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“And G-d said: Behold, they are one
people, and one language for them all”
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“And G-d said: Behold, [they are] one people, and one language for them all,” etc., “and now noth-
ing will be withheld from them,” etc.
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At first glance this is puzzling: how could nothing be withheld from them against His will, blessed
be He? “Who is it that spoke and it came to be, if G-d did not command it?” Also, what were their
thoughts in making a tower “with its top in the heavens”? For all this is puzzling.
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But in the Likkutei Torah of Rabbi Chaim Vital, of blessed memory, he writes concerning the gen-
eration of the Dispersion that their intention was to draw down to themselves a flow of good by
compulsion, through the power of using the [holy] Names, even though they were not good, etc.;

see there.
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The explanation of the matter will be understood from what is written in the writings of the Arizal
and in the Pardes concerning the seven Names that may not be erased: the Name Kel in Chesed

(kindness), the Name Elokim in Gevurah (restraint), and the Name Havayah in Tiferes (beauty).
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The explanation is that this refers to the vessels of Chesed, Gevurah and Tiferes; for the light in all

of them is from the Name Havayah, and only in the vessels is it the Name Kel in Chesed, etc.
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But in Tiferes, even in the vessel, the Name Havayah shines (and see what is written in Parshas Bo

on the verse “On that very day”). [We need] to understand this: why in Tiferes is the vessel, too,

from the level of the Name Havayah, which is not so in the other Sefiros?

70M .717°80 WYy 11:'!5 122991 1°P1P°N vy NPYERT RIiT NAR ITOOR MNDT IMRNI YN 1’:!:'!5 ™
219 K39 111°2 RN 7197 10 RIo7° RYI1T

And [we need] to understand what is said in the discourse “Eliyahu opened”: “You are He Who
brought forth ten tikkunim (rectifications), and we call them ten Sefiros ... Chesed, the right arm,

etc.; Chochmah (wisdom), the brain; Binah (understanding), the heart,” etc.
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“And each Sefirah has a known name, etc., but You have no known name. You are wise, but not
with a known wisdom; You understand, but not with a known understanding.”
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For first it mentioned Chochmah and Binah — “Chochmah, the brain, and Binah, the heart” — so
what does it mean when it says afterwards, “You are wise”? For it does not mean “You are wise” in
the sense that He is clothed in that very level of Chochmah it mentioned first, which is one of the

ten Sefiros.
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For from its saying, “And each Sefirah has a known name, but You have no known name; You are
wise,” this indicates that the meaning of “You are wise” is also in the sense of “You have no known

name.”
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Now, as the Infinite Light (Or Ein Sof), blessed be He, clothes itself in the ten Sefiros of Atzilus (Em-
anation), He, blessed be He, is then called by a name according to the Sefirah in which He is
clothed,
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as is written at length in the Pardes, in the Gate of the Names, and as [stated] above: the Name Kel
in Chesed, etc. If so, how is it possible [to speak of] the level of “You are wise,” and also “You have
no known name”?
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Rather, the meaning is this: it first said, “You are One, but not in number”; and although “You

brought forth ten tikkunim,” which are the ten Sefiros of the Tikkun of Atzilus, in which each

Sefirah is a level distinct from the others — Chochmah, Chesed, etc. —
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then one might have thought that in the Essence, too, there are, G-d forbid, likewise distinct levels,

Chochmah, Chesed, etc. To this it says that it is not so; for the level of “You are wise” is “but not

with a known wisdom.”
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That is to say: the Chochmah of Atzilus is called “a known wisdom.” Although it too is in truth far,
far above the essence of the Chochmah of Beriah, Yetzirah and Asiyah (Creation, Formation and

Action), nevertheless, since
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it is their source and root, it is called “a known wisdom.” That is, there it is the level of actual ves-

sels: Chochmah has avessel of its own, Binah [a vessel] of its own.
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And this is specifically in the ten Sefiros of Atzilus. But that of which [it says] “You are wise” is not

with a known wisdom at all — so much so that the coming into being of the Chochmah of Atzilus

from the level of “You are wise” is
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in the manner of coming into being as something from nothing (yesh me’ayin), and not [in the
manner of] cause and effect at all; and not like the coming into being of the Chochmah of Beriah,
Yetzirah and Asiyah from the Chochmah of Atzilus, which is also called the chain of descent (hish-
talshelus). This is why the Chochmah of Atzilus is called “a known wisdom.” And how is it

