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“And you shall command the children of Israel”

Aharon, the “groomsman,” kindles in the soul the joy of the
mitzvos, a running toward G-d that dawns out of darkness; but
his power comes from Moshe, from Torah study and the bittul of
Chochmah, which reveal G-d’s unity above time. That is why the
oil is brought “to you,” to Moshe, and why Moshe’s lamp is

“continual.”
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THE BIG IDEA

Aharon, the “groomsman,” kindles in the soul the joy of the mitzvos, a running to-
ward G-d that dawns out of darkness; but his power comes from Moshe, from
Torah study and the bittul of Chochmah, which reveal G-d’s unity above time. That

iswhy the oil is brought “to you,” to Moshe, and why Moshe’s lamp is “continual.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why is the oil for the lamps that Aharon lights brought to Moshe, and why does Moshe’s verse speak of
a “continual” lamp while Aharon’s says only “from evening until morning”? Aharon is “the grooms-
man of the Matrona”: he escorts the souls to union with their source, bringing them a joy from above.
That joy comes from the Infinite Light clothed in the mitzvos. The mitzvos are the lamp itself, while all
the delights of the upper and lower Gan Eden are only its radiance, “the work of His hands”; so the joy
of a mitzvah should exceed “an abundance of everything.” Aharon works in two stages, “arranging”
through one’s own contemplation and “raising up” through joy from above, and the light comes grad-
ually, out of darkness. It needs “crushed olive 0il”: crushing the animal soul by making oneself like
leftovers yields Chochmah, the bittul in which the light endures. Aharon’s joy is “running” outside the
curtain, in the lower unity. Its power comes from the letters of the Torah, which come through Moshe,

whose Torah is “return to the One,” the higher unity above time.

OUTLINE

1 The questions -2

Why is the oil for Aharon’s lamps brought to Moshe, and why is Moshe’s lamp “continual” while Aharon’s
burns “from evening until morning”? Aharon is the groomsman who escorts the souls to their source.

2 The groomsman’s joy 13-4
Aharon belongs to the “wedding day”: a joy from above, revealed in the souls, that comes from the Infinite
Light clothed in the mitzvos, as the word asher in the blessing over mitzvos suggests.

3 Gan Eden and the mitzvos 15-7

Through the mitzvos a person makes Gan Eden; if the pleasures of this world, which only fell from holiness,
are so abundant, its delight is far greater. The mitzvos are lamps, and the joy in them should exceed all the
World to Come.
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Only the work of His hands

Both Gan Edens, with all their levels and pillars, receive only the radiance of “the work of His hands.” The
mitzvos are the lamp itself, vessels of His essence, so the joy in them surpasses “an abundance of

18-11

everything.”

5 Arranging and raising up

112-13

Aharon, one of the seven shepherds, draws the joy in two stages, a person’s own contemplation and the

joy from above, prepared for by Pesukei deZimrah; the light comes “from evening until morning.”

6 Crushed olive oil

M14-18

The bitter olive is the body and animal soul; crushing it, by making oneself like leftovers, yields the oil of
Chochmah, the bittul in which the Infinite Light rests and endures.

7 Outside the curtain

119-20

Havayah is the higher unity, and Elokim the shield that conceals it; Aharon’s joy is the soul’s running to-

ward the higher unity from outside the curtain, in the lower unity.

8 Torah through Moshe

121-23

Aharon’s power comes from the letters of the Torah, “from es the children of Israel.” Torah comes

through Moshe and is “return to the One,” the bittul of the higher unity, reached by seeing creation re-

newed from nothing.

9 The answers

124-25

Tetzaveh is “joining”: Israel’s oil goes first to Moshe, and from him comes Aharon’s power. Aharon’s light

is “from evening until morning,” Moshe’s is “continual,” above time.

KEY CONCEPTS

Groomsman (shoshvin) 7721w

Aharon’s role: escorting the souls, the “bride,” to union
with their source, which they cannot reach on their own; it
belongs to the “wedding day.”

The joy of mitzvah 1131 5w nnnw

A joy caused by the Infinite Light clothed in the mitzvos,
which should exceed all the delights of the World to Come.

Radiance and the lamp 717 71%1 171

The delights of Gan Eden are only the radiance (ziv) of
G-d’s handiwork; the mitzvos themselves are the lamp, the
source of that radiance.

Self-nullification (bittul) »1°2

The “0il” of Chochmah, produced by crushing the animal
soul; the Infinite Light rests and endures only in one who
is nullified.
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Running and returning 2171 X1¥7

Aharon’s joy is the soul’s running toward G-d from outside
the curtain; Moshe’s Torah is “return to the One,” the reve-
lation of the higher unity below.

The higher and the lower unity x717°1 782"y X717
RNN

The higher unity (Havayah): there is nothing besides G-d.
The lower unity (Elokim): the world seems to exist, yet it is
full of His glory.

The curtain n>178
The Name Elokim, which conceals the Name Havayah as a
shield covers the sun.
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SECTION 1 - 1-2

The questions
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“And you shall command the children of Israel, that they take to you,” etc. “Outside the curtain that
is over the Testimony, Aharon shall arrange it,” etc.

The maamar opens with the two verses on the oil for the Menorah: Moshe is to command Israel to bring pure
olive oil “to you,” and Aharon is to arrange the lamp in the Mishkan, “outside the curtain that is over the
Testimony,” the curtain in front of the Ark.
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We need to understand: since the commandment rests with Aharon, that he is the one to arrange
the lamps, why did G-d command “that they take to you,” which implies that they are to bring the

oil to Moshe?

The question: arranging and lighting the lamps is Aharon’s task, so why must the oil be brought “to you,” to
Moshe? The whole maamar builds toward the answer, that Aharon’s work draws its power from Moshe.
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Also, in the first verse, concerning “that they take to you,” to Moshe, it is written “to raise up a lamp
continually,” while in the second verse, concerning Aharon, it is written only “from evening until

morning.”

A second question: the first verse, which speaks of bringing the oil to Moshe, calls the lamp “continual”
(tamid), while the second verse, which speaks of Aharon, says only “from evening until morning.” The an-
swer comes at the end of the maamar (paragraph 25).
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But the explanation is this: Aharon is “the groomsman (shoshvina) of the Matrona [the Queen],”
and the Matrona is the source of the souls of Israel, for all Israel, etc.

The answer begins with a Kabbalistic image: Aharon is “the groomsman (shoshvina) of the Matrona,” the
Queen. The Matrona is the Shechinah, also called the Congregation of Israel, the source from which all the

souls of Israel come.
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Aharon is the groomsman for them, just as, by way of analogy, a groom and bride need a grooms-
man to walk with them, since they cannot walk by themselves because of their bashfulness, and
they need support to hold them up.
The image is taken from a wedding: a groom and bride, overcome with bashfulness, cannot walk to their
union on their own, and groomsmen walk with them and support them. In the Zohar (2:49b) Aharon is the

groomsman of the Congregation of Israel, who prepares her house, serves her and brings her in to the King
for their union.
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So too, for the souls of Israel to be included in their source, in the Infinite Light (Or Ein Sof),
blessed be He, they have no power of their own, but only through the level of Aharon, who is their
groomsman.
So too, the souls cannot by their own power rise to be included in their source, the Infinite Light; Aharon, as
their groomsman, gives them the support to reach that union. In Torah Ohr, Miketz (32b), the Alter Rebbe

explains why: a person clothed in physical matters could not reach this love were it not for G-d’s help, and

that help is a love that comes from above.

SECTION 2 - 13-4

The groomsman’s joy
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Now, as with groomsmen, by way of analogy, this applies only at the time of the wedding, for from
then on they no longer need groomsmen.

Groomsmen are needed only at the wedding itself; once the couple is married, no one needs to escort them.
The explanation (biur) of this maamar printed later in Torah Ohr (110a) asks how the image fits lamps that
were raised every evening, and answers that every renewal of light brings joy, as a wedding does, and the
raising of the sparks is renewed every day.
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So too, Aharon’s being a groomsman is at the level of “on the day of his wedding and on the day of
the gladness of his heart.” It is a joy from above that is revealed in the souls of Israel, to gladden
their hearts in G-d, who dwells within their Torah and their service, which must be with joy, as it is
written, “Because you did not serve with joy,” etc.
Likewise, Aharon’s role belongs to the “wedding day,” the moment of union described in the verse “on the
day of his wedding and on the day of the gladness of his heart.” It is a joy from above, revealed in the souls,

that gladdens them in G-d, who dwells in their Torah and their service, and that service must be joyful, as the
Torah warns, “because you did not serve with joy.”
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This joy comes through Aharon, and in this joy he is the groomsman. The explanation is that this
joy is because of the Infinite Light (Or Ein Sof), blessed be He, the source of life, the source of de-
lights, that is clothed in the mitzvos.

The joy that Aharon brings is caused by the Infinite Light itself, the source of all life and all delight, which is
clothed in the mitzvos.
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This is as in the words “Who (asher) has sanctified us with His commandments”: asher is an ex-
pression of exceedingly great delight, to the point of praise, as in “In my good fortune (be’oshri),
for daughters will call me fortunate (ishruni),” which is an expression of joy and praise over abun-
dant good, etc.
This is hinted in the blessing said over a mitzvah, “asher kideshanu” (“Who has sanctified us with His com-
mandments”): the Alter Rebbe reads asher as related to osher, happiness, as in Leah’s words at the birth of

Asher, “In my good fortune, for daughters will call me fortunate.” The word speaks of joy and praise over
abundant good.
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SECTION 3 - 15-7

Gan Eden and the mitzvos
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As it is written, “And He placed him in Gan Eden to work it and to guard it”: “to work it” with the
positive commandments, for through the mitzvos one makes Gan Eden, that is, one draws into it
the radiance of the Shechinah (Divine Presence),
Adam was placed in Gan Eden “to work it and to guard it,” and the Alter Rebbe reads “to work it” as the posi-
tive commandments. Through the mitzvos a person “makes” Gan Eden: he draws into it the radiance (ziv) of

the Shechinah. In Likkutei Torah, Sh’lach (39c¢), the Alter Rebbe adds that the radiance of the lower Gan

Eden is drawn from the mitzvos and that of the upper Gan Eden from the Torah.
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for the tzaddikim who delight in G-d in Gan Eden to enjoy it, which is a wondrous delight without
end. This is why they said of Acher, “Better that he be judged,” etc.: for all the sufferings of
Gehinnom are worth enduring for the sake of receiving the delight of the World to Come.

The tzaddikim in Gan Eden enjoy that radiance, a delight without end. Its greatness is shown by what Rabbi

Meir said of Acher, the Sage who left the path of Torah: better that he be judged and then come to the World
to Come, for all the suffering of Gehinnom, where a soul is cleansed, is worth bearing to receive that delight.
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And as our Sages, of blessed memory, said of Rabbi Akiva: when he saw a great city of idolaters, he
laughed and said, “If it is so for those who transgress His will, how much more so for those who do
His will!”

