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“This is My Name forever, and this is My
remembrance from generation to generation”

The prohibitive commandments and the words of the Scribes
come from a level too lofty to be held in avessel, in a deed or in
writing: ayeh, “Where is the scribe?”, aleph with yud-hei, the
source in Chochmah above the Written Torah, the “book.” This is
why the Oral Torah was given only by mouth, and why even the

Written Torah leaves its loftiest matters unwritten.
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THE BIG IDEA

The prohibitive commandments and the words of the Scribes come from a level too
lofty to be held in a vessel, in a deed or in writing: ayeh, “Where is the scribe?”,
aleph with yud-hei, the source in Chochmah above the Written Torah, the “book.”
This is why the Oral Torah was given only by mouth, and why even the Written

Torah leaves its loftiest matters unwritten.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Tikkunei Zohar links the 365 prohibitive commandments to shemi, “My Name,” with yud-hei, and
the 248 positive commandments to zichri, “My remembrance,” with vav-hei. Why is the root of the
prohibitions higher, and why was the Oral Torah not given in writing? The answer is the verse “Where
(ayeh) is the scribe?” Ayeh, aleph with yud-hei, is the scribe above the book: the source in Chochmah
from which the Written Torah, the sefer, is drawn. The positive commandments come from Z’eir
Anpin, whose lights rest in vessels, the 248 limbs; so they are done through deeds such as tefillin and
the esrog, and the Torah that speaks of them could be written in letters. The light of the prohibitive
commandments has no vessel in the mode of “yes” and is drawn down only by negating its opposite.
The words of the Scribes, fences around the Torah, are of the same kind and rooted in the scribe, so
they could be given only by mouth. Even the Written Torah leaves the loftiest matters unwritten: at
times only Moshe’s words to Israel are recorded, not G-d’s command to him, as in the warning of the

locusts.

OUTLINE

1 The scribe above the book 1-2

The Tikkunei Zohar ties the prohibitive commandments to yud-hei and the positive ones to vav-hei. Why
are the prohibitions higher, and why was the Oral Torah not written? The answer begins with “Where is the
scribe?”: ayeh, aleph with yud-hei, the source in Chochmah that writes the Written Torah, the book; hence
the form of the aleph in the Torah and in tefillin.

2 Positive and prohibitive commandments 13-4

The positive commandments come from the vessels of Z’eir Anpin, so they are done by deeds and the Torah
that speaks of them is written; the higher light of the prohibitive commandments has no vessel and is
drawn down only by negating its opposite, “in a land not sown.”
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3 Why the Oral Torah stayed oral

15

The words of the Scribes are fences, like the prohibitions, rooted in the scribe above the book; so they could

not be enclothed in writing, only in speech, which is also drawn from Chochmah.

4 Two ways a mitzvah is recorded

f6-7

Sometimes the Torah writes G-d’s command to Moshe about a mitzvah; sometimes only Moshe’s command

to Israel, as throughout Mishneh Torah.

5 Why G-d’s command is left unwritten

18-9

Moshe is the Yesod of Abba. G-d’s speech to Moshe is the flow from the Infinite Light into supernal

Chochmah, and Moshe’s speech is its flow down to Israel; in very lofty matters, such as the warning of the

locusts, only the lower stage could be written.

KEY CONCEPTS

“Where is the scribe?” 7910 1"x

Ayeh, read as aleph with yud-hei, names the source in
Chochmah that “writes” the Written Torah. Of Sefer
Yetzirah’s scribe, book and telling, the scribe stands above
the book.

The book (sefer) 720

The Written Torah, the supernal book. It speaks of the pos-
itive commandments, whose lights have vessels, and so it
could be enclothed in letters and crowns.

Positive and prohibitive commandments 1”71 y”»
The 248 positive commandments come from vav-hei, Z’eir
Anpin, where the lights rest in vessels; the 365 prohibitive
commandments come from yud-hei, a higher light with no
vessel.
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Negating the opposite 7127171 n?"ow

The way the light of the prohibitive commandments is
drawn down: its essence cannot be grasped, only what op-
poses it can be rejected, as in “You shall not eat fat and
blood.”

The words of the Scribes 0°71210 "127

The rabbinic enactments, fences around the Torah. Rooted
in the scribe above the book, they are higher than the
Written Torah and could be given only by mouth.

