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An Explanation of the Above

Israel and the Torah are each higher than the other, from
different points of view. As they are Above, the Torah and mitzvos
surpass Israel; but they have come down into this world like
tasteless seeds, and only Israel, the “earth” whose bittul is a
power of growth, can make the divine delight hidden in them

sprout into revelation, fully in the Time to Come.
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THE BIG IDEA

Israel and the Torah are each higher than the other, from different points of view.
As they are Above, the Torah and mitzvos surpass Israel; but they have come down
into this world like tasteless seeds, and only Israel, the “earth” whose bittul is a
power of growth, can make the divine delight hidden in them sprout into revela-

tion, fully in the Time to Come.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This maamar explains the root of the one before it. It opens with a contradiction: that Israel are bound
to the Torah places the Torah above Israel, while the Torah as a bride and as produce, with Israel “the
first of His produce,” places Israel above it. The answer begins from the Talmud’s “the latter miracle is
greater”: descent from nothing to something is the natural order, while raising the something into
nothing goes against it, and that power belongs to Israel, “a land of desire.” The mitzvos have come
down like tasteless seeds that hold the supernal delight; Israel’s souls, rooted in Malchus and defined
by bittul, are the earth whose power of growth makes it sprout, as a mother brings out what the father’s
drop conceals. This needs light from Above. The full fruit comes in the Time to Come, when the
present encompassing light is drawn inward and a greater one revives the dead. So Israel are higher
than the Torah as a seed below, and the Torah higher as it is Above. The maamar ends with Yaakov as

matter, Yisrael as form, and fear of sin as the ground of lasting wisdom.

OUTLINE

1 The question 1-2

One saying of the Sages places the Torah above Israel; the Torah as a bride, the scholar as its “master,” and
Israel as “the first of His produce” place Israel above the Torah.

2 Something into nothing 13-7

Descent from nothing to something is the natural order; raising the something into nothing is the greater
wonder. Israel, “a land of desire,” rooted in Malchus and its bittul, are the earth that makes the seed of the
mitzvos grow, and their iskafya is restraint even in what is permitted.

3 The seed takes hold 18-11

Like the father’s drop brought into form in the mother’s womb, the mitzvos, rooted in the supernal will, are
revealed through their absorption in Israel. This needs light from Above (“she shall be praised” as “she
will be made to shine”), and Torah must be learned so it is truly “in hand.”
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4 Two kinds of encompassing light

M2-16

The resurrection will come through the revelation of sovev kol almin. Today’s sovev is a makif that relates

to the inner, like a minyan that stirs one person and not another; in the future the present makifim will be
drawn inward and new heavens revealed, a light that reaches even the dead and that grows from the

mitzvos.

5 Garments and fruit; the answer

1M7-19

The mitzvos are now concealing garments and seeds and will later be fruit whose taste is revealed. As they

are Above they are a “broad” vessel for the Infinite. So Israel are above the Torah as a seed below, and the

Torah above Israel as it is Above.

6 Yaakov and Yisrael

120-22

Yaakov, the heel and the connecting voice, is the rooting and the matter; Yisrael, li rosh, is the blossom-

ing and the revealed form. Fear of sin, the bittul of the “land of desire,” is what lets wisdom endure.

KEY CONCEPTS

Power of growth nn1xm no

The earth’s power to make a seed sprout into fruit like it-
self. In the maamar it is the power of the souls of Israel,
rooted in the Malchus of Ein Sof, to bring the hidden de-
light of the mitzvos into revelation.

Seed 1°y71

A thing that holds the whole fruit hidden but has no taste
of its own: the image of the mitzvos and the Torah as they
have come down into this world, like tzitzis of wool or
tefillin of parchment.

The nullification of the something into nothing 21172
"RD w1

The ascent of created existence back into G-dliness, the re-
verse of creation “something from nothing.” It goes
against the natural order, and it is G-d’s “desire” that
Israel fulfill.
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Iskafya x°23nx

Subduing oneself, here in what is permitted. It is the prac-
tical form of the bittul of Malchus, the “land of desire,”
and the “fear of sin” that lets wisdom endure.

Absorption (kelitah) nv°5p

The seed’s taking hold in the earth or the womb. Torah and
mitzvos must be absorbed in the soul, and learning held
“in hand,” for them to grow.

Encompassing light (makif) 7°pn

Light that stays beyond what it affects. One kind relates to
the inner and shines into it; the general kind surrounds
equally without entering. Today’s sovev kol almin is the
first kind; the Time to Come will reveal a greater one.

Yaakov and Yisrael >x7w~) 2py°

Yaakov (yud and akev, “heel”) is the rooting, the connect-
ing middle level and the matter of things, creation some-
thing from nothing; Yisrael (li rosh, “a head for Me”) is the
blossoming, the form and the revealed light.



TORAH OHR - PARSHAS SHEMOS - MAAMAR 8 17”3” ‘?y TR0
SECTION 1 - 11-2

The question
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An explanation of the above.

The heading marks this maamar as a biur, an “explanation,” of the maamar just before it. Likkutei Torah,
quoted in the notes on paragraph 3, refers to it as “the explanation on [the verse] ‘Those who came, Yaakov
will take root.’”
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To understand the root of these matters: now, “three bonds are bound together: Israel to the
Torah,” etc., which means that the rank of the Torah is above Israel.
The Alter Rebbe sets out to explain the root of the previous maamar’s ideas by raising a contradiction be-
tween sayings of the Sages. The Zohar’s teaching that three are bound together, Israel to the Torah and the
Torah to the Holy One, blessed be He, puts the Torah above Israel, as the link between Israel and G-d. The

longer transcript of this maamar in Maamarei Admur HaZaken, Nevi'im (the Alter Rebbe’s discourses on the

Prophets), opens by naming the problem outright: two sayings of the Sages that contradict each other.
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Yet the Torah is called by the name ‘bride,’ as our Sages, of blessed memory, said, “Do not read
morashah (‘inheritance’) but me’orasah (‘betrothed’),” etc. And one who occupies himself with
Torah is called a baal Torah (the Torah’s ‘husband’ or ‘master’), marei de’oraisa (‘master of the
Torah’), etc.
Other sayings put Israel above the Torah. The Sages read the verse “The Torah that Moshe commanded us is
an inheritance (morashah) of the congregation of Yaakov” as me’orasah, “betrothed,” making the Torah a

bride and Israel the groom, the higher partner. A Torah scholar is called baal Torah, and baal means both
“master” and “husband,” so the one who learns is the Torah’s master.
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TORAH OHR - PARSHAS SHEMOS - MAAMAR 8 1?”3” ‘?y TR0

Sommpa 1an® 19% wrno an® na owa Pl 1IN °9 119 TINRI2N NPWRA R PR wIR 200N
210 IRIAN TIPR ORI NPT 01w P 70957 NXIAN 17 Owa NRIPI N

And it is written, “Israel is holy to Havayah, the first of His produce,” etc., for the Torah is called by
the name ‘bread,’ as it is written, “Come, eat of my bread,” and it is also called by the name ‘wine,’
“the produce of the vineyard,” and it is called ‘oil’: “for the olive, too, is called produce,” etc.
A third proof is the verse “Israel is holy to Havayah, the first of His produce,” for the Torah is called by the
names of produce: bread (“Come, eat of my bread”), wine, “the produce of the vineyard,” and oil, since the

Sages count the olive, too, as produce. If Israel are “the first” of this produce, its beginning and source, then
Israel would seem to stand above the Torah, the opposite of the first saying.

SECTION 2 - 13-7

Something into nothing
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And the explanation is: our Sages, of blessed memory, said, “From Heaven they give; they do not
take [back],” and “the latter miracle is greater,” etc.
The answer begins with a story in the Talmud: Rabbi Chanina ben Dosa, in great poverty, prayed and was
given the leg of a golden table from Heaven; when his wife saw in a dream that their table in the World to

Come would lack a leg, he prayed again and it was taken back. The Sages remarked that the second miracle
was greater than the first, for Heaven is known to give but not to take back.
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For the first miracle, that he was given gold from Heaven, is not so great, since this is the order of
the chain of descending worlds (hishtalshelus): to come down below, until it descends from spiritu-
ality to physicality, for “there is no blade of grass that has no mazal,” and the mazal is spiritual, and
it is drawn from nothing to something.
Gold coming down from Heaven is not so remarkable, because flowing downward is the natural direction of
the chain of descending worlds. As the Sages say, every blade of grass has a mazal, a spiritual force above it

from which its life is drawn, “from nothing to something”: every physical thing receives its existence from a
spiritual source above it.
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The latter miracle, however, to be raised up from something to nothing, is most wondrous, against
the gradation of the hishtalshelus.