“known”?
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Only because the Chochmah of Beriah, Yetzirah and Asiyah came into being from it by way of hish-
talshelus, and it is revealed and known — therefore the Chochmah of Atzilus, too, is called “a

known wisdom.”
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And it is like the way that Adam of Atzilus is called Adam of Asiyah. But the level of “You are wise” is
not with a known wisdom; and this is what is called, in the language of the Pardes, “the ten Sefiros
hidden in their Emanator,” of which it said, “You are wise,” etc.
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This matter is fully of one piece with what is written in Etz Chaim: that there are Akudim, Nekudim

and Berudim. That is, in Akudim all ten Sefiros are bound together in one vessel, and there is no
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division there at all into ten Sefiros; in Nekudim they were divided into ten points; and Berudim is
the World of Tikkun (Rectification), the level of partzufim (configurations), etc. And this is what
Eliyahu said: “You are He Who brought forth ten tikkunim,” which are the ten Sefiros of Berudim.
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However, their root and source, which is the level of Akudim — there they are literally in one vessel,
all the levels, Chochmah and Binah, etc. This is because they are far, far above the essence of the

known levels of Chochmah and Binah of Atzilus.
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(And the coming into being of the Chochmah and Binah of Atzilus is something from nothing, that is,
through the tzimtzum (contraction) of Adam Kadmon and the tzimtzum of the Beard, until Abba and Imma
draw nourishment only from the level of the hairs, etc.; whereas from Atzilus to Beriah it is only through a
parsa (partition), which is not of the order of these contractions between Adam Kadmon and Atzilus; and

therefore it is called hishtalshelus.)
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Therefore they are called by the name “the hidden ten Sefiros.” This will be understood by way of
analogy: the powers of the soul that clothe themselves in the limbs of the body are divided, each

power a distinct entity of its own, and in a particular limb of its own.
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The power of sight is in the eye, the power of hearing in the ear, and the power of action in the
hands. And so too among the higher powers: the power of intellect is in the brain, and the power of

the emotive attributes (middos) in the heart.
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Now all these powers are drawn and spread forth from the one soul, which is a single essence. If so,
the distinct powers mentioned above, when they were still included in the soul, were certainly all in

literally one inclusion, without any division, just as the soul is a single essence.
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And how can this be? Do we not see that sight and hearing are two levels different from one anoth-
er? Rather, it must certainly be that when
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these powers were in the soul, they were in a state infinitely finer and more spiritual than after-
wards, when they are in the physical body — so much so that there they are all united as if they

were literally only one thing.
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In the same way the analogue will be understood: the ten Sefiros of Atzilus are each a level in a ves-
sel of its own — Chochmah a level of its own, and Chesed of its own, etc.
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But in their root, at the level of the hidden ten Sefiros, they are in a state infinitely finer and more
exalted, so much so that there they are all literally only one thing; and this is [the meaning of] their

being Akudim, [bound together] in literally one vessel.
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And the fact that in Atzilus Chochmah and Chesed are two things different from each other is be-
cause the Chochmah of Atzilus bears no comparison at all to the essence of the Chochmah of

Akudim, and, as [stated] above, it is what is called “a known wisdom.”
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Now afterwards the level of the World of Nekudim was drawn forth, and there each Sefirah is on its

own, and they are ten points. That is, they had already descended in a great descent from the rank

of the ten Sefiros of Akudim, which are all one thing, as [stated] above — which is not so in the ten

Sefiros of Nekudim; and this is like the level of “a known wisdom,” etc.
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(And so the greatness of the contraction and the descent is understood: for besides the fact that in Akudim

and the hidden ten Sefiros they were at a much greater elevation, so much so that it is called “wise, but not

with a known wisdom,” as [stated] above,
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there is this besides: since there they are all in one vessel and there is no division in them at all, then in
drawing forth the level of Chochmah, for example, all the hidden ten Sefiros are present in it together, and
not the level of Chochmah on its own, since there Chochmabh is not a level on its own, by itself, at all.
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Rather, all the hidden ten Sefiros are literally one thing. If so, it is not at all fitting to speak of drawing forth
Chochmah on its own, but only of drawing forth the thing called the hidden ten Sefiros, etc., together.
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Whereas in the level of the ten Sefiros of Nekudim it was contracted, so that Chochmah is drawn forth as

literally one level alone, and likewise Chesed, etc.
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And so it is understood that the level of Chochmah on its own bears no comparison at all to the level that
includes all ten Sefiros literally together — just as, by way of analogy, a single letter separated from the
word lemishpechoseichem (“by your families”) bears no comparison to the whole word, when all the let-

ters were together.
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This is besides the fact that this level of Chochmah, when it is on its own, is called “a known wisdom,”
whereas the Chochmah of the ten Sefiros of Akudim is called “wise, but not with a known wisdom.” And to
this, too, “You are One, but not in number” applies, since there there is no division into ten Sefiros, as

