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Many waters cannot quench the love

The soul’s love for G-d cannot be satisfied by any revealed
understanding, not even the delights of Gan Eden (the “rivers”);
it is quenched only by the hidden “spring,” which flows from
G-d’s own essence and is drawn down through Torah and

practical mitzvos after the animal soul has been refined.
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THE BIG IDEA

The soul’s love for G-d cannot be satisfied by any revealed understanding, not even
the delights of Gan Eden (the “rivers”); it is quenched only by the hidden “spring,”
which flows from G-d’s own essence and is drawn down through Torah and practi-

cal mitzvos after the animal soul has been refined.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains the verse “Many waters cannot quench the love... if a man would give all the
wealth of his house for love, boz yavuzu lo.” The Torah has a hidden “spring,” G-d’s unknowable wis-
dom, and revealed “rivers,” the comprehension of its secrets that souls enjoy in Gan Eden. These
rivers, the “many waters,” cannot satisfy the soul’s love, which wants G-d Himself. That is drawn down
by Rivkah, who “went down to the spring and filled her pitcher” (kadah, the twenty-four books of
Scripture). To explain Rivkah, the Alter Rebbe explains Yitzchak: future laughter and delight, which
comes through the concealing Name Elokim, when a separate creation nullifies itself. Rivkah, a yoked
“team,” is the refined and united emotions of the animal soul, whose ascent draws down the revelation
of “Anochi” through the mitzvos, something the angels cannot do. The “man” who gives “the wealth of
His house” is G-d, and that wealth is the supernal delight hidden in the Torah, and “boz yavuzu” be-
comes the eager “plunder” of that treasure, hinted also in the water libation of Sukkos. The maamar

ends with Psalm 93 and the future revelation of Arich Anpin, “a day that is entirely long.”

OUTLINE

1 Spring and river 11-2
Torah has a hidden spring and revealed rivers; the rivers of Gan Eden cannot satisfy the soul’s love, which
will be quenched by the spring revealed in the future and drawn down now through Torah and mitzvos.

2 Yitzchak: laughter through Elokim 13-5

Yitzchak is future delight, which comes through the concealment of the Name Elokim, when a created
“something” nullifies itself, and is revealed when the work of refinement is complete.

3 Rivkah: the yoked team 16-9

Rivkah is the refined, united emotions of the animal soul, rooted in the Chariot; their ascent draws down
“Anochi” through physical mitzvos, which the angels cannot do.
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4 The love that waters cannot quench 110-11

Contemplation in the Shema arouses a boundless love that neither contemplation nor Gan Eden can satis-
fy; only Torah and mitzvos, which, as it were, grasp G-d’s essence, can.

5 The wealth of His house 112-19

“If a man would give” is G-d’s certain promise to give His innermost treasure, drawn down now through
mitzvos and blessings; it is the supernal delight hidden in the Torah, the 310 worlds drawn from the
aleph.

6 Plundering the treasure 120-25

“Boz yavuzu” is eager plunder: the soul’s joy in Torah and mitzvos; the spring, though it seems smaller,
is the true source; the water libation of Sukkos alludes to this.

7 Psalm 93 and the long day 126-31

The rivers lift their voice in ascent and receive the reward of the Infinite Light in the Torah; the future
“day that is entirely long” is the revelation of Arich Anpin, alluded to in Mashiach’s cup.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

The Rebbe returns to this maamar often. In his maamar Mayim Rabbim of Shabbos Toldos 5717 he sets
its reading of ,,0°27 0°»” (‘many waters’), a lofty contemplation that cannot quench the soul’s thirst, be-
side the Targum'’s, where they are the nations, and shows that the two explain each other: the souls are
rooted in G-d’s Essence, reached only through Torah and practical mitzvos. On Shabbos Toldos and
Vayishlach 5745 he faces Torah Ohr Noach, where the same waters are worldly troubles, and answers
that those lower waters lead a Jew to the holy ones. On Yitzchak’s laughter, sichos in Likkutei Sichos
and the Kuntres Inyanah shel Toras HaChassidus explain that , yaun X>qv72°32 0°p%X” (Elokim is nature),
that the delight comes from refining the body and digging away what hides the living water, and that
only the Essence turns ,X77711% X2%wn” (darkness into light); the Hadran on the Rambam of 5750 sees
the spring revealed through halachah kept in practice. A birthday letter of 5733 and the maamar
Nasata Lirei’echa 5736 read ,, 711X X177 1021n2 0aw” (‘long even at its beginning’) as a day full of content
and a redemption complete in one moment. Read together, they suggest (our synthesis) that the maa-
mar’s spring (1"°¥n), higher than every river (111), is drawn precisely through concealment, the animal
soul and the deed.

KEY CONCEPTS

Spring and river 77111 1°yn The Name Elokim 0°p%x ow

The spring is the hidden source, G-d’s unknowable wis- The Name that conceals the creative power of Havayah,
dom; the river is its revealed flow, measured to each recip- making creation appear separate. Because of this conceal-
ient. The spring looks smaller because it is closer to G-d ment, the self-nullification of creation is a novelty that
and more nullified, but it is the source of all the rivers. brings G-d delight.

likuteitorah.com/torah-ohr/toldos/2/ 3



Refining the animal soul n°ni1277 wo1919°2

The main work of turning darkness into light; the G-dly
soul needs no rectification. When the animal soul’s emo-
tions are refined and united, its high root raises the G-dly
soul and draws down G-d’s essence.

Anochi 21X

“I,” G-d’s own essence, the most hidden of all hidden. The
maamar reads “which I command you” as the essence
drawn down through the mitzvos.
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The wealth of His house 11°2 7171

G-d’s innermost treasure, the supernal delight hidden in
the letters of the Torah, to be revealed openly in the future.

Arich Anpin 7°21x 7%

The “Long Countenance,” the outer level of Keser, a hid-
den Divine light that can extend all the way down into the
physical world equally; its revelation is the future “day that
is entirely long.”
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SECTION 1 - 1-2

Spring and river
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“Many waters cannot quench the love, etc.,” until “boz yavuzu lo [they will surely seize it as spoil].”
And in the Zohar, volume 3, page 54b: “‘Many waters’: this is the supernal river from which rivers
issue forth to every side, etc.”
The maamar opens with the verse from Song of Songs about a love that “many waters” cannot put out, and
quotes the Zohar’s reading that these “many waters” are a single supernal river that feeds all the other
rivers. The whole discourse will ask what these waters and rivers are, and what kind of love they cannot

quench; it will also read the verse’s last words, boz yavuzu lo, not as scorn but as an eager seizing, like plun-
der (paragraph 20).
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Now, the rivers are drawn from the springs: the springs well up from the deep, and from them the
rivers are drawn, as it is written, “He sends forth springs into the streams.” The springs well up
from beneath the earth, whereas the rivers are drawn openly across the face of the whole earth.
Therefore the Torah, which is likened to water,

A spring and a river differ: the spring rises hidden from underground, while the river flows openly over the

land, and the rivers draw their water from the springs. This natural picture is about to be applied to the
Torah, which Scripture compares to water.
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as it is written, “Ho, everyone who thirsts, come to the water,” has in it the level of a spring. This is
as the saying, “Wise, but not with a known wisdom”: it is not grasped at all, like the analogy of the
spring that wells up from beneath the earth and is not so recognizable and revealed. And it has in it
the level of rivers,

The Torah has a “spring” dimension: its source in G-d’s own wisdom, described in the Tikkunei Zohar as

“wise, but not with a known wisdom,” a wisdom no created mind can grasp, hidden like water under the
ground. It also has a “river” dimension, described next.
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as it is written, “And a river went out of Eden to water the garden, etc.”: for the radiance of the
Shechinah (Divine Presence) that is revealed in Gan Eden, in the comprehension of the secrets of
the Torah, is drawn from the level of the “river that went out of Eden, etc.,” and it is drawn down
and divides into many levels of rivers and particular flows, to each one according to his compre-
hension, etc.

The “river” is Torah as it becomes revealed: the understanding of the Torah’s secrets that the souls enjoy in

Gan Eden, the radiance of the Shechinah. From one river it branches into many streams, so that every soul
receives according to its own capacity to comprehend.
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Therefore it is called a “river,” because it comes and is drawn down in revelation, so as to be
grasped by the tzaddikim. And of this it is said, “Many waters cannot quench the love” of the
Congregation of Israel for the Holy One, blessed be He.

The revealed level is called a “river” because it flows openly and can be understood by the tzaddikim. Yet the
verse says that even these “many waters” cannot quench the love of the Jewish people, the Congregation of
Israel, for G-d.

XD WOIMW TANRT AN WOPW? KD (7190 oyl POY TRD NIIPRY MRS 90 IMY N oy 0o
739 1711903 97y IRNE 1NN RPAnn

For although this is a revelation of very lofty levels, nevertheless they will not still the love, for the

soul will not be filled, nor its thirst quenched, through this revelation alone.

However high this revelation is, it cannot satisfy the soul’s love; the soul’s thirst is for more than any re-
vealed understanding can give.
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As it is written, “Whom do I have in heaven? And besides You I desire nothing on earth.” For
“heaven” and “earth” are the Upper and the Lower Gan Eden, in which the souls take delight
through the “river that went out of Eden, etc.”; and nevertheless, “Whom do I have in heaven, etc.,”
for Gan Eden is only for a time.

The Psalm says, “Whom do I have in heaven?”: the soul wants G-d Himself, not heaven and earth. The Alter

Rebbe reads “heaven” and “earth” as the Upper and Lower Gan Eden, where the souls delight in the flow of
the “river,” and notes that Gan Eden is in any case only a temporary stage.
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But the main revelation will be in the Time to Come, at the Resurrection of the Dead, as it is written,
“And a spring shall come forth from the House of Havayah,” which is far, far above the level of a
river, etc.

The main revelation will come after the Resurrection of the Dead, and the prophet Joel describes it as a

“spring” coming forth from the House of Havayah: the spring, the source, is far higher than the river that
flows from it.
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And this is through occupation in the Torah and the mitzvos, of which it is said, “And she went
down to the spring and filled her pitcher”: these are the twenty-four books of the Torah, which are
drawn from the level of the spring, the level of “wise, but not with a known wisdom,” for the main

revelation of this will be in the Time to Come.

That future revelation from the spring is brought about now through learning Torah and doing mitzvos. The
verse about Rivkah, “she went down to the spring and filled her pitcher,” hints at this: the word for “her
pitcher,” kadah, spells kaf-dalet (twenty-four) and heh, alluding to the twenty-four books of Scripture, which
come from the hidden “spring” level.

BACKGROUND FROM THE REBBE

In the Hadran on the Rambam said on Shabbos Chayei Sarah, 27 Marcheshvan 5750, close to the completion of a
cycle of the daily Rambam on 24 Marcheshvan, the Rebbe explains why the Rambam ends his work with ,,0°% 0>1>
0°0on” (‘as the waters cover the sea’); in a note he ties it to that day’s Chumash portion, ,,72°911 790 720w 2y 7791”
(‘her pitcher on her shoulder... and she went down to the spring’).
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In that note the Rebbe recalls that kad (73), the pitcher, hints at the twenty-four books of Scripture,
and kadah (7172), with its added heh, at the Oral Torah that draws from the Written (citing Or
HaTorah), the Oral Torah that the Rambam’s work gathers. A pitcher, he adds, holds only a little
water taken from the sea or the spring (citing Likkutei Torah); the spring itself is revealed ,,01°p ¥
53191 nwyna xmnn” (through keeping Torah and mitzvos in practice), through the halachos, by
which one merits the revelation of the spring in the Time to Come, and for this he cites our
passage. That is why the Rambam ends not with a pitcher but with the sea: ‘as the waters cover the
sea.’
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Likkutei Sichos - Geulah u’Moshiach, Hosafos (the Hadran on the Rambam 5750; first printed in Sefer HaSichos
5750vol. 1, p. 121), p. 83 (note * to the date line) - 1"wn'n PwnIn "> 7w »no"w

SECTION 2 - 13-5

Yitzchak: laughter through Elokim
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However, so that this drawing down and revelation may come about through the Torah and the
practical mitzvos, of this it is said, “And she went down to the spring and filled her pitcher”: this is
through Rivkah our mother, for she it is who has the power to bring about “and filled her pitcher,

”»

etc.

The spring’s revelation is drawn down through practical Torah and mitzvos, and the verse credits this to
Rivkah: she is the one who can go down to the spring and fill the pitcher. So the question becomes what
Rivkah represents.
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And to understand what the level of Rivkah is, we must first explain the matter of the level of
Yitzchak. For “Yitzchak” is an expression of laughter and delight, and it is the revelation of the su-
pernal delight to the tzaddikim in the Time to Come, as it is written, “This Leviathan You formed to
sport with.”

To explain Rivkah, the Alter Rebbe first explains Yitzchak, whose name means “he will laugh.” Laughter ex-

presses delight, and Yitzchak stands for the supernal delight that will be revealed to the tzaddikim in the fu-
ture, alluded to by the Leviathan that G-d formed “to sport with.”
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Therefore “Yitzchak” is in the future tense. For the level of “Laughter has Elokim made for us”
[means] that this level, the revelation of delight, is drawn down through the Name Elokim.

The name Yitzchak is in the future tense, “he will laugh.” Sarah said, “Laughter has Elokim made for me,”
and the Alter Rebbe notes that the Name used is Elokim: the delight comes about specifically through the
Name that conceals.
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The explanation: “For a sun and a shield is Havayah Elokim.” The Name Elokim is the shield and
the sheath over the Name Havayah, which brings into being something from nothing. For the

sheath is a covering and concealment, so that the Name Havayah is not revealed

Havayah is the Name that brings everything into being from nothing; Elokim is a “shield” or “sheath” over

it, as the Psalm pairs them. The sheath hides, so that the creative power of Havayah is not openly seen.
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except through a garment and the sheath that conceals over it, like the analogy of the light and ra-
diance of the sun that shines through a screen and a curtain, as is explained elsewhere on the verse
“And the curtain shall divide, etc.”

Just as sunlight can only be looked at through a screen, the light of Havayah reaches creation only through

the covering of Elokim. The Alter Rebbe refers to his fuller explanation of this in another maamar, on the
curtain of the Sanctuary.

DR TP PV DO MDD TIDI 92T @0 UM 0OKIAIT WY T 1AM pNA nnmm
7219 NPAD THRY TRWIT 177 1D DY N1 N0 YRR 1wy Tund qunl 22 24nsphy

oopoR

And because of this sheath and shield, the created beings became a something and a separate
thing; and with the multiplication of the garments through the 120 combinations of Elokim, the
darkness and concealment are drawn down below into Asiyah all the more. And therefore the soul
descended below to be “one who serves Elokim,”

Because of this concealment, created things feel like independent entities. The concealment multiplies

through the 120 combinations of the letters of Elokim, becoming greatest in our physical world, and this is
why the soul came down: to be “one who serves Elokim,” working with that very concealment.

likuteitorah.com/torah-ohr/toldos/2/ 9
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that is, to work upon and rectify the level of the darkness and concealment drawn from the Name
Elokim, to turn darkness into light. And this is “which Elokim created to make,” and the Midrash

explains “to make” as “to rectify.”

The soul’s task is to transform the darkness into light. The verse says that G-d created “to make,” and the
Midrash reads “to make” as “to rectify”: creation was left for us to complete.
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(That is, to rectify) the concealment drawn from the Name Elokim; and this is through the nullifica-
tion of the something into nothing, by which darkness is turned into light. And this is through self-
sacrifice (mesirus nefesh) in prayer, and through the Torah and the mitzvos.

The rectification happens when the “something” nullifies itself before G-d, turning the darkness into light.
In practice this comes through self-sacrifice in prayer and through Torah and mitzvos.
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And this is “Laughter has Elokim made for me”: the essence of the laughter and the supernal de-
light is drawn down through the Name Elokim, like the analogy of the laughter that princes make,

which is from something new,

Now the Alter Rebbe explains why laughter comes through Elokim: people laugh at something new and un-

expected, such as the novel spectacles staged for nobles.
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such as the battle of a lion with another beast, where from the novelty come the laughter and the
delight. So too the level of the nullification of the something into nothing: this is the novelty, that

the created being, which has become a something and a separate thing, is able to nullify itself.

A lion fighting another beast delights the onlookers because it is out of the ordinary. So too, the true novelty

is that a created being that feels itself separate can nullify itself before G-d; this surprise brings G-d delight.
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Whereas if the Name Elokim did not conceal, this level of laughter and delight would not be drawn
down at all. If so, the essence of the laughter and the delight was made for us by the Name Elokim,
which conceals and hides, because of which the delight is drawn down, that is, through the nullifi-

cation of the something into nothing.

Without the concealment of Elokim there would be no independent “something” to nullify, and so no novelty
and no delight. The very Name that hides G-d is what makes this laughter possible.

THE REBBE EXPLAINS
In Likkutei Sichos vol. 3 (Toldos), from the sicha of Shabbos Mevarchim Kislev 5721, after reading ‘These are the
generations of Yitzchak son of Avraham; Avraham begot Yitzchak’ three ways and the Zohar’s reading of it as the

delight of the future, the Rebbe brings ‘what Chassidus explains’ about Yitzchak’s name, citing this maamar.

The Rebbe explains this paragraph: Elokim is the ‘shield’ over the ‘sun’ of Havayah, ,,1am wnw >3
2°P%K *11” (‘for a sun and a shield is Havayah Elokim’), because Elokim equals ha-teva, nature, in
numerical value, and nature hides G-dliness; refining what nature conceals brings about the
laughter and delight above, since it fulfills G-d’s intent of ,,2°13n1N2 17°7” (a dwelling in the lowest
realm). He adds that in a person the soul corresponds to Havayah and the body that conceals it to
Elokim, so the delight above comes specifically from refining the body. That is why in the future
the body will stand higher than the soul, and the soul will receive from the body.
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BACKGROUND FROM THE REBBE
In the Kuntres Inyanah shel Toras HaChassidus (from the talk of 19 Kislev 5726, edited by the Rebbe), explaining
that Chassidus, the innermost part of the Torah, reaches even the animal soul and the world, and that its essence

shows precisely in transforming them.

The Rebbe states that the laughter and delight above come through refining and rectifying
darkness, ,,X71713% X21Wn X32NKR” (turning darkness into light), and his note sends the reader to
Torah Ohr 17d ff., where this maamar begins. He sets it beside a principle he has just explained:
every revelation, however lofty, is defined, so evil stands opposed to it and it can only fight it; only
»TILWAT 125N VIYD RINW N> 1My~ (G-d’s Essence, utterly simple) and with nothing opposed to
it, can change evil and turn it to good. Hence, he says, the Torah, one with His Essence, is ,,npnwn
1°19%” (‘playing (mesacheket) before Him’): precisely in turning darkness into light its innermost

being shows, as it is one with the inner Ein Sof.
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Kuntres Inyanah shel Toras HaChassidus (in Toras Menachem 5726, vol. 1), p. 278 (sec. 19) - 1"2wn'n 1200 v">
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BACKGROUND FROM THE REBBE

In the maamar of Zos Chanukah 5738 on the Chanukah lights ‘until the foot ceases from the marketplace,’ the
Rebbe explains that a person’s work turns the public domain of the world into ,,021y 5% 17°1°2 7°1°n Mmw7” (a private
domain for the One G-d), and that the delight this brings above is the loftiest of all.

The Rebbe cites this paragraph’s analogy (his note: Torah Ohr 18a): laughter is ,,727% X277 2119yn7
v17°n” (the delight that comes from something new), and so too the laughter above comes from the
novelty of darkness turned into light, a delight greater than any other in the world. He suggests
(v’yesh lomar) that this explains the Sages’ saying ,,77°13 913 7172p17 12X 790 PART OY 12 IR %1271 93
%233 15van” (that if one teaches Torah to the son of an unlearned man, even when G-d issues a
decree He annuls it for his sake): it is G-d’s own will that the tzaddik annul the decree, and from
being ‘defeated’ comes the greatest delight above, as when ,,°32 *171%1 9181 71 XP” (‘He laughed
and said, My children have defeated Me’).

The Alter Rebbe: NIMN {1°M OY *IRTT NAMPR 1M W 271 RITW D@7 DY PRI Pwnd

The Rebbe: n‘?ynbw PIM%Y 201ynina 515720 03 RI7T D" IMOw CRPIT WATON 9277 RAT YN0 YY) pIang 12aya v
Sefer HaMaamarim Melukat, vol. 2, p. v (sec. 6) - n'">wn'n 7911 DXt

BACKGROUND FROM THE REBBE

At the farbrengen of 12 Tammuz 5714 (edited for Likkutei Sichos vol. 1), contrasting Avraham, who drew G-dliness
down into the world, with Yitzchak, who dug wells to reveal the living water (2>>11 0°n) already hidden in the earth,
and who went on digging when Avimelech’s shepherds seized the wells.

