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“And Havayah said to Moshe and to Aharon”

Kelipah, which boasts “My river is mine,” lives only from a ray of
holiness hidden by many contractions. The staff that became a
serpent and then a staff again showed this, and the plagues broke
Egypt’s kelipos so that the sparks of holiness within them were

revealed and returned to G-d.
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THE BIG IDEA

Kelipah, which boasts “My river is mine,” lives only from a ray of holiness hidden
by many contractions. The staff that became a serpent and then a staff again
showed this, and the plagues broke Egypt’s kelipos so that the sparks of holiness

within them were revealed and returned to G-d.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why did Aharon’s staff become a serpent, why did it turn back into a staff, and why was this the first
wonder, before all the plagues? The Alter Rebbe begins with the Sages’ teaching that the Jewish people
made Egypt “like a deep without fish”: they gathered every spark of holiness that had fallen there in the
breaking of the vessels. As a soul in a body no longer sees that the world is nothing before G-d, the
sparks are hidden within kelipos, “husks,” which therefore feel independent, as Pharaoh said, “My riv-
er is mine.” A husk can be opened only by breaking it. The river that goes out from Eden is one in
Atzilus and divides into four in Beriah, and Pishon, the Nile, received more sparks than the others.
“Egypt shall know” means “Egypt shall be broken”: the plagues broke the kelipos so that the freed
sparks would know G-d, while the Jewish people, believers, needed no wonders. The first wonder
showed the principle: the staff, the chain of holy light, becomes a serpent through many contractions,

and becomes a staff again, swallowing the others, when G-d reveals Himself.

OUTLINE

1 The question and the hidden sparks -4

Why the staff became a serpent and turned back, and why it came first. The Jewish people emptied Egypt of
every spark that fell there in the breaking of the vessels; like a soul in a body, the sparks are hidden by keli-
pos that feel independent, and a husk can be opened only by breaking it.

2 The river of Eden 15-6

The river is one in Atzilus and divides into four at the head of Beriah. The rivers are not alike: Pishon, the
Nile of Egypt, received more sparks of Tohu than fell to Babylon.

3 “Egypt shall know” 17

“Know” means “break”: the plagues broke Egypt’s kelipos so that the sparks could be revealed and return to
G-d, which also answers the question at the Splitting of the Sea. The Jewish people, believers, needed no
wonders.
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4 What the wonders showed

18-10

The first wonder is the prelude to the plagues. Kelipah lives from holiness at every moment and only

seems independent because of the contractions; a light from above them nullifies it. The staff is the whole

chain of holy light, from the highest level to the lowest.

5 Staff and serpent

g

Through many contractions the staff becomes the serpent, the source of Egypt’s kelipos. When the serpent

becomes a staff again and Aharon’s staff swallows the others, kelipah returns to nullification and the sparks

are raised.

KEY CONCEPTS

The breaking of the vessels 0°757 n7°aw

The “death” of the seven primordial kings of the World of
Tohu, which shattered and fell into Beriah, Yetzirah and

Asiyah; their sparks of holiness lie hidden in the kelipos.

Sparks nixix:

The fragments of holiness from Tohu that fell into the keli-
pos. More of them fell into Egypt’s river than into Babylon,
and at the Exodus every one was gathered.

Kelipah (husk) n12°%p

A force that covers and hides the holy spark within it, like
the shell around a nut, and so feels itself independent. The
spark can be freed only by breaking it.

An independent existence 1728y °1931 7271 ©°

The sense of being a thing unto oneself, separate from
G-d: the illusion of kelipah, voiced in Pharaoh’s “My river
is mine, and I have made myself.”
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Contractions (tzimtzumim) 0°2131n%

The screens and contractions through which life-force de-
scends to kelipah, hiding its source so thoroughly that ke-
lipah can claim independence. A light from above them
nullifies it.

The staff nvn

From the meaning “drawing forth and inclining”: the
whole chain of holy light, from the highest level to the low-
est. Hidden by many contractions it becomes the serpent;
when G-d wills, the serpent turns back into a staff.

The serpent 7°1n

The source of Egypt’s kelipos, “the great serpent that lies
in the midst of his rivers,” which lives from the staff and
returns to it.
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SECTION 1 - 11-4

The question and the hidden sparks
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“And Havayah said to Moshe and to Aharon, saying,” etc.: “Take your staff and cast it down before
Pharaoh; it will become a serpent,” etc., up to “and Aharon’s staff swallowed up their staffs.”

The maamar opens with G-d’s instruction to Moshe and Aharon: when Pharaoh asks them for a wonder,
Aharon is to cast his staff before him and it will become a serpent. The Alter Rebbe quotes the passage

through to its end, where Aharon’s staff swallows the staffs of Pharaoh’s magicians.
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To understand the matter of the staff that turned into a snake (and afterward turned back into a
staff; and also the fact that this was the first wonder they gave Pharaoh, and that it came before all
the Ten Plagues):

Three things need explaining: what it means that the staff became a snake, why it then turned back into a
staff, and why this was the first wonder shown to Pharaoh, before any of the plagues.
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Now, it is written, “And they emptied out Egypt,” and our Sages, of blessed memory, said (Pe-
sachim 119a) that they made it like a deep without fish. This means that they gathered all the sparks
that had fallen to them in the breaking [of the vessels], and Egypt was emptied of them, until they
were left like a deep, etc., and they did not leave there even a single spark.

