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“Take from among you an offering to
Havayah; whoever is generous of heart”

The verse’s two offerings are two directions: “an offering to
Havayah” is self-nullification rising from below, which draws
G-d’s essence into the exaltation of kingship (sovev kol almin);
“the offering of Havayah” is the drawing down from above,

through the Patriarchs’ love and awe, of the Torah.
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THE BIG IDEA

The verse’s two offerings are two directions: “an offering to Havayah” is self-nulli-
fication rising from below, which draws G-d’s essence into the exaltation of king-
ship (sovev kol almin); “the offering of Havayah” is the drawing down from above,

through the Patriarchs’ love and awe, of the Torah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The verse asks for “an offering to Havayah” and “the offering of Havayah”; terumah means both “exal-
tation” and “setting aside.” The maamar distinguishes two modes of divine life-force. Memalei kol
almin enters each world according to its capacity, like the soul in the body’s limbs; the manna, a super-
nal “dew of lights” that became physical food, and the fruit of the Land of Israel show how a lofty light
is clothed through many levels. Sovev kol almin is present without being clothed or divided, like a
king’s exaltation over his people: “I will exalt You, my G-d the King” is G-d’s essence drawn into king-
ship, which needs a people. Self-nullification draws it: matzah before the Omer and the Torah, and the
constant acceptance of the yoke of Heaven, which, unlike love, does not change, since Malchus did not
shatter. This is the first offering, from below upward, which the Zohar calls “the glory of the Holy One
is raised up.” The second is drawn from above, from Havayah, which constantly brings all into being,
through the Patriarchs, the “generous ones” who dig wells and set the heartbeat of ratzo and shov with

love and awe: the Torah, a “rich matzah.”

OUTLINE

1 Two offerings; the light that fills all worlds -6

The question of the two offerings; terumah as exaltation; memalei kol almin as the soul in the limbs, with
the angels as hands and heart; the manna and the fruit of the Land of Israel show how the highest light is
clothed level by level.

2 The light that encompasses all worlds and the King 17-8

Sovev kol almin is present but neither clothed nor divided; “I will exalt You, my G-d the King”: G-d’s es-
sence drawn into exaltation and kingship, which comes through Israel.

3 Matzah, the Omer and self-nullification 19-15

Matzah before and during the counting; the seven traits transformed by light from above; transformation
needs prior subjugation, like the seed that rots; subjugation has its own advantage and draws down
Malchus.
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4 The yoke of Heaven that does not change

5 The first offering: from below upward

drawal of light.

116-18
“Blessed be the Name of the glory of His kingdom forever”: constant submission against changing love;
change comes from the shattering of the vessels, which did not reach Malchus.

119-20
The lamed of “to Havayah”; the Zohar’s istalek as a revelation of sovev kol almin in exaltation, not a with-

121-25

6 The second offering: through the Patriarchs

Havayah as sovev, constantly bringing into being; the Patriarchs as “generous ones” who dig wells and

set the heartbeat of ratzo and shov; love and awe together; the Torah as “rich matzah.”

KEY CONCEPTS

memalei kol almin 7n%y 95 x5mn

G-d’s life-force as it enters each world and creature ac-
cording to its capacity, like the soul revealed differently in
each limb.

sovev kol almin 711%y %5 2210

G-d’s light present in all worlds without being clothed or
divided in them, like a king’s exaltation over his people;
not “above” them in space.

terumah 7m0

Both “exaltation” and “a portion set aside”: the offering
“to Havayah,” rising from below, and the offering “of
Havayah,” drawn from above.

iskafya and is’hapcha X527nX1 X»°95nK

Subjugating the animal soul’s traits, and transforming
them into love of G-d. Subjugation must come first, and it
has the advantage of being whole and constant.
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accepting the yoke of the Kingdom of Heaven n%2p
oonw mabn My

Setting one’s will aside before G-d; unlike love, it can re-
main the same all day, and it draws down “Blessed be the
Name of the glory of His kingdom forever.”

ratzo and shov 2127 X1%9

Running forth and returning: the pulse of the soul and of
the life-force of the worlds. Ratzo without shov cannot last,
as in the shattering of the vessels.

the shattering of the vessels 0°7571 722w

The fall of the seven kings of Tohu, the source of all
change; it affected the emotive attributes but not Malchus.
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SECTION 1 - 11-6

Two offerings; the light that fills all worlds

PR NIMINN 2 1AV 172090 L7 (ean] PRIN DR TIR®27 127 2573 95 2R Tnmn aonRn anp 1
TP NN A 1R AnR

“Take from among you an offering (terumah) to Havayah; whoever is generous of heart (nediv
libo), let him bring it, the offering of Havayah.” [We need] to understand the matter of these two of-
ferings: one is “to Havayah,” and the second is “the offering of Havayah.”

The maamar opens with Moshe’s call for gifts for the Mishkan. The verse names the offering twice, first “to
Havayah” and then “the offering of Havayah,” and the Alter Rebbe asks what these two offerings are.
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Now, terumabh is a term of exaltation (romemus), [as in] “I will exalt You, my G-d the King,” etc. And
terumabh is also a term of separating, [as in] “to separate terumah.” And to understand the matter of
exaltation: it is known that there are two levels in the chain of descending worlds (hishtalshelus),
the light that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev
kol almin).
The word terumah carries two meanings: “raising up,” from the same root as romemus (exaltation) and
aromimcha (“I will exalt You”), and “setting aside,” as one sets aside the priestly portion (terumah) from
produce. Another record of this maamar (Sefer HaMaamarim 5568) supports the first meaning from the
Zohar, which calls terumah aramusa, “a raising up” (Zohar 2:147a). To explain exaltation, the Alter Rebbe

introduces the two basic ways G-d’s life-force relates to the worlds: memalei kol almin, which enters each

world in its own measure, and sovev kol almin, which relates to them without entering them.
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The level of memalei kol almin is like the analogy of the soul, which gives life to the body and
clothes itself in it to give it life in the mode of division: thought, speech and action, and the en-

clothing of the intellect (mochin) in the head, etc.

Memalei kol almin is compared to the soul in the body. The soul gives life to the whole body, but not in a uni-

form way: it divides into thought, speech and action, and the intellect is lodged specifically in the head.
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And likewise in each limb [there is| a particular life-force. (For the life-force clothes itself in each
limb according to its temperament and character: that is, the revelation of the soul’s life-force as a
whole is in the brain, and from there a radiance is drawn to each vessel and limb according to its

level.

Each limb receives its own particular life-force. A long parenthesis begins here: the soul’s life-force is re-
vealed as a whole in the brain, and from there a ray of it reaches every organ according to that organ’s
capacity.
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In the eye the power of sight is drawn and clothed; in the ear the power of hearing is drawn and
clothed; and the power of action is drawn and clothed in the hands, down to the power of walking,
which is drawn and clothed in the feet. It follows that the light and life-force shines and clothes it-

self in each vessel according to its level and its nature.

Each organ receives the power that suits it: sight in the eye, hearing in the ear, action in the hands, walking
in the feet. One and the same life-force shines into each vessel according to the vessel’s nature.
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Therefore a greater radiance and life-force shines in the brain, because the vessel is more refined
and more elevated. Therefore it can receive a greater radiance, and this is the revelation of intel-
lect and thought.

The brain receives the fullest revelation of the soul, intellect and thought, because it is the most refined and
elevated vessel and so can receive a greater radiance.
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This is not so in the hands: the vessel cannot receive this level of revelation, and therefore nothing
is drawn and clothed in them but the revelation of the power of action. Nevertheless, there is in
them a greater radiance than in the power drawn and clothed in the feet, in which there is only the
power of walking.

The hands, a coarser vessel, cannot hold the revelation of intellect, only the power of action. Yet they still
hold more of the soul’s light than the feet, which hold only the power of walking.
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Whereas with the hand one can do every work of skilled design (meleches machsheves) and write
words of wisdom. Thus the intellect, although it is not clothed in the hand in a revealed way, is
drawn and revealed through the medium of the power of action in the hands. Whereas to the power
of walking in the foot, this drawing-down does not apply.

The proof that the hands carry more: with the hand a person does skilled work and writes down wisdom, so

the intellect, though not openly present in the hand, comes to expression through it. Walking has no such
link to the intellect.
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Nevertheless, in another respect the foot has an advantage, in that it carries the head. This is be-
cause “their end is wedged in their beginning,” and in the end there is something of the level of
their beginning. Nevertheless, the foot is called the end, which is not so of the hand.

Still, the foot has an advantage of its own: it carries the head. This reflects the principle that “their end is

wedged in their beginning,” so that the lowest level has a hidden bond with the highest. Even so, the foot re-
mains “the end,” which the hand is not.
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That is, in the hand there is more revelation of the life-force than in the foot, as mentioned above
from the example of writing down the intellect specifically by the hands. And all this is because the

life-force is drawn and clothed in each limb according to its measure and its character.)

The parenthesis is summed up: the hand reveals more of the life-force than the foot, as writing shows. All
these differences arise because one life-force enters each limb according to that limb’s capacity.
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From this the parallel will be understood, in the matter of the order of the chain of descending
worlds and the drawing down of the life-force from the Infinite Light (Or Ein Sof), blessed be He,
which is drawn within all worlds: in each world and in each creature according to its own measure,
as much as it is able to bear.

Now the analogy is applied. G-d’s life-force, drawn from the Infinite Light into all the worlds, reaches each

world and each creature only according to its own measure, as much as it can bear.
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This life-force as a whole is called in the holy Zohar memalei kol almin (“filling all worlds”). In the
Upper Gan Eden, the abode of the great tzaddikim, it shines in greater revelation, and this is like
the analogy of the intellect, which is revealed in the brain in the head.

This life-force that enters the worlds is what the Zohar calls memalei kol almin, “filling all worlds.” In the

Upper Gan Eden, the higher Garden of Eden where the souls of the great tzaddikim enjoy the radiance of the
Divine Presence, it shines most openly, like the intellect revealed in the head.

likuteitorah.com/torah-ohr/vayakhel/2/ 7
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Afterwards, in the world of the angels, whose essence lies chiefly in natural love and awe, and who
do not have comprehension like [that of] the souls of the great tzaddikim: this is like the analogy of
the life-force drawn and clothed in the hands. Chesed (kindness) is “the right arm” (dero’a
yemina), the level of love, the camp of Michael; and Gevurah (restraint) is “the left arm” (dero’a
smala), the level of awe, the camp of Gavriel.
Below the souls in Gan Eden are the angels. Their service is a natural love and awe of G-d, without the com-
prehension that the souls of the great tzaddikim have, so they correspond to the life-force in the hands. The

two arms are Chesed and Gevurah: love, the camp of the angel Michael, and awe, the camp of the angel
Gavriel.
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Nevertheless, they too have comprehension, just as the intellect is drawn through the hands.

Even so, the angels do have some comprehension, just as the intellect reaches out through the hands, for ex-
ample in writing.
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And also, just as the intellect is drawn and clothed in the emotive attributes (middos) in the heart,
which is a more inward revelation than in the hands, for the hands are the outer dimension (chit-
zoniyus) of the emotive attributes, so too there are angels from the level of the inner dimension
(pnimiyus), Michael and Gavriel, fire and water, which are the emotive attributes in the heart.
There is also a closer analogy: the intellect is drawn into the emotions of the heart, a more inward expres-
sion than the hands, which are only the outward side of the emotions. Correspondingly, Michael and Gavriel

themselves, “fire and water,” are angels of the inner level, corresponding to the emotions in the heart:

Michael, the angel of kindness, is associated with water, and Gavriel, the angel of severity, with fire.
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And there are [angels] from the level of the outer dimension of “the right arm,” that is, for the flow
to go below: “He sustains the living with kindness,” etc. And likewise the life-force descends fur-

ther, into the level of making (asiyah), in each world according to its measure.

Other angels come from the outer side of “the right arm,” whose task is to pass the flow of kindness down-
ward, as in the words of the daily prayer, “He sustains the living with kindness.” The life-force descends still
further, into the level of making (asiyah), in every world according to its capacity.
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And so it is written, “You have made the heavens and the heavens of the heavens,” etc., “the seas
and all that is in them, and You give life to them all.”

