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To understand the saying of our Sages on
“For your love is better than wine”: “The
words of the Scribes are sweet upon me”

The love of self-sacrifice beyond reason, hidden in every Jew, is
brought out by the mitzvos, “the wine of the Torah,” and is
revealed on Shabbos. Yet the blessings over the mitzvos, from the
words of the Scribes, draw down an encompassing light above
the inner light of the mitzvah itself, and so they are sweet “upon

me” (alai) more than the wine of the Torah.
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THE BIG IDEA

The love of self-sacrifice beyond reason, hidden in every Jew, is brought out by the
mitzvos, “the wine of the Torah,” and is revealed on Shabbos. Yet the blessings
over the mitzvos, from the words of the Scribes, draw down an encompassing light
above the inner light of the mitzvah itself, and so they are sweet “upon me” (alai)

more than the wine of the Torah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Our Sages read “For your love is better than wine” as “The words of the Scribes are sweet upon me
more than the wine of the Torah.” Why “upon me,” alai, and not “to me”? The maamar begins with
love. “To love Havayah your G-d, for He is your life” gives a reason: G-d is the source of all life and de-
light. But a love drawn from a reason stays within Chochmah, and G-d is exalted beyond Chochmah.
Self-sacrifice, “with all your soul,” comes from a radiance of the Infinite One beyond reason, present
but hidden in every Jew. The wine of the Torah, the fulfillment of the mitzvos, in which the supernal
will above Chochmabh is enclothed, brings it out: “Wine enters, the secret comes out.” Shabbos reveals
it too, when the Sefiros, lowered for the six days of Creation, rise back to G-d’s Being and Essence. The
blessings over the mitzvos are from the words of the Scribes: the mitzvah draws down an inner light,
the blessing an encompassing light, and so it is sweet “upon me.” The blessing’s words run and return,

as a person’s service does: first awe, then longing for the mitzvos.

OUTLINE

1 “Sweet upon me” and love with a reason 1-2

Why do the Sages say the words of the Scribes are sweet “upon me,” not “to me”? The maamar begins with
“To love Havayah your G-d, for He is your life”: a love with a reason, for G-d is the source of all life and de-

light in the four worlds.

2 Self-sacrifice beyond reason 13

A love drawn from a reason stays within Chochmah, but G-d is exalted beyond it. From a radiance of the
Infinite One in every Jew’s soul comes self-sacrifice, a simple love that wants only “to be one with the One.”
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The wine of the Torah and Shabbos

This love is hidden in every Jew. The mitzvos, “the wine of the Torah,” which carry the supernal will above
Chochmah, bring it out: “Wine enters, the secret comes out.” Shabbos reveals it too, when the Sefiros, low-
ered for the six days of Creation as a person bends his mind to a picture he draws, rise back to G-d’s Being

and Essence.

The blessings: “sweet upon me”

The blessings over the mitzvos are from the words of the Scribes. The mitzvah draws down an inner light
that enters the vessels; the blessing, said oveir, before the deed, draws down an encompassing light, and
so it is sweet “upon me.”

The words of the blessing

“Blessed” draws from the source of all blessing, above the chain of worlds, to “You,” the revealed world, as
Havayah; “our G-d, King of the world” brings the flow down to Malchus of Atzilus; “who has sanctified us
with His commandments” reaches His very Being and Essence.

Running and returning

The blessing first returns, drawing the flow down, then runs up into His Essence; so in “Fortunate is the
man who fears Havayah,” awe that keeps its distance comes first, then “he desires His commandments
greatly.” Every flow from above comes through “reaching and not reaching,” and the words of the Scribes

18-10

1M1-12

13-14

are rooted in “Where is the scribe?”, above the wine of the Torah.

KEY CONCEPTS

“Sweet upon me” (arevim alai) *2y 0°37y

“Upon me,” not “to me”: the sweetness drawn down by the
rabbinic blessing over a mitzvah is encompassing, resting
above the person rather than entering within.

The words of the Scribes 0°7910 *127

The rabbinic enactments, here the blessings over the
mitzvos. Their root is “Where is the scribe?”, above the
Written Torah, the book, and above the wine of the Torah.

The wine of the Torah 7710 5w 1

The fulfillment of the mitzvos, in which the supernal will,
above Chochmah, is enclothed. As wine brings out a se-
cret, it brings out the hidden love.

The hidden love n7n107 127X

The love of self-sacrifice, beyond reason, present in poten-
tial in every Jew because a radiance of the Infinite One is
enclothed in his soul. It wants only to be one with the One.
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Shabbos: “He rested and was refreshed” w21"1 naw
During the six days of Creation the Sefiros were lowered to
create the world; on Shabbos they rise back to G-d’s Being
and Essence, and the hidden love is revealed.

Encompassing light (Or Makif) #°pn 718

Light too high to enter the vessels. The mitzvah itself
draws down the inner light; the blessing said before it
draws down the encompassing light.

Running and returning (ratzo vashov) 211 xX1%7

The two movements of the blessing and of a person’s ser-
vice, matching “reaching and not reaching”: every flow
from above comes first as withdrawal, then as expansion.
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SECTION 1 - 11-2

“Sweet upon me” and love with a reason
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[We need] to understand the saying of our Sages, of blessed memory, on the verse “For your love is
better than wine”: “The words of the Scribes are sweet upon me (arevim alai) more than the wine of
the Torah.” And we need to understand the expression alai (“upon me”); it should have said li (“to

me”).

