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“Therefore say to the children
of Israel: I am Havayah”

The Exodus happens every day within the soul: G-d’s light,
understood in the mind, is held “in exile” by worldly concerns in
the narrow strait between mind and heart, and it is “born” into
the heart through joy and the voice of Torah. The Written Torah
calls the light out; the Oral Torah, the “good and spacious land,”

makes a person wholly one with G-d’s word.
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THE BIG IDEA

The Exodus happens every day within the soul: G-d’s light, understood in the
mind, is held “in exile” by worldly concerns in the narrow strait between mind and
heart, and it is “born” into the heart through joy and the voice of Torah. The
Written Torah calls the light out; the Oral Torah, the “good and spacious land,”

makes a person wholly one with G-d’s word.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why must the Exodus be mentioned at night too? Because it happens daily in the soul. “Love in de-
lights” below is the soul’s joy in G-d, born of Binah, “a joyful mother of children.” That joy should ex-
ceed all the delights of the Gardens of Eden, which receive only the radiance of His Name, for in Torah
and mitzvos G-d Himself is present. But joy is revelation: while G-d’s light stays in the mind it is like a
child in the womb. What blocks its birth into the heart is the inner Egypt, the “narrow strait” of the
throat, where worldly pleasures and concerns screen the heart from the mind. Exile is pregnancy and
redemption is birth: pain over these obstacles is the birth pangs, and joy then dissolves them as light
dispels darkness. The way out is the voice of Torah, “the voice of Yaakov,” which “calls” the light into
the heart. Beyond this lies “the land,” the Oral Torah, whose words grow out of its understanding and in
which G-d’s words are in a person’s mouth. Since a day of affairs draws the heart into concealment,

the love must be renewed morning and evening.

OUTLINE

1 Why the Exodus is mentioned day and night n

Why must this one miracle be recalled morning and evening? Because Egypt and Israel exist above and with-
in the soul, the Exodus happens daily in a person’s service.

2 Joy born of contemplation 12-3

“Love in delights” below is the soul’s joy in G-d, born of Binah; it should exceed all the delights of the
Gardens of Eden. His Name is His Malchus, through which He relates to the worlds as King.

3 G-d Himself in the mitzvos 14-6

The Gardens of Eden and all of history are only the radiance of His Name, but in Torah and mitzvos the
Holy One Himself is enclothed; taking this to heart brings a joy that all the worlds are not worth.
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Joy as birth 17
Joy is revelation: light that stays in the mind is a pregnancy; when the emotions are born in the heart, Binah
becomes “a joyful mother of children.”

The narrow strait and the birth pangs 18-12
The inner Egypt is the throat, where worldly pleasures block the passage from mind to heart. Exile is preg-
nancy and redemption birth; pain over the obstacles is the birth pangs, and joy then dissolves them.
The voice of Torah brings the Exodus 11315
The voice, formed in the throat, joins mind and heart; reading the Written Torah “calls” G-d’s light out,
and this is “I am Havayah, and I will bring you out.”
The land: the Oral Torah 116-22
The goal is the land, the Oral Torah. The exact letters of the Written Torah only hint at supernal
Chochmah; in the Oral Torah the understanding itself is enclothed and keeps growing, like the deer’s
hide with its flesh.

8 G-d’swords in a person’s mouth 123-26
Reading the Written Torah calls the light while remaining apart; in the Oral Torah a person’s intellect be-
comes one with G-d’s, a true dwelling place below, and its descent into physical law reveals the supernal
will most of all.

9 Renewing the heart morning and evening 127-29

All depends on the heart, so love must be aroused in prayer and renewed in the evening after a day of af-

fairs, then carried through the Written and the Oral Torah until it is “Havayah your G-d.”

KEY CONCEPTS

The narrow strait of the throat (meitzar

hagaron) 71727 78n

The inner Egypt: the passage between mind and heart,
where worldly pleasures and concerns act as screens and
keep what the mind understands from being felt in the
heart.

Pregnancy and birth (ibbur and leidah) 7791 112°y

Light held only in the mind is “pregnancy”; its revelation
in the heart as emotion and joy is “birth.” Exile and re-
demption follow the same pattern.

His Name 11w

G-d’s Malchus, the Shechinah, through which He relates to
the worlds; the Gardens of Eden receive only its radiance,
while G-d Himself is present in Torah and mitzvos.

likuteitorah.com/torah-ohr/vaeira/4/

Joy (simchah) nnnw

Revelation: the light breaking out of the mind into the
heart. It dissolves the obstacles of itself, as light dispels
darkness.

The Written Torah and the Oral Torah 2n52% 171N

8 Pyaw mm

The Written Torah, supernal Chochmah, only hints and
“calls” the light; the Oral Torah, lower Chochmah, en-
clothes the understanding itself and unites a person with
G-d’s words.

Havayah and Elokim 0°p%x1 ™1

Elokim is the concealment and contraction into which
worldly involvement draws the heart; Havayah is the reve-
lation brought about by love and by the voice of Torah.
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SECTION 1 - 11

Why the Exodus is mentioned day and night
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“Therefore say to the children of Israel: I am Havayah, and I will bring you out.” Now, our Sages, of
blessed memory, said, “We mention the Exodus from Egypt at night,” meaning, at night as well.
And we need to understand what sets the miracle of the Exodus from Egypt apart from all the [oth-
er| miracles, which we were not enjoined to mention so much.
The maamar opens with G-d’s message to Moshe in Parshas Va’eira, whose “I will bring you out” is the first
of the expressions of the redemption from Egypt. It then cites the Mishnah’s ruling that the Exodus is men-
tioned at night as well as by day, and asks why this one miracle, of all the miracles done for Israel, must be
recalled so constantly. Another transcript of this maamar, printed in the Or HaTorah, the Torah commentary

of the Tzemach Tzedek (the Alter Rebbe’s grandson and the third Chabad Rebbe), puts the question outright:
many great miracles were done for Israel, yet only the Exodus must be mentioned twice every day.
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However, in every generation a person is obligated to see himself, every day, morning and
evening, as though it were the time of the Exodus from Egypt.
The answer begins from a related teaching: in every generation a person must see himself as if he were leav-
ing Egypt, and the maamar applies it to every day, morning and evening, so mentioning the Exodus twice a
day is not just remembering a past miracle. In Tanya, chapter 47, the Alter Rebbe explains this daily Exodus

as the G-dly soul’s going out of “the prison of the body” to be included in the unity of the Infinite Light,
through Torah and mitzvos and above all through accepting G-d’s kingship in the Shema.
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The explanation is that, as is known, there is “the one opposite the other.” Opposite the Egypt of
kelipah (the husk) there is an Egypt in holiness; and just as there is an Egypt below, so there is [an
Egypt| above, in the spiritual realm.
Holiness and kelipah (the husk, the forces that conceal G-dliness) mirror each other, as Ecclesiastes says
that G-d made “the one opposite the other.” So besides the Egypt of kelipah there is an “Egypt” in holiness,

and besides the physical Egypt below there is a spiritual Egypt above; the Tzemach Tzedek suggests (Or
HaTorah, Va’eira) that the root of this holy Egypt is the Name Elokim, the source of the vessels that set limits.
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So too, [there is] Israel below and Israel above. And just as [this exists] in the spiritual realm above,
in the higher worlds, so it is below, in the soul of man, in the service of G-d.

Likewise the people of Israel below have a spiritual counterpart, “Israel above.” Whatever exists in the high-
er worlds also has a counterpart in a person’s own soul and divine service, so “leaving Egypt” can take place

within each person, every day.

SECTION 2 - 112-3

Joy born of contemplation
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Now, the level of the Community of Israel (Knesses Yisrael) above is [described in] what is written,
“How beautiful you are, and how pleasant, O love, in delights!” And below, in the soul of man, the
level of “love in delights” is the joy of the soul in G-d, its Maker.

Knesses Yisrael, the Community of Israel “above,” is the spiritual source of the Jewish people, and the Song

of Songs praises it as “love in delights.” In the soul below, that same “love in delights” is the joy a person
feels in G-d, his Maker.
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As it is written, “Serve Havayah with joy,” and it is written, “a joyful mother of children”: for the joy
comes from contemplating the Infinite Light (Or Ein Sof). As it is written, “For you shall call under-
standing (Binah) ‘mother’ (em).”
Two verses link the service of G-d with joy, and the second, “a joyful mother of children,” shows where joy
comes from: the “mother” is Binah, understanding. The verse from Proverbs plainly says “If you call out to

understanding,” but its word im (“if”) is read as em (“mother”), so joy is born of Binah, the deep contempla-
tion of the Infinite Light.
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That is: when one contemplates the revelation of the Infinite Light, blessed be He, below, then “Is-
rael will rejoice in its Maker,” and the joy of the soul will be in the revelation of the “flashes of fire”
of love, as it comes out of its sheath, which is the prison of the body, so that “the joy of Havayah is
his strength.”
When a person contemplates how the Infinite Light is revealed below, he comes to rejoice in his Maker; the
Or HaTorah’s version of this passage adds that this revelation below comes “through Torah and mitzvos,”

the point that paragraphs 4-6 develop. The love hidden in the soul then flares up like “flashes of fire” and
breaks out of its sheath, the body that confines it, until “the joy of Havayah is his strength.”
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Now, it is written, “Because you did not serve, etc., more than the abundance of everything (merov
kol),” etc. That is, the level of all the spiritual delights, the Higher Garden of Eden and the Lower
Garden of Eden.

In the rebuke of Deuteronomy, a verse faults Israel for not serving G-d with joy merov kol, plainly “amid the
abundance of everything,” which the maamar reads as “more than the abundance of everything”; a note in
the Tzemach Tzedek’s hand in a manuscript of the maamar says so explicitly. “Everything” is all the spiritu-
al delights of the Garden of Eden, where souls delight in G-dliness, in its lower and its higher level: the joy of
serving G-d should exceed even those.
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And this comes from contemplating what is written, “For His Name is exalted, alone; His splendor
is upon the earth and the heavens.” This means that His Name is His attribute of Malchus (sover-
eignty), by which “His Name was proclaimed King.”
This greater joy comes from contemplating the verse “His Name is exalted, alone.” G-d’s “Name” is His
Malchus (sovereignty), the attribute through which He relates to the worlds as their King, as the hymn Adon
Olam says, “His Name was proclaimed King.” A manuscript of the maamar, in the Tzemach Tzedek’s hand,

spells out what is to be contemplated: how great is the holiness of the Infinite Light that is enclothed in a per-
son’s service through the mitzvos.
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As in the words, “and He brings a redeemer to their children’s children for the sake of His Name,
in love; King, Helper,” etc. This is the level of the Shechinah (Divine Presence), which dwells in the
lower realms, as it is written, “And I will dwell among them”; and His Name is called King over all
the worlds.
The first blessing of the Amidah, which says G-d brings the redeemer “for the sake of His Name” and calls
Him “King,” also links His Name with kingship. This Malchus is the Shechinah, the Divine Presence that

“dwells” (shochen) in the lower realms, as in “I will dwell among them.”
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And as it is written, “Your kingship is the kingship of all worlds.” And as in the words, “Unique One,
Life of the worlds, King,” etc.: for through the level of His Malchus He has a relation and connec-

tion to the worlds, so that His Name is called King over them.

