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“And you shall make a tzitz of pure gold”

The gold tzitz on Aharon’s forehead is the shining of a great love
that comes from above. Amalek, the arrogance of the self, is an
iron partition that keeps it from the heart; the self-nullification of
Moshe, through Torah, breaks the partition, and the steady will to
cleave to G-d that stays on the “forehead” after prayer awakens
the Supernal Will, the source of the Thirteen Attributes of Mercy
that bear iniquity.
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THE BIG IDEA

The gold tzitz on Aharon’s forehead is the shining of a great love that comes from
above. Amalek, the arrogance of the self, is an iron partition that keeps it from the
heart; the self-nullification of Moshe, through Torah, breaks the partition, and the
steady will to cleave to G-d that stays on the “forehead” after prayer awakens the

Supernal Will, the source of the Thirteen Attributes of Mercy that bear iniquity.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The tzitz bore “Holy to Havayah,” Kodesh below and the Name above; on Aharon’s forehead it “bears
iniquity” and brings “favor” (ratzon). Tzitz means shining: the light of ahavah rabbah, a great love
above understanding that Aharon draws down, unlike the love a person produces through Daas. Since
the Destruction an iron partition made of sin blocks it, and G-d “peers through the lattices” only where
a broken heart and thoughts of teshuvah open cracks. The chief partition is Amalek, brazen self-im-
portance within and in honor-seeking dress; Amalek is “kes Yah,” covering the yud-hei of contempla-
tion so that it never becomes the vav-hei of felt love. The remedy is the “men of Moshe”: Torah learned
in Moshe’s self-nullification, G-d’s own wisdom within and around the learner, which defeats Amalek.
Torah and mitzvos draw down Kodesh, the higher Chochmah; above it is Havayah, whose first level,
the will of wills, answers from above. The love of prayer fades, but its impression on the “forehead,” a
steady will and the heart’s assent, can last all day, and it awakens the Thirteen Attributes of Mercy that

bear and transform iniquity.

OUTLINE

1 The tzitz and its light M-4

The verses raise three questions: Kodesh below and Havayah above, atonement, and “favor” on the fore-
head. Tzitz means shining: the great love from above that Aharon draws down, above the love born of Daas.
G-d “peers through the lattices” of the iron partition that sin set up after the Destruction; a broken heart
and thoughts of teshuvah open windows and cracks in it.

2 Amalek, the partition 15-8

The main partition is Amalek, head of the nations: in the soul, brazen arrogance, inwardly and in honor-
seeking dress, which the priestly garments “for honor and for splendor” were made to transform. Amalek
warred for nothing because he could not bear another’s greatness. He is “kes Yah”: the throne without its
alef becomes a covering.
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Yud and hei: the covered Name

The hei of Yah is the expansion of the Infinite Light to fill and encompass the worlds; the yud is the tz-
imtzum that must come first, as the hei is written by drawing out a yud. In a person, yud-hei is contem-
plating G-d’s greatness, which should become vav-hei, revealed love; Amalek covers it, so the heart under-

stands but is not moved.

The men of Moshe

Amalek falls only to the “men of Moshe,” whose quality is “And what are we?” Torah must be “the Torah of
Moshe,” learned in self-nullification, not making a chalal; as G-d’s Chochmah, which is bittul, it removes
the world’s concealment and puts His words within and His shadow around the learner. So Moshe makes
the tzitz: his bittul breaks the partition through thoughts of teshuvah.

Gold, seal and the two levels of Havayah

Gold is fiery love, above the cool love of silver. The engravings of a seal are the Torah’s letters, the same
letters even when pressed into physical matters. Torah and mitzvos draw down Kodesh, the higher
Chochmah, but it is below Havayah; the first Havayah, the will of wills, calls forth the second, the source
of the Thirteen Attributes. The arousal from below draws down the arousal from above, until love is re-

19-12

1M3-17

118-22

vealed even on the forehead.

6 The forehead

123-29

As the skull covers the brain, the forehead covers Daas, which in prayer binds the soul to G-d with long-

ing and delight. That love fades, must be renewed daily, and can fall into worldly self-inflation; but an im-
pression stays on the forehead, a simple will and assent that keep work casual and Torah primary. This

constant will awakens the Supernal Will and the Thirteen Attributes of Mercy, which bear iniquity: this is

how the tzitz atones.

KEY CONCEPTS

Tzitz 7%

The gold plate on the High Priest’s forehead. The maamar
reads the word as shining, as in “his crown will shine” and
“peering through the lattices”: the light of great love from
above.

Great love (ahavah rabbah) 127 720

A love for G-d above Daas, which understanding cannot
produce; Aharon, one of the seven shepherds, draws it
down. It is also called “the desire of the heart” (re’usa
deliba).

The iron partition 2111 5w 17%°nn

The barrier that has stood between Israel and their Father
in Heaven since the Destruction. It stands before the re-
ceivers, not before G-d, and is made of sin; teshuvah
opens windows and cracks in it.
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Kes Yah 717 0>

The shortened throne and Name of Exodus 17:16. Amalek,
arrogance, covers the yud-hei of contemplation so that it
does not become the vav-hei of love felt in the heart.

The men of Moshe w5 *wix
Those who share Moshe’s self-nullification, “And what are
we?” Only they defeat Amalek, chiefly through Torah
learned as G-d’s own wisdom.

Kodesh below, Havayah above *1771 nun? 7°n% w1p
moyn’

The layout of the tzitz. Kodesh is the higher Chochmah
drawn down through Torah and mitzvos, the arousal from
below; above it is Havayah, the arousal from above.

The will of wills (ra’ava dera’avin) 7”1¥77 X137

The first Havayah, the source of G-d’s will to create, which
calls forth the second Havayah and the Thirteen Attributes
of Mercy that bear iniquity.



The forehead nxn

The covering over Daas. After prayer it keeps an impres-
sion (reshimu) of the love: a simple will and the heart’s as-
sent to cleave to G-d, which can last all day.
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SECTION 1 - 11-4

The tzitz and its light
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“And you shall make a headplate (tzitz) of pure gold, and engrave upon it, the engravings of a seal,
‘Holy to Havayah.’” And our Sages, of blessed memory, said: “Kodesh [and the letter] lamed below,
and Havayah above.”
The maamar opens with the verse commanding the tzitz, the gold plate the High Priest wore on his forehead,
engraved “Holy to Havayah.” The Sages describe how the words were laid out: Kodesh together with the

lamed (the “to” of “to Havayah”) on the lower line, and the Name Havayah alone on the line above. The maa-

mar will explain why holiness is “below” and the Name “above.”

9% PURAW MM TDOWTPN NP NR IR KW IR AEA DY m) T wUh A0S ax oA
I3 RPN

To understand this, and also to understand what is written, “And it shall be upon Aharon’s fore-
head, and Aharon shall bear the iniquity of the holy things,” etc.: that the tzitz atones and bears
iniquity.

The next verse says that the tzitz is on Aharon’s forehead and that through it he “bears the iniquity of the

holy things,” the offerings the Children of Israel consecrate. The Alter Rebbe sets out to explain how this
plate atones and carries iniquity.
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And the end of the verse [says], “And it shall be upon his forehead always, for favor (ratzon) for
them before Havayah”: through his bearing the tzitz upon the forehead, will (ratzon) is drawn
down.

The verse ends: the tzitz is on his forehead “always, for favor (ratzon) for them before Havayah.” The

Hebrew ratzon also means “will,” and the maamar reads it so: wearing the tzitz on the forehead draws down
a divine will, a favor from above.
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To understand this matter: (but) tzitz is from the expression “his crown will shine (yatzitz)”; “peer-
ing (meitzitz) through the lattices”; netz hachamah, “the sunrise.”
Before answering, the Alter Rebbe explains the word tzitz itself through three related words: “his crown will
shine (yatzitz)” (Psalms 132:18), “peering (meitzitz) through the lattices” (Song of Songs 2:9), and netz
hachamah, the moment the sun’s first light appears. The Rebbe Maharash (Sefer HaMaamarim 5627) notes

that the root has two senses, shining and gazing, as Rashi explains “peering”; here the Alter Rebbe draws

from all three the sense of a shining forth.
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That is, a shining of light and radiance. And this is the light of the great love (ahavah rabbah) that
comes from above, which is the level of Aharon: “Aharon’s beard, which flows down over the collar
of his garments.”
So the tzitz signifies a shining forth of light. That light is ahavah rabbah, a “great love” for G-d that comes
from above rather than from a person’s own efforts; it is Aharon’s quality, pictured in the psalm by
“Aharon’s beard” that flows down. The previous maamar (Torah Ohr, Tetzaveh 2) explains why it comes

through the beard, the level of hairs: it comes from above the chain of worlds, so it reaches a person only as

a glimmer, through many contractions.
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For Aharon is a shepherd, one of the seven shepherds who sustain the Congregation of Israel
(Knesses Yisrael) with the drawing-down of the Infinite Light (Or Ein Sof), blessed be He; and

Aharon is the one who draws down the level of great love (ahavah rabbah).

Aharon is counted among the “seven shepherds” who sustain the Jewish people by drawing down to them
the flow of the Infinite Light. His particular task among them is to draw down this great love.
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And although “everything is in the hands of Heaven except the fear of Heaven,” nevertheless there
is love and there is love. There is a love that is below Daas (knowledge) and is its offspring, and it
lies within the power of the soul itself.

