.
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THE BIG IDEA

Yehudah is acknowledgment (hoda’ah): a self-nullification before G-d that is high-
er than love and awe, expressed in the bowing and silence of the Shemoneh Esreh.
It becomes revealed, “you,” only after the work of his brothers Reuven, Shimon
and Levi: love, awe and the Torah, which correspond to the prayers that come be-

fore the Shemoneh Esreh.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Yaakov blesses Yehudah, whose name means acknowledgment, “your brothers shall acknowledge
you.” Leah gave that name only after Reuven, Shimon and Levi were born, and in the soul too the
brothers come first. Reuven is “seeing”: contemplating G-d’s greatness until mere knowledge becomes
felt love, which is why Pesukei deZimra precedes the Shema. This love is the longing of a baal teshu-
vah, a soul that has descended into the limits of a body and longs to return, and its bitterness draws an
answering love from above. Shimon is “hearing” from afar: humility and awe, the second paragraph of
the Shema. Levi, “joining,” is the Torah, praised in Emes VeYatziv, through which the Infinite Light de-
scends of its own accord to a person who feels unworthy to rise. All three remain within the light that
fills the worlds. Yehudah is bittul in the light that encompasses them, the bowing of the Shemoneh
Esreh, and the brothers make it revealed. This bittul lets a person deal with worldly needs “at the

nape,” not with the face. Torah study and kindness, “your father’s sons,” empower the whole process.

OUTLINE

1 The name Yehudah m

Yehudah is acknowledgment rooted above time; it depends on the brothers born before him, beginning with
Reuven, seeing, which draws forth love.

2 Reuven: seeing and love 12-3

Contemplating G-d’s greatness in Pesukei deZimra and Yotzer Or turns knowledge into seeing and gives
birth to the love of the Shema.

3 Love as return 14-6

Love with both inclinations is the love of a baal teshuvah; the soul’s bitterness at its descent draws an an-
swering love from above, until its fire is absorbed in the Infinite Light.
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4 Shimon and Levi

17-8

Shimon is hearing from afar, awe and humility, the second paragraph of the Shema; Levi, joining, is ex-

pressed in Emes VeYatziv.

5 Levi: the Torah

19-10

Through the Torah the Infinite Light descends of its own accord, so that a person who cannot rise can still

draw it down upon his soul.

6 Yehudah: bittul in prayer

11112

The three brothers belong to the light that fills the worlds; Yehudah’s bittul belongs to the light that en-
compasses them, and the brothers make it revealed in the Shemoneh Esreh. A parenthesis distinguishes

this acknowledgment from the lower kind.

7 “Your hand on the nape of your enemies”

M3-14

Revealed bittul in prayer lets a person handle worldly needs “at the nape,” so that an impression of prayer

remains and darkness is turned into light.

8 “Your father’s sons shall bow down to you”

ms

Torah study and acts of kindness, the offspring of G-d’s wisdom and compassion, draw down and reveal

Yehudah’s acknowledgment.

KEY CONCEPTS

Acknowledgment (hoda’ah) 1xTI7

The quality of Yehudah: in its higher form, self-nullifica-
tion before G-d that is above love and awe, expressed in
the bowings of the Shemoneh Esreh.

Seeing and hearing 1y w1 n°R7
Reuven and Shimon: seeing is from close by and gives
birth to love; hearing is from afar and gives birth to awe.

Running and returning (ratzo and shov) 2121 X1%7
The soul’s movement toward G-d in love and its stepping
back in humble awe, corresponding to the first and second
paragraphs of the Shema.
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The light that fills all worlds and the light that
encompasses allworlds 7729y 95 22107 7%y 75 K9nn
Love, awe and the Torah’s descent belong to the light that
enters the worlds; Yehudah’s bittul reaches the light that
surrounds them, before which all is equal.

Teshuvah (return) 727wn

Not only repair of sin but the return of every soul from the
limits of the body to its source, whose bitterness makes
love stronger.

Face and nape n71y10°12

Doing something with heart and soul, or reluctantly with
one’s back turned; worldly needs are to be handled only
“at the nape.”
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SECTION 1 - 11

The name Yehudah

mM%95aw 711 N2 RIM “ATIR 0¥ [ow by] WY RIPI *A7I0° 730 293 PR I AR A
.09TIM) DANNWNY 09710 13MIRY °97 MR 0TI [oxaw mnwa] W

“Yehudah, you — your brothers shall acknowledge you,” etc. Now, Yehudah is named after “This
time I will acknowledge (odeh),” and this is the quality of acknowledgment (hoda’ah) in the souls of
Israel as awhole: “We acknowledge You,” and “we bend the knee, bow down and acknowledge.”
The maamar opens with Yaakov’s blessing to Yehudah, whose name the Torah ties to Leah’s words at his
birth, “This time I will acknowledge.” The Alter Rebbe identifies this with hoda’ah, the acknowledgment

present in every Jewish soul, as expressed in prayer: “We acknowledge You” (Modim) in the Amidah, and

“we bend the knee, bow down and acknowledge” in Aleinu.
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Only, below, since it is subject to time, it is called “This time (hapa’am) I will acknowledge,” for not

all times are alike. But above, in the source from which their souls are hewn, it is above time, and

there it is called Yehudah, for the yud indicates the present, as in “Thus Iyovwould do (ya’aseh).”
Below, in this world, the soul’s acknowledgment is bound to time: “this time” implies that one moment dif-
fers from another. In the soul’s source above, which is beyond time, the name is Yehudah, whose opening

yud marks an ongoing present, like the verse that says Iyov would bring offerings continually: “Thus Iyov

would do.”
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And the meaning of the word would be like yodeh [“he acknowledges”], with the addition of a hei:
Yehudah. (And in Nechemiah 11, Yehudah is written with a segol under the dalet.)

Read this way, the name Yehudah is the verb yodeh, “he acknowledges,” with an added hei: an acknowledg-
ment that never stops. The parenthesis adds support from Nechemiah 11, where the same letters are vocal-

ized as averb, with a segol under the dalet.
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And the matter of “This time I will acknowledge” is [that it comes] after the birth and revelation of
the levels of Reuven, Shimon and Levi, for they are the very ones that bring about this quality of

acknowledgment.

Leah said “This time I will acknowledge” only after Reuven, Shimon and Levi had been born. In the same
way, the full acknowledgment of Yehudah appears in the soul only after the qualities those three brothers
stand for have been born and revealed, because they are what bring it about.
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And this is [the meaning of| “your brothers shall acknowledge you.” The explanation of this matter:
Reuven is named after “See, a son” (re’u ben), the level of seeing (re’iyah); and this level of seeing

iswhat brings about the drawing forth of the level of love.

This is why the verse says “your brothers shall acknowledge you”: the brothers are the cause of Yehudah’s
acknowledgment. The explanation begins with Reuven, whose name is read as re’u ben, “see, a son”;
Reuven stands for seeing, and seeing is what draws forth love.
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As it is written, “The face of a lion on the right”: aryeh (lion) has the letters of re’iyah (seeing). And
likewise the banner of the camp of Reuven was to the south. For seeing is a matter of drawing close
out of affection, as it is written, “Like the first ripe fig on the fig tree in its first season, I saw your fa-

thers,” etc.

Two signs link Reuven and seeing with the right side: the lion (aryeh) on the right in Yechezkel’s vision of the
Chariot has the letters of re’iyah, “seeing,” and Reuven’s camp in the wilderness lay to the south, which is
the right. Seeing brings closeness and affection, as when G-d says He “saw” Israel’s forefathers with the de-
light one feels at the first ripe fig.

SECTION 2 - 12-3

Reuven: seeing and love
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And this is [the meaning of| “For Havayah has seen,” etc., “for now my husband will love me,” etc.

Leah named Reuven saying, “For Havayah has seen my affliction; for now my husband will love me.” The

Alter Rebbe reads this as the pattern of Reuven, in which G-d’s “seeing” draws forth love.
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And this drawing forth in the Congregation of Israel (Knesses Yisrael) is the level of “gazing at the
glory of the King,” to arouse love until it desires to cleave to Him, blessed be He. And in this way
the Verses of Praise (Pesukei deZimra) and [the blessing] Yotzer Or were instituted before the
Shema, so that one should come to the fulfillment of “And you shall love” in the Shema.
Within the Congregation of Israel (Knesses Yisrael), the collective soul of the Jewish people, this drawing
forth is “gazing at the glory of the King”: contemplating G-d’s greatness until love is aroused and one wants

to cleave to Him. This is why the Verses of Praise and the blessing Yotzer Or, which describe G-d’s greatness,

come before the Shema, whose first paragraph commands “And you shall love.”
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For the main purpose of recounting the praise of the Omnipresent is that knowledge alone is not

enough, since it is a state of concealment; and even “a thief at the mouth of the tunnel,” etc.

Merely knowing that G-d exists does not produce love, because such knowledge stays hidden and does not
move the heart. The proof is the saying about the thief who calls on G-d for help at the mouth of the tunnel
he has dug: he knows G-d, yet his knowledge does not change what he does.
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And he will not come to the fulfillment of “And you shall love” unless he goes out from concealment
into revelation, and from the level of knowing to the level of actual seeing, which is the level of rev-
elation — specifically “to gaze.” That is, by speaking at length of His praises, blessed be He, and
deepening his mind [in] how “Your kingship is a kingship over all worlds”:

Love comes only when knowledge becomes “seeing,” a vision vivid enough to be felt, which is what “gazing”

means. One reaches it by dwelling at length on G-d’s praises and contemplating deeply how His kingship ex-
tends over all the worlds.
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“A thousand thousands, and myriads of myriads,” etc.; and He alone, blessed be He, is single and
unique, just as before the world was created, as in the words, “Single One, Life of the worlds, King,”
etc.

The contemplation takes in the countless multitudes of angels and worlds, “a thousand thousands, and myri-

ads of myriads,” and sees that G-d alone remains single and unique, exactly as before the world was created.

