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An Explanation of the Above

The tzitz on Aharon’s forehead is the steady will to G-d, without
reasons, that remains after the contemplation of prayer has
faded. Moshe makes it, drawing from the Will of all wills above
Atzilus through his self-nullification and higher Daas, so that this
will stays “always for favor,” overcomes Amalek’s brazen

“forehead,” and brings atonement.
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THE BIG IDEA

The tzitz on Aharon’s forehead is the steady will to G-d, without reasons, that re-
mains after the contemplation of prayer has faded. Moshe makes it, drawing from
the Will of all wills above Atzilus through his self-nullification and higher Daas, so
that this will stays “always for favor,” overcomes Amalek’s brazen “forehead,” and

brings atonement.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This maamar explains the preceding one on the tzitz, the golden headplate on the High Priest’s fore-
head. The three brains are Chochmah, Binah and Daas; the forehead faces Daas and is its outer coun-
terpart, the settled agreement that remains after the mind’s inner engagement has passed. Aharon
draws down great love, but it comes and goes, because Amalek, the kelipah that knows its Master and
still keeps Daas from reaching the heart, stands as an iron partition. Moshe’s self-nullification, con-
veyed through Torah studied with bittul, overcomes it; so Moshe makes the tzitz, a light from above
rooted in the higher Daas and the Name Mah. The gold is fiery love; the seal engraving is the letters of
Binah, which relate to G-d as an impression relates to its seal. “Holy to Havayah” was written on two
lines: kodesh-lamed below, the inner and encompassing lights of Torah and mitzvos, and Havayah
above, the Will of all wills that no effort from below reaches. In a person this keeps the will constant all

day, even at work. From that level flow the Thirteen Attributes of Mercy, so the tzitz “bears iniquity.”

OUTLINE

1 Heading 7

An explanation of the preceding maamar on the tzitz.

2 The forehead and Daas 12

The three brains are Chochmah, Binah and Daas; the forehead, opposite Daas, is its outer counterpart: the
agreement to uphold what the mind concluded, an impression left after the intellect has departed.

3 Aharon’s love and Amalek’s barrier 13

Aharon’s love comes and goes because Amalek, the kelipah opposite Daas, is an iron partition; Moshe’s self-
nullification, through Torah studied with bittul, removes it, for the Torah we study is the lower Chochmah.
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Moshe makes the tzitz 14

The tzitz is a light from above, rooted in the higher Daas and the Name Mah, which Amalek cannot oppose; its
gold is fiery love, and its seal engraving is the letters of Binah, which are to G-d as an impression is to its seal.

5 Kodesh-lamed below, Havayah above

15

Torah and mitzvos draw inner and encompassing lights in answer to effort from below; Havayah above is the

Will of all wills, Atik, before Atzilus, which no arousal from below reaches.

6 Always for favor

f16-7

In a person the forehead is the will that remains after prayer; Moshe, Daas itself, draws the Will of all wills

onto Aharon’s forehead so that it lasts all day, with Torah fixed and work occasional.

7 Two foreheads

18

Amalek too has a forehead, the brazen “forehead of a harlot”; the tzitz, from Moshe, nullifies it.

8 Bearing iniquity

19

From the Will of all wills come the Thirteen Attributes of Mercy, including “bearing iniquity,” and through

them Atzilus; all this is drawn down through the tzitz.

KEY CONCEPTS

The forehead (mitzcha) xnxn

The outer counterpart of Daas: the settled agreement and
will, without reasons, that remains as an impression after
the mind’s contemplation in prayer.

Amalek pony

The kelipah opposite Daas: knowing one’s Master yet re-
belling, a brazen pride that keeps knowledge from moving
the heart.

Self-nullification and the Name Mah 77» ow ,?11°2
Moshe’s “what are we?”; its highest form, the nullification
of one’s very being, overcomes Amalek, and Torah must be
studied with it.
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The two lines on the tzitz: the lights drawn by Torah and
mitzvos in answer to human effort, and the higher Name
Havayah, which no effort from below reaches.

The Will of all wills 771y 257 x197

The will for the will to create, the level of Atik above
Atzilus, from which the tzitz draws its constancy and
atonement.

The Thirteen Attributes of Mercy 0°»rai niTn 17

The radiance of the second Havayah, including “bearing
iniquity”; from them Atzilus and its Ten Sefiros come into
being.
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SECTION 1 - 11

Heading
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An explanation of the above.

This short maamar explains the one before it, “And you shall make a tzitz of pure gold,” on the golden head-
plate the High Priest wore on his forehead. It takes up that maamar’s themes (the forehead, Aharon’s love,
Moshe’s self-nullification against Amalek, and the two Names Havayah) and sets them out more fully in
Kabbalistic terms. The Tzemach Tzedek’s Or HaTorah records it as the Biur on “And you shall make a tzitz”
from the year 5566 (1805-06), the one printed in Torah Ohr.

SECTION 2 - 12

The forehead and Daas
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Now, the “three cavities of the skull” (mentioned in the Zohar, Va’eschanan, page 262a) are the
three brains (mochin): Chochmah (wisdom), Binah (understanding) and Daas (knowledge).
The Zohar (Va’eschanan) speaks of three cavities in the skull of Z’eir Anpin that hold three brains; the Alter

Rebbe identifies them with the three powers of the intellect, Chochmah, Binah and Daas. The previous maa-
mar used the same image to explain the forehead, and this Biur now sets it out in detail.
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And upon each part of the physical brain rests the light of the intellect that belongs to that brain
(and see the Mikdash Melech there, which explains that the brains are the Chochmah, Binah and
Daas of Z’eir Anpin (the emotive attributes), and the light that is enclothed in them is from the
Chochmah, Binah and Daas of Imma), as is known in the science of medicine. And just as it is be-
low, in man, physically, so it is above, in Z’eir Anpin.
Just as each part of the physical brain is the seat of its own power of thought, so each of these supernal
“brains” carries its own light of intellect. The Mikdash Melech, a commentary on the Zohar, explains that the
“brains” are the intellect of Z’'eir Anpin itself, while the light within them comes from the intellect of Imma,
the higher configuration of Binah; and what is physical in man mirrors what is above. For the medical point

the Tzemach Tzedek, in Or HaTorah, refers to the books of anatomy and to Shvilei Emunah and Sefer
HaBris.
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Now, the skull covers the brains and Chochmah, Binah and Daas. And at the end of the skull is the

forehead (mitzcha). And the forehead is opposite the brain of Daas,

The skull covers the brain, and the forehead lies at the edge of the skull. Because the forehead is set opposite

the brain of Daas, it shares the function of Daas in an outer way, as the next parts explain.
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for the brain of Daas is in the middle: the brain of Chochmah and the brain of Binah are in front,

and the brain of Daas is at the back, in the middle between the two brains, Chochmah and Binah.