The Sages taught that “everything is in the hands of Heaven except the fear of Heaven”: awe and love of G-d

depend on a person’s own choice and effort. Even so, there are two kinds of love. One is born of Daas, a per-
son’s understanding and contemplation, and so lies within the soul’s own power.
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And there is great love (ahavah rabbah), which is above Daas: this is the level of Aharon, the shep-
herd, who draws [it] down to the Congregation of Israel; and it is the level of the desire of the heart
(re’usa deliba).

The other, great love (ahavah rabbah), is above Daas: understanding cannot produce it, and it comes from

above. Drawing it down to the Jewish people is Aharon’s work as a shepherd; it is called re’usa deliba, “the
desire of the heart,” a longing deeper than reasoned feeling.
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And this is [the meaning of] what is written, “To love Havayah your G-d,” etc. It is not written le’e-
hov (“to love”) but le’ahavah (“to [the] love”): that a person should draw his heart to the higher
love, which is the desire of the heart (re’usa deliba), so that his will be for G-d alone, and to cleave
to Him, to the Infinite One (Ein Sof) Himself, blessed be He.

This explains the verse “to love Havayah your G-d.” Instead of the usual infinitive le’ehov the Torah writes

le’ahavah, which can be read “to the love”: a person is to draw his heart toward the higher love, re’usa deli-
ba, wanting nothing but G-d Himself and to cleave to Him.
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As it is written, “Whom have I in heaven?” etc.: “heaven” means the upper Gan Eden, etc., for
everything before Him is considered as nothing. “I, Havayah, have not changed,” and “You are He
since the world was created, and You are He before the world was created,” etc.

The psalmist says, “Whom have I in heaven?”: even the upper Gan Eden, where souls are rewarded, means

nothing to him, for before G-d everything counts as nothing. The quotations that follow describe the One
this love seeks: G-d Himself, who is not changed by creation and is the same before it and after it.
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And of this love it is said, “peering through the lattices,” for “behold, he stands behind our wall.”
For since the Holy Temple was destroyed, there is a wall and an iron partition that separates be-
tween Israel and their Father in Heaven.

The higher love is described in the Song of Songs: the Beloved “stands behind our wall... peering through

the lattices.” The Talmud teaches that since the Temple was destroyed an iron wall stands between Israel and

their Father in Heaven; that wall is what stands between us and the open shining of this love.
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For although nothing interposes before Him, may He be blessed, G-d forbid, for “even darkness

does not darken for You,” in truth [the Sages| did not say “between their Father in Heaven and

Israel,” but “between Israel and their Father in Heaven”: the interposition is before the recipients.
Nothing can screen anything from G-d, for “even darkness does not darken for You.” That is why the Sages

said the wall is “between Israel and their Father,” not “between the Father and Israel”: the barrier stands be-
fore the receivers, not before Him.
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“Your iniquities have separated between you,” etc.: [the partition] that withholds the light of the
higher love from Israel. And nevertheless, He peers through the lattices and windows. Windows are
large holes, and lattices are small holes and cracks.
The barrier is the one Yeshayahu names: “your iniquities have separated between you [and your G-d].” Tanya
(Iggeres HaTeshuvah, chapter 5) explains why only sin separates: nothing physical or spiritual screens any-

thing before G-d, but sin goes against the Supreme Will that gives life to everything. The partition withholds
the light of the higher love, yet G-d still “peers through the lattices” and windows, openings large and small.

QTRD 0°K27T 121w 20T 22w 2% 1A 0w 0097 NN MNeD aROnnT N%aw Y 13007
24 .m9597 XTIYOW 019D TN T 9OY

That is, through breaking the partition, to open windows and lattices, which are the level of a bro-
ken heart and thoughts of teshuvah that come to a person, to each and every one according to his
measure.

Those openings are made by breaking the partition through a broken heart and thoughts of teshuvah, which

come to every person in his own measure. Through them the light of the higher love shines in, to a greater
or lesser degree.
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SECTION 2 - 15-8

Amalek, the partition
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Now, the main separating screen and dividing partition is “the first of the nations, Amalek,” for he
is the head of the seven nations. And it is written, “Havayah has a war with Amalek from generation
to generation.”
The chief barrier is Amalek, whom Bilaam called “the first of the nations,” the head of the seven nations of
Canaan, and the Torah says that “Havayah has a war with Amalek from generation to generation.” The
Tzemach Tzedek (Or HaTorah) explains why Amalek is “first”: the seven nations come from the seven emo-

tive attributes that fell in the breaking of the vessels (the primordial shattering of which Kabbalah speaks),
but Amalek from Daas, their head and source.
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Even in this time, when a war against Amalek does not apply physically, nevertheless, in the spiri-
tual life of the soul there is the aspect of Amalek, namely coarseness of spirit with brazenness and
haughtiness, as it is written, “Though you soar aloft like the eagle,” etc. And from it come bad traits,
within and without. Within, in the inner dimension (pnimiyus) of the soul: coarseness of heart, the
urge towin, and the like.

That war goes on even now, when there is no physical Amalek to fight: in the soul, Amalek is coarse, brazen

arrogance, the self that “soars like the eagle.” From it grow bad traits inside and out; inside, in the soul’s in-
ner life, haughtiness, the urge to win, and the like.
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And without, in the outer dimension (chitzoniyus): the conduct of the body in actual deed, in the
pursuit of honor, dressing in garments of honor and splendor, conducting oneself with honor and

splendor, and the like.

Outwardly, Amalek shows in how a person carries his body: chasing honor, wearing garments of honor and
splendor, and conducting himself with pomp.
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And for this purpose the priestly garments were made “for honor and for splendor” for Aharon and
his sons, etc.: to be the level of transformation (is’hapcha) away from self-existence (yesh) and
from [living] for oneself, which is the level of Amalek, that is, the aggrandizement of self-existence

in all his ways and conduct.

That is why the priestly garments were made “for honor and for splendor”: to turn this very drive around.
Garments of honor worn in G-d’s service transform (is’hapcha) the self-inflation of the yesh, which is
Amalek’s whole way of life.
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And such was the trait of Amalek in the time of Moshe.

Amalek’s attack in Moshe’s time shows his nature.
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For Israel had not come to fight him and had paid him no attention; rather, he came of himself and
on his own to stir up a war for nothing, because of the greatness of Israel and the signs and won-

ders, for he could not bear that there be anything great besides him.

Israel had not come to fight him and had paid him no attention; he came of his own accord to start a war for
nothing, because he could not bear Israel’s greatness and the signs and wonders done for them: nothing
great could exist besides him.
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And so it is in every person: he cannot bear that anyone be greater than he “in the eyes of G-d and
man,” etc., and at any rate, [he insists| that he himself not be small and lowly. Therefore he beauti-
fies himself with garments of honor, etc.

The same Amalek lives in every person: he cannot bear anyone greater than himself, or at least insists that

he not be small. So he dresses himself in garments of honor.
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Now, of this aspect of Amalek it is said, “kes Yah” (“the throne of Yah”): that the Name is not com-
plete and the throne is not complete. A throne (kisei) is the indwelling of the King who sits upon the
throne, so that there be “And I will dwell within them.”

After the war with Amalek the verse says “a hand is upon kes Yah,” writing kes instead of the full kisei
(throne) and Yah instead of the full Name. Rashi, following the Midrash, explains that G-d swore by His
throne, and that while Amalek exists neither His Name nor His throne is complete. A throne is where a king
sits and rests: the image of G-d dwelling among His people, “And I will dwell within them.”
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That is, at the level of kisei with an alef, for the Master (Aluf) of the world rests [there]; whereas
when the alef departs, it becomes kes, from the term kisui (covering).

Kisei is spelled with an alef, the letter of Aluf, “Master,” for there the Master of the world rests. Without the

alef it becomes kes, related to kisui, “covering”: G-d’s presence is covered instead of revealed.

SECTION 3 - 19-12

Yud and hei: the covered Name
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And this covering is over the Name Yah. For in each and every one there is the Name Yah, as it is
written, “My strength and song is Yah, and He has become my salvation.”
Amalek’s covering falls on the Name Yah, the letters yud and hei, which is present in each and every one, as

in “My strength and song is Yah.” The next paragraphs explain what each of these two letters stands for.
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For the hei is the level of expansion, [in] length and breadth, etc.; and it is the level of the expan-
sion and drawing-forth of the Infinite Light (Or Ein Sof), blessed be He, to be the light that encom-
passes all worlds (sovev kol almin) and the light that fills all worlds (memalei kol almin).

