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“You shall make holy garments
for Aharon your brother”

The great love that comes from above, Aharon’s level of
“abundant in kindness,” must be clothed in garments to dwell in
the soul, and those garments are the Torah and the mitzvos; they

are made at three levels, by Moshe, by the wise-hearted and by

every Jew.
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THE BIG IDEA

The great love that comes from above, Aharon’s level of “abundant in kindness,”
must be clothed in garments to dwell in the soul, and those garments are the Torah
and the mitzvos; they are made at three levels, by Moshe, by the wise-hearted and

by every Jew.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Torah ascribes the making of Aharon’s garments to three makers: Moshe, the wise-hearted, and
simply “they,” all Israel. Aharon, the High Priest and man of Chesed, draws down ahavah rabbah, a
great love from above, and his garments are the garments of that love. The Alter Rebbe distinguishes
two kinds of Chesed. Avraham’s “everlasting kindness” is the natural love hidden in every Jew; it be-
longs to the ordered chain of worlds and is awakened by an unearned arousal from above. Aharon’s
“abundant in kindness” is the Infinite Light entering Chochmah from above that chain, reaching it
only as a glimmer through the “hairs” of Aharon’s beard, through many contractions. A person’s own
love and self-nullification evoke that supernal love, as a face is reflected in water, until it is revealed in
his soul up to “with all your might.” Because this love is beyond intellect, it must be clothed in the
Torah, studied for its own sake, and in the mitzvos. These garments are made at three levels: Moshe’s,
drawing the Torah from its hidden source; the wise-hearted, whose bittul draws wisdom; and every

Jew, whose simple mitzvos and acceptance of Heaven’s yoke draw down the royal garment.

OUTLINE

1 The question and the garments of love 11-2

Why Aharon’s garments are made by three makers; Aharon draws down the great love, and his garments
are its garments; a person’s days are the garments of Torah and mitzvos his soul needs.

2 Two kinds of Chesed 13-6

Avraham’s “everlasting kindness,” the arousal from above that comes first and awakens the natural love,
against Aharon’s “abundant in kindness,” drawn down by a person’s own effort, above the chain of cause
and effect.

3 The beard of Aharon: light through hairs 17-9

The Infinite Light reaches Chochmah only as a glimmer through many contractions, like life in hair or an

idea in a teacher’s words; a person’s love from below brings these contractions about.
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4 Drawing the great love into the soul

110-12

Aharon as nir’eh, “seen”: by contemplating G-d’s unity and setting aside every other desire, a person

causes the supernal love to rest in his soul like sight, up to “with all your might.”

5 Torah and mitzvos as the garments

1M3-16

The love needs vessels: Torah studied for its own sake draws the Infinite Light into Chochmah, and the
mitzvos, tzedakah and Chesed, draw it into Chesed and complete the 248 limbs of the King.

6 The first level: Moshe

1M7-21

Moshe draws the Torah from its hidden source; Israel are the Torah’s bridegroom; the blessing over the

mitzvos comes from a place higher than giver and receiver, from Moshe’s level, and its goal is the gar-

ment of G-d’s kingship.

7 The wise-hearted and all Israel

122-23

The wise-hearted, with one nullified heart, draw a spirit of wisdom; all Israel, through simple mitzvos and

accepting the yoke of Heaven, draw down the royal garment and the supernal attributes.

KEY CONCEPTS

Everlasting kindness (chesed olam) 071y 70n

Chesed that works within the ordered chain of worlds;
Avraham'’s level, and the natural love hidden in every Jew,
awakened by an arousal from above that comes before any
effort.

Abundant in kindness (verav chesed) 701 27
Aharon'’s level: the Infinite Light entering Chochmah and
Chesed from above the chain of cause and effect, drawn
down in answer to a person’s own effort.

Great love (ahavah rabbah) 7127 7278

A love of G-d beyond what the soul can reach by itself, giv-
en from above through Aharon and rising to “with all your
might.”

Arousal from below and from above Xnn%7 XMynx
R2°Y97 RMIYNK

A person’s own effort, which calls forth a divine response;
one arousal from above precedes that effort, and a higher
one answers it.
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Hairs nyw

The image for the faint glimmer, passing through many
contractions, by which the Infinite reaches Chochmabh, as
life passes from the brain into the hair.

Garments 07127

The Torah and the mitzvos, in which the great love is
clothed so that the soul can hold it; also the soul’s gar-
ments in Gan Eden, made day by day.

The wise-hearted 2% *»on

Those whose single heart is nullified before G-d, and who
therefore receive a spirit of wisdom from above.

Royal garment (levush malchus) no%» w137

The garment that every Jew draws down by keeping the
mitzvos simply and accepting the yoke of Heaven, rooted
in the supernal blessing.
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SECTION 1 - 11-2

The question and the garments of love

DR WYY 1000 M7 1PARPA AR 2% %151 B3 DR 9270 AR A PAR 1RD PwTp c1aa nowyy 1
21314971390 TPPIR 1IRD WP 2732 1YY 1 SRR 10K 21aa

“You shall make holy garments for Aharon your brother,” etc.; “And you shall speak to all the wise-

hearted, whom I have filled with a spirit of wisdom, and they shall make Aharon’s garments to sanc-

tify him,” etc.; “And they shall make holy garments for Aharon your brother and for his sons,” etc.
The maamar opens with three verses from the beginning of Exodus 28 about making the priestly garments.

In the first G-d tells Moshe, “You shall make”; in the second the wise-hearted make them; in the third the
Torah says only “they shall make,” without naming who.
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[We need] to understand these three makings of Aharon’s garments: that of Moshe, that of the wise-
hearted, and the unqualified “and they shall make,” which implies [a making] of the whole of Israel.
The Alter Rebbe asks why the same garments are made three times over, by three different makers. He will

answer that these are three levels at which garments are made for the soul’s love: Moshe’s, that of the wise-
hearted, and that of every Jew, since an unqualified “they” means the people as awhole.
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Now, Aharon is one of the seven shepherds who sustain and draw down [influence] to the souls of
Israel as a whole from the Infinite Light (Or Ein Sof), blessed be He; for he is the man of Chesed
(kindness) and the High Priest, who draws down the level of great love (ahavah rabbah). And

Aharon’s garments are garments for this love.

The “seven shepherds” are the great leaders who channel divine life to the whole Jewish people, and Aharon
is one of them. As the High Priest and the embodiment of Chesed, he draws down ahavah rabbah, “great
love”: a love of G-d that comes to a person as a gift from above, beyond what he reaches by his own effort,
and Aharon’s garments are the garments in which that love is clothed. The Tzemach Tzedek (Or HaTorah,
Tetzaveh, p. 1587) infers from these words that the garments of this love are not the ordinary garments every

soul has (paragraph 2), and that a soul which has this great love has garments drawn from Aharon’s own.
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This is like what is written, “Days were formed,” for the days are the level of garments; and as is
stated in the Zohar on the verse “And Avraham was old, come into days”: “supernal days, which are
garments,” etc.
The verse “days were formed” is read as saying that a person’s days are formed into something: they become
garments for the soul. Plainly, “Avraham was old, come into days” means he was advanced in years; the
Zohar reads it as his entering his “supernal days,” which are the soul’s garments.
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For every soul has garments of Torah and mitzvos, which a person does: from the intention of the
mitzvos and the heart’s desire (re’usa deliba), garments are made in the Higher Gan Eden; and
from plain practical mitzvos, garments are made in the Lower Gan Eden, as is known.

Every soul acquires garments from the Torah and mitzvos it performs. What is done with intention (ka-

vanah) and the heart’s desire becomes a garment in the Higher Gan Eden, the upper paradise of souls;
deeds done without that inner dimension become garments in the Lower Gan Eden.

NS 7AW 19798 w127 YW 001 (5 bo) 975 1971 YA 1 9001 DIRY 0921%PN 0O
1112 01 727 AWY° AWK MM 71In0n e

And the days allotted to a person, the number of the days of the years of his life, are just so many
days as the measure of the garments that the soul needs to have from the Torah and mitzvos that he
will do, each day’s portion on its day.
This is why days are called garments: the number of days allotted to each person matches exactly the gar-
ments his soul needs to acquire, each day with its own portion of Torah and mitzvos. In Torah Ohr,

Mishpatim (75d), the Alter Rebbe explains why they are called “days”: the mitzvos, rooted above time, come
down to be enclothed in time, day by day, so that the soul can grasp them.
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SECTION 2 - 13-6

Two kinds of Chesed
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Now, it is known that Avraham is the first shepherd of the seven shepherds, who also draws down
the level of love to the souls of Israel as awhole, as it is written, “Avraham, who loves Me.”

Avraham is also one of the seven shepherds, indeed the first of them, and like Aharon he draws love down to
all the souls of Israel: Yeshayahu calls him “Avraham, who loves Me.” So the question arises how the two
kinds of love differ.
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And the difference between the attribute of Aharon, the man of Chesed, and the attribute of
Avraham, “who loves Me,” will be understood from what is stated in the Zohar: “There is Chesed
and there is Chesed: there is a Chesed called ‘everlasting kindness’ (chesed olam), and there is a
Chesed called ‘and abundant in kindness’ (verav chesed),” etc.

To explain the difference between their loves, the Alter Rebbe cites the Zohar that there are two kinds of

Chesed: chesed olam, “everlasting kindness” (olam also means “world”), and verav chesed, “and abundant
in kindness,” one of the Thirteen Attributes of Mercy.
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The explanation of this matter: it is known that through an arousal from below [there comes] an

arousal from above.

A basic principle from the Zohar is that a stirring from below, a person’s own effort, calls forth a response
from above. The Alter Rebbe uses it to explain the two kinds of Chesed.
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Now, even before the arousal from below, an arousal from above comes first, so that there may be
an arousal from below: to awaken a person’s heart, to rouse him from his sleep in the vanities of
the world, after which human nature is drawn, and to draw his heart to the service of G-d, to cleave
to Him.
Yet even before a person makes any effort, an arousal from above must come first, unprompted. It wakes
him from his absorption in the vanities of the world, toward which human nature is drawn, and stirs his
heart so that he can begin, on his own, the arousal from below: serving G-d and cleaving to Him. Likkutei
Torah, Vayikra (2b), citing this discourse, gives an example: a person is sometimes suddenly inspired in

prayer without any preparation, and the inspiration soon fades; it is an arousal from above meant to awaken
his own.
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This arousal from above is from the level of everlasting kindness (chesed olam), as it is written,
“And the kindness of Havayah is from everlasting to everlasting”; “I will sing of the kindnesses of
Havayah forever (olam)” — this is the level of Avraham’s rank, who merited to be a chariot
(merkavah) for this Chesed.

The arousal from above that comes first, unearned, is chesed olam, the “everlasting kindness” of which the

verses speak. This is Avraham’s level: he was a “chariot” for this Chesed, wholly given over to it, as a chariot
has no will of its own apart from its rider.
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As it is written, “kindness to Avraham”: this is the attribute of the natural love in the heart of the
souls of Israel as a whole, except that it is hidden and covered by a garment of sackcloth, namely
the body and the animal soul.

“Kindness to Avraham” is the natural love for G-d hidden in the heart of every Jew, an inheritance from

Avraham. But it is hidden and covered by the body and the animal soul, which the Alter Rebbe likens to a
garment of sackcloth.
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This arousal from above is to awaken the love, until it desires to strip off its garments, to cleave to
Him, may He be blessed, and to cry out to G-d in his distress from the inwardness of a man and a
deep heart, to draw his heart after G-d, as is the nature of his soul, of itself and as a matter of

course.

