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“And under His feet, like the
work of a brick of sapphire”

Moshe, a soul of Atzilus, knew only “stones,” the essential self-
nullification of the Name Mah, while the elders, souls of Beriah,
saw “under His feet”: “the brick of sapphire,” the letters of the
Name Ban, the self-nullification of beings that exist. Such bricks
are made below, when the seventy languages and the speech of

daily life are “fired” in the Shema and raised to holiness.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Moshe, a soul of Atzilus, knew only “stones,” the essential self-nullification of the
Name Mah, while the elders, souls of Beriah, saw “under His feet”: “the brick of
sapphire,” the letters of the Name Ban, the self-nullification of beings that exist.
Such bricks are made below, when the seventy languages and the speech of daily

life are “fired” in the Shema and raised to holiness.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Because the lowest level of each world becomes the highest of the next, all of Beriah stands to Atzilus
only as Netzach, Hod and Yesod, “legs outside the body,” removed from the intellect that moves the
“arms.” Netzach, Hod and Yesod of Adam Kadmon, the primordial thought “I shall reign,” pierce the
partition and reach the end of Asiyah; so even the lowliest person can give his life for G-d’s Name.
Moshe, of Atzilus, approached its lights; the seventy elders, of Beriah, saw only “under His feet,” Adam
Kadmon below the Throne, as Yechezkel saw only the “man” of Beriah. Mah, essential self-nullifica-
tion, refines; Ban, the self-nullification of what exists, is refined. Mah’s letters are “stones” made by
Heaven; bricks are made by people, as the seventy languages are raised when “burned” in the Shema.
The elders saw this “brick of sapphire,” and “the essence of the heavens,” Mah’s letters reaching the
Supernal Purity. They beheld only Elokim and ate and drank Beriah’s nourishment, while Moshe was
nourished by Chochmah and Binah of Atzilus. Torah is eating, prayer is drinking, and the soul needs
both.

OUTLINE

1 Legs outside the body 1m-2

Since Malchus of each world becomes Keser of the next, Beriah as a whole is to Atzilus only Netzach, Hod
and Yesod. Chesed, the “right arm,” flows from the intellect of itself, as the hands move with joy; Netzach,
the “leg,” is natural feeling removed from the intellect, as the legs dance only by deliberate thought.

2 The feet of Adam Kadmon 13

The configurations end above the partition between Atzilus and Beriah, but Netzach, Hod and Yesod of Adam
Kadmon pierce it and reach the end of Asiyah, because Adam Kadmon is the thought “I shall reign,” which
holds the purpose of all the worlds. Hence even the lowliest person can give his life for G-d’s Name.
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Moshe, the elders and Yechezkel 14-5

In Atzilus lights and vessels are one with G-d; in Beriah beings are created and limited. Moshe approached
the lights of Atzilus; the elders saw only “under His feet,” Adam Kadmon as enclothed in Beriah below the
Throne; Yechezkel’s “appearance of a man” is likewise in Beriah.

Stones and bricks 16-7

Mah, essential self-nullification, refines, and Ban, the self-nullification of an existing being, is refined.
Mah'’s letters are “stones,” made by Heaven; bricks, made by people and fired in a kiln, stand for raising
the seventy languages to the holy tongue, the purpose of the exile, which happens when their letters are
“burned” in the Shema.

The brick and the essence of the heavens 18-9

Atzilus has no “brick,” only “stones,” so Moshe saw no brick; the elders, of Beriah, saw “the brick of sap-
phire,” the letters of Ban. “The essence of the heavens” is the letters of Mah, which reach the Supernal
Purity, because the end is wedged in the beginning.

The nobles and the supernal hands 110

The “nobles,” Nadav, Avihu and the elders, were the Atzilus within Beriah, but they did not attain the super-
nal “hands” joined to the head. Moshe, Aharon and the Patriarchs, rooted in Atzilus, did.

They beheld, and ate and drank 111-12
“They beheld,” a Targum word, means they saw only Elokim, the shield over the sun of Havayah. Their

eating and drinking was that of Beriah: as in the body food descends and drink lets a fine essence rise to

the brain, so feminine waters must rise from below; Moshe was nourished by the eating and drinking of
Atzilus, Chochmah and Binah.

Bread and drink 13-16
Binah expands the point of Chochmah as an embryo grows in the womb, and it raises Z’eir Anpin from

“three within three” to sixty myriads. The Written Torah is “bread,” eaten only from hunger; the Oral

Torah, which gives reasons (ta’amim), is “drink,” taken even without thirst for its taste.

Torah and prayer 17

Torah is eating, the drawing down from above; prayer is drinking, the raising from below; the soul needs
both. The elders received the Torah as “his bread,” as it is below; Moshe on Sinai grasped it as “My bread,”
in its root above.