In the anatomy described here, the brains of Chochmah and Binah lie in front, side by side, and the brain of
Daas lies behind them in the middle. So the forehead, at the front and center, lines up with Daas.
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That is why it is opposite the forehead. And Daas is the matter of binding (hiskashrus) in the inner
dimension (pnimiyus): that just as [a matter] was concluded in Chochmah and Binah, so will it be
upheld. And therefore, aligned opposite it, is the forehead, which, in the outer dimension (chit-
zoniyus) of the brains, is also this same level:

Daas is the power that binds a person inwardly to what his mind has grasped, so that a conclusion reached

through Chochmah and Binah stays firm. The forehead does the same thing on the outside: it is the outer
counterpart of Daas.
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namely, the agreement, that it has been agreed to uphold what one willed according to the intellect.
And it is a reshimu (impression) that remains after the departure of the mochin, as mentioned
above.

The role of the forehead is “agreement”: a settled resolve to keep what the mind once decided, even after the

intellectual excitement has gone. The previous maamar explained that after prayer the love fades but a

reshimu, an impression, remains on the “forehead”; this resolve is that impression.
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(But Daas is the level of the inner dimension: while Chochmah and Binah are shining in their full
strength, it binds them and draws them [down] in the level of its inner dimension, etc. And see
Sha’ar HaYichudim, chapter 7, where it is explained how Daas shines in the forehead. And so it is

in Etz Chaim, and in Zohar HaRakia on the Idra Rabba, regarding the forehead, etc.; see there.)

The parenthesis distinguishes the two: Daas works inside, binding Chochmah and Binah while they shine in
full strength, whereas the forehead keeps their impression afterward. For how Daas shines in the forehead
the Alter Rebbe refers to Rabbi Chaim Vital’s Sha’ar HaYichudim (chapter 7) and Etz Chaim, and to Zohar
HaRakia, a commentary on the Zohar, on the forehead in the Idra Rabba, the Zohar’s “Great Assembly.” In
Likkutei Torah, Shir HaShirim (23c), the Alter Rebbe explains from that passage that the forehead is the ves-
sel for the will, which is above Chochmah, and so belongs to the level “not a man,” above the division of the
Sefiros.

SECTION 3 - 13

Aharon’s love and Amalek’s barrier
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Now, Aharon is one of the seven shepherds, who draws down the yearning of the heart (re’usa
d’liba), etc. But in truth, afterward it passes and goes away, for there is an iron partition that inter-
poses; only at times is there “peering (meitzitz) through the lattices,” that is, thoughts of teshuvah
(return).

Aharon is one of the “seven shepherds” who sustain the Jewish people, and his task is to draw down great
love, the heart’s yearning for G-d (re’usa d’liba). The previous maamar explained that this love fades after
prayer, because an “iron partition” separates Israel from their Father in Heaven, and breaks through only
now and then, as the beloved in the Song of Songs “peers (meitzitz) through the lattices”; those glimpses are
sudden thoughts of teshuvah. That maamar also read the word tzitz itself as this meitzitz, a glint of light
shining through.
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If so, sometimes it is this way and sometimes that way. And the remedy, for it to be “upon his fore-
head always” specifically, etc., is through Moshe: “Moshe commanded us the Torah”; “Choose men
for us,” etc.

Because the love comes only in such glimpses, it comes and goes. The remedy, that it stay “on his forehead

always,” as the verse says of the tzitz, comes through Moshe: through the Torah, which is called by his name,
and through the “men” chosen at his word to fight Amalek.
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For the opposing side (“one opposite the other”), which is the iron partition that interposes, is the
level of Amalek, “Though you soar aloft like the eagle”: brazenness and arrogance, obstinacy and

contentiousness, etc.

The iron partition is Amalek, the counterpart on the side of kelipah that stands against holiness. In a person
it appears as brazen pride, the self-exaltation for which the prophet Ovadiah rebukes Edom, the nation of
Eisav from which Amalek descends (“though you soar aloft like the eagle ... from there I will bring you
down”), together with obstinacy and the need to win.
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(For Amalek knows his Master and intends to rebel against Him, which is the kelipah (the husk)
that stands opposite Daas (knowledge) and does not let Daas spread into the emotive attributes
(middos), through brazenness without reason or knowledge. As is explained elsewhere, in the Biur
on [the verse] “Remember,” regarding Amalek. And see the Ramaz at the beginning of Parshas

Vayakhel on this matter), as is known.

The parenthesis defines Amalek precisely: he knows his Master yet sets out to rebel, so he is the kelipah that
opposes Daas, blocking knowledge with a brazenness that has no reason from reaching the emotions, so that
what a person knows never moves his heart. The Biur on “Remember what Amalek did,” in Torah Ohr,
Parshas Zachor, explains that Amalek stands in the passage at the back of the neck through which the mind’s
light is drawn into the emotions, pushing against the intellect even where it obligates, “with brazenness
without reason or knowledge,” and that he belongs to the lower Daas. The Alter Rebbe also refers to the
Ramaz, the Kabbalist Rabbi Moshe Zacuto, at the beginning of Parshas Vayakhel.
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And what nullifies this level is the level of Moshe, Mah (“what”), self-nullification (bittul). And the
Torah is study in a state of self-nullification, etc.
Against this stands Moshe, who said with Aharon to the complaining people, “and what (mah) are we?”,

meaning that they were nothing of themselves: the quality of self-nullification, which the next paragraph ties
to the Name Mah. Torah, too, must be studied with self-nullification.
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For one who says, “I have nothing but Torah,” etc. Rather, [it must be] the Torah of Moshe, and
“you shall not profane,” for “You are He before [the world] was created,” etc.: He is exactly [the
same]|, without change.

The Sages teach that one who says “I have nothing but Torah” does not have even Torah; rather, it must be
“the Torah of Moshe,” studied with the awareness of “you shall not profane” (sechalelu), which the previous
maamar read as “do not make a void (chalal)”: do not imagine any place empty of G-d. As the morning
prayer says, “You are He before the world was created; You are He since it was created”: G-d is exactly the
same, unchanged by creation.
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Yet seemingly, thought and speech are yesh (“something”), etc. Rather, the self-nullification is in
the lower Chochmah (wisdom), which is the Oral Torah, “from world to world”: the Malchus (sover-
eignty) of the World of Yetzirah (Formation) [is] Atik for the World of Asiyah (Action), and the
Chochmah of the Nukva (the feminine) of Asiyah is the Torah that is before us, the forbidden and
the permitted, etc.

An objection: Torah study is thought and speech, which are a definite “something,” not self-nullification.
The answer is that the Torah we study is the lower Chochmah, the Oral Torah, and Chochmabh is itself self-
nullification. It descends “from world to world” (the verses’ words, which plainly mean “from everlasting to
everlasting”), the Malchus of each world becoming Atik, the innermost root, of the one below it, until the
Chochmah of the Nukva of Asiyah, the lowest world, is the practical law of forbidden and permitted that we
learn.
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SECTION 4 - 14

Moshe makes the tzitz
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And this is the meaning of “And you shall make a tzitz (headplate)”: a masculine form, a radiance
that is drawn from above. Whereas tzitzis is a feminine form: it is from below upward, at the level
of prayer (see Taamei HaMitzvos of Rabbi Chaim Vital, Parshas Tetzaveh, the mitzvah of the tzitz,
etc.).