The hei, a letter drawn out in length and breadth, stands for expansion: the Infinite Light spreading out to
encompass and to fill all the worlds.

likuteitorah.com/torah-ohr/tetzaveh/3/ 11



TORAH OHR : PARSHAS TETZAVEH - MAAMAR 3 17 WP DN SMINg 1°9Y NNNDY MY 27 PO nown

551 ¥73 22101 RP1n N2 1Ownn Muwani N *7o 1IN0 Jwn nw° 013N N2 R T
TR 197 90171 DIIPIR 0% 31 190 PWNIY 10 I PR [avey] P19V MRy (2vox] PBR [rnoy
JT7P

And the yud is the level of tzimtzum (contraction): “He made darkness His hiding place.” For in or-
der that there be an expansion of the flow, to fill and encompass all worlds (memalei and sovev kol
almin): even the higher worlds have no comparison, etc., as in the analogy of a drop against the
ocean, and infinitely more than that, etc.
The yud, the smallest letter, a mere point, stands for tzimtzum, G-d’s concealment of His light, as in “He
made darkness His hiding place.” For the light to spread out and fill and encompass the worlds it had first to

be contracted, since even the highest worlds bear no comparison to the Infinite Light, less than a drop be-
side the ocean.
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Therefore there had to be the level of tzimtzum first, and afterwards expansion, etc. And therefore,
in the shape of the letters in the writing of the Name Havayah, the shape of the first hei of the Name
is also, by way of analogy, [made so] that one first makes the yud and afterwards draws from it
breadth, and length downward, etc.

That is why contraction comes first and expansion after. The written shape of the first hei of the Name shows
it: the scribe first makes a yud and then draws it out in breadth and down in length.
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And this level is drawn down into every person: to contemplate the greatness of the Infinite One
(Ein Sof), blessed be He, how He fills all worlds (memalei kol almin) and encompasses all worlds
(sovev kol almin), and how all this is only a level of tzimtzum, for there is no comparison, etc.

The pattern of yud and hei is present in every person as contemplation: thinking how G-d fills and encom-

passes all worlds, and how even all that is only a contraction of His light, for the worlds bear no comparison
to Him.
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And from this he will turn to love G-d and to cleave to Him truly, with the level of the higher love.

And this is the drawing-down of the vav, so that there be the level of vav-hei.

From such contemplation a person should come to love G-d and cleave to Him with the higher love. In terms
of the Name, this is drawing down the vav so that the yud-hei of understanding comes to be revealed as vav-
hei, felt in the heart.
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But Amalek is kes Yah: he is what covers over the level of yud-hei, so that it is not revealed in the

level of vav-hei, so that it does not give birth to love in the revelation of his heart.

Amalek is “kes Yah”: he covers the yud-hei so that it is not revealed as vav-hei, and the person’s understand-
ing does not give birth to love that is revealed in his heart.
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For even though his heart understands all this, the soul is not stirred and the light of love does not

shine in it, because an iron partition has been formed that separates and withholds the light.

So a person can understand all this in his heart and still not be moved; the light of love does not shine in his
soul, because the iron partition blocks it.

likuteitorah.com/torah-ohr/tetzaveh/3/ 13
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SECTION 4 - 113-17

The men of Moshe

Y1295 RPIT 119 “°.0%WAR 119 02 1 TR RRM 2000 PRny nnnbna man mh aRyen axym
M99oNM 9102 NI 2R 303 WURD RIT WR 121 YRPIT TR CWIR 099718 POy nnnon
43 |3 90 1% 79x3] DPRIND 29030

And the counsel given for this: in the war against Amalek it is written, “And Moshe said,” etc.,

”»

“Choose for us men.” “For us” specifically: for to prevail in the war against Amalek, the men of
Moshe specifically are needed. And the level of Moshe is as it is written, “And what are we?”: the
level of self-nullification (bittul) and complete inclusion in the Infinite Light (Or Ein Sof), blessed

be He.

The remedy is in the account of the war with Amalek: Moshe told Yehoshua, “Choose for us men,” and “for
us” means Moshe’s own men, for only “men of Moshe” can defeat Amalek; Moshe’s quality is his “And what
are we?”, complete self-nullification (bittul) in the Infinite Light. In a talk of 10 Shevat 5717, quoted in the
Kehot note, the Rebbe explained the “men of Moshe” as those bound to the leader of the generation, the ex-
tension of Moshe in every generation.
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Now, the entire Torah is called by his name, “the Torah of Moshe”: “Moshe commanded us the
Torah,” etc. That is, all the ways of Torah and of [divine] service should be according to the level of
Moshe.

The whole Torah is named after Moshe, “the Torah of Moshe,” and “Moshe commanded us the Torah”: all of
a person’s Torah study and divine service should be in the manner of Moshe. The Tzemach Tzedek (Or
HaTorah) cites the Midrash (Yalkut, end of Malachi) that the Torah bears Moshe’s name because he gave his
life for it.
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As our Sages, of blessed memory, said: “Whoever says, ‘I have nothing but Torah,” does not have
even Torah.” Rather, it must be the Torah of Moshe, in the level of complete self-nullification (bit-
tul) in the Infinite Light (Or Ein Sof), blessed be He.
The Sages said that one who says “I have nothing but Torah” does not have even Torah. Torah must be “the
Torah of Moshe”: learned in complete self-nullification to the Infinite Light, not held as one’s own achieve-

ment. Likkutei Torah, Bamidbar (4b), referring here, hears in “I have (li)” the voice of a separate self, which
leaves no room for Torah.
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As it is written, “And you shall not profane (sechalelu),” [meaning| not to be in the state of a void
(chalal), as in the saying, “pushing the feet of the Shechinah (Divine Presence),” as it were; but
rather as in the saying, “You are He before the world was created, and You are He since the world

was created”: truly He, without any change at all;

The verse “You shall not profane (sechalelu) My holy Name” is read as “do not make a chalal, an empty
space”: do not act as though there were a place void of G-d. The Talmud says one who walks with haughty
bearing “pushes the feet of the Shechinah,” as though there were no room for Him; instead, a person should

live by “You are He before the world was created, and You are He since,” truly the same, without any change.
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for just as before the world was created He filled everything, including this very place in which the
world was created, so [it is] now, etc.

Just as before creation He filled everything, including the very place where the world now stands, so it is
now.
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But how is this so, when the world conceals, etc.? Rather, this is through occupation with the Torah,
for the Torah comes forth from Chochmah (wisdom), and it is written, “Havayah founded [the
earth] with Chochmah,” etc.;

How can there be no concealment, when the world plainly conceals G-d? Through Torah study: the Torah
comes from Chochmah, G-d’s wisdom, as in “Havayah founded the earth with Chochmah.”
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for the Infinite Light (Or Ein Sof), blessed be He, rests in Chochmah, since Chochmabh is itself the
level of self-nullification (bittul), ko’ach mah (“the potential of ‘what’”). Therefore, also for a per-
son who learns Torah: in every matter, whether halachah or aggadah, that he learns, there is en-
clothed in it the level of Chochmah, in which the Infinite Light, blessed be He, is enclothed.

The Infinite Light rests in Chochmah because Chochmabh is self-nullification: the word is read as ko’ach

mah, “the potential of ‘what’,” a power that does not feel itself as anything. So in every law or teaching a per-
son learns, Chochmabh is enclothed, and the Infinite Light within it.
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If so, at the time of occupation with the Torah he is in a state of self-nullification to His wisdom,
may He be blessed, and nothing conceals and hides, since [the Torah| does not appear as a some-
thing (yesh), a thing separate unto itself, but [only] as His wisdom, may He be blessed, which is nul-
lified to Him, and “there is nothing else besides Him.”

So while he learns, the learner is nullified to G-d’s wisdom. Nothing then hides G-d, because the Torah does

not appear as a separate thing but as His wisdom, nullified to Him: “there is nothing else besides Him.”
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And of this it is said, “And I have put My words in your mouth”: My words, literally. And the mean-
ing of “My words in your mouth” is the level of the inner [light] (pnimi); and “in the shadow of My
hand I have covered you” is the level of the encompassing [lights] (makifim): that the Infinite Light
(Or Ein Sof), blessed be He, rests and is revealed in him at the level of inner [light] and the level of
encompassing [light];
G-d says through Yeshayahu, “I have put My words in your mouth, and in the shadow of My hand I have cov-
ered you.” The words of Torah are G-d’s own words, an inner light the learner takes in; “the shadow of My

hand” is encompassing light around him. So the Infinite Light rests on him and is revealed in him, within
and around.
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and thereby he prevails in the war against Amalek, which is the yesh, etc.; for this self-nullification

(bittul) is the opposite of the yesh, and it is what subdues and breaks the iron partition, etc.

This bittul is the opposite of Amalek’s yesh, the inflated self, so it wins the war against him and breaks the
iron partition. Earlier in Torah Ohr (Yisro, 68b) the Alter Rebbe likens the Torah within and the mitzvos
around to a fire set both inside a vessel and around it, which burns away the coarseness of the animal soul
completely.
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And this is [the meaning of] “And you shall make a tzitz,” which refers to Moshe: he is the one who
makes the tzitz, so that there be “his crown will shine (yatzitz)” of the light of great love (ahavah
rabbah),

So “You shall make a tzitz” is addressed to Moshe: he is the one who makes the tzitz, so that the light of great
love “shines” (yatzitz) like a crown.
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to be “peering (meitzitz) through the lattices” and shining forth through the making of lattices and
windows, the breaking of the partition, which are thoughts of teshuvah from the level of the self-

nullification of the men of Moshe, as it is written, “Choose for us,” etc., as mentioned above.

That light “peers through the lattices” and shines through lattices and windows, openings in the partition
made by thoughts of teshuvah that come from the self-nullification of the men of Moshe, as in “Choose for

us men.”