The answer begins with the verse that at the Exodus the Jewish people “emptied out” Egypt. The Gemara ex-
pounds “they emptied” (vayenatzlu) by way of metzulah, “the deep”: Egypt was left like deep water with no
fish in it. The Alter Rebbe explains the “fish” as the sparks of holiness that had fallen into Egypt; the Jewish

people gathered every one of them and left not a single spark behind.

likuteitorah.com/torah-ohr/vaeira/3/ 4



TORAH OHR - PARSHAS VA'EIRA - MAAMAR 3 15 KD 1R DRI W DR T RN,

TPy 170 137 00 IV .ONRDYN 1A [oobon nawa) D7TAW3A A9DIW MIRIBAN Py ARt 1M
x0o1] R*D0Y MD 2P N2 ¥7°2% nvn 1951 192WIW INT PPRPTP 17391 1 NNk RIN 1702w

J[RINR

Now, to understand the matter of the sparks that fell in the breaking of the vessels, and the matter
of their elevation: the explanation is that, as is known, the breaking is the “death” of the seven pri-
mordial kings of Tohu, which shattered and fell down into [the worlds of| Beriah, Yetzirah and
Asiyah, into the state of the kelipos (husks) and the sitra achra (the other side).
To explain these sparks, the Alter Rebbe recalls the known teaching of the breaking of the vessels. Tohu
(“chaos”) is the primordial world whose lights were too intense for their vessels. Its seven primordial “kings”

“died”: they shattered and fell down into the lower worlds of Beriah, Yetzirah and Asiyah, into the realm of
the kelipos and the sitra achra, the forces opposed to holiness.
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That is, it is like the analogy of a person’s soul: before it came into the body, it was utterly nullified
before the Infinite Light (Or Ein Sof), blessed be He (as it is written, “As Havayah lives, before
Whom I stood”).

An analogy from the human soul explains what happened to the sparks: before a soul enters a body, it is
completely nullified before G-d’s Infinite Light, with no sense of a self apart from Him. The prophet’s oath
“before Whom I stood,” in the past tense, is read as the soul speaking of its state before it came down; the
Rebbe’s note quoted by Kehot shows that the Zohar reads the verse this way.
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That is because then there was nothing darkening and concealing the revelation of G-dliness from

it; therefore it was utterly nullified to its source.

Then nothing darkened or hid the revelation of G-dliness from the soul, so it was utterly nullified to its
source.
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But once it has descended below and been clothed in the physical body, the body conceals
[G-dliness] from it, so that the world and all that fills it seems to be an independent existence, a
thing separate unto itself, and it does not see the nullification of all the worlds before the Infinite
Light, blessed be He, which constantly gives them life and brings them into being.

Once the soul is in a physical body, the body hides G-dliness from it: the world seems to exist on its own, and

the soul no longer sees that all the worlds are nothing before the Infinite Light that constantly gives them life
and being. This is the model for what happened to the sparks.
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So too, by way of analogy, is the matter of the breaking of the vessels, in which the sparks of Tohu
fell and were clothed in the kelipos (husks) of Beriah, Yetzirah and Asiyah, so that the kelipos cast
darkness over the sparks and conceal them on every side,

The breaking of the vessels works like the soul’s descent into a body. The sparks of Tohu fell and were

wrapped in the kelipos of the lower worlds, and the kelipos darken them and hide them on every side.
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so that they do not sense the revelation of the Infinite Light (Or Ein Sof), blessed be He, until they
can be an independent existence, a thing unto itself, as in Pharaoh’s saying, “My river is mine, and
I have made myself,” except that they call Him “the G-d of gods.”
So hidden, the sparks no longer sense the Infinite Light, to the point that they can become a separate “some-
thing,” an existence of their own. This is Pharaoh’s boast, “My river is mine, and I have made myself”; at
most such powers grant G-d the title “the G-d of gods,” the highest of many, not the only true existence.

Likkutei Torah (Shir HaShirim, 20a), to which the Kehot note points, brings the same two sayings for the

“garment of kingship” of the sitra achra, which takes existence for itself with no nullification before G-d.
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And although before the breaking the sparks were nullified and united with the Infinite One (Ein
Sof), blessed be He, because then the Infinite Light (Or Ein Sof) was revealed in them openly, in

complete union,

Before the breaking, the sparks were openly united with G-d: the Infinite Light shone in them without any
concealment, so they were wholly nullified to Him.
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yet after the breaking, when the sparks descended and were clothed within the kelipos (husks),
which clothe them and conceal the revelation of G-dliness, as in the analogy of the body, which
conceals and darkens [G-dliness] from the soul, as mentioned above, therefore they cannot be in a
state of self-nullification (bittul) as they were at first.

After the breaking they are wrapped in kelipos that hide G-dliness from them, as the body hides it from the
soul. That is why they can no longer stand in the self-nullification they had before.
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This is why they are called by the name kelipos (husks): they are like a husk that covers and sur-
rounds the fruit enclosed within it and hides it, like the shell of a nut. And there is no remedy for

getting the fruit out except by breaking the shell.

The name kelipah, “husk” or “shell,” describes what these forces do: like the shell of a nut around its fruit,
they surround what is inside and hide it. The only way to reach the fruit is to break the shell.
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So too, in order to extract the sparks of holiness from the kelipos that conceal them, there had to be
a breaking of the kelipos; and this was the meaning of the signs, the wonders and the plagues in

Egypt, as will be explained below, G-d willing.

So too, freeing the holy sparks required breaking the kelipos that hid them. The Alter Rebbe says that this is
what the signs, wonders and plagues in Egypt were, and promises to explain it further on.
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SECTION 2 - 115-6

The river of Eden
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Now, it is written, “A river goes out from Eden,” etc., “and from there it divides and becomes four

heads. The name of the first is Pishon,” etc.

