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Those Who Came, Yaakov Will Take Root

The mitzvos are seeds: G-d’s will, buried in physical deeds and in
the soil of Israel, grows into a revelation of His hidden, infinite
light that no comprehension, even in Gan Eden, could reach.
Egypt and every exile are the planting that comes before the

blossoming.
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THE BIG IDEA

The mitzvos are seeds: G-d’s will, buried in physical deeds and in the soil of Israel,
grows into a revelation of His hidden, infinite light that no comprehension, even in
Gan Eden, could reach. Egypt and every exile are the planting that comes before

the blossoming.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Isaiah calls the descent into Egypt a “taking root,” and why a Midrash gives
“creation” to Yaakov and the lesser “formation” to the greater name Yisrael. The answer begins with
the mitzvos, which the Zohar calls garments, the Gemara fruits and Scripture sowing. G-d’s desire for a
dwelling below is explained through His encompassing light (sovev), present in everything but hid-
den: blessings, and above all physical mitzvos, draw it into revelation. Like a tasteless seed that yields
fruit only in fertile soil, tefillin on parchment reveal G-dliness only when a Jew puts them on, for
Israel, the most “separate” of beings, whose bittul reveals G-d’s kingship, is the “land of desire.”
Yaakov (yud-akev, the yud in the heel) is the Torah and mitzvos taking root below; Yisrael is the blos-
soming. Prayer, beginning in bitterness and joined to joy by Yaakov’s compassion, draws this down.
Egypt’s bitterness prepared Israel for Sinai, and today’s exile prepares for the inner Torah of the time

to come. “Creation” is the matter planted below; “formation” is the form that grows from it.

OUTLINE

1 The questions -2

Why is coming into Egypt a “taking root,” and why is “creation” said of Yaakov and “formation” of the
greater Yisrael? Souls descend to do mitzvos, and the world was made for Israel, “the first of His produce.”

2 Mitzvos as garments, fruits and sowing 13-5

The Zohar calls the mitzvos garments for the soul, the Gemara calls them fruits, and verses call them sow-

ing; G-d’s desire for a dwelling below is the key.

3 Two lights and the hundred blessings 16-8

Memalei kol almin gives life openly; sovev kol almin is present but hidden. Blessings (baruch, from bre-
ichah, a pool) draw it into revelation, and only Israel can do this.

4 The analogy of sowing 19-1

Physical mitzvos are like a tasteless seed that grows into fruit; tefillin reveal G-dliness only when a Jew

wears them, for Israel is the “land of desire.”
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5 Kingship and the bride’s awe

M2-13

Ein Sof is unchanged by creation; worlds exist through kingship, revealed most when separate beings are

nullified. Israel’s awe, like a bride’s, becomes light.

6 Yaakov takes root, Yisrael blossoms

1M4-19

Yaakov (yud-akev) is G-d’s will planted below in mitzvos, charity and absorbed Torah; Yisrael is the limit-
less revelation that grows from it, above all the “waters” of Gan Eden.

7 Prayer: bitterness, joy and compassion

120-23

Prayer draws down this revelation; it begins with bitterness over one’s distance and joy in the soul’s

bond with G-d, joined by Yaakov’s compassion, the middle bar.

8 Egypt, exile and the answer

124-25

Egypt prepared for Sinai and exile prepares for the inner Torah to come; “creation” is the matter planted

below (Yaakov), “formation” the form that grows (Yisrael), and awe must come first.

KEY CONCEPTS

Sowing (zeriah) 1y°71

The maamar’s central image for the mitzvos: G-d’s will,
planted in physical deeds, grows into a revelation far
greater than the deed itself, as a tasteless seed yields fruit.

Memalei kol almin and sovev kol almin 7715y 55 x%nn
715y 53 2210

The light that openly gives life to every creature, and the
infinite light present in everything but hidden; the mitzvos
draw the hidden light into revelation.

Baruch as breichah 77572 — 7172
A blessing is like a pool whose hidden waters flow outward:
it draws G-d’s light from concealment into revelation.

A land of desire a1 71X
Israel as the soil in which the mitzvos grow; the same act

brings no revelation without it.
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No king without a people 0y 892771 1R

G-d’s kingship requires beings that feel separate (am,
from omemos); it is revealed most when such beings nulli-
fy themselves before Him.

Yaakov: yud-akev 2py 7710 — 2py°
The yud, G-d’s supernal will, descending into the “heel,”
the physical world, through Torah and mitzvos.

Yisrael: li rosh wx- % — 9xw°
The revealed blossoming, “a head to Me,” that grows from
what Yaakov has planted.

Matter and form 17131 921

“Creation” here is the bringing of matter into being below
(Yaakov); “formation” is the form and revelation that grow
from it (Yisrael).
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SECTION 1 - 1-2

The questions
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“Those who came, Yaakov will take root; Yisrael will bud and blossom.” Now, we need to understand
how the aspect of taking root is connected with the coming into Egypt. It is written, “Thus says
Havayah, who created you, Yaakov, and who formed you, Yisrael,” etc.
The maamar opens with a verse from Isaiah which, as Rashi reads it, speaks of those who came down to
Egypt (others read habaim as “in days to come”): there Yaakov struck root, and Yisrael budded and blos-

somed into a nation. The Alter Rebbe asks why the coming into Egypt should be called a “taking root,” and

brings a second verse that pairs the names Yaakov and Yisrael with creating and forming.

Rrlalig %Y%) 2PY° IR NRIY %00 PRl 772 2pY° RN N Db'l}?'? 17”2p0 AR
The Holy One, blessed be He, said to the world, “Who created you? Yaakov created you, and Yisrael
formed you,” as it is said, “Your Creator [is|] Yaakov, and your Former [is] Yisrael.”

A Midrash reads Isaiah’s words not as G-d creating Yaakov but as Yaakov creating the world: G-d tells the
world that it was created through Yaakov and formed through Yisrael. On this reading Yaakov is the world’s
“Creator” and Yisrael its “Former.”
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And we need to understand why “creation” is said of Yaakov and “formation” is said of Yisrael. Is

not the level of Yisrael greater than the level of Yaakov, etc.?

Beriah, “creation,” is a higher level than Yetzirah, “formation,” and Yisrael is the loftier name, given to
Yaakov after he prevailed. One would expect the higher term to go with Yisrael, yet the verse gives “creation”
to Yaakov.
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Now, it is known that the soul’s descent into this world is for the sake of “today, to do them.” And of
the purpose of the creation of the worlds it is said, “Bereshis” (“In the beginning”): for the sake of
Israel, who are called “reishis” (“first”), as it is written, “Israel is holy to Havayah, the first of His
produce.”

The answer begins from a known principle: the soul comes down into this world in order to fulfill the

mitzvos, “today, to do them.” The Midrash reads the Torah'’s first word, Bereshis, as “for the sake of reishis,”
that is, for Israel, whom Jeremiah calls “the first (reishis) of His produce.”

SECTION 2 - 13-5

Mitzvos as garments, fruits and sowing
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To understand what connection Israel has with being “the first of His produce,” and also what the
“produce” above is, etc.

If Israel is the “first” of G-d’s produce, something must be growing, so the Alter Rebbe asks what this spiritu-
al “produce” is. Likkutei Torah, Pinchas, opens with the same verse and the same question, and answers
through the higher “earth,” which brings beings into existence as the physical earth brings forth plants.
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Now, it is said in the Zohar concerning the mitzvos that they are the aspect of garments (levushin),
[and] that each and every Jew must fulfill all 613 mitzvos, except for the mitzvos of the king, for the
king discharges [the obligation of] all Israel; but all [the other] mitzvos each one is obligated to
fulfill.

To answer, the Alter Rebbe brings the Zohar’s teaching that the mitzvos are garments for the soul. Since
every mitzvah forms a garment, every Jew is obligated in all 613, apart from those that apply only to a king,
whose performance counts for the whole people.
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And he must come in a reincarnation (gilgul) or in the form of ibbur (“impregnation”), so that
there will be a garment from all 613 mitzvos; and when he is lacking one mitzvah, he is lacking a
garment, etc.
A soul that has not fulfilled them all must return, either in a new life (gilgul) or by joining another person’s
soul for a time (ibbur), so that its garment will be complete; a missing mitzvah means a missing garment.

Iggeres HaKodesh (epistle 19) brings this in the name of the Arizal: one must return until all 613 mitzvos are
fulfilled in deed.
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Through the performance of the mitzvos a garment is made in the lower Gan Eden, and through
the intention (kavanah) of the mitzvos a garment is made in the higher Gan Eden.

The garments come from two sides of a mitzvah. The physical deed forms a garment in the lower Gan Eden,
and the intention (kavanah) behind it forms a garment in the higher Gan Eden.
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Therefore Moshe asked to enter the Land, to fulfill the mitzvos that depend on it, etc. And in the

Gemara they likened the performance of the mitzvos to fruits, in connection with the eglah arufah

(the heifer whose neck is broken), etc.: [the slain man,] whom they did not let produce fruits.
Because each mitzvah adds a garment, Moshe pleaded to enter the Land of Israel, where he could fulfill the
mitzvos that apply only there; in Likkutei Torah, Shelach, the Alter Rebbe notes that nearly all the practical
mitzvos depend on the Land, which is why Moshe prayed 515 prayers to enter it. The Gemara also calls

mitzvos “fruits”: the heifer brought for an unsolved murder atones for a victim who was not allowed to “pro-
duce fruits.”
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And the Gemara asks: “What are ‘fruits’? If you say children, then if so, for an old man or a eunuch

there should be no need of an eglah arufah”; yet the Torah made no distinction.

The Gemara tests the meaning of “fruits”: if it meant children, an old man or a eunuch, who would have no
more children, would need no such atonement. Yet the Torah makes no distinction between victims.

likuteitorah.com/torah-ohr/shemos/7/ 6
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“Rather, what are ‘fruits’? Mitzvos,” etc. So too, in the language of Scripture it is said, “Sow for
yourselves for righteousness (tzedakah),” etc.; “Fortunate are you who sow upon all waters,” etc.;

“He sows righteous deeds (tzedakos),” etc.

The Gemara concludes that the “fruits” are mitzvos. Scripture and the liturgy also use the language of sow-
ing for good deeds: “Sow for yourselves for righteousness,” “Fortunate are you who sow upon all waters,”
and the morning blessing’s “He sows righteous deeds.”
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Thus the performance of the mitzvos is called “sowing.” To understand this: our Sages, of blessed
memory, said that the Holy One, blessed be He, desired to have a dwelling place among the lower
realms.

Mitzvos are therefore called both fruits and sowing. To explain why, the Alter Rebbe turns to the Midrash that
G-d desired a dwelling place among the lower realms, that is, in this physical world.

SECTION 3 - 16-8

Two lights and the hundred blessings
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Now, at first glance this idea of a dwelling is not understood, for “there is no place empty of Him,”
and it is written, “Do I not fill the heavens and the earth?” etc.

