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An Explanation of the Above

There are two kinds of Daas: lower Daas, which binds
understanding into the emotions and refines them, and upper
Daas, which draws the undivided emotions of Keser (ahavah
rabbah) down, and higher still, draws the Torah’s “wealth” from
the first three Sefiros of Keser. That Torah-wealth, fully revealed
in the Time to Come, is what quenches even the love that is above

reason.
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THE BIG IDEA

There are two kinds of Daas: lower Daas, which binds understanding into the emo-
tions and refines them, and upper Daas, which draws the undivided emotions of
Keser (ahavah rabbah) down, and higher still, draws the Torah’s “wealth” from the
first three Sefiros of Keser. That Torah-wealth, fully revealed in the Time to Come,

iswhat quenches even the love that is above reason.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains the second half of “Many waters cannot extinguish the love... if a man would give
all the wealth of his house.” “If” means “when”: in the Time to Come a man will surely give this wealth,
which Proverbs calls the treasure that Daas brings into the chambers. To define Daas, the Alter Rebbe
reconciles two Kabbalistic models of the Sefiros, a vertical chain and three parallel lines, as describing
two kinds of emotion. Lower Daas bonds the intellect into emotions born of understanding (ahavas
olam) and refines them, since such emotions can hide a trace of the animal soul; the story of Rabbi
Chanina ben Teradyon, who feared his devotion was partly temperament, illustrates this. Upper Daas,
in the middle line beneath Keser, draws down emotions above intellect: ahavah rabbah, the undivided
love present in every soul, symbolized by Rivkah, read as rivkah, a team of cattle tied together. Many
waters of comprehension cannot quench it, but the Torah, rooted in the first three Sefiros of Keser,
can. This also explains the hundred daily blessings, and the Resurrection, when the body will live from

the encompassing light.
OUTLINE

1 “If a man would give” -2

“Im” means “when”: in the Time to Come a man will certainly give “all the wealth of his house,” the trea-
sure Daas brings into the house.

2 Two orders of the Sefiros 13-10

Chochmah builds, Binah establishes, Daas fills. The vertical chain and the three lines are both true: they
describe emotions born of intellect (lower Daas) and emotions rooted in Keser (upper Daas).

3 Lower Daas refines the emotions 11113

Daas is connection, the inner dimension of the emotions; without it they may be mixed, as when fervent

prayer is later followed by anger.
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4 Rabbi Chanina ben Teradyon’s test 114-22

Rabbi Chanina feared his readiness to die for Torah came partly from a natural love of learning; his gen-
erosity proved it did not.

5 Ahavas olam, ahavah rabbah and Rivkah 123-24

Love born of understanding is ahavas olam; love above intellect is ahavah rabbah, the undivided middos
of Keser, symbolized by Rivkah, who descends into Torah and so ascends.

6 Many waters and the wealth of his house 125-26

Comprehension cannot quench ahavah rabbah, but the Torah, from the first three Sefiros of Keser, satis-
fies it; hence the hundred blessings, which draw sovev into memalei.

7 The body living from the Infinite Light 127

As will moves the foot without being contained in it, the encompassing light will sustain the resurrected
body without food.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

The Rebbe’s teachings on this maamar gather around its middle, the story of Rabbi Chanina ben
Teradyon, and draw from it a rule for all service: a person’s nature runs in one line, so only service
that runs also ,,y2v 72°1” (against his nature) proves that it is wholly for G-d (his note to a hadran of 22
Shevat 5750). On Motzaei Shabbos Lech Lecha 5738 (Likkutei Sichos vol. 20) he gives the “inner mean-
ing” (°n°1271 w17°0) of Torah Ohr here: Rabbi Chanina sought to be sure that his self-sacrifice came not
even ,°PoRM Wo1 yav 18n” (from the nature of his G-dly soul). At Simchas Beis HaShoeivah 5722 he
shows why Rabbi Chanina had to ask another: service , 2w 772311 77> n9yn>” (beyond a person’s own
measure) cannot be gauged from within, only seen by someone else. The lines on black bile (77n
171nY) he read, in letters of 5710 and 5714, as showing that a temperament can be harnessed for dili-
gence in Torah, and a responsum of 5704, following the Rebbe Rashab’s maamar Lechol tichla 5659,
adds that even at the Resurrection the body’s life from the Infinite Light will pass through the soul.
Read with these, the maamar’s account of Daas, which draws what is above intellect into the middos,
perhaps stands as the inner frame of a question the Rebbe kept returning to: how a person can know

that his service is more than his nature.

KEY CONCEPTS

Upper Daas and lower Daas 73010 nyT 1%y ny7

Lower Daas stands below Chochmah and Binah and car-
ries intellect into the emotions; upper Daas stands directly
below Keser and carries the light of Keser into intellect
and emotions alike.
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Two orders of the Sefiros 1°11 °21 71t nnn 11 170

The Sefiros as a vertical chain (each emerging from the
one above) or as three parallel lines; both are true, for two
kinds of emotion.



Ahavas olam 091y nanx

Love born from understanding through lower Daas; in the
Zohar, the “lesser love.” Its intellectual sources are dis-
tinct, so its emotions are divided.

Ahavah rabbah 7127 72nx

Love above intellect, present in every soul, rooted in the
middos within Keser; all emotions are included in it with-
out division.

Rivkah 11p27

Read as rivkah, a team of cattle tied together (Eruvin 17b):
the image of ahavah rabbah, in which all the emotions are
joined.
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Akudim and Nekudim 2°71p3) 02711y

Early worlds of the Kabbalah: in Akudim all Sefiros are
bound in one vessel (from Keser), in Nekudim they are
separate points (from Chochmah).

The wealth of his house 11°2 171

The revelation of Keser, specifically its first three Sefiros,
drawn by upper Daas into Torah and its detailed
commandments.

Keser as intermediary yx1727 702

Keser joins the Emanator and the emanated: its first three
Sefiros touch the Emanator, its seven lower are the root of
the Sefiros.
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SECTION 1 - 1-2

“If a man would give”

"By By 7180

An explanation of the above.

This heading marks the maamar as a further explanation of the discourse just before it in Torah Ohr, which
expounded the verse “Many waters cannot extinguish the love” (Song of Songs 8:7). Here the Alter Rebbe
takes up the second half of that verse, “If a man would give all the wealth of his house,” and builds a fuller ac-
count of Daas to explain it.
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To understand the explanation of the matter [stated] on the verse, “If a man would give all the

wealth of his house for love,” etc. Now, “im” (if) is an expression of “when.”

The maamar opens with the word “im” in the verse “If a man would give all the wealth of his house for love.”

Ordinarily “im” means “if” and implies doubt, but the Alter Rebbe argues that here it means “when.”
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For there is an “im” that does not serve as an expression of doubt but as an expression of certainty,

as in “Im (when) you lend money,” and “V’im (and when) the Jubilee shall be,” etc.

He brings two verses where “im” plainly does not express doubt: “when you lend money” (lending to the

poor is a duty, not an option) and “when the Jubilee shall be” (the Jubilee year will certainly come).
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where this is not an expression of doubt at all; rather, the thing will certainly be and come about,

and the word “im” is nothing but an expression of “when.”

In those verses the event is certain; “im” simply marks the time when it happens.
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That is: when you lend money to the poor man, you shall not be to him as a creditor; and likewise,

when the Jubilee shall be, etc. And so too, “If a man would give,” etc.

He spells out the reading of the two proof-verses and applies the same reading to our verse: not “if a man
should give,” but “when a man gives.”
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means: when a man will give, etc., that he will certainly give. And this refers to the future (for

9 &

“yiten,” “would give,” is the future tense): that in the Time to Come a man will give all the wealth of

his house.

So the verse is a promise: a man certainly will give all the wealth of his house. Since “yiten” is future tense,
the Alter Rebbe places this in the Time to Come, the era of the final redemption.

XPIT T°NYD R”D .10°3 17 90 100 11 2122 NI 21903 9195 R IR [ e AR

For in this time it does not come to revelation, to be on this level, that one would give all the wealth

of his house; but only in the Time to Come specifically.

Now, in the present era, this level (giving “all the wealth of his house”) is not revealed; it belongs specifically
to the future. The rest of the maamar explains what this “wealth” is and why it belongs to the future.

NPT WUR TPy RIT LN TN DONANY DN MAZIRT 113 13°°7 10°2 117 737 00 Iy
0911 p° 11 90 “1INDnY 0N

And the explanation: now, “the wealth of his house” is like the treasures and hidden stores that lie
within the house. And this is along the lines of what is written, “And by Daas (knowledge) the cham-

bers are filled with all precious and pleasant wealth.”

“The wealth of his house” is the hidden treasure stored inside a house. The Alter Rebbe links it to Proverbs

24:4,where Daas fills the chambers with precious wealth; this sets up the maamar’s theme, the role of Daas.

EXPLAINED BY THE ALTER REBBE AND THE REBBE

»¥°X 1n° Ox” (“If a man would give”): the maamar never says who the “man” is. Our explain reads him as a person
who “will give all the wealth of his house,” though in the Time to Come it is a revelation from above that is given,
and later (1125) souls ,,1112° 112” (“plunder”) it.

Who is the “man” who will give? In the maamar this biur explains, the Alter Rebbe says it outright:
»172PT MWK 1N° WRY” (“when a man will give — this is the Holy One, blessed be He”), who will
surely give in the Time to Come; and even now, though unrevealed, this wealth is drawn through
the Torah and the mitzvos. The Rebbe repeats the reading in his maamar Mayim Rabbim of
Shabbos Toldos 5717: the wealth G-d gives is the Torah and mitzvos, and “boz yavuzu” is ,,n1°2 113
2 ANPwn PT3% AUIM Maw 071p° MIXIR” (the plunder of one who seizes precious treasures out of
great longing).

the Alter Rebbe: Torah Ohr, p. Toldos 18a-b (maamar Mayim Rabbim, our maamar 2, §13) - the Alter Rebbe:
Maamarei Admur HaZaken 5569, p. »* (another transcript of this biur) - the Rebbe: Sefer HaMaamarim Melukat, vol.
X, p. 1"°wn mTn 8"w ,0°31 0 ) A
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SECTION 2 - 13-10

Two orders of the Sefiros
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Now it is written, “With Chochmah (wisdom) a house is built, and with understanding it is estab-
lished, and by Daas (knowledge) the chambers are filled.” The explanation: “with Chochmah” is
only the essential building of the house alone, which [refers to] the letters of the Torah, which are
called “houses,” as is known.

Proverbs 24:3-4 describes three stages in making a house: Chochmah builds it, understanding establishes it,

Daas fills its rooms. The bare structure built by Chochmah is identified with the letters of the Torah, which
are called “houses” (Sefer Yetzirah calls the letters “stones” and the words built of them “houses”).
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“And with understanding it is established” means: the main sustaining and setting up of the form
and content of the house, with its many rooms and its exits and entrances, is through Binah (un-
derstanding) specifically. But “by Daas” all the chambers are filled with precious wealth, etc.
Binah is what gives the house its shape and inner layout; the Alter Rebbe hears in tevunah (“understanding”)
and yiskonen (“it is established”) the words tavnis (“form”) and tochen (“content”). Binah sets up its many

rooms, exits and entrances, the way understanding develops a bare insight into a detailed structure. Daas

does something more: it fills those rooms with treasure.
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To understand all this, we must first set down one introduction, explaining the matter of the order
of the chain of descent (hishtalshelus) of the ten Sefiros of Atzilus: what their order and manner

are.

To explain what Daas contributes, the Alter Rebbe first sets out how the ten Sefiros of Atzilus are ordered:
how each emerges from the one before it.
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Now we find on this, in the words of the Kabbalists (in Etz Chaim and in Pardes), two modes which,
seemingly, are almost opposites. The first mode: that the levels of the hishtalshelus are one be-
neath the other.

The Kabbalistic sources (Etz Chaim, the Arizal’s teachings as recorded by R. Chaim Vital, and Pardes

Rimonim of R. Moshe Cordovero) describe two arrangements that seem almost contradictory. The first is a

vertical chain, each Sefirah directly below the one before it.
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That is, the level of Binah was emanated from the level of Chochmah, and the level of Daas from the

level of Binah. And these three are the first three [Sefiros]. And from them Chesed (kindness),

Gevurah (restraint) and Tiferes (beauty) were emanated, likewise in the manner described above.
In this first model, Binah comes from Chochmah and Daas from Binah; these three are the intellectual

Sefiros, “the first three.” The emotive Sefiros (Chesed, Gevurah, Tiferes and the rest) then emerge from them

in the same step-by-step way.

72K 71N DOWIPNHY WHAN NN WY 115 10 O Wan »7IY R 190 nwa 108 1Im
219 17923 7132 9w NPIaT oNa RO 11RO02 R M990 NPWRAY 7330

Now this physical depiction is, by way of analogy, [as in] “From my flesh I behold,” etc.: like the ten
powers of the soul that are clothed within the limbs of the body, where the first revelation is in
Chochmah, which is the level of the flash of intellect, in the manner of a point, etc.