The arousal from above that comes first awakens a person’s natural love until it longs to shed its garments,
the body and animal soul that hide it, and cleave to G-d. It moves him to cry out to G-d from the depths of his
heart, as his soul does by nature, without effort.
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But through an arousal from below, an arousal from above: that is, a person arouses on high the
level of “abundant in kindness” (verav chesed), which is the level of Aharon the High Priest. And

this level is far loftier than the level of everlasting kindness (chesed olam),

The second arousal from above comes only in answer to a person’s own effort. It draws down verav chesed,
“abundant in kindness,” which is Aharon’s level and far loftier than Avraham’s chesed olam.
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for everlasting kindness is from the level of the coming into being of the chain of descending
worlds (hishtalshelus), in the order of the levels, by way of cause and effect, where every effect
bears some proportion and relation to its cause,

Chesed olam belongs to the “world” (olam), the ordered chain of descending worlds. In that chain each level
is caused by the one above it, and so it bears some proportion and relation to its cause.
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as, by way of analogy, the revelation of the intellect in the emotive attributes (middos), love and
awe, etc.: the emotive attributes receive from the revelation of the intellect, which is actually en-
clothed in them; and likewise the emotive attributes in thought, and thought in speech, etc.

The analogy is the human psyche: the intellect enters the emotions, so that love and awe follow from under-

standing; the emotions then shape thought, and thought shapes speech. Each stage receives from the one
before it, which is truly present within it.
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But the level of “abundant in kindness” is far, far above the chain of descending worlds: it is the
level of the revelation of the drawing down, and the enclothement, of the Infinite Light (Or Ein Sof),
blessed be He, in Chochmah (wisdom) and Chesed, etc.
Verav chesed stands above that chain altogether. It is the Infinite Light itself being drawn down and en-
clothed in Chochmah and Chesed, not the effect of any cause within the chain. In Likkutei Torah, Shir

HaShirim (30d), citing this discourse, the Alter Rebbe calls this inner Chesed the level of the “supernal
Kohen” above Atzilus.
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That is, for there to be the beginning of the coming into being of the level of Chochmah, etc.; and
Chochmabh “is found from ayin (nothing)” in the most literal sense, for there is no comparison to
Him at all, as is stated in the Tikkunei Zohar: “Not that You have a known righteousness,” etc., “nor
of any of the attributes,” etc.
The very first emergence of Chochmah, the beginning of all that comes into being, is a creation “from noth-
ing” (ayin), since the Infinite bears no comparison to it at all; Iyov’s “where (me’ayin) shall wisdom be

found” is read as “wisdom comes from nothing.” The Tikkunei Zohar, part of the Zohar literature, says the

same in Eliyahu’s prayer: G-d in Himself has no definable righteousness, nor any of the attributes.

SECTION 3 - 17-9

The beard of Aharon: light through hairs
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And He is also above Chochmah, exalted and lofty, etc., as it is written, “You have made them all

with wisdom”: the level of physical making, etc.

The Infinite is above even Chochmah, the highest faculty of intellect. “You have made them all with wisdom”

implies that, before Him, even Chochmah counts as mere “making,” like the lowest level of physical action.
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And the way of this revelation and this drawing down, so that the Infinite Light (Or Ein Sof), blessed
be He, is enclothed in Chochmah, is as it is written — for behold: “Like the good oil upon the head,
running down upon the beard, the beard of Aharon.”
If there is no comparison between them, how can the Infinite Light be enclothed in Chochmah at all? The
verse about the oil running down Aharon’s beard shows the way. Tanya (chapter 35, in a gloss), citing what
the Alter Rebbe heard from his teacher, explains why, as Etz Chaim says, the Infinite Light unites even with

Atzilus only by first being enclothed in Chochmah: He is the true One, besides Whom there is nothing, and
that is the level of Chochmah.
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That is: what is drawn down by way of the level of “the beard of Aharon,” “the beard of the High
Priest” (dikna dechahana raba), which is the level of hairs. That is, as in the analogy of the illumi-
nation that goes out through the openings of the hairs of the head or of the beard, from the surplus

of the brain (mochin): for the hairs are hollow and draw nourishment from the brain in the head,

Aharon’s beard, called in Aramaic “the beard of the High Priest,” stands for the level of hairs. Hairs grow
from the surplus of the mochin, here the brain itself, the seat of the intellect: they are hollow channels that

draw a faint illumination from it.
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yet for all that, they bear no proportion or relation at all to the brain in the head, which is

Chochmah, Binah and Daas, and the main life-force of the brain does not spread into them;

Although the hairs draw from the brain, they bear no proportion or relation to it at all: the brain, the seat of
Chochmah, Binah and Daas, does not send its main life-force into them. Likkutei Torah, Sh’lach (46a), citing
this discourse, adds the other side: though the hairs are only the brain’s surplus, they still draw from its very

essence.
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for if a person cuts the hair of his head, the brain feels no pain at all, since nothing spreads into
them but a mere illumination, so that they have only nourishment from, and a hold in, the brain.

The proof is that cutting one’s hair causes no pain: the brain’s life does not reach the hair, which has only a
slight nourishment from the brain and a hold in it.

likuteitorah.com/torah-ohr/tetzaveh/2/ 10
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So too, by way of analogy, is the revelation of light and its enclothement in Chochmah and Chesed,

for there is no comparison at all.

So it is above: the light that is revealed and enclothed in Chochmah and Chesed bears no comparison at all
to its source, as the hair bears none to the brain.
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And for there to be drawn down, from the level of “not of any of the attributes,” etc., and from
above the bounds of Chochmabh, etc., the coming into being of the level of Chochmah and the emo-
tive attributes — this is nothing but a mere radiance and illumination, at the level of hairs, which

are many and immense contractions (tzimtzumim) to draw down the illumination.

Chochmah and the emotive attributes are brought into being from the level of “not of any of the attributes,”
the Infinite as He is above all the Sefiros, beyond the bounds of Chochmah; what reaches them from there is
only a faint radiance, like the life that passes through a hair. The “hairs” are many immense contractions (tz-
imtzumim), which let only a glimmer pass through.
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And like this analogy of the hairs, which is in the physicality of the body, there is also a spiritual
analogy, in the life-force of the soul: from the drawing down of some wisdom into combinations of

the letters of speech.

A second analogy, this time from the life of the soul rather than the body: the way wisdom is conveyed
through combinations of letters in speech.
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For example, the letters of the words of a teacher who teaches and explains some novel idea and

concept to his student.

The example is a teacher explaining a new idea to his student through words.
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For the combinations of the letters of the teacher’s speech are not the essence of the concept, since
this explanation could also be given in other combinations of letters; rather, they are like the hairs,

for through them and within them the flow of the concept passes;

The letters and words the teacher uses are not the idea itself, since the same idea could be put in quite differ-
ent words. They are like hairs: the idea passes through them and is carried within them, yet they are not its

essence.
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and since the student has no grasp of the essence of the teacher’s concept, therefore there must be
combinations of the letters of speech to convey and draw the teacher’s concept down to the

student.

The student cannot grasp the teacher’s mind directly, so the idea must be contracted into words to reach
him. In the same way the Infinite Light must pass through many contractions to be drawn into Chochmabh.
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Now, what causes these contractions (tzimtzumim) for drawing down this revelation is the arousal
from below.

What brings about these contractions, which let the revelation be drawn down, is a person’s own arousal
from below.
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For through the love from below to above, “as water [reflects] the face,” etc., so is the supernal love,
“I have loved you, says Havayah” — that is, for there to be the level of Havayah, contraction and ex-
pansion, etc., for “love compresses the flesh.”
Love directed upward from below is answered from above, as a face is reflected in water: that is the supernal
love of Malachi’s “I have loved you, says Havayah.” The Name Havayah stands for contraction and expan-

sion, and “love compresses the flesh”: as love makes room where there seems to be none, the supernal love

leads the Infinite to contract itself so that it can be revealed to man.
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SECTION 4 - 110-12

Drawing the great love into the soul
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Now, through this arousal from below, by which a person arouses on high, he also draws down
upon his soul below, so that this level is revealed in his soul.

A person’s arousal from below does two things: it awakens “abundant in kindness” above, and it also draws
that level down into his own soul, so that he comes to feel it.
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For the arousal from above is from the level of Aharon, who is one of the seven shepherds, who
shepherds and draws down the revelation into the Congregation of Israel (Knesses Yisrael), which
is the root of all the souls of Israel. And [the name] Aharon has the letters of nir’eh (“is seen”), as it
is written, “eye to eye [You] are seen,” etc.
The arousal from above comes from Aharon, the shepherd who channels revelation into Knesses Yisrael, the
collective root of all Jewish souls. His name, alef-hei-reish-nun, has the same letters as nir’eh (nun-reish-
alef-hei), “is seen,” as in “eye to eye You are seen”: his is a level of open, visible revelation. The Tzemach

Tzedek (Or HaTorah) gives this reading of the name in the name of the Shelah, and Sefer HaSichos 5701 (p.
152) records it as a saying of the Baal Shem Tov.
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That is, that this arousal from above be revealed in a person’s soul, in the stirring and revelation of
the heart, like physical sight; and the revelation of the light of the great love (ahavah rabbah) that
comes from above will be drawn down upon him, as will be explained below.

The aim is for this arousal to be revealed in the soul as a felt stirring of the heart, as vivid as physical sight.

Then the great love (ahavah rabbah) from above, which the maamar explains further on, is drawn down
upon the person.
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As it is written, “And you shall love Havayah your G-d,” etc. And along the lines of our Sages’ expo-
sition, “that the Name of Heaven become beloved,” etc. — that is, ve’ahavta (“and you shall love”) is
averb that acts upon a third party:

The commandment to love G-d is read, with the Talmud’s “that the Name of Heaven become beloved

through you,” as a love whose effect reaches beyond the lover. Ve’ahavta is taken as a transitive verb: it acts

on a “third party” and causes love there.
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that is, that you bring about the supernal love, which is “I have loved you,” etc., so that there will be

the level of revelation in the soul that Havayah will be your G-d (Elokecha), a G-d of your own, etc.

The “third party” is the supernal love, G-d’s “I have loved you.” A person’s love for G-d causes that love to be
revealed in his soul, so that Havayah, the transcendent G-d, becomes Elokecha, “your G-d,” present to him

personally.
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And this comes through his contemplating “Havayah is One” (echad): how He is One in the ches
and the dalet, which are the seven heavens and the earth and the four directions of the world, so
that there is drawn into them the level of One, which is His unity, so that they become united and
included in the One.

The way to this is contemplating “Havayah is One” (echad). In echad, the ches (numerically eight) stands for

the seven heavens and the earth and the dalet (four) for the four directions; G-d’s oneness is to be drawn into

them all, so that everything is united and included in the One.
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And likewise far above, in spirituality, up to the highest heights, there is the level of seven heavens
and earth, etc., which are the level of “Yours, Havayah, are the greatness and the might,” etc.,
which are the level of heaven (shamayim): fire (esh) and water (mayim).