If no place is empty of G-d and He fills heaven and earth, it is hard to see what it means for Him to gain a
“dwelling” below. He is already everywhere.

likuteitorah.com/torah-ohr/shemos/7/ 7
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But there are two levels: the level of the light that fills all worlds (memalei kol almin), and the level
of the light that encompasses all worlds (sovev kol almin). The level of memalei kol almin is the
name for the level that is enclothed in the created beings in a revealed way, to give them life: “And
You (Atah) give life to them all,” through the aspect of Atah, the letters, etc.
The answer distinguishes two kinds of divine light. Memalei kol almin is the light that enters each creature
openly and gives it life: “You (Atah) give life to them all,” through Atah, the letters of speech by which G-d

creates. A parallel transcript cited in the Kehot note reads Atah (7nx) as alef to tav, all twenty-two letters, with
hei, the five places in the mouth that form them.
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The level of the light that encompasses all worlds (sovev kol almin) is also in all the created beings,
but it is in a state of concealment, not enclothed in a revealed way, etc. Therefore our Sages, of
blessed memory, said that a person is obligated to recite one hundred blessings every day: to draw

down from concealment into revelation.

Sovev kol almin is present in every creature too, but hidden, not openly enclothed in it. The Sages’ require-
ment of a hundred blessings a day serves to draw this hidden light into revelation.
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And this is the aspect of baruch (“blessed”), the aspect of breichah (a pool), which is from conceal-
ment into revelation. And the pool is from the level of concealment, so that Havayah will be in a

state of revelation; that is, the letters of Havayah: yud, tzimtzum (contraction); hei, expansion, etc.

Baruch, “blessed,” is read as breichah, a pool, where water is gathered and drawn forth. A blessing likewise
draws the hidden into the revealed, so that the Name Havayah is revealed, its yud standing for contraction
and its hei for expansion.
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But the drawing down from concealment into revelation is specifically through Israel, as it is writ-
ten, “House of Israel, bless Havayah.”

Only Israel can draw this hidden light into revelation. That is why the verse calls specifically on the “House
of Israel” to bless G-d.

likuteitorah.com/torah-ohr/shemos/7/ 8



TORAH OHR - PARSHAS SHEMOS - MAAMAR 7 SR 179 19%° 2py° wAWw° Qo°Ran

SR N2 RPIT 0K 19971 10 YD1 10nD 102 DRAWA [nx1 nx 93] RPIND2 WU 2% 13
51972

That is because in each and every Jew there is the potential to give over his soul, etc. Therefore it

says specifically, “House of Israel, bless,” etc.

Their power comes from the potential, present in every Jew, to give up his very life for G-d. Because of that
hidden capacity, it is the House of Israel that is called on to “bless.”
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And this is “our G-d” (Elokeinu) specifically. And “the days of our years are seventy years,” each
year of 365 days: it is all in order to draw down, through the hundred blessings mentioned above,
from concealment into revelation. And in the time to come there will be the ultimate revelation, for
“eye to eye they will see,” etc.

So too the blessing says specifically “our G-d” (Elokeinu): the drawing down comes through Israel. A lifetime
of seventy years, each of 365 days, exists to draw from concealment into revelation through the daily hun-
dred blessings, until the complete revelation of the time to come, when “eye to eye they will see.”

SECTION 4 - 19-11

The analogy of sowing
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Now, the hundred blessings mentioned above are in speech. But through what will the drawing
down from concealment into revelation come about? It is through the performance of the mitzvos,

as in the analogy of sowing.

The hundred blessings are words. The fuller drawing of the hidden into the revealed comes through the
physical performance of the mitzvos, which the Alter Rebbe explains through the analogy of sowing.

likuteitorah.com/torah-ohr/shemos/7/ 9
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For most kinds of seed are garden seeds, which are not eaten: it is only a kernel with no taste of
food at all. Yet when the kernel is sown in the earth, and the earth’s power of growth is enclothed in

it, edible fruit grows from it, even though the kernel itself was not in the category of food at all.

Most seeds that are sown are garden seeds that no one eats, a tasteless kernel. Yet once buried in the earth,
the earth’s power of growth enters it and edible fruit grows; what emerges is of a different order from the
seed itself.
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And even with grain seeds, which are eaten, nevertheless through the sowing the grain increases
many times over, etc.

Even seeds that are themselves food, like grain, multiply many times over when sown.
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So too is the performance of the mitzvos, which descended and were enclothed in physical things,
such as tefillin on physical parchment and tzitzis of physical wool, and likewise with the other
mitzvos. And when a Jew places them on his head, there comes into being a revelation of His
G-dliness: “Sanctify” (Kadesh) in Chochmah, “And it shall be when He brings you” (Vehayah ki
yeviacha) in Binah, etc.; and as the Zohar says, “The tallis is the spread of the King,” etc.
So too the mitzvos came down and were enclothed in physical things: tefillin are written on parchment and
tzitzis are made of wool, ordinary physical materials. Yet when a Jew puts on tefillin, G-dliness is revealed:

the first two passages in them, “Sanctify” and “And it shall be when He brings you,” correspond to
Chochmah and Binah, and the Zohar calls the tallis the King’s spread.
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And this is specifically when a Jew places them on his head. But when they lie on the table, no reve-
lation at all comes into being from this, even though a person’s forehead is also a physical thing,
like the table.

The growth happens only when a Jew puts the tefillin on. Lying on a table they reveal nothing, though a fore-
head is no less physical than a table.

likuteitorah.com/torah-ohr/shemos/7/ 10
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And also when an idolater puts them on, no revelation at all will grow from it either. This is like the
analogy of the earth’s power of growth: fruit does not grow in every place, and in the desert no
plants grow at all. So too, it is to Israel specifically that it is said, “For you shall be to Me a land of

desire.”

Nor does anything grow when tefillin are put on by someone outside Israel, to whom these mitzvos were not
given. The earth’s power of growth works only in fertile soil, not in a desert; so too the mitzvos grow only in
Israel, whom the prophet calls “a land of desire.”

SECTION 5 - 112-13

Kingship and the bride’s awe
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That is, as is known, the level of the Infinite One (Ein Sof) is called holy and separate: “I, Havayah,
have not changed”; and “You are He before the world was created, and You are He after the world

was created,” etc.

Why must it be Israel? Because Ein Sof in Itself is holy and utterly apart: “I, Havayah, have not changed,”
and G-d is the same before creation and after it, so creation makes no difference to Him.
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“And all will exalt You, Selah.” And that worlds can come into being is only through “Your kingship,
a kingship over all worlds”: “there is no king without a people,” etc. “May Your Name be praised

forever,” etc.

Worlds can come into being only through G-d’s kingship, and “there is no king without a people.” The lines
of prayer quoted here speak of G-d as exalted above all and praised by His creations.

likuteitorah.com/torah-ohr/shemos/7/ 11
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As in the analogy of a king, who turns [his subjects] from something into nothing, so that all are
nullified before him. So too above: “there is no king without a people (am),” from the word omemos
(“dimmed”), which is the level of something (yesh) and separateness, so that it may come into a
state of self-nullification (bittul) and nothingness. As with the angels, of whom it is written, “And

the hosts of heaven bow down to You.”

A king’s rule makes his subjects set aside their own importance before him. So too above: am, “people,” is
read as related to omemos, “dimmed,” beings that feel separate from G-d, and His kingship is revealed when
such beings become nullified before Him, as the angels bow before Him.
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But angels are not so very separate. It is specifically Israel below who are at the utmost level of
omemos and separateness, and there is the main revelation of kingship, through the self-nullifica-

tion from something into nothing, etc.

Angels are not truly separate, so their bowing reveals relatively little. Israel here below, who feel the most
separate of all, reveal G-d’s kingship most when they nullify themselves before Him.
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(Not so with “a son is his father’s leg”: [that is] not in the manner of a king.) Therefore specifically
“you shall be a land of desire,” for there is the main revelation of the will and the desire, etc.

A son is like an extension of his father (“his father’s leg”), so a father’s relation to his son is not kingship.
Israel is called “a land of desire” because it is in them that G-d’s will and desire are mainly revealed.

5737 o N NN D910 0nwAT NIZHI TwYRa RP1T PR U

And through Israel specifically, in the performance of the physical mitzvos, the growth mentioned

above can come into being.

Only through Israel, and through physical mitzvos, can the growth described above take place.

likuteitorah.com/torah-ohr/shemos/7/ 12
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And this is [the meaning of| “A woman who fears Havayah, she shall be praised (tis’halal)”: for the
Holy One, blessed be He, is called the groom, and the Congregation of Israel (Knesses Yisrael) is
called by the name “bride,” the aspect of “a woman who fears Havayah,” which is the aspect of awe
and self-nullification. And through this “she shall be praised (tis’halal)”: there comes about illumi-
nation and revelation, from the expression “when His lamp shone (behilo),” etc.
The verse “A woman who fears Havayah, she shall be praised” is read of G-d, the groom, and the
Congregation of Israel, His bride, the “woman who fears” Him, marked by awe and self-nullification.

Through this she “shall be praised” (tis’halal), a word read as related to behilo, “when His lamp shone”: her
bittul becomes a source of light and revelation.

SECTION 6 - 114-19

Yaakov takes root, Yisrael blossoms
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And this is [the meaning of] “Those who came, Yaakov will take root”: the taking root below is the
mitzvos, which descended from the level of the supernal will to be enclothed in physical things.
This is the level of Yaakov: yud, akev (“heel”), the level of the yud that descended into the level of
the heel, below.

Now the opening verse is explained. “Taking root” below is the mitzvos, which came down from the supernal
will and were enclothed in physical things; this is Yaakov, whose name divides into yud and akev, “heel”: the
yud, which stands for the highest level, descended into the “heel,” the lowest level, here below.
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And through this, “Yisrael will bud and blossom”: there comes to be growth from concealment into

revelation, etc.

Through this “Yisrael will bud and blossom”: what was hidden grows into revelation.
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And this is [the meaning of] “He sows righteous deeds (tzedakos), makes salvations grow”: through

the sowing, which is the mitzvos.

The morning blessing describes G-d as one who “sows righteous deeds” and “makes salvations grow.” The
sowing is the mitzvos.
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And the charity (tzedakah) that each one gives is only to grant us merit, for certainly the Holy One,
blessed be He, could Himself provide for them; it is only to grant us merit, so that He “makes salva-
tions grow”: growth from concealment into revelation, through the performance of the mitzvos, as

explained above.

The charity each person gives is only to grant us merit: G-d could certainly provide for the poor Himself, but
He lets us give so that the merit is ours. Our giving is the sowing from which “salvations grow,” revelation
emerging from concealment.
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And this is the intent of the saying of King David, peace be upon him: “To every longing (tichlah) I
have seen an end; Your commandment is exceedingly (me’od) broad.”

King David says he has seen an end to every tichlah, while G-d’s commandment is “exceedingly broad.”
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His intent is not about physical desires, but about the level of comprehension and the soul’s pining
away (kelos hanefesh), from the expression “my soul pines away (kalesah nafshi),” etc., which is in

the category of end and limit, for every soul has a limit to its comprehension;

The Alter Rebbe rules out reading tichlah as physical desire: it refers to the soul’s spiritual comprehension
and its yearning to the point of expiry (kelos hanefesh), as in “my soul pines away.” However lofty, these
have an end, because every soul’s grasp is limited.
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whereas “Your commandment is exceedingly broad”: that is, Your commandment is broad as a re-
ceptacle to receive the level of me’od (“exceedingly”), without limit; for through the performance

of the mitzvos there can be growth in a revealed manner, without limit.

