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“None shall lose her young
or be barren in your land”

Love and awe of G-d cannot be manufactured: they grow as G-d’s
gift from a supernal “land of life,” while a person’s part is to plow
and sow, by contemplating G-d until He becomes “your G-d,” by
making himself an empty, clean vessel, and by prayer that
reaches above the Name of creation. Feelings produced “in your

land,” from one’s own self, either die at once or never come.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/torah-ohr/mishpatim/7/



THE BIG IDEA

Love and awe of G-d cannot be manufactured: they grow as G-d’s gift from a super-
nal “land of life,” while a person’s part is to plow and sow, by contemplating G-d
until He becomes “your G-d,” by making himself an empty, clean vessel, and by
prayer that reaches above the Name of creation. Feelings produced “in your land,”

from one’s own self, either die at once or never come.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads the promise “None shall lose her young or be barren in your land” as speaking of
the soul. Above is a “land of life,” Knesses Yisrael above, from which love of G-d and the life of the
mitzvos grow as food grows from the earth: the growth is G-d’s, while a person must plow and sow.
Love is “light sown for the tzaddik,” that is, for every upright Jew. So one should not try to love G-d by
oneself, but contemplate Havayah, before whom all is nothing, until He becomes “your G-d.” Then
love and awe are born and endure; feelings forced “in your land” die at once (“loses her young”) or
never come (“barren”). A second barrenness is the lack of a vessel: the ego blocks the mind, so one
must be hollowed by a broken heart and rinsed even of permitted pleasures. Next is Chanah’s prayer
“upon Havayah,” above the Name that creates worlds, and her weeping, which arouses His great com-
passion. A person makes the “days,” the garments of Torah and mitzvos; G-d fills their “number,” their

light. Last, G-d promises to remove the serpent’s “sickness,” the self-awareness born with the first sin.

OUTLINE

1 The land of life mM-2

Above is a “land of life,” Knesses Yisrael above, from which love of G-d and the mitzvos grow as food grows
from the earth; the growth is G-d’s, and a person’s task is to plow and sow.

2 Light sown for the tzaddik 13-4

The sown “light” is the love of G-d, sown for every upright Jew; all love and awe are G-d’s gift, not the wor-
shiper’s own product.

3 Serving Havayah your G-d 15-6

Rather than forcing love, a person contemplates Havayah, before whom all is nothing, until He becomes
“your G-d,” grasped as if seen; G-d’s greatness toward the worlds is His humility, and this descent into the

mind is where service begins.
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4 Losing young and barrenness

17

Love and awe born of such contemplation endure, awe coming first; feelings produced “in your land” die at

once or are never born.

5 The empty, clean vessel

18-10

A second barrenness is the lack of a vessel: the sense of self blocks the mind. A broken heart hollows the
vessel, and detachment even from permitted pleasures rinses it clean.

6 Chanah’s prayer and weeping

111-15

Chanah prays “upon Havayah,” binding herself with self-sacrifice to G-d above the Name that brings

worlds into being; her weeping arouses the great compassion that flows from His exaltation above all

worlds and shields us from sinking into this world.

7 The number of your days

16-18

Service must be steady and settled, every day whole and accounted for; the days are the garments of
Torah and mitzvos that a person makes, and G-d fills their “number,” the light within them.

8 Removing the sickness

119-20

G-d also promises to remove the serpent’s contamination, the awareness of one’s own lack and good that

was born with the sin of the Tree of Knowledge.

KEY CONCEPTS

The land of life 0>°n7 77X

The supernal source, Knesses Yisrael above, from which
the souls of Israel receive love of G-d and the life of the
mitzvos, as living things are fed from the earth.

Knesses Yisrael 2x7w° noid

The collective soul of Israel, above (rooted in G-d’s
thought) and below; called Leah when she gives birth to
love and awe, and Chanah when she is barren.

Love and awe 71X7°1 11271X

”

The “son” and “daughter” born of contemplating
G-dliness, awe first; true love and awe endure because

they grow from above, while self-made feelings fade.

Empty vessel 777777
A heart hollowed by humility and rinsed of attachment to
the world, able to receive the contemplation of G-dliness.
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The Name Havayah "1 ow

The Name that signifies bringing everything into being
from nothing; it applies only in relation to the worlds,
while Chanah’s prayer reaches above it.

Great compassion (rachamim rabim) 10°37 0°19

The compassion that flows from G-d’s infinite exaltation
above all worlds, before whom even the highest worlds are
lowly; it is aroused by weeping in prayer.

The number of your days 7°12° 1207

The light within the days, which are the garments of Torah
and mitzvos; a person makes the days, and G-d fills their
light.
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SECTION 1 - 1-2

The land of life
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“None shall lose her young or be barren in your land; the number of your days I will fill.” Now, it is
well known that above there is the level of the “land of life,” from which life and sustenance flow to
the souls of Israel as a whole, to love G-d, to do all His mitzvos, “which a person shall do and live by
them,” a true life;
The maamar opens with Exodus 23:26, among the blessings G-d promises Israel for serving Him: no woman
will lose her young or be barren, and their days will be full. The Alter Rebbe begins with a premise: above
there is a spiritual “land of life,” from which flow, to all the souls of Israel together, life and nourishment: the

power to love G-d and keep His mitzvos, which the Torah calls living by them and he calls “a true life.” In a
gloss, the Tzemach Tzedek identifies this land as Malchus of Atzilus.
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just like this lower, physical earth, which grows all kinds of choice fruits to give the soul of every
living thing physical life by them.

The spiritual land is modeled on this lower, physical earth, which grows every kind of fruit to keep every liv-
ing creature alive.
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Without it, there is no existence or life-force for any who dwell on it; for wealth and riches, gold and

silver, are of no avail if there is no growth from the soil, G-d forbid.

The comparison is pressed further: without the earth’s produce no one can survive, and all the gold and sil-
ver in the world are useless if nothing grows. The point being prepared is that spiritual life depends on its
source in the same way.
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So too, all the spiritual life-force that is drawn to a person for Torah and for [divine] service all
comes through the supernal land of life, as it is written, “in the lands of life.”

All the spiritual vitality a person has for Torah study and for serving G-d comes through the supernal “land
of life.” The Alter Rebbe finds this land in the Psalmist’s phrase “the lands of life.”
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(And when it says “lands,” this is because there is a higher land and a lower land, that is, Knesses
Yisrael above and Knesses Yisrael below; for above, too, there is the level of Knesses Yisrael, since
Israel arose in [G-d’s| thought.) And it is called by the name “land.”
The parenthesis explains the plural “lands”: there is a higher and a lower land, Knesses Yisrael (the collec-
tive soul of Israel) as it exists above and as it exists below. Knesses Yisrael exists above too because Israel
“arose in [G-d’s] thought”: the souls have a root in the divine thought itself, and that root too is called “land.”

Kehot notes that Or HaTorah marks this parenthesis as the words of “the Ril,” and that one manuscript has it
in the running text.
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For just as this physical earth does not have its power of growth from itself, but from the sowing
and the power of growth that was placed in it, so that from it and through it all the seeds within it
are grown and sprout, so the spiritual life that is drawn and flows from the land of life is drawn
from the Source and the Life of life, blessed be He, for it is He who gives the land the power to bring
forth its growth.
The supernal source is called “land” because of the parallel: the physical earth has no power of growth of its
own, and things grow from it only through the seed sown in it and the power of growth placed in it. So spiri-
tual life flows through the “land of life” but comes from G-d, the Source and Life of all life, who gives that

land its power to grow; Iggeres HaKodesh 20 explains that the earth’s power to bring forth growth from
nothing comes from the Infinite Light itself.
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But this is the service of man: to plow and to sow in it.

The human part is to plow and sow, preparing the ground; the next paragraphs explain what that work is.
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SECTION 2 - 13-4

Light sown for the tzaddik
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This is as it is written, “Light is sown for the tzaddik,” for it is written, “And your people are all
tzaddikim.” And this is not the title, that is, the rank of a true tzaddik, which is explained else-
where; rather, it means the rank of an upright person who is not wicked (rasha), G-d forbid, as it is
said, “‘Tzaddik’ and ‘rasha’ it does not say.”
The “sowing” is linked to the verse “Light is sown for the tzaddik,” and since “your people are all tzaddikim,”
the light is sown for every Jew. “Tzaddik” here is not the title of the true tzaddik that Tanya, ch. 1, defines
(one in whom no evil remains), but an upright person who is not wicked. As the Talmud says, the angel over
conception asks whether the child will be strong or weak, wise or foolish, but “‘tzaddik’ and ‘rasha’ it does

not say”: righteousness is not fixed in advance, so the “tzaddik” meant here is what any person can choose to
be.
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And the “light” is the love of G-d and the longing for Him, blessed be He, that is drawn to a person.

The “light” of the verse is the love of G-d and the longing for Him that come to a person.
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It is sown in the land of life “for the tzaddik”: that is, to be a tzaddik and bound to G-d, to cleave to

Him.

