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Many waters cannot extinguish the love

The pressures of earning a living, the “many waters,” cannot
extinguish the soul’s innate love for G-d; on the contrary, when a
person who has been immersed in them all day turns to G-d in
prayer, they raise the soul to a limitless love, higher than it knew

before it came into the world.
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THE BIG IDEA

The pressures of earning a living, the “many waters,” cannot extinguish the soul’s
innate love for G-d; on the contrary, when a person who has been immersed in
them all day turns to G-d in prayer, they raise the soul to a limitless love, higher

than it knew before it came into the world.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Alter Rebbe reads the Song of Songs’ “many waters” as the worries and busyness of making a liv-
ing. They cannot quench the hidden love of the G-dly soul, a flame that naturally rises toward its
Source; they can even lift it higher than before its descent. Isaiah calls them “the waters of Noach,” and
Noach means rest. The Flood came not only to destroy but to purify the earth, like a mikveh, and like-
wise the servitude of livelihood, which began when the Temple’s supernatural blessing ceased, puri-
fies the soul as Gehinnom does. When a person emerges from a day of material “darkness” and con-
templates in prayer that all creation is only a glow of G-d, he is stirred to the love “with all your might,”
which has no limit, because it draws on the animal soul, whose root in Tohu is higher than the G-dly
soul’s. So the ark, the words of prayer, is lifted by the waters, and people in business can pray more
deeply than scholars. This is the lower Shabbos; in the future the higher Shabbos will reveal a still

greater love from above.

OUTLINE

1 The love the waters cannot quench 11-2

The “many waters” are the preoccupations of livelihood; they cannot extinguish the G-dly soul’s innate
love, and through them the soul can rise higher than before its descent.

2 The waters of Noach 13

Noach means rest; the Flood purified the earth like a mikveh, and the servitude of livelihood purifies the soul
as Gehinnom does, lifting it to the highest level.

3 What the servitude is 14
Not foreign rule or taxes but the worry of earning a living, unknown when the Temple’s supernatural blessing
flowed.

4 Light out of darkness 15-7

Contemplation in prayer after a day of business kindles the limitless love “with all your might,” possible

only through the animal soul, whose root in the fallen kings of Tohu is higher than the G-dly soul’s.
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5 The ark of prayer 18-10

From the waters is built the teivah, the ark and the words of prayer, which the waters lift high; business-
people can pray more than scholars.

6 The lower Shabbos 11
As the worlds ascend on Shabbos after the six days of work, the day’s labour ascends in prayer, a glow of
Shabbos within the week.

7 The higher Shabbos 112

In the future, “the day that is entirely Shabbos,” a great love from above, supernal Chesed, will be revealed,
higher even than the love born of the waters.

THE REBBE'S MAAMARIM ON THIS MAAMAR

Al summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed
by a person. What each adds is also shown under its paragraph.

The Rebbe opens from the Alter Rebbe’s reading of “many waters cannot extinguish the love”: the
waters are the preoccupations of livelihood, and they cannot put out the hidden love of every Jew. On
the contrary, they add to the soul’s avodah, which is why they are called “the waters of Noach,” rest of
spirit. He illustrates this with the known parable of water held back by a blockage: once enough water
gathers, it bursts through, flows with greater force, and even carries the blockage along. The questions
that drive the maamar are how one actually gets there, and what the Alter Rebbe’s remark about the
“error of the businessmen” demands in practice. That remark speaks of “businessmen” and “those
who dwell in tents” in the plural, and the Rebbe asks why “tents” is plural when Torah is one.

The way, he explains, is “come into the ark”: to enter the words (teivos) of prayer, since prayer is what
arouses love, while fear belongs to the whole day. From the Alter Rebbe’s words he draws that
businessmen must pray on weekdays as well, for less time than those with more free time but with
some length; reducing the time can also harm kavanah. On Shabbos their prayer is required with
greater intensity. Those who dwell in tents have no room at all for the error, and they must truly pray at
length. He reads the plural “tents” as the tents of Written and Oral Torah. Even one who studies
Chassidus only superficially, as one recites letters, can and must pray at length, and one with deep
understanding needs prayer too. Through such prayer the “many waters,” which trouble scholars as
well, lead to the love of “with all your might” and to the still higher levels of “achos lanu ketanah” and
prayer that flows of itself.

The lesson: Every Jew, businessman or scholar, deep learner or simple one, must engage in prayer,
since through prayer the very distractions become a force that raises one’s love of G-d. On weekdays,
busy people may pray for less time than those with more free time, but some length is required, and
shortening the time can also reduce kavanah. Scholars in particular have no excuse, and their conduct
sets the standard for others.
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The Rebbe opens from the Alter Rebbe’s reading that the “many waters” are the preoccupations of
livelihood. He then raises several questions. Why does the Alter Rebbe say “troubles” (n177v) of
livelihood? What is the novelty in saying these waters cannot extinguish the love? And if the soul is
rooted in G-d’s very Essence, how can its descent raise it above its own root? He explains that “rivers”
are thoughts that run on without pause. The Rebbe says livelihood should use external faculties, while
the intellect may be used only as necessary for the work, not for strenuous ingenuity and stratagems;
“troubles” indicate insufficient contemplation that G-d’s blessing enriches, not necessarily that inner
faculties are actually invested in business. Business is merely a garment for G-d’s blessing, and
multiplying garments adds nothing and can spoil things. The novelty is that the root of the “many
waters” is in Tohu, which preceded Tikkun—the root of the G-dly soul; the Rebbe implies, rather than
explicitly states, that this root is higher than the G-dly soul’s. Even so, they cannot extinguish the love,
because the soul and its hidden love are rooted in the Essence of the Ein Sof, above Tohu. This is the
“coal” and the “Rock” behind “sparks of fire, a flame of Kah.”

Furthermore, the waters’ own deepest purpose is to add to the love, and this is a second reason they
cannot put it out. In avodah, this addition is teshuvah: before descent souls are tzaddikim, and
through descent they become ba’alei teshuvah, who stand where tzaddikim cannot. As for the soul’s
root in the Essence (“with whom did He consult”), the Rebbe draws on the Maggid’s parable of a son
engraved in his father’s thought. That rootedness exists only because G-d knows the soul will descend
and complete His intent. Before descent the completion is only potential, while the real goal is its
actual fulfilment, and this is why descent raises the soul even above its root. He ties this to “Yaakov
went on his way” after Tishrei: knowing that the descent is for the sake of ascent brings joy, which
breaks all limits.

The lesson: When one goes “on his way” after Tishrei into mundane matters and even the “many
waters” of livelihood, knowing that this descent is for the sake of ascent should make him go with joy
and gladness of heart. Joy breaks all limits and brings his avodah to the level of “with all your might,”
and with it G-d’s full blessing in children, life and sustenance.

The Rebbe opens with the doubled name in “These are the generations of Noach, Noach was a
righteous man.” The Zohar reads the two names as two spirits, one in this world and one in the World
to Come. The Midrash reads them as rest (naycha) for the higher ones and rest for the lower ones.
Either way the doubling marks completeness of service. So why is it said at “these are the generations,”
which Rashi explains as good deeds, the start of Noach’s service? Why not after the Flood, when “G-d
smelled the pleasing aroma”? Only then did the rest of the lower ones come, with the promise that the

seasons would not cease and the rainbow. The rest of the higher ones depends on the lower, as with “I

likuteitorah.com/torah-ohr/noach/1/ 4



will not enter the Jerusalem above until I enter the Jerusalem below.” The Rebbe adds that the Zohar
ties “Noach was a righteous man” to every Jew (“Your people are all righteous”). So what is the doubled

Noach in each Jew’s service?

Drawing on Ohr HaTorah, the Rebbe explains that the ark has two aspects, yesod Ima and yesod
Malchus. Noach entering it is correspondingly yesod Abba and yesod Z”A, hence two Noachs. In
avodah these are Torah and mitzvos. Torah is Binah: real understanding won through toil, not faith
alone. Mitzvos are Malchus: total bittul and kabbalas ol to the King’s will, and even Torah study, as a
mitzvah, is preceded by the blessing over the Torah. Both apply to scholars and to businessmen alike.
The ark is also the letters of Torah and prayer, made to shine with love and fear. The delight of this
service will be revealed in the future, but since one already knows this during the work, that delight is
present now. So the double 11 11 points to rest and pleasure already present at the start of service
through awareness of their later revelation—not to completed service already attained; the Midrash’s
n1°m°> 07y °n°d is read as referring to the future according to one interpretation. Because the Torah is a
Torah of kindness, literal crushing labor is not required. For G-d’s only son, the hiding of His face is
itself the hardest labor, even amid plenty, until the future revelation and the true redemption.

The lesson: Even at the start of one’s service, amid concealment, knowing the delight that will be
revealed brings rest of spirit now. Every Jew, scholar or businessman, must build both aspects of the
ark: Torah grasped through toil, and mitzvos kept with total bittul.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

Taken together, the Rebbe’s teachings suggest one thread: the ,,0°37 0°»” (‘many waters’) are not only
something the love survives but something that serves it. He develops the Alter Rebbe’s reading of the
Flood as a purification, like a mikveh, in several directions: the worries of livelihood break a person’s
self-regard, since immersion is ,21°3” (bittul) (a sicha of Shabbos Bereishis 5713); the waters were a
punishment only from that generation’s side, and gave the world the power of teshuvah (Likkutei
Sichos vol. 25, Noach 5743); in their inner sense they were an immersion that adds holiness (Likkutei
Sichos vol. 30, Rosh Chodesh Marcheshvan 5746). The love cannot be put out because it comes from
27135 173apnT Nnyn 1anRn"” (G-d’s own essential love for Israel) (a talk of Shabbos Noach 5724), and
»1T81 933" (‘with all your might’) comes from the darkness of one’s daily affairs because refining one’s
portion in the world is the true novelty (the maamar Ushavti b’shalom 5738). The same waters raise the
words of prayer, and in his reading make the businessman’s prayer higher in kind than that of those
who dwell in tents (Likkutei Sichos vols. 20 and 30). He also sets this maamar beside Torah Ohr Toldos,
where the ‘many waters’ are the love itself, and joins the two: from the lowest state one comes to the
highest (Shabbos Vayishlach 5745).
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KEY CONCEPTS

many waters 0°270°2

The preoccupations and worries of earning a living and
the thoughts of worldly affairs, which threaten to drown a
person’s awareness of G-d.

hidden love nan10n 720R8

The love for G-d present by nature in every Jewish soul,
even when it is not felt; like a flame, it strains upward to-
ward its Source.

rest of the spirit (naycha d’rucha) xm97 xn>1

The meaning of the name Noach: the contentment and as-
cent that follow work, which is the inner quality of
Shabbos.

servitude Tayw

In this maamar, the burden and worry of livelihood in ex-
ile, which purifies the soul as the Flood purified the earth.

the advantage of light out of darkness 11 71%1 1190°
qwnn

The greater light produced when darkness is subdued
(iskafya) and transformed (is’hapcha chashocha), beyond
light that never met darkness.
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with all your might 7x7 %33

The limitless love for G-d, which arises from struggle with
its opposite, the animal soul. A great love (ahavah rabbah)
that comes from above, to be revealed in the Time to
Come, is higher still.

the animal soul n°»n27 wol

The soul that animates the body and its drives; its ultimate
root, in the kings of Tohu who fell, is higher than the G-dly
soul’s, which is why engaging it yields a higher love.

the ark / theword 712°n
The teivah is both Noach’s ark and a word; the ark is the
words of prayer, lifted by the waters of the day.

lower and higher Shabbos 187>y naw1 nxnn Naw

The lower Shabbos is the rest that follows toil, present in
each week and each prayer; the higher Shabbos is the
Messianic future, when a love from above will be revealed.
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SECTION 1 - 1-2

The love the waters cannot quench

193 73A7R2 1N°2 117 99 AR WOR 100 OX MIA0WS XD NI TAART DR N1207 9991 kD TPohan oo 1
a7

“Many waters cannot extinguish the love, nor can rivers wash it away; if a man would give all the

wealth of his house for love, it would be utterly scorned.”

The maamar opens with a verse from the Song of Songs, which Chassidus reads as a love song between G-d
and the Jewish people. Its claim is that no flood of water, however great, can put out this love; the rest of the
maamar explains what the “waters” are and why they cannot quench it.