The mitzvah, by contrast, is “broad” enough to receive me’od, “exceedingly,” the level without limit.
Through physical deeds a revelation without limit can grow.
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This is “Your commandment is exceedingly broad.” And this is [the meaning of] “Fortunate are you
who sow upon all waters”: all the levels of comprehension in the higher Gan Eden and the lower

Gan Eden are called “water,” as it is written, “And a river went out of Eden,” etc.

This also explains “Fortunate are you who sow upon all waters.” All the comprehension that souls enjoy in
the higher and lower Gan Eden is called “water,” after the river that goes out of Eden to water the garden.
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Whereas the performance of the mitzvos becomes a sowing “upon (al) all waters,” far, far above the
level of water, as explained above.

The sowing of the mitzvos is “upon all waters”: the maamar reads al, “upon,” as “above,” far above every
level of comprehension in Gan Eden.
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So too through the study of the Torah, which also descended to be enclothed in physical matters:
from this too there comes about growth. Therefore our Sages, of blessed memory, said, “Fortunate
is he who comes here with his learning in his hand.”

Torah study too came down into physical subjects, so it too produces growth. Hence the words heard in the

upper world: “Fortunate is he who comes here with his learning in his hand.”
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At first glance this is puzzling: above, there is no need at all for physical speech, [such as| “Eilu
metzios” (“These are the found objects”) and the like. But for the growth mentioned above to come

about, [the seed] must specifically be rooted and absorbed in the earth, and then it can grow.

This seems strange, since in the higher world no one needs physical discussions such as the laws of found
objects. The answer is the analogy again: a seed grows only if it is rooted and absorbed in the earth.
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So too, when the Torah is absorbed within him with real absorption, so that “his learning is in his
hand” specifically, then from this there comes about growth, a great revelation, far above the level
of the comprehension in Gan Eden, where they only “delight in the radiance of the Shechinah,”
etc.

When the Torah is truly absorbed in a person, “his learning in his hand,” it yields growth, a revelation far
above the comprehension of Gan Eden, where souls only “delight in the radiance of the Shechinah.”
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And this is “Yaakov will take root”: it is through the aspect of rooting and absorption, the level of
Yaakov, which is the level of Torah: “He established a testimony in Yaakov,” etc.; “Grant truth to
Yaakov,” etc.; and “there is no truth but Torah,” etc.

Yaakov stands for Torah: G-d “established a testimony in Yaakov” and gave “truth to Yaakov,” and “there is

no truth but Torah.” So “Yaakov will take root” means Torah and mitzvos rooted and absorbed below.
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Through this, “Yisrael will bud and blossom,” in a revealed manner: the level of “li rosh” (“a head
to Me”), etc., as is known.

From this rooting “Yisrael will bud and blossom,” revealing the level of Yisrael, whose letters spell li rosh, “a
head to Me.”
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And this is “and they will fill the face of the world (tevel) with produce (tenuvah).” Tenuvah means
fruit; it is also “tenu bah,” “place into it” (to be absorbed), into the level of tevel, which is the level
of the Congregation of Israel, called “a land of desire”: to be absorbed and rooted in it in a revealed
manner. This is through the levels of Yaakov and Yisrael mentioned above.
The verse ends, “and they will fill the face of the world (tevel) with produce (tenuvah).” Tenuvah means fruit,
and is also read as tenu bah, “place into it”: the mitzvos are placed into tevel, the world, meaning the

Congregation of Israel, the “land of desire,” to be absorbed and rooted there and then revealed, through
Yaakov and Yisrael.
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SECTION 7 - 120-23

Prayer: bitterness, joy and compassion
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But in order that the levels of Yaakov and Yisrael mentioned above be drawn down, there must be
three levels, namely the levels of Avraham, Yitzchak and Yaakov, for “the Patriarchs instituted the

prayers.”

Drawing down the levels of Yaakov and Yisrael requires all three Patriarchs, Avraham, Yitzchak and Yaakov,

who are bound up with prayer, since the Sages say that the Patriarchs instituted the prayers.
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This is the matter of prayer, in which we ask, “Blessed are You, Havayah”: [to draw] from conceal-
ment into revelation, etc., as is known. But first there must be the aspect of bitterness over the ut-

ter distance from G-dliness.

Prayer’s refrain, “Blessed are You, Havayah,” asks that the hidden be drawn into revelation. Yet prayer must

begin with bitterness over how utterly far one is from G-dliness.
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As it is said, “The lower waters weep,” etc. [One is] to contemplate the greatness of G-d, “Blessed is
He who spoke,” etc.: that with a single utterance all the worlds came into being, etc.,

The lower waters “weep” at being far from G-d, and a person should feel the same. He contemplates G-d’s
greatness: as the blessing “Blessed is He who spoke” says, all the worlds came into being through a single
utterance.
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and that it is worth all the sufferings of Gehinnom, etc., as our Sages, of blessed memory, said,
“Better that he be judged and come into the World to Come,” to delight in the radiance of the
Shechinah.

He also considers that delighting in G-d’s presence is worth all the sufferings of Gehinnom, as in the Sages’
words, “Better that he be judged and come into the World to Come.” Such thoughts make his present dis-
tance bitter to him.
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Through this his soul will become very embittered over his utter distance. But “weeping is lodged

in my heart on one side, and joy on the other side.”

Such contemplation makes a person bitter over his distance. Yet, in Rabbi Elazar’s words in the Zohar, weep-
ing is lodged on one side of the heart and joy on the other.
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That is: in truth, from the side of the body he is utterly distant; but from the side of the souls of
Israel there is great joy, to rejoice in G-d with the joy of a mitzvah, which is from the level of His
very being and essence, as it were, higher than the level of the light that encompasses all worlds
(sovev kol almin), etc.

As a body, a person is indeed utterly far from G-d; as a soul, though, he can rejoice in G-d with the joy of a

mitzvah, a joy that comes from G-d’s very essence, higher even than sovev kol almin.
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But through what are these two utter opposites, weeping and joy, joined together, etc.? It is through
the level of Yaakov, which is the level of compassion, as it is said, “In Your great compassion, have

compassion on us.”

Weeping and joy are complete opposites. What joins them is Yaakov, whose attribute is compassion, as in the
prayer “In Your great compassion, have compassion on us.”
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And through compassion, as mentioned, there can be the joy of a mitzvah, which is revelation, etc.,

as mentioned above.

Through compassion, which bridges the bitterness and the joy, the joy of the mitzvah, which is revelation,
can come about.
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And this is [the meaning of] “The voice is the voice of Yaakov,” as in the analogy of the voice, which

is also a revelation of what is concealed.

“The voice is the voice of Yaakov”: a voice brings out what is hidden within a person.
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And the voice is produced through three elements: fire and water, which are opposite things, and
air (ruach), which is the intermediary that joins them. So too, for there to be the revelation of the
performance of the mitzvos below, this is also through the level of Yaakov, the level of compassion,
as mentioned above.

Avoice is formed from three elements: fire and water, which are opposites, and air (ruach), which stands be-

tween them and joins them. So too the revelation brought by the mitzvos below comes through Yaakov, com-
passion, which joins opposites.
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Therefore Yaakov is called the middle bar, which runs through from the upper end to the lower
end, etc., to join the boards so that they will not come apart, “and they shall become one,” etc.

Yaakov is called the “middle bar” of the Mishkan, which ran through all the boards from end to end and held
them together so that they would not separate. Like that bar, Yaakov joins the highest level to the lowest.

SECTION 8 - 124-25

Egypt, exile and the answer

2pY° P02 R " imem aminn] ¥PRING DRI 19200 ST02W 1% LApY° wAwS 0°K2T
97172 19 11NN N2 RITY 0°981R% 0710 IR 19 °7 °°127 [oo102 ovin] D7D NPARY 1D DR
15 "OmRDY X APY° WIS N 1IN 1920 97NRY 10 700125

And this is “Those who came, Yaakov will take root.” That is: in order that Israel receive the Torah
and mitzvos, which are the levels of Yaakov and Yisrael, etc., and that there be “face to face
Havayah spoke,” etc., they first came to Egypt, which is the aspect of bitterness, etc., “with mortar
and with bricks,” etc. And afterward they received the Torah, so that “Yaakov will take root; [Yisrael]

will bud and blossom,” etc.

The opening verse is now applied to Egypt itself. For Israel to receive the Torah and mitzvos, the levels of
Yaakov and Yisrael, and to hear Havayah speak “face to face” at Sinai, they first had to come to Egypt and the
bitterness of “mortar and bricks” (“they embittered their lives,” Exodus 1:14); only afterward did they re-
ceive the Torah, so that Yaakov would take root and Yisrael bud and blossom.
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And this was in Egypt, in order to receive the Torah in physicality, in the aspect of the outer dimen-

sion (chitzoniyus).

The descent into Egypt prepared them to receive the Torah in physical form, in its outer dimension.
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And now too, [being] in exile and in the servitude of [earning a] livelihood is likewise in order that
in the time to come they will be able to receive the inner dimension (pnimiyus) of the Torah, so that

“eye to eye they will see,” etc.

The present exile and the burden of making a living serve the same purpose as Egypt. They prepare Israel to
receive the inner dimension of the Torah in the time to come, when “eye to eye they will see.”
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And this is “Your Creator [is] Yaakov, and your Former [is] Yisrael,” as it is written, “He forms light

and creates darkness.” That is: in everything there is matter and form.

The opening question about Yaakov as “Creator” and Yisrael as “Former” is now resolved with the verse “He
forms light and creates darkness,” where “creating” goes with darkness and “forming” with light. Everything
is made of matter and form.
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The creation of the matter, which descended below, is the level of Yaakov; and “your Former” is the

form and the revelation, which is the level of Yisrael, as mentioned above.

Here “creation” means bringing matter into being, the dark substance that descended below; that is Yaakov.
“Forming” gives shape and revelation, the light; that is Yisrael, so the question from the beginning falls

away.
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And this is the meaning of the saying of our Sages, of blessed memory, “Anyone whose fear of sin
precedes his wisdom, his wisdom endures.” That is: for his wisdom to endure, in the manner of
growth mentioned above, there must first be fear of sin, etc., as explained above: specifically “a
woman who fears Havayah, she shall be praised,” etc.

The Mishnah teaches that wisdom endures only when fear of sin comes first. In the maamar’s terms, wisdom

“endures” and grows like a planted seed only after the preparation of awe, as in “a woman who fears
Havayah, she shall be praised.”

IN ONE'S AVODAH

The maamar draws the lesson that before prayer a person should feel bitterness over his distance from G-d,
contemplating G-d’s greatness, yet rejoice in the soul’s bond with Him; Yaakov’s compassion joins the two.
The physical mitzvos, charity and Torah truly absorbed are seeds of revelation, and fear of sin must precede
wisdom for wisdom to endure. Exile and the burden of earning a living are themselves a preparation for the
revelation of the Torah’s inner dimension.

QUESTIONS FOR DISCUSSION

1. Why would a tasteless seed be a better image for the mitzvos than grain that is already edible?

2. The maamar says tefillin on a table reveal nothing, though a forehead is just as physical. What, then,
makes the act fruitful?

3. Why is G-d’s kingship revealed more through Israel, who feel separate, than through the angels?
4. How can weeping and joy be lodged in the heart at the same time, and how does compassion join them?