Rabbi Akiva’s saying makes the same point: seeing a great city of idolaters at ease, he laughed, for if those
who transgress G-d’s will enjoy such good, how much more will those who do His will. In Torah Ohr, Noach
(9d), the Alter Rebbe reads the saying the same way: all that flows to the worlds is only radiance next to G-d’s
essence, while “those who do His will,” Israel, the people close to Him, reach His very essence, a delight
without end.
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That is: if there are so many delights at the level of “those who transgress His will,” namely the de-
lights of this world, which came down and became physical in the physicality and materiality of
this world,

The Alter Rebbe explains the comparison: “those who transgress His will” stands for the pleasures of this
world, delights that came down and became physical.
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not by way of the chain of descending worlds (hishtalshelus) and the descent of the levels from the
Infinite Light (Or Ein Sof), blessed be He, level after level, as with the levels of holiness, but rather
they fell from lofty levels of holiness by way of a fall, “from a high roof,” etc.

They did not come down by the orderly chain of levels, step by step, as holiness does; they fell abruptly from

high levels of holiness, “from a high roof [to a deep pit].” Even so they are abundant, which shows how much
greater is the delight that comes down in holiness’s proper order.
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This is why they are called “those who transgress (ovrei) His will”: for they bypassed (he’eviru) the
path. And if for those who transgress His will there is so much delight, which fell in the shattering
of the vessels (sheviras hakeilim), all the more so for “those who do (osei) His will,”
The pleasures of this world are called ovrei retzono, “those who transgress (literally, pass over) His will,” be-
cause they “bypassed the path”: they did not come down through the orderly descent of levels but fell. Their

delight fell in the shattering of the vessels (sheviras hakeilim), the Kabbalistic account of how sparks of holy
light fell into the lower realms.
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that is, what is made (asui) and given from the Supernal Will, blessed be He, in the order of the de-
scent of the levels of holiness, in the upper and the lower Gan Eden, which is the delight in G-d, in
whom there is certainly a wondrous delight and many kinds of delight without end, for He is the
source of life and the source of delights.

“Those who do (osei) His will” is read as what is “made” (asui) and given by the Supernal Will in the orderly

descent of holiness, into the upper and lower Gan Eden. That delight is in G-d Himself, the source of life and

of delights, and so it is wondrous and of endless kinds.
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Now, this delight is drawn from the mitzvos. This is why the mitzvos are likened to lamps: just as,
when the lamps are lit, the house is filled with light and radiance, so through doing the mitzvos ra-

diance is drawn into Gan Eden, etc.

The delight of Gan Eden is drawn from the mitzvos, which is why they are compared to lamps: as a lit lamp
fills awhole house with light and radiance, so doing a mitzvah fills Gan Eden with radiance.
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Therefore it is written, “Because you did not serve Havayah your G-d with joy and with gladness of
heart, from an abundance of everything (merov kol).”

Therefore the Torah, in the rebuke, faults those who did not serve G-d “with joy and with gladness of heart,
merov kol,” which in its plain sense means “when you had an abundance of everything.”
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[That is,] more than “an abundance of everything”: for “an abundance of everything” is the de-
lights of the World to Come, and the mitzvos must be with a joy greater than them.
The Alter Rebbe reads merov kol as “more than an abundance of everything”: “an abundance of everything”
is all the delights of the World to Come, and the joy in the mitzvos themselves should exceed even them.

Kehot notes that this follows the Arizal’s well-known reading of the verse, which Tanya, chapter 26,

mentions.
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SECTION 4 - 18-11

Only the work of His hands
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And this [comes about] when one takes to heart that “in the heavens above and on the earth below,
for all the praise of the work of Your hands,” etc.

These are words of the Shabbos morning prayers, in the blessing before the Shema: G-d’s Name is sanctified
“in the heavens above and on the earth below,” and He is blessed “for all the praise of the work of Your

hands.” A joy greater than all of Gan Eden comes when a person reflects on what these words mean.
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The meaning is: “in the heavens above” — this is the upper Gan Eden; “and on the earth below” —
this is the lower Gan Eden. The praise in them does not pertain to You; rather, they are the level of

“the work of Your hands,”

“The heavens above” is the upper Gan Eden and “the earth below” the lower Gan Eden. In the prayer the
words simply bless G-d for His handiwork; the Alter Rebbe reads them as saying that whatever is praised in
both Gan Edens is not praise of G-d Himself, only of “the work of His hands.”
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just as, by way of analogy, a person is praised for the work of his hands, how he is a great scribe or

paints a beautiful picture: this praise does not touch his wisdom, nor his being and essence.

An analogy: praising a person for fine handwriting or a beautiful painting says nothing about his wisdom or
his inner being; it praises only what his hands have made.
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So too, all the praise and acclaim that is drawn into Gan Eden for the souls, to delight in G-d
through their understanding and comprehension — this praise is not [found] except in the drawing
down of the work of the hands of the Holy One, blessed be He, alone, through which they have un-
derstanding and comprehension.

Likewise, the delight and praise the souls have in Gan Eden, as they grasp G-dliness with their understand-

ing, is praise only of what G-d’s “hands” have drawn down to them: that drawing down alone is what they
can grasp.
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And this is the radiance drawn from the mitzvos, which are called the work of the hands of the Holy
One, blessed be He,

This radiance comes from the mitzvos, which are themselves called “the work of the hands of the Holy One,
blessed be He.”
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for through an arousal from below, in fulfilling the mitzvos below, [there is| an arousal from above:
the Holy One, blessed be He, puts on tefillin, and the Holy One, blessed be He, heals the sick and
blesses the years and sustains the living with kindness, etc.

The mitzvos are G-d’s “handiwork” because when we do them below, an arousal from below, G-d does the
same above, an arousal from above. So the Sages say that G-d Himself puts on tefillin, and the daily prayers

speak of Him healing the sick, blessing the years and sustaining the living with kindness.
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From this the radiance is drawn into Gan Eden, to delight in G-d through their understanding and
comprehension of this drawing down. (And this is [the meaning of| “and the firmament declares
the work of His hands,” for Gan Eden is called “the Academy of the Firmament.” And see what is
written in the explanation of “Praise Him in the firmament of His strength.”)

From this divine “doing” the radiance of Gan Eden is drawn, and the souls delight in grasping it. The paren-
thesis connects this to the verse “the firmament declares the work of His hands”: Gan Eden is called “the

Academy of the Firmament,” and what it reveals is only “the work of His hands.”
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And there are many kinds of levels, one above the other, in this understanding, with many kinds of

delights without end, for there are many kinds of Gan Eden, etc.

Within this grasp there are countless levels, each above the other, and so there are many kinds of Gan Eden,

each with its own delight.
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Although the books mention only the lower and the upper Gan Eden, our Sages, of blessed memo-

bR

ry, said, “Torah scholars have no rest, as it is said, ‘They go from strength to strength,’” etc.

The Alter Rebbe answers an objection: the books speak of only two, a lower and an upper Gan Eden. Yet the
Sages said that Torah scholars have no rest, even in the World to Come, for they “go from strength to
strength,” rising level after level.
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Of this it is said, “For all (kol) that is in the heavens and on the earth,” and its Targum [renders it],
“which holds onto heaven and earth.” This is the matter mentioned in the books, that there is a pil-
lar in Gan Eden by which they ascend from the upper Gan Eden to the lower; for the pillar is what
joins the upper Gan Eden with the lower.
The verse “For all (kol) that is in the heavens and on the earth” is rendered by its Targum, the Aramaic trans-
lation, as “which holds onto heaven and earth”: kol is what binds the two together. This, the Alter Rebbe says,
is the pillar described in the books, which stands in Gan Eden and joins the upper Gan Eden to the lower.

The printed text says one ascends by it “from the upper Gan Eden to the lower,” but the Zohar, and Torah
Ohr itself at 100b, describe souls rising by this pillar from the lower Gan Eden to the upper.
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And there are many levels of pillars for many levels of tzaddikim, for each one according to his
rank, and many levels of ascents, elevation after elevation, as with the fifty thousand jubilees, all of
which are levels of ascent, etc.
There are many such pillars, one for each level of tzaddikim according to his rank, and many ascents one
beyond the other, like the “fifty thousand jubilees,” an expression for an immense series of ascents. Likkutei

Torah, Korach (52c), explains these jubilees as an ever greater revelation of the inner light in the vessels: the
lower Gan Eden receives the radiance of the Infinite Light, the upper Gan Eden a far greater delight.
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All this is at the level of the radiance drawn from the work of His hands alone. But as for the Infinite
One (Ein Sof) Himself, blessed be He, in His essence and being, may He be blessed, “no thought
can grasp [Him]”; the angels say [He is| holy and set apart, etc.

All the delights of both Gan Edens are only the radiance that comes from “the work of His hands.” G-d’s own

essence is beyond all grasp: “no thought can grasp Him” at all, and the angels call Him “holy,” set apart
from them.
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Because of this, “the Ofanim, with a great noise,” etc., for they say, “Where is the place of His
glory?” But the mitzvos themselves are the level of the light of the lamp, from which the radiance is

drawn.

That is why the Ofanim, a class of angels, rise “with a great noise,” asking “Where is the place of His glory?”:
they cannot grasp Him. Both phrases come from the prayers: the Ofanim “with a great noise” from the
blessing before the Shema, and the question from the Kedushah of Musaf. The mitzvos themselves, however,
are “the light of the lamp,” of which the radiance of Gan Eden is only the glow.
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They are the source of the radiance, for they are called “the limbs of the King,” the level of limbs
and vessels for the Infinite Light (Or Ein Sof) itself, blessed be He. This is why with all the mitzvos it
iswritten “before Havayah” — truly before Havayah,
The mitzvos are the source of the radiance because they are called “the limbs of the King,” as the Tikkunei
Zohar says, “the 248 commandments are the 248 limbs of the King” (quoted in Tanya, chapter 23): limbs

and vessels through which the Infinite Light itself acts. That is why the Torah says of the mitzvos “before
Havayah”: truly before G-d Himself.
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and as it is written, “which I (Anochi) command you today”: for at the level of “today, to do them,”

Anochi (“I”) itself, which is His very essence and being, “commands you,” etc.

The verse “which I (Anochi) command you today” is read literally: in the realm of “today, to do them,” the
time of action, it is Anochi, “I,” G-d’s very essence, who commands, and so the Commander Himself is
present in each mitzvah. The Sages read “today, to do them” as “today to do them, and tomorrow to receive
their reward” (Eruvin 22a).
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Accordingly, the joy in fulfilling the mitzvos shall be “great to Elokim,” which is the Infinite Light it-
self, blessed be He, that is clothed in them, with an exaltation greater than “an abundance of every-
thing,” that is, the level of kol (“all”) “which holds onto heaven and earth.” And as our Sages, of

blessed memory, said, “Better is one hour,” and so on.