The Alter Rebbe turns to the Torah’s description of Eden: a single river goes out from Eden to water the gar-
den, and from there it divides into four “heads,” the first of which is Pishon. He will use it to explain why so

many sparks fell into Egypt.
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The meaning of “the river that goes out from Eden” is the drawing-forth and illumination that is
drawn from the Supernal Chochmah (wisdom) of the World of Atzilus (Emanation), in which the
Infinite Light (Or Ein Sof), blessed be He, is clothed.

The river is the flow of light from the Supernal Chochmah, the divine wisdom of Atzilus, in which the Infinite
Light itself is clothed. “Eden,” the river’s source, thus stands for Chochmah.
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In it and through it the Infinite Light, blessed be He, is drawn into all of Atzilus, and it is drawn
down to the level of Malchus (sovereignty) of Atzilus, which is called “the garden.”

Through Chochmah the Infinite Light spreads through all of Atzilus and reaches its last level, Malchus,
which is called “the garden.”
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This is [the meaning of| “to water the garden.” And there, in Atzilus, “He and His vessels (ihu vegar-
mohi) are one in them.” Therefore the river is one, it being the world of oneness.

This is the verse’s “to water the garden.” In Atzilus the light and its vessels are one with G-d, as the Tikkunei
Zohar says, “He and His vessels are one in them,” so the river there is still one: Atzilus is the world of

oneness.
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But once it reaches the head of the World of Beriah (Creation), then “from there it divides,” in a

state of separation and division, into four rivers, for that is the beginning of division.

Only when the flow reaches the head of Beriah, the first world of separate existence, does it divide into four
rivers: Beriah is where division begins. According to the Kehot note, another transcript of this maamar (Se-
fer HaMaamarim 5565) identifies these four heads with the four exiles.
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Now, as in the analogy of rivers, where one river is not like another, neither in its nature, for this
one is sweet, clear water and the other is not so, nor in its size, for this one extends two hundred

parasangs and the other extends a hundred, and the like,

Rivers in this world differ in their very nature, one carrying sweet, clear water and another not, and in their
size, one running two hundred parasangs and another a hundred (the parasang, parsah, is a Talmudic mea-
sure of about four kilometers).
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so too the supernal rivers are not like one another:

So too the supernal rivers that branch from the one river of Atzilus are not alike.
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that is, Pishon, the Nile, the prince of Egypt: many sparks from the World of Tohu were drawn and
fell into it, more than fell into Babylon, etc.

Pishon is the Nile, as Rashi on Genesis 2:11 also says, and the Alter Rebbe calls it the “prince” of Egypt, its
ruling power. More sparks from the World of Tohu fell into it than fell to Babylon and the rest, which is why
Egypt held so many sparks to be gathered at the Exodus. In Or HaTorah (quoted in the Kehot note) the
Tzemach Tzedek adds that the length of each exile was measured by the number of its sparks, which is why
the exile in Egypt had to last 210 years.

likuteitorah.com/torah-ohr/vaeira/3/ 9



TORAH OHR - PARSHAS VA'EIRA - MAAMAR 3 15 KD 1R DRI W DR T RN,

SECTION 3 - 17

“Egypt shall know”
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Now the wonders that G-d, may He be blessed, showed Egypt will be understood, as it is written,
“And Egypt shall know that I am Havayah.” The meaning of “shall know” (veyadu) is an expression

of breaking, as it is written, “and with them he thrashed (vayoda) the men of Sukkos.”

The verse says the wonders were so that “Egypt shall know that I am Havayah.” The Alter Rebbe reads
“know” as “break,” citing Gideon, who took thorns and briers “and with them he thrashed (vayoda) the men

of Sukkos”: there the verb of knowing plainly means breaking.
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The explanation is as explained above: in order to extract the spark from the kelipah (husk) that
covers it, it cannot be done except by breaking the kelipah, as in the analogy of the nut, etc.

As the analogy of the nut showed, a spark can be freed from the kelipah that covers it only by breaking that
kelipah.
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The point is that through breaking the kelipah there can be a revelation of the Infinite Light (Or Ein
Sof), blessed be He, to the spark, until it is absorbed into His G-dliness, may He be blessed.

Once the kelipah is broken, the Infinite Light is revealed to the spark and the spark is absorbed back into
G-dliness.
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And this is the meaning of “the horse and its rider He has hurled.” That is, the rider is the kelipah,
which rides upon the spark and covers it. And this is the meaning of “Pharaoh’s chariots,” etc. And
through their breaking the sparks were revealed and were absorbed into the Infinite One (Ein Sof),
blessed be He.

The Song at the Sea expresses this: “the horse and its rider He has hurled.” The “rider” is the kelipah, sitting

on the spark as a rider sits on a horse and covering it, and “Pharaoh’s chariots” mean the same. When they
were broken at the sea, the sparks were revealed and absorbed into the Infinite One.
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(With this we can resolve what is written at the Splitting of the Sea, “And Egypt shall know that I am
Havayah.” At first glance this is puzzling, for further on it is written, “Not even one of them

remained.”

A question in parentheses: at the Splitting of the Sea the Torah says “Egypt shall know that I am Havayah,”
yet the Egyptians drowned and “not even one of them remained.” Who, then, was left to know?