The Alter Rebbe grounds this vertical model in human experience, per Job’s “From my flesh I behold [G-d]”:

we learn about the divine from the structure of our own soul. In the soul’s ten powers, the first to appear is

Chochmah, a sudden flash of insight, like a point without dimensions.
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And Chochmabh is called “ko’ach mah” (the potential of “what”), etc., because it is not yet grasped;
and it is called the level of the yud, a point, etc. And from it the level of Binah is drawn forth: the ex-
pansion of comprehension in length and breadth.
Chochmabh is called “ko’ach mah,” “the potential of ‘what’” (the letters of chochmah rearranged; the Kehot
note gives the introduction to Tikkunei Zohar): a seed of insight not yet grasped or articulated. It corre-

sponds to the letter yud, a mere point. From it comes Binah, which develops that point, expanding it “in
length and breadth” into full comprehension.

likuteitorah.com/torah-ohr/toldos/3/ 8



TORAH OHR - PARSHAS TOLDOS - MAAMAR 3 1?”3” 1?57 2182

IMIANANM 129w 997 %3 [nx nanx] VPR MITANT DR MITVPI7 ORI AR 07 7 10 0 N2 RIM
219 9377 IR IR RIAT 9377 720K 7091 R 9372

This is the level of the hei, etc. And these are the father and mother that give birth to the emotive
attributes (middos), love and awe; for according to his intellect and his contemplation of a thing,
he gives birth to love for that thing or awe of it, etc.

Binah corresponds to the letter hei, whose shape has length and breadth. Chochmah and Binah together are

the “father and mother” of the emotions: contemplating a subject gives rise to love for it or awe of it, accord-

ing to what the mind grasps.
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So too above, in the World of Atzilus, in the order of the chain of descent of the ten Sefiros: the level
of supernal Chochmah of Atzilus is the beginning of revelation, and it is the level of the yud of the
Name Havayah, which is not yet in a state of revelation, “and Chochmah is found from ayin
(nothingness)”;

The same is true above, in Atzilus: supernal Chochmabh is the first point of revelation, the yud of the Name
Havayah, a point still hidden. It is “found from ayin”: it emerges from the unknowable level above it (Keser).
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and therefore the Infinite Light (Or Ein Sof) is clothed in Chochmah specifically. And from the level
of Chochmabh the level of Binah of Atzilus was drawn forth, which is the level of the revelation of ex-
pansion in length and breadth, called the hei,

Because Chochmabh is so close to its source, the Infinite Light is clothed specifically in it. From Chochmah
comes the Binah of Atzilus, the expanded, revealed stage, which corresponds to the upper hei of the Name.
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and it is called “the mother of the children.” And the second mode of the order of the chain of de-
scent is that they are in the form of three lines: Chochmah, Chesed and Netzach in the right line,
etc.
Binah is called “the mother of the children” because the middos are born from it. Now the second
Kabbalistic model: the Sefiros are arranged not in a single column but in three parallel lines, Chochmah,

Chesed and Netzach on the right (with Binah, Gevurah and Hod on the left, and the middle line between
them).
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It follows that according to this order, the levels of Chochmah, Binah and Daas are not drawn one
from another. And also, none of the middos derives mainly from the first three [Sefiros], since

Chochmah and Binah stand in two parallel lines, etc.

In this three-line model, Chochmah, Binah and Daas do not come one from another, since Chochmah and
Binah stand side by side in two separate lines. Nor do the middos mainly come from the three intellectual

Sefiros; they seem to have a different source.
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Now the main difference between the two modes in the order of the chain of descent mentioned
above is in two respects. The first: according to the first order, in which Chochmah, Binah and Daas

are one beneath the other, it follows that Daas stands below Chochmah and Binah

The two models differ in two ways. First, where Daas stands: in the vertical model, Daas is below Chochmah
and Binah.
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and above Chesed and Gevurah, for it is what draws the illumination of Chochmah and Binah into
Chesed and Gevurah. This is not so according to the second order, in which they are in three lines:

In the vertical model Daas is above Chesed and Gevurah, a bridge that passes the light of the intellect down
to the emotions. In the three-line model it is different.
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it follows that Daas is in the middle line and does not stand beneath Chochmah and Binah, but only
beneath Keser (the Crown), and it draws the illumination of Keser into Chochmah and Binah and
into Chesed and Gevurah, as will be explained.

Daas sits in the middle line directly beneath Keser, not beneath Chochmah and Binah. So its role is to draw

the light of Keser, which is above intellect, into both the intellect (Chochmah and Binah) and the emotions
(Chesed and Gevurah).

likuteitorah.com/torah-ohr/toldos/3/ 10
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And the second: according to the first order, the main birth and existence of the middos is from
Chochmah and Binah, through Daas which draws [them] down, as above.

The second difference concerns where the middos come from. In the vertical model they are born from
Chochmah and Binah, with Daas as the channel.
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This is not so according to the second order: they are drawn from the level of Keser, through Daas,
which draws into them the illumination of Keser specifically. And the explanation is that both are

true.

In the three-line model the middos come from Keser, and Daas draws the light of Keser into them. The Alter
Rebbe states that both models are true: each describes a different kind of emotion, as he now explains.
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This will be understood from what is known, that there are two levels of Daas: upper Daas and low-
er Daas. Upper Daas is that which is drawn from the level of Keser and connects and unites
Chochmah and Binah, and Chesed and Gevurah,

The resolution rests on two kinds of Daas. Upper Daas comes from Keser and binds together Chochmah and

Binah, and Chesed and Gevurah, from above.
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through the illumination of Keser. And lower Daas is the Daas that spreads within the middos, to
draw into them the illumination of Chochmah and Binah. And it is also known that there are two

levels of middos.

Upper Daas unites them through the light of Keser, while lower Daas spreads down into the emotions and
carries the light of the intellect into them. Correspondingly, there are two kinds of middos.
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The first: middos whose main existence is from Chochmah and Binah — by way of analogy, in man
below, when the middos are only according to the intellect, for the intellect is what gives birth to

them; and a child, whose intellect is short, etc.

The first kind are emotions produced by understanding, as in a person whose feelings follow his reasoning.
A child, whose understanding is limited, has correspondingly limited emotions; so these emotions depend
on the intellect.
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And the second is the level of middos whose source and root are above the intellect, only that they
go out and are drawn by way of the intellect; as is written in the Ra’aya Mehemna that Z’eir Anpin is

attached to and hangs upon Atika, etc., and as is explained at length elsewhere.

The second kind are emotions whose root is above intellect; they merely pass through the intellect on their
way out. The Zohar’s phrase “Z’eir Anpin is attached to and hangs upon Atika” expresses this (the text names
the Ra’aya Mehemna, “the Faithful Shepherd,” a section of the Zohar; the Kehot note places the saying at
Zohar 111 292a, in the Idra Zuta): the emotive configuration (Z’eir Anpin) is rooted directly in Atika, the inner

level of Keser, not only in the intellect.

EXPLAINED BY LIKKUTEI TORAH, THE REBBE RASHAB AND THE REBBE

Two kinds of Daas (ny7 *n2°3): the maamar defines them by where they stand, but does not say how they differ in a
person’s awareness of G-d; {8’s ,,nnaR 01°3w7” (“both are true”) is left abstract.

Likkutei Torah (Va’eschanan 6a), pointing back to this explanation, adds that lower Daas (n¥7
1nnn), drawn from Binah, belongs to the light that fills the worlds, and upper Daas, drawn from
Keser itself, to the light that encompasses them. The Rebbe Rashab, citing this biur, says what
each brings about: ,n7M 1°Mn 920171 NY7” (the Daas that links mind and emotions) joins levels that
stand in proportion, so the lower is refined but remains; the Daas that draws Keser joins what is
above the chain of worlds, and through it comes the nullification of existence, ,,2°wn X3 »np 9137
(“all before Him is as nothing”) (Sefer HaMaamarim, Yom Tov shel Rosh Hashanah 5666).

Likkutei Torah (the cross-reference may be the Tzemach Tzedek’s): Likkutei Torah, p. Va’eschanan 6a - the Rebbe
Rashab: Sefer HaMaamarim 5666 (Yom Tov shel Rosh Hashanah 5666), new edition, p. 1pn - the Rebbe: Reshimos:
Ma’arei Mekomos, Hagahos veHe’aros Ketzaros leSefer HaTanya, Iggeres HaKodesh 15, p. 1>
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And now the two levels in the order of the chain of descent will be properly understood and ex-
plained. For the second order, in which they are in three lines, etc., concerns the middos whose

main existence is not from Chochmah and Binah but from the level of Keser, which shines in them,

Now the two models fit together. The three-line model describes the emotions whose main source is not in-
tellect but Keser, shining into them.

TN AN RITW 97T 1RV NYT N0 UY 00T DA RODMY TR RPONY RPTT MRNO
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as in the saying mentioned above, that “Z’eir Anpin is attached to and hangs upon Atika.” And this
is through the level of upper Daas mentioned above, which is from the level of Keser and connects
and unites the level of Chochmah and Binabh, etc., so that the level of Daas turns out to stand be-
tween Chochmah and Binah and beneath Keser, etc.

This matches the Zohar’s statement that Z’eir Anpin hangs on Atika. It works through upper Daas, which

comes from Keser and unites Chochmah and Binah; that is why, in this model, Daas stands between
Chochmah and Binah, directly beneath Keser.

TINANT NYT N2 7Y 1395 29w 11 PO RIT IMIROXNRY MR NI°133 13997 R 970 OPRYn
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Whereas the first order concerns the level of the middos whose existence is only from the intellect;
and this is through the level of lower Daas, which spreads within the middos and shines into them

the illumination of Chochmah and Binah, etc.

The vertical model describes the emotions that come only from intellect, through lower Daas, which spreads
into the middos and brings the light of Chochmah and Binah into them.

likuteitorah.com/torah-ohr/toldos/3/ 13
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SECTION 3 - 111-13

Lower Daas refines the emotions
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To understand all the above with further explanation, we must first understand what the level of
Daas is. And first we will explain the level of lower Daas, and from it the level of upper Daas will be
understood. For it was already explained above that the main birth of the middos is from
Chochmah and Binah.

To go deeper, the Alter Rebbe will first define Daas itself, beginning with lower Daas, which is closer to expe-
rience, and from it derive upper Daas. The starting point: as shown above, the middos are mainly born from
Chochmah and Binah, so what does Daas add?

171871 °°nan K17 0P 92 AYTAT RIT 1PAYA IR TL0nwn 10n NyT N3 1ane

We need to understand what function Daas serves. But the matter is that Daas, everywhere, is of
the level of the inner [dimension].

What does Daas add, if the emotions are already born from Chochmah and Binah? The answer: Daas always
belongs to the inner dimension of whatever it is in.

N°95N RIMW NITAN [nomean / nveesn] %30 RIT MITAN TIN2 BWONRT NPT N2 IR [19 1151 3”1
NYT 99 115w M0an

So too here, the level of Daas that spreads within the middos is the inner dimension (pnimiyus) of
the middos, which is their ultimate refinement. For Daas

Lower Daas, spreading within the emotions, is their inner core, and it is what brings them to their final, re-
fined state.

likuteitorah.com/torah-ohr/toldos/3/ 14
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means connection; and because of the connection of the level of Chochmah and Binah within the

middos, it refines and distinguishes between good and evil, so that the middos will not be mixed of

good and evil. For the middos, by their nature, as they are born, can be mixed of good and evil.
Daas means connection (as in “Adam knew Chavah”: attachment). Through Daas, the insight of Chochmah

and Binah is bonded into the emotions, and this bond sorts good from evil in them. Left to themselves, emo-
tions as they are first born can be a mixture of good and bad.
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Therefore the nurture of the external [forces]| is from the middos, as with Avraham, from whom
Yishmael came forth, etc. And so too in the service of G-d: from the level of love and the arousal
“like flashes of fire,” [that comes] through contemplating the greatness of G-d during prayer, one
can afterwards come to anger.
Because emotions can be mixed, the “external forces” (kelipah, the forces opposed to holiness) draw their
nurture from them. The Sages’ example: from Avraham, the embodiment of Chesed, came Yishmael, kind-

ness in a spoiled form. So too a person may pray with fiery love after contemplating G-d’s greatness, and lat-
er that day come to anger.