Therefore the joy in the mitzvos should be “great to Elokim”: the words echo Jonah 3:3, where Nineveh is “a
city great to G-d,” that is, exceedingly great, and here “Elokim” is the Infinite Light itself, clothed and hidden
in the mitzvos. That joy is far greater than “an abundance of everything,” the kol that holds heaven and
earth, both Gan Edens, as the Sages said, “Better is one hour [of repentance and good deeds in this world
than all the life of the World to Come].” Likkutei Torah, Korach (52d), adds that this hour surpasses even the
fifty thousand jubilees of ascent, since they are only radiance, while good deeds draw down G-d’s very

essence.
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SECTION 5 - 112-13

Arranging and raising up
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Now, the revelation of this joy from the Infinite Light (Or Ein Sof), blessed be He, in a person’s soul
comes through Aharon, who is the one who kindles the lamps, so that there be the level of light and
joy. For Aharon is one of the seven shepherds who sustain and draw down to the souls of Israel as a
whole, from above, from the Infinite Light, blessed be He.
This joy is revealed in the soul through Aharon, who kindles the lamps, so that there be “light and joy.”
Aharon is one of the “seven shepherds” who sustain the souls of Israel as a whole and draw G-dliness down
to them from the Infinite Light. The explanation (biur) of this maamar (Torah Ohr 110c) gives the image: a

shepherd feeds his flock not from his own but by bringing them the grass of the field, and so Aharon brings
light down from above to the Congregation of Israel.
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Aharon is the shepherd who sustains and draws down to the souls of Israel as a whole the level of
light and joy mentioned above. In this drawing down there are two levels: “he shall arrange the
lamps” and “when Aharon raises up the lamps.”

Aharon, as shepherd, draws this light and joy to all the souls, and the drawing has two stages, matching two

phrases of the Torah: “he shall arrange the lamps” and “when Aharon raises up the lamps.”
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“He shall arrange”: that [it] be arranged and kept in a person’s heart and soul, when he remembers
Havayah his G-d with depth of Daas (knowledge), from the depth of the heart, with toil of the soul,
in contemplating the greatness of G-d, as much as his soul is able to bear.

“Arranging” means establishing the love within a person’s heart and soul by his own effort: contemplating
G-d’s greatness deeply, with toil, as far as his soul can bear.
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And “when [Aharon] raises up”: these are the drawings down of the joy that comes from above, to
raise up the soul and bind it to the living G-d, who is the Life of life, blessed be He, the source of life
and the source of delights, who is far, far above the chain of descending worlds (hishtalshelus), be-

yond what his soul is able to bear.

“Raising up” is the joy that comes from above, lifting the soul and binding it to the living G-d, the source of
all life and delight, who is far above the chain of descending worlds. It takes the soul beyond what it could

reach by its own capacity.
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This is the love of “with all your might” that is revealed in the Shema. And to fulfill the Shema “with
all your might,” they instituted Pesukei deZimrah before it, so that there be “the exaltations of G-d
in their throat and a two-edged sword in their hand,”

This higher love is “with all your might” (bechol me’odecha), a love without limit, revealed in the Shema. To
reach it, the Sages instituted Pesukei deZimrah, the verses of praise said before the Shema, so that “the exal-

tations of G-d [are] in their throat and a two-edged sword in their hand.”
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for the time of prayer is a time of battle: to make a preparation in a person’s soul first, to strength-

en the power of his soul over what hinders and obstructs it, from within and from without.

Prayer is a battle, so Pesukei deZimrah prepare the soul in advance, strengthening it against all the inner
and outer obstacles that hold it back.
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And this is “from evening until morning,” for “first darkness and then light”: light and joy in G-d

shine in his soul little by little, out of the darkness, etc.

This is why Aharon’s lamp burns “from evening until morning”: as the Sages say, “first darkness and then

light.” Light and joy in G-d dawn in the soul gradually, out of the darkness.
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SECTION 6 - 114-18

Crushed olive oil
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But Aharon’s kindling of the lamps is specifically with crushed olive oil, as the Mishnah states: “He
crushes [the olives] and puts [them] into the basket,” etc.; “the first is for the Menorah and the rest

is for the meal-offerings.”

Aharon lights the lamps specifically with “crushed olive oil.” The Mishnah describes how the finest oil was
made: the olives were crushed and placed in a basket, and this first oil was for the Menorah, the rest for the
meal-offerings.
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The explanation is that the nature of the olive is that it has bitterness, as the dove said, “Let my food
be bitter as an olive,” etc.

The olive is bitter. As the Sages relate, the dove that brought Noach an olive leaf said, “Let my food be bitter
as an olive [but given by Your hand].” The maamar now explains what this bitterness and its crushing mean
in the soul.
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They also said in the Gemara that the olive makes one forget seventy years of his learning, etc., for
it is of the level of the world of forgetting, which is of the world of the kelipos (husks).

The Gemara also says that olives make a person forget seventy years of learning. Forgetting belongs to the
“world of forgetting,” the realm of the kelipos, the husks that conceal G-dliness. The explanation (biur) of
this maamar (Torah Ohr 110d) traces forgetting to the shattering of the vessels, which began in Daas, the fac-
ulty of knowing.
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This is the body and the animal soul, which are from Nogah and “the serpent’s skin”; and one

crushes it until oil is extracted from it, which is the level of Chochmah (wisdom).

The “olive” in a person is his body and animal soul, which come from Nogah, the kelipah that mixes good
and evil, also called “the serpent’s skin” (meshcha dechivya). Crushing it, subduing it, extracts its “oil,”
which is Chochmabh.
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As our Sages, of blessed memory, said: “Just as the olive makes one forget seventy years of his
learning, so olive oil restores seventy years of his learning,” etc., for Chochmah (wisdom) is the
faculty of memory, as it is written in the section of Kadesh, which alludes to Chochmah, “and for a
remembrance between your eyes,” etc.
The Sages taught that just as the olive causes forgetting, olive oil restores seventy years of learning. The oil
restores memory because Chochmah is the faculty of memory, as hinted in the tefillin passage Kadesh,
which alludes to Chochmah and speaks of “a remembrance between your eyes.” The biur on this maamar

(Torah Ohr 110d) adds that there was no shattering in Chochmah, and so it restores what the shattering made
one forget.
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And this crushing means being at the level of the subjugation (iskafya) of the sitra achra (the other
side) through “the remnant (she’eris) of His inheritance”: one who makes himself like leftovers
(shirayim).

The “crushing” that yields this oil is iskafya, the subjugation of the sitra achra, through the quality of “the
remnant (she’eris) of His inheritance,” which the Sages read as one who makes himself like shirayim,
leftovers.

MBYD AR NI PEN R 910 ROW [moneyb mow] IR MNP NYIonT RO N UNaw
555 BIPIAR 7171 PI° RPY UMY DTN 212 °AIPN32 YN many

This level is what subdues all the desires of the opposing side, so that he has no other wish or de-
sire for himself, to enjoy and take delight in the delights of people in this world, and he will not seek
or pursue them at all.

This quality subdues every desire of the opposing side: such a person has no desire of his own for worldly
pleasures and does not pursue them. Likkutei Torah, Eikev (17d), calls it the “sunken seal,” the bittul and

awe of one who makes himself like leftovers.
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For since he makes himself like leftovers and superfluities in the world, as if there were no need for

him in the world at all, what has he to do with the world? etc.

Since he regards himself as superfluous, as if the world had no need of him, he feels he has nothing to do
with the world and its pleasures.
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Therefore he will desire neither this world nor the World to Come, as it is written, “Whom do I have

in heaven,” etc.; and as it is written, “And the remnant of Yaakov shall be among the nations,” etc.;

Such a person wants neither this world nor the World to Come, as Asaf says to G-d, “Whom do I have in heav-
en [but You]?” The prophet Michah too speaks of “the remnant of Yaakov... among the nations.”
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and it is written after it, “Your hand shall be raised over your adversaries, and all your enemies
shall be cut off.”

The next verse says, “Your hand shall be raised over your adversaries, and all your enemies shall be cut off.”
The maamar reads it of the remnant of Yaakov itself.
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For at the level of “the remnant of Yaakov,” one who makes himself like leftovers, he cuts [them] off
and will raise his hand over his adversaries, at the level of “the exaltations of G-d in their throat,”
so that there be “a two-edged sword in their hand,” through the revelation of the exaltedness of the
Infinite Light (Or Ein Sof) upon his soul. Whereas at the level of yesh [a sense of self], “I and he
cannot dwell [together],” etc.
The Alter Rebbe applies it to the soul: one at the level of “the remnant,” who makes himself like leftovers,
overcomes and cuts off whatever opposes his service, through “the exaltations of G-d in their throat,” the

revelation of the Infinite Light’s exaltedness upon his soul. But one who feels himself a separate “some-

thing” (yesh) cannot receive it; of such a person G-d says, “I and he cannot dwell [together].”
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And the Infinite Light (Or Ein Sof), blessed be He, rests and is revealed only in one who is nullified,
etc. And this is the level of Chochmah (wisdom), which is the level of oil, produced by crushing the

olive:

The Infinite Light rests only on one who is nullified (batel). This bittul is Chochmah, the “o0il” that comes
from crushing the olive.
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for the oil is what is drawn after the wick and is entirely consumed and burned in the light that
holds onto the wick, so that nothing of it remains (whereas of the wick some ash remains).

Oil, unlike the wick, is drawn up after the flame and consumed entirely in the light that holds onto the wick,
leaving nothing behind, while the wick leaves some ash. The biur on this maamar (Torah Ohr 111a) adds that
the flame’s brightness comes only from the oil, which is consumed and becomes fire.
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So too, the level of Chochmah is the level of self-nullification (bittul): one is nullified and truly in-
cluded in the light of the lamp of this mitzvah, so that the Infinite Light itself, blessed be He, is re-

vealed upon his soul.

So too, Chochmah is complete self-nullification: one is absorbed wholly into the light of the mitzvah, so that

the Infinite Light itself is revealed upon his soul.
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Through this the Infinite Light, blessed be He, that is drawn from the mitzvah endures in his soul.
Whereas without the level of oil, the light of the lamp does not endure on the wick alone; rather, it

burns quickly and is gone in a moment, etc.

Through this bittul the Infinite Light drawn from the mitzvah endures in the soul. A wick without oil flares up
and is gone in a moment; so too, without bittul the light of the mitzvah does not last.
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SECTION 7 - 119-20

Outside the curtain
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Now, Aharon’s service in arranging the lamps and raising them up, which is the level of the joy of
mitzvah, is “outside the curtain of the Testimony.” The matter of the curtain is this: it is written,

“For a sun and a shield is Havayah Elokim.”

Aharon’s service, arranging and raising up the lamps, is the joy of the mitzvah, and it takes place “outside
the curtain of the Testimony.” To explain the curtain, the Alter Rebbe cites “For a sun and a shield is
Havayah Elokim.” The biur on this maamar (Torah Ohr 110a) explains the curtain as the partition (parsa) be-
tween Atzilus and the worlds below it, which is the Name Elokim that conceals.
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The meaning is: the Name Havayah is the higher unity (yichuda ila’ah), how “there is nothing else

besides Him” and “all before Him is considered as nothing,” etc.;

The Name Havayah stands for the higher unity (yichuda ila’ah): from G-d’s perspective there is nothing be-

sides Him, and all before Him is as nothing.
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and the Name Elokim is what hides and conceals, so that the world appears to be something exis-
tent, a thing [in itself], etc.; yet even so, “the whole earth is full of His glory,” at the level of the low-

er unity (yichuda tata’ah).