This is the meaning of the phrase in the Verses of Praise, “Single One, Life of the worlds, King.”
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The true meaning of the name “Single” (yachid) is that He alone is. And the meaning of “One”
(echad) is that the level of the aleph is drawn into the ches and the dalet, which are the seven heav-
ens and the earth, etc.,

The Alter Rebbe distinguishes two words for G-d’s oneness. Yachid, “single,” means that He alone exists;

echad, “one,” describes the world as united with Him: the aleph, whose value is one, is drawn into the ches
(eight: the seven heavens and the earth) and the dalet (four), which tradition reads as the four directions.
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so that they be nullified to His unity, blessed be He: the life-force of heaven and earth rises and is
absorbed into its source; and in this way even the life-force of the spiritual [realms] rises, as it is
written, “Yours, Havayah, is the greatness,” etc. (and see about this on the verse “And I appeared to
Avraham?”).
In echad, all of creation is nullified to G-d’s unity: its life-force rises and is absorbed back into its source.
The same is true of the spiritual realms, as David says, “Yours, Havayah, is the greatness... for all that is in

heaven and on earth”; the parenthesis refers to the maamar on “And I appeared to Avraham” (Torah Ohr,

Va’eira), which explains “One” in the same way.
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And only in “Blessed be the Name of the glory of His kingdom forever and ever” [is it said] that the
existence of separate worlds is only from the level of His Malchus (sovereignty), blessed be He.

Only in the words said after the first verse of the Shema, “Blessed be the Name of the glory of His kingdom
forever and ever,” is there room for separate worlds, and even they exist only through G-d’s kingship
(Malchus).
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125
And when he dwells at length on this matter in the depth of his understanding, in a revealed way in
his mind and not as knowledge alone, then from this he gives birth to love revealed in his heart,

When a person contemplates this deeply, with an understanding that becomes vivid in his mind rather than
remaining mere knowledge, it gives birth to love revealed in his heart.
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so that “my soul longs, and even pines,” etc.; and he will come to the actual fulfillment of “And you
shall love Havayah your G-d” — that is, to cleave to Him, to the Infinite One (Ein Sof), blessed be

He, Himself; as it is written, “Whom do I have in heaven,” etc.

That love is the psalm’s “my soul longs, and even pines”: love so intense that the soul wastes away with long-
ing. This is the true fulfillment of “And you shall love Havayah your G-d”: to cleave to the Infinite One
Himself, as in “Whom do I have in heaven [but You]?”

SECTION 3 - 14-6

Love as return
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Now, it is written, “with all your heart,” and our Sages, of blessed memory, said, “with both your in-
clinations.” That is, the love should be at the level of a baal teshuvah (one who returns).

The word for “your heart” in this verse, levavcha, has a doubled letter bet, which the Sages read as “with both
your inclinations,” the good and the evil. This means the love should be like that of a baal teshuvah, one who
returns to G-d.
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For teshuvah (return) is not specifically for one who has sins in his hand, G-d forbid, but rather [it
applies| even to every person; for the meaning of teshuvah is to return the soul to its source and
root, where it was included in its Emanator, blessed be He, and “bound in the bond of life with
Havayah” Himself.

Teshuvah, literally “return,” is not limited to someone who has sinned; it applies to every person, because it

means returning the soul to its root. Before its descent the soul was included in its Emanator and “bound in
the bond of life” with G-d Himself.
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And it descended from its place of glory and was clothed in this physical world, so that even all the
spiritual perceptions that it grasps while clothed within the body fall under the category of time
and space.

The soul came down from that lofty place and was clothed in this physical world. Now even its spiritual un-
derstanding, gained while in the body, is limited by time and space.
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And it must be returned through “They cried out to Havayah in their distress (tzar),” for “the place
is too narrow (tzar) for him,” which is the level of constriction (meitzar) and limit. And of this it is
said, “who brought you out of the land of Egypt (Mitzrayim)” — from the level of constriction
(meitzar), etc.

The soul is brought back by crying out to G-d from this constriction, as in “They cried out to Havayah in

their distress.” The narrowness (meitzar) of limited existence is the inner meaning of Egypt (Mitzrayim),
from which G-d brought us out.
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For through the bitterness he will feel over the opposite [state], the love for G-d will grow with sur-
passing strength, to be absorbed in the Infinite Light (Or Ein Sof), blessed be He — like the advan-
tage of light that comes from darkness.

The bitterness a person feels at being so far from G-d makes his love stronger, so that he longs to be ab-

sorbed in the Infinite Light. Light that comes out of darkness shines more strongly than light that never
knew darkness.
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And of this our Sages, of blessed memory, said, “In the place where baalei teshuvah (those who re-
turn) stand,” etc. And as is brought in the Zohar, that “they draw it with greater force”: so that there
be a revelation of the Infinite Light (Or Ein Sof), blessed be He, itself upon his soul, until even the
life-force of the body and the animal soul, and their faculties, are transformed and return to G-d,
and “darkness is transformed into light.”
This love is what the Sages meant in saying that baalei teshuvah stand in a place where even the completely
righteous cannot stand, and the Zohar explains that those who return draw the light “with greater force.”
Their longing draws the Infinite Light itself down upon the soul so strongly that even the body’s life-force,

the animal soul and its faculties are transformed and return to G-d. This is “darkness transformed into
light”: what opposed holiness is not only held back but changed into holiness.

WA [xnnb7 knynxaw] NPPTYNRIY WO N1 RIT ST 20AY YW 0D 19200 SN 0 1
19 101D 093 [¥%yoT xmnynx] YPPTYNR N1

And this is [the meaning of| “For Havayah has seen my affliction.” The explanation: through “my

affliction and my wandering,” which is the bitterness of the soul — [that is,] through an arousal

from below, an arousal from above is drawn forth; and “as in water, face [answers] face,” etc.:
Leah’s words “Havayah has seen my affliction” are read as the soul’s bitterness over its distance from G-d,

“my affliction and my wandering.” This bitterness is an arousal from below, and it calls forth a matching
arousal from above, as a face is answered by its reflection in water.
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the advantage of light, at the level of seeing from above to below: “for he will love me” at the level
of Ishi (“my husband”), that is, as it is written, “On that day you will call Me Ishi.”

The answer from above is the “advantage of light” that comes out of darkness, a seeing from above to below.
Then “he will love me” as Ishi, “my husband,” the name by which G-d says He will be called “on that day.”
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And the meaning of Ishi is truly eish sheli, “my fire.” That is, the longing from below to above, the
level of “and your longing shall be for your husband (ishech)” — which is precisely “my fire” —
should be in the manner of absorption in the Infinite Light (Or Ein Sof), blessed be He, itself, until
He Himselfwill be Ishi, truly “my fire.”

Ishi is read as eish sheli, “my fire”: the soul’s fiery longing upward, as in “your longing shall be for your hus-
band (ishech).” That longing should end in absorption in the Infinite Light, until G-d Himself becomes the
soul’s fire.
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For “and His right hand embraces me,” in the manner of embrace and absorption, so that there be

arevelation of the Infinite Light, blessed be He, itself upon my soul through this longing.

This is “His right hand embraces me”: G-d’s right hand, His kindness, embraces the soul and takes it in.
Through this longing the Infinite Light itself is revealed upon the soul.

SECTION 4 - 17-8

Shimon and Levi
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Now, this is the matter of Reuven, which is the matter of the first paragraph of the Shema, which is

the level of ratzo (running forth). And the second paragraph of the Shema is the level of Shimon —

“And it will be, if you will surely listen (shamoa tishme’u)” —which is the level of shov (returning).
Reuven corresponds to the first paragraph of the Shema, with its command to love, and to ratzo, the soul’s

running toward G-d. Shimon, named for G-d’s “hearing,” corresponds to the second paragraph, “And it will
be, if you will surely listen,” and to shov, returning.
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For seeing is from close by, and that is the level of love that comes from closeness. But hearing is
from afar, and it is what brings about the level of awe, as it is written, “Havayah, I have heard the
report of You (shim’acha); I was afraid.” For awe comes because of the level of distance that is

drawn from the level of “the left pushes away.”

Seeing happens from close by, so it produces love born of closeness; hearing reaches a person from far
away, and it brings awe, as the prophet Chavakuk says, “Havayah, I have heard the report of You; I was

afraid.” Awe comes from a sense of distance, the quality called “the left pushes away.”
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For since he pushes himself away and humbles himself, saying to his soul, “Who is he whose heart

would dare to approach,” etc., then awe and dread fall upon him in his heart.

When a person pushes himself away and humbles himself, asking who he is to dare approach Him, awe and
dread fall upon his heart.
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As it is written, “The people saw, and they trembled, and they stood from afar”: because of “they
trembled,” for terror and dread fell upon them, therefore “they stood from afar,” at the level of
hearing. And it is like the matter of “If your heart runs, return to the One.”

At the giving of the Torah the people trembled with fear and therefore stood at a distance, a stance of hearing

rather than seeing. This is the “return” in “If your heart runs, return to the One”: after running toward G-d,

the soul steps back in humility.
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And this is the matter of the second paragraph of the Shema, which is the level of awe, as it is writ-
ten, “Take heed, lest [your heart] be seduced,” etc. And this is what is written, “For Havayah has
heard that I am hated,” and like the matter of “Despised in his own eyes, rejected.”
The second paragraph of the Shema is the paragraph of awe, with warnings such as “Take heed, lest your
heart be seduced.” Leah named Shimon saying, “Havayah has heard that I am hated,” and the psalm’s “de-

spised in his eyes” is read here as a person who is lowly and despised in his own eyes (in the psalm itself, the

righteous man is one in whose eyes the vile are despised).
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That is, through an arousal from below — that he is regarded in his own eyes as “hated” through
“the left pushes away” — there comes to be an arousal from above: “For Havayah has heard,” the
level of hearing from afar, in order to draw down the level of awe from above.

When a person regards himself as “hated” and pushes himself away, the quality of “the left pushes away,”

this self-abasement is an arousal from below, and it draws forth an answering arousal from above: “Havayah

has heard,” a hearing from afar. In this way awe is drawn down to him from above.
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(And with this one will understand the matter of Shema and VeHayah, which are Chesed (kindness)
and Gevurah (restraint), and the Names Mem-Beis (42) and Ayin-Beis (72); only that there is an in-
terinclusion: for Shema is Chesed, love, Reuven, and it also contains Gevurah, the level of “He has
seen my affliction” mentioned above; and likewise VeHayah, awe, contains love.) (See the explana-
tion of this on [the verse] “These are the journeys” (Eileh Masei) and on [the verse] “And he lived”
(Vayechi).)

