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An Explanation of “The Name Is Not Whole”

G-d’s Name and Throne become whole when the intellect is
drawn down into the heart: first back to back, as love the mind
compels and service beyond habit, and then face to face, in
revealed delight. Amalek is the brazen hardness at the back of the
neck that cuts the mind off from the heart; it must be fought

every day, until love in delight blots it out.
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THE BIG IDEA

G-d’s Name and Throne become whole when the intellect is drawn down into the
heart: first back to back, as love the mind compels and service beyond habit, and
then face to face, in revealed delight. Amalek is the brazen hardness at the back of
the neck that cuts the mind off from the heart; it must be fought every day, until
love in delight blots it out.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This biur explains the teaching, quoted in the preceding maamar, that while Amalek exists G-d’s Name
and Throne are not whole. The Name Havayah is in Z’eir Anpin and the Throne in Malchus. The Name
is whole when the intellect divides into Chochmah and Binah, and Daas into Chesed and Gevurah, a di-
vision made from behind by the tip of the hairs of Arich Anpin; the emotions are then those of gadlus,
born of contemplation. Malchus is the heart, and in a person the point of the heart. Each day it goes
into exile and is rebuilt, first back to back, then face to face. In the soul, back to back is love that the
mind compels and service out of obligation, without felt delight; it leads to face to face, where delight
is revealed. Israel’s stiff neck, its fortitude in holiness, is the merit through which Moshe drew down
the Thirteen Attributes of Mercy. Opposite it stands Amalek, the hardness at the back of the neck that
knows its Master and rebels, fighting reason with brazenness. In exile G-d wages this war; when a per-

son reaches love in delight, he blots out Amalek himself.

OUTLINE

1 The whole Name and Throne -3

The Name Havayah is in Z’eir Anpin and the Throne in Malchus; the Name is whole when the intellect di-
vides into Chochmah and Binah and Daas into Chesed and Gevurah, through the tip of the hairs of Arich
Anpin, so that the emotions are those of mature intellect.

2 The heart and its daily exile 14-6

Malchus is the heart, and in a person the point of the heart; each day it descends and is rebuilt first back to
back, which in the soul is love compelled by the mind and service without felt delight.

3 From back to back to face to face 17-8

Light from above the intellect turns back to back into face to face and makes the Name whole; the Throne is
built from gevuros, and the arousal from below is self-constraint beyond habit; every mitzvah has an outer
side and an inner side of delight.
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4 The stiff neck in holiness

19

Moshe found Israel’s merit in its stiff neck, the fortitude of the nape, where the tip of the hairs of Arich Anpin

reaches and the Thirteen Attributes of Mercy are drawn down.

5 Amalek and the daily war

110-11

Opposite this stands Amalek, rooted in the lower Daas at the back, where the intellect passes through the

neck; he knows and rebels. The war is daily, G-d’s in exile, until love in delight lets a person blot Amalek

out himself.

KEY CONCEPTS

The Name and the Throne X037 own

The Name Havayah is in Z’eir Anpin, the divine attributes;
the Throne is Malchus, kingship. Neither is whole while
Amalek exists.

Back to back and face to face 0°192 0°19 /91182 7R

Two stages in the joining of Z’eir Anpin and Malchus, and
in the soul: first service that the mind compels, without
felt delight; then the inner dimension revealed, with
delight.

The tip of the hairs of Arich Anpin X7 *ywT X¥1p
1PDIR
A thin extension of a level above intellect that reaches

Z’eir Anpin from behind, at the shoulders; it divides Daas
into Chesed and Gevurah and brings about face to face.
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The nape 77

The back of the neck, which joins the mind to the body: in
holiness, Israel’s stiff-necked fortitude; on the other side,
Amalek and Pharaoh.

Amalek pony

In this maamar, the brazen hardness at the back of holi-
ness that knows G-d and rebels anyway, cutting the mind
off from the heart; the war against it is fought every day.

Mayin nukvin (feminine waters) 7°2711 11

The arousal from below; here, self-constraint and effort
beyond habit, the gevuros through which the Throne is
built.
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SECTION 1. 11-3

The whole Name and Throne
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An explanation of “The Name is not whole.”