The verse says “make a tzitz,” a masculine form, not tzitzis, a feminine one. Following Rabbi Chaim Vital’s

Taamei HaMitzvos, the masculine form signals a light that comes from above, while the feminine signals
what rises from below, as prayer does.
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But Torah is from above downward: the self-nullification (bittul), and “you shall not profane.” And
this is the “one opposite the other” that stands against Amalek. And through this there is drawn
down a revelation of the Name Yah in vav-hei, that is, in love and awe. And this is [why] Moshe is
the one who makes the tzitz.
Torah, unlike prayer, comes from above: it brings self-nullification and the awareness that no place is empty
of G-d, and so it is holiness’s counterpart to Amalek. The previous maamar, reading “kes Yah” (said after the
war with Amalek) as a covering (kisui) over the Name Yah, taught that Amalek keeps Yah from being revealed

in vav-hei, the remaining letters of Havayah, that is, in the emotions; Torah lets Yah be revealed in vav-hei,
in love and awe. That is why Moshe, through whom the Torah was given, makes the tzitz.
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(And this fits well with what Rabbi Chaim Vital writes there, that the tzitz is drawn from the intellect
(mochin) of Abba, which is the level of Moshe. Also, higher still, in the forehead of Arich Anpin,
there shines the level of the Daas (knowledge) of Arich Anpin, and this too is the level of Moshe,
whose root is the level of the higher Daas.

Rabbi Chaim Vital writes that the tzitz is drawn from the mochin of Abba, the intellect of Chochmah, which is

Moshe’s level. Higher still, in the forehead of Arich Anpin, the outer level of Keser, the Daas of Arich Anpin
shines, and this too is Moshe, whose root is in the higher Daas, a knowledge above ordinary understanding.
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And this is what nullifies the level of Amalek, which is only opposite the lower Daas: there it con-
ceals and covers, etc. And higher still, the Name Mah that shines in the forehead of Adam Kadmon:
this too is the level of Moshe. And this is [the meaning of] what is written, “And what (mah) are we?”
as is explained elsewhere on [the verse| “Moshe would speak,” etc.
Amalek can oppose only the lower Daas, the knowledge meant to reach the emotions, where it hides and
covers; it cannot touch the higher Daas, so Moshe’s root defeats it. Higher yet is the Name Mah (Havayah
spelled out so that its letters total 45, the value of mah, “what”) shining in the forehead of Adam Kadmon, the
primordial level before the worlds, and this is Moshe’s “what (mah) are we?” In Torah Ohr, Yitro (69a), the

Alter Rebbe explains “Moshe would speak” as Moshe drawing the Infinite Light down from above, even into
Asiyah, through this level of Mah, self-nullification.
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Therefore it was said to him specifically, “And you shall make a tzitz,” which is a radiance that
shines in the level of the forehead mentioned above, in the level of the higher Daas, which is above
comprehension. And likewise the Name Mah, the self-nullification of [one’s very] being.

That is why the command “make a tzitz” was given to Moshe: the tzitz is a light shining in the forehead from

the higher Daas, beyond comprehension. The Name Mah stands for the most complete self-nullification, the
nullification of one’s very being (bittul bimetzius).
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For it is specifically this that nullifies the level of Amalek, etc. And see what is written elsewhere, in
the Biur on [the verse| “Let them bring royal apparel,” on the matter of Haman, who is the level of
yesh (“something”); and that what opposes this level is the nullification of will, his eyes downward,

and “And what are we?” etc.)

This total self-nullification is what overcomes Amalek. The Biur on “Let them bring royal apparel” (Torah
Ohr, Megillas Esther, 92a) speaks of Haman, a descendant of Amalek, as coarse self-assertion, yesh, and of
the Sages’ rule that one who prays sets “his eyes downward and his heart upward”: the lowered eyes are
Chochmah, the “potential of mah,” the level of Moshe, the humblest of men. Its opposite, then, is setting

aside one’s own will, eyes lowered, saying “and what are we?”
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And “pure gold” is also the level of “flashes of fire,” whereas silver is love like water, etc.

The tzitz was of pure gold: gold is love like “flashes of fire,” intense and burning, as the Song of Songs de-

scribes love, whereas silver is a cooler love, like water, as the previous maamar explained.
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“And you shall engrave upon it engravings of a seal.” Now, “engravings of a seal” are the letters of
Binah (understanding), the Yesod (foundation) of Imma, in which the letters took form.
The verse goes on, “engrave upon it engravings of a seal”: these engravings are the letters of Binah, at the

Yesod of Imma, the point where Binah gives shape and where letters first take form. The Ramaz likewise

places the letters in the seven lower Sefiros of Imma, as Kehot notes.
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For Chochmah (wisdom) is the level of a flash of lightning, and there is no form whatsoever in it;
only Binah is yesh (“something”), and the level of letters applies to it. For “the Torah issues from

Chochmah,” and it was enclothed in Binah, for they are “two companions,” etc.

Chochmabh is a flash of lightning, a point of insight without any shape, so only Binah, which develops an idea
into a definite “something,” can hold letters. The Torah originates in Chochmah but is clothed in Binah; the
two are the Zohar’s “two companions,” which never part. In Likkutei Torah, Bechukosai (46d), the Alter
Rebbe refers back to this passage: the Torah itself comes from the Yesod of Abba, Chochmah, and is en-

clothed in Binah, where the letters are.
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And this is the matter of “scribe” and “telling” (sofer and sippur) (see what is written on [the verse]
“This is My Name,” and below, on “He said with the letter”). And these letters are in the likeness of
a seal engraved in wax, in which the name Avraham, for example, is engraved, yet it is not of the or-

der and essence of Avraham himself.

The words “scribe and telling” recall Sefer Yetzirah, the ancient book on creation: G-d created His world with
three “books” (sefarim), sefer, sefar and sippur, which the Alter Rebbe reads as sofer (scribe), sefer (book)
and sippur (telling). In Torah Ohr, Shemos (52c-d), on “This is My Name,” he explains that the Written Torah
is the sefer and the sofer above it is the supernal Chochmah, and on “He said with the letter” (Megillas
Esther, 96b) he calls thought, the combining of letters, sefer. Such letters are like a seal impressed in wax:

the wax may bear the name Avraham, yet the impression is nothing like Avraham himself.

likuteitorah.com/torah-ohr/tetzaveh/4/ 11
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And so too, as to there being Chochmah: “You have made them all with Chochmah,” for Chochmah
is considered the level of asiyah (making) in relation to the Holy One, blessed be He.

The same holds even for Chochmah: the Psalmist marvels that G-d made all His works “with wisdom,” and
the maamar reads this to mean that Chochmabh itself counts as something “made” (asiyah), a seal impres-

sion, relative to the Holy One, blessed be He.
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As is known from the matter of engaging in Torah lishmah, for the sake of the Torah itself: that the
Torah be the enclothing of the Infinite One (Ein Sof) in Chochmah. Therefore it is called a seal, like

the seal of the letters that are on the wax, etc.

Studying Torah lishmah, “for its own sake,” means for the sake of the Torah itself, so that the Torah becomes
the clothing of the Infinite One within Chochmah. Because the Torah relates to G-d as an impression relates
to its seal, it is called a “seal.”