That love is sown in the supernal “land of life” “for the tzaddik,” which means: so that the person becomes a
tzaddik, bound to G-d and cleaving to Him. In Or HaTorah the Tzemach Tzedek offers another reading: the
sowing reaches the supernal land through Yosef the tzaddik, and from there it is drawn to the soul.

likuteitorah.com/torah-ohr/mishpatim/7/ 6



TORAH OHR - PARSHAS MISHPATIM « MAAMAR 7 RDMIR 97727 9901 NX TXIND TIP3 T9Own 1o XY

K17 1PPR D29WnIT XM 72K 95 03 AnvPw N1MRI PARM TINRD YT 129 DR OTRT 0000 NRN
Mon 0°9WnI OI°KY 11D DY INRT °1 NIANR MONEa2 M09V PRI NRIRA 1D 1N 0°pPR nnn
JRBY T2V DIRA

And a person should take this to heart, and know with certainty, and believe with complete faith,
that all love and awe that are drawn to him are a gift of G-d, who gives the power of growth in the
supernal land to make the love of G-d and the awe of Him grow upon his face; and they are not

drawn from the power of the worshiper himself.

A person must take to heart, with knowledge and complete faith, that all the love and awe he feels are G-d’s
gift: He gives the supernal land the power to make them grow “upon his face” (as in “that His awe may be
upon your faces,” said at Sinai), and the worshiper does not produce them by his own strength. This pre-
pares the next paragraph’s warning against trying to generate love by oneself.

SECTION 3 - 15-6

Serving Havayah your G-d
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Therefore the whole essence of his service should not be to love G-d on his own, so that he is the
one who serves and he is the one who loves, etc.; but rather as it is written, “And you shall serve

Havayah your G-d.”

Since love and awe come from above, a person’s main service should not be an effort to love G-d by himself,
as if he were the one who serves and loves. It should follow the verse just before the maamar’s verse, “And
you shall serve Havayah your G-d.”
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Now, according to its plain sense, its meaning is not understood: does He, blessed be He, need our
service? Does He lack anything, G-d forbid? “If you are righteous, what do you give Him?”

Taken simply, the command to serve G-d is puzzling, since G-d lacks nothing and needs nothing from us. As
Elihu tells Job, “If you are righteous, what do you give Him?”
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Rather, the point is this: Havayah means “He was, He is and He will be,” and “I, Havayah, have not
changed,” and “before Him all is considered as nothing.” And your service should be to such a de-
gree that this level becomes, for you, the level of “your G-d,” as though He were your own G-d.

The answer reads the verse through the Name Havayah, which means “He was, He is and He will be”: G-d un-

changing and beyond time, before whom all is as nothing. The service asked of us is to make this transcen-

dent Havayah into “your G-d,” something truly one’s own.
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That is, that it rest and be fixed in the mind and thought, and be felt and grasped in his intellect in

utter truth, as though his eyes actually saw the revelation of His G-dliness, blessed be He.

Making Havayah “your G-d” means that this truth settles firmly in the mind and is felt and grasped as vividly
as if one saw G-dliness with one’s own eyes. The “service” is the work of bringing the infinite into human

understanding.
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In this way, too, is the order of all the praises: “G-d of Avraham,” etc., “the great,” etc. For “where
you find His greatness, there you find His humility”; for in truth “before Him all is considered as
nothing,” and His investing Himself in the level of greatness is, so to speak, humility.
The praises at the start of the Amidah, “G-d of Avraham... the great...,” follow the same pattern of joining the
transcendent to the personal. As the Talmud says, “where you find His greatness, there you find His
humility”: since all is as nothing before Him, His appearing as “great” toward the worlds is itself an act of

humility. Earlier in Torah Ohr (Chayei Sarah) the Alter Rebbe explains the saying the same way: giving life to

the worlds is not His greatness but a lowering of Himself, praise of His humility.
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And this is truly the essence of [divine] service, and from here comes the essential beginning, from
above to below. And this is truly a great service: that his physical brain can receive and grasp with-

in it the revelation of His G-dliness, blessed be He.

This descent from above to below, G-d making Himself graspable, is the true starting point of service. Hence

it is a great service for a physical brain to receive and grasp a revelation of G-dliness.
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SECTION 4 - 17

Losing young and barrenness
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Now, here the attributes of love and awe are born and aroused, and this is called “birth.” For love
and awe are the aspects of a son and a daughter: love is the aspect of a son, as it is written, “He re-

membered (zachar) His kindness,” and awe is the aspect of a daughter.

When the mind truly grasps G-dliness, love and awe are “born” and aroused, so this stage is called “birth.”
Love is a “son” and awe a “daughter”; love is male because of the verse “He remembered (zachar, a word that
also means ‘male’) His kindness,” kindness being the attribute of love.
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And this is “A daughter first is a good sign for sons”: one must first arouse the awe of G-d and the

dread of Him, for “this is the gate to Havayah,” as is explained elsewhere.

This is the Talmud’s “A daughter first is a good sign for sons”: awe must be aroused first, because awe is “the
gate to Havayah” through which one enters to love.
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This is not so when his service is not in this way and on this level, but he only wants to take hold of
the attributes of love and awe, to be one who loves and fears, etc.: then it will not succeed in his
hands.

The Alter Rebbe contrasts a person whose service skips this contemplation and who simply wants to seize
the feelings of love and awe, to become one who loves and fears G-d: such an effort will not succeed.
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And he will never beget any true love and awe, but only false imaginings, which are a thing that has

no permanence except for the moment.

Itwill never produce real love and awe, only empty imaginings that last no more than a moment.
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And this level is called “one who loses her young” (meshakelah), who gives birth and buries; and
“barren” means one who does not give birth to love and awe at all.

Feelings that last only a moment are the meshakelah, the mother who gives birth and then buries her chil-
dren. The “barren” one is the person in whom love and awe are not born at all.
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And this is “None shall lose her young or be barren in your land”: for the reason these levels are
“one who loses her young” and “barren” is that they are “in your land” and do not come from the

supernal land.

This explains the verse: both failures happen “in your land,” when love and awe are generated from a per-
son’s own ground rather than coming from the supernal land. The promise that none will lose her young or

be barren is fulfilled when love and awe are drawn from above.

SECTION 5 - 18-10

The empty, clean vessel
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But there is yet another level of barrenness. It is like what our Sages, of blessed memory, said on
the verse “She had no child”: “She did not even have a womb”; and that they were tumtumim,

meaning that she was so closed up that she had no receptacle to receive a pregnancy.

A second, deeper barrenness is introduced. On “She had no child,” said of Sarai, the Sages said that she did
not even have a womb, and that Avraham and Sarah were tumtumim (a tumtum is one whose sex organs are
covered over): there was no receptacle in which a child could be conceived.
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In the same way, there is also this level in a person with regard to the service of G-d: he does not

grasp in his mind and intellect the truth as it is, because he has no vessel that holds [it].

The parallel in divine service is a person who cannot grasp the truth as it is, not for lack of contemplation,
but because he has no “vessel” to hold it.
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For Knesses Yisrael is called “the cup of salvations,” for it is a receptacle to receive the supernal
kindnesses; and it is called “the cup of blessing,” for it receives the wine that gladdens, that is, the

level of the contemplation mentioned above.

The vessel is illustrated from Knesses Yisrael, called “the cup of salvations,” a receptacle for the supernal
kindnesses, and “the cup of blessing,” the cup of wine over which Grace after Meals is said, which receives

“the wine that gladdens.” That wine is the contemplation described above, and it needs a vessel to hold it.
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That is, when it is an empty vessel. This is not so if he holds a place for himself and considers him-
self a “something” (yesh), a thing in its own right.

The vessel receives only when it is empty. A person who “holds a place for himself,” regarding himself as a
separate somebody, is a full vessel with no room for G-dliness.
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Therefore he is occupied with his desires, saying, “This is what  want,” and “This is good for me,”
“This I cannot do,” and things of that sort; and there are details and fine details in this without

number.

Such a person is taken up with his own wishes: what he wants, what is good for him, what he cannot do. The
forms this takes are endless.
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But in general, each and every person can find this quality in his soul, both those engaged in busi-
ness and those who sit in the tents [of Torah], in every matter in which he says “I,” etc.; and be-
cause of this his mind becomes stopped up and closed.

Everyone can find this trait in himself, the businessman and the scholar alike, whenever he says “I.” This

self-assertion is what blocks the mind: the word for “stopped up,” nitamtem, is from the same root as tum-
tum, the closed-up state of paragraph 8.
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Now, the advice for making an empty vessel is as it is written, “A broken and crushed heart,” etc.,
[and] “I dwell with the crushed,” etc.

The remedy for the blocked vessel is “a broken and crushed heart,” which G-d does not despise, for G-d says,
“I dwell... with the crushed and lowly of spirit.” Brokenness turns a person into the empty vessel in which
G-d can dwell.
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It is like the analogy of a craftsman who makes a receptacle: he must strike it with a hammer all
around until a hollow is formed inside it. So should a person be: he should crush himself and bow
low, to be lowly of spirit, so that he takes up no space at all, so that his place is empty and hollow, as

though he were truly nothing and naught.