The Name Elokim conceals, so that the world appears to exist as a thing in itself; yet “the whole earth is full of

His glory.” Recognizing G-d within a world that seems to exist is the lower unity (yichuda tata’ah).
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Now, the Name Elokim is a shield for the Name Havayah, like a shield that is made for the sun,

since it is impossible to look at the sun because of its great brightness, etc.

Elokim is a shield for Havayah, like a cover for the sun: the sun is too bright to look at, and the shield makes
its light bearable. In Torah Ohr, Lech Lecha (12a), the Alter Rebbe adds that in the future the Holy One,
blessed be He, will take the sun out of its sheath.
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And this is the meaning of “The curtain shall separate for you between the holy,” etc. And there,
outside the curtain, is the arranging of the lamps and the joy of mitzvah, at the level of the lower
unity (yichuda tata’ah), so that “your heart runs” to the higher unity (yichuda ila’ah),
So the verse says, “The curtain shall separate for you between the Holy [and the Holy of Holies].” Outside the
curtain, in the realm of the lower unity, are the arranging of the lamps and the joy of the mitzvah, which
make “your heart run” toward the higher unity. In a discourse printed in Torah Ohr (Vayakhel, 115¢c), the

Alter Rebbe adds that the Name Elokim, the dividing curtain, is itself drawn from the Infinite Light, like the
Name Havayah.
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for this joy is the level of ratzo (running) in the soul, because of the revelation of the Infinite Light
(Or Ein Sof) itself, blessed be He, that is in His mitzvos, through which the soul yearns and pines for
Him alone, may He be blessed, at the level of “and with all your might,” with joy, which is the level

of “and when Aharon raises up,” etc.

This joy is the soul’s ratzo, its running forth toward G-d, aroused by the revelation of the Infinite Light that is
in His mitzvos. The soul yearns and pines for Him alone, “with all your might,” in joy, and this is “when
Aharon raises up” the lamps.

SECTION 8 - 121-23

Torah through Moshe
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But this power that Aharon has, to raise up the soul outside the curtain so that this love, which is at
the level of the Infinite (Ein Sof), be revealed in it: of this it is said, “an eternal statute for their gen-

erations, from (me’es) the children of Israel.”

Where does Aharon get the power to raise the soul, from outside the curtain, to this infinite love? From what

the verse goes on to say: “an eternal statute for their generations, from (me’es) the children of Israel.”

likuteitorah.com/torah-ohr/tetzaveh/1/ 22



TORAH OHR - PARSHAS TETZAVEH - MAAMAR 1 o) '|"?N npP" SR 212 DR LN R

SRAW° 212 DY TN POY Y 11707 170N T3 APPRAY PHANINT NNIR AR 1190 XD D
TNTI0” PR NPNIRY [rmenn venTal 71T G712 T2TAY N1PNIRD WAN 129 Down TmR DIRIY
ARDY o0 wTp "7m2

The meaning is: me’es means from the level of the letters of the Torah, which run from alef to tav
(es), that is, through the Torah study of the children of Israel, when a person studies and sets his
heart and soul on the letters he speaks, with awe and love, for these letters have “their foundation
in the holy mountains,” supernal Chochmah (wisdom).
Me’es is read as “from es”: alef and tav, the first and last letters, that is, the letters of the Torah. When a Jew
studies and puts his heart and soul into the words he speaks with awe and love, he draws on these letters,
whose root is in supernal Chochmah, “the holy mountains.” In Torah Ohr, Miketz (36c), the Alter Rebbe

reads atah (“You”) in “For You light my lamp” the same way: its alef and tav are the letters of the Torah, and
its hei the mitzvos.
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Therefore the Torah is light, for it lights the lamp: the lamp of a mitzvah is a vessel for the light of
the Torah, and the Torah is the light and life-force of the mitzvos.

So the Torah is the light that lights the lamp: the lamp of the mitzvah is a vessel for the Torah’s light, and the
Torah is the light and life-force of the mitzvos.
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And they [the letters] are what bring about the power for Aharon to be the groomsman, to draw
light and the revelation of love into a person’s soul, so that there be in it light and the joy of mitz-
vah. Whereas of an unlearned person (am ha’aretz), in whom there is no level of Chochmah, our
Sages, of blessed memory, said, “nor can an unlearned person be pious,” etc.

The letters of the Torah give Aharon his power to serve as groomsman, drawing light and love into the soul

and bringing it the light and joy of the mitzvah. Without the Chochmah of Torah this cannot happen, as the
Sages said, “an unlearned person cannot be pious (a chassid).”
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But the drawing down of the Torah below, into Israel, is through the level of Moshe, as is written in
the Zohar on the verse, “What profit has a man in all his toil that he toils under the sun?”: “The toil

of Torah is different, for it is above the sun.”

The Torah itself reaches Israel through the level of Moshe, as the Zohar explains on Koheles’ question,
“What profit has a man in all his toil that he toils under the sun?”: the toil of Torah is different, for it is
“above the sun.”
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And there, [above the sun,] is the rank of Moshe, “heavy of mouth and heavy of tongue,” etc.

That is where Moshe stands, he who was “heavy of mouth and heavy of tongue.” In Torah Ohr, Vaera (56d),
the Alter Rebbe explains “above the sun” as above the level of “a sun and a shield is Havayah Elokim,” and
the biur on this maamar (Torah Ohr 111b) says that Moshe is the level of Chochmah of Atzilus, which is why
he was “heavy of mouth.”
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For the level of Torah study is not by way of the joy of mitzvah, which is at the level of “your heart

runs,” outside the curtain, but rather it is at the level of “return to the One,”

So 66

Torah study is not of the same mode as the joy of the mitzvah, which is the heart’s “running,” outside the
curtain; it is “return to the One.”
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for through the Torah His unity, may He be blessed, is revealed below as it is above, through the

Torah, which is the very word of G-d.

Through the Torah G-d’s unity is revealed below as it is above, for the Torah is G-d’s very word. Where “run-
ning” is the soul’s yearning upward, “return” is the revelation of the higher unity here below.
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As it is written, “And My words that I have placed in your mouth”: My words, truly. Our Sages, of
blessed memory, said, “The Mishnah is a queen”: like the king himself, for one becomes one with
“‘the word of Havayah’: this is halachah,” that the ruling should be thus, as if this ruling came forth
from his own mouth.
Torah is G-d’s very word, as G-d promises, “My words that I have placed in your mouth”: truly My words.
Hence the Sages’ “The Mishnah is a queen”: one who learns becomes one with “the word of Havayah,” which

is halachah, as if the ruling came forth from his own mouth, like a king’s. Likkutei Torah, Pinchas (76a), ex-

plains it the same way: the learner is like a king who commands that this mitzvah be done so.
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And this is the distinction and rank of one whose Torah is his occupation, like Rabbi Shimon bar
Yochai and his colleagues (which is why they are exempt from prayer: for prayer is the level of self-
nullification (bittul), in the prostrations, and the drawing down of the Infinite Light (Or Ein Sof),

blessed be He, and these drawings down are drawn through Torah study as well).

This is the level of those whose Torah study is their whole occupation, like Rabbi Shimon bar Yochai and his
colleagues. The parenthesis explains why they were exempt from prayer: prayer brings bittul, expressed in
bowing, and draws down the Infinite Light, and their Torah study accomplished these same things.
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And as Rabbi Shimon bar Yochai said, “With one bond I am bound,” etc., which is the level of self-
nullification in the Infinite Light itself, blessed be He, at the level of the higher unity (yichuda

ila’ah). This is why our Sages, of blessed memory, said, “and Torah study is equal to them all.”

Rabbi Shimon said, “With one bond I am bound [to the Holy One, blessed be He]”: complete bittul in the
Infinite Light, the higher unity. That is why “Torah study is equal to them all.”
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Now, in order to reach this level and rank of self-nullification, it is written, “that they take to you
pure olive o0il”: the level of Chochmah (wisdom), for “Who is wise? One who sees what is born

(hanolad),” that is, what is born from nothing to something.

To reach this bittul one needs the “pure olive 0il” brought to Moshe, which is Chochmah. The Sages define
the wise man as “one who sees what is born” (hanolad), which the Alter Rebbe reads as seeing how every-

thing is born, continually, from nothing into something.
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As in the saying, “Who in His goodness renews each day, continually, the work of creation,” etc.
For the renewal from nothing to something is continual, etc.

The daily prayer says that G-d “in His goodness renews each day, continually, the work of creation”: creation
from nothing into something happens constantly, not once.
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That is because “I, Havayah, have not changed,” and “You are He before [the world] was created,”
etc.; rather, the renewal so that there be a yesh (something) is only a mere glimmer, etc.

This is so because “I, Havayah, have not changed”: G-d is the same after creation as before it, as the morn-
ing prayers say, “You were [the same] before the world was created.” What is renewed so that the world exists

is only a glimmer of His light, not His essence.
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Therefore the glimmer must be renewed continually, so that it not be nullified out of existence en-
tirely, etc. And when one takes this matter to heart, he will be at the level of self-nullification (bittul)
toward Him, may He be blessed; and “spirit brings spirit and draws spirit,” etc.: self-nullification
[draws] the Infinite Light (Or Ein Sof) itself, blessed be He, upon his soul, in Torah study, etc.

Since a glimmer would cease to exist if it were not renewed, it must be renewed every moment. One who

takes this to heart comes to bittul before G-d, and since “spirit brings spirit and draws spirit,” his bittul be-

low draws the Infinite Light itself down upon his soul in his Torah study.
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And this is “And you shall command (tetzaveh) the children of Israel”: tetzaveh is an expression of
joining (tzavta) and connection, through “that they take to you pure olive oil,” to the level of Moshe,
first.
Now the opening verse is explained: tetzaveh, “you shall command,” is read as tzavta, “joining” and bond-
ing. Israel is bound to Moshe through bringing “pure olive o0il,” their Chochmah and bittul, first to the level

of Moshe. Likkutei Torah, Pinchas (76a), reads tzav the same way: Moshe is to be “together” with Israel, so
that his level of bittul is drawn to them.
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From this it comes about that there is “an eternal statute from the children of Israel”: that the let-
ters of the Torah bring about Aharon’s arranging of the lamps, the level of the joy of mitzvah, be-
cause the letters of the Torah are what is drawn from the level of Moshe: “And you shall command
the children of Israel,” etc.

From this bond comes “an eternal statute... from (me’es) the children of Israel”: the letters of the Torah give

Aharon the power to arrange the lamps, the joy of the mitzvah. The letters of the Torah come from the level
of Moshe, and so the verse says, “And you shall command the children of Israel.”
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Now, of the level of Aharon, which is the level of “your heart runs,” it is written “from evening until

morning”: “first darkness and then light.”