19917 XD [7r 55 oyr) 1PO3Y 1D 4P CIIyaw Mawnnm 103987 M7 95 o 0°37 o°n 1an
M2NRT DR M25R
Now, the “many waters” are all the preoccupations of earning a livelihood and the thoughts about

the matters of this world, etc.; and nevertheless they “cannot extinguish the love” —

The Alter Rebbe identifies the “many waters” with ordinary working life: the constant pressures of making a
living and the stream of thoughts about worldly affairs. These can crowd out a person’s awareness of G-d, yet
they cannot actually extinguish his love for Him.

M9y ayavw PpYRT WOl tnan Yava CHRAwen Wl D52 wow NANDMT FAART N2 R
TOORN ARV NAPWD ynY Tonn 99399

which is the level of the hidden love that is present by nature in every soul of Israel, from the level
of the G-dly soul, whose nature is to rise and be absorbed constantly above, like a flame that rises
of itself,

The love that survives is the “hidden love” (ahavah mesuteres) that every Jew possesses by nature, whether
or not he feels it. It belongs to the G-dly soul, which naturally strives upward to return to its Source, just as a
flame reaches upward by its very nature without any effort.
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as it is written just before it, “Its sparks are sparks of fire, a flame of Kah,” which is the level of a
flame that comes from above: this is the G-dly soul, which, before it was enclothed in the physical
body, delighted in the radiance of the Shechinah and was united in absolute unity with the Infinite
One (Ein Sof), blessed be He.

The verse just before “many waters” describes this love as “sparks of fire, a flame of Kah”: a fire whose origin
is Divine. That is the G-dly soul, which before coming into a body enjoyed the radiance of G-d’s presence in
the spiritual worlds and was wholly one with the Infinite One; its natural upward striving stems from that
origin.

THE REBBE EXPLAINS

In a talk on Shabbos Parshas Noach, Rosh Chodesh Marcheshvan 5724 (an unedited transcript), the year marking a
hundred and fifty years since the Alter Rebbe’s passing, the Rebbe asks what lasting lesson the story of the Flood
teaches, since there will never be another Flood, and answers from ‘the Alter Rebbe’s explanation in Torah Ohr, in
the maamar Mayim Rabbim’.

The Rebbe quotes this paragraph and explains why the waters ‘cannot extinguish’ the love: the
hidden love of every Jew is an essential love for G-d that comes from G-d’s own essential love for
Israel, .’ 77K 0onR °nN2nR” (‘I have loved you, says G-d’). So even if a person talks himself into
believing that his life hangs on the toil of livelihood, the love is not put out. And ‘cannot
extinguish’ is not only a promise that in the end ,,171 1317 17 X?” (no one will be lost), which could
take lifetimes, but a power now: by force of that love he overcomes the waters and ,,712°n71 X X12”
(‘comes into the ark’), the words of Torah and prayer.

The Alter Rebbe: PRI WD1 232 W°w NIN0MAM 137K '>M2 KITW 7AART DX M7 1999 K7 193

The Rebbe: IR OONX *NAAR" w"15 ,>"137 1" IpAT NPAYYT NAART T3 ARAW ,1" P07 " 127 NoR%YI NAART M
7'

Toras Menachem - Hisvaduyos 5724, vol. X, p. 198-199 - (7312 °n22) 7"5wn'n wmin "7 'a,ma"w

A QUESTION THE REBBE RAISES

In a talk on Shabbos Vayishlach, 14 Kislev 5745 (an unedited transcript), the Rebbe takes up places where the same
words are read in opposite ways: how Eisav could hate Yaakov and yet kiss him ‘with all his heart’, and, as a case he

had mentioned at an earlier farbrengen, the two opposite readings in Torah Ohr of the verse that opens this
maamar, ,,T27IRT NX N1237 19517 XY 0°27 0°n”.

Torah Ohr, the Rebbe notes, reads ‘many waters’ in opposite ways. In the derushim of Noach (this
maamar) they are ,,I”m1y *1°1y2w M2wn»m 703797 MTIL 95” (‘all the preoccupations of livelihood and
the thoughts about the matters of this world’), which cannot extinguish the hidden love (,, 727871
nnoM”); in those of Toldos they are the love of G-d itself, a thirst ‘with all your might’ that
nothing stills but Torah and mitzvos. Both stand in the same book, ‘clear and illuminating’

derushim, and yet they are opposite. His answer: from the lowest state one comes to the highest,
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so a Jew who does his service without being moved by the ‘many waters’ of livelihood reaches
through this ,,778” 953122 727 7378 ,7YITPT ”0°27 0°»”71” (the ‘many waters’ of holiness, a great love
‘with all your might’).

The Alter Rebbe: "13 1" 1Y *1°1¥2W N12WNNM 701797 N7V 95 077 8°27 0°7 Man

The Rebbe: Y37 IR ,1" 19 *1°1y2W N12wWNnM 71017197 MITI0T "0°37 0°1" 1 DYani® *2an 1nTay 17219 1w 1YY
WITRT 021 oont'i onab

Toras Menachem - Hisvaduyos 5745, vol. 2, p. 809-813 - (7212 °n3) 1"nwn'n 1903 7" ,n7w" 2"w

A QUESTION THE REBBE RAISES

In a talk on Tuesday of Parshas Noach, the first day of Rosh Chodesh Marcheshvan 5746 (an unedited transcript),
after explaining the Flood in its inner sense as an elevation, the Rebbe turns to the Flood in a person’s service,
which he ties to ,,727RT NX M25Y 1951 X% 0°371 0°1” (‘many waters cannot extinguish the love’) ‘as explained (also) in
the derushim of Parshas Noach’, and gives two explanations of ‘many waters’, in the words of this maamar and of
Torah Ohr Toldos (the places are in the editors’ notes 167-168). In the edited version of that day’s sicha (Likkutei
Sichos vol. 30 pp. 16-23) only the Toldos reading remains, in note 37.

In the first explanation, from this maamar, the ‘many waters’ are what he calls ‘evil waters’, the
preoccupations of livelihood, which still ,,727X7 NX N125% 1931° R” (cannot extinguish the hidden
love); in Toldos they are positive, the contemplation of G-d’s greatness that makes the soul thirst
»7T8M 932” (‘with all your might’). Since the Flood is in truth an elevation, the Rebbe says, in
service it is the second reading that applies. Yet ,,7t 2312 9Xwn> °K” (one may not stay there), just as
one does not stay in the mikveh but comes out, dresses, goes to the synagogue, puts on tefillin and
gives tzedakah: the aim is to act in the world, and so that thirst is stilled only through Torah and
practical mitzvos.

The Alter Rebbe: 27X NX N1257 1991 K2 19

The Rebbe: D21¥2 21999 — T1MRD — R 131197 N°950 ,10W , 11 2812 IRWIT? PR — 73720 *19°97 5712 MR 010K
X7

Toras Menachem - Hisvaduyos 5746, vol. R, p. 490-491 - (7721 °n%2) 1"awn'n pwn-1n 137 'R0 ' Aoy

FROM THE REBBE’'S MAAMAR 5738 ,n125% 1%51° X% 0°21 o°n 1”71

The Alter Rebbe cites the whole verse but explains only “many waters.” The Rebbe explains
“rivers” as a further degree: worldly thoughts that do not merely gather but rush on constantly
without pause, like flowing rivers. Even these do not wash the love away.

The Alter Rebbe: 19D X2 MI111 137K DX M297 1931° X? 0°31 07

FROM THE REBBE’'S MAAMAR 5738 ,n125% 1951 X% 2°31 0°» 177

The Rebbe reads “n10171971 M7V~ precisely. Livelihood needs only “7°83 ¥°)°,” engaging the external
faculties; the intellect may be used only as necessary for the work, not for strenuous ingenuity and
stratagems. Business is only a garment for G-d’s blessing, and multiplying such garments adds
nothing and can spoil things. “Troubles” indicate insufficient contemplation that G-d’s blessing
enriches, not necessarily that the mind and heart are invested in business. Yet even this cannot
extinguish the hidden love.

The Alter Rebbe: 1" ¥ *3°1y3w M2aWNNM 703797 MTI0 P2 07 0°21 %1 131

The Rebbe: 227 MNT NY*3° K? AR RP1T 7705 ¥°3°

FROM THE REBBE’'S MAAMAR 5738 ,n125% 19217 X% 0221 0on 177
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The Alter Rebbe says in {[5-7 that the animal soul’s root is higher than the G-dly soul’s, but does
not identify it as Tohu. The Rebbe introduces Tohu as the root of the “0°27 0°»” and explains the
hidden flame in a “n%n3,” and higher still in “913,” above Havayah. The Alter Rebbe’s {1 supplies
the cited flame phrase; the relevant Alter Rebbe paragraphs are {5-7 and {1.

The Alter Rebbe: 1% N12W WX *DW1 71°DW7 117371 7Y% "1

The Rebbe: 17111 '°112% 03 7T2ynoW 0" RIX NINXYI RIT 730 NIMORH TR THAwIT wIww

FROM THE REBBE’'S MAAMAR 5738 ,n115% 1931° XY 0931 0°n ™1

If before descent the soul was already united with the Ein Sof, and even rooted in His Essence
(“with whom did He consult”), how can descent add to it? The Rebbe explains through the
Maggid’s parable of a son engraved in his father’s thought. The soul’s root in the Essence is G-d’s
foreknowledge of its future descent and completion of His intent, which is only potential. The
actual completion surpasses it, and so the soul is then termed a ba’al teshuvah rather than a
tzaddik.

The Alter Rebbe: 71"2 0" X3 711> N°9502 NTMIA TN 711°9W0 1t N30 non

The Rebbe: 311277 177w 13 71D 1N7°7° 3" AR "ANW 'N° ANY>T° 731 R

53 0] 179 0°37 0°1 DORAPIT 1Y D2°AYA 0°1°1932 PI0YR Cnwan 7132 TNIYaSNN INR 03 DR
M37TRY APYR? $93°91 N1PYS ARSI IPAWNY 27X 9122 0N NP 1801299 19910 KD [

Therefore, even after it is enclothed in the physical body to occupy itself with physical matters —
which are what are called “many waters” — nevertheless they “cannot extinguish” it from being

constantly in a state of love and wondrous longing to rise and be absorbed above. On the contrary,

Because the soul’s love is its very nature, it does not die when the soul enters a body and becomes busy with
material things. The Alter Rebbe calls those material involvements the “many waters,” and insists that they
cannot put out the soul’s constant longing to rise and dissolve into G-d.

YR TMIYY TT70 QTP 123 90T 397D YA 9100 B7In 0030 ooha anwabnn oy
INaAN°

through its enclothement in the “many waters” mentioned above, it can reach a higher level than

[it stood at] before it descended to this world, as will be explained.

Then comes the maamar’s bold thesis: the soul does not merely survive its immersion in worldly affairs;
through that very immersion it can reach a higher level than it had before it came down, even when it
basked in the radiance of G-d’s presence. The rest of the maamar explains how.

EXPLAINED BY THE REBBE, SETTING OUT, WITH ADDITIONS OF HIS OWN, AN EXPLANATION HE HEARD FROM
HIS FATHER, R. LEVI YITZCHAK SCHNEERSON
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{2 says that the soul, through being enclothed in the ,0°27 0°2” (‘many waters’), can reach a level higher than
before it came down, and leaves the explanation for later (‘as will be explained’); nothing here shows how being

submerged could raise it.