This heading opens a biur, a further explanation, of the maamar before it, which began with the Sages’
teaching that as long as Amalek exists “the Name is not whole and the Throne is not whole.” The biur sets out
what makes the Name and the Throne whole, and what Amalek is that stands in the way. The Kehot note
records that the Mitteler Rebbe’s transcript of it is printed in Sefer HaMaamarim 5565, and that in Or
HaTorah nearly the whole biur appears as one continuation of the preceding maamar.
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An explanation of the words “The Name is not whole, and the Throne is not whole,” etc. Now, the
Name Havayah is in Z’eir Anpin (the emotive attributes), and the Throne is in Malchus
(sovereignty).
The Sages taught (in the Midrash Tanchuma, and in Rashi on Exodus 17:16) that G-d’s Name and His Throne
will not be whole until Amalek is blotted out. The Alter Rebbe places them among the Sefiros: the Name

Havayah is in Z’eir Anpin, the configuration of the emotive attributes, and the Throne is Malchus, which re-
ceives from it.
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For the level of Havayah to be whole means that there be a division of the intellect (mochin) into
Chochmah (wisdom) and Binah (understanding), and afterwards Daas (knowledge) divides into the
levels of Chesed (kindness) and Gevurah (restraint). This is from the level of the tip of the hairs
(kutza d’sa’arei) of Arich Anpin, which descends as far as the shoulders of Z’eir Anpin, behind him;
it is this that divides, etc.

Havayah is whole when the intellect comes down into it: first it divides into Chochmah and Binah, and after-
wards Daas, the faculty that joins intellect to feeling, divides into Chesed and Gevurah. What divides Daas is
the tip of the hairs of Arich Anpin (“the Long Face,” the configuration of Keser, the level above intellect): in
Kabbalistic imagery the hairs are a thin, contracted channel of its light, and their tip reaches Z’eir Anpin
from behind, at the shoulders. The back and the nape will be the theme of the whole maamar.
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Now, this is the level of the six extremities (vav ketzavos), vav-hei: the Malchus of Z’eir Anpin, too,
is of the partzuf (configuration) of Z’eir Anpin itself, as is known from the kavanah (mystical inten-
tion) of the lulav and the esrog, etc. And the Throne is the partzuf of Malchus.
The division of Daas into Chesed and Gevurah is the level of the last two letters of the Name, vav and hei: the
vav is the six extremities, the emotive attributes of Z’eir Anpin, and the hei is the Malchus within Z’eir Anpin

itself, as the Kabbalistic intentions (kavanos) of the lulav and esrog show. The Throne is something else: the
separate partzuf, or full configuration, of Malchus.
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And vav-hei is called mochin, even though it is the emotive attributes (middos) of Chesed and
Gevurah, Avraham and Yitzchak, etc.; but there are middos that are natural, and they are the level
of katnus (smallness), which can be [present]| all day, and there are those that are in the gadlus
(greatness) of the mochin, as at the time of prayer, when his heart flames up through his contem-
plation, etc.
The vav and hei are called mochin, intellect, although they are emotions, Chesed and Gevurah, whose fig-
ures are Avraham and Yitzchak. The answer is that natural emotions belong to katnus, the state of smallness,
and can be present all day without thought behind them, while emotions born of contemplation belong to

gadlus, the state of mature intellect, as in prayer, when the heart takes fire from what the mind has
understood.

SECTION 2 - 14-6

The heart and its daily exile
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Now, Malchus is called “heart,” [as in] “You have captured My heart,” etc., for it is the core of the
life-force (chayus). In the soul below, it is the level of the very point of the heart, which is the es-
sence of the soul’s very being,

Malchus is called “heart,” as in the verse in which the Beloved says to His bride, Knesses Yisrael, “You have

captured My heart”; like the heart, it is the center of life. In the individual soul its counterpart is the point of
the heart, the soul’s innermost essence.
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whereas the extension of the soul’s power into garments, thought, speech and action, etc., these
are from [the worlds of] Beriah, Yetzirah and Asiyah, which are not G-dliness; moreover, they are
the level of the Tree of Knowledge of good and evil, etc.

The soul’s powers as they spread outward into its garments of thought, speech and action belong to the low-

er worlds of Beriah, Yetzirah and Asiyah, which are not G-dliness itself. They are also where good and evil are
mixed, like the Tree of Knowledge; the point of the heart is distinct from them.
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Now, the main revelation of the heart is to be in the level of the inner dimension (pnimiyus), so that
she [Malchus] receives from the level of “Israel” above, face to face. For “He is your life,” the
source of life, the source of delights, “a land flowing with milk and honey,” “my honeycomb with
my honey,” to delight in G-d.

The heart, Malchus, is fully revealed when she receives face to face from “Israel above,” Z’eir Anpin, from

his inner dimension and not only his outer. Then G-d is felt as “your life,” the source of all life and delight,
the land of milk and honey, the sweetness of “my honeycomb with my honey.”
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But the exile of Egypt takes place every day: for every night she descends to Beriah, Yetzirah and
Asiyah “and gives food to her household,” and the point remains beneath Yesod (foundation).