5. How does reading “creation” as the making of matter answer the question of why Yaakov is called the
Creator and Yisrael the Former?
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It explains why this verse is in the haftarah of Parshas
Shemos: the parsha as a whole tells of the literal coming
into Egypt, the Egyptian exile, and the haftarah reveals
that through it specifically “Yisrael will bud and blossom.”
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Isaiah foretells Israel’s flourishing: “Those who came,
Yaakov will take root; Yisrael will bud and blossom, and
they will fill the face of the world with produce.” Many read
habaim as “in days to come” (context: Steinsaltz Tanakh);
the maamar, with Rashi, reads it as those who came into
Egypt, whose descent led to growth.
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In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with
fruitage.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rashi explains the verse as those who came to Egypt,
whom Yaakov rooted, and who budded and blossomed
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there until they filled the world. The maamar follows this
reading in linking the verse to the coming into Egypt.
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Those who came, whom Jacob caused to take root Do you not
know what I did at first? Those who came to Egypt which
Jacob caused to take root, flourished and blossomed there

until they filled the face of the world with fruitage.

On Your Way (Public Domain) « The Judaica Press complete Tanach with
Rashi, translated by A. 3. Rosenberg (CC-BY)
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The note points to these maamarim on the question of
how taking root is connected with the coming into Egypt.
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Isaiah comforts Israel: “Thus says Havayah, who created
you, Yaakov, and who formed you, Yisrael: do not fear, for I
have redeemed you.” In its plain sense G-d is the Creator
of Yaakov; the Midrash, and the maamar after it, read
“your Creator [is] Yaakov,” Yaakov as the world’s creator.
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But now thus saith the L-RD that created thee, O Jacob, And

He that formed thee, O Israel: Fear not, for I have redeemed

thee, I have called thee by thy name, thou art Mine.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

R L0 Py

TNT2 2pY° N2 O 2R 7R N
The note gives Or HaTorah on Shemos for the source of
this Midrash, in the Midrash Rabbah on Bechukosai.
KEHOT'S NOTE
Y MY N7MIR — .2PY° °N°72 DR 207201 K77 521 7715 SMpIna ° 9”na
L2101 771D 1YY VIPDC IR LAY

9787 DRW N2 2pY° N2 R

The Midrash on “I will remember My covenant with
Yaakov” has G-d tell His world, “Who created you? Yaakov
created you,” reading Isaiah 43:1 as “your Creator,
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Yaakov; your Former, Yisrael.” The maamar asks what this
means and why the terms are divided this way.

Vayikra Rabbah 36:4°7:1"% 7127 X1p™

PARAGRAPH 2
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1D 2Py oman PITA NI PNAW ona KD
It notes that Yisrael’s superiority is plain: the name Yaakov
comes from holding FEisav’s heel, while Yisrael comes
from having striven with G-d and with men and prevailed;
and the names hint at it too, Yaakov as yud-akev (“yud,
heel”) and Yisrael as li rosh (“a head to Me”).
KEHOT'S NOTE
WY APYA NIMIR 1T WY RIT 2Py QWAT 007y Muwen oa 12mnn”
DPWIR OY1 O°P2R Oy N°w %3 WY RIT PRIW 3PRwn [13,73 MToIN]
RIT 2pY°T PR MAwaw 00N 27y vI: (VD ,25 mown] voam
M) vhwN 0ORAT 17T — “WRA 29 NPIR DRIYN 2Py T NPNIR
.(Mnona

anmwy® avn

Moshe charges Israel: “Keep the commandment... which I
command you today, to do them.” The maamar uses the
phrase for the purpose of the soul’s descent: to perform
the mitzvos in this world.
Deuteronomy 7:11x":t 0°727
DT 137 *20 WY DVIYRINK) DPNT TN MERT N [T
:oniy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this
day, to do them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

BXTW® Phawa nUwNn2

The Midrash counts Israel among the things that came be-
fore the creation of the world, in G-d’s thought: “the
thought of Israel preceded everything.” The Kehot note
gives it among the sources for creation being for the sake
of Israel.
Bereshit Rabbah 1:4"7:°X 129 n°wX12
1 w2 02T NRM2% MTp 0”127 Aww "DopbR K12 NOwRI2”
71257 RO 17INT .MIKNAAY 7wnna Ry nn Y RN
RD3J "1977 N°WRA °31p °71” :(23 ,7 PWn) MR 1731 7710 X121
MART .73 IRM RS 71017 :(2 ,3% 0°9RN) 2°n3T 1an Taon
MR MIRIT? 72WNN Y ,Mown D0 mw) wIpnt 02 PRI
ARIY PPIR PRIAWS AN 273 0°23Y5” (0,0 YRIT) R I
TPRIY AR WIPRT 0% QTR nCIp NIy Mot (2,7 0°9nn)
a0 MR Bw mw T3 NwRIR 01N 70 ROI” (27,1 1)
... :(",2y 0°o1n) MR
“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were

created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).

likuteitorah.com/torah-ohr/shemos/7/
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13

DRIW MDY POX° 2Py WIS ORI

The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

Vayikra Rabbah 36:47:17% 1127 X7p™

KEHOT'S NOTE

P75 NIy ART L7 L,R DPWRID AT YT LT ,10 7PN LT LR 77 R
LYY R 719 MR NPTIRG PO TR

e BN WP

Through Jeremiah G-d recalls Israel’s devotion in the
wilderness: “Israel is holy to Havayah, the first of His pro-
duce,” set apart for Him like first-fruits, which no outsider
may eat (context: Steinsaltz Tanakh). The source for Israel
being called reishis, and the starting point for the maa-
mar’s question about what this “produce” is.

Jeremiah 2:32:2 707

DITPPR 2P Y7 MYR? PPIRPI TNRIAN NUWR R PRI wTR
o)

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,27n

T8 °Y DOR°21 TN "nNRa

This other transcript spells out the question: Yisrael is
higher, as it says, “Your name shall no longer be called
Yaakov but Yisrael”; so Beriah (Chochmah, Binah and
Daas, Yisrael as li rosh) should have gone with Yisrael, and
Yetzirah (the emotive attributes, Tiferes) with Yaakov.
KEHOT'S NOTE
Y RIP° APY? KD WURIY 2PYS MPTTAR M123 DRIWS NNt Kon”
IT0) PR TR™ DRSS ARCMI2 Una 9Uhm SRAwC R7D v
RITW N7AM 123 779800 WRD 9 PRIW° °na RIM T77a0 022 IR0
Yy APy TV M OMRER 0OWIP°D 1902 XD L7 (NPNA Na 2pye Pnaa
PR
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Likkutei Torah opens with the same verse, “Israel is holy
to Havayah, the first of His produce,” and asks what this
growing produce is of which Israel are called first.
KEHOT'S NOTE
.2,uyonia’e .T'\”1|75:1 02 R9

7WIaY ra oW AN TR msnn by

The Zohar passage the Kehot note gives here describes the
souls in Gan Eden standing clothed in garments, crowned
before their Master. The maamar cites the Zohar’s teach-
ing that the mitzvos are these garments.

Zohar II, 211b2a ,x>7 27m
KEHOT'S NOTE
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.2,RM27m

N”OW Pwrab

The manuscript reads “garments for the soul, and there-
fore each one of Israel,” making explicit that the obliga-
tion in all 613 follows from the garments.
KEHOT'S NOTE
ORIwOR R 90 1991 weab oowiab (373 PP no1a 1113 7122

Tonn msn 1av

The note points to a footnote there on the exception of the
king’s mitzvos.
KEHOT'S NOTE
TP P2IWA 52 1Y 192 °Y 1N WP R

25%9mR msnn oY

The manuscript reads “and all the 613 mitzvos each one is
obligated [to fulfill].”
KEHOT'S NOTE
L2217 NIRR 275NN 997 1878 PP NoIa

B1abaa nR

Iggeres HaKodesh, epistle 19, says in the name of the
Arizal that every person must come back in gilgul until he
has fulfilled all 613 mitzvos in actual deed, for the Torah’s
purpose is the mitzvos done in practice, “today, to do
them.”
KEHOT'S NOTE
nMpD 170 09%AT 980 JB7IRT awa (2 ,19p AT) ¥ 0 PUIAR IR
»D UIPPa AR .55 MY 192 Y N wPIpha 191K . ,an T2
.0 PO — PrITARD

NIS? AN P g wab

The other transcript adds that since there are many
mitzvos a person cannot fulfill, such as the mitzvos of
priesthood or communal mitzvos, he comes in several
gilgulim.
KEHOT'S NOTE
IR 0P°W R”KW NIZH 7297 U % 037 1% °Y 0°K°21 17X "1aRNnd
7m0 K2 ORI AT AP O°37 MIZR R DRIV ANFD NI%D D
013 MR PINNT PN MR I PN 1YY W .00
.01mIP 1Y 7aYn 97ARY — 727 17215 7Y 7B IR 1710 N1PR 197K

10°MwaY . . M12%Y a2 N Pbaa

The manuscript reads: “in the manner of gilgul or ibbur,
to fulfill the mitzvos that depend on priesthood and
Levites and the like; and all this is so that the soul’s gar-
ments in Gan Eden be complete, that there be a garment
from all 613 mitzvos.”
KEHOT'S NOTE
T2 MPYPNT MER 07P% MY IR P13 NN ¥U8 pPNosa
ST YUA2 wRID 0owIaPn Mntw NPhD 7o RIT Y LRI 1M
07 AW (MM 37N 90 1 vk

likuteitorah.com/torah-ohr/shemos/7/
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Or HaTorah on this passage points to Likkutei Torah,
Shelach 36c.
KEHOT'S NOTE
3,12 MPw e NP 1781 DY MR °D N7MINA

72 7PN Mgt avph PRy 01090 nwn wpa

Rabbi Simlai asks why Moshe longed to enter the Land: not
to eat its fruit, but because many mitzvos can be fulfilled
only in the Land of Israel. The maamar cites it to show
how much each mitzvah adds.
Sotah 14a:7-8'1-"1:X 7> Y10
2987 YIN? 032°7 1270 W NN M 3En oRIRY 027 w7
72 KPR 179073 RIT AR ¥iaw? IR 129778 R0 A2ER PIORD 09
PIN2 KDY PRORRR PR ORI NI Nign N30 awn
127R3 779y 21X 1PY 7720 23R RPX Wpan TNR 0193 :XIT 712
nan P90 pemy 0mzy N 0°2732 12 PPN 1977 RaY o0ty
-+« TISY 1093 N2 Y7 0K
William Davidson, Vocalized Aramaic (CC-BY-NC)

VoA XA

The Gemara explains that the eglah arufah, a heifer that
has borne no fruit, is broken in a place that bears no fruit,
to atone for the slain man whom they did not let “produce
fruits.” The maamar takes this as the Sages calling mitzvos
“fruits.”

Sotah 46a:222375:X 171 VIO

79M33 23y Ko7 (A TN 7R 2390 ,2NY 13 10 027 K

TRV 0Ipn2 77971 ,N17°0 APy KPY 927 K322 :X17 792 ¥ATRI 0N

2017970 "R .01 MRY? [N RPY o0 5y 1937 ,nive iy

KPT "m3 °30 OION) TN MNYR KPX — MM MR NN
-Nign KPR 171007y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

KON AWID AR M0 No0R Rhw RINMAD XA pYNoAa
RIT Y70 RP1 7297 KD @R D7Y 192K 719179 Aaya mvn pw T
77981 ,M°D WY 1KY DIpRA TR P12 A7 MY WD I R
MR — MR MITPD ORM KPR AWM KM D0 IR Pt YR KPR
D NN LAY AV Pwn 151IR2 Ow N7 L7D Y OOR°21 IR
181 2,7DWNN T 773 R N7MIRD LK 10 @AW 0Mp9Y 1o8n By mnw

PR DOYINIW MR M ORN IR

PARAGRAPH 5
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The Gemara’s conclusion that the “fruits” of the slain man
are mitzvos, since the Torah does not distinguish an old
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26
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28

29

man or a eunuch. The maamar takes this as the source for
calling mitzvos fruits.