The same structure exists in the spiritual worlds, up to the very highest. There the “heavens” are the emotive

Sefiros named in David’s blessing, “Yours, Havayah, are the greatness and the might...,” from Chesed on-
ward; they are “heaven,” shamayim, read as esh, fire, and mayim, water.

likuteitorah.com/torah-ohr/tetzaveh/2/ 14
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And “Yours, Havayah, is the kingdom” is the level of earth. And all of it is at the level of “Yours,
Havayah,” for they are in a state of self-nullification (bittul) to Him, may He be blessed,

“Yours, Havayah, is the kingdom” is Malchus, the “earth.” All of them are called “Yours,” for they are entire-
ly nullified before Him.
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because “His Name alone is exalted,” and only “His glory” and His radiance are “upon earth and
heaven,” that is, upon all the levels of earth and heaven mentioned above; and earth preceded
heaven, etc.

They are nullified because G-d’s Name itself is exalted beyond them all; only His glory and radiance spread

over “earth and heaven,” that is, over all the levels just described. The maamar adds “only” and “radiance”

to the psalm’s words, and remarks that here earth comes before heaven, leaving the point there.
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And what causes this unity and this drawing down is that Havayah is “our G-d” (Elokeinu): that is,
Israel are the ones who unify His Name and draw down His unity, may He be blessed, below, so that
the Infinite One (Ein Sof) is revealed in the worlds; for the matter depends on the arousal from
below,

This unity is drawn into the worlds because Havayah is “our G-d”: it is Israel who unify His Name and draw

His oneness down below, so that the Infinite is revealed in the worlds. In the Zohar’s words, the matter de-

pends on the arousal from below.
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as is stated in the Tikkunei Zohar: “Not that You have a known righteousness,” etc., “but to show,”
etc., “according to the deeds of human beings.”

The Tikkunei Zohar says that G-d in Himself has no defined attribute of righteousness, yet He reveals
Himself through the attributes in order to show how the world is conducted, “according to the deeds of hu-
man beings.”

likuteitorah.com/torah-ohr/tetzaveh/2/ 15
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Meaning: for there to be “to show” — that is, a revelation of how the world is conducted with right-
eousness and with justice, that is, through the level of the attributes (middos), and for this to come
out of the concealment, which is the level of “not of any of the attributes,” etc. — is “according to

the deeds of human beings”: it depends on the deeds of the lower beings, etc.

Showing that G-d conducts the world with righteousness and justice means that the Sefiros emerge from con-
cealment, from the level of “not of any of the attributes,” G-d as He is above them. Whether that revelation

takes place depends on the deeds of people below.
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And when he deepens his thought and takes these matters to heart, then “the Name of Heaven will
become beloved,” etc.:

When a person deeply contemplates all this and takes it to heart, then, in the Sages’ words, “the Name of
Heaven becomes beloved” through him.
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that is, the revelation of the supernal love will rest and be revealed in the soul in the manner of
sight, so that the heart sees, etc.

That is, the supernal love rests and is revealed in his soul, so that his heart “sees” G-dliness and does not
merely understand it.
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And this revelation in the soul comes because of the arousal from below of “with all your heart
(levavecha)” — “with both your inclinations”: that the evil inclination too be subdued (le’iskafya),
etc., so that he has only one heart, for their Father in Heaven.

What draws this revelation is a person’s own effort to love G-d “with all your heart.” The Mishnah reads lev-

avecha, written with a doubled letter beis, as “with both your inclinations”: even the evil inclination is to be
subdued (iskafya), so that the whole heart is one, given to the Father in Heaven.
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As it is written, “And besides You I desire nothing on earth”; and as our Sages, of blessed memory,
said, “Nullify your will,” etc.: that he should have no other desire or will that would leave him limp-

ing between two opinions, etc.

“Besides You I desire nothing on earth” and the Mishnah’s “Nullify your will before His will” say the same:
no competing desire is left, no “limping between two opinions,” as Eliyahu said to the people on Mount
Carmel.
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For through his contracting himself, and casting away his soul and his will that are in physical
things, and setting his heart, his spirit and his soul toward Him, etc., then, “as water [reflects] face

to face,” the supernal love will rest and be revealed in him,

The person “contracts himself”: he casts aside his soul and his will as they are invested in physical things,
and turns his heart, spirit and soul to G-d. Then, as a face is mirrored in water, the supernal love answers in
kind and rests in him.
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so that the love “compresses the flesh,” in the manner of many contractions (tzimtzumim), so as to
cause the Infinite Light (Or Ein Sof), blessed be He, to shine from within them, in revelation upon

his soul,

Just as he contracted himself, the supernal love “compresses” itself through many contractions, and
through them the Infinite Light shines openly upon his soul.
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so that an abundant flow and an immense revelation will be bestowed upon him, until he reaches
the rank and level of “and with all your might” (uvchol me’odecha), which is the level of great love

(ahavah rabbah) that comes from above,

An abundant flow is bestowed on him, until he reaches “with all your might” (me’odecha, from me’od, “very
much”), a love without limit. This is ahavah rabbah, the great love that comes from above.
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which is beyond what his soul is able to bear, with expiry of the soul (kelos hanefesh) and nullifica-
tion of [its] existence, etc. For Aharon is “the groomsman of the Matronita (the Queen),” who lifts

and raises the souls of Israel to the highest heights.

This love is more than the soul can contain; it brings kelos hanefesh, the soul’s longing to the point of ex-
piry, and the nullification of its very existence. It comes through Aharon, “the groomsman of the Queen,”
who lifts the souls of Israel to the highest levels. The previous maamar (Torah Ohr, Tetzaveh 1) explains the
image: as bride and groom need an attendant to support them, the souls cannot reach their source in the
Infinite Light by their own strength, only through Aharon.
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As it iswritten, “These are the journeys,” etc., “by the hand of Moshe and Aharon”; and it is written,
“This is Aharon and Moshe, to whom Havayah said: Bring the children of Israel out of the land of
Egypt al tzivosam (according to their hosts)” — meaning, above (al) their hosts, above the root of

their souls.

The verses that pair Moshe and Aharon in bringing Israel out of Egypt end “al tzivosam,” plainly “according
to their hosts.” The maamar reads al as “above”: Aharon raises the souls even above their own root.

SECTION 5 - 113-16

Torah and mitzvos as the garments

293 9% RANW TANRT WabnM Twnw ana wiadl o9 ona B3 nanRn s onab man IR
[wnn Py192] N”192

However, for the level of the revelation of the love, there must be the level of a vessel and a gar-

ment, in which the love may rest and be enclothed, so that it comes to revelation in actual fact;

Revealed love needs a vessel and a garment in which to rest, so that it can come into actual expression.
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for there is no light without a vessel and a garment. And of this it is said, “the beard of Aharon,
which runs down upon the opening of his garments (middosav).”

This is a general rule: no light can be received without a vessel. The end of the verse alludes to it: “the beard
of Aharon” runs down “upon the opening of his garments (middosav).”
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Middosav is from the term “his linen garment” (mido vad): these are the garments, which are none
other than the Torah and the mitzvos, which are the level of garments for this love.
Middosav is read as “his garments,” from the priest’s “linen garment” (mido vad), which Rashi explains as a
garment made to his measure (middah); the word also sounds like middos, “attributes,” the word the next

line uses. These garments are the Torah and mitzvos, the garments of this love; the Rebbe Maharash (Sefer
HaMaamarim 5634) notes that the Targum, too, renders it “the hem of the garment.”

NDDNI TIOR 11D N7 TAN T9YND 90 NITH 91 IRDT Pnan mown 28R Ornaw InRn 0
11989 QY NIZMY TN NwabN®Y ROPAN WRD KPR ONAWT Q°R1237T NNON T3 Dow 0wl
219 'RYYTY MOMa KDY 0990 NN AN N0 Annom

For since this love is drawn from the level of “not of any of the attributes (middos),” etc., above the
bounds of Chochmah, etc., it cannot be grasped by any intellect within the bounds of the wisdom
and comprehension of created beings, except when it is grasped and enclothed in Torah and
mitzvos, which are His will and His wisdom, may He be blessed, from the level of “You are wise, but
not with a known wisdom,” etc.

Because the love comes from “not of any of the attributes,” above the bounds of Chochmah, no created intel-

lect can grasp it. It can be held only when it is clothed in Torah and mitzvos, which are G-d’s own will and
wisdom, from the level of “You are wise, but not with a known wisdom.”
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And this is [the meaning of] “And these words which I (Anochi) command you shall be,” etc.: for the
revelation of the level of Anochi — “I, Who I am” — comes specifically through “And these words
shall be.” And therefore: “and you shall speak of them,” and not of idle words.

The Shema’s “And these words which I command you shall be” is read with emphasis on Anochi, “I”: the rev-

elation of G-d’s very Self, “I, Who I am,” comes only through “these words,” the Torah. Hence “you shall

speak of them,” and not of idle matters.
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And the meaning of “and you shall speak” (vedibarta) is from the term “He leads (yadber) nations,”
which is a term of leading and drawing down. That is, the drawing down of the revelation of the
love shall be specifically in the garment of the Torah, and not in other wisdoms, which are for the
intellect and comprehension of created beings;
Vedibarta, “you shall speak,” is related to yadber in the psalm’s “He subdues (yadber) nations under us,”
which the Alter Rebbe, here and elsewhere in Torah Ohr, takes as a term of leading and drawing down. So

the verse means: draw down the revelation of the love specifically through the garment of the Torah, not

through other wisdoms, which belong to created intellect.
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for all of them are called, in relation to Him, may He be blessed, idle words, since “it is not the way
of the King to speak of the matters of a commoner”; but only [of] the level of the Torah, which is the
level of “not with a known wisdom,” etc., which is far, far above the bounds, intellect and compre-
hension of created beings, etc.
Before G-d every other wisdom is “idle words”; as the Zohar says, a king does not talk about a commoner’s
affairs. Only the Torah, which comes from His wisdom that is “not a known wisdom,” is far above all created
understanding. In Likkutei Torah, Kedoshim (29d), the Alter Rebbe applies the same saying to creation it-

self: the Ten Utterances are “matters of a commoner” before G-d, while the Ten Commandments draw down

His inner wisdom and will.
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And through the study of Torah below, which is His wisdom, may He be blessed, one draws down

the supernal love, so that there is a revelation of the Infinite Light (Or Ein Sof) in Chochmah, etc.

Studying Torah below, since Torah is G-d’s own wisdom, draws down the supernal love, so that the Infinite
Light is revealed in Chochmah.
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And this is the meaning of Torah study lishmah (“for its sake”): for the sake of the Torah, that is, so
that there be a revelation of the Infinite Light in Chochmah, which is the level of the Torah, for “the
Torah issues from Chochmah.”

This is the true meaning of studying Torah lishmah, “for its sake”: for the sake of the Torah itself, that the

Infinite Light be revealed in Chochmah, which is the Torah’s source, since “the Torah issues from
Chochmah.”
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And this is the drawing down of the beginning of the coming into being of the chain of descending
worlds (hishtalshelus), from nothing to something, which is the beginning, Chochmah (reishis
chochmah). And there must also be a second drawing down, into the emotive attributes (middos),
at [their] beginning, which is Chesed, for it is the beginning of the building, as it is written, “For I
said: The world shall be built by Chesed.”
Drawing the Infinite Light into Chochmah is the first step of creation “from nothing to something,” for
Chochmabh is reishis, “the beginning” (the phrase reishis chochmah, plainly “the beginning of wisdom,” is

read as “the beginning, which is Chochmah™). A second drawing down is needed into the emotive attributes,
at their beginning, Chesed, the foundation of the building, as in “The world shall be built by Chesed.”
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And this drawing down comes through doing the mitzvos, whose general and collective expression
(klalus) is called by the name tzedakah and Chesed.