But the exile of Egypt recurs every day. In the Kabbalistic account of each night, Malchus descends to the
lower worlds to sustain them, as the woman of valor “gives food to her household” at night, and only a
“point” of her remains above, beneath Yesod.
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Afterwards she returns and ascends, and at first a back-to-back partzuf is formed, and afterwards
face to face. And this is the way of the desert, “after Havayah”: that first there must be back to back.
This is the drawing down of the mochin in completeness, except that it is only by way of the back
(achorayim).

In the morning she rises and is rebuilt, first as a partzuf joined back to back with Z’eir Anpin, and only after-

wards face to face. This is the way through the desert, following “after Havayah”: the intellect is drawn down

in full, but only from behind, through the back (achorayim), before the face is revealed.
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The explanation of this in the soul of a person: [a soul] that reasons and contemplates how it is fit-
ting thus, and the intellect compels and obligates the love. For of himself he remains where he
stands; only, the mind rules, etc., to subdue (iskafya), etc.

In a person, back to back is love that the mind compels: one contemplates how fitting it is to love G-d, and

the conclusion obliges the heart to love. Left to himself a person would not move; only the rule of the mind
over the heart subdues the opposition.
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“With all your heart,” with both your inclinations, “and with all your soul,” etc., so that there can be
complete service, and the drawing down of the makifim (encompassing lights): “Who has sancti-
fied us with His commandments,” for it is the King’s command.
This is still complete service: “with all your heart,” which the Sages read as “with both your inclinations,” so
that the evil inclination too is harnessed, “and with all your soul.” Through it, and through the mitzvos, over

which we bless G-d “Who has sanctified us with His commandments” because they are the King’s command,
the makifim are drawn down, lights that encompass a person but are not yet felt within.
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And nevertheless, all his service is on the level of obligation and compulsion of the intellect, for
the delight is not yet felt so as to be, etc.

Yet all this service is done out of the intellect’s obligation, before delight is felt; this is the stage of back to
back.
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SECTION 3 - 17-8

From back to back to face to face
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Now, from the level of back to back it afterwards becomes face to face. For since the drawing down
of the mochin is from the level of the tip of the hairs of Arich Anpin, [it is] “may He make His face
shine,” etc.; and in the level of the inner dimension the Name becomes whole, etc.

Back to back leads to face to face because the intellect drawn down comes from the tip of the hairs of Arich

Anpin, the level above intellect that reaches Z’eir Anpin from behind. From there comes “may He make His
face shine,” the turning of the face; once the inner dimension is revealed, the Name is whole.
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And the Throne of the Name [becomes]| whole, etc. The Throne is Malchus; the building of Malchus
is from the gevuros (powers of restraint), for “there is no king without a people.” For in truth there
is no one over whom to reign; but so it arose in His will, that there be tzimtzum (contraction), and
that [creation] appear as an existing thing (yesh), etc.
The Throne becomes whole as well. The Throne is Malchus, kingship, which is built from gevuros, powers of
restraint and concealment: “there is no king without a people,” yet before G-d there is truly no one to rule

over, so He willed a tzimtzum, a contraction, so that the world would appear to exist on its own, as a “some-
thing” over which He reigns.
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And there must be an elevation of mayin nukvin (feminine waters) through tzimtzum, also the lev-
el of gevuros: “one who serves G-d,” “who reviews his chapter,” etc. This is the level of a throne

and of sitting, in which one lowers the level of the back, etc.

The effort from below is to raise mayin nukvin, “feminine waters,” the arousal from below, through a con-
traction of one’s own, which is also gevuros: the Sages call “one who serves G-d” the one who reviews his
chapter a hundred and one times, once more than his habit. This self-constraint is the level of the Throne
and of sitting: as one who sits lowers his back, so, the preceding maamar explained, G-d’s revelation is
drawn down to the level of the back when a person compels his heart.
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And likewise the Torah: “it is written front and back,” for there is an inner dimension (pnimiyus)
and a physical outer dimension (chitzoniyus). The mitzvah is outer, like the four sections in the
tefillin, on parchment; and the inner dimension is Chochmah (wisdom) and Binah
(understanding), which are alluded to in [the section] “Kadesh,” etc.

The Torah likewise has a front and a back, an inner and an outer dimension. A mitzvah’s physical side is out-

er, as in tefillin, the four Torah sections written on parchment; the inner side is Chochmah and Binah, allud-
ed to in the section “Kadesh” (“Sanctify to Me”) and the one after it.
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And likewise with the sechach of the sukkah: the sechach is the outer dimension, and the inner di-
mension is the makifim (encompassing lights). The general rule is that the outer dimension is that
in which there is no delight, while in the inner dimension the delight is revealed, etc., “May you see
your world in your lifetime,” etc. And this comes from this: that from back to back it is drawn to be-
come face to face, etc.
So too the sukkah: the sechach, its covering of branches, is outer, and the inner side is the makifim, the en-
compassing lights. The rule is that the outer dimension is where no delight is felt and the inner is where de-

light is revealed, as in the Sages’ blessing “May you see your world in your lifetime”; that revelation comes
because back to back goes on to become face to face.