The Rebbe explains that Yitzchak’s way, removing the earth and stones that cover the living water
and making the world a vessel for G-dliness, reaches ,,>nnRi1 2123 °2” (the true infinite), because
through it G-d’s purpose is fulfilled. He ties this to the reason for the name Yitzchak given here,
»0°P2R °2 nwy mn%” (‘Laughter has Elokim made for me’) (his note: Torah Ohr 18a): refining the
things that conceal, which come from ,,y2v17 X*1°32 0°poR ow” (the Name Elokim, numerically ha-
teva: nature), is specifically what calls forth the laughter and delight above.

The Alter Rebbe: B°P2R QW *"Y WnI 1199 211N PINET AP YW DOPOR °2 1wy PIng 1

The Rebbe: T2YM2W MIYM PINT OYT 01K VDT KPIT ORT — YAV, K¥WNA2 DOPPR OW OYT 11D T 1ynyI yaoym

Likkutei Sichos, vol. X, p. 30 - 7"°wn'n 10 2"

[rPwra2 Awynal 27PN 197 QOPOR OWT 1PNM 717°20 0PwAwS 19aNn MIYNM PN Py 1M
Y IR 95 NX 0°PPR X% 2°n5

Now, the essence of the laughter and the delight is revealed when the refinement and rectification
of the Name Elokim is completed. As in the Work of Creation it is written, “And Elokim saw all that
He had made,

The full delight is revealed only when the work of refining and rectifying the concealment of Elokim is fin-

ished. The account of creation shows this: G-d “saw all that He had made” only at the end of the six days.

likuteitorah.com/torah-ohr/toldos/2/ 12



TORAH OHR - PARSHAS TOLDOS - MAAMAR 2 M3 AR AR 11299 199717 kP 0731 oon...

MR RDW TIVA OPRWH MIVAT 9AND ORPAN DO mxaw 2oonwn 19107 IR?™ 20 1M
LTIRDAT IRAD POIY RIT R?D 72ANRN MIYNT PR 7ORDA0

and behold, it was very good,” and, “And the heavens were completed”: at the completion of all the
work the delight was revealed; whereas while the work was not yet completed, the delight is not re-
vealed, but rather he is occupied with completing the work.

Only after “it was very good” and “the heavens were completed” was the delight revealed. While work is still
being done, the worker is busy completing it and the pleasure is not yet revealed.

IR 0°7717°277 NN 91321 RIITID RN RODARD DOpDR 7219 NI°% R POY 1wy 7Y 9

So too, in the same way, now the occupation is to be “one who serves Elokim,” to turn darkness into
light; and at the completion and perfection of the refinements, then

Our time is the time of work: to be “one who serves Elokim,” turning darkness into light. The delight will ap-
pear when all the refinements are complete.

[w 5y WY PR P 1991 MIYNM PINT M903 0N Pwyna 0 mawt FCanTR 21 wInn 20N
T YN PINE M9 00 TNYRY 1Ny

it is written, “And You renew the face of the earth,” “Havayah will rejoice in His works,” and there
will be the revelation of the laughter and the delight. And therefore he is called “Yitzchak,” after the

future, for in the Time to Come there will be the revelation of this laughter and delight.

Then the verses will be fulfilled: “You renew the face of the earth,” “Havayah will rejoice in His works.” That
is why the name Yitzchak, “he will laugh,” is in the future tense: the laughter and delight belong to the Time
to Come.

BACKGROUND FROM THE REBBE
In a letter to the seventh gathering of shluchim in the Land of Israel (15 Menachem Av 5746), held at ‘Ohel Yosef
Yitzchak Lubavitch’ in Kfar Chabad, the Rebbe draws a lesson from each word of the venue’s name.

The Rebbe reads ‘Yosef’ as adding, up to ,, 91X 127’1 701" (‘may G-d add me another son’), turning
the ‘other’ into a ‘son,’ and ‘Yitzchak’ as ,, 1w 7101 1712y” (service with joy). In a note he cites this
maamar: the essence of ‘Yitzchak,’ the laughter and delight, comes after the work of turning
darkness into light, and that work is Yosef’s making of the ‘other’ into a ‘son.’

The Alter Rebbe: D°PPR OWT 1PN 117727 DWW 72301 NIV PINST Py 13

The Rebbe: XT17119 21w RIDINRT IT12YM "INRD X2 — 213ynm PINXT PR, 1Py IPYY T, M7 R"IN

("12,,2 "R, DMWY ,"INR 1200 ' 0P, ¥IIMY)

Likkutei Sichos (letters), vol. v3, p. 430 (letter pp. 428-430; the note on 'prx>') - Y"”wn'n ,A8-0MIN 1"V 2NN
BACKGROUND FROM THE REBBE
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In a talk of Motzaei Shabbos Chayei Sarah, Mevarchim Kislev 5738 (edited for Likkutei Sichos vol. 20), on ‘These
are the generations of Yitzchak... Yaakov and Eisav,” the Rebbe asks why Eisav is counted among ‘the generations of
Yitzchak’ and how, while Eisav still opposes Yaakov, ,,2p¥° *72y X7°n ?X” (‘Fear not, My servant Yaakov’) can already

apply.

Eisav exists, the Rebbe explains, so that his darkness may be subdued and turned into light, which
will bring the future revelation; the revelation of Yitzchak’s laughter and delight, which comes
through the concealment of the Name Elokim down to its lowest form in Eisav, will be only in the
Time to Come (his note: Torah Ohr 18a). He then draws a point from this paragraph: although
Yitzchak is named ,,7°nyn 0w 5y~ (‘after the future’), the very fact that he is already called by that
name now shows that even now it is visible that Eisav exists for that purpose, as ‘the generations
of Yitzchak.’

The Alter Rebbe: {11 J1I¥NY PIMX *12°3 11°77° ToNYDW TNy W'Y PRS® ' 199

The Rebbe: ®1232 Y1 1972 1R "Ny Qv 2y, prz TYIR1 701 AIYUROKR X O°K VDT 772 ORI RD1A OYT 110 PR

Likkutei Sichos, vol. 2, p. 343 (sec. Xn) - n">wn',1200 1"721 ,77W ™0 2" W *R¥N

SECTION 3 - 16-9

Rivkah: the yoked team

573 PAZYT 119OY 2PN PINTA DOV 1D AWK P DR SSPARA PRSI 2°N3 PrEea 13m
ANWR FP37 7Y Jwn1 X

Now, of Yitzchak it is written, “And behold, Yitzchak was sporting with Rivkah his wife.” Meaning:
all the laughter and supernal delight of Yitzchak discussed above is drawn down through Rivkah

his wife.

The verse “Yitzchak was sporting with Rivkah his wife” shows that Yitzchak’s laughter and delight comes
about through Rivkah. Now the Alter Rebbe will explain what Rivkah represents.

TMT°2 719798 ROTW DTIRAW [reenan woaa] 277732 W RIT RIITID ROWN RIDANK M2 9P 1371 °D
7 PN [z ek /T px] B7R TARY TN 97RYN 1PND MY pm

For the main level of turning darkness into light pertains to the animal soul in a person, which
needs refinement and rectification, “to make,” [that is,] “to rectify”; whereas the soul itself does not

need rectification.

Turning darkness into light is mainly the work of refining the animal soul, the natural, self-centered life of a

person. The G-dly soul itself needs no rectification; it came down only to refine the animal soul.
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And the animal soul is rooted in the Chayos of the Chariot, the face of the ox, etc. And just as there
is power in the Chariot to be [such that] “the Chayos carry the Throne,” so there is power in the an-

imal soul for there to be in it

The animal soul is rooted in the “face of the ox” among the Chayos, the holy creatures of Ezekiel’s Chariot,
which carry the Divine Throne. Just as those creatures lift the Throne, the animal soul, once refined, has the
power to lift up the G-dly soul.

TIRM I3 WYY DIWR [renaan wai 2771 PR 1920 AR 130 [epbra wais] RPTI? N1RY U3
19 991 °1997 1Pyl

and through it ascents for the G-dly soul, that is, after the refinement of the animal soul, because

its root is very high, exalted, from “before any king reigned [over the children of Israel],” etc.

After it is refined, the animal soul becomes a source of ascent for the G-dly soul, because its root is extreme-
ly high and exalted: from “before any king reigned over the children of Israel,” the kings of Edom, that is,
the world of Tohu, which came before the order of Tikkun.

EXPLAINED BY THE ALTER REBBE
13771 %1991 191 TR M3 v 0wn” (“Because its root is very high, exalted, from ‘before any king reigned,’
etc.”): the Alter Rebbe quotes the verse only by its first words, “13 777 *1971”.

The words “15 777 °19%1” abbreviate the verse ‘before any king reigned over the Children of Israel’
(Bereishis 36:31), the kings of Edom, which in Kabbalah are the world of Tohu that came before
the world of Tikkun. Elsewhere in Torah Ohr the Alter Rebbe writes the phrase out: the face of the
lion and the face of the ox carry the Throne because their root is ,,3707 02197 11°°717 13 791 7771 °1991”
(‘from before a king reigned, that is, from the world of Tohu’); and in a discourse of 5571 he
explains that the animal soul’s root is in those kings, above the world of Tikkun from which the
G-dly souls come, which is why its love, once refined, is the stronger. Perhaps (biur b’derech
efshar) this is the sense here: the refined animal soul lifts the G-dly soul because it comes from
that higher root.

the Alter Rebbe: Torah Ohr, Yisro, dibbur hamaschil 7125777 177 177 MaRT 1%y 7IR°2 1°209, p. 7,29 (printed p. 144; Kehot
key 72:47; site: Yisro 9 {1) - the Alter Rebbe: Maamarei Admur HaZaken 5571, p. 7° - the Alter Rebbe: Torah Ohr,
Vayeshev, dibbur hamaschil 721 °3772 o8 MIR3% 'R 713, p. 3,7 (printed p. 60; site: Vayeshev 5 {11)
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And with this the matter of the level of Rivkah will be understood. It is from the term “rivkos” of
three, three oxen, or of four, four, for the meaning is the joining and binding of three or four

animals

The name Rivkah is connected to the Talmudic word “rivkah,” a team of three or four oxen yoked together.
The name therefore means joining several animals into one working unit.

T DIRWII NPT NS 70 22T NRY 099195 1w 1129710 NI 1182 XIT 79Y AP0 P T
.TOM 127 [779x] IR °1D [naxan 723 1om] NZAT MPPINT RITY P2 O wHY W mpan na

together, [which] is called a “rivkah.” And so it is with the Chayos of the Chariot: when they are in-
cluded and united together, so as to be [such that] “the Chayos carry,” they are the level of a
“rivkah” of three, three oxen, which is the inter-inclusion of Chesed, Gevurah and Tiferes: the face
of the lion from the level of Chesed,

The Chayos, the holy creatures of Ezekiel’s Chariot, carry the Throne when they are joined into one team.
When three are joined, they are the three emotive attributes Chesed, Gevurah and Tiferes, each a “face”: the
lion’s face corresponds to Chesed.

7 1AW 7227717 NI1°PRAW 0R %15 N2 RIAY YIIXR YR bl m D’?:S?E)'?\ 210 19923 5112 W vy 8
.[M19%1 naxran 9122 Ton] APNAN N2

and the face of the ox from the level of Gevurah, etc. And sometimes they are of four, four, which is
the level of the face of a man among the Chayos of the Chariot, for they are four levels: Chesed,

Gevurah, Tiferes and Malchus.

The ox’s face corresponds to Gevurah. Sometimes the team has four, adding the face of a man, which corre-
sponds to Malchus; so the four faces are Chesed, Gevurah, Tiferes and Malchus.

[naxan 7133 Ton] NPAT 02 03 1w 0TI9I 1T 1T MART (79125 0319t 10man 1K) 5PR 1T
219 IRY27 RPA RIT TN

And similarly our Sages said, “The Patriarchs are themselves the Chariot”: they are the three levels
of Chesed, Gevurah and Tiferes, and David is the fourth leg, etc.

The Sages say that the Patriarchs were the Chariot, meaning they were wholly given over to G-d’s will.
Avraham, Yitzchak and Yaakov are Chesed, Gevurah and Tiferes, and King David, who embodies Malchus, is
the fourth leg of the Throne.
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And this is what is said of Yechezkel’s Chariot, “joined one to another”: they are in a state of joining
and inter-inclusion, for specifically through this, “the Chayos carry, etc.,”

Ezekiel describes the creatures’ wings as “joined one to another.” Their power to carry the Throne comes
precisely from being joined and included in each other.

55 Qww TRN 73179V Oran 0°3°wnn1 009ynn UV 10T MR MM2m MBPonnn Uyw 01wn
(AT 7192 M1 0ea wrny) 12N 0990 TN

because through the inter-inclusion and joining of the middos together, they are thereby elevated
and draw from a very high level, where all the middos are included together (see what is explained

in Parshas Noach on this matter).

When the attributes combine, they rise and draw from a very high level in which all the attributes are still
one. The Alter Rebbe refers to his discussion of this in a maamar on Parshas Noach.

59 0O MPNM [axe 7amx] AR DITAT NI99ONT N2 wOwS DIRI U NTIAYa 1210 TN
1”P1 077207 [rennan wall 2773 MTAY P2 WOY WY P P37 N2 001 1M “0oRDe 17100 1wes
9 09I [ no*opn|

And similarly it will be understood in the service of G-d in a person: when there is the level of in-
ter-inclusion of the middos (emotive attributes), love and awe, and the arousal of compassion on
his soul, which has descended wondrously low, this is called the level of a “rivkah” of three, three
oxen; for the middos of the animal soul are refined from kelipas nogah and ascend to G-d.

The same happens in a person’s service of G-d. When love, awe and compassion for one’s own soul, which

has fallen so low, all combine, the emotions of the animal soul are refined out of kelipas nogah, the mixed
realm that can go either to good or to evil, and rise to G-d. This is a “rivkah” of three.
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And this is “And behold, Rivkah came out”: she comes out from kelipas nogah, and darkness is
turned into light. And sometimes she is of four, four, with the inclusion of the attribute of Malchus,
which is the level of self-nullification (bittul), accepting the yoke (kabbalas ol) and the service of a

servant; for service and awe are two mitzvos, etc.

“Rivkah came out” means she comes out of kelipas nogah, and darkness becomes light. A “rivkah” of four
adds Malchus: self-nullification, accepting the yoke and serving as a servant, which is distinct from awe,

since service and awe are counted as two separate mitzvos.

2917 [x125 °nYY] 77”371? AN AYN RIAW PA%° Naw 13°°07 “INwR P27 DR PAsNn paxsw 1N
1NWR P27 DR qwnl RI7
And this is [why| “Yitzchak was sporting with Rivkah his wife”: that is, the level of Yitzchak, which is

the delight that will be revealed in the Time to Come, is drawn “with Rivkah his wife”

This explains why Yitzchak “was sporting with Rivkah”: the future delight of Yitzchak comes through Rivkah,
the refined and united emotions of the animal soul.

n2yn? 72w [nmnan woal 2771 717°2 7Y 119577 1A (xwena] %33 (P2 ow] 172 QWT 1772 N2 RITY)

46 (19 MB%aNM AWYI IR 717207 °7Y AR 1977901 1°D1Y RIT HRD 3 [1p37 22 N YN

(which is the level of the refinement of the Name Ban, [whose] numerical value is behemah [animal], that
is, through the refinement of the animal soul, when it ascends higher and higher to be in the level of
Rivkah; for below it is “branches that separate,” but through the refinement there then comes about inter-
inclusion, etc.).

The Name Ban (Havayah spelled out to the value of 52) equals behemah, “animal,” in numerical value, so

Rivkah’s work is refining the animal soul. Below, the soul’s drives are scattered “branches that separate”;
once refined, they unite.

XPVT D27 W1 DIV 7172 P2 7P 117007 YT RO 109 TI0 KPIT 70y 19

And therefore, specifically through this, “she went down to the spring and filled her pitcher”: that

is, specifically through the level of the refinement and nullification of the animal soul,

This is why Rivkah is the one who “went down to the spring and filled her pitcher”: the drawing down hap-
pens specifically through refining and nullifying the animal soul.
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through this ascent there comes about a descent and drawing down, the level of “and filled her

pitcher,” namely the twenty-four books of the Torah.

The ascent of the animal soul brings about a descent from above: the filling of the pitcher, which is the twen-
ty-four books of Scripture.

MM PIRT YN 1R%2 MAwYH NIMN NIZH 11D 0nRwa 0911y Iwan 77In0 95 10 0
[0*r°9y22] A”Y22 N1127P

For the entire Torah has been clothed in physical matters, such as the mitzvos of terumos and

maasros in the vegetation and seed of the land, and the mitzvah of sacrifices with animals,

The Torah’s commandments are clothed in physical things: tithes and priestly gifts from produce, sacrifices
from animals.

D”K 21993 179Y N1 0277207 MIZAM MY (701 novvpn] 37Pn P23 R (720w 170 N3N 53 109
4847 9981 "2IR WK 172

and so too with all the mitzvos; all of this is taken from kelipas nogah, and through the mitzvos they
are refined, and through this is drawn down the revelation of the Infinite One (Ein Sof), blessed be
He, “which I (Anochi) command you.”

All these physical things come from kelipas nogah; performing the mitzvos with them refines them and
draws into them the revelation of G-d Himself, as the verse says “which I (Anochi) command you,” the “I” of

G-d’s own essence.

EXPLAINED BY THE ALTER REBBE

»1 17392 11°02 w"ny” (“See what is explained in Parshas Noach on this matter”): the Kehot notes give no place, and
our explain only says “a maamar on Parshas Noach.” A reader cannot tell where the inclusion of the middos
drawing ,, 11 092190 M 95 DWW TRM 1379y »nan” (from “avery high level, where all the middos are included
together”) is explained.

The reference is probably (biur b’derech efshar) to the Alter Rebbe’s maamar on “And G-d said:
Behold, they are one people” in Parshas Noach, which explains that the whole virtue of the world
of Tikkun is the inclusion of the attributes in one another, and that through such inclusion avery
high light shines, like the level of ,’X *232 0°71py” (Akudim, where all the lights are in one vessel),
above both Tohu and Tikkun. That is the level from which the joined Chayos, and the joined
middos of a person, draw.

the Alter Rebbe: Torah Ohr, Noach, dibbur hamaschil nnx 7wy 708 Q¥ 17 '7 99KR7, p. 2 ,X° (the passage runs over 11a-
b; site: Noach 4 /13-15)

likuteitorah.com/torah-ohr/toldos/2/ 19



TORAH OHR - PARSHAS TOLDOS - MAAMAR 2 31 2ART DR N129% 1951 8D 0039 ook, ..
BACKGROUND FROM THE REBBE
In a letter of blessing for a wedding (20 Tammuz 5706), on what marriage begins in a person’s service of G-d.
Marriage, the Rebbe writes, begins a person’s work with his own portion in the world, and through
it the soul rises ,,717¥ 1°X2” (beyond measure), from the light that fills the worlds to the light that
transcends them. The yearning and service that bring this about must be ,,3% 77725 727X 123 X
1722 71X N33 (neither love alone nor awe alone), but the inclusion and joining of all the middos
together, ,,y27R Pw 13 w5 Sw 1p21” (‘a rivkah of three... of four’), citing this maamar. Through this
service in this world specifically, Israel rises to the level that transcends the worlds, above even the
seraphim; that, he adds, is why this world ,,X>n7 X?79°11 °23” (‘is like a wedding hall’), for through
marriage the power to bear children is revealed, which souls have and angels do not.
The Alter Rebbe: D°X?D 177 11 2¥ 0°A07 MIIYNM 7"17R MTAT MP25017 '"na vows

The Rebbe: MM 57127 N1925072 K" ,"19 7727 ART® '"N23 IR 7727 7208 '"n22 ®kD 2"8 17aym apwnm
¥R 2w 10 whY Sw apad e

Likkutei Sichos (letters on marriage), vol. ©3, p. 452 (letter pp. 452-453) -1"wn' ,nan '> anon

RITW 21K M2 wnn wni 779 K2 71°Y0 7901 2122 13007 °00n0 1Y Py 231 293K 137900 9
J12 1799 W 13nRnw (mao %57 n20] 07270

And this is “Behold, I (Anochi) stand by the spring of water”: that is, in the level of “she went down
to the spring and filled her pitcher,” there is drawn down the very level of Anochi, which is the most

hidden of all hidden, from which the spring is drawn, etc.