A craftsman makes a vessel by hammering the material all around until a hollow forms inside. So a person
must crush and humble himself until he takes up no room at all, as though he were nothing.
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But there is one more thing, from what our Sages, of blessed memory, said: “The cup of blessing
requires rinsing on the inside.”

A second requirement comes from the law that “the cup of blessing requires rinsing on the inside”: the cup
over which Grace after Meals is said must be rinsed inside, not only washed outside.
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The point is that even someone who is crushed by nature, for example, one who is poor and has not
the face to lift up his head, still needs not to incline his heart even toward permitted things, to be
bound up in them with all his heart and soul;

This applies even to someone who is humble by nature or circumstance, such as a poor man who would not

dare to raise his head: he too must not give his heart to permitted things, becoming bound to them with all

his heart and soul.
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for it is always possible for permitted things to be done without the heart as well. And if he has in-
clined his heart and become bound up in the vanities of the world, he cannot be a receptacle until

he is purified.

Permitted things can be done without the heart being in them. But if the heart attaches itself to the world’s
vanities, the person cannot be a receptacle for G-dliness until he is purified; the Tzemach Tzedek explains
that a person must still eat and drink, but “without heart,” so that his knowing of these things does not move

him at his core.
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This is like, for example, a soiled cup, into which one cannot put wine until he washes it; and like-
wise a woman cannot conceive, even if she has a womb, if she has not been purified of her

impurity.

A dirty cup cannot hold wine until it is washed, and a woman cannot conceive, even with a womb, until she

has become pure. Humility makes the hollow; detachment from worldly desire cleans it.

SECTION 6 - 111-15

Chanah’s prayer and weeping
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Now, after he has made a receptacle, clean and rinsed, he still needs to take counsel in his soul.
This is the meaning of what is written, “And Chanah prayed upon Havayah, and wept sorely.”

With a clean, rinsed vessel ready, one more inner step is needed, to “take counsel in one’s soul.” It is found
in the story of Chanah, childless, praying at Shiloh: “And Chanah prayed upon Havayah, and wept sorely”;
plainly she prayed to G-d, but the maamar will read “upon” as “above” (paragraph 13).
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For Knesses Yisrael has several aspects and names; when she is in the state of giving birth, she is
called by the name Leah, the mother of children.

Knesses Yisrael, the collective soul of Israel, appears under several names. When she is “giving birth” to
love and awe, she is called Leah, “the mother of children” (as the psalm says of the barren woman made a

joyful mother of children).
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And when she is in the state of barrenness, not giving birth to love and awe, she is called by the
name Chanah, as it is written, “But Chanah had no children.” And the advice is: “And Chanah

prayed upon Havayah.”

When Knesses Yisrael is barren, with no love and awe, she is called Chanah, of whom it is written, “But
Chanah had no children.” The remedy is “And Chanah prayed upon Havayah,” which the Alter Rebbe now
explains.
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The explanation is that the Name Havayah signifies that He brings everything into being
(mehaveh) from nothing to something. This Name is in all the worlds, Atzilus, Beriah, Yetzirah and
Asiyah, for there is no difference between them except that this one He created and this one He

formed, etc.

The Name Havayah signifies bringing into being (mehaveh) from nothing to something. It is at work in all
four worlds alike; their differences, “this one He created, that one He formed,” are only matters of detail.
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But in general, He gives life to them all and brings them into being from nothing to something.
However, the truth of this Name applies only in relation to the worlds that are emanated, created,
formed and made.

Havayah gives life to all the worlds and brings them into being. But this Name is true only in relation to the
worlds that are emanated, created, formed and made, since it describes G-d as their Creator.
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But in relation to the Holy One, blessed be He, in His glory and His essence, it is not at all relevant

to speak of this Name, for “before Him all is considered as nothing,” and in relation to Him they do

not register within the bounds of existence at all, as it is written, “I, Havayah, have not changed.”
From the standpoint of G-d Himself, the Name Havayah does not apply at all, since before Him all is nothing

and the worlds do not count as existing. This is “I, Havayah, have not changed”: creation makes no change in
Him.
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“And You are He before [the world] was created,” etc.; “and You are He after it was created,” etc.
This is what is said in Pirkei deRabbi Eliezer (chapter 3): “Before the world was created, there was
the Holy One, blessed be He, and His Name alone.”

“You are He before [the world] was created... You are He after it was created,” from the morning prayers: G-d

is the same before and after creation. Pirkei deRabbi Eliezer says the same: before creation there was only
“the Holy One, blessed be He, and His Name alone.”
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The meaning of “His Name alone” is that His Name is not at all in the category of bringing into be-
ing and giving life; rather, it is alone. This is like “His Name alone is exalted.”
“His Name alone” means that the Name was not acting as Creator and Life-giver at all: it stood alone (hu lev-

ad can be read “it alone,” of the Name, or “He alone”), and nothing besides Him existed. This is also the
sense of “His Name alone is exalted.”
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“Exalted” denotes an exceeding remoteness: He is far removed from the emanated worlds, etc.;
only “His radiance is upon earth and heaven,” meaning that a radiance and splendor is drawn
from His Name to give life to earth and heaven.

“Exalted” implies vast distance: G-d is far removed even from the emanated worlds. What reaches “earth and

heaven” is only His hod, plainly His “glory” and here read as “radiance,” a glow drawn from His Name that
gives them life.
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But it is written, “And He has raised up a horn for His people”: that they should be to Him “a peo-
ple near to Him,” to be near to Him, to His very self, in order to bring them near to Him, to be ab-
sorbed into His unity, blessed be He, as it says, “Great and exceeding compassion,” etc., as is ex-
plained elsewhere.
Yet the next verse says, “And He has raised up a horn for His people... a people near to Him”: Israel are
meant to be near to G-d Himself, beyond the level that gives life to worlds, and to be absorbed into His unity.

This comes from His “great and exceeding compassion,” in the words of the blessing before the morning
Shema.
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From this his soul will blaze up to cast away his life, to give his life over for the sanctification of the
Name in actual deed; to be a soul that thirsts and pines away for G-d, so that spirit may cleave to
spirit.
Contemplating that Israel is drawn to G-d’s very self sets the soul aflame with readiness to give up life itself
for the sanctification of G-d’s Name. The soul thirsts and pines for G-d, to cleave to Him “spirit to spirit.”
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That is, that all his thought, speech and action be in the thought, speech and action of the Holy
One, blessed be He, and in the mitzvos, from the depths of the heart, with cleaving and passionate
desire, etc., as is said in the Zohar on the verse “My soul, I yearn for You,” etc., as is explained
elsewhere.

In practice this means that all of a person’s thought, speech and action are absorbed into G-d’s “thought,

speech and action” and into the mitzvos, performed from the depths of the heart with attachment and pas-
sion. The Zohar on “My soul, I yearn for You” describes this love.
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And this is “And Chanah prayed upon Havayah”: for tefillah (prayer) is a term for attachment; she
attached herself “upon” Havayah, meaning far, far above the level of the Name Havayah, which
denotes the coming into being of the worlds and their life-force; rather, [she sought] only to be nul-
lified and absorbed into His unity, blessed be He, through self-sacrifice (mesirus nefesh) in its own
right.

Now “prayed upon Havayah” is clear: tefillah (prayer) means attachment, and “upon” means above. Chanah

bound herself to G-d far above the Name Havayah, which brings the worlds into being and gives them life,
seeking only to dissolve into His unity with self-sacrifice.
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Now, from there the level of great compassion (rachamim rabim) is drawn upon the spark of
G-dliness in his soul. This is “and wept sorely”: to arouse great compassion.

From that level above the worlds, “great compassion” is drawn upon the spark of G-dliness in the soul. That

iswhy Chanah “wept sorely”: weeping arouses great compassion.
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And this is “The King who alone is exalted,” etc., “and who is uplifted beyond the days of the
world.” That is, He is high and uplifted beyond the bounds and level of “world”; and therefore, “in
Your great compassion”: for because He is uplifted beyond the days of the world to an unsearchable
degree, compassion is great in His eyes for the whole world.
The same idea is in the morning prayer “The King who alone is exalted... uplifted beyond the days of the
world”: G-d is “uplifted” above the very category of “world” (plainly, mimos olam means “from days of old”).

Precisely because He is infinitely beyond the worlds, compassion for the whole world is great in His eyes,
which is why the prayer continues “in Your great compassion.”
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And even for the higher worlds, even for the level of the upper Gan Eden, and higher and higher,

up to the summit of all heights, compassion applies with Him, for they are all lowly before Him.

From His vantage point, compassion applies even to the higher worlds, even to the upper Gan Eden, where
souls delight in G-dliness, and to the highest levels of all, since all are lowly compared to Him.
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This is not so in the emanated and created worlds, etc.: the further down it descends, the more the
level of compassion diminishes, until at the level of this physical earth we do not grasp the com-
passion even over this physical world, since we are within it; for compassion is [felt] by the great for
the small.

Within the chain of worlds, compassion diminishes the lower one goes, until here, in the physical world, we

cannot even perceive how much this world needs compassion, because we are inside it. Compassion is felt

by the great toward the small, so only one far above can feel it.
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For just as He is uplifted to an unsearchable degree, so is His compassion abundant. Though “His
Name alone is exalted,” nevertheless He is indeed “G-d of the world,” etc.