This parenthesis, which the Kehot note calls an addition of the Tzemach Tzedek, explains that the two para-

graphs of the Shema correspond to Chesed and Gevurah and to the Divine Names of 42 and 72, yet each con-

tains the other: the first, love, includes the “affliction” G-d saw, and the second, awe, includes love. The note

says it is unclear which maamar on Vayechi the closing reference means.
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Now, after the Shema we say, “True and firm,” etc., “and beloved and pleasant and awesome,” etc.,
“is this thing upon us”; and this is the level of Levi: “my husband will be joined (yilaveh) to me.”

After the Shema we say the blessing that begins “True and firm” (Emes VeYatziv), which calls “this thing”
beloved, pleasant and awesome. This corresponds to Levi, named when Leah said, “my husband will be
joined (yilaveh) to me”: the name Levi comes from that word for joining.
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And this is the matter of “Right and left, and between them the bride.” For “His left hand is under
my head” — the level of “the left pushes away” — is what brings about the lifting of the head, etc.;

“and His right hand embraces me” — the right draws near, to be absorbed, etc.

Levi’s “joining” is the bride standing between right and left, in the words of the Friday-night hymn Azamer
Bishvachin. “His left hand is under my head”: the left that pushes away, humility, is what raises the head;
“His right hand embraces me”: the right draws near, so that the soul is absorbed.

SECTION 5 - 19-10

Levi: the Torah
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And the level of “my husband will be joined” is what we say in “True and firm” (Emes VeYatziv):
“this thing” — that is the Torah, whose root is very exalted, only it has been clothed in physical mat-
ters; therefore the Torah is compared to water, which descends from a high place, etc.

Levi’s “joining” is what Emes VeYatziv says about “this thing,” which is the Torah. The Torah’s root is very

high, but it has been clothed in physical matters, which is why it is compared to water, which flows down
from a high place to a low one.

likuteitorah.com/torah-ohr/vayechi/1/ 14
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And this he should take to heart: It is true that I am not worthy, of myself, to ascend and be ab-
sorbed in the light of G-d, and to return the soul from below to above, to unite it with its Emanator,

blessed be He — for “Who shall ascend the mountain of Havayah?” etc.

A person should admit to himself that, on his own merits, he is not worthy to rise and be absorbed in G-d’s
light, returning his soul to its source. As the psalm asks, “Who shall ascend the mountain of Havayah?”
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But nevertheless, behold: the Infinite Light (Or Ein Sof), blessed be He, from its own side, as a mat-
ter of course and of its own accord, is drawn down below as well, so that it rests and is revealed in
the Torah.

Even so, the Infinite Light descends below of its own accord and rests in the Torah. This descent depends not
on a person’s worthiness but on G-d Himself.
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And thus this supernal unity is revealed below as above; and therefore, through occupation in

Torah, he can draw the Infinite Light, blessed be He, itself, down below upon his soul.

Because the Torah carries this supernal unity down, it is revealed below as it is above. By occupying himself

with Torah, a person can therefore draw the Infinite Light itself down upon his own soul.
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And this is “If your heart runs, return to the One”: that also below, in the level of “return,” the level
of “One” is drawn down. And this is “my husband will be joined to me”: that the Infinite Light,
blessed be He, descends and is drawn down from above to below.

This is the meaning of “return to the One”: even in the stance of stepping back (shov), the One is drawn

down. It is also Levi’s “my husband will be joined to me”: the Infinite Light comes down from above and
joins the soul.
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And this is the explanation of “True and firm,” etc.: that we dwell at length on affirming and up-

holding “this thing” “upon us and upon our fathers,” etc., “upon the earlier [generations],” etc.,

The blessing Emes VeYatziv dwells at length on affirming “this thing,” the Torah, as binding upon us, upon
our fathers and upon the earlier generations.
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and we draw down from above “True and firm and established,” etc., “and beloved and pleasant,”
etc., so that the drawing forth of the Infinite Light (Or Ein Sof), blessed be He, will rest and be re-
vealed in the light of Torah.

With its many words of praise, “true and firm and established... beloved and pleasant,” we draw down the
Infinite Light from above, so that it rests and is revealed in the light of Torah.

SECTION 6 - 111-12

Yehudabh: bittul in prayer
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However, all three levels mentioned above are still at the level of the light that fills all worlds
(memalei kol almin), for they are drawings forth from the Infinite Light (Or Ein Sof), blessed be He,
into the level of the light that fills all worlds.

All three levels, Reuven, Shimon and Levi, still belong to the light that fills all worlds, the light that enters

each world according to its measure.
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For the level of Reuven is to arouse love, so as to “long, and even pine,” etc., and to yearn to be ab-
sorbed and united in its Emanator, blessed be He — from which it follows that it is not yet absorbed

and united in the Infinite Light, blessed be He, which encompasses all worlds (sovev kol almin)

Reuven’s love, for example, is a longing, “to long, and even pine.” To long and yearn to be absorbed in G-d
implies that one is not yet absorbed and united with the Infinite Light that encompasses all worlds.

likuteitorah.com/torah-ohr/vayechi/1/ 16
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(“in the heavens above and on the earth below,” all is equal, and spiritual and physical alike “are
all considered before Him as truly nothing”). And so too the other levels, except that they are draw-
ings forth to be the light that fills all worlds, etc.

Before the light that encompasses all worlds, heaven and earth are equal, and spiritual and physical alike are
as nothing. Shimon and Levi, too, are drawings forth into the light that fills the worlds.
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But the level of Yehudah, which is the level of acknowledgment, is the level of self-nullification (bit-
tul) and absorption in the Infinite Light, blessed be He, itself, which encompasses all worlds; and

these are precisely the levels of the bowings in the Shemoneh Esreh prayer.

Yehudah’s acknowledgment is different: it is self-nullification, absorption in the Infinite Light itself, the light
that encompasses all worlds. It is expressed in the bowings of the Shemoneh Esreh, the silent standing
prayer (Amidah) of eighteen blessings.
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Therefore prayer is in a whisper and in silence, at the level of the light that encompasses all worlds
(sovev kol almin), far, far above the level of the chain of descending worlds (hishtalshelus), which is
not in the category of drawing forth and bestowal at all, etc.

This is why the Shemoneh Esreh is said in a whisper and in silence: it belongs to the light that encompasses

all worlds, far above the chain of descending worlds, beyond any flow of influence from one level to the next.
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And it does not go by the name “love” at all, but only the level of the nullification of [one’s] very ex-
istence, completely; that is, the level of [the soul] pouring herself out into her Father’s very bosom,
to be truly as naught and nothing.

Such prayer is not even called love; it is complete self-nullification, the soul pouring itself out into its

Father’s bosom until it is as nothing.

likuteitorah.com/torah-ohr/vayechi/1/ 17
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And to this the bowing alludes, as one bows before the king, nullifying himself, etc.
The bowings of the Shemoneh Esreh allude to this: one who bows before a king sets himself aside before

him.
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Only, in order that this level, which is the level of Yehudah, be in the mode of “you” (atah) — that is,
to be revealed, as though He were face to face [with him| — there must be “your brothers shall ac-
knowledge you”: one must first set before [it] the levels of Reuven, Shimon and Levi, in which and
through which the revelation of this level of acknowledgment will be drawn forth.

For this bittul of Yehudah to be “you” (atah), addressed in the second person, G-d must be revealed, as if He

stood face to face with the person. For that, the levels of Reuven, Shimon and Levi must come first, and

through them this acknowledgment becomes revealed; that is “your brothers shall acknowledge you.”
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For without first [having] the levels of Reuven, Shimon and Levi, the level of Yehudah — which is
the level of self-nullification (bittul) and absorption, etc. — is not drawn forth in a revealed way, but

only in a hidden and encompassing (makif) way.

Without the three brothers, Yehudah’s bittul would remain hidden and encompassing (makif), touching the

person only from beyond rather than in his conscious awareness.
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Therefore it is impossible to begin the Shemoneh Esreh prayer without first [saying| Pesukei deZ-
imra, Yotzer Or and the Shema, etc. (And at Minchah, when only the Shemoneh Esreh prayer is
said, that is because the Shema and its blessings were already said beforehand at Shacharis. And at
Maariv one must begin again with the Shema and its blessings before the prayer.)

This is why the Shemoneh Esreh cannot begin without Pesukei deZimra, Yotzer Or and the Shema before it.

At Minchabh it stands alone because the Shema was said in the morning, while at Maariv the Shema and its
blessings are said again first.
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And this is the matter of “their beginning is wedged in their end,” and the discerning will under-
stand. (And see elsewhere, on “and to the choice vine (soreikah) his donkey’s foal,” from which it is
implied that the shuruk, which is acknowledgment, is lower than the segol, which is the level of
love and awe, etc.
Yehudah’s bittul, the highest level, is revealed only at the end of the order of prayer, in the Shemoneh Esreh,
after the stages that lead up to it; this is “their beginning is wedged in their end.” A parenthesis then raises a

difficulty from another discourse, which reads soreikah, “the choice vine,” as the vowel shuruk (nearly the

same letters) and places the shuruk, acknowledgment, below the segol vowel, love and awe.
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And this seemingly contradicts what is said here, that Yehudah, which is acknowledgment, is high-
er than Reuven, Shimon and Levi, which are the segol. But in truth there is no difficulty at all: ac-
knowledgment is lower than love and awe, but the acknowledgment of Yehudah is the level of self-
nullification that is above love and awe. And this is the level of David: “Surely I have stilled and si-
lenced [my soul],”

The answer is that ordinary acknowledgment is indeed below love and awe, but Yehudah’s acknowledgment
is a self-nullification above them. This is David’s “I have stilled and silenced my soul.”
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as it is written, “And after the fire, a still, small voice.” Thus the stillness and the self-nullification
are higher than the fire, which is love, for “there the King comes”; whereas regarding fire it is writ-
ten, “Havayah is not in the fire” — rather, the fire is for Havayah, as is explained elsewhere.