SECTION 5 - 118-22

Gold, seal and the two levels of Havayah
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And this tzitz is pure gold: [this] is the level of the superiority of gold over silver.

The tzitz is of pure gold, which ranks above silver.
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And both of them are the level of love, as it is written, “Mine is the silver and Mine is the gold,” etc.;

only, silver is the level of coolness, and gold is the level of the “flashes of fire” of love.

Both metals stand for love, for both belong to G-d, “Mine is the silver and Mine is the gold”; but silver is a
cool, calm love, and gold is love like “flashes of fire.” The tzitz, the great love from above, is the fiery kind.
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“And you shall engrave upon it, the engravings of a seal”: these are the letters of the Torah, for “the
seal of the Holy One, blessed be He, is truth,” and “there is no truth but Torah.”

The engraving on the tzitz stands for the letters of the Torah. The Talmud calls G-d’s seal “truth,” and the
Jerusalem Talmud says that truth is Torah, so the Torah’s letters are His seal.
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And it is called the level of a seal because the Torah that is before us, which has become enclothed
in physical matters, is itself the level of a seal, like letters impressed in wax, which are not of the or-
der and essence of the letters in thought or in speech; but nevertheless they are the letters them-
selves, which have taken form and become physical, etc.
The Torah we have, clothed in physical matters, is like a seal’s impression in wax: not of the same order as
the letters in thought or speech, yet truly the same letters, given form and made physical. The Rebbe

Maharash (Sefer HaMaamarim 5627) develops the image: letters cut into a brilliant gem cannot be read until

they are pressed into wax, yet the letters in the wax are the very same.

19
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And so it is written, “In our image, after our likeness,” which refers to the Oral Torah, which is
merely the level of a likeness and resemblance, which is the level of a seal, by way of analogy, like

letters impressed in wax, etc.

“In our image, after our likeness” is applied to the Oral Torah, which is only a “likeness” of the higher wis-

dom, like a seal’s impression in wax.
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Nevertheless, “its foundation is in the mountains of holiness,” the supernal Kodesh (holiness), the
higher Chochmah (Chochmah Ila’ah) that is in every halachah, etc. And through this the level of
the supernal Kodesh is drawn down through occupation with the Torah and the mitzvos, at the lev-
el of inner [light] and encompassing [lights]: for the Torah is inner, and the mitzvos are garments
and encompassing [lights], as in the saying, “Who has sanctified us with His mitzvos.”
Even so, its foundation is “in the mountains of holiness”: the supernal Kodesh, the higher Chochmah,
present in every law. Through it this supernal holiness is drawn down when a person engages in Torah and

mitzvos, the Torah as an inner light and the mitzvos as garments and encompassing lights, as the blessing

says, “Who has sanctified us with His mitzvos.”
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Now, this drawing-down is the level of “Kodesh [and the letter] lamed below, and Havayah above”:
for the level of Kodesh is still called “below” the level of Havayah.

This drawing-down is the “Kodesh below” of the tzitz, for holiness, however lofty, is still below the level of
Havayah.
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For there are two levels of Havayah, as it is written, “And Havayah passed before him and called:

Havayah, Havayah,” and the cantillation separates between them, for they are two levels.

For there are two levels of Havayah, as in the Thirteen Attributes, “Havayah, Havayah,” where a pause in the
cantillation separates the two Names. Earlier in Torah Ohr (Beshalach, 61d) the Alter Rebbe explains the

same verse as two Names of Havayah, the lower of which brings all the worlds into being from nothing.
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For the meaning of Havayah indicates that He brings all beings (havayos) into being from nothing
to something, etc., through its having arisen thus in His will; and there is a source and root for this,
for it to arise thus in His will and to be a source for bringing all beings into being: that is the first
Havayah, which is “for ratzon (will) before” the second Havayah, and is called “the will of wills”
(ra’ava dera’avin).
The Name Havayah speaks of “bringing into being” (mehaveh): G-d brings all beings into existence from
nothing, because it arose so in His will. That will has its own source, the first Havayah: the verse’s “for favor

(ratzon) before Havayah” is read as the will (ratzon) that is “before” the second Havayah, called “the will of
wills.”
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And this is [the meaning of| “And He called: Havayah, Havayah”: the first Havayah calls and draws
forth the second Havayah, so that the Thirteen Attributes of Mercy (yud-gimmel mechilin der-
achamei) are emanated and revealed, which are the sources of all beings and of the entire chain of
descending worlds (hishtalshelus). And the level of the first Havayah is far, far above the level of
Kodesh, and is called “the will of wills” (ra’ava dera’avin).

So “And He called: Havayah, Havayah” means that the first Havayah calls forth the second, so that the

Thirteen Attributes of Mercy are emanated and revealed; these are the sources of all beings and of the whole
chain of worlds. The first Havayah, far above Kodesh, is the will of wills.
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And through the occupation with Torah and mitzvos mentioned above, in the manner mentioned
above, it comes about that there is “Kodesh [and the letter] lamed below,” which is the level of the
arousal from below (isarusa dilesata), “and Havayah above,” which is the arousal from above (is-
arusa dile’eila).
Through Torah and mitzvos as described, both lines of the tzitz come about: “Kodesh below” is the arousal
from below, a person’s own service; “Havayah above” is the arousal from above that answers it. Likkutei

Torah, Tazria (21c), citing this maamar, defines the Name “above” as the level an arousal from below does
not reach; it comes only as the answer from above.
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For through occupation with the Torah, which is His wisdom and will, may He be blessed, “as water
[reflects] the face,” etc., and “spirit brings spirit and draws down spirit”: the Supernal Will, the will
of wills (ra’ava dera’avin).

Since the Torah is G-d’s wisdom and will, engaging in it works like a reflection in water, face answering face:

a person’s spirit draws down a spirit from above, the Supernal Will, the will of wills.
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And through this there comes about a revelation of the desire of the heart (re’usa deliba) and of the
light of the higher love in the soul, without a separating screen [or] dividing partition, etc., until
there is a revelation of this level upon Aharon’s forehead too.

This reveals the desire of the heart and the light of the higher love in the soul, with no partition in the way,
until it is revealed even on “Aharon’s forehead.”

SECTION 6 - 123-29

The forehead
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The explanation of the matter of the forehead: just as, by way of analogy, in physical terms, there
are three brains, Chochmah, Binah and Daas, in the three cavities of the skull, and there is a skull

that covers the brain.

To explain the forehead, the Alter Rebbe uses the body as an analogy: the skull has three cavities holding
three “brains,” Chochmah, Binah and Daas, and the skull covers them.
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So too in spiritual terms: the intellect (mochin) is Chochmah, Binah and Daas, and Daas is the
power that binds Chochmah and Binah, so that [the matter] be fixed firmly, never to be moved; so
that, just as [the matter]| has been concluded by the power of his Chochmah and Binah regarding
the greatness of the Infinite One (Ein Sof), blessed be He, so his soul shall be bound to G-d alone.

In the soul too the intellect is Chochmah, Binah and Daas. Daas binds Chochmah and Binah so that what is
understood stays firmly fixed; once a person has grasped G-d’s greatness, Daas binds his soul to G-d alone in
the same way.
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Now, in the intellect (mochin) of Chochmah, Binah and Daas there is the revelation of the Infinite
Light (Or Ein Sof), blessed be He, through contemplation in the order of prayer and the like: how
“Blessed is He Who spoke and the world came to be,” and “Unique and singular, and Life of the
worlds, King,” and “May Your Name be praised,” etc.

During prayer the intellect reveals the Infinite Light, as a person contemplates the words he says in the order
of the prayers: “Blessed is He Who spoke and the world came to be,” “Unique and singular, Life of the worlds,
King,” “May Your Name be praised.”
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And so is the binding of Daas: with a revelation of the intensity of longing and delight (taanug). But
there is the level of “the skull that covers the brain”; and corresponding to Daas is the forehead,
which is the covering over Daas, to conceal the revelation of Daas and the binding.

Daas then binds the person to G-d with intense longing and delight. But just as the skull covers the brain, the
forehead, which corresponds to Daas, is a covering over Daas that hides this revelation and bond.
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Therefore, after prayer [the love] passes and fades, etc., and one must pray again every day to

arouse the love. And of this it is said, “And these words, which I command you today, shall be.”

That is why the love of prayer fades once prayer is over, and one must pray again each day to awaken it. The

verse speaks of “these words, which I command you today.”
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And our Sages, of blessed memory, said: “Every day they shall be in your eyes as new”: to renew
the love. For since He, may He be blessed, renews the work of creation every day, constantly, there-

fore the love too is renewed, etc.

The Sages read “today” to mean that the words should be new in your eyes every day; here that means re-
newing the love. Since G-d renews the work of creation every day, the love too is renewed.
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Now, when his heart turns, “this one to his vineyard,” etc., he can become one of the fallen
(nefilim), drawing his heart after the delights (taanug) of this world, which are the multiplication
and aggrandizement of self-existence (yesh).

When people leave prayer and turn each “to his vineyard,” to his own affairs, a person can become “one of

the nefilim,” the fallen (the name of the giants of Genesis 6:4, which Rashi explains as “those who fell”),
drawing his heart after the pleasures of this world, which only multiply and inflate the self (yesh).