Further verses and prayers describe G-d as King of all worlds. Kingship is a relationship, for a king needs a
people; so it is through His Malchus that G-d has any relation to the worlds at all.

SECTION 3 - 14-6

G-d Himself in the mitzvos
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Now, even the level of His Name, in itself, is high, lofty and exalted, in the state of “alone,” for the
worlds bear no comparison at all to His Name, blessed be He.
Even His Name, His Malchus, is in itself “alone,” exalted beyond any comparison with the worlds; it is not
the Name itself that relates to creation. In Likkutei Torah, Va’eschanan, the Alter Rebbe explains the same

verse through the saying “before the world was created there was He and His Name alone”: even His Name is

“alone,” and only the splendor and radiance of His Name reach the earth and the heavens.
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Rather, the splendor and radiance of His Name is what shines “upon the earth,” which is the Lower
Garden of Eden, “and the heavens,” which is the Higher Garden of Eden, where the righteous enjoy
the radiance of the Shechinah (Divine Presence).

What reaches the worlds is only the splendor and radiance of His Name. The verse’s “earth” and “heavens”

are read as the Lower and Higher Gardens of Eden, where the souls of the righteous enjoy the radiance of the
Shechinah, in the Sages’ phrase.
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But the Shechinah, which is the level of His Name, is in the state of “alone”: there is no drawing-
down from it by which created beings could enjoy and take delight in it, in its very self.

The Shechinah itself, His Name, remains “alone.” Created beings, even the souls in the Garden of Eden, en-

joy only its radiance, never the Shechinah itself.
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But at the level of Torah and mitzvos, we say, “who has sanctified us with His commandments”
(some say the blessing with “al” and some say it with [the letter| lamed): with His commandments,
literally, as our Sages, of blessed memory, said, “The Holy One, blessed be He, puts on tefillin,”

[and] “the Holy One, blessed be He, prays.”

With the mitzvos it is different: the blessing says G-d sanctified us “with His commandments,” His own, and
the Sages even say that G-d Himself puts on tefillin and prays, so in a mitzvah a person meets G-d Himself,
not only a radiance. In Torah Ohr, Mikeitz, the Alter Rebbe explains that the 248 commandments are “the
248 limbs of the King,” one with the Infinite Light as a limb is one with the life within it. The parenthesis
notes in passing that some say such blessings with “al” (“concerning...”) and some with a lamed (“to...”); the
Alter Rebbe’s Shulchan Aruch (Orach Chaim 432:4) rules that either form fulfills the obligation, though at
the outset each mitzvah takes the form the Sages instituted.
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And it is written, “I speak in righteousness (tzedakah)”: “I,” literally: that is, the Holy One, blessed
be He, in His glory and His very self. And as it is stated in the Zohar, “The Torah and the Holy One,
blessed be He, are all one”: the Holy One, blessed be He, literally.
In “I speak in righteousness (tzedakah),” the “I” who speaks is G-d Himself, in His glory and very self;
tzedakah is also the word for charity, and the verse is brought here for the mitzvos. So too the Zohar’s “the

Torah and the Holy One are all one” means the Holy One Himself, literally; Tanya, chapter 4, explains that
the Torah is G-d’s wisdom and will, and that it and He, in His glory and very self, are all one.
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And “the Holy One, blessed be He” is the level that is holy and entirely separate from the category
of worlds, such that even at the level of radiance and splendor, worlds could not receive life-force
(chayus) from Him.

“The Holy One, blessed be He” here means G-d as “holy,” that is, utterly separate from the realm of worlds.

He is so far beyond them that not even a radiance of Him could give them life; the worlds live only from the
radiance of His Name.
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For it is written, “For with Yah, Havayah formed the worlds”: this world and the World to Come, the
Lower and Higher Garden of Eden, were created with only two letters of His Name.
The proof: the Sages read this verse to mean that G-d formed the two worlds with the two letters of the Name
Yah, yud and hei (tzur olamim, plainly “an everlasting Rock,” is read as tzar olamim, “formed worlds”). If all

the worlds, the Gardens of Eden included, come from just two letters of His Name, then His Name itself, and
all the more G-d Himself, is far above them.

likuteitorah.com/torah-ohr/vaeira/4/ 9
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And it is stated in the Zohar that with a single thought He created the world. This is akin to what is
written, “He who fashions their hearts together,” etc., and our Sages, of blessed memory, said,
“They are all surveyed in a single glance,” for He looks and sees to the end of all the generations,

and “calls the generations from the beginning,” etc.

The Zohar teaches that G-d created the world with a single thought. The verse “He who fashions their hearts
together,” as the Sages read it, says the same: all creatures are surveyed in a single glance, for G-d sees all

the generations to the end at once, “calling the generations from the beginning.”
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And as is explained elsewhere, all the generations, which are the “six thousand years that the world
exists,” and the days of Mashiach and the Resurrection of the Dead, are all before Him in a single
thought.

All of history, the six thousand years of the world’s existence, the days of Mashiach and the Resurrection,
stands before G-d as one thought.
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By way of analogy: a single thought bears no comparison to all the thoughts a person can think all
the days of his life, and all the more so to his essence and being, for it is only the extension of a

mere single glimmer.

A human analogy: one thought is nothing compared with all the thoughts a person could think in a lifetime,
and even less compared with the soul itself, of which it is only a tiny glimmer. Likkutei Torah, Re’eh, draws
the same analogy and concludes that a person’s goal is to long to be included in G-d’s very essence.
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So too, all the generations of the six thousand years, and the days of Mashiach and the Resurrection
of the Dead, are only the level of radiance and the extension of a single glimmer from the level of

His Name alone.

So all of history, the days of Mashiach and the Resurrection included, is only a radiance, a single glimmer of
His Name, and His Name is itself His Malchus.

likuteitorah.com/torah-ohr/vaeira/4/ 10



TORAH OHR « PARSHAS VA'EIRA - MAAMAR 4 Q5N "NRYIT T °IR PRI 2129 0K 190

1°3 RD°DN TAWNR D791 N°9ONY TR 1R Y T9YR a9YRD RWI 0 RIT INIYIY 171202 17ap0 PaR
773 07K IR MIWARNT XIT NIZMY 7702 7RwD JHDD by 9732 waBn1 0anl 1Ry 44595
MR 1712937 108y

But the Holy One, blessed be He, in His glory and His very self, is high and lofty, higher and higher
without end or limit, and “no thought can grasp Him at all,” for He is not grasped or enclothed
within the category of worlds at all. Not so with Torah and mitzvos: they are the enclothement of the
Infinite Light, blessed be He, in His very self and His glory, literally.

G-d Himself is infinitely beyond all this: no thought can grasp Him, and He is not contained in the category
of worlds at all. Yet in Torah and mitzvos it is precisely He, the Infinite Light in His very self, who is
enclothed.
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When a person takes to heart all these matters and truths, his heart will rejoice and “exult, indeed

with exultation and song,” in the Infinite Light (Or Ein Sof), blessed be He,

When a person truly takes this to heart, that in Torah and mitzvos he holds G-d Himself, his heart will rejoice
and exult in song, in Isaiah’s words, “exult, indeed with exultation and song.”
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which extends and is enclothed in the study of Torah and the performance of the mitzvos that a
person does; and he draws upon his soul the very light of G-d, the Infinite One, blessed be He, of

which all the worlds are not worthy.

The Infinite Light is enclothed in the study of Torah and the doing of the mitzvos, so through them a person
draws onto his soul G-d’s very light, a gift that all the worlds together are not worthy of. This is the joy “more
than the abundance of everything” of paragraph 3.

SECTION 4 - 17

Joy as birth
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However, the joy is not in the revelation of the light of G-d in the mind, in his thought and under-

standing alone, but rather when it touches the point of his heart; for joy is revelation.

Joy is not complete while G-d’s light is revealed only in the mind, in thought and understanding. Joy by its
nature is revelation, so it is real only when the light reaches the innermost point of the heart.
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As in the analogy of a king, all of whose glory is within, but at a time of rejoicing he reveals himself.
And this is [the meaning of] “Serve Havayah with joy”:

A king keeps his glory hidden within, but at a celebration he shows himself to all; the image recalls the verse
“All the glory of the king’s daughter is within.” So “Serve Havayah with joy” asks that G-d’s light not stay hid-
den in the mind but be revealed.
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that is, that there be a revelation of the light of G-d, the Infinite One, blessed be He, at the level of
“And the glory of Havayah will be revealed.” And below, in the soul of man, the revelation is when

it comes to be revealed in the heart.

Above, this is the revelation foretold in “And the glory of Havayah will be revealed.” Within the soul, it hap-

pens when the light comes into the open in the heart.
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This is [the meaning of] what is written, “a joyful mother of children”: that is, when the children,
which are the emotive attributes (middos), are born and revealed in the heart. Not so when it is
concealed and hidden within the mind, in his thought and understanding alone: then they are still
in the state of pregnancy (ibbur), and she is not [yet] “a mother of children.”

“A joyful mother of children” describes Binah when her children, the emotive attributes such as love and
awe, are born and revealed in the heart. While the light stays only in the mind it is like a child still in the

womb: there is pregnancy (ibbur), but not yet a joyful mother.

SECTION 5 - 18-12

The narrow strait and the birth pangs
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Now, what holds back the level of birth and revelation of the light of G-d from coming out of the
concealment and hiddenness in his mind to the revelation of the heart is the level of the exile of
Egypt (Mitzrayim),

What keeps the light of G-d from being “born,” from passing out of the hidden mind into the open heart, is
the inner “exile of Egypt.”
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which is the level of the narrow strait of the throat (meitzar hagaron), the intermediary between the
intellect (mochin) in the head and the heart. And in that place is the level of the chief butler, the
chief baker and the chief slaughterer, which is the level of the gullet and the jugular veins,
Egypt, Mitzrayim, is read as meitzar, the “narrow strait” of the throat, the narrow passage between the intel-
lect in the head and the heart. In the throat are Pharaoh’s three officers from the story of Yosef, the chief but-

ler, the chief baker and the sar hatabachim (plainly the captain of the guard; Rashi reads it as the chief of the
king’s slaughterers), in charge of drink, bread and meat; they are the gullet and the veins of the throat.
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which are none other than the level of all the pleasures of this world, and its thoughts, its affairs
and its schemes, which each person uses according to his station. They are none other than the
hindrances and obstacles, and the screens that separate between the light of G-d in the mind and

the revelation of the heart.