A new section opens with the Sages’ teaching on “For your love is better than wine”: “The words of the
Scribes are sweet upon me, more than the wine of the Torah.” The words of the Scribes (divrei soferim) are
the laws the Sages enacted, as distinct from the Torah’s own commands, which the maamar will call “the

wine of the Torah.” It asks why the saying has alai, “upon me,” and not li, “to me.”
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Now, it is written, “To love Havayah your G-d, for He is your life.” The meaning of “for He is your

life” is that it gives a reason.

To answer, the maamar first looks at the verse “To love Havayah your G-d ... for He is your life.” The words

“for He is your life” give a reason for the love.
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As is known, ki serves in four senses, and here it serves in the sense of dehai (“because”): it gives a

reason for loving Havayah your G-d — because He is your life.

As the Talmud says (Rosh Hashanah 3a), the word ki has four meanings: “if,” “perhaps,” “but” and
“because.” Here it means “because”: the verse gives the reason to love G-d, because He is your life.
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For the supernal Emanator, blessed be He, is the source of life and the source of delights, as it is
written, “For with You is the source of life,” etc.; and it is written, “Everything is from You”: from
Him are drawn all the life and delights found in the four worlds of Atzilus (Emanation), Beriah (Cre-
ation), Yetzirah (Formation) and Asiyah (Action), and He, may He be blessed, is the Life of life.

The Emanator is the source of all life and all delight, as the verses say, “For with You is the source of life” and

“Everything is from You.” All the life and pleasure in the four worlds, Atzilus, Beriah, Yetzirah and Asiyah,

comes from Him, so He is the Life of all life.

SECTION 2 - 13

Self-sacrifice beyond reason
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Accordingly, when a person contemplates this, he will be drawn by it to love G-d: just as a person
loves the life of his soul, so will he love G-d, who is the Life of all life, and the life of his own soul in
particular.

Contemplating this, a person comes to love G-d: as everyone loves his own life, so he will love G-d, the Life
of all life and of his own soul in particular.
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But this love, which is drawn from the reason “for He is your life,” is not yet called the self-sacrifice
(mesirus nefesh) stated in the verse “with all your soul and with all your might,” since it is drawn
from the reason “for He is your life.” And it is known that the level of ta’amim, nekudos, tagin and
osiyos (cantillation notes, vowels, crowns and letters) is in the level of the emanated [realms]:

ta’amim (“reasons”) in Chochmah (wisdom), etc.

Yet love born of a reason is not yet the self-sacrifice of “with all your soul and with all your might.” A reason
belongs to Chochmah: of the four parts of the Torah’s text, the ta’amim (cantillation notes, a word that also
means “reasons”) correspond to Chochmah, one of the emanated levels. In Likkutei Torah, Chukas, the Alter
Rebbe gives the whole order: ta’amim in Chochmah, nekudos (vowels) in Binah, tagin (crowns) in Z’eir
Anpin and osiyos (letters) in Malchus.
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But the Emanator, the Infinite One (Ein Sof), blessed be He, is exalted and transcendent even be-
yond the bounds of Chochmabh, as it is written, “You made them all with wisdom”: for Chochmah is

considered physical action (asiyah) before Him, may He be blessed.

The Emanator, the Infinite One, is beyond even Chochmah. “You made them all with wisdom” counts
Chochmah among the things He made: before Him, even wisdom is like physical action.
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And from this is drawn the level of self-sacrifice (which is present in potential in every one of
Israel, because there is enclothed in his soul a radiance from the level of the Infinite One, blessed
be He, which is above Chochmah and reason, etc.): to give over his soul to the One, without any
reason or knowledge at all, but only out of a simple love for G-d, who alone is exalted and to whom
there is no comparison at all.
From this level beyond Chochmah comes self-sacrifice, present in every Jew at least in potential, because a
ray of the Infinite One, above Chochmah and reason, is enclothed in his soul. It is giving oneself over to the
One with no reason at all, out of a simple love for G-d, who is beyond any comparison. In Likkutei Torah

(Shir HaShirim 1:1), which refers back to this maamar, the Alter Rebbe ties this “giving over one’s soul

be’echad,” at “One,” to the One of the Shema, G-d being One as before the world was created.
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As it is written, “I, Havayah, have not changed,” etc.: whether before the world was created or after

the world was created, there is no change or being affected in Him at all.

The verse “I, Havayah, have not changed” is the proof that He is beyond comparison: before the world was

created and after, nothing in Him changed and nothing affected Him.
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And the nature of this love is that one does not want to be separated from His unity, may He be

blessed, but rather “to be one with the One,” truly.

The love that answers to this level is the wish never to be separated from His unity, but to be truly “one with
the One.”
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And this is the meaning of “with all your soul and with all your might”: to actually give over his
soul, above reason and knowledge; and this is the bond with His very Being and Essence, may He
be blessed, which is far, far above the level of ta’amim, nekudos, tagin and osiyos, as [explained]

above.

This is the meaning of “with all your soul and with all your might”: giving oneself over beyond reason and
knowledge. It binds the soul to G-d’s very Being and Essence, far above the level of ta’amim, the realm of

reasons.

SECTION 3 - 14-7

The wine of the Torah and Shabbos
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Now, this love and self-sacrifice (mesirus nefesh) is present in potential in every one of Israel, only
it is in a state of hiddenness and concealment. And bringing it out from hiddenness into revelation

is through the level of “the wine of the Torah,” specifically.