The second miracle, the gold rising back up, runs against that whole order: it is a movement from something
to nothing, and therefore far more wondrous. In Likkutei Torah, Pinchas, which refers back to this passage,
the Alter Rebbe adds that creation from nothing to something is the ordinary order, while the something be-

coming nothing is a change of nature, and so it brings joy Above.
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And this level exists only in Israel specifically, as it is written, “For you shall be for Me a land of de-
sire.” That is: the desire and will Above is that there be self-nullification (bittul) of the something

into nothing, and it is this desire that “you shall be for Me,” etc.

This power to raise the something into nothing belongs specifically to Israel, whom the prophet calls “a land
of desire.” The “desire” is G-d’s own will that created existence become nullified to Him, and Israel are to be
that desire.
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For the Congregation of Israel (Knesses Yisrael), the source of the souls of Israel, is called by the
name “land” (eretz), for it has the power of growth, to make every fruit grow according to its kind,

through “that whose seed is in it, upon the earth.”

Knesses Yisrael, the Congregation of Israel, is the collective source of all Jewish souls. It is called “land”
(eretz, which also means “earth”) because, like the earth, it has the power of growth, making each seed

sprout into fruit of its own kind.

RPDY3 7Y RIT KROR NIP°NHY QYY1 1K Y302 1M

Now, in the seed there is no taste or sweetness; rather, it is like mere wood.

The analogy is examined closely. A seed has no taste or sweetness of its own; it is like a bit of wood.

likuteitorah.com/torah-ohr/shemos/8/ 6
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And in the power of growth, too, there is no image of the fruit, for every fruit grows from it accord-
ing to the seed that is sown: wheat, barley and vine. If so, it must be that there is no aspect of wheat

in it, for if there were, there would be no need to sow.

Nor does the earth’s power of growth contain the form of any particular fruit. The proof: the same earth
grows wheat, barley or grapes, depending on what is sown. If the earth already contained wheat, no one
would need to sow wheat.
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Rather, through the union of the seed, which holds the image of the fruit in concealment, with the
earth, through this the power of growth enclothes itself in it, to make [fruit] grow resembling the
seed.

So fruit needs both partners. The seed holds the fruit’s form, but hidden, and the earth supplies the power of
growth; when the seed unites with the earth, that power enters the seed and brings out fruit like it. The Alter
Rebbe’s Siddur makes the same point from natural science: the whole form of the apple can be seen in its
sown seed through a viewing instrument.
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And so it is with the mitzvos, which came down through the chain of descending worlds (hishtal-
shelus) and descended below until they became like the seed that has no taste, such as tzitzis of

wool and tefillin of parchment, etc.

The mitzvos follow the same pattern. Coming down through all the worlds, they have reached this world in a
form that seems tasteless, like a seed: tzitzis are plain wool and tefillin are parchment, and nothing about the
physical object shows its divine meaning.
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Yet nevertheless, the supernal delight is in them, and through Israel, who do and fulfill the mitzvos,

the supernal delight sprouts and grows, to be revealed.

Yet hidden within them is the supernal delight, G-d’s own pleasure in the mitzvah. When Jews perform the
mitzvos, that delight “sprouts” and grows until it is revealed, as the earth draws fruit out of a seed.

likuteitorah.com/torah-ohr/shemos/8/ 7
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This is because Israel are on the level of land (eretz), the level of Malchus (sovereignty), into which
all the ten Sefiros are drawn, which is the level of self-nullification (bittul), the level of iskafya and
is’hapcha (subduing and transforming), etc.

Israel can do this because they are on the level of “earth,” which is Malchus, the last of the Sefiros, into

which all ten flow. The nature of Malchus is bittul, and in a person’s service it appears as iskafya, subduing
one’s inclinations, and is’hapcha, transforming them.
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And iskafya does not refer to outright evil, for “one who says, ‘I will sin...,”” etc., “is not given the
opportunity [to repent],” etc. Rather, [it refers] to “what is permitted to you,” etc., which is the level
of the nullification of the something into nothing, which is higher than the level of something from
nothing.
Iskafya here is not about outright evil: with real sin one may not count on repairing it afterward, for the
Sages say that one who says “I will sin and repent” is not given the chance to repent. Iskafya means holding

back in what is permitted, in the spirit of the Sages’ teaching “Sanctify yourself in what is permitted to you,”
and that is the bittul of the something into nothing, higher than creation’s something from nothing.
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And this is the root and source of the souls of Israel. Therefore, through the absorption (kelitah) of
the seed of Torah and mitzvos in the souls of Israel, which possess the power of growth, the level of
“their end is wedged in their beginning,” the Malchus of the Infinite One (Ein Sof), the supernal de-
light in the mitzvos sprouts and is disclosed, to be revealed.
Bittul, then, is the root of the souls of Israel. When the “seed” of Torah and mitzvos is absorbed in the souls,
their power of growth, the Malchus of Ein Sof, makes the supernal delight hidden in the mitzvos sprout and

show itself. This Malchus is described as “their end is wedged in their beginning”: the last level is rooted in
the very first, which is why the lowest can bring out what the highest holds.

likuteitorah.com/torah-ohr/shemos/8/ 8
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Therefore the Congregation of Israel is called by the name “a woman who fears Havayah,” for the
level of self-nullification (bittul) is the level of awe, and of the dread of G-d before one’s eyes.

This is also why the Congregation of Israel is called “a woman who fears Havayah.” Bittul expresses itself as
awe, living with “the dread of G-d before one’s eyes,” and this awe is what the verse praises.

SECTION 3 - 18-11

The seed takes hold

21 221703 MINEY 1nRnw 241219 ¥9In ART DDV RIT 7230 NN 17080 ARy 1M

Now, the main formation and coming-into-being of the child is from the drop of the father, [who]
“sows the white, from which [come] the bones and sinews,” etc.

A second analogy, from the formation of a child. The Talmud teaches that the father “sows the white,” from
which the bones and sinews form, so the essence of the child comes from the father.
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But through its stay in its mother’s womb, [where] “it eats from what its mother eats,” etc., it
emerges from concealment into revelation in all its limbs: what was at first concealed in the fa-
ther’s drop.
In the father’s drop all of this is only potential and hidden. During its months in the mother’s womb, where,
the Sages say, the child “eats from what its mother eats,” it develops limb by limb and comes out into re-

vealed existence. In Torah Ohr, Bereishis, the Alter Rebbe uses the same image to explain “Havayah is

Elokim” as the revelation of what was hidden.
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So too is the matter of the mitzvos: their root Above is the supernal will, and they descended below
through the many [stages of] the chain of descending worlds (hishtalshelus), to be in the state of a
seed: the 620 pillars of light, like the pillar that connects above and below.
The mitzvos are like the father’s drop: their root is G-d’s supernal will, and they came down through the
many stages of the worlds until they reached the form of a “seed.” They are the 620 “pillars of light” (the

Torah’s 613 commandments and the seven of the Sages; 620 is also the numerical value of keser, “crown,”
the level of the divine will), and like a pillar each mitzvah joins above and below.

likuteitorah.com/torah-ohr/shemos/8/ 9
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And through the absorption, by which they were absorbed in Israel, who possess the power of
growth, the revelation of the mitzvos as they are Above sprouts forth.

When the mitzvos are absorbed in Israel, whose souls hold the power of growth, they grow until they are re-
vealed as they truly are Above.

77799917 19 2311992 1R 55NN RO AR YR 1N

And this is [the meaning of] “A woman who fears [Havayah], she shall be praised (tis’halal)”:
[tis’halal is] an expression of “when His lamp shone (behilo),” etc., [as is] “Praise Yah (halelu
Yah).”

The verse “A woman who fears Havayah, she shall be praised” is read in a new way: tis’halal, “she shall be

praised,” shares its root with behilo, “when His lamp shone,” so it also means “she will be made to shine.”

The same root is in halelu Yah, “praise Yah,” read as “make Yah shine.”
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For the reason for reciting the Pesukei deZimrah (the Verses of Song) before the Shema is that the
Shema [with its] “You shall love” comes from contemplation in the Pesukei deZimrah, which is a
recounting of the praises of the Omnipresent: “Who forms ministering [angels], and Whose minis-
ters,” etc. And one must illuminate and make shine (lehallel) the contemplation, the level of Yud-
Hei, from Above.
This is why the Pesukei deZimrah, the psalms that recount G-d’s praises, are said before the Shema: the love
commanded in the Shema (“You shall love”) is born of contemplating His greatness in them; the words “Who
forms ministering [angels]” come from the blessing before the Shema, which praises Him in the same way.

Yet that contemplation, the level of Yud-Hei (the letters that stand for Chochmah and Binah, the mind), must

itself be lit up from Above: “make Yah shine.”

likuteitorah.com/torah-ohr/shemos/8/ 10
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And this is [the meaning of] “Praise Yah,” and the ten [times] “Halleluyah”: to make shine (lehallel)
from higher and higher, up to the loftiest heights. And so it is with Israel, who are called “a woman
who fears Havayah,” who must be made to shine (lehis’halel) and be illuminated from Above, so
that there will be in them the level of absorption.
The ten halleluyahs say the same: each of Psalms 146-150, said in the Pesukei deZimrah, opens and closes
with “Halleluyah,” and together they “make shine” from ever higher, up to the loftiest heights. So too Israel,

the “woman who fears Havayah,” must be made to shine from Above, and only then can the seed of Torah

and mitzvos be absorbed in them and grow.
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And so too with the Torah: “Fortunate is he who comes here with his learning in his hand” is also
along these lines, for the Torah, too, descended from above to below to be in the state of a seed,
and in order for there to be the level of absorption, his learning must be in his hand specifically, as
explained above.