These stand for the pleasures, thoughts, affairs and schemes of this world, each person according to his lev-
el. They are the screens that keep the light in the mind from reaching the heart.
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This is the pain of pregnancy, “like the bones in the womb of her who is with child.” Therefore all

exiles and troubles are called by the name ibbur (pregnancy), as our Sages, of blessed memory,

9,

said, “In every parashas ha-ibbur, may their needs be before You”: “even at the time when You are

filled with wrath (evrah) against them like a pregnant woman (ubarah),” etc.

This blockage is the pain of pregnancy, the time of “the bones in the womb of her who is with child,” in the
words of Ecclesiastes. So exile and trouble are called ibbur, “pregnancy,” as in Rabbi Yehoshua’s short
prayer for a time of danger, “In every parashas ha-ibbur, may their needs be before You,” which the Talmud
explains by a play on words: even when G-d is “filled with wrath (evrah)” against Israel like a woman filled
with child (ubarah), may their needs be before Him.
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And the redemption is called by the name “birth,” which is the level of the revelation of the new-
born into the air of the world; and the pangs of Mashiach are called by the name “birth pangs.”

Accordingly the redemption is called birth, the child’s emergence into the open air, and the travails before
Mashiach are called “birth pangs.” In the first maamar of this parsha in Torah Ohr (Va’eira 1:3), the Alter
Rebbe explains the image from the Sages’ description of the fetus: it has all its limbs, but its head is folded
between its knees and it does not think, see or hear; at birth what was closed opens.
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And it is written, “We were with child, we writhed, before You, Havayah.” This means that the whole
state of pregnancy and of exiles is in order that there be a revelation of the light of G-d, blessed be
He.

The verse “We were with child, we writhed... before You, Havayah,” words from Isaiah’s song comparing
Israel in exile to a woman in labor, shows the purpose of the pregnancy. All exile exists so that G-d’s light

may finally be revealed.
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And for this, birth pangs are needed: that is, to feel the pain and bitterness over the obstruction of
the light of G-d from spreading into the revelation of the heart, because of the hindrances and ob-

stacles, which are none other than the needs of this world.

Birth requires labor pains. In the soul, these are the pain and bitterness a person feels because his worldly
needs keep G-d’s light from spreading into his heart.
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And then, when he comes to the level of birth and revelation, in the mode of joy, and “Israel rejoic-
es in its Maker,” all the hindrances and obstacles will be scattered, and the separating screens will
be as naught and nothing, without taking up any space at all, because of the joy of G-d.

When the light is finally “born” into the heart as joy, and “Israel rejoices in its Maker,” the obstacles scatter.
Joy does not fight them; in its presence they simply become as nothing and take up no room.
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And just as above, the level of joy is the sweetening of the judgments (dinim), so below, in the soul
of man, it nullifies all the hindrances and obstacles, within and without. And it is called by the name

“the land of Canaan” (Kena’an), because it subdues (machnia’as) the external forces,

Above, joy “sweetens” the divine judgments (dinim), the forces of restraint, softening their severity; below, it
cancels every obstacle, inner and outer. This is why joy is called “the land of Canaan”: Kena’an is read as
from machnia’as, “subdues,” since joy subdues the forces outside holiness.
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which are pushed away before G-d of themselves, as a matter of course, like darkness that is
pushed away before light. And [this is] like the analogy of a woman upon whom birth pangs have

come.

Those forces retreat before G-d of their own accord, as darkness disappears when light comes, with no strug-
gle. The paragraph then returns to the woman in labor, whose image the next paragraph completes.
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Now, at the time of her giving birth, all the pains leave her with the blood of her birth that flows
from her. So too, it is written, “And I saw you wallowing in your blood,” etc.,

At birth, all the mother’s pains leave her with the blood of the birth. Ezekiel’s parable, which pictures Israel
at the Exodus as a newborn “wallowing in your blood,” is read in this light.
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that is, all the hindrances and obstacles have melted and become blood, a thing that has no sub-
stance and takes up no space at all. As it is written, “And You will cast all their sins into the depths
of the sea,” etc.

The obstacles melt and turn into “blood,” something with no substance and no place of its own. Micah’s
“You will cast all their sins into the depths of the sea” says the same: the obstacles simply vanish.
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SECTION 6 - 113-15

The voice of Torah brings the Exodus

9715 355 M1 192 PP’ DTN RITW 1A 98K 912 RIT 0°%H MIPAY owD mam
Now, just as the exile of Egypt is the level of the narrow strait of the throat, which separates and in-
terrupts between the mind and the heart, as [explained]| above,

As shown in paragraph 8, the inner exile of Egypt is the “narrow strait” of the throat, which separates the
mind from the heart.
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so the redemption and the Exodus from Egypt is the level of their going out from the narrow strait
of the throat through “the voice is the voice of Yaakov.” For the voice, which is in the throat, is what
connects and joins the level of the intellect (mochin) in the head, so that it comes to revelation in
the heart.

The Exodus is the way out of that strait, and it comes through “the voice of Yaakov.” The voice is formed in

the throat itself, so it is the very thing that links the intellect in the head with the heart and brings what is un-
derstood into feeling.
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That is, through the voice of one who reads (korei) in the Torah: by his reading in the Torah he calls
(korei) and draws the light of G-d to come out of the concealment in the mind to the revelation of
the heart.

The voice that does this is the voice of one reading the Torah. The Hebrew korei means both “reads” and
“calls”: by reading the Torah aloud, a person “calls” G-d’s light out of hiding in the mind into the open in the
heart.

likuteitorah.com/torah-ohr/vaeira/4/ 16
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And this is [the meaning of] what our Sages, of blessed memory, said: “Whoever reads in the Torah,
the Holy One, blessed be He, reads opposite him.” It is called “opposite him” because the level of
his reading in the Torah is the level of the light that fills all worlds (memalei kol almin), and the
Holy One, blessed be He, opposite him, is the level of the light that encompasses all worlds (sovev
kol almin).
The Sages say that when a person reads the Torah, the Holy One reads “opposite him.” The person’s reading
is at the level of memalei kol almin, the light that fills the worlds, while the Holy One opposite him is sovev
kol almin, the light that encompasses them; the two correspond, the one facing the other. The source, Tanna

DeBei Eliyahu (Rabbah, chapter 18), says that when a scholar sits and reads and studies Torah, the Holy One
sits opposite him and reads and studies with him.
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And this is the meaning of the expression “reading (korei) in the Torah”: that he calls (korei) the
light outward. That is, through the Written Torah, the level of the Name Havayah, for “the Torah
and the Holy One, blessed be He, are all one.”

That is why one speaks of “reading” (korei) the Torah: the reader “calls” (korei) the light outward. This hap-
pens through the Written Torah, the level of Havayah; since the Torah and the Holy One are one, reading it
draws down G-d Himself.
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And this is [the meaning of] “Therefore say to the children of Israel: I am Havayah, and I will bring

you out from under the burdens of Egypt,” etc.

The maamar now returns to its opening verse, “I am Havayah, and I will bring you out from under the bur-
dens of Egypt,” and explains how it is fulfilled within the soul.
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For through the level and the revelation of Havayah, that is, through the level of the Written Torah,
the level of “the voice is the voice of Yaakov,” through this there will be the level of the Exodus from
Egypt, and all the hindrances and separating screens will be nullified, and there will no longer be

“the burdens of Egypt” and their bondage.

The Exodus comes through the revelation of Havayah, and that revelation comes through the Written Torah,
the “voice of Yaakov.” Through it the inner Exodus happens: the obstacles and screens are nullified, and the

“burdens of Egypt,” the worldly concerns that weigh on the soul, are gone.

SECTION 7 - 116-22

The land: the Oral Torah
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However, this alone is not the ultimate intent; rather, “And I will bring you to the land,” etc. The ex-

planation of the matter: it is written, “to a good and spacious land,” etc.

Leaving Egypt is not the goal, for the verse goes on, “And I will bring you to the land.” That land is “a good
and spacious land,” and the maamar now explains what this “land” is.
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And this Land of Israel is the level of the Oral Torah. It is called “a spacious land” in the manner of
what our Sages, of blessed memory, said on [the words] “the land of beauty (tzvi) of the hosts of na-
tions”: “Just as the hide of a deer (tzvi) cannot contain its flesh,” etc.

The Land of Israel stands for the Oral Torah. It is “spacious” in the sense of the Talmud’s teaching on

Jeremiah’s “land of beauty (tzvi),” which reads tzvi as “deer”: just as the hide of a deer cannot contain its
flesh, so the land cannot contain its produce; paragraph 22 applies this to the Oral Torah.
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The explanation is that the main foundation of the Written Torah is the level of the letters of the
Torah. Therefore we are exacting with its letters: that none be missing or extra, that their form be

upon them, in their likeness and their image, and that they be a single whole (golem echad).

The Written Torah’s foundation is its letters. Hence the strict laws of the Torah scroll: no letter may be miss-

ing or extra, each must be written in its proper form, and each must be a single unbroken whole.
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For if, for example, the yud on top of the aleph is cut off from the body of the letter, this Torah
scroll is invalid.

For example, if the small yud on top of the letter aleph is cut off from the body of the letter, the whole scroll is
invalid. The precision lies in the letters themselves.
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And one does not recite a blessing over it. Yet the revelation of the intellectual content (haskalah) is
not seen in it as it is in the Oral Torah. For the main revelation of the intellectual content of the
laws and ordinances in the Torah, how and what to do, is not spelled out in the Torah, since the
whole Torah consists of narratives.
Such a scroll may not be read with a blessing. Yet in the Written Torah the intellectual content, the reasoning
of the laws, is not revealed as it is in the Oral Torah: the Torah does not spell out how and what to do, and all
of it is told as narrative. The Mitteler Rebbe (the Alter Rebbe’s son and successor), discussing the same point,

gives Bereishis as the clearest case: it tells of the generations up to Avraham, the wars of the kings and the
stories of the forefathers, even of their servants.
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And even its laws are given as narration: that G-d said thus, that [Moshe| should speak to the chil-

dren of Israel, and that Moshe said thus.

Even its laws are told as narrative: G-d told Moshe to speak to the children of Israel, or Moshe told the peo-

ple. The law comes framed as a report, not as an explained ruling.
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Its intent is not that one should know from it alone all the laws, in their full clarity and their exact
form.

The Written Torah is not meant to teach every law in full detail by itself.
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For example, the matter of tefillin: it is not spelled out that there should be four passages, and that
such-and-such be written, and that they be written specifically on parchment, as with all the rules
and laws of tefillin handed down to us in the Oral Torah; and so with all the other mitzvos.