This love and readiness for self-sacrifice exist in every Jew in potential, but hidden. They come into the open
only through “the wine of the Torah.”
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As our Sages, of blessed memory, said: “Wine enters, the secret comes out.” And the secret hidden

away in the soul is the hidden love mentioned above.

As the Sages say, “Wine enters, the secret comes out.” The secret hidden in the soul is the hidden love de-
scribed above.
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And when the level of the wine of the Torah enters his soul — which is the level of fulfilling the
Torah and the mitzvos — through this the revelation of the hidden love is drawn forth, so that the
love comes out into revelation in the heart of the Congregation of Israel (Knesses Yisrael), that they
may burn with a simple love “to be one with the One.”

When the wine of the Torah, the keeping of the Torah and its mitzvos, enters the soul, the hidden love is re-

vealed in the heart of Knesses Yisrael, so that they burn with a simple love, wanting to be one with the One.
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Now, on Shabbos too the level of the hidden love is revealed, openly. The explanation: it is written,
“Six days Havayah made the heavens,” etc., “and on the seventh day He rested.”
On Shabbos too the hidden love comes into the open. To explain why, the maamar turns to the verse “Six
days Havayah made the heavens,” and so on, “and on the seventh day He rested.” In Torah Ohr, Vayakhel,

the Alter Rebbe explains that this is the extra soul of Shabbos: a love and will for G-d above intellect, newly

revealed in every Jew on Shabbos.
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For the world was created with ten utterances, which are the ten Sefiros. And “‘In the beginning’ is
also an utterance”: that is, even the Chochmah (wisdom) of Atzilus (Emanation), the beginning of
Atzilus, is also only a level of utterance relative to His Being and Essence, may He be blessed, as
[explained] above on “You made them all with wisdom.”
The world was created through ten utterances, which are the ten Sefiros, and the Talmud counts “In the be-
ginning” as an utterance too. Since the maamar takes reishis, “beginning,” as Chochmah, the beginning of

Atzilus, even Chochmabh is only an “utterance” compared with G-d’s own Being, as “You made them all with
wisdom” showed above.
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And during the six days of Creation the supernal Chochmah (wisdom) and emotive attributes (mid-
dos), which are the ten utterances, were lowered to create the world.

During the six days of Creation the supernal Chochmah and the emotive attributes, which are the ten utter-
ances, were lowered in order to create the world.
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As, by way of analogy, with a person who does some work, who writes or draws some picture: he
then lowers his intellect and thought to look into that picture and writing; and when he has finished
his thought, his intellect and thought return to their own being and essence.

The analogy: a person who writes or draws lowers his mind and thought into the picture or the writing while
he works; when he finishes, his mind and thought return to their own state.
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So too, by way of analogy, above: during the six days of Creation the supernal ten Sefiros were low-
ered, so that the creation of the world would come about through them; and on Shabbos, “He rested
and was refreshed”: Chochmah and the middos were raised up to His Being and Essence, may He
be blessed, who alone is exalted and transcendent, at the level of “There is none to compare,” etc.,
the source of delights.
So above: during the six days the ten Sefiros lowered themselves so that the world would be created through
them, and on Shabbos “He rested and was refreshed”: Chochmah and the middos rose back up into G-d’s

own Being, the source of all delight. “There is none to compare” (ein aroch) is a phrase of the Shabbos
morning prayers, “There is none to compare to You.”
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Therefore on Shabbos the level of the hidden love is revealed, for it is from this level, above the lev-

el of Chochmah (wisdom) and the level of reasons, etc., as [explained] above.

That is why the hidden love is revealed on Shabbos: it comes from the very level, above Chochmah and rea-
sons, to which the Sefiros return on Shabbos.
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And all this comes about through the level of the wine of the Torah entering a person’s soul, that is,
the fulfillment of the mitzvos, in which the supernal will is enclothed, which is above the level of

Chochmah, as is known.

All this comes about through the wine of the Torah entering the soul, which means keeping the mitzvos, for
the supernal will, which is above Chochmah, is enclothed in them.
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And through the revelation of the supernal will, the revelation of the hidden love will be aroused in
a person, which is a level of love and will that is above Chochmah and reason. And this is the mean-
ing of “Wine enters, the secret comes out.”

When the supernal will is revealed through the mitzvos, it awakens in the person the hidden love, itself a
love and will above Chochmah and reason. This is “Wine enters, the secret comes out.”

SECTION 4 - 18-10

The blessings: “sweet upon me”
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Now the meaning of “The words of the Scribes are sweet upon me more than the wine of the Torah”
will be understood — “upon me” specifically. That is: the mitzvos themselves are called “the wine of
the Torah,” as [explained] above; and the blessings recited over the mitzvos are from the words of
the Scribes.