53 Wnn U7 YT O PPRIBITY (10 k] OPRIR 210X 10T 103 L1 1A IR AT T KPR
(11 XD Y RPM2 wURY o IR

Rather, the meaning of “shall know” is an expression of breaking, etc. Through this there was a
revelation of the Infinite Light to the sparks, and they knew, with actual knowledge, that “I am
Havayah.” And see what is explained elsewhere on this question.)

The answer is that “know” means breaking. When the Egyptian kelipos were broken, the Infinite Light was

revealed to the sparks they had held, and it was the sparks that truly knew “I am Havayah”; the Alter Rebbe
adds that the question is discussed elsewhere.
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In the same way, the Ten Plagues were in order to break the kelipos and extract the sparks from
them.

The Ten Plagues served the same purpose: to break the kelipos and release the sparks.
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But the Jewish people themselves did not need wonders at all, for they are believers, the children of
believers, as it is written, “And the people believed, and they heard that Havayah had
remembered,” etc. Only in order to extract the sparks swallowed up within the kelipos proper did
there have to be the Ten Plagues mentioned above, which is for the sake of “And Egypt shall know,”
etc.
The Jewish people, by contrast, needed no wonders in order to believe: the Sages call them “believers, the
children of believers,” and the verse “and the people believed” shows that their faith came before the

plagues. The plagues were needed only to free the sparks swallowed up within the kelipos of Egypt, and that
is what “Egypt shall know” means.
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SECTION 4 - 18-10

What the wonders showed
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With this we will understand the first wonder that G-d, may He be blessed, showed Pharaoh, namely
the staff that turned into a snake, which is the prelude to all the Ten Plagues.

With this background the first wonder can be understood. The staff that turned into a snake came before all

the Ten Plagues because it served as their introduction.
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For, as has been explained, the Ten Plagues were to break the kelipos (husks), which are in the state
of an independent existence, a thing unto itself, as it is written, “My river is mine,” etc., except that
they call Him “the G-d of gods,” as mentioned above.

The plagues were meant to break the kelipos, which feel themselves independent, as in Pharaoh’s “My river
is mine,” granting G-d no more than the title “the G-d of gods.” The first wonder, as the following paragraphs
explain, showed what lies behind that sense of independence.
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The purpose of the wonders is to show them how, although they are actual kelipos (husks) and the
sitra achra (the other side), they nevertheless receive life-force from holiness constantly, at every

moment,

The wonders were meant to show the kelipos that even they, the realm opposed to holiness, receive their life
from holiness at every moment.
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and that in truth they are not an independent existence, a thing separate unto itself, as they falsely
imagine, but rather they are utterly nullified before His G-dliness, may He be blessed. It is only
that the life-force is drawn to them through screens and a chain of descent (hishtalshelus) of many
and immense levels, and the contractions (tzimtzumim) and concealments became so strong that
they can say, “My river is mine,” etc.

Their sense of being independent beings is a false imagining: in truth they are utterly nullified before G-d. It

is only because their life-force reaches them through screens and a long chain of descending levels, with the
contractions and concealments grown so strong, that they can claim, “My river is mine.”

219 0°NDIAT PIY 100 TN 09PUIanT 0°P0a O DORIRNET 1A 1PYRPY 137 1R MPATa 197
Therefore, when a great illumination that is above the contractions (tzimtzumim) is revealed, they
are nullified and rendered void; and this was the meaning of the wonders, etc.

Since the independence of the kelipos rests only on the contractions, a revelation of light from above the

contractions makes them nothing. That is what the wonders did.

LJTPODM IOWRI NYD RIT DR D WIS TR0 RN 7Y IWRAT NDIAN 1712 10 N
And this is what the first wonder indicated, in the staff that turned into a snake. The meaning of
“staff” (mateh) is an expression of drawing forth and inclining.

The first wonder pointed to all this. The Alter Rebbe explains the word mateh, “staff,” as meaning drawing

forth and inclining, from the root natah, “to stretch out, to incline”: something stretched downward.

WoIn WITPT MPYRNWIT 970 NOWHT 93 119007 *0.1°awT R2310 110 TOWHI 1IWD 973 haw 19
UM P 17397 P M0 TV 1P 9O

Likewise “rod” (shevet) is also an expression of drawing forth, as in kochva deshavit, a comet. That
is, the entire drawing-forth of the order of the chain of descending worlds (hishtalshelus) of holi-
ness, from the head of all levels to the end of all levels, is called “staff.”

The synonym shevet, “rod,” likewise means drawing forth, as in the Talmud’s term for a comet, kochva de-

shavit, a star drawn out in a long trail. So the “staff” stands for the whole chain of holy light drawn down
from the highest level to the lowest.

likuteitorah.com/torah-ohr/vaeira/3/ 13
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SECTION 5 - 111

Staff and serpent
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And the serpent is the source of the kelipos (husks) of Egypt, as it is written, “the great serpent that
lies in the midst of his rivers.” And Moshe and Aharon showed him how the staff turned into a
snake,

The serpent (tanin) is the source of Egypt’s kelipos: the staff became a tanin, the same word Ezekiel uses for

Pharaoh, “the great serpent (tanim) that lies in the midst of his rivers.” Moshe and Aharon showed Pharach
the staff turning into a snake.

W»NIY .MID°OPT PR PANTD QPP NI WnI TR PRI IWITPT 1w IR PN 10T
435 Bwn 3952 10119911 32,19 M7 1700

that is, from the level of the light and drawing-forth of holiness that is called “staff,” the life-force
and existence are drawn to the serpent, the source of the kelipos. As it is written, “Her feet go
down,” etc., and “His kingship rules over all.”
This meant that the light of holiness drawn downward, the “staff,” is what gives life and existence to the ser-
pent, the source of the kelipos. “Her feet go down,” said in Proverbs of the “strange woman,” is read here of

holiness, whose lowest reach goes down even to the realm opposed to it; and “His kingship rules over all,”
the kelipos included.