»7°3 RITW 727 MIPOR N33 70°0 ORW .91 NYN NP 100 19900 NYwa DAY N mom
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It must necessarily be that even during prayer there was some slight admixture of something for-
eign. For if it had been of the level of G-dliness alone, which is the revelation of G-d’s light upon his
soul during prayer,

The Alter Rebbe infers that even the fiery love in prayer must have held a trace of something foreign. Had it

been pure G-dliness, a revelation of G-d’s light upon the soul, it could not have led to anything foreign
afterwards.

likuteitorah.com/torah-ohr/toldos/3/ 15
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from where would he afterwards come to anger and the like, which is the level of the nurture of the
external [forces]? As is known, the external forces draw nurture only from the level of the back
(achorayim) of the Name Elokim, which is the matter of the level of concealment, etc.

The later anger could not have come from pure G-dliness, since the external forces feed only from the

“back” of the Name Elokim, the aspect of divine concealment. Pure revelation gives them nothing to feed
on.
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(And this requires examination [in light of] Tanya, chapter 28. And one must say that what is said here,
“some slight admixture of something foreign,” is on account of the clothing in the animal soul, whose
middos are the ones that are mixed of good and evil; and because the G-dly soul is clothed in it, etc. And
the proof is that even during prayer it did not leave its sheath and its clothing entirely, altogether, etc.
A parenthetical qualification: Tanya ch. 28 seems to say otherwise (that foreign thoughts during prayer do
not show that the prayer was flawed). The note reconciles the two: the “admixture” is not in the G-dly soul’s

love itself but comes from the animal soul, whose emotions are mixed, and in which the G-dly soul is
clothed. Even in prayer the G-dly soul does not fully leave that “sheath.”

M”77 K721 IRAN W [7=x97] 2RI 72 O3 19 NIARNN 79°2PRW 1798 [ow mnow ana] W7WRI WHAR 117
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And this is exactly as is written there in chapter 28, that the kelipah exerts itself, etc. And also from the
proof that will be explained from the incident of Rabbi Chanina ben Teradyon it is implied likewise, as stat-
ed, for there too it entered his mind that he had erred about himself because of the naturalness of his ani-
mal soul, which may have assisted in his service, as will be explained.)

This matches Tanya ch. 28, which says the kelipah exerts itself to confront a person who prays. And the story

of Rabbi Chanina ben Teradyon, told next, points the same way: he worried that his animal soul’s natural
temperament had helped drive his devotion.

EXPLAINED ELSEWHERE - Al research: where the maamar leaves something unexplained, found in the library and
checked against each source; not yet reviewed by a person

EXPLAINED BY THE ALTER REBBE
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,0°PPR OWT 07INR Nan P 02NR0NT NP PRY Y7157 (“As is known, the external forces draw nurture only from the
‘back’ (achorayim) of the Name Elokim”): no source is given, and our deeper note states the principle without
saying what the “back” is.

In another transcript of this same explanation (Maamarei Admur HaZaken 5569), the Alter Rebbe
spells out what is “known”: the Name Elokim, which conceals the light of Havayah, is permuted
120 ways in the lower worlds; from the first 72 the external forces have no nurture at all, and they
draw only from the last 48, the “back” of the Name (hinted, he says, in “the land of the children of
Cham,” cham being 48).

the Alter Rebbe: Maamarei Admur HaZaken 5569, p. 2 (in the second transcript of this biur, from p. 1)

SECTION 4 - 114-22

Rabbi Chanina ben Teradyon’s test
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With this will be understood the story of Rabbi Yose ben Kisma with Rabbi Chanina ben Teradyon,
[to whom] he said, “I will be amazed if they do not burn you,” etc. And he answered him, “Heaven
will have mercy”; and he said to him, “I am telling you words of reason,” etc.
The Alter Rebbe now brings a Talmudic story as evidence. When Rabbi Yose ben Kisma was ill, Rabbi
Chanina ben Teradyon visited him. Rabbi Yose told him that Rome ruled by Heaven’s decree and he was de-
fying it by teaching Torah in public: “I wonder if they will not burn you.” Rabbi Chanina replied, “Heaven

will have mercy,” and Rabbi Yose answered, “I am telling you reasoned words, and you say ‘Heaven will have

mercy’?”

120 0 YA 019D [0 anxa] PRI 2L [xan o] 27 MR 2R 7T [xavan o2n] TP [0 amw) 97K 15
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And Rabbi Chanina said to him, “What am I [destined for] as to the life of the World to Come?” And
he said to him, “Has any deed come to your hand?” etc. And he answered him, “Purim money,”
etc., “and I divided it among the poor.”

Rabbi Chanina then asked about his own fate in the World to Come. Rabbi Yose asked whether any particular

deed had come his way, and Rabbi Chanina told him that his Purim funds had become mixed up with charity
funds, and he distributed all of it to the poor.

likuteitorah.com/torah-ohr/toldos/3/ 17
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End of quote. Now, seemingly, his question, what [awaits] him in the World to Come, is very puz-
zling: if he is giving up his life for the sanctification of G-d’s Name, in that he was gathering assem-

blies in public, would he still not have a share in the World to Come?

The question is puzzling: Rabbi Chanina was risking martyrdom by gathering crowds to study Torah in pub-
lic, a supreme sanctification of G-d’s Name. How could he doubt his share in the World to Come?

M (o] R AV IR 1D INPRY BY 12WN0 R L7700 K2 WY 0199 2010 o)1 DRY 11 O
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And also, what did Rabbi Yose ask, “Has any deed come to your hand?” What kind of answer is this
to his question? etc. But the matter is that Rabbi Chanina ben Teradyon was in doubt about himself

concerning the matter of his giving up

A second difficulty: how does Rabbi Yose’s question about a deed answer anything? The Alter Rebbe’s an-
swer: Rabbi Chanina was unsure about the purity of his own self-sacrifice.

T2 29D PYTX (e W AR 7292 [monw owb] WP NINTARI RIT OX 79107 POY 9Uawa 1wel
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his life for the sake of occupying himself with Torah: whether it was truly for the sake of Heaven
alone. Although he was an outstanding tzaddik and truly studied for its own sake, nevertheless,
since there are people who, by their nature, their temperament and their middos, draw the desire
and longing of their whole heart to the study of the sciences,

He doubted whether his giving up his life for Torah study was truly for Heaven’s sake alone. He was a great

tzaddik who studied Torah for its own sake, but some people are drawn to intellectual pursuits by tempera-
ment alone, and he feared that some of his passion might come from such a natural disposition.
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and for their thought, heart and intellect to be always attached to them. And the proof is from the
philosophers of the ancient nations, who were great ministers lacking none of the world’s
delicacies,

Such people want their minds and hearts always absorbed in study. The proof is the ancient philosophers,
wealthy nobles with every luxury.

likuteitorah.com/torah-ohr/toldos/3/ 18
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[yet] they would leave all pleasures and occupy themselves with all their heart and the longing of

their soul in the study of the sciences; all day and night his thought is not free

Yet these philosophers gave up all pleasures to devote themselves wholeheartedly to learning, their minds
occupied day and night.

.09 233yN £33 10931 1% [0 %51 973 O3 AIYNNY 1WDID 29N NINOA 1Py PRy 1A
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[from seeking] to understand and to go deeply into the matter of the sciences, and it is pleasant to
his soul and he delights in them as much as another [delights] in all the pleasures of the world. And

this was not for them on account of their faith,

They delved into the sciences and found in them a pleasure equal to what others find in worldly delights. This

did not come from their religious faith.
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for they were star-worshipping gentiles, who have no compulsion or faith that would cause them to
have, in their occupation with their sciences — astronomy, mathematics and philosophy, external
wisdom — a wondrous delight; but only on account of the temperament of their nature, which com-
pels [them] very strongly, with a wondrous desire that is born in such a nature.

As idolaters, they had no religious duty or belief that would make astronomy, mathematics and philosophy a

source of such joy. It came from their inborn temperament, which gave them an extraordinary desire for
these studies.
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And there is one among them born with a different temperament, who does not crave and desire
the sciences; even though he understands them, he has no pleasure in setting his thought on them
even for one moment, but only after the stubbornness of his heart, “only evil all the day”; for this
his soul yearns.
Others are born with the opposite temperament: even when they can understand intellectual matters, they
cannot enjoy thinking about them for a moment and follow only their heart’s desires. The phrases “the stub-

bornness of his heart” (a frequent biblical idiom) and “only evil all the day” (Genesis 6:5) are borrowed from

Scripture.
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And the cause of this is the humors. There is one in whom white bile dominates, who is unable to

concentrate his thought on one thing, even though it is intellectual, and he takes no delight in it at
all.

The Alter Rebbe explains these differences, following the medicine of his day, by the bodily humors. One in
whom “white bile” dominates cannot hold his mind on a single subject and finds no pleasure even in intel-

lectual matters.
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And there is one in whom black bile dominates from birth: his soul longs greatly for wisdom, “all
[other] desires cannot compare to it” — as all this is explained in the Rambam’s Eight Chapters; see

there, chapter 8.

One born with a dominance of “black bile” (the melancholic temperament) longs intensely for wisdom and
values it above everything, in the words Proverbs uses of wisdom (3:15; 8:11). The Alter Rebbe cites

Maimonides’ Eight Chapters, chapter 8, on innate temperaments.

EXPLAINED BY THE ALTER REBBE AND THE REBBE

The scholar whose love of study comes from black bile: the maamar does not tie this to the Alter Rebbe’s definition
in Tanya, ch. 15, of one who ,,172y X% 7wR” (“does not serve G-d”), which uses the same example.

The same example appears in Tanya, chapter 15: one who is diligent in study ,,)n72107 y203” (“by
nature, from birth”), “through a dominance of black bile,” never has to fight his inclination, and
so is among those who “do not serve G-d,” though he commits no sin; the Rebbe’s notes on that

chapter point back to this passage. Another transcript of this explanation (Maamarei Admur
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HaZaken 5569) makes the tie outright: only one ,, 7R 2°ny8 X7 P72 I1WY” (who reviews his
chapter a hundred and one times), beyond his habit, is an oved Elokim, and Rabbi Chanina feared
that his self-sacrifice still held ,,277137 °yavi 05071” (the natural consent of the animal soul), so that
he was not yet one.

the Alter Rebbe: Tanya, Likkutei Amarim, p. ch. 15 (as printed in the Rebbe’s Reshimos on Tanya, p. 7p) - the Rebbe:
Reshimos: Ma’arei Mekomos, Hagahos veHe’aros Ketzaros leSefer HaTanya, p. 77 (on ch. 15) - the Alter Rebbe:
Maamarei Admur HaZaken 5569, p. 13 (another transcript of this biur)
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Therefore among Jews too one will find natures divided like theirs; but [in a Jew] his soul will be
drawn to a thing customary among Jews, such as the study of the Oral Torah: his soul and heart
will long to meditate in it day and night without ceasing.

The same range of temperaments exists among Jews, but a Jew’s natural bent is channeled into something
Jewsvalue, such as the study of the Oral Torah, so that he longs to study it day and night.
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Therefore Rabbi Chanina ben Teradyon feared that perhaps his bodily nature too was causing his
self-sacrifice for the sake of wisdom. Although it was certainly only a tiny bit, nevertheless this is

not “to Havayah alone,” etc.

Hence Rabbi Chanina’s fear: that his bodily temperament contributed, even slightly, to his readiness to die

for Torah. Even a tiny natural motive would mean his devotion was not purely “to G-d alone.”

THE REBBE EXPLAINS

In a letter of 13 Menachem Av 5710, glad that its recipient had begun to take seriously the proposal of a parochial
school in Chicago, the Rebbe adds that he will surely not give that matter ,,7711®w~1717 ¥2v2 > 901" (“too much of
the nature of black bile”), and points to this passage.

The Rebbe read this passage as teaching a use for the melancholic temperament: the black bile
that draws a Jew to study ,,7%°21 09°” (“day and night”) can be put to work ,, 7122 7707 1°1y%” (for
diligence in learning), “as explained in Torah Ohr, Toldos, biur Mayim Rabbim.” He wrote the
same in a letter of 16 Kislev 5714 (“it is known what is written in Torah Ohr, that from black bile
comes also diligence in the study of wisdom, and especially in the study of the holy Torah”), and
in a handwritten reply citing “Torah Ohr 19¢” he added that when black bile goes into diligence in
Torah day and night, none of it is left for idle matters.

The Alter Rebbe: 01° 712 M1 1291 Wwo3 PIwn” .a"yaw NN T 173y 310 SRIW2 217737 9270 WD PwnnY IR
maw° K> 7197

The Rebbe: TI1°93 AN 17132 7MW 71740 122 wanwa®
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And he asked Rabbi Yose how he could ascertain this about himself: whether he is among those
who inherit the World to Come, in whose heart there is only One, etc. And he answered him: this
can be clarified only if a deed has come to your hand.