Tefillin are the example: the Torah commands them but does not say that they hold four passages, what is

written in them, or that they must be written on parchment; all this is known only from the laws handed
down in the Oral Torah. The same holds for every other mitzvah.
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This is because its main foundation is “in the mountains of holiness,” the level of supernal
Chochmah (wisdom), for “the Torah comes forth from Chochmah.” The Written Torah is the level
of supernal Chochmah, and the Oral Torah is lower Chochmah; and “for the wise, a hint [suffices].”
The Written Torah is rooted “in the mountains of holiness,” supernal Chochmah, for the Zohar teaches that
the Torah comes forth from Chochmah, “from the place called holy (kodesh)” (the printed Hebrew reads
mechamah here, evidently a misprint for mechochmah, “from Chochmah,” the Zohar’s word, which is also
how the Kehot note quotes it). The Written Torah is supernal Chochmah, and the Oral Torah is lower

Chochmah, the Kabbalists’ name for Malchus, which receives from it; the one relates to the other as a hint to

awise man.
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This means that [the Written Torah] is only like the analogy of a teacher who hints to the student
with some slight hint, so that the student will understand by himself how to learn, but this is not the

main learning itself.

The analogy is a teacher who gives his student only a slight hint, so that the student will work out by himself

how to learn. The hint is the starting point, not the learning itself.
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So too, all the letters of the Written Torah are only hints and drawings-down from supernal
Chochmah, by way of hint.

So too, the letters of the Written Torah are only hints drawn down from supernal Chochmah. The full under-
standing they point to is unfolded in the Oral Torah.
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All the drawings-down are hinted specifically in these letters, so that the reading (keri) is one way
and the writing (kesiv) another. Therefore all its letters are counted and numbered, with none to be

added and none to be lacking.

Everything drawn down from supernal Chochmabh is hinted in these exact letters, down to the places where
a word is read one way (keri) and written another (kesiv). That is why every letter is counted, with nothing
added and nothing missing.
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And each and every letter must be in its likeness and image, because they hint at a supernal draw-
ing-down from supernal Chochmah (wisdom). But the essence of the intellectual content is not en-
clothed in the letters of the Written Torah.

Each letter must have its proper form because it hints at a flow from supernal Chochmah. But the intellectu-
al content itself is not enclothed in those letters.
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Not so in the Oral Torah: there, the essence of the intellectual content is enclothed in the letters of
the halachah. Therefore one is not so exacting with its letters; rather, the intellectual content,
which is revealed within the letters, is the main thing. Also, according to the abundance of the in-
tellectual content, so its letters multiply.

In the Oral Torah the reverse is true: the content itself is enclothed in the words of the halachah, so the exact

wording matters less than the understanding it conveys. And the more understanding there is, the more
words there are.
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Therefore, whatever is further understood in it, such as Rashi’s commentary, the Tosafos and the
codifiers (poskim), is all counted as part of the Oral Torah, and even all that a seasoned student is

destined to innovate.

So every further understanding of the Oral Torah, Rashi’s commentary, the Tosafos, the halachic codes, and
even what a seasoned student will one day innovate, is itself part of the Oral Torah. This echoes the Sages’
saying that even what a seasoned student will teach before his teacher was already given to Moshe at Sinai.
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Therefore it is called “a good and spacious land,” for it keeps expanding without end. And this is
[the meaning of| “Just as the hide of a deer cannot contain its flesh,” etc.

That is why the Land of Israel, the Oral Torah, is “good and spacious”: it keeps expanding without end. This
is the deer whose hide cannot contain its flesh.
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That is, because the flesh and the hide grow so much [together], for the growth of the hide is due to
the flesh within it. So too, at the level of the Oral Torah, the essence of the intellectual content and
the letters likewise grow together, for the letters spread out by virtue of the essence of the intellec-

tual content.

A deer’s hide grows because the flesh inside it grows. So too in the Oral Torah the understanding and the

words grow together, because the words spread out from the understanding itself.
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Not so in the Written Torah: the letters do not spread out by virtue of the essence of the intellectual

content, but only [from] a mere glimmer, by way of hint, as [explained] above.

In the Written Torah the letters do not grow out of the understanding; they carry only a glimmer of it, as a
hint. So its text is fixed, while the Oral Torah keeps expanding.
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SECTION 8 - 1123-26

G-d’swords in a person’s mouth
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With this we will understand why the Written Torah is called Mikra in the language of the Gemara,
and [why we say| “reading (korei) in the Torah”: because through it he is only like one who calls
(korei) and draws the Infinite Light, blessed be He, upon his soul, from the concealment in the
mind to the revelation of the heart, as [explained] above.

Now the Talmud’s name for the Written Torah, Mikra, and the phrase “reading in the Torah” make sense:

both come from the root k-r-a, which means both “read” and “call.” Reading the Written Torah is like call-

ing: it draws G-d’s light from the mind into the heart, as paragraph 14 explained.
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Yet it is still as though it were a thing apart, like a person who calls to another.

But one who calls another remains separate from him, and so the light drawn this way remains something
apart from the person.
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But regarding the Oral Torah they said, “The Mishnah is a queen,” etc., like a king who commands,
as is explained elsewhere, because a complete union takes place, Chochmah (wisdom), Binah (un-
derstanding) and Daas (knowledge) within Chochmah, Binah and Daas, etc.
Of the Oral Torah the Sages said “the Mishnah is a queen,” like a king who commands; in Torah Ohr, Shemos
(49Db), the Alter Rebbe explains the saying through the “sixty queens” of the Song of Songs, which the Sages

read as the sixty tractates. In the Oral Torah a complete union takes place, intellect within intellect:
Chochmah, Binah and Daas within Chochmah, Binah and Daas.
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As it is written, “I have put My words in your mouth”: My words, literally. And as the Maggid told
the Beis Yosef, “I am the Mishnah speaking in your mouth.” For they become one essence, in a
state of true self-nullification (bittul), and this is truly the level of a dwelling place among the lower
realms.
“I have put My words in your mouth” means G-d’s own words: in the Oral Torah, the words a person speaks
are G-d’s. So the Maggid, the heavenly teacher of Rabbi Yosef Karo (the Beis Yosef), told him, “I am the

Mishnah speaking in your mouth,” as recorded in his Maggid Mesharim; this total self-nullification, in

which a person and G-d’s word become one, is a true dwelling place for G-d below.
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And although, from the standpoint of the extension of the very revelation of the intellectual content
of the light of G-d in the Oral Torah, it is considered a great descent for it to spread out and be en-
clothed in physical deeds, [such as] the Order of Zeraim (Seeds), etc., concerning this the verse
says, “which I lifted up My hand.”

One might think it a great descent for the Oral Torah’s divine wisdom to be clothed in physical matters, such

as the agricultural laws of the Order of Zeraim. The verse answers this with “which I lifted up My hand,” ex-

plained in the next paragraph.
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This is, by way of analogy, [like] the hand, which can lift something that has fallen to the ground
and place it high up, on one’s head. So too, “last in deed, first in thought.”

A hand can pick up something that has fallen to the ground and lift it above the head; so what descends low-
est is raised highest. This is the principle “last in deed, first in thought,” in the words of the Shabbos hymn
Lecha Dodi: the final act is what was intended from the start.
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And “awoman ofvalor is the crown of her husband,” and “their end is wedged in their beginning,”
which is called “a land of desire” (eretz chefetz), meaning a vessel for the resting of His will,
blessed be He; for the revelation of the supernal will is specifically in the final deed.

Likewise “a woman of valor is the crown of her husband” and “their end is wedged in their beginning”: the

lower level rises to crown the higher. The land, the Oral Torah, is therefore “a land of desire,” a vessel in

which G-d’s will rests, because His will is revealed precisely in the final deed.
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Likewise, in the Oral Torah there is a greater revelation of the supernal will than in the Written
Torah, for from [the Written Torah] alone one cannot know the nature of the supernal will in all the
laws and ordinances, but only through the Oral Torah specifically.

So too, the supernal will is revealed more in the Oral Torah than in the Written Torah. From the Written
Torah alone one cannot know what G-d actually wants in each law; only the Oral Torah tells us.
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And this is [the meaning of] “And I will set [My] desire (tzvi) in the land of the living.” This means
that all His desire (tzivyono) and wish is in “the land of the living,” the level of the Oral Torah, for
there the light of G-d and His will are revealed with greater excellence than at the level of the
Written Torah; and the will is the source of life.

Ezekiel’s “I will set [My] desire (tzvi) in the land of the living” is read with tzvi, plainly “glory,” as tzivyono,

“His desire”: G-d’s desire is in the land of the living, the Oral Torah, where His light and will are revealed
more fully. It is the land of “the living” because will is the source of life.
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And this is [the meaning of| “which I lifted up My hand to give it to Avraham, to Yitzchak and to
Yaakov,” etc., who are the emotive attributes (middos) of Chesed (kindness), Gevurah (restraint)
and Tiferes (beauty); for “a woman of valor is the crown of her husband,” etc., as [explained] above.
“And I will give it to you as a heritage; I am Havayah”: so as to be at the level of “I have put My

words in your mouth,” etc., as [explained] above.

The land promised to Avraham, Yitzchak and Yaakov, who embody the emotive attributes of Chesed,
Gevurah and Tiferes, is the “woman of valor” who crowns them. “I will give it to you as a heritage; I am
Havayah” means that through the Oral Torah a person reaches “I have put My words in your mouth.”

SECTION 9 - 127-29

Renewing the heart morning and evening
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However, every revelation of the light of G-d by way of these drawings-down depends entirely on a
person’s heart, as [in] “wherever the heart desires, it turns it.”

All these ways of drawing down G-d’s light, through the Written Torah and the Oral Torah, depend on the
person’s heart. In the words of Proverbs, adapted here, “wherever the heart desires, it turns it”: the light is
revealed only where the heart wants it.
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Therefore one must first arouse the love, beforehand arousing the love in his heart in prayer, so
that his heart truly desires the revelation of the light of G-d.

So the first step is to arouse love for G-d in one’s heart during prayer, so that the heart truly wants G-d’s light
to be revealed. Only a heart that desires the light will receive it.
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This is why they said, “We mention the Exodus from Egypt morning and evening”; that is, the pas-

sage of tzitzis, where it is written, “to be your G-d (Elokim); I am Havayah your G-d.”

This is why the Exodus is mentioned morning and evening, through the passage of tzitzis in the Shema,
which ends “who brought you out of the land of Egypt to be your G-d; I am Havayah your G-d.”
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The explanation is that the arousal of the heart in the morning prayer alone suffices only for its
own time, since afterwards he turns to his affairs.

The arousal of the heart in the morning prayer does not carry through the day, because afterwards a person
turns to his affairs. So it must be renewed in the evening.