Now the Sages’ saying can be understood, with its stress on “upon me.” The mitzvos themselves are the wine

of the Torah, while the blessings said over the mitzvos are rabbinic, from the words of the Scribes; the Kehot
note counts them among the seven mitzvos the Sages instituted.
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And they are above the fulfillment of the mitzvos themselves, as is written in Etz Chaim: through
the mitzvah itself the level of the inner light (Or Pnimi) is drawn down, which is enclothed within
the actual vessels; and through the blessing over the mitzvah one draws down the level of the en-
compassing light (Or Makif), which is above the level of the inner light, and for this reason it can-
not be enclothed within the vessel.
The blessings rank above the mitzvah itself. As Etz Chaim, the Arizal’s teachings, explains, the act of the
mitzvah draws down an inner light (Or Pnimi) that enters the vessels, while the blessing over it draws down
an encompassing light (Or Makif), too high to enter any vessel. In the place the Kehot note gives, Pri Etz

Chaim (Gate of the Omer Count, end of ch. 3), the blessing, being speech and breath that leave the mouth, is
an encompassing light, while the inner light entered only through an offering.
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And this is what our Sages, of blessed memory, said: “Over all the mitzvos one recites a blessing
oveir la’asiyasan (before doing them).” The word oveir denotes something encompassing, as in
oveir lasocher (“current with the merchant”).
This is hinted in the Sages’ rule that a blessing is said over a mitzvah “oveir la’asiyasan,” before doing it. The
Talmud proves that oveir here means “ahead of,” but the word also means “passing over,” and the maamar
reads it as encompassing, as in the silver Avraham paid, “current with the merchant” (oveir lasocher). In
Likkutei Torah, Masei, the Alter Rebbe asks why the Sages chose oveir and then had to prove that it means

“before,” and answers that the blessing is an encompassing light over the act of the mitzvah, which raises
the act up.

NP7 2133 RI7T 79727 7Y TOWHIIY 9019 13777 99y 0 99 .99 AnR KDY 077 9y 0°37Y 171y N
"5y 1N

And this is the meaning of “The words of the Scribes are sweet upon me (alai),” and it did not say li
(“to me”): for the meaning of alai is to say that the drawing down through the blessing is in the
mode of the encompassing [light], and this is alai (“upon me”).

This is why the Sages said “sweet upon me” and not “to me”: “upon” means that what the blessing draws
down is encompassing, resting above the person rather than entering within.
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And therefore they are sweeter than the wine of the Torah, which is only the level of the inner light,
etc. And “the pleasantness of Havayah” and the sweetness drawn down through the blessing, which
is from the words of the Scribes, is from the level of the encompassing [light]; and this is “sweet
upon me.”
That is why the words of the Scribes are sweeter than the wine of the Torah, the mitzvos, which bring only in-
ner light. “The pleasantness of Havayah” and the sweetness drawn down by the rabbinic blessing come from
the encompassing level: “sweet upon me.” In Torah Ohr, Tetzaveh, the Alter Rebbe explains that when the

Mishkan was brought to Moshe he said “May the pleasantness ...” (Psalms 90:17), that the blessing should
rest from far above, and that this is the blessing over the mitzvos.

SECTION 5 - 111-12

The words of the blessing
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And the meaning and substance of the wording of the blessing, “Blessed are You, Havayah, our
G-d, King of the world, who has sanctified us with His commandments and commanded us,” is this:
Baruch (“blessed”) is a drawing down from the level of the head and source of all blessing, the

source of life, which is above the chain of descending worlds (hishtalshelus).

Now the wording of the blessing, “Blessed are You, Havayah, our G-d, King of the world, who has sanctified

]

us with His commandments and commanded us,” is explained phrase by phrase. Baruch, “blessed,” is a

drawing down from the head and source of all blessing, the source of life, which is above the chain of worlds.
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And this blessing and drawing down is drawn to the level of Atah (“You”), which is the level of the
revealed world (alma de’isgalya), that there be the level of Havayah, which is the chain of descent
as a whole: the yud, tzimtzum (contraction); the hei, expansion; the vav, drawing down; the hei,
expansion.

This flow is drawn to Atah, “You,” addressed as one who is present, which stands for the revealed world, so

that it becomes Havayah, the whole chain of worlds in four letters: yud, contraction; hei, expansion; vav,
drawing down; and the final hei, expansion.

likuteitorah.com/torah-ohr/shemos/5/ 12
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And this is what is written, “The blessing of Havayah, it makes rich”; and of Avraham it is written,
“And be a blessing”: for the blessing is the level of Havayah. And afterward we say “our G-d, King
of the world,” so that the flow (shefa) be drawn downward, even to the level of “King of the world,”
which is the level of Malchus (sovereignty) of Atzilus (Emanation), which is the lowest level in
Atzilus, as is known.
So it says, “The blessing of Havayah, it makes rich,” and Avraham is told, “And be a blessing”: blessing is the
level of Havayah (the Hebrew for “and be,” 1°™M, is spelled with the four letters of that Name). Then come the

words “our G-d, King of the world,” drawing the flow further down to Malchus of Atzilus, the lowest level of
Atzilus.
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Asher (“who”) is the level of the supernal delight, as it is written, “In my happiness (be’oshri), for
daughters have called me happy.” In order “to sanctify us with His commandments” — “the Holy
One, blessed be He, puts on tefillin,” etc. —which are from the level of His Being and Essence, may
He be blessed.

Asher, “who,” is read as delight, like Leah’s words when she named Asher, “In my happiness (be’oshri), for
daughters have called me happy.” That delight is “to sanctify us with His commandments,” which come from
G-d’s own Being, as the Talmud says that the Holy One, blessed be He, Himself puts on tefillin. In Torah Ohr,
Miketz, the Alter Rebbe explains “His commandments” in this way: the 248 mitzvos are “the limbs of the
King,” one with the Infinite Light as a limb is one with the life within it.

likuteitorah.com/torah-ohr/shemos/5/ 13
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SECTION 6 - 113-14

Running and returning
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It follows that in the blessing there is the level of running and returning (ratzo vashov). First is the
returning: to draw the flow down to the level of “King of the world.” And afterward the running:
“who has sanctified us with His commandments,” into His Being and Essence, to draw down from
there below.