This answers the second question. Aharon’s level is “your heart runs,” and of it the verse says “from evening
until morning”: “first darkness and then light,” a light that dawns gradually, within time.
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But of the level of Moshe, which is at the level of “return to the One” and the revelation of His unity,
may He be blessed, at the level of the higher unity (yichuda ila’ah), it is written “to raise up a lamp
continually”: this is the revelation of the higher unity, which is above time, and before Him, may
He be blessed, “darkness is as light,” for He is the One who is equal and makes equal, etc. And this
suffices for one who understands.
Moshe’s level is “return to the One,” the revelation of the higher unity, and so of him the verse says “to raise
up a lamp continually”: a unity above time, before which “darkness is as light.” G-d is “the One who is equal
and makes equal,” as the High Holiday prayers say, and the Alter Rebbe leaves the rest to the understanding

reader. The biur on this maamar (Torah Ohr 111b) adds that time is rooted in Malchus, the Matrona whose
groomsman is Aharon, while Moshe, “the man of G-d,” is above time.

IN ONE'S AVODAH

To do the mitzvos with a joy greater than all the delights of the World to Come, knowing that G-d’s very es-
sence is clothed in them; to “arrange” that love through deep contemplation of G-d’s greatness, preparing
in Pesukei deZimrah for the battle of prayer; to “crush the olive” by making oneself like leftovers, with no
desire for this world’s pleasures, so that the light of the mitzvah endures; and to study Torah with awe and
love, taking to heart that the world is renewed from nothing at every moment, which brings bittul and draws

the Infinite Light upon the soul.

QUESTIONS FOR DISCUSSION

1. Why is a groomsman needed only on the wedding day, and what does this say about Aharon’s role in the

soul’s service?

2. If all of Gan Eden is only “the work of His hands,” why should the joy of doing a mitzvah in this world be
greater than its delights?

3. How does making oneself like “leftovers” produce Chochmah, the “0il” in which the light of the mitzvah

endures?

4. What is the difference between “your heart runs” (Aharon) and “return to the One” (Moshe), and why does
Aharon’s power depend on Moshe?

5. Why does Aharon’s lamp burn “from evening until morning” while Moshe’s is “continual”?
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This maamar is also printed in the Lemberg edition of
Torah Ohr, at 8c, and the Mitteler Rebbe’s transcript of its
explanation (biur) is printed further on in Torah Ohr, at
110a, where it sets out the roots of this maamar’s ideas, be-
ginning with Aharon, “the groomsman of the Matrona,” as
the one who raises up the fallen sparks.
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G-d tells Moshe to command Israel to bring him pure olive
oil, crushed for lighting, “to raise up a lamp continually”:
the opening verse of Parshas Tetzaveh. The maamar asks
why the oil is brought to Moshe when the lighting is
Aharon’s.
Exodus 27:20°2:1"2 mnw
TIRR2 PN AT TRY 9R NP PRI CI3NK MIN 10K
TnR 3 NPyT?
And thou shalt command the children of Israel, that they
bring unto thee pure olive oil beaten for the light, to cause a
lamp to burn continually.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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TR IPN
The Gemara reads “to you” as “to you, and not to Me: I do
not need its light.” According to the Kehot note, Or
HaTorah quotes this passage in sharpening the maamar’s
question.
Menachot 86b:5-7"1-"11:2 178 minin
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Wikisource Talmud Bavli (CC-BY-SA)
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G-d continues: Aharon and his sons are to arrange the
lamp in the Tent of Meeting, outside the curtain over the

likuteitorah.com/torah-ohr/tetzaveh/1/

Ark of the Testimony, “from evening until morning.” Since
the lamp is Aharon’s task, the question arises.

Exodus 27:21x75:1"5 mnw
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In the tent of meeting, without the veil which is before the

testimony, Aaron and his sons shall set it in order, to burn

from evening to morning before the L-RD; it shall be a

statute for ever throughout their generations on the behalf

of the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah quotes the Gemara (Menachos 86b), “‘to you’:
and not to Me; I do not need its light,” and asks how it can
be “to you” when the lamps belong to Aharon and not to
Moshe.
KEHOT'S NOTE
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PARAGRAPH 2

Kehot’s note points to Leviticus 24:2 for these words.
Leviticus 24:2°2:775 Xp"
2 ri2ymy TiRE? mPND T N MY UEK MM PRI 2327NK 13
)
’Command the children of Israel, that they bring unto thee
pure olive oil beaten for the light, to cause a lamp to burn

continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The first verse, which speaks of bringing the oil to Moshe,
describes the lamp as “continual” (tamid).

Exodus 27:202:1”2 mnw

TIRR? MON2 T A WY TR NP PR 232TNK MZH 20K
:TnR 3 NPyT?

And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The second verse, about Aharon, says only “from evening
until morning,” without “continually”; the difference is
explained at the end of the maamar.

Exodus 27:21x75:1”5 nnw
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2X17 °12 NXn onaiT? 093y npn Ut v1a% IRty

29



TORAH OHR - PARSHAS TETZAVEH - MAAMAR 1

10

1"

In the tent of meeting, without the veil which is before the
testimony, Aaron and his sons shall set it in order, to burn
from evening to morning before the L-RD; it shall be a
statute for ever throughout their generations on the behalf
of the children of Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At 32b (Miketz), Aharon, “the groomsman of the Matrona,”
is one of the seven shepherds who channel G-dliness into
the Congregation of Israel, so that the souls burn with a
love that rises like a flame of itself.
KEHOT'S NOTE
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In the Raaya Mehemna, “the masters of the Mishnah” say
that Moshe was the groomsman of the King, which is
Tiferes, and Aharon the groomsman of the Matrona, which
is Malchus. Kehot lists it, in its note at Torah Ohr 32b,
among the sources of the phrase.

Zohar, Vayikra 47:334-49:342-7"5w:tn RPN, 790
elidal 7 il

All this happened when the men were sinful and not worthy
that the spirit of prophecy should rest upon them.” AND IF
THE WHOLE CONGREGATION OF ISRAEL SHALL ERR, ETC.
This has been explained to mean, “err in interpreting the
law”. The “congregation” (‘adath) refers to those who were
in Jerusalem, from whence instruction went forth to all the
people, so that if those who were there erred the whole peo-
ple erred. AND THE THING BE HID FROM THE EYES OF
THE ASSEMBLY: the eyes of the assembly are the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note sends the reader to Or HaTorah on Bamidbar, p.
9, on Aharon as the groomsman.
KEHOT'S NOTE
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The note points to a talk in Likkutei Sichos, vol. 22, on this
point, that groomsmen are needed only at the time of the
wedding.
KEHOT'S NOTE
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The Song calls the daughters of Zion to go out and gaze at
King Shlomo, “at the crown with which his mother
crowned him on the day of his wedding and on the day of
the gladness of his heart.” The Mishnah (Taanis 4:8) reads
the wedding day as the giving of the Torah; the maamar
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applies it to the time when the groomsman is needed. (Ke-
hot’s note prints 3:8.)
Song of Songs 3:11x7:’) 0*°wi W
D3 X TVOYY TPy mhPw T7pa T0¥ niaa APm NIy
:12% nank 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Song of Songs 3:11 for these words.
Song of Songs 3:11X™:) 0*°Wwi 1w
o2 nx 1P7npYY npya mPw apna 1Y N3 APRT MIR%
:127 nonty 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

myn bW e

In the glosses on this maamar in Or HaTorah the reading
is “a joy of mitzvah” (simchah shel mitzvah) instead of “a
joy from above” (simchah shel ma’alah).
KEHOT'S NOTE
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Moshe warns Israel that the curses will come “because you
did not serve Havayah your G-d with joy and with gladness
of heart.” It shows that Torah and service must be joyful.

Deuteronomy 28:471":1”2 0”127
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Leah’s words when Zilpah bore a son, whom she named
Asher. The word there means happiness and praise, and
the maamar reads the asher of the blessing over mitzvos
in the same sense.

Genesis 30:1337:'2 nowx12
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And Leah said: ‘Happy am I! for the daughters will call me
happy.’ And she called his name Asher.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d placed Adam in Gan Eden “to work it and to guard it”:
in its plain sense, to tend and keep the garden. The maa-
mar reads “to work it” as the positive commandments,
through which a person makes Gan Eden.

Genesis 2:15170:2 N°wR12
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And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At 5d (Bereishis), Adam was placed in Gan Eden “to work
it,” meaning the 248 positive commandments, to draw the
Infinite Light into Gan Eden; through the abundance of re-
vealed light, the holy sparks that had fallen into evil would
rise of themselves, without battle.
KEHOT'S NOTE
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Likkutei Torah explains that the radiance in the upper Gan
Eden is drawn from Torah and that in the lower Gan Eden
from fulfilling the mitzvos, as “to work it” is the positive
commandments and “to guard it” the prohibitions; Adam
was in the lower Gan Eden, on earth.
KEHOT’'S NOTE
257K Y NP D NN 191K XN LA LB nPw B NP 0 XD
R
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When Acher died, the Sages said that he would be neither
judged nor brought to the World to Come; Rabbi Meir said,
“Better that he be judged and come to the World to Come.”
The maamar cites it to show that the delight of the World to
Come is worth any suffering.
Chagigah 15b:3°3:2 170 n2an
IP2 DT RE2Y? K213 110 KY 138 ,I0RT Y01 13 72
— D72 °DNT RRPYY XYY RN7IIXD POYT DWWR — AT 1T KY
SORT RUPY? SNPPY AOTOPT 2vIn RD 237 MR .KUNT DI
RIVIP 720 1RR 9277 7PWDI M3 0D 3120 1Y TPYRY MK 0
SNRT 120
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Hearing the tumult of Rome from afar, the Sages wept and
Rabbi Akiva laughed: “If it is so for those who transgress

likuteitorah.com/torah-ohr/tetzaveh/1/
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His will, how much more so for those who do His will.” The
maamar uses it to compare the fallen pleasures of this
world with the delight of Gan Eden.
Makkot 24b:1-2°2-’R:2 772 M12n
72 92187 12997 M1 ,pIgn "X 137 7P N 177221 KDY wa
,072017°% 1991y 197 NAR 0Y2 W .0IY 7D NAR By 119%7 wiv?
INT NP2 TP WA 10D LTI IR DORIND T ATy 102
PISM R2°PY 271 17232 17 127007, 0OWTRT "W TR Nan R Py
?0°392 AR 71 *19M :0T? MR 7pO%n AAK TR 03En A7 1nN
1577 DRIV VYT PN 29RT MM” 92 :IN2Y Dipn :47 1K
1771921 K91 32
William Davidson, Vocalized Aramaic (CC-BY-NC) B A
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Kehot’s note sends the reader to Torah Ohr 15d for Rabbi
Akiva’s saying, which is at 9d (Noach 3:8); the note there
points back to the beginning of Tetzaveh, so the printed 1t
is probably a misprint for v. At 9d the saying is explained:
all that flows to the worlds is only radiance next to G-d’s
essence, while Israel, the people close to Him, reach His
essence, a delight without end.
KEHOT'S NOTE
7,0 90y o
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Reading the verse “He cast down from heaven to earth” in
Lamentations, Rebbi let the scroll fall from his hand and
said, “From a high roof to a deep pit.” The maamar uses
the phrase for the abrupt fall of the delights from the lev-
els of holiness.