Eliezer says, “Behold, I (Anochi) stand by the spring of water.” The Alter Rebbe reads “Anochi,” “I,” as G-d’s
very essence, the most hidden of all hidden, the source of the spring: through Rivkah’s drawing at the
spring, this very level is drawn down.

(M1 nevopnw] IPPAY OPNRWA 079372 172 (Mo pr k] OPRIR M12°3 3 190NN (e A 9T 197
2N [rosnan woal 3773 917°2 7Y RPIT RIT

And therefore, so that there may be this drawing down of the revelation of the Infinite Light (Or Ein
Sof), blessed be He, into physical things that are from kelipas nogah, it is specifically through first

refining the animal soul,

For G-d’s light to enter physical things, which come from kelipas nogah, the animal soul must first be
refined.
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which is also from kelipas nogah; for then, after this refinement and ascent, this drawing down and
descent can come about. (And see what is explained similarly on the verse “And you shall count for

yourselves, etc.,” and on the verse “Remember the Shabbos day.”)

The animal soul is also from kelipas nogah; once it is refined and raised, the drawing down into physical
things can follow. The Alter Rebbe refers to parallel discussions on counting the Omer and on remembering
Shabbos.

1P 917°2 092K TV PRI T2 240010 w0 [y ax) 17N 0195 DIwn 0°9RPN? 170 71aN1 KD 07
KI7737 RIWN RIDANKRI (7231 novop]
And therefore the Torah was not given to the angels, because “Is there an evil inclination among

you?” The refinement of kelipas nogah and turning darkness into light do not pertain to them.

This is why the Torah was not given to the angels: as Moshe argued, they have no evil inclination. They have

nothing to refine and no darkness to turn into light.

1973 W ORTIAY 1o 5y Axa] DPYRY TIZN 2IIR WK SN2 T 7OWRT 0PIR 973 NP KRR 199
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And therefore this drawing down from the level of “which I (Anochi) command you” also cannot
come about among them. And although a revelation of G-dliness is certainly drawn down to the an-
gels, it is from the level of “And a river went out of Eden to water the garden,” of which it is written,
“You who dwell in the gardens, the companions,” who are the angels, “listen to your voice.”

So the angels cannot receive the revelation of “Anochi” that comes through the mitzvos. They do receive a

revelation of G-dliness, but only from the “river” that flows into the garden: the Song of Songs speaks of

“companions,” the angels, who listen to the voice of the one who dwells in the gardens.

037191 170127 19mK] PPTIR 1990 LRPIT THRD K7D 0P wnl KD 179 RPANY 7309 701 02 7190 Dar
YT D7D (27oxbnm) 1R 7 00P7TE DOTONY [on2Y

But the revelation of the level of “she went down to the spring and filled her pitcher” is not drawn
down to them, but only below. And therefore our Sages said that the tzaddikim are destined to have

(the angels) say “Holy” before them.

The “spring” level reaches only us below. That is why the Sages say that in the future the angels will say
“Holy” before the tzaddikim: those who refined the world will stand higher than the angels.
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SECTION 4 - 110-11

The love that waters cannot quench
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And this is “Many waters cannot quench the love.” Meaning: “many waters” is the contemplation
in which a person comprehends and contemplates the greatness of G-d,

Now the Alter Rebbe returns to the verse and gives it a meaning in a person’s own service: the “many wa-
ters” are the contemplation of G-d’s greatness.

[731 02IY2 1M195n a5 oW T2 191wy ORI YW 21082 [mxnn x7im] N0 [AxDey x7inea] ¥7117°2
553 TTRM $53 7122 0% IRNT WD N1TD IR 797331 7281 119 99229 D02 NanR qwnl maw
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in the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah), in the verse “Shema
Yisrael” and in “Blessed be the Name of the glory of His kingdom forever and ever,” from which
comes “And you shall love... with all your heart, etc.” And this love grows very great, until his soul
thirsts for G-d in the level of “with all your might,” without limit.

This is the meditation during the Shema: on the higher unity (the world is as nothing before G-d) and the
lower unity (G-d is present within the world’s existence), expressed in “Shema Yisrael” and “Blessed be the
Name.” From it comes the love of G-d, which can grow into a boundless thirst “with all your might.”

A QUESTION THE REBBE RAISES

Mayim Rabbim of Shabbos Toldos 5717 (edited by the Rebbe) opens with the Targum and Midrash, which read
‘many waters’ as the nations that cannot extinguish G-d’s love for Israel, even when Israel is ‘a little sister,’ ,,71vp
n1o12” (small in merits), and asks how this fits ‘the explanation of Rabbeinu (the Alter Rebbe) in this parsha.’

The Rebbe sets the Alter Rebbe’s reading here, where the ‘many waters’ are a lofty contemplation
that still cannot quench the soul’s thirst and Israel is ,, 10172 731°%Y 7312”7 (at its highest), beside
the Targum and Midrash, where they are the nations and Israel is at its lowest, ‘a little sister,” small
in merits; and he states that the two readings ,,1”Xt 08221 0°¥"°0n ¥ ROR M2 171 070 PPRY 7292 11 RD”
(do not contradict but support and explain each other). At the close of the maamar he joins them:
because the souls are ,,wnn MnEya °wwn” (rooted in G-d’s very Essence), nothing but Torah and
mitzvos can quench their love, and for the same reason the nations cannot extinguish G-d’s love
for them even when they sin, as parents do not resent a little girl, who is rooted in their very
essence.

The Alter Rebbe: ' N?1732 111201 2°wn DTRAY MANANIT KT 0°371 001 "9
The Rebbe: 1" RT 0>IR3M1 D201 TIY ROR 712 71 0°IM0 PRY 7372 31 K7 737 0°w17°017 '3 137 DR

Toras Menachem - Sefer HaMaamarim 5717, p. va-nn (sec. 2), XD (sec. 11) - 1">wn'i1 ,1200 1"72an ,M7210 p"w
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A QUESTION THE REBBE RAISES

At the farbrengen of Shabbos Toldos 5745 (unedited), answering those who asked why he had explained a Rashi
about the birth of Yitzchak differently from an earlier explanation, the Rebbe argues that the Torah allows several,
even opposite, explanations, and ‘leans on a great tree’, the Alter Rebbe himself.

Whoever learns the Chassidic parsha, the Rebbe says, reaches this maamar, the second in Toldos,
and may be struck by ,, Mgy X°*¥1p” (a great question): only weeks earlier, in Noach, the Alter
Rebbe explained ‘many waters’ as ,1”my °1°3y7 0°712927 NM70R” (the troubles and confusions of
worldly life), which cannot extinguish the hidden love, while here he explains the same verse the
opposite way, as ,,’71? 13711 127 727K” (a great love and thirst for G-d); and the Tzemach Tzedek
arranged both in one book. The answer he gives here is that the Torah has many interpretations,
L1710 0°1p DUYyaw” (‘seventy faces’), even six hundred thousand on each level; the reconciliation of
the two readings themselves he gave two weeks later, on Shabbos Vayishlach.

The Alter Rebbe: 1"72ow21 PR yuw P1092 NI ¥"1M°3 11 121722 1112001 2wn DIRTY MIN2anaT

The Rebbe: 27K 2¥ °KP "0°327 0°1"W — 71D 12IRI MMZY 7T PI0D 1RY 1P17 7" I1MTR IR MT2IN 'Daw 19077 ,5"K)
"9 1IRM™E 120

Toras Menachem - Hisvaaduyos, vol. 2"n 1"awn, p. 734-735 (sec. 22) - (731 °n%2) 7"»wn'n ,mMT2n o'w

A QUESTION THE REBBE RAISES

At the farbrengen of Shabbos Vayishlach 5745 (unedited), on pairs of opposites (Korach of the other side and ,,m1p
X71177” (the ‘awesome ice’, kerach) of holiness; Eisav, who hates Yaakov yet kisses him), the Rebbe comes back to

Torah Ohr’s two opposite readings of ‘many waters’, which he had raised on Shabbos Toldos two weeks before, and

reconciles them.

In Noach, the Rebbe notes, ,1”My *1°1y2w Mawnnm 101997 M7V 25 0f 0°37 0°1” (the ‘many waters’
are the troubles of livelihood and worldly thoughts); here they are the soul’s love and thirst ,,232
781" (‘with all your might’), which only Torah and mitzvos can quench; and both stand in Torah
Ohr. He answers that there is no contradiction, because ,,X12% 0°213° 17°7°71 N°220 5w 23M1 KNTY
9%y N°9on%” (from the lowest descent one comes to the highest ascent): when a Jew does his
service without being affected by the ‘many waters’ of livelihood, he comes to the holy ‘many
waters,’ a great love ‘with all your might,” which nothing quenches but ,,3n°2 1171” (‘the wealth of His
house’), Torah study and the mitzvos. He sets beside it Eisav, who hates Yaakov yet ‘kissed him
with all his heart,” and Rabbi Akiva, who came from poverty to the wealth of Torah.

The Alter Rebbe: 2123 ¥22 JTR7 932 '>1122 1% RN WD NP1 TR 7972 31 727K

The Rebbe: — "IN 171" *"¥ OR *3 N7 PPRY ,7TRM 252 '°N22 7127 720K ,7WI1TPT "0°27 0°2"'1 '*nab ¥oan iR
DNXNT 0P 17NN TR

Toras Menachem - Hisvaaduyos, vol. 2"1 1"nwn, p. 809 (sec. 18), 812-813 (sec. 21) - (1 °n32) 1"»awn' ,nPw" 2"w
A QUESTION THE REBBE RAISES

In the maamar Ki Yedativ said on the Rebbe Rashab’s birthday in 5736 (unedited), the Rebbe ties the verse to the
Rebbe Maharash’s maamar of Shabbos Vayera 5636, which explains ‘many waters’ and asks how water could ever
extinguish love.

The Rebbe notes that the 5636 maamar seems to follow Torah Ohr Noach, where the ‘many waters’
are the troubles of livelihood, while ,,n17210 nw=n R™N2w 7t 71777 (‘this dibbur hamaschil in Torah
Ohr Parshas Toldos’) teaches that they are ,,7w17p3 M>y1 M1~ (lofty levels of holiness): not only

physical waters but spiritual ones too cannot extinguish the love. That, he says, is why the
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question in 5636 (how can intellect, water in the spiritual sense, put out the hidden love?) is about
spiritual waters. He adds that both Torah Ohr maamarim reach the love ,,77%7n 932” (‘with all your
might’), where 5636 speaks only of ,7237 252” (‘all your heart’): this one because its waters are not
troubles at all, the Noach maamar because it speaks of dealing with worldly things as one should.
The Alter Rebbe: T2{IRIT IR M35 19517 X? 0°27 0°1 17N

The Rebbe: 8°27 0°1 P9 KD 13°°77,AW1TP2 MIPYI MAITH 077 8°37 09727 IR121 MIT2I0 NwR8 R"IN2w 7 7"72 DInR
N°AmM2 03 R"D (701727 MTIY) NPRwad

Sefer HaMaamarim 5736 (old ed.), p. 46, 48 - (7312 °n%2 ;2" 2711 7" MR D727 0P) 1"2wn'n nenn 'S

BACKGROUND FROM THE REBBE

At the farbrengen of 13 Tammuz 5719, speaking of ,n2M0»1 12787” (the hidden love) every Jew inherits from
Avraham and of ‘many waters’ that seem too strong to escape, the Rebbe asks why such waters exist at all.

The ‘many waters’ on the side of evil exist, the Rebbe says, only because they exist first on the side
of good: ,,A%27 17111 121°27” (‘Rabbeinu HaZaken explains’) that ‘many waters’ are ,,7217P7 127 127877
(the great love of holiness), which sweeps away the love of the other side, foreign loves for worldly
things, even permitted ones. Without that craving, he notes, there would be no room for
involvement with the world at all; and he links this to ,,?12171 *»” (the waters of the Flood). The
editors’ note points to this paragraph (TO 18b), but the sweeping away of foreign loves is not in its
words.

The Alter Rebbe: '13 7229 952 N2nR1 qwnl MY

The Rebbe: 21077 783 712°1N0 13w° M 1°2yW %187 X1 JMyRa oo oon" nawtw '|DT7 12°01

Toras Menachem - Hisvaaduyos, vol. 1" v">wn, p. 107 (sec. 13) - v">wn'n 1m0 "

PWAY 9737 MINANAT ROIW %Y 0937 097 9PV T TIART IRNE M99 vpwad 9o K7 11
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And the thirst of this love cannot be stilled and quenched by the “many waters” themselves, that is,
the contemplation mentioned above, in which he comprehends the higher unity and the lower
unity.

The contemplation that aroused this thirst cannot itself satisfy it: understanding more does not quench the

longing.

WNHM IR TWR NI AW NPWYN MEM TIN5 POY MUY RPIT RIT C2TARD 21w 192D $9 DX 0D
I8N

Rather, “if your heart runs, return to the One” is specifically through occupation in the Torah and

practical mitzvos, which is the level of “which I (Anochi) Myself command you.”

The phrase “if your heart runs, return to the One” describes the soul’s longing followed by its return. The re-
turn, the fulfillment of the longing, comes through Torah study and practical mitzvos, in which G-d’s very
“I” gives the command.
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Whereas through knowledge and contemplation alone, there is only knowledge of His existence,
and not the level of “which I Myself command you,” which is like the level of grasping His very es-
sence, as it were, through the practical mitzvos; for “the 248 commandments are the 248 limbs of
the King.”

Contemplation gives knowledge only that G-d exists, but a mitzvah is like grasping G-d’s essence itself, as it
were. As the Tikkunei Zohar says, the 248 positive commandments are the “248 limbs of the King”: to hold a
limb is to hold the King.

1799 737 1MIRZM KDY Wnn 7390w 1% NI NAWA ROTW 17y paw] PR MARTT 120K 19 9y n°
12 1TV KX 727 D°IWNRIN 0°27 D1 [anxa n 2y] 1Y [t %5 oY)

Moreover, even the comprehensions in Gan Eden, which are a comprehension of the very essence
of the radiance of the Shechinah and not merely of its existence, nevertheless of these it is said:

“many waters,” which are drawn from the “river that went out of Eden, etc.,”

Even the souls’ understanding in Gan Eden, which perceives the actual radiance of the Shechinah and not
only its existence, is still “many waters” flowing from the river.

137 *40onwa v o wrnol DI IR?Y 922% $53 137 °NaT "AnRT AR D129 19910 RO

“cannot quench the love” of the level of Rivkah, “with all your heart” and “with all your might,”

mentioned above; as it is written, “Whom do I have in heaven, etc.”

These waters too cannot quench the love of Rivkah’s level, the love “with all your heart” and “with all your

might”; as the Psalm says, the soul wants nothing in heaven, only G-d.

.X”132 N0 10192 1R 09D DapD P11 7292 TR 7T P RAPI 17y 1aaw] YUY 19AT 0D

For the revelation in Gan Eden is called only a radiance and a glimmer, and it is called “receiving a

reward” [peras], an expression of “a slice” [perusah], as explained elsewhere.

The revelation in Gan Eden is only a radiance. It is called a “reward” (peras), related to perusah, “a slice”:
only a portion of the whole.
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But the love mentioned above is for His blessed essence itself, and this is “not in order to receive a

reward, etc.” And this is “nor can rivers drown it,”

The soul’s love reaches for G-d’s essence itself, like one who serves “not in order to receive a reward.” This

iswhy “rivers cannot drown it.”

917377 °Man 129ER 19YnD NYAn RO P70 (121 nanx] APAR 0w ¢ 403 maR 12w 9 93y 0
:TIDLY? K? MANN *RTY 97K 11D M0 9 Ipn RIiw 570

for “your fathers dwelt beyond the river”: the level of the great love mentioned above reaches high-
er even than the level of the river mentioned above, which is the source of all the rivers, etc.; and if

so, certainly “rivers cannot drown it.”

The verse in Yehoshua, “your fathers dwelt beyond the river,” is read as saying that this love stands beyond,

above, the river, above even its source; so the rivers of revealed light certainly cannot drown it.

EXPLAINED BY THE ALTER REBBE AND A 71x°2 ON THE ALTER REBBE’'S TEACHING, WRITTEN DOWN IN HIS
LIFETIME BY AN UNNAMED HAND

,R”12 w”nd 1018 NWS 078 AP °pn” (“It is called ‘receiving a reward’ (peras), an expression of ‘a slice’ (perusah), as
explained elsewhere”): no place is given in the text or the Kehot notes, and the explain gives only the gloss.

The same gloss appears, in the same terms, in the Alter Rebbe’s discourse Sos Tasis in Likkutei
Torah, Tazria: the souls’ delight in the radiance of the Shechinah in Gan Eden is called peras
because it is only a ‘slice’ (as in ,,721% 2y7% 0179”, ‘to break [paros] your bread for the hungry’), so
one whose love is great does not want this slice, only to be absorbed in the King Himself, and that
is serving ,,010 22p% nin %y KP¥” (‘not in order to receive a reward’). Perhaps (biur b’derech efshar)
this is the place he means here; Likkutei Torah on Shir HaShirim says likewise that even upper
Gan Eden is only radiance, ,,n1"n3¥yn 9721 pon” (‘a part separated from His Essence’).

the Alter Rebbe: Likkutei Torah, Tazria, dibbur hamaschil mpyi 2am wwn ww, p. 2,5 (Kehot key 20:27; site: Tazria 3
{13) - the Alter Rebbe: Likkutei Torah, Shir HaShirim, dibbur hamaschil y%011 "1an12 °n11, p. X ,I° (as the Rebbe cites it;
Kehot key 16:86 is wrong by the print; site: Shir HaShirim 15 {[5) - the Alter Rebbe: Torah Ohr, Megillas Esther (on
>11 ©99), p. 2,7 (Hosafos on Megillas Esther, sec. 7; printed daf 11°p) - a 99%°2 on the Alter Rebbe’s teaching, written
down in his lifetime by an unnamed hand (headed "> 7"178 N0 9y 7I8°2"): Maamarei Admur HaZaken 5563 (11X°2
2PY?2 PR ©227 KD 9Y), vol. 3, p. LN

THE REBBE EXPLAINS
At the close of Mayim Rabbim 5717, after a long section on ,, 71X °’1” (‘G-d is one’) (from the Rebbe Rashab), the
Rebbe returns to the verse to explain the Alter Rebbe’s reading and to join it with the Targum’s.
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The Rebbe explains why contemplation and even the revelations of Gan Eden, the ‘rivers’ (n17111)
of upper and lower Gan Eden, cannot quench this love. Even when Israel is at its lowest, he says,
their practical mitzvos, ,,0°%w DW? 7VIWD 731152 "Wy~ (and even acts done simply for the sake of
Heaven), reach ,,n¥y7 2nn” (the ‘essential expanse’, merchav ha’atzmi) above every revelation;
the term merchav ha’atzmi, and the teaching that acts done for the sake of Heaven draw down
G-dliness, are the Rebbe Rashab’s, from his maamar of 5678, which the Rebbe follows in the
sections before. Therefore nothing short of this can quench the love of the souls for G-d’s very
Essence, where they are rooted, for ,%%> 2 X0°an nawnn n°>” (no thought grasps Him at all), not
even the primordial thought of Adam Kadmon, except as it takes hold of and is clothed in Torah
and mitzvos; and this, he says, is the Alter Rebbe’s reading of the verse. Perhaps (biur b’derech
efshar) this gives the reason behind our paragraph’s contrast between grasping G-d’s ‘existence’

or His ‘radiance’ and holding His Essence through the mitzvos.
The Alter Rebbe: 727 1IR3 K21 WnR NI°3W 1 MR NAYT RPIW ¥ 33w MW 1270

The Rebbe: ,'>N1¥M1 17102 NW2PNMI KO*2N AWK OX 3 ,p" KT AMTP "N "X 55 '»3 X0°aN fawnn n°% %3

111 13°27 we0

Toras Menachem - Sefer HaMaamarim 5717, p. X0 (sec. 11) - 1">wn' ,17900 1"12n ,M720 2"w

BACKGROUND FROM THE REBBE

In a talk of the first day of Rosh Chodesh Marcheshvan 5746 (edited in 5747 for Likkutei Sichos vol. 30, Noach 1), on
the Midrash that at the start of creation, when the world was all water, ,,721y 71727 2@ 1019p »n” (G-d’s praise rose)

from the waters, and that the Flood returned the world to that state: how can waters that came to destroy be a lofty
state?