The same holds for the Torah, which also came down to the state of a seed. The Sages say, “Fortunate is he

who comes here with his learning in his hand”: only learning that is truly absorbed and held “in hand” can

take root and grow.

SECTION 4 - 112-16

Two kinds of encompassing light
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Now, it is written, “Light is sown for the righteous”: the light of Torah and mitzvos is now in the
state of sowing, and in the Time to Come it will be in the state of revelation, in the state of fruit,
“and they will fill the face of the world with produce,” etc.

The maamar now turns to the future. “Light is sown for the righteous”: in the present, the light of Torah and

mitzvos is like sown seed, and in the Time to Come it will appear as fruit, as the prophet says, “they will fill

the face of the world with produce.”

likuteitorah.com/torah-ohr/shemos/8/ 11
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For the resurrection of the dead that will take place in the Time to Come will come through the rev-
elation of the level of the light that encompasses all worlds (sovev kol almin), and before Him
“darkness is like light,” etc.

The resurrection of the dead will come through the revelation of sovev kol almin, the light too great to enter

the worlds. Before Him “darkness is like light,” so this light can reach even those lying in the darkness of
death.
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But even now there is the level of sovev kol almin. If so, what is this addition and elevation that
there will be in the Time to Come? The explanation is that the light that fills all worlds (memalei kol
almin) and sovev kol almin are the levels of makifim (encompassing [lights]) and pnimiyim (inner
[lights]).

But sovev kol almin exists even now, so what will be new? The answer begins by distinguishing makifim,

“encompassing” lights that stay beyond a thing, from pnimiyim, “inner” lights that enter it; sovev kol almin
is an encompassing light and memalei kol almin an inner one.
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Now, there are two levels of makifim (encompassing [lights]). The first is that which relates to the
inner and shines into it, so that this radiance gives it life.
There are two kinds of encompassing light. The first stays outside, yet it relates to the inner and shines into
it, and its radiance gives the inner life. In Likkutei Torah, Behar, the Alter Rebbe sets out these same two

makifim, citing this maamar, and uses the distant one to explain why G-d’s foreknowledge does not compel a
person’s free choice.
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And the second is the general makif, which encompasses in one equal way and does not shine into
the inner at all. As our Sages, of blessed memory, said, “Upon every group of ten the Shechinah

(Divine Presence) rests,” in the manner of a makif, etc.

The second is the general makif, which surrounds everything equally and does not shine into the inner at all.
The Sages’ teaching that the Shechinah rests upon every group of ten is an example of a makif; in Iggeres
HaKodesh (the Holy Epistle, the fourth part of the Tanya), epistle 23, the Alter Rebbe explains that this in-
dwelling is a light without limit that cannot enter a finite soul, and so it encompasses it from above, from
head to foot.
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Now, there is one who is stirred when he prays with ten, or when he sees his fellow praying with de-
votion: he too is stirred to pray more than his usual. For his fellow’s devotion in his prayer is, for
him, on the level of a makif (encompassing [light]), and it does not enter into him in an inner way;
nevertheless he is stirred. This is the level of a makif that shines into the inner.

An example of the first kind: someone praying in a minyan, or watching another pray with devotion, is

moved to pray with more feeling than usual. The other person’s devotion does not become his own inner ex-

perience, yet it stirs him; it is a makif that shines into the inner.
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And there is one who is not stirred at all; that is, it does not shine into his inner being, and it re-
mains the level of the general makif (encompassing [light]), which does not shine [within] at all.

Another person in the same minyan is not moved at all. For him the presence remains a general makif, sur-

rounding him without shining within.
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And so the matter can be understood regarding the level of the light that encompasses all worlds
(sovev kol almin): now it is the level of a makif, a sovev that relates to the inner: sovev kol almin,
“encompassing all worlds,” precisely. But concerning the Time to Come it is written, “And the
heavens shall be rolled up like a scroll.”
Sovev kol almin as it is now is the first kind, a makif that relates to the inner: its very name, “encompassing
all worlds,” defines it in relation to the worlds. In Likkutei Torah, Rosh Hashanah, the Alter Rebbe explains
that because sovev encompasses the worlds it is still within their category, as the heavens that surround the

earth are themselves finite. Of the Time to Come, though, Isaiah foretells that “the heavens shall be rolled up

like a scroll,” and the next paragraph explains what this means.
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And it is also said, “As the new heavens and the new earth,” etc.: that the heavens, the level of the
makifim (encompassing [lights]) of the present, will be rolled up like a scroll, to be enclothed in the

level of the inner, and makifim and new heavens will be revealed.

Isaiah also speaks of “the new heavens and the new earth.” The maamar reads the present heavens as to-
day’s makifim: they will be “rolled up,” drawn inward to become inner light, and new makifim, new heavens,
will be revealed.
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And then, through that great light, even the dead, the dwellers in the dust, will live, because before

Him darkness is like light; as in the analogy of light and flame: the greater one shines the farthest.

Through that great light the dead will live, for before Him darkness is like light. The analogy is a flame: the
larger it is, the farther its light reaches, and so the greatest light reaches even those who lie in the dust.
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And that revelation of the Time to Come comes through the mitzvos, which will produce fruit
Above.

That future revelation will come from the mitzvos, which will bear their fruit Above: the seed sown now is

what grows into the great light of the Time to Come.
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It is like the analogy of the child: although its growth is from the woman, as our Sages, of blessed
memory, said, “It eats from what its mother eats,” etc., nevertheless it is possible for the child to be
greater in rank than the woman, for a male child is on the level of a giver (mashpia), and his moth-
er on the level of a receiver (mekabel), the level of Nukva (the feminine / Malchus), etc.

The analogy of a child shows how what grows through something can surpass it: though the unborn child
grows from its mother, “eating from what its mother eats,” a male child may be greater than she. In the
Kabbalistic terms the maamar uses, male and female stand for the functions of giving (mashpia) and receiv-
ing (mekabel), the receiver being called Nukva; the point of the analogy is that what grows by means of the
receiver can be greater than the receiver, as the Additional Explanation that follows spells out.
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Garments and fruit; the answer
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And this is [why] the mitzvos are called garments and [also] the level of fruits: the mitzvos now are
in the state of a seed, and they are the level of garments that conceal, until it seems as though they
have no taste at all: tzitzis of wool, etc.

This explains why the mitzvos are called both “garments” and “fruits.” Now they are seeds and garments
that hide what is in them, so that tzitzis of wool, for example, seem to have no taste at all.
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But the revelation of the mitzvos as they will be in the Time to Come will be in the state of fruit, a
revelation of taste (ta’am) and delight, as Rashi explains on the verse “Let him kiss me with the
kisses of his mouth,” that in the Time to Come the reasons (ta’amim) of the Torah will be revealed
to us.

In the Time to Come they will be fruit, their taste and delight revealed. Rashi, on the verse “Let him kiss me
with the kisses of his mouth,” writes that G-d has promised to appear again to explain to Israel the secret of

£

the Torah’s reasons; the Hebrew ta’am means both “reason” and “taste,” so the revealed reasons are the

fruit’s revealed taste.
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And this is [the meaning of] “To every perfection I have seen an end; Your commandment is ex-
ceedingly broad.” The meaning is: “to every perfection” refers to the level of the comprehension of
souls and angels of the Worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action); there
is an end and limit to their comprehension, because they are in the category of created and finite
beings.
The verse “To every perfection I have seen an end; Your commandment is exceedingly broad” contrasts two
things. “Every perfection” (tichlah) is the comprehension of souls and angels in the worlds of Beriah,
Yetzirah and Asiyah: as created, finite beings, their understanding has a limit. At the end of Iggeres

HaKodesh 17 the Alter Rebbe reads tichlah as kelos hanefesh, the soul’s yearning in Gan Eden, the world of
souls, which has a limit, and “Your commandment” as tzedakah, a broad vessel for the Infinite Light.

likuteitorah.com/torah-ohr/shemos/8/ 15
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But “Your commandment,” as [the mitzvos] are Above, “is exceedingly broad”: “broad” means the
level of awide receptacle, to receive within it the Infinite Light (Or Ein Sof) without limit.

“Your commandment,” the mitzvos as they are Above, is “exceedingly broad.” “Broad” describes a wide ves-
sel, able to receive the Infinite Light without limit.
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Therefore it says “broad” and does not say “long,” as is said of the Torah, “Its measure is longer
than the earth.” That is because there it speaks of the drawings-down and descents of the Torah

through the chain of descending worlds (hishtalshelus), lower and lower.