SECTION 5 - 15

Kodesh-lamed below, Havayah above
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“Holy to Havayah.” And our Sages, of blessed memory, said: “Kodesh [and the letter| lamed below,
Havayah above.” For through Torah an inner light (Or Pnimi) is formed: “And Your Torah is within
my inward parts.” And this is the “engravings of a seal” mentioned above.
The tzitz bore the words “Holy to Havayah,” and the Sages record that they were written on two lines: the
Name Havayah above, and kodesh with the lamed (the “to” of “to Havayah”) below. The Alter Rebbe reads

the lower line as the effect of Torah and mitzvos: Torah becomes an inner light within a person, as the Psalm
says, “Your Torah is within my inward parts,” and this is the “seal engraving” explained above.

likuteitorah.com/torah-ohr/tetzaveh/4/ 12
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And through the mitzvos, encompassing [lights| (makifin) are drawn down. And this is the meaning
of kodesh-lamed, as in the words “Who has sanctified us (kideshanu) with His commandments”:
kadosh (holy) [means] set apart, which is the level of the encompassing (makif).

Mitzvos draw down encompassing lights (makifin), which surround a person rather than entering his under-

standing. Hence the word kodesh: the blessing over a mitzvah says that G-d “sanctified us (kideshanu) with
His commandments,” and kadosh means set apart, beyond, like a light that encompasses.
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And the lamed: these are the three encompassing lights of Keser (the Crown), Chochmah (wisdom)
and Binah (understanding) (as is known from the matter of tzelem Elokim, “the image of G-d”: the
tzadi is the nine Sefiros of the inner light, and the lamed is the level of the encompassing, etc.; see
what is written on [the verse] “When you go out”). Nevertheless, all this is “below,” for this is what,
through an arousal from below, from below upward, becomes an arousal from above.
The lamed stands for the three encompassing lights of Keser, Chochmah and Binah: in the word tzelem
(“image”), the tzadi, ninety, is the nine Sefiros of inner light and the lamed, thirty, the three encompassing
ones; Likkutei Torah, Ki Seitzei (36d), explains that each of them includes ten, and that the mem of tzelem is

a still higher light that encompasses the encompassing. Yet all of this is still “below,” since it is the response
from above that answers human effort from below.
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And “Havayah above” is the level that an arousal from below does not reach. For there is
“Havayah, Havayah,” with the cantillation dividing between them. For in the Havayah in the World
of Atzilus (Emanation), the yud and the tip of the yud allude to Keser and Chochmah.

“Havayah above” is a level that no human effort can reach. In the verse of the Thirteen Attributes the Name

is said twice, “Havayah, Havayah,” with a break in the cantillation between them, showing that they are two
levels. Within Atzilus, the yud of the Name and the tip of the yud stand for Chochmah and Keser.

likuteitorah.com/torah-ohr/tetzaveh/4/ 13
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But there is a Name Havayah that is above Atzilus, which is the source for there to be the Name
Havayah that is in Atzilus. For the coming into being of Atzilus [was] when it arose in His will, etc.

There is also a Name Havayah above Atzilus, the source from which the Havayah of Atzilus comes. Atzilus it-

self came into being “when it arose in His will” to create.
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And this is the Keser of Atzilus, the tip of the yud. But for there to be a will for this will, this is from
the level of the Will of all wills (ra’ava d’chol ra’avin), and it is the level of Atik. And this is “And He
called, Havayah, Havayah.”
That arising of the will is the Keser of Atzilus, the tip of the yud; but that there be a will for this will at all
comes from a still higher level, the “Will of all wills,” which is Atik, the innermost dimension of Keser, and
this is the double “Havayah, Havayah.” The Tzemach Tzedek (Or HaTorah, Ki Seitzei) explains that Atik is
not counted among the Ten Sefiros, as the Biur on “Let them bring royal apparel” (Torah Ohr, 91b) shows, so
this will is above the whole order of the Sefiros. In Likkutei Torah, Pinchas (76d), the Alter Rebbe refers to the

end of this Biur: the forehead is what is always called will, which the Zohar names the Will of all wills, and the
root of the Name Mabh is in the forehead of Adam Kadmon.
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That is: the Name Havayah of Atzilus called the level of the Havayah that is before Atzilus (see be-
low, at the end of the discourse, an explanation in another way: that the first Havayah is the tikku-
nim of the head, etc., and all of it is above and before the Thirteen Attributes of Mercy; and both ex-
planations are true).
Plainly, in the verse “And He called, Havayah, Havayah” G-d proclaims His Name and His attributes to
Moshe; the maamar reads “and He called” as the Havayah of Atzilus calling upon the Havayah that precedes
Atzilus. The parenthesis notes that the end of the maamar explains the two Names differently, as the tikku-

nim (“arrangements”) of the supernal head and its pe’os (“corners”), all above and before the Thirteen
Attributes of Mercy, and that both readings are true.

likuteitorah.com/torah-ohr/tetzaveh/4/ 14
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And this level is the one that an arousal from below does not reach. Therefore the level of kodesh-
lamed is called “below” relative to the level of this Name Havayah.

Since this higher Havayah lies beyond the reach of any arousal from below, the line “kodesh-lamed,” the ho-
liness achieved through Torah and mitzvos, is called “below” relative to it.
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And therefore it is said regarding the tzitz, “for favor (leratzon) before Havayah,” that is, before the
Name Havayah of Atzilus. Or, “before” (lifnei) is a term of innerness: that it is the inner dimension
(pnimiyus) of the Name Havayah, etc.
Plainly the verse says the tzitz is on Aharon’s forehead “for favor (leratzon) before Havayah,” so that Israel
find favor; the maamar hears in leratzon the word ratzon, “will,” and in “before Havayah” a level that pre-

cedes the Havayah of Atzilus. Alternatively, lifnei (“before”) shares its root with penim, “inside,” so it means

the innermost dimension of the Name Havayah.

SECTION 6 - 16-7

Always for favor
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As it is written regarding Yom Kippur, “Before Havayah you shall be purified.” And therefore there
it is “always for favor.”
Of Yom Kippur the Torah says, “from all your sins you shall be purified before Havayah”: the atonement

comes from the level “before” Havayah, beyond change and beyond human effort. So there, at that level, the

favor is constant, “always.”
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And so too in a person, in the service of G-d: in the level of the forehead (mitzcha), which is the
outer dimension (chitzoniyus) of the will, without reason, only from the reshimu (impression) that
remains after prayer, from the contemplation of Binah (understanding) and Daas (knowledge) that
he had at the time of prayer.

The same holds in a person’s own service of G-d: his “forehead” is the outer layer of will, a will without rea-

sons, which is not the contemplation itself but the impression it leaves. After prayer, in which one contem-

plated with Binah and Daas, what remains is this settled will.

likuteitorah.com/torah-ohr/tetzaveh/4/ 15
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And this is [the meaning of] “always” specifically: that is to say, all day long, even when he is not
contemplating, and even when he is occupied with the needs of the world,

The word “always” on the tzitz means all day: even when a person is not contemplating, and even while he is
busy with worldly affairs, his will remains turned to G-d.
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it should be in the manner of “his Torah fixed and his work occasional”: that is, that the main inten-
tion be so that there will be free time to engage in Torah and to pray,

This follows the Sages’ ideal of making one’s Torah fixed and one’s work occasional. The point is the purpose
of the work: one works so as to have free time for Torah and prayer.
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and with this intention he goes about all his affairs, at this level, so that it be “always for favor,” etc.
And this is through Moshe, who is the one who makes the tzitz, so that it be “always for favor” upon
the level of the forehead.