Sotah 46a:222373:X 1’1 V10

79m3 M2y KO3 MR TV A 23en ARG 12 [0t 23 R

PRY Dipn2 A7Y7) N3P0 Tpy KDY 137 K22 :XIT 102 UITRA 0N

2017970 "R .01 MY [N RPY o0 By 9937 ,nive iy

XP7 *n] "D OIOXY TRIX MAYR KPR — T2 771D RPN
NI KPR 1212707y

William Davidson, Vocalized Aramaic (CC-BY-NC) ‘

PT8® 0o Iyt

Hosea urges Israel, “Sow for yourselves for righteousness,
reap according to kindness.” One of the verses that call
good deeds sowing.

Hosea 10:1227: ywin

-7y 170K Wi9T? 1YY 7% 007 3771 TONTODY 113 TRTR? 007 W
{037 PTE AT NI

Sow to yourselves according to righteousness, Reap accord-

ing to mercy, Break up your fallow ground; For it is time to

seek the L-RD, Till He come and cause righteousness to rain

upon you.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,19 19w nMpo AR .20, e

o°n 93 Y "yt 03w
In Isaiah’s picture of a time of peace: “Fortunate are you
who sow upon all waters, who send forth the ox and the

donkey.” A second verse of sowing, which the maamar lat-
er reads as sowing above all the “waters” of Gan Eden.

Isaiah 32:20°3:27% y1°yw>
IR W20 "nPYn 0oy "yt 0K
Happy are ye that sow beside all waters, That send forth

freely the feet of the ox and the ass.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

TWYRT AYONT HROD 1% RXWN Y 2770 771 NUING R .0 ,2% v
moyn? 0o 95 DY I ¥7an mhynd RINw Y710 1903 Y qwnl mxnn
219 130 DR MWD 1T9n XY 973 2nan

npPTs yan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.”p n3na2

MpTE yan

The first blessing before the morning Shema praises G-d
who “sows righteous deeds, makes salvations grow.” The
Kehot note gives this blessing as the source.
Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 8,711 °»> 110wy 7170
M IR I8, YW NR™MIP M7 ,0°nw NN
niNaWN 1NR> NNt 0% 0 PR T9n7 IR’ ninvyl 312 DRY
¥t .ninnon ya .nswTn iy .ninaag byis 1725 Xa 0D AyTRY?

likuteitorah.com/torah-ohr/shemos/7/
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:mx‘;pan R .m'?fll'j X711 .0IRIDT K792 NI monn LnipTe
077X HW'S?? TNRD NPWURID ARYn TRR uﬁ’”?;; 12902 wInnn
IR 19D A RN 1Py WD TR (iTonm ORIy 03 oovm

NIRRT 80 AR 702 :ﬁwix’?
To the Blessed Almighty, they offer pleasant melodies; to the
King, the Almighty, [Who is] living and enduring, they utter
hymns and make praises heard. For He alone is the
Performer of mighty deeds, Maker of new things; Master of
battles, Sower of acts of righteousness,Deuteronomy 3:6
Causer of deliverance to sprout forth; Creator of cures.
Awesome in praise, Master of wonders, He renews in His
goodness, each day, continuously, the work of creation, as it
is said: “[Give thanks to Him] Who makes the great luminar-
ies,” for His kindness ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

1¥°91 Qw2 Mxn Awyn 'pl

Likkutei Torah explains that the sowing is through the ani-
mal soul, since almost all the mitzvos are practical and
were given for the sake of the animal soul.
KEHOT'S NOTE
PRI NPT WO Y RIT AYUNN 1AV ARANI A ,TY 1IMRT N7pRa
WDIT NP2 RPIT RO N YOI BPRT PR PIR *pa 2710w D”wnb 1m0
Y NI MR DUMIR IR WYY DONRAT w1l nwatn nOpYRT
.OW 101721 AN’

NNT ANy — nyen W

From the Tzemach Tzedek’s manuscript: the mitzvos have
three names, garments, fruit, and the sowing of the fruit.
KEHOT'S NOTE
SW YeIT N2 PR UMY 0UwIaR UNa I Mz Dw mnw x pay”
JTANN’2°Y 11970 NPMIR (3730 ProN1An) — 701en

2°3IN1N2 71977 1% NPAR 17apn IRN

The Rebbe’s note there gives the sources of this Midrash.
KEHOT'S NOTE
IO IMINIR PUI DAY — 1,30 127 92722 37A°PY 10 RW1 R;mInan

.OW D ¥IP°221 12 PID RAN IR KDY MAw °D N7MK3

2NN 17T 19 NP AR NN
The Midrash that G-d desired a dwelling place among the

lower realms. The maamar uses it to explain why the
mitzvos are performed in the physical world.
Midrash Tanchuma, Nasso 16:1’X:1”10 Xw1 X170 w177
,TAMI 92 PRINY 227 MK (X L7 W) 7P NNk 117 CNKD ...
T 3% RIY MINDD 070 DR KIT MN2 wiTRD K12Y nywa
:% K INIR MR OIRT DR 72 .0°09°5¥2 WY 9nD 0o1innna
pn PORA KD ¥ 20 NYIT OYYM LPORRM PON 10 vy Pan
92 ,KI7 702 WATRT AP MK LM Py 72y (-0 ,2 nPwRI3)
127 ,07PY2 %2 WY D DANA2 AT %7 KT KA N7
... VAR P70 o1 LINIR DYnY KDY ANIN o0 TR
(Numb. 7:1), “So it came to pass on the day that Moses had

finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
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34

R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) « Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

2°1INMN2 1977 Y2 Nt nrapn 1INDa

A parallel Midrash: from the first day of creation G-d de-
sired to dwell with His creatures below. Cited alongside
the Tanchuma.

Bamidbar Rabbah 13:67:3> 127 7272
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“There is no place empty of Him.” The maamar cites it as
the reason a “dwelling” below seems puzzling.
Tikkunei Zohar, Tikkun 57 - 91b:6-92a:111 1'p°n ™pn
U3 737 13K 13K 230,380 230 17002 930 1700 233 ..
IR K7 T PRANI XP) PRPYI XD I B 0K M7
T ART A 12 TRT NIPYI NPy KPX PINK YAIRT XTI
STOR 128 TR 7737 R0 RTIN2 77907 IRMIPOR AP2 ,MNR YR
2030 21 1R 291 ,1°PR TINN Y22 PRIWT NINK Y RT 1IN
T2 NIUPYY KI131 030 X TN A10 TR TY XY 7 T XY
... TY RANDY 790 TR 7Y K2°¥7 KT
Tikkunei Zohar - Vocalized (Public Domain)
KEHOT'S NOTE
P73 NAyn — nvow K92 " DIpn PPRY 1 275 UnRw2Y 11 h ™n

LRDY MW N7TIR PO AMIRTR

7371 %130 AR NOR
The Midrash on the burning bush teaches that there is no

place empty of the Shechinah. Cited by the Rebbe as a par-
allel to the Tikkunei Zohar.

Shemot Rabbah 2:5’71:2 127 mnw

2onwn NN XN

Through Jeremiah G-d asks, “Do I not fill the heavens and
the earth? says Havayah.” A second proof that G-d is
everywhere, which sharpens the question about a

dwelling below.

Jeremiah 23:24775:270 1777
[aidal iy et Rﬁ’?f! b 13?51}5'8"? °IX1 D°N0M2 WOR IN9TOR

TN K2 73X PIRTNNY
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.73,10 0%
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In the Levites’ prayer: “You alone are Havayah ... and You
give life to them all.” The maamar reads the word Atah
(“You”) as the letters through which G-d’s life-force enters
creation, the level of memalei kol almin.

Nehemiah 9:6"1:’t 1"
DN23D3) DOBYT B DRERTNK PRy AnX 9737 N oxnany
X3¥1 DP2"NX MR XY B2 WK DR PY WK TN
DAY 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,07

12 NPMIN ANKR N2 57y

The other transcript explains Atah as alef-tav and the five
places of articulation in the mouth; the vav of ve’Atah is
the drawing down from sovev into memalei, as in “for
Havayah is Elokim,” and sovev is the essence of the
Infinite Light before its light spreads into the worlds as a
kav.
KEHOT'S NOTE
NI 70RIT 17 1T NIRXIM T NPRY XY OOR%A1 IR CINRNa
2210 121,13 BOP9R RIT 7 %0 WA K9\ 2210 22 1 mownn na
7N 1P M2 Y7UARA 1IN Mvwanit 2195w DUNKIR MY N2 R
0y
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Rabbi Meir taught that a person is obligated to recite a
hundred blessings every day. The maamar explains their
purpose as drawing the hidden light into revelation.
Menachot 43b:15-171-1"0:2 3" NN
o 952 mM>12 Ixn T]:? QTN 2°°1 ™I RN °27 7°7 K°IN
R 27 Jayn PRI PPOR 1 I PRI A0y (27, 02127) R
57311 SPRID0ONR2 1% 9mY MIY 20 "R RN2W2 XMK 377 1772
77 99X O1° 52 M573 wHY 7125 DTR 2°°0 MR 277 00 R°In

712 PIRYY RO WX PIRWY RO PRI INVYY

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.2D°Y IRD NPMIR 1Y LR ,0 9790 RN .2, 00 mimn
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Likkutei Torah cites this maamar’s explanation of baruch
as breichah, a drawing from concealment into revelation,
adds that Rabbeinu Bachya on Eikev says the same, and
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concludes that the term “blessed” then applies even to
sovev kol almin, drawn from concealment into revelation.
KEHOT'S NOTE

2Dy N™IPD2 03 FIRT LK .Y PIOD 2D PYW° 57y — Y0 b 1157 DIpn”
.7apy *D A 57517 HP0IM) 1RIY U8R .2 10

a2 157212

“You gathered the waters of the lower pool (breichah).”
The Kehot note gives this verse for breichah as a place
where water collects, the basis for reading baruch as a
drawing from the hidden to the revealed.
Isaiah 22:9°v:273 y°yw°
:MIIANDT 12727 57NK 13321 12773 DK NT™PY PR32 IX)
And ye saw the breaches of the city of David, that they were
many; and ye gathered together the waters of the lower pool.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

43 12°92 %12
“A reservoir... for the waters of the old pool (breichah).” A
second verse cited for breichah as a gathering of water.

Isaiah 22:118:275 17°yw°

TYYoX Dnban K21 MYt n13720 K7 0ONRNT 172 Ny M
:DIPR K? pinTn A3

ye made also a basin between the two walls for the water of

the old pool— But ye looked not unto Him that had done this,

Neither had ye respect unto Him that fashioned it long ago.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

44 nvWann N QIsng T
the passage shares nothing with the note
KEHOT'S NOTE
.78 N7AAR AR
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Or HaTorah reads “through the souls” in place of “through
Israel.”