The verse says “broad” and not “long,” though the Torah is called “longer than the earth.” “Long” describes

the Torah’s descent, drawn down step by step through the chain of worlds, ever lower.
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And this is the level of length, extending step by step and descending lower and lower, lengthwise.
Here, however, it speaks of the mitzvos as they are Above, and it says “Your commandment” specif-

ically [is] “broad,” etc.

Length is extension downward. This verse speaks of the mitzvos as they are Above, and so it calls “Your com-
mandment” specifically “broad”: a capacity to contain the Infinite, not a line of descent.
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And this is [the meaning of| “Israel is holy to Havayah, the first of His produce”: that is, from the
perspective of the Torah’s enclothement below in the state of a seed, the rank of Israel is above the
Torah.

Now the opening question is resolved. “Israel is holy to Havayah, the first of His produce” speaks of the

Torah as it is enclothed below, in the state of a seed, and from that point of view Israel stand higher than the
Torah.
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For in Israel there is the power of growth, and they are called “the first (reishis) of His produce,”
for they are the reishis, the beginning from which the produce sprouts and grows, to come into the

revelation of its taste and into abundant increase, etc.

Israel hold the power of growth, and so they are called reishis, “the first of His produce”: reishis also means
“beginning,” and Israel are the beginning from which the produce sprouts and grows, its taste revealed and
multiplied.
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But from the perspective of the Torah and mitzvos as they are Above, the Torah is far higher than

the rank of Israel, for “Israel are bound to the Torah,” etc.

But from the point of view of the Torah and mitzvos as they are Above, the Torah is far higher than Israel,
and so the saying is true that Israel are bound to the Torah. Each set of sayings is right, each from its own
point of view.

SECTION 6 - 120-22

Yaakov and Yisrael
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And this is [the meaning of] “Those who came, Yaakov will take root; Yisrael will bud and blossom”:
the taking root and the growing are on the level of Yaakov, yud-akev (‘yud’ [and] ‘heel’), the middle
bar, etc.

Now the verse on which this explanation is built, “Those who came, Yaakov will take root; Yisrael will bud
and blossom,” is explained. Taking root and growing belong to Yaakov, a name read as yud and akev, “heel,”
the lowest part of the body; Yaakov is also called “the middle bar,” the bar that ran through all the boards of
the Tabernacle from end to end, a connecting level that reaches all the way down.

likuteitorah.com/torah-ohr/shemos/8/ 17
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And through this, “Yisrael will bud and blossom”: Yisrael, li rosh (‘a head for Me’), etc. For it is
written, “The voice is the voice of Yaakov”: the voice connects, and brings the spiritual to become
physical.
Through Yaakov’s rooting, “Yisrael will bud and blossom”: the letters of Yisrael spell li rosh, “a head for Me,”
the level of the head and of revealed light; earlier in Torah Ohr, Shemos, the Alter Rebbe explains li rosh as

the level of Chochmah. Yaakov’s role as connector is seen in “The voice is the voice of Yaakov,” for the voice

is what brings the spiritual into physical form.
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For our Sages, of blessed memory, said, “The eye and the heart are the two agents of sin,” for “the
eye sees and the heart desires,” etc. This is because in the eye there are sinews and veins of the
brain, and through this one is affected in his brain, and from there it descends, also through
sinews and veins, to the heart; and the heart’s desire is still spiritual.

To show how the voice connects, the maamar traces a desire from its start. The Sages call the eye and the

heart “the two agents of sin,” for the eye sees and the heart desires: through the eye’s channels the brain is
affected, and from there the impression passes to the heart, where the desire is still spiritual.
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Afterward, from the breath of the heart, it descends through the tube of the heart to the windpipe of
the lungs and to the lungs, and from there the breath divides and goes out through the five places
of articulation of the mouth, to be revealed in physical speech.

Then the heart’s breath passes through the windpipe and the lungs and divides among the five places of ar-

ticulation in the mouth, becoming physical speech. The inner, spiritual desire has become an audible, phys-
ical thing.
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It turns out that the voice connects the physical with the spiritual. Moreover, in the voice itself there
are three aspects: fire and water, which are two opposites, and the aspect of air (ruach), which joins

them.

So the voice is the bridge between physical and spiritual. Even within the voice there are three elements: fire
and water, which are opposites, and air (ruach), which joins them; this middle, joining element is Yaakov’s

quality, as the next paragraph shows.
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And this is [the meaning of] “The prayers were instituted by the Patriarchs,” etc., and Yaakov com-
prises both of them, etc.

The Talmud says the Patriarchs instituted the prayers, and Yaakov, the third, combines the qualities of
Avraham and Yitzchak: Avraham’s drawing down from Above and Yitzchak’s rising up from below.
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It is like the analogy of a teacher imparting to his student: when he imparts the concept as it is with
him, the student will not understand at all; and likewise if he refrains from imparting. Therefore
there must be an intermediate level that comprises both.

An analogy shows why a combining, middle level is needed. If a teacher conveys an idea as it is in his own

mind, the student will understand nothing; if he withholds it, the student also receives nothing, so there
must be a middle level that combines giving with holding back.
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And this is [the meaning of] “You will give truth to Yaakov,” and “there is no truth but Torah”: for
the Torah, too, is like this; it contains mitzvos in the mode of ascents and in the mode of drawings-
down.

This is “You will give truth to Yaakov”: truth is Torah, and the Torah has Yaakov’s quality. It too combines

both directions: it holds mitzvos in the mode of “ascents,” raising from below, and in the mode of “draw-

ings-down,” bringing light from Above.
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And this is [the meaning of] “So says Havayah, your Creator, Yaakov,” etc.: “Yaakov created you;
Yisrael formed you,” etc. For it is written, “Who forms light and creates darkness,” etc.

Isaiah’s “So says Havayah, your Creator, Yaakov, and He who formed you, Yisrael” is read by the Midrash,
quoted at the start of the previous maamar, as G-d telling His world, “Yaakov created you; Yisrael formed
you”: Yaakov is linked with creation and Yisrael with formation. Another verse, “Who forms light and creates
darkness,” links formation with light and creation with darkness, as the next paragraph explains.

2PY T 2PY° A RIT RITY NI 9277 DI RIT AW AR 9mIn w0 927 Doaw 31T mam
JOR7 W0 IR0 MPYRNYT 170

Now, it is known that in everything there is matter and form. The matter is the essence of the thing
as it is; it is the level of Yaakov, yud-akev, the order of the chain of descending worlds (hishtal-

shelus) of creation, something from nothing.

Every created thing has matter and form. Matter, the bare existence of the thing, corresponds to Yaakov,
yud-akev, reaching down to the heel: it is the work of creation, something from nothing. In Torah Ohr,
Mikeitz, the Alter Rebbe explains that the matter of each thing was created by G-d’s word, from nothing to
something, while its form, its shape and appearance, was made by His “desire” (chefetz).
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And the form, which is the revelation of the light, is the level of Yisrael, li rosh (‘a head for Me’), like
the analogy of the great torch that shines the farthest.

Form, the revelation of light in the thing, corresponds to Yisrael, li rosh, the head. It is like a great torch
whose light reaches far.
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And this is [the meaning of] the saying of our Sages, of blessed memory, “Anyone whose fear of sin
comes before his wisdom, his wisdom endures”: through his fear of sin, which is the level of
iskafya (subduing), the level of “a land of desire,” through this his wisdom endures, which is the
level of revelation, etc. This is sufficient for one who understands.

This explains the Mishnah, “Anyone whose fear of sin comes before his wisdom, his wisdom endures.” Fear

of sin is iskafya, the bittul of “a land of desire,” the earth in which seeds grow; when it comes first, wisdom,
the revealed light, can endure.

IN ONE'S AVODAH

The maamar draws its lesson from the Mishnah “Anyone whose fear of sin comes before his wisdom, his
wisdom endures.” A person first makes himself “a land of desire” through iskafya, holding back even in
what is permitted, and then the seeds of Torah and mitzvos take root in him and their hidden delight comes
into the open. Torah learning must be truly absorbed, “his learning in his hand.” And prayer needs light
from Above: the love of the Shema grows out of contemplating G-d’s praises in the Pesukei deZimrah.

QUESTIONS FOR DISCUSSION

1. Why is the ascent from “something” to “nothing” a greater wonder than the descent from “nothing” to
“something”?

2. Inwhat sense are the mitzvos like a seed with no taste, and what makes their hidden delight sprout?

3. How does iskafya in permitted matters differ from avoiding outright sin, and why is it called the nullifica-
tion of the something into nothing?

4. What is the difference between a makif that shines into the inner and the general makif, and how does
prayer in a minyan show it?