So the blessing contains ratzo vashov, running and returning: the two movements of a soul that runs toward

G-d and returns to its task below. First comes the “returning,” drawing the flow down to “King of the world”;

9 6

then the “running,” “who has sanctified us with His commandments,” reaching into G-d’s own Being in or-

der to draw down from there.
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And this is what is written, “Fortunate is the man who fears Havayah”: first the level of distance,

that he is afraid to approach the holy — “Who am I, that I have come this far?”

The verse “Fortunate is the man who fears Havayah” shows the same order in a person. First comes dis-

tance: he is afraid to approach the holy, thinking, “Who am I, that I have come this far?”

JINP 7RI 1501872 1271 R ']3]? SR P1ORW NNAK 137077 2R 7O 1201303 97K
And afterward, “he desires His commandments greatly”: that is, it is true that I am not worthy of
this, but nevertheless “he desires His commandments greatly.”

Then comes “he desires His commandments greatly”: true, I am not worthy of this, and yet he greatly desires
His mitzvos.
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And the reason there must be running and returning is that every drawing down from above must
come through “reaching and not reaching” (mati velo mati): first the level of withdrawal, which is
the matter of “not reaching,” and afterward expansion, the level of “reaching.”

The reason there must be both running and returning: every flow from above comes through “reaching and

not reaching” (mati velo mati), a light that touches and withdraws. First comes a withdrawal, the “not reach-
ing,” and then an expansion, the “reaching.”

likuteitorah.com/torah-ohr/shemos/5/ 14
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And therefore the arousal from below must also be [in] the mode of running and returning. And
this is the meaning of “The words of the Scribes are sweet upon me”: for the root of the words of
our Sages, of blessed memory, is drawn from the level of sofer (scribe), the level of “Where is the
scribe?”, which is above the level of the wine of the Torah, for the Written Torah is called sefer
(book), etc., as explained above.
So the arousal from below, our own service, must also run and return. This explains “The words of the
Scribes are sweet upon me”: the Sages’ words come from the sofer, the “scribe” of “Where is the scribe?”,
who stands above the Written Torah, the sefer, the “book” he writes. As explained earlier (Torah Ohr, Shemos

4, the maamar “This is My Name forever” before this one), Ayeh, “Where,” is itself the scribe, the source of
the Written Torah, and the words of the Scribes are rooted there.

w7y O MTWTP 732 NPWYI P09 NIZAT NONA 1IN wrR
And see what is written on the blessings over the mitzvos on the verse “And you shall make holy
garments”; see there.

For more on the blessings over the mitzvos the maamar sends the reader to the explanation of “And you
shall make holy garments” (Torah Ohr, Tetzaveh). There the blessing over a mitzvah is compared to the
blessing of groom and bride, which draws an added flow from far above both giver and receiver.

likuteitorah.com/torah-ohr/shemos/5/ 15
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IN ONE'S AVODAH

When a person contemplates that G-d is the Life of all life, and the life of his own soul, he comes to love

Him. A deeper love, the self-sacrifice that wants only to be one with the One, lies hidden in every Jew, and

keeping the mitzvos, the wine of the Torah, brings it out. In the blessing over a mitzvah a person’s service

should run and return: first awe that keeps its distance, “Who am I, that I have come this far?”, and then,

though he knows he is not worthy, “he desires His commandments greatly.”

QUESTIONS FOR DISCUSSION

1.

Why is the love that comes from “for He is your life” not yet the self-sacrifice of “with all your soul and with
all your might”?

. How do the mitzvos, “the wine of the Torah,” bring out the hidden love, and why does it matter that the su-

pernal will is enclothed in them?

. How does the analogy of a person who draws a picture, and whose mind then returns to itself, explain why

the hidden love is revealed on Shabbos?

Why is the blessing over a mitzvah, from the words of the Scribes, sweet “upon me” more than the mitz-
vah itself, and what does oveir teach about it?

. How do awe that keeps its distance and longing for the mitzvos fit together, and why must every flow from

above come through “reaching and not reaching”?

likuteitorah.com/torah-ohr/shemos/5/ 16
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PARAGRAPH 1
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According to the note, another transcript of this section of
the maamar is printed there.

KEHOT'S NOTE
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The young woman of the Song longs for her beloved: “Let
him kiss me with the kisses of his mouth, for your love
(dodecha) is better than wine.” The Sages read dodecha as
“your beloved ones,” the Sages themselves, whose words
are sweeter than the wine of the Torah (context: Steinsaltz
Tanakh).
Song of Songs 1:2°2:°R 07°wn "W
771 P77 00230700 3R NPT C1pY?
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Avodah Zarah 35a:6":X 772 171 112y
W7 2TRDY %2 2T PTT D2 237 KD 13 MK 1277 N
,071y 20 11937 :XIT T2 WiTRT "ID7 DRIWY NDID MIMN NN
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Midrash on this verse says, “The words of the Scribes
are dearer than the words of the Torah, as it says, ‘For your
love is better than wine.’” The maamar explains why this is
so.
Shir HaShirim Rabbah 1:8-9°v-"1’R 71271 027w °w
1 TR KT (3,30 2PR) 0781 >3 WIT YD 229712 7000 ..
T MRY "1 *727 Py 1WHP PR 0PI X3 227 U 1T 1w
TBRY *p 127 7y 2wT? XU 0%0 0T RIPY "2 7 K .07iyT
(X ,1 1°YR°) 2°03 19,1772 DM NpR3 P3Iv °n? ,0%iva M
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“If you do not know, fairest among women, go out in the
footsteps of the flock, and herd your kids by the tents of the
shepherds” (Song of Songs 1:8). “Go out in the footsteps of
[be’ikvei] the flock.” Rabbi Eliezer, Rabbi Akiva, and the
Rabbis, Rabbi Eliezer says: From the coal-baked loaf that the