When G-d showed Himself to Eliyahu, He was “not in the fire” but in the “still, small voice,” of which the

Tikkunei Zohar says “there the King comes.” Silence and bittul are therefore higher than fire, which is love;
the fire reaches toward Havayah but is not where He is found.
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Moreover, this is what is said here, “Yehudah, you”: that Yehudah be in the mode of “you,” that is,
in a revealed way, etc. Sometimes it is not revealed but only hidden, and then it is the acknowledg-
ment that is below love and awe. But when the acknowledgment is revealed, that is the level of true
self-nullification.)

A second answer: “Yehudah, you” means acknowledgment that is revealed. When acknowledgment stays
hidden it is the lower kind, below love and awe; when it is revealed, it is true self-nullification.

SECTION 7 - 113-14

“Your hand on the nape of your enemies”
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Now, through this, “your hand [shall be] on the nape of your enemies.” “Your enemies” are the af-
fairs of the world and the needs of the physical body: although a person needs them, nevertheless
they must be at the level of the nape and not the face

Yehudah’s acknowledgment in prayer gives a person the power of the next words of the verse, “your hand on

the nape of your enemies.” The “enemies” are worldly affairs and bodily needs: a person needs them, but
should deal with them with the back of his neck, so to speak, and not with his face.
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(the level of the face means that he does the thing with heart and soul, and the level of the nape
means the level of the back, like one who throws [something]| behind his shoulder, against his will,
and “as though compelled,” etc.).
Doing something “with the face” means doing it with heart and soul; doing it “with the nape” means doing it
with one’s back turned, reluctantly, like a person tossing something over his shoulder, as if under compul-

sion. The words “as though compelled” follow the Talmud’s phrase (Nedarim 20b), “as though a demon

compelled him,” said of a bodily act done without seeking its pleasure.
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And “your hand” is on the nape of your enemies: do not read yadcha (“your hand”) but yudecha

(“your yuds”). And it is the level of “Your hand” itself, for “Your right hand is extended to receive

those who return.”

Read as yudecha, “your yuds,” the word “your hand” points to G-d’s own hand, the right hand that, in the
words of the Ne’ilah prayer of Yom Kippur, is “extended to receive those who return.”
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It is the level of the right and of Chesed (kindness) that has spread down to the very lowest; and like
the matter of “Israel saw the great hand that Havayah had wrought in Egypt.”

It is the side of the right, G-d’s kindness (Chesed) reaching down to the very lowest places, like the “great
hand” Israel saw in Egypt.
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For behold, this great descent, which is at the level of the back and “as though compelled” —who
caused a person to be drawn into being forced to this? Surely this was from G-d and from His hand,
in order to transform darkness into light: that he should pray with the strength of the eating, etc.,
and the like.

A person’s great descent into worldly needs, made as if under compulsion, also comes from G-d’s hand: it

was G-d Himself who brought a person to need these things, so that darkness be turned into light, for exam-
ple, so that he pray with the strength he gains from eating.
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Only, he must not be drawn [into it] at the level of the inner dimension (pnimiyus), but at the level

of the nape; and this level of the nape will be included in the level of “your hand,” yudecha.

The condition is that he not be drawn into these matters inwardly but deal with them only “at the nape.”
Then even this “nape” is included in G-d’s hand, yudecha.
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And this is the level of “your hand” of Yehudah, etc., because it is the level of acknowledgment and
self-nullification (bittul) at the level of the light that encompasses all worlds (sovev kol almin),
[which] “is equal and makes equal,” etc.: “even darkness does not darken” and “darkness is as

light” — physical and spiritual are equal.

Yehudah’s “hand” is his acknowledgment and bittul at the level of the light that encompasses all worlds, be-
fore which everything is equal. There “even darkness does not darken” and “darkness is as light,” and physi-

cal and spiritual are the same.
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For behold, “You made them all with Chochmah (wisdom)” — meaning that Chochmabh is “making”
(asiyah), physicality. And if so, eating and the other physical matters too are, before Him, blessed

be He, like the spirituality of Chochmah, since Chochmabh too is physicality, etc.

“You made them all with wisdom” is read to mean that even Chochmah is only “making,” something physi-
cal, relative to G-d. If so, eating and other physical matters are, before Him, like the spirituality of wisdom.
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And this is the virtue of “Yehudah, you,” that is, the level of revealed acknowledgment in prayer:
that “your hand” will be “on the nape of your enemies” at the time when he is occupied with “the

nape of your enemies,”

This is the virtue of “Yehudah, you,” revealed acknowledgment in prayer: it makes “your hand” rest “on the
nape of your enemies” even while a person is busy with worldly matters.
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and then, [although] the love passes and departs from him, nevertheless an impression (reshimu)

remains, etc. But this is specifically at the level of the nape, and not the face.

Then, even though the love felt in prayer fades, an impression (reshimu) of it remains. This works only if

worldly matters are dealt with “at the nape,” not with the face.
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“Your father’s sons shall bow down to you”
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But the main cause of the whole virtue of this level — that there be “Yehudah, you” — and the cause
that there be “your brothers shall acknowledge you”: of this it is said, “your father’s sons shall bow
down to you.”

The root cause of both “Yehudah, you” and “your brothers shall acknowledge you” is given in the last words
of the same verse: “your father’s sons shall bow down to you.”

[mwy annwaw] YPAYIAY [mxnnnwan) IRNTNWAT 139 170 71OWHN °n2 R0 CIRNANYTN 710 0D
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For behold, bowing is the level of drawing down; and this is the matter of the bowings in the
Shemoneh Esreh, which are precisely drawings down (see the beginning of Parshas Vayeshev, [on]
“and behold, the sun,” etc., “were bowing to me”).
Bowing is a drawing down, so the bowings of the Shemoneh Esreh draw down from above. The parenthesis
points to Torah Ohr on Vayeshev, where, on Yosef’s dream of the sun and moon bowing to him (28c), the

Alter Rebbe explains that bowing has two sides, self-nullification and a drawing down (one bows the head to

draw downward), as in the bowing at “Blessed are You” in the Shemoneh Esreh.

M2 2R N2 RIT MARNITY 7AMT AR AR %013 DY AR On7D P2 1390 PAR
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And the level of “your father” is the level of “as a father has compassion on [his]| children,” “our
Father, the merciful Father”: for compassion is the level of a father, and the offspring of compas-
sion are the level of charity and kindness, “to revive the spirit of the lowly.” For whoever does kind-
ness with the attribute of compassion, to have mercy on the poor and the orphans, is at the level of
“your father’s sons.”
“Your father” is G-d’s compassion, “as a father has compassion on his children.” Compassion gives rise to
charity and kindness, so whoever helps the poor and the orphans out of compassion is one of “your father’s
sons.”
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Also, the level of “your father” is the Torah, for “the Torah comes forth from Chochmah (wisdom),”
which is the level of “father”; as it is written, “Hear, my son, the instruction of your father” — this is

the Written Torah, etc. And “your father’s sons” are those who occupy themselves with Torah.

“Your father” is also the Torah, which comes from Chochmah, called “father,” and “the instruction of your
father” is the Written Torah. So those who study Torah are also “your father’s sons.”

NANY 07 877 [ovron mvmam] TR 17102 Q°P0IY O 72K 12w °°aR 233 90 Nnnw™ 1
75

And this is “and your father’s sons shall bow down to you”: for “your father’s sons,” those who oc-
cupy themselves with Torah and with acts of kindness — they are the ones who “shall bow down to

”

you.

Those who study Torah and do acts of kindness are the ones who “bow down to you”: since bowing is a draw-
ing down, they draw down Yehudah’s bittul.
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And they draw you down, so that “their beginning is wedged in their end”; for the Torah and acts of
kindness are what give strength to the soul to arouse love and awe, until there is the level of ac-
knowledgment and self-nullification (bittul); and through this “your brothers shall acknowledge
you,” so that there be “Yehudah, you,” as explained above.

They draw it down so that “their beginning is wedged in their end”: Torah and kindness give the soul the
strength to arouse love and awe, until these culminate in acknowledgment and bittul. Through them “your
brothers shall acknowledge you,” and Yehudah’s acknowledgment becomes revealed, “Yehudah, you.”
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IN ONE'S AVODAH

Before the Shemoneh Esreh, use Pesukei deZimra, the Shema and its blessings to contemplate G-d’s great-
ness until knowledge becomes felt love and awe, and to take the Torah to heart; then, in the Shemoneh
Esreh, bow in true self-nullification, as if the King stood before you. Afterward, attend to eating and worldly
needs only “at the nape,” without giving them your heart, so that the impression of prayer remains; and

strengthen the whole process through Torah study and acts of kindness.

QUESTIONS FOR DISCUSSION

1. Why does knowledge that G-d exists not, on its own, give birth to love, and what turns knowing into

“seeing”?
2. Inwhat sense is every person a baal teshuvah, even one who has not sinned?

3. How do Reuven, Shimon and Levi correspond to the parts of the morning prayers, and why must they
come before the Shemoneh Esreh?

4. How does the maamar distinguish the acknowledgment that is below love and awe from Yehudah’s ac-

knowledgment that is above them?

5. What does it mean to deal with worldly needs “at the nape” and not with the face, and what remains of

prayer when one does?
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The note dates this maamar to 5566 (1805-06), referring to
note 7 of the list of maamarim in that volume.
KEHOT’'S NOTE
.7 YN oW %7102 0PNRNT NNPWNA IR — 70PN NAWR X1 NRRT
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Yaakov’s blessing to Yehudah: “Yehudah, you — your
brothers shall acknowledge you; your hand shall be on the
nape of your enemies; your father’s sons shall bow down
to you.” The whole maamar explains this verse, phrase by
phrase.
Genesis 49:8'1:07 N°wWR12
I 233 79 NNAY PIX AW IT TON P A9 A
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down
before thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,01 NPwRI2

P17 AR

the passage shares nothing with the note
KEHOT’'S NOTE
TIAA 1772 NT°02 ARTIT 1PAYR 7O LT9AN Y IR PP 0oX1POMa IR
77192 1"RI2 W72 2Py D 17IPRA 0A IRTY Amya D v ANk
¥ 1R aw™ 8% MY "0IPpDa1 .79 1T IRTIN NPNNRY PIRT No12
.77 YN 195

AT7IN Qyan

At Yehudah’s birth Leah said, “This time I will thank
(odeh) Havayah,” and so named him Yehudah. The plain
sense is thanks; the maamar reads odeh as acknowledg-
ment (hoda’ah), and “this time” as acknowledgment that is
still bound to time.