Rabbi Chanina asked how he could know whether he truly belonged to the World to Come, whether his heart
held only G-d. Rabbi Yose said that only a real-life test (“a deed that comes to your hand”) could reveal it.
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That is, a test, in which the distinction [lies]: if it comes from the nature of the body, then even
though he desires with a wondrous desire, in any case it will not reach self-sacrifice (mesirus ne-
fesh), etc. And he told him that the Purim money, etc.,

The test works like this: a desire that comes from bodily nature, however strong, will not bring a person to

give up his life. Rabbi Chanina’s answer about the Purim money supplied the proof.
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which is a matter of distributing money — this is a sign and proof that in his self-sacrifice there is
not even the root of the humor, etc. For the trait of black bile mentioned above causes the trait of
miserliness,

Giving away money freely is the opposite of the trait that goes with black bile, which makes a person miserly.
Since Rabbi Chanina was generous, his self-sacrifice did not even have the root of that temperament.

EXPLAINED BY THE ALTER REBBE
Why black bile (71w 171), the source of diligence, should also cause miserliness, and white bile (712777 717)
generosity, is stated without explanation.

Another transcript of this explanation (Maamarei Admur HaZaken 5569) gives the reason: black
bile brings ,,18y2 y11°271 »°12 0¥1Y” (a strong contraction of the self), which lets a person bind his
mind to study and also ,,7712 MAXHPT 1T NP1AR” (makes him close-fisted with money), while white
bile brings expansion, the opposite of that concentration, and with it generosity. So when Rabbi

likuteitorah.com/torah-ohr/toldos/3/ 22



TORAH OHR - PARSHAS TOLDOS - MAAMAR 3 1?”3” 1?57 2182

Chanina told of giving away the Purim money, Rabbi Yose saw that he was open-handed by nature,
the very opposite of the temperament that breeds diligence, and his self-sacrifice for Torah could
not have come from it.

the Alter Rebbe: Maamarei Admur HaZaken 5569, p. 32

THE REBBE EXPLAINS

In a hadran on the Mishnayos studied on a yahrzeit (Keilim 24, Mikvaos 7), published for 22 Shevat 5750, the
Rebbe reads the needle that one ,,x72m1 7"211” (“moves back and forth”) in the water (Mikvaos 7:7) as service at both
extremes, rising up and drawing down, which shows that it comes not from one’s own nature but ,,?1°1 ¥ 19182
m7apn 11%1 0»p%” (from self-nullification to do G-d’s will); his note grounds this in our passage.

In his note the Rebbe states the rule of this passage: ,,X°7 1NT12yW 1217 192V 2°7 D2 R°7 INTIAY WKW
mn°>w3” (when a person’s service runs also against his nature, that proves it complete), with no
admixture of his soul’s natural bent. The discourse gives the reason: a person’s nature runs in
one line, ,,1own1 2w 1p2 R IRDYN W P27 (rising up or drawing down), so only service in both
directions shows that it is not nature. In Torah Ohr’s own case, Rabbi Chanina’s self-sacrifice for
Torah might have run the way his temperament leaned, so it could not settle his doubt, while
giving away ,,0°712 Myn” (the Purim money), against the miserliness of black bile, could. In the
notes to a general letter of 18 Elul 5736 he also gives this passage as a source for “changing the
nature of one’s middos.”

The Alter Rebbe: 71°01 "> .77°% 7wy K2 OR K" 77127 KD M1 1270
The Rebbe: 11 Y2V M21YN K27 ,N1n°0wa Ko7 INTIAYW 1912 ,1¥20 79°7 03 R 1NTIAY TwROW

Sefer HaMaamarim Melukat, vol. 7, p. XY, note 78 - published for 22 Shevat 5750, from talks of 20 Menachem Av
5749, 24 Tishrei 5750 and others (also Sefer HaSichos 5750 vol. 2 p. 695 ff.)

A QUESTION THE REBBE RAISES
In a talk in his room on Motzaei Shabbos Lech Lecha 5738, explaining that ,; 7% 7%” (“Go,” lech lecha) asks every Jew
to go beyond himself even in matters that are already perfect by his own standing, the Rebbe brings Rabbi Chanina

as the example.

The Rebbe reads Rabbi Yose’s question as asking whether Rabbi Chanina had conducted himself
like Binyamin HaTzaddik (,0n0 7pT% °X233 X91”, “not like an ordinary charity collector,” his note
adds, citing Bava Basra 10b-11a), even though he was already giving his life for Torah, to make
sure his self-sacrifice did not come from nature, “not even ,,n°p?R7 W21 ¥av 7¥»” (from the nature
of his G-dly soul), which is the inner meaning in Torah Ohr.” Torah Ohr speaks of the nature of
the body and its temperament; the Rebbe, calling his reading the inner meaning beside that plain
one, extends it to the G-dly soul’s own leanings. This, he explains, is the toil of one who ,, 721y
0°poR” (“serves G-d,” oved Elokim): changing even the nature of the G-dly soul’s middos, far

harder than changing the animal soul’s.
The Alter Rebbe: 1"D1? ¥°3° X2 53y RDDI pwn PN w AR AT Yav 787 K17 ORY
The Rebbe: (K"1112 5171977 W317°0 YT 1K ORT OR1) PPN WD YAV TN 11 19°DR YAV TN 0O R

Likkutei Sichos, vol. 5, p. 306 - n"%wn'n 72 72 2" °X¥n (the same talk in Sichos Kodesh 5738 vol. 1)
BACKGROUND FROM THE REBBE
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At the farbrengen of Simchas Beis HaShoeivah 5722, explaining why the Sages say ,,7aRW N°2 nnw 787 Ko n”
(“whoever has not seen the rejoicing of the water-drawing”), stressing seeing rather than rejoicing, the Rebbe
argues that joy and service , 72w 7923mM 77771 17yn>” (beyond a person’s own measure) cannot be gauged by the one
who has them, only seen in him by another.

Service ,, 778" 952”7 (“with all your might”), beyond a person’s own measure, is something he
cannot gauge in himself: he holds to it with his whole being, but only another, standing and
watching, can testify to it. That, he says, is how Chassidus explains why Rabban Yochanan ben
Zakkai could say before his passing, ,>nX 0°3°21 777 1°R2 ¥77° °1°R” (“I do not know which way they
are leading me”). He then brings Rabbi Chanina ben Teradyon as another case of the same thing,
“as explained in Torah Ohr”: Rabbi Chanina asked Rabbi Yose, X271 091y7 »n% %R n” (“What am [
for the life of the World to Come?”) and was answered, ,,77°? X2 7wyn 0195” (“Has a deed come to
your hand?”). He could not measure his own devotion from within, so he turned to another to see
it.

The Alter Rebbe: 12 @7 K171 IR °01 "1 PRUN

The Rebbe: '13 107317 12IX 11131 XY N2 TN w0 M 9°awa

Toras Menachem (Hisvaaduyos), vol. (X 2"5wn) 3%, p. 59-60 - 2"5wn'77 7KW N°2 NNnw

SECTION 5 - 1123-24

Ahavas olam, ahavah rabbah and Rivkah

5y [wo: mronw] I70NRY 121 AW TopRR R IPPAN 97K 12°WR 107 10 M 11350 7anm 23
.55 noYav 121990 12 1R TR KPR 1292 1R 8% PRI 1IN

and white bile [causes] distributing [money], etc. Therefore he answered him, “If so, may my por-
tion be of your portion.” From this it is understood that his self-sacrifice for the Torah is only be-

cause in his heart there is only One, and there is no natural admixture in it at all.

White bile, by contrast, goes with generosity. So Rabbi Yose concluded, “If so, may my portion be like
yours”: Rabbi Chanina’s readiness to die for the Torah came only from a heart devoted to the One G-d, with

no natural motive mixed in.

290 ORTY ARTY 77H2 poeoxw] PERY N21YN N2 WAIT M N2 DI19W 1237 [t Hom 179m)
219 NN NIP 10TV 112 WO N 91 710

From all this it is understood that there can be, in the middos of the soul, a level of admixture, so
that even in a middah that seems certainly entirely good, it can be that there is still some slight ad-

mixture in it, etc.

The general lesson: emotions can contain a hidden admixture, so that even a trait that looks wholly good
may still carry a trace of something else.
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Therefore, for there to be refinement of the middos to their ultimate [degree], it is through the level
of Daas; that is, it draws out the inner dimension of the middos.

So the complete refinement of the emotions comes through Daas, which draws out their inner dimension.

19 355 [rewan / nerean] A% S22 IURWH 297 NROM2 W T [y 1) 1D NP APy 0D
.(19 119727 1739 17205 7177 7102 [0y Minow an] PPN 1°°Y)

For this admixture of good and evil pertains mainly to the outer dimension of the heart, which is
not so in the level of the inner dimension of the heart, etc. (See what was written above, at the end
of the discourse beginning “To understand the matter of the blessings,” etc.)
Mixture of good and evil belongs mainly to the outer dimension of the heart, its surface feelings; the inner
point of the heart is not subject to it. The parenthesis refers to the end of “To understand the matter of the

blessings” (Torah Ohr, Bereishis), which explains that once the emotions are revealed, clothed in the body

and the animal soul, the kelipos can take hold of them, so a “seal” from above is needed to keep them apart.

13°210 DN R M7 DYTAY . [axa01 nanx] 972K D172 DWANRA 1ANANN AYT *°N22 (o150 12 1aM
.071Y NIR P NPT N°301 AT 130K)

Now all this is on the level of lower Daas, which spreads into the middos of love and awe. For this
Daas is beneath Binah; and the love that is born from Binah and Daas is called ahavas olam (world-

ly love).

All this describes lower Daas, which spreads into love and awe and stands beneath Binah. The love born
from Binah and lower Daas is “ahavas olam”: love that grows from contemplating G-d as He gives life to the

world.

28 MIT7 220102 WO 13T 00 11DV NPT ON22 973 10anD D11 11T INMY LRYIT AR P N

And in the Zohar it is called ahavah zuta (lesser love). And from this we can also understand the

level of upper Daas. For there are two kinds of middos.

The Zohar calls it “ahavah zuta,” the lesser love. From lower Daas we can now understand upper Daas, by

distinguishing two kinds of middos.
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The first: the middos that are born from the intellect; and when they are born and drawn from the
intellect through Daas, they are in a state of inwardness, and refined, more [free] from all dross.

The first kind is emotions born from intellect; when Daas draws them from the intellect, they become inward
and more refined, cleaner of dross.

9002w NITH N2 RIT APYRDY LWl D03 wOw 1127 AR CpIY LDownn ahynbw mTnn on cam
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And the second are the middos that are above the intellect; [this love] is called ahavah rabbah
(great love), which is in every soul. And above, it is the level of the middos within Keser: the Chesed

and Gevurah of Arich Anpin,

The second kind of emotion is above intellect: “ahavah rabbah,” the great love latent in every soul. Its

source above is the middos within Keser, the Chesed and Gevurah of Arich Anpin (the outer level of Keser).

0°9Wn1 O . (21 Anana) 273102 9297 77 DYOWRAY P (o anon) 370 RIAW ownn 1oynb onw
SN2 NRN 11120 SYRRKRET P TRV DYTR Y

which are above the intellect, that is, Chochmah and Binah, only that they are drawn by way of pas-
sage through Chochmah and Binah. And they are drawn through the Daas that stands in the middle

line, aligned directly beneath Keser.

These emotions of Keser are higher than Chochmah and Binah, though they pass through them on the way

down. They are drawn down through the Daas of the middle line, which stands directly below Keser.

atonyTn oy 135 BRAWH [T 723 ma) 71722 1°1%1 [nx3 7om anon] PN Q7 [7°2) anon] 3”10 2”RWR
X712 72901 N1PR Down 19YnPw NI DY 9N5T MTHN 0oown:

Whereas Chochmah and Binah are Chochmah, Chesed and Netzach on the right [and] Binah,
Gevurah and Hod on the left. Therefore, through this Daas, the middos of Keser, which are middos

above the intellect, are drawn so as to be drawn into Z’eir Anpin.

Chochmah and Binah are on the two side lines (right and left), so only the middle-line Daas is in a position to
carry the middos of Keser straight down into Z’eir Anpin, the emotive Sefiros of Atzilus.
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And below, it is the revelation in the middos of the heart, etc. And this level of ahavah rabbah is
also present in everyone, as is written in Tanya (end of chapter 46) on the verse, “I was as beasts
(behemos) with You” — behemos is plural, etc., the upper Daas that includes Chesed and Gevurah,

etc.; see there.

Below, in the person, this appears as the heart’s emotions. The end of Tanya ch. 46 reads “I was as beasts
with You, yet I am always with You” as said for every Jew: even one who does not feel this love is always unit-
ed with G-d. It adds that the plural behemos hints that before G-d even upper Daas, which includes Chesed
and Gevurah, is like “beasts” beside the Infinite Light.

(727 manx] AR M2 AN1AD T0° P2 IR R CCFURY DY 1am wp o2 RINY P27 11y
555 MPPINT 072 1°RY T0° NITAN 3 N199oNT NN 0w Pownn 09YnDw nI1Than R

And this is the idea of Rivkah, which is the level of a tie and binding together of three or four cattle;
for she is the level of ahavah rabbah, which is the middos above the intellect, which are the level of
the inclusion of all the middos together, with no division among them at all

Hence Rivkah. In the Mishnah a rivkah is a team of three or four cattle tied together, so the name Rivkah is

read as that “tie,” an image for ahavah rabbah, in which all the emotions are joined as one with no division.