S19PN2 1°%1) WIS vnn 01 1R 91w Y D715 0°37 0O%IZNEY MPUHNYn Y 1My RPR
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Only, this is through the chain of descending worlds (hishtalshelus) and many contractions (tz-
imtzumim), as mentioned above, until it can be turned from a staff into a snake (and see Tikkunei
Zohar, Tikkun 22, on the meaning of “staff”),

Only, this is through a long chain of descent and many contractions; through them the staff can become a
snake. The Alter Rebbe refers the reader to the Tikkunei Zohar, Tikkun 22, on the meaning of “staff.”

likuteitorah.com/torah-ohr/vaeira/3/ 14
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for through these many contractions the flow from the level of the staff is concealed so greatly that
there can come into being “the great serpent that lies in the midst of his rivers,” which says, “My

river is mine,” etc., as mentioned above.

The contractions hide the flow that comes from the staff so completely that a “great serpent” can come into

being and declare, “My river is mine.”

7. antn DR IR TR P02 03 UKk 99M3 R X 17 IR 970K

Afterward they showed him how the snake turned into a staff, and also “Aharon’s staff swallowed

up their staffs.”

Then the wonder was reversed: the snake became a staff, and Aharon’s staff swallowed the staffs of Pharaoh’s

magicians.

(57171 NIRRT NROYA 171y 101) TR NOPORT WP 223% Bvana® 12anm o0 At 13°00

That is, the level of the serpent returned to being nullified before G-dly holiness, as at first (and this

is the elevation of the sparks mentioned above).

This showed the serpent returning to nullification before holiness, as it had been at first; the Alter Rebbe

notes that this is the elevation of the sparks spoken of at the start.

NPMT O wnd YA 953 XD Lpngy 193] 7D 72T W DR WK U8RI YI9% AT M3
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By this they showed Pharaoh and Egypt that they are not an independent existence, a thing unto it-
self, but rather at every moment life-force is drawn to them from G-dliness, only that He, may He
be blessed, is “a G-d Who hides Himself” (and when He wills, the snake turns into a staff, and the
kelipos “are as though they had never been”). In this way were all the wonders, so that “Egypt shall
know that I am Havayah,” as mentioned above.
By this Moshe and Aharon showed Pharaoh and Egypt that they have no independent existence: their life
comes from G-dliness at every moment; only, G-d is “a G-d Who hides Himself,” and when He wills, the

snake becomes a staff and the kelipos are as though they had never been. All the wonders served this end,

that “Egypt shall know that I am Havayah.”

likuteitorah.com/torah-ohr/vaeira/3/ 15
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QUESTIONS FOR DISCUSSION

1.

The Alter Rebbe compares the sparks in the kelipos to a soul in a body. What does the body hide from the
soul, and what do the kelipos hide from the sparks?

. How does reading “Egypt shall know” as “Egypt shall be broken” answer the question that “not even one

of them remained”?

. If the Jewish people needed no wonders in order to believe, for whom were the plagues?

What do the staff becoming a serpent, and the serpent becoming a staff again, each show about kelipah?

. According to the image of the four rivers, why did Egypt hold so many sparks, and what does that say

about the Exodus?

likuteitorah.com/torah-ohr/vaeira/3/ 16



TORAH OHR - PARSHAS VA'EIRA - MAAMAR 3

15 KD 1R DRI W DR T RN,

SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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The note says that another transcript (hanachah) of this
maamar is printed there.

KEHOT'S NOTE

7T IR P”D’? 0°31°%3 97y XA J12P°Y 7170pPN 1702 NANK AN

90279 1970 NN DUIXOPY MIAT QY nRnRT

G-d tells Moshe and Aharon that when Pharaoh demands a
wonder, Aharon should cast his staff before Pharaoh and it
will become a serpent. This is the maamar’s opening
verse, whose inner meaning it sets out to explain.

Exodus 7:9'0:t mnw

“NR AR TIIRTPK NTMKY NDiN 027 1R MK 1y12 039K 13277 %D
17307 > Y1919 TPwm Tun

’When Pharaoh shall speak unto you, saying: Show a wonder

for you; then thou shalt say unto Aaron: Take thy rod, and

cast it down before Pharaoh, that it become a serpent.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nYR NN 1IN YR Y9I

Pharaoh’s magicians cast down their staffs, which also be-
came serpents, and Aharon’s staff swallowed them. The
Alter Rebbe quotes the episode to its end; he explains the
swallowing in the last paragraph of the maamar.
Exodus 7:1227:1 minw
:00LR DR TIIRTTYN Y2271 01IN7 1IN YN TR 17007
For they cast down every man his rod, and they became ser-
pents; but Aaron’s rod swallowed up their rods.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d gave the people favor in the Egyptians’ eyes, “and
they emptied out Egypt.” The Alter Rebbe reads it, with the
Gemara, as the gathering of every spark of holiness from
Egypt.
Exodus 12:36177:2" mnw
[D7TRNR V2RI DKWY 0I3R *PY2 DY I0°NK 103 M
And the L-RD gave the people favour in the sight of the
Egyptians, so that they let them have what they asked. And
they despoiled the Egyptians.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

a9, mnw

Expounding “and they emptied out Egypt,” Rabbi Shimon
says the Jewish people made Egypt “like a deep without

likuteitorah.com/torah-ohr/vaeira/3/

fish.” The Alter Rebbe takes the fish to be the fallen sparks,
all of which were gathered.