KEHOT'S NOTE
MNRWIT OYY 32y MIRY N7NIRA

46 1 NN 1972 PR N0

After the idols of the nations, the psalmist calls on Israel,

“House of Israel, bless Havayah” (context: Steinsaltz

Tanakh). The maamar reads it as showing that drawing

G-d’s light into revelation is specifically Israel’s task.
Psalms 135:19v”:717%p 0°2°11n

"NX 1372 1R 172 °A7NK 1972 PR N2

O house of Israel, bless ye the L-RD; O house of Aaron, bless
ye the L-RD;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.07 ,119p 0°9n
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Or HaTorah traces this power to the root of the soul, the
level of its “mazal” that sees from above, for Israel “arose

likuteitorah.com/torah-ohr/shemos/7/
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in thought.”

KEHOT'S NOTE
DMK — “Hawnna 12y DRI %t N2 nnwl v TN 1me”
N2’y nano
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In Moshe’s prayer (Psalm 90): “The days of our years are
seventy years.” The maamar counts the days of a lifetime
as all given for drawing down through the daily blessings.

Psalms 90:10»:’% 0°2°1n

ony 03771 MY 0°3InY 171232 OX) MY DOYY 072 1°N1wn’
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The days of our years are threescore years and ten, Or even

by reason of strength fourscore years; Yet is their pride but

travail and vanity; For it is speedily gone, and we fly away.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Isaiah tells of Zion’s watchmen singing together, “for eye
to eye they will see Havayah’s return to Zion.” It describes
the complete revelation of the time to come.

Isaiah 52:8°1:271 7°yw°

1TV T 00 N YR TY 73 02 VT Vi ) 170 Hip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Or HaTorah distinguishes there between Barchu and
Kedushah.
KEHOT'S NOTE
JDNM2 YA AWITPY 1972 1°2 wIRT WO N2 Y 110 NUTIRG IRA
LR ,712WNN °1°1°8 NPWRA2 N7MIRDN
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The note points to this discussion in the Tzemach
Tzedek’s explanations of the mitzvos.

KEHOT'S NOTE

2”2 DAY AR .RDNN Y 3 770 RAP” N”MIR LK L,A0P °M3n 977 IR7

¥ 1770 MRY N7IIRAY 770112 WM D Y MR °D NPMRA PP IR
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52 plyityiulehial=)]

The Zohar on Mishpatim reads “her covering” (Exodus
21:10) as “the King’s spread”: the spread of the King’s gar-
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ment, which He spreads over the soul. The maamar uses
the phrase for the tallis.
Tikkunei Zohar, Tikkun 61 13p°n ™pn
Zohar II, 97b2 ;13 27m
KEHOT'S NOTE
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nUeY

Tikkun 21 calls the Shechinah “the tallis of the Holy One,
blessed be He,” in which He wraps Himself, as in “He
wraps Himself in light as a garment.” The Kehot note
gives it as a parallel to the saying quoted here.

Tikkunei Zohar 55b2 171 717 °1pn
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The manuscript reads “even though a person’s head and
hand, on which he puts the tefillin, are also a physical
thing.”
KEHOT'S NOTE
]’x?’Dﬂﬂ 012 M°IRw 17°) QIRT WKW DA77 :0W 1975 N71IR P7°N21A2
SNWA 2T D”A R
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That maamar notes that these two examples seem unusu-
al; but although Torah Ohr was printed from listeners’
notes, the Tzemach Tzedek reviewed the maamarim be-
fore printing, so the examples are exact: tefillin on a table,
or put on by a non-Jew, achieve nothing, for the mitzvos
must be in Israel, who are called “a land of desire.”
KEHOT'S NOTE
Mo °n%2 BR MRANT AW Y YR nwn waws 0°Kan 1773
11W5 DR NwIY D°Ymwn NRvwan 0871 R™N 9907w AR ,TIROD
190 DY DOIARNT DR AT B7ET INTIR PrI 00 00R L1P 97INTR
5y 0o 1727500 AWRIT P12 O PR MXDATY 1291 0,019
0°9°% mgnm vy ,59a 1°1y DWW 112 1°K ONIR 11°10 0”10YW IR IH’?W)H
NR°27 1% °Y DOR°21 ”ITR "RN2 .70 7R IRIPIW RP1T 5Rw"a N
2,18 ¥°ynw .ﬂ"h?’?] L(DINR M) 19 0y Ow Dax ,5Tan mIRRAT 02
.TND‘? 1798 DY, 271y RRATI P R°In
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G-d promises through Malachi that if Israel bring their
tithes, “all the nations will call you fortunate, for you shall
be a land of desire.” The maamar reads it as Israel being
the “earth” in which the mitzvos are sown and grow.

Malachi 3:1227:3 2281
:nixgg TARR AN PN QDR 1IN0 D?Htl"?; jalelghs 11!{781
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And all nations shall call you happy; For ye shall be a de-
lightsome land, Saith the L-RD of hosts.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Likkutei Torah cites this maamar, where the Congregation
of Israel is called “a land of desire” in which the mitzvos
are sown, and reconciles it with its own point that the pow-
er to make salvations grow lies in the animal soul: the
sowing takes place when the G-dly soul is enclothed in the

animal soul.

KEHOT'S NOTE
axan: ow'hT APY° WAW® DR 77T WRYY” 23TV IR n”1.7‘7: N2
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Through Malachi G-d says, “For I, Havayah, have not
changed.” The maamar cites it for Ein Sof being unaffect-
ed by creation.
Malachi 3:6"1:"3 25x?n
{0123 K? 3pY2712 DARY "M°IY K77 %38 °3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

y7om mobn

David’s psalm of praise: “Your kingship is a kingship of all
olamim,” plainly “of all ages,” a kingship without end
(context: Steinsaltz Tanakh). The maamar reads olamim as
“worlds”: worlds come into being through G-d’s kingship,
which requires a people.

Psalms 145:1327:1”np 0°2°1n
71 7977222 ANPYRRI 0ONPYPD MSPR AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Rebbe’s note there lists the sources of this saying.

Tanya, Sha’ar HaYichud 7:2°2: 10K TIN°0 9w 3230 P20 ,R%IN
,772n° SNoPn mvann 9awa X oIy nX"2 nvhon o ...
0127 DAY P Ninniy”? 1w - *0y? wIR L0y K92 190 1RUT
0°12 92 17 A97DR 19K °D ,77n0 NPymnn 0°pin 00N 0719
,072% 07 Dy 19°0K 191,077y *N21on” oY I KD - TR 0°37
2790 DT - RNT - 70y 21127

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

2WM M3 .270 19IR3 °D 0°°N71 °D .X7D T9nn VWYY WY TR puy
U PIMIR PUO NPT — 2B RPITER PYIP PD 271 RhAn LD R
.OWY nPRa R, 9OYD AR 0D Y MY D MR

oy K92 79n PR
Rabbeinu Bachya explains that on Rosh Hashanah, the day
the world was created, we call G-d “the King,” since that
day began His works, “for there is no king without a peo-
ple.” The Kehot note gives it among the sources of this
saying.

Rabbeinu Bahya, Bereshit 38:30°:17% n>wx12 ,>°n2 1121

oy K92 79n PR
Before creation the Torah tells G-d: if a king has no army
and no camp, over whom does he reign, and if no people
praise him, what is his glory? The Rebbe’s note compares
it with this saying.
Pirkei DeRabbi Eliezer 3:5°17: 71379 °277 *p1n
.09997 DR X129 MR ARWY 1IR3 RIT N2 WITRT YYNI TR
- 22 MM TN BXY KIF PR OX DRI 127 e 17 N
SY 7922 NI 77 0K T7n7 1707RR OY PR OXY 77790 KT o By
2 ATRE PYIN1 2 :17IR TnK 40 2791 0PI 13X Yov 7990
.19 Pwan) 13y V97 (70,1 PPwn) TMRIY 09197 DR K127 KN
.M3Pn AN PR ,0°%YI® A7 PRY N15%R 9D :0°nIm 1InK 1XIN
.. M2 I TIT 072 MOTRN 207707 1R I
Forthwith the Holy One, blessed be He, took counsel with the
Torah whose name is Tushijah (Stability or Wisdom) with
reference to the creation of the world. (The Torah) replied
and said to Him: Sovereign of the worlds ! if there be no host
for the king and if there be no camp for the king, over whom
does he rule? If there be no people to praise the king, where
is the honour of the king? The Holy One, blessed be He,

heard this and it pleased Him. The ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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The blessing that closes Pesukei Dezimra: “May Your
Name be praised forever, our King.” One of the lines of
prayer quoted here on G-d’s kingship.

Siddur Ashkenaz, Weekday, Shacharit, Pesukei Dezimra,
Yishtabachnanw» 79117 *p102 ,n°nw n%°nn ,211 7% 10WR 1170

°D PN DRW2 WITRM) PATT T200 PRI 21970 TY? Tuv nanw?
Y TN PPT AnawY Y APniaR CpbRY AIRYR N XD 79

Ni572 .MS%E NPT NINBM NPAN PN NPT N8I YT
DX .NiNawna 9373 97 PR 0 InR 12 .07y Anyn niRTIm

.DMP3Y77 °1 OR 9% .AMT PP Anian NIRDDIT 1R NIRTINN
Praised be Your Name forever, our King, Almighty the great
and holy King in heaven and on earth. For to You it is fitting
[to offer] Adonoy, our G-d, and G-d of our fathers, song and
praise, glorification and hymns, [to proclaim Your] strength
and dominion, victory, grandeur, and might, praise and glo-
ry, holiness and sovereignty, blessings and thanksgivings,
from now and forever. Blessed are You, Adonoy, Almighty,
King [Who is] great in [our] praise Almighty, of [to Whom we
offer our] thanksgiving, Master of [Whom we praise for His]

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)
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“And the hosts of heaven bow down to You.” The angels’
bowing is the example of beings nullified before G-d as
King.
Nehemiah 9:6:’0 71°nm1
DNI¥™22) DORYT "R DWINS [Py AN 727 MKt
K231 DP2"NN MR AR D72 K2 DT 79Y WK PN
DAY 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Likkutei Torah explains, through “Havayah your G-d is a
consuming fire,” that G-d’s light rests in a person only
through the nullification of his will, as fire takes hold of the
wick only as it consumes it; so drawing G-d’s light through
Torah and mitzvos depends on Yaakov and Yisrael, the
subduing and transforming of the self (iskafya and
is’hapcha).
KEHOT'S NOTE
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The words here quote Yevamot 3a:2-4; the passage is
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shown below.
Yevamot 3a:2-4°7-"2:X ’3 Nn2°
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Tosafot cite the saying that a son is his father’s leg, an ex-
tension of the father. The gloss uses it to show why a fa-
ther’s relation to his son is not kingship.

Tosafot on Yevamot 3ax °x nna° 5y maoin
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The Tzemach Tzedek notes there that this parenthetical
gloss is by “Maharil,” the Alter Rebbe’s brother.
KEHOT'S NOTE
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“You shall be a land of desire.” Israel is the place where
G-d’s will is chiefly revealed, and so the soil in which the
mitzvos grow.
Malachi 3:1227:’3 2381
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And all nations shall call you happy; For ye shall be a de-
lightsome land, Saith the L-RD of hosts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The close of “A woman of valor”: “Grace is false and beau-
ty is vain; a woman who fears Havayah, she shall be
praised.” The maamar reads it of the Congregation of
Israel as G-d’s bride, whose awe brings light.