The greater His exaltation, the greater His compassion: though “His Name alone is exalted,” He is neverthe-
less “G-d of the world,” who has compassion on it.
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And this is “G-d of the world, in Your compassion.” Our request is that, since we do not grasp the
compassion with our intellect, You arouse Your great compassion, so that we not be drowned and
sunk in this world; and that You be “the shield of our salvation, a stronghold for us.”

The prayer “G-d of the world, in Your compassion” therefore asks: since our minds cannot grasp this com-

passion, may You arouse Your great compassion so that we do not drown in this world. It continues by asking
G-d to be “the shield of our salvation, a stronghold for us.”

NP1 213 %3) D°2%IXT 2192 N0 TOMM RIT 131 137 .NEPIMY [raawa) *AAWI TR 10D 23w D
2. (YW RPW “'0%31%°M 21°Y XNON

“Stronghold” (misgav) is like a lofty, encircling wall; and likewise a shield is a shelter to hide [one]
from the enemies (for the level of the encompassing [light] blinds the eyes of the external forces, so
that they do not hold sway).

A “stronghold” (misgav, from the same root as nisgav, “exalted”) is a high, encircling wall, and a “shield”
hides one from enemies. Both describe the encompassing light (makif), which blinds the external forces of
kelipah so that they cannot rule.
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SECTION 7 - 116-18

The number of your days
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Now, it is written, “And Avraham was old, advanced in days.” “Old” (zaken) means “one who has ac-
quired wisdom.” And [the Sages]| said on the verse “With the aged is wisdom” that “their minds be-

come settled upon them.”

The maamar now turns to the second half of its verse, “the number of your days I will fill,” beginning with
“Avraham was old, advanced in days.” The Sages read zaken (old) as zeh shekanah chochmah, “one who has
acquired wisdom,” and on “With the aged is wisdom” the Mishnah says that the minds of Torah scholars

grow more settled as they age.
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That is, the service should be with constancy and a settled mind, and not one time this way and an-

other time that way; for all the days must be whole, as is said in the Zohar.

Applied to service, it should be steady and settled, not one way today and another way tomorrow. Every one

of a person’s days must be “whole,” as the Zohar says.
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And the days that were given to him from heaven to live in, like the days of his years, were not given
in vain, not even one hour beyond the measure that was set: how much he needs in order to com-

plete his soul.

A person’s days are allotted from heaven according to exactly what his soul needs to be completed, without a

single extra hour. Hence no day, and no hour, may be wasted.
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From this the thoughtful person will reflect, to be one of the “masters of accounting,” reckoning all

his thoughts, words and deeds, each day’s matter on its day.

From this the thoughtful person will learn to be one of the “masters of accounting,” reviewing every

thought, word and deed of each day on that day.
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Now, the days are the level of garments: they are the garments of the Torah and the mitzvos that he
learns and does each day. In these garments a person can receive the revelation of His G-dliness,
blessed be He, and the love and awe that are drawn from the supernal land, with added light.

The “days” are garments: they are the Torah a person learns and the mitzvos he does each day. Through

these garments he can receive a revelation of G-dliness, and love and awe from the supernal land, with
added light.
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For even though he learns the plain meaning of the Torah and no love or awe at all comes to him
from it at the time, nevertheless the Torah is “light sown” in the supernal land, and from there will
sprout righteousness and abundant kindness, that is, the level of a great love for the souls of Israel,
to shine for them in these garments.

Even when a person studies the plain meaning of Torah and feels no love or awe at the time, the Torah is

“light sown” in the supernal land. From there grow “righteousness and abundant kindness,” G-d’s great love

for the souls of Israel, which later shines into these garments.
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And this is “The number of your days I will fill.” That is: the level of the days themselves, which are
the garments, is incumbent upon you to make; and “the number (mispar) of your days” is the light
within the days, as is said in the Zohar on the verse “The heavens declare (mesaprim),” whose
meaning is “they shine and sparkle like sapphires (sapirin).”
Now the end of the verse is explained. Making the “days” themselves, the garments of Torah and mitzvos, is
a person’s own task; but “the number (mispar) of your days” is the light within those days. So the Zohar

reads “The heavens declare (mesaprim)”: they “shine and sparkle like sapphires (sapirin),” from the same

root as mispar.
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And this level of “number,” it is upon Me to fill it, so that it shines upon you from the power of
growth in the land of life.

This inner light, the “number,” is what G-d promises to fill (“I will fill”), making it shine on the person from
the power of growth in the land of life.

SECTION 8 - 119-20

Removing the sickness
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Likewise, regarding “turning from evil,” He said, “And I will remove sickness from your midst,”
meaning the sickness that has clung to you and taken root within you.
Having explained the promises about love, awe and the days, which concern doing good, the Alter Rebbe

turns to “turning from evil,” found in the verse before: “And I will remove sickness from your midst.” The
sickness meant is one that has clung to a person and taken root inside him.
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This is what our Sages, of blessed memory, said: “Four died through the counsel of the serpent”:
even though they were complete tzaddikim, nevertheless there still remained in them some trace
of the contamination of the serpent, which they could not remove entirely.

This is the contamination of the serpent that remained even in the four who “died through the counsel of the

serpent,” complete tzaddikim who died only because death entered the world through the serpent’s advice.

Even in them some trace of it remained, which they could not remove entirely.
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This is the essential point of the kelipah of arrogance that entered human nature through man’s sin
with the Tree of Knowledge of Good and Evil, that is, that he sees himself, and recognizes his lack,

or knows that this is good for him.

This residue is the core of the kelipah of arrogance that entered human nature with the sin of the Tree of
Knowledge: a person sees himself, aware of what he lacks or of what is good for him.
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As it is written, “And the woman saw that the tree was good for food,” etc. And this is the root of the
contamination and the source of all desires and sins, for by this he chooses for his own good or his
own harm.

Its source is “And the woman saw that the tree was good for food”: for the first time, something was judged by

whether it was good for oneself. This self-reference is the root of the contamination and the source of all de-

sires and sins, since a person then chooses by what benefits or harms him.
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This was not so before the sin: they were naked, as it is written, “Who told you,” etc.; for they did
not feel any sense of their lack, or of good for themselves; they only perceived the revelation of His

G-dliness, blessed be He. And this is enough for one who understands.

Before the sin Adam and Chavah were “naked,” as G-d’s question “Who told you...?” implies, for they felt no
lack and no good of their own; they perceived only the revelation of G-dliness. The maamar closes with
“enough for one who understands”; the self-awareness described here is the same “I” that blocked the vessel
in paragraph 9.

IN ONE'S AVODAH

Do not try to manufacture love and awe: contemplate G-d, before whom all is nothing, until this is fixed and
felt in your own mind, and know that true feeling is G-d’s gift from above. Make yourself an empty vessel:
notice every “I want” and “I,” break your sense of self, and do even permitted things without your heart in
them. Pray with self-sacrifice and tears for G-d’s great compassion. Keep your service steady, with every
day whole: be one of the “masters of accounting,” reviewing each day’s thoughts, words and deeds, and

keep learning even when you feel nothing, for that Torah is light sown above.

QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that love and awe are G-d’s gift, and how does that change what a person
should actually do in prayer and study?

2. What is the difference between “one who loses her young” and the “barren” one, and what does each look

like in a person’s inner life?

3. How can someone who is already humble by circumstance still fail to be an empty vessel, and what does it
mean to do permitted things “without the heart”?

4. Why should G-d’s exaltation above all worlds make His compassion greater rather than more distant?

5. If Torah study without feeling is “light sown” above, what does that mean for days when learning feels
dry?

likuteitorah.com/torah-ohr/mishpatim/7/ 22
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PARAGRAPH 1

217 PN N2 ey we

In his Or HaTorah on the Prophets and Writings, the
Tzemach Tzedek adds here that the “land of life” is
Malchus of Atzilus, noting that three things are called
“life.”
KEHOT'S NOTE
0°RP1 0°927°31 %] . . 3RT Sn RITw” 5°01 7°N°°Y R 770 971 0K
.’on

0°°N°R 0°°1 42 °m

In Ki Seitzei the Alter Rebbe reads “which a person shall
do and live by them”: the person “makes” them into
mitzvos, and “lives by them” by drawing into them life
from the Life of life; this is “doing the will of the
Omnipresent,” drawing His will, which is above “place,”
down into place.