Pesachim 119a:7°1:X v 0°roD

23N DR APEDY IMRIY ITRY IMPYT D8R PRI 29U

MR 1YY 27 13T A2 PRY I ATISND MIRDY R cox 17
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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At this point the other transcript of the maamar explains
the 210 years of the Egyptian exile.
KEHOT'S NOTE
LFIW 1777 1392 1RO K21 NP °Y 70PN n7hoa

DINIT NRwIa bwn T oy

The other transcript reads the analogy in a different order:
it starts with the soul clothed in the physical body, which
darkens it so that the world seems a separate thing and it
does not sense (rather than “see”) the nullification of all
the worlds before Ein Sof, and only then continues “and al-
though before its coming...”.
KEHOT'S NOTE
RT3 NPAD DY TWRRT I 9133 watenn” nep Y 17opn n7hnoa
mnyn 95 v w020 N2 nwaan PR ¥UH 7151 12T w0 0wn
?, . NI DTIPR ARY 172 07X b

1199 SNTAY WK 1N
Elisha’s oath, “As Havayah lives, before Whom I stood,” as
he refuses Naaman’s gift; in the plain sense, “before
Whom I stood” means “Whom I have served.” The Alter
Rebbe applies the words to the soul before it came into the
body, standing before G-d in complete nullification.

11 Kings 5:161"0:’1 2 0°9%n
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But he said: ‘As the L-RD liveth, before whom I stand, I will

receive none.’ And he urged him to take it; but he refused.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Zohar II1, 68b2 ,no 1mt

KEHOT'S NOTE
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The Zohar teaches that when a soul is about to come down
into the world, it stands before the Holy One, blessed be
He, in the very form it will have in this world, and it proves
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from this verse that souls stand before Him. The Kehot
note gives it alongside Zohar 3:68b.

Zohar, Vayechi 48:495-51:50571”pn:RX”1-71”¥N:171 °1°1 7717 7800
In this case we may interpret the words “He shall bless the
house of Israel” to mean that G-d gives extra blessings to a
man who is married, in order that his wife may be blessed
through him, and so he receives two portions, one for him-
self and one for his wife.” R. Hizkiah discoursed on the
verse: “Thine eyes did see mine imperfect substance, and in
thy book they were all written, etc.” (Ps. 139, 16). ‘This
verse’, he said, ‘has been frequently expounded. All the
souls which came ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 2

10

"

12

SIMPWY "IN PN 7R
Ezekiel’s prophecy against Pharaoh, “the great serpent
(tanim) that lies in the midst of his rivers, who has said,
‘My river is mine, and I have made myself.”” In the plain
sense Pharaoh boasts that the Nile is his own and that he
made it, or made himself; the maamar takes it as “I have
made myself.” The Alter Rebbe hears in it the voice of keli-
pah, which feels self-made and independent.
Ezekiel 29:3°3:173 5xpin°
D707 D1ERTTPR D Y N M OTI MWD §pN) 12T
PIPRY IK1 IR %2 N WK IR N2 P 2T
speak, and say: Thus saith the L-rd GOD: Behold, I am
against thee, Pharaoh King of Egypt, The great dragon that
lieth In the midst of his rivers, That hath said: My river is
mine own, And I have made it for myself.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Gemara says that the nations call G-d “the G-d of
gods.” The Alter Rebbe uses it for the kelipos, which ac-
knowledge G-d only as the highest power while still feeling
themselves independent.
Menachot 110a:5-61-"11:X >*p Ninn
IR T WA N (X7 LK 2IRPR) 379 X210 92 °0°w 21 1°20N0R
PR TN IR CAYD WA 0PI DIpn 9331 0731 hw ITa
MWD WA WP 0IPpD 932 RADRT RAPK 799 19T DR 0w 100
19X 1031 7 NR "IN 92 DRI 237 TR TNYT XPYo opn Paa
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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There Likkutei Torah contrasts two
kingship”: in holiness, accepting the yoke of Heaven in

“garments of

likuteitorah.com/torah-ohr/vaeira/3/
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self-nullification; in the sitra achra, taking existence for
oneselfwith no nullification before G-d.
KEHOT'S NOTE
.33 1Y 40°Yy R”OnN W”WP‘?D AR .79 Ry D wrnw n”wb: i)

PARAGRAPH 4

13

Kehot’s note points to Jeremiah 32:20 for these words.
Jeremiah 32:20°3:27% 1o
DTNIY PXI721 M 0°T7TY 0°IZNPIND 0°NDM NANR Ant-IwR
;M 01°D oY 77 ym
who didst set signs and wonders in the land of Egypt, even
unto this day, and in Israel and among other men; and

madest Thee a name, as at this day;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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15

16
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“A river goes out from Eden to water the garden, and from
there it divides and becomes four heads.” The Alter Rebbe
reads the one river as the flow of light in Atzilus and its di-
vision as the beginning of separation in Beriah.
Genesis 2:107:’2 N°wX"2
:DPWRT NYIIX? M1 7197 DWM 130°NK NIPYAD TTY KY 0
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The name of the first is Pishon.” In the next paragraph
the Alter Rebbe identifies Pishon with the Nile, the river of
Egypt.
Genesis 2:118”°:’2 N*wRI2
M0 DIQ'WWB ﬂ?’mﬂ ?ﬂN"?D NR 2207 X7 190D mnRa jal7g
The name of the first is Pishon; that is it which compasseth

the whole land of Havilah, where there is gold;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah refers to this passage of Torah Ohr: the river
that goes out from Eden, from Atzilus, divides in Beriah,
Yetzirah and Asiyah into four heads, which are Egypt,
Babylon and the rest.
KEHOT'S NOTE
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The Tikkunei Zohar says that in the ten Sefiros of Atzilus
the King is within them, “He and His vessels are one in
them,” which is not so in the ten Sefiros of Beriah. The
Alter Rebbe uses it to explain why the river is still one in
Atzilus and divides only in Beriah.