5. How can both be true: that Israel stand above the Torah, and that the Torah stands above Israel?
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According to the note, a different and longer transcript
(hanachah) of this maamar is printed there.
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The Zohar speaks of three levels bound to one another: the
Holy One, blessed be He, the Torah and Israel. The maa-
mar reads it as placing the Torah between Israel and G-d,
and so above Israel.
Zohar III, 73ax ,ay 2’m
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The Mishnah reads “the day of his wedding” in the Song of
Songs as the day the Torah was given. The Kehot note
refers to it for the image of the Torah as a bride.
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The Talmud reads the verse “The Torah that Moshe com-
manded us is an inheritance (morashah)” as me’orasah,
“betrothed.” The maamar uses it to show that the Torah is
called a bride.
Berakhot 57a:4°7:X 1”1 N1372
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Who dreams of having intercourse with his mother may
hope for understanding; as it is said, "Yea, thou wilt call un-

"m

derstanding 'mother'" (Prov. ii. 3). [Who dreams] of having
intercourse with a betrothed maiden may hope for Torah, as
it is said, "Moses commanded us a law [Torah], an inheri-
tance of the congregation of Jacob" (Deut. xxxiii. 4) — read
not morashah "an inheritance" but me'orasah "betrothed
maiden." Who dreams of having had intercourse with his
sister may hope for wisdom ; as it is said, "Say unto wisdom,
thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The other transcript of this maamar reads: “but me’o-
rasah, that the Torah is called a bride, a betrothed bride,
which is the reverse of the matter,” that is, the reverse of
the saying that Israel is bound to the Torah.
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The Kehot note refers to this passage of the Zohar for the
expression marei de’oraisa, “masters of the Torah.” The
maamar uses the title to show that the one who learns is
the Torah’s master.

Zohar III, 216ax ,1v7 2mt
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G-d tells Jeremiah to remind Jerusalem of Israel’s devo-
tion in its youth, when it followed Him into the wilderness:
“Israel is holy to Havayah, the first of His produce,” set
apart for Him like the first fruits of a harvest, so that all
who devour it bear guilt. The maamar reads reishis,
“first,” as the beginning from which the produce, the
Torah, grows, which would put Israel above the Torah.
Jeremiah 2:3°2:°2 777
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Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall
come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Wisdom, pictured as a hostess who has prepared her feast,
calls to the simple: “Come, eat of my bread, and drink of
the wine I have mixed.” The maamar cites it to show that
the Torah, G-d’s wisdom, is called bread, a kind of pro-
duce, and wine as well.
Proverbs 9:5°71:'0 *own
PR2R 123 1N *B23 102 197
'Come, eat of my bread, and drink of the wine which I have
mingled.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 %%wn

0927 DNX1an

In the law against sowing a vineyard with other seeds, the
Torah calls the grapes “the produce of the vineyard” (te-
vuas hakerem), which would become forbidden together
with the seed. The maamar uses the phrase to count wine,
another name of the Torah, as produce.
Deuteronomy 22:9°0:273 0°727
NXIAM YA WK YAT RZRT TIPATID DD 12 YUNK?
2727
Thou shalt not sow thy vineyard with two kinds of seed; lest
the fulness of the seed which thou hast sown be forfeited to-

gether with the increase of the vineyard.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1MW °P21 Q727 NNYAN 1°° Qw2

According to the note, proofs from verses are brought
there that the Torah is called wine and oil.
KEHOT'S NOTE
.0°P1087 1°R7 R°21W R”Y0 NMINY R7ATR "2KRN2 IRT

1INI2N °9PK 21 D%

The Kehot note gives this page of the Talmud, where the
blessing over olive oil is discussed. The maamar uses the
point that the olive, too, counts as produce to place oil, an-
other name of the Torah, among the kinds of produce.
Berakhot 35b2 77% m372
KEHOT'S NOTE
2,77 o2

PARAGRAPH 3
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13

53 2% NORw 1
The Talmud tells how a golden table leg was given from
Heaven to Rabbi Chanina ben Dosa and taken back at his
prayer, and says the second miracle was greater, since
Heaven gives but does not take back. The maamar sees in
it the difference between descent from Above and ascent
from below.
Taanit 25a:4°7:X 773 n°1yn
TIX) 07T XYINDN K09y 1D V9AN T T2 K3 :m2 My
IMPPRWIT N Y2 7TRYI RMY APY MWK .I00HT XINER
JIURIT T 0 130K 03 7177 9373 XIR AMPRYY TR0 Y2 .90
2R XY DU "2 AT TN
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.3,10 P2 .3, oy IR LR LD NIy

2wy 7 N
The note says the source of the saying “there is no blade of
grass that has no mazal” is given at this earlier passage of
Torah Ohr.
KEHOT'S NOTE

likuteitorah.com/torah-ohr/shemos/8/
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5211 5y 71872
7,199 1o

B 1R PR 2WY 7 N

Rabbi Simon teaches that there is no blade of grass with-
out a mazal in the heavens that strikes it and tells it,
“Grow!” The maamar cites it to show that every physical
thing draws its existence from a spiritual source above it,
from nothing to something.

Bereshit Rabbah 10:6"1: 1127 n*wxr92
NR RDINM RDINT DM ,PIRT 1A OO0 19¥0 MPR INR RO 2
55 92 PR :11M°0 937 AR .NAPINT DR PR AP 0N ,1onn
R RTT,272 97 90K IMIR 700w 3002 P b pRY ,awy 2wy
23 PIRA 1VWR DOWN DR DR MpR NyTR (M ow) 2°n57
.NBN 2703 MOYIR IR LN MITYR PN L(C oY) 0w NwR
55031 ,M7°97 DR NITYM 1R AR 712°0 N KDD 13 KA1 020
MY NI ROXINA :(QW) 2°N3T RIT KT WPR WP P2 qwn
... K192 0IM30 237 .00 1733 5y vy

Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

An1°2 X921 RITPRD W mtynn®

Likkutei Torah refers back to this passage.
KEHOT'S NOTE
JIRI% 7PY%M 3,1y oM nMpha

PARAGRAPH 4
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PRI PN 2 AR 17770 0D
Through Malachi, G-d promises that if Israel bring their
tithes in full, all the nations will call them fortunate, “for
you shall be a land of desire”; the verse itself has no “for
Me” (li), which the maamar’s wording adds. The maamar
reads “desire” as G-d’s will for the nullification of the
something into nothing, and “land” as the earth that
makes seeds grow.

Malachi 3:1227:3 25x%n
:NIRIY 7 IR YOI PN DAK 1PANTD 079770 DINK 1K)
And all nations shall call you happy; For ye shall be a de-

lightsome land, Saith the L-RD of hosts.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2°,3 99890

PN DY 129971 R

On the third day of creation the earth is told to bring forth
fruit trees “whose seed is in it, upon the earth.” The maa-
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mar uses the phrase for fruit growing from a seed in the
earth.

Genesis 1:11x8”:’R N°wKR12

B ABY "B 7Y YU YR WY RYT PING RYTD DOPOR R
27T PIRTPY 1271y R A

And G-d said: ‘Let the earth put forth grass, herb yielding

seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.’ And it was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"M NN ARy 13 W

The Siddur states the point explicitly: “as one sees, in the
sown apple seed, the whole form of the apple by means of
a viewing instrument, as explained in books of natural
science.”
KEHOT'S NOTE
Yy MBI NTIE 90 yman mann 1°¥732 DRI 107 12 ,RXP 17°02
¥ LW D NPWID IUITIR CARNRIY L7Yaua "1802 INIAND 10ann 29
%5527 2 3P IR AR .7D°DI0VPUDI °MB02 MRIN” 79N
DY Mnw RPTTR "IRRN™A 1791, 72719 08K

PYIAD 1T AR MIRIsT N 12 watnn vy

The other transcript adds a parenthesis, calling it the prin-
ciple on which the whole matter rests: the mitzvos are the
seeds that fell in the shattering into “something,” and they
are refined in Malchus of Atzilus, “the dust of the earth,”
through its bittul, rising as mayin nukvin (an elevation
from below) to their root, the Malchus of Ein Sof, to draw
down its power of growth, an addition of the Infinite Light
far greater than the original.
KEHOT'S NOTE
55 w1 ryw m 555 7om)” $RP01W KX Y D°R°21 AR S92RRP2 AR
PIRT 9N 772 v 77w 1901w YT 1a0 NIRRT 10T PIvn
WYY P NRPYN PN R YN naw PN mMRCEn 7Y PIRT 10y
1N2 A0INMAN O”R IR °0IN 1117 O”RT NMI%A Nd 1’127?3?[5 o”RT *on
5132 077 °9)T YOwN *oWni TN °0IN2 DRI T . . Py 9y 1an
0793 7R 01N POINT MW TR 22 2P N53] TR MY IR 72017 P¥RT
IMPA%T N2°0 03 IS NOM M NPy P IIRAT M19°A0 N2°0
LTETIR2 DY 701 7,73 1P IR MIB0IN IR L7 (P N

PARAGRAPH 6

20
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The Mishnah says that one who says “I will sin and repent,
I will sin and repent” is not given the opportunity to re-
pent. The maamar uses it to show that iskafya cannot refer
to outright evil.