Israelites took in their hands from Egypt, from which they
ate for thirty-one days, as Rabbi Shila said: You know that

likuteitorah.com/torah-ohr/shemos/5/

there were sixty-two meals for the Israelites from this coal-
baked loaf, [you know] what ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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At the close of his words Moshe sets life and death before
Israel and urges them to choose life, “to love Havayah
your G-d, to listen to His voice and to cleave to Him, for He
is your life and the length of your days.” The maamar
reads “for He is your life” as the reason given for the love.
Deuteronomy 30:20°3:"2 0°127
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077
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 2
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Reish Lakish teaches that ki has four meanings: “if,” “per-
haps,” “but” and “because.” The maamar reads the ki of
“for He is your life” in the last sense, as a reason.
Rosh Hashanah 3a:2-3’3-"2:X *3 mwi wR?
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William Davidson, Vocalized Aramaic (CC—BY—'NC) '
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Kehot’s note points to Psalms 35:10 for these words.

Psalms 35:10:717% 0°%°1n
KEHOT'S NOTE
2,2 ooonn
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In a psalm of David addressed to G-d: “For with You is the
source of life; in Your light we see light.” The maamar
brings it to show that G-d is the source of all life. (The
Kehot note gives 35:10.)

Psalms 36:10:1*% 0°%°7n
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For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

B
David, giving the gifts for the Temple, says, “For every-
thing is from You, and from Your hand we have given
You.” The maamar brings it to show that all life and de-
light come from G-d.

I Chronicles 29:147>:1972 X 0°2°17 °7127
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But who am I, and what is my people, that we should be able

to offer so willingly after this sort? for all things come of

Thee, and of Thine own have we given Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In the Shema Moshe commands Israel, “And you shall love
Havayah your G-d with all your heart, with all your soul
and with all your might.” The maamar reads “with all your
soul” as self-sacrifice beyond reason.

Deuteronomy 6:5°77:"1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Vayikra (4:1) the Alter Rebbe states that all ta’amim are
drawn from Chochmabh, since ta’amim are in the Name of
seventy-two (Ayin-Beis), which is Chochmah; so salt, root-
ed in the gevuros of Abba, gives taste though it has none
itself.

Numbers 11:3°3:X” 92712
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And the name of that place was called Taberah, because the

fire of the L-RD burnt among them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist marvels at the works of creation: “How many
are Your works, Havayah; You made them all with
wisdom.” Plainly, wisdom is the means by which G-d made
all things; the maamar infers that before G-d even
Chochmah falls under “making,” like physical action.

Psalms 104:24773:7"p 0°%°1n
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How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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G-d tells Israel through Malachi, “For I, Havayah, have not
changed, and you, children of Yaakov, have not come to an
end”: because He does not change, His bond with them
endures. The maamar uses it to say that the creation of the
world made no change in G-d (context: Steinsaltz Tanakh).

Malachi 3:61:3 °3xn
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For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Chiya teaches that yayin (wine) and sod (secret)
both have the numerical value seventy: “Wine enters, the
secret comes out.” The maamar applies it to the wine of
the Torah bringing out the soul’s hidden love.
Eruvin 65a:19-203-v7:X 7170 1"217°y
17 .01 DY NPT 92 W — 93772 2yUnm 9D RO 21
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There the saying “I am black all the days of the week, and
comely on Shabbos” is explained: the hidden love, called
“black fire,” stays hidden all week, but on Shabbos it
comes out of hiding into revelation.
KEHOT'S NOTE
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G-d tells Moshe that Shabbos is a sign between Him and
Israel forever, “for in six days Havayah made the heavens
and the earth, and on the seventh day He rested and was
refreshed.” The maamar explains what this rest is above:
the Sefiros that came down to create rise back into His
Essence.

Exodus 31:171:x7% mnw
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It is a sign between Me and the children of Israel for ever;

for in six days the L-RD made heaven and earth, and on the

seventh day He ceased from work and rested.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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“With ten utterances the world was created.” The maamar
identifies the ten utterances with the ten Sefiros.
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With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the

world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Counting the ten utterances of creation, the Talmud finds
only nine “And He said” and answers, “‘In the beginning’
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is also an utterance.” The maamar applies this to
Chochmah, “the beginning.”
Rosh Hashanah 32a:19-20°-0">:X 279 m1wi wrA
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Rabbi Yochanan sets the minimum of ten verses read from
the Torah against the ten utterances with which the world
was created; the Talmud finds only nine “And He said” and
answers, “‘In the beginning’ is also an utterance.” The
Kehot note gives Megillah 21a; the passage is on 21b.
Megillah 21b:10-11x">-:2 X7 72731
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What are these? The expressions “And [G-d] said” in the first
chapter of Genesis. But there are only nine? “In the begin-
ning” is also a statement [through which the world was creat-
ed], since it is written, “By the word of the L-rd the heavens
were made, and by the breath of his mouth all of the hosts”
(Psalms 33:6). Rava said: If the first one reads four verses he
is praiseworthy; if the second reads four verses he is praise-
worthy; if the third reads four verses he is praiseworthy.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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G-d tells Moshe that on the seventh day “He rested and

was refreshed.” Plainly this is His ceasing from the work of

creation; the maamar reads it as the rising of Chochmah

and the middos, which came down to create, back into

G-d’s own Being.
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It is a sign between Me and the children of Israel for ever;

for in six days the L-RD made heaven and earth, and on the

seventh day He ceased from work and rested.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Wine enters, the secret comes out.” Here the wine is the
mitzvos and the secret is the hidden love they bring out.