Proverbs 31:30°7:x7% wn

29000 RO NTNRT YR *9°T 2371 100 Y
Grace is deceitful, and beauty is vain; But a woman that
feareth the L-RD, she shall be praised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Job recalls his former days, “when His lamp shone over
my head.” The maamar links tis’halal (“she shall be
praised”) with behilo (“shone”), so that her awe becomes
illumination.
Job 29:3°3:073 21X
YN PR $9IRY WK 29y 91 192
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When His lamp shined above my head, And by His light I
walked through darkness;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maamar’s opening verse, now explained: Yaakov’s
taking root is the mitzvos planted in physical things.

Isaiah 27:6"1:1"2 17°yw°

;2110 2207310 P PRI 17D PR Y WY 0°K3T
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with
fruitage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah notes that here the mitzvos are light sown for
the righteous, absorbed and rooted in Yaakov, the “land of
desire,” where they grow.
KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
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Etz Chaim reads Yaakov as yud akev: ten sparks of light
placed in the “heel,” the World of Asiyah. The Kehot note
gives this place for the reading.

Sefer Etz Chaim 3:2°2:’3 011 vy
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Sefer Etz Chaim (Public Domain)
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The Pardes, in its gate of appellations (entry Yaakov), de-
rives Yaakov from akev, “heel,” and explains that with the
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yud the name alludes also to the hidden level above. Cited
by the Kehot note for this reading.
Pardes Rimmonim 23:10:31x72::375 0°117 0712
5w %5 PRIW® 1721 2Py 12 w0 91Ta 1PN KPR NP ORI APy
AT APy TIWDH 2pye AR 197ya INAN° WRD NIRDNA AT
79y 1131 °1 PI0BA (27Y 271 A7) PP NWID T ™01 191 .Movna
DIAR .OMPAR 2pY> M MM P09 (27 >71 77) W 03 191 2pY°
ORI APAR IPY° DT RITW NIROND AN 1PKI2 KPR XITWD
T 2PY 2 ApYUD whn APy 1°2 pY9n WM ANz Y PP1on owaw
TNIRPEM DR 13 03 M7 PPN oY PaR 730 ANNANT AmReRna
... 21391 PR RN TTIPAN R 0Pyan

Pardes Rimonim (Public Domain)
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Likkutei Torah refers here: the task is to draw the hidden
level down into this world, the “heels,” through practical
mitzvos made of physical things in which the Infinite Light
rests, the yud enclothed in the heels.
KEHOT'S NOTE
LIXDD 7U%R T LRy pP2 N7Ipha

PARAGRAPH 15

78

79

DY meREn MPITs yan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The first blessing before the morning Shema (Yotzer Or)
praises G-d who “sows righteous deeds, makes salvations
grow.” The maamar reads it as the sowing of mitzvos and
the growth of revelation.

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 8,711 *»° ,t1Dowx "171°0
1 9IR %Y, YW NRMIP M09 0N n>>an
nIN2WN 1NR> NNt 0% o0 PR 79n7 IR’ ninvyl 2 DRY
¥t .ninmen PY2 .niwTn iy .ninnag byis 727 K 00 ayenee
:NIR?DIT 117X .NIPAN K731 .NIRIDT K132 .NIYILY monzn LnipTR
DR AV MMMRD :NPWRI2 Tpyn Trn 0TPI3 inv2 winnd
IR 1P AN PRA PITDY wIN KR (iT0n oRiv? 03 0P
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To the Blessed Almighty, they offer pleasant melodies; to the
King, the Almighty, [Who is] living and enduring, they utter
hymns and make praises heard. For He alone is the
Performer of mighty deeds, Maker of new things; Master of
battles, Sower of acts of righteousness,Deuteronomy 3:6
Causer of deliverance to sprout forth; Creator of cures.
Awesome in praise, Master of wonders, He renews in His
goodness, each day, continuously, the work of creation, as it
is said: “[Give thanks to Him] Who makes the great luminar-
ies,” for His kindness ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

likuteitorah.com/torah-ohr/shemos/7/
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David says, “To every tichlah I have seen an end; Your
commandment is exceedingly broad,” plainly that every
perfection has its limit while G-d’s commandment has
none (context: Steinsaltz Tanakh). The maamar reads tich-
lah from kelos hanefesh, the soul’s longing, and contrasts
its limited reach with the unlimited reach of the mitzvah.

Psalms 119:96717%:0°p 0°2°11n
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I have seen an end to every purpose; but Thy command-
ment is exceeding broad.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Iggeres HaKodesh, epistle 17, explains tichlah the same
way, from kelos hanefesh, the soul’s yearning in Gan
Eden, which has an end and a limit, while me’od is the
light without limit drawn down through the mitzvah
(there, the mitzvah of charity).
KEHOT'S NOTE
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“My soul longs, indeed pines away, for the courts of
Havayah.” The source of the term kelos hanefesh, the
soul’s yearning, which the maamar finds in the word
tichlah.

Psalms 84:32:770 0°2°n
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My soul yearneth, yea, even pineth for the courts of the

L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Isaiah 33:20 for these words.

Isaiah 33:20°2:32 1oyw”
KEHOT'S NOTE
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Isaiah pictures a time of peace: “Fortunate are you who
sow upon all waters” (Isaiah 32:20; the Kehot note here
prints 33:20), plainly sowing on every well-watered field.
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The maamar reads “upon” (al) as “above”: the sowing of
mitzvos is above all the “waters” of comprehension.
Isaiah 32:20°2:277 117yw°
1iN0m W23 "0PYn 0onPDTRY Yyt 0DMwR
Happy are ye that sow beside all waters, That send forth

freely the feet of the ox and the ass.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And a river went out of Eden to water the garden.” The
source for calling the comprehension of Gan Eden
“water.”
Genesis 2:10:’2 n°wR12
DPUNT Y27 MM T2 DY 13T S Nipw? 13 KE® 0N
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The saying heard in the upper world: “Fortunate is he who
comes here with his learning in his hand.” The maamar
explains why learning about physical matters is valued
there.
Pesachim 50a:7-8'11-"1:X ’1 0°no3
NYRYY T3 FTPM IK? NIW W WK DN PIY nyR)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Mishnah opens, “These found objects belong to the

finder.” The maamar uses it as an example of Torah deal-
ing with physical matters.
Mishnah Bava Metzia 2:1°X:2 Xy°3n K22 nawn
ninp R3n LiPY niRe¥n PR 17277 200 1PKY LIPY niRen 1K
nin33 7327 *23 ,0°317 MYN2 NI3”MD NIHER NIYR LPHER
niN27 MR N 2 ‘?'(Z? ni>*nm ,0%17 ‘?TZ/' niviane ,oinm '?W
*21 737,170 19K 1T RN 20 MY 0w "R 10T
RZM L7872 .TO07 200 ,MIW 12 WY B3 IR AT 31 LRD
53,7 NYPR 12 1iynY >3 .NiYn 139021 122,090 19302 My
<o 2P RIIDIN V9D
Which found objects belong to the finder and which ones
must be proclaimed [in the lost and found]? These found ob-
jects belong to the finder: if a man found scattered fruit,

scattered money, small sheaves in the public domain, cakes
of figs, bakers’ loaves, strings of fish, pieces of meat, wool
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shearings [as they come] from the country of origin, stalks
of flax and strips of purple wool, according to Rabbi Meir.
Rabbi Judah says: “Anything which has in it something un-
usual, must be proclaimed. How is this so? If ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

F11°5WN 1t 1°ama

In the World to Come the righteous sit and “delight in the
radiance of the Shechinah.” The maamar places the
growth from absorbed Torah above this.

Berakhot 17a:122>:X 1 n15>12
32 7K R27 0790 X327 02V MO 02IYD RY 1377 AID2 RPN
X1 1IRIP KDY 1AM Ryn KDY 12271 7178 KDY A0 KDY 170K KD
D331 DPYNT2 DPOTILY PV DTS KPR NN X2 My
Rehl gl HY?:DR'ﬁ_ D’PY?NU DR N7 MWRIY ,APIWT 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 1I).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 19
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Asaf’s psalm: “He established a testimony in Yaakov and
set a Torah in Yisrael.” Proof that Yaakov is associated with
the Torah.

Psalms 78:5°1:1"y 0°2°11n
DYTIN? APDIARTNN M WK PRI o 77I0 2pyra My o
Halyciinyd

For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they
should make them known to their children;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.1,ny 0°onn

apye® NN NN

Micah ends his prophecy, “Grant truth to Yaakov, kindness
to Avraham.” With the next source, it shows that Yaakov’s
attribute, truth, is the Torah.

Micah 7:20°5:1 119°%
:07R *0°R APNIR? AYITIWR DI1IXT 700 IpyY? nax 1N

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

2,12 9095 R LD LT
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LA e

7710 KPR NN PRI

The Sages’ saying that “truth” means Torah. It completes
the link between Yaakov and Torah.

Jerusalem Talmud Rosh Hashanah 3:971wi1 wx1 *n%217° 7120
be
22 X9 °27 QY2 Y 527 R0 NI91EIR 19T 9D KT Uh2 W1 03 ...
.29 N2°W112°DR WD 22 RPX XD AN PR MWIT 71 .12°A0
P2 W03 N2PWI LMK 37D DY LKINT KDY W03 N2 A%DY
JIRTY M APRY 293 N2UWI LROX °37 OW2 R T 02
IPRY 293 NI NN 1137 LA LAPEn XY WHl oY)
072771 2P RINY Wl N2l AR o
MISHNAH: Similarly, the Eternal said to Moses, yourself
make a poisonous snake and put it on a pole. 21:8., etc.
Does the snake kill or the snake make live? But in times
when Israel look upwards and make their thought sub-
servient to their Father in Heaven they were healed, other-
wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi
Yasa said, in four places it is said “make for yourself.” In
three it is explicit, one is not explicit. Make yourself an ark
of gopher wood. 6:14.. Make yourself two silver ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

5an »1p IRPM

The end of the maamar’s opening verse: “and they will fill
the face of the world with produce.” The maamar reads
tenuvah as the fruit of the mitzvos planted in Israel.