[stated] above.
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Nevertheless, the Infinite Light (Or Ein Sof), blessed be He, itself is far, far above the level of Akudim; for
even Akudim is called Adam of Beriah relative to the Infinite One (Ein Sof), blessed be He. And see what is
written on [the verse] “You shall keep My Sabbaths,” concerning the lower Shabbos and the higher
Shabbos.)
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And in the same way |[is] the difference between the illumination of the kav (line of light) and the
reshimu (impression) that remained after the tzimtzum (contraction) and the vacated space. For
the illumination of the kav shines in each world according to its measure, but the reshimu is the
level that includes all the worlds.
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(This requires further study, for it is explained in several places that the kav is much higher than the
reshimu. And see in Iggeres HaKodesh, the discourse “He and His life-force”: the illumination of the kav,

and a glimmer of a glimmer, and a glimmer of a glimmer of a glimmer, etc.)
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Now in the World of Nekudim there was the shattering of the vessels, which is the matter of the
World of Tohu (chaos); that is because they were only in the state of points, each a level on its own.
And afterwards the World of Berudim is the World of Tikkun (rectification), in which they became

partzufim (configurations), which is to be a state of inclusion,
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so that Chochmah would not be on its own, but would also be included of all ten Sefiros, and it is
called the partzuf of Abba; and likewise the partzuf of Z’eir Anpin, whose essence is the level of the

emotive attributes (middos),
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but they were all included together, and the mochin (intellect) of Abba and Imma, too, shine within
them. And this is a surpassing advantage over the level of Nekudim, where each level was only on

its own: Chesed by itself and Gevurah by itself.
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But in Tikkun there is inclusion and joining (as, by way of analogy, the joining of letters that were
separate so that they combine together into words. Nevertheless, this is not like the level of

Akudim, where they were all literally one thing, so much so that they were only in one vessel;
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whereas in Berudim each Sefirah has a vessel of its own, only that they are included of all ten
Sefiros, etc. Nevertheless, through this inclusion a supernal illumination from the Infinite One,
blessed be He, shines in them; for the Infinite Light, blessed be He, shines and is drawn specifical-

ly in a place where there is joining and inclusion.
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So too below: “Male and female He created them,” and through this, “and He blessed them” —
through the inclusion, etc. And so too, when ten are joined together they say a matter of holiness,

for “over every ten the Shechinah rests” —which is not so if these ten were each on their own, etc.)

[mon ow] 117 DW RIT 9D DOTIP PNan I9yn? WAww 1PNT 09IYa ORAT (s ow] 717R QY 7Y 1IN
WY TOTW TIPNM NI RN 7Y DOTIPYA PPN 7Y 0993 IR N2 R [mwtp o PURT
0°71922 M%%onnn

And this is through the Name Mah that shines in the World of Tikkun, whose root is above the level
of Nekudim; for it is the Name Mah of Adam Kadmon, which is the level of the all-inclusive light, in
the manner mentioned above regarding Akudim. Therefore from it the Tikkun is drawn forth, so

that inclusion comes about in Berudim.
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That is, the Name Mah is the level of self-nullification (bittul), from the expression “and what (mah)
are we?” — and the inclusion is drawn forth because of the bittul before the Infinite Light, blessed
be He. Therefore, through the Name Mah, the inclusion in the ten Sefiros of Tikkun also comes
about, etc.
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From this it will be understood why in Tiferes the vessel, too, is from the level of the Name
Havayah, which is not so in the vessels of Chesed and Gevurah. For the essence of the inclusion

that comes about in the World of Tikkun is
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through the middle line, which is the level of Tiferes, the attribute of Yaakov — “the completion of

9

the Patriarchs,” “a dweller of tents” —which joins Chesed and Gevurah.
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Therefore Yaakov drew forth the level of akudim, nekudim and berudim [— “streaked, speckled

and spotted”]: he drew from the level of Akudim into Berudim as well, through the Name Mah, so

that there would be inclusion, etc.
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Therefore Tiferes is called “a sign of truth” (see the Zohar, at the beginning of Parshas Vayikra),
because it joins and brings about inclusion, so that the attributes, Chesed and Gevurah, should not
be opposed to one another.
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Now, “the great, the mighty” is the level of Chesed and Gevurah, and “the awesome” is the level of
Tiferes; and it has an added vav: “and the awesome” (ve-hanora),
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[meaning]| that a supernal flow is drawn down, through which the inclusion comes about — as in
the matter mentioned above, that the Tikkun and the inclusion come through drawing down the
Name Mah. And so of Yaakov it is said, “How (mah) awesome is this place!”
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And this is why in the vessel of Tiferes the Name Havayah shines, which is an illumination greater
and more exalted than in the vessels of Chesed and Gevurah. That is,
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through the Name Havayah the level of inclusion is drawn forth; and this is [the meaning of] what
is said, “Havayah is One” (and see what is written on [the verse] “to execute the vengeance of