This second drawing down comes through doing the mitzvos, which as a whole are called tzedakah (charity)
and Chesed.
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And in their particulars they divide into 248: the 248 “limbs of the King,” in which and through
which one draws down, on high, a revelation of the Infinite Light (Or Ein Sof), blessed be He, in
Chesed.

In their particulars the positive mitzvos number 248, and Kabbalah calls them the “248 limbs of the King.”
Through each of them a revelation of the Infinite Light is drawn down above, in Chesed.
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And this is [the meaning of] “And they shall keep the way of Havayah, to do tzedakah,” etc. “The
way of Havayah”: that is, the drawing down of the revelation of Havayah from concealment into

revelation

Avraham'’s descendants “keep the way of Havayah, to do tzedakah.” The “way” is the path by which the reve-
lation of Havayah is drawn from concealment into the open.
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(this drawing down is called by the name “way” by way of analogy, like a road on which one travels
from city to city); “to do tzedakah,” etc.: that the level of tzedakah and Chesed should come into
being.

The parenthesis explains the image: as a road leads from one city to another, the drawing down leads from

the hidden to the revealed. “To do (la’asos) tzedakah” is read as “to make” it: to bring tzedakah and Chesed
into being above.
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As it is written, “And tzedakah in Yaakov You have made”: that the level of tzedakah is drawn down

from above through Israel. “Do not read banayich (‘your children’) but bonayich (‘your builders’)”:

for through them is the building of Chesed, as it is written, “The world shall be built by Chesed.”
“Tzedakah in Yaakov You have made” is read as: through Yaakov, G-d draws tzedakah down from above.

Likewise “do not read banayich, your children, but bonayich, your builders”: Israel build the edifice of
Chesed by which the world is built.
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Therefore the Congregation of Israel (Knesses Yisrael) is called “My dove, My perfect one
(tamasi)”: that is, she makes Me perfect and complete, as it were, to be whole and complete in the
248 limbs of the King. That is, they draw down so that there will be the level of the 248 limbs,
through the 248 mitzvos, etc.

Hence Israel is called tamasi, “My perfect one,” read as “she who perfects Me”: through the 248 positive
mitzvos Israel, as it were, complete the 248 limbs of the King.
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SECTION 6 - 117-21

The first level: Moshe

By RIPI W 93 TwH W RITORT 7T MIATE MM 7 w0 19K DwaR Cnvwyy npna mam 17
7 ANPWN DO R 00 oY

Now, in the fashioning and making of these garments there are three levels and grades. The first

grade is that of Moshe, for Moshe is named for “because I drew him (meshisihu) out of the water.”

Now the maamar returns to the three makings of the garments and explains them as three levels. The first is
Moshe’s, whose very name comes from “I drew him (meshisihu) out of the water.”
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And the meaning of meshisihu (“I drew him”) is: from concealment into revelation, for he was
drawn from the concealment that is above the chain of descending worlds (hishtalshelus), “from
the water,” the level of the source of the Torah. For the whole Torah is the level of a jug (kad) drawn
from the sea: these are the twenty-four (kaf-dalet) books of the Torah. As it is written, “and she
filled her jug and went up.”

Moshe was drawn from the hidden level above the chain of worlds, the “water” that is the source of the

Torah. The Torah as we have it is like a jug (kad, whose letters have the value 24) drawn from that sea: the
twenty-four books of Scripture; as Rivkah “filled her jug and went up.”
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Now, concerning this level of garment is the matter of what our Sages, of blessed memory, said:
that the Torah is called a bride, and “the betrothed (me’orashah) of the congregation of Yaakov,”
and Israel are the level of the bridegroom, the one who bestows, etc.,

The Sages’ teaching that the Torah is the “betrothed” of the congregation of Yaakov (reading morashah, “in-

heritance,” as “betrothed”) belongs to this first level. The Torah is the bride and Israel the bridegroom, the
one who gives.
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for they are the ones who bestow, so that there will be the level of the Infinite Light (Or Ein Sof) in
Chochmah; and they are the ones who engage in Torah lishmah, for the sake of the Torah, that is,

so that the level of Torah will come into being.

Israel “give” to the Torah by causing the Infinite Light to be in Chochmah. That is what those who study
Torah lishmah do: they bring the Torah into being, as it were.

TNIR AW 7PwnRnt R0 DIRAY 1D *20TRT ONR Awy° WX YL.ONR DnPwyY 2°N3 NiXnd 1N

JNEn

LI

And likewise of the mitzvos it is written, “and you shall make them”; “which a person shall make,”

etc.: for it is the person who draws down and makes those mitzvos.

The same holds for the mitzvos: “and you shall make them” and “which a person shall make” show that it is

the person who “makes” the mitzvos, drawing them down.
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Now, with this the matter of the blessing over the mitzvos will be understood, which is like the mat-
ter of the blessing of bridegrooms and marriage, as is stated in the Zohar: “Blessing rests only in a
place where there are male and female,” etc.

Since a person “makes” the mitzvos, it is understood why a blessing is said over them: it is like the blessings
of awedding. The Zohar says that blessing rests only where male and female are joined.
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For in a place where there is a giver and a receiver, there flows an increase and abundance of flow
and illumination from far above, from a very high place, loftier than [the place] of the two levels, of
the giver and of the receiver.
Where a giver and a receiver unite, a blessing flows down from a place higher than both of them. So too,
when Israel join with the Torah and mitzvos as groom and bride, an added blessing comes from far above.
Earlier in Torah Ohr (Vayechi, 48a) the Alter Rebbe explains this: when the “male” and “female” levels are

joined, they draw down a level higher than both, as under the wedding canopy a revelation comes from the

encompassing levels.
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As it is written, “Male and female He created them, and He blessed them.” And this blessing and
drawing down is from the level of Moshe, above the chain of descending worlds (hishtalshelus).
Therefore, on the day the Mishkan was set up, it is written, “And they brought the Mishkan to
Moshe”; he said, “May the pleasantness be,” etc.,

“Male and female He created them, and He blessed them”: the blessing follows the union. That blessing

comes from Moshe’s level, above the chain of worlds, which is why on the day the Mishkan was set up it was
brought to Moshe, and he blessed the people with “May the pleasantness of Havayah our G-d be upon us.”
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that the blessing should rest from far above. And this is the blessing over the mitzvos, “Blessed,”
etc., “King of the world (olam)”: that there be an abundance of the flow of blessing and drawing
down, from world to world (me’olam ve’ad olam).

So too the blessing over a mitzvah draws its blessing from far above. Its words, “Blessed ... King of the world

(olam),” mean that an abundant flow of blessing comes down from one world to another.
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And the purpose and end of the blessing is that His sovereignty, may He be blessed, be revealed:
“Your kingdom is a kingdom of all worlds.”
The goal of the blessing is the revelation of G-d’s sovereignty: “Your kingdom is a kingdom of all worlds.”
Likkutei Torah, Shabbos Shuvah (67b), citing this passage, explains why every blessing opens “Blessed are

You”: the world exists so that G-d may be King, and the bittul of even its lowest, physical existence must be
drawn from the highest source.
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And this is the level of a garment, as it is written, “Havayah reigns; He is clothed in majesty”; and it
is written, “And Mordechai went out from before the king in royal apparel (levush malchus)”: for
His attribute of sovereignty (Malchus) is the level of a garment for His wisdom and His will and His
emotive attributes, may He be blessed,
Sovereignty (Malchus) is a “garment”: “Havayah reigns; He is clothed in majesty,” and Mordechai’s “royal
apparel” both join kingship to clothing. G-d’s sovereignty is the garment of His wisdom, will and emotive at-
tributes. In Likkutei Torah, Acharei (28a), quoting this point, the Alter Rebbe explains why Malchus is a gar-

ment: it conceals G-dliness so that creatures seem to exist apart from Him, for only so can He be called their
King.

1972 171992 212 R M MPYRAYIN 9707 19y TPy IR 212771 ND0IN2 79ANmY NI
19 12791 NEDIN 1A X

which is drawn down and revealed with the increase and abundance of the light that is far above
the order of the chain of descending worlds (hishtalshelus). And this is the level of blessing, for

blessing is the level of increase and abundance, etc.

His wisdom, will and attributes are drawn down and revealed through Malchus with the added light from
above the chain of worlds. That added light is what “blessing” means, for blessing is increase and
abundance.

SECTION 7 - 122-23

The wise-hearted and all Israel
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The second grade is the level of the making of a garment that the wise-hearted make. They are
called “wise-hearted” because they have only one heart, in a state of self-nullification (bittul), the
level of Chochmah.

The second level of making the garments is that of the wise-hearted. They are called “wise-hearted” because

their heart is undivided and wholly nullified before G-d, and self-nullification (bittul) is the mark of
Chochmabh.
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For of the level of the separated one, who has two hearts, it is said, “after which you go astray,” etc.;
for “a person does not commit a transgression unless a spirit of folly enters him,” that is, the level

of Chochmah has departed from him, etc.;

One who is “separate” from G-d has two hearts, divided between holiness and his own desires; of him it is
said, “after which you go astray.” The Sages teach that a person sins only when a spirit of folly enters him,
that is, when Chochmah has left him.
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whereas of the level of one heart it is said, “whom I have filled with a spirit of wisdom”: that a spirit
of wisdom flows upon him from the arousal from above, through the arousal from below of the

wise-hearted.

Of one whose heart is undivided it is said, “wWhom I have filled with a spirit of wisdom”: his own arousal from

below, his bittul, draws a spirit of wisdom upon him as an arousal from above.
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Therefore: “And they shall make Aharon’s garments to sanctify him”: they too make Aharon’s gar-
ments, at the level of the supernal holiness (kodesh), through drawing down His wisdom and will,

may He be blessed, since they are nullified to it and become the level of a chariot (merkavah).

Because the wise-hearted are nullified before G-d’s wisdom and become a “chariot” for it, they too make
Aharon’s garments “to sanctify him,” at the level of supernal holiness (kodesh), drawn down through His
wisdom and will.
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The third grade is the level of the unqualified “and they shall make” of the whole of Israel, about
whom “to sanctify him” is not written, but only, unqualified, “to serve Me as priest.”

The third level is the plain “they shall make” of all Israel. Of them the verse does not say “to sanctify him,”
only “to serve Me as priest.”
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This is the level of doing the practical mitzvos plainly, from the hidden natural love alone; and nev-
ertheless they draw down a supernal garment for this love, namely the garment of sovereignty (le-
vush malchus),

This is the doing of the practical mitzvos simply, from the hidden natural love alone, without the higher lev-

els of the first two. Even so, it draws down a supernal garment for the love: the “royal garment” (levush

malchus).
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for “You shall surely set a king over you” is written [of] accepting the yoke of the Kingdom of
Heaven completely, with heart and soul; and “their end is wedged [in their beginning],” etc., so that
the garment is drawn from the level of the supernal blessing, etc. And of this it is said, “each ac-
cording to his blessing,” etc.
“You shall surely set a king over you” is fulfilled by accepting the yoke of Heaven’s kingship fully, with heart
and soul. And since “their end is wedged in their beginning,” the lowest level is bound to the highest: the

royal garment drawn by simple deeds comes from the supernal blessing, as in “each according to his
blessing.”
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And through this, the supernal emotive attributes (middos) too are drawn down to them. And this
is [the meaning of] “And they shall take the gold and the blue (techeiles),” which are “supernal col-
ors,” etc. And this suffices for one who understands.