KEY CONCEPTS

Adam Kadmon 77 07X

The first, all-inclusive level above Atzilus, G-d’s primordial
thought “I shall reign,” which holds the purpose of all the
worlds. Its Netzach, Hod and Yesod pierce the partition
and reach the end of Asiyah.

Partition (parsa) X079

The boundary between Atzilus and Beriah, called the
“Throne”; read as kes alef, a covering over what is above
it.
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Outside the body %9131 727

The status of Netzach, Hod and Yesod, the “legs,” further
removed from the intellect than Chesed and Gevurah, the
“arms.” Beriah as a whole stands in this relation to Atzilus.

Mah and Ban 1721 17n

Two ways of spelling out the letters of the Name Havayah,
with alefs (Mah) and with hehs (Ban). Mah, which refines,
is essential self-nullification; Ban, which is refined, is the
self-nullification of a being that exists.



Essential self-nullification oy2 172

Nullification with no sense of separate existence at all, as
in Atzilus, where “He and His life-force and His vessels are

”

one

Self-nullification of something existent (bittul
hayesh) 1 9102

A being that does exist and yet sets itself aside before the
One who brings it into being, like the angels of Michael’s
camp. It is the “brick,” which has no place in Atzilus.

Stones and bricks 0°13%1 0°12K

Stones are made “by the hands of Heaven” and stand for
the letters of Mah; bricks are made by people from earth
and fired until they are hard as stone, and stand for the re-
fining of the lower world, the “brick of sapphire.”
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Supernal Purity (tehiru ila’ah) 8%y 17770

The level hinted at in “for purity,” which the letters of Mah
reach. Emek HaMelech places it above Adam Kadmon; the
Kabbalah of Rabbi Chaim Vital identifies it with Adam
Kadmon.

Feminine and masculine waters 7711 177
The raising from below and the drawing down from above.
Prayer, “drinking,” raises the feminine waters; Torah,
“eating,” draws down the masculine waters.

The back (achorayim) 0°°71x

The outer side of a level. The Targum word vayechezu
shows that the elders saw only the “back,” the level of
Elokim.
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SECTION 1 - 1-2

Legs outside the body
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An explanation of the verse, “And under His feet, like the work of a brick of sapphire,” etc. Now, it
is known that in the order of the chain of descending worlds (hishtalshelus), Malchus (sovereignty)
of the World of Atzilus (Emanation) becomes Keser (the Crown) for the World of Beriah (Creation),
and Malchus of Beriah [becomes Keser] for the World of Yetzirah (Formation), etc., from above to
below.
The maamar explains Exodus 24:10, what Nadav, Avihu and the seventy elders saw at Sinai: “under His feet”
was something like a brick of sapphire. It opens with the rule that Etz Chaim calls the constant order of the
worlds: the lowest level of each world, Malchus, becomes the highest level, Keser, of the world below it, all

the way down. Another version of this discourse, the Mitteler Rebbe’s transcript with glosses by the Tzemach

Tzedek, is printed in Sefer HaMaamarim 5568; the explanations below call it “the parallel version.”
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If so, from below to above, Beriah as a whole is considered, relative to Atzilus, only the level of
Netzach, Hod and Yesod, “outside the body” (lebar migufa).

Seen from below, then, the whole World of Beriah corresponds only to the lowest part of Atzilus. It stands to
Atzilus as Netzach, Hod and Yesod, the “legs,” stand to a body: “outside the body,” the Zohar’s phrase for the
thigh that the angel could touch in Yaakov, which the following parts explain.
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For the level of Chesed (kindness) is the level of the essence of the attribute, when the level of the
intellect (mochin) shines in it. It is the level of love that comes through contemplation, etc., for
through the level of the intellect the stirring of love and awe comes about of itself, etc.

To show why Netzach, Hod and Yesod count as “outside the body,” the Alter Rebbe first defines Chesed.

Chesed is the attribute in its own essence, lit up by the intellect: a love born of contemplation, which arises
by itself once the mind has grasped its subject.
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Therefore it is called by the name “the right arm” (dero’a yemina), like the hands and the arms,
which show the movements of joy when a person’s mind is absorbed in joy, without his thinking

any thought about how to make the movement.

Because Chesed flows directly from the mind, it is called “the right arm.” The arms and hands express a per-
son’s joy spontaneously: when the mind is full of joy they move, without any deliberate decision about how
to move.
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As it is written, “with two he would fly,” on its own and of itself, etc. And as it says in the Zohar,
Parshas Mishpatim (page 122b): “The head of the King is arrayed in Chesed (kindness) and

Gevurah (restraint),” etc.