SECTION 4 - 119

The stiff neck in holiness
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And this is [why] Moshe found the merit of Israel [in] “a stiff-necked people, and You shall forgive”:
for the people had sinned a great sin, and they were not worthy of forgiveness in terms of the draw-
ing down and the chain of descent (hishtalshelus) of the middos; rather, Moshe drew down from
above the level of “slow to anger” (erech apayim), etc.
After the Golden Calf, Moshe pleaded, “for it is a stiff-necked people, and You shall forgive,” as though stiff-
neckedness were a reason to forgive. By the ordinary order of the attributes, descending level by level, so

great a sin could not be forgiven; Moshe drew down from higher, from the attribute of being “slow to anger”
(erech apayim), whose Aramaic counterpart is the name Arich Anpin.
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But why are they worthy of this drawing down? To this Moshe said, “it is a stiff-necked people”: that
they have hardness, firmness and fortitude in the middos of the nape (oref), etc. And there [at the
nape] is the level of the tip of the hairs from Arich Anpin, through which the Thirteen Attributes of
Arich Anpin will be drawn down, as mentioned above.
They deserved that higher mercy because, as Moshe said, they are stiff-necked: their attributes have hard-
ness, firmness and fortitude, the quality of the nape. The nape is where the tip of the hairs of Arich Anpin

reaches, and through it the Thirteen Attributes of Mercy of Arich Anpin, above the ordinary order, are drawn
down.

SECTION 5 - 110-11

Amalek and the daily war
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Now, on the opposing side (zeh le’'umas zeh) is the level of Amalek, [read as] am malak, “a people
that nips,” etc. “The first of nations is Amalek,” for all the idolatrous nations are from the seven
days of building, and he is in the Daas behind the shoulders. But Pharaoh was from the upper
Daas, and he [Amalek] was in the lower Daas.

Opposite this, on the side of kelipah, stands Amalek, whose name is read as am malak, “a people that nips”:
melikah is the nipping of a bird-offering’s neck from the nape, and Amalek strikes at holiness from behind.
He is “the first of nations” because, as the text explains, the spiritual root of the idolatrous nations is in the
seven emotive attributes, the “seven days of building,” while Amalek’s is higher, in Daas, the Daas behind
the shoulders; Pharaoh corresponds to the upper Daas, Amalek to the lower.
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Now, the drawing down of the mochin into the middos is by way of the level of the neck; from there
is Mitzrayim (Egypt), the strait of the throat (meitzar hagaron). All this is the level of the back:
Pharaoh is the back of the nape. This is why the descent of the mochin into the throat is called by
the name “descent.”
The intellect reaches the emotions through the neck, and in Kabbalah Mitzrayim, Egypt, is read as meitzar
hagaron, “the strait of the throat,” the narrow passage between head and body. All this is the back; Pharaoh,

whose letters (77¥70) are those of ha-oref, “the nape,” is the back of the nape. That is why the intellect’s pas-
sage into the throat is called a descent, a going down to Egypt.
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And their drawing down from there downward, into the body, is called “ascent,” as it is written,
“And Yosef was brought down to Egypt,” and it is written, “I will go down with you to Egypt, and I
will bring you up,” etc. And what is their ascent? It is in their spreading out, in the body, “a good

and broad land”

From the throat onward, as the intellect spreads through the body, the movement is called ascent: Yosef “was
brought down to Egypt,” but G-d promised Yaakov, “I will go down with you to Egypt, and I will bring you
up.” The ascent is the intellect’s spreading into the body, the good and broad land after the narrow strait.
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(as is written in the Likkutei Torah of the Arizal, Parshas Vayeshev; see what is written above in the
explanation on the verse “Therefore say,” Parshas Va’eira). And this is because the throat is the lev-

el of the back, and therefore it does not depend on whether the place is high, etc.

The Alter Rebbe cites the Arizal’s Likkutei Torah on Parshas Vayeshev and his own biur on “Therefore say”
in Parshas Va’eira (Torah Ohr, Va’eira 5). There he brings the Arizal’s teaching that the throat, the narrowest
place in the body, is called the land of Egypt, reads Par’oh as the letters of ha-oref, and calls the Exodus the
intellect’s going out from the strait of the throat to spread through the body, and from there into Malchus, “a
good and broad land.” Going from the throat into the body is an ascent although the body is lower, because
the throat is the back: rising and falling here are measured by revelation, not by physical height.
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Now, in the drawing down by way of the back, there Amalek stands. He is the level of hardness
turned to the opposite: “he knows his Master,” etc. Whereas Pharaoh [said], “I do not know,” etc.,
and through the wonders he would have been nullified, were it not that “I have hardened,” etc. But
Amalek knew all the miracles.
Amalek stands at this passage through the back, the hardness of the nape turned around: in the Sages’
phrase, he knows his Master and rebels anyway. Pharaoh said, “I do not know Havayah,” and the plagues

would have broken him had G-d not hardened his heart; Amalek knew all the miracles and attacked all the

same.