The verse, from the Levites’ prayer in the days of Nehemiah, lists every level of creation, from the heavens of
the heavens down to the seas and what is in them, and then says that G-d “gives life to them all.” One life-
force is received at every level.
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For that life-force, from the level of “and You give life to them all,” clothes itself within the worlds,
and it fills each world according to its measure: in the heavens of the heavens [there is]| a revelation

of a higher level than in the heavens.

This life-force of “You give life to them all” is memalei kol almin: it is clothed within each world and fills it
according to its measure. So the higher heavens receive a higher revelation than the lower heavens.
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And likewise in the heavens there is a revelation of a higher level than on the earth, as is seen with
the senses. (This will be understood further from what was seen with the senses in the matter of the
drawing down of the manna, as it is written, “Behold, I will rain down for you bread from heaven,”
and it is written, “And when the dew descended, the manna descended.”

That the heavens hold a higher revelation than the earth is plain to the senses. A long parenthesis now
proves the point further from the manna, the “bread from heaven” that came down with the dew.

likuteitorah.com/torah-ohr/vayakhel/2/ 9
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Now, the manna is also called “the bread of the mighty (lechem abirim),” on which the ministering
angels are nourished. And this is puzzling: how could the angels, who are spiritual, eat the manna,
which was a physical thing, as it is written, “And they ground [it] in mills, or pounded [it] in a
mortar”?
The manna is called “bread of the mighty (abirim),” which the Sages understood as the bread the angels eat.
This raises a question: how could spiritual angels eat something physical, which was ground in mills and

pounded in mortars? Earlier in Torah Ohr (Chayei Sarah) the Alter Rebbe uses the same words for Moshe’s

forty days on the mountain, when his physical body was nourished by spiritual food alone, like the angels.
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But the explanation is that the root of the manna is very high, for it is drawn from the level of “the
dew of the heavens,” which is the level of “the crystalline dew” (tala di’vedolcha), the level of the
actual supernal lights, as it is written, “For your dew is a dew of lights.” It follows that it is actually

the spiritual supernal lights.

The answer is that the manna had a very high root, “the dew of the heavens,” which Kabbalah calls “the crys-
talline dew”: the supernal lights themselves. The maamar reads Isaiah’s “your dew is a dew of lights” as say-

ing so.
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In the holy Zohar it is called “the dew that drips from Atik to Z’eir Anpin,” and this is “the dew of

the heavens.” These very [lights] were drawn down and clothed in the manna.

In the Zohar this dew is described as dripping from Atik, the innermost level of Keser, to Z’eir Anpin; it is

“the dew of the heavens.” These very lights were clothed in the manna.

likuteitorah.com/torah-ohr/vayakhel/2/ 10



TORAH OHR - PARSHAS VAYAKHEL - MAAMAR 2 1827 129 2971 55 1% RIIN QONR™AP...

TwnI YRS Whan IR 110 XD ORTY RIT T0ARY (90 53] 979 1190Y QIpnn 11 19w 0 PR
0°9911 a7 [oex] AR 19YRPY Whn 0°1°PY NIRRT NITIR DY 903 970 00 LR ahanm
LRI MO IHRD TWN1 PR 97RI RPIT MR DY D1 1991 LNIDYERT [nno qwyT) 0737

And how could this drawing down be from so high a place to below? It is certainly not that the light
itself, [as it is] above, is drawn down and revealed below. For the level of “a dew of lights” is the ac-
tual supernal lights, which are above even the level of the vessels of the Ten Sefiros of the World of
Atzilus (Emanation); that is why it is called specifically “a dew of lights.” If so, how could it be
drawn down below as it is?

But how could lights from so high a place come down below? Not as they are above: these lights are higher

even than the vessels of the Sefiros of Atzilus, which is why the verse says specifically “lights,” not vessels,
and such lights cannot simply be drawn down as they are.
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Rather, it is certainly through being clothed in the order of the chain of descending worlds (hishtal-
shelus), from level to level: [from] the heavens of the heavens to the level of heavens, and after-
wards to the level of earth. Therefore, while it is still above, the ministering angels are nourished
by it, for then it was still spiritual food and not physical at all.

They came down by being clothed step by step through the chain of descent: from the heavens of the heav-

ens to the heavens, and then to the earth. While still above, the manna was spiritual food, and on it the an-
gels are nourished.

on> R 9”3 RIT 1997 .wnn 0°IPY0 MR 12 WA 27m Lonwa 1N Wy owan 97N
Jn 797 KD nawa 57y nPI0D 13nn PRI ©02aR 17n02 ¥921w 001°aR

Afterwards it became physical and turned into physical food. Nevertheless, the actual supernal
lights are clothed in it. Therefore below, too, it is “the bread of the mighty (abirim),” which is ab-
sorbed into the 248 limbs (evarim) and has no waste. And therefore on Shabbos the manna did not
descend.

Below it became physical food, yet the supernal lights were still clothed in it. That is why even below it was

“bread of the mighty,” which the Sages also read as bread absorbed into the 248 limbs (reading abirim as
evarim, “limbs”), leaving no waste; and for the same reason it did not fall on Shabbos.

likuteitorah.com/torah-ohr/vayakhel/2/ 11
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Whereas other kinds of influence are drawn down on Shabbos as well: although “there is no blade
of grass that does not have a mazal above that strikes it and says to it, ‘Grow,’”” [it does so] on

Shabbos as well. Not so with the manna.

Other kinds of divine influence do come on Shabbos. The Sages taught that every blade of grass has a heav-
enly force (mazal) that strikes it and tells it to grow, and grass grows on Shabbos too; the manna was
different.
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This is because in the manna there was drawn down [light] from the level of “a dew of lights,” and

this level cannot descend on Shabbos, because that is the time of the ascent of the worlds above.

The manna came from the “dew of lights,” and that level cannot descend on Shabbos, because on Shabbos
the worlds ascend.
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However, since this ascent is only in the inner dimension (pnimiyus) and not in the outer dimen-
sion (chitzoniyus), therefore the other kinds of influence do descend on Shabbos, since they are
from the level of the outer dimension. If so, it is understood from this how in the manna there was
an enclothing of “a dew of lights,” and this was through a chain of descent from level to level.

That ascent, however, is only in the inner dimension of the worlds, not in their outer dimension, and ordi-

nary influence comes from the outer dimension, so it continues on Shabbos. This confirms that the manna
held the “dew of lights” itself, brought down through the chain of levels.

likuteitorah.com/torah-ohr/vayakhel/2/ 12
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Therefore the manna below is not like [the manna] as it is above: below it became physical, where-
as while it is still above, in the spiritual world, it is spiritual, bread on which the ministering angels
are nourished. That is, the manna as it still is above, in the level of loftiness, before their descent
below.

So the manna below is not like the manna above: below it is physical, while above, in the spiritual world, it is

spiritual food for the angels. “The manna above” means the lights in their lofty state, before they came

down.
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From this, then, a person can comprehend the matter of the level of the light that fills all worlds
(memalei kol almin): it is the descent of the life-force from the highest of heights, so that it de-
scends, is drawn down and clothes itself in each world according to its measure and its level. And
this is what is written, “And You give life to them all,” etc.)

The parenthesis closes with its lesson: memalei kol almin is life-force from the highest heights that descends

and is clothed in each world according to that world’s measure, as the verse says, “You give life to them all.”
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This will be understood further from what is written in Parshas Shelach, “Is there a tree (etz) in it or
not (ayin)?”

A second proof comes from the spies. Moshe told them to see whether the land had “a tree” (etz) “or not”
(ayin); plainly, he wanted to know whether it was wooded.
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The holy Zohar there explains that they wanted to know the nature of the flow drawn down into the
Land of Israel: whether it is only from the level of “tree,” which is the level of the Tree of Life, the
level of Chochmah (wisdom), as it is written, “And wisdom gives life,” etc.; and also etz (“tree”) is a
term for “counsel (etzah) and sound wisdom,” which is the level of Chochmah; or whether it is
drawn from the level of ayin (“nothing”), which is a level far above the rank of Chochmah, as it is
written, “And wisdom, from ayin (nothing) it is found.”

The Zohar reads Moshe’s words as a question about the source of the land’s blessing. Etz, “tree,” is the Tree
of Life, which is Chochmah, linked to it both by “wisdom gives life” and by etzah, “counsel”; ayin,

£

“nothing,” is the level far above Chochmah, from which, as Chassidus reads Iyov’s words, wisdom itself

comes forth.
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And the sign was: if they would see the growth of the fruit in the manner of other lands only, then it
is only from the level of “tree,”

The test was the fruit: if it grew as in other lands, the land’s blessing came only from “tree,” Chochmah.
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as it is written, “You have made them all with wisdom; the earth is full of Your possessions”: for the
whole world and its fullness has its root in the level of the higher Chochmah (Chochmah Ila’ah): “In
the beginning (bereishis),” and the Targum Yerushalmi [renders it] “with wisdom” (bechochmesa).

Chochmabh is the source of all ordinary existence, as the psalmist says, “You made them all with wisdom”;

and the Targum Yerushalmi, an ancient Aramaic translation, renders the first word of the Torah, bereishis,
as “with wisdom.” So natural fruitfulness reflects Chochmah.
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But if they would see the growth of the fruit and the flow with great excellence, beyond comparison
with all the lands, as is mentioned in the words of our Sages, of blessed memory, at the end of the

tractate Kesubos,

If, however, the fruit and the blessing were beyond comparison with any other land, as the Sages describe at
the end of tractate Kesubos, that would show a higher source. The Talmud there tells, for example, of a mus-
tard plant in Shichin whose one split stalk held nine kav of seed, and of a cabbage stalk climbed with a
ladder.
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then it would be understood that the flow there is drawn from the level of ayin, which is above the
level of Chochmah, from where it is drawn in greater revelation, not through contractions (tz-

imtzumim), etc.

Then the blessing would come from ayin, the level above Chochmah. From there the flow comes with greater

revelation, without passing through the contractions that limit what comes through Chochmah.
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From this it is also understood how even in an actually physical flow, [something] from the level of

ayin, which is above even the level of Chochmah, is drawn down and clothed.

This shows that even physical blessing can contain something of ayin, a level above Chochmah.
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And how is this? It is certainly only through a chain of descent (hishtalshelus) through many levels
without end, except that, even so, [something] from the level of ayin itself is clothed in it; and from
this comes the added blessing and growth, with great increase.

How can so high a level be present in something physical? Again through the chain of descent: the flow

passes through countless levels, yet something of ayin itself remains clothed in it, and that is the source of

the land’s added blessing and abundant growth.
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If so, from all this the discerning person will understand the matter of the level of the light that fills
all worlds (memalei kol almin): the flow is drawn from the very highest of heights, except that it is

drawn and clothed in each world and in each creature according to its measure.

The conclusion: memalei kol almin is a flow from the very highest level, clothed in each world and each
creature according to its measure.
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Therefore in this light and life-force there is a division into many levels, truly without end: even in

each world it divides into four levels, inanimate, vegetative, animal and speaking.

Because memalei kol almin descends through levels, it divides into countless gradations. Even within one

world it divides into four kinds of creation: inanimate, vegetative, animal and speaking (human).
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And also within each of these four levels there are different gradations without end or number; and
to each level, according to its measure, so is the drawing down. This is [the meaning of] “to each

one according to his own measure.”

Each of these four kinds has endless further gradations, and each receives the flow according to its measure.

This is the meaning of the Aramaic phrase “to each one according to his own measure.”
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SECTION 2 - 117-8

The light that encompasses all worlds and the King
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And the level of the light that encompasses all worlds (sovev kol almin) is a G-dly light and life-
force that does not actually clothe itself within the worlds. The meaning of “encompasses” is not
that it rises and encompasses from above; rather, it too is within the worlds, only it does not clothe
itself in them.
Now the second mode, sovev kol almin. It is G-dly light and life-force that is not clothed within the worlds;
“encompassing” does not mean that it hovers above or around them in space, for it too is within the worlds,
only it is not clothed in them. Tanya, ch. 48, makes the same point: this light is called “encompassing” not in

terms of place, but because its influence is hidden in the worlds rather than revealed, though it is truly with-
in them.
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As it is written, “Do I not fill the heavens and the earth?”: “I” specifically, for in that life-force there
is no level of division at all: “I am first and I am last,” “primordial before all that is primordial,”
etc.