R PR 9730 1WA NATAT 1w %00 13 (heax) AR 7729 1123 90 1 navn (201 2No)
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And it is written, “Every haughty heart is an abomination to Havayah”: even the outer level, which
is the conduct of the garments mentioned above. And our Sages, of blessed memory, said: “I and
he cannot dwell together.”

Scripture calls every haughty heart “an abomination to Havayah,” and this includes the outward kind de-

scribed above, the honor-seeking conduct of dress. The Talmud says that of the arrogant G-d says, “I and he
cannot dwell together.”
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As it iswritten, “There is no knowledge of G-d in the land (ba’aretz)”: when he is sunk in earthiness
(artziyus) and materiality, there is no knowledge of G-d and no bond [with Him] in him. But all this
is at the level of the akum (“worshippers of stars and constellations”), who are so called because
they are nations (umos) and sources for all the matters of this world.
“There is no knowledge of G-d in the land” describes a person sunk in earthiness (artziyus, from eretz,
“land”), with no knowledge of G-d and no bond with Him. Such total immersion belongs to the level the text
calls akum, “worshippers of stars and constellations,” of whom it says that they are so called because they

are umos and sources of all the matters of this world; beside “sources,” umos (“nations”) may be heard as
imos, “mothers.”
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Whereas at the level of Israel, there can be [fulfilled] the counsel of our Sages, of blessed memory,
“Make your work casual,” and secondary only, in a manner of coolness, as one compelled by a de-

mon, etc.

At the level of Israel, by contrast, a person can follow the Sages’ counsel to make work casual and secondary,
doing it coolly, as though compelled. As the word “level” shows, the text is contrasting two ways a person can
stand toward the world.

>3 By 1w IRWI BU7 TR NP NDANW 19907 IR QA 1R 021 9y (m) om an
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And this is [the meaning of] “And it shall be upon Aharon’s forehead”: that even after prayer, when
the love passes and fades, nevertheless an impression (reshimu) remains on the level of the fore-

head, which is the covering over Daas,

This is the meaning of “upon Aharon’s forehead”: after prayer the love fades, but an impression (reshimu) of

it remains on the forehead, the covering over Daas.
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that is, the level of the outer dimension (chitzoniyus) of Chochmah, Binah and Daas. And this is a
simple will to cleave to Him, may He be blessed, without depth of contemplation as at the time of
prayer, but only the heart’s assent, from the outer dimension of Daas, after he has concluded thus
in his Daas at the time of prayer;

That impression is the outer level of the intellect: a simple will to cleave to G-d, without the deep contempla-
tion of prayer, the heart’s assent that follows from what the person concluded in prayer.

189 NI 99°1 10w YA 19NN AR 9237 AP0 NYTIY MAYNM IPIwNT 02y Pt 0an 0
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for although the revelation of the intensity of longing and delight (taanug) that is in Daas has
passed and gone after prayer, nevertheless a noticeable impression [remains]: to have a will and
the heart’s assent to cleave to Him, may He be blessed, and to make his work casual and secondary
and his Torah fixed and primary.

The intense longing and delight pass, but a noticeable impression remains: a will and assent to cleave to
G-d, which keeps work casual and secondary and Torah fixed and primary.
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And this will and this assent can be constant. And this is [the meaning of] “And it shall be upon his

forehead always, for favor (ratzon) for them before Havayah™:

This will and assent can last all day, which is why the verse says the tzitz is on his forehead “always, for
ratzon.”
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that through this arousal from below (isarusa dilesata) [there comes| an arousal from above (is-
arusa dile’eila), to arouse the Supernal Will, the will of wills (ra’ava dera’avin), and the revelation
of the level of Havayah that is the source of the Thirteen Attributes of Mercy; for through this, the
revelation of the Supernal Will is what “bears the iniquity of the holy things,” and [there is] trans-
formation (is’hapcha), etc.

This arousal from below awakens an arousal from above: the Supernal Will, the will of wills, and the revela-

tion of the Havayah that is the source of the Thirteen Attributes of Mercy. That revelation “bears the iniquity
of the holy things” and transforms it.
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As is known, the Thirteen Attributes of Mercy, “compassionate and gracious,” “bearing iniquity,”
etc., are drawn from the level of the Supernal Will. And this is when this revelation of will is also on
the level of Aharon’s forehead (for “one opposite the other”: “a harlot’s forehead”),

The Thirteen Attributes, “compassionate and gracious... bearing iniquity,” flow from the Supernal Will, and

they are revealed when the will is present on the forehead too. In the parenthesis the Alter Rebbe notes the

opposite: as there is a holy forehead, so there is “a harlot’s forehead,” brazen and unashamed.
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which is not so when the revelation of will is only in Chochmah, Binah and Daas, that is, only at the

time of prayer, at the time of contemplation, and not the whole day long.

It is not so when the will is revealed only in the intellect, during prayer and contemplation, and not all day.

IN ONE’'S AVODAH

Contemplate G-d’s greatness in prayer until it becomes love, and know that what keeps understanding from
reaching the heart is Amalek, the self’s arrogance, inward and in the pursuit of honor. Learn Torah as G-d’s
own wisdom, in self-nullification, which breaks that partition and opens it through thoughts of teshuvah.
When prayer is over and its warmth fades, keep the impression it leaves: a simple, steady will to cleave to

G-d, so that all day your work stays casual and secondary and your Torah fixed and primary.

QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that the iron partition stands “between Israel and their Father in Heaven” and

not the other way around? What does that say about where the work of removing it lies?

2. How can a person understand G-d’s greatness fully and still feel nothing? How does the maamar explain

this through the letters yud-hei and vav-hei and the image of “kes Yah”?

3. Why is Torah study in particular the answer to Amalek, and what is the difference between “the Torah of

Moshe” and a person who says “I have nothing but Torah”?

4. Holiness (Kodesh) is written below the Name on the tzitz. What does it mean that even holiness drawn

down through Torah and mitzvos is “below” Havayah, and what lies above it?

5. What remains on the “forehead” after the love of prayer fades, and how can something so simple atone

and “bear iniquity”?

likuteitorah.com/torah-ohr/tetzaveh/3/ 26



TORAH OHR - PARSHAS TETZAVEH - MAAMAR 3

17 WP DN SMINg 1°9Y NNNDY MY 27 PO nown

SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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The note first refers the reader to the Rebbe’s own source
notes on this maamar, printed earlier in the Kehot edition.
KEHOT'S NOTE
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The Torah commands that a plate of pure gold be made for

the High Priest, engraved like a seal with the words “Holy
to Havayah.” The whole maamar explains this verse.

Exodus 28:36177:1") mnw
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And thou shalt make a plate of pure gold, and engrave upon
it, like the engravings of a signet: HOLY TO THE L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A% ,m0 mnw
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Rashi explains yatzitz as “will shine,” like “they sparkled
like burnished copper” in Ezekiel 1:7. Or HaTorah, cited
in the Kehot note, quotes this explanation.

Rashi on Psalms 132:1817:27%p 0°%°1n 2y >"¢1

HGE Y7}{|7Tf'l’) DWW 1P¥D 0°8X111 1720 PR .7O%°
will shine Heb. y°%°, which shine, like (Ezek. 1:7): “and they
sparkled (2°¥x1) like the color of burnished copper.”

On Your Way (Public Domain) - The Judaica Press complete Tanach with
Rashi, translated by A. 3. Rosenberg (CC-BY)
YN M Rk TR wIp

A baraita describes the tzitz as a gold plate two fingers
wide, written in two lines, the Name above and “Kodesh
lamed” below; Rabbi Eliezer son of Rabbi Yose says he saw
it in Rome written on one line. The Kehot note records the
Babylonian Talmud’s wording, “yud-hei above and
Kodesh lamed below,” found also in Sukkah 5a.

Shabbat 63b:15-161"v-1"1:2 3”0 naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Jerusalem Talmud says the tzitz bore “Holy to
Havayah,” with Kodesh below and the Name above, “like a
king who sits upon his throne.” The Alter Rebbe asks why
the Name stands above holiness.
Jerusalem Talmud Yoma 4:3-4°7-3:7 R *n2w17° 7m0
73 NN "3 W P2TPY N2 2y NTRY AT 3T 18 ..
.20’ nix%eR v1on 53 9% YRR n°3 NX MYy MY nywa .pnye
Piy 001DaY PR P [N PRAY] YInaw 1R Yo Ayw:
TR AN PN NP3 A% 20 MR 192 NI X°7 KT7 .NiR
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MISHNAH: He slaughters it and receives its blood in a pitch-
er which he hands to one who stirs it on the fourth level of
the Temple Hall so it should not congeal. He took a fire-pan
and ascended to the top of the altar where he cleared away
coals to both sides and collects coals on the fire pan from
the interior well-burned ones, descends, and puts it on the
fourth level in the courtyard. HALAKHAH: So is the
Mishnah: on the fourth level in the courtyard. It was stated:

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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Discussing which letters written beside the Name share its
holiness, the Jerusalem Talmud cites the tzitz, where
“Kodesh lamed” was below and the Name above, set apart
from it. These are the words the Alter Rebbe quotes.