Genesis 29:357177:10”3 N°wx12

TN N RIR 197°Y DR ATIR OYRT INKRPY 12 TPm 7Y Im
:NTPn Taym

And she conceived again, and bore a son; and she said: ‘This

time will I praise the L-RD.’ Therefore she called his name
Judah; and she left off bearing.

likuteitorah.com/torah-ohr/vayechi/1/

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.19 ,03 NPwRN2
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The blessing of thanksgiving in the Amidah begins, “We

acknowledge You.” It is cited as the acknowledgment that
every Jewish soul expresses.

Weekday Siddur Chabad, Shacharit, The Amidah 29717°0
v ITRY NI 2N M 1"an

230 —Qyan P T

According to the note, this manuscript lacks the word
marked here, “hewn” (chotzev), so that it reads “in the
source of their souls.”
KEHOT'S NOTE
10 XN°Y 633 7122

21N AWY° 122

Iyov brought burnt offerings for his children after their
feasts: “Thus Iyov would do all the days.” The future-form
verb, beginning with a yud, describes a continuing prac-
tice, which is how the yud of Yehudah is read here.
Job 1:5°7R 21°%
T7YT1 1722 D°IYM DYTR 21K N2Y Anwnd 0 DRI %3 1
022732 07K 15727 *22 LT 2K 21K NK 2 09D 120n Nivy
027700 2K Y’ 122
And it was so, when the days of their feasting were gone
about, that Job sent and sanctified them, and rose up early
in the morning, and offered burnt-offerings according to
the number of them all; for Job said: ‘It may be that my sons
have sinned, and blasphemed G-d in their hearts.” Thus did
Job continually.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR TR
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In place of “And the meaning,” this manuscript reads
“IThe meaning,” opening a bracket, so that the explana-
tion of the word stands as a bracketed remark.
KEHOT'S NOTE
D] :414 722

51302 NI 2N51 (R° 9AnaY)
The same verse in Nechemiah is cited there as well.
KEHOT’'S NOTE
Y MPWRID RPTTR 2IRKRNR 2aR LT 1089 19%0 .2 ,0 IR ywa 170
AT PN 727 3R (AW RUTIRD BPRa ART) Mmpn TV 13N
RN 17°Y 70PN m702 IR 12 wn 7 nRInaw Pyt .y L oina
Payn 9
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According to the note, these two manuscripts lack the
words it marks, from “with the addition” to “under the
dalet),” at the end of this explanation of the name.
KEHOT'S NOTE
.RN°D 633 .414 7122

N*97 NN 21302 1T 2n23 (R0 *1RnIaY)

Here this manuscript reads “with the addition of a hei:
Yehudah,” rather than the remark about the spelling in
Nechemiah.
KEHOT'S NOTE
Qw180 Y NOWRD2 R7ATR ONKRN2 7701 .ATI° 7 01N 1824 212
QWY 101172 IR .70 DY 09INa T Nacn 1UTa v KM

M2 DORMIAT B — ITIN AW

This manuscript reads “they draw down” in place of “[they
are the very ones] that bring about.”
KEHOT'S NOTE
o112 0°0°wnn 0 :633 7122

»nab — Qonman 1w

This manuscript lacks the words “the level of” here, read-
ing “that bring about this acknowledgment.”
KEHOT’'S NOTE
.RND 414 22

T

This manuscript places a closing bracket after the word
“Yehudah,” ending the bracketed remark that it opens at
“[The meaning” (note 45:7).
KEHOT'S NOTE
[mne ;414 22

T2ART . L1299

A maamar of 5688 with the same opening words, to which
the note points on Reuven, seeing and love.
KEHOT’'S NOTE
.155°y M”Wn 0°97RN1T 920 .1797N AR 7710 777 AR

7o1°71 PR 9IN 23D
In Yechezkel’s vision of the Chariot each creature had “the

face of a lion on the right.” The maamar links the lion
(aryeh) to seeing (re’iyah) and to the right side.

Ezekiel 1:107:% 2xptr>
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YT W3R 1DYIIY PRI

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Tikkun 70, which the Kehot note gives, the Tikkunei
Zohar says that aryeh, “lion,” is re’iyah, “seeing”: reverse
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the letters of aryeh and you find re’iyah. It places this on
the right, the side of Chesed, citing “the face of a lion on
the right.”
Tikkunei Zohar 122a:7°1:X 273 97171 *1pn
TR PR MR CIDY (X ORPIT) AP2 MANY LN KT AN
PYPYT MU DR YN LM KT DOYIIN 0K 222 ,00Y2N7
IORT L7007 RIPRVD ITORY LK AP MIWN) 17X 79D LKPD DY
AONY DY RIMP ART 12187 LR (0 R7D) R 1R0T ,ARRTR R0
N9 %191 (QW) MAR AURI KPRNDY AyRY 12 TR NN
7 0K 0 (T 7 72wn) AR A7y ,RNYINRI RO™ W, ORDIN
... DR KT ,N712T K2°D ,KRLINT 12731 190 1IRT 173002

Tikkunei Zohar - Vocalized (Public Domain)

°R9 DPMIN 179X
The words here quote Tikkunei Zohar, Tikkun 70 - 121b:1;
the passage is shown below.
Tikkunei Zohar, Tikkun 70 - 121b:1¥ 1'°n ™pn
YW NPTPRA ROPULOPPA 12 A0 1 T BY 2Now n AR KD L.
) 5PRPRM ,TMNA WIIPEP INNRTPA2 TANT PYA 20w A1 ,TR
2N5W 131,701 NI 12 PI0DA PN NWID2 P71 TLRIPMIN OMan
127 M0 NS L (TP ,7) MPPRA N3IYR w1 VI AT M
DIARY "MRT PRY 0°127 ,N1°H01 1PI¥2 12T ARINY Dipn 93
5y ARl Do7 ,00° 0TI MY MY PA0 ,77an° X123
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Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
.¥°n N aRa
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“The banner of the camp of Reuven shall be to the south.”
The south is the right side, matching the lion on the right.

Numbers 2:107:°2 72712
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On the south side shall be the standard of the camp of

Reuben according to their hosts; the prince of the children

of Reuben being Elizur the son of Shedeur,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Zohar III, 118b2 ,n>p »’mt
KEHOT'S NOTE
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“Like the first ripe fig on the fig tree in its first season, I
saw your fathers.” G-d’s “seeing” Israel is a look of affec-
tion, which shows that seeing means closeness out of love.

Hosea 9:10:"v ywin
IR APYRI2 TIRN2 ATI023 PRIYY ONN¥R 127R2 002193
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I found Israel like grapes in the wilderness, I saw your fa-
thers as the first-ripe in the fig-tree at her first season; But
so soon as they came to Baal-peor, They separated them-
selves unto the shameful thing, And became detestable like
that which they loved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Matanyah is described there as the one who “would lead
the thanksgiving (yehodeh) in prayer,” the letters of
Yehudah vocalized as a verb. This supports reading the
name as ongoing acknowledgment.

Nehemiah 11:1712:X”> 7"

MP2RAN MPDA? ATIM NPANT WX Q0K “T2712 R W11R M3
:(NnT) [N7]712 ‘?’?g"@ YIMT12 KT PORND 730

and Mattaniah the son of Mica, the son of Zabdi, the son of

Asaph, who was the chief to begin the thanksgiving in

prayer, and Bakbukiah, the second among his brethren; and

Abda the son of Shammua, the son of Galal, the son of

Jeduthun.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

22

23

24

NY 25 137 IR %D

Leah’s words at Reuven’s birth: “For Havayah has seen my
affliction; for now my husband will love me.” In the verse
Leah, less loved than Rachel, hopes that Yaakov will now
love her; the maamar takes G-d’s “seeing” as the root of
love.

Genesis 29:32272:1070 N"wr12
° I¥2 °1 IRT™D 7K 0D 1KY Y XIpM 12 TP XY 2m
PUOR 212K 1RY

And Leah conceived, and bore a son, and she called his
name Reuben; for she said: ‘Because the L-RD hath looked
upon my affliction; for now my husband will love me.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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An explanation of the saying about the thief at the mouth

of the tunnel is given there.

Berakhot 63ax 3”0 n1372
KEHOT'S NOTE
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“Your kingship is a kingship over all worlds, and Your do-
minion is in every generation.” The maamar makes this
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verse, said daily in Ashrei, the theme of the contemplation
that turns knowledge into seeing.
Psalms 145:133:7”1np 0°2°1n
71 7977222 ARPYRRI 0ONPYD MY AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Daniel’s vision of the heavenly court: “A thousand thou-
sands served Him, and myriads of myriads stood before
Him.” Here it stands for the vast multitudes under G-d’s
kingship.
Daniel 7:107:t 5x°17
1237 1270 APRY? PEYX AYX CTWTTR RN TA MT I3
AMPN2 197801 2N% K197 19217 ’flﬁ?.‘!:h?
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,
And the books were opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From the Verses of Praise in the morning prayers. It sums
up the contemplation: G-d is the “Life of the worlds” and
yet remains “Single.”