Tikkunei Zohar 3b:9-10-"0:2 %1 97t *1pn
P TR L7302 T AR AR L1302 RDPN MIPPIRT N11%D0 YT
IO T PR KT AN I3T MT°RD VY2 °27 W2 M 142 T
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Tikkunei Zohar - Vocalized (Public Domain)

PARAGRAPH 6

18

19
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Rashi: “Pishon is the Nile, the river of Egypt,” named for
its waters that rise and spread to water the land. The Alter
Rebbe identifies the first of Eden’s four rivers with Egypt’s
river.
Rashi on Genesis 2:1187°:°2 n°wx12 %y 2" w1
7RI 1PI7aNn VY oY BYY ,0°07%n 71 0391 XIT LD
R"T (R Ppan) 1PYID WY ind 1iYPD RIp TIRT DR PRYUm
729 W (077 YY) 0MEN DY MRV L, INYD DTN KITY ,1900D
:0°NYD
12 PISHON — This is the Nile, the River of Egypt. Because
its waters grow plentiful and rise and water the land, it is
called Pishon, the name being of the same root as the verb
in (Habakkuk 1:8) w75 wm
increased”; another interpretation of the name Pishon is: it

“and their horsemen

is so called because it grows flax (jnws) (Genesis Rabbah
16:2) for it is said with reference to Egypt (Isaiah 19:9)
“Moreover they that work in combed flax, shall be
ashamed.”

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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Or HaTorah’s text continues: the other rivers too are un-
like one another, and the length of each exile is measured
by the number of sparks.
KEHOT'S NOTE
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“And Egypt shall know that I am Havayah, when I stretch
out My hand over Egypt.” G-d tells Moshe what the
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plagues will bring about; in the plain sense, the Egyptians
will come to recognize His power. The Alter Rebbe reads
“know” as “break”: the plagues broke Egypt’s kelipos so
that the sparks inside would know G-d.

Exodus 7:5°71:t mnw
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And the Egyptians shall know that I am the L-RD, when I

stretch forth My hand upon Egypt, and bring out the chil-

dren of Israel from among them.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

41,1 e

NMI210 SWIN NN 02 y71"

Gideon, returning from his victory, took thorns and briers
of the wilderness “and with them he thrashed the men of
Sukkos,” who had refused bread to his weary men; the
verb is that of knowing (vayoda). The Alter Rebbe cites it to
show that this word can mean breaking.
Judges 8:161v:'1 DLW
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And he took the elders of the city, and thorns of the wilder-
ness and briers, and with them he taught the men of
Succoth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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From the Song at the Sea, which Moshe and Israel sang to
G-d: “the horse and its rider He has hurled into the sea.”
The Alter Rebbe reads the rider as the kelipah that rides on
the spark and covers it.

Exodus 15:1°R:1"0 mnw
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Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Pharaoh’s chariots and his army He cast into the sea.”
Read the same way: the chariots that carry and cover the
sparks were broken, and the sparks were revealed.

Exodus 15:4"7:1”t mnw
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Pharaoh’s chariots and his host hath He cast into the sea,

And his chosen captains are sunk in the Red Sea.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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When the waters returned over Pharaoh’s army, “not even
one of them remained.” This raises the question the Alter
Rebbe answers: who was left in Egypt to “know”?
Exodus 14:28172:7” mnw
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And the waters returned, and covered the chariots, and the
horsemen, even all the host of Pharaoh that went in after
them into the sea; there remained not so much as one of
them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Gemara says that G-d told Moshe the Jewish people
are “believers, the children of believers,” and proves “be-
lievers” from “and the people believed.” The Alter Rebbe
cites both to show that they did not need wonders.
Shabbat 97a:4-5"11-"7:X 1% Naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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When Moshe and Aharon first brought G-d’s message, “the
people believed, and they heard that Havayah had remem-
bered the children of Israel.” Their faith came before any
of the plagues.

Exodus 4:31x7%:7 mnw
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And the people believed; and when they heard that the L-RD

had remembered the children of Israel, and that He had

seen their affliction, then they bowed their heads and

worshipped.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Pharaoh’s boast in Ezekiel’s prophecy, “My river is mine,
and I have made myself,” recalled here as the stance of the
kelipos that the plagues came to break.
Ezekiel 29:32:173 5xptr»
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speak, and say: Thus saith the L-rd GOD: Behold, I am
against thee, Pharaoh King of Egypt, The great dragon that
lieth In the midst of his rivers, That hath said: My river is
mine own, And I have made it for myself.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The nations call G-d “the G-d of gods.” Recalled here: the
kelipos grant G-d supremacy but still feel independent.
Menachot 110a:5-6"1-°11:X >*p ninn
IR T WRW MmN (R0 ,R 2IRDR) 379 K092 900w 27 7°2N0R
IR T IR YD WA WP DIpn 9331 071 hw 21Ta
MWD WA WP DIPR 932 RAPRT RAPKR 799 1907 DR 0w 100
19R 11117 7 AR IR 92 DRINY 237 IR NYT XPPO 0I1pn P02
195K 1PRY CAR Pyn DIpn 9232 m7INa O°poIn 0Ondn CTnbn
MWD WA TPn
Wikisource Talmud Bavli (CC-BY-SA)
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2N 9
Pharaoh’s boast, “My river is mine, and I have made my-
self,” from Ezekiel’s prophecy. Here it is the claim that the
contractions make possible, though in truth kelipah has
no existence of its own.