POV MITANZ °D (TPIRT 1°DNON D3WNIM 1PILY 1PN W [mman Tom] M0 PRI NYTY H7Io)
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(and as above, that Daas includes Chesed and Gevurah, which are the “two crowns” drawn from the
shoulders of Arich [Anpin]). For in the middos whose main coming-into-being is from the intellect,

division of levels applies,

As noted, upper Daas includes Chesed and Gevurah, the “two crowns” drawn from the “shoulders” of Arich
Anpin. By contrast, emotions that come from the intellect are divided by level.

JIOR FIRT? 192910 DO NIRRT U910 90w TNIR 19K RIT AR 10010 Do 1NN 0D
L120R TP

for the very intellect that gives birth to love is not the same intellection that gives birth to awe, and

the intellect that gives birth to awe is not the one that gives birth to love.

The reason: the insight that produces love is different from the insight that produces awe, and each emotion
has its own intellectual source.
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Therefore the middos born from them are the level of branches that separate from one another;
whereas in what is above the intellect, division does not apply at all. And this is like the difference
between the World of Akudim and the World of Nekudim:

So intellect-born emotions are like separate branches. Above the intellect there is no division. The
Kabbalah’s contrast between the World of Akudim (“bound”) and the World of Nekudim (“points”) illustrates
this.

IPRYH .%o mpbnnn 0172 1°R1 °R 902/ 0°%07] »593 [0o71py] P TIPY [Mmavoo qwyn] 7Y 53 PTPYIW
2OPRIN MITIPA 0 0 0vTIPaa
that in Akudim all ten Sefiros are bound together in one vessel, and there is no division among

them at all; whereas in Nekudim they are ten separate points.

In Akudim all ten Sefiros are bound together in one vessel; in Nekudim they are ten separate points, each in

its own vessel.

N°M2 MITIPIT [k pan mmps ooaye] RPNV 17192 °3) 1RO0 N°M27R RIT 0O7IP1 70 0w 117
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And this is because Nekudim is from the level of Chochmah (for in the matter of ta’amim, nekudos,
tagin and osiyos, the nekudos are the level of Chochmah, etc.), and there division applies; but

Akudim is from the level of Keser, for there it is above division.

Nekudim derives from Chochmah: in the Kabbalistic set of cantillation marks, vowel points, crownlets and
letters, the vowel points correspond to Chochmah. At the level of Chochmah, division is possible. Akudim
derives from Keser, which is above division.

WP RITW 7PAT M2 °P1 T WD 92 WO [n27 nam] 7R PRI DOWAN A0YRw NN na 190
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Therefore the level of the middos above the intellect, called ahavah rabbah, which is in every soul
— this is called the level of Rivkah, which is a tie and binding of several beasts; that is to say, the ac-

tual inclusion of the middos together.

So ahavah rabbah, the undivided love above intellect that is in every soul, is called Rivkah, the team of sev-

eral animals tied together: all the emotions truly joined as one.
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And this is [the meaning of] what is written, “And she went down to the spring”: it can be explained
according to its plain meaning, an expression of actual descent. For Chochmah is called a spring,
since “Chochmah is found from ayin (nothingness),” from the level of Keser, like a spring that
wells up from beneath the earth. And a river is the level of Binah.

Now Genesis 24:16, “And she went down to the spring,” can be read literally as a descent: Chochmah is a

spring because it wells up from ayin, from Keser, like water from under the ground; Binah is the broad river
that flows from it.

»D3 WPIRYY) 399 TN P [ anonal 372 TOWRMT 97K ANDW MITAN Ow P37 23R 1am
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Now, in relation to Rivkah, which is the middos within Keser, the drawing-down into Chochmah
and Binah is therefore called “and she went down to the spring” (and see what is written in the ex-
planation of “And Havayah our G-d brought us out of Egypt”: Abba and Imma, which clothed the
arms of Arich Anpin, etc.). “And she filled her pitcher (kadah)”: this is the twenty-four (kad) books
of the Torah,
For Rivkah, the middos of Keser, going down into Chochmah and Binah is a descent: “she went down to the
spring.” (The Alter Rebbe refers to his explanation of “And Havayah our G-d brought us out of Egypt,” where
Abba and Imma clothe the “arms” of Arich Anpin, i.e., Chochmah and Binah enclothe the middos of Keser.)

“She filled her pitcher (kadah)”: the letters kaf-dalet of kadah equal twenty-four, the twenty-four books of
Scripture.

O”K IR MDANT 092°WnnN (21 namxa) VAR YW RIT ITI2Y2) NP 18907 [xnrmwT) IRT
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for the Torah comes forth from Chochmah. And in divine service, this is that through ahavah rab-
bah one draws down the revelation of the Infinite Light (Or Ein Sof) into Chochmah and into the

Torah, which comes forth from Chochmabh.

The Torah comes from Chochmah. In a person’s service this means that through ahavah rabbah one draws

the revelation of the Infinite Light into Chochmah and into the Torah that comes from it.
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“And she came up”: for in truth this descent is an ascent. For the meaning of “the Torah comes
forth from Chochmah” is that its revelation is from Chochmah,

“And she came up”: this descent is really an ascent. Saying that the Torah comes from Chochmah means
only that it is revealed through Chochmah.
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but its root is above Chochmah. For the 613 mitzvos of the Torah, together with the seven mitzvos
of the Rabbis, are the 620 pillars of light, which are the level of Keser; and so the Torah is drawn
from the Chochmah within Keser,

The Torah’s root, however, is higher than Chochmah. The 613 Torah commandments and the 7 Rabbinic
commandments make 620, the number of “pillars of light” of Keser (the Hebrew word keser also equals
620). So the Torah derives from the Chochmah within Keser.

SNY NDIIN °3¥3 K722 WPnyY) 9715 93 WO D P27 Pan AND3w MITRn nan mai Ronw
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which is higher than the level of the middos within Keser, called Rivkah of three cattle, as above.
(And see what is written elsewhere on the matter of the waving of the two loaves upon the two

lambs.)

This Chochmah within Keser is higher than the middos within Keser, “Rivkah.” By filling her pitcher with
Torah, Rivkah rises above her own level. The parenthesis refers to a discussion elsewhere of waving the two

loaves of Shavuos together with the two lambs.

EXPLAINED BY THE ALTER REBBE AND LIKKUTEI TORAH
,0°WA371 1w 3y DN "Nw NDIAN 1732 K72 wnayt” (“And see what is written elsewhere on the matter of the waving of the
two loaves upon the two lambs”): no place is given; our explain only says it is discussed elsewhere.

The place meant is most likely the explanation in Likkutei Torah, Emor, of “And the kohen shall
wave them upon the bread of the first fruits,” which itself refers back to this biur. There the two
lambs of Shavuos are waved up to their root in the middos of Keser, the Chesed, Gevurah and
Tiferes of Arich Anpin, while the two loaves, the Written and the Oral Torah that “come forth from
Chochmah and Binah,” are waved to a root higher still, in the hidden Chochmah of Arich Anpin;
that is why the loaves lie above the lambs. It is the order of our paragraph, where the Torah, drawn
from the Chochmah within Keser, rises above Rivkah, ,,11727 °p11 9022w m7i” (the middos of

Keser).
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the Alter Rebbe: Likkutei Torah, p. Emor 39d (biur on “Vehenif hakohen osam al lechem habikkurim”) - Likkutei

Torah (the cross-reference may be the Tzemach Tzedek’s): Likkutei Torah, p. Emor 39b (the same biur)

SECTION 6 - 1125-26

Many waters and the wealth of his house
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And this is [the meaning of] “Many waters cannot extinguish the love.” That is, since this love is the
level of ahavah rabbah, whose root is above the intellect, therefore the many waters

Now the verse becomes clear: “Many waters cannot extinguish the love” refers to ahavah rabbah, rooted

above intellect. Therefore the “many waters” cannot extinguish it.
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and the rivers — which are comprehensions of G-dliness drawn from Chochmah and Binah of
Atzilus — cannot quench this love, since its root is above all comprehensions and it is drawn from
the level of upper Daas, which draws down the level of the middos within Keser, etc.

The “many waters” and “rivers” are the comprehensions of G-dliness that flow from Chochmah and Binah of

Atzilus. They cannot still this love, since it is rooted beyond all comprehension and is drawn from upper

Daas, which carries the middos of Keser.
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But “If a man would give all the wealth of his house... boz yavuzu” — an expression of plunder and
spoil. For “his house” refers to the letters of the Torah, as it is written, “With Chochmah a house is
built.”
The second half of the verse: “If a man would give all the wealth of his house.” The Alter Rebbe reads “boz
yavuzu” not as “they would scorn it” but as “bizah,” plunder and spoil, as when a person seizes great riches.

Plainly the verse says that one who offered all his wealth for love would be scorned. “His house” is the letters
of the Torah, built by Chochmah.
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And “the wealth of his house” is what is written, “And by Daas the chambers are filled with all pre-
cious and pleasant wealth”; and this is the level of upper Daas, which draws down the revelation of

the level of Keser, which is above Chochmah.

“The wealth of his house” is the “precious and pleasant wealth” that Daas brings into the chambers (Proverbs
24:4). This is upper Daas, which draws down the revelation of Keser, above Chochmah.
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And this Daas connects Chochmah and Binah, which are the Written Torah and the Oral Torah, and
draws into them the light of Keser; that is, that there be a revelation of the Supreme Will: how to
make the sukkah, the tzitzis and the tefillin.

Upper Daas joins Chochmah and Binah, which correspond to the Written Torah and the Oral Torah, and
brings the light of Keser (G-d’s will) into them. That is what the practical details of the mitzvos are: G-d’s

supreme will revealed, how exactly to make a sukkah, tzitzis and tefillin.
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Therefore the above-mentioned level of ahavah rabbah too will have its thirst quenched through

this revelation, since it too is a drawing-down of upper Daas. And not only that,

So the ahavah rabbah, the thirsting love above intellect, is quenched by this revelation in Torah, because the

Torah too is drawn from upper Daas.
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but it is a drawing-down from a level much higher than the drawing-down of the middos that are

above the intellect; for the middos are the level of the seven lower [Sefiros] of Arich Anpin,

Moreover, the Torah comes from a far higher level than the middos above intellect. Those middos are the
seven lower Sefiros of Arich Anpin (the emotions within Keser).
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whereas “the wealth of his house,” which is the Torah, is the level of the first three [Sefiros] of Arich
Anpin. (And see what is written in the discourse on the shofar, that Keser is intermediary between the
Emanator and the emanated, for it has [something] of the lowest level of the Emanator, and this is the level
of the first three of Arich Anpin;

The Torah, “the wealth of his house,” comes from the first three, the intellect within Keser. The parenthesis

refers to the discourse on the shofar: Keser is the intermediary between G-d the Emanator and the emanated
Sefiros, and its first three Sefiros touch the lowest level of the Emanator.
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and it has the level of the root of the emanated, and this is from the seven lower [Sefiros]; see there.
Accordingly, it is understood how this level of “the wealth of his house,” which is drawn through the Torah,
being from the level of the first three, is infinitely higher even than the level of the middos that are above
the intellect, which are the level of the seven lower [Sefiros], etc.

The seven lower Sefiros of Keser are the root of the emanated Sefiros. So “the wealth of his house,” drawn

through Torah from the first three of Keser, is infinitely higher than the emotions above intellect, which
come from the seven lower.
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And this is “And she went down to the spring,” etc., “and she came up”: which is a great ascent, above the
level of Rivkah. And the explanation of the matter — that this Daas, which is drawn through the Torah,
namely what is written, “the wealth of his house,” is higher than the level of the Daas that draws down
ahavah rabbah — will be understood with what is written in the Arizal’s Likkutei Torah, Parshas Shemos,
on the verse

This explains “she went down... and came up”: Rivkah’s descent into Torah raises her above her own level.