The verse “Do I not fill the heavens and the earth?” stresses “I,” G-d Himself, in whom there is no division at

all. “I am first and I am last” and “primordial before all that is primordial” say the same: He is beyond all
time and division.
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Whereas the level of the light that fills all worlds (memalei kol almin) is in the mode of limitation:

“a journey of five hundred years,” etc., “the feet of the Chayos,” etc.

Memalei kol almin, by contrast, is limited: the Sages measure the heavens in distances, “a journey of five

”

hundred years,
Chariot.

up to “the feet of the Chayos,” the holy beings of Ezekiel’s vision who bear the Divine
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And this is [the meaning of] “Iwill exalt You”: His essence and being is exalted and uplifted without
end or limit. “My G-d”: the level of the light and life-force drawn from the level of the light that en-
compasses all worlds (sovev kol almin) is through “the King,” for “His name was called King” over
them, like the analogy of a king, of whom only his name and his extension [rest] over the provinces
of his dominion.

Now each word of the verse is explained. “I will exalt You” refers to G-d’s own essence, exalted without end.

“My G-d,” the light drawn from sovev kol almin, comes through “the King”: as the hymn says, “His name
was called King.” A king’s essence is not in his provinces; only his name and authority extend over them.
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And this drawing down, from the level of sovev kol almin to become the level of Malchus (sover-
eignty), “a kingship of all worlds,” is through Israel: “There is no king without a people,” etc.
This drawing down, from sovev kol almin to become Malchus, “a kingship of all worlds,” depends on Israel,
because “there is no king without a people”: a king is a king only through those who accept his rule. Earlier

in Torah Ohr (Shemos) the Alter Rebbe adds that kingship is revealed chiefly through Israel below, who turn
their separate existence into self-nullification.
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And David said this verse on behalf of the whole of Israel: “I will exalt You, my G-d” is through “the
King,” etc. (The explanation of the matter is that the level of sovev kol almin is a drawing down
from the Infinite One (Ein Sof), blessed be He, that is drawn down so as to be exalted over the
worlds.

David said this verse on behalf of all Israel: through them, “I will exalt You, my G-d” comes about through

“the King.” A parenthesis now explains that sovev kol almin is a flow from the Infinite One that is exalted
over the worlds.
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And through this exaltation He gives them life, and this is the life-force in the mode of makif (en-
compassing). For the exaltation and loftiness with which a king is exalted and uplifted over his peo-
ple is not a drawing down into their inner dimension (pnimiyus), but is rather like a radiance from
outside, in the manner of makif.
This exaltation itself gives the worlds life, as an encompassing light (makif): a king’s exaltation over his peo-
ple does not enter them inwardly, but affects them from outside. The explanation (biur) of this maamar
printed later in Torah Ohr (113a), from the transcript of the Mitteler Rebbe, the Alter Rebbe’s son, develops

the point: the other attributes give by cause and effect, in proportion to the receiver, while Malchus gives life
through its very exaltation, standing apart from those who receive it.
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And above, through this, life-force and existence are drawn to them from this level of exaltation
and makif. And this is what is called sovev kol almin, and it is the level of “Your kingship is a king-
ship of all worlds.”

Through this exaltation the worlds receive life and existence. This is sovev kol almin, and it is what the verse
calls “Your kingship is a kingship of all worlds.”
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And the life-force that clothes itself in their inner dimension, which is the level of the light that fills
all worlds (memalei kol almin), is from the level of “the word of Havayah,” “and You (ve’atah) give
life to them all,” that is, the letters from alef to tav and the five places of articulation; and this is the
meaning of atah (“You”): it is what clothes itself in their inner dimension.
The inner life-force of the worlds, memalei kol almin, is “the word of Havayah,” the letters of divine speech.
The word atah (“You”) hints at this: alef to tav, all the letters, and hei, which is five, for the five places in the

mouth where speech is formed. Shaar HaYichud VehaEmunah, the second part of Tanya (ch. 2), reads the

verse the same way: these are the letters of the Ten Utterances by which all things were created.
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Whereas the level of “Your kingship,” and the exaltation, is the level of sovev kol almin. But His be-
ing and essence, may He be blessed, is far, far above the level of sovev kol almin. It is like the anal-
ogy of a king, whose being and essence is not [the fact] that he is exalted over a people, for this ex-
altation is only an extension of a radiance from him, no more.

Kingship and exaltation are sovev kol almin, but G-d’s own essence is far above even that. A king’s essence
is not his being exalted over a people; that is only a ray that extends from him.
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And this is [the meaning of] “I will exalt You, my G-d the King”: the level of exaltation is the level of
sovev kol almin, since this level is a matter of exaltation and uplifting, which encompasses all
worlds and gives them life through this; and it, too, is only from the level of “the King,” the at-
tribute of His kingship, may He be blessed.

So the verse reads: “I will exalt You” is the exaltation, sovev kol almin, which surrounds all worlds and gives
them life; and this too comes only from “the King,” G-d’s attribute of kingship.
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And “my G-d” is the level of the radiance that clothes itself within all worlds, and it is a radiance
from the level of Malchus. Therefore the meaning of “I will exalt You” is the drawing down from
His being and essence, may He be blessed, to become the level of sovev kol almin. And David the
King, peace be upon him, who was a chariot (merkavah) for the attribute of His kingship, said this,
as mentioned above.)

“My G-d” is the light clothed within the worlds, which is a radiance from Malchus. So “I will exalt You” means

drawing from G-d’s essence to form sovev kol almin. King David, a “chariot” for G-d’s kingship, a vehicle

with no will of its own, is the one who said it.
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SECTION 3 - 19-15

Matzah, the Omer and self-nullification
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But for there to be this power in the soul, through which the level of the light that encompasses all
worlds (sovev kol almin) will be drawn down to become the level of Malchus (sovereignty), to give
life to finite creatures, it is according to what is written, “Seven days you shall eat matzos, bread of
poverty,” etc.:

The maamar turns to the person: what power in the soul draws sovev kol almin down to become Malchus,

which gives life to finite creatures? The answer begins with the mitzvah “Seven days you shall eat matzos,
bread of poverty.”
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for in order to receive the Torah on Shavuos “face to face,” etc., after their going out of Egypt,
which was in the mode of “the back” (achorayim), they were commanded to count the counting of

the Omer, seven weeks.

To receive the Torah on Shavuos “face to face,” the people, who left Egypt in a state of “the back”
(achorayim), without inner closeness, had to count the Omer for seven weeks: the forty-nine days counted
from the second day of Pesach to Shavuos.
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And in the first week [they were commanded] to eat matzah specifically. The explanation is that in
the animal soul there are seven bad traits (middos), etc., and each one is comprised of all of them:

seven times seven, they are forty-nine.

In the first week of the counting one must eat matzah specifically. The animal soul has seven bad traits, the

counterparts of the seven holy emotive attributes, and each one includes all seven, making forty-nine.
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And this is the matter of the counting: that the traits come to the level of transformation
(is’hapcha), etc. And this is the matter of the Omer, which comes from barley, the food of animals,
the level of the animal soul, etc.

The forty-nine days of counting are meant to transform these traits. The Omer offering itself is of barley,
which is animal fodder, alluding to the animal soul.
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And in these seven weeks one transforms them little by little, Chesed (kindness) of Chesed, etc., by
shining and drawing into them the level of light, like the analogy of a candle that pushes away the
darkness, etc. And this is [the meaning of] u’sefartem (“and you shall count”), a term of illumina-
tion and light; and each day we say, “Today is,” etc., “Today is,” etc.
Over the seven weeks the traits are transformed little by little, one combination each day, beginning with
“Chesed of Chesed.” This is done by shining light into them, as a candle pushes away darkness; so the Torah

says u’sefartem (“you shall count”), a word that also means shining, as in sapir, the brilliance of sapphire,
and each day we count, “Today is...”
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And the drawing down of the light is from above the level of the traits (middos), through which the
traits are transformed, from the level of the love that is on the opposing side to love of G-d, etc. As
it is written, “And you shall count for yourselves from the morrow of the Shabbos”: from above the
level of the traits.
The light that transforms the traits comes from above them, from a level higher than emotion: through it,
love directed to the opposing side, the love of worldly desires, is turned into love of G-d. The maamar finds

this in the verse of the count, “And you shall count for yourselves from the morrow of the Shabbos,” which it
reads as “from above the level of the traits.”
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But there cannot be the level of transformation (is’hapcha) unless the level of subjugation (iskafya)

first precedes it, which is the level of self-nullification (bittul): “Nullify your will,” etc.

But transformation (is’hapcha) requires subjugation (iskafya) first: setting one’s own will aside, as the
Mishnah says, “Nullify your will before His will.”
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As is known, there cannot be the coming into being of something from something, as in the analo-
gy of a seed sown in the earth: it first rots and becomes the level of “nothing” (ayin), and then it
can grow, even with great increase, through the power of growth in the earth.
A general principle: one existing thing cannot come directly from another existing thing. A seed must first
rot in the ground and become “nothing”; only then can the earth’s power of growth make it sprout, even
many times over. In Likkutei Torah (Pekudei), referring to this maamar, the Alter Rebbe applies the rotting

seed to the Jewish people in Egypt: their utter subjugation there made them “nothing,” and through it they
grew and came to receive the Torah.
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This is not so before the rotting, while it is still at the level of “something” (yesh). Therefore our
Sages, of blessed memory, said, concerning the emergence of a chick from the egg, “for when it
takes shape, it is mere dust,” etc.

Before it rots the seed is still “something” and cannot grow. So too the Sages say of a chick that it takes shape
only when the egg has decayed: “when it takes shape, it is mere dust.”
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So too, from the level of the love that is on the opposing side there cannot come to be the level of
love of G-d, unless the level of self-nullification (bittul) first precedes it.

The same is true of love: love directed to the opposing side cannot become love of G-d unless self-nullifica-
tion comes first.
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As it is written in the Shema, “One,” [and then] “And you shall love”: first there must be self-sacri-
fice (mesirus nefesh), the level of self-nullification, to give over one’s soul in [saying| “One”; and
through this, “And you shall love with all your heart,” with both your inclinations, etc., which is the
matter of transformation (is’hapcha), etc.
The order of the Shema shows it: first “One,” then “And you shall love.” Saying “One” means giving oneself
over completely (mesirus nefesh); only then comes “with all your heart,” which the Sages read as “with both

your inclinations,” the good and the evil, and loving G-d even with the evil inclination is transformation
(is’hapcha).
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And this is the matter of the matzah, which they were commanded to eat in the first week of the
counting and also before the counting: for matzah is the level of subjugation (iskafya) and self-
nullification.

That is why matzah, which is subjugation (iskafya) and self-nullification, was commanded before the count-

ing and during its first week. In Likkutei Torah (Pekudei), referring to this maamar, the Alter Rebbe calls the

eating of matzah the self-nullification that prepares for receiving the Torah on Shavuos.
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For matzah has no self-elevation, to swell and rise, and it also has no taste like chametz. And the
one depends on the other, as is known: one who has no level of self-elevation does not want to find
taste in his service, etc.
Matzah does not rise and has no flavor, unlike chametz, and the two go together: a person without self-im-
portance does not look for his own satisfaction in serving G-d. Likkutei Torah (Vayikra) explains why the

matzah at the start of the service must be specifically “bread of poverty”: one begins as “poor in knowledge”
before G-d, in simple faith.
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And this is the matter of matzah, “bread of poverty,” before the receiving of the Torah, as it is writ-
ten, “And let my soul be like dust to all,” and afterwards, “Open my heart to Your Torah,” etc.:
through “my soul like dust” there can afterwards be the level of transformation, and to be face to
face.
Matzah, “bread of poverty,” comes before receiving the Torah, as in the prayer “Let my soul be like dust to
all,” followed by “Open my heart to Your Torah.” Making oneself like dust allows transformation afterwards,

and a “face to face” relationship; in Likkutei Torah (Bamidbar) the Alter Rebbe adds that this is why the

Torah was given on Sinai, the low mountain.
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Now, in this respect, the level of subjugation (iskafya) is above the level of transformation
(is’hapcha): for although one does not yet transform the traits (middos), nevertheless this is self-
nullification (bittul) utterly and completely.