In a letter of 23 Teves 5705 (Likkutei Sichos vol. 27 p. 350), the Rebbe sets out, with additions of
his own, an explanation he heard from his father, R. Levi Yitzchak, of the Mishnah about a needle
lying on the step of a cave and moved back and forth in the water: once a wave has passed over it,
it is pure (Mikvaos 7:7). The soul is the needle, sent down to join the lowest to the highest, and it
reaches that level, higher than before its descent, L9 117 NITI0 ¥ID2 DAY 0°327 0°h3 TPRaT Y
(by immersion in the ‘many waters’, above all the troubles of exile), as this maamar explains. The
descent is deep, ,,77¥7n ,XNP MY R7°2” (‘a cave’), yet it serves the ascent, and the immersion goes
‘back and forth’, in Torah and mitzvos and in worldly matters alike, not standing still.

the Rebbe, setting out, with additions of his own, an explanation he heard from his father, R. Levi Yitzchak
Schneerson: Likkutei Sichos (letter of 23 Teves 5705), vol. 13, p. 350-351

FROM THE REBBE’'S MAAMAR 5725 ,n125% 1%51° X 0°27 0°n 177

The Alter Rebbe states that the waters raise the soul higher but gives no image for how an obstacle
becomes a source of ascent. The Rebbe supplies the parable of dammed-up water from elsewhere.
The blockage not only fails to stop the flow; it intensifies it, and the blockage itself is swept along
and adds force. This is applied to the animal soul and the distractions of livelihood. He also adds,
in parentheses, that the same is true of G-d’s love for Israel, which the many waters cannot
extinguish.

The Alter Rebbe: 123 N1 A3TRR ¥°am% 1913° 917 0°21 0°»3 INwadna °"'y 1297

The Rebbe: IN1° APIN2 07 12°1 AWYA 1R°N0N "YW

FROM THE REBBE'S MAAMAR 5738 ,n125% 1751 X% 0°21 o°n 0”7

The Rebbe ties the Alter Rebbe’s two statements together. Because the very purpose of the waters
is to raise the love, this is itself a further reason they cannot extinguish it, beyond the height of the
love’s root. He frames the gain as the soul passing from tzaddik (before descent) to ba’al teshuvah
(after), a level beyond the tzaddik’s capacity altogether.

The Alter Rebbe: T" Y2 177° QTP M123 AN 73777 2307 7915° 517 0°31 8°12 1mwabnn 'y 1377
The Rebbe: 27X 717N 2192 2793 X3TTX K177 XD 8°27 0O 2@ N2 PRIy 19N
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SECTION 2 - 113

The waters of Noach
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Now, the level of “many waters” mentioned above is called “the waters of Noach,” as it is written
(Isaiah 54), “That I swore that the waters of Noach would no more pass over the earth, so have I
sworn not to be angry with you or rebuke you” (see the book Ir Gibborim). For
Isaiah compares G-d’s promise never again to be angry with Israel to His oath after the Flood never again to
bring “the waters of Noach” over the earth. The Alter Rebbe takes the prophet’s phrase “the waters of Noach”

as a name for the “many waters” of worldly life, and refers the reader to Ir Gibborim, a work by the author of
the Kli Yakar commentary on the Torah.

01°2 Naw" wrn31 .INOKRDAN NAWD 0TRD INCAW N2 KW SRMAT KA1 X0 M3 M
10 ORRYOW KNI MY N M yhawn

Noach is naycha d’rucha (rest of the spirit), which is the level of ceasing, like a person who ceases
from his work. As it is written, “And He ceased (vayishbos) on the seventh day,” and its Targum
[renders it], “And He rested (venach) on the seventh day,” etc.

The name Noach means rest: the Zohar reads it as naycha d’rucha, the settled contentment of spirit that

comes when work is finished. The proof is that the Torah says G-d “ceased” on the seventh day, and the
Aramaic translation of Onkelos renders that word with the root of Noach, “rested.”

ARD°Y NAYY ARNN N2 °n2 KIAW OXNNT KM020 ©oOXP9T RM9°3 07 7 jooeys »2) §72 13 M3 ©°m)
IR AWRD N2W 1219 12°R IRNN NAW S”RYH Y Naw 1915 01 v 1Ny 1o

And what is written, “Noach, Noach,” twice: these are the rest of the higher ones and the rest of the
lower ones, which is the level of the lower Shabbos and the higher Shabbos that will be in the Time
to Come, which is called “the day that is entirely Shabbos,” whereas the lower Shabbos is not en-
tirely Shabbos, as will be explained.
The verse repeats the name, “Noach, Noach,” and the Midrash explains the doubling as rest for the higher
beings and rest for the lower beings. The Alter Rebbe maps these onto two kinds of Shabbos: the weekly

“lower Shabbos” we know now, which is not wholly rest, and the “higher Shabbos” of the Messianic future,
“the day that is entirely Shabbos.” Both will be explained later in the maamar.
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For at first glance the matter of the Flood is not understood: if it were only to remove and destroy
the sinful people, why was there need for so great an upheaval as this? Surely in a single moment

G-d had the power to remove them, even without the Flood.

The Alter Rebbe now asks why G-d brought a Flood at all. If the aim were only to destroy the wicked, He could
have done it instantly and quietly; a year-long cataclysm of water must have served another purpose.

T TR TPPRPNI 2'0NM PART IRDN 00 NRIY PRI DX DY X2 DanT 700 NnRa R
DORMYT DR DD 2792 0% N2 RITY RPIT 221200 X2 DRI 77009 718

But in truth the Flood came to purify the earth, as it is said, “For the earth is filled with violence,”
and it had become very corrupted and needed to be purified. Therefore it was specifically the Flood
that came, which is the level of water, in order to purify the impure,

In truth, the Alter Rebbe answers, the Flood came to purify the earth itself, which had been corrupted by the
violence done on it (“the earth is filled with violence”). That is why the punishment took the form of water

specifically, since water is the medium of purification in Torah law.

95 NR B 2702 K2 21217 7177 19 M3 RALA DR N0 RO IR0 A MR NPT RITY
TARA

like the mikveh of forty se’ah, which purifies the impure; so too the Flood came in order to purify
the whole earth,

The model is the mikveh, the ritual pool, which must hold at least forty se’ah of water to purify a person or
vessel. The Flood was in effect a mikveh for the whole earth.

RM™1 71 WYY 13 o1 0°RIPI NRTPY 11D 240N901 0900 091 03°99 "Npn (17 Sxpins) PRI
J19 RMAT

as it is written (Ezekiel 36), “And I will sprinkle pure water upon you, and you shall be pure,” etc.

Therefore they are called “the waters of Noach,” for from this came about naycha d’rucha, etc.

Ezekiel’s promise that G-d will “sprinkle pure water” on Israel shows that water is the instrument of spiritual
cleansing. Because the Flood waters purified the world, they produced the “rest of spirit” that the name

Noach denotes, and so they are called “the waters of Noach.”
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Now, the servitude of earning a livelihood is also called “the waters of Noach,” as our Sages, of

blessed memory, said that Avraham our father chose for himself servitude in place of Gehinnom.

Now the Alter Rebbe applies this to working life: the servitude of having to earn a living is also “waters of
Noach.” The Midrash relates that when G-d showed Avraham the future, he chose for his descendants the
subjugation of exile rather than Gehinnom (where souls are purged after death); the Alter Rebbe reads that
servitude as the burden of making a living, which, like Gehinnom, cleanses.

191 QIT°A2 199 DT TINY TV TI0OWA 1T MATPR 17y 23] $732 R2D RWITD WAR RY 110w
SART RNDYD 2n°91 93957597 2017 MR 23 191ARY

For just as it is impossible for the soul to enter the Garden of Eden to delight in the radiance of the
Shechinah until it first descends into Gehinnom — as they said concerning Acher, “Better that he be

judged and come to the World to Come” —

He explains why such cleansing is a necessary stage. A soul cannot enter the Garden of Eden and enjoy
G-d’s radiance until it has passed through the purging of Gehinnom; hence the Talmud says of the sage
Elisha ben Avuyah, called Acher (“the Other”) after he strayed, that it was better he be judged and purified so
that he could enter the World to Come.

FATAY 9YI 9YNRD YD 09919° TIAYW 07V 15 ms] 97N 2°.X7H2 WK 1107 97112 D1avd an
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and also [for it] to immerse in the River of Fire (Nehar Dinur), as is explained elsewhere; so too,

through servitude one can rise higher and higher, to the highest level.

Beyond Gehinnom, a soul rising from the lower Garden of Eden to the higher must immerse in the “River of
Fire” so as to forget the lesser delight it knew before. In the same way, the servitude of earning a living,
painful as it is, cleanses the soul and lets it climb to the very highest level.

THE REBBE EXPLAINS
In a sicha said in his room on Motzaei Shabbos Noach 5738 (printed in Likkutei Sichos vol. 20 after the maamar

‘Mayim Rabbim’ of that night), the Rebbe asks how the parsha can be named ,,71” (‘Noach’), rest, when its
beginning and end, the Flood and the dispersion, are the opposite of rest.

The Rebbe answers that the inner intent of the Flood was ,,XM177 X11*°1” (naycha d’rucha): it came
»7IRT DR 70%” (‘to purify the earth’), and through that came rest of spirit (his note 45 cites this
paragraph). That is why the prophet, who reveals the inner intent of things, calls the waters in the
haftarah not ‘the waters of the Flood’ but ,,n1°»” (‘the waters of Noach’), a name given ,,0v %y
n°95n1” (for their purpose). Perhaps (biur b’derech efshar) this is also why the Alter Rebbe can
take Isaiah’s phrase as the name of the ‘many waters’ of livelihood.
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The Alter Rebbe: '13 RMT17T RM1*°3 M7 AWYAW 13 7 0°RIPI NRTA

The Rebbe: RM™1,, TORW 1% ,N°25N7 OW 2y "M1 70, (R ,"21207 "1, V1) 1DIIPAIR 1 11PN (TI0DT) K223 KR PR
"RMA7

Likkutei Sichos, vol. 3, p. 285-286 - 1"wn'f - 19712 - N1 9"W *R¥N

THE REBBE EXPLAINS

In a sicha of Shabbos Parshas Noach 5743, the Rebbe asks how the Torah can say ,,01° D°Y27R 7R 2¥ 0wan *17” (‘the
rain was on the earth forty days and forty nights’) when Rashi says the rain came down as a blessing only at first
and turned into a Flood as soon as they did not repent.

The Rebbe answers from this paragraph, which he quotes: the Flood came to purify the earth like
a mikveh of ,,iX0 "n” (forty se’ah), and so it is called ,,11°1” (‘the waters of Noach’). Its being a
punishment came only from the side of that generation; from its own side, Noach’s side, it was
rest, the purification of the earth, so the same forty days were rains of blessing and a Flood at
once. That purification, he adds, put into the world the power of teshuvah (72wn 7%x 15 ay7),
which the generation of the Flood lacked because the earth had become too corrupted to be
refined.

The Alter Rebbe: 177102 181 719 TRM 72P2pN11 0AM PART ARDNA 2D

The Rebbe: 119 OYT V231 TR 1292¥31779KR ORI ORT IR, "PIRT DR qve,, — 9an 712 107X YT IYNPI PR ORT 1R
127N A”KX

Likkutei Sichos, vol. 13, p. 23-27 - 3"nwn nia"w

THE REBBE EXPLAINS

In a sicha of Shabbos Bereishis 5713, the Shabbos that blesses Marcheshvan, the Rebbe turns to Torah Ohr on
Parshas Noach to show what the worries of livelihood (71019271 N1770), the ‘many waters’, are for.

The Rebbe reads this passage as saying the Flood was not only a punishment but a purification of
an impure world, which is why it lasted forty days, matching the forty se’ah of a mikveh, and why it
is called ,,n1°1n” (‘the waters of Noach’). He applies it, as the maamar does, to the worries of
livelihood: their true purpose is to wash away what should not be in a person. The inner meaning
of a mikveh is bittul, so these worries, ,,097 717 AYIAR Y VIIYN ,P"?”HU”E DR LW NYX 1IR LIAYLY DY WLND
T°1 222 12812Y8” (though they unsettle him for a while, break his self-regard) and ,,1% "5 R Y BN
nw1TP” (make him a vessel for holiness).

The Alter Rebbe: PR NX 77702 X2 212117 7197 NAR3A IR

The Rebbe: 71 071X V™3 71X T 2 19K12YR OYT TNT IWIAR Y LI P27 1V DR LY YT IR VIYVW OF WOXRD
TR OYIYIOR 171

Likkutei Sichos, vol. X, p. 4-5 - (NWwN» 8°972» Naw) 3"°wn NPwR128"w

THE REBBE EXPLAINS

In a sicha of the first day of Rosh Chodesh Marcheshvan 5746, the Rebbe asks how a Midrash can liken the flooded
world to the world at creation, ,,0°n2 0% 1912 021y 95” (‘all water within water’), when its waters came ,,7232 25 nnw”
(‘to destroy all flesh’).