Two sources illustrate this. In Isaiah’s vision the seraphim fly with two of their wings, which the Alter Rebbe
reads as a motion that happens of itself; and the Zohar says that the King’s “head” is arrayed in Chesed and
Gevurah, so the “arms” belong with the head, the seat of the intellect.
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Netzach (victory), however, is the level of the outflow of the attribute without reason and intellect
(mochin): the level of prevailing (nitzuach), which is the level of natural love, [as in] “a son is his

father’s leg” (bera kar’a de’avuha). And it is called the level of “legs,” “outside the body,”

Netzach is the attribute’s outflow without the guidance of the intellect: a drive to prevail, like the natural love
expressed in the saying “a son is his father’s leg.” That is why Netzach and its companions are called “legs,”
outside the body; the parallel version adds that they are further removed from the intellect in the head.
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and although the legs, too, show the movements of joy, in dancing at the time of one’s joy, that is
through one’s thinking how to dance, and not of itself, as with the hands.

The legs too can express joy, in dancing, but only when a person thinks about how to dance; they do not
move of themselves as the hands do. This completes the contrast: Chesed answers the intellect directly,
while Netzach is a step removed from it.
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SECTION 2 - 113

The feet of Adam Kadmon
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Now, Netzach, Hod and Yesod of Adam Kadmon end in the World of Asiyah (Action), etc. And the
partzufim (configurations) of Iggulim (Circles) and Yosher (Uprightness) end before the partition
(parsa) between the World of Atzilus (Emanation) and the World of Beriah (Creation); except that
Netzach, Hod and Yesod of Adam Kadmon break through the partition and are enclothed in Beriah,
Yetzirah (Formation) and Asiyah, etc.
Adam Kadmon, “Primordial Man,” is the first, all-inclusive level of emanation, above Atzilus. The configura-
tions, in both their “circle” and “upright” forms, end above the partition that divides Atzilus from Beriah,

but the lowest part of Adam Kadmon, its Netzach, Hod and Yesod, pierces that partition and reaches down

through Beriah, Yetzirah and Asiyah.
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For the concept of Adam Kadmon is the level of the thought “I shall reign” (ana emloch); for in that
primordial thought was the entire purpose of the order of the chain of descending worlds (hishtal-
shelus), down to the end of Asiyah, so that there should be subjugation (iskafya) and transforma-
tion (is’hapcha), etc.
The reason lies in what Adam Kadmon is: G-d’s primordial thought, “I shall reign,” the original intention to
be King. That thought already held the goal of the whole chain of worlds down to the end of Asiyah, the sub-

duing (iskafya) and transforming (is’hapcha) of what opposes holiness, so it reaches down to the place where
its purpose is fulfilled.
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Therefore the level of Adam Kadmon is able to be enclothed in Beriah, Yetzirah and Asiyah, etc.
And therefore even the lowest of the low and those of the least worth can give up their lives for the
sanctification of the Name (kiddush Hashem).

This is why Adam Kadmon can be enclothed even in the lower worlds. It also explains why even the most un-

worthy and lowly person is capable of giving his life to sanctify G-d’s Name: the highest level reaches him
too.

likuteitorah.com/torah-ohr/mishpatim/6/ 7



TORAH OHR - PARSHAS MISHPATIM - MAAMAR 6 "5 9°901 N1aAY awynd 1939 nnm 27y 7IN°2...

wrnay) M2 7°WYN 7102 QW kvl lelall 1°12%001 [nTp o7rT] PPRT (100 a0 nxal 9”13 %2 218N 11PN
B (no3onw DY nxand 1713

That is because Netzach, Hod and Yesod of Adam Kadmon end and are enclothed there, at the end

of Asiyah, etc. (See also what is written in the discourse beginning “For the conductor, on the

sheminis.”)
The power for such self-sacrifice comes from Netzach, Hod and Yesod of Adam Kadmon, which end and are
enclothed at the very end of Asiyah; Iggeres HaKodesh 20, to which the Tzemach Tzedek’s gloss points, like-
wise says that the feet of Adam Kadmon end at the bottom of Asiyah, with the encompassing Infinite Light
shining beneath them. The parenthesis sends the reader to the discourse “For the conductor, on the shem-
inis” (a psalm heading, “on the eighth,” read there as circumcision, given on the eighth day), which Kehot
locates in the Siddur’s section on circumcision. The discourse with that opening in Likkutei Torah, Tazria,

says that all the configurations end at the partition, but the feet of Adam Kadmon are in Asiyah itself: “the
bottom of its heel is the head of Asiyah.”

SECTION 3 - 14-5

Moshe, the elders and Yechezkel
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Now, the difference between the World of Atzilus (Emanation) and the World of Beriah (Creation) is
that in Atzilus “He and His life-force and His vessels are all one”: the lights and the vessels are not
limited.