Chagigah 5b:16-171>-110:2 71 72°an
Ni2102 ’R[I’? Ko %3 ,7”M32 MR R nirp 990 v Ma "2
X270 RWRD WK LT PR — VIR oonwn Rwn”
XITTY om "3 NTIIRD U YRy N XM °27) °20 LXDpRy
PR LPER AN P ZRIT 12T RIMI KPR WY LKL
2277 K21 927 AP? 0K LRI DY IR LKIT 13370 RIIL RPN
JPBX 272K RIX PP AMINCDI2 219 XD ,NR 200
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 7

25 | In Moshe’s rebuke the curses come for serving G-d with-
out joy “when you had an abundance of everything,” its
plain sense. The maamar reads merov kol as “more than
an abundance of everything”: the joy in the mitzvos
should exceed all the delights of the World to Come.

Deuteronomy 28:471":1”2 0°127

:9D 391 227 ;0 AR PR NTNR NT2Y°RY WK Nan
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya, chapter 26, cites “Because you did not serve
Havayah your G-d with joy” and refers to the Arizal’s well-
known interpretation of the verse; Kehot notes that the
maamar’s reading, “more than an abundance of every-
thing,” follows that interpretation.
KEHOT'S NOTE
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The Gemara asks, “From where do we know that the Holy
One, blessed be He, puts on tefillin?” The maamar cites it
as an example of the arousal from above that answers our
fulfillment of the mitzvos below.
Berakhot 6a:17-181”>-1>:X ") N1272
RIT 772 WITROY 1711 :pO%Y °27 90K LKTR 27 72 1PN °37 MK
it — AP PRy YIMD AP N Y20 WK 2R W
1200 PR — "y PN NG DT WX AR ey ,n0in
R ok i?ﬂ&]’? W 17_:NJW
Rab Abin b. Rab Adda said in the name of R. Isaac : Whence
is it that the Holy One, blessed be He, lays Tefillin ? As it is
said, "The L-rd hath sworn by His right hand, and by the
arm of His strength" (Is. Ixii. 8). "By His right hand" means
Torah ; as it is said, "At His right hand was a fiery law unto
them" (Deut. xxxiii. 2); "by the arm of His strength" means
Tefillin, as it is said, "The L-rd will give strength unto ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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In Or HaTorah the passage beginning “And this is [the
meaning of] ‘and the firmament declares the work of His
hands’” is marked as a gloss (hagahah).
KEHOT'S NOTE
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YOPAT TR 1T wYm
David’s psalm: “The heavens tell the glory of G-d, and the
firmament declares the work of His hands”: the sky, by its
very being, proclaims its Maker. Since Gan Eden is called
“the Academy of the Firmament,” the maamar reads it:
what Gan Eden declares and grasps is only “the work of
His hands.”

Psalms 19:2°2:0”> 0°%°1n
PR TR T iy PXT123 0p0n DY
The heavens declare the glory of G-d, and the firmament
showeth His handiwork;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Ny yoPR2 TSP 03 wUny

Kehot suggests that the cross-reference “see what is writ-
ten in the explanation of ‘Praise Him in the firmament of
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His strength’” means the discourse with that opening in
the Siddur.
KEHOT'S NOTE
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“Praise G-d in His sanctuary; praise Him in the firmament
of His strength.” The parenthesis refers to an explanation
of this verse given elsewhere.
Psalms 150:1°X:17p 0°%°1n
1Y $7p712 3MPP0 WTR2 PRTIPPT ApPhn
Hallelujah. Praise G-d in His sanctuary; Praise Him in the

firmament of His power.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Torah scholars have no rest, neither in this world nor in
the World to Come, as it is said, ‘They go from strength to

999

strength.”” The maamar infers that there are many levels

of Gan Eden, one above the other.

Berakhot 64a:12-1337>-2">:X 770 M>72
XD A D7 PR DO CTRPN 127 0N WK 12 KON 027 N
DR IR 90 PR 9omn 109 mRIY X327 0%iy2 KDY Mo oy
E°ZY £RIN THPR RPIT2 TN TYYK O3 TN S1PER 0K
7712 0I9Y 27177 2R 1712 9917 nRaY 071y oivy
R. Hiyya b. Ashe said in the name of Rab[3] : The disciples of
the wise have rest neither in this world nor in the world to

come; as it is said, "They go from strength to strength, every
one of them appeareth before G-d in Zion." R. Eleazar said
in the name of R. Hannina: The disciples of the wise in-
crease peace in the world; as it is said, "And all thy children
shall be taught of the L-rd ; and great shall be the peace of
thy children" ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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Of the pilgrims going up to Zion the psalm says, “They go
from strength to strength; [each] appears before G-d in
Zion.” The Sages base on it the endless ascent of Torah
scholars.

Psalms 84:8'1:772 0°2°1n
71982 DOPPRPR IR 2O0R Pomn 1972
They go from strength to strength, every one of them ap-

peareth before G-d in Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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From David’s blessing before the assembly: “Yours, G-d,
are the greatness and the might... for all that is in the
heavens and on the earth [is Yours].” The maamar quotes
its Aramaic rendering, “which holds onto heaven and
earth,” making kol the bond between the two.

I Chronicles 29:11x:1”3 X 0°°77 °727

YN D03 9373 TN MRIT NNENT MM NPT M A
WK 9% Xipanmm naenna 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At 7c (Bereishis), the Alter Rebbe explains the pillar be-
tween the lower and the upper Gan Eden as self-nullifica-
tion: to rise to a higher grasp, a soul must first set aside its
sense of self and the grasp it had before.
KEHOT'S NOTE
JA,190% 11802 IR LR L0001 00D LR LR 20 m 1O%n A, 1epY
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The Zohar describes a pillar standing in the middle of the
Garden, by which souls rise upward through an opening
in the firmament. The maamar calls it the pillar that joins
the lower and the upper Gan Eden.

Zohar, Vayakhel 24:316-325770w-1"0w:7" 5p™ M ne0

The celestial river brings forth the souls who fly off into the
Garden; the lower river in the terrestrial Garden, on the oth-
er hand, builds up the souls and makes them fit and able to
enjoy those radiances, and so to mount up to the celestial
Paradise through the central opening of the firmament and
by the pillar that stands in the centre of the Lower Paradise.
That pillar is enveloped in cloud and smoke and bright
flashes, the cloud and smoke encircling it from the outside
in order to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Vayechi also speaks of a pillar of three col-
ors, called “the foundation of Mount Zion,” by which the
soul rises. Kehot lists it with the passage above as the
source for the pillar in Gan Eden.

Zohar, Vayechi 21:171-23:182275p:272-X”¥p:X”2 °11”1 711 1800
R. Judah said: ‘For seven days the soul goes to and fro from
his house to his grave, and from his grave to his house,
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mourning for the body, as it is written: “His flesh shall suffer
pain for him, and his soul shall mourn for it” (Job 14, 22),
and it grieves to behold the sadness in the house. We have
learnt that after seven days the body begins to decay, and
the soul goes in to its place. It enters the cave of Machpelah,
where it is allowed ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Likkutei Torah, Korach explains the ascents of the worlds
through “fifty thousand jubilees” as an ever-greater reve-
lation of the inner light in the vessels: the lower Gan Eden
is a vessel for the radiance of the Infinite Light, the upper
Gan Eden for a far greater delight.
KEHOT'S NOTE
.3,21°Y Mp NP AR
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From Eliyahu’s prayer at the opening of the Tikkunei
Zohar: “You are the highest of all the high, the most hid-
den of all the hidden; no thought can grasp You at all.”
The maamar applies it to G-d’s own essence, as against the
radiance that Gan Eden receives.
Tikkunei Zohar 17a:10-1227->:X 1 97171 *1pn
7awnn N9 PR 93 By RONo PRRPY B2 DY ARDY X1 NIR
qwy 79 171 PPN WY NRpERT XIT NAaR 595 72 Rovan
JP2ANRT PRbYY UPANR KT 1on0 by 112 RATIRD L1780
712 PWPT RIT NIRY LRWD %13n (RMOINR K*I) NRP0ONR 1IN
1P9RM 719720 1 TN WUIERT XD 9 ARIDA NIRT 1A 1P 1M
.73 WK PRI Y0 WNNR WY
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 11

41

42

1872 922N TWN

Moshe tells Israel, “And these words, which I command
you today, shall be upon your heart”; in the plain sense “I”
is Moshe, conveying G-d’s commands. The maamar reads
Anochi (“I”) as G-d’s very essence, who commands each
mitzvah.

Deuteronomy 6:6:1 0°727

71237779 0¥ 913 2238 WK 7PRT 021370 N
And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Yehoshua ben Levi expounds “which I command
you today, to do them”: today is for doing them, and to-
morrow for receiving their reward. The maamar calls this
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world, the time of action, the level of “today, to do them,”
where G-d’s very essence commands.
Eruvin 22a:5-6"1-"11:X 272 1°217°Y
DIPD F187 "IN WK °NIT ORB Y7 12 YW 27 MNT WM
—“oniy? oi°n” ,aniy? nn? K91 — »onivy? oivn” ronivy?
K1 301 12 PRINY 27 RWAPKY 37 °27 0K .0 237 Y
1AP? *yan IR TN 77078 T N7
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Of Nineveh, to which Yonah was sent, the verse says that it
“was a city great to G-d (gedolah I’Elokim)”: in its plain
sense, an exceedingly great city. The maamar borrows the
words: the joy in the mitzvos should be “great to Elokim,”
to the Infinite Light clothed in them.

Jonah 3:3%2:73 M

DPPRY 12373y NPT M N 727D MPR 177 M opn
10, Y'Y 12

So Jonah arose, and went unto Nineveh, according to the

word of the L-RD. Now Nineveh was an exceeding great city,

of three days’journey.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Rabbi Yaakov says, “Better is one hour of repentance and
good deeds in this world than all the life of the World to
Come.” It supports the claim that the joy of the mitzvah
exceeds all the delights of Gan Eden.

Pirkei Avot 4:171:7 Max mwn

Jina D'?W;: 0°23L D°YMY 12WN2 NAR AYY 197 ,niR 170 KN

Do X270 0?1¥2 M1 N1ip YU NaR YW N9 K30 0790 20 Do
:ma o7iyy

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Michah prophesies that when Assyria invades the land,
“we shall raise against it seven shepherds and eight
princes of men.” The Gemara (Sukkah 52b) names the
seven shepherds as leaders of Israel’s history; the maamar

likuteitorah.com/torah-ohr/tetzaveh/1/
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counts Aharon among them, as one who sustains the souls
of Israel and draws G-dliness down to them.