DOW 21°1 NAnn MAAANT PYA (nwvp £ awatpt] WATRT [eenk] PR TAI (7 nmy m YT 1M
NYT OYY 293 79X RIM 29707 DIWAW 07 POWI TA1 N1N2a07 797 N

Now, “one opposite the other”: against the back of holiness, [which is] strength [and] fortitude out
of the obligation of the intellect, this is the reverse: fortitude against the intellect, even though the
intellect obligates; and it is with brazenness, without reason or Daas.

Opposite the back of holiness, the strength to overcome oneself because the mind demands it, the other side

has its reverse: a stubborn strength against the mind, even when the mind itself obliges. It is brazenness,
without reason or sense.

ARYE® RIT 0 902w 1D 2°97n R manhmy 19 0YTINR 122 0w ZanR 0ohwnan 9o
L[ 593] 7792 1 nntH H7Y 0918H

And this is “all the stragglers behind you”: that they are in the level of the back, etc. And “Havayah
haswar [with Amalek]| from generation,” etc., for every day there is the going out of Egypt, and this
war must be every day.

This is Amalek’s attack on “all the stragglers behind you,” those who are at the level of the back. Since each

day a person goes out of Egypt anew, G-d’s war with Amalek “from generation to generation” must be fought

every day.

likuteitorah.com/torah-ohr/parshas-zachor/2/ 12
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Now, in the time of exile, “I will surely blot out,” etc., “Havayah has war”: that is, the level of the
back. But “And it shall be, when [He| gives rest,” etc., “to a good and broad land,” “love in
delights,” “you shall blot out” on your own, etc. This suffices for one who understands.

In the time of exile it is “I will surely blot out”: the war is G-d’s, waged at the level of the back. But when a

person reaches the good and broad land, love that delights in G-d, then “you shall blot out” Amalek yourself,
for Amalek has a hold only on the back.

IN ONE'S AVODAH

Contemplate G-d until the mind compels the heart to love Him, and keep the mitzvos as the King’s com-
mand even before delight is felt; go beyond habit, like the one who reviews his chapter once more. This dai-
ly going out of Egypt meets Amalek’s brazen refusal of what one knows, and the war against it must be
fought every day; when love in delight is reached, it blots Amalek out from within.

QUESTIONS FOR DISCUSSION

1. Why is the Name whole only when the intellect is drawn down into the emotions, and not while it remains
in Chochmah and Binah?

2. What is the difference between natural emotions and emotions of gadlus, and why are the second called
intellect?

3. Why must service begin back to back, with love the mind compels, before it can become face to face?

4. How can being stiff-necked be the merit for which Moshe asked forgiveness, and how does it differ from
Amalek’s hardness?

5. What does it mean that in exile the war with Amalek is G-d’s, but in love with delight a person blots Amalek
out himself?

likuteitorah.com/torah-ohr/parshas-zachor/2/ 13
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PARAGRAPH 1
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The note says that this volume has the Mitteler Rebbe’s
transcript (hanachah) of this biur, another record of the
same teaching.
KEHOT'S NOTE
0°31°%3 2995 IR .19W Y K71 7170PN 17103 SYRNRT IR PrY Nnan
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PARAGRAPH 2

oW own PN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
0,1 MR 7w JRXN 5”0 RMININ

oW RO PRI aPW AW PPN

At the end of Parshas Ki Seitzei the Midrash teaches that
as long as Amalek’s offspring are in the world, neither the
Name nor the Throne is whole, and when they are gone,
the Name and the Throne are whole. The Alter Rebbe ex-
plains what the Name and the Throne are.
Midrash Tanchuma, Ki Teitzei 11:1°X:X”> X¥n >3 ,RPIMIN WA
M2 027 (9,2 1Y) 070 Ty 307 KD L0771 vTr TaX ...
X7 ,02992 PonY PU YN 121 22 ,MIN R 0272 ROX °27 02
DI DPY WD PRy P Iy TIX .0PW XDIT KDY 07 0w
2°n3 2 .(1,0 0°2AN) 931 A%1? N7 N 27IRD .0YY T .oPY
owWn *17 (7 PI0D Dw) IXOD LEYR? 13 2w OPiye M MK
1987777 121 TR .02Y XOIm 07Y
(Deut. 25:19:) “And it shall come to pass when the L-rd your
G-d grants you rest [... you shall blot out the remembrance
of Amalek].” R. Azariah and R. Judah bar Simon said in the
name of R. Judah bar Il'ay, “Israel was given three com-
mandments on their entrance to the land: 3:14; PR 12:13;
Sanh. 20b (bar.) To appoint a king over themselves, as writ-
ten (in Deut. 17:15), ‘You shall surely place a king over your-
self.” To build the Temple, as written (in Exod. 25:8), ‘And
make Me a ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