The maamar now defines the difference between Atzilus and Beriah. In Atzilus, in the Tikkunei Zohar’s
phrase, “He and His life-force and His vessels are all one”: as Iggeres HaKodesh 20 explains, the lights (His
life-force) and the vessels (His organs) there are G-dliness itself, and so they are not limited.
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In Beriah, however, angels and souls are created [beings] and limited. Now Moshe, who was of the
level of Atzilus, “approached Havayah”: the level of the lights of Atzilus.

In Beriah, by contrast, angels and souls are created beings with real limits. Moshe, whose soul was of Atzilus,
was told to “approach Havayah” alone (Exodus 24:2), and so he reached the lights of Atzilus themselves.
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The seventy elders, however, saw and grasped only the level of “under His feet”: what descends be-
low the Throne, the level of Adam Kadmon as it is enclothed in Beriah.
The seventy elders grasped only what the verse calls “under His feet”: what extends below the Throne. That

is Adam Kadmon as it is enclothed in Beriah: its lowest part, Netzach, Hod and Yesod, which pierces the
partition.
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For the level of the Throne is the level of the partition (parsa) that separates between Atzilus and
Beriah: kisei (throne) [is] kes alef [the covering of the alef], etc.
The Throne is the partition between Atzilus and Beriah. The wordplay splits kisei (throne) into kes, “covered”

(as in kisui, a covering), and alef, the first letter: the Throne is where what is above it, the “alef,” is covered
and concealed from the world below.
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Likewise Yechezkel saw only in the World of Beriah (Creation), as it is written, “And upon the like-

ness of the throne was a likeness like the appearance of a man,” etc., which is in Beriah [and]

limited.
The prophet Yechezkel likewise saw only within Beriah. His vision of “a likeness like the appearance of a
man” upon the throne (Ezekiel 1:26) is of something defined and limited, as everything in Beriah is. Kehot

notes that Etz Chaim and many other places put Yechezkel’s chariot in Yetzirah, a world lower than the
Beriah named here.
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For Z’eir Anpin (the emotive attributes) is called by the name Adam (“man”): a division into lines,
etc. Chochmah (wisdom) and Binah (understanding), however, which are a radiance of the Infinite
Light (Or Ein Sof), are not called by the name Adam.

Z’eir Anpin, the emotive attributes, is called Adam, “man,” because it divides into distinct lines, like the

limbs of a human form. Chochmah and Binah, a radiance of the Infinite Light itself, have no such division
and are not called Adam.
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And in general, the World of Atzilus (Emanation) is Chochmah, etc. Therefore “like the appearance
of a man” refers to the level of Netzach, Hod and Yesod of Adam Kadmon as it is enclothed within
Beriah, Yetzirah and Asiyabh, etc.

Since Atzilus as a whole is Chochmah, the “man” Yechezkel saw cannot be Atzilus itself. It is Netzach, Hod

and Yesod of Adam Kadmon as they are enclothed within Beriah, Yetzirah and Asiyah, the same level the el-
ders saw “under His feet.”

SECTION 4 - 16-7

Stones and bricks
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“Like the work of a brick of sapphire, and like the essence of the heavens for purity.” Now, it is
known that [the Name] Mah refines and [the Name] Ban is refined, etc. Mah is the level of essential
self-nullification (bittul be’etzem), and Ban is the level of the self-nullification of something exis-
tent (bittul hayesh); and the camp of Michael, love, is the level of something existent (yesh) [that
comes] to be in the level of essential self-nullification.

The maamar returns to the verse and introduces two ways of spelling out the letters of the Name Havayah:
Mah, spelled out with alefs, and Ban, spelled out with hehs. Mah, which refines, is essential self-nullification,
with no sense of separate existence at all; Ban, which is refined, is the self-nullification of a being that does
exist and yet sets itself aside before the One who brings it into being. The angels of Michael’s camp, whose
quality is love, are such beings rising toward essential nullification, which Or HaTorah calls the refinement
of Ban.
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And the two levels, the level of Mah and the level of Ban, have something that brings them to reve-
lation: the Name Mah and the Name Ban, which is the level of letters that bring to revelation the es-
sential self-nullification or the self-nullification of something existent.

Each of these two kinds of nullification needs a means of coming into the open, as a light needs a vessel to

hold it. That means is the Names themselves: the letters of Mah and of Ban reveal the essential nullification
and the nullification of a being.
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Now, the power of the letters of the Name Mabh is called “stones”: “two stones,” etc., for a stone is a
creation by the hands of Heaven.
The letters of the Name Mah are called “stones,” as in Sefer Yetzirah’s saying that “two stones build two

houses,” where the stones are letters. A stone is a natural creation, formed “by the hands of Heaven” and not
made by people.
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Even (“stone”) [is] alef [and] ban (for the Name Mah is the spelling-out with alefs), which are made
by the hands of Heaven. And bricks are a creation by the hands of man: they are made from mud
and earth and burned in a kiln, and they become hard as stone and fit for building.