NPAWA AR 277 TWRl 10 0OYIT 970 1PWY 23 1793 FaT POY DY 1R 1 [ox] AR 29
.0°POR >3 DI¥MXY N0 N33 071377

And even one who is not a man of business: in his study, at the level of action, [such as] the Order
of Zeraim, etc., the heart is drawn after the physicality of the subject matter, at the level of conceal-
ment and tzimtzum (contraction), the level of Elokim.

Even someone without business affairs is drawn into physicality: when he studies the practical laws, such as

the agricultural laws of the Order of Zeraim, his heart follows the physical subject matter. This is the level of
Elokim, the Name of G-d’s concealment and contraction.
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So one must arouse the love and joy again, from the point of the heart, so that there be a revelation

of the level of Havayah, as [explained] above.

So he must again arouse love and joy from the inner point of the heart, to reveal the level of Havayah.
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But the revelation of the love in this alone is not enough; rather, through the Written Torah, “the
voice is the voice of Yaakov,” as [explained] above, so as to call and draw down in the Torah the rev-
elation of the very light of G-d; and afterwards, in the Oral Torah, the level of true self-nullification
(bittul), so as to be at the level of “I have put My words in your mouth,” as [explained] above, and
truly a dwelling place among the lower realms, as [explained] above, so as to be at the level of
“Havayah your G-d,” etc. And this suffices for one who understands.

But love alone is not enough: through reading the Written Torah, “the voice of Yaakov,” one calls down the

revelation of G-d’s light, and then through the Oral Torah one reaches complete self-nullification, G-d’s

words in one’s mouth, and a true dwelling place for G-d below. This is “Havayah your G-d”: the revelation of
Havayah within the very realm of Elokim, the physical matters into which the heart had been drawn.
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IN ONE'S AVODAH

Contemplate that in Torah and mitzvos one holds G-d Himself, until the joy reaches the heart; feel the pain

of whatever worldly concern blocks that light; arouse love in prayer each morning and renew it in the

evening, since a day of affairs draws the heart into concealment; and then study, first the Written Torah

aloud, calling the light into the heart, and then the Oral Torah, until G-d’s words are in one’s own mouth.

QUESTIONS FOR DISCUSSION

1.

ok W

Why does the maamar say that the joy of serving G-d should exceed all the delights of the Gardens of
Eden?

What is the “narrow strait of the throat,” and what plays that role in your own life?
How can pain over the obstacles (the birth pangs) and joy both belong to one process?
Why does the Written Torah only “call” G-d’s light, while the Oral Torah unites a person with it?

According to the last paragraphs, why must the Exodus be mentioned in the evening as well as in the
morning?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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Another transcript (hanachah) of this maamar, recorded
by Rabbi Moshe, the Alter Rebbe’s son, is printed there, so
the reader can compare a second record of the same
discourse.
KEHOT'S NOTE
P79 U112 POYY ARG P Y A7OPN 1702 1IN 12 »Tn nman
A ey ow .'|‘?’N1 RYP ¥ RIRY 2 N7AIR MIAAT Y71 9”08
moanRn mehab AXpna Yyt 970 (X730 P°N21ANn 0971) NANR Anan
7AW SIR 177 J9IR°27 27972 RIRY D R7ATR OINRND2 MR '[377 il
.10y MW 1R nvn .op Y 77PN

BXTw? 212 AN 190

G-d’s message to Moshe for the people, part of His answer
after Moshe complained that the bondage had only grown
harsher: “Therefore say to the children of Israel: I am
Havayah, and I will bring you out from under the burdens
of Egypt...” The maamar opens with it and explains it in
paragraph 15 as the revelation of Havayah that brings
about the inner Exodus.

Exodus 6:61:1 mnw
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Wherefore say unto the children of Israel: I am the L-RD,
and I will bring you out from under the burdens of the
Egyptians, and I will deliver you from their bondage, and I
will redeem you with an outstretched arm, and with great
judgments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On “meaning, at night as well,” the Or HaTorah remarks
that mentioning the Exodus at night can be explained in
terms of yichuda tata’ah, the lower unity, in which G-d is
present within the world’s existence.
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The note observes that the text says “nights,” in the plural.
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The Mishnah of the Haggadah: “In every generation a per-
son is obligated to see himself as though he had come out
of Egypt.” The maamar applies it to every day, morning
and evening.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot Publication Society (CC-BY-NC)
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The Or HaTorah suggests there that the root of the Egypt
of holiness is the Name Elokim, from which come the ves-
sels that set limits.
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The Mishnah rules that the Exodus is mentioned at night
too, and Rabbi Elazar ben Azaryah tells how Ben Zoma de-
rived it from “all the days of your life.” The maamar asks
why this miracle, above all others, must be recalled day
and night.
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MISHNAH V The exodus from Egypt must be mentioned at
night. R. Eleazar b. 'Azariah said : Behold I am like one sev-
enty years old, and I have never been worthy [to hear the
reason] why the exodus from Egypt should he mentioned at
night, until Ben Zoma expounded it [as follows]. It is said,
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"That thou mayest remember the day when thou camest
forth out of the land of Egypt all the days of thy life" (Deut.
xvi. 3). [Had the Scriptures stated] "the days of thy life" [it ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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PARAGRAPH 2
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In the Song of Songs the beloved praises his bride: “How
beautiful you are, and how pleasant, O love, in delights!”
Read as the love between G-d and Israel, the maamar ap-
plies it to the Community of Israel above, and below to the
soul’s joy in G-d.
Song of Songs 7:7°1:t 0°°wi 1w
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How fair and how pleasant art thou, O love, for delights! .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist calls on all the earth: “Serve Havayah with
joy; come before Him with song.” Joy is the way in which
the service of G-d is meant to be done.

Psalms 100:2°2:p 0°9°1n
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Serve the L-RD with gladness; come before His presence
with singing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d “makes the barren woman dwell in her house, a joyful
mother of children.” The maamar reads the mother as
Binah and the children as the emotive attributes born of it
(paragraph 7).
Psalms 113:9°0:37°p 0°%°11n
:ARIP90 NN 02127708 N2 NRY YN
Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Shlomo tells his son, plainly, “If you call out to under-
standing.” Read with im (“if”) as em (“mother”), it calls
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Binah “mother,” linking the joyful “mother of children”
with understanding.

Proverbs 2:3’3:°2 %5wn
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Yea, if thou call for understanding, And lift up thy voice for

discernment;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “the revelation of the Infinite Light, blessed be He, be-
low,” the Or HaTorah adds: “that is, through Torah and
mitzvos.”
KEHOT'S NOTE
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“Let Israel rejoice in its Maker.” The maamar uses it for
the joy that follows contemplating G-d’s light revealed
below.

Psalms 149:2°2:v"np 0°7°nn
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Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The bride asks her beloved to set her as a seal upon his
heart, for love is strong as death: “its flashes are flashes of
fire.” The maamar uses the image for the soul’s hidden
love bursting out of the body.

Song of Songs 8:61:’11 0°1°wi1 W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On the first of Tishrei the people weep as they hear the
Torah read, and they are told not to be sad, “for the joy of
Havayah is your strength.” The maamar adapts it to “his
strength”: joy in G-d becomes the person’s strength.

Nehemiah 8:107:’11 1°nn1
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Then he said unto them: ‘Go your way, eat the fat, and drink

the sweet, and send portions unto him for whom nothing is

prepared; for this day is holy unto our L-rd; neither be ye

grieved; for the joy of the L-RD is your strength.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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PARAGRAPH 3
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In the rebuke, Moshe warns that the curses will come “be-
cause you did not serve Havayah your G-d with joy and
with gladness of heart, merov kol.” Plainly, “amid the
abundance of everything,” when you had plenty; the maa-
mar reads it as “more than the abundance of everything,”
more than all the delights of the Gardens of Eden.

Deuteronomy 28:47172:1”5 0°727

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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In this manuscript the Tzemach Tzedek added in his own
hand: “merov kol, meaning, more than the abundance of
everything, that is.” It makes explicit that the verse is read
as a joy greater than every spiritual delight.
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These words, identifying “everything” with the delights of
the Higher and Lower Garden of Eden, are quoted in the
Or HaTorah on Bereishis.
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After “from contemplating,” the manuscript adds: “how
great and abundant in power and might is the precious
glory of the holiness of the Infinite Light, blessed be He,
that is enclothed in his service in fulfilling the mitzvos; for
it is written, ‘For exalted...””
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The psalm calls on all creation: “Let them praise the Name
of Havayah, for His Name alone is exalted; His splendor is
upon the earth and the heavens.” Plainly, His Name alone,
and no other, is exalted; the maamar reads “alone” as de-
scribing His Name itself, exalted beyond the worlds, so
that only its splendor shines into them.
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Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

JRDD U%R 2,7 AANRI NMpRa L, mnp 00PN

172 1w 23w %D

The words here quote Psalms 148:13; the passage is shown
below.

Psalms 148:133”:1”np 0°2°1n
DoY) PIRTPY $797 1727 v 23373 °n owtny 197
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,nnp ooonn

M9 TR NI AW D
Torah Ohr explains there the saying of Pirkei de-Rabbi
Eliezer, “before the world was created there was the Holy
One, blessed be He, and His Name alone”: His Name, in it-
self, does not bring the worlds into being, as in “His Name
alone is exalted,” far removed from them, and only its
splendor extends to earth and heavens.
KEHOT'S NOTE
.R2°Y R”2N D2AKRMDT 99021 .2 ,0Y PP R

NP1 MY TR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.02y 717X OB

1219y

The manuscript reads “Helper and Savior, etc.,” quoting
more of the blessing.
KEHOT'S NOTE
213 3m ANy 97 PPN

02103 °nIow

G-d tells Moshe: “Make Me a Sanctuary, and I will dwell
among them.” The word for dwelling, shachanti, shares its
root with Shechinah, G-d’s presence dwelling below.
Exodus 25:8°1:71”3 mnw
102902 "NIY TR °2 W
And let them make Me a sanctuary, that I may dwell among
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,00 N

o171y 2 Mo o

“Your kingship is the kingship of all worlds.” Through His
Malchus G-d is King over all the worlds.

Psalms 145:1337>:7”np 0°2°1n
1T 137222 ANPWHM 0ONPY23 NIoPR Amdn
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Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,np ooonn

by 79N MY — XY
The note points to the Or HaTorah’s treatment of “so that
His Name is called King over them.”
KEHOT'S NOTE
L1071y R2 N”MIR IRT

PARAGRAPH 4
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30
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Rav used to say that in the World to Come there is no eat-
ing or drinking, “but the righteous sit with their crowns on
their heads and enjoy the radiance of the Shechinah.” The
maamar places this delight in the Higher Garden of Eden,
which receives only the radiance of His Name.