Weekday Siddur Chabad, Shacharit, Pesukei Dezimra 2717°0
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Kehot’s note points to Zohar, Miketz 9:136 for these words.
Zohar, Miketz 9:13617%p:"0 v , 111 190

In the Ein Yaakov’s version of the Talmud (Berachos 63a):
“The thief at the mouth of the tunnel calls upon the
Merciful One.” Even a thief knows G-d, yet the knowledge
does not stop him, which shows that knowledge alone is
not enough.
Ein Yaakov, Berakhot 9:54771:) N1372 ,2p¥° 1°¥
AR PNY PRY I AR WIPNI PAY PRY 87 and 75 91 na
IR 02 T 02PN 1 DI°POR U NR 1972 1M R wIpna
9727 55 %197 .50 1972 95 By omiam 7Ta0 aw X 19727
53 5y .monm 1972 %5 By omm 9Pn nnx aenn e ’An 1o
1970 1Pwa PRI DR RMW 1PN 7PN 12 10 19731 1972
TRy N WD NRP MOWHIT TONYTA 112 R1AON 201 MR RN L1
3 1120 DR wrn NYTAD 197 AnRPT X107 IRPR RRon 901 Bonm 712
... 1Y @I AR
Daat (Public Domain)

Kehot’s note points to Psalms 84:3 for these words.

Psalms 84:3°2:775 0°2°11n
7oK 9 1337 1 3 1 i *we: Ao 190

My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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These two manuscripts lack the words “The true meaning
of the name ‘Single’ is that He alone is.”
KEHOT'S NOTE
XD 633 .414 22
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This is the maamar on “And I appeared to Avraham” to
which the parenthesis in this paragraph also refers.
KEHOT'S NOTE
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The psalmist longs for the Temple: “My soul longs, and
even pines, for the courts of Havayah.” It describes the
love that contemplation gives birth to.
Psalms 84:32:770 0°°1n
79K 2R 2372 7 227 1 N3N WDl AN?2703) D033
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Whom do I have in heaven [but You]? And besides You I

desire nothing on earth.” It expresses the desire to cleave
to G-d Himself, not to anything in the worlds.

Psalms 73:257172:37y 0°2°1n

[PIR2 PNIDOKD 0y DMWY 0N
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David’s blessing before the whole assembly: “Yours,
Havayabh, is the greatness and the might... for all that is in
heaven and on earth [is Yours].” It is read as saying that
the life-force of all worlds, physical and spiritual, belongs
to G-d and is nullified to Him.

I Chronicles 29:11x:1”3 X 0°°77 °727
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Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall love Havayah your G-d with all your heart.”
Its word for heart, levavcha, is the basis for the Sages’
reading “with both your inclinations.”

Deuteronomy 6:5°77:"1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Berakhot 54a:6":X 71 N1572
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A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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This manuscript reads “for the level of a baal teshuvah is
not” in place of “for teshuvah is not specifically,” before
the words “in one who has.”
KEHOT'S NOTE
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The passage given in Balak describes higher levels of
teshuvah: a return that brings about the union of the vav
and the hei of the Name Havayah, the union of the light
that encompasses and the light that fills all worlds, and a
still higher return of the upper hei, reached through self-
sacrifice and through Torah.
KEHOT'S NOTE
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Avigail’s blessing to David, that his soul be “bound in the
bond of life with Havayah your G-d.” Here it describes the
soul in its source, before its descent.
I Samuel 25:29175:7173 X PXnw
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And though man be risen up to pursue thee, and to seek thy
soul, yet the soul of my lord shall be bound in the bundle of
life with the L-RD thy G-d; and the souls of thine enemies,
them shall he sling out, as from the hollow of a sling.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.19 ,710 R-DRIY 27y
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This manuscript reads “space and time” instead of “time
and space.”
KEHOT'S NOTE
AN PR 414 122

on® %3’ DR PYEn

The psalm of those rescued from distress: “They cried out
to Havayah in their distress; He saved them from their
straits.” The word tzar, “distress” or “narrowness,” be-
comes the soul’s constriction in the body.

Psalms 107:6":1"p 0°2°11n
[0 DPNIPISHR D7 732 °N72K YR
Then they cried unto the L-RD in their trouble, And He de-

livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the verse, the children of Zion returning from exile say,
“The place is too narrow for me.” The maamar borrows
the phrase for the soul’s confinement in the body.

Isaiah 49:20°3:0"n 7°yw>

:MITRY “PTYR DIPRT ©27I 7Y 13 AR 10K THY
The children of thy bereavement Shall yet say in thine ears:
‘The place is too strait for me; Give place to me that I may

dwell.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0IpNN 2 7% 1633 122 .0 ,1n YW 7Y

X”7NR Q2NN SNNREIT IR

The last verse of the Shema: “I am Havayah your G-d, who
brought you out of the land of Egypt.” Mitzrayim (Egypt) is
read as meitzar, the constriction from which the soul is
freed.

Numbers 15:418712:1”1 7272

D°RPR? 027 N7 018N PIND DINK CNNRYIT WK 02°77K *1 %I
10275 *1 IR

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LK1 0 92772
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This manuscript adds the word “itself” (mamash), reading
“the love for G-d Himself.”
KEHOT'S NOTE
wnn 01 414 122

TWRA 7 K27 INT PN

Koheles: “wisdom has an advantage over folly, as light has
an advantage over darkness.” Chassidus reads it as the
special strength of light that comes out of darkness, here
the love born of the soul’s distance.

Ecclesiastes 2:133°:°2 n?rp
W IR 199072 MPI0TR MNP 1107 W 1N PR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Abahu: “In the place where baalei teshuvah stand,
the completely righteous do not stand.” The maamar as-
cribes this to the greater strength of the returning soul’s
love.
Berakhot 34b:22-23373-273:2 7% n1972
— PTRY MWD IV Py ANIN 231 VKT NI 7377 KPP
.”Jiﬂ.‘-g'_?l Pinj‘; Dﬁ’?'@? Dﬁ’?g’?” MRIY TR DR 0N DR
— PN KD 37 MW RIP 23 AR 9T XY PPy
1;'[? 297 MOY — 72977 RMY LRIR°YR 1772y 02T pin v
ROWT 3R PN L, 12Y
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

12 N7yaw QIpra

The note says the source of this saying was given earlier,
at 22c, where Torah Ohr quotes it too: baalei teshuvah
stand higher “because darkness is transformed [into
light],” and this transformation, when the other side is
subdued and darkness turns to light, is the joy that is the
purpose of the coming of Mashiach.
KEHOT'S NOTE
.3,20 9795 o1

912 R

That passage quotes the same words, that baalei teshuvah
“draw it with greater force,” and explains them as the bat-
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tle between holiness and its opposite, in which the oppos-
ing side is refined and absorbed into holiness.
KEHOT'S NOTE
ST .T,00 90BN L3, 08P .2, 00P RPN

°n° XPoma 1o pownT

The Zohar (Chayei Sarah), which the Kehot note gives,
says that the completely righteous cannot stand where
baalei teshuvah stand, because they draw upon them-
selves “with greater desire of the heart and with great
force” to come close to the King. The maamar uses it to
explain why their love reaches higher.

Zohar, Chayei Sara 16:121-17:127-X”2p:"0 1w *°n 771 7890
= IrH uad

Happy are the penitent who in the space of one day, one
hour, nay, one second, can draw near to the Holy One, as
near as even the truly righteous in the space of many years.
Abraham did not reach that high grade until he was old, as
already said. So, too, David, of whom it is written, “and King
David was old, he came into days” (I Kings 1, 1). But the
penitent immediately finds entrance, and is brought close to
the Holy One, blessed be He.’ R. Jose ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N22ANNKY — N°nnan wan ™

This manuscript reads “so as to transform” (lehis’hapcha)
instead of “and is transformed” (v’is’hapcha).
KEHOT'S NOTE
.R2D1N19 :633 7122

PARAGRAPH 6

50

51

9°2Y2°N AN 92

Leah’s words at Reuven’s birth, “For Havayah has seen my
affliction.” In the verse her affliction is being less loved
than Rachel; the maamar reads it as the soul’s bitterness
over its distance, which G-d “sees.”
Genesis 29:32275:1” n>wKR12
>3 2392 7 XY™ TR 0D TN MY XpM 12 Tem AXe 90m
PUOR 127K TRy
And Leah conceived, and bore a son, and she called his
name Reuben; for she said: ‘Because the L-RD hath looked

upon my affliction; for now my husband will love me.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2% 05 PPwRI2

0°187 0%

“As in water face answers face, so the heart of man to
man.” The arousal from below calls forth a matching
arousal from above, as a reflection answers a face.

Proverbs 27:19v™:17> “own
:DT¥? OTN7727 12 07127 07197 0712
As in water face answereth to face, So the heart of man to

man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d speaks of Israel’s future: “On that day, says Havayah,
you will call [Me] Ishi, ‘my husband,’ and no longer call Me

I

Baali, ‘my master.”” The maamar reads Ishi as eish sheli,

“my fire.”
Hosea 2:181°:°2 ywin
29¥2 7Y V2R PN KDY TR RPN fai=heishb=hi=Rga)
And it shall be at that day, saith the L-RD, That thou shalt

call Me Ishi, And shalt call Me no more Baali.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RPN TWOR BN

G-d’s words to Chavah: “And your longing shall be for your

husband.” The maamar reads ishech, “your husband,” as
the soul’s fire of longing for G-d.

Genesis 3:161"v:’2 N°wWR12

"OX1 012 *TPN 33¥2 AW WY NIW 7277 WY AERDON

:72770n7 KIM ANRIYA TR

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,2 NPWRI2

“Remember my affliction and my wandering, the worm-
wood and the gall.” The phrase is used for the bitterness of
the soul.

Lamentations 3:19v™°:’) 12°R
WRIY TIY? TN Iyt
Remember mine affliction and mine anguish, The worm-

wood and the gall.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah remarks that this passage implies the Shema
is only a preparation for the Shemoneh Esreh, though the
Shema is a Torah command and the union of Chochmah
and Binah, while the Shemoneh Esreh is the union of
Tiferes and Malchus.
KEHOT'S NOTE
1107 PRI WUPT ynRwn IRONY 1DNIR Y RWN %D ’H N7MIRD R
Y oM DTN TN YPINWY 27N TN QN RAPTIRTA ©UP N ,3ThwD
LWTANT 292 NI NPATY DUawa 20 TN X1 WP whanw
03 IRTY LIDIIR2 WUY MWTN Mnwl TR X9 T T Dax
JA22°Y 1992 0°927 NMIRa

WPPAW AW DY . . WUpAW ANWNRA R

The note points there on the first and second paragraphs
of the Shema.
KEHOT'S NOTE
APy R 970 1”0 IR

31



TORAH OHR - PARSHAS VAYECHI - MAAMAR 1

57

58

59

60

SART YRW Snynw °n

The prophet Chavakuk’s prayer: “Havayah, I have heard
the report of You; I was afraid.” Hearing, which comes

from afar, produces awe.