Yoma 85b:7-8'1-"1:2 1”5 k1Y

5y1.1yn XP o1,y Py :nivp nivvay By nagon — nnwn ...
RUIX :IMIRT 1927 02227 0P KW 7Y ,77I0 X ninng
DI") KOO .12WA NWY? 1772 1PR7R0R 1K — WK ROIX 290K
0ipy? DTN 1°2¢ NI°3Y 7200 0BT 0P PR — 180n 0°1IE3T
0273227 0% 1K — $7°207 DX P2V NiTvay ,19on 0°1edT o —

likuteitorah.com/torah-ohr/shemos/8/
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Yo MY 13 PR 031 WT AWAN Y METY 7Y 780
e — tﬁPTQY? o7xR '[’JW m'w;g nunn ’JL:J'? D;’DNUU
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.2 ,78 KRRy

9% anna
Rava explains the Torah’s call to holiness as “Sanctify
yourself in what is permitted to you.” The maamar takes
this restraint in permitted things as the true meaning of
iskafya, the nullification of the something into nothing.
Yevamot 20a:1570:X *2 1122’
ko FIP‘_? "R RERY L0210 M2 NP — AYITR MR
ikl AR WWITR RIPA 0°RI0 CN2T 0RnD Y?;) AR MR 7NTR
*R3 YU PR RPT R WITR 07030 197 07 1KY 921 X2
7 M3 ANRY YT (XIT IR KPR PP XY
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 7
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Sefer Yetzirah says of the ten Sefiros that “their end is
wedged in their beginning, and their beginning in their
end.” The maamar uses it for the power of growth in the
souls of Israel, the Malchus of Ein Sof: the last level, root-
ed in the very first.
Sefer Yetzirah 1:7°1-X 17°%° 120
nambws 19102 NP 1NPIN2 1910 7IYI AR 92 MAtED Ty
D10 AR 17 TAR 21921 21w 1D PRI T NIRY NDmaa 1w
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

1T NN AWN

The poem of the woman of valor that closes Proverbs ends,
“Grace is false and beauty is vain; a woman who fears
Havayah, she shall be praised.” The maamar applies it to
the Congregation of Israel, whose bittul is awe of G-d.

Proverbs 31:30°7:x7% *5wn

{2900 X1 °1TNRY WX °9°0 3M 107 Y
Grace is deceitful, and beauty is vain; But a woman that
feareth the L-RD, she shall be praised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

D RD Dwn

PARAGRAPH 8
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The words here quote Niddah 31a:9; the passage is shown

24



TORAH OHR - PARSHAS SHEMOS - MAAMAR 8

25

26

below.

Niddah 31a:9°0:X 8”2 7172

BRI LRI T2 WITRE — OTR2 WO EMY IWRY 21327 310

AURI2Y im 071798 L0070 L NiNgY amny 12990 $0m PaR

QMY LNy w2 7Y EnY ,0TIR NP IR LYY 1217

NPPRT1 L0718 IN0PRY AW M0 92 1033 KA N2 WP PYaw
22,7, 07230 P LD MATYLIIRG NP LYY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X LRD TN

TTII MIRRY YRR 12

The Talmud teaches that three partners form a person, the
Holy One, blessed be He, the father and the mother, and
that the father sows the white, from which come the bones,
the sinews and more. The maamar uses it for the hidden
essence that the father contributes.
Niddah 31a:9°0:x 8”2 7172
JnRRY IR LRI TIN2 WATRA — DR WO 1AM TYRY 1137 un
JUNAY mim ,0°19%) , 00700, Ningy uwnY 12190 o ra
ﬁm{?l ,nﬁiﬁ;ﬂ ,Wiﬂgﬂ A} 1!73?3!27 ,D'_[ﬂN nyamn nR .'{?}_7;2@7 1;ﬁ'?1
NPT ,0%38 AN09RY MW M7 32 1053 KT T2 WITRT L7YaY
53wm ,AP; 07231 TEM AR MITY NING NYRY 17T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,19°9% AR LK LRD T

NN AR 1R PN

The Talmud describes the unborn child, which “eats from
what its mother eats and drinks from what its mother
drinks.” The maamar uses it for the mother’s part in
bringing the child’s hidden form into revealed existence.

Niddah 30b:181™:2°% 11
23Ry O3B — K YR2 AT T AR RPN 1 UT
VIRY Y PINIW DY 7Y P7IN 0T ,1YTS 0T 7Y VT A
.MINE 179207 ,09N0 1°91,1°372 172 17 N3m AWK 1 niany Ny by
*¥7 K% AR ,A0IW AR Tan DI ,NPIIR MR an 22K
,0INT NADI — OPiYD XD RYW 1P LR DR AT Rnw
NOR AYY 12°DR NPNY 9137 117K 19 KonRY ,minpT onon
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 10
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“A woman who fears Havayah, she shall be praised,” the
close of the praise of the woman of valor. The maamar
reads tis’halal, “she shall be praised,” as “she will be made
to shine.”

Proverbs 31:30°7:x7% wn
29000 RO NTNRT YR *2°T 2371 100 Y
Grace is deceitful, and beauty is vain; But a woman that

feareth the L-RD, she shall be praised.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/shemos/8/
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ARFRL L E]

Job, longing for the days when G-d watched over him, re-
calls the time “when His lamp shone over my head, and by
His light I walked through darkness.” The maamar uses
behilo, “shone,” to show that the root of tis’halal, “she
shall be praised,” also means to shine.

Job 29:3°3:073 21X
W PR 179K SWRD 25y 171 192
When His lamp shined above my head, And by His light I

walked through darkness;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,00 2R

NanRY

The Shema commands, “You shall love Havayah your G-d
with all your heart, with all your soul and with all your
might.” The maamar teaches that this love is born of the
contemplation of G-d’s praises in the Pesukei deZimrah,
which is why they are said before the Shema.

Deuteronomy 6:5°77:1 0°7127
STRR222) W12 72377723 TRN T X NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

30

INDD R2W 1 IR
Rav Yosef, son of Rabbi Yehoshua ben Levi, fell ill and lost

consciousness; when he recovered he told his father that
he had heard them say in the upper world, “Fortunate is he
who comes here with his learning in his hand.” The maa-
mar applies it to the Torah as a seed that must be absorbed
in order to grow.
Pesachim 50a:7-81-"1:X "1 0°non
YY) T2 TP IXD? RIY " MWK DIK POV nyny)
(1R™Y) .1nxonna 71732’_? '?132 o7R R m:?r; "N :0°0IR 1PIY
!?N? m m:‘?p 2300 DR — 1AM RPY C27 NTQ’?’& 2]
797 53977 KPR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.X,10°103

PARAGRAPH 12
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A psalm of G-d’s kingship promises, “Light is sown for the
righteous, and joy for the upright in heart.” The maamar
reads “sown” literally: the light of Torah and mitzvos is
now a seed and will later be revealed as fruit.

Psalms 97:11x7>:17% 0°%°11n
ARty 2700 PSR YR
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Light is sown for the righteous, And gladness for the upright
in heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JIRDD TU¥R X L,2 MRwa n7pha LR LIR 00PN

72730 2an v12 IR
Isaiah’s prophecy of G-d’s vineyard, Israel, ends: “Those
who came (or: in days to come), Yaakov will take root;
Yisrael will bud and blossom, and they will fill the face of
the world with produce.” Here the maamar applies its last
words to the future fruit of Torah and mitzvos.

Isaiah 27:6M:1”2 11°yw°

7200 220710 WP PR MDY 1O¥ 3Py WY D°KaT
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9IND 72°Wn2

David, saying that nothing can hide him from G-d, de-
clares that even darkness does not darken for Him: “dark-
ness is like light.” The maamar applies it to the light of
sovev kol almin, before which even death is no barrier.

Psalms 139:1227°:07%p 0°%°1n
STTIRD 1QWND X 01D 7272 Tan TUNRY W03
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°2%pn *na°2 o NIm —2
Or HaTorah raises a question about the makif that does
not affect the vessel: one may still say that it is closer than
the aspect by which sovev kol almin gives life even to evil.
KEHOT'S NOTE
nn Syann SHon PRY 7°PRn 71y YUY NN Y AR NYTMIR ARD
M1 YAn DR 02 NN YUII0W 1 Pnan ANy pw 57aR nrnT
n“wp‘?: — 0°2°%pn ’2 1PIya LYY Jom w1av IR°2° 27y X2 °0INa
JNROR ORn 7,3y pRa LT ma
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Likkutei Torah refers back to this maamar.
KEHOT’'S NOTE
RO U%7 2,01 17 NMpta

NI NNOW WY 02 PN

The Talmud states that the Shechinah rests upon every
gathering of ten. The maamar takes this presence as an
example of an encompassing light.