Explaining Rashi’s word 'nns%15' on ,,77R7 7w3°” (‘the earth was dry’), the Rebbe reads the Flood
waters as the Torah as it stands above the world’s existence, ,,n¥7i1 °n” (‘waters of knowledge’), and
the dry earth as the Torah come down and clothed in earthly matters, where its halachah is
revealed; the second is the higher, for the Torah’s purpose is to act in the world through its
halachah. For this he points (note 71) to our paragraph: the thirst of the love cannot be quenched
L»NIPWYN NIZMY 7INT POY Y RPI1T ...OR 3”7 (‘except... specifically through occupation in the Torah and
practical mitzvos’). In another note (37) he cites our {10 for ‘many waters’ in a positive sense, the
contemplation of G-d’s greatness.

The Alter Rebbe: NPWYM MXMI TN POY °"Y RPIT RIT TARD 2w 927 7 0K °D

The Rebbe: 2%, 17°RY ;02197 NIXORAN 17279 19yn? RO °25 ("NYT0 °0,,) 1IN0 NPT By 0%tnan 91ant on
PR °3°3y2 Tw2%N3 Rk 7T °90 1IN0 RO PR

Likkutei Sichos - Geulah u’Moshiach (reprinting Likkutei Sichos vol. 30, Noach 1), vol. 1 (Bereishis), p. 23 (sec. 8,
note 71) - V"»AwN'A NN 197 'R (edited 5747)
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SECTION 5 - 112-19

The wealth of His house
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However, “If a man would give all the wealth of his house for love, boz yavuzu lo [they will surely
seize it as spoil].” Meaning: “if” is an expression of “when,” for there is an “if” that is not used in

the sense of doubt but in the sense of certainty,

The verse continues, “If a man would give all the wealth of his house for love.” The Alter Rebbe notes that the
Hebrew “im,” “if,” can mean “when”: it sometimes expresses certainty, not doubt.

.N2%1 92717 715777 "RT12w ROR pRO 11D A PRY 79217 15777 ORY 7°.m1%0 H05 OX 1)
as in “If you lend money,” and “And if the Jubilee shall be,” where this is not an expression of
doubt; rather, the thing will certainly be and come.

He gives two examples from the Torah where “if” means a certainty: lending to the poor and the coming of
the Jubilee year, both of which will surely happen.

AWK 191 7ARwna0 1% 1N KRR CIpn AR MPN A9 AWRD D LAWRD WD XPR 139K 1RO OR 1Y

7 5 1o
And the word “if” here is nothing but an expression of “when.” Meaning: “When you lend money”
to the poor, “do not be to him as a creditor”; and likewise, “when the Jubilee shall be.”

The two examples show that “if” can mean “when”: lending to the poor is a duty, not an option, and the

Jubilee will certainly arrive.

TP N RIT N TONYD 11T ORTI2 TN 7475 17apn T WOR 1N WRD 0D WOR 1N OR 19 1)
LRPIT TONYR 87D 71903 979% X2 110K 7T 1AW 1002 11 90 NR 100 XD 1Ny

And similarly, “If a man would give” means “When a man will give”: this is the Holy One, blessed
be He, who will certainly give; that is, in the Future, for “will give” is an expression of the future.
For in the Time to Come He will give “all the wealth of His house,” which in the present time does
not come to revelation, but only in the Future specifically.

So “If a man would give” means “When a man will give,” and the “man” is G-d, as the Midrash reads “man”

in other verses. G-d will certainly give “all the wealth of His house,” His innermost treasures; but this will be

revealed only in the Time to Come.
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However, although this is not revealed now, nevertheless this very level is drawn down through the
Torah, the twenty-four books of the Torah, and the practical mitzvos, which are the level of “And
these words which I (Anochi) [command you] shall be”: He who is truly “I” is drawn down through
this.

Though hidden now, that same level is already drawn down through Torah study and practical mitzvos. The

verse “these words which I (Anochi) command you” means that G-d, the true “I,” is Himself drawn down into
them.

[Pmzna 1wTp wr] 37PN [0y 790 0pPxr] PR [P0 a0k T7173] PR 911 7120 RDNX [nwd] 5 181 AN
7Y% [mpo qwyal D”Y2 WADNNT AT QW N33 TwRN T2 °N° himngyr amenl YPITR 1307 I0R
7293 1nona

And this is [why it says] “command you” (metzavecha), an expression of togetherness and connec-
tion. And this is [the blessing] “Blessed are You, Havayah, our G-d, King of the universe, who has
sanctified us”: “You” is His blessed essence itself; “blessed” [means] drawn down in the level of the
Name Havayah, which is clothed in the Ten Sefiros, the yud in Chochmah, etc.,

The word “metzavecha,” “command you,” is related to “tzavsa,” togetherness: a mitzvah joins the person

with G-d. The words of every blessing trace how G-d’s essence (“You”) is drawn down (“blessed”) through
the Name Havayah, which enters the Ten Sefiros starting with the yud, Chochmah.

SIWRI 1M AP WD WK 1IWTR WK XIT $7°27 1R 0 9122 0RIYT 900 1D e Ty

until it is drawn down to be “King of the universe,” in the level of Malchus, the source of Beriah,
Yetzirah and Asiyah. And this is “who (asher) has sanctified us”: “asher” is an expression of delight,
as in “Happy am I (be’ashri),

It continues down until it becomes “King of the universe,” Malchus, the source of the lower worlds of Beriah,

Yetzirah and Asiyah. Then “asher kideshanu,” “who has sanctified us”: the word asher is related to Leah’s

word “be’ashri,” “happy am I,” which expresses delight.
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for the daughters have called me happy.” And this is the level of the supernal delight and laughter
that will be revealed in the Time to Come in actual fact, when He gives “the wealth of His house,

etc.”: it is drawn down now, truly, for “Today to do them, and tomorrow to receive their reward.”

So the blessing over a mitzvah draws down now the supernal delight and laughter, Yitzchak’s future delight,
that will be openly revealed when G-d gives “the wealth of His house.” As the Sages say, today is for doing the
mitzvos and tomorrow for receiving their reward, and the reward is the revelation of what the mitzvah itself
draws down.
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And the meaning of this blessing that must be said is, by way of analogy: if a person wants to give

light far off, or in a place of darkness and gloom, he must

The Alter Rebbe explains why a blessing is needed with a parable: to light a dark or distant place you need a
larger torch.
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kindle a great torch and add to the light, so that its light reaches far off as well. So too, in order for
the light and revelation to reach the physical Asiyah, the light of the torch must be increased; and
this is the blessing, etc.

To carry G-d’s light all the way down into the physical world, the light must be increased. That is what a

blessing (berachah) does: it adds and draws down more light.
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And therefore our Sages said, “A person is obligated to recite a hundred blessings every day.” And
as is said in the Zohar, at the beginning of Parshas Chayei Sarah, page 123a: that it is a drawing
down from the supernal place, the most hidden of all hidden, etc.

This is why the Sages require a hundred blessings a day. The Zohar connects the hundred daily blessings
with a drawing down from the supernal place it calls “the most hidden of all hidden.”
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Now, of this our Sages said, “Better is one hour of teshuvah (return) and good deeds in this world
than all the life of the World to Come,” for Gan Eden is only the radiance of the Shechinah,

The Mishnah says one hour of teshuvah and good deeds in this world is better than all of the World to Come.
The reason: Gan Eden gives only the radiance of the Shechinah.
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and therefore it cannot quench the love. But this drawing down is from the level of His very es-
sence, and not the radiance alone, and therefore it is called “the wealth of His house.” For it is writ-

ten, “With wisdom a house is built.”

Radiance cannot quench the soul’s love, but Torah and mitzvos draw down G-d’s very essence; that is why it
is called “the wealth of His house,” the inner treasure. The word “house” leads to the verse “With wisdom a
house is built.”
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Meaning: the letters of the Torah are called “houses,” as it is said in Sefer Yetzirah, “Two stones
build two houses.” And therefore Torah scholars are called “builders,” for they are occupied with
the building of the world.

The letters of the Torah are called “houses”: Sefer Yetzirah calls letters “stones” and the words formed from
them “houses.” So Torah scholars are called “builders,” because through their learning they build the world.
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Now, the level of Chochmah is “wise, but not with a known wisdom,” which is above the level of

“And a river went out,” as explained above. “And with understanding

The verse from Proverbs is explained by level: Chochmah, the wisdom that is “not a known wisdom,” is the
spring above the river.
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it is established” is what is said, “His understanding is unsearchable.” “And with knowledge the
rooms are filled with all precious and pleasant wealth”: this is the level of the supernal delight that
is hidden and clothed in the Torah, as it is written, “I delight in Your Torah.”

“With understanding it is established” is Binah, the unsearchable understanding. “With knowledge the

rooms are filled with all precious and pleasant wealth” refers to the supernal delight hidden in the Torah, as
the Psalm says, “I delight in Your Torah.”

TwnRY 920N 1370 YT DTRM 1M 20 [(ws] 2 NPT 0D NPT Y qWRIY AN N0 N2
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And this is the level of “the wealth of His house,” which is drawn down through Daas; for “daas” is
an expression of connection, as in “And Adam knew.” That is, it connects and draws down the level

of the supernal delight from the source of delights into the Chochmah and Binah of the Torah, [for]
“the Torah comes forth from Chochmah.”

The “wealth of His house” is drawn down by Daas, since “daas” means connection, as in “Adam knew
Chavah.” Daas connects the supernal delight from its source with the Chochmah and Binah of the Torah,
which comes forth from Chochmah.

M OYDO0Y 17PN TRYIRDW M0 N3N O [ by Tonn 1] YT O00a0 9902 W 1Y R
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And this is like what is said in Sefer HaBahir, that King David, peace be upon him, would connect
the Torah above with the Holy One, blessed be He. And this revelation will be in actual fact in the

Future, when “a man will give all the wealth of His house,” “precious and pleasant wealth.”

Sefer HaBahir says that King David would connect the Torah above with G-d; the Alter Rebbe compares this
to the work of Daas. In the future this connection will be openly revealed, when G-d gives “all the wealth of
His house.”
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As our Sages said, “In the future the Holy One, blessed be He, will give each tzaddik three hundred
and ten worlds as an inheritance”; and this is the level of the “precious wealth,” for “yakar” [pre-

cious] too is numerically equal to “yesh” [310].

The Mishnah says every tzaddik will inherit 310 worlds, which is the “precious wealth”: yakar (precious) and
yesh (there is, 310) have the same numerical value.
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And therefore it says, “If a man (ish) would give”: ish is aleph [and] yesh; for the drawing down of
the 310 worlds is drawn from the Master (Aluf) of the world, as it is written, “I will teach you (a’ale-

fcha) wisdom, I will teach you understanding.”

The word ish (man) is spelled aleph plus yesh: the 310 worlds (yesh) come from the aleph, the Master (Aluf)
of the world. Job’s “a’alefcha,” “I will teach you,” shares the root of aleph.
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And it says, “Acquire wisdom, acquire understanding”: twice “kneh” [acquire| is numerically

“yesh,” for all this is drawn from the level of the aleph, “Iwill teach you, etc.”

Similarly, “acquire” (kneh, 155) said twice equals 310, yesh; all of it comes from the aleph, the level of G-d as
the source of wisdom.

SECTION 6 - 120-25

Plundering the treasure
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Now, this level of revelation quenches the thirst of the great love mentioned above. And this is “boz
yavuzu lo,” an expression of plunder and spoil, like a person who plunders and snatches a thing of
precious worth,

This revelation is what quenches the soul’s great love. “Boz yavuzu lo” is now read not as scorn but as
“bizah,” plunder: a person grabs something of great value.
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such as the plundering of precious treasures, where he plunders and snatches because perhaps it
would not be fitting for them to give it to him by way of a gift; therefore he plunders and snatches,

out of the greatness of his longing for it.

Plunderers seize treasure because they do not expect to receive it as a gift; they snatch it out of their intense
longing.
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And so it is with the revelation of “His good treasure,” which is the level of the most hidden of all
hidden, [of which it is said,] “No eye has seen, O G-d, besides You.” And it is called “the wealth of
His house.” Therefore, when the revelation of these treasures is drawn down and given, then “boz

yavuzu,” by way of analogy.

G-d’s “good treasure” is the most hidden of all hidden levels, which “no eye has seen” but G-d. When He re-

veals these treasures, the soul will “plunder” them, figuratively speaking.
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And this level, now, is the joy of the soul in occupation with the Torah and the mitzvos, after the
thirst and the great love in the recitation of the Shema, which a person arouses in his soul so as to

be [in the state of] “Whom do I have in heaven, etc.,” and “Many waters cannot quench the love.”

Even now this is felt as the soul’s joy in Torah and mitzvos, after the thirst and love aroused in the Shema,
when one feels that only G-d Himself can satisfy the soul.

L2737 97 117 21903 °°m2 0T O MIRMY [an 17 NPT 7T PRI 09727 09 125 DR 0o NRT

Let him take this to heart: that these things, the words of Torah and the mitzvos, are themselves the
level of the revelation of the “precious wealth” mentioned above.

A person should reflect that the words of Torah and the mitzvos are themselves that “precious wealth.”
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As it is written, “The fear of Havayah is His treasure.” And for this his heart should rejoice, with joy
and with gladness of heart, “from the abundance of everything.” And this is “she went down to the

spring, filled her pitcher, and came up.”

Isaiah calls the fear of G-d “His treasure,” so one should serve with joy. And Rivkah “went down, filled her

pitcher, and came up”: going down to the spring leads to going up.
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For through the twenty-four books of the Torah, although this is the level of return and descent, for
they were clothed in physical Asiyah, nevertheless through this, on the contrary, “she came up,”

even above the great love mentioned above, of the level of Rivkah, etc.

The twenty-four books of the Torah are a “return” and descent into the physical world, yet through them one
rises even higher than the great love of Rivkah’s level.

17377 2R 10w RPT 0°27 091 11°°7 10K DR 11297 1991 KD 0°27 0onw 0am

And although “many waters cannot quench the love,” that is “many waters” specifically, which were
drawn from the level of the river.

The “many waters” that cannot quench the love come from the river, the revealed level.
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But the twenty-four books of the Torah are drawn from the level of “she went down to the spring,”
for the spring is drawn from the very level of the most hidden of all hidden, as it is written, “Be-
hold, I (Anochi) stand by the spring of water”; and therefore through this the thirst of the great love
will be quenched. And therefore, on the contrary, the spring appears smaller than the river;

But the Torah comes from the spring, which comes from G-d’s essence, the “I” who “stands by the spring”;
only this quenches the thirst. The spring looks smaller than the river.
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that is, because it is closer to the level of Anochi, the most hidden of all hidden, therefore there is
more self-nullification (bittul) in it, for “whatever is closer is closer before Him, etc.”; and as the
saying, “There is none besides You for the life of the World to Come; there is nothing apart from
You, etc.”

The spring is smaller because it is closer to G-d, and what is closer to Him is more nullified before Him. This
is like the prayer that speaks of “none besides You” and “nothing apart from You.”
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But in truth, certainly, the source from which the water comes forth is the spring, and from it [the

water] is drawn to the river, as it is written, “He sends forth springs into the streams.”

But in truth the spring is the source of the river’s water, as the Psalm says, “He sends forth springs into the
streams.”

EXPLAINED BY THE REBBE RASHAB AND AN UNSIGNED GLOSS IN TORAH OHR’'S HOSAFOS
»19 7022 DR 27MY N2 NP PR RN (“And as the saying, ‘There is none besides You for the life of the World to

Come; there is nothing apart from You, etc.’”): why this line from the Shabbos prayer proves that the spring, being
closer, is more nullified is not explained in the text or our commentary.

In his discourse Ein Aroch Lecha of Simchas Torah 5652, the Rebbe Rashab explains the two
phrases of this prayer: .27y 1% 131997 N1 PRY” (“there is none (ein) besides You ... for the life
of the World to Come”), which he takes as Gan Eden, speaks of something that exists but is
nullified, while ,,>wni NN 117813 In%2 08X~ (“there is nothing (efes) apart from You ... for the days
of Mashiach”) is a greater nullification, in which nothing exists apart from Him, like light that
exists only while it is attached to its source. A gloss printed in Torah Ohr’s Hosafos likewise reads
ein as Gan Eden and efes as the days of Mashiach, efes being higher than ein. Perhaps (biur
b’derech efshar) this is why the Alter Rebbe brings the line here: ,,137 nXR Mpwn? 1797 X3P 1”7 (the
“river” that waters the garden of Eden) and the “spring” stand to each other as ein and efes, and
the spring, closer to its Source, is the more nullified.

the Rebbe Rashab: Sefer HaMaamarim 5652 (in the volume 5652-5653), dibbur hamaschil 7710 nnnw) 92 77y "8
(2"19n, p. ° - an unsigned gloss in Torah Ohr’s Hosafos (printed in parentheses; not to be credited to the Alter
Rebbe): Torah Ohr, Hosafos, Vayakhel (on the Omer: 17071 '>na 1"n nR®y), p. 3 ,7°p (Hosafos, Vayakhel; printed p.
228)
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And also, spring water is called “living water,” etc. And “boz yavuzu” is as the saying, “Sharp one,
snatch and eat, snatch and bless”; that is, as it is written, “Come, eat of my bread,” and as it is writ-
ten, “I opened my mouth wide and panted, etc.”; “An impetuous people, etc.”
Spring water is called “living water,” because it flows from its source. The Alter Rebbe illustrates the eager
“snatching” of boz yavuzu with the Talmud’s advice to “snatch and eat,” with Wisdom’s invitation “Come,

eat of my bread,” with the Psalmist’s “I opened my mouth wide and panted,” and with the description of

Israel at Sinai as an “impetuous people” who said “we will do” before “we will hear.”
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And therefore the water libation on the Festival is also alluded to in the expression “boz yavuzu,”
as is said in the Zohar. That is, in the offerings of the second, sixth and seventh days the water liba-

tion is alluded to, as our Sages said, “It says on the second [day], ‘and their libations,’ etc.”

The Zohar finds the water libation of Sukkos hinted in the word “boz”: the libation is alluded to in the offer-
ings of the second, sixth and seventh days of the festival, as the Talmud derives from the wording of those

verses.
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And “second,” “sixth” and “seventh” [bet, vav, zayin] are the letters of “boz.” And that is because
this too is in the manner of the “plunder” mentioned above: to still the fiery flashes of the love that
is on the altar, which is through the libation of water from the spring, as it is written, “And you shall
draw water with joy, etc.”

The letters for two, six and seven, bet, vav and zayin, spell “boz.” The water libation is a kind of “plunder”:
water drawn from the spring stills the flames of love burning on the altar, the soul’s fiery love, and it was
done with great joy.
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And therefore this libation is specifically after the Ten Days of Teshuvah, which are the intensifica-
tion of love in the level of teshuvah (return), and “besides You I desire nothing, etc.,” in the man-

ner of “And behold, Rivkah came out,” as mentioned above.

The libation comes after the Ten Days of Teshuvah, when love for G-d is intensified through return, “besides
You I desire nothing.” That is Rivkah “coming out,” the ascent from below that must come first.

AARY 113 71°7 197 [2v5 2now ano) PPWR0Y 2770 RPN 11090 7901 9N3 qwnd RPIT 970K O
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And through this, specifically afterward, the level of “she went down to the spring and filled her
pitcher” is drawn down, as explained above; and therefore there was in this a great and intense joy,
etc.

After the ascent of the Days of Teshuvah comes the drawing down, “she filled her pitcher.” This is why the

water drawing on Sukkos was accompanied by such great joy.
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And also because this is like the very level of “the wealth of His house,” which is hidden in the let-
ters of the Torah; for the mitzvah of the water libation is not stated explicitly in the Torah,

Another reason for the joy: the water libation is like “the wealth of His house,” the hidden treasure, because
it is not written explicitly in the Torah.
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but our Sages revealed to us that it is alluded to in the Torah: the mem on the second day, the yud
on the sixth day, and the mem on the seventh. And this is “the wealth of His house,” which is hid-

den and concealed, etc.

The Sages found it hidden in extra letters of the verses: a mem on the second day, a yud on the sixth, a mem
on the seventh, spelling mayim, water. A mitzvah hidden in the letters of the Torah is “the wealth of His

house,” concealed and stored away.

SECTION 7 - 126-31

Psalm 93 and the long day
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And with all this will be understood what is written, “The rivers have lifted up their voice; the rivers

shall lift up their dochyam.” And the Zohar explains, on Parshas Va’eira (page 23a): “These are the

9

rivers, as it is said, ‘And a river went out of Eden, etc.

The Alter Rebbe now reads Psalm 93, “The rivers have lifted up their voice; the rivers shall lift up their
dochyam.” The Zohar identifies these rivers with the river that goes out of Eden.
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And this is the level of Binah (understanding), for through contemplation of the greatness of the
Infinite One (Ein Sof), blessed be He, the fiery flashes of love are born, to cleave to G-d. And this is
“The rivers have lifted up their voice”: it is the ascent from below upward.