Song of Songs 2:1°X:’2 0°7°wi1 W
{DRRYT NI 11T N2320 "X

I am a rose of Sharon, A lily of the valleys.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

D2 PR K1Y Y R7AR NN LR L2 WUAW LA L,M R¥D NMIPY XD
LDoWN2°Y T N0 Mnw 07K LLY Y PINR N7AINRDY P10

oW N R

The Kehot note dates the maamar to Shabbos Parshas
Mishpatim, Shabbos Mevarchim Adar, 5557 (1797), and
refers to this collection of the Alter Rebbe’s short maa-
marim, p. 618.
KEHOT'S NOTE
AIR OINRND AR — IpN IR RPw D°VAWR NAW2 RARI NRNRT
DMITAT QY RN Y71 "INTIR P”Db 0°11°%2 9y AxA Ny [skakerh]
701 MRn LAPwRa LOWN’2 L20TR LARTR Y DOWRwR NTTING
.0°9901 DONW 1°1¥2 RTR°Y 0N N”MIR .1 ,1 927122 ﬂ”\,?‘?l

mPown N R

Among the blessings G-d promises Israel at the end of the
laws of Mishpatim, if they serve Him: “None shall lose her
young or be barren in your land; the number of your days I
will fill”: plainly, no miscarriage or barrenness, and a full
span of life. The maamar reads the first half as love and
awe that are born and endure (paragraph 7), and the sec-
ond as the light within a person’s days (paragraph 18)
(context: Steinsaltz Tanakh).

Exodus 23:26172:17> mnw
:XPRK 7792 IDOR"NK T3 MR 7290n 1IN KO
None shall miscarry, nor be barren, in thy land; the number

of thy days I will fulfil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

likuteitorah.com/torah-ohr/mishpatim/7/
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PARAGRAPH 2

5
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There the Tzemach Tzedek cites the Midrash (Vayikra
Rabbah, beginning of chapter 22) on “a king is subject to
the field”: even a king who rules from one end of the world
to the other depends on the field; if the land is worked,
there is something, and if not, nothing.
KEHOT'S NOTE
27y 23 5”7 NR D 7TN2 WrRY %N YOWN’a Y oW Mnw NUMRa
7293 1T 1910 7Y OPIYT 7107 0PN 79n RIT 199K 1Ay ATwD vn
W7y .7 0173 K21 RYIN NT72Y K IR RYIX D72y

719y 00 PN

On “Let the earth sprout grass,” the Alter Rebbe refers to
this maamar: “the earth” is the supernal land, which, as
the physical earth reveals its power of growth each day, re-
veals the power of bringing into being within it, creating
each day angels who sing and are nullified into their
source.
KEHOT'S NOTE
XD 177%n 2,1y DM N*Ipha

017 N1¥AN2

The psalmist, rescued from death, vows: “I will walk before
Havayah in the lands of life”: plainly, in the land of the liv-
ing. The maamar reads “life” as the supernal source of
spiritual life, and the plural “lands” as the higher and the
lower Knesses Yisrael (context: Steinsaltz Tanakh).
Psalms 116:9°v:1"vp 0°2°1n
:0%°07 NIRIR2 1 °397 7PN
I shall walk before the L-RD In the lands of the living.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
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In this manuscript the passage is part of the running text,
not in parentheses.
KEHOT'S NOTE
2711 973y :0w NN 7301 K92 2N31 2061 122

RYY T80 ANMPR3 N2 PR

Iggeres HaKodesh 20 explains that the earth’s power to
grow plants from nothing, year after year, flows from the
Infinite Light; what grows through sowing and planting is
far superior to what grows by itself, and from this one un-
derstands how man’s service draws higher lights into the
worlds.

KEHOT'S NOTE
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This passage is quoted by the Tzemach Tzedek in Or
HaTorah on Parshas Shemos.
KEHOT'S NOTE
120y Mnw ’s N7TIRA RN

Shlomo’s proverb: “Wealth will not avail on the day of
wrath, but righteousness saves from death.” The Alter
Rebbe borrows its opening words: wealth is of no use if the
land yields nothing.

Proverbs 11:4°7:x” “own
:Mpn 2720 P73 172y 0% 197 PYRY
Riches profit not in the day of wrath; But righteousness de-

livereth from death.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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13

14
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The psalmist, on G-d’s reign: “Light is sown for the tzad-
dik, and joy for the upright in heart”: the light stored up
for the righteous is like seed, hidden now but sure to grow.
The Alter Rebbe reads the “light” as the love of G-d sown
in the supernal land (paragraph 4) (context: Steinsaltz
Tanakh).

Psalms 97:11x”:17% 0°2°1n
MMt 32778091 PUTEY Y1 X
Light is sown for the righteous, And gladness for the upright

in heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,1% 0°9n

DO TR 0912 R

In Yeshayahu’s prophecy of Jerusalem’s future: “And your
people are all tzaddikim; they shall inherit the land
forever.” It shows that “the tzaddik” for whom light is
sown includes every Jew.

Isaiah 60:21X72:°0 17°yw°

IRBNT? T2 YR YOR 31 TIX W 0PiYE 0P TS 09D T
Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My

hands, Wherein I glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Or HaTorah’s text reads “explained in Likkutei Amarim”
(the Tanya) in place of “explained elsewhere.”
KEHOT’'S NOTE
KD .”N”P’?J RN 237K Y DOVOWH NUTIRA
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In this manuscript the sentence about the title of tzaddik
iswritten in parentheses, as an aside.
KEHOT'S NOTE
.0°°7110 71N2 71T 2N53 1174 7122

RP KD Y Ty

Kehot cites this passage, where “a tzaddik who suffers” is
explained as “a tzaddik who is not complete,” the use of
“tzaddik” short of the full rank that Tanya, ch. 1, discuss-
es. The saying “‘tzaddik’ and ‘rasha’ it does not say” itself
is in Niddah 16b.
Berakhot 7a:25-26172-7172:X *t 11572
12 P18 — 12 Y1 PSS 12 TS — 12 210 T e L.
M Y13 Y0 — 12 3 YU TR 13 YU — 17 301 YU 3
IYY 12 TR — 1P YT OIS LTS 02 0TS — 1 2 o e
annP x> 0°123” :2°N91 ,”0°12 BY Niax 13y TPR” :2°0D KM 7K
STTIR ORI 1071 ,"NIAN By
"Show me now Thy ways" (ibid. 5:13). Moses said before
Him, "L-rd of the Universe, why is there a righteous man
enjoying prosperity and a righteous man afflicted with ad-
versity ? Why is there a wicked man enjoying prosperity and
a wicked man afflicted with adversity?" He answered him,
"Moses, the righteous man who enjoys prosperity is the son
of a righteous father ; the righteous man who is afflicted with
adversity is the son of a wicked father ; the wicked man who
enjoys prosperity is the son of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

LR P79 RIND U0 — D LIPTDA IR LK LT MOI3

TARP KD Y T
Rabbi Chanina bar Pappa: the angel appointed over con-
ception asks of each drop whether it will be strong or
weak, wise or foolish, rich or poor, “but wicked or right-
eous it does not say,” for all is in the hands of Heaven ex-
cept the fear of Heaven. So the “tzaddik” of the verse is
what any person can choose to be.

Niddah 16b:13-147">-3":2 10 171
27 R 27 MWRT LKPI 0TI NP KD POTR IR YU 1PN
TR M MR 2K ARYY RKIY DY NRTH YIN 0T T2

7237 X7 2303 12 DX L0 2271 M AR OX 0D nyn PRiY
"7 1971 KD 0i% 100 TR0 272 27923 1Y Rn i
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The version in Or HaTorah reads “sown in the land for the
tzaddik,” without “of life.”
KEHOT’'S NOTE
."P’TK'? TR 1717 (37X P7°ND1AN 09TAN) Swn’a’y n”mKa
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There the Tzemach Tzedek offers another explanation of
“for the tzaddik”: this sowing of love and awe is drawn into
the supernal land through Yosef the tzaddik, and from
there to the human soul.
KEHOT'S NOTE
IR PR WRI N AR AYUNw 90 prIsd vn” Hwna Y nrmNa
DY ORI WP wnl Dwm pUTs RO Yy

PARAGRAPH 5
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23
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G-d’s promise to Israel at the end of the laws of
Mishpatim: “And you shall serve Havayah your G-d, and
He will bless your bread and your water, and I will remove
sickness from your midst.” It is the verse just before the
maamar’s; its last words are taken up in paragraph 19.

Exodus 23:257172:375 mnw

TR PNN0M TRRTNRY TRAPTAR T DPRRR N X anTay
F37n

And ye shall serve the L-RD your G-d, and He will bless thy

bread, and thy water; and I will take sickness away from the

midst of thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Elihu’s words to Job: “If you are righteous, what do you
give Him, or what does He receive from your hand?” They
show that G-d needs nothing from our service.

Job 35:71:17% 2R
:Mig? AT X A2 1NN DRTEON
If thou be righteous, what givest thou Him? Or what re-

ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Kehot note points to a related discussion in the
Tzemach Tzedek’s Or HaTorah on Shemos for this expla-
nation of serving “Havayah your G-d.”
KEHOT'S NOTE
9ROV 972 MY 0”MIR AR

TP R 1 0INY

Through Malachi G-d tells Israel: “For I, Havayah, have
not changed; and you, children of Yaakov, have not been
consumed”: His constancy is why they endure. Here it
shows that Havayah is beyond all change, so that creation
adds nothing to Him (context: Steinsaltz Tanakh).