Through this the supernal emotive attributes are drawn to them too. That is the meaning of “they shall take

the gold and the blue,” the materials of the garments, called in Aramaic “supernal colors,” that is, divine
attributes.
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A person need not wait for inspiration from above alone: by making his heart one, setting aside every other

desire and contemplating G-d’s unity, he draws the great love from above into his own soul. That love must

then be housed in Torah study for its own sake and in the practical mitzvos; and even the simplest Jew,

keeping the mitzvos from the hidden natural love and accepting the yoke of Heaven, makes a royal garment

for it.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar call Avraham’s love “everlasting kindness” and Aharon’s “abundant in kindness,”
and how does each come to a person?

. What do the analogies of the hair and of a teacher’s words teach about how the Infinite reaches

Chochmah?

. How can a person’s own love cause G-d’s love to contract itself and be revealed in his soul?

Why must the great love be clothed in Torah and mitzvos rather than in other wisdom?

. What does each maker of Aharon’s garments, Moshe, the wise-hearted and all Israel, contribute, and why

is even the simplest level called a “royal garment”?
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“You shall make holy garments for Aharon your brother,
for glory and for splendor.” G-d says this to Moshe, so the

maamar calls it the making “of Moshe,” the first of the
three.

Exodus 28:272:1”5 minw

:NBNPY T2 I TR UTP I DY)
And thou shalt make holy garments for Aaron thy brother,
for splendour and for beauty.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe is to speak to the wise-hearted, whom G-d has filled
with a spirit of wisdom, and they will make Aharon’s gar-

ments “to sanctify him, to serve Me as priest.” This is the
second making, that of the wise-hearted.

Exodus 28:3°2:1”> mnw
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And thou shalt speak unto all that are wise-hearted, whom I

have filled with the spirit of wisdom, that they make Aaron’s

garments to sanctify him, that he may minister unto Me in

the priest’s office.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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After listing the garments, the verse says “and they shall
make holy garments for Aharon your brother and for his
sons, to serve Me as priest,” without naming the makers.
The maamar reads this as the making of all Israel.

Exodus 28:4°7:1” mnw
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And these are the garments which they shall make: a breast-

plate, and an ephod, and a robe, and a tunic of chequer

work, a mitre, and a girdle; and they shall make holy gar-

ments for Aaron thy brother, and his sons, that he may min-

ister unto Me in the priest’s office.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud explains the “seven shepherds” of the verse in
Micah as David in the middle, Adam, Shes and
Mesushelach at his right, and Avraham, Yaakov and Moshe
at his left. Kehot refers to it for the term; the maamar, like
the Tikkunim in the Zohar Chadash that Kehot also cites,
counts Aharon among the seven.
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And this shall be peace: when the Assyrian shall come into
our land, and when he shall tread in our palaces, then shall
we raise up against him seven shepherds and eight princes
among men” (Micah 5:4). Who are the “seven shepherds”?
— David in the middle, Adam, Seth and Methuselah on his
right, and Abraham, Jacob and Moses on his left. And who

are the “eight princes among men”? — Yishai, Shaul,
Shmuel, Amos, Zephaniah, Zedekiah, the Messiah, and
Elijah.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

.3,21 71270 AR (X ,7P) W1 M2 02PN

TOMN WON NIW

The encyclopedia gives Aharon’s attribute as “abundant in
kindness,” but notes that the explanations of this Torah
Ohr maamar in Or HaTorah tie the title “man of Chesed”
to Aharon as he is in Atzilus.
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The Rebbe Rashab cites this Torah Ohr maamar there for
the idea that the letters of speech are like hairs.
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The Tzemach Tzedek infers from the wording “Aharon’s
garments are garments of this love, just as every soul has
garments” that these garments are not the soul’s own gar-
ments, or the comparison would say nothing.
KEHOT'S NOTE
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PARAGRAPH 2
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David says to G-d: “Your eyes saw my unformed body; in
Your book they were all written; days were formed”: every
day of his life was set down before it came. The Alter
Rebbe reads “days were formed” as the days being fash-
ioned into the soul’s garments. Steinsaltz
Tanakh)

Psalms 139:161°0:07%p 0°2°1n
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(context:

Thine eyes did see mine unformed substance, And in Thy
book they were all written— Even the days that were fash-
ioned, When as yet there was none of them.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note points there for why the garments are called by
the name “days.”
KEHOT'S NOTE
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“And Avraham was old, come into days, and Havayah
blessed Avraham with everything.” Plainly “come into
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days” means advanced in years; the Zohar reads it as en-
tering into supernal days.

Genesis 24:1°X:772 N°wR12
753 DI2NNN T3 M 0703 K2 11 DTI3N)
And Abraham was old, well stricken in age; and the L-RD

had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Chayei Sarah reads “come into days” as
Avraham’s entering, in his old age, “into those supernal
days.” Kehot cites it as one of the two Zohar passages be-
hind the Alter Rebbe’s words.

Zohar, Chayei Sara 15:114-16:121-7p:1"0 1w *°n A7t 7890
R”2P:1"0

Happy are the penitent who in the space of one day, one
hour, nay, one second, can draw near to the Holy One, as
near as even the truly righteous in the space of many years.
Abraham did not reach that high grade until he was old, as
already said. So, too, David, of whom it is written, “and King
David was old, he came into days” (I Kings 1, 1). But the
penitent immediately finds entrance, and is brought close to
the Holy One, blessed be He.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Vayechi teaches that the days a righteous
person fills with good become “garments of glory” in
which his soul is clothed in the World to Come, quoting
“days were formed”; of Avraham, who was worthy, it says
“he came into days,” clothing himself in his own days.

Zohar, Vayechi 32:294-3033w-717%7:272 *1*1 7M1 190
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The Lemberg printing reads “the person, and live by
them; and with the intention” (n11152) 12 M Q7XR1), contin-
uing the words of the verse “which a person shall do, and
live by them.”
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PARAGRAPH 3
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G-d comforts Israel through Yeshayahu: “But you, Israel,
My servant, Yaakov whom I have chosen, the seed of
Avraham who loves Me.” The verse names love as
Avraham'’s defining attribute.

Isaiah 41:8'1:X"n 17°yw°
30X DK ¥ NN WK 3pY? 7Ty 2K o
But thou, Israel, My servant, Jacob whom I have chosen, The

seed of Abraham My friend;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Tzemach Tzedek lists several places in
Chassidus that discuss the difference between Aharon’s at-
tribute and Avraham’s.
KEHOT'S NOTE
98902 1IRT 721X .APKRT2 Mmpn o 19980 Mawn’2°y 1975 n”MRa
AR 793 DA72R 7Y T720-0°09y0
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Asked how G-d’s kindness can be both “above the heav-
ens” and “up to the heavens,” Rabbi Yosei answers: “There
is Chesed and there is Chesed,” a higher Chesed and a
lower one.

Zohar I, 219ax ,1°7 X”m

Zohar 111, 133b2 ,35p 3’m

KEHOT'S NOTE
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The note points there for the arousal from above that
comes before the arousal from below.
KEHOT'S NOTE
LROWN Y 2970 RIAP™ N7IIR AIRT
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That manuscript reads “to the service of man to G-d”
(2 o787 NM3ay?) instead of “to the service of G-d.”
KEHOT’'S NOTE
29 OTRA NTAYR :p1N2-R°AN 122
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“Iwill sing of the kindnesses of Havayah forever (olam); to
all generations I will make known Your faithfulness with
my mouth.” Again Chesed is joined to olam.

Psalms 89:2°2:v"0 0°%°11n
%92 IN1NKR YPTIR M 7‘[‘? TPYR D‘Y?W N 700
I will sing of the mercies of the L-RD for ever; To all genera-

tions will I make known Thy faithfulness with my mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The prophet closes his book with a prayer: “Grant truth to
Yaakov, kindness to Avraham, as You swore to our
fathers.” Chesed is Avraham’s attribute, which the Alter
Rebbe identifies with the natural love in every Jew.

Micah 7:20°5:t 191
:07R *0°R APNIR? AYITIIWR DI1IX? 700 Ipy? nux 1N
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Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the line from “this is” to “the souls of Israel,” the man-
uscript reads “Israel” (?%7w”) instead of “the souls of
Israel” (*"w1).
KEHOT'S NOTE
JHRAw” 11052 122
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“And the kindness of Havayah is from everlasting to ever-
lasting upon those who fear Him”: David sets G-d’s lasting
kindness against man’s days, which pass like grass. The
verse joins Chesed to olam, “everlasting,” the Chesed of
the arousal from above that comes first.

Psalms 103:171>:3°p 0°2°1n

10732 %337 INRTR PRYY DAYy O7iyn n Tem
But the mercy of the L-RD is from everlasting to everlasting
upon them that fear Him, And His righteousness unto chil-
dren's children;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 6

24 | The maiden adjures the daughters of Jerusalem “not to
awaken or stir up the love until it desires,” that is, to let
love grow in its own time; the adjuration recurs in the
Song. The Alter Rebbe borrows its words in another sense:
the arousal from above awakens the hidden love “until it
desires” to cleave to G-d. (context: Steinsaltz Tanakh)

Song of Songs 3:571:"3 0w 1YW

1°YR-OR 77T NIPORD IR NIRIYD %A1 N2 0onR CRyawn
{YRNNY TY MIORTTNY NIYNTOX

’I adjure you, O daughters of Jerusalem, By the gazelles, and

by the hinds of the field, That ye awaken not, nor stir up

love, Until it please.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

25 PI%Y 291 WOR 29pn
“...the inward part of a man, and a deep heart”: in the
psalm, the depths in which the wicked hide their schemes.
The Alter Rebbe uses the words for the depths of a per-
son’s own heart, from which he cries out to G-d. (context:
Steinsaltz Tanakh)

Psalms 64:7°1:7°0 0°2°11n

PNy 29 ¥R 21 wann won 1A nhiymwen?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Likkutei Torah quotes this passage there, from “But the
level of abundant in kindness” to “like the good oil upon
the head, running down upon the beard,” in a discussion
of how light reaches the worlds only through the level of
“hairs” and by contraction, since otherwise the worlds
could not receive it.
KEHOT'S NOTE
1”570 170 .7 ,2 WA N7IPD IR LA ,19 R¥N D8 n7pha Rn yup
0% (TN ARRT)

N0 wan 1PRR 70

Iyov, after describing how man mines the hidden trea-
sures of the earth, asks: “But wisdom, where (me’ayin)
shall it be found?” Chassidus reads me’ayin as “from
nothing”: Chochmah comes into being from the Infinite,
which bears no comparison to it. (context: Steinsaltz
Tanakh)
Job 28:1227:1”5 2R
732 DIPR 1] 7K R¥RA TR 1330M
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.(9R MNB) TP

From Eliyahu’s prayer (Patach Eliyahu) in the introduc-
tion to the Tikkunei Zohar: “But not that You have a known
righteousness, which is judgment, nor a known justice,
which is mercy, nor any of these attributes at all.” G-d in
Himself is above all the Sefiros.