Micah 5:47:71 1191

ﬂlhl?m ﬂJ’JjﬁJ?;'!B; Tﬁ'[? 221 113N Nﬁ:!:";b MWK Dﬁ'?T? aroam
DTN *2°0) N3N DY YV Ty

And this shall be peace: When the Assyrian shall come into

our land, And when he shall tread in our palaces, Then shall

we raise against him seven shepherds, And eight princes

among men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d commands that Aharon “shall arrange the lamps on
the pure Menorah before Havayah continually”: in the
plain sense, set them in order for lighting. The maamar
reads “arranging” as setting the love in order in the heart
through one’s own contemplation.

Leviticus 24:47:773 R7p"
700 °7 107 NINITTNR Ty TnwT 1na vy
He shall order the lamps upon the pure candlestick before

the L-RD continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And when Aharon raises up the lamps at dusk, he shall
burn it [the incense]”: in the plain sense, when he kindles
them and makes the flame rise. The maamar reads “rais-
ing up” as the joy from above that lifts the soul.

Exodus 30:81:7 mnw

02’077
And when Aaron lighteth the lamps at dusk, he shall burn it,
a perpetual incense before the L-RD throughout your
generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe commands in the Shema, “And you shall love
Havayah your G-d with all your heart, with all your soul
and with all your might.” “With all your might” is the love
beyond the soul’s own measure.

Deuteronomy 6:5°77:1 0°127
STTRR22 qUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalm pictures the faithful praising G-d while armed
for battle: “The exaltations of G-d in their throat and a two-
edged sword in their hand.” Said in Pesukei deZimrah, it
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describes the preparation for the Shema as both praise
and battle.
Psalms 149:61:0"np 0°%°11n
:07°2 NT°D°B 371 019732 2K Ningil
Let the high praises of G-d be in their mouth, And a two-

edged sword in their hand;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Zohar III, 243a for these words.

Zohar III, 243aR ,2n7 2t
KEHOT'S NOTE
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The Zohar there speaks of “the battle of prayer” (kerava
detzelosa) of the evening prayer, which lasts until dawn;
Kehot points to it for the saying that the time of prayer is a
time of battle.

Zohar, Pinchas 85:572-87:582-27ypn:1”n onMin M 7800
2”apn:1a
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Aharon arranges the lamp “from evening until morning”;
the maamar reads it as light emerging gradually out of
darkness.
Exodus 27:21X872:1”2 mnw
279R 11 IR IR 7Y n'gya"?y AWK NIIBY YINn Tyin PaRa
2X17 °12 NXn onaiT? 093y npn Ut v1% ATy
In the tent of meeting, without the veil which is before the
testimony, Aaron and his sons shall set it in order, to burn
from evening to morning before the L-RD; it shall be a
statute for ever throughout their generations on the behalf
of the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Asked why goats walk ahead of sheep, the Gemara an-

swers, “As at the creation of the world: first darkness and
then light.” The maamar applies this order to the soul’s
service.
Shabbat 77b:8'1:2 1y naw
PR MR 22K TTI KW 1301 DY Rpyw KD Ap? MWK ...
>I7 RBYD ONM .XTITI TN RO RYOIIT 09I DU N2
17027 KT 737,170 — AR 10T 3 21Pan "3 1ean
073 DIRT DTN ?APNA123 0 RPN KDYV K1 1P — 110
"Gi9707 *¥2 ,BIND TITT DN PPN KDY KIIA RRYD XD
P2

William Davidson, Vocalized Aramaic (CC-BY-NC)
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G-d tells Moshe that the oil must be “pure olive oil,
crushed (kasis), for lighting.” The maamar asks what the
crushing signifies.
Exodus 27:20°2:1"2 mnw
“iRE2 PN T DO TRY TRR M) XY 33NN MIN ADK)
700 91 NPYI?
And thou shalt command the children of Israel, that they
bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Mishnah describes three pressings of the olive: the oil
from olives crushed and placed in a basket is the first, then
come the oils pressed with a beam and ground; the first is
for the Menorah and the rest for the meal-offerings.

Menachot 86a:8-11x">-"1i:X 1”5 M
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’S NOTE
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The dove that returned to Noach with an olive leaf said,
“Let my food be bitter as an olive but given by Your hand,
rather than sweet as honey and dependent on flesh and
blood.” The maamar cites it for the olive’s bitterness.
Eruvin 18b:157°v:2 17> 1217y
— PRI AT N APY MM :2°NIT KD YR 12 1R 227 0K
niait P 091y PY 1937 a2 wiTRR 107 mi TInK
a2 72 '{71'?1]1 w272 RANR 1P ’7}51 L7772 PPI0M 17D iR
27PN B 21007 BN 1N TR KT N2 BT
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Kehot’s note points to Horayot 12b for these words.

Horayot 12b2 27> n1»M1
KEHOT'S NOTE
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Rabbi Yochanan said, “Just as the olive makes one forget
seventy years of learning, so olive oil restores seventy
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years of learning.” (Kehot’s note prints 12b.)
Horayot 13b:3-4°7-"3:2 3> n" 111
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William Davidson, Vocalized Aramaic (CC-BY-NC) ' '

PARAGRAPH 16

60

61

62

63

95T D91 PR 95 .00W Y SW 1TINSN NowR N ows
Wy B Tnbn

Rabbi Yochanan’s saying quoted in full: olive oil restores
what the olive makes one forget. The maamar explains
why: the oil is Chochmah, the faculty of memory.

Horayot 13b:3-4"7-2:2 2> N0
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In the explanation (biur) of this maamar, at the end of
110d, the oil pressed from the crushed olive is Chochmah,
“the faculty of memory” of the light of Abba: forgetting
comes from the shattering of the vessels, and since there
was no shattering in Chochmah, it restores what was
forgotten.
KEHOT'S NOTE
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Moshe tells the people that the Exodus “shall be for you a
sign on your hand and a remembrance between your
eyes”: the tefillin, in the section Kadesh. The maamar
links the “remembrance” of this section, which alludes to
Chochmah, to Chochmah as the faculty of memory.

Exodus 13:9°'0:3 mnw
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And it shall be for a sign unto thee upon thy hand, and for a

memorial between thine eyes, that the law of the L-RD may

be in thy mouth; for with a strong hand hath the L-RD

brought thee out of Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The prophet praises G-d, “who pardons iniquity and pass-
es over transgression for the remnant of His inheritance,”
Israel. The Gemara reads “remnant” (she’eris) as one who

likuteitorah.com/torah-ohr/tetzaveh/1/
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makes himself like leftovers (shirayim). (Kehot’s note
prints 7:8.)
Micah 7:181:1 19°n
797 PNTTRY NP NIRY? YEETOY a1 1Y Kipd 73D SRn
:N171 707 YR iBR
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rosh Hashanah 17a:15-161"0-1"0:X 1> 1w WX
NN LAp2 PP RBD 31 By Lwhn ywim ;7 A2 XN 1
M ,N2R°K Ai0? .RATIT APD 102X 7 0K K1Y AP vt
*97 1K 1717 MK 20710 0NN AP 1K LAITIN? KDE 21 7700
R? — m°9m32 Dopin KPY 2OKRIT :RI TI02 WiTRD A7 MK LM
— 79y R 07 ,Pywe By 121y 1Y KPP RIY AP0 1P
— PR RPN 72 KON 027 WK INPMI MRTY” YWD 121y7
,in?n1 90% K21 — "in?n1 NN (A2 vipy

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Asaf says to G-d, “Whom do I have in heaven [but You]?

And besides You I desire nothing on earth.” It expresses

wanting neither this world nor the World to Come, only

G-d.

Psalms 73:257172:3°y 0°7°1n

{PIN2 RYDNRD A0Y DY 29n

Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Michah foretells that “the remnant of Yaakov shall be
among the nations, in the midst of many peoples, like a
lion among the beasts of the forest”: few among many, yet
strong and fearing none. The maamar reads “remnant”
(she’eris) as one who makes himself like leftovers
(shirayim).
Micah 5:7*1:’71 19°n
7922 77 NiNG22 171X 0737 0B 3773 07132 3Py NTWY 1)
{2781 TPX1 1701 0271 12970K WK RS2
And the remnant of Jacob shall be among the nations, in the
midst of many peoples, As a lion among the beasts of the
forest, As a young lion among the flocks of sheep, Who, if he
go through, treadeth down and teareth in pieces, And there
is none to deliver.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The next verse: “Your hand shall be raised over your ad-
versaries, and all your enemies shall be cut off.” In the
plain sense the prophet may be addressing G-d or Israel;
the maamar reads it of the remnant of Yaakov, whose ad-
versaries are what hinders the soul, overcome through
self-effacement. (context: Steinsaltz Tanakh)
Micah 5:8°1:71 19°n
A2 IR0 Ty AT 0
Let Thy hand be lifted up above Thine adversaries, And let
all Thine enemies be cut off. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The exaltations of G-d in their throat and a two-edged
sword in their hand.” Here the sword is the revelation of
G-d’s exaltedness upon the soul, which cuts off its
adversaries.
Psalms 149:6:0"ap 0°%°11n
:07°2 N1°9°8 27 029732 5 ninnia
Let the high praises of G-d be in their mouth, And a two-
edged sword in their hand;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Of every person who has haughtiness of spirit the Holy

One, blessed be He, says, “I and he cannot dwell together
in the world.” The maamar applies it to one at the level of
yesh, who feels himself a separate “something.”
Sotah 5a:147:X 11 Y10
1R ,MN7 N19a 12 WY OTR '?;J TRV 0 RIDOPHORY LRTOM 27 MK
IR RIY 07192 NT? TR XIMD X X <X 2 UATR
DR PPIR KD AR 227 2073 0°°Y M3 NORIN iNIR 1Ty Tnea
TP "190mY 72 INnT KK DR KP IR XN IR M0
SIPRER ANIR YT IN02 ’;1;7'37;” MRIY L0
William Davidson, Vocalized Aramaic (CC-BY-NC)
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This parenthetical remark, that the wick leaves some ash,
is also found in the manuscript of the Alter Rebbe’s
maamarim.
KEHOT'S NOTE
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This explanation of the curtain is quoted in Yahel Or on
Psalm 84, the psalm of “For a sun and a shield is Havayah
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Elokim.”
KEHOT’'S NOTE
RPITTR 92812 KD L3 °Y 0790 270021 .Rw Y 79 0% IR Prva R
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The psalm of the sons of Korach says, “For a sun and a
shield is Havayah Elokim; G-d gives grace and glory”: G-d
is light and protection to those who serve Him. The maa-
mar reads Havayah as the “sun” and Elokim as the
“shield” that covers it.

Psalms 84:1227°:775 0°2°11n

10702 0°2777 2307an? K *71 107 79291 17 DOR9K °1 14 vt °3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe tells Israel, “You have been shown, to know that
Havayah is G-d; there is nothing else besides Him.” The
maamar uses it to define the higher unity.