Eruvin 65a:19-203-v7:X 7170 1"217°¥

177 .01t DAY NYT 92 W2 — 93772 2Wnni 22 X7 027 K

R¥? — 172 0121 .NPNIR 0°Y2W3 1071 *7I0™ ,Ni°NIR 0°YIwa 107

70 oW1 0o OmI? KPR 17 X721 KD PIp 021 WK LTI0
27131 729K 100 107 RRIY ,DOVY?

William Davidson, Vocalized Aramaic '(CC—BY.—NC)

PARAGRAPH 8

23 Mo7an am

According to the note, a passage from this point on is
quoted in that maamar, with additions and changes.
KEHOT'S NOTE
L0127 MBI A PID M”90 912% DTR 2907 {1772 K21 1NN YUp

24 07T 07 . . 0°372hW N1>9aR

The note counts the blessings over the mitzvos among the
seven rabbinic mitzvos, remembered by the sign ¥
n1”nnw3, and points to a note in this volume on them.
KEHOT'S NOTE
.1Y12 50 °Y WD 0”0 IR .A7ARYa Y71 D12°01 — 11277 MIZn

25 0T B MsRn By 095N

On the blessing said when separating terumah, the
Talmud remarks that “the blessing is rabbinic” (berachah
derabbanan). The Kehot note brings it for the rule that the
blessings over the mitzvos are from the words of the
Scribes.

Berakhot 15ax 17 m>72
KEHOT'S NOTE

.27 K7D MD72°%1 07217 LK ,10 M52 XA

PARAGRAPH 9

26 ”ya wrnd

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
L2700 MY NI°H0 YW N7y ARI

27 0501 IR M2 DOWRR MBI YW 19937 U

In the Arizal’s teaching on counting the Omer, to which
the Kehot note points, the blessing is speech and breath
leaving the mouth, an encompassing light (Or Makif),
while the inner light (Or Pnimi) entered only through an

likuteitorah.com/torah-ohr/shemos/5/

77 9717 09210 °3 27y DUIRND 1PanD

offering. The maamar brings this to show that a blessing
draws down an encompassing light.

Pri Etz Chaim, Gate of the Omer Count 3:67yw ,0°1 ¥ 19
172 My N7°e0
TIR TI0 RITW L7917 R DM 71277 TI02 KIT 20,7972 o
APNIND APPY MY PR IR TI02 PA AR 1PN 991 A0
WIPB N2 PRY ANYY L1290 P70 2 P71 ,0101 1°K 173D TIX DINK
,ANPH07 MY NOT2 NR 0IMIN AR ,0°WRAD 13112 1KY ,0%P
PUYY I IMIpRY BU2 NTIAY MY wTpnn N2 120 1enan
LR TPWRTR 17197 INRY NP2 119N "R 17OY IR 137 MK 1PN
TIN5 22 Py X ,57 7Ppi 700 1Y 7R O3 Pwna 1150 0a
... JI°X1,70121 923 VR °D ,0°2°PN2 KN

Pri Etz Chaim (Public Domain)

28 WYY 21 1Py Tnan mnn v

Rav Yehudah says in the name of Shmuel, “Over all the
mitzvos one recites a blessing oveir la’asiyasan,” and the
Talmud proves from verses that oveir here means
“before.” The maamar finds in the word a hint of the en-
compassing light.
Pesachim 7b:9-10-"v:2 "t 0°non
TR AT 21 VT 27230 721137 VI RIPYR KR KRPY 9107
PRIT YR R IONEY? 22 1770y Man niged 52 Sxmy
:RIP MRT LPOYY 72 10 27 MR 7RI ONITRRT R;Tgf”? ”M29y”
RITY” :ROTM IR 222K PEIDT DX 72Y7 1237 177 YYRNR v
M DIR? D72 IV KO KWK MYPR) CDTIR? 3y
2owKI2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.3,328 °yon n™pv .2 ,1 0°non

29 PN PIY R Y NS

There oveir la’asiyasan is explained: the Sages could have
said simply “before doing them,” but oveir means that the
blessing is an encompassing light over the act of the mitz-
vah, which raises the act up, as in the Idra Rabba’s expla-
nation of oveir lasocher.
KEHOT'S NOTE
2,28 °y0n°8 ﬂ”w‘? 02 R9

30 Imo? 121y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,39 1w n

31 Mgk 921y

Avraham weighs out for Efron “four hundred shekels of
silver, current with the merchant (oveir lasocher),” plainly
silver that any merchant would accept (context: Steinsaltz
Tanakh). The maamar cites the phrase as another use of
oveir in the sense of encompassing; the Likkutei Torah
parallel (Masei) points to the Idra Rabba on this verse and
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to the commentary Kol B’Ramah, which takes lasocher
from the Aramaic sechor sechor, “round about.”