Tikkunei Zohar 17b:5°7:2 1> 9717 *1pn
IORT YT VAWR IRDY LT ITRT RYPTC TR 7P NORT IRD DaR

595 TR 179K Don XY amm
Constantinople, 1740 (CC-BY-NC)
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The psalmist marvels at creation: “How many are Your
works, Havayah! You have made them all with wisdom.”
The Alter Rebbe reads it to mean that, before G-d, even
wisdom is only “making.”
Psalms 104:24773:7°p 0°%°11n
P TN TSP Iy meon2 0p2 N ey 131
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

likuteitorah.com/torah-ohr/tetzaveh/2/

31

32

7270 AR N TPPAR 7IARD WP OTA2 NowL...

5aR .PRRDM DIDTN IWRT 01972 O3 170 — 093”7 .75 ,Tp 00N
.0?15:1052 122

MRoMa 172 VNN mwabnn

The gloss to chapter 35 of Tanya gives the reason for the
Etz Chaim’s teaching that the Infinite Light unites even
with the World of Atzilus only by first being enclothed in
Chochmabh: the Infinite is the true One, alone, with noth-
ing besides Him, and that is the level of Chochmah.

Tanya, Likkutei Amarim 35:7-80°R "0p°? ;wRY PPN ,X°IN
-1
oy ,NPToRT W ROIY iNnwl 7R ,M1IR2 POIY DTRAYD 13 ...
9ix2 nivha1 , nawnm MAT 09 ,00Y 0737 0oRIET YR
27997 NRIWT KUY .73 TIN02 92 NITOmY L, KITT]IN2 130TPR T
TR APDRY 1272770217310 NiN mRnD L noneRD dwnl By

.iny N1ow - 1iR2 POV WY
Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

L7332 7799 X°IN XD

WRAT DY 200 ews

David likens brothers dwelling together to “the good oil
upon the head, running down upon the beard, the beard
of Aharon, that runs down upon the opening of his gar-
ments”: the anointing oil on Aharon’s head ran down his
beard to the collar of his robe. The oil flowing down
through the beard illustrates the drawing down of the
Infinite Light through the “hairs.” (context: Steinsaltz
Tanakh)
Psalms 133:2°2:3"%p 0°%°11n
POV 2B79Y TTY IIIRTIRY TR0y TP WKy 20 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“As in water face answers to face, so the heart of man to
man.” The love a person directs upward is mirrored back
in G-d’s love for him.

Proverbs 27:19v”:172 “own

:07X7 DTRI727 12 07327 07197 0712
As in water face answereth to face, So the heart of man to
man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Israel through Malachi, “I have loved you, says
Havayah,” and when they ask how, He answers that He
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loved Yaakov. The prophet’s words describe the supernal
love that answers man’s love.

Malachi 1:2°2:°% "2x%n
IPY°7 Yy MRTRIPT MAIX M2 ONIBRY T 0K DINX RN

:2PY2"NR 27K NDR]
I have loved you, saith the L-RD. Yet ye say: “‘Wherein hast
Thou loved us?’ Was not Esau Jacob’s brother? Saith the
L-RD; Yet I loved Jacob;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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When a matron questioned how two very stout sages could
have fathered children, one answer recorded is “love com-
presses the flesh.” The Alter Rebbe applies the saying to
the supernal love, which brings about contraction.
Bava Metzia 84a:4’7:X 778 Ry>¥n K212
2973 17PY A2 170K .02PY 02°K 02712 :RN°III0D Ko7 A7 7INK
ZINTI23 WORD 037 AP MK 3T ,CINNT KK LIV 9D a1Pun
730 N DRI AN 12 TR 72T VAT KK

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The Zohar on Emor says the clouds of glory came in
Aharon’s merit, reading “that eye to eye [Aharon] is seen.”
Kehot cites it, with the commentaries Mikdash Melech and
Ramaz, for Aharon’s name as nir’eh.

Zohar III, 103ax ,3p »’mt

KEHOT'S NOTE

NN LR LD mbyna n”wpb: 172 .0W R0 27PnaY LR LAp A

152°Y R”WN MW 0 X7 .80 0 779Wn awa a1 °d XK Y Msn

681 Y2 ¥IIN °Y 2 10 TP AN-0°97YT 1D0D . W7Y .LIWYAT IR MY

JRID 7U¥R 3 L,RE X7YRw 17Ip02 570 Mmwn o b N piTa
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After the spies’ report, Moshe pleads that the nations have
heard “that You, Havayah, are in the midst of this people,

that eye to eye You, Havayah, are seen.” The maamar links
nir’eh with Aharon’s name.

Numbers 14:1477°:77° 9272

TYTIWR T OYT 2722 7 AKX WNY ARG 7RG 2TTTR 11K

D30 7PN NN Y THY: 7Py TRV AW T DK 873 Y2
779 WX Ty ond

they will say to the inhabitants of this land, who have heard

that Thou L-RD art in the midst of this people; inasmuch as

Thou L-RD art seen face to face, and Thy cloud standeth

over them, and Thou goest before them, in a pillar of cloud

by day, and in a pillar of fire by night;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The maamar
reads the verb as a love that causes love beyond the one
who loves.

Deuteronomy 6:5°77:1 0°127
STIRR222 TWDI22N 72257222 TR2K 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Abaye explains “And you shall love Havayah your G-d” as
“that the Name of Heaven become beloved through you,”
through Torah study and pleasant, honest dealings that
make people love G-d. The Alter Rebbe applies it to draw-
ing G-d’s love into the soul.
Yoma 86a:1227°:X 170 X1
2IRMN DY DY RTOY ,PTRX N DK DAY RINTD I 7N
JIAMY IRER RT7 ,00000 PTRPR URYM MY RIP RTY 9T DY
ITAPY AR MWK — PPy NIIMIR n™2a0 1n ,na0 oy nmaa
,17IR 37 XPY ni"12%2 077 N .17IR iTPY 27 UK ,min
JPyn D2IpINR R P77 O°RI 1D IR — MR TRPY "1ivD
SIRBNK 72 WX DXL 0K TP 72 MR wIX 9N27 7Y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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TAR AW TAR "7 20 RITT 012 WU 7Y DWR °N22 IR NA0IN R
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“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
maamar draws on both phrases of the Shema: contemplat-
ing “Havayah is One” and “Havayah is our G-d.”
Deuteronomy 6:4°7:1 0°727
SR T APFOR T ORI yuv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David’s blessing before the whole assembly: “Yours,
Havayah, are the greatness, the might, the beauty, the vic-
tory and the splendor, for all that is in heaven and on
earth; Yours, Havayah, is the kingdom.” It names the
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Sefiros from Chesed (“greatness”) to Malchus (“the
kingdom™).
I Chronicles 29:118:1v”2 X 0°1°71 *727
VIR D03 9373 T MRIM MR ANAM AT M A
WXT? 937 Ripanmm 17w 77
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalm calls all creation to “praise the Name of
Havayah, for His Name alone is exalted; His glory is upon
earth and heaven.” The maamar adds “only” and “His ra-
diance”: only G-d’s glory, not His Name itself, extends
over the worlds.
Psalms 148:1337:1”np 0°2°1n
0P PINTPY 737 1727 It 23i300 °n ownR A0
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7I17721Y D19 12 ININRD KON 10 RY*T° PIR 72 NORT IRD
From Eliyahu’s prayer: “You are wise, but not with a
known wisdom ... only to make known Your strength and
power to people, and to show them how the world is con-
ducted with judgment and mercy, which are righteousness
and justice, according to the deeds of people,” and “not
that You have a known righteousness.” The revelation of
the attributes depends on human deeds.
Tikkunei Zohar 17b:3-5°77-"2:2 1 97 *1pn
% RY>T 12 KDY 1727 R NIR LRYST° 72012 RDY 0°91 NI
ARIIRDY .XW1 2129 72°M 99710 RYTIANWRD ROR RY*7° 0K 79
0993 VAWM PIX NIPRT MM RIT2 RPODY PTINR PR 1D
P ORDOPYERNRT RTIY LAWR 77123 WK 1T LKW1 °12T N7
172 IR PR OPRLDWR CON0 PAN* PTE CARD LKWUTD XRMIPR
IRT RYPT° P78 72 NORT IR DR .R1DY 1°7INK PR IRIRD K9
593 MTn 19K 991 IRDY MM IRT YT VDN IR T
Constantinople, 1740 (CC-BY-NC)
Kehot’s note points to Tikkunei Zohar 17b:2 for these
words.
Tikkunei Zohar 17b:2’2:2 > 971177 °23pn
NIRY .R°ORDM IRTIPAR N Y070 0w 0P 1R TR 90 171780 B
1937 1w RIT NIRY LARw B RDHR RIT NIRT LY v P noR

.XNNRWI K92 XD mne 199 1IRNWR Nnnan p’?non NIR TN
Constantinople, 1740 (CC-BY-NC)
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The Mishnah: “*With all your heart’ (levavecha): with both
your inclinations, the good inclination and the evil incli-

likuteitorah.com/torah-ohr/tetzaveh/2/
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nation.” The doubled letter in levavecha means the whole
heart, both inclinations, is given to G-d.

Berakhot 54a:61:X 771 N1572
DITRY NI 107 PY T DY 7Y Y 1127 DI 0
210 972,77 MWD — 71237 2227 I 7227 292 TRPK 1 Y

PR 22217 W01 NR DAl RIT APPER — YW1 99237 317 1%
7T RITY 7T TR 923 — PTRM 2227 0N 137 L9380 P33 —

Ao nrinn Ay
A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

X, 73 Mo03

PN SNXDM KD A

“Whom have I in heaven? And besides You I desire noth-
ing on earth.” No desire remains but for G-d.
Psalms 73:25773:3"y 0°7°71n
PIR2 NIDIXD oY) DY 0
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LA’ 278 MR
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“Nullify your will before His will, so that He will nullify the

will of others before your will.” The Alter Rebbe uses it for

setting aside every desire but G-d’s. (Kehot: Avos 2:3)
Pirkei Avot 2:4°7:2 max mwn
Plok| 129370 M7 ARy 072 ,729%70 12937 Ay IR 100 RN
;IR PP 2987 "1m 0vnK 1937 Puow 073,319 C1En 729%
NR TR PRY,AN010 09 7Y T0893 RN PX1 33T ™ En 9K
iDloy ,ynw? WK PRY 127 IUKRR PRY LiNipn? oIy Ty 9720

;13BN X2 RBY MUK TIDNYD? KA 2R ynwn?

He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...
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Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
g°2°yon "nw by note
On Mount Carmel Eliyahu asks the people, “How long will
you limp between two opinions? If Havayah is G-d, follow
Him.” The Alter Rebbe uses the words for a heart divided
between G-d and other desires.
I Kings 18:21872:M™ X ja ki)
°BYOT "NY-PY 0°MOR DNX “NN™TY IR DYTTIITIR WMPN Ui
inR oyn uy-xﬁ PR 13'? bygn'nm VIR ﬂ:‘? D’.?"?}stl NTOR
27
And Elijah came near unto all the people, and said: ‘How
long halt ye between two opinions? if the L-RD be G-d, fol-
low Him; but if Baal, follow him.’ And the people answered
him not aword.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ANRW 1N 125 1PER

Elihu says of G-d: “If He sets His heart upon him, gathers
to Himself his spirit and his soul,” all flesh would perish.
The Alter Rebbe borrows the words in the opposite direc-
tion: a person turning his heart, spirit and soul to G-d.
(context: Steinsaltz Tanakh)
Job 34:1477>:77% 2R
FOR? PR INNW iM7 127 PHR Dot ox

If He set His heart upon man, If He gather unto Himself his
spirit and his breath;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“As in water face answers to face, so the heart of man to
man.” Self-nullification below is answered by the supernal
love.
Proverbs 27:19v™:175 “own
:07X? DTRD727 12 07192 07397 0712
As in water face answereth to face, So the heart of man to
man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Love compresses the flesh,” the Talmud’s saying about
love that makes room where there seems to be none. Here
the supernal love contracts itself to reach the person.