oW XD PRI 29w AW PN

Rashi explains that the verse “For a hand is on the throne
of Yah” writes a shortened word for “throne” and only half
of the Name, because G-d swore that His Name and His

likuteitorah.com/torah-ohr/parshas-zachor/2/

Throne would not be whole until the name of Amalek is

wholly blotted out.
Rashi on Exodus 17:16170:1*> mnw %y >"wA
DY i ey Ty 0P INOD XY DPY Y 1R 1"2p7 yaw ...
MY 07V XOIM OYY DWD M WY AR i3 pny
in73y1” 92 IN2Y PRy 1, (o 0°PnN) PnRa? niann R 2%iRD”
,(ow 0°%nn) 7N 0721 TR DYNI 077, (R DY) TnL 1y
vEYN? 1213”7 ,0%W oW *10 — Y0 0PIYY MY 210K iR an

:07 X3 77 — "IXDD

9mR” AND HE SAID — i. e. Moses said. 11 03 %y 7> >> BECAUSE
THE HAND IS UPON THE THRONE OF JAH — the hand of
the Holy One, blessed be He, is raised to swear by His throne
that He will have war and enmity against Amalek to all eter-
nity. And what is the force of 93 — why does it not say as usu-
al X05? And the Divine Name, also, is divided into half (7 is
only the half of the Tetragrammaton)! The Holy One, blessed
be ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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The note sends the reader to Or HaTorah on Shemos for
the tip of the hairs of Arich Anpin; p. 2781 of the same vol-
ume is where note 85:19 places the summaries of this
maamar.
KEHOT'S NOTE
X-2WN°2°Y 1770 MY 07K IR9

PARAGRAPH 4

6
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The beloved says to his bride, “You have captured My
heart, My sister, bride”: a single glance of hers wins him.
The word libavtini is built on lev, “heart”; the Alter Rebbe
reads it as calling Malchus, Knesses Yisrael, the heart.

Song of Songs 4:9°v0:’7 0°°W1 W
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Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

7
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Moshe tells Israel to love Havayah and cleave to Him, “for
He is your life and the length of your days.” The Alter
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Rebbe reads it: G-d is the source of life and so the source
of all delight.
Deuteronomy 30:20°3:"2 0°127
TR TIRY TN 23 437MRIT 1903 YRR PRON TN M2ND
nN? 2pYY?1 PUEY? DIIARY TNIX? 7 IV WK MIRT"2Y N3Y?
:071%
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I have eaten my honeycomb with my honey,” says the
Beloved. Here it stands for the sweetness of delight in G-d.

Song of Songs 5:1’X:"11 07w W

*¥27°0Y >1¥7 *NPaK “np37oy i IR [P CNNK 7 onX3
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I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The woman of valor “rises while it is still night and gives
food to her household”: she provides for her home before
dawn. The Alter Rebbe applies it to Malchus, which de-
scends each night to the lower worlds to give them
sustenance.

Proverbs 31:15770:x72 "own
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She riseth also while it is yet night, and giveth food to her
household, and a portion to her maidens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Mishnah reads “with all your heart” in the Shema as
“with both your inclinations, the good inclination and the
evil inclination.” Here it describes service in which even
the evil inclination is subdued by the mind.
Mishnah Berakhot 9:5°77:’t n1372 mawn
0°137) PRI 12307 DY 7120 RITY 0w 1y70 Py 7127 07X 200
;7237 222 TR 222 UR) 2921 7237 202 TROR 77 nX N2 O
nX Pvi1 R APOR L,AWRI P31 Y7 7373 230 %02 L9010 (vl
TN TR 923 ,TTXD 292 WK 13T .A30nn 232 ,ATRR 2331 .7YD
7319 WK DR DR 27 KD LTRD TRN2 2 A7 17 97 7T XY
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One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 8
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13
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The Talmud explains the verse contrasting “one who
serves G-d” with “one who has not served Him”: one who
reviews his chapter a hundred times cannot be compared
to one who reviews it a hundred and one times. The extra
review, beyond habit, is the self-constraint the Alter Rebbe
calls gevuros.
Chagigah 9b:10-11x">-:2°0 12°3n
PPT3 1°2 DIPRTY DNYY :1°N2T R ,PP07 °0 °0 12 AP? WK
721y A1 — 7P TR 170 7173y KD UKD 0P 125 12 yUnp
»T2y” :APR MR 1172y KD WK 170 — "YU 1T 0oRRR
iR AW AT APRY LTI ORI RYTX MR — YTy KM
R RIw%T 70 0w :FIP’? IR LIONY RN P72 ﬂ;ﬁW'? ,0°1YD RN
Y N0 PY P TP RY LR APY 0K 27912y KPY ApY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The scroll shown to Yechezkel “was written front and
back.” The Alter Rebbe applies the words to the Torah,
which has an inner and an outer side.