The rivers are Binah, understanding: contemplating G-d’s greatness gives birth to a fiery love and a desire to
cleave to Him. “The rivers have lifted up their voice” is this ascent from below upward.
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And so too the Targum [renders], “their voice in song.” This voice is the level of song, which is an
ascent, as is known from the matter of the song that the Levites say; and afterward, through this, a

drawing down from above to below is drawn.

The Aramaic Targum renders “their voice” as “in song.” Song is an ascent, like the song of the Levites in the
Temple, and it brings a drawing down from above in response.

EXPLAINED BY THE ALTER REBBE

SO2IIR ON27W W Iy Y710 ARDYT R W N2 R0 77 (“This voice is the level of song, which is an ascent, as is
known from the matter of the song that the Levites say”): “as is known” with no place, and our explain does not say
Why song is an ascent.

In a discourse of 5568 the Alter Rebbe explains that song carries one beyond his present grasp, so
that ,,7w2 PPRX 9°wn *2y2 95" (“all who have song go out in song”), rising from level to level; that is
why the Levites sang over the offerings: through the song the offering could rise from below to
above, and without it, it would not ascend. Perhaps (biur b’derech efshar) this is the “known”
matter he refers to here, where ,,0917 M1 1RW1” (the rivers “lift up their voice”) in song.

the Alter Rebbe: Maamarei Admur HaZaken 5568, vol. X, p. 7T1pn
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And as explained above, through “And behold, Rivkah came out,” in the level of ascent, through
this afterward “she went down to the spring and filled her pitcher,” as mentioned above; and as it is

written, “If he sets his heart to Him, His spirit and His breath will be gathered to him.”

As with Rivkah, the ascent comes first and the drawing down follows. Job’s verse is read the same way: when

a person sets his heart to G-d, G-d’s spirit is gathered to him in response.
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And this is “the rivers shall lift up their dochyam,” and its Targum is, “The rivers will receive the
reward of their praises”: the reward is the drawing down from the Infinite Light (Or Ein Sof),
blessed be He, that is clothed in the Torah, “wise, but not with a known wisdom,” which is above
the level of Binah and comprehension.

The second half of the verse, “the rivers shall lift up their dochyam,” is rendered by the Targum as “the

rivers will receive the reward of their praises.” The reward is the Infinite Light clothed in the Torah, the

“wise, but not with a known wisdom,” above Binah and all comprehension.

M9 1IwD 0997 °pa PPy x7pp A7) NPT D IR PETOY .0°DNI2 QO1YR MR Y RIM
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And it is in the manner of “He sends forth springs into the streams,” and as is explained in the
Zohar, Parshas Chukas (page 181a). And it is called “dochyam,” an expression of clearness and
brightness, as in “pure myrrh” (mar deror), which we render [in Aramaic] “mira dachya.”

This is the spring that feeds the rivers. The Alter Rebbe gives several meanings of “dochyam”: first, clarity

and brightness, since the Aramaic translation renders “pure myrrh” as “mira dachya.”

S5y REMAD DR DY 1M 770 (pwb] *P RIT 191 2977 1Y RPN WAR0 1IN0 M9 DY 17
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And this indicates the laws of the Torah, as explained elsewhere on the matter of Mordechai. And it
is also an expression of purity, as in “concerning the ayil kamtza [locust], that it is pure (dachan)”;
that is, the drawing down of supernal Chochmah in the Torah is to separate the pure from the
impure.

This clarity refers to the laws of the Torah (as explained elsewhere on Mordechai, whose name is linked with

mira dachya). “Dachan” also means ritually pure, as in the Mishnah about a kind of locust being pure: the
Torah’s supernal wisdom distinguishes pure from impure.

EXPLAINED BY THE ALTER REBBE

»73777 1°1¥3 X712 WPND TN MoPa Py 17 n” (“This indicates the laws of the Torah, as explained elsewhere on the
matter of Mordechai”): the Kehot notes give no place, and our deeper does not identify it.

This appears to refer (biur b’derech efshar) to Torah Ohr on Megillas Esther, where the Alter
Rebbe explains the hint for Mordechai, ,,X°37 X7°1 13°1330121 7177 91” (mar deror, rendered mira
dachya): it is ,,7170 DIPRIY MIN” (“bitterness in a pure place”), the halachos, the word of G-d
rooted in supernal Chochmah yet clothed in the coarse matters of this world; and in the Biur there,
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mira dachya is the Torah drawn down ,,7°2R0%1 1°°37 n1°1123” (“as dachyan u’mesaavin,” pure and
impure). This is how ,,0°37” (“dochyam™) here points to the laws of the Torah, which separate pure
from impure.

the Alter Rebbe: Torah Ohr, Megillas Esther, dibbur hamaschil n15%» 12% %°2°, p. 7,3 (printed p. 180; Kehot note
keys 90:43-45; site: Megillas Esther 1 423) - the Alter Rebbe: Torah Ohr, Megillas Esther, 2"171 ¥ 718°3, p. X ,28 (Kehot
note keys 92:1-3; site: Megillas Esther 2 {16)
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And they are called “dachyan u’mesaavin” [pure and impure|. And also “dochyam” [is] “dach
yam,” that is, a pitcher (kad) that is drawn from the sea (yam) of Chochmah, as it is written, “and
she filled her pitcher, etc.”

The Aramaic for pure and impure is “dachyan u’'mesaavin.” Another reading: “dochyam” is “dach yam,” the
reversed letters of kad (pitcher) plus yam (sea): a pitcher drawn from the sea of Chochmah, which is
Rivkah’s “she filled her pitcher.”

TARY DI WA N2 R [wn wieeTo / 2wn weato] WNDTY MPIYY PRIy (mesl D 0997 an
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And also, “dochyam” is an expression of depth and lowliness, as Rashi explains, which is the level
of the return and self-nullification (bittul) that follows the running. And it is written, “and with the

crushed and lowly of spirit,” and as explained elsewhere on the verse “And we dwelt in the valley,

”»

etc.

A third meaning, following Rashi, is depth and lowliness: the “return” and self-nullification that follows the

soul’s “running” toward G-d. Isaiah says G-d dwells with the crushed (daka) and lowly in spirit.

219 M1 71910 23 PR 1R 1T PR 10 4T 11an awR O na it oR 97w

And as it is also written, “What house could you build for Me, etc.... but to this one I will look: to the

poor and the broken of spirit, etc.”

And Isaiah says that no house can contain G-d, yet He looks to the poor and broken in spirit. Humility, not
grandeur, is where G-d rests.
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And then [the verse] explains what the virtue of this reward is: “More than the voices of many wa-
ters, the mighty, etc.; mighty on high, etc.” And the explanation is as explained in Pri Etz Chaim,
Sha’ar Yom HaKippurim, chapter 3, that there are supernal voices from which Abba and Imma are
nourished, etc.; see there.

The next verse describes the reward’s greatness: “More than the voices of many waters... mighty on high is

Havayah.” Pri Etz Chaim teaches that there are supernal “voices” that nourish Abba and Imma, the intellec-
tual configurations (Chochmah and Binah).

QTP TIRD N30 IR AR PRITY I 10 MmN Nk 0ORY Oy POY By e
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And see what is explained on the verse “And all the people saw the voices, etc.” And this is “Your
testimonies are very faithful; holiness befits Your house,” by way of analogy, [as in] “With wisdom a
house is built,” which refers to the words and letters of the Torah, which were drawn down and built
through supernal Chochmabh.

The Alter Rebbe also refers to his explanation on “all the people saw the voices” at Sinai. “Your testimonies

are very faithful; holiness befits Your house”: the “house” is again the words and letters of the Torah, built
through supernal Chochmabh.

AN N Pan 4R i 9o IRDRY 0097 NYTAY wUR RO AYT YD MITY L3R Py 30

“Your testimonies are faithful”: “testimony” is an expression of knowledge, as it is written, “And
with knowledge the rooms are filled with all precious wealth,” which is called “the wealth of His
house.”

“Testimony” (eidus) is related to daas, knowledge, and daas fills the rooms with “all precious wealth,” the
“wealth of His house.”
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And this is “holiness befits Your house”: it is a drawing down from the level of the supernal
Holiness, the Infinite Light, blessed be He. “Havayah, for length of days” is as our Sages said con-

cerning the seventh millennium, “a day that is entirely long.”

“Holiness befits Your house” means the Torah draws down from the supernal holiness, the Infinite Light.
The verse ends “for length of days,” which the Sages apply to the seventh millennium, “a day that is entirely
long.”

P 9211 MI9TIR NP PR TTIRDDY LTIIR XIT ANPAN2 DAY 13970 R 1910 D 0 XA P
.N9MN32 23 1R 1910 PRI .1PANA RPY 7101 01903

And the matter is: the meaning of “entirely long” is that even at its beginning it is long. But seem-
ingly, the term “length” applies only to the conclusion and end, and not to the beginning; so how is
it “entirely long,” even at its beginning?

The question: “long” usually describes how far something extends to its end, so how can a day be long even
at its beginning?

215 'E%AR IR 713 19DIR PR PIW 1199Y 9N02 wADNT 172 07K IR 21903 OOW 131191 IR

But the intent is that there will be a revelation of the Infinite Light, blessed be He, which is clothed

in the supernal hiddenness called Arich Anpin, as it is written, “long-suffering (erech apayim),

”»

etc

The answer: in the future the Infinite Light hidden in Arich Anpin (the “Long Countenance,” the outer level
of Keser, below Atik Yomin) will be revealed. Arich is related to erech apayim, “long-suffering.”

NPAMA MW™ MY °N° 1R 03 [rryal PWYA VRS O3 JEnD P19°0 1397 PPRAR 70X PN
nvrnws

And it is called Arich Anpin, meaning that it can be drawn down also below into Asiyah, for before
Him, blessed be He, spirituality and physicality are equal, and He makes them equal.

It is called “long” because it can extend all the way down into the physical world: before G-d, spiritual and
physical are equal.
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And therefore the revelation below, in the lower unity, will be as in the higher unity. (And see what
is explained on the verse “And now, please, let [the power] be great, etc., as You have spoken, say-
ing: Havayah is long-suffering, etc.”)

So in the future G-d will be revealed below, in the lower unity, as He is above, in the higher unity. The Alter
Rebbe refers to his maamar on Moshe’s prayer quoting “Havayah is long-suffering.”

S5P1RM RIT TP 1900 19 PRI T900 19 1PRY SN2 %193 RITY 9102 120 19102 719X 1919 973
1 595 WD 7Y 0D 19 PRY P17 X9 PR CURMWN RIPMT XD (15735 03119t 1 man nkn)
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And therefore it is entirely long, at the beginning as at the end, for it is the revelation of the level
that has no beginning and no end. And similar to this is the saying of our Sages, “The cup of King
Mashiach holds two hundred and twenty-one lugin,” which has no explanation at all according to
its plain meaning: what is the significance of two hundred and twenty-one lugin specifically?

A level with no beginning and no end is “long” at the start as at the finish. The same idea explains the Sages’
saying that Mashiach’s cup holds 221 lugin, a number that makes no sense literally.

19 9B TN 1137 12 N9 1977 7172 [0 px k] DPRIR M1P°3D 9957 XA DIIAW 1119077 ROX
9719

Rather, the intent is that the cup is the vessel for the revelation of the Infinite Light, blessed be He,
and the revelation in it will be from the level of “erech apayim, etc.,” as mentioned above.

The cup is a vessel for the revelation of the Infinite Light from the level of “erech” (long): erech, aleph-reish-
kaf, equals 221.

BACKGROUND FROM THE REBBE
In a birthday letter (25 Cheshvan 5733; Igros Kodesh vol. 28, letter 10,589), explaining the customary blessing
»0°31 0°n° M3*K%” (‘length of days and years’).

,0°1w 9951 0°n°w 11°3” (Since the days are included in the years), the Rebbe asks, why bless with
‘length of days’ as well? Following the Alter Rebbe’s precision here, ,, 719X X7 112°1n2 03w” (‘even at
its beginning it is long’), he answers that each single day of the good years is itself a long day, so
»210 1912 X7 1mn” (filled with good content) that it becomes great length, even without measure, just
as a moment of great joy breaks every limit and is full beyond bound.

The Alter Rebbe: 1R K171 N2MNa oA 1370 TR 1915 '78 %3 X1 PIym

The Rebbe: 0171 IR AWYY 21V 12112 R0 RITW 1370 , 1R 01° R — N12I1Y D°awnn o oy 59w R U170 KPR
YW PPRD TY 19173 N19°IRY
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Likkutei Sichos, vol. 7°, p. 376-377 (letter of 25 Marcheshvan 5733) - 3"2wn'n ,)wnn 1"5 2097

BACKGROUND FROM THE REBBE
In the maamar Nasata Lirei’echa (12-15 Tammuz 5736), discussing the ‘lot’ (goral) by which the Land was divided,
which is above reason, and the redemption that comes from that level.

The Rebbe explains that because the redemption, with the conquest of the whole Land and its
widening, comes through the ‘lot,” which is above reason, ,,71t N13"X2 555 7718 1°R” (it needs no
length of time at all): in the Alter Rebbe’s words, ,, 71X X371 119N DAY 1377 IR 910w a7 (‘a day
entirely long, that is, even at its beginning it is long’), for in a single moment the true and
complete redemption comes with all its details and perfection.

The Alter Rebbe: 71251 19 1°RY 12110 1% PR '>12 71973 RIAW 7102 1120 1910102 TR 1719 9" N
The Rebbe: T2 NPN°ART T2IRAT X2 KT XAYWIT ,TIIR RIT 1NN DA 13970 TR 19100 01°7

Sefer HaMaamarim Melukat, vol. X, p. 27 (sec. 19) - ;(1an 1"y 2">,'2 011 'R 0P2 wnt) 1"2wn'n nnn 2" ,pPa-npin 2"
1"Rwn'T NKRn 2" " IRIR PO NRTIN Y 09T

IN ONE’'S AVODAH

After arousing in the Shema a love for G-d that nothing else can satisfy, a person should know that the words
of Torah and the mitzvos are themselves G-d’s precious treasure. He should seize them eagerly and with joy,
and refine his animal soul through love, awe and acceptance of the yoke, for that ascent is what draws G-d’s

essence into the world.

QUESTIONS FOR DISCUSSION

Why can even the revelation of Gan Eden not satisfy the soul’s love, while a physical mitzvah can?
How does the concealment of the Name Elokim make G-d’s delight possible?

What does Rivkah’s name, a team of yoked oxen, teach about refining the emotions?

Why does the spring look smaller than the river, and what does this teach about closeness to G-d?

A

In what sense is the joy of Torah and mitzvos a “plunder” of G-d’s treasure?
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FOR CHILDREN - AGES 9-13

For the children at the table

The spring and the rivers

THE BIG IDEA

Our love for G-d can be satisfied only by G-d Himself, and we reach Him through the
words of Torah and the mitzvos.

The verse says, “Many waters cannot quench the love.” The maamar compares the Torah to water.
A spring wells up, hidden, from deep under the earth; rivers flow from it openly across the land.
The rivers are the Torah’s secrets that the souls understand and enjoy in Gan Eden, the Garden of
Eden. The spring is G-d’s own wisdom, which no one can grasp. When we think about G-d’s
Oneness while saying the Shema, a great love for Him can wake up in us. Even the rivers of Gan
Eden cannot satisfy that love, because the soul wants G-d Himself. What does satisfy it? The Torah
and the mitzvos, which come from the spring. This is hinted in Rivkah, who “went down to the
spring and filled her pitcher.” Her name means animals yoked together as a team. When our love,
our awe and our pity for our own soul, which came down so far, pull together like that team (some-
times a fourth joins them: accepting G-d’s will), they rise up, and that brings G-d’s light down into
the mitzvos, something even the angels cannot do. So the words of Torah and the mitzvos are G-d’s

own treasure, and we should take hold of them eagerly and with joy.
THE MASHAL

A person who wants light to reach far away, or into a dark place, must light a big torch. So too, the
blessing said over a mitzvah adds to G-d’s light, so that it reaches all the way down into our physi-
cal world. And when that treasure is given, the soul seizes it the way someone grabs a precious trea-

sure, out of great longing for it.
QUESTIONS FOR THE SHABBOS TABLE

1. Why can’t even the delights of Gan Eden satisfy the soul’s love for G-d?
2. What do the hidden spring and the open rivers stand for, and why is the spring greater?

3. Before which mitzvah this week will you say the blessing slowly, remembering that the mitzvah

is G-d’s own treasure?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

%29 DR

The note records that this maamar exists in a transcript by
the Mitteler Rebbe, printed in Sefer HaMaamarim 5569; it
is a parallel text of the same discourse.
KEHOT'S NOTE
77907 Qw1 UNonn TNRI) LR Y BPOPN M0 RPATR PrD nNmn
¥ 1IN° N7IIRDY L7 N7P00PN 1701 NNNA PY 09D 7195w Naw TInRIN
T3 ANNMT) 19 19977 RY 0°27 0O B7Y 1IR°A3 17°9” 1°11%n 1NN
7T ART AT MR MBDIY T ImIR prab ooara oYk R LM (2
(X711 D|71’?73 M”02 DOTI) Y71 IR P”D’? UWN MTIN 20w M

D°29 oon

In the Song of Songs the beloved tells her lover that love
cannot be put out by floods or bought: “Many waters can-
not quench the love, nor can rivers drown it; if a man gave
all the wealth of his house for love, they would utterly
scorn him.” The maamar reads the second half its own
way: the “man” is G-d, who will give the wealth of His
house, and boz yavuzu lo means that it will be eagerly
seized, like spoil (paragraphs 12-20).

Song of Songs 8:71:’n 0°°wWn W

IMPOR MIDLYY K? NI NIONTTNR Ni2d? 3901 KD 0017 o

:12 1122 192 120X2 90°2 1377227 NK YR

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

gJL,nwrnwe

NM2%PNAN 11 0°Wnl MANan 7am

The note points there for the difference between a river
and springs, the distinction on which this maamar is built.

KEHOT'S NOTE
.71IN°Y 29719 wUAw NPMIR IR — Mavynb a3 172 wannn

ooyn s

“He sends forth springs into the streams”: in Psalm 104
the psalmist praises G-d as Creator, who makes springs
flow into the streams that water the land. Cited to show
that the rivers and streams draw their water from the
springs.

Psalms 104:10™:77p 0°2°1n

KEHOT'S NOTE

2 L,Tp 0onn

21 10 N1 9o n

“Ho, everyone who thirsts, come to the water.” The Sages
read “water” here as the Torah; the verse grounds the

likuteitorah.com/torah-ohr/toldos/2/

comparison of Torah to water.
Isaiah 55:1°R:1”117°yw°
192% 1573 193K) 172 157 10D 127K WK 02 197 RNETED i
:39M1 1%7 971 K921 ADI7KRIP2
Ho, every one that thirsteth, come ye for water, And he that
hath no money; Come ye, buy, and eat; Yea, come, buy wine

and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

R ,01 Py

NY”7° "mona XY 0°on
The words here quote Tikkunei Zohar, Patach Eliyahu -
17b:3-4; the passage is shown below.
Tikkunei Zohar, Patach Eliyahu - 17b:3-4°7-"3:2 > 9717 *3pn
% .RY?T 73731 KDY 172 RIT NIX LRYUTS TRON2 DY 0°51 NaR
ARIARDY .RW1 137 72°M) 99PN RYTIANWRD KPR KT IR 72
D195 LAYM PTX NPRT MM RIPTI RHADY PTINR PR DD
P72 .RMPYIART RTIAY DI .73 R PT LKW 33T NIy
772 MR PR P LD 93M0 1IN* PR CRM LKWUTR RMOn
.RMDY IINR PR ARMRD K9

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

(39X MND) APTPIa TN

Ny [aoma KDY 09N

From the prayer of Eliyahu (Patach Eliyahu) in the intro-
duction to the Tikkunei Zohar: G-d is “wise, but not with a
known wisdom.” Here it describes the hidden “spring”
level of the Torah.
Tikkunei Zohar 17b:3-4"7-"3:2 > 977 *1pN
P9 .RYOT 13730 K21 173 KT NIR LKRYPTY ANOM3 IRDY 0990 NI
ARIARDY XKW 2129 92°M1 99210 RYTIMNWR? KPR RY™T> ANR T2
0193 VAWM PIX NIPRT MM RIPT2 RRDY PMINR PR N9
PTX RNPYINRT RTINY LAYA 77123 1R PPT R 0127 NI
P2 IR PRI LDWR COMD PAN* TR CARD LKW RMOYR
.X1DY PIANK TR ARIIRD K2
Constantinople, 1740 (CC-BY-NC)

1772 KX 9N

“And a river went out of Eden to water the garden, and
from there it divided.” The Alter Rebbe reads it as the rev-
elation that flows into Gan Eden and branches out to each
soul.
Genesis 2:10:’2 N°wR12
:D7WN TYIINY M TI2° DY 131N Npw? 1790 XY TN
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
2,2 NPWR2

The Zohar interprets “many waters” as the supernal river
from which all rivers issue. The Alter Rebbe uses it to
identify the “many waters” with the revealed flow of Divine
wisdom. The same Zohar passage goes on to read “If a
man would give” as the Holy One, blessed be He, the read-
ing this maamar adopts in paragraph 13.