The Rebbe cites this passage, that the Flood came ‘to purify the earth’ with forty days like the ,’»
nX0” (forty se’ah) of a mikveh, and notes that even so its purification is still tied to the sins that
corrupted the earth. He suggests that the inner content of the Alter Rebbe’s comparison is ,,79°30
(TRMILA 7Y 273 K1) TYWITP NBOINY X XOAw MPna” (a mikveh used not to remove impurity but to add
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holiness), like the Kohen Gadol’s later immersions on Yom Kippur, which raise him from one level
of holiness to a higher one. Cleansing the earth of sin is how the Flood looks below; above, it is an
immersion for rising higher.

The Alter Rebbe: RV NX NANWVA R°AW RO "M MpPRIT NHANTI RINY

The Rebbe: T1P7 "% RMATI 17 91207 "nw 2" 37 177K 7IR°22 "10°307 19100 1M ,1mb v
Likkutei Sichos, vol. 7, p. 16-20 - 1"»awn nwnan n"37 'R
THE REBBE EXPLAINS

In an edited sicha of Shabbos Parshas Noach, Rosh Chodesh Marcheshvan 5751, asking why G-d repeats to Noach
the command ,,1271179” (‘be fruitful and multiply’) already given to Adam, the Rebbe explains the ‘new world’ the
Flood brought about and finds it hinted in the name Noach.

Before the Flood, the Rebbe explains, the world was whole only by virtue of the way G-d created it,
so once itwas corrupted it could not be refined; the Flood, which came ‘to purify the earth’, made
the world itself able to be refined, and so gave it the firmness of ,,;112w°> X% (‘they shall not cease’).
That is why the waters bear Noach’s name: quoting this paragraph, that Noach is ,,7n°2% n1°na R
1NOKRPAM N 0TRI” (‘the level of ceasing, like a person who ceases from his work’), he says ,,n3
021y2 M 0°15M P¥8 (P°72 ©°K)” (Noach brought rest into the world). And the doubled ‘Noach’ is
rest for the higher and the lower ones as they are joined, as Noach is one man named twice: a rest
added through man’s work, beyond the Shabbos rest with which G-d completed creation.

The Alter Rebbe: 1NIX?1A7 N21WN DTRI 7N°2W NI°N3 RITW RMITT KA1 RIT 03730 %0

The Rebbe: "3 1" 1w 2y 21211 1 0°RIP1 1327 ,02192 MR 0715 2YD (P73 WoK) M2

Toras Menachem - Hisvaduyos 5751, vol. R, p. 234-237 - R"win'n nwnan n'"7 '2,112"w (N°7°KR1 010; edited)

A QUESTION THE REBBE RAISES

In a talk on Shabbos Parshas Noach, Rosh Chodesh Marcheshvan 5745 (an unedited transcript), drawing the lesson

learned from Parshas Noach ‘according to the explanation and elucidation in the book whose name is Torah Ohr’,
the Rebbe quotes the opening of this maamar at length.

After quoting that the ‘many waters’ cannot extinguish the love and that through them the soul
can reach higher than before, the Rebbe says a Jew can turn the Flood’s ‘evil waters’ into ,,11 *»”
(‘the waters of Noach’), rest of spirit. He then asks about the doubled ‘Noach’, ,,xn>11 0°11°%y Xn1>°)
o°1nnn?” (‘rest for the higher ones and rest for the lower ones’): Noach is among the lower ones,
so how does rest for the higher ones belong here? Higher and lower, he answers, are ,, 1%y 07X2”
(within man himself), the soul from above and the body from the earth: the waters disturb neither

the soul’s service nor the service with the body, and the rest reaches even his portion in the world.
The Alter Rebbe: XNNT X111 *XP°¥T RA™1 07 2"2 N1 M w"m

The Rebbe: 1MXY OTXI D°1INAM 02319y DAY — IR

Toras Menachem - Hisvaduyos 5745, vol. X, p. 514-515 - (731 °n73) 7"awn'n nwn-1m 07 'a,me"y

FROM THE REBBE’'S MAAMAR 5742 ,p>78 @°K 11 na MT21n 198 177

The comparison and answer are specific: although the doubled name is associated with completed
service, the rest and pleasure of future service are already present at its beginning through
awareness that they will later be revealed; this does not mean the completed service itself is

already attained.

The Alter Rebbe: *RNNT RM*°31 *RDYT RA™1 D0 2 "2 mamaw"m
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SECTION 3 - 14

What the servitude is
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Now, “servitude” does not mean that there is now a king over us and that he takes tax from us, for
in the time of the Holy Temple too there was a king of Israel over us, and the tax was even greater,
as is known, for each person had to give a tenth part.

The Alter Rebbe clarifies what “servitude” means here. It is not political subjugation or taxation: in the days
of the Temple, too, Israel had a king who taxed them, even more heavily, taking a tenth.

PR TV TMIZY VAWM 71072 WRI 77 0P 7 (wrpnn meaw] PYANAY 1AW RO 11197 XOR
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Rather, the intent is that when the Holy Temple stood, blessing and an immense flow of bounty

were drawn down, until the Land of Israel was “a land flowing with milk and honey,” etc.,

The real difference is that when the Temple stood, G-d’s blessing flowed down so abundantly that the Land of
Israel literally was “a land flowing with milk and honey.”

.703997 NTIYY NIART 995 11977 KDY 112100 NO0M O10 (xamaa) A2 P wrna B yaun o7y RO

not by way of nature at all, as is stated in the Gemara at the end of Tractate Kesubos; and there were

no worries or preoccupation with livelihood at all.

That abundance was supernatural, as the Talmud describes at the end of Tractate Kesubos, so people had no
anxiety about making a living. The “servitude” of exile, then, is the worry and toil of earning a living that
came when that open blessing ceased.
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SECTION 4 - 15-7

Light out of darkness
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Now, each and every person has toil and the preoccupation of earning a livelihood, occupying
himself with the matters of this physical world; and this is the level of the “many waters” mentioned
above, which are called “the waters of Noach,”

The Alter Rebbe returns to the present: since the Temple’s destruction every person must labour and worry

to make a living. This, he says, is exactly what the verse calls “many waters” and Isaiah calls “the waters of
Noach.”

DTIPR M3 9N 73T 1AwAT NUPYNR 9710 0°37 001 N2 Uy 987 RMAT KM UNa RIinw
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which is the level of naycha d’rucha, because through the level of the “many waters” mentioned
above the soul is raised to a higher level than [it had] before its enclothement, etc., when it merely
delighted in the radiance of the Shechinah, etc.

They are called waters of “rest” because they bring the soul to a higher satisfaction than it knew before it

came into a body. Then it merely enjoyed G-d’s radiance; now, through its struggle in the world, it can rise
above that.

»r 9on Y2 (oo oowyny] U2V 292N DAR AYW 789% (75725 01951 1190127 nxnD) S5PRM)
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As our Sages, of blessed memory, said: “One hour of teshuvah and good deeds in this world is bet-
ter than all the life of the World to Come,” because this is the level of the advantage of light [that
comes] specifically out of darkness, which is the level of the subjugation of the sitra achra (iskafya)
and the transformation of darkness (is’hapcha chashocha), etc.
The Mishnah’s teaching that one hour of teshuvah and good deeds in this world outweighs all of the World to
Come expresses this. The advantage comes from “light out of darkness”: iskafya, subduing the sitra achra

(the forces opposed to holiness), and is’hapcha chashocha, transforming darkness itself into light, produce a
light greater than light that never met darkness.

likuteitorah.com/torah-ohr/noach/1/ 18



TORAH OHR - PARSHAS NOACH - MAAMAR 1 M AR AR M20% 19017 XD 0031 oon...

TRY PR 79202 97NX 1312077 W0 P DAY 1101797 NTIY2 0°RWwA 0°3°3ya 011 DO powywow
15 Ehynn D1 1P PRY S2avnbn vy 7°

For when one is occupied all day with physical matters, in the preoccupation of earning a liveli-
hood, which are what is called “darkness,” and afterward contemplates in prayer how “there is no
blade of grass below that does not have a mazal above,” etc. —

Now he describes how this happens in practice. A person spends the day absorbed in business, the “dark-

ness”; then in prayer he reflects on the Sages’ teaching that every blade of grass has a mazal, a spiritual
force above, that tells it to grow.

13 3WN3 TaRm WA NIRIAN TARMY (37 00027) WY MY 9 NN 0oytawnn onw mvian onw

these are the mazalos, which channel life-force to this entire world, as it is written (Deuteronomy
33), “And with the bounty of the produce of the sun, and with the bounty of the yield of [the
moons],” etc. —

The mazalos are the celestial forces (associated with the constellations) through which life-force is chan-

nelled to everything in this world. Moshe’s blessing to Yosef, which speaks of the produce ripened by the sun
and the moons, shows that the heavenly bodies govern the earth’s growth.
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and the mazalos receive from the seventy princes, and the princes receive from the dregs of the
Ofanim, and they receive from the angels, one higher than the other, until all of them receive from
the level of His Malchus (sovereignty), blessed be He,
The contemplation climbs the chain of influence: the mazalos draw from the seventy angelic “princes” ap-
pointed over the nations, those from higher angels (the “dregs of the Ofanim,” the lowest part of the Ofanim,
the “wheels” of Ezekiel’s vision of the Chariot, a class of angels), and so on upward, each receiving from the

one above it, until all draw from G-d’s Malchus, His sovereignty, the attribute through which He creates and
rules the worlds.
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as it is written, “Your kingship is a kingship over all worlds,” which brings all the worlds into being
from nothing into actual something; and this is only the level of the radiance of the Shechinah
alone, which is

Malchus is the power that brings all worlds from absolute nothingness into existence, as the verse “Your

kingship is a kingship over all worlds” says. Yet this whole creative power is only the “radiance of the
Shechinah,” the light that shines outward from G-d.
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nothing but the level of a mere radiance and glow alone relative to His essence and being, blessed
be He, as it were, which is on the level of the Infinite One (Ein Sof) in the full sense — [Who] was, is
and will be without any change at all; as the saying goes, “You are He before [the world] was created,
and You are He after it was created,” etc.

Compared with G-d’s own essence, that radiance is a mere glow. His essence is truly infinite and unchanged
by creation, as the liturgy says: You were the same before the world was created and after it was created.
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After contemplating all the above in the depth of Daas (knowledge), his soul will be aroused with
love and wondrous longing, like sparks of fire, to go out of this darkness and physical concealment
and only to cleave to Him, blessed be He,

When a person contemplates this deeply, not superficially, his soul is set aflame with love and longing, “like

sparks of fire,” recalling the maamar’s opening verse. He wants to break out of the darkness and conceal-
ment of the physical world and cleave only to G-d.
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as it is written (Psalms 73), “Whom have I in heaven? And besides You I desire nothing,” etc. — that
he should not desire at all either the lower Garden of Eden or the higher Garden of Eden, which are
only the level of radiance and glow alone,

The Psalmist’s cry “Whom have I in heaven? And besides You I desire nothing” expresses this love. Such a

person does not want even the lower or higher Garden of Eden, the spiritual rewards of the souls, because
they too are only G-d’s radiance and not G-d Himself.

N 12 P2TD R®D 39DWI 1 AN N1 T 003w DOPOTY (79735 Dnnst wwma ke PPIIRM™O)
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as our Sages, of blessed memory, said, “The righteous sit, etc., and delight in the radiance of the
Shechinah” — but only to cleave to Him, blessed be He, to be absorbed in the level of His essence
and being, blessed be He; and in the holy Zohar this is called “to be absorbed into the body of the
King,” etc.

The Talmud describes the World to Come as the righteous enjoying “the radiance of the Shechinah”; this

love wants more than radiance. It wants to be absorbed into G-d’s very essence, what the Zohar calls being
“absorbed into the body of the King.”

likuteitorah.com/torah-ohr/noach/1/ 20



TORAH OHR - PARSHAS NOACH - MAAMAR 1 M AR AR M20% 19017 XD 0031 oon...

0°1°1¥2 P71 PO N WA TINM XPIT IR 79000 RDOM2 RITW 729N 202 9 720K 02 00N
.02 "9am 0nwa

This love is called the level of teshuvah, which is “with greater strength,” for it comes specifically
out of the darkness, when he was occupied only with physical matters and the vanities of the world.