Malachi 3:61:3 *3x7n
:00°92 X7 3py2732 DORY 003 K2 "1 71X °2

likuteitorah.com/torah-ohr/mishpatim/7/
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For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3w nPana

15 21727 15 DA PN

The first blessing of the Amidah: “...G-d of Avraham, G-d
of Yitzchak and G-d of Yaakov, the great, mighty and awe-
some G-d....” The Alter Rebbe reads its praises as G-d’s
greatness coming down to relate to man.
Siddur Ashkenaz, Weekday, Shacharit, Amidah, Patriarchs
3% MaR ,77Tony ,NPNw n9°an 20 o1 LowR M0
>PPRY PR SPPR DIN2R ORPPR 11°N1R PpPRY A1RPR 1 R N2
m13P1 0°23 0°70n Ppia 1Py OR RIIIM 79230 P73 PRO 2Py
:TT20KD MY 191 07722 2327 PR3 K201 IR 707 191N Yo7
Blessed contains eighteen expressions of praise which par-
allel the Eighteen Benedictions. are You, Adonoy, our G-d,
and G-d of our fathers, G-d of Abraham, G-d of Isaac, and
G-d of Jacob, the Almighty, the Great, the Powerful, the
Awesome, most high Almighty, Who bestows beneficent
kindness, Who possesses everything, Who remembers the
piety of the Patriarchs, and Who brings a redeemer to their
children’s children, for the sake of His Name, with love.

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

ANTITA RS NN 2IPR3
Rabbi Yochanan: “Wherever you find the might of the Holy
One, blessed be He, there you find His humility,” shown
from the Torah, the Prophets and the Writings. The Alter
Rebbe applies it to G-d’s “greatness” toward the worlds be-
ing itself humility.
Megillah 31a:12-1337°-27%:X X*? 17710
LRIT N2 WITRA DY 107123 R¥IA AARY Dipn 93 a8t 227 nK
WM ,0°K7232 "Y1 ,MIIA2 2N 7Y 727 .AMINNIY RN AR
117X DPPPRT RPR R 02P0K ° °3” :17in2 20D .0°2In3a
AW OMIMPRY DIN? LAWR ARSIy :ATIN2 PN; CORITRY
N2 N1 N WITRY TY 10 R 07 mN 197 :OORCaD
23977 190”237 ,0°:ND2 W M PDYt XIT NNy
n’mnz 22R” 171702 2°02 ,”ﬂTJT? P2 m:‘m;
Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d

3

of gods and L-rd of lords,” and it says immediately after-

wards, “He executes justice for the orphan and widow”
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(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said He who ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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PARAGRAPH 7
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Chapter 4 describes awe and love, with their “branches
and offspring,” as the soul’s emotions, clothed in the prac-
tice of the mitzvos: love is the root of the positive com-
mands and awe of the prohibitions.
KEHOT'S NOTE
Rirab R oiiinhel

28 1701 At

The psalmist calls all the earth to sing: “He remembered
His kindness and His faithfulness to the house of Israel; all
the ends of the earth have seen the salvation of our G-d.”

3

Zachar (“remembered”) also means “male,” so the verse

links kindness, love, with the masculine.
Psalms 98:32:11”% 0°2°11n
YT NR PINTODDRTTD N7 PRIR° N3P nmmR iTom ot

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LN ,R2P RIN2 K22

30 0°12% 119° 1% Pnn Na

Rav Chisda: “A daughter first is a good sign for sons” (the
Gemara gives as reasons that she helps raise her brothers,
or that the evil eye does not rule them). The Alter Rebbe
applies it to awe, the “daughter,” which must come before
love, the “son.”
Bava Batra 141a:4’7:X X”p X7N2 X223
:RTOM 27 TWXT - KTOM 27721 ,1°P0Y N2 KT 70K 2RIV
KRY NOOKY? K2ITRT 2 1KT KK 07337 197 19°0 - n7nn N2
1032 - TP :XTON 27 MWK KYI K1Y AP KYPY KT 2 0KT
23372 197y
William Davidson, Vocalized Aramaic (CC-BY-NC)

31 e aywnm

At the Temple gates the psalmist says: “This is the gate to
Havayah; the righteous shall enter through it.” Here awe

likuteitorah.com/torah-ohr/mishpatim/7/
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is that gate, through which one enters to love.

Psalms 118:20°2:1°p 0°2°1n
123822 0o 78 N2 YT

This is the gate of the L-RD; The righteous shall enter into it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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The Kehot note points to these places in Or HaTorah as
parallel discussions of the whole passage on the second
barrenness and the making of an empty, clean vessel
(paragraphs 8-10).
KEHOT'S NOTE
PPN MU0 L0BN Y WY NPMIR LTOWR Y 170 DO NUTIR IRA
LAYy RTI

33 721 NP2 RN TR TP PR

“And Sarai was barren; she had no child.” The Sages read
the added words “she had no child” as saying more than
barrenness.
Genesis 11:30°7:8” n*wxI2
TP AP PR T8 " vIm
And Sarai was barren; she had no child.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Yevamot 64ax 770 Nna°
KEHOT'S NOTE
NIRRT JROP 1°%1 7,20 NP NMIpRa LK ,T0 MR’ LB LR nPwRna

X ,MwN 7970 NPwRI2

34 17 TN 791 N3 BN
Rav Nachman, citing Rabbah bar Avuha, reads “she had
no child” as “she did not even have a womb”; just before
this (64a), Rabbi Ami says that Avraham and Sarah were
tumtumin.

Yevamot 64b:2-3°3-2:2 770 Mn2°
MRV 000 n’;i’:'?rg 1R TP AR 72 727 MR 73 27 R
MTIT 27 M AP TR T2 102 1B 7T MY PN My " iy
niniTa RPN Y XD 27 AMEn nPU N2 YRy 297 A2
TPNIYY ,0°1NRT NINIT2 ’7;?_{ Diann 1wy ,0oiwRan
27 PR 127 .00y TIW’?W T332 ,0%0m 0O CRY — nivyn
1TPR1 MW WRID A0 IMRT NITRE Vﬁ'@' T, W'?W Hialgh]
mam om M
William Davidson, Vocalized Aramaic (CC-BY-NC)

35 1R 990 1% PRY

The Tzemach Tzedek’s explanations of the Zohar, to which
the note points for the idea of a person who lacks a vessel
to hold the truth.
KEHOT'S NOTE
SIXY RO ke nrRthiNchhiel
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37
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A maamar of the Mitteler Rebbe to which the note points
as another place where Knesses Yisrael is called “the cup
of salvations.”
KEHOT'S NOTE
.27’y NPWRI2 R7TTR S90KN 02 7IR9

My 010

The psalmist, thankful for rescue, vows: “I will raise the
cup of salvations and call upon the Name of Havayah,” a
cup of wine lifted in thanks. The Alter Rebbe applies “the
cup” to Knesses Yisrael as a vessel for the supernal kind-
nesses (context: Steinsaltz Tanakh).
Psalms 116:133:1"bp 0°%°11n
:RIPR 1 QW KPR NIyIw0id
I will lift up the cup of salvation, And call upon the name of
the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Kehot note points to Or HaTorah on the Prophets and
Writings for this advice of making oneself an empty
vessel.
KEHOT'S NOTE
Jawn Yy 971 DMK AR9

9731 93w Ak

David, in his psalm of repentance: the offerings G-d wants
are a broken spirit, “a broken and crushed heart, O G-d,
You will not despise.” The Alter Rebbe makes the broken
heart the way to become an empty vessel.

Psalms 51:19v”°:x”1 0°9°11n

Hyjly) XD D’?'?§ 197N 1;@7;':’? m12vmA n’p'bgg ma
The sacrifices of G-d are a broken spirit; a broken and a con-
trite heart, O G-d, Thou wilt not despise.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Thus says the One high and exalted: “I dwell on high and
in holiness, and with the crushed and lowly of spirit, to re-
vive the spirit of the lowly.” G-d dwells with the one who
has made himself crushed and empty.
Isaiah 57:15v"v:1"117°yw°
RIT"NR) 112X W71 0I70 0 WiTRY 7Y 0% X1 07 MR 1D %2
:0°RITI 27 NPPNAPY 0°9DY M NN mNaws
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the

contrite ones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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Among the things said of the cup of blessing is that it re-
quires rinsing and washing, and it was taught: rinsing on
the inside, washing on the outside. The Alter Rebbe reads
the inner rinsing as cleansing the heart.