Zohar, Metzora 9:34-11:41R72:X-779:0 yN2n L, 980

R. Eleazar further discoursed on the verse: “Many waters
cannot quench love”, etc. (Ibid. 7). ‘This’, he said, ‘is the
Right Arm which desires to bind the phylactery on the Left
Arm, in accordance with the verse, “that his right hand
might embrace me” (S.S. 2, 6). Or again, the “waters” may
be the primordial stream from which issue other streams in
every direction.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 2

10

1"

12

The verse is now applied to the love of the Congregation of
Israel for G-d, which even the “many waters” of revealed
Divine wisdom cannot satisfy.
Song of Songs 8:7°1:’11 07w W
PO MIDLYY KP NI NIONTTNR Niad? A90v XD 0031 o
:17 1127 192 120X2 I0°2 137227 NX YR
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oonwach on
“Whom do I have in heaven? And besides You I desire
nothing on earth.” The psalmist tells G-d that nothing in
heaven or on earth matters to him but G-d Himself. Read
here as the soul’s refusal to be satisfied even with the de-
lights of Gan Eden.
Psalms 73:257172:3"y 0°9°1n
PRI "NEDTND Ty DMWY 70N
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
.119,3y 0°9n

' 0020 NX° Pym

“And a spring shall come forth from the House of
Havayah”: Joel’s prophecy of the end of days, when a
spring will flow out of the Temple and water the valley of
Shittim. The maamar reads it as the higher “spring” level
revealed in the Time to Come.

Joel 4:18m:7 R
*R°BX"721 270 192N NiYIM 090y 0°777 19Y° XINT 0P M
:0°0YT PAITNR APYT KY? 7 0730 1PYymI 090 1977 1T
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And it shall come to pass in that day, That the mountains
shall drop down sweet wine, And the hills shall flow with
milk, And all the brooks of Judah shall flow with waters; And
a fountain shall come forth of the house of the L-RD, And
shall water the valley of Shittim.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,7 R

Y TIm
Rivkah “went down to the spring and filled her pitcher”

when Avraham’s servant came to the well to find a wife for
Yitzchak. The Alter Rebbe reads it as drawing the spring’s
revelation down through Torah and mitzvos.
Genesis 24:161"0:77 N*WRI2
T2 KPR MY TIM AYT, N WK 17102 TRR N2 N3 19
2ym
And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,
and filled her pitcher, and came up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note points there alongside the Tikkunei Zohar for the
reading of kadah as the twenty-four books.
Tikkunei Zohar, Tikkun 21 - 47a:12-14X> 1)p°N ”pn
TPNIRT ARDY KM 11 O9ANRT 773 1K KT RNPIIRT 1°M80 179
772 PIAOART 791 77 PIORT RTINOT AR PwRnT XY OORT
0°97 M3 IRW® IR X7 LPwnn 0% oo 791 Lt va 17aph
WPRT 1°22 .70 °R12 P73 VPR 7Y 770 9A°KY T MINR an2
79711 Naw1 2% MNR T°PY 79 STPRT RNOY .RNIPA2 XT°AN

.man XY oopoR

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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The Tikkunei Zohar (Tikkun 21) reads kadah (her pitcher)
as kaf-dalet, the twenty-four books of Scripture.
Tikkunei Zohar 46b:21-22373-X”3:2 Y"1 77t 21PN
PP 791 .ROW DY 17701 RNPOWY LRNPIIRT 09190 7793 K 7
np oo Bym 173 X2M 712 9MNRT RNPYRART RTIAYN RN IR
PP 1TAYNRY R7AW NIORT 1N DY P TN ITRT TP R
TNNR RNPYIART RTINYT KIWOM 717277 KON K221 KT 1N

Sy 179 XM RN1owa
Constantinople, 1740 (CC-BY-NC)

RY"T° 7512 XY 0°50 1A 10y nan

The note points there for a discussion of the “spring” as
the level of “wise, but not with a known wisdom.”
KEHOT'S NOTE
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Rivkah’s drawing of water is the model for drawing down
the spring’s revelation through practical mitzvos.
Genesis 24:161"0:77 N*wRI2
772 K7RM APYT TIM AYT, K2 K AN TR AN 13 19m
:29m
And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

nage monne

“This Leviathan You formed to sport with” (lesachek bo):
the psalmist describes the sea, in which the Leviathan
plays (plainly, “to play in it”); the Sages read it as G-d
sporting with the Leviathan (Avodah Zarah 3b). The word
lesachek shares its root with the name Yitzchak, laughter,
and points to future Divine delight.

Psalms 104:26173:77p 0°%°11n
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There go the ships; There is leviathan, whom Thou hast
formed to sport therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The parallel transcript adds the reason: “for the yud
serves for the future,” that is, the initial yud of Yitzchak
marks the future tense.
KEHOT'S NOTE
91 27w ORXIN NOW ART .2°Y ©PoPN R0 ”RAT? Py wawn 1710 007
.(95°y m"ownn n711 0°07WV1IP2) R”ND nrown 1w

OPPN T AR W 0
“For a sun and a shield is Havayah Elokim.” Plainly the
psalmist praises G-d as a sun that gives light and a shield
that protects. The maamar reads the “shield” as a sheath
over the sun: Havayah is the sun, Elokim the covering
over it.
Psalms 84:1227:7°0 0°%°1n
1002 029777 2307Yan? X *7 107 79291 17 0ORPR *1 1A Wt oD
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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That maamar explains the curtain (parsa) between Atzilus
and Beriah: like the curtains hung in the Temple’s gates
for modesty, it lets the light of Atzilus through only by way
of a screen, so that what reaches Beriah is a derivative
light, and that is why a created being exists as a separate
“something.” It is the fuller account of the screen and cur-
tain this paragraph mentions.
KEHOT'S NOTE
2,250

DOPON DR D

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
LR7D TPRw MRWT YW 270 170w DO YW 1Y

2oP9N D18 TP
The Arizal’s Etz Chaim (per the Kehot note, in the gates of
the zivugim, sha’ar 15, chapter 6) discusses the 120 com-
binations of the Name Elokim.
Sefer Etz Chaim 15:6:1°X:1:70 011 vy
AR DAY IR PI0DM 1AV 1N N2 TP 0opona on mam ...
5 0onyD 79 0°pNIT 0°PRR PB1NX TP DY ANKI YR MM
IR MM PIY RITW RVOT TP D 5t 112 PIy MMM
0°7INRA K17 17212 0w 79w 02192 RIT 777K QW 137 3 7732K3
S 5”7 0w 9ORT DPNNART N2 0w 977 R0 RIT 13700 00w
D73 1Y 19R D°EIR PP P19 N 1Y Awn MM LDOpOR CDInR
7 19KRR O°PPR 931 P10 oy AR R0wnta 0°PRR minw T on

... 1AY2IR "1 07911 DOwY 100
Sefer Etz Chaim (Public Domain)

2oP9N D18 TP
Sha’ar HaShemos (Etz Chaim, sha’ar 44, chapter 1), also
cited by the Kehot note for the 120 combinations of
Elokim.
Sefer Etz Chaim 44:1:2°2:R:7"n 0°n 7y
Oy P9 % 1R X712 3 1Ay DINR 15 0°0°pn MK M 0D ...
D110 MR Y 0721 1731 0993 17372 2 1LY K7 IR R
> 0°992 AR 9715 0795 °% b we mobnn X 0°p%pn MR L
"DI9% 7P QW WA M3 1377 MW 23 MY WM D%pOR Mnaw M
(DOPOR
Sefer Etz Chaim (Public Domain)
PN TAYY 139007 2PRN Ty N

The Tzemach Tzedek in Or HaTorah on Balak cites this
passage about the soul descending to be “one who serves
Elokim.”
KEHOT'S NOTE
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“Which Elokim created to make”: the verse at the close of
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the six days of creation.
Genesis 2:3°1:°2 NPwR12
IAIXZRPIN NIY 92 °3 INK WP "YawWE ovThN ORRK 110
NiY? DOPPK R12WK
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating

had made.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.1,X°°0 9725 w70 IR
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There the Alter Rebbe explains that ascending from some-
thing to nothing, against the order of the descending
worlds, is the greatest wonder and is found only in the
Jewish people, “a land of desire.” It supports the claim
that the nullification of the something is the true novelty.
KEHOT'S NOTE
¥R NPMIR .2 ,I0 WUNW ALY OMID LR LT InR ﬂ”w]? 2,1 ]DP‘? il
Ralgehishil

29 | Sarah’s words at Yitzchak’s birth, “Laughter has Elokim
made for me.” The Alter Rebbe reads the Name Elokim as
the source of the delight.

Genesis 21:61:X72 N°wX12
2T YR DK 7 My phg MR M
And Sarah said: ‘G-d hath made laughter for me; every one

that heareth will laugh on account of me.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

30 WM 927 NI

There the parable is given: to turn a king’s heart toward a
commoner’s request one brings his small son to play with,
or something novel like a talking bird, since nothing else
is lacking in the king’s house.
KEHOT'S NOTE
X ,5 7272 n”Mph xn
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“And G-d saw all that He had made, and behold, it was very
good”: said at the completion of creation, showing that de-
light comes at the end of the work.

Genesis 1:318"7:X n°wx12

Di® P20 27PN TRY 2307 ARY IWR-PITNK DOPRR KN
WY

And G-d saw every thing that He had made, and, behold, it

was very good. And there was evening and there was morn-

ing, the sixth day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And the heavens and the earth were completed”: the
completion of the work.

Genesis 2:1°X:’2 N°wX12
{ON2E722) PN DY 17N
And the heaven and the earth were finished, and all the host

of them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

33 RTIN %10 wInm

“And You renew the face of the earth”: in the psalm, the
renewal of life by the Creator’s spirit; read here as the re-
newal at the end of the refinements.
Psalms 104:30°2:77p 0°%°1n
SMRTN 38 WM TN M7 1Y N
Thou sendest forth Thy spirit, they are created; and Thou re-
newest the face of the earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Havayah will rejoice in His works”: the psalmist’s closing
praise of creation, read here as the future joy and delight
revealed when the work of refinement is done.
Psalms 104:31x72:77p 0°%°11n
2Pyn N Mot 09iy? N 70
May the glory of the L-RD endure for ever; let the L-RD re-

joice in His works!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The words here quote Genesis 26:20; the passage is shown
below.

Genesis 26:202:173 N°wR12
Py IXITTOY X7 07T 17 IMRY POY O¥ITDY 17 ¥ 1N

ny pynn 3
And the herdmen of Gerar strove with Isaac’s herdmen, say-
ing: ‘The water is ours.” And he called the name of the well
Esek; because they contended with him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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36 | “And behold, Yitzchak was sporting with Rivkah his wife.”
Read as Yitzchak’s delight coming through Rivkah.
Genesis 26:81:172 N°wX12
1900 TY3 DAYER 770 T7RIR ARY D03 DY 127157K °2 0
AIRYR MR27 DX Psn pUs? mam K7
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38

And it came to pass, when he had been there a long time,
that Abimelech king of the Philistines looked out at a win-
dow, and saw, and, behold, Isaac was sporting with Rebekah
his wife.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Tanya ch. 37 explains that the perfection of the Messianic
era depends on our deeds now: each mitzvah draws the
Infinite Light into physical things that were under kelipas
nogah.

Tanya, Likkutei Amarim 37:180°nK 0% ;1WRA pon ,X°IN

I'I”":Y”b

1PN 12773 AR AR%Y Mawan °3,[172 I9W 0720 YY) 2IN2W In

QIR TYRI? P71 ,M01 MO 07y watnah m373m KDY M0 B
2121 1°39%°1 1127 ,712°0W0 NYP3 TI0 NaaT wian KIM M0 01pn?

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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In Ezekiel’s vision each of the Chayos has the face of a
man, a lion, an ox and an eagle. The animal soul is rooted
in the face of the ox.

Ezekiel 1:10”:'x Hxptn»

NI DRYIING PRNIDR TN U39 OTX I8 OpIe mmT
RYIIRY TWIIN NYIINY Dwnpn

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah, on the boards set around a well on Shabbos,
allows gaps between them as wide as two “rivkos” of three
oxen each, a rivkah being a team of oxen yoked together.
The Alter Rebbe draws from it the meaning of Rivkah’s
name: several animals bound into one.
Eruvin 17b:17-1817°-1>:2 1 1°217°Y
Xom3 1P XY 93 07391 MY 12 0oy My 1730
DY IR 7T 237 .PRR 227 2127 ,172 WY WY SY nipaT CnY
.NRZ$> NOXY NDIDI NAX ,Nimm K2 NiNwp ,¥2IR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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PARAGRAPH 8

40

122917 17 17 MaNA

There the Patriarchs, “who are the Chariot,” are described
as the supernal living beings (Chesed, Gevurah, Tiferes)

likuteitorah.com/torah-ohr/toldos/2/
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that emerge from Binah, while Malchus stands apart like
the inanimate.
KEHOT'S NOTE
3,797y 102
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“The Patriarchs are themselves the Chariot”: they were
wholly nullified to G-d’s will, as a chariot is to its rider.
Bereshit Rabbah 47:67:1”» 7127 n"wR12
2% PP L10P P2 2173 1°2 17720 0BT ,%N - AR 7272 97
0¥ 7277 DA 71°7 DR YD .0M1aKR7 2% DX onn .mwn e
,MI°3Wi 17 VR TP MR By 9277 NAwn "IRDD R3 ,07apn
gy 937w 1°9 .0onY 727H °IX T R ,79N 0on TR RO
IR IR 1Dy 7127 1% AnR L1978 DO RIT N2 wTph
1R .OT7AR DYn 00pOR PYUY s, 019w q0a P AnR aTe
.OTMaR Dy 0opPR DY CRAW 720700 10 1T AR P w
Py 281°7 13M (719 NPWRI2) 079K 19y Y7
“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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In Ezekiel’s vision the creatures’ wings were “joined one to
another.” The joining is the source of their power to carry.
Ezekiel 1:9'0:x xR
P12 12Y7OR UOK TND73 129°°KY O7°RID ANINRTPR YR nhan
209
their wings were joined one to another; they turned not when

they went; they went every one straight forward.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“She has come down wondrously”: Lamentations says this
of Jerusalem’s astonishing fall. The maamar uses the
phrase for the soul’s descent into the body, which arouses
compassion on it.

Lamentations 1:9'0:’X 12°R

TART AP DN PR KPR TIM ANPIR 173) K AT AnKnY
Belah 7?”[.:&;',[ 2270y hN

Her filthiness was in her skirts, She was not mindful of her

end; Therefore is she come down wonderfully, She hath no

comforter. ‘Behold, O L-RD, My affliction, For the enemy

hath magnified himself.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

51



TORAH OHR - PARSHAS TOLDOS - MAAMAR 2

44

45

46

47

48

49

DRI P27 7am

“And behold, Rivkah came out”: she came out to the well
just as Avraham’s servant finished his prayer. Read here as
the animal soul coming out of kelipas nogah.
Genesis 24:15170:770 N°wXR12
“12 PXIN27 777 WX NRYY 7R37 MM 1277 1P 070 XITIN
:TROY-2Y 721 DTIAN "MK 7N NYK 197
And it came to pass, before he had done speaking, that, be-
hold, Rebekah came out, who was born to Bethuel the son of
Milcah, the wife of Nahor, Abraham’s brother, with her
pitcher upon her shoulder.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Yitzchak “was sporting with Rivkah his wife”: the delight
of Yitzchak comes through Rivkah.
Genesis 26:81:172 n"wR12
1700 TY2 DAYER 170 T9R°IR ARY D0 OY 127137K °3 01N
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And it came to pass, when he had been there a long time,
that Abimelech king of the Philistines looked out at a win-
dow, and saw, and, behold, Isaac was sporting with Rebekah
his wife.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note shows that this parenthetical gloss on the Name
Ban and the animal soul appears in Sefer HaMaamarim
5569.
KEHOT'S NOTE
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773 KPRNY YR T
Rivkah filling her pitcher at the spring: the drawing down

that follows the ascent.
Genesis 24:161"0:77 N"wKR12
T2 KPR MY TIM AYT, N WK 17102 TRR N2 N3 19
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And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,
and filled her pitcher, and came up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Kehot’s note points to Exodus 26:3 for these words.
Exodus 26:3°2:172 mnw
YR N3N DY wWum ADNRTPR AWK N3N nR nyT vnn
ANNRTOR
Five curtains shall be coupled together one to another; and

the other five curtains shall be coupled one to another.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And these words which I (Anochi) command you today
shall be upon your heart.” Plainly Moshe is speaking, and

likuteitorah.com/torah-ohr/toldos/2/
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“I” is Moshe; the maamar reads Anochi as G-d’s own “I,”
His essence, drawn down through the mitzvos.
Deuteronomy 6:6:"1 0°727
7227723 DT T I WK 7PN 01T T
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Eliezer, Avraham’s servant, tells Rivkah’s family how he
prayed at the well: “Behold, I stand by the spring of water.”
Plainly “I” is Eliezer; the maamar reads Anochi as G-d’s
essence present at the spring.
Genesis 24:43371:770 N°WR12
TUPR "RI0RY NG NRIT MRPYT M7 0700 PYTRY 331 UK M
7727 DMV RIVIPPYT
behold, I stand by the fountain of water; and let it come to
pass, that the maiden that cometh forth to draw, to whom I
shall say: Give me, I pray thee, a little water from thy pitcher
to drink;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The parallel is the maamar “U’sefartem lachem” in

Likkutei Torah, Bamidbar, on counting the Omer from the

barley offering of Pesach to the wheat loaves of Shavuos.
KEHOT'S NOTE
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The note suggests, tentatively, that the reference is to
Torah Ohr, Yisro.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R7Y9,08 Naw R9

ameIea W s obs

When Moshe went up to receive the Torah, the angels ob-
jected; he answered that the Torah’s commandments do
not apply to them, asking, “Is there an evil inclination
among you?”

Shabbat 89a:1°X:X v”8 Naw

019D — *WTRY NAWT 0 NX IO 2A2 N R 1N 20 17y
X2 272 2502 1M 1Y 7MY 1% ONRY TR DY DA
PR DR 7227 7A2 2°0D 10 W 7027172 W 1AM Kn — YREn
X2” ,’n¥an X9” 772 N3 M W 2007 ¥ ORY A8 — PR DX
179 TR 7027002 WO ¥ %Y 709002 W2 AIRIP L7230 KD ,MANan

52



TORAH OHR - PARSHAS TOLDOS - MAAMAR 2

55

56

57

15’R1 ,”’111 HDW IR 13’;7?_{ n” WDNJW LRI 02 Wﬁ'ﬁ?[l? i
DD K "D 9y T7I 1307
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The river that waters the garden is the level of revelation
that reaches the angels.

Genesis 2:10:’2 n°wR12
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And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You who dwell in the gardens, the companions listen to
your voice; let me hear it.” In the Song’s closing verses the
lover asks the beloved in the gardens to let him hear her
voice, to which companions are listening. The maamar
reads the “companions” as the angels, who receive from
the revelation in the “gardens.”
Song of Songs 8:133>:’11 0*°wi 1w
PIPRTT 7217 D°1WRR 0°130 00332 YD
Thou that dwellest in the gardens, The companions hearken
for thy voice: ‘Cause me to hear it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud teaches that in the future the angels will say
“Holy” before the tzaddikim, as they now say it before G-d.
Bava Batra 75b2 11y X7n2 822
KEHOT'S NOTE
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The verse is now read in terms of a person’s contempla-
tion and love of G-d.

Song of Songs 8:71:’n 0°°wWn W
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Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Hear, O Israel, Havayah is our G-d, Havayah is One”: the
verse of contemplation on G-d’s unity.