The word even (stone) is read as alef joined to ban: the alef stands for Mah, whose letters are spelled out with

alefs, and ban for the Name Ban. Bricks, in contrast, are made by people from mud and earth and must be

fired in a kiln before they become hard as stone and fit for building.
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This is the meaning of what is written, “For like the four winds of the heavens I have spread [you],”
etc. And Israel went into exile only in order to add the strength of raising the seventy languages to
the Holy Tongue.
This is linked to G-d’s words to Israel, “like the four winds of the heavens I have spread you out” (Zechariah
2:10): the dispersion has a purpose. The Sages teach that Israel was exiled among the nations only so that

converts would join them (Pesachim 87b), and the Alter Rebbe applies this to raising the seventy languages

into the holy tongue.
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As it is written, “I am a wall” — this is the Torah: for from the letters of the seventy languages, too,
there is made the level of “a wall — this is the Torah.” As we find with the Tannaim and Amoraim,
who spoke in the Gemara in the Aramaic language: “Hachi hashta?” (“Is that so now?”), “I amras
bishlama” (“It is well if you say”), etc.
The Sages read “I am a wall” (Song of Songs 8:10) as the Torah; here the Alter Rebbe adds that the letters of
the seventy languages can also become part of this “wall.” The proof is the Gemara itself, where the Tannaim
and Amoraim discuss Torah in Aramaic, with phrases such as “hachi hashta” and “i amras bishlama.” Or

HaTorah, cited by Kehot, adds that Aramaic, the Targum’s language, belongs to kelipas nogah, the “glowing
husk” that can be raised to holiness, and so is holier than the other languages of the nations.
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So too, we translate the Torah into our own language, a foreign tongue (la’az), which is a matter of
raising the foreign tongue to the Holy Tongue. Except that one must first burn them in the Shema:
“with all your heart and with all your soul,” etc.

Translating the Torah into the language we speak, a foreign tongue, likewise raises that language to the holy

tongue. But first its letters must be “burned” in the Shema, through loving G-d “with all your heart and with

all your soul” (Deuteronomy 6:5).
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For [as to] all the words that are spoken in every language in business dealings (masa umatan):
from the business dealings come food and drink, and by the strength of that eating one prays and
recites the Shema, etc.; through this the letters are burned, and through this they become fit for
building.

The burning works like this: the words spoken in any language in the course of business earn the food and

drink a person lives on, and with the energy of that food he prays and recites the Shema. Through that devo-

tion the letters of everyday speech are “burned” and made fit for building, as clay is fired into brick.
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As it is written of the generation of the Dispersion, who were split into seventy languages: they said,

9

“Come, let us make bricks and burn them thoroughly,” “and the brick served them as stone,” etc.

And it is called “a brick of sapphire”: sapphire-bright and shining, etc.
The generation of the Dispersion (haflagah), the builders of Babel whose speech was split (nifl’'gu) into sev-
enty languages, said, “Come, let us make bricks and burn them thoroughly,” and “the brick served them as

stone” (Genesis 11:3): fired brick becomes like the stone that Heaven made. Brick refined in this way is called

“a brick of sapphire,” bright and shining like sapphire.

likuteitorah.com/torah-ohr/mishpatim/6/ 12
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SECTION 5 - 18-9

The brick and the essence of the heavens
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Now, Moshe was in the World of Atzilus (Emanation), and there, there is no level of “brick” at all;
rather, everything is the level of “stones.” For in Atzilus “He and His life-force and His vessels are
all one,” and the level of “brick,” which is the level of the self-nullification of something existent
(bittul hayesh), has no place there.

Moshe’s level was Atzilus, where there is no “brick” at all, only “stones”: everything there is one with G-d, so

there is no being that first exists and then nullifies itself. The self-nullification of a being, which the brick
stands for, has no place in Atzilus.
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But Nadav and Avihu and the seventy elders, who were from the World of Beriah (Creation), saw
how “the brick of sapphire” [is] the letters of the Name Ban, the self-nullification of something
existent.

Nadav, Avihu and the seventy elders belonged to Beriah, so what they saw was “the brick of sapphire”: the

letters of the Name Ban, the self-nullification of beings that exist. Their vision was of the refining that comes
from below.
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And “the essence of the heavens” [is] the letters of the Name Mah. For “heavens” is the level of
Z’eir Anpin (the emotive attributes), the Name Mah; and “the essence of the heavens” is the level of
the letters of the Name Mah coming to the Supernal Purity (tehiru ila’ah).
“The essence of the heavens” is the letters of the Name Mah: “heavens” stand for Z’eir Anpin, associated
with Mah, and their “essence” is the letters of Mah, which reach up to the Supernal Purity (tehiru ila’ah).