This love is a form of teshuvah, return to G-d. The Zohar says that those who return serve “with greater
strength” than the perfectly righteous, because their love bursts out of the darkness in which they had been
immersed in material affairs.

ARIW wnn 133 992 RITW IR 952 12 91 730K P LRPIT WA TINN X1 IR0 N0 0o
@R RKIAW PNEAT R RXPIT

For the advantage of light is specifically out of darkness. And this love is called the level of “with all
your might (me’odecha),” which is truly without limit, for it comes specifically from the opposite,

which is the darkness,

Since light born from darkness is greater, this love is called “with all your might (me’odecha),” the third and
highest level of love in the Shema, meaning love without limit. It is unlimited precisely because it emerges

from its opposite.

M2 RITY RPIT @AM 07 Y0 Y mnn qxbn) 2R T 0IRN (10) 020 RDPD T 20 Urho)
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as it is written, “‘Good’ — this is the angel of life; ‘very (me’od) (good)’ — this is the angel of death”:
for through the opposite and the darkness specifically, which is the level of the animal soul, one

can come to the level of the love “with all your might,” which is truly without limit.

The Sages read G-d’s verdict on creation, “very good,” as including even the angel of death: “good” is the an-
gel of life, “very” is the angel of death. The Alter Rebbe applies this to the animal soul: the very opposition it

presents is what makes possible the “very,” the limitless love of “with all your might.”

WPNI NOPORT WD N7 N1 M3 [reanan weil 2771 W 0¥ aRynk awawaw *a% 11om
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That is, because in its root, very high above, the root of the animal soul is higher than the level of

the G-dly soul, as it is written (Genesis 36), “And these are the kings who reigned,” etc.,

The reason is surprising: at its ultimate root, the animal soul stems from a level higher than the G-dly soul.
The proof is the Torah’s list of the kings of Edom who reigned “before any king reigned over Israel.”
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“before any king reigned over the Children of Israel,” which is the level of the G-dly soul; only that
through the shattering of the vessels they fell very far down, as it is written, “And he reigned, and

he died,” etc. But in their root they are far above the level of the G-dly soul.

In Kabbalah these Edomite kings represent the world of Tohu, a realm of intense lights that preceded the or-
dered world of Tikkun, to which the G-dly soul (the “kings of Israel”) belongs. Tohu’s vessels could not con-
tain its lights and shattered, hence the refrain “he reigned, and he died”; so the forces rooted in it fell very
low, even though their origin is far above the G-dly soul.

THE REBBE EXPLAINS

In the edited maamar ,,>ax n°2 X 219w32 *nawy” (‘Ushavti b’shalom el beis avi’), said in his room on Motzaei Shabbos
Vayetzei, 9 Kislev, the eve of 10 Kislev 5738, having shown that through its descent the soul becomes a ba’al
teshuvah, the Rebbe says that even so this is not the purpose of the descent, which is the refining of the body, the
animal soul and one’s portion in the world.

The Rebbe explains why, as this paragraph says, the love ‘with all your might’ comes specifically
out of the darkness of the physical matters a person deals with all day (2>nwan 0°3°1yn v N
01°17 qwn3a ona poiyw). That the soul, ,,wnn Pynn PR pon” (‘truly a part of G-d above’), overcomes
what hides it ,,5”3 ¥17°1 71 1°R” (is no real novelty); that the body, the animal soul and above all
one’s portion in the world outside become vessels for G-dliness is, and the delight above comes
from what is new. So the boundless love comes through ,,X71773% X311 X>91nX” (transforming that
outside darkness), even though the service ‘with all your heart’, with both inclinations, also turns
the evil inclination to holiness (his note 168: 'X ,b 1M1 X"1n ARY").

The Alter Rebbe: WM RITW DI 172 RPIT ANAW win 2133 %22 RIAW TR 953 >33t 720% 'pi

The Rebbe: 012 POIYY D MWAT D21°1Y1 DW W] XI11D RIWM RIDANK *"Y X1 J7RA 992 '*na2b K12% *102w
[@°7 qwn2

Sefer HaMaamarim Melukat, vol. 2, p. "' — 17712 — 1903 7"1°% 91K ;1903 "1 ,R¥" 2" KX - VP

A QUESTION THE REBBE RAISES

In the maamar ‘Ki Yedaativ’, said on Shabbos Vayera, 20 Marcheshvan 5736, the Rebbe Rashab’s birthday (an
unedited transcript), the Rebbe works through the Rebbe Maharash’s hemshech ‘Mayim Rabbim’ of 5636, which he

says is apparently founded on this maamar, and explains why the hemshech brings a person through the ‘many
waters’ only to the love ‘with all your heart’, while Torah Ohr reaches ‘with all your might’.

The difference, he explains, is in how a person is engaged with the physical. The hemshech
speaks of engagement that is not ,,°y273” (as it should be), where one is caught up in worries, and
casting them off yields only ‘with all your heart’. Torah Ohr Noach speaks of ,,°03 0*>w3 0°1°192 POy
"y275 0NY” (engagement in physical matters as it should be), for the sake of Torah and mitzvos;
then the waters do more than fail to put out the hidden love, they bring it into the open, up to ‘with
all your might’, of which it says ,,°n%an X% 931 02317 *»” (‘Whom have I in heaven . . . besides
You I desire nothing’).

The Alter Rebbe: "1 *NXDM X n37 Donw3a °2 "1 (¥ 0°21N) ©'n
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Sefer HaMaamarim 5736 (bilti mugah), p. 46-48 - (731 °n22 A 1"%wn'n ,nwnn A"y XM 2"w

FROM THE REBBE’'S MAAMAR 5742 ,p°73 WX 11 1 mMT230 09K 177

The Alter Rebbe locates the purifying “servitude” in the actual toil and worry of earning a living.
The Rebbe adds that the Torah is a Torah of kindness, so literal crushing labor is not needed. For a
king’s only son, the hiding of G-d’s face is itself against his nature and so counts as the hardest
labor. This holds even when he has all necessities and wealth, as long as pnimiyus Atik is not yet

revealed.

The Rebbe: TDIWAD 78 NTIAY NP2 AR PR D"Y

RITW 119197 *°nan X7 QwIww 397 NOPPRA w1 PY N112a0 OnR wo nvnd 1901w 110 03 DRI
J19 MIRwINm »°na

Therefore, even as they have fallen down, they have mastery over the G-dly soul, because their

root is from the level of kingship, which is the level of self-exaltation, etc.

Because the animal soul’s root is in Tohu’s kings, even in its fallen state it has the power to dominate the

G-dly soul. Its root is “kingship,” and a king’s nature is self-exaltation; hence the animal soul’s forceful ego.

DI°R 0°9ORMT I7RWH N1PAD D10° 110R DIYPIY DO9ORMY NINNA °nan Nh Dapn DIRm am
.0TRT DR 000018

Also, a person receives life-force from the level of animals and foods, and without them he cannot

live, whereas the foods do not need the person.

A second sign of the higher root: man, the highest creature, draws his life from animals and food and cannot
live without them, while they do not need him. The dependence of the higher on the lower shows that the
lower has a loftier source.

Mwabnm N7°7° "y IR MIRwan nan 1377 0023 07 IPYR? owa wawaw 1en mv
wH12 N°PORT wal

All this is because in the root of their root above they are much higher than the level of the souls.

Therefore, through the descent and enclothement of the G-dly soul in the

The Alter Rebbe restates the principle: at the root of their root, these forces are far higher than the souls.

That is why the G-dly soul had to descend and be enclothed specifically in the animal soul.
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animal soul specifically, to occupy itself with the preoccupations and thoughts of livelihood in
physical matters —which are what are called the “many waters” mentioned above — it can come to
the level of the love “with all your might,”

By working through the animal soul, engaged in the worries of livelihood, the “many waters,” the G-dly soul
can reach the love of “with all your might.”

15t N°313 PA ANAY 332 INT°Y° 0TI ANPAR M3 NPT AT ROY 9710 2123 V9 Rinw
12 13°owi

which is without limit, as mentioned above, which is a higher level than [it had] when it was before
its descent into the body, when it merely delighted in the radiance of the Shechinah, etc.

That limitless love is higher than the state the soul enjoyed before it came into the body, when it only delight-
ed in G-d’s radiance.

9% 9713 wNT TINNY IRT 11907 202 RITY RPIT RIWT RIDIANRI [x=s30x] °DONKR 7Y 137N
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That is, through iskafya and is’hapcha chashocha specifically, which is the level of the advantage of
light that is out of darkness, as mentioned above, because their root above is higher than the rank
of the G-dly soul, as mentioned above, only that they fell down, as it is written, “And he reigned,
and he died,” etc.; and through iskafya the resurrection of the dead comes about.

It is achieved only through iskafya and is’hapcha chashocha, subduing and transforming the darkness.

Because the animal soul’s root is higher, subduing it releases that higher light; and this process of iskafya is
what will ultimately bring about the resurrection of the dead, when the physical body itself is elevated.

FROM THE REBBE’'S MAAMAR 5725 ,n125% 1%51° X% 0°27 0°n 177

The Alter Rebbe presents “with all your might” as the height reached through the waters. The
Rebbe adds two things. First, the distracting waters exist for scholars as well, not only for
businessmen. Second, through them one goes beyond “with all your might” to the union of “achos
lanu ketanah” and to “the day she is spoken for.” There prayer flows of itself (“open my lips and
my mouth will declare”), and Torah is learned as one who answers after the reader.

The Alter Rebbe: 7% 792 nanx '"na% xa% 7219°

The Rebbe: NA°ATNA 1120 QAW 7R 5527 73R IRD DAY
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SECTION 5 - 18-10

The ark of prayer
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And this is [the meaning of] the saying of our Sages, of blessed memory, “One hour of teshuvah
and good deeds in this world is better than all the life of the World to Come,” as mentioned above.
Therefore the “many waters” mentioned above are called “the waters of Noach,” because there
comes about

This explains the Mishnah quoted earlier: an hour of teshuvah and good deeds in this world surpasses the

World to Come, since only here is there darkness to transform. And it explains why the “many waters” are
named after Noach, “rest.”

5X 9n°2 $3Y AR X2 wrROY1 900 NI2°N N2 XITW 11 Nan OO AR XMAT R0 UV
210 ““mann

through [them] naycha d’rucha, for from them is made the ark (teivah) of Noach, which is the level
of the words (teivos) of prayer, as it is written, “Come, you and all your household, into the ark,” etc.
From the waters of livelihood comes the ark, the teivah, which in Hebrew also means “word.” The ark is the

words of prayer; G-d’s call to Noach to enter the ark with his household is a call to enter wholly into the words

of prayer, where the day’s struggles are elevated.

FROM THE REBBE’'S MAAMAR 5725 ,n125% 1951° X7 0°27 0°n 177

The Alter Rebbe identifies the ark with the words of prayer. The Rebbe makes this the practical
path, “come into the ark,” and explains why it is prayer specifically: the essence of avodah is love,
and prayer is the avodah of arousing love. Fear, by contrast, must and can be present all day and
is not tied to prayer in particular.

The Alter Rebbe: 28177 N2°N '°N2 RITW 13 Nan o2 TwyIw

The Rebbe: 2R 1°1Y N9 720N0W 11°3

FROM THE REBBE’'S MAAMAR 5742 ,p°7% w°X 11 11 M720 09K 177

For the Alter Rebbe the ark is the words of prayer lifted by the waters. The Rebbe widens it, via the
Baal Shem Tov, to the letters of both Torah and prayer. He adds “make a window (tzohar) for the
ark”: the letters must shine with love and fear, without which they do not fly upward. Through Ohr
HaTorah he also splits the ark into two aspects, Torah as Binah and mitzvos as Malchus, each
requiring a different mode of entry: grasp and expansion for one, total bittul for the other.

The Alter Rebbe: 128177 N2°N '°N2 RITW 13 Nan o2 TwyIw

The Rebbe: 12811 77107 NPNX O 712°N07
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And this is [the meaning of] “And the waters prevailed very greatly,” etc., “fifteen cubits upward did
the waters prevail,” etc.: this is the level of the mastery of the animal soul over the level of the
G-dly soul in the occupation of livelihood and physical matters; but through this there afterward
comes about an advantage of light, etc., as mentioned above.