Jerusalem Talmud Megillah 1:9°0X 717731 "%w171° 712N
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The tzitz is on Aharon’s forehead, and through it he bears
the iniquity of the holy things that Israel consecrates. The
maamar asks how the tzitz atones.
Exodus 28:38177:1”3 mnw
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And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-

ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Mitteler Rebbe’s version adds two more questions
here: the verses imply that Moshe himself was command-
ed to make the tzitz, and that the tzitz must be specifically
on Aharon’s forehead.

KEHOT'S NOTE
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1911 PO
“Upon him his crown will shine (yatzitz),” G-d’s promise

for the king of David’s line. The Alter Rebbe uses it to
show that tzitz is an expression of shining.

Psalms 132:1817°:27%p 0°%°11n
1911 P87 1YY NYa bR 120K
His enemies will I clothe with shame; But upon himself shall

his crown shine.'

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maiden describes her beloved behind the wall, “peer-
ing through the lattices,” glimpsed only through the
cracks. The Alter Rebbe brings it as another use of the
word tzitz, and in paragraph 4 applies it to the higher love.
(context: Steinsaltz Tanakh)

Song of Songs 2:9'v:’2 07w W
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My beloved is like a gazelle or a young hart; Behold, he

standeth behind our wall, He looketh in through the win-

dows, He peereth through the lattice.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tzemach Tzedek comments that, since the tzitz is
Yesod of Abba (citing Me’orei Or, letter tzadi, §19), this
great love is like the love drawn from Chochmah, the
Chesed of Abba: intellect that
comprehends.
KEHOT'S NOTE
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a love above the
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On Aharon’s beard: the High Priest raises the souls of
Israel to their source by drawing down great love to them,
from G-d’s attribute “abundant in kindness.” It comes
specifically through hairs, the beard, because it is above
the chain of descending worlds, unlike love born only of
the intellect.

Psalms 132:2°2:27%p 0°9°11n
KEHOT'S NOTE
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The psalm compares the unity of brothers to the fine oil
that runs down Aharon’s beard to the collar of his gar-
ments. The Alter Rebbe uses it for Aharon’s quality, the
great love that comes down from above. (Kehot: Psalms
132:2)

Psalms 133:2°2:3"%p 0°%°11n

DI 2B7PY TTY TIIRTIRY 1Ry T WKy 2307 YD
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The previous maamar says the same: Aharon is one of the
seven shepherds who sustain and draw down from the
Infinite Light to all the souls of Israel; as the man of kind-
ness and the High Priest he draws down great love, and his
garments are garments for that love.
KEHOT'S NOTE
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PARAGRAPH 2

15
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Rabbi Chanina teaches that everything is in the hands of
Heaven except the fear of Heaven, citing “What does
Havayah your G-d ask of you but to fear.” The Alter Rebbe
accepts that love and awe are in a person’s hands, yet dis-
tinguishes a love that comes from above.

Berakhot 33b:23-247"5-3"3:2 3> m>12
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DY NRY? WX CART? OX 0D Tayn PRI PRPR T txawe

PR 201 12 TiyRY 227 DI R 227 MR 2R07 KAV RN
MRIY ,07NY DR DY IRIN KPR 1L 0922 KT TI02 wiTRaY 90

SI%IR RO DR
R. Hannina also said : Everything is in the hand of Heaven
except the fear of Heaven; as it is said, "And now, O Israel,
what doth the L-rd thy G-d require of thee but to fear" (Deut.
x. 12). Is, then, the fear of Heaven a small thing? Lo, R.
Hannina has said in the name of R. Simeon b. Johai : The
Holy One, blessed be He, has in His treasury nothing but the
store of heavenly fear; as it is said, "And the fear of the L-rd
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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PARAGRAPH 3
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The second paragraph of the Shema commands “to love
Havayah your G-d and to serve Him with all your heart.”
The Alter Rebbe reads the form le’ahavah as drawing the
heart to the higher love.

Deuteronomy 11:1327:X” 0°727
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And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Whom have I in heaven? And besides You I desire noth-
ing on earth.” The Alter Rebbe brings it to describe a love
that wants G-d alone, not even the upper Gan Eden.
Psalms 73:257173:3”y 0°2°71n
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Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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On “Many waters cannot quench the love”: “heaven and
earth” in “Whom have I in heaven...” are the upper and
lower Gan Eden, where souls delight through “the river
that goes out of Eden”; even so, “Whom have I in
heaven?”, for Gan Eden is only for a time, and the main
revelation will come in the time to come.
KEHOT'S NOTE
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G-d says through Malachi: “For I, Havayah, have not
changed, and you, children of Yaakov, have not been con-
sumed.” It shows that G-d is not changed by creating the
world, so the higher love seeks Him as He is.

Malachi 3:61:3 °3x7n
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For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 4
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The maiden hears her beloved, who “stands behind our
wall, gazing through the windows, peering through the
lattices.” The Alter Rebbe reads it as the higher love that
still shines through the partition.

Song of Songs 2:9°'0:’1 0w W
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My beloved is like a gazelle or a young hart; Behold, he

standeth behind our wall, He looketh in through the win-

dows, He peereth through the lattice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Flazar teaches that since the Temple was destroyed
an iron wall separates Israel from their Father in Heaven,
citing “Take an iron griddle and set it as an iron wall be-
tween you and the city.” The Alter Rebbe makes this wall
the partition that withholds the higher love.

Berakhot 32b:7-8'1-"1:3 275 m372
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R. Eleazar also said : From the day the Temple was de-
stroyed, a wall of iron divides between Israel and their
Father in Heaven ; as it is said, "And take thou unto thee an
iron griddle, and set it for a wall of iron between thee and
the city" (Ezek. iv. 3). R. Hannin said in the name of R.
Hannina : Whoever prolongs his prayer, his prayer will not
return empty. Whence have we this ? From Moses our
teacher ; as it is said, "And I prayed ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Iggeres HaTeshuvah compares the soul’s descent to
breath blown into the body: if anything interposes, breath
does not arrive.
KEHOT'S NOTE
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David says to G-d: “Even darkness does not darken for
You; night shines like the day.” It shows that nothing hides
anything from G-d, so the partition must stand before the
recipients.

Psalms 139:1227°:07%p 0°7°1n
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Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yeshayahu tells the people that Havayah’s hand is not too
short to save: “Your iniquities have separated between you
and your G-d.” The Alter Rebbe names sin as the sub-
stance of the partition.
Isaiah 59:2°2:v”117°y°
IPNON DPPMNLM D2°PPX 137 D32 O¥9Tan P DPNIYDX 23
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But your iniquities have separated Between you and your
G-d, And your sins have hid His face from you, That He will

not hear.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Bilaam sees Amalek and says, “Amalek is the first of the
nations, and his end is to perish forever”: plainly, as Rashi
explains, the first to make war on Israel. The maamar
reads “first” as head: Amalek heads the nations and is the
main screen between Israel and G-d.

Numbers 24:20°3:775 92712
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And he looked on Amalek, and took up his parable, and said:

Amalek was the first of the nations; But his end shall come to

destruction.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Or HaTorah remarks that Rashi and Ramban on Balak
strain to explain how Amalek is “first of the nations,” and
that this maamar resolves it: the seven nations come from
the seven lower attributes (Chesed, Gevurah, Tiferes...)
that fell in the breaking of the vessels, but Amalek from
Daas, the head and source of the attributes, as the Arizal’s
writings say.

KEHOT'S NOTE
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After the battle Moshe declares that Havayah has a war
with Amalek from generation to generation. The Alter
Rebbe applies it to the inner war with Amalek in every
generation.

Exodus 17:160:1 mnw
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And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to

generation.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The prophet tells Edom, from whom Amalek descends,
“Though you soar aloft like the eagle... from there I will
bring you down.” The Alter Rebbe uses it for the brazen
haughtiness that is Amalek in the soul.
Obadiah 1:4"7x n>121y
TIOR3 TN O 3R 0 02293 1°37DK) W32 1 20"DX
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from
thence, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe is told to make holy garments for Aharon “for hon-
or and for splendor.” The Alter Rebbe explains their pur-
pose as transforming the drive for honor.
Exodus 28:2°2:172 nnw
:NIRBNP TI227 AR TIIRY WP 132 Doy
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The phrase “in the eyes of G-d and man” comes from
Proverbs, where one who keeps kindness and truth finds
favor and good understanding in the eyes of G-d and man.
Here it describes the greatness that Amalek in a person
cannot bear in another.

Proverbs 3:47:1°2wn
;07X D°PPK "1°Y2 23072211 107REmMm
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So shalt thou find grace and good favour In the sight of G-d
and man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For a hand is upon the throne of Yah (kes Yah): Havayah
has a war with Amalek.” The shortened kes and Yah are
read as the incompleteness of the throne and the Name
while Amalek remains.

Exodus 17:161v:1 nnw

77 TR PPRY2 N ARy AR DI7PY T TN
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to
generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Likkutei Torah, referring back to this maamar, explains
“the Name is not complete” in exile: the letters vav-hei are
separated from yud-hei.
KEHOT'S NOTE
3,17 IR NMPR R
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Rashi, from the Midrash: the Holy One, blessed be He,
swore by His throne, and His Name is not complete nor
His throne complete until Amalek’s name is wiped out;
hence kes for kisei and Yah for the full Name.