The verse’s latohar, “for purity,” is read as the Zohar’s tehiru, the highest purity; Likkutei Torah (Vayikra)

sums up this passage: these are the letters of the Written Torah, whose root is in the Supernal Purity.

likuteitorah.com/torah-ohr/mishpatim/6/ 13
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This, according to the explanation of Emek HaMelech, is above the level of Adam Kadmon, as it
says in the Zohar, “He engraved engravings in the Supernal Purity,” etc. And according to the
Kabbalah of Rabbi Chaim Vital, it is Adam Kadmon. That is because “their end is wedged in their
beginning,” and “the end of the deed is in the thought,” etc.
Emek HaMelech, the Kabbalistic work of Rabbi Naftali Bacharach, places the Supernal Purity above Adam
Kadmon, a view the maamar supports with the Zohar’s “He engraved engravings in the Supernal Purity” at
the very start of creation; the Kabbalah of Rabbi Chaim Vital, the Arizal’s disciple, identifies it with Adam
Kadmon. The letters, the last and outermost expression, reach so high because “their end is wedged in their
beginning”: what comes last in deed was first in thought. Or HaTorah draws the lesson: through study of the

Written and Oral Torah, the letters of Mah and Ban, what is refined below is raised as high as the Supernal
Purity.

SECTION 6 - 110

The nobles and the supernal hands
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“And to the nobles of the Children of Israel He did not send forth His hand.” For Nadav and Avihu
and the seventy elders were from the World of Beriah (Creation), like all of Israel who were in that
generation, except that they were the distinguished ones of that generation: [“nobles” is| an expres-
sion [as in] “and from its nobles I called you,” the level of Atzilus within Beriah.

The maamar moves to the next words of the verse, which plainly mean that G-d did not harm the nobles
though they had seen Him. The nobles, as Rashi and the Ramban explain, are Nadav, Avihu and the seventy
elders: souls of Beriah like the rest of their generation, but its most distinguished. Their name, atzilei, the
word in “from its nobles I called you,” shares its root with Atzilus, so it hints at the level of Atzilus within
Beriah.

likuteitorah.com/torah-ohr/mishpatim/6/ 14
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“He did not send forth His hand”: they did not merit to grasp the level of the supernal hands above
the Throne, as they are joined to and adjacent to the head, as it says in the Zohar, “The head of the
King is arrayed in Chesed (kindness) and Gevurah (restraint),” etc.
“He did not send forth His hand” is read to mean that they did not attain the “supernal hands” above the
Throne, Chesed and Gevurah as they are joined to the “head,” the intellect, as in the Zohar passage cited in

paragraph 2, “the head of the King is arrayed in Chesed and Gevurah.” Targum Yonasan, which Kehot cites
here, says that what they saw was “the glory of the Shechinah.”
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This is not so with Moshe and Aharon, whose root was from the World of Atzilus (Emanation): “This
is Aharon and Moshe,” “This is Moshe and Aharon,” [who are] of the seven shepherds, etc. And like-
wise the Patriarchs, who are the Chariot (merkavah), being of the level of Atzilus, grasped the level
of the supernal hands as well, etc.
Moshe and Aharon were rooted in Atzilus. The Torah names them in both orders, “Aharon and Moshe” and
“Moshe and Aharon,” which Rashi explains as showing that they were equal, and both are among the “seven
shepherds,” the seven leaders (Avraham, Yitzchak, Yaakov, Moshe, Aharon, Yosef and David) whom

Kabbalah pairs with the seven attributes. The Patriarchs, who are the “Chariot” of G-d, were also of Atzilus,

so they too attained the supernal hands.

SECTION 7 - 111-12

They beheld, and ate and drank
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“And they beheld Elokim, and they ate and drank.” “They beheld” (vayechezu) is a term of the
Targum [language], the level of the back (achorayim), for they saw and grasped only the level of
Elokim.