When this aim governs everything he does, his will is “always for favor.” This constancy comes from Moshe,
who makes the tzitz, the light that keeps the “forehead” steady.
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For Moshe is of the level of Daas (knowledge), and he draws down from the level of the Will of all
wills into the level of the forehead, which is aligned opposite the brain of Daas (for Daas rises, etc.,
[Daas] in which there is a revelation of the level of Atika; and see what is written on [the verse] “Arm

men from among you”).

Moshe embodies Daas, and he draws light from the Will of all wills into the “forehead,” which faces the brain
of Daas, so the steady will of the forehead is fed from the highest source; he can do so because Daas reaches
up to its root, where Atik, the innermost level of Keser, is revealed in it. The Alter Rebbe refers to the maamar
on “Arm men from among you” (Likkutei Torah, Matos), whose Biur (87d-88a) explains that Daas rises up to
the “membrane of the air” over the hidden brain of Keser, an “air” of the very essence of the Infinite Light,
and that the higher Daas is drawn from Keser and draws Keser into Chochmah and Binah.

likuteitorah.com/torah-ohr/tetzaveh/4/ 16
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And in every soul there is [something]| of this level of Moshe, who is the unique one of the seven
shepherds.

Every soul has something of Moshe, the unique one among the seven shepherds, so the power that makes

the tzitz is present in every Jew.
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However: “And it shall be upon Aharon’s forehead,” for Aharon is great love (ahavah rabbah), and
in the level of the forehead within him, which is the agreement drawn from love, there the tzitz
must be, so that it be “always for favor,” without changes.
But the verse says “on Aharon’s forehead.” Aharon is great love, and his “forehead” is the agreement that
love leaves behind; that is where the tzitz must rest, so that the will stays constant without changes. In
Likkutei Torah, Masei (89a), the Alter Rebbe refers to this passage: for the rest of the day, when one can no

longer contemplate, one needs netzach, the power to prevail, which is the agreement that remains from the
contemplation of prayer, and metzach (forehead) and netzach are one level.
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Whereas in Moshe himself there is no need for this, for Moshe is within (milegav), being Daas it-
self, which is the level of the inner dimension (pnimiyus); therefore it does not apply to speak of it
as the level of agreement, outer dimension (chitzoniyus) and will, but only as the level of Daas and
desire (chefetz).
Moshe himself needs no tzitz, for he is “within” (milegav): in the Tikkunei Zohar’s image, Yaakov is the mid-
dle column from without, and Moshe the same column from within. He is Daas itself, the inner dimension,

so terms like agreement, outer dimension and will do not apply to him, only Daas and chefetz, a desire deep-
er than will.

SECTION 7 - 118

Two foreheads
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As is known, desire (chefetz) is higher than will. It is only that Moshe is the one who makes the tzitz

on Aharon’s forehead.

Chefetz, desire, is higher than will, so Moshe has no need of the tzitz for himself; he only makes it for
Aharon’s forehead.

likuteitorah.com/torah-ohr/tetzaveh/4/ 17
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And this is the counterpart (I'umas zeh) against the level of Amalek, for there too there is a fore-
head: “the forehead of a harlot,” arrogance and obstinacy, in the level of yesh (“something”) specif-
ically: for although he knows his Master, nevertheless, etc. And the tzitz, which is from the level of
Moshe, nullifies this, as mentioned above.
The tzitz is holiness’s answer to Amalek, for he too has a “forehead”: the brazen “forehead of a harlot” with
which Jeremiah rebuked Israel for refusing to be ashamed, here arrogance and obstinacy, a hard sense of

self that knows its Master and rebels anyway. The tzitz, drawn from Moshe’s self-nullification, nullifies that
brazenness.

SECTION 8 - 19

Bearing iniquity
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“And Aharon shall bear the iniquity of the holy things”: the level of “bearing iniquity” (nosei avon).
(And as mentioned above, the Name Havayah on the tzitz is above the level of kodesh-lamed, and
therefore “And Aharon shall bear,” etc.)
The verse continues, “and Aharon shall bear the iniquity of the holy things”: plainly, the tzitz atones for sa-
cred offerings brought in impurity. The maamar hears in it the divine attribute “bearing iniquity” (nosei

avon), which works because the Name Havayah on the tzitz is above kodesh-lamed, above what human effort
reaches.
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which are from the thirteen measures of mercy (yud-gimmel mechilin d’rachamei), that is, the ra-
diance of the second Havayah, so that there be “G-d, merciful and gracious,” etc.: the Thirteen
Attributes of Mercy, the thirteen tikkunim of the beard (tikkunei dikna).

“Bearing iniquity” is one of the Thirteen Attributes of Mercy, called in Aramaic the thirteen “measures of

mercy” and, in Kabbalah, the thirteen tikkunim (“arrangements”) of the supernal beard. They are the radi-
ance of the second Havayah in the verse “Havayah, Havayah, G-d, merciful and gracious.”

likuteitorah.com/torah-ohr/tetzaveh/4/ 18
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And the second Havayah is the corners (pe’os) of the head, and the first Havayah is the tikkunim of
the head (just as the tzitz on the forehead is from the level of a tikkun of the head, the Will of all

wills), etc., as is known.

The second Havayah corresponds to the pe’os, the “corners” of the head, and the first to the tikkunim of the
head itself; the tzitz on the forehead belongs to these tikkunim of the head, the Will of all wills. This is the
other explanation promised earlier in the maamar.
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And this is so that there be “Havayah, Havayah,” and so that there be the World of Atzilus (Emana-
tion), the Ten Sefiros, from the thirteen measures: “Abba nurses from the mazal,” etc. And all this
is drawn down through the tzitz, which draws from the level of the Will of all wills, the Keser (the
Crown) within Keser, the most hidden of all hidden (stima d’chol stimin).
Through the two Names, Atzilus and its Ten Sefiros come into being from the thirteen measures of mercy, as
in the Kabbalistic teaching that “Abba nurses from the mazal,” one of the tikkunim of the beard. In Likkutei
Torah, Matos (83a), the Alter Rebbe explains that Abba nurses from the eighth mazal, notzer, whose letters

spell ratzon, the supernal will before Atzilus, and that Moshe, the higher Daas, draws it down. All this is
drawn through the tzitz, which draws from the Will of all wills, the Keser within Keser, the most hidden of all.

IN ONE’'S AVODAH

After prayer the feeling fades, but its impression can remain as a steady will to cleave to G-d. Keep that will
all day: make Torah fixed and work occasional, with the aim in all one’s affairs of freeing time for Torah and
prayer, so that one’s will is “always for favor.” Torah studied with self-nullification, Moshe’s “what are we,”
is what overcomes the brazen self-assertion of Amalek.

QUESTIONS FOR DISCUSSION

1. Why does the forehead, rather than the brain of Daas itself, carry the will that lasts after prayer?

2. How does Amalek, who “knows his Master,” oppose Daas in particular, and how does self-nullification

overcome him?
3. Torah study is thought and speech; how can it be self-nullification?
4. Why is kodesh-lamed called “below” even though it draws down encompassing lights?