Deuteronomy 6:4°7:1 0°727
TN T RYR T PR Yy
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HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9225 %53 nanNy
“And you shall love Havayah your G-d with all your heart...

and with all your might”: the love that results from the
contemplation.
Deuteronomy 6:5°77:1 0°7127
TRD"P2) JUDI I 72277223 TE2K M K DT
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Sefer Yetzirah says, “If your heart runs, return to the
place.” The Alter Rebbe cites the phrase (in the form found
in the Tikkunei Zohar) for the return that follows the soul’s
yearning.
Sefer Yetzirah 1:8'n:’X 77°%° 1800
29w 935 77 0K 9797 7291 12791 P 0192 1noha mnveD Y
:N°72 1791 11927 230 .27 RIZD NPA AnRa 70bw oipn

Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

N2P1T *>aR 177 1R PTIPD nURaT
The words here quote Tikkunei Zohar, Tikkun 30 - 74a:8;
the passage is shown below.
Tikkunei Zohar, Tikkun 30 - 74a:8% 1\p°n 1”1pn
IMORT RINT RWOR TANER WRT ,RDPYINNT RTINY KT 120 79N
AT MR PUT 07 WK CTPRT NIRRT RTuOm 0K
KXY YT KX IPTP WK NN PY TN KT IR N0
BT N2 0 29 08 KT LIXAN KAPIY 9Y X 0¥ A%
X RDZT 3K 3K 222 MU MK K TIPS N0 IRT
KINT XIDER GTP WX THY) MR

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
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“Whom do I have in heaven?”: the soul wants nothing but
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G-d Himself, not even Gan Eden.
Psalms 73:257172:27y 02710
PR *NIDOKD 0y DMWY "0
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

01D Paph nry KW

“Be like servants who serve their master not in order to re-
ceive a reward.” The love for G-d’s essence is of this kind.

Pirkei Avot 1:3°3:’R nmax miwn
iR BRI ORI LPOTEE 1IYRYn Sap 1930 UK 01IPVIR
07292 M7 KPR 012 2327 N Py 310 X PURYRT 001392
0729 DY K11 11,078 237 N1 7Y KPY 3] NS PUnYRn
Antigonus a man of Socho received [the oral tradition] from
Shimon the Righteous. He used to say: do not be like ser-
vants who serve the master in the expectation of receiving a
reward, but be like servants who serve the master without
the expectation of receiving a reward, and let the fear of

Heaven be upon you.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

mMavYs KT MAnn

“Nor can rivers drown it”: read as the love being above the
rivers.
Song of Songs 8:71:’n 0°°Wn W
IPOR MIDLYY K? NI AIONTTNR Ni2d? 390% XP 0011 o
:12 1122 192 120X2 I0°2 1307227 NK YR
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

02°N12K 12W° 917 92ya

There the Alter Rebbe explains that the souls of Israel are
hewn from supernal thought, which wells up like a spring,
while the “river that goes out of Eden” is the flow that
comes from it; so “your fathers dwelt beyond the river”
means their root is above the level of the river, the reading
used here.

Joshua 2:24775:2 ywii

KEHOT’'S NOTE
SN0 92Y2 78 R L,An PMpna ﬂ”wb X9 .72 ,2 Yy

03°N12K 12W° 9127 7ay2

“Your fathers dwelt beyond the river”: in his farewell ad-
dress Yehoshua recalls that Avraham’s ancestors lived be-
yond the Euphrates before G-d took Avraham from there.
The maamar reads “beyond the river” as above the river of
revelation, where the soul’s love reaches.

Joshua 24:2°2:770 yuni

070X D’P5§ 172719101 %2R D772AR AR 1IN D?W?g 02°N12R

likuteitorah.com/torah-ohr/toldos/2/

M3 AR AR 11299 199717 kP 0731 oon...

And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12
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The second half of the verse, now to be explained. Plainly
it says that a man who offered all his wealth for love would
be scorned; the maamar reads “if” as “when,” the “man”
as G-d who gives the wealth of His house, and boz yavuzu
as eager seizing (paragraphs 13-20).
Song of Songs 8:71:’n 0°7°wn W
PO MIDVYY KP NITN NIONTTNR Niad? A90v XD 0011 o
:1% 1122 192 120X2 I0°2 1377227 NK UOR
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mn no5 aN

“If you lend money to My people”: lending to the poor is
an obligation, so “if” here means “when.”

Exodus 22:24773:272 mnw

1NN RS NYID 19 707K TRy 219K MY NR 1170 7990
Y3 1YY

If thou lend money to any of My people, even to the poor

with thee, thou shalt not be to him as a creditor; neither

shall ye lay upon him interest.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

.72,20 mnw

D2t 1o BNy

“And if the Jubilee shall be”: the heads of the tribe of
Menasheh speak to Moshe about the inheritance of
Tzelofchad’s daughters at the Jubilee, which will certainly
come; so again “if” means “when.”

Numbers 36:4'7:1°7 7122

YR AwRa NPNI Py IN7n 199in PRI "7 P30 MmO
0713 Y APNIN YR NP0 077 1IIR

And when the jubilee of the children of Israel shall be, then

will their inheritance be added unto the inheritance of the

tribe whereunto they shall belong; so will their inheritance

be taken away from the inheritance of the tribe of our

fathers.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,09 9372

54



TORAH OHR - PARSHAS TOLDOS - MAAMAR 2
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“If you lend money to My people, to the poor among you,
do not be to him as a creditor.” Read with “if” meaning
“when.”
Exodus 22:24775:275 mnw
T nTR? Aw13 97 ANTRG 1y 21yInN "nyThR mPn N0 ON
03 Ty
If thou lend money to any of My people, even to the poor
with thee, thou shalt not be to him as a creditor; neither

shall ye lay upon him interest.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

527977 11977 WND

“And if the Jubilee shall be”: the Jubilee is certain, so “if”
means “when.”
Numbers 36:4°7:177 712722
TR AR N2m PY IN7mI M9 PX? *33% P30 mioN)
10203 Y73 110X Mo NP0 07 130N
And when the jubilee of the children of Israel shall be, then
will their inheritance be added unto the inheritance of the
tribe whereunto they shall belong; so will their inheritance
be taken away from the inheritance of the tribe of our
fathers.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T apn Mt weN

The note points there for a further discussion of “man” as
referring to G-d in this verse.
KEHOT'S NOTE
LRD FIRT "D N™MIPY 1IRT LRI Y B7ON B0 XD LKEP 10 K3 D 0P
LIRDD 1URnw T

17apn Tt W

The Midrash (Yalkut Shimoni, Bo) interprets “man” (ish)
as referring to the Holy One, blessed be He. The Alter
Rebbe applies this to “If a man would give.”

Yalkut Shimoni on Torah 191:3-4-"2:X"%p 77107 2y "1ynw vIP?°
i
NP2 0IN3 WX 1K 230 0¥ M7 721, "R NIY nTTA(Y) ..
2OR 7 (30 M) Ap2 2°N3T LK N2 WATRI M1 LUK oy
DX 77 X2 79070 *27 oW 17 *37 0K nNay n°a? A nnnn
WYY NIy Py 1201 P2 PY TR L7800 1Y 1T 07Pul
>Ton 097 ¥iB o A2 PR IR LA TR pTET (RO LK YY)
... TRIT N2 3Ry K2 172K 227 0K iRy
Torat Emet (CC-BY-NC)

923N WK PRI 09277 M

“And these words which I command you today shall be
upon your heart.” The “I” (Anochi) is read as G-d’s own

likuteitorah.com/torah-ohr/toldos/2/
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essence drawn into the Torah and mitzvos.

Deuteronomy 6:6:"1 0°727
9227723 DT T I WK 7PN 01T T
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SDIRW 51 %2ANR

At the opening of Torah Ohr, the Alter Rebbe explains that
when G-d’s light gathers within a person, there follows
“these words which I, He who is truly I, command you,”
drawing down the revelation of G-dliness through Torah.
KEHOT'S NOTE
XK 27y 102

PARAGRAPH 14
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91251 RANE WD TI8A
In Bechukosai the Alter Rebbe explains that the intent of a
mitzvah is to draw G-d’s light down through the vessel of
the mitzvah and the Torah, “an expression of togetherness
and connection,” with different mitzvos and kinds of study
drawing it in different ways.
KEHOT'S NOTE
53?1 1772 720372 .3 ,1 1ANNRY LT ,1 PN LA LR Snpna ﬂ”'lp'? il
(Y °y 2’1 vPIPR MPID) 55 MY RPWN 0O

SIAWN %3 "WN2
Leah names Asher saying, “Happy am I, for the daughters
have called me happy.” The Alter Rebbe reads asher as
delight.
Genesis 30:132% nwrI2
R IRYTNR RIPM NI12 21K 73 IR IX? IMRM
And Leah said: ‘Happy am I! for the daughters will call me
happy.’ And she called his name Asher.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
25 NN

295w Pap’? AnnD amwy’ o1

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
QW PwH2Y LR LT ANNRY

295w Lap® annD anmwy® o1
Rashi on the verse: today to do them, and tomorrow, in the
World to Come, to receive their reward.
Rashi on Deuteronomy 7:118>:’1 0>127 9y >" w1
:(275 1217°Y) 03 DR X327 0PIy ey .amwyD orn
omwy® o [WHICH 1 COMMANDED THEE] TO-DAY TO DO
THEM — to do them to-day, but only in the time to come —
in the future world — to receive the reward for them (Eruvin
22a).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
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mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

82 295w Lap® ann® anwy® o
Rabbi Yehoshua ben Levi reads “which I command you to-
day, to do them”: today is for doing them, and tomorrow
for receiving their reward.

Eruvin 22a:5-6"-"11:X 273 1°217°Y

DI 18N CPIN YR 2°NIT KD M7 12 YWY 227 MRT 1M

— onivy? oY ,onivy? nnY X291 —  onivy? oivn” vanivy?

K1 21001 12 PRINY °27 RIORY 30 727 0N .01 237
1P 2930 PR T 2WEK T 02T

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 15
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Rabbi Meir taught that a person is obligated to recite a
hundred blessings every day.
Menachot 43b:15-171-1"1:2 3”12 NI
o 952 maona aRn 972% TR 21 MR PRP 37 70 RNAN
R 27 ayn PRI PPOR °0 R DRIw° 10y (2°,° 0°127) nRw
TAm1 PRIDO R ATD VoMY ML 220 121 RNAWA R7MK 277 71712
m oKX 01 922 Mona whw 972% DTXR 21 IR BP0 RNIN

12 PIRYY ROW WK PIRWY KO PRI CINWYY

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

LR, 1P 1032 XD .2, 3 MInan

84 "W %R 279 9112
There the Alter Rebbe quotes this Zohar to explain “the
youth shall die a hundred years old”: in the future the level
now called “seventy,” the lower seven of Keser, will rise to
“a hundred,” the ten Sefiros of Keser each made up of ten,
as the Zohar says that the Holy One, blessed be He, is in-
cluded in a hundred, the secret of the hundred blessings.

KEHOT'S NOTE
IRT .97y LVRMP D3 IRDT3 ARNMT K12 RTND RPIT K9DD mw nxn”
X ,71%°D NMpo

85 N7y 2”2PT 0w °n 277 M2

The Zohar on Sarah’s “hundred years” connects them to
the mystery of the hundred blessings every day, drawn
from “the supernal place, the most hidden of all hidden.”

Zohar, Chayei Sara 5:23-6:28172:1-3"2:’11 17 11,7717 790

PARAGRAPH 16
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,7 AR
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“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.”
Pirkei Avot 4:17t>:7 Max miwn
L7 07992 0°23Y oYM NN NOR YW 7D IR 10 KA
Donm X270 0?1¥2 M1 N1ip YU NAR YW A9 X320 079y 20 Do
M7 0PIy 0
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
N°2 132° Anana
“With wisdom a house is built.” The house is read as the
letters of the Torah, built from Chochmah.
Proverbs 24:3°:773 *5wn
20? APANI N7 M3 M3
Through wisdom is a house builded; And by understanding

it is established;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X ,RD P XD 700 1T

0°N23 °NW N3 0°12K "W >°02

Sefer Yetzirah: “Two stones build two houses; three build
six houses,” and so on: letters are called stones and their
combinations houses. (Kehot cites it as chapter 4, mish-
nah 15, in its edition; in Sefaria’s text it is 4:12.)
Sefer Yetzirah 4:1227°:*7 179°%> 190
mMN2 wHw .0°n2 1w M2 0°33R DY L1978 TR0 MDD yaw
RN MN2 wnn .0°n2 0°9wy A¥yaIR N2 IR .0°N2 Aww
Nwnn N2 yaw .0°N2 02wy NIRR Y2w N2 ww .0°N2 00w
515° 1o PRY 77 2w KX 15’?{1 IXD7” .0°N12 DO°Y2IXY 0°a%x
AN 0IY3 093913 AYAW 17 19K D 79137 NRA PRI 927
°12° NYAW 7w DN 1IN RY .07TRY P8 SRN3W 1732% 2910 1A
AR %21 °1WY O°1IR SN D°1°Y "NW w11 0Py AyawI .NOwKRI2
99°9% .MYw Yawr MR Yaws 0oyepa ayaw ppna (A Laem

... 7¥°2W 22N
Sefer Yetzirah, Warsaw 1884 (Public Domain)

o°8a3 n”n’pa

The Talmud calls Torah scholars “builders,” for they are
occupied with the building of the world.

Shabbat 114ax 7p naw
KEHOT'S NOTE
XX, TP naw
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The words here quote Tikkunei Zohar, Patach Eliyahu -
17b:3-4; the passage is shown below.
Tikkunei Zohar, Patach Eliyahu - 17b:3-47-2:2 > 917171 °23pn
% RYPTY 13731 KDY 1PAn RIT NIR LRYPT 710002 IR 0950 NIR
ARIARDY LKW 2127 92°M1 99PN RYTINNWRD KPR Ry A0R 79
0195 LIWM PIX PIPRT AN RIPTA RAPY PMINR PR N
PIR LRNOYINRT RTIAY LIWR .77123 AR T KW 2137 77Ty
P72 MR PR OPA DWW CIND PAN* PR CNRD LXWTP RMOPN

.R2DY TINR X ARIIRD X9

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

(39X MND) MPTPIA TN

NY”7? [nona XY 0°on
Patach Eliyahu: G-d is “wise, but not with a known
wisdom.”
Tikkunei Zohar 17b:3-47-:2 1 9t7 *1pn
N9 RY?T 13731 KDY P30 RIT NIX LRYPTY 1RON2 DY 0°51 NIR
ARIARDY XKW 2122 92°M1 99290 RYTIMNWR? RPX RY>1° ANR T2
0195 VAWM PTX NPRT MM RITI KDY PTANR PR NP
P78 .RNPYIART RTINY LIWH .A123 AR 7T KWL 2137 NPT
P12 MIR PR PP 93M0 7INF PR ONRM LKYOTR XM

.XNPY PIINR IR RN X5
Constantinople, 1740 (CC-BY-NC)

11120° AN

“With wisdom a house is built, and with understanding it
is established.”

Proverbs 24:3°1:77 *own
Mo AN M3 M3 MeaTa
Through wisdom is a house builded; And by understanding

it is established;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“His understanding is unsearchable.”
Isaiah 40:281”5:°n 11°yw°
ny>> K2 PINT NIZR R3320 0Py PR nynY RPTox Ay RivO
HNNANT RN TR YT KD
Hast thou not known? hast thou not heard That the everlast-
ing G-d, the L-RD, The Creator of the ends of the earth,
Fainteth not, neither is weary? His discernment is past
searching out.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
12,1 YW ARA
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“And with knowledge the rooms are filled with all precious
and pleasant wealth.” The “wealth” is the supernal delight
in the Torah.

Proverbs 24:47:773 "own
:0°Y) 12 130720 NPRY 0770 NYTN
And by knowledge are the chambers filled With all precious

and pleasant riches.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

PN 0°27 001 1712 AR LT ,70 00wn DY
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“I delight in Your Torah” (shiashati): the psalmist con-
trasts himself with the arrogant, whose heart is gross like
fat. The word for delight points to the supernal delight hid-
den in the Torah.

Psalms 119:70°y:07°p 0°2°1n
PNYYYY AR 3K 027 2703 woY

Their heart is gross like fat; But I delight in Thy law.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Adam knew Chavah his wife”: daas as union and
connection.
Genesis 4:1°X:"7 N°WR12
DY 2OR "N°IR MRAL RN T2R1 01 INYR MATNR Y1) DR
al
And the man knew Eve his wife; and she conceived and bore
Cain, and said: ‘I have agotten a man with the help of the
L-RD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

WX ,T DPWRA2

NpPa1 nonn RN%IRT

The Zohar teaches that the Torah comes forth from super-
nal Chochmah.

Zohar II, 121ax ,X3p 2”mt

KEHOT’'S NOTE
.X,719 W IR .X,RIP 2”mt

NpPa1 nonn RN%IRT

A parallel Zohar passage on the Torah coming forth from
Chochmah.

Zohar, Yitro 21:378-22:389v”0w:2”3-n"yw:X” 17N° 117 100

According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
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Supernal Wisdom.’ R. Jose said that the Torah emanated 105 17392 DPRN 151 TRPRN wrnY

fi Understanding, for it s “t ive the ds of
ro(rin tn Zr.s a’r’l H(lig“f or lk sayst th OTper;e“f/ih N ngr S” o FElihu to Job: “Be silent, and I will teach you wisdom”
understanding - an orsake not the fTorah of thy mother. (a’alefcha chochmah). The verb a’alefcha shares its letters
The Zohar; London, Soncino Press, 1933 (Public Domai . .
© conar: London. soncino Fress (Public Domain) with aleph, which the maamar reads as the Master (Aluf)

101 957277 9903 R of the world.
Likkutei Torah quotes the same saying of the Bahir, with a Job 33:333°%:2% 2%
variant reading: David connected the Torah above “in the :00 FOPRRY WAND "2TYRY AN 1RTOR
spring of Chochmah.”

If not, hearken thou unto me; Hold thy peace, and I will
KEHOT'S NOTE

NPIIRD 1791 .IROMT PYRA K7 0w X LRI AW N7IPY 03 IR 18D 70
STPPIN Y 72 970 771 KD Y My

teach thee wisdom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Shabbat 104ax 7”p naw
KEHOT'S NOTE

PARAGRAPH 19 XX ,TP NAw a0 30 21X
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Kehot’s marei makom for these words (its note is below). “Acquire wisdom, acquire understanding.”

KEHOT'S NOTE
Proverbs 4:5'71:7 “own

%P1y 710 X
2D7IRKN VNTPRY NIWATOR 112 MR A0 IR
103 mn2Yy oW po78 9% ot nraphn Ny Get wisdom, get understanding; Forget not, neither decline
The last Mishnah of the Talmud: in the future the Holy from the words of my mouth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

One, blessed be He, will give each tzaddik 310 worlds as an

inheritance.
1,750
Mishnah Oktzin 3:1227>:%) D 3Py nawn
PUTS 227 MY NN M2 UITRD TNY 2 12 YU P MR paARAGRAPH 20
AR OmITD L(1 Pwn) TnRIY NNy MR NIk UhY PR
107 W Ia0 12

TR NI RP ,RADPT 12 1IYNY 037 MK LKPRR D7NNEN U

D°21N) TMRIY ,0iPWa KPR DRIWI? 1712 prion vPD NI Mg Plainly the end of the verse says that a man who offered all
05w 49y NX 7120 7 TR0 Y 19T L (09 his wealth for love “would utterly be scorned” (boz yavuzu

N o : lo, from buz, scorn). The maamar reads the words from

Rabbi Yehoshua ben Levi said: In the world to come the Holy bizah, plunder: when G-d gives the wealth of His house, it
One, Blessed be He, will make each righteous person inherit
three hundred and ten worlds, for it is written: "That I may
cause those that love me to inherit yesh (numerical value of;
and that I may fill their treasuries" (Proverbs 8:21. Rabbi IMPOR MIDLYY K? NI AIONTTNR Ni20%? 390% KP 0011 o
Shimon ben Halafta said: the Holy One, Blessed be He, R 1127 192 12083 72 ﬁn"?;:'ms VR

will be eagerly seized, like spoil.

Song of Songs 8:71:’n 0°°wn W

found no vessel that could contain blessing for Israel save Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house
for love, He would utterly be contemned.

that of peace, as it is written: "The L-rd will give strength
unto his people; ...

;‘:{r)at Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC- Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

108 Wy [1ee
104 WON 1N OR Panaraty
“If a man would give”: ish read as aleph plus yesh. The note records that this interpretation of “boz yavuzu

as plunder is cited in Yahel Or, the Tzemach Tzedek’s

Song of Songs 8:7°1:'1 0w W commentary on Psalms.