Habakkuk 3:2°2:3 p1pan

YTin 0739 2792 10 0738 3732 YR T NRT AYRY "nyny N
SalbligN=lyp k]

O L-RD, I have heard the report of Thee, and am afraid; O

L-RD, revive Thy work in the midst of the years, in the midst

of the years make it known; In wrath remember

compassion.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE

10871 02 PN °Y NPWRI2 R7ATR °I0KRND 7R .2 ,3 Ppan

Nwak 12% 29y WN NI 0N

The words echo the verse in which G-d speaks of the future
ruler of Israel: “for who is he that would pledge his heart to
approach Me?” Here a person says them to himself, to
humble himself before approaching.

Jeremiah 30:21x”3:% 7n7°

ORI *2X NY3Y 127708 1Y
And their prince shall be of themselves, And their ruler shall
proceed from the midst of them; And I will cause him to
draw near, and he shall approach unto Me; For who is he
that hath pledged his heart To approach unto Me? saith the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rk R=Fak k|

The words here quote Exodus 20:18; the passage is shown
below.

Exodus 20:181°:’2 mnw

:DOP9RT QUIUR '7;)1723"?}5 W3l TwnY prn ayin Ty
And the people stood afar off; but Moses drew near unto the
thick darkness where G-d was.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

10,0 mnw
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At the giving of the Torah, “the people saw, and they trem-
bled, and they stood from afar.” Their fear made them
keep their distance, the stance of hearing. (The Kehot note
numbers the verse 20:18; Sefaria, which counts the short
commandments as one verse, numbers it 20:15.)

Exodus 20:15170:> mnw

270K 1SWa P NRY 07°9P1°NRY NPipaTnR 0OKY oYTTed
PTR 17PN DY R IY

And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar
off.

likuteitorah.com/torah-ohr/vayechi/1/

61

62

A2 PR T AR T
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TNRD 21 2% 1 OR

The note quotes it: “The matter of this level of return
(shov) is the level of distance, in which one distances and
lowers himself greatly; and it is the level of ‘the left pushes
away,’ that is, he pushes himself away and lowers himself
exceedingly, to stand specifically at a distance.”
KEHOT'S NOTE
PAMPAT N2 RO W Pna Sw TIYM” 7R R”D 7% 10D
YR INTAY 130T IMT ORAY SN2 RIM,TRR YUR Doowm poanne
R7ITIR RN — "RPYT 0Ipn PIno2 Ty e anea YR awm
52K X ,L9WNN M 17N 17 SRpPn Y Qv AR LTPN Y NPwRA2
10 21 :414 122

TNRD 2 2% 1 aR

Sefer Yetzirah teaches, “If your heart runs, return to the
place,” comparing it to the chayos that “run and return.”
Chassidus applies it to the soul’s movement of longing
(ratzo) and return (shov).

Sefer Yetzirah 1:8'n:’X 77°%° 190
2% 725 770X IR 7291 12791 D 0192 In0ha MTveD Y
1172 1791 11927 930 .27 RIZD NPA e 7obw oipn

Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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From the second paragraph of the Shema: “Take heed lest
your heart be seduced.” Its warnings mark it as the para-
graph of awe.
Deuteronomy 11:161"0:X”> 0°727
DIMY DPPY DNTIY) DNI0Y 09337 NPy 12 0D mwn
{07 DY
Take heed to yourselves, lest your heart be deceived, and ye
turn aside, and serve other gods, and worship them;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Leah’s words at Shimon’s birth: “For Havayah has heard
that I am hated.” In the verse Leah means she is less loved
than Rachel; the maamar reads feeling “hated” as self-
abasement, which G-d “hears” from afar.

Genesis 29:33379:10”5 N"wRI2
“NR"D3 *9TIAN PR IR N YRYTID AMRA 12 TPm TiY m
:11577;127 ﬁmp‘ Npm
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And she conceived again, and bore a son; and said: ‘Because
the L-RD hath heard that I am hated, He hath therefore giv-
en me this son also.’ And she called his name Simeon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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DONM11°1°y2 Mo
Kehot’s note points to Psalms 16:4 for these words.

Psalms 16:4°7:1°0 0°%°1n
KEHOT'S NOTE
7,10 0%%0n

ONn11°1°y2 M2l

The psalm describes who may dwell on G-d’s holy moun-
tain. In its plain sense the righteous man is one “in whose
eyes a vile person is despised”; the maamar reads the
words the other way, as one who is lowly and despised in
his own eyes. (The Kehot note prints 16:4; the words are in
15:4.)

Psalms 15:4°7:1"v 0°2°1n

07 K21 Y77 YW 72277 KPNK OXRI IV M
In whose eyes a vile person is despised, But he honoureth
them that fear the L-RD; He that sweareth to his own hurt,

and changeth not;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This parenthetical passage is missing from these manu-
scripts; the note says it is an addition of the Tzemach
Tzedek.
KEHOT'S NOTE
L3781 NEOIT L (IR TIMRM) 1824 .633 .414 7122 RN°D 7T YUP

"yon TN 27y

the passage shares nothing with the note
KEHOT'S NOTE
.OW N7MINRDY LR LR oW .ﬂ”1|71?
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.71371377 InRA MRS P73
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Leah’s words at Levi’s birth: “This time my husband will
be joined (yilaveh) to me, for I have borne him three
sons.” She hoped Yaakov would now be attached to her;
the name Levi, from yilaveh, stands here for joining and
union.

Genesis 29:34777:0”3 N°wX12

12 "AT272 2% U°KR M’ DYDT NNY KM 12 Tom T 13m
17 YRR 1277y 0712 YU

And she conceived again, and bore a son; and said: ‘Now

this time will my husband be joined unto me, because I have
borne him three sons.’ Therefore was his name called Levi.

likuteitorah.com/torah-ohr/vayechi/1/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L(naw 7% mvnn) Praw’ anix v

SWRAD NN YRR

The beloved, read as the Congregation of Israel, says of
her lover, read as G-d: “His left hand is under my head,
and his right hand embraces me.” The maamar reads the
left as pushing away in humility, which raises the head,
and the right as drawing near.
Song of Songs 2:6":"1 0°7°Wi1 W
2IP20R 11707 "WRA? Nan 19RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage there explains that the Torah, compared to
water, has the aspect of a hidden spring, which cannot be
grasped, and the aspect of rivers, which flow openly and
divide into many streams, so that each person grasps it
according to his capacity.

KEHOT'S NOTE

7,1 900 RA
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The Talmud asks why words of Torah are compared to wa-
ter, and answers: as water leaves a high place and flows to
a low one, so the Torah stays only with one who is humble.
Here the image is the Torah’s own descent from its exalted
root into physical matters.
Taanit 7a:15-167"-1"0:X *t N°yn
*17” 122097 ,007 790 2137 19w MR TR 92 R 027 M)
17379 @323 0ipn Prean oon w27 niP Uoom? 157 Xpg 0D
N7DY INYTY 02 RPX PRORRR PR 7710 2727 AR 73 0ipn?
2990 PRUD TYRYY 17In 12T 1Pwn1 MY ROYTIR 027
19%” 122027 ,”0%m? 137 Kn¥ 9D %N :2°n37 .70 o3 ,ovma
277 mi% 7a%m 122 i K92 ARD KiP2 113w 1577 19DK) 1Y
<o PRRIR PR 1990 PRY MYy
William Davidson, Vocalized Aramaic (CC-BY-NC)

e ey

David’s psalm asks: “Who shall ascend the mountain of
Havayah, and who shall stand in His holy place?” The
question expresses a person’s sense that he cannot rise by
his own power.
Psalms 24:3':7"5 0°2°1n
WP OIPRa DIPYTM 102 ﬂ?}{?"n
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Who shall ascend into the mountain of the L-RD? And who
shall stand in His holy place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there on these three levels.
KEHOT’'S NOTE
RXPNN Y1008 NUTIR R
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The note points there on the inference that longing shows
the soul is not yet absorbed and united.
KEHOT'S NOTE
.337°Y R 9720 RAP° N”MIRA AR

78 (527w wnn X9 . . o)

The parenthesis stands there in the same place as in the
printed Torah Ohr.
KEHOT'S NOTE
1824 .633 .414 7122 53K .2 ,w’?rzmn 5% NN DX IRD R¥RI A1 yop
VP 633 7122 .MM 1T M PN OTIP 1RpY R¥NI (TR CIRKRn)
1%y 991011 " N33 — T\’blﬂ TX2 QWA :YUII0N W . . PMAn IR TN
.DBTIM2 113 2,V7WNN 1 773 NPMIND AR —

79 ANTIN M2 RIMW 7T A Pan

The note points there on Yehudah as the level of
acknowledgment.
KEHOT'S NOTE
.36 1Y 196 °Y 11720 PR IR
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the passage shares nothing with the note
KEHOT'S NOTE
7790 TIWRIT IR 7772 N7IPRA ORWNA PAyn Y

81 19139 RIT19ORD L . TN M RIW M2 N oY

A passage beginning here is quoted there with glosses,
which add: “that is, that the bittul be truly in his mind, as
if the King, the King of kings, the Holy One, blessed be He,
were actually facing him.”
KEHOT'S NOTE
(AP0 QWY MITAT QY Ar3 Y 1970 Mnw D NUTIRI R 1RON yup
n911% RIT PP 17 790 19RD NRRa Amna wean e 9l)”
(wnn
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This manuscript adds the word “that is” (dehaynu) here.
KEHOT'S NOTE
.11°°17 :A011 633 722
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Or HaTorah explains there that Reuven, Shimon and Levi
“are the Shema and Emes VeYatziv.”
KEHOT'S NOTE
.729%71 AR W7D 1w IRAM 2 ,APPAN 1770 79130 NTIIRG

(M2ann omp . . nanaY)

Manuscript 633 also has this remark about Minchah and
Maariv, but not in parentheses; in manuscript 1824 it
stands later, after “And this is the matter of ‘their begin-
ning is wedged in their end,” and the discerning will
understand.”