5. Whatwould it mean in practice to keep one’s Torah fixed and one’s work occasional?
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PARAGRAPH 1
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Or HaTorah records that this is the Biur on “And you shall
make a tzitz” from the year 5566 (1805-06), the one print-
ed in Torah Ohr.
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PARAGRAPH 2

2 Phn
In Va’eschanan the Zohar teaches that three cavities in the
skull of Z’eir Anpin hold three brains. The Alter Rebbe

cites it by page and identifies the three as Chochmah,
Binah and Daas.

Zohar, Vaetchanan 7:35-8:457":'1-1172:t 1I0NRY 7711 700
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The note sends the reader to a maamar of 5704 (1943-44)
for the Zohar’s “three cavities of the skull,” the image with
which this paragraph opens.
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There the Tzemach Tzedek gives sources for the medical
point the Alter Rebbe relies on: the books of anatomy,
Shvilei Emunah (Nesiv 4, Shvil 1) and Sefer HaBris (maa-
mar 17, chapter 4).
KEHOT'S NOTE
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The Idra Rabba teaches that when the forehead of Z’eir
Anpin is revealed, judgment is aroused; but when Israel’s
prayers rise, “the forehead of the Will of wills” is revealed
and shines into it, and judgment is stilled. Kehot identifies
this as the passage of the Idra Rabba on which Zohar
HaRakia comments.

Zohar 111, 136b2 ,17p 3mt

KEHOT'S NOTE
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PARAGRAPH 3
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Of the tzitz on the High Priest’s forehead: “It shall be on
his forehead always, for favor for them before Havayah.”
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The question here is how Aharon’s love can stay “always.”
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And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-
ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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From Moshe’s last blessing of Israel: “Moshe commanded
us the Torah, an inheritance of the congregation of
Yaakov.” The whole Torah is called by Moshe’s name, and
through it comes the remedy.
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Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe told Yehoshua, “Choose men for us and go out,
fight Amalek.” The previous maamar explained that only
“Moshe’s men,” people of self-nullification, can defeat
Amalek.

Exodus 17:9'0:1 nmnw
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And Moses said unto Joshua: ‘Choose us out men, and go

out, fight with Amalek; tomorrow I will stand on the top of

the hill with the rod of G-d in my hand.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s word through Ovadiah to Edom, proud in its moun-
tain strongholds: “Though you soar aloft like the eagle,
and though your nest is set among the stars, from there I
will bring you down.” Amalek is of Eisav’s line, Edom, and
the maamar uses the verse for his haughtiness. (context:
Steinsaltz Tanakh)
Obadiah 1:4"7x 7°727y
7RI 77X DWR 3P 0°0 0°2210 1°270K) WD 1723070
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from
thence, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe’s charge to Israel: “Remember what Amalek did to
you on the way, when you came out of Egypt.” The Alter
Rebbe refers to the Biur on this verse in Torah Ohr,
Parshas Zachor, for a fuller account of Amalek as the keli-
pah that opposes Daas.

Deuteronomy 25:171:7172 0°727
{I$RR DNINS3 1772 P2RY 77 TYYITN NN 3y
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

70 KPR % PR IR 0D

Rabbi Yosei teaches that whoever says he has nothing but
Torah does not have even Torah. The maamar uses it to
show that Torah must be the Torah of Moshe, studied with
self-nullification.

Yevamot 109b:4-51-"1:1 v”p nn2’
RINT — 1277 7272 123y YpIA pIT AT9Y 12T — 1ERY a0y
:RPR IRU WD .779R 92 1K — 73R 19 PR IIRT 9D iR 001 02
IRV WD "n1 R .779R KPR 17 1K — 7790 KPR 99 1R niRg DD
:RP MR LKDD 27 MR ?RRYL KR 47 PR 7730 1P°DRT KPR
IPRY 95 ,ATRpa WY muya DY Y5 — "hpwy) onTey”

TP IR Y2
William Davidson, Vocalized Aramaic (CC-BY-NC)
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G-d’s charge at the end of the laws of the priests and the
offerings: “You shall not profane My holy Name, and I
shall be sanctified among the children of Israel.” The pre-
vious maamar read “profane” (sechalelu) as making a
chalal, avoid, as if any place were empty of G-d.

Leviticus 22:3227%:273 R9p™

DIWTRR T I PR *32 N2 MY *WTp DYTNK 19900 K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

In the Song of Songs the maiden says that her beloved
stands behind the wall, “watching through the windows,
peering (meitzitz) through the lattices”: he is glimpsed
only now and then, through the cracks. The previous maa-
mar read tzitz as this meitzitz and the image as G-d’s love
glimpsed through the iron partition; here the glimpses are
passing thoughts of teshuvah. (context: Steinsaltz Tanakh)

Song of Songs 2:9°v:’2 0°1°Wi1 W

"1 IORYR 1202 0K THIY MITNIT 0PN I5YP N 2287 07iT it
02707718 7o% NP

My beloved is like a gazelle or a young hart; Behold, he

standeth behind our wall, He looketh in through the win-

dows, He peereth through the lattice.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d’s command to Moshe for the High Priest’s garments:
“And you shall make a tzitz of pure gold, and engrave
upon it, like the engravings of a seal, ‘Holy to Havayah.’”
The command is addressed to Moshe, which the maamar
explains.

Exodus 28:361"2:11") mnw
"2 WTp BON MN2 7Y NNNM WY 371 7R 1Y)
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

119y NYT UMD W wn na
The Rebbe discusses at length the theme of this line, that
Moshe’s root is in the higher Daas.
KEHOT'S NOTE
LT 12292 101IR2 248°Y 7N W”WP‘? hal

S27° NWwn 2P RPR2 WrRdY
There, on 69a, “Moshe would speak” is explained as
Moshe drawing the Infinite Light down from above, even
into Asiyah, through the level of Mah, self-nullification.
KEHOT'S NOTE
X ,DD 9y9 XA

9270 nwn

At Sinai, as the sound of the shofar grew ever stronger,

“Moshe would speak, and G-d would answer him with a

voice.” The Alter Rebbe refers to his explanation of this
verse in Torah Ohr, Yitro, for Moshe’s self-nullification.

Exodus 19:19v7°:0” mnw
:21P2 12397 DOPPRT 127 AWh TRR PIM 7930 5w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Haman’s advice to the king, thinking that he himself was
the one to be honored: “Let them bring royal apparel that
the king has worn.” The Alter Rebbe refers to a Biur on this
verse that speaks of Haman as the level of yesh.
Esther 6:8'11:1 1n0R
7980 1Py 27 YR 0I01 7RO 127WI? WK Mobn wha? e
AWRI2 M9%R N2 1R1 WKL
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ICI~PR AT

The Sages teach that one who prays should set “his eyes
downward and his heart upward,” to fulfill two verses at
once. The Biur on “Let them bring royal apparel” reads
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the lowered eyes as Chochmah, the self-nullification of
Moshe, the opposite of Haman’s yesh.
Yevamot 105b:4-5"1-"7:2 1”p N2’
2202 110 27 92 1PN °271 KO 2277 K0T 001 227 707ndn TRn
WRIY LYR? PPY UMY TS ,9P0NRT R ANeR 70 102
R IR L2907 PIY WK T VDR 22 DY 232 1Y P
8K 77237 "0 2272 PRYPY 27 ROX PITIX ."02D2 PN 11227
:NIR MR T2 7P MWK .7PDND AP MR 7AN7pOY NP a7
990 niRpn
William Davidson, Vocalized Aramaic (CC-BY-NC)

20 WK oW

The maiden asks her beloved to set her as a seal upon his
heart, for love is strong as death: “its flashes are flashes of
fire, a flame of Yah.” Gold stands for this fiery love.