IPTOR MIBVYY K NI NIONTTNR Ni20P 390 XD o017 o KEHOT’S NOTE
117 31122 192 120K2 002 1307227 NR YR FE RN Rl
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house PARAGRAPH 21
for love, He would utterly be contemned.
: ’ ) ) 109 2907 198N
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE “Havayah will open for you His good treasure, the
J.nwrnw heavens”: Moshe’s blessing of rain for those who keep the
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M

12

mitzvos. The maamar takes “His good treasure” as the
treasure of the most hidden of all hidden levels.
Deuteronomy 28:122”>:11”> 0°7127
71271 IRY2 9%IRTIVR NN? DMYTTNR 2307 $IRIRNK 77 °7 1R
PN K2 1ARY 0°27 0793 1P 977 AynRoD Ny
The L-RD will open unto thee His good treasure the heaven
to give the rain of thy land in its season, and to bless all the
work of thy hand; and thou shalt lend unto many nations,
but thou shalt not borrow.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

RNT KR Y

“No eye has seen, O G-d, besides You”: the prophet says
that no eye but G-d’s has seen what He will do for those
who wait for Him, and the Sages read it as the hidden re-
ward of the future (Berachos 34b). Here it describes His
“good treasure,” the most hidden of all hidden.
Isaiah 64:3°:770 11°yw°
Tpy? NP oopRR ANRTRD Y AIRD KD ynwtRY 0pivm
A9-1amn?
And whereof from of old men have not heard, nor perceived
by the ear, neither hath the eye seen a G-d beside Thee, who
worketh for him that waiteth for Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, 70 Py

omwa oo on
“Whom do I have in heaven?”: the love aroused in the
Shema.
Psalms 73:257173:37y 0°2°11n
P83 "NEDND Ty DMWY 7o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

72787 NN M1207 1901 K 037 oomY
The unquenchable love that is satisfied only by the trea-
sure of Torah and mitzvos.
Song of Songs 8:71:’n 0w W
IPTOR MIBVYY K NI NIONTTNR Ni20P 390 XD o017 o
117 31122 192 120K2 I0°2 1307227 NR YR
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 22

13

19XIN KO ' NRT°

“The fear of Havayah is His treasure”: in Isaiah’s vision of
Zion’s restoration. The Sages read “His” as G-d’s: the Holy

likuteitorah.com/torah-ohr/toldos/2/
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M3 AR AR 11299 199717 kP 0731 oon...

One, blessed be He, has nothing in His treasury but a trea-
sure of the fear of Heaven (Berachos 33b).

Isaiah 33:61:372 yyw»

:ﬁ'lgﬁR R0 NRT? NYTI Nnan D'SHW? '[Q'f'l 20y DIANR 12
And the stability of thy times shall be a hoard of salvation—
wisdom and knowledge, And the fear of the L-RD which is

His treasure.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,35 vy

22% 27021 nnNRwa

“With joy and with gladness of heart, from the abundance

of everything”: in the Tochachah the curses come because

Israel did not serve G-d with joy amid plenty. Here it is the

joy a person should feel in Torah and mitzvos, more than
from the abundance of everything.

Deuteronomy 28:471":1”5 0°727
199 397 227 202 AOR2 PRPR NTNR PT2Y7KS YR NOR

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.In,n3 0”27

By 170 RPN n0Yn TIm

“She went down to the spring, filled her pitcher, and came
up”: descent leading to ascent.

Genesis 24:1610:77> N*wK12

T2 XPBN AR TIM AYT, K UK) 77402 R ¥R N30 T
Soym

And the damsel was very fair to look upon, a virgin, neither

had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2O 1Py DY 231 991X MR
“Behold, I stand by the spring of water”: G-d’s “I” at the
spring.
Genesis 24:43371:772 N°WX"2
PR "RRRY IR IRYT MYy M7 0B 1PYTYY 233 2338 M
790 DTLYN RIDPPYT
behold, I stand by the fountain of water; and let it come to
pass, that the maiden that cometh forth to draw, to whom I
shall say: Give me, I pray thee, a little water from thy pitcher
to drink;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0991132 DO°YR NPwRn

“He sends forth springs into the streams”: the spring is
the source of the rivers.

Psalms 104:10”:77p 0°2°1n
3710 077 1°2 07PN 0OYn NPwn
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Who sendest forth springs into the valleys; They run be-
tween the mountains;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 23

118 D1OR1 M NI
Shmuel told Rav Yehudah, “Sharp one, snatch and eat,
snatch and drink,” for the world we leave is like a wedding
feast that passes: seize the opportunity. The maamar’s text
has “snatch and bless.”

Eruvin 54a:4-5°7-"7:X 771 1"217°Y
SAYPRY RI0R P10K) Aivn LRIPY AT 277 PRINY APY R

DX 12 :RIINT 277 27 AP K 0T KPP0 M03m 100INT Ry
OXY .AR00T NP PRI 2PN PR PRY 97 00 — 17 v
"2y 0oMAT DTN 32 77 TR 0 PINW2 PN — 127 1°IX TRRA
79231999 PRYi 90 nTn
William Davidson, Vocalized Aramaic (CC-BY-NC)
Genesis 24:2°2:775 N°WwX12
970 RITDOR 9mwRTP02 DwnD N2 1RT $T2YTOR DTN nRn
237 nan
And Abraham said unto his servant, the elder of his house,
that ruled over all that he had: ‘Put, I pray thee, thy hand

under my thigh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,72 DPWRA2 A7NT MR AR LK ,TI Py

19 snmea 1 10%

Wisdom calls, “Come, eat of my bread”: the eager partak-
ing of Torah.
Proverbs 9:571:'0 *2wn
©RIQR 1772 INY RN22 M2 107
'Come, eat of my bread, and drink of the wine which I have
mingled.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 050N

120 TANWNI "Ny °2

“I opened my mouth wide and panted, for I longed for
Your commandments”: eager longing for the mitzvos.

Psalms 119:131x7%p:0”p 0°2°1n
NI THIERY *2 NINYN) *NYD™D
I opened wide my mouth, and panted; For I longed for Thy

commandments.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

K9P ,v°p 0°21n

121 N2 N2y

A heretic called Israel “an impetuous people” who put
their mouth before their ears, saying “we will do” before

likuteitorah.com/torah-ohr/toldos/2/
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“we will hear.” Here it illustrates eager seizing of the
Torah.
Shabbat 88a:9°v:x n”s naw
FTT RNOY2SN TN RAYRW TR KPT RIT? AMIOT KR XA
RBY P2 TN KRT ANYIIN YID KPY NI PR KPY KYI2 A
ADRYR A0NND2 PRaR ,13’?;'[1?{? 1272 ADRTRT LRTIR
X7 — XP N1 noPap — ae¥n OR ynwn? 107 XYR XEM2
1K :AP? IR NP3
William Davidson, Vocalized Aramaic (CC-BY-NC) ' ' '

KEHOT’'S NOTE
.X,M12 naw

122 1Mt R

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
MODT ARY W RMI1” ARNPNW K71 K121 REP 12 °RN” R 00 3710
.27y 7171 0o 000031 1 112

123 15 OM1PODI IW2 AR PUTINGD

In the offerings of the second day of Sukkos the Torah
writes “and their libations” (niskeihem) with an extra
mem, one of the letters that spell mayim (water).
Numbers 29:19v>:10”2 712712
Taanit 2b:13-151"1-3":2"2 N°1yn
I WA IR WD WD "DPRONT w2 MmN
Tien? 1 IR — 07 D T L0V TP 07R 17, DpBwnI”
W2 — K2 177 2P "7 03T *IW KW KM 1IN 1 O
JI2TR 23W2 7270 2PRIT RN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,20°1yn .07 13 127N

PARAGRAPH 24

124 NYwa DR QNaNwY

“And you shall draw water with joy from the springs of sal-
vation”: the verse associated with the water drawing of
Sukkos.
Isaiah 12:32:2™ 17°yw°
YT ynn 1 0onTonaRY
Therefore with joy shall ye draw water Out of the wells of
salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
I e s Vg

125 "n3on X2 Ty
“Besides You I desire nothing on earth”: the intense love
of teshuvah.

Psalms 73:25773:3"y 0°2°11n
PRI "NEDND Ty DMWY 7o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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DRI P27 7am

“And behold, Rivkah came out”: the ascent that precedes
the drawing down.
Genesis 24:15170:770 N°wxX12
“12 PXIN27 777 WK NXYY R37 MM 1277 79D 070 XITAN
MRV 772) D3N MK 7N NYK M9
And it came to pass, before he had done speaking, that, be-
hold, Rebekah came out, who was born to Bethuel the son of
Milcah, the wife of Nahor, Abraham’s brother, with her

pitcher upon her shoulder.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 25

127

779 KPR 7Y TIm
The drawing down that follows the ascent.
Genesis 24:161"0:77 N*wRI2
772 K7RM APYT TIM AYT, K2 K AN TR AN 13 19
:29m
And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 26

128

129

130

2%1p N1 AN

“The rivers have lifted up, O Havayah, the rivers have lift-
ed up their voice; the rivers lift up their dochyam”: plain-
ly, their pounding waves, in a psalm of G-d’s might over
the raging waters. The maamar reads the rivers as Binah
and their voice as the soul’s ascent, and gives dochyam
several meanings (paragraphs 27-28).
Psalms 93:3":3”% 0°%°11n
:0%27 NI IRY 029p NI71 IRWY 7 NI R
The floods have lifted up, O L-RD, The floods have lifted up
their voice; The floods lift up their roaring.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

WY M DYY IR PR ARTY LA LA8 0O9nn

(X”y 373 17) KXY 'R N2 7D

The Zohar on Va’eira identifies these rivers with the river
that goes out of Eden.

Zohar, Vaera 1:16-2:2617:"2-1"0’R RN 77717 190

1791 NE» 9N
The river that goes out of Eden, identified by the Zohar
with the rivers of the Psalm.
Genesis 2:107:2 n°*wX"2
:D7WN TYIINY M TI2° DWM 137N Npw? 1198 XYY TN
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 27

131

132

133

134

135

129 199N 2°w° ON

Plainly Elihu says that if G-d set His heart upon man and
gathered back to Himself man’s spirit and breath, all flesh
would perish. The maamar reads it the other way: when a
person sets his heart toward G-d, G-d’s spirit and breath
are gathered to him, the response from above to his
ascent.
Job 34:1477:77% 2R
OR? PPR INNW) iM7 127 PHR D oR

If He set His heart upon man, If He gather unto Himself his
spirit and his breath;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

70,79 2PR

(X”Y R”2P 77) NPIN D At TN
The Zohar on Chukas, cited by the text for the explanation

of this reward.

Zohar, Chukat 3:16-4:25772:"7-1"0:"3 Npn 0t 780

Rinyfal-
“Pure myrrh” (mar deror), one of the spices of the anoint-
ing oil.

Exodus 30:23375:"% minw

inv3nn owatIRY NIRR RN TR WX Donw2 q'?'n,? tshyl

:O°NRMY DOWAN D2T1IRY DNRM DN

"Take thou also unto thee the chief spices, of flowing myrrh

five hundred shekels, and of sweet cinnamon half so much,

even two hundred and fifty, and of sweet calamus two hun-

dred and fifty,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

30,5 mnw

N°27 N9°R 12°nanm
Onkelos renders mar deror as mira dachya, showing that
dachya means pure and clear.
Onkelos Exodus 30:23372:'% ninw %y 017p118 01370
D2 TRI) MIRR WRM PPNR KT KR KYY PROID 77 20 AN
TWRT TIND PPN KBOII MIPY TWRm 10K Ypnn mmse
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

197 NEMP R By

The testimony that the ayil kamtza locust is pure (dachan),
showing that dach means ritual purity.

Pesachim 16a:3’3:X 1”0 0°r1os

YR °27 X071 7079V IRMIV AP 1R PRYR YRR 23771201

Y 12 () TYT Y LYIN P 02 PRURY IR PR RN
1127 R3M20D N°2 PRYR 297,197 REnP 28 PY T8 UR

William Davidso'n, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
.X,10 0°no2
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The spring is the source of the streams, as the reward
flows from above Binah.

Psalms 104:10:77p °%°1n
KEHOT’'S NOTE
2 L,1p 0onn

PARAGRAPH 28

137 773 KoRm

Rivkah filling her pitcher, read here as the pitcher drawn
from the sea of Chochmah.
Genesis 24:161"0:772 N"wKR12
772 K7 A7 TIM AYT? K? UOK) 1202 TR AXY2 N30 1937
)]
And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

138 M9 a1 NOT NNY

“I dwell on high and in holiness, and with the crushed and
lowly of spirit.”
Isaiah 57:157°0:1”1 17°yw°
NI7°NXY ﬁ:rgirg w’ﬁ'rm Dﬁp ﬁm;;‘ Wﬁm 7y 19w ng];] 07 MR "3
:0°RDT1 27 NPNA?Y 0°9DW M0 NN Moo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

P LI P el Y 7

139 N33 2w 27y N”n2 w»nd

The text refers to an explanation elsewhere on “And we
dwelt in the valley”; the note locates it in Or HaTorah on
Va’eschanan.
KEHOT'S NOTE
LTP Y 1INNRY NPMIR R

140 RN
Kehot’s note points to Isaiah 66:1 for these words.
Isaiah 66:1°X:1"0 17 yw°
*272R WK 72 MUK 230 077 PINTY K02 D@D N M 12
SNMI Dipn MK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X 10 Py
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141 °5 3120 WK N°a M OR

“What house could you build for Me?... But to this one I
will look: to the poor and broken of spirit.”
Isaiah 66:1-2°2-X:1"0 171°yV°
77330 TR 173 ALK P31 T YINT K03 DY N K o
TENY TPRTPD I ANYY *T APRPINNY 2OMIR Bipn AN
272772Y 7T MINTIN 21YTOR vRAR oK)
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
For all these things hath My hand made, and so all these
things came to be, saith the L-RD; but on this man will I
look, even on him that is poor and of a contrite spirit, and
trembleth at My word.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 29

142 0°21 2 MIpn

“More than the voices of many waters, the mighty breakers
of the sea, mighty on high is Havayah”: the psalmist says
G-d’s might surpasses the roar of the sea. The maamar
reads it as the greatness of the reward, above the higher
“voices.”

Psalms 93:4°7:3”% 0°%°11n
T 012 TN 0200 DTS 0 0 N
Above the voices of many waters, The mighty breakers of the

sea, The L-RD on high is mighty.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

7,38 0°9n

143 M2 NN QORI QYT 991 7Y wrny

In that maamar the Alter Rebbe explains that “voices” are
drawings-down of the Infinite Light from concealment
into revelation, as a voice carries breath from the heart out
through the mouth; the Torah was given with five voices,
which are five times “water,” flows of kindness descending
into the mitzvos, while the “torches” are the fiery yearning
upward.
KEHOT'S NOTE
TR 2,3y P

144 MPIpn NN QORI oy oo
“And all the people saw the voices” at Mount Sinai.

Exodus 20:15170:’> mnw

27N 19w Pip NXY 07°2PITNXY nPipnTnR ooKY oyTTe;

PTIR ITRY IV DY RVIWY

And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Your testimonies are very faithful; holiness befits Your
house.”
Psalms 93:5'77:3"% 0°2°1n
{02 TIRY N WIRING A7 TR 03 TOTY
Thy testimonies are very sure, Holiness becometh Thy
house, O L-RD, for evermore.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,38 0%%nn

146 N°2 1a2° Anona

“With wisdom a house is built”: the Torah’s letters built
from Chochmah.
Proverbs 24:3°:773 *5wn
30 ANIND M2 132 3N
Through wisdom is a house builded; And by understanding

it is established;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,73 05wn

PARAGRAPH 30

147 NP1 077N NYTaY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,700

148 APY 71 90 INDR 2O NYTaY

“And with knowledge the rooms are filled with all precious
wealth.”

Proverbs 24:4°7:773 ">wn
:0°Y31 P2 190720 IR 0°970 NYT
And by knowledge are the chambers filled With all precious

and pleasant riches.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

149 WP MK19n°a°

“Holiness befits Your house, Havayah, for length of days”:
the close of Psalm 93, on the holiness of G-d’s house
forever.
Psalms 93:5’77:3"% 0°2°11n
{077 TIR? 1 WIPMIRD 0727 TRR K3 THTY
Thy testimonies are very sure, Holiness becometh Thy
house, O L-RD, for evermore.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

150 TN RIOW Q1 YA AR BY PrNmD

The reward of mitzvos is in “the world that is entirely
long.”

Kiddushin 39b:8'1:2 v”% Pw1Tp
P 17722 1997 ,NiPTia P Ram 17722 A%y AR 1P Ry 0
L, 20 12 N2L 12°7 - N P01 AN 0127 DY PLI) OX7 NX

likuteitorah.com/torah-ohr/toldos/2/
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,290 ¥913% 03y - 777 207 R (XPR 701 DY e MOMIK 10
1R 9910% 02197 - o 197K TR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
JIPNN Y RXN NPTIR 973 RTY .70 °01 710 .3 ,0° PYITp AR

PARAGRAPH 31

151 02N TN
“Gracious and merciful is Havayah, long-suffering (erech
apayim) and great in kindness”: the psalmist’s praise of
G-d’s patience. Erech, long, is read as Arich Anpin.

Psalms 145:81:77p 0°2°11n
70772730 07K 7K 7 DI 1IN
The L-RD is gracious, and full of compassion; Slow to anger,

and of great mercy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1 ,np o¥nn

152 5730 Ny 27y
The text refers to the Alter Rebbe’s maamar on “And now,
let the power be great” in Likkutei Torah, Shelach, which
discusses erech apayim.

KEHOT’'S NOTE
.2,0° e nmph

153 D9BN TR °7ARD NTaT WRD M0 Ra P N

Moshe’s prayer after the spies: “And now, please, let the
power of my L-rd be great, as You have spoken, saying:
Havayabh is long-suffering.”
Numbers 14:17-1817°-177:7"> 712712
TON"IT DBK TIN 7 IMKP AT WKD IIX 03 KITYTR A0y
-5y) DUwHYPY 0°1275Y NN 1Y TR R KD AP YYD 1Y KY)
Hapbop]
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying: The L-RD is slow to
anger, and plenteous in lovingkindness, forgiving iniquity
and transgression, and that will by no means clear the
guilty; visiting the iniquity of the fathers upon the children,
upon the third and upon the fourth generation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

154 RMown XOPRT XD
Abaye says that David’s cup in the World to Come holds

221 lugin, derived from “my cup overflows” (Psalms
23:5), since revayah (overflowing) equals 221. The maa-
mar links the number to erech, long (aleph-reish-kaf,
221).
Yoma 76a:9’0:X 17y Rn1°
2191 2300 M PXIY? DI TRY 12 WK AT 12 °0°K XA
TP *39% TIYN” VY 2 M *270 23 NI PRITY Ty
KiiPy? TITT XD AP YR 73N W [T 7012 0] T T
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VY N 0127 MKIY PN KR T PO IR 0T
217727 KW
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
DBT1 R7TTR? NOI7T Y723 °¥°23 DRI 7772 791IN2 AN X Y XY
9K 2,7mW 2775 NPWRI2 NPTIRDY LYY Y NPWRN2 RPITTR TIAR6A

likuteitorah.com/torah-ohr/toldos/2/

M3 AR AR 11299 199717 kP 0731 oon...

64



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Torah Ohr: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

“In the Rebbe’s light”: what the Rebbe says about a paragraph, found by Al in his sichos, letters and maamarim and checked
against each source by further Al readers. Short quotes only, with the place of each. No person has reviewed it yet; check the
place before relying on a detail. The Rebbe’s works are published by Kehot and by Vaad Hanochos B’Lahak.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); Constantinople, 1740 (CC-BY-NC); The Zohar; London, Soncino Press, 1933 (Public Domain); Sefer Etz
Chaim (Public Domain); Kehot Publication Society (CC-BY-NC); William Davidson Edition - Vocalized Aramaic (CC-BY-NC);
Daat Bereshit Rabbah (Public Domain); The Sefaria Midrash Rabbah, 2022 (CC-BY); Sefer Yetzirah, Warsaw 1884 (Public
Domain); Sefer Yezirah, trans. by Isidor Kalisch. New York, 1877 (Public Domain); Tikkunei Zohar - Vocalized (Public
Domain); Torat Emet 357 (Public Domain); Mishnah Yomit by Dr. Joshua Kulp (CC-BY); Torat Emet (CC-BY-NC); Pentateuch
with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain); Wikisource Talmud Bavli
(CC-BY-SA); Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.

https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©
likuteitorah.com

From likuteitorah.com/torah-ohr/toldos/2/

DEDICATED IN HONOR OF

likuteitorah.com/torah-ohr/toldos/2/ 65



5URT TANDTINIY PR 1D 927 D2I1pNT 1INAT 71207 v
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/torah-ohr/toldos/2/

66