Bava Metzia 84a:4"7:X 775 Ry”%n X122
2973 177 A2 170K .02PY 02°K 02712 :RN°III0D Ko7 A7 TINK
ZINTI23 WORD 237 :A? MK 3T ,CINNT KK LIV 9D a1Pun
T DY NPT AR 172 1IN 70T MVNT RN
William Davidson, Vocalized Aramaic (CC-BY-NC)
TNR 2o

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” “With all your

likuteitorah.com/torah-ohr/tetzaveh/2/
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might” is the highest level, love without limit.

Deuteronomy 6:5°77:"1 %7127
STRR™P22) TWDI 233 73377223 TR M AK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The source of “the groomsman of the Matronita” is given
there.
KEHOT'S NOTE
JIRDD 1787 2,78 yOn N7IpRa LK LR 2Py 1103
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“These are the journeys of the children of Israel, who went
out of the land of Egypt by their hosts, by the hand of
Moshe and Aharon.” Aharon shares in leading Israel out.
Numbers 33:1'K:3"2 12712
MYRTT2 DNXIF? OTIED PIND K WX PRI O¥on npX
TR
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“This is Aharon and Moshe, to whom Havayah said: Bring
the children of Israel out of the land of Egypt according to
their hosts (al tzivosam),” the whole people in its ranks.
(context: Steinsaltz

The maamar reads al as “above.”

Tanakh)

Exodus 6:26173:1 mnw

TIRR 5}51{27? °12°NR IRRIN ug‘; T ARR R AT IOR KN
Halghw gl fatykia

These are that Aaron and Moses, to whom the L-RD said:

‘Bring out the children of Israel from the land of Egypt ac-

cording to their hosts.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
2,1 mnwe
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In this manuscript the second section of the maamar be-
gins here.
KEHOT'S NOTE
.(27°y0 1MD1 1052 22

PRITR 5B PY TIPW 1IN Pt

The end of the verse: the oil runs from Aharon’s beard

“upon the opening of his garments (middosav).” The maa-
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60
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mar reads middosav as the garments of the love.
Psalms 133:2°2:3"%p 0°%°11n
POVTR 2B79Y TTY IIIRTIRY TR0y T WRITRY 20 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,3%p 0°%nn

72T

G-d’s instruction for removing the ashes from the altar:
“And the priest shall put on his linen garment (mido
vad).” Rashi explains mad as a garment made to the
priest’s measure (middah); so middosav means “his
garments.”
Leviticus 6:3°1:1 Rp™
WX TWTITNK 00 1270y WP T7030m T2 3T 1030 waP)
;MM 23X 0l N2ANT2Y NPYITNR UKD PIXA
And the priest shall put on his linen garment, and his linen
breeches shall he put upon his flesh; and he shall take up
the ashes whereto the fire hath consumed the burnt-offering

on the altar, and he shall put them beside the altar.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PRIART PR — TR Y

Explains middosav as garments, as the Targum renders
“the hem of the garment” (imra delevusha), and as Rashi
explains.
KEHOT'S NOTE
WY WD 101 ,RWIPT RIDR 5y > nw 115 77’y 779N 1702

Ny 1moMa KDY 2991 NIN
From Eliyahu’s prayer (Patach Eliyahu) in the introduc-
tion to the Tikkunei Zohar: “You are wise, but not with a
known wisdom; You understand, but not with a known un-
derstanding.” The Torah and mitzvos come from this wis-
dom, beyond any wisdom that can be known.
Tikkunei Zohar 17b:3°3:2 1> 7717 °1pn
D RYPT 13037 KDY 1A RIT NIR LRYST 710002 IR 0950 NaR
ARIIRDY .RWI 337 72°M) 99PN RYTIMNWRD KPR KT IR 72
0190 VAWM PIY NINRT 1IN RI°T2 RmDY IR IR ‘[1'?
R °127 NPTy
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 14

62

27 23N WK PR 29127 M

Moshe tells Israel: “And these words, which I command

you today, shall be upon your heart.” Plainly “I” (Anochi)

is Moshe; the Alter Rebbe hears in it G-d’s own Anochi, “I,

Who I am,” revealed through the words of the Torah.
Deuteronomy 6:6":"1 0°127

7237729 DT 3R "3 WK 77X 071277 P
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And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SDIRW 51 %2ANR

The source for “I, Who I am” is given there: when the light
that encompasses all worlds is gathered into a person’s in-
nermost heart, “these words which I (Anochi, Who I am)
command you” follows, drawing down the revelation of
G-dliness and the coming into being of the Torah at the
level of fire and water.
KEHOT'S NOTE
X LR 27y 102

02 n7am

“And you shall teach them to your children and speak of
them.” “Speak of them” is read as leading and drawing
down through the words of Torah.
Deuteronomy 6:7°1:"1 0°727
72303 772 INIPH AP INIYR D3 MM TP ONNYY
SRPN
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27912 071272 XD 02 NNaN

», «

The Sages derive from “and speak of them”: “of them, and

not of other matters,” so that idle talk transgresses a posi-
tive command. The maamar applies it to drawing down
the love only through Torah.
Yoma 19b:10":2 v kv
IBX XY DRYN 2K ¥2 IR ARy "2 12T WK KOK O
— 02,702 RN2TY” R Ny N2y — PN Ny nea X7
227 SINIY NP2 121Y K 3Py 72 RAK 21 .0°70K 071272 K
2375 UOR 2o KD DY) 0°377
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
D IR pPrI? n7n o0 .7 0P (AR3) 0090 WA 2,07 Rn IR

Rk

oY 1270 Pwhn
“He subdues (yadber) peoples under us, and nations un-
der our feet,” in a psalm of G-d’s kingship. Plainly yadber
means “subdues”; the Alter Rebbe reads it, from the root
of dibbur, speech, as leading and drawing down. (context:
Steinsaltz Tanakh)
Psalms 47:4°7:1"n 0°%°1n
1"3".?%'1 non 5’73?5?’ 1°NNR 0°RY 1277
He subdueth peoples under us, and nations under our feet.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2,10 LK 1.K T 200 AR LT noean
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The Zohar on Beha’alosecha argues that a king of flesh
and blood would not stoop to speak of a commoner’s mat-
ters, let alone write them down; all the more so the
Supreme King. The Alter Rebbe applies it to every wisdom
other than Torah.

Zohar 111, 149b2 ,unp »nt
KEHOT'S NOTE
27,03 972 NPT IR .2, 0np A7
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The Zohar on Mishpatim, on “and wisdom, where shall it
be found,” says: “The Torah issues from Chochmah, from
the place called holy, and Chochmah issues from the place
called holy of holies.”

Zohar I1, 121ax ,Xop 27mt
KEHOT'S NOTE
R LROP 27
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“For I said: Kindness shall be built forever (olam chesed
yibaneh); in the heavens You establish Your faithfulness.”
Plainly olam here means “forever”; the maamar reads it as
“the world is built by Chesed”: Chesed is the first building
block of the world. (context: Steinsaltz Tanakh)

Psalms 89:3°3:0”5 0°2°71n
:D72 ANINY 120 DY 71327 190 079 NN
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,2° wWrRw N7IpRa PI0DM 7R IR L3 ,0D 0°9nn

meyn® ey — N Y

In the line from “248” to “a revelation above,” the man-
uscript has the words in the order “above, a revelation”
(173 moyn?) instead of “a revelation above” (m2yn? »173).
KEHOT’'S NOTE
123 hyn® 11052 a2

1997 99w

G-d says of Avraham that he will command his children,
“and they shall keep the way of Havayah, to do tzedakah
and justice.” The “way” is read as the path along which the
revelation is drawn down.
Genesis 18:19v™>:1” nN*wKr12
AT WYY IOR INPINRY IR MB? WK NP YAYT 3
:1PY 127X NX DINIXRTDY N X027 1YY LIYM NRTS Niwy?
For I have known him, to the end that he may command his

children and his household after him, that they may keep
the way of the L-RD, to do righteousness and justice; to the
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end that the L-RD may bring upon Abraham that which He
hath spoken of him.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0, NPwRI2

NowyY ANK 2Py P78

The psalm praises the King who loves justice: “Justice and
tzedakah in Yaakov You have made.” The maamar reads
“in Yaakov” as “through Yaakov”: the level of tzedakah is
drawn down from above through Israel.

Psalms 99:4'7:07% 0°2°1n

DX 3pY3 MRTH LIYR DOIY NAED DX 30K VOTR T7n )
ey

The strength also of the king who loveth justice— Thou hast

established equity, Thou hast executed justice and right-

eousness in Jacob.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,03 0%%n

7112 KOK P12 PN BN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
27w .M1572 910

97112 RPN 712 "1pn PR

At the end of Berachos, on “All your children (banayich)
shall be taught of Havayah, and great shall be the peace of
your children”: “do not read banayich but bonayich, your
builders.” Here Israel are the builders of the structure of
Chesed.

Berakhot 64a:147:X 770 n1272

Y XY A07IN C20RY 27 oYY T KPR TR MR X

YT 0K 1R STOMING MPY 7203 Dy m

Y 0”797 230 IYRaR WPRR T N3 1yn? .92 0ivY K1 112X
’0i2wa iy NX 7127 °0 107 iny?

"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Likkutei Torah refers there to this discourse, “that in the
fashioning and making of Aharon’s garments there are
three levels and grades,” in connection with the threefold
“Holy”; but all this applies only to the light that shines in
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the worlds, while of G-d’s essence no comprehension ap-
plies at all.
KEHOT'S NOTE
TR 9732 NPWYI NPONAY .. WA NI 1081 3,5 0T nMpha
Sax MnIya PRAT MIRT Una2 P9 172 AR MY mbna ca we
,0° ., Y ﬂ“h?‘? 03 AR .27Y AT DWW 700 R N ANInsya
.7,0.2

76 1P NAwR RN N
Pharaoh’s daughter names the child Moshe, “for I drew
him out of the water.” The maamar reads the drawing as
from concealment into revelation.