Ezekiel 29:3'1:075 PRpin°
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speak, and say: Thus saith the L-rd GOD: Behold, I am

against thee, Pharaoh King of Egypt, The great dragon that

lieth In the midst of his rivers, That hath said: My river is

mine own, And I have made it for myself.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Shmuel explains zikin, over which a blessing is said, as
kochva deshavit, a comet. The Alter Rebbe takes the word
shavit to show that shevet, “rod,” means something drawn
out.
Berakhot 58b:11x°:2 11”1 11372
PRINY MR L0OIWT RIDID DRINY MR 27771 KR R Y
NPT VYT X210 127 RYTIIT 2°2WD KT 223w o P
RRPY 370 — K702 72y °K1 ,XPD3 12Y KT PRN A1 OKD RWT
RIIT 27 AR 92Y7D "1N0Y ,72PT RIT AT — 1297 12010 RP KM
RT Nﬁjﬂ; Riafail ’71‘7;?:7 IR RN '[15’1 R }_ﬂgﬁﬂj 277 "2
A7720 AP 11 K'POT KO3 ORI YT RIT KN MK WK 21
- MY NP2 RO R
For shooting stars [Zikin]. What means Zikin ? Samuel said :
Kokeba di-Shebit. Samuel also said : The paths of heaven are

as familiar to me as the streets of Nehardea, with the excep-
tion of the Kokeba di-Shebit, for I know not what that is.
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There is a tradition that it never passes through the constel-
lation of Orion, for if it did the world would he destroyed. But
we see that it does pass through ! It is its brightness that
passes through, and so it seems as though it ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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Ezekiel addresses Pharaoh as “the great serpent (tanim)
that lies in the midst of his rivers, who has said, ‘My river
is mine’”: in the plain sense the great crocodile of the Nile,
an image of Egypt’s proud king. The same word, tanin,
names what the staff became before Pharaoh (Exodus 7:9),
and the Alter Rebbe identifies this serpent as the source of
Egypt’s kelipos. (context: Steinsaltz Tanakh)

Ezekiel 29:3°3:1072 5xpin°
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speak, and say: Thus saith the L-rd GOD: Behold, I am

against thee, Pharaoh King of Egypt, The great dragon that

lieth In the midst of his rivers, That hath said: My river is

mine own, And I have made it for myself.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Her feet go down to death.” In Proverbs Shlomo warns of
the “strange woman,” whose path leads down to death.
The Alter Rebbe applies the words to holiness, whose low-
est extension goes down to give life even to the source of
the kelipos.

Proverbs 5:5771:'71 "2wn
S0P IYS PIRY M TP 7o
Her feet go down to death; Her steps take hold on the

nether-world;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Obadiah’s prophecy against Edom ends with the nations
that “shall be as though they had never been.” The Alter
Rebbe borrows the phrase for the kelipos, which vanish
when G-d wills.

Obadiah 1:161"v:’K 7>721y

P Y AW TR 0237720 IR WP Y onPnY wRD 3
2777 Ki93

For as ye have drunk upon My holy mountain, So shall all

the nations drink continually, Yea, they shall drink, and

swallow down, And shall be as though they had not been.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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mown 53 1mom
Kehot’s note points to Psalms 104:19 for these words.

Psalms 104:19v>>:77p 0°2°1n
KEHOT’'S NOTE
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“Havayah established His throne in the heavens, and His
kingship rules over all”: in David’s psalm, G-d’s rule, and
so His life-force, reaches everything, the kelipos included.
The Kehot note prints Psalms 104:19, but the words are in
Psalms 103:19.

Psalms 103:191v”>:3°p 0°2°11n
:17Wn 932 in139m1 IR0D 1757 DMwa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

annon BR

“Truly You are a G-d Who hides Himself, the G-d of Israel,
the Savior.” The prophet speaks to G-d, Who is hidden yet
saves Israel. The Alter Rebbe uses the phrase for G-d hid-
den within the life-force that sustains the kelipos.
Isaiah 45:157°0:77n 1°yw°
PTIN 2K ORPX INADN PX NK 19K
Verily Thou art a G-d that hidest Thyself, O G-d of Israel, the
Saviour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Aharon’s staff swallowed the staffs of Pharaoh’s magi-
cians. The Alter Rebbe reads it as the serpent returning to
nullification before holiness, the elevation of the sparks.
Exodus 7:1227:t mnw
:0NRTNR TIINTYY Y2271 D07 171 YD UK 17507
For they cast down every man his rod, and they became ser-

pents; but Aaron’s rod swallowed up their rods.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

’F°ANR 5D DPI%N T
“And Egypt shall know that I am Havayah.” The maamar
closes where its explanation of the plagues began: the
wonders broke Egypt’s kelipos so that the sparks would
know G-d.
Exodus 7:5°71:t mnw
23 NK ORI O7ERPY PTIAN NLI3 NN DTN W)
:029Pn PRI
And the Egyptians shall know that I am the L-RD, when I
stretch forth My hand upon Egypt, and bring out the chil-
dren of Israel from among them.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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