Berakhot 51a:133:X &”1 n1972
:0°187 T PX*770 7 M0 0137 NYPY :YEUDK 12 PRYRY *27 NN
nn P Pitn 9K WM wRnwa T nnwa Apien Pun ox
>15n — 77 9103 "n? XPX 013720K 013 1N 2K T P01 XY
DTN 12 PR¥R M730 K71 20 mPaPnoN i N1 mPeoany
127717990 0127 TR *T7? DTN K22 0K (0K
R. Ishmael b. Elisha said : Three things Suriel, the Prince of
the Presence, related to me: Do not take thy shirt in the
morning from the hand of the attendant and put it on; do not
let thy hands be washed by one who has not washed his own
; and do not return the cup of asparagus-beverage except to
him who handed it to thee, because a band of demons (an-
other version : a company of angels of destruction) lies in

wait for a man, saying, "When will ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.22P 0 ™MK Y LK L,R1I MO72

Q°192m AT 78 192 bw 010

The law of the cup over which Grace after Meals is said: it
requires rinsing on the inside and washing on the outside,
unless it is already clean.
Shulchan Arukh, Orach Chayim 183:10%n nx 717y 2w
Rea"Bp
1992 Sw 019 :0°9°Y0 2% 131 .12 B 0153 AMAN® PR T1ann
NMDID 7797w 12 PRI P2 RIT OXY PIN2n 79°0W 0°1923n 070 1YY
SRR
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)

25 X932 —WwaN

The Tzemach Tzedek explains: although a person must
eat, drink and attend to other physical things, it must be
“without heart,” that is, his knowing of them should not
move him at his core.
KEHOT'S NOTE
ROR 0*RWAT 0°727 IRWY PNWY 79°OKY 1193 DIRAW DA 07
NPMR — Ny M 12 7yan XY 79°1onw 110,291 25 K92 e
.2,13900 1 9720 DPwRA2
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44

9y man oanm

At Shiloh, “she was bitter of soul, and she prayed upon
Havayah and wept sorely”: plainly, she prayed to G-d.
Chanabh, childless, prays for a son; the maamar reads her
prayer “upon” Havayah, above that Name, and her weep-
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ing as the remedy for a barren soul (context: Steinsaltz
Tanakh).

I Samuel 1:107X X DX
171220 71921 °175Y YP2nm wo1 nan KoM
and she was in bitterness of soul—and prayed unto the

L-RD, and wept sore.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Kehot note points to Or HaTorah on Eikev for the sev-
eral aspects and names of Knesses Yisrael.
KEHOT'S NOTE
ANy 2Py e N7MIR Y
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Before explaining “I will betroth you to Me forever,” the
Alter Rebbe refers to this maamar: when Knesses Yisrael is
barren and does not give birth to love and awe, the advice
is “And Chanah prayed upon Havayah,” above the level of
the Name Havayah.
KEHOT'S NOTE
JIR9% %7 T ,1 1272 NMpha

27797 PR 1an9

“Peninah had children, but
Chanah had no children.” Chanah, the barren wife, stands

Elkanah had two wives:

for Knesses Yisrael when she does not give birth to love
and awe.

I Samuel 1:2°3X X 2X0w

0°TP7 MDY M7 MD MWD DY MIN NOX 0¥ 0% Ny 19
07777 PR a0

And he had two wives: the name of the one was Hannah, and

the name of the other Peninnah; and Peninnah had chil-

dren, but Hannah had no children.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Through Malachi G-d tells Israel: “For I, Havayah, have

not changed.” The worlds’ coming into being makes no
change in G-d, before whom they do not count as existing.

Malachi 3:61:’3 "2x%n
:00°72 X2 3py°™12 DAY "NPIY K7 °7 1K 03
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RDn
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On “I am Havayah, that is My Name,” the Alter Rebbe ex-
plains that before creation there was “He and His Name

” &«

alone,” “alone” meaning in concealment; for Havayah to
be revealed, His goodness and great compassion were
drawn forth, a compassion from before Atzilus, far above
the chain of descending worlds, without measure or
comparison.

KEHOT'S NOTE

.OwS »”n31 2,30 9°¥5 03 XA

“Before the world was created, there was the Holy One,
blessed be He, and His great Name alone” (so the text on
Sefaria). The Alter Rebbe reads it to mean that before cre-
ation the Name was not acting as Creator; there was G-d
alone.

Pirkei DeRabbi Eliezer 3:2°2:3 1y°7X 2377 °p12
9V ,72%2 D737 1T RN TIN2 WATR 177,029 K121 KDY 1Y

niage 13 NINY PRy ?hniT 7271 Anb bwn oun cmiy
IR ,1PREIMY PRI 1PRITI0Y PIND vUInR R OX ,ﬂ'?rgz‘ D’jt;)?!_—)
M7 K21 079 N 0397 L0 KT T2 WITRE 19,0137 Pnnn

1WA DR RI2W 7Y TRIY
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) - Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

m7apn N

The Kehot note observes that Pardes Rimonim also quotes

this saying with the words “the Holy One, blessed be He,
was,” as this maamar does.

KEHOT'S NOTE
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The psalmist calls all creation to praise G-d: “Let them
praise the Name of Havayah, for His Name alone is exalt-
ed; His glory (hodo) is upon earth and heaven.” “Exalted”
is read as utter remoteness from the worlds, and hodo as a
radiance (hod vaziv) drawn from His Name that gives
them life (context: Steinsaltz Tanakh).

Psalms 148:133”:1”np 0°2°1n
DoY) PIRTPY $797 1727 v 23373 °n owtny 197
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The same psalm ends: “And He has raised up a horn for
His people... the children of Israel, a people near to Him”:
plainly, He has raised their strength and glory. The Alter
Rebbe reads it as Israel’s closeness to G-d Himself, beyond
the radiance that gives life to the worlds.

Psalms 148:147:1m"np 0°2°1n

MR"129T 130P 0Y 2K 337 17007797 AP 11y T o
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near
unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The prophet’s song: “My soul, I yearn for You in the night;
my spirit within me seeks You at dawn”: plainly, “with my
soul I yearn for You.” The Zohar reads it as “You are my
soul, so I yearn for You,” the love of one who loves G-d as
his own life (context: Steinsaltz Tanakh).
Isaiah 26:9'0:1"2 W yw°
TIR? TP02YR KD °3 TIMYK 21P2 TMITR 77772 ANIK "W
230 >3 1T P8
With my soul have I desired Thee in the night; Yea, with my
spirit within me have I sought Thee earnestly; For when Thy
judgments are in the earth, The inhabitants of the world

learn righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 W”R3 12 TNMN "wal 27y Ama wrnd
The Zohar’s discussion of “My soul, I yearn for You,” to
which the Kehot note points: loving G-d with the love of
soul and spirit, cleaving to Him.
Zohar III, 67ax 1o 2’mt
Tanya, Likkutei Amarim 44:407n8 0p°? NWRY P2n X0
T
- 7N PP PN CWRY pIoD Py M an3¥ an m
WITINT 75 KT KYDIT ROVPE IR RGTP? 20T
SR WYY cN2Y A M0 199 0°107 RDIA) KDIA2 PR
AR TR - 127 ,DONRKY M WR T NN 18 173
PN XY LWl MM MNIRT OTND TP XM MENN "KY
- W77 9297 KIWI 197 ,1°7R WD MWAY RN MRON - 1HYm
... V2R 1D PUAY YOM MIRN

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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Or HaTorah reads “with self-sacrifice in actual deed”
where this text has “in its own right.”
KEHOT'S NOTE
L1702 17012 VIR Y DOVAWN N”TINA
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“And she prayed upon Havayah, and wept sorely.” The
weeping, doubled in the Hebrew (uvachoh sivkeh), is read
as arousing great compassion.

I Samuel 1:10”2K & PXnw
171220 921 °175Y YPENm wo1 nan KoM
and she was in bitterness of soul—and prayed unto the

L-RD, and wept sore.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1725 @@ PNl

From the first blessing before the morning Shema: “The
King who alone is exalted from of old... and uplifted from
the days of the world (mimos olam); G-d of the world
(Elokei olam), in Your great compassion, have compassion
on us.” Plainly olam here is “eternity”; the Alter Rebbe
reads it as “world”: because G-d is exalted beyond the
worlds, His compassion for them is great.

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 2-3,%11 "»° ,110wX 717°0
’A-"2 IR XY ,Ynw NDR°IP N1571 00N n>°an

TRA OPP3 YIMR AN DRI Y 0T PIR? KRR
TIRT XD WY A0O02 0927 | BRI 1277 NPWRI2 Ay
ninvn RPINRT IWORM MWD 18D 727 0niNa 700 NP
23R 1% MY 1T 1Y QN 0°217 TR0I2 07 PR by

290 R0~ PYDY 137 YT 2373 N2 R 7Y 23t 13w 1an
anin DT PRIZ NIID RY NI2°2D 103 NITIRD VJW’? 7920 W
... PX"7i22 0190R RN V1Y
He illuminates the earth [and provides light] for those who
dwell on it, with compassion; and in His goodness renews
every day, continually, the work of creation. How many are
Your works, Adonoy; You made them all with wisdom, the
earth is full of Your possessions. The King Who alone is ex-
alted from then, Who is praised and glorified and uplifted,
from the beginning of time. Eternal G-d, in Your abundant
mercy, have compassion on us, Master, Who is our strength,
Rock, Who is our stronghold Shield, of our deliverance, ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

1727 12w 23w
“For His Name alone is exalted; His radiance is upon earth
and heaven.” Here it shows that the higher G-d is exalted,
the greater His compassion.
Psalms 148:1353>:17np °%°nn
DY PIRTPY 1737 1729 Nt 232700 °n owtnR A0
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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The same blessing continues: “Master of our strength,
Rock of our stronghold, Shield of our salvation, a strong-
hold for us.” The Alter Rebbe reads the “stronghold” and
the “shield” as the encompassing light that protects us
from the external forces.