Berakhot 17a:1227:X 1> 1372
32 7K R27 079D X327 0PIV MO 02y KD 1377 AI02 RPN
X1 1RIP KDY 1AM Ryn KDY 2271 178 KDY AN KDY APUOR KD
DI DPYRT3 DPDTILN PV DTS KPR NN K21 My
Rhal gl 1’?;}{"1 D’,?"?tﬂ DR N MRV, A1IWT 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
wnan P nIsna
After “with His commandments, literally,” the manuscript
adds: “that through the arousal from below there is an
arousal from above, so that there are drawings-down of
the Infinite Light, blessed be He.”
KEHOT'S NOTE
DR IR MOWNT NP Y7PIYNR NPPTYNR YUYW A0 PAN pUNONAa
172

Sonnn mrapn ,van mo 17apn

Rabbi Yitzchak derives that the Holy One puts on tefillin
from “G-d has sworn by His right hand and by the arm of
His strength.” The maamar brings it to show that the
mitzvos are G-d’s own.
Berakhot 6a:17-1817°-1>:X "1 11272
RIT T2 VITROY 1731 pI% 227 IR LRIR 3772 PR 027 MWK
W — e Ry I WD N Yawr mRiw reen mm
,1°P°DR PR — PRy ¥ Ying nT R i nRaw ,n7in
2 1735_7? YO RRIY
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Rab Abin b. Rab Adda said in the name of R. Isaac : Whence
is it that the Holy One, blessed be He, lays Tefillin ? As it is
said, "The L-rd hath sworn by His right hand, and by the
arm of His strength" (Is. Ixii. 8). "By His right hand" means
Torah ; as it is said, "At His right hand was a fiery law unto
them" (Deut. xxxiii. 2); "by the arm of His strength" means
Tefillin, as it is said, "The L-rd will give strength unto ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

7,72 9o%% R LK1 003

Soann mrapn

Rabbi Yochanan, in the name of Rabbi Yosei, derives that
the Holy One prays from “I will make them joyful in My
house of prayer”: it says “My prayer,” not “their prayer.”
The Kehot note gives Berakhot 6a for both sayings; this
one is on 7a.

Berakhot 7ax *t n1572

P782 9270 "IN

In Isaiah’s vision of G-d returning from Edom, He answers
the question “Who is this?” with “I speak in righteousness
(tzedakah), mighty to save.” Plainly tzedakah is His right-
eousness in saving Israel; the maamar stresses the “I,”
G-d Himself, and brings the verse for the mitzvos,
tzedakah being also the word for charity.

Isaiah 63:1°X:370 11°yw°

M3 312 YR 127292 M7 M T3an 00732 YIng DITRD K2 11
YOI 27 ARTER 12T IR

"Who is this that cometh from Edom, with crimsoned gar-

ments from Bozrah? This that is glorious in his apparel,

stately in the greatness of his strength?’— °I that speak in

victory, mighty to save.’—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,20 "yw°

71 K13 7172901 RNUTINT

One of the places the Kehot note gives: “We have learned
that the Holy One, blessed be He, is called Torah... and
Torah is none other than the Holy One, blessed be He.”
The exact words “the Torah and the Holy One are all one”
are quoted in the Zohar’s name in Tanya.

Zohar I, 24ax , 70 Rt

Zohar I1, 60ax ,0 27m

KEHOT'S NOTE

n“ﬁp‘? .R,0 27T LR, R7AT AR LA Qw2 370 577 770 R°1N2 RAM

Ny — 12 M 1 >N 0°1p°nn 27 Py SRR 2P 00 1777 00axl
.114°y 1”wWN 12”1021 .66 °Y W”N D°77RNT 9202 Y71 9”INTR PD

7Tt

The manuscript reads “and His splendor” (vehodo) in
place of “and splendor.”
KEHOT’'S NOTE
AT 27 ?7°oN0122
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Rabbi Yehudah bar Rabbi II'ai expounds the verse: these
are the two worlds that the Holy One created, one with hei
and one with yud, this world with hei and the World to
Come with yud. The maamar brings it to show how far His
Name is above all the worlds.

Menachot 29b:7-8°1-°1:2 1”5 Mnan

9% oM 0P S a2 KT M MBIy nNT AR R un

N7 ORD AR M AR AT 027 717 RYTD VT yoY

55 M9 90K 0P MR 172 00 TY 7Y 12 03 (7,10 1Y)

PR K27 09D M 02Iya 7o 19 o7 AYapna aInwa 0enn
1% 2905 K1 11°2 22057 RIW ORN 2 ROWP R °971 RIR 70

Wikisource Talmud Bavli (CC-BY-SA)

oY M8 N A

From the song to be sung in Yehudah on the day of re-
demption: “Trust in Havayah forever, for in Yah, Havayah
is an everlasting Rock (tzur olamim).” The Sages read tzur
(“Rock”) as tzar (“formed”) and olamim (“forever”) as
“worlds”: with the two letters of the Name Yah, yud and
hei, Havayah formed the two worlds.
Isaiah 26:4°7:1°2 1°yw°
:D’D?W BT AR 0 TYTOTY NNV
Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-
lasting Rock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,10 Py

b . . YA Ponany wn

The Alter Rebbe rules there that one who says a blessing
with a lamed (“to remove chametz”) where the Sages insti-
tuted “al,” or with “al” where they instituted a lamed (as
for mezuzah or Hallel), has fulfilled his obligation, though
at the outset each mitzvah takes the blessing the Sages in-
stituted; the reason for the two forms, he writes, is ex-
plained by the early authorities.
KEHOT'S NOTE
.7R°Y0 2%n 0 7R TP A”IRTIR YW IR

PARAGRAPH 5
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Rabbi Shimon teaches that when it arose in G-d’s thought
to create His world, all the worlds arose in one thought and
were all created by it.

Zohar II, 20ax ,5 2”m
KEHOT'S NOTE
R,07m

2% T %

“He who fashions their hearts together, who understands
all their deeds.” The Talmud reads “together” as a single
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glance that takes in all creatures at once.
Psalms 33:15170:3”% 0°°n
DPYYR?IOR 120 027 T2 %]
He that fashioneth the hearts of them all, That considereth

all their doings.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

v L35 0%%nn

NAR 77°po2 O°PRa 091D

On Rosh Hashanah all creatures pass before G-d, and
“they are all surveyed in a single glance”; Rav Nachman
bar Yitzchak finds this in “He who fashions their hearts
together.”

Rosh Hashanah 18a:147:X 1> mwi wX1

TR AR 77702 17IR03 1213 1371 °27 K 137 72 72 127 0y

22 oX 1nd 027 T2 307 RPIN *RI UK X LPOY 22 WM N

XY 7107 AMIIIT IMRP VT KWK TIWR KD UOPRYD

>3 XY KPR INIT °27 WPT 117 Rp XY — *T702 7020 T
.0TPtryn 20 9K 19211 025 707 R T390 KR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

SR

WNIR NI R

G-d asks through the prophet: “Who has wrought and
done it? He who calls the generations from the
beginning.” G-d sees all the generations at once, from the
start.

Isaiah 41:47:X"n 11°yW°

$RITIR n*;ﬁqg'nm iz ukal IR WXIN NINTH RIP HWSﬁ 55_7@"?;
Who hath wrought and done it? He that called the genera-
tions from the beginning. I, the L-RD, who am the first, And

with the last am the same.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N”1m2 WrnRIY . . 0910 PP 1Ny
Likkutei Torah uses the same analogy: one thought is as
nothing beside all the thoughts the soul can think, and all
the more beside its essence; so the life-force drawn into
all the worlds is as nothing before Him.
KEHOT'S NOTE
X ,71D X7 N™IP2 IRA

NP9y 215717 21 "pPR N

Rav Ketina: “The world exists for six thousand years, and
for one thousand it lies desolate.” The maamar uses the
phrase for the whole span of history, which, with the days
of Mashiach and the Resurrection, is before G-d as a single
thought.
Sanhedrin 97a:122”>:X 1% 1°777110
2337 WRIY L2370 T ,RBPY " I DY MY RPOP 37 M
D% 1707 IR, AN WK IR LRI O 373 R
TPI MN AR "YU Y i
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William Davidson, Vocalized Aramaic (CC-BY-NC)

44 b5 192 XO°DN awnn nv

From Eliyahu’s prayer that opens the second introduction
to the Tikkunei Zohar (Pasach Eliyahu): “Master of the
worlds... no thought can grasp You at all.” The maamar
applies it to the Holy One Himself, who is not enclothed in
the worlds.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
7awnn n°D PR 3 By RnONo PRRPY B2 DY ARDY X1 NIR
awy 79 171 LPIPA WY NRpERT KIT NAaR 595 72 Rovan
JP2ANRT PRRYY UPANR KT 1on0 PrbY 112 RATIRD L11°E0
712 PWPT RIT NIRY LKW %33n (RMOINR K*I) NRP0ONR 1IN
1P9RM 719720 1 TN WUIERT XD 9D RIDA NAIRT 1A 1P T
.72 WK PRI YR WNNR WY
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 6

45 1379 N2 AN
In Isaiah’s prophecy of the wilderness in bloom, it will “ex-
ult, indeed with exultation and song.” The maamar bor-
rows the words for the soul’s joy.

Isaiah 35:2°2:717% 117 yw°

25720 97 AP7INI ThPn 73D WY NE A Pam men mig
:’lJ’E’bg 770 °177922 R R M

It shall blossom abundantly, and rejoice, Even with joy and

singing; The glory of Lebanon shall be given unto it, The ex-

cellency of Carmel and Sharon; They shall see the glory of

the L-RD, The excellency of our G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

46 W5 3RS MnRRIYT P PRY

The Or HaTorah has an abridged version of this passage
there.
KEHOT'S NOTE
L1139 107 °Y K2 NN

PARAGRAPH 7

47 RtID 1712 Pow

“All the glory of the king’s daughter is within.” The maa-
mar adapts the image to a king whose glory is hidden with-
in until a time of rejoicing.
Psalms 45:1477:7”n 0°2°11n
YD 2M Nixawnn mrie TPnTna TI’U:;D'?;
All glorious is the king's daughter within the palace; Her rai-
ment is of chequer work inwrought with gold.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
48 ialatel/=Renlh =}

“Serve Havayah with joy.” Here the maamar reads joy as

likuteitorah.com/torah-ohr/vaeira/4/
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revelation: serving G-d so that His light is revealed.
Psalms 100:2°2:’p 0°2°11n
3373 7107 W2 A3 TN 113
Serve the L-RD with gladness; come before His presence
with singing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

49 17120 RAn

In Isaiah’s prophecy of comfort: “And the glory of
Havayah will be revealed, and all flesh together will see.”
The maamar takes it as the revelation that joy brings
about.
Isaiah 40:5°77:"n 11°yw°
727778 92 1702 2793 R °A 793D 712N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

50 nARY %127 ON

“A joyful mother of children.” The children are the emo-
tive attributes; she is a joyful mother only once they are
born, that is, revealed in the heart.
Psalms 113:9°0:37°p 0°%°1n
:ARTIP0 NN 02127708 N2 NRY C2°Win
Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1777 23 1701 971 PPoNoYAa LY L3P 079N

51 T12%Y N2 10 %97 . LT AR ATAY

The passage from “Serve Havayah with joy” to “in the state
of pregnancy” is quoted in the Or HaTorah on Shir
HaShirim.
KEHOT'S NOTE
LTAN°Y 2970 wPAw NN RN

PARAGRAPH 8
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The opening of this paragraph, from “Now, what holds
back” to “the revelation of the heart,” is quoted there.
KEHOT'S NOTE
RPN Y R 719 8785 RG22 XM

53 259 WNNAW 1R 12 SYRRRT NI 1147 8

The idea that the narrow strait of the throat stands be-
tween the intellect in the head and the heart is explained
there.
KEHOT'S NOTE
0Py AN OMT '71,7 177298201

54 [=kgi=lahy]

Potiphar, to whom Yosef was sold, was Pharaoh’s sar
hatabachim, plainly the captain of the guard; Rashi ex-
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plains tabachim as “the slaughterers of the Kking’s
animals.” That is the sense the maamar follows when it
sets him beside the officers of drink and bread.