Genesis 23:1610:3”2 N"wKR12

727 WX APITNK TIBY? DR PPYN TIBYTIR OTIAK yuun
11102 73y 102 PRY NIND Y2IX NA™I2 73K

And Abraham hearkened unto Ephron; and Abraham

weighed to Ephron the silver, which he had named in the

hearing of the children of Heth, four hundred shekels of sil-

ver, current money with the merchant.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 12

32

33

34

PWYN N7 7 N272

Shlomo teaches that “the blessing of Havayah, it makes
rich,” and toil adds nothing to it: the wealth is G-d’s gift
(context: Steinsaltz Tanakh). The maamar reads it to say
that blessing itself is the level of Havayah.

Proverbs 10:22273:» *5wn

Yy 23y "]01"}{"?] 1’{521_1 hshRnpoakl
The blessing of the L-RD, it maketh rich, And toil addeth
nothing thereto.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.25, %%wn

1293 1°m

G-d sends Avraham from his land and promises, “I will
make you a great nation and bless you ... and be a
blessing,” plainly that he will be a source of blessing. The
maamar brings it with the previous verse to show that
blessing is the level of Havayah; the word “and be” (71°™M)

has the letters of that Name.
Genesis 12:2°2:27° n"wx"2
112 MO A 7T 7131 2173 0 oy
And I will make of thee a great nation, and I will bless thee,

and make thy name great; and be thou a blessing.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,2° PwKRI2

N2 °11WN %3 "WN2

At the birth of Zilpah’s second son Leah says, “In my hap-
piness, for daughters have called me happy,” and names
him Asher. The maamar reads the asher of the blessing as
this supernal delight.

Genesis 30:133:"% n*wx12
WX NYTNK KIPA1 N1 "AIWK °3 PRI AX? T0RAY
And Leah said: ‘Happy am I! for the daughters will call me

happy.’ And she called his name Asher.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0% nowxna
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The Talmud teaches that the Holy One, blessed be He, puts
on tefillin, and asks what is written in His tefillin. The
maamar uses it to show that the mitzvos come from G-d’s
own Being.

Berakhot 6a:17-1817°-1"2:X "1 N1572
NI 2 UITRIY T P 221 WY LRI 2792 PR O MWK
It — iRy SRy YN D N YUY MY TR man
P9°Rn PR — PHY YINMT in? N7 WX ARt Ry ,min
Rt boid imy’? A 17;&1?27
Rab Abin b. Rab Adda said in the name of R. Isaac : Whence
is it that the Holy One, blessed be He, lays Tefillin ? As it is
said, "The L-rd hath sworn by His right hand, and by the
arm of His strength" (Is. Ixii. 8). "By His right hand" means
Torah ; as it is said, "At His right hand was a fiery law unto
them" (Deut. xxxiii. 2); "by the arm of His strength" means

Tefillin, as it is said, "The L-rd will give strength unto ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
7,72 90% IR LR 1 Mona

PARAGRAPH 13

36

37

INR TEM MR . LN DR R WON IWN

The psalm opens in praise of the G-d-fearing man: “Fortu-
nate is the man who fears Havayah, who desires His com-
mandments greatly.” The maamar reads the first half as
the distance of awe and the second as the longing that
follows.

Psalms 112:1°:27°p 0°2°1n
TR PO 1PNITNI A7NK K7 WKWK AR
Hallelujah. Happy is the man that feareth the L-RD, That de-

lighteth greatly in His commandments.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,2°p 0°%nn

21917 7Y "NN2 90 "IN N

Told that his dynasty will endure, David says, “Who am 1

.. and what is my house, that You have brought me this

far?” The maamar borrows his words for the awe that
keeps a person at a distance.

11 Samuel 7:1817>:1 2 Prnw

IR I NI B P A R i e =)

107777y °I0RA7

Then David the king went in, and sat before the L-RD; and

he said: ‘Who am I, O L-rd GOD, and what is my house, that

Thou hast brought me thus far?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,1 2-PRIY IR
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PARAGRAPH 14

38

39

40

41

TINR 7R 1NN

The second half of the verse, “who desires His command-
ments greatly,” is read as the longing for the mitzvos that
follows the distance of awe.

Psalms 112:1°X:27p 0°%°11n
TR PR PISNI TN KT WRIWR ARm270
Hallelujah. Happy is the man that feareth the L-RD, That de-

lighteth greatly in His commandments.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9230 PN

Isaiah pictures Jerusalem’s dread under the Assyrian
siege: “Your heart will meditate on dread: ‘Where is the
one who counts (sofer)? Where is the one who weighs?
Where is the one who counts the towers?’” The Sages read
sofer of the scholars who counted every letter of the Torah
(Chagigah 15b; Kiddushin 30a: the early Sages were called
soferim for this counting), and the maamar takes it as the
root of the words of the Scribes, above the Written Torah,
the sefer (context: Steinsaltz Tanakh).

Isaiah 33:181:3°% 11°yw°

:07PTARI"NK 790 MK PP 17X 190 UK MK 73T 727
Thy heart shall muse on the terror: ‘Where is he that count-
ed, where is he that weighed? Where is he that counted the

towers?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WP 9722 NPWYI P08 . . WP

There the blessing over a mitzvah is likened to the bless-
ing of groom and bride: as “blessing rests only where male
and female are,” so where there is a giver and a receiver
an added flow comes from far above both.
KEHOT'S NOTE
7,30 1P

WP 572 DO
G-d tells Moshe, “And you shall make holy garments for
Aharon your brother, for glory and for beauty.” The Torah
Ohr maamar on this verse (Tetzaveh) explains the bless-
ings over the mitzvos.

Exodus 28:272:17> minw
:MWBNY TN32? TN 1IN? 0T 133 o)
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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