That the Daas carried by Torah is higher than the Daas that carries ahavah rabbah is explained in the Arizal’s
Likkutei Torah on Shemos, on “that he turned aside to see.”
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“[And Havayah saw] that he turned aside to see”: that the level of the Daas that includes the “two crowns,”
though they are the middos of Keser, is below the level of the Daas that includes the “two inheritances” of
Abba and Imma, etc., which draws down the first two joints, which are the level of Chochmah, Binah and
Daas within the Chesed and Gevurah of Arich Anpin.
As the maamar reports it, the Arizal there distinguishes two kinds of Daas: one containing the “two crowns”
(Chesed and Gevurah of Keser, the emotions above intellect), and a higher one containing the “two inheri-

tances” of Abba and Imma, which draws down the first two “joints” of the arms of Arich Anpin, that is, the in-
tellect (Chochmah, Binah and Daas) within its Chesed and Gevurah.
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And see what is written in Parshas Re’eh, [on] “See, I set before you,” on the matter of “Day by day He
loads us,” etc.; see there. And the connection of the 310 worlds to this Daas will be understood. And also,
the root of this Daas is higher still, namely from the tikkun “and truth,” etc. And this is [the meaning of]
what is written, “The Torah of truth,” etc.)
Further references: a discourse on “See, I set before you” (Parshas Re’eh) about “Day by day He loads us.”
The 310 worlds that the Sages promise the righteous connect to this Daas. Its root is higher still, in the tikkun

(one of the thirteen “attributes” of the supernal beard) called “and truth,” hence the Torah is called “the
Torah of truth.”
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With all this will be understood the saying of our Sages, of blessed memory, that a person is obliged
to recite one hundred blessings every day. [Why| must it be the number one hundred specifically?
But

The maamar now applies this to the Sages’ rule that one must recite a hundred blessings every day. Why ex-
actly one hundred?
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the explanation: “Do not read mah (what) but me’ah (one hundred).” For mah is the level of
Malchus, the light that fills all worlds (memalei kol almin); and one must draw down from the level

of the light that encompasses all worlds (sovev kol almin) into memalei kol almin.

The Sages derive it from “What (mah) does G-d ask of you,” reading mah as me’ah, “a hundred.” Mah stands
for Malchus, the divine light that fills and enlivens the worlds according to their measure. The purpose of the
blessings is to draw the encompassing light (sovev) into that indwelling light.
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And this is through Keser, which is the intermediary between the Emanator and the emanated.
Therefore there must be one hundred blessings specifically, to draw down from the ten Sefiros of

Arich Anpin, [each] comprising ten,

That drawing-down happens through Keser, the intermediary between G-d and the Sefiros. Hence a hun-
dred: the ten Sefiros of Arich Anpin, each containing ten.
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that is, so that the drawing-down be also from the first three [Sefiros| of Arich Anpin, as above. And
this is [the meaning of] “The saying of the man raised on high (al),” for the ayin indicates the seven

lower [Sefiros], and the lamed the first three.

Counting all ten, not just seven, means the drawing-down reaches even the first three Sefiros of Arich Anpin,
the source of the Torah described above. David’s phrase “the man raised on high (al)” hints at this: ayin (70)

represents the seven lower Sefiros (each of ten), lamed (30) the first three (each of ten), together 100.
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(And with this will be understood what our Sages, of blessed memory, said: that one hundred peo-
ple used to die every day until David instituted one hundred blessings. And the connection must be

explained: how, through the hundred blessings, they stopped dying.)

A related saying: a hundred people died each day until King David instituted the hundred blessings. The
parenthesis asks how the blessings stopped the deaths.
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But the matter is that through this revelation of sovev kol almin, the Resurrection of the Dead will
take place in the Time to Come. Now the idea of the Resurrection of the Dead is that there will be a

body with innards and intestines, living and enduring forever without eating and drinking.

The answer: the revelation of sovev kol almin is what will bring about the Resurrection of the Dead. The res-
urrected body will be a real body, with all its organs, yet will live forever without food or drink.
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And how can this be, except through there being a revelation of sovev kol almin, before which spir-

ituality and physicality are truly equal? Therefore the body too will be able to live from this.

That is possible only through the revelation of sovev, before which spiritual and physical are equal, so a
physical body can draw life from it directly. The hundred blessings draw sovev down, and so they counter
death.

EXPLAINED BY THE ALTER REBBE, THE TZEMACH TZEDEK AND THE REBBE RASHAB
LT NYT? MnDy 7w MW 121M” (“And the connection of the 310 worlds to this Daas will be understood”): the

connection is never explained, and our explain only repeats it.

The companion maamar on Mayim Rabbim supplies the link: the Sages’ promise ,,7”2p1 7°ny
mn2y »w 273 5% °man” (that G-d will give each tzaddik 310 worlds) is “the precious wealth” of
Proverbs 24:4, ,,0°11 9p° 1111 23 1IRD1° 02170 nyT2Y” (“by Daas the chambers are filled with all
precious (yakar) and pleasant wealth”), since yakar has the value 310. Perhaps (biur b’derech
efshar) this is why the 310 worlds belong to “this Daas,” the one that includes ,,X”X7 *\n10nR 1>n”
(the “two inheritances” of Abba and Imma), Chochmah and Binah: the Tzemach Tzedek writes (Or
HaTorah, Re’eh) that the 310 worlds are drawn through Chochmah and Binah, in which the lower
half of Keser’s 620 pillars of light shines.

the Alter Rebbe: Torah Ohr, p. Toldos 18c-d (maamar Mayim Rabbim, our maamar 2, {19) - the Tzemach Tzedek: Or
HaTorah, Devarim (Eikev-Savo), p. Re’eh, p. X070 - the Rebbe Rashab: Sefer HaMaamarim 5663, vol. 2, p. 10
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The body living from the Infinite Light
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And by way of analogy: in man there are two kinds of drawing-down. The first is in the manner of
inwardness: the intellect in the brain, and the middos in the heart, the power of action in the hand,
etc.

An analogy from the human being: there are two ways the soul reaches the body. The first is inward: each
faculty in its own organ, intellect in the brain, emotion in the heart, the power of action in the hand.
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And the second is the level of the encompassing (makif): this is the will and the thought, which are
present even in the foot; for as soon as he wants to move his foot, his foot moves, etc.

The second is “encompassing” (makif): will and thought reach even the foot, which has no faculty of its own
for thought; the moment a person wants to move his foot, it moves.
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And although the foot is not a vessel for the revelation of thought, nevertheless the thought acts
upon it; and this is the level of the encompassing. And in the same way, the physical body too will
receive life-force and existence, as nourishment, from the Infinite Light (Or Ein Sof), blessed be

He, itself. And this is sufficient for the understanding.

The foot is not a vessel for thought, yet thought acts on it: a power that works on what cannot contain it. In
the same way, at the Resurrection the physical body will receive life directly from the Infinite Light, as its
nourishment, without food. The Alter Rebbe ends with “enough for the understanding.”

THE REBBE EXPLAINS

In a responsum (before Menachem Av 5704) on the Shelah’s quotation from Tola’as Yaakov that the chametz and
matzah offerings of Shavuos hint that body and soul will together delight ,,772°2% 1" (in the radiance of the
Shechinah) after the Resurrection, the Rebbe asks why, if so, the chametz loaves themselves were not put on the
altar, as the matzah offering was.

Answering, the Rebbe sums up this passage: at the Resurrection a light so high will be revealed
that it can give life even to a physical body, ,,71371 NX > AWM 7NY 113 K217 (not as now, when the
soul gives the body life). But he adds, from the Rebbe Rashab’s Lechol tichla 5659, that even then
the bond of soul and body is needed for life itself: for that light to enliven the body in order and in
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detail, ,,777° 2¥ 771 NN AW 77T M2Y? Nnn I8 (the life must pass through the soul and be
measured by it), coming through the soul though not from it. That, he concludes, is why the
matzah (the soul) was offered on the altar directly and the chametz (the body) was not.

The Alter Rebbe: W1 1"2 0"R IR ]11735 0P NN '?:,7’ SAWAT NIAT DA TN

The Rebbe: 777 9% 7721 N19) AT 717 1N2y2 NP0 8

Igros Kodesh, vol. X, p. X*w (letter 30p, pp. X*w-1?) - [7"wn X" *187] (a responsum; also in Teshuvos uBiurim p. 9 ff.
(§%) and Likkutei Sichos vol. 28)

IN ONE’'S AVODAH

Emotions born of understanding need Daas, deep and sustained connection, to be refined; otherwise even
fiery love in prayer can carry a trace of the animal soul, which shows itself afterward as anger. A devotion
that seems wholly good may still hold a trace of one’s nature: Rabbi Chanina feared this of his self-sacrifice,
until his generosity showed that no natural temperament was in it. The ahavah rabbah hidden in every soul,
which no intellectual comprehension can quench, finds its fulfilment in Torah and the exact details of the

mitzvos, G-d’s will revealed, and in reciting a hundred blessings every day.

QUESTIONS FOR DISCUSSION

1. How can both models of the Sefiros, the vertical chain and the three lines, be true at once, and what does

each describe in a person’s emotional life?

2. Why does the Alter Rebbe infer that anger after fervent prayer shows a foreign admixture in the prayer it-
self, and how does the parenthetical note reconcile this with Tanya, chapter 28?

3. What did Rabbi Chanina ben Teradyon fear about his self-sacrifice, and why did giving away the Purim

money prove his devotion was pure?
4. Why is ahavah rabbah called “Rivkah,” and why is her going down to the spring really an ascent?

5. How do the hundred daily blessings relate to the Resurrection of the Dead, according to the maamar?
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For the children at the table

The love that many waters cannot put out

THE BIG IDEA

Deep in every soul is a love for G-d that is above understanding; no amount of thinking
can satisfy it, only the Torah and its mitzvos, which come from even higher.

The maamar explains the verse “Many waters cannot extinguish the love,” and its second half, “If a
man would give all the wealth of his house.” Here “if” means “when”: in the Time to Come it will
surely happen. There are two kinds of love for G-d. The first comes from understanding: we think
about G-d’s greatness, and love grows in our heart. This love needs Daas, which means a deep con-
nection, so that our thinking truly reaches the heart and makes the feeling pure. Without it, even
warm prayer can be followed by anger, a sign that something of ourselves was mixed in. The sec-
ond love is above understanding. It is called ahavah rabbah, “great love,” and it is in every soul.
Rivkah’s name hints at it, from a word for tying animals together, because in this love all our feel-
ings are joined as one. The “many waters,” all our understanding, cannot put this love out, and
they cannot satisfy it either. What satisfies it is “the wealth of his house”: the Torah and the exact

details of the mitzvos, such as how to make a sukkah, tzitzis and tefillin, which show G-d’s own will.
THE MASHAL

A person’s foot does not think, yet as soon as the person wants to move it, it moves. The will is not
inside the foot the way a thought is inside the mind, but it moves the foot from above. In the same

way, in the Time to Come, G-d’s light will give life to the body directly, from above.
QUESTIONS FOR THE SHABBOS TABLE

1. What is the difference between a love for G-d that comes from understanding and a love that is
above understanding?

2. Why might Rivkah’s name, which speaks of tying things together, be a sign of the great love
hidden in every soul?

3. This week, how can you do one mitzvah carefully, with all its details, knowing that it shows
what G-d wants?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1
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The note records two other transcripts (hanachos) of this
same explanation, printed in the volume of discourses
from the year 5569 (1808-09).
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PARAGRAPH 2

2

The bride of the Song (in the previous maamar, the Jewish
people in their love for G-d) says: “Many waters cannot ex-
tinguish the love, nor can rivers drown it; if a man would
give all the wealth of his house for love, boz yavuzu lo.”
Plainly, love cannot be bought: one who offered all his
wealth for it would be utterly scorned. This maamar reads
“im” as “when” and, further on, boz as bizah, “plunder”:
the wealth of the house will be given and taken like spoil.
(context: Steinsaltz Tanakh)

Song of Songs 8:71:’n 0w W
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Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the laws G-d gives Israel at Sinai: “When (im) you lend
money to My people, to the poor among you, you shall not
be to him as a creditor.” Lending to the poor is a duty, so
here “im” means “when,” not “if.”
Exodus 22:24775:2”5 nnw
TR 7Y13 12 MINRY Ty 219ITNR RYNR MPn N0970OX
W3 1Py
If thou lend money to any of My people, even to the poor
with thee, thou shalt not be to him as a creditor; neither
shall ye lay upon him interest.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Shlomo’s proverb: “And by knowledge (daas) the cham-
bers are filled with all precious and pleasant wealth.” Its
“wealth” (hon) is linked to “the wealth (hon) of his house”
in the Song of Songs.

Proverbs 24:4°7:773 ">wn
:0°¥31 P2 190720 IXR? 0°970 NYT

likuteitorah.com/torah-ohr/toldos/3/

And by knowledge are the chambers filled With all precious
and pleasant riches.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5569.
KEHOT'S NOTE
011832 9797 IR .32 Y OW NI TIY L0 Y 0YOPN N0 NANK M
¥”T 1°1¥2 NOP Y UPOAN 1UA02 721 AT TR LY IR P”D‘?
JAN0R AN pPwnnn

D219 e aNY

The heads of the clan of Gilead say to Moshe about the
daughters of Tzelofchad: “And when (ve’im) the Jubilee
shall be for the children of Israel,” their inheritance will
pass to the tribe they marry into for good. The Jubilee is
certain to come, so here too “im” means “when.” (context:
Steinsaltz Tanakh)

Numbers 36:47:177 72713
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And when the jubilee of the children of Israel shall be, then

will their inheritance be added unto the inheritance of the

tribe whereunto they shall belong; so will their inheritance

be taken away from the inheritance of the tribe of our

fathers.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 3

7

n°2 Ma2° Anona

Shlomo’s proverb: “With wisdom a house is built, and with
understanding it is established.” The maamar reads its
three terms as Chochmah, Binah and Daas, the three
stages of the “house.”