The Yesod of Abba x2x 710°

The level of Moshe, through whom the Torah was given,
for “the Torah comes forth from supernal Chochmah.”
G-d’s speech to Moshe flows into it; Moshe’s speech flows
from it to Israel.
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SECTION 1 - 11-2

The scribe above the book
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“This is My Name forever, and this is My remembrance from generation to generation.” It is stated
in the Tikkunei Zohar: shemi (“My Name”) with yud-hei [equals] 365; zichri (“My remembrance”)
with vav-hei [equals] 248.
The maamar opens with G-d’s words to Moshe at the burning bush: “This is My Name forever, and this is My
remembrance from generation to generation.” The Tikkunei Zohar reads it by numerical value: shemi (“My

Name,” 350) plus yud-hei (15) makes 365, the number of prohibitive commandments, and zichri (“My re-

membrance,” 237) plus vav-hei (11) makes 248, the number of positive commandments.
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We need to understand why the root of the prohibitive commandments is higher than the root of
the positive commandments, in that the prohibitive commandments are drawn from the level of
the yud-hei of Havayah, while the positive commandments are drawn from the level of the vav-hei
of Havayah.
So the 365 prohibitive commandments are tied to yud-hei, the first half of the Name Havayah, and the 248
positive commandments to vav-hei, its second half. Since yud-hei stands higher in the Name, the first ques-

tion is why the prohibitions should have the higher root; Likkutei Torah, Pekudei (3b), raises the same ques-
tion from the same teaching.
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We also need to understand why the Oral Torah was not also given in writing. The explanation is

that it is written, “Where (ayeh) is the scribe?” etc.

A second question: why was the Oral Torah not also given in writing, like the Written Torah? The answer
starts from Yeshayahu's words “Where (ayeh) is the scribe (sofer)?”, which the maamar reads not as a ques-

tion but as the name of a level.
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And it has been explained elsewhere that the meaning is that the level of ayeh (“where”) itself is the
scribe (and this is the level of “Where is the place of His glory?”); for it is stated in Sefer Yetzirah
that with three things the Holy One, blessed be He, created the world: with sofer (scribe), sefer
(book) and sippur (telling).
Ayeh, “where,” names a level so hidden that one can only ask where it is, as the angels ask in the Kedushah,
“Where is the place of His glory?”; that hidden level is itself “the scribe.” The place where this “has been ex-
plained” is the maamar on “Your heart will meditate on terror” later in Torah Ohr (53b): there ayeh is the
great circle, the light that encompasses all, and it is itself the scribe and the weigher that measures out the

Sefiros. Sefer Yetzirah says the world was created with three things, sofer, sefer and sippur: the scribe, the
book and the telling.
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Now, the Written Torah is called sefer (book), and the level of sofer (scribe), which is above the lev-
el of sefer, is the level of ayeh, which is aleph yud-hei. For the source and root of the yud-hei of the
Name Havayah is drawn from the level of the aleph, which is the level of Chochmah (wisdom) of
the World of Atzilus (Emanation)

The Written Torah is the sefer, the book, and above the book stands the scribe who writes it. That scribe is
ayeh, whose letters are aleph followed by yud-hei: the aleph stands for Chochmah of Atzilus, the source from
which the yud-hei of the Name Havayah is drawn. In Likkutei Torah, Sukkos (80b), the Alter Rebbe explains
the three in order: sofer is Chochmah, which flows into sefer, Binah or thought, which flows into sippur,
speech.
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(that is to say, the source and root of Chochmah, as explained elsewhere on the kavanah of the
aleph of echad (“One”) in the Shema, that it is the level of mazal notzer, from which Abba draws its
nourishment; or it means the hidden Chochmah (chochmah stima’ah)), as it is written, “I will teach

you (a’alefcha) wisdom.”

The parenthesis refines this: the aleph is really the source and root of Chochmah, identified elsewhere with
mazal notzer, one of the thirteen “adornments of the beard” (tikkunei dikna) of Kabbalah, from which Abba
(Chochmah) draws its flow, or else with the hidden Chochmah. Likkutei Torah, Pekudei (5a), referring to this
maamar, likewise reads the aleph, pele (“wonder”), as Keser, above the yud-hei, which are Chochmah and
Binah. The proof is Iyov’s “a’alefcha chochmah,” where the verb for teaching shares the letters of aleph; ac-
cording to Sefer HaArachim, cited in the Kehot note, it proves the statement before the parenthesis, that the
aleph is Chochmah.
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Moreover, the letter aleph includes three letters of the Name Havayah, blessed be He, as is known
from the Arizal: that the form of the aleph in the Written Torah is yud, vav, yud, and in tefillin, yud,
vav, dalet.
Another reason the aleph stands for the source of the Name: its shape is built from letters of the Name
Havayah. As known from the Arizal, in a Torah scroll the aleph is drawn as a yud above, a slanted vav, and a
yud below (10 + 6 + 10 = 26, the numerical value of Havayah); in tefillin its lower part is drawn as a dalet.