Song of Songs 8:6":’1 01w W

YR NIOX NRD MYT3 iUty onind 92770y onind tamw
SNRTPY UK "BYY PRV TXIR PINYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

21 A2°27 NN

The note cites the Ramaz there: the letters are in the seven
lower Sefiros of Imma.
KEHOT'S NOTE
D 7T "7IR°22 YY) L,RPRT D712 O DPPMIRAW ROP™ 277 R0 27D
(R ,RD 14 °2X2 7122 2727 ™M P»I) ONI°2

22 MRA2M7 597 %2 — Naw ™MW

There, on 46d, the Sefiros within Keser are likened to an
engraving on a precious stone, which is not foreign to it as
ink is to parchment; and the Torah, though rooted in
Yesod of Abba, is said to be enclothed in Binah, where the
letters are, citing this Biur on “and you shall engrave.”
KEHOT'S NOTE
LT, mpana ﬂ”1|777 N9

23 P9 1990 anw

There “Shema Yisrael, Havayah Elokeinu” is read as the
union of Abba and Imma, called “two companions,” and
“Havayah is One” as the union of Z’eir Anpin and Nukva.

Zohar III, 4ax ,7 2’m
KEHOT'S NOTE
22,2 Y0 ARTLK LT M
24 7100 7210

G-d created His world “with three books (sefarim)”: sefer,
sefar and sippur, which the Alter Rebbe reads as sofer

likuteitorah.com/torah-ohr/tetzaveh/4/

5211 5y 71872

(scribe), sefer and sippur (telling). The maamar’s “scribe
and telling” refers to this.
Sefer Yetzirah 1:1°X:’X 77°%° 990
5w "PPR NIRAX °T Y PRI TRON NIXCPE M12°N1 0°nwY Dbl
0997 7Y 199 XWA 07 1AM 0I07 0TY DR 09 79m) 0% 09O
:71907 1901 79032 0”190 WHW2 11MY R X121 1Y l7ainal
Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;799) Sippur
7120; and 3) Sapher 120 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

25 mw ey

That maamar, on “This is My Name,” applies Sefer
Yetzirah’s sofer, sefer and sippur: the Written Torah is
called sefer, and the sofer above it is Ayeh, alef with yud-
hei, the supernal Chochmah.
KEHOT'S NOTE
1,219

26 mw m

At the burning bush G-d tells Moshe: “This is My Name
forever, and this is My remembrance for all generations.”
The Alter Rebbe refers to the maamar on this verse earlier
in Torah Ohr, Shemos, which explains sofer, sefer and
sippur.

Exodus 3:1577v:’2 minw
D" PP *7 PRI 21275K RN AYRTOR DOPRR TV IR

27977 1t
And G-d said moreover unto Moses: ‘Thus shalt thou say
unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of
Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

27 1007 QY AN DY 1R

There, on 96b, thought is called sefer, the level of letter-
combinations, and “He said with the sefer” is read as a re-
fining by Chochmabh in the supernal thought, that sefer of
letter-combinations, which pushes the evil out so that “his
evil plan returns upon his own head.”
KEHOT'S NOTE
A%

28 9207 QY NN

From the account of Purim: when Esther came before the
king (or, when the matter came before him), “he said with
the letter (sefer)” that Haman’s evil plan should return
upon his own head. The Alter Rebbe refers to the maamar
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on this verse later in Torah Ohr, which reads sefer as the
supernal thought. (context: Steinsaltz Tanakh)

Esther 9:25717:" 1noX

“23 WY 7Y INTN 2 19007DY TN T "3 XA
:PYI2Y 1127 NRY INK 1201 IWRYPY 0TI

but when ashe came before the king, he commanded by let-

ters that his wicked device, which he had devised against the

Jews, should return upon his own head; and that he and his

sons should be hanged on the gallows.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nowy nnaona abis

The Psalmist marvels at creation: “How many are Your
works, Havayah! You have made them all with wisdom.”
The maamar infers that Chochmabh itself is a “making” rel-
ative to G-d.

Psalms 104:24773:77p 0°%°11n
IR PIRT NP IPRY MRAN3 072 M YR 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The words engraved on the tzitz, “Holy to Havayah,” which
the Sages say were written on two lines. The maamar now
turns to these words.
Exodus 28:36172:1” mnw
' Wp DN *Mn2 17y N2 1Y 371 7% [T
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mynDn 1 R TRd wIp
A baraita describes the tzitz as a gold plate two fingers
wide, stretching from ear to ear, inscribed in two lines:
“yud hei” (the Name) above and “kodesh lamed” below.
The maamar reads the two lines as two levels.
Shabbat 63b:15-161"0-1"1:2 3”0 N2w
i ,am ’?W 0D P13 72X :R2INTY 17K 2R 7O 270K AP 0K
PRI TV PYOY W 1Y 2IN2Y ,TINRD 1IRR ApInY NiYIEN "R
VIPRT 738 DT 7312 MYPPN 30 MY 7P T WP M7y
IR AU w3 02 ¥R 199y 2331 012
William Davidson, Vocalized Aramaic (CC-BY-NC)
David’s words: “To do Your will, my G-d, I desire; and Your
Torah is within my inward parts.” It shows Torah becom-
ing an inner light within a person.
Psalms 40:9'0:’n 0°2°1n
22y1 TN ANTIN NYON *POX M7 NILY?
I delight to do Thy will, O my G-d; yea, Thy law is in my in-
most parts.'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
7,17 0w n”ph

IRk Eaial

The note lists these maamarim on the “Will of all wills.”
Pinchas 76d refers back to the end of this Biur: the fore-
head is the level of will, as in “upon his forehead ... for fa-
vor,” and the Zohar calls it the Will of all wills; Bechukosai
46d cites this Biur at “and you shall engrave.”
KEHOT'S NOTE
»M 77T NPrnwn Y nxand o773 YN n ﬂ”w'?: Y A73TY7 1Payn
9”INTIR P*I) 272 QW °R WIT DWW WIN2 PPN 17721 ¥pN° X0 012
oMAD .7, TMPINA NP (57 °aR2 2,y vrn T’3H5 1772 X737
RO RN T Y

?°ny °na XIM

The Tzemach Tzedek explains these words: “that is, the
level of Atik is not counted among the Ten Sefiros, as ex-
plained in the Biur on ‘Let them bring royal apparel.’”
KEHOT'S NOTE
»Iaw U RUET IR P73 1T wRENn RXopnn °y R¥N %3 °D N7MIN2
TIN5 . w7y . Mobn w127 X727 B7Y 7IR°22 WURD 07V 1°12 1R PNy
.2 ,R% R™MINY

AT 1P RPN

As Moshe stands on Sinai with the second tablets,
“Havayah passed before him and called: Havayah,
Havayah, G-d, merciful and gracious”: plainly, G-d pro-
claims His Name and attributes to Moshe. The doubled
Name, divided by the cantillation, is read here as two lev-
els of Havayah: the Havayah of Atzilus calling upon the
Havayah before Atzilus, or, at the end of the maamar, the
tikkunim of the head and its pe’os. (context: Steinsaltz
Tanakh)

Exodus 34:61:7°% mnw

700727 0%ER 7N 1AM 0N 5% 1 m hylirial 1’;!;)"?5_7 12y
gelahy)

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RN PIDPW I Na NN

The Tzemach Tzedek quotes this reading, that the
Havayah of Atzilus calls upon the Havayah before Atzilus,
in these two places of Or HaTorah.
KEHOT'S NOTE
.20P°Y 1INNKRY D21 .10°2°Y RWN °2°D NN RN

79 18P 1180

The tzitz is to be on Aharon’s forehead “always, for favor
for them before Havayah,” plainly so that Israel find favor.