In one respect subjugation (iskafya) is higher than transformation (is’hapcha): even before the traits have
been changed, the person is wholly given over, completely nullified.
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And through this arousal from below (isarusa dilesata), in the mode of self-nullification, in which
one withdraws oneself from everything in the mode of subjugation, [there is] an arousal from
above (isarusa dile’eila), so that there is drawn from the level of the light that encompasses all
worlds (sovev kol almin) the level of Malchus (sovereignty), which is also the level of a withdrawal
(histalkus) of His essence and being, may He be blessed, “to revive the spirit of the lowly and the
heart of the crushed,” etc.

This arousal from below, withdrawing oneself from everything in submission, brings an arousal from above:

from sovev kol almin the level of Malchus is drawn. Malchus is itself a “withdrawal” of G-d’s essence, as a

king stands above his people, and this is the light that “revives the spirit of the lowly and the heart of the
crushed.”

SECTION 4 - 1116-18

The yoke of Heaven that does not change
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And this is [the meaning of] “Blessed be the Name of the glory of His kingdom forever and ever
(le’olam va’ed)”: that there be the level of blessing and drawing down into the level of His kingship
forever and ever. For va’ed, by an interchange of letters, is echad (“One”).
This explains the response to the Shema, “Blessed be the Name of the glory of His kingdom forever and
ever.” “Blessed” (baruch) is read as drawing down, so the words speak of drawing G-d’s kingship down for-
ever. And va’ed (“and ever”), by an interchange of letters, is echad (“One”) of the Shema: as the Ramaz (Rab-

bi Moshe Zacuto) explains the Zohar there, vav and alef interchange (both among the letters *1X), and ayin
and ches (both throat letters, ¥”1nR).
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And our Sages, of blessed memory, said, “Wherever it says va’'ed, there is no interruption”: that is,
that it be “[G-d] reigns, [G-d] reigned, [G-d] will reign,” without end, etc.

The Sages said that va’ed always means without interruption. So the drawing down into kingship is to be un-
broken: “G-d reigns, G-d reigned, G-d will reign,” without end.
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And in the soul, this means that there not be the level of changes [from] within prayer to after
prayer, the whole day; for changes come from the level of “and he reigned... and he died,” etc. And
this is the matter of “an offering to Havayah,” which is the level of self-nullification (bittul) from
below upward.
In a person’s soul this means there should be no change between the time of prayer and the rest of the day,
for change comes from the realm of the kings of Edom (Genesis 36), of whom it says, one after another, that

each “reigned... and died.” Such unchanging submission is the first offering, “to Havayah,” self-nullifica-
tion rising from below upward.
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(The explanation: this drawing down, so that there be “Blessed be the Name of the glory of His
kingdom forever and ever,” comes through an arousal from below (isarusa dilesata) that is also of
this kind, which has no interruption, namely the level of accepting the yoke of the Kingdom of
Heaven (kabbalas ol malchus shamayim). For a yoke is the level of subjugation (iskafya) and nullifi-
cation of the will, and this level has no interruption, for this level can be the same the whole day
long.

A parenthesis explains that what draws down “Blessed be the Name...” without interruption is an arousal
from below that is itself uninterrupted: accepting the yoke of the Kingdom of Heaven. A yoke means submis-

sion and setting one’s will aside, and that can stay the same all day.
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That is, even after prayer, although one is not occupied in deep contemplation, nevertheless one
can be in the mode of subjugation by virtue of the resolve that remained with him [from]| the time
of prayer.

Even after prayer, when a person is no longer in deep contemplation, he can remain in submission because
of the resolve he made during prayer.
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Whereas in the level of love there is change between the time of prayer and after prayer, etc. So it
emerges that the quality of nullification of the will and subjugation has an added superiority in this
respect as well, namely that it has no changes.)
Love, by contrast, changes between prayer and afterwards, so submission has a further advantage: it does
not change. The Kehot note compares Torah Ohr (Vayigash), where Malchus is “the inanimate,” which holds

the most self-nullification, while the emotive attributes are like plants, which grow and pass through small-
ness and greatness.
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The explanation is that, as is known, all changes come from the level of the shattering of the vessels
(sheviras hakeilim), as is written in the holy Zohar on “and he reigned... and he died,” etc., [said] of
the seven kings of Tohu: whoever falls from his level is called “dead.”

Why is there change at all? All change derives from the shattering of the vessels. The Zohar reads the kings of
Edom who “reigned... and died” as the seven kings of Tohu, the first, unstable world, whose vessels could not
hold their lights and shattered; and it explains that whoever falls from his level is called “dead.”
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And the meaning of this fall of theirs is that they were in the mode of ratzo (running forth) alone,
and the level of shov (returning) was not in them. Therefore this level has no permanence.

The kings of Tohu fell because they had only ratzo, the surge upward, without shov, the return and settling
down. Such a state cannot last.

13 (7m0 »1272] 1772 €'02 02T 97ARY NARY WPHI RPOPT (2w 0] @17 0102 978 DTRT w32 10

62 ,63 ,64 ,65 ,66 ,67 ,68 ,69 ,70 ,71 y-f’::

So too in the human soul there must be specifically ratzo and shov (running and returning), as it is
written, “And you shall love,” and afterwards, “And you shall speak of them,” in words of Torah,

etc., as is known.

A person’s soul likewise needs both, ratzo and shov: first “And you shall love,” the surge of love in prayer,
and then “And you shall speak of them,” the return into the study of Torah.
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Now, because of the level of the shattering of the vessels mentioned above, all the changes are
drawn into man as well: although he prays with love, nevertheless after prayer he can be drawn,
G-d forbid, after the desires of this world. But the safeguard against this is the level of shov (return-
ing), “And you shall speak of them,” and the keeping of the mitzvos, etc.

The shattering of the vessels is also the source of change in man: someone can pray with love and after-

wards, G-d forbid, be drawn after worldly desires. The safeguard is shov, returning: “And you shall speak of
them,” the study of Torah, and keeping the mitzvos.
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But, as is known, the shattering was in the seven emotive attributes (middos) alone; in the level of
Malchus (sovereignty) there was no actual shattering at all, as is written in the Sifra DeTzniusa and

in the commentary of the Arizal, of blessed memory, there.

But the shattering affected only the seven emotive attributes; Malchus did not truly shatter. The Alter Rebbe
cites the Sifra DeTzniusa (“the Book of Concealment”), a short and cryptic section of the Zohar, and the
Arizal’s commentary on it.
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And this is why the level of accepting the yoke of the Kingdom of Heaven (kabbalas ol malchus
shamayim), which is the level of nullification of the will, has no change: it is the level of va’ed,

which has no interruption.

That is why accepting the yoke of the Kingdom of Heaven, the setting aside of one’s will, does not change: it
belongs to Malchus, which did not shatter. It is va’ed, which has no interruption.
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And through an arousal from below (isarusa dilesata) in this level, one also arouses above, that
there be “Blessed be the Name of the glory of His kingdom forever and ever”: that is, that there be
blessing and drawing down from the essence of the Infinite One (Ein Sof), blessed be He, to be-

come the level of “the Name of the glory of His kingdom.”

Through this arousal from below a person also arouses the response above, “Blessed be the Name of the glo-
ry of His kingdom forever”: a drawing down from the very essence of the Infinite One to become “the Name
of the glory of His kingdom.”

SECTION 5 - 119-20

The first offering: from below upward

73 7% oPOR AnIIR WIN°02 TR RN 17y

This is like what was explained above on the meaning of “I will exalt You, my G-d the King.”

This matches the explanation above of “I will exalt You, my G-d the King.”
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And this is the matter of the first offering, “to Havayah”: the lamed (“to”) indicates elevation from

below upward.

Now the first offering, “to Havayah,” is explained: the letter lamed (“to”) indicates elevation from below
upward.
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That is because, as for the drawing down of the exaltation and of the level of Malchus (sovereignty)
from His being and essence, may He be blessed: although this is a drawing down and descent from
His essence to become the light that encompasses all worlds (sovev kol almin), yet the nature of this
drawing down is not an enclothing in the worlds, but only the level of exaltation and uplifting over
them, which is like an elevation from below upward.

Drawing exaltation and kingship from G-d’s essence is in fact a drawing down, a descent from His essence

to become sovev kol almin. Yet this drawing down does not enter into the worlds; it is exaltation over them,

so it resembles an ascent from below upward, which is why it is called an offering “to” Havayah.
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Therefore the Zohar calls this drawing down by the expression “the glory of the Holy One, blessed
be He, istalek (is raised up),” as in the well-known saying, “When the sitra achra (the other side) is
subdued, the glory of the Holy One, blessed be He, is raised up (istalek) in all the worlds.”
That is why the Zohar describes this drawing down with the word istalek: “When the sitra achra is subdued,
the glory of the Holy One, blessed be He, is raised up (istalek) in all the worlds.” Istalek can mean both “is

raised up” and “departs”; the next paragraph explains which is meant. Subduing the other side, iskafya, is

what brings it about.
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This is not an actual withdrawal of the light, G-d forbid, for if so, what virtue is there [in it]? Rather,
on the contrary, it is certainly a drawing down and revelation of the Infinite Light (Or Ein Sof),
blessed be He.

The Zohar’s word istalek could mean “departs,” but it cannot mean that the light actually withdraws, for then

what would be the virtue of subduing the sitra achra? On the contrary, it is a drawing down and revelation of
the Infinite Light.
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It is only that it is the level of the revelation of the light that encompasses all worlds (sovev kol
almin), which cannot be revealed inwardly, within the vessel, but only in the mode of exaltation.
Therefore it is called istalek, as though the light is revealed only a little and withdraws.
But it is the revelation of sovev kol almin, which cannot be revealed inwardly, within a vessel, only as exalta-
tion above it. That is why it is called istalek, as if the light shows itself only slightly and rises away. In

Likkutei Torah (Chukas) the Alter Rebbe says the same: this revelation of sovev kol almin is called istalek

“from the word for exaltation,” and he refers there to this maamar.
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Therefore it is said, “an offering to Havayah”: that it be in the mode of exaltation and uplifting, and
this is the drawing down of the light of sovev kol almin from its source; for this drawing down is

like an elevation.

This is why the verse says an offering “to Havayah”: the light of sovev kol almin is drawn from its source in

the mode of exaltation, so the drawing down itself resembles an elevation.
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Moreover, this drawing down comes through an arousal from below (isarusa dilesata), which is in
the mode of elevation and self-nullification (bittul) from below upward, as mentioned above. And
this is the matter of the one offering [of the two], which is from below upward.

Moreover, it is brought about by the arousal from below, which is itself an elevation and self-nullification
from below upward. So the first offering is from below upward.

SECTION 6 - 121-25

The second offering: through the Patriarchs
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And afterwards it is written, “Whoever is generous of heart, let him bring it, the offering of
Havayah.” This is the level of drawing down from above to below, terumah as a term of separating,
as mentioned above: “two out of a hundred,” etc.
The verse continues, “Whoever is generous of heart, let him bring it, the offering of Havayah.” This second
offering is a drawing down from above to below, terumah in the sense of setting aside a portion. The words

“two out of a hundred,” trei mi-me’ah, echo the sound of terumah and give the measure set aside: one-fifti-
eth, the average measure of the priestly portion.
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That is, that there be drawn [down]| from the level of Havayah, which is the level of the light that en-
compasses all worlds (sovev kol almin), constantly bringing into being (mehaveh); for the yud at
the beginning indicates action, as in “Thus would Iyov do,” etc. [Whereas] in the level of Havayah
that is [in] the level of the light that fills all worlds (memalei kol almin), the yud is tzimtzum (con-
traction), etc.
This drawing comes from Havayah, which is sovev kol almin, constantly bringing everything into being
(mehaveh). The yud at the head of the Name, like the yud of ya’aseh in “Thus would Iyov do,” indicates con-

tinuous action. In the Name Havayah as it is in memalei kol almin, by contrast, the yud, a single point,
stands for tzimtzum (contraction).
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And this drawing down is through “the generous” (nedivim), the level of the Patriarchs, who are
called “generous ones” and “shepherds.” For a generous giver (nadvan) is the level of one who be-

stows of his goodness on another.