Torah Ohr, Va’eira (59a), describes the same shape, reading the upper yud as supernal Chochmah, the lower
yud as lower Chochmah, and the slanted vav as Tiferes, which joins them.
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[This is|] because the light of Abba of Atzilus is enclothed in the Written Torah, for “the Torah comes
forth from supernal Chochmah,” that is, from the level of the Yesod (foundation) of Abba.
Therefore the lower tip of the aleph is also written in the form of a yud, alluding to the Chochmah
of Atzilus, which is the level of the yud of the Name Havayah, as is known.

The aleph of the Torah scroll ends below in a yud because the Written Torah carries the light of Abba,

Chochmah of Atzilus: “the Torah comes forth from supernal Chochmah,” through the Yesod of Abba, the
channel by which Chochmah gives forth. The yud is the letter of the Name that stands for Chochmah.
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But in tefillin the lower tip of the aleph is written in the form of a dalet, which is the level of super-
nal thought (machshavah ila’ah), which is the level of Leah; this is, by way of analogy, like the dalet,
which has extension in length and in breadth.

In tefillin the lower part of the aleph is a dalet, which stands for supernal thought (machshavah ila’ah), called
Leah; in Torah Ohr, Vayeitzei, the Alter Rebbe calls Leah and Rachel the letters of thought and the letters of
speech. The dalet, with a stroke across and a stroke down, extends in length and in breadth, and so pictures
that level.
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And this is [the meaning of] “Where is the scribe?”: that is, the source of the Written Torah, which
is called the supernal sefer (book), as it is written in the Zohar, “There is a book and there is a

book,” is the level of ayeh, aleph with yud-hei.

Now the verse “Where is the scribe?” is applied. The Written Torah is called the supernal book (the Zohar
speaks of two books, “There is a book and there is a book,” a book above and a book below), and its source is
ayeh, aleph joined to yud-hei.
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For the aleph is the source of the yud-hei, as [explained] above. It is the one that writes (sofer) the

book; that is, it is the source of the Written Torah, which is drawn from it.

The aleph is the source of the yud-hei, so ayeh is “the scribe” who writes the book, the source from which the

Written Torah is drawn.

SECTION 2 - 13-4

Positive and prohibitive commandments
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For the Written Torah as a whole speaks about the fulfillment of the positive commandments,
which are drawn from the level of vav-hei, which is the level of Z’eir Anpin (the emotive attributes)
of Atzilus, where the lights are divided within the vessels, which are the 248 limbs of Z’eir Anpin,
from which the 248 positive commandments are drawn.

As awhole, the Written Torah speaks of fulfilling positive commandments, and these come from vav-hei, the

level of Z’eir Anpin of Atzilus. There the lights are divided among vessels, as a body’s life is divided among
its limbs, and the 248 “limbs” of Z’eir Anpin are the source of the 248 positive commandments.
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And therefore one who fulfills a positive commandment draws upon himself the supernal light of
Z’eir Anpin. And therefore the Torah was given in writing: since the lights of Z’eir Anpin are en-
clothed in actual vessels, the wisdom of the Torah was therefore also enclothed in writing, etc., in
letters and crowns (tagin), etc.
Doing a positive commandment therefore draws the light of Z’eir Anpin onto the person; Iggeres
HaTeshuvah (Tanya, Part III), chapter 1, likewise says that through a positive commandment one draws light
from the Infinite into the upper worlds and onto one’s G-dly soul. And because in Z’eir Anpin the lights are

enclothed in real vessels, the Torah’s wisdom could also be enclothed in writing, in letters and their crowns
(tagin).
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However, the root of the prohibitive commandments: although they too are in the Written Torah,
nevertheless they are above the rank of the positive commandments; rather, they are drawn from

the level of yud-hei.

The prohibitive commandments are also written in the Written Torah, yet their root is higher: they come
from yud-hei.
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[This is] because the root of the prohibitive commandments is from a high level and rank that can-
not be enclothed within vessels, as with the positive commandments, where the tefillin and the es-

rog are vessels for the light, etc.

Their root is too high to be enclothed in vessels. A positive commandment does have a vessel for its light: the
tefillin or the esrog is a physical object through which the light comes.
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Not so the prohibitive commandments: that light has no vessel in which it could dwell in the mode
of “yes,” through action. Only through “no” and negation is it grasped, [as something] whose es-
sence one cannot recognize, but can only negate its opposite.

The light of the prohibitive commandments has no such vessel; it cannot come through a “yes,” an action. It

is grasped only through a “no,” the way something whose essence cannot be known is grasped only by

negating its opposite, saying what it is not.
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For example, “You shall not eat fat and blood”: because this opposes the holiness of the light, since
it is from the level of the sitra achra (the other side).