Sanhedrin 39a:118”>:X v”% 117710
NI RNPIY 7Y °3 DD IR PROPma 1277 00 AP? IR

RII RPY “PIOK RONY :AP? TR 770°RT MPN°23 RUNY 7Y “RuX

likuteitorah.com/torah-ohr/shemos/8/

5211 5y 71872

XA N2 RO "BRT CWRY K2 PR APR M N7 XORY
321 2 NAX 2Y KA T°12 RYTIPT XNPDY ,X12Y “PI0K K773
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
645 °y 27N MW *VIPY .1 PID K*AN 33 D PPIAR KT LK ,U 17710
Amyn

PARAGRAPH 15
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The passage contrasts the shofar of Rosh Hashanah with
the Time to Come, of which it is written, “On that day a
great shofar will be sounded.” The shofar now draws from
sovev kol almin, yet it is only “shofar,” for sovev, since it
encompasses the worlds, still belongs to their category; in
the future what is now sovev will be revealed inwardly and
a sovev from a level beyond all worlds will be drawn down,
which Likkutei Torah links to the “new heavens” of this
maamar.
KEHOT'S NOTE
3,01 777 n7pP IR

oonwn 7205 1711

Isaiah, describing the upheaval of the day of G-d’s judg-
ment, foretells that the host of heaven will waste away and
“the heavens shall be rolled up like a scroll.” The maamar
reads the “heavens” as the present makifim, which will be
drawn inward and give way to a higher revelation.

Isaiah 34:4"7:7% \yw>

7Y 9233 2127 DR3P DY 7903 93 DOMWT KIZ92 )
:TINI N22121 193

And all the host of heaven shall moulder away, And the

heavens shall be rolled together as a scroll; And all their host

shall fall down, As the leaf falleth off from the vine, And as a

falling fig from the fig-tree.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

7,710 e
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In his closing prophecy Isaiah tells Israel in G-d’s name
that as “the new heavens and the new earth” He will make
will stand before Him, so their offspring and their name
will stand. The maamar reads the new heavens as new
makifim, revealed when the present ones are drawn
inward.

Isaiah 66:22375:70 11°yw”°

10 DTHY TPV I WK NYIND YIRT DWIND DO0YT UKD °
:020WY DY ThY? 12 NTOR]

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
.22 ,10 "ywe

PR 98y 1w
Isaiah prophesies, “Your dead will live... awake and sing,
you who dwell in the dust.” The maamar draws on it for
the resurrection that the great light of the Time to Come
will bring.
Isaiah 26:19v™:1"2 171°yw°
PRI TP NTIK P *3 10Y 2300 1337 WP 1P? 0723 R v
:2°B0 O°KDY
Thy dead shall live, my dead bodies shall arise— Awake and
sing, ye that dwell in the dust— For Thy dew is as the dew of
light, And the earth shall bring to life the shades.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19IND 72°Wn2

David says that nothing is hidden from G-d: before Him
“darkness is like light.” The maamar gives it as the reason
the future light reaches even the dead.
Psalms 139:1227:17%p 0°%°1in
:TIRD 12702 1°K? Di%D 1772) Jan UKD quUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

221N MARY 1R POINR

The Talmud describes the unborn child, which “eats from
what its mother eats and drinks from what its mother
drinks.” The maamar uses it to show that the child grows
from its mother and can still surpass her.
Niddah 30b:181:2°% 11711
22PNy 0PIDY — K YR MY 1A MR oXoRR v3 vl
TIRY YT PIMI OAY Py LI AT LY R Py T
.MND 171207 ,0I00 1D ,1°372 1°2 37 MM AWRT 1P NIy Y By
Y7 K%M 1KY ,INIY SARY T DY) ,NPIR NRY Tan D2IR
,0IND7 NRDI — DIV IR RIW P RK DR NI X9
IR YW P°DR NivT? 9997 119K 10 RPnPRY ,MInea onon

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2,50
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The first words of the song after its title are the maiden’s,
longing for her beloved (in the Sages’ reading, the
Congregation of Israel longing for G-d): “Let him kiss me
with the kisses of his mouth, for your love is better than
wine.” The maamar cites the verse through Rashi’s expla-
nation of it.

Song of Songs 1:2°2:R 0°7°wi1 W
17 T 0P AT R NIPWAR "IRY?

likuteitorah.com/torah-ohr/shemos/8/
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Let him kiss me with the kisses of his mouth— For thy love is
better than wine.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

oMYV TI0 O IRAD oY Ty YURITY ANRD 0ONUaIM” 2 L,R UUnw
.”1727 07°P% 173D 0°2mM) PINDE 1N0Mm

11°2 NP S1pws

Rashi writes that Israel, remembering the giving of the
Torah, are assured that G-d will appear to them again “to
explain to them the secret of its reasons and the hidden
places of its treasures.” The maamar takes this as the fu-
ture revelation of the “taste” of the mitzvos.

Rashi on Song of Songs 1:2-3"3-"2X 0°°wn 7w 9y " v
7 AMIMPRI ANIPA2 7702 NRIR VW M1 AR NI YRy
ninipy W D7 IRR 1D AR NP MY TR Y 10
371 0PI NRRIYY MRND 2R AR ,ANIT Y 77 23 Y PR
PTIT % L0230 2 :”np BR 12,793 PR 10D WK 2700 oy
nTY0 23 NP7 X7 M2y 1YY .AMRY 31y PIm 1 Anwn P
170 ARYR I3 287 WRIY TIYD 170 O Y DR ARt 23y
... I KD PY2”
Let him kiss me with the kisses of his mouth. She recites this
song with her mouth in her exile and in her widowhood, “If
only King Shlomo would kiss me with the kisses of his mouth
as of yore,” because in some places they kiss on the back of
the hand or on the shoulder, “but I desire and wish that he
behave with me as his original behavior, like a bridegroom
with a bride, mouth to mouth.” as in Bereishis 27:26 and

Ibid. 29:11, and in many other ...

The Metsudah Five Megillot, Lakewood, N.J., 2001 (CC-BY) - The Metsudah
Five Megillot, Lakewood, N.J., 2001 (CC-BY)

PARAGRAPH 18

45

46

P ON°KR1 Teon Bab

In the long alphabetical psalm in praise of the Torah, the
psalmist says that he has seen an end to every perfection,
but G-d’s commandment is exceedingly broad, without
bound. The maamar reads the first half as the limited
comprehension of created beings and the second as the
mitzvos as they are Above, avessel for the Infinite.

Psalms 119:96172:0”°p 0°2°1Nn
STRR AMZR 7207 7R K1 72207257
I have seen an end to every purpose; but Thy command-

ment is exceeding broad.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

% ,0°p 079N

mon o »p

The note points to these places in Or HaTorah for further
explanation of the verse “To every perfection I have seen
an end.”
KEHOT'S NOTE
LIPNN Y PRI .2, 7PN 3710 NPWRIA NYIIR IR
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48

Y27 0ORT23 . . DOORPM

The end of this epistle explains the same verse.
KEHOT'S NOTE
127900 P AR IR9

1772 PIND 79I

Tzofar, rebuking Job, says that G-d’s wisdom is beyond
human reach: “Its measure is longer than the earth and
broader than the sea.” The maamar applies “longer” to the
Torah and reads it as the Torah’s descent through the
worlds.

Job 11:9'0:x" 21K
{B273R M3 AT IR 12
The measure thereof is longer than the earth, and broader

than the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,RY QPR

PARAGRAPH 19

49

ANRIAN MWK TR SRS BT

“Israel is holy to Havayah, the first of His produce.” Here
the maamar explains that Israel are reishis, the “first” and
the beginning, from which the produce, the Torah as it is
below, grows.

Jeremiah 2:32:217°1m7°

DITPPR Kap Y7 MYRe 1PPIRPI ThRIan nwRT Y PRl vp
o

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20

50

51

DRAWS 1797 PU° ApY° WA 0ONAn

Isaiah prophesies of G-d’s vineyard, Israel, that Yaakov
will take root and Yisrael will bud and blossom, filling the
world with produce. Its first word, haba’im, can be read “in
days to come” or “those who came”; the previous maamar
reads it as those who came down to Egypt, and this one
reads the rooting as Yaakov’s level and the blossoming as
Yisrael’s.