This second drawing down comes through “the generous ones,” the Patriarchs, who are called both “gener-
ous” (nedivim) and “shepherds.” A generous person is one who gives of his own goodness to others.
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And likewise a shepherd tends his flock in good pasture and feeds them and gives them drink.

A shepherd likewise leads his flock to good pasture and feeds and waters them: he too gives of his own.
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And as it is written, “The generous of the peoples are gathered, the people of the G-d of Avraham,”
etc.; “to seat him with the generous, with the generous of His people,” etc.; “the generous of the
people dug it.” For the work of the Patriarchs was to dig wells: “And Avraham dug,” etc.
The maamar reads several verses as calling the Patriarchs “the generous”: “The generous of the peoples are
gathered, the people of the G-d of Avraham,” “to seat him with the generous,” and, of the well, “the generous

of the people dug it”; plainly, nedivim means “nobles.” The Patriarchs’ work was digging wells, as the Torah
relates of Avraham.
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“And all the wells that they dug in the days of Avraham,” etc. For a well is the level of the revelation
of the water out of concealment within the earth; for all their deeds were to bring the level of the
light that encompasses all worlds (sovev kol almin), the level of concealment, into revelation in the
level of the light that fills all worlds (memalei kol almin). This was the purpose of all their deeds and
their service.

The verse speaks of the wells “dug in the days of Avraham.” A well reveals water that was hidden in the earth;

so the Patriarchs’ whole work was to bring sovev kol almin, which is hidden, into revelation in memalei kol
almin.
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And they are called “generous of heart” (nedivei lev), because the Holy One, blessed be He, is
called by the name “heart,” by way of analogy, as it is written, “the Rock of my heart,” etc.

The Patriarchs are called “generous of heart” because G-d is called, figuratively, “heart,” as in “the Rock of
my heart.” The Zohar on Parshas Terumah, explaining “whose heart moves him,” likewise counts “the Rock
of my heart” among the verses in which “heart” refers to the Holy One, blessed be He.
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For the heart gives life to the whole body through the blood of the soul, which is closed up within it,
and afterwards it is opened and goes out to all the limbs; for it constantly closes and opens, opens

and closes, etc., which is the level of ratzo and shov (running and returning), giving and receiving.

The heart gives life to the body through the blood, the seat of the soul, which it first gathers within itself and
then sends out to all the limbs: it is always closing and opening, opening and closing. This is ratzo and shov,
giving and receiving.
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So too, the life-force of all the worlds is in the manner of ratzo and shov, etc.; and this drawing

down, that there be the level of ratzo and shov, is through the level of the Patriarchs,

The life-force of all the worlds likewise pulses in ratzo and shov, and this pulse is drawn down through the
Patriarchs.
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and therefore they are called “generous ones.” For the attribute of Avraham is the attribute of love,
“going on and journeying,” running and returning; through this he arouses above, “as water [re-

flects] the face,” etc., in the level of supernal love.

That is why they are called “generous.” Avraham’s attribute was love, “going on and journeying,” running
and returning; through it he aroused a matching supernal love above, “as water reflects a face.”
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And the attribute of Yitzchak lies in awe: “And the Fear of Yitzchak was with me,” through the level

of awe, etc.

Yitzchak’s attribute was awe, as Yaakov said, “the Fear of Yitzchak was with me.”
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Therefore we say, “the G-d of Avraham, the G-d of Yitzchak,” etc., [saying] “G-d of” with each and
every one, because the attribute of this one is not like the attribute of that one.

That is why in prayer we say “the G-d of Avraham, the G-d of Yitzchak,” repeating “the G-d of” for each: each
one’s attribute is different.

WRI NROWI 0NN M7 PRAY 1307y DA 7.010200 11907 SWRID NN PR 5 onan 2 By
R

And there must be both levels: for “His left hand is under my head, and His right hand embraces
me.” For even through the level of “the left [hand] pushes away,” the lifting of the head is brought
about, etc.

Both are needed, as the verse says, “His left hand is under my head, and His right hand embraces me.” The

left, which in the Sages’ words “pushes away,” is the one “under my head”: it too brings about the “lifting of
the head.”

N3 1AW 170 CPAY VR TRYRPR TN NOWRM 13900 7.7 NnIIN AR AR°2° 129 2771 95 1N
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And this is [the meaning of] “Whoever is generous of heart, let him bring it, the offering of
Havayah”: that is, the drawing down from above to below of the Torah, which is called “wine and
oil,” etc.; and it is the level of “rich matzah,” kneaded with wine and oil, which does not come to
leavening at all, as mentioned above. And this suffices for one who understands.
This, then, is “Whoever is generous of heart, let him bring it, the offering of Havayah”: the Patriarchs’ love
and awe draw down the second offering, the Torah, which is called “wine and o0il.” The Torah is “rich

matzah,” matzah kneaded with wine and oil instead of water, which never leavens: richness without the
swelling of chametz described above.
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IN ONE'S AVODAH

Begin with self-nullification: like matzah and “let my soul be like dust,” set your own will aside before look-

ing for feeling or understanding. Let the acceptance of the yoke of Heaven made during prayer stay with you

all day, since love rises and falls but submission need not; and after the ratzo of prayer, return (shov) to

Torah study and the mitzvos, so that the uplift does not collapse.

QUESTIONS FOR DISCUSSION

1.

Why does memalei kol almin reach each world in a different measure, while sovev kol almin has no divi-
sion at all?

. How could the manna be both the food of angels and physical bread, and why did it not fall on Shabbos?

. In what respect is subjugation (iskafya) higher than transformation (is’hapcha), and why must it come

first?

Why does love change after prayer while the acceptance of the yoke of Heaven does not?

. How do the two offerings, “to Havayah” and “of Havayah,” correspond to plain matzah and “rich

matzah”?
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The note says this volume has the Mitteler Rebbe’s tran-
script (hanachah) of this maamar: another record of the
same discourse.
KEHOT'S NOTE
2”2 NN1n 7IR°2 R ,0p '[73,77? AN .2P °Y 07”0pn ©n”h02 R¥ATIR NN
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Moshe gathers the whole congregation and conveys G-d’s
command: “Take from among you an offering to Havayah;
whoever is generous of heart, let him bring it, the offering
of Havayah: gold, silver and copper.” Plainly, the Mishkan
was to be built from freewill gifts; the maamar asks why
the verse names the offering twice. (context: Steinsaltz
Tanakh)

Exodus 35:5°71:71"2 mnw

qe21 271 1 NPINA DR AX°27 927 2271 95 A% mn 0anNn np
nYnn

Take ye from among you an offering unto the L-RD, whoso-

ever is of a willing heart, let him bring it, the L-RD’S offer-

ing: gold, and silver, and brass;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,10 mnw

nRm PR N

The note says the version there brings a proof for this
reading: “as is written in the Zohar: what is terumah?
Aramusa (a raising up)” (Zohar 2:147a).

Zohar II, 147ar ;1np 27m
KEHOT’'S NOTE
LJIRP 2711 UPRMIVAR 71M1ON °R1 212 wPn0” K7 R°2N 170pn »ioa

X

T9R PPN RPN

David’s psalm of praise opens: “I will exalt You, my G-d
the King, and I will bless Your Name forever and ever.”
Aromimcha (“I will exalt You”) shares its root with
terumah, so the verse shows that terumah means exalta-
tion; the maamar later explains each word of it.

Psalms 145:1’R:11"np 0°2°10

791 D197 TR0 12131 T2 *TRN TN 77 D
[A Psalm of] praise; of David. I will extol Thee, my G-d, O
King; And I will bless Thy name for ever and ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X ,7np 0°21n

likuteitorah.com/torah-ohr/vayakhel/2/
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The note says a passage beginning here, on the two levels
memalei and sovev, is quoted in Sefer HaChakirah.
KEHOT'S NOTE
JAN°Y 271 717990 1702 LR, PPN 9902 R IRON yup

1n>nna 1210 YAyt

“Ten Sefiros of nothingness: their end is wedged in their
beginning and their beginning in their end, like a flame
bound to a coal.” The maamar applies it to the foot, the
body’s end, which carries the head.
Sefer Yetzirah 1:7°1:’X 717°%° 120
nanbws 19102 NP 1NPAN2 1910 7IYI AR 92 mMTtED Ty
D10 1IN 17 TAR 21991 21w 19 1RY T NTRY NPmaa 1w
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor

Kalisch. New York, 1877 (Public Domain)
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The note says this parenthetical gloss is not found in the
passage as quoted in Sefer HaChakirah.
KEHOT'S NOTE
.OW 717990 171031 DW 717°PN 9902 RN°D T 17NN

PARAGRAPH 2

8

NI°2° N¥197 700
Eliyahu’s opening prayer in the Tikkunei Zohar (Patach

Eliyahu) describes the Sefiros as the limbs of one figure:
“Chesed is the right arm, Gevurah the left arm, Tiferes the
body.” The maamar uses these names for the angels, who
correspond to the arms: love and awe.
Tikkunei Zohar 17a:16-171>-1"0:X > 9717 "1pn
XPRAW RYINT 77123 KRR XYIT TOM X7 R13PN2 IRMPHRY
N2 NIR RDIAT KRN0 710 7P 1°90 71 X1 K212 NARDN
72WRN PR T30 RMA L1091 27w 77N LD nobn TR
»% MNDITF 2503 1IN POR 931 .Pan 290 121 RaD 1102 Laon
AIPRR
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 4

9
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The Levites lead the people in prayer in Nehemiah’s day:
“You alone are Havayah; You made the heavens, the heav-
ens of the heavens and all their host, the earth and all that
is on it, the seas and all that is in them, and You give life to

36



TORAH OHR - PARSHAS VAYAKHEL - MAAMAR 2

10

"

them all.” The maamar reads the last words as memalei
kol almin, the one life-force clothed in every level of
creation.

Nehemiah 9:61:’0 71°nm
DNI3P3) DOBYT B DWWINK PRy ANX 7737 0 XN
X231 D927NX MM ANK) D2 TWK"P2) D0 7Y WK TINT
;0NN 77 DRED
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,00
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G-d tells Moshe, before the manna began, “Behold, I will
rain down for you bread from heaven,” and the people are
to gather each day’s portion. The maamar brings it, with
the verse of the dew (Numbers 11:9), to show that the man-
na came down from heaven.
Exodus 16:4’7:1"t mnw
PP 0¥ K3 DMWY N7 D37 PURY 130 YRR N TR
:X?70OX "n7IN32 7777 101K 1y1n7 iniva 02T
Then said the L-RD unto Moses: ‘Behold, I will cause to rain
bread from heaven for you; and the people shall go out and
gather a day’s portion every day, that I may prove them,
whether they will walk in My law, or not.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Yoma 75a:20-21873-"3:R 117y K0P
ayiv pivn s §i 7 :ANAR 27 N .”'{TQT?U 'rrg;‘? oywva 1?35]!_5 nm”
M3 12 PREIN INIK 17P0IX PRI 101 22,10l AR ,DoRYY 193 A2
X — 1213 TR37 T2TNN A1 TY M W T INRT KK .OOBYY
a2 2192 037 M N2 MY WY DRy Moy 78ann 10
2 0P 12 YYIT 277 ARwn XIA 7Yial? 1RR3 on) Pioy

1302 XKW 077 10%3 — 12102 X5Y 1OREY
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The Torah describes the manna: “And when the dew de-
scended upon the camp at night, the manna descended
upon it.” The manna came with the dew, which the maa-
mar connects with the supernal “dew of lights.”