So the prohibition of eating forbidden fat and blood asks not for an act but for refraining. These things op-
pose the holiness of that light because they come from the sitra achra, and setting them aside is how the
light is reached.
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And through negating the opposite, the revelation of the light is drawn down; but it is impossible to
draw it down through action, as through tefillin and tzitzis, in the manner of the lights drawn down

through the positive commandments.

Negating the opposite does draw down a revelation of that light, but it cannot be drawn through an act such

as putting on tefillin or wearing tzitzis, the way the lights of the positive commandments are drawn.
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For the lights drawn down through the prohibitive commandments are greater and higher in
stature than those drawn down through the positive commandments, and it is impossible to make
vessels for them in the mode of “yes,” but only through a “no” that comes before the “yes,”

The lights drawn through prohibitive commandments are greater and higher, so no vessel of “yes” can be
made for them; they come only through a “no” that comes before the “yes.”
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that is, through negating the opposite. And this is [the meaning of] “in a land not (lo) sown.” And
this is [why| the prohibitive commandments are drawn from the level of yud-hei, which is above
vav-hei.
That “no” is the negation of the opposite. This, the Alter Rebbe says, is Yirmeyahu’s “in a land not (lo) sown,”
a level known only through a “not,” and it is why the prohibitive commandments are drawn from yud-hei,

above vav-hei. In Likkutei Torah, Pekudei (3b), he reads the verse the same way: the “sowing” is the lo, the

keeping of the prohibitions, which draws from a level higher than the positive commandments.
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SECTION 3 - 15

Why the Oral Torah stayed oral
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Now, all the words of the Scribes (divrei soferim) are entirely in this manner of the prohibitive
commandments, for the words of the Scribes are to make a fence for the Torah: “Make a safeguard
for My safeguard,” etc.

All the rabbinic enactments, “the words of the Scribes,” work like the prohibitive commandments, because

their purpose is to make a fence around the Torah, as the Talmud reads “Keep My safeguard” to mean “make
a safeguard for My safeguard.” A fence is a “no”: it keeps a person away from what is forbidden.
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Therefore they are called “the words of the Scribes (soferim)”: for their root is from the level of
sofer (scribe), which is the level of “Where (ayeh) is the scribe,” which is the matter of aleph yud-
hei, as [explained] above, that the prohibitive commandments are drawn from yud-hei.
That is why they are called the words of the soferim: their root is sofer, “Where is the scribe?”, aleph yud-hei,
the same root from which the prohibitive commandments come. In Likkutei Torah, Shir HaShirim (7a), the
Alter Rebbe explains likewise that the sofer, above the sefer (the Written Torah), is the Oral Torah, which is

why the words of the Sages are called the words of the Scribes, and that most of their fences are in the
prohibitions.
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And likewise all the words of the Scribes are drawn from there. Therefore they are above the
Written Torah, which is called sefer (book), for the 248 positive commandments are drawn from
vav-hei, which are enclothed in vessels.

Coming from there, the words of the Scribes stand above the Written Torah, the “book,” whose 248 positive

commandments come from vav-hei and are enclothed in vessels.
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Not so the words of the Scribes: they are from a level above this; therefore it was not possible for

them to be enclothed in the act of writing, but only orally.

Because the words of the Scribes come from a level above vessels, they could not be enclothed in writing and
had to remain oral. This answers the maamar’s second question, why the Oral Torah was not written down.

likuteitorah.com/torah-ohr/shemos/4/ 10
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For “Abba founded the daughter”: the level of speech is drawn from supernal Chochmah (wisdom),
which is the level of “Where is the scribe,” as [explained] above. (And see what is written on the
verse “I am black, yet comely” on this matter.)
Speech itself comes from supernal Chochmah, as in the saying “Abba founded the daughter”: Chochmah
(Abba) is the foundation of Malchus, the level of speech (the daughter); Torah Ohr, Bereishis (4c), explains
that Malchus, like Chochmah, comes directly from “nothing,” not by gradual descent. So the spoken word is

drawn straight from “Where is the scribe?”; the parenthesis refers to a fuller discussion on the verse “I am
black, yet comely.”

SECTION 4 - 16-7

Two ways a mitzvah is recorded
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Now, even in the Written Torah itself there are matters that were not written, because of their lofty
stature. That is: sometimes it says, “And Havayah spoke to Moshe, saying,” such and such, so that
the command and the saying of the Holy One, blessed be He, to Moshe regarding that mitzvah is
spelled out and written in the Torah.

Even within the Written Torah some things were left unwritten because they are so lofty. Often the Torah

does record G-d’s own command to Moshe about a mitzvah, in the familiar words “And Havayah spoke to
Moshe, saying.”
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And sometimes only Moshe’s command to Israel regarding that mitzvah is written, and the com-

mand of the Holy One, blessed be He, to him is not written,

Sometimes the Torah records only Moshe’s command to Israel about a mitzvah, and not G-d’s command to
Moshe.

likuteitorah.com/torah-ohr/shemos/4/ 1
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as in all of Mishneh Torah (Deuteronomy), where Moshe told Israel a number of mitzvos about
which it is not spelled out where G-d, blessed be He, commanded him concerning this.