Ezekiel 2:107:2 5xp1°
mm o°1p a"gg 21021 INRY 0°12 12307 R°M ’;9? ANIR 997
oM

and He spread it before me, and it was written within and

without; and there was written therein lamentations, and

moaning, and woe.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Sages took leave of one another with the blessing
“May you see your world in your lifetime.” Here it de-
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scribes the delight revealed in the inner side of a mitzvah,
already in this life.

Berakhot 17a:15170:X 1> 11372
AP K RIIM 21730 12 N, 737720 130 TWEn 1 72
7177 AMPM X320 0T AP AR L7702 AR AP 3]
,NII YO TR nindn 13T 3R ,A»an My 2% .0
AT I P12 LTIA IRRN2 IR IV LT7A1 1 PEYRY
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As the Rabbis departed from the school of R. Ammi (another
version: R. Hannina's school), they said to him: Mayest thou
see thy world in thy life-time, and may thine end be in the
life of the world to come and thy hope throughout the gener-
ations. May thy heart meditate in understanding, thy mouth
speak wisdom, thy tongue abound in joyful songs, thine eye-
lids set thy glance straight before thee, thine eyes be illu-
mined with the light of the Torah, thy countenance shine

like the splendour of the firmament, thy ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot’s note points to Exodus 39:9 for these words.

Exodus 39:9'0:0”% ninw
KEHOT'S NOTE

0,05 mnw
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Moshe prays, “for it is a stiff-necked people, and You shall
forgive our iniquity and our sin.” Plainly the stiff neck is
the very reason G-d had given for not going among them
(Exodus 33:3), and Moshe asks forgiveness in spite of it;
the Alter Rebbe reads the stiff neck itself as the merit (con-
text: Steinsaltz Tanakh). Exodus 39:9, which the Kehot
note prints, describes the breastplate (Kehot: Exodus
39:9)
Exodus 34:9'0:7"% ninw
“0Y *3 112773 *ITR K322 3K TPY2 10 ONRID RIDX VR
210702 ANRYAT 1Y? A201 KIT AYITR
And he said: ‘If now I have found grace in Thy sight, O L-rd,
let the L-rd, I pray Thee, go in the midst of us; for it is a stiff-
necked people; and pardon our iniquity and our sin, and

take us for Thine inheritance.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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After the Golden Calf, Moshe returns to G-d and says,
“This people has sinned a great sin.”

Exodus 32:31x”7:2”% ninw
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And Moses returned unto the L-RD, and said: ‘Oh, this peo-

ple have sinned a great sin, and have made them a god of

gold.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 10

17

18

19
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Bilam, seeing Amalek, says: “Amalek was the first of na-
tions, and his end shall be destruction.” Plainly, the first
nation to make war on Israel; here “first” (reishis) is read
as Amalek’s higher root, in Daas, above the seven
attributes.

Numbers 24:20°3:775 92713
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And he looked on Amalek, and took up his parable, and said:

Amalek was the first of the nations; But his end shall come to

destruction.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there for a parallel discussion of Amalek

as the opposing counterpart and of the root of the nations,
the subject of these lines.

KEHOT'S NOTE
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After his brothers sold him, “Yosef was brought down to
Egypt.” Going into Egypt, the strait of the throat, is called
descent.

Genesis 39:’X:0”? n°wK12
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And Joseph was brought down to Egypt; and Potiphar, an of-

ficer of Pharaoh’s, the captain of the guard, an Egyptian,

bought him of the hand of the Ishmaelites, that had brought

him down thither.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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24
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G-d’s promise to Yaakov at Be’er Sheva as he goes down to
Yosef: “I will go down with you to Egypt, and I will also
surely bring you up.” The Alter Rebbe reads the bringing
up as the intellect’s spreading from the throat into the
body.
Genesis 46:47:1"n N°wR12
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Y
I will go down with thee into Egypt; and I will also surely
bring thee up again; and Joseph shall put his hand upon
thine eyes.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.7, DPwRA2