Next comes “And they beheld Elokim, and they ate and drank.” Vayechezu, “they beheld,” is the Targum’s
Aramaic word for seeing rather than the Hebrew vayiru, and the Aramaic denotes the “back” (achorayim),
the outer side of a thing; so what they saw was only the level of Elokim, G-d as concealed. Likkutei Torah,
Vaeschanan, reads echezeh in “from my flesh I shall see G-d” the same way: the Targum word is only the
“back” of actual sight.

likuteitorah.com/torah-ohr/mishpatim/6/ 15
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For “a sun and a shield is Havayah Elokim,” and in the Time to Come He will take the sun out of its
sheath, etc. “And they ate and drank” is the level of the eating and drinking that is in the World of
Beriah (Creation): feminine waters (mayin nukvin) and masculine waters (mayin duchrin), Mah
and Ban, etc.
Havayah is likened to the sun and Elokim to the shield or sheath that screens it so that its light can be borne;
only in the Time to Come will G-d take the sun out of its sheath. “They ate and drank” refers to eating and

drinking as they are in Beriah, which correspond to the “feminine waters” that rise from below and the
“masculine waters” drawn down from above, and to the Names Mah and Ban.
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For the life-force from eating is from above to below: the food goes down to the stomach and is
cooked in the liver and rises to the heart and the brain, and from there it gives life by way of de-
scent, for a power descends from the brain to the heart, to open and to close, so that the blood
spreads through all the limbs in the manner of running and returning (ratzo vashov), etc.
The Alter Rebbe describes the body’s nourishment, in the medical terms of his time, as a parable. Food gives
life from above to below: it descends to the stomach, is digested in the liver and rises to the heart and brain,

and from there a power descends from the brain to the heart, making it open and close so that the blood
spreads through the limbs in a rhythm of “running and returning.”
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But the blood itself does not rise to the brain, because of its coarseness and thickness, while the
sinews and vessels of the brain are very fine.

The blood itself, being coarse and thick, cannot rise into the brain, whose vessels are very fine. Something
else is needed for nourishment to rise, and the next paragraph identifies it as drinking.
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This is the action of drinking: to soften the blood and thin it, and then there rises from the blood
only something fine, a mere power, a moisture, to the brain, to strengthen it. This is life-force by
way of ascent, and it is the level of feminine waters and masculine waters,

Drinking thins the blood, so that only a fine essence, a moisture, rises from it to the brain and strengthens it.

This life-force that comes by way of ascent is, the text says, the level of feminine and masculine waters: the
raising from below that calls forth the flow from above.
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as it says in the Zohar on [the verse] “I am asleep”: in exile, which is the matter of the departure of
the intellect (mochin) from Z’eir Anpin (the emotive attributes), because there is no raising of fem-
inine waters from below.

The Zohar reads “I am asleep” (Song of Songs 5:2) as the voice of the Congregation of Israel in exile. The

Alter Rebbe explains this “sleep” as the departure of the intellect from Z’eir Anpin, because no feminine wa-
ters are raised from below, just as the brain weakens without the fine moisture that drinking sends up.
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Therefore a person can die of thirst even though he eats. That is because the blood cannot spread
through the limbs. (See the Rambam’s Commentary on the Mishnah, beginning of chapter 3 of
Eruvin, [on the words] “and the water,” etc.)

This is why a person can die of thirst even while eating: without drink the blood cannot spread through the

limbs. The Rambam, explaining the Mishnah that one may not make an eruv with water or salt, says that they

are not foods but carry the food to its places in the body.
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Of Moshe, however, it is written, “Bread he did not eat and water he did not drink,” etc., for he was

nourished from the level of the eating and drinking that is in the World of Atzilus (Emanation).

Moshe, during his forty days on the mountain, ate no bread and drank no water (Exodus 34:28). He was
nourished instead by the eating and drinking of Atzilus; Or HaTorah, quoting this, adds the Midrash: “bread
he did not eat, but he ate the bread of Torah; water he did not drink, but he drank the water of Torah.”
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As it is written, “I have eaten my honeycomb with my honey,” etc., “Eat, friends; drink and become
drunk,” these being the level of Chochmah (wisdom) and Binah (understanding), which are called
eating and drinking. Chochmah is the level of eating, the level of a point: “and His arrow shall go
forth like lightning.”

This higher eating and drinking is the one in “I have eaten my honeycomb with my honey ... eat, friends;

drink and become drunk” (Song of Songs 5:1), which refers to Chochmah and Binah. Chochmah is “eating”

because it is a point, a flash, like the lightning in “His arrow shall go forth like lightning” (Zechariah 9:14).

SECTION 8 - 113-16

Bread and drink
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And the level of Binah (understanding) is called drinking because it broadens and enlarges with
breadth, so that from one statement there comes breadth and expansion. It is like the analogy of
the drop, which is the level of a point, and it grows in the mother’s womb through remaining in the
mother’s womb for nine months, so as to be in the form of limbs, etc.