Deuteronomy 4:357”2:"7 0°127
17291 T3y 1K D°PPRT KT T 02 NYT? DX AN
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17120 PINT 20 RDR
The seraphim’s call: “Holy, holy, holy... the whole earth is

full of His glory.” The maamar uses it for the lower unity:
G-d’s glory fills a world that seems to exist on its own.
Isaiah 6:3%2:1 17°yw°
PIRT7PD KPn NIRIY N WITR wATR WiTR InRY MUK M X
17922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WRYS PYIYY 130 13

At 12a (Lech Lecha) the same verse is explained: were the
sun not in its sheath, its great light could not be borne,
and the sheath is the shield that lets us bear it; in the fu-
ture the Holy One, blessed be He, will take the sun out of
its sheath.
KEHOT'S NOTE
.7137°Y 17070 qwnn LK L,2° Y5 X7
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G-d tells Moshe to hang the curtain so that it “shall sepa-
rate for you between the Holy and the Holy of Holies.” The
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maamar places Aharon’s lamps and the joy of mitzvah out-
side it, in the realm of the lower unity.
Exodus 26:3332:173 mnw
197X X N3 NP3 ARY NXAM 0°070 NN NIRTTNX 10
:0°WTRA WP 1A WP 1°2 027 NI1BT MPPTIM MY
And thou shalt hang up the veil under the clasps, and shalt
bring in thither within the veil the ark of the testimony; and
the veil shall divide unto you between the holy place and the
most holy.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
.2,70P 1aP% AR .29 10 nnw

125 v
“If your heart runs, return to the place, for so it is said,
‘And the chayos ran and returned.”” The maamar calls
Aharon’s joy “your heart runs” and the level of Moshe “re-
turn to the One.”

Sefer Yetzirah 1:8°1:’ 717°%° 190
2w 2% 77 OKRI 7797 9291 92797 778 0172 Anha N7eD ey
1112 0991 711927 DY .21 RIZT NI RR1 70w 2Rt

Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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“And you shall love Havayah your G-d... with all your
might”: the boundless love in which the soul yearns for
G-d alone.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The verse ends, “an eternal statute for their generations,
from the children of Israel”: in the plain sense, the oil is to
be supplied by the children of Israel. The maamar reads
me’es (“from”) as from the letters alef-tav, the letters of
the Torah. (context: Steinsaltz Tanakh)

Exodus 27:21X872:1"2 mnw
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2R °32 NXM ONTTY D21y NP R 219% TPy

In the tent of meeting, without the veil which is before the

testimony, Aaron and his sons shall set it in order, to burn
from evening to morning before the L-RD; it shall be a
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statute for ever throughout their generations on the behalf
of the children of Israel.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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At 36¢ (Miketz), es (alef-tav) is likewise read as the letters
of the Torah from alef to tav, in the verse “For You (atah)
light my lamp”: the Torah and the mitzvos light up the
darkness of the body and the animal soul, which keeps the
love of G-d from shining.
KEHOT'S NOTE
.3,17 717°0 03 IRTY LIXDR TU¥R R 1Y 0N NMpha LA ,1P Doy kA
.2,19 Rw1 n™Mpo
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The psalm of the sons of Korach opens, “Its foundation is
in the holy mountains,” speaking of Jerusalem, founded
on the hills of holiness. The maamar applies it to the let-
ters of the Torah, rooted in supernal Chochmah.

Psalms 87:1’X:1"0 0°2°1n

:WT[P"jjtl:;! 1ﬂ'ﬁ0? PY 1‘!?3[?; ﬂjp";;'?
A Psalm of the sons of Korah; a Song. His foundation is in
the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7901 7Y R
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
11712 278 MAR
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Hillel used to say, “A boor does not fear sin, nor can an
unlearned person be pious.” The maamar cites it to show
that without the Chochmah of Torah the love of G-d cannot
be drawn into the soul.

Pirkei Avot 2:5°77:"2 N12R mwn
12727 K21, 700 YINT Y K7) K00 XY M2 PR ik w7 xn
TPRY 0ipR2Y 07507 17192 12720 22 K21, 7090 112010 K21, 707
PR NIPT? PTAYR ,0OWIR
He used to say: A brute is not sin-fearing, nor is an ignorant
person pious; nor can a timid person learn, nor can an im-
patient person teach; nor will someone who engages too
much in business become wise. In a place where there are

no men, strive to be a man.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

phi=Rvigdall
At 56d (Vaera) the same Zohar is cited: the toil of Torah is
“above the sun,” which the Alter Rebbe explains as far
above the level of “a sun and a shield is Havayah Elokim”;
this is why Torah study is equal to all the mitzvos.
KEHOT’'S NOTE
.OWY 27131 7,01 990 DA R .2 ,A07 00 D
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Koheles asks, “What profit has a man in all his toil that he
toils under the sun?”: what lasts of all one’s labor in this
world. The Zohar answers that the toil of Torah is above
the sun.

Ecclesiastes 1:3'3°% n?mp
SWRYD NOA PRy Tonym03 DIX? i
What profit hath man of all his labour Wherein he laboureth

under the sun?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Vayechi comments on Koheles’ question:
the toil of Torah is different, for it is above the sun. The
maamar places Moshe’s level there.
Zohar, Vayechi 31:283-32:29477%7:277-3"97:X”7 °1”) 7711 190
R. Simeon said further: ‘With regard to Solomon’s words,
“What profit hath man in all his labour?” (Eccl. 1, 3), these
do not apply to labour in the study of the Torah, since the
statement is qualified by the words, “wherein he laboureth
under the sun”, and the study of the Torah is above the sun.’
Said R. Hiya: ‘Study of the Torah which is prosecuted for
worldly ends is also accounted “under the sun”, as it does
not ascend aloft ‘. R. Eleazar said: ‘Though a man should
live ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
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At the burning bush Moshe says to G-d, “I am heavy of
mouth and heavy of tongue,” unfit, as he says, to speak for
Him. The maamar links these words to Moshe’s level,
“above the sun.”

Exodus 4:107:7 mnw
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And Moses said unto the L-RD: ‘Oh L-rd, I am not a man of

words, neither heretofore, nor since Thou hast spoken unto

Thy servant; for I am slow of speech, and of a slow tongue.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s covenant with those who return to Him: “My spirit
that is upon you and My words that I have placed in your
mouth shall not depart from your mouth.” The maamar
reads “My words” literally: the words of Torah a person
speaks are G-d’s own words.

Isaiah 59:21x72:0"117°yW°

D2 "MRIWX 1371 7Y WX M1 T 1K DI NP2 NN IR
:0197T9) INYR T MK AP Y 7D YU 2B TP WX

And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,
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nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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At 49b (Shemos) the Alter Rebbe explains why the Mishnah
is likened to a queen, in connection with the Sages’ read-
ing of “There are sixty queens” as the sixty tractates.
KEHOT'S NOTE
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On the verse “they will roam to seek the word of Havayah
and will not find it,” the Gemara says, ““The word of
Havayah’: this is halachah.” So one who learns halachah
unites with G-d’s word.

Shabbat 138b:11-122-x™:3 1"9p naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,m%p naw

NIVPNN KPP TN

The note points to Shaarei Orah, in its gate on Purim, for
Rabbi Shimon’s saying “With one bond I am bound.”

Zohar III, 288ak ,no7 a”mt
KEHOT'S NOTE
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In the Idra Zuta Rabbi Shimon bar Yochai says, “All the
days that I have been bound to this world, with one bond I
have been bound to the Holy One, blessed be He.” The
maamar calls this complete bittul in the Infinite Light.

Zohar, Idra Zuta 1:29-4:3712:7-072’K R0 XITRT 7710 7190
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Mishnah lists mitzvos whose fruits a person enjoys in
this world while the principal remains for the World to
Come, and concludes, “and Torah study is equal to them
all.”

Mishnah Peah 1:1°X:’X x2 mwn
Mo IR L0UN22T) LNDT LMYY D77 PRY 0127 0K
Mo 0PI TPNIND 92X OTRY 0°727 19K .T7iR Tnboy ,0v70n
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These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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The opening verse again: the pure olive oil brought to
Moshe is now identified with Chochmah, the way to bittul.

Exodus 27:20°2:1"2 mnw
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And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Alexander of Macedon asked the elders of the Negev,
“Who is called wise?” They answered, “One who sees what
is born (hanolad)”: in the plain sense, one who foresees
the outcome of things. The maamar reads it as seeing how
everything is born from nothing.
Tamid 32a:7°1:X 277 70
NR RITT - 020 PR AP 1MWK 20730 TN TR :07? MR
w2397 - 7923 37PK 17 190K 27923 2P0 TR 007 AN L7780
- VWY PR AP? MR VWY R0 PTR 107 MK 7% DR
Apna men

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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G-d says through Malachi, “For I, Havayah, have not
changed, and you, children of Yaakov, have not ceased to
be.” The maamar reads it: G-d is the same after creation as
before it, and creation is only a glimmer of His light.
Malachi 3:61:2 °387n
:DI:I”?; ) 2PY°7°12 ONKRY "NIY et IR "2
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar teaches that everything depends on desire:
“spirit draws spirit and brings spirit.” The maamar applies
it: one’s bittul draws the Infinite Light down upon the
soul.

Zohar II, 162ax ,20p 27mt
KEHOT'S NOTE
R ,20p 2°m
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The maamar’s opening verse, now explained: tetzaveh
means joining (tzavta), Israel’s bond with Moshe through
the “pure olive 0il” of Chochmah and bittul.

Exodus 27:202:1"2 mnw
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And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah, as quoted in the note, connects this reading
to the Sages’ saying in the first chapter of Berachos (6b)
that the whole world was created only “to accompany (let-
zavos) this one,” and refers to this maamar and to the dis-
course “Tzav es korbani” in Likkutei Torah.
KEHOT'S NOTE
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“An eternal statute... from the children of Israel”: the let-
ters of the Torah, drawn from Moshe, which give Aharon
his power.
Exodus 27:21x8”3:1”2 mnw
2797 VI 1IIK IR T7Y7 NPV WK N1 vann Tyin boRa
28717 32 NXR ONNT? 029y N N v3n? 1Rty
In the tent of meeting, without the veil which is before the
testimony, Aaron and his sons shall set it in order, to burn
from evening to morning before the L-RD; it shall be a
statute for ever throughout their generations on the behalf
of the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Aharon’s lamp burns “from evening until morning,” with-
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in time, light following darkness.

Exodus 27:21X8”3:1”2 mnw
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In the tent of meeting, without the veil which is before the
testimony, Aaron and his sons shall set it in order, to burn
from evening to morning before the L-RD; it shall be a
statute for ever throughout their generations on the behalf
of the children of Israel.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“First darkness and then light,” the order of creation,
which the Gemara gives as the reason goats walk before
sheep.
Shabbat 77b:8°11:2 1"y naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Moshe’s verse speaks of a “continual” lamp: the higher
unity, above time.

Exodus 27:202:1"2 mnw
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And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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David says to G-d, “Even darkness is not dark for You, and
the night shines like the day; darkness is as light”: nothing
is hidden from Him. Before G-d darkness and light are the
same.

Psalms 139:1227°:07%p 0°7°1n
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Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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