12197 721V 7R

G-d at the burning bush promises to bring Israel up from
Egypt “to a good and broad land.” The broad land, after
the strait of Egypt, is the body into which the intellect
spreads.
Exodus 3:8'1:3 mnw
m2iY PIRTOK KT PIRTIR INPYIY 0713 TR ARD? TN
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and I am come down to deliver them out of the hand of the
Egyptians, and to bring them up out of that land unto a good
land and a large, unto a land flowing with milk and honey;
unto the place of the Canaanite, and the Hittite, and the
Amorite, and the Perizzite, and the Hivite, and the Jebusite.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further:
Likkutei Torah of the Arizal.
KEHOT'S NOTE
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Pharaoh answers Moshe and Aharon, “Who is Havayah,

that I should listen to His voice ... I do not know Havayah.”
Pharaoh’s resistance came from not knowing.

Exodus 5:2°2:'11 ninw
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And Pharaoh said: ‘Who is the L-RD, that I should hearken

unto His voice to let Israel go? I know not the L-RD, and

moreover I will not let Israel go.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Moshe, “Come to Pharaoh, for I have hardened
his heart.” Without this, the wonders would have broken
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Pharaoh’s resistance.
Exodus 10:1°%: mnw
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And the L-RD said unto Moses: ‘Go in unto Pharaoh; for I
have hardened his heart, and the heart of his servants, that I

might show these My signs in the midst of them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe recalls that Amalek “struck at your rear, all the
stragglers behind you,” the weak who lagged behind. “Be-
hind you” is read as the level of the back.
Deuteronomy 25:181°:71”2 0°7127
X2 K21 Y201 7Y 1KY R 0PYNIT77D 72 2300 1172 777 WK
Bkl
how he met thee by the way, and smote the hindmost of thee,
all that were enfeebled in thy rear, when thou wast faint and
weary; and he feared not G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe, after the battle with Amalek: “Havayah has war
with Amalek from generation to generation.” The war is
renewed in every generation, and here, every day.
Exodus 17:160:1 mnw
7 TR PPRY A7 TR AR 027PY 17D K
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to
generation.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Moshe after the battle, “For I will surely blot out
the memory of Amalek from under the heavens.” Here
G-d Himself blots out Amalek, the war of the time of exile.

Exodus 17:1477:1 mnw
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And the L-RD said unto Moses: ‘Write this for a memorial in

the book, and rehearse it in the ears of Joshua: for I will ut-

terly blot out the remembrance of Amalek from under

heaven.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe commands: “And it shall be, when Havayah your
G-d gives you rest from all your enemies around ... you
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shall blot out the memory of Amalek.” Here the blotting
out is the person’s own.
Deuteronomy 25:19v”°:77”3 0°727
I3 TR WK YIND 27308 PIRPI Tp PPN 1 T2 W
MWD X2 0w NONR PRy 2N AN ANy m7m 77
Therefore it shall be, when the L-RD thy G-d hath given thee
rest from all thine enemies round about, in the land which
the L-RD thy G-d giveth thee for an inheritance to possess it,
that thou shalt blot out the remembrance of Amalek from
under heaven; thou shalt not forget.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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G-d promises at the burning bush to bring Israel “to a
good and broad land.” Here the land is the broad love that
delights in G-d.
Exodus 3:8'1:71 nnw
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and I am come down to deliver them out of the hand of the
Egyptians, and to bring them up out of that land unto a good
land and a large, unto a land flowing with milk and honey;
unto the place of the Canaanite, and the Hittite, and the

Amorite, and the Perizzite, and the Hivite, and the Jebusite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved says to his bride, “How fair and how pleasant
you are, love in delights!” The highest love, delight in G-d,
in which Amalek has no hold.
Song of Songs 7:7°1:"1 0w 1YW
:0°1YN2 NATR NRYITIM N3N
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/parshas-zachor/2/

%W oW PR 7R

18



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Torah Ohr: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Midrash Tanchuma -- Torat Emet (Public Domain); Townsend 1989 translation of Midrash
Tanhuma, S. Buber Recension, edited and supplemented by R. Francis Nataf (CC-BY); Pentateuch with Rashi's commentary
by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain); Miqra according to the Masorah (CC-BY-SA); The Holy
Scriptures: A New Translation (JPS 1917) (Public Domain); Torat Emet 357 (Public Domain); Mishnah Yomit by Dr. Joshua
Kulp (CC-BY); William Davidson Edition - Vocalized Aramaic (CC-BY-NC); Tractate Berakot by A. Cohen, Cambridge
University Press, 1921 (Public Domain).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.
https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with AI assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/torah-ohr/parshas-zachor/2/

DEDICATED IN HONOR OF

52T TANDTINIY PRIS® 19 527 D2IpNT 1INAT 71207 vIpn
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/torah-ohr/parshas-zachor/2/ 19