Numbers 11:9°0:x" 72712
PY 190 T MY manea-oy P AT
And when the dew fell upon the camp in the night, the man-

na fell upon it.—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalmist (Asaf), recounting the wonders of the wilder-
ness, says of the manna: “Man ate the bread of the mighty
(lechem abirim); He sent them provision to the full.”
Plainly, the “mighty” are the angels, and the manna was
angels’ bread; the Sages also read abirim as evarim,
“limbs” (Yoma 75b), and the maamar uses both readings.
(context: Steinsaltz Tanakh)

Psalms 78:257173:1”y 0°2°1n
:y3w'? O'p N2 77 UK YN DY TIR oY
Man did eat the bread of the mighty; He sent them provi-

sions to the full.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Earlier in Torah Ohr, “bread of the mighty” is used for
Moshe’s forty days on the mountain: his physical body was
nourished by spiritual food, like the angels, through the
cloud, whose root was very high but which descended and
became physical so that it could clothe him.
KEHOT'S NOTE
LRI POYY o

0°172 1R,

The Torah describes how the people handled the manna:
“The people went about and gathered it, and ground it in
mills or pounded it in a mortar,” and cooked it and made
cakes of it. It was handled as physical food, which is why it
is puzzling that angels eat it.

Numbers 11:81:X”> 72712

iNR LYY 71722 1PWI 15T 137 X 02072 10V WP OV WY
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The people went about, and gathered it, and ground it in

mills, or beat it in mortars, and seethed it in pots, and made

cakes of it; and the taste of it was as the taste of a cake baked

with oil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Isaiah prophesies the revival of the dead: “Your dead shall
live... for your dew is a dew of lights.” Orot can mean
“lights” or “herbs” (as in II Kings 4:39), so plainly it may
be a dew of light or the dew that waters the plants; the
maamar takes it as “lights,” the supernal lights them-
selves, the root of the manna. (context: Steinsaltz Tanakh)

Isaiah 26:19v™:1"2 W°yw”

YR 770 NN P 73 18y *390 12371 18P TP N7 IR M
:2°B0 O°KD7

Thy dead shall live, my dead bodies shall arise— Awake and

sing, ye that dwell in the dust— For Thy dew is as the dew of

light, And the earth shall bring to life the shades.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Idra Rabba describes the dew that drips from the head
of Atik to Z’eir Anpin: by it the holy beings above are sus-
tained, from it the manna is ground for the righteous in
the World to Come, and it is white like crystal (bedolach),
as the manna looked “like bedolach.”

Zohar III, 128ba ,nop it
KEHOT’'S NOTE
.2,19p .2,mop m

N7t RPONYR 77037 KDY

The Idra Rabba returns to the dew that drips from the
white head of Atik and rests on the head of Z’eir Anpin,
white like crystal with red seen within it. The Kehot note
cites both Idra passages for “the dew that drips from Atik
to Z’eir Anpin.”
Zohar, Idra Rabba 24:177-25:188-1"yp:7”5 X217 KT 7117 100
nap:n”d

02K 17AN2 Yo2w 2UCaN and

Rabbi Akiva says “bread of the mighty” is bread the minis-
tering angels eat; Rabbi Yishmael objects and reads abirim
as evarim, limbs: bread absorbed into the 248 limbs. The
maamar uses both readings: the manna fed the angels
above and was absorbed without waste below.

Yoma 75b:11x7°:2 17y Xn1°
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note points to this footnote in connection with the
manna’s not falling on Shabbos.
KEHOT'S NOTE
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Earlier in Torah Ohr the same saying appears in the con-
text of subduing the sitra achra and turning darkness to
light: a person busy all day with material matters, which
are called “darkness,” afterwards contemplates in prayer
that there is no blade of grass without a heavenly force
over it.
KEHOT'S NOTE
7,1 999 1o
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Rabbi Simon: “There is no blade of grass that does not
have a mazal in the firmament that strikes it and says to it,

likuteitorah.com/torah-ohr/vayakhel/2/
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‘Grow.’” The maamar adds that this continues on Shabbos

too, unlike the manna.
Bereshit Rabbah 10:6: 127 n°wX12
NR RDIM RDINT 072 ,7IRT 10 DOM0 A9YT PR MR R0 12
55 7% 1R :111°0 °27 MR .NAPANAT DR PR NPT O ,nonn
R RT 27212 09K IMR 790w ,37p72 21 % PR 2w 2wy
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Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The words here quote Nehemiah 9:6; the passage is shown
below.
Nehemiah 9:61:’0 71°nm1
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe instructs the spies: “Is the land fat or lean, is there
a tree in it or not?” Plainly, he asks whether the land is
wooded. The Zohar reads etz and ayin (“not,” also “noth-
ing”) as two spiritual sources of the land’s blessing. (con-
text: Steinsaltz Tanakh)
Numbers 13:20°3:37° 72712
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and what the land is, whether it is fat or lean, whether there
is wood therein, or not. And be ye of good courage, and
bring of the fruit of the land."—Now the time was the time of
the first-ripe grapes.—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Shimon explains Moshe’s hint: if the fruit of the
land is like that of other lands, it has “a tree,” the Tree of
Life, and no higher source; if it is far greater than any-
where else, its blessing comes from Atika Kadisha, the lev-
el of ayin. He links it to the people’s earlier question, “Is
Havayah among us or not (ayin)?” (Exodus 17:7).

Zohar, Sh'lach 6:31-39v7%-x"%:1 7% 17w 177t 790

WHETHER THERE ARE TREES (lit. tree) IN IT OR NOT
(ayin). Said R. Hiya: ‘Did not Moses know that there were
trees in it, seeing that G-d had told him that it was a land
flowing with milk and honey?’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2 ,mp
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Koheles weighs wisdom against wealth: “...and the advan-
tage of knowledge is that wisdom gives life to those who
have it.” This links the Tree of Life, with
Chochmah.

“tree, ”

Ecclesiastes 7:1227°:t nonp
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For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Wisdom speaks: “Counsel and sound wisdom are mine; I
am understanding, strength is mine.” So etz, read as etzah
(“counsel”), points to Chochmah.
Proverbs 8:147:11 "2wn
1717923 79 A2 23R I N3y
Counsel is mine, and sound wisdom; I am understanding,
power is mine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In his poem on wisdom Iyov asks: “But wisdom, where
shall it be found?
understanding?” Plainly, unlike treasures hidden in the

And where is the place of
earth, wisdom cannot be found by searching; Chassidus
reads me’ayin as “from ayin (nothing)”: wisdom comes
forth from the level above Chochmah. (context: Steinsaltz
Tanakh)

JOb 28:1227:1175 2R
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But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalmist marvels at the variety of creation: “How
many are Your works, Havayah! You made them all with
wisdom; the earth is full of Your possessions.” The maa-
mar brings it to show that all of nature has its root in
Chochmah.
Psalms 104:24773:77p 0°%°11n
P VIR NP 1Y MRon2 07 N PRyn 1277
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Ketubot 111b:11 for these words.
Ketubot 111b:11x”>:2 X”>p n121N03
’?;H mRQQﬂ’?;} RXInY ’?}51277 IR 77°NY A0 12 X771 227 1K)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Tanya ch. 48 explains that had the worlds come from the
Infinite Light by gradual descent alone, without contrac-
tions, this world could not exist in its limits, “from the
earth to the firmament is a journey of five hundred years”;
even Gan Eden and the angels are limited.

Tanya, Likkutei Amarim 48:4-50"11K “01p°2 ;WK1 P21 ,X°IN
-7
0317y Nin?iya NY22nna it NLYIR NIRDT NI KT TN 1991
RITY ,0P¥2 13T TIK 7Y *237 ,0NPODY 072 YRwa? DNAnm
1973 NPR22 NinZiy2 Rwm waznn PR MI0TPRY Ninaa
TPRY .07y 22 22107 - K93 ,7ym?n D72y 7Pl K9 ,0nPna?
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Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

.2,2971D M3M QW .17 195017 NIZA WY 171D K20 7RI

N2 IR PINT NN 2ORWR NN RDR
Through Jeremiah, rebuking the false prophets, G-d asks:
“Can a man hide in secret places and I not see him? says
Havayah. Do I not fill the heavens and the earth? says
Havayah.” Plainly, nothing is hidden from Him, and near
and far are alike to Him; the maamar stresses “I”: G-d
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Himself fills all, without being divided by what He fills.
(context: Steinsaltz Tanakh)
Jeremiah 23:24773:372 17717
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Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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L72,10 7

1191 %IRY IWNRT °AR

G-d, the King and Redeemer of Israel, says through Isaiah:
“I am first and I am last, and besides Me there is no G-d.”
The maamar cites it for the level in which there is no divi-
sion or change.
Isaiah 44:6M:7"n °yw°
TR CIRY PWRT IR NIRDY T OAPRN PRAIPn ChoanKtd
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Thus saith the L-RD, the King of Israel, And his Redeemer
the L-RD of hosts: I am the first, and I am the last, And be-
side Me there is no G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A,y

oM 920 TR
The words here quote Tikkunei Zohar, Tikkun 19 - 40b:8-9;
the passage is shown below.
Tikkunei Zohar, Tikkun 19 - 40b:8-9v° 1'P°n ™pn
R°217 WPRD TR DORPAIT O MKW 09D 1PRT RO oD
K73 0°197 P5w AR™PPDORT 1M ROW N 0OX°337 DY nNan
D5 R°21 9% DRI OIPRT 0N 13 PRI MA°R0R PO 15 .13
5321 71257 X021 nwabnn X7 nvnb 19 M abynd anawn
D7Aw MIRDIM DYPPIN 992 WP NN DPIDIRM DOIRYAN
o 01PN 0ooRY M

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

.2-R AIY K7W 1792 273 AR L(R,0P) Y °N0 (R ,20) ©° 5N 1N R7

2O 9o PnTe

In Tikkun 19 the Tikkunei Zohar speaks of “a man primor-
dial before all that is primordial,” as distinct from another
“man.” The Kehot note cites it for this phrase.
Tikkunei Zohar 42a:17-191”°-1">:R 2”1 717 °21pN
LXAMR DTR PR 2Om1TP 230 1RTR DR NORT YTINNWR 797 R 7R
o957 RIPT MPYR NDY 100 K1AT OTXR OKT ORI 090 N2 R
.T2WNN2 AR X110 QTR NPy NPy PPNORT 07 °KiT 1731 0°N0
07X .IN"I27 OIR K DR NPNT LIWYRa aR0 AORDYPD 07N

Rial7A il 55 K97 .PWYT OTR L1707
Constantinople, 1740 (CC-BY-NC)
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In Tikkun 70 the phrase describes the highest level, the
Supernal Keser, hidden and concealed, the Cause of caus-
es, “primordial before all that is primordial.”
Tikkunei Zohar 120a:5°7:X 7P 27t °1pn
297 0N ,PRYY D00 LIPPY N2 NPT ANDY MXRTR O ...
TRAR 1107 OTX KT 1732 ,0°01TR 227 1R ,NiPYa NPy N0
(13 X nPwRI2) 0K 1IRTR KINTPY NN 193K 127K ,Nivyn Ny
221 PIRIT 22 TOTE 0D M AN NI AnPEI OTX Ny
X 22 (RIXY R™D) DINY ,P3R 927 1K 1 ,1nng pipn
X7 R 22 AP? 207 X7 ORT AP (¥TNY~T) RIYTIANWRT fp2
... 7271 23 5y 0BT R KT P07 TIMR YRR 902
Tikkunei Zohar - Vocalized (Public Domain)
oM D% TP

The Arizal explains that in the empty space left by the tz-
imtzum there was first emanated Adam Kadmon, “primor-
dial before all that is primordial,” from which all the
worlds extend. The Kehot note points to the first gate of
Etz Chaim.

Sefer Etz Chaim 1:2°2:°X 0°°1 vy

NI OPA0 11D A PR hhn

The Talmud measures the heavens: from the earth to the
firmament is a journey of five hundred years, and so from
each firmament to the next; above them are the holy
Chayos, and “the feet of the Chayos” equal all of these. The
maamar cites it to show that memalei kol almin is mea-
sured and limited.
Chagigah 13a:47:X 2 m2°an
niTma Y2100 ,0919 T332 NN CPan wTpa N — 1on noynb
°977 L1913 7330 n¥Pmd 2197 L1710 TA1D nitmd vpiv LTPD A
JT210 7112 NN NI L1PID T2 nind v23a L1910 TA1D ndtna
RO — 10 MPynY 171D 731D RO 3R L1913 T30 NN WK1
> 9K 797 ,1713 7312 79297 KO 171D 733D 79227 K92 Vo1 .72
TRTX 2y "NB3 2Y TPYX” :NIBK AKY ,0°7Y 11T RPN 071 00
wee — 210V
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 8
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.0y NIR VD

40
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40 NP1 oy
The hymn Adon Olam: “When all was made by His will,

then His name was called King.” Kingship is a “name,” the
king’s extension over others, not his essence.