Rashi on Exodus 17:1610:1*> mnw %y >"wA
DY Ny Nty Ty DPY IXOD XY 0PY WY PR 1”390 YUl ...
MY 07V XOIM OYY DWD M WY AR i3 pony
in73y1” 92 IN2Y PRy 1, (o 0°Pnn) Pn%i? niann R 2%iRD”
,(Qw ©°97N) “1n7 0791 TR ATNI 0N LOK 0INY) TNy Any
vEYN? 13197 ,090 OWI 0 — "W 0PIV MY 20K IR
:07Y X3 77 — "INDD
qnK&*1 AND HE SAID — i. e. Moses said. 71”03 2y 7> >3 BECAUSE
THE HAND IS UPON THE THRONE OF JAH — the hand of
the Holy One, blessed be He, is raised to swear by His throne
that He will have war and enmity against Amalek to all eter-
nity. And what is the force of 93 — why does it not say as usu-
al X05? And the Divine Name, also, is divided into half (7 is
only the half of the Tetragrammaton)! The Holy One, blessed
be ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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“Make Me a Sanctuary, and I will dwell within them.” The
Alter Rebbe uses it for what the complete throne means,
G-d resting openly among His people.
Exodus 25:8:7175 mnw
:03IN2 "M U7 * 1o
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And let them make Me a sanctuary, that I may dwell among
them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 9
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From the Song at the Sea: “My strength and song is Yah,
and He has become my salvation.” The Alter Rebbe brings
it to show the Name Yah in each person.

Exodus 15:272:"0 mnw
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The L-RD is my strength and song, And He is become my
salvation; This is my G-d, and I will glorify Him; My father’s
G-d, and I will exalt Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,10 mnw

PARAGRAPH 10

36 N0 Twn nwe
“He made darkness His hiding place, His pavilion around
Him.” The Alter Rebbe uses it for the tzimtzum, the con-
cealment that comes before the light can spread into the
worlds.

Psalms 18:1227>:1”> 0°%°11n

:DORPNY °2Y D27N2WN AN30 1°N12°20 1IN0 qWn Ny’
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11
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Or HaTorah on Balak quotes this passage, from “For the
hei is the level of expansion” to “and afterwards
expansion.”
KEHOT'S NOTE
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The Tzemach Tzedek’s commentary on Tehillim quotes a
passage of this maamar, beginning with “But Amalek is
kes Yah.”
KEHOT'S NOTE
.OPN 7Y IR D3 K2 1RON YO
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“For a hand is upon kes Yah: Havayah has a war with
Amalek.” The Alter Rebbe reads kes Yah as Amalek cover-
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ing the yud-hei so that it is not revealed as vav-hei.
Exodus 17:1610:1 mnw
7 TR PPNy A7 TR AR 027PY 17T K
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to

generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13
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When Amalek attacks, Moshe tells Yehoshua, “Choose for
us men, and go out and fight Amalek.” The Alter Rebbe
stresses “for us”: men of Moshe’s kind.

Exodus 17:9'0:1 mnw
P33R R PYRY2 DNPN RY) DWIR 17702 YUITOR 1Y KM
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And Moses said unto Joshua: ‘Choose us out men, and go
out, fight with Amalek; tomorrow I will stand on the top of
the hill with the rod of G-d in my hand.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note points there for a later discussion of this point:
that only men of Moshe can win the war against Amalek.
KEHOT'S NOTE
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Moshe and Aharon tell the complaining people, “And what
are we, that you complain against us?” The Alter Rebbe
takes it as the definition of Moshe’s self-nullification.

Exodus 16:7°1:1"b mnw

°D 1 10N TRy n;*n'z‘gn-ng Wynwa °n 79227 ON°RTY PN
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and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Rebbe explained “men of Moshe” as people bound to
the leader of the generation, the extension of Moshe in
every generation; and when there are “men of Moshe,” the
command comes: go out and fight Amalek.

KEHOT'S NOTE

551 wnT RMLWDHNR N7 RV QY D NWPY DOWIR 07 — Iwn "WIR

PPNy OnPm RS MR K2 — YAWN SWARY DIWOWD — XY . . XTI KT

likuteitorah.com/torah-ohr/tetzaveh/3/

17 WP DN SMINg 1°9Y NNNDY MY 27 PO nown

PARAGRAPH 14

44 wna NN Pl

Or HaTorah cites the Yalkut at the end of Malachi: the
Torah bears Moshe’s name “because he gave his life for
it.”
KEHOT'S NOTE
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“Moshe commanded us the Torah, an inheritance of the
congregation of Yaakov.” The Alter Rebbe brings it to show
that the Torah is called by Moshe’s name.
Deuteronomy 33:4°7:3"% 0127
:2pY° NP YN NYn NPT 7N
Moses commanded us a law, An inheritance of the congrega-
tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Likkutei Torah, referring here, explains that the essence
of Torah study is complete self-nullification to the Infinite
Light, “you shall not profane,” not making a chalal.
KEHOT'S NOTE
LRI 7787 3,7 92T nMpha

47 15 1OR 71710 DN 1710 NPXR 92 PN 0INT DD
Rabbi Yose teaches that whoever says he has nothing but
Torah does not have even Torah, for study without prac-
tice is not study. The Alter Rebbe reads it as Torah learned
without self-nullification.

Yevamot 109b:4-5°77-"7:2 v”p Nna°
N2INT — 112711 1277 N%Y YRIA .7iT AIPY T2yT — 18P0 027y
PR IRV L1790 7 PR — 71790 97 PR IR 22 niR opiv 37
IND WD n1 R .70 KPR 17 PR — 7790 KPR 7 PR nixg P2
IR MR LKDD 27 MK TRHYY KRR 4D PR 7R 199DRT KPR
WPRY 7D ATRY2 Y My BetY Y5 — Conpy opTeeYy
TNP2 8K Ty
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And you shall not profane My holy Name, and I will be
sanctified among the Children of Israel.” The Alter Rebbe
reads sechalelu as making a chalal, a space empty of G-d.
Leviticus 22:3227%:273 R9p™
:IWTRR 773X PR *33 TIN2 NPT "W TR BYTNK 179NN X7
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
.2,10 57y% A R .a% 20 RPN

mIvown W Pt

One who walks with an upright, haughty bearing even four
cubits is as though he pushes the feet of the Shechinah,
for “the whole earth is full of His glory.” The Alter Rebbe
uses it for the self-assertion that treats a place as empty of
G-d.
Berakhot 43b:19-207>-1>:2 3”1 N1372
NYI1 193 AY°0DR M INNT 193 7Y70D Y0007 KD AN 07K U
AT72 7A°RIRR KR LOTR DU 1Y IINmn niRn whon TR
P2 TPmRD M M DIPT AP T2 PR WY 23T KYITR2
55 KPn” 129027 ,12°3W 237 PIIT A9°KD L NINK Y2IR 19°DR DI
RantEcR ahal
Some declare he should not walk with a big stride. For the
teacher has said : A big stride takes away one five hundredth
part of the light of a man's eyes. What is the remedy for if ?
He may restore it [by drinking the wine of] Sanctification on
the [Sabbath] night. He should not walk with an erect car-
riage. For the teacher has said: He who walks with an erect
carriage, even a distance of four cubits, is as though he

pushed against the feet of the Shekinah; ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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“Havayah founded the earth with wisdom; He established
the heavens with understanding.” The Alter Rebbe brings
it to show that Chochmah is where G-d’s light rests.
Proverbs 3:19v:3 “own
:1an2 D??;Tgi 1293 YARTTO? A2 A
The L-RD by wisdom founded the earth; By understanding

He established the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You were shown, to know that Havayah is G-d; there is
nothing else besides Him.” Here it describes how, in
Torah study, nothing appears separate from G-d.
Deuteronomy 4:3577”2:"7 0°127
17291 T3y 1K D°PPRT KT T 02 NYT? DRI AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I have put My words in your mouth, and in the shadow of
My hand I have covered you.” The Alter Rebbe reads the

likuteitorah.com/torah-ohr/tetzaveh/3/
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two halves as the inner and the encompassing light of
Torah.
Isaiah 51:161"0:X"117°yWw°
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TIARTRY 187
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Discussing teshuvah as turning back “face to face,”
Likkutei Torah refers to this maamar for the iron partition
and its breaking through thoughts of teshuvah, and con-
nects it with Aharon the High Priest drawing great love
into the Congregation of Israel.
KEHOT'S NOTE
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Vst Tak"4'al
The command to make the tzitz is addressed to Moshe.
The Alter Rebbe reads it as Moshe’s self-nullification pro-
ducing the shining of great love.

Exodus 28:36177:1") mnw
M2 WP 0NN MIAB 1Y NNADI TIAY 2 1% YN
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1911 7O%°
“Upon him his crown will shine.” It names the shining of
great love that the tzitz stands for.
Psalms 132:1817°:27%p 0°>11n
103 778 PY) NY3 UP29K AN
His enemies will I clothe with shame; But upon himself shall

his crown shine.'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The beloved “peering through the lattices.” The lattices
are the openings that teshuvah makes in the partition.