KEHOT'S NOTE

7122 53R .2 ,w‘?wnn 1972 NPWRA2 N”MIRD .0 "511 633 722 71”0
7 19102 TSN PIYI 123 17 N 0K 18P 1 Yyup X361 1824
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Sefer Yetzirah says of the ten Sefiros, “their end is wedged
in their beginning, and their beginning in their end.” The
maamar applies it to the order of prayer, where the highest
level is revealed at the end.

Sefer Yetzirah 1:7°1’X 117°%° 7190
nambws 19302 INPIM 1NPAN2 1990 YIYA R 92 MT°ED Ty
7910 10K 117 TR 2199 21w 1°RY 7°1° NIRY nbnaa amnwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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The passage there explains “and to the choice vine (sor-
eikah)”: the vine (gefen), every vowel of whose name is a
segol, is the segol, corresponding to the three Patriarchs,
while soreikah is the shuruk, whose three dots are those of
the segol but stand one below the other.
KEHOT'S NOTE
X, PP IR
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“Surely I have stilled and silenced my soul, like a weaned

child with its mother.” David’s stillness is the bittul that is

above love and awe.
Psalms 131:2°2:8”%p 0°%°11n
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Surely I have stilled and quieted my soul; Like a weaned
child with his mother; My soul is with me like a weaned
child.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d reveals Himself to the prophet Eliyahu at Chorev:

“Havayah is not in the fire; and after the fire, a still, small
voice.” Stillness ranks above fire, the image of love.
I Kings 19:122:0™ X 02591
R7 AR Sip WRT IR 7 WX X U ('mhilehy|
and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Tikkunei Zohar, Tikkun 571 11p°n ©™1pn
KEHOT'S NOTE
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In its introduction the Tikkunei Zohar says that when
Israel stand in the Amidah, the angels lower their wings so
that no sound is heard, “for there is the still, small voice...
because there the King comes”; the King came not in the
wind, the quaking or the fire, but in the still, small voice.
(The Kehot note gives Tikkun 5; Sefaria’s text of that
tikkun lacks the words, which stand here.)
Tikkunei Zohar 3b:2-3"1-"2:2°3 9171 °1pN
RT D’W'[Qtl WTP ,(20 v R"R) TRT nnnT ’?11') mnT ,N'?Q
UK UYIN M) MN2 KT .XD7R ROKP TRNT TA3 ATRY3
TIPT T ip2 KPR K37 KOK K7 TPN 22T 1403 TIORDURT
X) PRI 0K A172Y1 117 ARYOT R WK WY M0 02 KT
NI ,NORPNN WX 2173 12 10T T MND NP0 M M KXY L(7
T KT RT TRT PP T MAK 2R 12 PIHIT N2R NIK
... RIP2 RN RP 120 17X 12 *K) "M

Tikkunei Zohar - Vocalized (Public Domain)

(Wnn 2w . . R7Ra YY)

The whole parenthesis, from “And see elsewhere” to “true
self-nullification,” is missing in the manuscript.
KEHOT'S NOTE
.RN°Y > n53

PARAGRAPH 13
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From Yaakov’s blessing to Yehudah: “your hand shall be
on the nape of your enemies.” The maamar reads the ene-
mies as worldly needs, to be dealt with only “at the nape.”

Genesis 49:8°:0"n NWwRI2

I 733 79 NAY PR AW IT O P A A
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

*SBND N2 YTWT INND

Tanya explains “the back” (achorayim) of holiness: it is
like a person who gives something to his enemy against

likuteitorah.com/torah-ohr/vayechi/1/

93

94

95

96

97

31 9PAR AT ANR AT

his will, throwing it to him over his shoulder because he
turns his face away from him.

Tanya, Likkutei Amarim 22:50°18 *0p°7 ;NwRY p2n X1

’11:2”2

YEUR 1K1 ,RIP WK 7 NIYIA KT - ARMILT RITX K007 72X

>3 ,0Y2¢1 O A2 YO WX "A*RRT 301 11377 nowvian nva A7

NR ©°Iy77 79 1 ,919372 K9 IRIY *ianD 02 *TwT 1XnD ,OR

RPN SRR RIWO? 1IDIRT DOpPTE? 290 DY 107 ,0°YY]
RITTII2 175917 19897 Y0°inR” v

Kehot Publication Society (CC-BY-NC)
KEHOT’S NOTE

.22 R°1N R7

(1979802 12821 . . 01D °n3)

This parenthesis explaining “face” and “nape” is missing
in the manuscript.
KEHOT'S NOTE
. ,AWNN M NTIRG R¥R .RN°% 27No3

1D INDD 1PN

There the phrase “as though a demon compelled him” de-
scribes a bodily act done out of duty, without seeking its
pleasure. The maamar borrows the wording for dealing
with worldly needs reluctantly.

Nedarim 20b2°3 0171
KEHOT'S NOTE
.2,2 0”71 00 '[Wi'? 7y

TV ROR T NVR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
MaiaiviaieRigel

97T RPXR T IR
In its introduction the Tikkunei Zohar reads the verse “You
open Your hand (yadecha)” as “do not read yadecha but
yudecha,” “Your yuds,” letters of the Divine Name. The
maamar applies the same reading to “your hand” in
Yaakov’s blessing.
Tikkunei Zohar 7b:2°2:2°t 9717 *1pn
IR PNPNIR 132N NNR ATPY RAORY TR CTIPI R TN
3% °n 0% yeawmt 97 N} oni2 (v nnap ovbnn) o 1t
IRY ,PANTARY 1 0 APRY LT KPR T IR PR TImpINg
DY 7PITAR 2772 1RDR AR ,IND KT RYPPI2 1AN2NN 0K
ST 12TIN? P290 N ART YOR7 DY T 1AM, YRR 1NR

Tikkunei Zohar - Vocalized (Public Domain)

91T O NN PR XN

After the splitting of the sea: “Israel saw the great hand
that Havayah had wrought in Egypt.” G-d’s “hand” is His
power reaching down to the lowest place.

Exodus 14:31x”9:7" mnw
TR DY T 0MIIR2  AY WK MPTAT TUNK 2K K11
172y YR N2 100K
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And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

XD T mnw

PARAGRAPH 14
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Or HaTorah asks there how this can be called Yehudah, ac-
knowledgment, since acknowledgment applies when one
does not grasp; see there.
KEHOT'S NOTE
1PWR PRWI RO ARTIANT A717° P2 AT PR AWPI K19 °Y 7170 171N
0y

99 YIRS 197NN PWRS K wn o3

“Even darkness is not dark for You, and night shines like
day; darkness is as light.” Before the light that encompass-
es all worlds, darkness and light, physical and spiritual,
are equal.

Psalms 139:1227°:07%p 0°7°1n
:TIRD 12702 1°K? Di%D 1772) Jan UKD quUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

100 nowy mona vs

The psalmist praises creation: “How many are Your works,
Havayah! You made them all with wisdom.” The maamar
reads it as saying that even wisdom is, before G-d, only
“making.”
Psalms 104:24773:7°p 0°%°11n
3P PIST KPR Iy Moana opa N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

19,7 0°9n
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This manuscript reads: “But the essence of bowing is the
level of drawing down, and this is the matter of the bowing
in the Shemoneh Esreh,” without the words about “Yehu-
dah, you” and “your brothers shall acknowledge you.”
KEHOT'S NOTE
SIRNANWAT 1Y 1N 75WnRT N2 RIT ARNANYT 9%V IR :633 7122
Snwaw

102 %..27%)

The parenthesis referring to the beginning of Vayeshev is
missing in the manuscript.
KEHOT'S NOTE
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103 0°12 By ax ans

“As a father has compassion on his children, so Havayah
has compassion on those who fear Him.” Compassion is
the quality of a father, so those who act with compassion
are “your father’s sons.”

Psalms 103:1337>:3"p 0°2°1n
SPRT2Y 1 007 0732779 2% 012
Like as a father hath compassion upon his children, So hath

the L-RD compassion upon them that fear Him. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

104 ov%aw M

G-d dwells with the crushed and lowly “to revive the spirit
of the lowly.” The maamar uses the phrase for kindness
and charity that revive the poor.
Isaiah 57:1570:1"17°yw°
RIT"NXY 1I9WR W71 030 0T WITRY TY 19% Kipa) 07 K D %3
:0°KD71 27 Ni°Na?Y 0°9DW M0 NiNaY Moo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

105 NpPa1 nonn RN%IRT

The Kehot note gives this place in the Zohar for the saying
that “the Torah comes forth from Chochmah.” Since
Chochmah is called “father,” the Torah is “your father.”

Zohar II, 121ax ,x3p 2”mt

KEHOT'S NOTE
R ,X9D 2°m

106 AN 90 12 ynw

“Hear, my son, the instruction of your father, and do not
forsake the teaching of your mother.” The father’s instruc-
tion is read as the Written Torah.

Proverbs 1:8'1:°k “own
IR NN WRTHRY 772K 10 *33 YRy
Hear, my son, the instruction of thy father, And forsake not

the teaching of thy mother;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1L,RThwn

107 27aWIN T TP2aR 0N

According to the Kehot note, Iggeres HaKodesh 29 bases
its reading of “the instruction of your father” as the
Written Torah on this passage of the Zohar.

Zohar II, 276b2 391 27m
KEHOT'S NOTE
.2 ,099 2711 27y 1”2 0 PUIAR
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108 T°aN 12 92 nnwe

The end of Yaakov’s blessing to Yehudah: “your father’s
sons shall bow down to you.” The maamar reads the bow-
ing as a drawing down, and the “sons” as those who study
Torah and do kindness.

Genesis 49:81:0"1n N"wR12

STPIX 232 77 NOAY? PR AW TT POR NS AR AT
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,00 NPwRI2
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