Havayah upon Midian”).
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Now the Torah is called “the Torah of Havayah,” for of the Torah it is written, “and all its paths are

peace”; and as it is written, “Or let him take hold of My strength, that he may make peace with Me,”

etc. —
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peace in the heavenly household and in the earthly household: that there be the level of inclusion

and unification of the Sefiros and the chambers (heichalos), and through this the revelation of the

Infinite Light (Or Ein Sof), blessed be He, will be drawn down. And this inclusion is through self-

nullification (bittul).
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And this is the foundation of the entire Torah: to be the nullification of the “something” into the
“nothing.” And all three things on which the world stands — namely Torah, service and acts of
kindness — are all, in their essence, the nullification of the “something” into the “nothing.” And

through bittul the inclusion comes about, which is not so at the level of “something,” etc.
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Now the generation of the Dispersion said, “And let us make ourselves a name, lest we be
scattered,” etc. The meaning is that they, too, wanted to receive the flow from the level of the Name

Havayah, which is a supernal drawing-down.
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And this is [the meaning of| “And let us make ourselves a name, lest we be scattered”: that is, they
did not want the flow to be drawn to them from a level lower in rank, from which the external
forces draw their nourishment — for their nourishment is from the hind-part of the Name Elokim,

and therefore they are called “other gods” (elokim acherim), etc.
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For this is the entire essence of the superiority of the World of Tikkun: that it is the level of inclu-
sion. Therefore of Yaakov it is said, “seventy soul” (nefesh), in the singular; which is not so in the

World of Tohu, where, because there was no inclusion, the shattering of the vessels followed.
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However, they knew that to receive from the World of Tikkun is through the nullification of the
“something,” as [explained] above concerning the Tikkun through the Name Mah; and they did not
want this.
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And as is written in the Likkutei Torah of Rabbi Chaim Vital, of blessed memory: that they wanted
to go in the stubbornness of their heart, and nevertheless have a flow of good drawn to them, etc.
Therefore they cleverly contrived to make the tower and the city.
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That is, they took counsel that through the unity there would be among them — to be “joined to-
gether [though] to idols” — through this they would draw to themselves good and a material flow at
least, even if they would not have bittul and the service of G-d, blessed be He.
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That is, they knew, through the power of using the supernal Names, that in a state of inclusion a
most supernal light shines — as explained above concerning Akudim in one vessel, which is a very
high level and rank, above the World of Tohu and the World of Tikkun.
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Therefore they said, “And let us make ourselves a name”: that they would draw also from the Name

Havayah, that is, from the place that includes the entire chain of descent (hishtalshelus) equally,

which is an all-inclusive light, as [stated] above,
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and they would not need to be subdued under the holiness of the World of Tikkun of Atzilus, from
which it is impossible for them to receive except from the level of the outer dimension

(chitzoniyus), etc.
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That is, through the unity and inclusion there would be among them. Therefore they made the city
and the tower: that is, it was a sign for them that they would not separate one from another,
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for they were shepherds, this one going here and that one going there; therefore they made a city

and a tall tower, so that they would all gather there and not separate one from another, as Rabbi

Avraham ibn Ezra writes.
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And according to the spiritual [dimension] too, the matter of the city and the tower was for the pur-

pose of joining and unification (see the Zohar, Parshas Noach, pages 74 and 75).
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And this is what the Holy One, blessed be He, said: “Behold, [they are] one people, and one lan-
guage for them all,” etc., “and now nothing that they have schemed to do will be withheld from

them.”
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The meaning is: because in truth, through inclusion and joining, [a flow] is drawn from a most su-
pernal place — as it is written, “joined together [though] to idols,” etc. —
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then “nothing will be withheld from them,” etc. And if so, then, G-d forbid, they would draw the wa-
ters that go forth from the House of G-d to the privy, etc.,
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the lewd woman, etc. — since they were walking in the stubbornness of their heart, etc., and did not
want to accept bittul and the yoke.

NYTATY UV DADI 925W 1190 MR PRI 0D O PORY 0NN TR O3 P9I 1T 19w 18 v 1Y )
L(IXD R 997 K712 w”nI1 ¥ %231 RAMIR RV D07 Y¥T 71 PN 7Pwn® O”R

(And this is akin to what is written, “lest he put forth his hand and take also from the Tree of Life, and eat,
and live forever”; and this is not fitting, since he had already been blemished through the Tree of
Knowledge. If so, he would draw this strength of the Tree of Life into the sitra achra (the other side) and

strengthen evil, as is written elsewhere; and so it is here.)
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Therefore, “Come, let us confound their language,” etc. “Dispersion for the wicked is pleasant for
them and pleasant for the world”; and gathering for the righteous, who have bittul to G-d, blessed
be He, is pleasant for them and pleasant for the world — for through inclusion [a flow] is drawn

from a supernal place, as [explained] above. And therefore peace is the vessel that holds blessing.
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