Isaiah 27:6":1"5 171°yw°

;211N 220730 P PRI MDY PR 3Py WY 0°K3T
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WD D PN

The note refers back to page 50d, where Torah Ohr ex-
plains “Yisrael, li rosh” as the level of Chochmah.
KEHOT'S NOTE

likuteitorah.com/torah-ohr/shemos/8/

52

53

54

55

573111 By 1IR3
.7,15°% 103

Py 2 opn
Yitzchak, touching Yaakov disguised as Eisav, says, “The
voice is the voice of Yaakov, but the hands are the hands of
Eisav.” The maamar takes the voice as Yaakov’s quality of
joining the spiritual with the physical.
Genesis 27:22272:1”5 n*wRI2
T DT 3pE2 PP YR NN MW YA POETON 2Py v
Ay
And Jacob went near unto Isaac his father; and he felt him,
and said: ‘The voice is the voice of Jacob, but the hands are
the hands of Esau.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.35 ,19 PwRI2

ANVMT 571070 1710 K291 K1Y

The note points there for another use of the saying that the
eye and the heart are the two agents of sin.
KEHOT'S NOTE
.2°Y RPI MW KPR RKRD .7 ,R M072 0

ANVMT 571070 177N K291 K1Y

The Jerusalem Talmud calls the eye and the heart “the two
agents of sin.” The maamar uses the saying to trace how a
desire passes from the eye to the brain and heart and final-
ly into speech.

Jerusalem Talmud Berakhot 1:5°71:°k M372 "% TN

1 2 NI Y

On “do not stray after your heart and after your eyes,”
Rashi writes that the heart and the eyes are the body’s
spies and agents of sin: “the eye sees, the heart desires,
and the body commits the sin.” The maamar quotes his
words in tracing a desire from the eye to the heart.

Rashi on Numbers 15:39075:1"10 72722 %y >"w1
MY, NIRR WY NUE DY RO 120 21 MER 22 NR onaon
.0332% 1K 17NN K21 :(RMININ) 37770 77 0°WR AYWnm 1IN
S3? D°93n 0O DOPYM 2P0 (7 92Th3) CPIND MIAR” ind

nR Awiy Aam min J?Ul R YR LN1N2YT DX > [akglope]a)

:(Xmman) m72ya
’ MI%n 93 nX on7on AND YE SHALL REMEMBER ALL THE
COMMANDMENTS OF THE L-RD — The n°%°% will remind
one of all the commandments because the numerical value
of the letters of the word n°%°% is six hundred, and there are
eight threads and five knots in the fringes, so that you have
six hundred and thirteen, which is also the number of the
commandments of the Torah. 03229 *nX 1900 X7 — The verb
has the same meaning as in (Numbers 13:25), “and they re-
turned from searching (7107) ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) « Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)
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56

MR Hyann Y

There the Tzemach Tzedek remarks: “In truth, the word-
ing of the verse ‘after your heart and after your eyes’ im-
plies that the beginning is from the heart.” That is the re-
verse of the order here, where the process starts with the
eye and passes through the brain to the heart.
KEHOT'S NOTE
AR 03229 "NX 1097 MW NRRY” R9TN Y APy D NUMIRA Y
27y, 720 1 TRnnnnY yewn 03010y

PARAGRAPH 21

57

58

21PN Max nvean

One view in the Talmud holds that the daily prayers were
instituted by the Patriarchs: Avraham the morning prayer,
Yitzchak the afternoon prayer and Yaakov the evening
prayer. The maamar adds that Yaakov combines the quali-
ties of the other two.

Berakhot 26b:4-5°17-"7:2 172 M>72
12 YW’ 927 .01pN DR mbaz; MR RPIM 272917 927 ,R0R
272 "9 277 ANND RAA .0UPA PTRR A3 m‘?;m MR "o
>212 701 277 NP K23N 12 12 YW 2377 AN X2 RPN
X 7722 DX DY DRIV LNINY N2BA TR DTN X
TP WAV LA7EN KPK CATRYY PR VDY TRy WK DipRd
soponrs
It has been reported : R. Jose b. R. Hannina said : The
Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The
Tefillot were instituted to correspond with the continual sac-
rifices. There is a teaching in agreement with both of them.
There is a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.3,19 moM2

apy°» nuN NN

Micah closes his book with a prayer: “You will give truth to
Yaakov, kindness to Avraham, as You swore to our fathers
from days of old”; in its plain sense the “truth” is G-d’s
faithfulness to His promise. The maamar, with the Sages’
“there is no truth but Torah,” links the Torah with Yaakov.
(context: Steinsaltz Tanakh)

Micah 7:20°5:t 191
:07R *W°R APNIR? AYITIIWR DT1IX? 707 IpYY7 nax 1N

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,

likuteitorah.com/torah-ohr/shemos/8/
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60

61

62

5211 5y 71872

7790 KPR DR PRI

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R bS-hiak-rlapthhel

7710 KPR NN PR

The Kehot note refers to this passage for the equation of

truth with Torah. The maamar uses it to show that the

Torah shares Yaakov’s quality of combining opposites.
Jerusalem Talmud Rosh Hashanah 3:971wi1 wx1 *n%217° 7120
ke
22 X °27 QYA MY 527 R0 Ni9IEIR 197 0D KT TP2 W1 03 ...
.29 N2°W1 12°DR W0 72 RPX XD 21N PR MIWIT M1 .127A0
J02M) W1 DMWY LR 272 NI L.KONT KDY w1 NDMW1 197DR
JIRTY AR APRY 293 N2 LROX °37 OW2 R T 02
IPRE 293 NI MR 11371 .0°AM LArEn XY Whl Novw)

.02 .onPnn RINY WA N2Uw LR Lomenn

MISHNAH: Similarly, the Eternal said to Moses, yourself
make a poisonous snake and put it on a pole. 21:8., etc.
Does the snake kill or the snake make live? But in times
when Israel look upwards and make their thought sub-
servient to their Father in Heaven they were healed, other-
wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi
Yasa said, in four places it is said “make for yourself.” In
three it is explicit, one is not explicit. Make yourself an ark
of gopher wood. 6:14.. Make yourself two silver ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

29 N2 7 NN 12

Isaiah brings G-d’s comfort to His people: “So says
Havayah, your Creator, Yaakov, and He who formed you,
Yisrael: do not fear, for I have redeemed you.” The
Midrash reads it as G-d telling His world that Yaakov creat-
ed it, and the maamar pairs Yaakov with creation and
Yisrael with formation.

Isaiah 43:1’x:27n 1°yw°

TRPR °D RTATK 2K I 2pY? A2 N R Ay
TR TR0 TR

But now thus saith the L-RD that created thee, O Jacob, And

He that formed thee, O Israel: Fear not, for I have redeemed

thee, I have called thee by thy name, thou art Mine.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2> PRIY N2 2Py

The Midrash has G-d say to His world, “My world, My
world, who created you, who formed you? Yaakov created
you,” reading the verse “your Creator, Yaakov, and He who
formed you, Yisrael” this way. The maamar builds on it:
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Yaakov is the level of creation, the matter of things, and
Yisrael the level of formation, their form.

Vayikra Rabbah 36:4°7:1"% 7127 X1p™

TR X711 IR 98P

Speaking through Isaiah to Koresh, the Persian king, G-d
declares that He alone “forms light and creates darkness.”
The maamar uses it to link formation with light, the level
of Yisrael, and creation with darkness, the level of Yaakov.

Isaiah 45:7°1:71”n 1°yw°
:.‘l';?)f"?; Y oaR ¥ K7 DiY?Tgi Yy Iwn X712 7K 9%
I form the light, and create darkness; I make peace, and cre-

ate evil; I am the L-RD, that doeth all these things.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1, ey

PARAGRAPH 22

64

65

66

67

718 N W 12T Poaw

That passage explains that every thing has matter and
form: the matter, the thing in general, such as heaven,
earth, sun or moon, was created by G-d’s word from noth-
ing to something, while its form, shape and appearance
were made by G-d’s “desire” (chefetz), which did not come
to revelation in speech.
KEHOT'S NOTE
TR0 279 IR

WD D PN

As in the note on paragraph 20, the note refers back to
page 50d, where Torah Ohr explains “Yisrael, li rosh” as
the level of Chochmah.
KEHOT’'S NOTE
ST,1999% 1m0

ANNROAD NATIP INVA AR 2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
071 2”8 MAR

NMYPNR ANNM ANROAY NATIP INVA R 9

Rabbi Chanina ben Dosa teaches in the Mishnah that one
whose fear of sin comes before his wisdom will keep his
wisdom. The maamar reads fear of sin as iskafya and bit-
tul, the ground in which wisdom, the revealed light, takes
root and lasts.
Pirkei Avot 3:9°0:") max miwn
I3 ,INR3M7 NIRRT NRTY 23 N KOV 13 KA "3
DRI ANRIT TR LINUD DXY? MRTip Anmonw P .nernn
21 .mpnn I Linpame P TRYRY P2 W mp Xn
IRTRIN ANRAN X ,TEYRR 13 N0y
Rabbi Hanina ben Dosa said: anyone whose fear of sin pre-

cedes his wisdom, his wisdom is enduring, but anyone
whose wisdom precedes his fear of sin, his wisdom is not

likuteitorah.com/torah-ohr/shemos/8/

5211 5y 71872

enduring. He [also] used to say: anyone whose deeds exceed
his wisdom, his wisdom is enduring, but anyone whose wis-
dom exceeds his deeds, his wisdom is not enduring.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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