Much of Deuteronomy (Mishneh Torah) is like this: Moshe teaches Israel mitzvos, and the Torah never says
where G-d commanded him about them.

SECTION 5 - 18-9

Why G-d’s command is left unwritten

W 0D AV IR LT7AP PR O 2003 XD R 1225 708 L7102 71297 YA (ko ok 27090
24RAN TI0° 12 RIT

And there are many [cases] like this in the Torah. We need to understand why the command of the
Holy One, blessed be He, was not written. But the explanation is that Moshe is the level of the Yesod
(foundation) of Abba,

Such cases are common, and the question is why G-d’s command was left unwritten. The answer begins with
Moshe’s level: he is the Yesod of Abba, the channel through which Chochmah gives forth. A maamar among
the supplements to Torah Ohr (112b) explains that as the Yesod of Abba, Moshe is the “faithful shepherd”
who draws kindness down to Malchus, as “Abba founded the daughter.”

25 NP [nxy mmama] 7 RNIRT 17° 29 719107 110w 191 107

and therefore he merited that the Torah be given through him, for “the Torah comes forth from su-

pernal Chochmah.”

This is why the Torah was given through Moshe, since “the Torah comes forth from supernal Chochmah.”

Y7 RAR TI0°9 1172 DK IR 9IERNA 17 A2WnRm 7270 P02 R Lawn 5X °17 92777 IR RN DY
LT AT IR ROTT X0 173V [AxDoy 1non)

And the meaning of “And Havayah said” or “And Havayah spoke to Moshe” is the level of the
speech and the drawing forth from the Emanator, the Infinite Light (Or Ein Sof), blessed be He, to

the Yesod of Abba, supernal Chochmah (wisdom), regarding that mitzvah or that account.

The words “And Havayah said” or “And Havayah spoke to Moshe” describe the speech and flow from the
Emanator, the Infinite Light, into the Yesod of Abba, supernal Chochmah, about a particular mitzvah or
teaching. G-d speaking to Moshe is the flow from the Infinite into Chochmabh.

likuteitorah.com/torah-ohr/shemos/4/ 12
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And the matter of “And Moshe spoke to the children of Israel” is the drawing forth by which the
revelation of that matter is drawn from the Yesod (foundation) of Abba to Israel.

“And Moshe spoke to the children of Israel” is the second stage: the flow from the Yesod of Abba, Moshe, by
which the matter is revealed to Israel.

Y”M32 172 0”R TIRN 79WAIT 173y 2003 w2PNn% 9157 797 ROW LTRM 01123 003039 1R w0 797
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And therefore there are some matters that are very lofty, for which the drawing forth from the
Infinite Light (Or Ein Sof), blessed be He, into supernal Chochmah (wisdom) regarding that matter
could not be enclothed in writing; only the drawing forth and the revelation from the Yesod of Abba
downward was written, which is the matter of “And Moshe spoke,” etc.

Because the flow has two stages, some matters are too lofty for the first stage, the flow from the Infinite Light

into supernal Chochmah, to be enclothed in writing. For them only the second stage was written, the flow
from the Yesod of Abba downward: “And Moshe spoke.”

97K KDY 19 139K 77 K927 1377710 2°ANK IRM OR %3 A¥79 DX AWn TINAY 739K 1733 109
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As in the matter of the locusts, when Moshe warned Pharaoh, “For if you refuse,” etc., “behold, to-
morrow I will bring locusts,” etc.; and the command of the Holy One, blessed be He, regarding the
warning is not stated.

An example is the plague of locusts. Moshe warns Pharaoh, “For if you refuse to let My people go, behold, to-
morrow [ will bring locusts into your border,” yet the Torah never records G-d commanding him to give that

warning.

13 PSS IR 12 10RY 79971 DR 729K 12292 91700 TRM 23 73R wIww 1nR 1m

That is, because the root of the locust (arbeh) is very lofty, as is known regarding “And I multiplied

(va’arbeh) his seed, and I gave him Yitzchak,” etc.

The reason is that the root of the locust is very high. The word arbeh, “locust,” is spelled like va’arbeh, “and I

multiplied,” in the verse about G-d multiplying Avraham’s seed and giving him Yitzchak.

likuteitorah.com/torah-ohr/shemos/4/ 13
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(This requires further study, since afterward the command of the Holy One, blessed be He, regard-
ing the locusts is written: “Stretch out your hand.” And one must say that regarding the warning to

Pharaoh it could not be written.)