23



TORAH OHR - PARSHAS TETZAVEH - MAAMAR 4

39

The maamar reads “favor” (ratzon) as the divine will and
“before” as preceding, or within, the Name Havayah.
Exodus 28:38172:1”5 ninw
13 WP WK DUTRN YR 1IN KEN 1IN ety mm
’n 2397 077 14¥7 TN AMgRTPY M DPYTR NaNRRR) PX
And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-
ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Kehot’s note points to Deuteronomy 21:10-25:19 for these
words.

Deuteronomy 21:10-25:191%:7173-:X”3 0°727

PARAGRAPH 6
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Of Yom Kippur: “For on this day atonement shall be made
for you, to purify you; from all your sins you shall be puri-
fied before Havayah.” The maamar compares it to “before
Havayah” said of the tzitz: a level that precedes the
Havayah of Atzilus, or its inner dimension, where the fa-
vor is constant.

Leviticus 16:30°7:10 X1p™
770N 7 %197 D2°NRVA P31 DINK Y7 077y 12 M7 0
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“The earlier generations made their Torah fixed and their
work occasional, and both endured in their hands.” The
maamar applies it to keeping one’s will constant through
the day.
Berakhot 35b:10%:2 1" 312
N3 :’RS}'?N 372 N7 °27 DR 13730 °37 AR 137 92 72 7127 K
DPIWRIT NITIT .0°INRT NINIT O°IWRAD NiiTD R'?[Z]' RN
nIT T2 IRRnl N o R '[Jj;}{'??;ﬂ yap 1n7in Y
TT23 RN R N AT, 2KIY 1071 Y3 10K WYY oKy
Rabbah b. Bar Hannah stated that R. Johanan said in the
name of R. Judah b. R. El'ai :
generations are not like the former generations. The former

Come and see that the later

generations made their Torah their principal concern and
their work only occasional, and both flourished in their hand
; whereas the later generations made their work their princi-
pal concern and their Torah only occasional and neither
flourished in their hand.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Moshe’s command before the war on Midian: “Arm men
from among you for the army, and let them go against
Midian, to execute Havayah’s vengeance on Midian.” The
maamar on this verse is in Likkutei Torah, Matos; its Biur
explains that Daas rises up to its root above the hidden
brain, and that the higher Daas is drawn from Keser.

Numbers 31:3':8"7 72722

177?29 P RIEY DOWIX DOAKR NPT IMK? DYTTOR MY 137N
17TR2 1T NRRI NN?

And Moses spoke unto the people, saying: ‘Arm ye men from

among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ooy19 yawn

Micah foresees that when Assyria invades the land, Israel
will “raise against him seven shepherds and eight princes
of men.” Chassidus uses the term “seven shepherds” for
the great leaders who draw down the divine flow to Israel,
Aharon and Moshe among them; Moshe is the unique one
among them. (context: Steinsaltz Tanakh)

Micah 5:4°7:°71 719°n

1P 1°NIARIR TIT7 0D 113N RITD MWK Dﬁ'?!g)' i omm

{078 72°0) NPT DY MY 1Yy

And this shall be peace: When the Assyrian shall come into

our land, And when he shall tread in our palaces, Then shall

we raise against him seven shepherds, And eight princes

among men.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1R 18R By M

“And it shall be on Aharon’s forehead ...
favor.” The maamar explains why the verse speaks of

always, for

Aharon’s forehead in particular.
Exodus 28:381”2:1”3 mnw
13 WPTR WK DWIRT 1Y 1IIX RPN IR nsnThy mm
11397 D77 TI¥T? TN iN3RTPY MM 0PYTR NIAnTR? PX
And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-

ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M2ANRR Wnan 7R20°7 XIw

There the Alter Rebbe says that Netzach is the agreement
that remains from the contemplation during prayer, and
refers back to this Biur’s explanation of “Aharon’s fore-
head” as that agreement, adding that metzach (forehead)
and netzach are one level.
KEHOT'S NOTE
JIRDY 1780 X ,bD *YOn NMpa
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Koheles teaches that G-d made the day of good and the day
of bad to correspond: “G-d has made one opposite the oth-
er.” In Chassidus the phrase names the counterpart that
kelipah has for every level of holiness, so the tzitz on the
forehead has its counterpart in Amalek’s forehead.

Ecclesiastes 7:1477>:t noip

ey Tlfg'ﬂ?;:j’? M- 03 OR7 Ay 0P 23wl 1 n2iv o2
SRIRR IR DR R¥R? KPW 1127779 DOP2RT

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T AWN 18R

Jeremiah rebukes Israel, unmoved even by the drought
that should have brought them to teshuvah: “You had a
harlot’s forehead; you refused to be ashamed.” The
prophet’s image of shameless brazenness describes
Amalek’s forehead here. (context: Steinsaltz Tanakh)

Jeremiah 3:3%:72 37117

1097 RIRR 72 127 18 WK 0¥ 120 KD wipm 0027 1w
Therefore the showers have been withheld, and there hath
been no latter rain; yet thou hadst a harlot’s forehead, thou

refusedst to be ashamed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And Aharon shall bear the iniquity of the holy things that
the Children of Israel sanctify”: plainly, the tzitz atones for
sacred offerings brought in impurity. The maamar reads it
as the divine attribute “bearing iniquity,” drawn from a
level above all human effort. (context: Steinsaltz Tanakh)
Exodus 28:381”7:1”3 mnw
13 07T WX DUWIRT TR TN Ked 1IN nseby mm
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And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-
ed before the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“G-d, merciful and gracious,” the opening of the Thirteen
Attributes of Mercy, which flow from the second Havayah.

Exodus 34:61:7"% mnw
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And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah adds here: “See what is written about the pe’os
of the head in the Siddur on ‘He gives snow like wool.’”
KEHOT'S NOTE
RWN 7T — "o 2w 10137 279 T17°02 WRIT NIRD 1Ayn wrny”
02y
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There the Alter Rebbe explains that Abba nurses from the
eighth mazal and Imma from the thirteenth: Abba already
exists, and the nursing brings growth into a full configura-
tion with mature mochin, so that it can give to the levels
below.
KEHOT'S NOTE
NMPR IR A7) 070 KPR W 7D 0°5%517 9yw 17y .2 ,007 R M
X L3 MR LR ,02 N
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