Proverbs 24:3°1:77 "7wn
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Through wisdom is a house builded; And by understanding

it is established;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And by knowledge the chambers are filled.” The third
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stage, Daas, is the subject of the maamar.
Proverbs 24:4'7:773 *%wn
:0°¥31 P2 19722 IXPR? 07970 NYT
And by knowledge are the chambers filled With all precious

and pleasant riches.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to a parallel treatment of the discussion
that follows: the order of descent of the ten Sefiros.
KEHOT'S NOTE
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PARAGRAPH 4

10

"
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Job, in his suffering, says: “From my flesh I shall behold
G-d.” In Chassidus it means that from the make-up of a
human being one can perceive how things are above.
Job 19:26175:1™ 217K
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And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.10, 21K
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Tanya, ch. 3, gives the same definition: the intellect is
called Chochmah, “ko’ach mah”, and Binah develops it,
and together they are the “father” and “mother” that give
birth to love and awe of G-d.
Tanya, Likkutei Amarim 3:5-60°7nR *01p°% ;NwRY pon X1
REG P!
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TH20RY ,2¥iB0 DX I3 XUTIRYIY TR 0797, Ion” DY K191 -
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Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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PARAGRAPH 5

12
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Job asks: “But wisdom, where (me’ayin) shall it be found,
and where is the place of understanding?” Chassidus
reads me’ayin as “from ayin (nothingness)”: Chochmah is
the first emergence of revelation from what is beyond
comprehension.

Job 28:1227:175 2R
7372 DipR LX) KSR TRR R0

likuteitorah.com/torah-ohr/toldos/3/

5211 5y 71872

But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.2%,10 2R

PARAGRAPH 6

13

0°127 ON

The psalmist praises G-d, who “settles the barren woman
in her home as a joyful mother of children (em habanim).”
In Kabbalah the phrase names Binah, from which the mid-
dos, the “children,” are born.

Psalms 113:9°0:37>p 0°%°1n
:ARTIP0 NN 02120708 N2 NRY C2°Win
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

14

15

16

nyT™naa
On 87c Likkutei Torah, Matos describes two ways the mid-
dos are blended and repaired: by drawing the intellect into
them, and by a light from above, Atika “looking face to
face” into Z’eir Anpin, since Keser is the intermediary that
draws the Emanator’s light into the emanated.
KEHOT'S NOTE
Y 0D NPMIK LA L2 WA LK LD R0YRY L3I0 mMvn D NPk aRA
1,00 poa .ﬂ”1|753 .(1707n qwnna) o7 195N Snpna ork 777 .unRnn
YR USRI PTOW OW XD LIRD IRINW M NPT Payh 1En
7,17 LR, IANRY L LRY D L, APRT Nnpn
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The note records that the Tzemach Tzedek quotes this
statement about the two kinds of middos.
KEHOT'S NOTE
LAYy RO 3739 17IR22 K210

n”3 WU
In the Idra Zuta Rabbi Shimon says that Abba and Imma
come out of the hidden brain, while “Z’eir Anpin hangs
upon and is attached to Atika Kadisha.” The maamar uses
it to show that the middos have a root in Keser, above the
intellect.
Zohar III, 292ax ,237 »’m
KEHOT'S NOTE
WY .2 ,01 NP L2 LB O1nw 570 NMIPY LK AY TRk IRT LK L2387 2m
77931 .2 73 RPTIRD MR A0 Y BP0 Nt LT ,n
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Likkutei Torah, Matos refers back to this passage: it says
that through Chochmah and Binah within the middos, the
emotions of the animal soul are refined, “as explained in
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the explanation on ‘Many waters cannot extinguish the
love’ regarding what function Daas serves.”
KEHOT'S NOTE
JIROR U¥1 T 1,712 ML B nMpta

PARAGRAPH 13
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0,2% 0”127 80

19 BRYRWS 1311 XYW 077N

The Sifrei notes that Avraham produced Yishmael, and
Yitzchak produced Eisav, before Yaakov, whose offspring
were all complete. The Alter Rebbe uses it to show that a
holy attribute (Avraham’s Chesed) can give rise to an un-
holy offshoot.
Sifrei Devarim 312:1-2°2-’R:27°w 0°727 *190
RIRY P77 °2 310 ,A2IN2 ¥InY “woR X 7Y TiAn RY ...
OXynw? 2108 A AXE? 0717 12X 071K XAYD 72 4T
*DIPX 2117y ,N7108 M NXY? 0PIY? pOYY X3 .ALR *32 091
RYY KD 2Py RAWDY .O°NWRIT T NI 00y 1PN T 03T
13 NPWRI2) IMRIY 77IYD ,07WD 1732 9D 1771 KPR ,nPioD 1mn
29p%1 DR 7On DipRI 12°TR RPN W o wUR 2Py (13
.. 220 2Py Y N PPN D MRV L IPYN
(Devarim 32:9) "For the portion of the L-rd is His people":
An analogy: A king had a field and gave it to tenant-farmers,
who began to steal from it — upon which he gave it to their
sons —who began to be worse than the first. When a son was
born to him, he said to them: Get out of what is mine. You
cannot remain there. Give me my portion so that I can rec-
ognize it. Similarly, when our father Abraham came to the
world, there issued from ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

20 WK *DWID

The bride says to her beloved that love is strong as death:
“its flashes are flashes of fire, a flame of Kah.” The verse
just before “Many waters” names the fiery love of prayer.
Song of Songs 8:6":’1 01w W
YR M08 NLD My™D AYiNrty onind 7277%y onind ww
SMNITPY UK "BY PRY IXIP PINY
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14
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The Talmud tells of Rabbi Chanina ben Teradyon’s visit to
Rabbi Yose ben Kisma, their exchange about his public

likuteitorah.com/torah-ohr/toldos/3/

5211 5y 71872

teaching of Torah under Roman decree, and his question
about the World to Come.
Avodah Zarah 18a:61:X 1> 77t 1712y
TPTIN 12 XPI T TeT KRR 12 70 2 0D 121 N
DR T 4 IRIRY YT DK VK ,(IK) IR R AP W 427
YTON X 1M P20 N N9 i3 Ny AAnTY 2Rt
U ANRY TPY CRYRY PR NRTR ROT TUIH 1200 DR 173X
1> 02 77 N3 1991 ,[2°272 NiPR 21wl Min3 PRI
William Davicison., Vo'calized Aramaic (CC-BY-NC)
KEHOT'S NOTE
¥ R*WAN WUR0 .705 °Y 1PN w0 11,30 IR 17IPY AR LKL, Y
LRYP 'Y T 710 UPIPN B0 .47 1Y 159

PARAGRAPH 15

22 2°MY NP IR R
Rabbi Chanina asks, “What am I for the life of the World to

Come?”, and Rabbi Yose asks whether any deed has come
to his hand.
Avodah Zarah 18a:71:x > 77t 1712y
,O¥V P 07127 77 IR IR 42 MR 007 Donwn m AP
NRY ANIX 1977 XD OX 73X ARA 2707 DNYT 17 02 IR 1R
?X27 02397 2207 2R 1,227 :47 K 1UR3 1730 190
William Davidson, Vocalized Aramaic (éC—BY—NC) '

PARAGRAPH 19
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Before the Flood, G-d saw that “every inclination of the
thoughts of his heart was only evil all the day.” Borrowed
to describe one whose mind is set only on his desires.

Genesis 6:5°7:1 NPWXA2

*23 ¥1 91132 NIwmR 137201 YIXI DY Ny 12173 1 K7
Hab iy

And the L-RD saw that the wickedness of man was great in

the earth, and that every imagination of the thoughts of his

heart was only evil continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20
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In chapter 8 of his Eight Chapters (the introduction to

Avos), Maimonides discusses how people are born with

temperaments that incline them toward certain traits.
Eight Chapters 8:10:’1 0°p72 nnnw
”y71 20 NYTY 13m0 TARD 7177 0TRA 117 21 17719 772 RN ..
NP2 AN 12000 YW D1BINT X2 9291,(25 ,3 MPWRA2) N
3w P PRI LOPIYA TN T OTR Pw O 1 7 cmIva LMY A
07 YT ANWANN NPT INRYN RIT R T 7Y 0 11T
R 1OW 7191 L1792 20¥°W U PRI LPEN RITY A P eyt L, yam
AR (@) o9y M 9oRY O°nn Yyn 03 npoY 1T nbws 1n”
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WY AN AWYW M ¥ LOTRT MIRCINI 7T INnw
<ee ,207 2377 1TIVPR 2NN YIBMOWSR YA NV

This occasioned the sages to say that all miracles which de-
viate from the natural course of events, whether they have
already occured, or, according to promise, are to take place
in the future, were fore-ordained by the Divine Will during
the six days of creation, nature being then so constituted
that those miracles which were to happen really did after-
wards take place. Then, when such an occurence happened
at its proper time, it may have been regarded as an absolute
innovation, whereas in reality it was not. The Rabbis expati-
ate ...

Wikisource (Public Domain) « The Eight Chapters of Maimonides on Ethics,
by Joseph | Gorfinkle (Public Domain)

PARAGRAPH 21

25
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The Torah’s law: “Whoever sacrifices to the gods shall be
destroyed, except to Havayah alone.” Echoed to describe
devotion that is entirely for G-d, with no other motive
mixed in.

Exodus 22:1917°:275 mnw
472912 *n32 0 0PPRY N
He that sacrificeth unto the gods, save unto the L-RD only,

shall be utterly destroyed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 22

26
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Rabbi Yose asks, “Has any deed come to your hand?”, and
Rabbi Chanina tells of the Purim money he gave to the
poor.
Avodah Zarah 18a:8-9’v-"r:X r»> 171 M2y
*2 197001 0°18 DY Niyn 37 R 79707 K2 Ay 0193 0 anx
R0 M AN 12 OX 117 MK .07IY? 0NRPm ARTE Y niyna
12 °09 927 VDY TY DOVYIN 02 P RD MR 79733 00 77753m
AN L5173 70T MTROM 1R "B *2iTa 29 135 XnoR
Do MIR2 poiYY AW maY 17N 12 KI°Im v377 AN
.p7ma 4% nm 1R 9991 0°272 nivAR
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 23

27

op9m NI PRI
Rabbi Yose’s answer to Rabbi Chanina after hearing about
the Purim money: “If so, may my portion be of your por-
tion, and my lot of your lot.”
Avodah Zarah 18a:8-9’v-"r:X 1> 171 M2y
*2 187001 0¥1B DY Niyn 39 nR 79707 K2 Ay 0193 30 0K
PP M AR?MN 12 O 17 K .07ay? 0Rpm ARTE PY niyna
1201 927 VDY TY DOVYIN 012 17T KT MK 79733 07 77733
NN ,2373 TR0 TOROM 927 111 V4T 22 1077 Ko7

likuteitorah.com/torah-ohr/toldos/3/
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DR MIR2 POV WY MOY 11T 12 RI°ID °377 IMINED
.02 92 n3m 1730 9991 0°272 nidhR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Likkutei Torah, Emor quotes this distinction: the Daas that
spreads in the middos binds intellect to emotion and is
their inner life, while the supernal middos (the “shin” of
keves) are above the intellect.
KEHOT'S NOTE
.2,12 MR NMPPa RN

PARAGRAPH 24
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30

31

32
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A parallel discussion of the middos within Keser, the
Chesed and Gevurah of Arich Anpin.
KEHOT'S NOTE
.2,12 73R 171pRa 02 RN AW Y IRD D NPTIR IR

(72 270) N°IN2 w’nN

The end of Tanya ch. 46 applies Asaf’s words, “I was as
beasts with You, yet I am always with You,” to every Jew:
even one whose coarse body keeps him from feeling the
awe and ahavah rabbah of the tzaddikim is always united
with G-d. It adds that the plural “behemos” hints that be-
fore G-d even upper Daas, which includes Chesed and
Gevurah, is like “beasts” beside the Infinite Light.

Tanya, Likkutei Amarim 46:100°K *0p°? ;wRY pon ,X°IN
»:n
1271 1971 .NI¥RT TTIAT POY NYW2 DX ¥Ha 523 XN 193
DX AR ,M¥N2 pOIY 23 219m Ty DIP? 17290110nian
ST IYWa WD Wanm 193w N "18n A PIRT O3 M2 R
TUM ,TITH RPY 232030 IINT 700 2320 ,NYIN W01 PRY 71
Y LT72 RIPY NIART 0D DOPOR NIRIM NINTD woam Cwy
-077na oniy

Kehot Publication Society (CC-BY-NC)

9y N1 Nnna

Asaf the psalmist says to G-d: “I was brutish and did not
know; I was as beasts (behemos) with You,” and goes on,
“yet I am always with You.” Plainly he confesses that he
understood like an animal; the maamar, following Tanya,
draws on the plural behemos.