A parenthesis notes a difficulty: a little later the Torah does record G-d’s command about the locusts,
“Stretch out your hand.” It answers that it was only the warning to Pharaoh that could not be written.

1193 DRAWSD Twn SW MR 2051 RPY wnd 172p0 Sw O1En 2051 1D Do 0o3nay v
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And there are matters where the command of the Holy One, blessed be He, to Moshe could be writ-
ten, and Moshe’s command to Israel regarding that matter is not written; only it is understood of it-

self that Moshe presumably told Israel, since it is written that G-d, blessed be He, told Moshe, etc.

The reverse also happens: G-d’s command to Moshe is written, but Moshe’s passing it on to Israel is not. It is
simply understood that Moshe told them, since the Torah says G-d told him.

IN ONE'S AVODAH

The maamar says what each kind of mitzvah draws down. One who keeps a positive commandment draws
upon himself the supernal light of Z’eir Anpin, held in the vessel of the deed, the tefillin or the esrog. One
who refrains from what the Torah forbids, rejecting what opposes holiness, draws down a light higher still,
which no deed can hold and which comes only through “no.” The fences of the words of the Scribes belong
to this higher kind.

QUESTIONS FOR DISCUSSION

1. Why can the light of the prohibitive commandments be drawn down only by negating its opposite, while a

positive commandment has a vessel such as tefillin or an esrog?

2. What does it mean that ayeh, aleph with yud-hei, is “the scribe” above “the book,” and how does this place
the words of the Scribes above the Written Torah?

3. Why could the words of the Scribes be given only by mouth and not in writing?
4. Why is the lower tip of the aleph written as a yud in the Torah and as a dalet in tefillin?

5. Why does the Torah sometimes record only Moshe’s words to Israel and not G-d’s command to Moshe, as

in the warning of the locusts?

likuteitorah.com/torah-ohr/shemos/4/ 14
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Notes

PARAGRAPH 1

Here too the Tikkunei Zohar reads the verse this way: she-
mi with yud-hei is the 365 prohibitive commandments,
and zichri with vav-hei the 248 positive commandments.
It does so to show that the Torah was created with the
Name of the Holy One, blessed be He, and is called by His
Name.

Tikkunei Zohar 64a:2°2:X 770 1771 *1pn
7792 PPR2 PPan Mg K7 K R TTORKIT T2 RUTIP RIT
RT 320 ,RO7IIRT M1 7717 AT AR KX, 22IKT P12
TIR 22 NPT 1732 ,(R1OT2 R71) AP DUPn NI 92 RUTID
YNY XA P72 RYTIP IR KT P ,A2 PRTAYRT PIRD XuyT
7w 7 Oy mw 79T 79T 131 AN aPy? oy M (v 3 nnw)
RINNY LARYT PTPR NPT oDy M9t LApyn X9T rmpe
... ,DIR™I2NK KIT T2 RYTIPT ROWI ROIIRT

Tikkunei Zohar - Vocalized (Public Domain)
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According to the note, a transcript of this maamar is print-
ed there.
KEHOT’'S NOTE
P7o% 0°1°%a BOyD RT .07 Y 7POpN mPRDA RIR J2 »U70 nman
IRT LRIND2 Y 1770 NYTIRG D018 NIAT OY IRRDT LY IR
RPITTIR P73 NI P72y 7017w WY 0721 13°Y 771 RPTIR SInKn
1M R A2 MY U8R K LT OTIPE N7IpPa (01 Y 170pn »noa
N5 7N XD APRM 270 0n 17
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When Moshe asks G-d’s Name at the burning bush, he is
told to say that Havayah, the G-d of the fathers, sent him:
“This is My Name forever, and this is My remembrance
from generation to generation,” the Name by which He is
to be called for all time. The maamar opens with this verse
and reads it through the Tikkunei Zohar’s count of the
commandments.

Exodus 3:157°02 minw
D2°N3AK PP *7 PRIW? 21275K RN AYRTIR DOR0R TV IR

97 977 9t
And G-d said moreover unto Moses: ‘Thus shalt thou say
unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of
Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0, mne

likuteitorah.com/torah-ohr/shemos/4/
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The Zohar says that all the positive and prohibitive com-
mandments depend on the Name Havayah, and gives the
same reading: shemi with yud-hei is 365 prohibitive com-
mandments, zichri with vav-hei 248 positive command-
ments. The Kehot note lists it with the Tikkunei Zohar.