Song of Songs 2:9°0:’2 0°1°W1 W
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My beloved is like a gazelle or a young hart; Behold, he

standeth behind our wall, He looketh in through the win-

dows, He peereth through the lattice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Choose for us men,” Moshe’s words before the battle with
Amalek. It points back to the men of Moshe of paragraph
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Exodus 17:9°0:7> mnw
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And Moses said unto Joshua: ‘Choose us out men, and go
out, fight with Amalek; tomorrow I will stand on the top of

the hill with the rod of G-d in my hand.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
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Chaggai encourages the builders of the Second Temple:
“Mine is the silver and Mine is the gold, says Havayah of
Hosts.” The Alter Rebbe reads silver and gold as two kinds
of love. (context: Steinsaltz Tanakh)
Haggai 2:8'n:"2°1n
sMINZE 7 NI 2T 7717927 °7
Mine is the silver, and Mine the gold, saith the L-RD of
hosts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Love is strong as death... its flashes are flashes of fire.”
The Alter Rebbe uses the phrase for the fiery love that gold
stands for.

Song of Songs 8:6":’11 01w W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The words on the tzitz are to be engraved “the engravings
of a seal.” The Alter Rebbe reads them as the letters of the
Torah.

Exodus 28:36172:1”> mnw
M2 YT BN *MAB 7Y ANAD 1Y 271 778 7
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Rabbi Chanina teaches that the seal of the Holy One,
blessed be He, is truth (emes). The Alter Rebbe brings it to
identify the seal with the Torah.
Shabbat 55a:1227:% 1”1 naw
ANRT LRIT T2 WITRE PW INNIN Ri0 — PPRY R vRY v
12 PRINY 927 (1K) PNRRY KT TIN2 ¥R PW innin (X1 03
P73 7280 TP2 TN NN VRY DTS 733 19K <[V2K] 3]
William Davidson, Vocalized Aramaic (CC-BY-NC)
Yoma 69b:8-9'0-"1:2 10”0 X121
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PD1 AMYP71 3TN0 ,RORYZY? RPN 1790 RNPA RN°IYN2 12705
PR X223 M7 MWK LDUTR WP N2 KNIT XA 7D KDY
YW DR RN RRIY L0 7TI2YT KR 100

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Expounding “and truth was cast to the ground,” the
Jerusalem Talmud says that truth means nothing but
Torah, citing “Buy truth and do not sell it.” Together with
the previous source it makes the Torah G-d’s seal.
Jerusalem Talmud Rosh Hashanah 3:971wi wX1 *n2217° 7m0
ke
732 X1 °27 0Y32 12 27 .77 NINBAA 95T 0D KM YA W12 ...
.92 N2°W1 19°DR .IWIT 2 KPX IND 2IND PR MW M LA
072 W03 N2PWI MK 370 DY LKINT KDY W0 N2WY A%EK
IR LR iJ’Btp 2‘?3 DQ’W; LNOX 727 DW: RN 7T 02
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MISHNAH: Similarly, the Eternal said to Moses, yourself
make a poisonous snake and put it on a pole. 21:8., etc.
Does the snake kill or the snake make live? But in times
when Israel look upwards and make their thought sub-
servient to their Father in Heaven they were healed, other-
wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi
Yasa said, in four places it is said “make for yourself.” In
three it is explicit, one is not explicit. Make yourself an ark
of gopher wood. 6:14.. Make yourself two silver ...
The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
DOPPRIY NIPNIRA 11772
Quotes this image of letters impressed in wax.
Gittin 20ax *> 1°v°)
KEHOT'S NOTE
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“Let us make man in our image, after our likeness.” The
Alter Rebbe applies “likeness” to the Oral Torah, a likeness
of the higher wisdom.
Genesis 1:26172:’R N°wR12
Niy2T 0O NIT2 3T AMATI MNP DIN 1PV DOPOR MNRM
PIRTPY 01T 001772221 PIRTP M oy
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Its foundation is in the holy mountains,” the opening of a
psalm of the sons of Korach about Zion, founded on the
mountains of Jerusalem. The Alter Rebbe reads “moun-
tains of holiness” as the supernal Kodesh, the higher
Chochmah, in which the Oral Torah is rooted. (context:
Steinsaltz Tanakh)

Psalms 87:1'X:1”2 0°2°n
WTP™7172 INTI0? Y intn MIpi3?
A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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On “And Israel saw the great hand,” the Alter Rebbe ex-
plains “And He called: Havayah, Havayah” as two Names
of Havayah; one is the lower Havayah, which brings all the
worlds into being from nothing.
KEHOT'S NOTE
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After the sin of the Golden Calf, G-d passes before Moshe
and proclaims the Thirteen Attributes of Mercy, beginning
with the Name twice. The Alter Rebbe reads the two Names
as two levels of Havayah.
Exodus 34:61:7°% mnw
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And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Explains the phrase: He brings into being all that exists,
for anything that exists and is created can be called hoveh,
as in “Be (hoveh) master over your brothers” (Genesis
27:29).
KEHOT'S NOTE
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The note points there for a long explanation of all of this:
the first and second Havayah, and the will of wills.
KEHOT'S NOTE
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“And He called: Havayah, Havayah, G-d, merciful and
gracious.” The Alter Rebbe reads it as the first Havayah
calling forth the second.
Exodus 34:61:7°% mnw
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And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Thirteen Attributes of Mercy, though very lofty levels,
still relate to “world,” as it is written, “Remember Your
mercies and Your kindnesses, for they are me’olam (from
of old).”
KEHOT'S NOTE
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“As water reflects face to face, so the heart of man to
man.” The Alter Rebbe uses it for the way the arousal from
below draws the arousal from above.

Proverbs 27:19v”:175 “own
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As in water face answereth to face, So the heart of man to
man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The tzitz “shall be upon Aharon’s forehead.” The maamar
now turns to what the forehead means.
Exodus 28:381”%:1”5 mnw
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And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-

ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “which I command you today,” the Sifrei says the
words should not be like an old decree that no one re-
gards, but like a new one that everyone runs to read. The
Alter Rebbe applies it to renewing the love each day.

Sifrei Devarim 33:1°X:3”2 0°127 *120
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(Devarim 6:6) "And these things that I command you this
day shall be upon your heart": From "And you shall love the
L-rd your G-d with all your heart," I do not know how I come
to love the Holy One Blessed be He; it is, therefore written
"And these things that I command you this day shall be
upon your heart." For in this way you come to recognize the
Holy One Blessed be He and to cleave to His ways.
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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Moshe tells Israel, in the first paragraph of the Shema:
“And these words, which I command you today, shall be
upon your heart.” The Alter Rebbe stresses “today”: every
day anew.
Deuteronomy 6:6:1 0°727
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And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Deuteronomy 6:6 for these words.

Deuteronomy 6:6:"1 0°727

71237779 0¥ 9131 2208 WK 77K 021370 N
And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Every haughty heart is an abomination to Havayah.” The
Alter Rebbe applies it even to outward haughtiness in
dress and conduct.
Proverbs 16:5°7:10 *5wn
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Every one that is proud in heart is an abomination to the
L-RD; My hand upon it! he shall not be unpunished.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Of anyone with coarseness of spirit, the Holy One, blessed
be He, says, “I and he cannot dwell in the world.” It shows
why self-inflation drives out the love of G-d.
Sotah 5a:147”°:X *11 V10
anK LM77 MIDR 32 WY DX 23 :RIPIY I RHAPKY LKTOM 27 0N
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Hoshea rebukes the people of the land: “There is no truth,
no kindness, and no knowledge of G-d in the land.” The
Alter Rebbe hears in ba’aretz, “in the land,” earthiness
(artziyus): one sunk in it has no knowledge of G-d.

Hosea 4:1'R:7 yuin
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Hear the word of the L-RD, ye children of Israel! For the

L-RD hath a controversy with the inhabitants of the land,

Because there is no truth, nor mercy, Nor knowledge of G-d

in the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“And it shall be upon Aharon’s forehead.” The Alter Rebbe
reads the forehead as the outer level of the mind, where
the impression of prayer stays.
Exodus 28:3812:1”> ninw
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And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-
ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The tzitz is on Aharon’s forehead “always, for favor (rat-
zon) for them before Havayah,” and through it he bears
the iniquity of the holy things. The Alter Rebbe reads “al-
ways” as awill that lasts all day.
Exodus 28:381772:1”3 mnw
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And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-
ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Thirteen Attributes of Mercy begin “Havayah,
Havayah, G-d, compassionate and gracious,” and go on to
“bearing iniquity.” The Alter Rebbe says they flow from

the Supernal Will.
Exodus 34:61:7"7 nminw
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And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“G-d made one opposite the other.” The Alter Rebbe uses
it to set the holy forehead against its unholy counterpart.

Ecclesiastes 7:147:1 noip

ey ng'n@y'? MR 03 X7 Ay 02 2jv2 1 n2iv o2
TN TR BTN K$W KDY 113723 0PN

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

(M AWK xR .. 1)

The note records that this parenthetical remark is found
also in a manuscript of the Alter Rebbe’s maamarim.
KEHOT'S NOTE
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The prophet rebukes Israel: “You had a harlot’s forehead;
you refused to be ashamed.” It is the brazen forehead op-
posite Aharon’s.

Jeremiah 3:3%:72 1717
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Therefore the showers have been withheld, and there hath
been no latter rain; yet thou hadst a harlot’s forehead, thou

refusedst to be ashamed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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