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 2,591 1 TIOWR 70
2 IR XY L, YyRw NRSIP MO ,n0anw n%°an
Pn012 079y opPR 0PIy ninvn Rannm aXDnm nawnnd ...
5 217¥2 23n 1YW 10 23R X MY TR ﬂJ”?S] onl 0°377
103 NiIRR 17:!;77? 7122 9% 290 R0 M ’75_7;)1 1720 YT bi'r; 192
'?K'Ti:; 0°720% TR0 >TY "nnit DOWITR 1PRIAY NIIB Y NI
QIR MIRRTEN T AYR naw-by AphR Ch 772nA ST,
770 KD DYy
He illuminates the earth [and provides light] for those who
dwell on it, with compassion; and in His goodness renews
every day, continually, the work of creation. How many are
Your works, Adonoy; You made them all with wisdom, the
earth is full of Your possessions. The King Who alone is ex-
alted from then, Who is praised and glorified and uplifted,
from the beginning of time. Eternal G-d, in Your abundant
mercy, have compassion on us, Master, Who is our strength,
Rock, Who is our stronghold Shield, of our deliverance, ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

DO11X°M7 29y RO 7°pRn

There, in the context of Torah study, the Alter Rebbe says

that one must also draw down encompassing lights, “for

the encompassing light blinds the eyes of the external

forces”; Torah draws down “food,” while acts of kindness
draw down a “garment” and encompassing light.

KEHOT'S NOTE
7921 .7 ,31 1P NMIPD LK LT DY R

0°297 7P Rn"a

Kehot’s note points to where this is explained further:
Imrei Binah.
KEHOT'S NOTE
RIRI N7TIR .1DI02 V7D MR8 YW 712°2 IR .3 ,30 ,MPwa Doyh IRT
wIPR? 721 (79K 27 °Y) 0D YR 17T RPWN NUR0 LRYpPR Y
.321°y 270N
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Before the search for Yitzchak’s wife: “And Avraham was
old, advanced in days (ba bayamim, literally “came with
days”), and Havayah blessed Avraham in all things.” The
Alter Rebbe reads “old” as acquired, settled wisdom,

likuteitorah.com/torah-ohr/mishpatim/7/
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which brings steadiness to all of one’s days, each of them
whole.
Genesis 24:1°X:772 N°wR12
753 DI2NNN T3 M 0703 K2 11 DTI3N)
And Abraham was old, well stricken in age; and the L-RD

had blessed Abraham in all things.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Kiddushin 32a for these words.

Kiddushin 32ax 27% v 1op
KEHOT'S NOTE
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Rabbi Yose HaGelili: “Zaken (an elder) means only one
who has acquired wisdom.” The Alter Rebbe uses it to read
“Avraham was old” as acquired, settled wisdom.
Kiddushin 32b:8°11:2 275 1w 1op
TR 2URNWKR TRT %197 970X 2137 - “DIpA W 21ER” 131 1N
*Ipt WOR DOYW 7 TDOR” :MRIY 0T RP 11 XY IR P
SRIY TR MIRY 1 KPR 121 PN IR 2031 "0 237 7N
12797 YR IR

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Iyov answers his friends: “With the aged is wisdom, and
length of days is understanding.” The Mishnah reads it as
Torah scholars whose minds grow more settled with age.

Job 12:1227:37 arx

72N 01 TIRY TRO0 DVYUTha
Is wisdom with aged men, And understanding in length of
days?—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Shimon ben Akashya: the elders of the unlearned
grow more confused as they age, but the elders of Torah
grow more settled in mind, as it says, “With the aged is
wisdom.” The Alter Rebbe applies this settledness to
steady, unwavering service.

Mishnah Kinnim 3:671:3 0°2°p mawn

NIWND INYT PIRIRY 0T 22 KPR T2 K 7790 3R X
PN 0707 TIR) AN DT L (O) ORI 1708

If a woman says: "I vow a pair of birds if I give birth to a

male child," and she does give birth to a male child, then

she must offer up two pairs one for her vow and one for her

obligation. If [before she assigned them] she gave them to

the priest, and the priest who ought to offer three birds
above and one below does not do so, but offers two above
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and two below, and does not seek guidance, she must she
bring another bird and ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 17
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“Light is sown for the tzaddik.” Here the sown light is the
Torah a person studies, which grows in the supernal land
even when he feels nothing at the time.
Psalms 97:11x7:17% 0°21n
Y 27707 PUTER YO 1K
Light is sown for the righteous, And gladness for the upright
in heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Tzemach Tzedek refers to this maamar: “From all this
one can also understand what is said in Torah Ohr on ‘The
number of your days I will fill.””
KEHOT'S NOTE
DR 27Y R™N2 10 1°1y 572 121 170m” :'[NJ’? 19731 XK’y 018 N”MIN2
”RDMR 7717 700n

70 ND2R 7°%° 7207 NN
“...the number of your days I will fill.” The “days” are the

garments of Torah and mitzvos that a person makes; their
“number” is the light within them, which G-d fills.
Exodus 23:26172:373 mnw
RPN T2 I90R"NK THINI TIRY) 122U 1N K
None shall miscarry, nor be barren, in thy land; the number

of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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These passages refer to this maamar.
Numbers 6:3°1:" 712712
N7 D239 NWR2) AN X2 W YEM T2 YEN TR 20 1
:22K° X? D37 0°02 002331 ANY?
he shall abstain from wine and strong drink: he shall drink
no vinegar of wine, or vinegar of strong drink, neither shall
he drink any liquor of grapes, nor eat fresh grapes or dried.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the Zohar’s account of the bride’s wedding day, “the
heavens” are the groom entering the canopy, and
mesaprim means “they shine with the radiance of sap-

likuteitorah.com/torah-ohr/mishpatim/7/
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phire (sapir),” from one end of the world to the other. The
maamar applies this to the light within a person’s days.
Zohar I, 8ax ,n x”m

Zohar 11, 136ax ,72p 27mt
KEHOT'S NOTE
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73 09200 oW

The psalmist: “The heavens declare the glory of G-d, and
the firmament tells of His handiwork.” The Zohar reads
mesaprim (“declare”) as shining like sapphire, and the
maamar applies it to the mispar, the “number,” of a per-
son’s days.
Psalms 19:2°2:0”> 0°%°1n
YR T 1T ARy PRTTI2D 0°900R 0ONwh
The heavens declare the glory of G-d, and the firmament
showeth His handiwork;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

74 0°920n 2w
On Shabbos, the Zohar says, mesaprim does not mean
telling a story: the heavens “shine and sparkle with the
sparkle of the supernal light,” the light of the supernal
Book (sefer). Kehot cites it with 1:8a for the reading the
maamar gives.

Zohar, Terumah 15:182-16:192-279p:3"v mIn 70 990
3P
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“...and I will remove sickness from your midst.” The Alter
Rebbe reads the “sickness” as the serpent’s contamination
rooted within a person, which G-d promises to remove.
Exodus 23:25772:375 mnw
MR NI0M PERNKY FPNK TIN DIPYK N K DT
327
And ye shall serve the L-RD your G-d, and He will bless thy
bread, and thy water; and I will take sickness away from the

midst of thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

76 wna Pw Uy Inn T

This passage of the maamar is copied by the Tzemach
Tzedek in Or HaTorah on Bereshit.
KEHOT'S NOTE
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“Four died through the counsel of the serpent: Binyamin
son of Yaakov, Amram the father of Moshe, Yishai the fa-
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ther of David, and Kilav son of David.” Even such tzad-

dikim retained a trace of the serpent’s contamination.
Bava Batra 17a:6"1:X 1> X912 X232
APY2 12 TR A7 PRY UM PY LY AR YN 1 un
"7 X2 TP N 13 3K LT I W LAWR V3K 07RY)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In this note the Rebbe refers to maamarim explaining that
the sin of the Tree of Knowledge was that Adam wanted
“feeling” itself, the awareness of himself that this para-
graph describes.

KEHOT'S NOTE
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After the serpent speaks to her: “And the woman saw that
the tree was good for food and that it was a delight to the
eyes....” The Alter Rebbe sees here the beginning of judg-
ing things by whether they are good for oneself.

Genesis 3:6M:" N*wRI2
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And when the woman saw that the tree was good for food,

and that it was a delight to the eyes, and that the tree was to
be desired to make one wise, she took of the fruit thereof,
and did eat; and she gave also unto her husband with her,
and he did eat.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d asks Adam: “Who told you that you are naked? Have
you eaten from the tree...?” They had been naked before
without shame; before the sin they had no sense of their
own lack.
Genesis 3:11x8”°:3 N"wX12
“93K *N93? MY WK YYTIRT AAK DY *D 77 TAT "1 KM
072K 1N

And He said: ‘Who told thee that thou wast naked? Hast thou

eaten of the tree, whereof I commanded thee that thou
shouldest not eat?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Before the sin Adam and Chavah were naked and had chil-
dren without shame, as they ate and drank, since it was
G-d’s command, not knowing that desire was involved; af-
ter eating from the Tree of Knowledge they knew of desire,
and it became hard to separate from it.
KEHOT'S NOTE
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