Weekday Siddur Chabad, Shacharit, Morning Prayer 47170
*7anwn nPan N o mvo 1"an

41 oy X92 77n PR
the passage shares nothing with the note
KEHOT'S NOTE
7,3 .K, 790y 1o

42 y7om Moty

In the same psalm David says: “Your kingship is a king-
ship of all worlds, and Your dominion is in every genera-
tion.” The maamar identifies this kingship with sovev kol
almin.
Psalms 145:133:7”np 0°2°1n
71 7977222 ANPYRR 0ONPYD MSPR AMon
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

43 215 NN 1 R

“...and You give life to them all.” The maamar reads atah,
“You,” as the letters from alef to tav and the five places of
articulation: the divine speech that is memalei kol almin.

Nehemiah 9:6"1:’t 1"
DNIE3) DMWY RY DWYTTN [Py AOX 77 1 KT
K231 D927NX TR ANKY D2 TWK"P2) B0 7Y WK TINT
;DAY 77 DMWY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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44 90 7Y 7RI NIRRT

Shaar HaYichud VehaEmunah reads “and You give life to
them all” the same way: atah is the letters from alef to tav,
and the hei the five places of articulation in the mouth, the
source of the letters.
KEHOT'S NOTE
.279 Ry IR9

45 9 OPPR TAnIN

David’s psalm of praise opens: “I will exalt You, my G-d
the King.” The maamar explains each word: aromimcha,
G-d’s essence drawn into exaltation; Elokai, the light with-
in the worlds; haMelech, the attribute of kingship.

Psalms 145:1’R:11"np 0°2°10
ST91 07197 0T 127281 790 *TI9K AR TIT? npan

likuteitorah.com/torah-ohr/vayakhel/2/
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[A Psalm of] praise; of David. I will extol Thee, my G-d, O
King; And I will bless Thy name for ever and ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9

46 | Moshe gives the laws of Pesach: “Seven days you shall eat
matzos with it, bread of poverty, for in haste you went out
of the land of Egypt.” Plainly, the flat bread recalls the
haste of the Exodus and the affliction before it; the maa-
mar reads “bread of poverty” as self-nullification, the
preparation for receiving the Torah. (context: Steinsaltz
Tanakh)

Deuteronomy 16:3°1:1"0 0°127
191872 >3 *1y an% NI%n 1PY-7IRA OO0 NYAY AT 1Py PIRNTKD
7 93 0O%n PIRD ANKE DTN T30 197 030 YIND DR
Sl
Thou shalt eat no leavened bread with it; seven days shalt
thou eat unleavened bread therewith, even the bread of af-
fliction; for in haste didst thou come forth out of the land of
Egypt; that thou mayest remember the day when thou

camest forth out of the land of Egypt all the days of thy life.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

47 0°122 0%2

Moshe reminds the people of Sinai: “Face to face Havayah
spoke with you at the mountain, out of the midst of the
fire.” The maamar calls the giving of the Torah “face to
face,” unlike the Exodus, which it calls “the back.”
Deuteronomy 5:4°7:’1 0°127
:WRT TIAR 972 DRY 1 727 0102 01
The L-RD spoke with you face to face in the mount out of the
midst of the fire—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12
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G-d commands the count: “And you shall count for your-
selves from the morrow of the Shabbos, from the day you
bring the Omer of waving: seven complete weeks.” Plainly,
“the Shabbos” here is the first day of Pesach, and the count
begins the next day; the maamar reads the verse as point-
ing to a light from above the seven traits. (context:
Steinsaltz Tanakh)

Leviticus 23:1571:373 R1p7

YW M2NNT VYN 0IX°37 OfR N3 namn 037 Dpnee)
12070 NN NNy

And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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49
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Rabban Gamliel, son of Rabbi Yehudah HaNasi, teaches:
“Nullify your will before His will, so that He will nullify the
will of others before your will.” Here it defines iskafya: set-
ting one’s own will aside.
Pirkei Avot 2:4°7:’3 n1ax mwn
D3 331873 729%7 AYY 273 ,739%70 1937 LY IR 127 KR
IR PP A28 2380 DI0K 1187 Pp2ty 1o L1187 3En A1
nY 1IN OXY A0 01 TY TREY3 PRRD PR 138 M wIRn PX
iniow ,ynw? TWOR XY 137 MBKRA PXY ,inipn? ¥IRY Ty 7720
{1380 K2 KW , MUK MIDRYD? T0RA oK) .ynwn?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 13
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Halachos Gedolos quotes the Talmud: an egg of a treifah
hen is forbidden, but its chick is permitted, because as
long as the egg has not decayed the chick does not form,
and “when it takes shape, it is mere dust.”
Halakhot Gedolot 16:4°7:1"t N12173 M3%71
710K 19°70 71%¥°2 7111° A”KR A0 72 PhRX° R (.R2 mnn) ...
9521 K? mI07 K27 N7 RRYL "R MR 7970 1%°32 Y2 MoK
R°IN TP 7997 191 K17 RRPYA RODY 933 RPT RITOY2 mMNDX
R2°T1 MR 7977V 13°2 MNDR2 07RO MNYO9R °27 TN RO
13T (212 1"17710) ihi 13°NRwn PRI 210 01°2 RN°R1 POyt
2 5y ANY .KDD 27 1WIINNAY NWRY U2 RIOW 12PT ORT2P
125?173 (:v° M9n2) 1327 7IMKR 937 172 =p1oy~x‘7 9°OKR NYORT
IR PAR MDD RPT RY AMNAW Awyn X R AmMTw IR
... K2 RD»IRT
Halakhot Gedolot, Warsaw 1874 (Public Domain)

NI R1DYa KDY 9723 KP 93

The Talmud’s discussion of the chick of a treifah egg:
when the egg has decayed, “it is mere dust.” The Kehot
note says the wording quoted in the maamar is the early
authorities’ reading of this passage.
Temurah 31a:7°1:X X2 77120
K1?y3 X79Y — KITI0K *31 ,X0% 57 27273 MK 71873 °23 2N
'ITY’Y?N "7 ﬂf[ﬁ?: (RT3 XN ,7‘!}7] !.'I'_[ﬁ?: 1!}7’5}{ ko) ’Ib’E_J?_{ LN
R0 — 23R OK AP 0K 1MINY 197w NY°2 1IR3 0onIn?
William Davidson, Vocalized Aramaic (CC-BY-NC)
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PARAGRAPH 14
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Moshe declares the Shema: “Hear, O Israel, Havayah is
our G-d, Havayah is One. And you shall love Havayah your
G-d with all your heart...” The Shema places “One,” self-
surrender, before love.
Deuteronomy 6:4-511-"7:1 0°127
"2 793277293 ROK N NK DAY TR N APRRN 1 2R yuv
ATRE2221 700
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

130 awa a2 Baa

“With all your heart: with both your inclinations, the good

inclination and the evil inclination.” Loving G-d with the

evil inclination is the transformation of the animal soul.
Mishnah Berakhot 9:5°77:’t) n1272 mawn
0°127) MRV , 7237 BY 7720 KITY QWD 7y77 PY 7127 08 200
7237 223 .ATRR 2221 7UD1 2230 7327 222 TRVK 72 IX N2IX O
NX i1 R APOR L,AWDI PI21 .y7 13721 2L %02 L7073 w2
M7 TR 222, TTNR 232 MK 737 A3 223 TR0 Y3 90D
TMD IWRT DY 07X PR K7 TR TRR2 7 770 M 97 770 XY
N2 P 0327 XD .0WTRE WTR N°2 THD 1N RINY NI Y

w5 123I027 i0p03

One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Mar the son of Ravina ended his prayer: “...and let my

soul be like dust to all. Open my heart to Your Torah...”
This is said at the end of the Amidah; the maamar reads its
order as humility first, then Torah.

Berakhot 17a:47:X 1> m>72
S19% 1931 ,°pPR” 797 TR APNI9E 070M M °3 K1 A2 M
232 10y *¥an ,0%n w1 *ovpn? ,Mn 13Th "ningt) yIn
¥7 Y380 °12°2M w01 AiTIA TRIERI ,AN7IN2 227 NND .mIn
531 .0%1¥2 R2? niwanng nivy Yam LTy awRm L¥I7 IR
11377 P .oniawm YpR) N3y 97 MY Ny *PY ooawing
2RI P31 397 °27 T 7D TN
Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
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heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks
forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 15
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G-d speaks through Isaiah: “For thus says the High and
Exalted One...: I dwell on high and in holiness, and with
the crushed and lowly of spirit, to revive the spirit of the
lowly and to revive the heart of the crushed.” The exalted
One gives life specifically to the self-effacing.

Isaiah 57:151"v:1"1 710y

RIT-NR) 112K W71 0I7% InW ¥iTRY 7Y 0% X1 07 MR 10 %3
:0°RIT1 27 NIPNAPY 0°9DY M NN mNaws

For thus saith the High and Lofty One That inhabiteth eter-

nity, whose name is Holy: I dwell in the high and holy place,

With him also that is of a contrite and humble spirit, To re-

vive the spirit of the humble, And to revive the heart of the

contrite ones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16
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The Zohar on the Shema: “va’ed is echad by an inter-
change of letters,” said quietly because the lower unity is
not yet openly “One.” The Kehot note adds the Ramaz’s
explanation of the interchange: vav with alef (both among
the letters *"17X) and ayin with ches (both gutturals, ¥”1nx).
Zohar 11, 134ax ,75p 27m
KEHOT'S NOTE
NPMIRA NN 7Y IR 9N 579K AP0NR 7RI R ,T0p 27m
NP0 P71 AINIR PO NAYA (AW IN "XIR°I2 RIIT R — YUIANR
L1722 .242°y n”wn

57 oD 17 PR TYY INNRIW 127D
“Wherever it says netzach, selah or va’ed, it has no inter-
ruption, forever.” So “forever and ever (va’ed)” means a
drawing down that never stops.

Eruvin 54a:147°:X 771 1°217°Y

— PTYY PN2Q” PNSY VIV DIPR 22 :IpY2 12 PN *31 727 Kan

n33? K91 2% 07397 XD °27 :n07 N33 .onRiy pong AP 1R
.”"ﬁ&?}f

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE

M%1 MKW 77 :topn Y n5wa N7MNa 791982 AN X LT Py

npn NMPRa LYY BRI N0 T IR TP 110 PO 1R PR 1Y 190

XD O%n LT ,XD
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
TR ﬂ”w‘? hhhal

59 095w 12 PPRW 7 RIM

the passage shares nothing with the note
KEHOT'S NOTE
Yy R?IN WMIPY — OmIT N2 RIT ARTIAN AV — X 70 9yon vynb
.23

60 1R PIPR 13T 99DaT INT

The Idra Rabba on the kings who “reigned and died”: they
were not wholly destroyed, but whoever descends from his
former level is called dead, as in “and the king of Egypt
died.”

Zohar I11, 135b2 ,7%p »’m

KEHOT'S NOTE
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61 02 N92371 37NN N2ARY
Moshe continues the Shema: “And you shall love Havayah
your G-d with all your heart... and you shall speak of

them.” First the love, then speaking words of Torah: ratzo
and then shov.