The verses describe the waters of the Flood swelling and rising fifteen cubits above the mountains. The Alter

Rebbe reads this as the animal soul’s temporary dominance over the G-dly soul while a person is immersed
in business; but this very dominance is what later produces the greater light of prayer.

79907 N12°0 MBYNR RPIT ORI UYR 10 “Urant oan Rp1T Yoonn 01 DY 1ant 9vn i
5719 119Yn YR 1R

And this is [the meaning of] “And the ark went upon the face of the waters” — specifically — “and
the ark was lifted up,” etc.: through the waters specifically, the words (teivos) of prayer are elevated
and rise higher and higher, as mentioned above.

“The ark went upon the face of the waters,” and it was the waters themselves that lifted the ark high. So too

the words of prayer are raised precisely by the “waters” of a day of material struggle, and they rise to the
highest levels.

53 D9 AW AN [0 3] 97D DHANAY [(nxv] P19° PRY DNYTAW 2P0y CPYan nmyv
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And this is the error of the businessmen, who think that they cannot pray as much as those who
dwell in the tents; for, on the contrary, it is quite the reverse: they can pray more, for the advantage

of light is specifically out of darkness, etc.

The practical conclusion: businesspeople often assume they cannot pray as well as full-time scholars, “those
who dwell in the tents” of study. The Alter Rebbe says the opposite is true: their prayer can reach higher, be-
cause their light comes out of darkness.

THE REBBE EXPLAINS

In a sicha said in his room on Motzaei Shabbos Noach 5738 (the same sicha brought on {3), linking Parshas Noach
with ‘Yaakov went on his way’, the move from Tishrei into the weekday year, the Rebbe speaks to one who is afraid of
the world’s ‘many waters’.

The ‘many waters’, which he defines in this maamar’s words as ,,!1”My *3°1y2w M2wnnm 101797 M7V~
(‘the preoccupations of livelihood and the thoughts about the matters of this world’), are called
‘the waters of Noach’, and the way is ‘come into the ark’: ,7710 79507 M2°N72 MY DX 02107177 (to

likuteitorah.com/torah-ohr/noach/1/ 26

9

10



TORAH OHR - PARSHAS NOACH - MAAMAR 1 17731 720X AR 11299 199717 kP 0731 oon...

enter the words (teivos) of prayer and of Torah). One who resolves not to be moved by the waters
and to cleave to those words is not only saved; the waters themselves become ,,11°»” (‘waters of
Noach’) and add an elevation to the words of prayer and Torah. His note 56 quotes this passage:
»T22N7 M2°n MPynn RP1T 0°nn »yw” (‘through the waters specifically, the words of prayer are
elevated’).

The Alter Rebbe: TT2¥1 T2y 72131 728017 M2°N MBYNn RPIT 000 "y

The Rebbe: 171N 719007 N12°N *7 R "Hy IR 9% VIR OO 7T, URMINT RO, "R on,, 1Y) KD "0°a0 oon, 0T
Likkutei Sichos, vol. 3, p. 286-287 - n"5wn'f1 - 17712 - N1 2" W °R¥N
THE REBBE EXPLAINS

In a sicha on Parshas Vayetzei, on Rashi’s ‘from now on his main dwelling will be with me’ at Zevulun’s birth, the
Rebbe asks how the merchant tribe can fix where Yaakov, the man who ‘dwells in tents’ (271X >321%), mainly dwells.

G-d’s dwelling is made in the lowest realm, mainly by businessmen who use the world for heaven’s
sake, and its permanence shows in their own Torah and prayer. So the Rebbe reads the Alter
Rebbe’s letter, that on Shabbos prayer ,,'¥ 9n» NXW 9n°2 0In” (‘is incumbent on them with greater
intensity’), as saying not only that their duty is greater but that ,,2n" nXw 2n°2 X°7 oW 79207 N2y
DR v2w> nPann 1y (their prayer itself is higher than that of those who dwell in tents), and he
quotes this passage as the proof: ,,XP17 J@N7 7INA RIT INRT PAN° 23 A0 55anm 0°91° onw” (‘they can
pray more, for the advantage of light comes out of darkness’). He extends it to their fixed times for
Torah study.

The Alter Rebbe: XP1T TN 7101 X1 IR 1170 %3 101 99007% 09919° onw X 71971 1277X

The Rebbe: 27X 2w1” N22N7 "1y N7 NRY N°2,, K> 0717 72907 NTIAYW KR

Likkutei Sichos, vol. 7, p. 134-140 - 3"nwn m207T '1 2 ,2"nwn RIp1 2"'w

FROM THE REBBE’'S MAAMAR 5725 ,n125% 1921° X% 0°27 0°» 177

The Rebbe draws out practical implications of this line. Businessmen must pray on weekdays too,
for less time than those with more free time, but with some length and kavanah; reducing the time
can also harm kavanah. Since “one who toils on Erev Shabbos eats on Shabbos,” they should not
lead the services, and on Shabbos their prayer should be pursued with greater intensity, as in
Iggeres HaKodesh. Those who dwell in tents cannot even entertain such an error. They must
actually pray at length, since less time means less kavanah, as shown by the Alter Rebbe’s “about
an hour and a half at least.” Their conduct also shapes those who learn from them.

The Alter Rebbe: D721TIX 2217 113 3"3 H9aNm% *919° PRY QNYTAW D°P0Y “2¥an myv 1

The Rebbe: 113 MYV? Q1PN 1K 12°MNI77 117 Q720X 22w PXRY

FROM THE REBBE’'S MAAMAR 5725 ,n125% 1951° X7 0°21 0°n 17

The Rebbe takes the plural “tents” as precise, since the Tzemach Tzedek chose and printed these
transcripts. Businesses are plural because worldly matters are a realm of division, but Torah is
one. He explains the two tents as Written Torah, where the letters are central, and Oral Torah,
where understanding is central. The lesson: even one who learns Chassidus only superficially, like
reciting letters, can engage in lengthy prayer just as one who studies it in depth. The deep learner,
in turn, cannot say “I have only Torah.”

The Alter Rebbe: RT 71911 277X °3 0¥2MIR "2w1n 115
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The Rebbe: 0°27 WS 091X 1K1 9

FROM THE REBBE’'S MAAMAR 5742 ,p>78 @°K 11 na MT21n 198 177

The Alter Rebbe answers the businessman’s sense of inferiority in prayer. The Rebbe applies both
aspects of the ark to both groups. Scholars need Torah together with acts of kindness, and
businessmen must study Torah itself, not only the laws they need for practice.

The Alter Rebbe: 992N 197 PRW QNYTIY Q7POY *2¥27 MYV 1M
The Rebbe: ,71710 *IRM , 2N *2w1°2 11

SECTION 6 - 111

The lower Shabbos
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And this is why the waters of Noach are called naycha d’rucha, which is the level of Shabbos, as it is
written, “For on it He ceased from all His work,” etc.

The Alter Rebbe now explains why the “rest” of Noach is Shabbos. The Torah says that on the seventh day
G-d “ceased from all His work,” and cessation from creative work is what Shabbos is.

TR MR PIWRAT D1 M0 ToRY N0 AP NOWRT MUWDNT N2 RIT IwYRT o0 aw
19 IR 1 *°0oPoR

For the six days of work are the level of the spreading forth and drawing down of His Malchus (sov-
ereignty), blessed be He, below; as on the first day it is said, “And G-d said, ‘Let there be light,’”

etc.,

During the six days of creation G-d’s Malchus, His creative sovereignty, spread outward and downward into
ever more worlds and creatures; each day began with a new utterance, starting with “Let there be light.”

RM2231 7ORDHM 0% *°n2 RIT N2W2Y Owynm on° QORIpIw 10 ZPRWT PR RYTN S'Yopn ome
ANORDHN M3 NN QTR YR MNPy nURY RITw XM

“Let there be a firmament,” “Let the earth sprout vegetation,” etc., which are called the days of
work; and on Shabbos there is the level of ceasing from work and naycha d’rucha, which is the as-
cent of the worlds on high, like a person who ceases and rests from his work.

The further utterances, the firmament and the vegetation, continued this outward flow, which is why those

days are called “days of work.” On Shabbos the flow reverses: the worlds ascend back toward their Source,
just as a person who stops working withdraws from his tasks and rests.
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So too is the level of the preoccupation and occupation of livelihood in physical matters, which are
called “many waters”: when they are transformed and afterward rise into the level of G-dliness

through prayer, as mentioned above, this level is called the level of naycha d’rucha,

The same pattern happens in a person’s week. The day spent in the pressure of business is outward “work”;
when, through prayer, those involvements are transformed and raised up into G-dliness, the result is naycha
d’rucha, rest of spirit.

i) mhs o715 545 naw onan TART RO IWYNR 0 n 19an Dow Y17°0 9710 naw na R
JIRNN DAY RIT
which is the level of Shabbos, as mentioned above; as is known, every prayer of the six weekdays is

a glow from the level of Shabbos, as mentioned above. But all this is the lower Shabbos.

That is why weekday prayer is a kind of Shabbos: each weekday prayer carries a glow of Shabbos, an ascent of
the worlds. But the Alter Rebbe adds that all this is only the “lower Shabbos,” the rest that follows toil, as op-
posed to the higher Shabbos he now introduces.

SECTION 7 - 1112

The higher Shabbos

SAYAWI AWK N %6.N3w 1710w 010 RIPAY TN OTOW N RITY ARDOY naw na My
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And there is yet the level of the higher Shabbos, which is what will be in the Time to Come, which is
called “the day that is entirely Shabbos.” And this is [the meaning of] “That I swore that the waters
of Noach would no more pass over the earth.”

Beyond the weekly Shabbos there is a “higher Shabbos”: the Messianic era, called in the Mishnah “the day

that is entirely Shabbos.” The Alter Rebbe now returns to Isaiah’s verse about G-d’s oath never again to bring
“the waters of Noach.”

.72y '|’7?37 AXPR SNYAWI 13 .75 %3] 2”2 L PR 1At 553 R N phickRReRahi AR 1A %D
For although they came to purify, purification is not needed so much at every time. “So have I
sworn not to be angry with you or rebuke you.”

The waters served to purify, but purification is not needed forever. In the future, when the world is refined,
the “waters” of servitude and preoccupation will no longer be needed, and so G-d swears not to be angry
with Israel or rebuke them again.
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For although it was explained above that through the level of the “many waters” mentioned above
an advantage of light comes about, etc., which is the level of the love “with all your might,” as men-
tioned above,

The Alter Rebbe acknowledges what he has shown: the “many waters” produce the advantage of light from
darkness, the limitless love of “with all your might.”

7Y ANIW TR NN AR 7Y 7OYRD ROTW 79YRDR AR 737 TR 02 Y WO (7190 oy 170Y
oran oot oo

nevertheless there is yet another level: a great love (ahavah rabbah) that comes from above, which
is far higher even than the level of the love that comes through the “many waters” mentioned
above.

Yet there is a still higher love, “great love” (ahavah rabbah), which is not produced by human effort from be-
low but is given from above. It surpasses even the love born of struggle with the “many waters.”

WM QO 2D (72 (v PYR?) WA LTPNYD 9N AT AART 030 19 270I0a0n 13907 wrn R
219 UIAN RY oMW N°127 IR0 XD 9ARA °°0T0M 11000 MIYaam

This is what is written, “And His right hand embraces me,” etc. This level of love will be revealed in
the Time to Come, as it is written (Isaiah 54), “For the mountains shall depart and the hills be re-
moved, but My kindness shall not depart from you, nor shall My covenant of peace be removed,”
etc.

The Song of Songs describes it as “His right hand embraces me”: the right hand is Chesed, G-d’s kindness,
embracing the soul by His own initiative. This love will be revealed in the future, as Isaiah promises that
even if mountains move, G-d’s kindness will not depart.

733 (21 ow)( ) CIPAMN 11ONM NI A9YRDN ARAT (20 namal PRI 1109Y 70N N2 RITY
299 907" 123 12 1970 JTR7 992 naw IRn?