Psalms 73:22273:3y 0°%°11n
%Y NP7 NINT2 VIR K2 1927

But I was brutish, and ignorant; I was as a beast before Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

im B9 ey nyT

A later discourse that discusses the upper Daas that in-
cludes Chesed and Gevurah.
KEHOT'S NOTE
0°7IR"2 ’UTP'?J R — NYT *°n2 °2 1°1y2 .U °Y 1N 2P0 ARA
U8R R LID TPIWN ARSI RUTIR PUON TR ywd o priand
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The Mishnah on the posts around a well on Shabbos allows
a gap between them as wide as two rivkos, teams of three
cattle each (Rabbi Meir; Rabbi Yehudah says four, tied, not
loose). The maamar reads the name Rivkah as such a
team: the middos joined as one.

Eruvin 17b2 1 1P217%y

KEHOT'S NOTE

22,0 Py

MPLINT W PR Pownn nhynba

The Megillas Esther discourse applies this principle: in the

self-sacrifice of Purim, a simple will above intellect, all

Jews were equal, “as one man,” because above Chochmah

there is no division; it refers back to “Many waters” in
Toldos.

KEHOT'S NOTE
JIRDR RN XL MX TpY

oUMPan aPIYR BITIPYI oYY P2 whnn

A parallel discussion of the difference between the World
of Akudim and the World of Nekudim.
KEHOT'S NOTE

0%’ .A%2°Y PPt R MR IR

A1y TIMm

The Torah describes Rivkah at the well when Avraham’s
servant came to find a wife for Yitzchak: “she went down to
the spring, and filled her pitcher, and came up.” Each
phrase is read as a stage in drawing the love above intel-
lect into Torah.
Genesis 24:160:77> N*wX12
T2 KRN APYY TIM AYT, K UOR] 7703 TR ¥R N30 WM
ym
And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,
and filled her pitcher, and came up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NX¥nn 1°RR ARonm

Chochmah
springs from Keser, like water from under the ground.

Read as “Chochmah comes from ayin”:

Job 28:1227:1”5 2R
732 DIPR 1] 7K R¥RA TPRR 1R20M
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1OPRR T INORI D2 WU
The note identifies the explanation of “And Havayah our
G-d brought us out of Egypt” that the text refers to: it is in
the discourses of the Siddur (on the Haggadah).
KEHOT'S NOTE
STPORY 3,337 70
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Iggeres HaKodesh 29 says that the Supreme Will is called

Keser Elyon, in which are the 620 pillars of light, and that

this will is clothed in the 613 commandments of the Torah

and the 7 of the Rabbis; the commandments are like pil-

lars reaching from the Supreme Will down to this earth.
KEHOT'S NOTE

N7I02 Y71 IMINTIR P DAY AR .U”I0 PUAAR 1KY .27 °N Ayw 0779
.165°y Mwn

TN OTINAY 77N

The Kehot note gives Pardes Rimonim, Sha’ar (Gate) 8, ch.
3, for the 620 “pillars of light” of Keser. The maamar
counts them as the 613 commandments of the Torah and
the 7 of the Rabbis, and 620 is the numerical value of
keser.
Pardes Rimmonim 8:3:3-4"7-°3:A:’11 0°1127 0718
Ty 09YT nPPon nnbya ANt oy N A7°E0 MINCRNRA MY ...
YW IR 113 MPANMT NPWRT TROMT RIPI 1NIPYNT 90w
122Pw APAPT 1MOM 117 93 DY LD N30 KIT OUNI DX
m23mM .APN0 AR MR OTIY TPIN N 177802 NI PRI
77NN ANDHNA IR 12 KON 037 RIT M PRIV DR PR
;72797 WRA AW IR CTIRY 0P MIRK YR XAPR Ov oUn
,119°8077 ©02 nvnm qwnan® o ,ntyn oe Ppen onw
7NN 02192 0°KRDPR O AT TIN2 T 0T TR I 0T
... MANTO OOPPNI O,V 0 AN N

Pardes Rimonim (Public Domain)
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“Many waters cannot extinguish the love, nor can rivers
drown it.” The waters are read as comprehension flowing
from Chochmah and Binah, which cannot quench love
rooted above them.
Song of Songs 8:71:’n 0°°wn W
IMPTOR MIDLYY KP NI AIONTTNR Niad? 390% XP 0011 o
:1% 1122 192 120X2 90°2 1377227 NK UOR
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house
for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

n°2 Ma2° Anona

“With wisdom a house is built”: “his house” in the Song of
Songs is the Torah’s letters, built by Chochmah.

Proverbs 24:3°:773 *5wn
31207 1NN 172 112 1303
Through wisdom is a house builded; And by understanding

it is established;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“By knowledge the chambers are filled with all precious
and pleasant wealth”: this is “the wealth of his house.”

Proverbs 24:4'7:773 *5wn
D93 IR NP2 W DTN NYTN
And by knowledge are the chambers filled With all precious

and pleasant riches.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ANDI A MDA RRRY 110PY Nyt
At the end of 37d, on “Your teeth are like a flock of ewes,”
Likkutei Torah explains that the three worlds of Beriah,
Yetzirah and Asiyah, divided into three “flocks,” become
one flock through a drawing from sovev kol almin, before
which there is no high and low.
KEHOT'S NOTE
RPN °Y IR °D 7N IR YA D102 T 10 wUw 0P XA
.45°Y ™10 nnuwn nnaw 7772 IRM

2R W7 WURN

In Likkutei Torah, Re’eh (28b), in the discourse on “I will
make your windows of kadkod,” the Alter Rebbe cites Etz
Chaim (Sha’ar (Gate) 41, ch. 3): Keser is the intermediary
between the Emanator and the emanated, and so it has two
aspects, the lowest level of the Emanator and the root of
the emanated.
KEHOT'S NOTE
.2,13 IR 7P IR

ysInn N7 nonw

In Vayera the Alter Rebbe explains Keser as the intermedi-
ary in every world (the Malchus of each world becomes the
Keser of the next), and how the Keser of Atzilus differs be-
cause Atzilus arises through the tzimtzum.
KEHOT'S NOTE
.2,0p PR R T OV IRD LA RUR YW 1Y IR

yRINAn RIT ANIAY
The Kehot note gives Etz Chaim here for the principle that
Keser mediates between the Emanator and the emanated
Sefiros.
Sefer Etz Chaim 41:3:4°7:°2:8"1 01 vy
5w 131 N2 RIM Y0 0K 002 1M MLYANT OIRT ...
’2 1% OTRT NP2 RIT AN RITW R 719 0°P9K RIT ININZSM 07X
D3 "NPAR N X1 R 1DINA NYRYw TUY0N Lpmn b 0vvo
RTPYT* 70 I Ty 7010 PPN MR A0 N5 RITOR TUYRan
OIRIT NR O°PPR °77 927 0711 1A% N2 IR M0y RIm 51D YT
DTN DR O°P9R R12%1 171 DOP9R7 °KRY 77°900 °K MIT°8° *2 0n D

... D@ 7310 O°PR 0922 1717 °Pa K2 RITW 1 098 1mbxa
Sefer Etz Chaim (Public Domain)
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The note says “Likkutei Torah, Parshas Shemos” here
means the Arizal’s Likkutei Torah, and points to Or
HaTorah, which quotes the Arizal’s wording on “that he
turned aside to see.”
KEHOT'S NOTE
T3 NPIRDY LREWN’A Y 1 770 PApM D nPMIRA Nwhn AR L9raRTe
1Dy RN

MNP 109

At the burning bush: “And Havayah saw that he turned
aside to see, and G-d called to him from within the bush.”
The discourse the text cites expounds this verse.
Exodus 3:4"7:"3 mnw
YR Y IMRM 1397 TIR 20PRR YR RIP7 NIRT? 10 93 1 RN
2237 MR
And when the L-RD saw that he turned aside to see, G-d
called unto him out of the midst of the bush, and said:

‘Moses, Moses.” And he said: ‘Here am 1.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

190y 1PN PN Ny
In Pekudei the “two crowns” are explained as middos
above the intellect that are drawn down and clothed in the
middos below the intellect, through Daas, which includes
them both.
KEHOT'S NOTE
XL OTIPD D NMpY IR

1013 921N N9 ’D2 W Ry

The note suggests, tentatively (“perhaps”), that the dis-
course on “See, I set before you” meant here is the one
printed in this volume.
KEHOT'S NOTE
N”MTIRD 10 MITAT QY KX .‘|‘?’N1 W’y 1”opn n”roR 11191 P9IR
LIRIAN RITW N 1°392 RN QT ,jb*xw nman’y k7 ’a

1% onye oY o

The psalmist: “Blessed is G-d (Ado-nai); day by day He
loads us [with good].” Cited as the subject of a related dis-
course on Parshas Re’eh.
Psalms 68:20°3:1”0 0°2°71n
:T70 1NYIL” PR 137700y 0i° 01 21T M2
Blessed be the L-rd, day by day He beareth our burden,
Even the G-d who is our salvation. Selah
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah teaches that G-d will give each righteous
person 310 worlds as an inheritance. The Alter Rebbe con-
nects them to upper Daas.

Mishnah Oktzin 3:1227°:2 0°3p1y mawn

TS 237 PIAT? M T2 WATRD TRY 7 12 YU v3 M
3R 2OmITP L (0 OPwn) nRIY NNy M) NIk UhY PR
ATRT K3 N ,XND9M 12 TYRY %27 WX .KPRR 07NN U
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Rabbi Yehoshua ben Levi said: In the world to come the Holy
One, Blessed be He, will make each righteous person inherit
three hundred and ten worlds, for it is written: "That I may
cause those that love me to inherit yesh (numerical value of;
and that I may fill their treasuries" (Proverbs 8:21. Rabbi
Shimon ben Halafta said: the Holy One, Blessed be He,
found no vessel that could contain blessing for Israel save
that of peace, as it is written: "The L-rd will give strength
unto his people; ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The prophet Malachi describes the faithful priest of old:
“A Torah of truth was in his mouth.” Here the Torah is
called “truth” because its root is the tikkun “and truth.”

Malachi 2:6":"2 "x%n
29Ym DiPY2 PNDa RINMITKY 1Y) 1°D2 NP7 NpR NIiR

1iyn 207 0°271°AK 727
The law of truth was in his mouth, And unrighteousness was
not found in his lips; He walked with Me in peace and up-
rightness, And did turn many away from iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Meir teaches that a person must recite a hundred
blessings every day, deriving it from “What (mah) does
G-d ask of you.”
Menachot 43b:15-171>-1"0:2 3”1 NN
01" 953 M572 RN 9739 OIR 20 MR PR %27 70 R°IN
RM 27 Ay DRI PPOR °7 R DRIw° 10y (2°,° 0°127) nRw
7Am1 SPRIDO R ATD YHnRmY ML %2V 121 RNAW3 XK 277 71712
717 17X 0 952 Mona wHY T12% 07X 2°°0 MR BP7 1 RNAn
712 PIRWY ROV AWK 2ARWY ROV DRIV 2IRWYW
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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The Zohar identifies “mah” with Malchus, as the Kehot
note indicates.

Zohar II, 127ax ,10p 2”mt

KEHOT'S NOTE

973 N”MIN2 WDE’H 1R7) M9p 270 972N SR 77 °01N3 oW NI
CXLDYP MY LR IOp 2T L (Y
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The Kehot note lists this Zohar as another place that dis-
cusses mah and the reading me’ah.

Zohar, Korach 10:46-13:56171:27°-1"12: 1P ,71171 190
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The note records that Or HaTorah quotes this statement:
that the hundred blessings draw sovev kol almin into
memalei kol almin.
KEHOT'S NOTE
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David’s last words: “The saying of David son of Yishai, the
saying of the man raised on high (hukam al).” Plainly al
means “on high”; the Midrash reads al (ayin-lamed, 70 +
30 =100) as the hundred blessings David instituted.

II Samuel 23:1'X:373 2 PRINw

TwR Y 07 1237 DX W12 MT ORI D3R T 73T 9K
2R nianT ooy 3Py PR

Now these are the last words of David: The saying of David

the son of Jesse, And the saying of the man raised on high,

The anointed of the G-d of Jacob, And the sweet singer of

Israel:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash reads “the man raised on high (hukam al)” as
the hundred blessings: every day a hundred Jews were dy-
ing, until David instituted a hundred blessings and the
plague stopped. The maamar asks how the blessings
stopped the deaths.

Bamidbar Rabbah 18:21872:1”° 127 712712
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