Rashi on Genesis 37:36772:1"% nowx12 oy >"w1
:77%7 Ninaa SpNiY .oonava

0°navi— means the slaughterers of the kings animals.

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

PARAGRAPH 9
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Koheles speaks of the limits of human knowledge: “As you
do not know the way of the wind, or how the bones grow in
the womb of her who is with child, so you cannot know the
work of G-d.” The maamar borrows the image for the pain
of pregnancy.
Ecclesiastes 11:571:X” nrp
YN K7 132 AXPRT 1033 DONYD M7 7T YTV AR UKD
:‘?Btl'm_f Yy W D’l?"?{jtl nwyn N
As thou knowest not what is the way of the wind, Nor how the
bones do grow in the womb of her that is with child; Even so
thou knowest not the work of G-d Who doeth all things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.7,%° nonp 27y

1718 019978 19 12y nwAan boa

Rabbi Yehoshua’s short prayer for one walking in a place
of danger: “Save, G-d, Your people, the remnant of Israel;
in every parashas ha-ibbur may their needs be before

”

You.
Berakhot 28b:1477°:2 1”2 n1372
RT3 7PEN PPDnn ,M120 Dipna 729NN MR Ywin 021
077298 P77 M2y nm@ '?;3 ,'??ﬂfp? n’w_mp‘ NR 91y DR N ywin”
~?on yniv AR 12 9707
R. Joshua says : If one is journeying in a place of danger, he
should offer a short prayer, saying : "Save, O L-rd, Thy peo-
ple, the remnant of Israel ; in all times of crisis may their
needs be before Thee. Blessed art Thou, O L-rd, Who hear-

kenest to prayer."

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
K77 77D M52 bW IR .2 ,00 .2 ,10 MDI2

7721y MWNRD 12y QhY Ronnn INRY nywa eN

The Talmud explains parashas ha-ibbur: “Even when You
are filled with wrath (evrah) against them like a pregnant
woman (ubarah), may all their needs be before You.”
Another version reads it as “even when they transgress
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(overim) the words of Torah.” From the first the maamar

learns that exile is called pregnancy.
Berakhot 29b:107:2 ©v”> N1572
933 131 T3P TPRN YPENM 320 DipR3 TPTRT MK YEAT 3
:RIPIY M MR RTON 37 AWK 72PN DYDY ORI YT NYID
5 TR — AN AWKD N3y OYRY KRR NANY TYY3 70K
1P°DR RIPIY M TR RTOM 27 MWK VTLRT XK L7307 0NN

397 P 73 P — 1IN 13T 7Y 013y BNY 1YY

R. Joshua says : If one is journeying in a place of danger, he
should offer a short prayer, saying : "Save, O L-rd, Thy peo-
ple, the remnant of Israel ; in all times of crisis may their
needs be before Thee." What means "times of crisis
['ibbur]"? Rab Hisda said in the name of Mar 'Ukba : Even at
the time when Thou art full of wrath ['ebrah] against them
like a woman big with child ['ubberet], may all their needs
be before Thee. Another version is : Rab ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

7% awa pa IPINAT

Earlier in this parsha Torah Ohr explains why exile and re-
demption are compared to pregnancy and birth: the fetus
has all its limbs, but its head is folded between its knees, it
does not think, see or hear, and it eats what its mother
eats; at birth what was closed opens.
KEHOT'S NOTE
WX ,7T1 2797 IR
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The manuscript reads “We were with child, we writhed,
etc., before You, Havayah,” marking that words are
skipped; the note suggests that the verses intended are
Isaiah 26:17-18.
KEHOT'S NOTE
0,19 YD 1anon "S1XY L7 7P1en 1D 1151 1307 an ?7°N0122
N

R EIARFAREEh

Israel speaks to G-d of its sufferings: “Like a pregnant
woman about to give birth, who writhes and cries out in
her pangs, so were we before You, Havayah. We were with
child, we writhed, as if we gave birth to wind.” Plainly the
labor seemed to bring forth nothing; the maamar’s words
join “we were with child, we writhed” (26:18) with “before
You, Havayah” (26:17), as the Kehot note suggests, and
read the labor as leading to the birth of revelation.

Isaiah 26:17-181"-1":1"2 11°yWw°

T T 73R 37 12 779302 PYIN 2NN N7 3pn Mg nd
:220 %207 19927523 PN TYYITa NI M1 11722 ind 1hn

Like as a woman with child, that draweth near the time of

her delivery, Is in pain and crieth out in her pangs; So have

we been at Thy presence, O L-RD. We have been with child,
we have been in pain, We have as it were brought forth wind;
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We have not wrought any deliverance in the land; Neither
are the inhabitants of the world come to life.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

72, .o7a N

For “is in order that there be a revelation of the light of
G-d, blessed be He,” the manuscript reads: “is the pain of
the obstruction, and the revelation of the light of Havayah,
blessed be He, so as to be in the state of birth.”
KEHOT’'S NOTE
9 712 NAR 1727090 IR 1A MIPUIn Ay R 570 ponoa

PARAGRAPH 11
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“Let Israel rejoice in its Maker.” Here it describes the joy
of “birth,” which disperses the obstacles.
Psalms 149:2°2:0"np 0°9°1n
:0270217°8 1178732 Pya DX Mo
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

55 172n°

From the psalm for the Shabbos day: “For behold, Your
enemies, Havayah, ... all the workers of iniquity will be
scattered.” The maamar borrows the words for the obsta-

cles that scatter when joy is born.
Psalms 92:10:2”% 0°2°11n
7IX *2¥D72D 177307 17N TP 137770 0 02N 13T 0D
For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall

perish: All the workers of iniquity shall be scattered.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12
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In Ezekiel’s parable of Israel as an abandoned newborn,
G-d says: “I passed by you and saw you wallowing in your
blood, and I said to you: In your blood, live.” The maamar
reads the blood as the obstacles, which have melted away.

Ezekiel 16:61:10 5xp1>

T WY MM TR 7 Y TRII NOYIAM T T2y 13pN)
MWL

And when I passed by thee, and saw thee wallowing in thy

blood, I said unto thee: In thy blood, live; yea, I said unto

thee: In thy blood, live;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

anRL .. MPISNRa Y

“He will again have mercy on us... and You will cast all
their sins into the depths of the sea.” The obstacles disap-
pear as completely as sins cast into the sea.

Micah 7:19v7:1 13°n
:0NIRLN-22 07 NiP¥R2 772w 1 NY W27 unn 1w
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He will again have compassion upon us; He will subdue our
iniquities; And Thou wilt cast all their sins into the depths of
the sea.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Yitzchak’s words when Yaakov came before him: “The
voice is the voice of Yaakov, but the hands are the hands of
Eisav.” The maamar takes Yaakov’s voice as the voice of
Torah.
Genesis 27:22272:1”"2 N"wK12
T DO APy AP DRI MaRRY AN YAN PN 2Py Uan
Ay
And Jacob went near unto Isaac his father; and he felt him,
and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
17997 R”27N IR

17315 N7Ip 117apn 77IN2 RMpn o

The Kehot note points here: “Every Torah scholar who sits
and reads and studies and occupies himself with Torah,
the Holy One, blessed be He, sits opposite him and reads
and studies with him,” derived from “before (nochach) the
face of G-d.” The maamar quotes the teaching in brief.
Tanna DeBei Eliyahu Rabbah 18:1-2°2-%:11”> 7127 771°2K %27 Xin
PRI YT 993 7720 IR KPR 1% 17 On0% 953 nr1 ank X ...
7% 9% ROR 9% 19 N7R 9% 19 MR DARY 2IR 913720 DRIYOD v
ARDNR 2 WK PRIW° 0K 72y 95 RR (A:070 YY) MRIY
TRO7 17 219 1191 72% 013 *IDW KD 1N 719792 237 "1IP BRI 790
17110 2WY° 7720 717IN2 PO AW RNIPY 2WPw U0 55 1R
19K 13771 IR RIT '[’?:'I'ﬁ °11 21D 1121 ANR1 INOW Y 11w X1
071718 1211 19K W 071730 1277 1 (97279 K 02991) M3 19K 101

0OYW (segmentation according to Warsaw 1880) (Public Domain)

PARAGRAPH 15

69
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The verse with which the maamar opened, now explained:
the revelation of Havayah brings Israel out “from under
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70

the burdens of Egypt” and saves them “from their
bondage.”

Exodus 6:61:1 mnw
03 N30 NOAR DINX CORSIM 7 7N XTIy 19b

Wherefore say unto the children of Israel: I am the L-RD,
and I will bring you out from under the burdens of the
Egyptians, and I will deliver you from their bondage, and I
will redeem you with an outstretched arm, and with great
judgments;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Py 2 g
“The voice is the voice of Yaakov.” Here it is identified with
the Written Torah, through whose voice the Exodus takes
place.
Genesis 27:22272:1” n"wR12
T DT APYY NP DRI MaRRY AN YR PN 2Py Uan
Ay
And Jacob went near unto Isaac his father; and he felt him,
and said: ‘The voice is the voice of Jacob, but the hands are
the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16
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“And I will bring you to the land which I lifted up My hand

to give to Avraham, to Yitzchak and to Yaakov.” Entering
the land is the goal beyond the Exodus.
Exodus 6:811:1 mnw
D73X? ADX NP UTINN MR PR PIRGON DONX ORI
738 YR D27 ANK AN 3PP PIEY?
And I will bring you in unto the land, concerning which I
lifted up My hand to give it to Abraham, to Isaac, and to

Jacob; and Iwill give it you for a heritage: I am the L-RD.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

01,1 mne

72771 12 PN X 2°n5 a0

A passage of this maamar, beginning from these words, is
quoted there.
KEHOT'S NOTE
Ry 77990 97103 RN 1RO” Yyup

TarT 120 PN PR

At the burning bush G-d promises to bring Israel up from
Egypt “to a good and spacious land.” The maamar reads
“spacious” as the expansiveness of the Oral Torah.