Zohar I, 24ax ,70 R”mt

Zohar III, 278ba ,ny1 2t

KEHOT'S NOTE

.2 ,0¥7 AT LR L,AD MnRwnl v WX, RPAT AR L27Y0 LT AnTpna
.2Y 9 T°0 N7MIR .2 L,2 UTPD N7IPR LKL, TpR IR LTI
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In the Introduction to the Tikkunei Zohar (Kehot gives the
end of folio 4b; on Sefaria the passage is on 5a), the 365
prohibitive commandments, which are awe, are placed be-
fore the 248 positive commandments, which are love, and
the verse is read: shemi with yud-hei is 365, zichri with
vav-hei is 248. This is the teaching the maamar sets out to
explain.

Tikkunei Zohar 5a:4’7:X *11 797117 °19pnN
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Tikkunei Zohar - Vocalized (Public Domain)
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The note points to this maamar on the question of why the
root of the prohibitive commandments is higher than that
of the positive commandments.
KEHOT'S NOTE
07T T0an ORn 7T AR

980 R
Yeshayahu foretells that once Jerusalem is saved, the peo-
ple will recall the terror of the siege and ask, “Where is the
scribe (sofer)? Where is the one who weighed?”: where
now are the officials who counted the troops and weighed
the money? The maamar reads ayeh not as a question but
as the name of a hidden level that is itself the scribe (con-
text: Steinsaltz Tanakh).

Isaiah 33:1817°:27% 11°yw»
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Thy heart shall muse on the terror: ‘Where is he that count-
ed, where is he that weighed? Where is he that counted the

towers?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The page is the next maamar, “Your heart will meditate on
terror: Where is the scribe, where is the one who weighs?”
There ayeh is the great circle, the light that encompasses
all worlds, before which darkness and light are alike, and it
is itself the scribe and the weigher that measures out the
Sefiros; the measure is not a separate thing.
KEHOT'S NOTE
.2,31mpb
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A close parallel: sofer is Chochmah, which flows into se-
fer, Binah or thought, which flows into sippur, speech,
through which the worlds come into being.
KEHOT'S NOTE
IP°Y 390 BP0 .2 ,D M0 N7IPY KD LRPA KD
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Sefer Yetzirah opens by saying that G-d created His world
with three sefarim: two words spelled alike, sefer and se-
fer, and sippur. The maamar reads them as sofer, sefer
and sippur: the scribe, the book and the telling, and places
the scribe above the book.

Sefer Yetzirah 1:1°R:’X 717°%° 7890
5w "PPR NIRAK °T 0 PRI TRON NIXCPE N12°Na 0°NwY Dowhwa
0997 7Y 199 XWA 07 1AM 0I07 0TY PR 09 79m 0% 09poR
:71907 7901 79032 0*190 WHW2 1MY NR X121 1Y l7ahimal
Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;790) Sippur
7120; and 3) Sapher 190 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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A textual variant: where our text opens the parenthesis

with “that is to say” (>™), Or HaTorah reads “it seems that

it means” (™7 1R7), presenting the explanation as a
suggestion.
KEHOT’'S NOTE

5797 IRAI) 121007209 1970 NMIRA
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This encyclopedia of Chabad concepts has an entry on the
letter aleph; the note points to it for the place “elsewhere”
that discusses the aleph of echad as mazal notzer.
KEHOT'S NOTE
.309 YT 7P 0 APR MIX 1PN NP 0757 7903 11X

non qEPRN

Elihu says to Iyov, “Be silent, and I will teach you (a’ale-
fcha) wisdom.” The verb for teaching shares its letters with

likuteitorah.com/torah-ohr/shemos/4/
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aleph, so the verse links the aleph to Chochmah.
Job 33:3327%:37% 21K
D IDPRNY YN 2y Nnx 80N
If not, hearken thou unto me; Hold thy peace, and I will

teach thee wisdom.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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APRAY MDY R NN MPORRT 7007 N2 RIT APRAY (Y3

27y, (NI WY PR N DY KDY ROM KT (RID9IN)

BrrmNTI YT

There the aleph’s shape is explained: a yud at its head, a

yud at its foot and a slanted line between them like a vav.
KEHOT'S NOTE

ORI N ROPD 3907279 1770 MY N7TIRG LK ,DI TR IR
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The Zohar on Yisro says, “The Torah comes forth from
Chochmah above.” The maamar uses it to show that the
Written Torah carries the light of Abba, which is
Chochmabh.

Zohar II, 85ax ,15 27mt
KEHOT'S NOTE
NL,NDP QW AR LK L,782 27

PARAGRAPH 2

16
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Explaining “This is the book of the generations of Adam,”
the Zohar teaches, “There is a book and there is a book: a
book above and a book below.” The maamar uses it to call
the Written Torah the supernal book.