This is the level of supernal Chesed (kindness) and the great love that comes from above, so that
“His right hand embraces me.” (And this is [the meaning of]) (ibid. 52) “and he shall be very
(me’od) high”: that the level of “with all your might (me’odecha)” will be from a still higher level,
etc.

That is supernal Chesed, the great love from above. The bracketed addition reads Isaiah’s words about the

servant who “shall be very (me’od) high” as saying that in the future the love of “with all your might
(me’odecha)” itselfwill come from a yet higher level.
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FROM THE REBBE’'S MAAMAR 5742 ,p°73 WX 11 1 mMT230 09K 177

The Alter Rebbe uses “the waters of Noach” (Isaiah 54) to point to the higher Shabbos and the love
from above that will be revealed only in the future. The Rebbe cites the Midrash’s 11 °»°3 021y "1n°3;
according to one interpretation, 01y *»° refers to the future, and the revelation of that future was
already present in Noach’s days. So the future delight can already be present in our service
through awareness that it will be revealed.

The Alter Rebbe: T°N¥? 193N° 11 7A7RM "N
The Rebbe: D21 "1 *15%111 *>i1 (113 °1%2) 1N QAW

IN ONE'S AVODAH

A person who spends the day in business should not think his prayer must be weaker than a scholar’s. After
a day in the “many waters,” let him contemplate in prayer how everything below receives from above until
it all depends on G-d’s Malchus, itself only a glow of His essence; then the very darkness of the day becomes
the source of a stronger, limitless love, and his prayer rises higher.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe say the worries of livelihood cannot extinguish the soul’s love, and how can they

actually raise it higher than before the soul’s descent?

2. How does understanding the Flood as purification rather than only punishment change the way one might
view the pressures of earning a living?

3. What is the connection between the name Noach (rest), Shabbos and prayer in this maamar?

4. Why does love that comes “out of darkness” exceed love that never met darkness, and what does the high
root of the animal soul have to do with it?

5. How does the love of “with all your might” differ from the “great love from above” that will be revealed in
the future?
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FOR CHILDREN - AGES 9-13

For the children at the table

Busy days and a love that does not go out

THE BIG IDEA

The busy worries of the day cannot put out the soul’s love for G-d; when we turn to Him in
prayer after them, that love can grow even stronger.

The Song of Songs says, “Many waters cannot extinguish the love.” The Alter Rebbe explains that
the “many waters” are the worries and busyness of earning a living. Inside every Jew is a G-dly soul
with a hidden love for G-d, like a flame that always reaches upward toward its Source. All the busy-
ness of the day cannot put that flame out. More than that, it can lift the soul even higher than it was
before it came into the world. The prophet Yeshayahu calls these “the waters of Noach,” and Noach
means rest. The waters of the Flood came to make the earth pure, the way a mikveh makes a person
pure. When a person has spent the whole day busy with physical things and then stops to pray, and
thinks about how everything in the world is only a small glow of G-d’s light, a love wakes up “with
all your might,” a love without limits. Light that comes out of darkness is stronger. So people who
work all day should never think they cannot pray well; they can pray even more. This rest after

work is a small taste of Shabbos.
THE MASHAL

Noach’s ark, the teivah, floated on the waters of the Flood, and the higher the waters rose, the high-
er the ark was lifted. The word teivah also means a word. So the words of prayer are lifted up by the

“waters” of a busy day, and rise higher because of them.
QUESTIONS FOR THE SHABBOS TABLE

1. Why can’t the “many waters” put out the soul’s love for G-d?
2. How is the ark that rose on the waters like the words of our prayer?

3. After a busy school day this week, how could you take a few minutes to turn to G-d?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The note identifies an early transcript of this same maa-
mar, recorded by R. Pinchas Reizes and headed as deliv-
ered on Parshas Noach in Shklov, dated 5568 (1807).
KEHOT'S NOTE
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The beloved in the Song says: “Many waters cannot extin-
guish the love, nor can rivers wash it away; if a man would
give all the wealth of his house for love, it would be utterly
scorned.” In the plain sense love cannot be bought, and
whoever offers his fortune for it is scorned (lo, “him”); the
next maamar reads lo as “it”: the lover himself scorns the
wealth. This maamar reads the “many waters” as the bur-
dens of making a living.

Song of Songs 8:71’n 0°°Wn W
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Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Rebbe notes the precision of the words “preoccupa-
tions of livelihood”: a person may be beset by such preoc-
cupations, which shows he has not properly taken to heart
that G-d’s blessing is what brings wealth; yet even these

likuteitorah.com/torah-ohr/noach/1/

preoccupations cannot, G-d forbid, extinguish the hidden
love in every Jew.
KEHOT’'S NOTE
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A variant: the early transcript adds here, “and they are the
level of servitude to the kingdoms,” linking the “many wa-
ters” to the servitude of exile.
KEHOT'S NOTE
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Tanya explains the “hidden love” found in the heart of
every Jew as an inheritance from the Patriarchs; the Kehot
note points there for this concept.

Tanya, Likkutei Amarim 18:2-30°nK *0Ip°% ;WX PP XN
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Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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The verse immediately before: love’s “sparks are sparks of

fire, a flame of Kah.” The Alter Rebbe reads the “flame of
Kah” as the G-dly soul, a fire that comes from above.
Song of Songs 8:6":’11 0w W
YR NA0X NRD MY™I AYINTY onind 92°7°y onind wk
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Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Rebbe points to Shir HaShirim Rabbah on this verse,
which calls the flame of Kah a fire from above that water
cannot extinguish, and to the Maharzu’s commentary
there; this supports reading the flame as a fire that “comes

from above.”

KEHOT'S NOTE
0o KDY 2 A9yn YW wRD 5 11-> NATw :(19103) 7Y wAw 03 XD
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PARAGRAPH 2
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Kehot’s note points to Song of Songs 8:7 for these words.
Song of Songs 8:71:’n 0w W
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Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Avariant reading: the early transcript continues, “to reach
a higher level, for the ‘many waters’ mentioned above,
which are the level of servitude to the kingdoms, are

’9

called ‘the waters of Noach.’” It thus ties the “many wa-
ters” to the servitude of exile from the outset.

KEHOT'S NOTE
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PARAGRAPH 3
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From this point on, the maamar is quoted in Or HaTorah,
where the Tzemach Tzedek brings it and builds on it.
KEHOT'S NOTE
.X ,2390 2990 DPWRI2 N7IIRD K217 IRON

G-d compares His promise to Israel to His oath after the
Flood: as the “waters of Noach” will never again cover the
earth, so He will not again be angry with Israel. The maa-
mar takes “the waters of Noach” as a name for the “many
waters” of livelihood.

Isaiah 54:9°'0:77117°yW°
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For this is as the waters of Noah unto Me; for as I have sworn

that the waters of Noah should no more go over the earth, so

have I sworn that I would not be wroth with thee, nor rebuke

thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The text itself refers to this book; the note identifies its au-
thor as the author of the Kli Yakar commentary, presum-
ably for its treatment of “the waters of Noach.”
KEHOT'S NOTE
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The Zohar, cited in the Kehot note, interprets the name
Noach as “rest” (naycha), the contentment of spirit that
the maamar builds on.

Zohar I, 60aR ,0 X”m
KEHOT'S NOTE
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“And He ceased on the seventh day from all His work.”
The Alter Rebbe uses it to show that Noach, rest, is the
same idea as Shabbos, cessation.

Genesis 2:2°2:’2 N°wX12
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And on the seventh day G-d finished His work which He had

made; and He rested on the seventh day from all His work

which He had made.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Cited by Or HaTorah, according to the Kehot note: “Vay-
ishbos” refers to the Yesod of the world, the union of Z’eir
Anpin and Nukva, which is the “rest and delight” of
Shabbos.
Zohar, Bereshit 75:178-77:188-n”yp:1”y n°wxI2 M 7890
map:y
The words “on the seventh day” are used here three times,
viz. “and G-d finished on the seventh day”, “and he rested
on the seventh day”, and “and G-d blessed the seventh day”.
The “seventh day” in the first of these quotations is the Oral
Torah, because with this seventh day the world was complet-
ed, as we have said.

The Zohar; London, Soncino Press, 1933 (Public Domain)

ARYS2W N121°2 127 10129m

Onkelos translates “He ceased” as “venach,” He rested,
using the same root as the name Noach; this links the
name to Shabbos rest.
Onkelos Genesis 2:2°2:'2 N°wX12 9y 019298 012N
230 ARYPIW XTI NN TIY T ARTIY RPIT RpP2 7 OPU
73977 ANy
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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“These are the generations of Noach; Noach was a right-
eous man...” The name appears twice in a row, which the
Midrash expounds.

Genesis 6:9’0:1 N°WX12

-79007 0°PPR7-NR PRI 127 0°AN POTR WUR 031 03 NTYIR PR
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These are the generations of Noah. Noah was in his genera-

tions a man righteous and wholehearted; Noah walked with

G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash explains the doubled “Noach, Noach” as rest

for the higher beings and rest for the lower beings. The
Alter Rebbe applies this to the lower and higher Shabbos.

Bereshit Rabbah 30:4'7:2 7121 n°wx12
12 @7 MY 921w n 93 RT3 12 KA R "M M1 NTRIR APN
:(13,8° MPWRI2) 2203 772 N2°NK KT 022 12 v M 09y
R? X271 AR 7R X2 02921 M1 02y phn AR w0 7R Unn MR
NRY” (0,1 NPwRN2) RITD 72 RAX °27 0w 7T 9”RT R1AN
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“These are the offspring of Noah; Noah” - Rabbi Abba bar
Kahana said: Anyone whose name is written twice in succes-
sion has a [double] share - in this world and in the World to
Come. They raised an objection to him: But is it not written:
“Terah Terah”? (Genesis 11:27). If so, he has a share in this
world and in the World to Come! He said to them: This, too,
is not a contradiction, as Rabbi Yudan said in the name of
Rabbi Abba bar Kahana: [When G-d told ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE

1,0

naw 1. o

The Mishnah calls the Messianic future “the day that is en-
tirely Shabbos and rest for eternal life”; the Alter Rebbe
identifies it with the higher Shabbos, to be explained at the
end of the maamar.

Mishnah Tamid 7:4°7:t 7°0 mwn
PO NIWD LN WY MR 90 0 ,(3% Ow) DOIMIR PO w3 ...
,R27 TNY? Y qintn nawn o Y qinm (a8 ow) oniR
0o7IY7 207 Iman NaY 190w b
The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Talmud debates whether the Flood came down on the
Land of Israel and left its dead buried there; both sides
read Ezekiel’s words to the Land, “a land that is not
cleansed, nor rained upon on the day of wrath,” as speak-
ing of the Flood. The Kehot note gives this page as the
source that the Flood came to purify, for in the verse, not
being cleansed goes with not being rained on that day.

Zevachim 113a:10-11x”>->:X »p 0°nat
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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G-d tells Noach He will destroy the world “for the earth is
filled with violence.” The maamar reads this as the reason
the earth itself needed to be cleansed.

Genesis 6:1327°:1 N"wR12
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And G-d said unto Noah: ‘The end of all flesh is come before

Me; for the earth is filled with violence through them; and,

behold, I will destroy them with the earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Another maamar of the Alter Rebbe on why the earth
needed cleansing and the Flood came.
KEHOT’'S NOTE
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The Tzemach Tzedek raises a difficulty: the Midrashim

compare the Flood to “forty lashes,” a punishment, not a

mikveh.

KEHOT'S NOTE
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“I will sprinkle pure water upon you, and you shall be
pure.” The verse shows water as G-d’s instrument of pu-
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rification, which the maamar applies to the Flood.

Ezekiel 36:257172:17% Hxrpin»
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And I will sprinkle clean water upon you, and ye shall be

clean; from all your uncleannesses, and from all your idols,

will I cleanse you.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash relates that Avraham was shown Gehinnom
and the subjugation to the kingdoms, and chose the subju-
gation for his descendants. The Alter Rebbe equates that
servitude with the burden of earning a living.

Bereshit Rabbah 44:21%2:771 1127 n°wX12
KEHOT'S NOTE
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After Elisha ben Avuyah (Acher) died, it was said: “Better
that he be judged and come to the World to Come.” The
maamar uses it to show that passing through judgment is

the path to the higher reward.