Isaiah 27:6":1"3 17°yw°

7N 230730 W9 PR MY ¥ 2Py UIW D°K3T
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.APY° WA 0°RA1T PI0RT qWnRT — 1,10 Y
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Rabbi Yosei son of Rabbi Chanina says that the Patriarchs
instituted the prayers. The maamar uses it to link the three
Patriarchs with drawing down through prayer.
Berakhot 26b:4-5°7-"7:2 1”2 M>72
12 Y¥I? 527 .00 NN NiPOR MR K117 9272 %037 227,00
>392 °0% °277 A°NN3 R .0UPN 1TRR T30 NivAN My NP
>272 701 277 AN K23A P 12 YW 2277 7NN XM RPN
X 7722 DTN DY 2RIV LNINY N7BA TR DTN XN
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PP onre
It has been reported : R. Jose b. R. Hannina said : The
Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The
Tefillot were instituted to correspond with the continual sac-
rifices. There is a teaching in agreement with both of them.
There is a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,19M072
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The Tikkunei Zohar says that the lower waters weep, say-
ing, “We want to be before the King.” The maamar uses it
as the model for the bitterness that must precede prayer.
Tikkunei Zohar, Tikkun 5 - 19a:15-1671 1'2°n ™pn
STPR TR 12 %Y OPRT P DWANR 731 .KRM°ND 07N PR RNMMTPA
791 .11°99%M2 IR NPWRA 2 NTWRIA KT U2 NTAYNRY NNNBNR
7729m% X”0) TIWRR 1270%1m RN27 0”1 PR XRND O MR
TPwRN 99O R1PNY YT YA 9% RITTA YU IR 7Y Cuntaa

L.RPTY NT729NKY (PN 01 KT A9M NPMIRD OY 7PN "unoaa

Constantinople, 1740 (CC-BY-NC)
KEHOT'S NOTE

.17°n™n

ARRWw 7192

Torah Ohr explains “Blessed is He who spoke, and the
world came to be”: the life and existence of all worlds
come from a mere utterance, the level of Malchus as
speech, which is only a glimmer that does not touch G-d’s
essence.
KEHOT'S NOTE
LK ,1D 1p% 03 R

ARRWY 7192

The blessing that opens Pesukei Dezimra: “Blessed is He
who spoke, and the world came to be.” The maamar uses it
for contemplating how all the worlds came into being
through a mere utterance.

Siddur Ashkenaz, Weekday, Shacharit, Pesukei Dezimra,
Barukh She'amar 1-2°p109 ,n°7nw n%°an ,210 *»° ,1OWR 17°0
2R ARRY 72,7917

TANN AR PR RIT D AROYIN 1012 1IMIRD PR MRY T2
7R V) 19 0N AWK 01 M2°N 170 12 ww N23°1 7802 2N
MPI2 NPWRI2 ARIY P2 KT P2 .0PIT 1M IMRY T2 (K3
DR M2 .PIRTTPY DTN M2 .0%M R M2 ARIYY iR
JARIZ D02 TY? °0 N2 LRI 230 920 obwn 102 .2ty
DRI 07997 770 170K 0 AR 02 900 7112 .208m a7 M2
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This blessing introduces the Pesukei Dezimrah . It was men-
tioned by Rabbi Isaac Alfasi (Rif) over 800 years ago in his
commentary to Maseches Berachos 32. The Taz (Orach
Chaim 51:1) states that this prayer was instituted by the
“Men of the Great Assembly.” The blessing contains eighty-
seven words suggesting the numerical value of 12 poz, re-
fined gold. Blessed is He Who spoke, and the world came
into being, blessed is He; blessed is He Who maintains the
creation; blessed is He Who says and does; blessed is He
Who ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

1997997 2N

When Elisha ben Avuyah (Acher) died, Rabbi Meir said,
“Better that he be judged and come into the World to
Come.” The maamar cites it to show that closeness to G-d
is worth even the sufferings of Gehinnom.
Chagigah 15b:3:2 10 1303n
SI02 ONNT KRPY? K91, TP TR P VAN KT YRl 3 73
— 7 N¥T RR?YY XYY ,RO7IIXD POYT DWWR — PR 1T RY
SORT RRPY? NP1 AOTORT 2vIn SRR 237 MR LKLNT DI
XIDIP P720 TR "277 MWD 13 °3 .112pR WY TPYNY N nn
SNRT A2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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In the World to Come the righteous “delight in the radi-
ance of the Shechinah.” This is the closeness for which the
suffering is worthwhile.
Berakhot 17a:1227°:X 1> 1372
12 PX X207 D297 K27 D297 MO 0219 X7 2277 R0 K2
X1 1IRIP KDY 1AM Ryn KDY 0271 178 KDY AN KDY APOR KD
D73 BPWRT3 DTN PAET DRTE RPN NN K2 My
JARYY 12IR7 DORORT DR NI 0K ,TI7OWT 10
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Rabbi Elazar, weeping with Rabbi Shimon over the separa-
tion of the higher levels, says, “Weeping is lodged in my
heart on one side, and joy in my heart on the other,” for he
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has heard teachings he never heard before. The maamar
borrows his words for the bitterness over one’s distance
and the soul’s joy.

Zohar, Achrei Mot 54:332-56:340-275w:771 N» *INX 770 790
nrw:”1

1The first 18 lines of the Hebrew text are not found in our
translation.THE NAKEDNESS OF THY FATHER’S WIFE
SHALT THOU NOT UNCOVER. Who is meant by thy father’s
wife? Said R. Simeon: ‘We have learnt: As long as the
Matrona is with the King and giveth suck to thee, she is
called “thy mother”. Now, however, that she is banished with
thee and is removed from the King, she is called “thy fa-
ther’s wife”. She is his wife, because he has not divorced her,
although she is in exile. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Nnan" SN2 RIAw 2py°

The Zohar: Avraham brought blessing, Yitzchak aroused
judgment, and “Yaakov came and aroused compassion in
the world.” The Kehot note gives it for Yaakov as the at-
tribute of compassion.

Zohar I, 87b2 ,1a x”mt
KEHOT'S NOTE
ST IR
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The note points to the maamar on this verse in the Siddur
for the theme of the voice.
KEHOT'S NOTE
A7 TMRNAY OMAD D 1731 .ApY° PP PP 1772 11T°02 1Y R Avn
ST TN T 972 NPwRI2 07K LT9

apys Bp opn

Yitzchak, touching the disguised Yaakov, says, “The voice
is the voice of Yaakov, but the hands are the hands of
Eisav.” The maamar uses the voice, formed from opposites
joined by a middle element, as an analogy for Yaakov’s
compassion.

Genesis 27:22272:1”) n*wX12

T OO APYY NP PP MRS AN WAR PN 2Py U
Ay

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

112°01 1992 2py°
The Zohar calls the middle bar “the pillar of Yaakov.”
Given by the Kehot note for Yaakov as the middle bar.
Zohar III, 186ax ,1op x'm

Zohar 11, 175b2 ,7yp 27m
KEHOT'S NOTE

.2,7YP 2701 AIRT LK 18P 7
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G-d tells Moshe how the Mishkan’s boards are held: “The

middle bar in the midst of the boards shall run from end

to end.” The maamar applies it to Yaakov, who joins the
upper end to the lower.
Exodus 26:28M172:1”5 mnw

SNSRI MERIIR 1130 DWIRT TN 1T 1M

and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ooIIR? M
G-d tells Ezekiel to join the sticks of Yehudah and Yosef:
“bring them close to each other as one stick, and they
shall become one in your hand.” The maamar borrows the
words for the middle bar joining the boards into one.
Ezekiel 37:171:17% Hrpim»

TR BINRD VLI 7YY 72 TINTON TN DX 21)
and join them for thee one to another into one stick, that
they may become one in thy hand.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 24

107

108

109

110

27RINT PRIWY TPapow | L WAwS BOR2T NN

The note refers to the Rebbe’s explanation of this passage
there.
KEHOT'S NOTE
ARy 5717 PRwn WA 0OR2T 7772 YT 1INTR 72 7IR°2 IRT

19237 92”20

Moshe reminds Israel, “Face to face Havayah spoke with
you on the mountain, out of the fire.” The revelation at
for which the descent

Sinai, into Egypt was the

preparation.

Deuteronomy 5:4°7:°11 0127
KEHOT'S NOTE
.7,10°927

0°12%21 I3

“They embittered their lives with hard labor, with mortar
and with bricks.” The maamar identifies Egypt with bitter-
ness, the stage that comes before revelation.

Exodus 1:147™2% mnw
NR 7732 7173372021 012731 WN2 AYR 1TIY2 0770TNR NN
7193 D72 1T2Y™IYK BNTIY2D
And they made their lives bitter with hard service, in mortar
and in brick, and in all manner of service in the field; in all
their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
1991 ¥O%° 2py° waw®

The opening verse, now read as the growth of the Torah in
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Israel after the descent into Egypt.
Isaiah 27:67:15 1°yw°
7N 230730 W DX MY ¥ 2Py U D°K3T
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with
fruitage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah tells of Zion’s watchmen singing together, “for eye
to eye they will see Havayah'’s return to Zion.” The open
revelation of the time to come, for which exile is the
preparation.

Isaiah 52:8'n:2711°yw°

9% 7 W2 IR 7Y 7Y 03 113771702 23 R 770% Pip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7N NPR%AR ona Pap ooy Tnyw 1102

Likkutei Torah refers here: as explained in this maamar,
the growth of the time to come is the level of Yisrael, and
so too the revelation of the inner dimension of the Torah,
the inner core and essence of supernal Chochmah, will be
in the time to come.
KEHOT'S NOTE
SRS M2 TNYRW AmnEn Pnaw” RI% oen X L0y pha nmpha
DY UMY YU NINEYY NP0 ROW TNINM N1PCIe MPanT 9N

2PY° N2 N

The Rebbe notes there: “See on all this above [in Or
HaTorah], p. 45 ff.”
KEHOT'S NOTE
NPMIRA] oD 1792 AIRTT PUOT IIMIR PO 1NN P Y MRY ‘D N7MING
7990 Yy [ow

BRI 81 2pY? INT12

The verse from the start of the maamar, now explained:

creation is the matter, Yaakov; formation is the form and

revelation, Yisrael.

Isaiah 43:1’X:27n 1°yw°

TRPRY °2 RPATOR PRI T8 2PY AXI2 N OMNTID Ann

SRR T INTR

But now thus saith the L-RD that created thee, O Jacob, And

He that formed thee, O Israel: Fear not, for I have redeemed

thee, I have called thee by thy name, thou art Mine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WA RTI2Y IR I8P

G-d declares through Isaiah, “He forms light and creates
darkness, makes peace and creates evil; I, Havayah, do all
these.” It shows that “creating” goes with matter and dark-
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ness and “forming” with light, resolving the question
about Yaakov and Yisrael.
Isaiah 45:7°1:17n 17°yw°
:TPR™22 1YY 1 23K Y1 R7921 0990 Ay 99 X17123 93K 138
I form the light, and create darkness; I make peace, and cre-

ate evil; I am the L-RD, that doeth all these things.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2,y 2Nt .u L,3 AR
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Rabbi Chanina ben Dosa’s teaching that one whose fear of
sin precedes his wisdom, his wisdom endures. The maa-
mar reads it as awe preparing the ground for growth.

Pirkei Avot 3:9°0:’1 NMaR mwn
N3N ,iNRaT? NETIP XL NXTY 23 MK KOTT 13 X377 01
RN ANRON TR LIRDD NRTY? NRTIP AnmanY 92 npipnn
221 .npnn AMn3n LiNmIme PRI VRYRY 22 miK m K
PRI NI TR PRI N3 NIy
Rabbi Hanina ben Dosa said: anyone whose fear of sin pre-
cedes his wisdom, his wisdom is enduring, but anyone
whose wisdom precedes his fear of sin, his wisdom is not
enduring. He [also] used to say: anyone whose deeds exceed
his wisdom, his wisdom is enduring, but anyone whose wis-
dom exceeds his deeds, his wisdom is not enduring.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
1NN AWN

“A woman who fears Havayah, she shall be praised,” re-
called from earlier in the maamar: awe comes first, and
then light and revelation.
Proverbs 31:30°2:x7% “own
29000 Ro7 °ATNRT YR 2570 2371 107 RY
Grace is deceitful, and beauty is vain; But a woman that

feareth the L-RD, she shall be praised.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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