Zohar II, 70ax ,y 27m
KEHOT'S NOTE
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PARAGRAPH 3

17
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The first chapter of Iggeres HaTeshuvah explains that by
fulfilling a positive commandment a person draws down
light and flow from the Infinite Light into the upper worlds
and onto his G-dly soul, as we say “who has sanctified us
with His commandments,” citing the Zohar’s “the 248
commandments are the 248 limbs of the King.”
KEHOT'S NOTE
.R”D N7AAR IR

PARAGRAPH 4

18
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G-d sends Yirmeyahu to tell Jerusalem that He remembers
the devotion of her youth, when she followed Him “in the
wilderness, in a land not sown.” The maamar reads lo,
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“not,” as the “no” of the prohibitive commandments: a
level reached only through a “not.”
Jeremiah 2:2°3:2 7717
TV} TON T7 A1} 7 TN 7D TRK? 07U N3 IXIR) ]
MY XD PIXD 1202 I N3P THAY2 nany
Go, and cry in the ears of Jerusalem, saying: Thus saith the
L-RD: I remember for thee the affection of thy youth, the
love of thine espousals; how thou wentest after Me in the
wilderness, in a land that was not sown.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
.2,27n7

PARAGRAPH 5
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The Men of the Great Assembly taught, “make a fence
around the Torah.” The maamar sees every rabbinic en-
actment as such a fence.
Pirkei Avot 1:T'R’R Max miwn
DoIRY LD WA LYUNR ANemY oen iR Pap nwn
WY N DT LITAT N0RD CWIRD 7I0R DUROIN LDN0?
MR 200 1Y) 1270 DTRPN ITRIM T2 BN N L0013
Moses received the Torah at Sinai and transmitted it to
Joshua, Joshua to the elders, and the elders to the prophets,
and the prophets to the Men of the Great Assembly. They
said three things: Be patient in [the administration of] jus-
tice, raise many disciples and make a fence round the
Torah.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Talmud reads “You shall keep My safeguard” (Leviti-

cus 18:30) as “make a safeguard for My safeguard,” the
basis for rabbinic prohibitions that guard the Torah’s own
prohibitions.
Yevamot 21a:12-1337°-2%:X X”D mn2°
nYRTR ALY — PRIRYR DY DQMWYT XTI W KT 1
XIPPIIRT IO RPN X7 A0P 277 738 A K vy
X271 ,13277R N'?N 11327 W2 "n1 11inn '?;J 127 W
X1P¥2 XN2OK
William Davidson, Vocalized Aramaic (CC-BY-NC)
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There the Zohar’s “Abba founded the daughter” is ex-
plained: as Chochmah comes from nothing into some-
thing, not by gradual descent, so Malchus, the level of let-
ters, is founded directly in Chochmah and also comes
from “nothing.”
KEHOT'S NOTE
3,797y 103
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The page confirms it.
KEHOT'S NOTE
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In the Song, the maiden tells the daughters of Jerusalem,
“I am black, yet comely,” darkened by the sun yet beauti-
ful; the Sages read her as Knesses Yisrael. Likkutei Torah’s
explanation of this verse, to which the parenthesis refers,
finds the “blackness” in the fine points of the Scribes in
the prohibitive commandments.

Song of Songs 1:5°71:'k 0°7°wi 1w
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’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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the passage shares nothing with the note
KEHOT'S NOTE
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The Zohar on Yisro says, “The Torah comes forth from
Chochmah above.” Here it explains why the Torah was giv-
en through Moshe, who is the Yesod of Abba, Chochmah.

Zohar, Yitro 21:378-22:389v”0w:2”3-n"yw:X” 17N° 7117 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 9

26
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Moshe and Aharon warn Pharaoh: “For if you refuse to let
My people go, behold, tomorrow I will bring locusts into
your border.” The Torah records the warning but no com-
mand from G-d to deliver it.
Exodus 10:4"7:> mnw
1712333 2N 07 X221 117 “WY"NR 02T THK XL7OK °
Else, if thou refuse to let My people go, behold, to-morrow
will I bring locusts into thy border;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Yehoshua recounts that G-d led Avraham through Canaan,
“and I multiplied his seed, and I gave him Yitzchak.” The
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Alter Rebbe links arbeh, “locust,” to va’arbeh, “and I mul-
tiplied,” as a sign of the locust’s lofty root.

Joshua 24:3°3:77 ywi»
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And I took your father Abraham from beyond the River, and

led him throughout all the land of Canaan, and multiplied

his seed, and gave him Isaac.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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After Moshe’s warning, G-d tells him, “Stretch out your
hand over the land of Egypt for the locusts.” The paren-
thesis notes that this command is written, though no com-
mand to give the warning is.

Exodus 10:1227>: mnw
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And the L-RD said unto Moses: ‘Stretch out thy hand over

the land of Egypt for the locusts, that they may come up

upon the land of Egypt, and eat every herb of the land, even

all that the hail hath left.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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