Exodus 2:10:’2 minw

ARRAY YD MY XIPM 122 AP AYIETN2P nRIM 1900 YT
ANDYR DM "2

And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

270y 779N BP0 AR L2 Mt

7 77 Komm

Rivkah “went down to the spring, filled her jug and went
up.” The jug (kad) drawn from the spring is the Torah
drawn from its hidden source.
Genesis 24:16170:775 N*wRI2
M72 XPRM APYT TIM AYT K2 UR) 1702 TR 7N N30 93T
oym
And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Tzemach Tzedek lists several earlier places in
Torah Ohr on the levels of Moshe.
KEHOT'S NOTE
MATA PIYa 9°Y5 R7MIN2 MmIpn 1nD 178N 20w’ Y T 970 1PMIRa
0y Lnwn

PARAGRAPH 18

79 WM 7195 P 1IN PUINY
Kehot’s note points to Pesachim 49b for these words.
Pesachim 49b2 v 0°non
KEHOT'S NOTE
.2 ,Un 0°noA
80 apy° nonp

“The Torah that Moshe commanded us is the inheritance
(morashah) of the congregation of Yaakov.” This is the
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verse the Sages (Pesachim 49b) read as me’orasah,
“betrothed.”
Deuteronomy 33:4°7:3"7 0127
3Py NPIR AYIN AYh 177mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

81 onN answy

“If you walk in My statutes and keep My commandments,
and do (make) them.” The maamar reads it as the person
“making” the mitzvos.
Leviticus 26:3%:1”2 XIp"
:ONR QNP1 1NYN SniznTXY 19520 ’J]]?I:l;'m{
If ye walk in My statutes, and keep My commandments, and
do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.A,10 RPN

82 QTN QNN AWY® WK

“Keep My statutes and My laws, which a person shall do
and live by them.” The person is the one who “makes” the
mitzvos.

Leviticus 18:5°77:1” Xp"

I 0712 *M) DTN BOX 7PY? WK "DIYRNK) "NPINK DO
Havayah

Ye shall therefore keep My statutes, and Mine ordinances,

which if a man do, he shall live by them: I am the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Ezekiel 20:11x:°2 Hxp1>

DNIX Ny WK ONIX "NYTIN "LIYRTNN) "NIPNNK DT 10K
:072°m o7y

And I gave them My statutes, and taught them Mine ordi-

nances, which if a man do, he shall live by them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X790 PRPIY LT, 10 RPN
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the passage shares nothing with the note
KEHOT'S NOTE
I8N N972 1Py IROD 1787 2,31 2R KA Y 1710 1PN TRAN)
7770 MY wUnYI] R 20 IRT .3, 3Py LA, TINNRY NMpta 1
.2, WU L-2 KD ¥UYRw [MBNRT N2 17y .. e

84 N Nn972 R

On “male and female He created them ... and He blessed
them,” the Zohar on Vayetzei says that as soon as Adam
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and Chavah were joined, “He blessed them,” “for blessing
rests only in a place where male and female are found.”

Zohar I, 165ax ,70p Xt
KEHOT'S NOTE
.X ,39P .X ,7Op XM

111 7977 NI KPR NOIW KNDT2

The Zohar on Vayeshev repeats that blessings rest only
where male and female are found together, citing “male
and female He created them, and He blessed them.”

Zohar, Vayeshev 5:57-681170-11:"71 2w 7111 100

YORWN WOW DIPRIY

The note points there on the principle that where there is a
giver and a receiver, an added flow comes down.
KEHOT'S NOTE
.0oN Y 1INNRY A NPMIR IR

M2 W N TRYI TIRR 123 DIphn — hynbn

There the Alter Rebbe explains that when ahavah rabbah
and ahavas olam, the Names Mah and Ban, male and fe-
male, are joined, they draw down the Name AB, “love in
delights,” which is higher than both: this is “male and fe-
male He created them, and He blessed them,” and it is like
the wedding canopy, under which, because groom and
bride both enter, a revelation comes from the encompass-
ing levels.
KEHOT'S NOTE
3,12 IR N7MPRa LRI Py R
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The words here quote Genesis 1:27; the passage is shown
below.
Genesis 1:27172:’X N°wx12
K12 1231 131 INK K72 072X 0732 1732 DTXT NN PR X7
Halghe
And G-d created man in His own image, in the image of G-d

created He him; male and female created He them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

19 ,R NOwRI3

QNN 9923% aN"2 "2p3 ot
“Male and female He created them, and He blessed them,
and called their name Adam”: the Torah’s summary of
man’s creation, told in Genesis 1:27-28. Blessing follows
the union of male and female. (Kehot: Genesis 1:27)
Genesis 5:2°2:°71 NYwRI2
:08727 012 OTY DRY"NX K™ DNK 77271 X712 12200 71
male and female created He them, and blessed them, and
called their name Adam, in the day when they were created.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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=iab Rt |
On “and Moshe blessed them,” Rashi: he said to them,
“May it be His will that the Shechinah rest upon the work
of your hands,” and “May the pleasantness of Havayah our
G-d be upon us.”
Rashi on Exodus 39:43:"1:07% mnw %y >"w1
,0°T° 1YyNI NIIY TWAY 1937 277 077 UK .Awn onR 717
79DNW 0UNiR R TR RIML'93) ARY UK N oyl v
:(X190) MYn?
awn Nk 771221 AND MOSES BLESSED THEM — He said to
them “May it be the will of G-d that His Shechinah rest upon
the work of your hands; ‘and let the beauty of the L-rd our
G-d be upon us and establish Thou the work of our hands
upon us’” (Psalms 90:17.) (Sifra, Shemini, Mechilta
d'Miluim 2 15) This (from 0311 *1*Y onward) is part of one of
the eleven Psalms (90—100) that are in the section begin-
ning with, 7wn? 7195n; (Numbers Rabbah 12:9).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

=iak R |
The Midrash asks what blessing Moshe gave when he saw
the completed work, and answers: “May the pleasantness
of Havayah our G-d be upon us”; he said, “May the
Shechinah rest upon the work of your hands.”

Bamidbar Rabbah 12:9'v:27° 127 712712

=iab Rt |
“May the pleasantness of Havayah our G-d be upon us,
and establish the work of our hands,” from the psalm titled
“A prayer of Moshe.” These are the words of Moshe’s
blessing over the Mishkan.

Psalms 90:171>2’% 0°7°11n

1107 Aym 13”?3] 13213 177 npym 1:"?5] 1:’?‘)&5 17X 0¥ %
Bhkkik)

And let the graciousness of the L-rd our G-d be upon us;

Establish Thou also upon us the work of our hands; Yea, the

work of our hands establish Thou it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DMISRT N33 N .. 12wl apInw o2

The Tzemach Tzedek quotes this passage there: since
blessing rests where male and female are, and male and
female are Z’eir Anpin and Malchus, it follows that the
blessing comes from Binah, and this is the meaning of
“May the pleasantness be.”
KEHOT'S NOTE
DIpnaw [1?{35 TIN90] oW IRIN™Y” ROWR Y 2 70 771 NTMIRA R2M
R 719727 yawn 97K 9@ R 07 17,1972 1w PN 0T W
7110 0¥ O 1Ay N 120a0n

QY1197 AR . L IR

“And they brought the Mishkan to Moshe.” The finished
work was brought to Moshe, from whose level the blessing
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came.

Exodus 39:33372:0"% mnw

VYW YOI TPV PINTTN AYRN 2WRINN W
IR PTRNT

And they brought the tabernacle unto Moses, the Tent, and

all its furniture, its clasps, its boards, its bars, and its pillars,

and its sockets;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There Likkutei Torah explains why a blessing opens with
“Blessed are You”: the world exists so that G-d may be
King, and the bittul of the lowest, physical existence must
be drawn from the highest source, the Infinite Light that
encompasses all worlds; for this it refers to the end of this
discourse, “the purpose and end of the blessing.”
KEHOT'S NOTE
LIROD 17987 2,10 W naw n™pha

o171y 5 MIoPn Tavn

“Your kingdom is a kingdom of all worlds, and Your do-
minion is in every generation.” The blessing’s purpose is
the revelation of this kingship.

Psalms 145:1337>:7”np 0°2°1n

Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

wa nINA PN
“Havayah reigns; He is clothed in majesty”: when His
kingship is revealed in the world, He is robed in it.
Kingship is described as a garment. (context: Steinsaltz
Tanakh)
Psalms 93:1X:37% 0°%°1n
:0INA"232 DN 1IN AR MRND Y7 WP WP MR 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And Mordechai went out from before the king in royal ap-
parel of blue and white, with a great crown of gold.”
Kingship is again a garment.
Esther 8:151"0:’11 1NOX
M717T3 27 MY MM N30 MO7R U192 T2R0 787N K *ITI
TN P03 Y YT 123781 712 75m
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And Mordecai went forth from the presence of the king in
royal apparel of blue and white, and with a great crown of
gold, and with a robe of fine linen and purple; and the city of
Shushan shouted and was glad.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Likkutei Torah quotes the point there: the mitzvos are the
King’s commands, and Malchus is called a garment, as in
“Havayah reigns; He is clothed in majesty.” It goes on to
ask how “reigning” applies at all, since the very existence
and life of the creatures come from Malchus.
KEHOT'S NOTE
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The tzitzis are to keep Israel from straying “after your
heart and after your eyes, after which you go astray.” A di-
vided heart draws a person after his desires.
Numbers 15:391”5:1°0 12712
onN onPy1 N Ni3nTP37NK OR7oM INK onPRTY NYUE? 037 M
:DIP0R 0737 DARTIYR 02°2°Y *I0K) 02227 20K 1INDRN
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Reish Lakish: “A person does not commit a transgression
unless a spirit of folly enters him.” The maamar explains
this as Chochmah having departed from him.

Sotah 3a:3-4"7-°3:X 2 Y10

RIT 7172 GITRMY N9 1772 129V DTN I RN 027 7177 LK%

KPR 729 PRYPARIR M7 799 12917 SmRIY 7233 1Ry o

R WM MImeD Pip 17PaY Y 131 mRIY ,mon 13w

PRIV LNIVY M7 92 0191 19 OX KPR 1772y 123V OIR PR MK
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The wise-hearted, “whom I have filled with a spirit of wis-
dom,” are the ones told to make Aharon’s garments.
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And thou shalt speak unto all that are wise-hearted, whom I
have filled with the spirit of wisdom, that they make Aaron’s
garments to sanctify him, that he may minister unto Me in
the priest’s office.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“...and they shall make Aharon’s garments to sanctify
him, to serve Me as priest”: the making by the wise-heart-
ed, which includes “to sanctify him.”
Exodus 28:3°2:1”> mnw
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And thou shalt speak unto all that are wise-hearted, whom I
have filled with the spirit of wisdom, that they make Aaron’s
garments to sanctify him, that he may minister unto Me in

the priest’s office.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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After listing the garments: “and they shall make holy gar-
ments for Aharon your brother and for his sons, to serve
Me as priest,” without “to sanctify him.” The maamar
reads this as the making of all Israel.
Exodus 28:4"7:1”2 mnw
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And these are the garments which they shall make: a breast-
plate, and an ephod, and a robe, and a tunic of chequer
work, a mitre, and a girdle; and they shall make holy gar-
ments for Aaron thy brother, and his sons, that he may min-
ister unto Me in the priest’s office.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Torah’s law of the king: “You shall surely set over you
a king whom Havayah your G-d shall choose.” Here it
stands for accepting G-d’s own kingship.
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thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Ten Sefiros of nothingness: their end is wedged in their
beginning and their beginning in their end, like a flame
bound to a coal.” The lowest level is bound to the highest.
Sefer Yetzirah 1:7°1-X 117°%° 120
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The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Yaakov blessed his sons, “each according to his blessing
he blessed them.” The garment drawn by each one’s
deeds comes from the supernal blessing.
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All these are the twelve tribes of Israel, and this is it that
their father spoke unto them and blessed them; every one
according to his blessing he blessed them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And they shall take the gold, the blue, the purple, the
scarlet and the linen” to make the garments. The colors
stand for supernal attributes.
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And they shall take the gold, and the blue, and the purple,

and the scarlet, and the fine linen.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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