Chagigah 15b:3-47-2:3 170 7331
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KW P20 TR 27T YD1 N3 °3 N3P WY MPINY L
R12°2 M 70 77027 22 % KD 101 227 0K I0RT 7120
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Rebbe explains that the servitude refers to the preoc-
cupation itself, not to material things as such: a person
uses the intellect G-d gave him, the level of “water,” for
matters of livelihood until he becomes consumed by
them.
KEHOT'S NOTE
n,maw 7770 1Py 5y RTINS0 KPR wAnn 17Pwn YRy 0 1772
RIT 770 ,0P0WAT DOIYT 0%y Py K9 101 M1 T OTRAw
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The end of Tractate Kesubos describes the supernatural
fertility of the Land of Israel and its produce in the future

likuteitorah.com/torah-ohr/noach/1/
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and in earlier times; the Alter Rebbe cites it for the bless-
ing that made worry about livelihood unknown when the
Temple stood.
Ketubot 111b:23375:2 X”>p 1213
"NTR NAX OYD 120 MY2Y 11IX7 7990 XADIT 12 2Py °27 0K
TP WP UMWY LDOPRA Y WIT2 PPI0TR TP RIPM Y2
17270 T0RPWK 1270 100°W 21T 2718 DY "WaTY 220 N P
YR 22 P UwWIT 290 na ob i cTT? (N 72 72 121 K
ehaly
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Avariant: the early transcript does not have the words “not
by way of nature at all, as is stated in the Gemara at the
end of Tractate Kesubos.”
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
10 awn 778 MaR
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“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” The Alter
Rebbe explains it through the advantage of light that
comes out of darkness.

Pirkei Avot 4:171:*7 MaR mwn

,TRT 021y2 0°230 0°ym WD NOX TYY 1D7 IR 100 NI
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He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Midrash teaches that there is no blade of grass below
without a mazal in the heavens that strikes it and says
“grow.” The maamar uses it as the starting point of the
contemplation in prayer.

Bereshit Rabbah 10:6"1: 1129 n°wx"2
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Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds. Rabbi Simon said: There is not a
single blade of grass that does not have a constellation in the
firmament that strikes it and says to it: ‘Grow.’ That is what is
written: “Do you know the rules of the heavens? Will you es-
tablish its dominion [mishtaro] on earth?” (Job 38:33). It is
an expression of being in charge [shoter]. “Will you tie the
chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar I, 251aR ,X17 R”mt

Zohar 11, 172b2 ,2yp 27mt
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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The Zohar, cited in the Kehot note, likewise teaches that
every growing thing below has a force appointed over it
above.

Zohar, Addenda, Volume I 1:1’X:’X X 775 ,119010 ,77t77 790

Moshe blesses Yosef’s land “with the bounty of the pro-
duce of the sun and the bounty of the yield of the moons.”
The Alter Rebbe cites it to show that the heavenly bodies
transmit life-force to this world.
Deuteronomy 33:147:3”% 0°137
0P W3 TN WY NR1AA T
And for the precious things of the fruits of the sun, And for
the precious things of the yield of the moons,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Your kingship is a kingship over all worlds.” The maamar
reads it as G-d’s Malchus, the attribute that brings all
worlds into being.
Psalms 145:1337>:7”np 0°2°1n
1T 1377202 ANPWHM 0ONPY-23 NIS7R AMdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Whom have I in heaven? And besides You I desire noth-
ing on earth.” It expresses the love that wants G-d Himself,
not even the spiritual delights of the Garden of Eden.

Psalms 73:257773:3”y 0°2°1n
{PIN2 NYDNR? 0y DY 27N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the World to Come “the righteous sit with their crowns
on their heads and delight in the radiance of the
Shechinah.” The Alter Rebbe calls this only radiance, less
than what the love of “with all your might” seeks.

Berakhot 17a:1227:X > N1372
32 1K X277 079y X327 03y M0 03y XY 1377 AID2 RPN
K21 IR KDY 1AM RYpn KDY 719271 71772 KDY AANY DY 770K KD
D°3031 DPYRI2 DPNINLY) PAYP DRPTE XPX LMNA XYY AR
AR 99K DOPRT DR MY RGN0 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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The Zohar speaks of the soul being “absorbed into the
body of the King.” The maamar uses it for the soul’s long-
ing to be absorbed in G-d’s very essence.
Zohar I, 217b2 17 x”m
KEHOT'S NOTE
W2 X121 M3 ROTW TAWIT TR NI X ,M 72 0MPD IR L2, RM
X LRY 1EPD IRT LYY LRIRNWRD D010 1LY 2192 12T
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The Zohar says that baalei teshuvah draw near to the King
“with greater strength” than the perfectly righteous. The
Alter Rebbe applies it to love that comes out of darkness.
Zohar I, 129b2 ,vop X”mt
KEHOT'S NOTE
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“And G-d saw all that He had made, and behold, it was very
good.” The Sages’ reading of “very” as the angel of death
is built on this verse.
Genesis 1:318”2:X nPwx12
0i® 9277 27717 TRR 230TmIm vy th‘g"?;'ms D’?’?tg hail
ikl
And G-d saw every thing that He had made, and, behold, it
was very good. And there was evening and there was morn-
ing, the sixth day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The saying is sourced in the Ki Sisa maamar, which dis-
cusses how love and awe are drawn from above and how
one must first break and humble the body, an “arousal
from below” through prayer.
Zohar I, 14ax ,7> x”m
KEHOT'S NOTE
WX, RPN B3 IR LK ,20 NP ATIPDR IR 2,19 1P 101

42 | “These are the kings who reigned in the land of Edom be-
fore any king reigned over the Children of Israel.” In
Kabbalah they are the kings of Tohu, whose root precedes
and exceeds the G-dly soul’s.

Genesis 36:31877:1"% N°wX12

2Rt 2127 Tonma7n *39% DITX IR 1370 MWK 07070 PR
And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Other maamarim of Torah Ohr that develop the idea that
the root of what fell through the shattering of the vessels is
higher than the level of the G-dly soul.
KEHOT'S NOTE
U7 .3 PR 277 NPIPY LR LRY 1IN .790KY TPY0 ,20 mhwa 1apt aRn
.19 17y 2”WwN 71710 790 2705 Iy AR
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G-d tells Noach, “Come, you and all your household, into
the ark.” The maamar reads the ark (teivah) as the words
(teivos) of prayer.
Genesis 7:1X:"1 N°wR12
>397 POTS IR ANRTD NINDTPY AN°27P9) ANNRA mP N R
(M7 772
And the L-RD said unto Noah: ‘Come thou and all thy house
into the ark; for thee have I seen righteous before Me in this

generation.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the waters prevailed and increased greatly upon the
earth.” The Alter Rebbe reads the rising waters as the
growing force of the animal soul during a day of business.

Genesis 7:181°:1 n"wR72

And the waters prevailed, and increased greatly upon the
earth; and the ark went upon the face of the waters.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Fifteen cubits upward did the waters prevail, and the
mountains were covered.” Part of the same image of the
waters’ dominance.

Genesis 7:20°2:1 N°wR12
{07 19371 DO 1123 MynYn MK 1Y wnn

Fifteen cubits upward did the waters prevail; and the moun-
tains were covered.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the ark went upon the face of the waters.” The ark,
the words of prayer, moves on the waters of livelihood.
Genesis 7:1817:’t N°wR12

And the waters prevailed, and increased greatly upon the
earth; and the ark went upon the face of the waters.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the waters increased and bore up the ark, and it was
lifted up above the earth.” The waters themselves raise the
ark, as the struggles of the day raise prayer.
Genesis 7:171:t N°wR12
DIM 720NN WY 07T 127 TINT-PY 0P DY Pann v
T 2y
And the flood was forty days upon the earth; and the waters
increased, and bore up the ark, and it was lifted up above
the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For on it He ceased from all His work which G-d created
to make.” The maamar identifies this cessation with nay-
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cha d’rucha, the rest of Noach.
Genesis 2:3°1:°2 NPwR12
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And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The first utterance of creation. The Alter Rebbe cites it as
the beginning of the outward flow of Malchus during the
six days.
Genesis 1:3°3:°X n°wr12
IR IR 27 DOROK RN
And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o
The utterance of the second day, another stage of the
downward flow of creation.

Genesis 1:6"1:°R N°wKR12
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And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The utterance of the third day, part of the “days of work.”
Genesis 1: 1187’ N°wKR12
2 7YY 12 7Y YA PR Y KYT YN KYID 0P MmN
12V PIRGPY 127yt R S
And G-d said: ‘Let the earth put forth grass, herb yielding
seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.” And it was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A manuscript variant: in place of “the level of the preoccu-
pation,” it reads “servitude to the kingdoms, which is the
preoccupation” of livelihood, again identifying the bur-
dens of livelihood with the servitude of exile.
KEHOT'S NOTE
N7 RITW N1P9Pn TAYY 11824 T122
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There the Alter Rebbe explains that when the supernal will
is drawn down on Shabbos, a glow of it shines through all
six weekdays, and it is revealed in weekday prayer when a
person is roused with love for G-d; as the Zohar says,
Shabbos “gives strength to the other days.”

KEHOT'S NOTE
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The Kehot note cites the Kuzari’s description of the pious
person’s day and week, in which the daily prayers and
Shabbos stand to the rest of time as its choicest part; the
Alter Rebbe calls this “known.”

Kuzari 3:5°77:1 "m0
0"2RT NINDT 1PRD TOX 2y K7 22wa von? 0vT2iy Downwn
22203 NPy WK .0MWYIT MNEN 12 TR XINY 23 A3TY
D732, MW AT 077 PB0%Y MR 0YIV? 1031 OO TN
JINTY oK X7 1X L0717 "Ryl AYRMm NYpon 077 PR M
naTR2 PATA? L2 M2 yRiwd 1on O XIPY ynwa Swind
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5. The Rabbi: The pious man is nothing but a prince who is
obeyed by his senses, and by his mental as well as his physi-
cal faculties, which he governs corporeally, as it is written:
'He that ruleth his spirit [is better] than he that taketh a city'
(Proverbs 16:32). He is fit to rule, because if he were the
prince of a country he would be as just as he is to his body
and soul. He subdues his passions, keeping them in bonds,
but giving them their share ...

Sefer haKuzari - Project Ben-Yehuda (CC-BY-SA) - Kitab al Khazari, trans-
lated by Hartwig Hirschfeld, 1905 (Public Domain)
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The Mishnah calls the Messianic future “the day that is en-

tirely Shabbos and rest for eternal life.” The Alter Rebbe

identifies it with the higher Shabbos.
Mishnah Tamid 7:4°7:t 7°nn 71wn
P NWI AN WP MR 90 A ,(% Ow) DUmiR 1O WYl ..
,X27 DY Y Tiatn nawn o Y inm (3% ow) 00niR
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The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...

Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The oath never again to bring the waters of Noach; the
maamar reads it as the end of the need for the purifying
“waters” of livelihood in the future.

Isaiah 54:9'v:77117°yWw°
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For this is as the waters of Noah unto Me; for as I have sworn

that the waters of Noah should no more go over the earth, so

have I sworn that I would not be wroth with thee, nor rebuke

thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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A manuscript variant: it adds “the level of servitude to the
kingdoms, which is,” so that it reads “through the level of
servitude to the kingdoms, which is the level of the ‘many
waters’ mentioned above.”
KEHOT'S NOTE
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“His left hand is under my head, and His right hand em-
braces me.” The right hand is Chesed, the great love that
comes from above.

Song of Songs 2:6"1:’2 0°7°Wi1 W
21p20R 177 “WRA? Nan ioRnY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For the mountains may depart and the hills be removed,
but My kindness shall not depart from you.” The Alter
Rebbe reads it as the revelation of supernal Chesed in the
future.

Isaiah 54:10»:771171°yw°
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For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Behold, My servant shall prosper; he shall be exalted and
lifted up, and be very high.” The word “very” (me’od) is
read as the love of “with all your might (me’odecha)”
raised to a higher level.

Isaiah 52:13x:27117°yw°
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Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The closing parenthesis on Isaiah’s “very high” is missing
from this manuscript; the note says it is apparently an ad-
dition by the Tzemach Tzedek.
KEHOT'S NOTE
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