Exodus 3:811:°3 ninw

210 PINTOR RAWIT PINTTIR ANPYIR Dgn TR 1R TN

MRT CANTY CIYIT DipRTRR WA 370 N3 YIRTOR AN
PRI MY M2
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and I am come down to deliver them out of the hand of the
Egyptians, and to bring them up out of that land unto a good
land and a large, unto a land flowing with milk and honey;
unto the place of the Canaanite, and the Hittite, and the
Amorite, and the Perizzite, and the Hivite, and the Jebusite.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

L,a e

27y2WIn N2 Ko7 11 97K

On the Land of Israel as the Oral Torah, the Or HaTorah
notes that a passage of the Zohar (Acharei 68a) implies
that tzvi is Yesod.
KEHOT'S NOTE
2% ynwn R 10 IR D AW 71 DY 1UYNW AWN Y XD D VMR Y
L1V WAw DY Mnwaa IR WY TI0° RN

23 PN D7y UG
Rav Chisda asks why the Land of Israel is likened to a deer
(tzvi): “Just as the hide of a deer cannot contain its flesh,
so the Land of Israel cannot contain its fruits.”
Ketubot 112a:13-1477>-3":X 2"p m21n3
M7 733 NPNI ATRN PN 77 DN SPNIT N KON 31 MK
72 po 399y PR 7023 M 97 i 70287 Pwn PRI IR
29m 2R M1 3% 7 0K 12T .PNIE DRI AXK PRI YIX N
T3 °K PR MY W37 NEINT P20 M7R PN YIS X A0
POITE XY PWP 172 PXIW TIX X — 1R 13 X1 R 1033
WA DORINM 2700 DOIY ,PWATY 2P0 NAY ni? TnbR 0oy

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

N ,2%7 Mo

012 NIN2X %28
G-d tells Israel: “I gave you a desirable land, the most
beautiful (tzvi) heritage of the hosts of nations.” The

Talmud expounds the tzvi of this verse as a deer, whose
hide cannot contain its flesh.

Jeremiah 3:19v™: 11117

PRI °33 NP1 AR YIX TUION) 0°322 TPTR PR A0 "IN
22N KD 2RD Y9TRIPA 22 IR D3

But I said: ‘How would I put thee among the sons, And give

thee a pleasant land, The goodliest heritage of the nations! ’

And I said: ‘Thou shalt call Me, My father; And shalt not turn

away from following Me.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18
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The Mitteler Rebbe writes there: “and especially in the

book of Bereishis, which tells of the generations up to

Avraham, and of the wars of the kings and the stories of

the forefathers, and even of the forefathers’ servants...”
KEHOT'S NOTE
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PARAGRAPH 20
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A psalm of the sons of Korach about Zion: “its foundation
is in the mountains of holiness,” the city G-d founded on
the holy mountains. The maamar applies it to the Written
Torah, whose foundation is in supernal Chochmabh.
Psalms 87:1’X:1"0 0°2°1n
WTP™7772 INTI0Y 7Y Nintn m1pe1a?
A Psalm of the sons of Korah; a Song. His foundation is in
the holy mountains.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

79 N172"2 NR9OM?Y

The Zohar’s expression “and for the wise, a hint.” Here it
describes how the Written Torah only hints to the Oral
Torah.

Zohar I, 26b2a ;10 R”nt
KEHOT’'S NOTE

.2,10 R

80 NpPa1 nonn RN%INT

“The Torah comes forth from Chochmah, from the place
called ‘holy,”” while Chochmah comes from the place
called “holy of holies.” The maamar cites it for the Written
Torah’s root in supernal Chochmah.

Zohar II, 121ax ,x3p 27mt
KEHOT'S NOTE
R ,NOp 27m

PARAGRAPH 22
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“Just as the hide of a deer cannot contain its flesh, so the
Land of Israel cannot contain its fruits.” The maamar ap-
plies it to the Oral Torah, whose words grow with its
understanding.
Ketubot 112a:13-1477>-3">:X 2”°p N121N>
MaP 73 NP3 TTRN PR 77 1KY S°NIT KR LXTOM 21 M
it P 79y TR 733 M 197 i 2228% Ahwm YR TN
230 7R M} 2% 7 NN 127 POITR IR APK 2K 7N AN
M K .PITE X PW2Y? NIXIXT 230 A7R PRI YIN X LnitOD
VTR TR PW27 1P DX TIN AR — 18T i3 XY PR M1 0ay
W2 DORINMI 2700 DOIRY ,PWATY 270 NA ni? Tnbn 0y
WiIIia'm Davidso‘n, Vocalized Aramaic (CC-BY-NC)
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PARAGRAPH 23
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Torah Ohr explains the saying there: the Sages read the
“sixty queens” of the Song of Songs as the sixty tractates,
and the Mishnayos are likened to queens, on the basis of
the Sages’ teaching about the mother’s part in forming a
child.
KEHOT'S NOTE
.2,0n 97y 1mion

PARAGRAPH 24
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“I have put My words in your mouth, and in the shadow of
My hand I have covered you.” The maamar stresses “My
words”: in the Oral Torah G-d’s own words are in a per-
son’s mouth.

Isaiah 51:161"0:R"117°yW°

TMKPY PIN TOR) DY Yui? TNP03 T ¥; T2 13T DY)
NR"RY 11787

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 L,R1yw
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The Maggid’s words to the Beis Yosef, “I am the Mishnah
speaking in your mouth,” are recorded there, at the begin-
ning of Vayikra and in other places.
KEHOT'S NOTE
ST LRAPM D71 02w TR

85 575 IR SNRWA WNR

“...the land which I lifted up My hand to give to Avraham,
to Yitzchak and to Yaakov.” Plainly, lifting the hand is the
gesture of an oath: the land G-d swore to give the forefa-
thers. The maamar reads the lifted hand literally, as rais-
ing up what has descended.

Exodus 6:811: mnw

D7Y3KY AN N7 CTTNK ONDI MWK PIRTOK DI0N TNIM
7R TYIIR 0D ANK NN YT pIETy

And I will bring you in unto the land, concerning which I

lifted up My hand to give it to Abraham, to Isaac, and to

Jacob; and Iwill give it you for a heritage: I am the L-RD.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

0,1 mne
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PARAGRAPH 25
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Shlomo’s proverb: “A woman of valor is the crown of her
husband.” The maamar reads it as the lower level rising to
crown the higher.

Proverbs 12:4'7:27 “5wn
I PRINEY 327121 AZY2 NWY P NTNYR
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1NMNa 1210 PIYN

Of the ten Sefiros: “their end is wedged in their beginning
and their beginning in their end, like a flame bound to a
coal.” The maamar uses it for the lowest level, the deed,
being bound to the highest.

Sefer Yetzirah 1:7°1’% 77°%° 700
namows 19102 10PN TNPNA 1910 YIYA R 92 MIED vy

D10 10K 717 TR 21991 21w 19 1°RY T PTRY NPNa2 7Iwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

van vaIN

G-d promises Israel: “All the nations will call you fortu-
nate, for you will be a land of desire.” The maamar reads
chefetz, “desire,” as G-d’s will resting in the land.

Malachi 3:12277:1 29871
:NIR2X °7 90X 720 PN ONX 1INT3 D?HU"?; DINR 1MWK
And all nations shall call you happy; For ye shall be a de-

lightsome land, Saith the L-RD of hosts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 26
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At the close of Ezekiel’s prophecy against Tyre, G-d says
that when Tyre goes down to the pit, He “will set glory
(tzvi) in the land of the living,” which commentators take
to be the Land of Israel. The maamar reads tzvi as G-d’s
desire (tzivyon), revealed in the Oral Torah (context:
Steinsaltz Tanakh).

Ezekiel 26:20°:170 Pxp

nPANA YIXI PRIVIM D7y DYHX T3 CTIPCRY TATIM
:0°°0 7182 °3% "ANI *3WN K7 1907 212 TNy 07ivn niaqns

then will I bring thee down with them that descend into the

pit, to the people of old time, and will make thee to dwell in
the nether parts of the earth, like the places that are desolate
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of old, with them that go down to the pit, that thou be not in-
habited; and I will set glory in the land of the living;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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As in paragraph 25: the land, the lower level, is the crown
of the attributes from which it receives.
Proverbs 12:47:27 *5wn
P2 POIREYA 327 APY2 MY 20N
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The verse goes on: “and I will give it to you as a heritage; I
am Havayah.” The maamar reads the forefathers as
Chesed, Gevurah and Tiferes, and the heritage as the Oral
Torah.

Exodus 6:8°11:" mnw

DTIX? ANK NP PTUAX CNRYI WX PIRTTOR DI NXAM
738 YR 027 ANK AN Y pURY?

And I will bring you in unto the land, concerning which I

lifted up My hand to give it to Abraham, to Isaac, and to

Jacob; and I'will give it you for a heritage: I am the L-RD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The goal of the heritage: G-d’s own words in a person’s
mouth, as in paragraph 24.
Isaiah 51:161"0:X”1171°y°
TMRYY PN 7o) DY YuI? N3 077 P33 U3 137 DN
TIANTRY 11787
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 27
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Shlomo’s proverb: “A king’s heart is like streams of water
in the hand of Havayah; wherever He desires, He turns it.”
Plainly it is G-d who turns the king’s heart; the maamar
adapts the words so that the heart is the one that turns: the
revelation of the light follows wherever the heart desires.

Proverbs 21:1'X:X”2 *2wn
23Y? YR WR-2272Y 112 770 2% o
The king’s heart is in the hand of the L-RD, as the water-

courses: He turneth it whithersoever He will.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 28
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The last verse of the passage of tzitzis: “I am Havayah your
G-d, who brought you out of the land of Egypt to be your
G-d; I am Havayah your G-d.” Through it the Exodus is
mentioned in the Shema morning and evening.

Numbers 15:41871:170 72712

DORYRY 0% N7 08N PIND DN PNRYIT WK 077K *1 IR

:027P9R *T IR

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 29
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“The voice is the voice of Yaakov”: the voice of the Written
Torah, as in paragraphs 13-15.

Genesis 27:22275:1”5 N°wX12

T DT 3pY2 PP YR MmN e YA PSR 29y v

Ay

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

77029927 WY
“I have put My words in your mouth”: the union with

G-d’s word reached through the Oral Torah, as in para-
graph 24.

Isaiah 51:161"V:RX"117°yw°

TRDY PIN TOP) DY Yo PRoe3 °T) ¥ 023 137 N
TNTRY TPEY

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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