Deuteronomy 6:5-7°1-"11:"1 0°127
PO TIRRTOIM qURIYIN 1237022 TEOX M DK R
AN2T) 327 DNAYY 1227709 DD T V2N WK PRI 01270
SANPI TIYN TII2 AP P32 AN3W3 032
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might. And these words,
which I command thee this day, shall be upon thy heart; and
thou shalt teach them diligently unto thy children, and shalt
talk of them when thou sittest in thy house, and when thou
walkest by the way, and when thou liest down, and when
thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

62 %R DaNN OR° nyaw

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AL AR D

63 NPT NITR T NORNAN WA whw Ay

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
AT OV 1IN Y 2 993 RAP NUTIRG K27 TRON Yup
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The words here quote Leviticus 23:15; the passage is
shown below.
Leviticus 23:15771:373 X1p7
yaY mDuAT YR DIX°3T OFn NIWD nnen 037 on7eo
1300 MR NinavY
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
L28PN°Y 2Py’ N”MIRA Y

YT YA Pwnd
Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5632.
KEHOT'S NOTE
JIRDD U870y 2790 BURD LT LT 0TIPD NMIpa

NI R1DYa XDy 9723 KP 93

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LTI WK LRD 17902 DOIWRT NOT%A LT FhBsakhiel

N>°DONN *>12 8N %D

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0°37°%7 1,3 RW1°D) LK ,3 72712 nMpha LIX9Y 1781 2,71 °TIpD N7pha
.RIDINK >n2% 79yn na WU 1Paya IROD
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The words here quote Berakhot 17a:4; the passage is

shown below.
Berakhot 17a:47:X 1> M>72
*Ji? TE3 PO #27 T NTRE D0 M D KPIIT 2 M
3% 70y3 “wan ,0iTn "Dl “Prpn?1 ,nn 12T "nindt yn
37 Y39 *12°8M) WD RITIA TPRIRR 07902 227 nNp AN
531 .0%1¥2 K27 nivanng nivy Pam L,y awRm L¥I7 %n
1%T? ¥ .0mawnn SRPR) ongy 197 111 1YY V%Y 0aving
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Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks
forth to come upon the world. ...

likuteitorah.com/torah-ohr/vayakhel/2/

70

7

1827 129 2971 55 1% RIIN QONR™AP...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

JL,70 ©PW LA, 722 1P ARTY YR NPan 81°0a LK, Mona
2,10 P23 n7pPa .M M 0997w DR TMIRDDT (MOP Y N70pN 1702
JIROD 77Rn

In the gate of the shattering of the vessels, the Arizal ex-
plains that only one who goes from one world to another is
called dead: the seven kings, which were in Atzilus, fell to
Beriah. He quotes the Idra’s words, “whoever descends
from his former level is called dead.”

Sefer Etz Chaim 9:2:1'R’2:°0 011 7Y

Kehot’s note points to Bereshit Rabbah 96:3 for these
words.
Bereshit Rabbah 96:3°1:17% 127 n°wXk12
NR X179% M2 025w QTR PR (7 N27P) 2°03 - DRIY° *2° 12997
MR M 7 Ow3a 171907 YWIT° 237 NN 0P N PR MAn
ROW X7 7172 WA OA Mnk 0w Aywa ,127h2 Twn ey
5R 12771 (XD 0°127) 27037 ,198K 0°K2 1M1 ,172 YPIN NN R
927 .MIRT 012 NIUSY PRI MKW TR 0PY ,02°0aw 3Pt 93 nX
ow 2°n3 77 ,AwYR IMK TR AYw MInT 0172 0w 7RI IR
Onidy Awn 1°7 12°M .13apa 5R PRIW° WK R X3 (70 12713)
... PR 07°p% ,RDR 21wn 7192 12
“The time for Israel...approached.” It is written: “There is
no person who rules the spirit to retain the spirit, and there
is no dominion on the day of death” (Ecclesiastes 8:8).
Rabbi Yehoshua of Sikhnin in the name of Rabbi Levi: The
trumpets that Moses crafted in the wilderness, when he was
tending toward death, the Holy One blessed be He se-
questered them so that another would not sound it, and they
would come to him, as it is written: “Assemble to me all the

elders of your tribes” (Deuteronomy ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 17
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In the first paragraph of the Shema Moshe commands:
“And you shall teach them to your children and speak of
them...” Speaking words of Torah after prayer is the shov
that guards the soul from change.

Deuteronomy 6:7°1:") 0°727

72202 7772 A0IPM P22 ANW2 D2 DIIN TI7 DARYY
Eefakivni]

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 19
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“I will exalt You, my G-d the King.” The first offering is ex-
plained in the light of this verse, as above.
Psalms 145:1°R:117np 2°2°10
“TY1 02997 AR A0 TR 219K RN TP 1P
[A Psalm of] praise; of David. I will extol Thee, my G-d, O

King; And I will bless Thy name for ever and ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N”1V0 K*°2ONN 72

The Zohar teaches that one who brings a wicked person
back subdues the sitra achra, and through this the glory of
the Holy One, blessed be He, is raised up more than by
any other praise. Chassidus quotes it as: when the sitra
achra is subdued, the glory of the Holy One is raised up in
all the worlds.

Zohar II, 128b2 ,ndp 27mt

Tanya, Likkutei Amarim 27:507K8 *0p°2 ;nwRY p2n ,X0In

b

17307 M1 nm1 97932 ,[19p A1 AWn NYID e PPoaw o

“PI2RYTIPT XIR? PPAOKT ,XAN? XK KIWO X2DINK T2 T2

TR RT RDIPPAORY LKIIN ROJWR PN K7D 2y KPYD Xan

2191 KP197

Kehot Publication Society (CC-BY-NC)

KEHOT’'S NOTE
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139 SNR3 777 2WwN 10 .3 L,710 27D 1NRY 13 Py 177 npnp ow .2 R
L79°KY T3P °Y 97 NYR 1702 191782 NN 790K K7D
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“Take from among you an offering to Havayah.” The
lamed of “to Havayah” marks this offering as moving from
below upward.
Exodus 35:571:71"% mnw
q921 271 1 NPINA DR X°27 927 2271 95 A% mn 0anNn Ny
nYnn
Take ye from among you an offering unto the L-RD, whoso-
ever is of a willing heart, let him bring it, the L-RD’S offer-

ing: gold, and silver, and brass;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“...whoever is generous of heart, let him bring it, the of-
fering of Havayah.” The second offering, drawn from
above to below.

Exodus 35:577:717% mnw

MO21 A1 N NN DR IR0 2% 2771 53 °n2 7PN 0IARN 1P
nYnn

Take ye from among you an offering unto the L-RD, whoso-

ever is of a willing heart, let him bring it, the L-RD’S offer-

ing: gold, and silver, and brass;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21N AWY° 122

The narrator tells of Iyov’s piety: after each round of his
children’s feasts he would offer burnt offerings for them,
“for Iyov said, Perhaps my sons have sinned... Thus would
Iyov do all the days.” The future form ya’aseh, with its
leading yud, describes a repeated, continual action, as
does the yud at the head of the Name Havayah. (context:
Steinsaltz Tanakh)

Job 1:5°71R 2R
APYT) P22 DODWY DYTR™ 2N NP nwR R? 107 °2 I
022732 07K 15727 *22 LT 2K 21K NK 2 09D 120n Nivy
07770 2K Ty’ 122
And it was so, when the days of their feasting were gone
about, that Job sent and sanctified them, and rose up early
in the morning, and offered burnt-offerings according to
the number of them all; for Job said: ‘It may be that my sons
have sinned, and blasphemed G-d in their hearts.” Thus did

Job continually.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The psalmist celebrates G-d’s kingship over all the na-
tions: “The nobles of the peoples are gathered, the people
of the G-d of Avraham; for the shields of the earth belong
to G-d.” Plainly, the leaders of the nations join Avraham’s
people in honoring G-d; nedivim means “nobles,” and the
maamar reads it as “the generous,” the Patriarchs. (con-
text: Steinsaltz Tanakh)

Psalms 47:107:1"n 0°2°1n
:TPY3 TR PINTIM DOPPR? °2 DK OPPK OY 120K DBy °2°T

The princes of the peoples are gathered together, the people
of the G-d of Abraham; for unto G-d belong the shields of the
earth; He is greatly exalted.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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79 g°2°71 Y WnR
The psalmist praises G-d, who raises the poor from the
dust “to seat him with nobles, with the nobles of His peo-
ple.” The maamar reads nedivim here too as “the gener-
ous.” (context: Steinsaltz Tanakh)

Psalms 113:8'1:37°p 0°2°1n

:iny °2°73 QY 022730y 1WA
That He may set him with princes, Even with the princes of
His people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Israel’s song to the well in the wilderness: “The well that
the princes dug, that the nobles of the people delved.”
Here the nedivim are joined with digging a well, which the
maamar takes as the Patriarchs’ work.
Numbers 21:1817°:X8”2 72712
I3 13TA DNYYRI PPMR3 DY *2T3 N2 0 19T W3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And
from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
17,82 92712
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The Torah tells that the Philistines stopped up “all the
wells that his father’s servants had dug in the days of
Avraham his father,” and Yitzchak later dug them again
(26:18). For the maamar, digging a well, revealing hidden
water, is the Patriarchs’ work of revealing the hidden light.
(Kehot: Genesis 26:9)

Genesis 26:157°1:173 N°wR12

DONYPR DIRA0 I DT T3 TIX 1Y 190 K N3
DY DIRYRN

Now all the wells which his father’s servants had digged in

the days of Abraham his father, the Philistines had stopped

them, and filled them with earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says a passage beginning here, on the well as the
revealing of hidden water, is quoted there.
KEHOT'S NOTE
.2,7°N0 7 975 M0 0 A7TIRA K21 XOR YO
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The psalmist (Asaf), having found his way back to faith,
says: “My flesh and my heart fail, but G-d is the Rock of
my heart and my portion forever.” Plainly, G-d is the
strength of his heart; the maamar, like the Zohar, reads
“my heart” as a name for G-d Himself. (context: Steinsaltz
Tanakh)

Psalms 73:263173:3”y 0°2°1n

:DP1Y? WP "7 "33 NS *2371 Y 12
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Ezekiel’s vision of the Chariot: “And the Chayos ran and
returned (ratzo vashov), like the appearance of lightning.”
Plainly, the holy beings darted to and fro like flashes of
fire; Chassidus takes the phrase as the name for the soul’s
running forth and returning. (context: Steinsaltz Tanakh)
Ezekiel 1:1477:X 5xpi°
:P120 RN 23 Ri¥Y NIm
And the living creatures ran and returned as the appearance
of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Having come into the land, Avram moves on: “And Avram
journeyed, going on and journeying toward the south.”
Plainly, he kept moving from place to place; the maamar
reads his constant journeying as the movement of love,
ratzo and shov. (context: Steinsaltz Tanakh)
Genesis 12:9'0:27° n°wx12
13337 Y1071 7127 B2K YON
And Abram journeyed, going on still toward the South.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

87 0°127 2°10
Shlomo’s proverb: “As water reflects a face to a face, so is
the heart of man to man.” Plainly, the feeling one shows
another is returned, as water returns a face; the maamar
applies it to love below awakening love above. (context:
Steinsaltz Tanakh)

Proverbs 27:19v”:175 “own

;D87 DT¥7"27 12 07382 0397 0722
As in water face answereth to face, So the heart of man to
man.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yaakov answers Lavan, who had pursued him: “Had not
the G-d of my father, the G-d of Avraham and the Fear of
Yitzchak, been with me, you would now have sent me away
empty-handed.” G-d is called “the Fear of Yitzchak,” the
One Yitzchak feared, and so Yitzchak’s attribute is awe.
(context: Steinsaltz Tanakh)
Genesis 31:42271:X7% NPwKRI2
"I0N2W D™ ARY °2 72 1 PEY 102 DTN 2K "I K "o
TR MO DR XY B2 PN 7IyTNY
Except the G-d of my father, the G-d of Abraham, and the
Fear of Isaac, had been on my side, surely now hadst thou
sent me away empty. G-d hath seen mine affliction and the
labour of my hands, and gave judgment yesternight.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

°1P3MN 12717 "WRY? NN oRRY

The beloved, whom the Sages read as the Jewish people
speaking of G-d, longs for her lover: “His left hand is un-
der my head, and His right hand embraces me.” The maa-
mar reads the left as awe (Gevurah), which supports and
lifts the head, and the right as love (Chesed); both are
needed. (context: Steinsaltz Tanakh)
Song of Songs 2:61:’2 0°7°Wi1 W
21P20R 177 “WRA? Nan iRk
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The second half of the opening verse, now explained as
the drawing down of the Torah through the Patriarchs.
Exodus 35:571:1"% mnw
Ne21 21 1 NMNA DR AX°27 927 2771 95 A% mn 0anNn np
nYnn
Take ye from among you an offering unto the L-RD, whoso-
ever is of a willing heart, let him bring it, the L-RD’S offer-

ing: gold, and silver, and brass;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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