Binah is “drinking” because it broadens and expands: from a single statement it draws out a wide, detailed

understanding. The parable is the drop, a mere point, which grows over nine months in the mother’s womb
until it takes the form of a body with limbs.

likuteitorah.com/torah-ohr/mishpatim/6/ 18
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As is known, the level of Z’eir Anpin (the emotive attributes) is “three included within three,” and
afterward it grows to be six extremities, and each one is included of all of them, so as to be “eleh,”
the letters of “Leah”: “Leah bore six sons,” etc. And afterward it grows to be included of ten, which
makes sixty.
The same growth is seen in Z’eir Anpin, the emotive attributes. It begins as “three included within three,”
the embryonic state in which, as the Arizal teaches, Netzach, Hod and Yesod are folded within Chesed,
Gevurah and Tiferes; then it grows into six extremities, each containing all six, making thirty-six, the nu-

merical value of eleh (7%X), whose letters spell Leah, who bore six sons. Then each grows to contain ten,
making sixty.
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And it grows further, to be included ten of ten, up to sixty myriads. This is through the level of
Binah (understanding), Imma (the Mother), who makes them grow, as is explained elsewhere.

It grows further, each containing ten of ten, until it reaches sixty myriads, six hundred thousand. This
growth is the work of Binah, the “Mother” (Imma), who raises the attributes as a mother raises her child, as
explained elsewhere.
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And this is the level of the Written Torah and the Oral Torah: for the Written Torah is called bread:
“Come, eat of my bread”; “it holds two yuds,” etc.

This pair, Chochmah and Binah, corresponds to the Written Torah and the Oral Torah. The Written Torah is
called “bread,” as in Wisdom’s invitation, “Come, eat of my bread” (Proverbs 9:5); the brief Aramaic phrase

that follows, “it holds two yuds,” is given without explanation, and Kehot notes no source for it.
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And the level of the Oral Torah is the level of Binah (understanding), the reasons (ta’amei) of the
mitzvos, as it is written, “and they shall make for themselves tzitzis,” etc. For in the Torah it is with-
out a reason, and our Sages, of blessed memory, came and explained the reason for it.

The Oral Torah corresponds to Binah: it gives the reasons (ta’amim) of the mitzvos. The Written Torah com-

mands, for instance, “they shall make for themselves tzitzis” without a reason, and the Sages came and ex-
plained its reason.
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And so too, “What is the reason of Rabbi Meir?” “What is the reason of Rabbi Akiva?” etc.
Therefore it is called by the name “drinking,” for with drinking, one can drink even when he is not

thirsty, and that is because of the taste (ta’am) of the drink.

The Talmud’s constant question, “What is the reason of Rabbi Meir? Of Rabbi Akiva?”, shows the Oral
Torah’s concern with reasons. That is why it is called “drinking”: a person can drink even when he is not

thirsty, because a drink has taste (ta’am, the same word as “reason”).
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With eating, however, one can eat only when he is hungry, for in bread there is no taste.

Bread, by contrast, has no taste of its own and is eaten only out of hunger. So the Oral Torah, full of reasons,
is “drink,” and the Written Torah, which does not state its reasons, is “bread.”

SECTION 9 - 117

Torah and prayer
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This is [the meaning of] Chochmah (wisdom) and Binah (understanding): eating is Chochmabh,
which is only a point, and drinking is called Binah, which is breadth; and this suffices for one who
understands. And in general, the Torah is called eating, the level of drawing down masculine wa-
ters (mayin duchrin).

To sum up: eating is Chochmah, a mere point, and drinking is Binah, its broad expansion. In general, all of
Torah is “eating,” the drawing down of “masculine waters” from above to below.
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And prayer is the level of drinking, the level of raising feminine waters (mayin nukvin). And it is
written, “Pour out your heart like water before the face of Havayah.” And see the Zohar, Vayikra
(page 4a).

Prayer, by contrast, is “drinking,” the raising of “feminine waters” from below, as in “Pour out your heart

like water before the face of Havayah” (Lamentations 2:19). The text also refers the reader to the Zohar on
Vayikra, which speaks of eating above and drinking below.
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Therefore the Torah and prayer need each other, just as with the food of the body, eating without
drinking is not enough, and likewise drinking without eating. So it is with the food of the soul:

there must be both levels.

So Torah and prayer each need the other, just as the body is not sustained by food without drink, or by drink
without food; and in the same way the soul’s food must have both.
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(Now, it is written, “Come, eat (lachamu) of my bread (lachmi)”: the Torah as it is below is the level
of food for the soul, and it is called lachamu [“his bread”]; and it is also, as it were, lachmi [“My
bread”], in its root above.

The parenthesis turns to “Come, eat of my bread” (Proverbs 9:5). In the verse lachamu is the verb “eat,” but

the maamar reads the same letters as “his bread”: the Torah as it is below, food for the soul, is “his bread,”

while in its root above it is, as it were, lachmi, “My bread,” G-d’s own.
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And this is the difference between “and they ate and drank,” which is the level of Beriah, Yetzirah
and Asiyah, “lachamu,” etc., and Moshe, who on Mount Sinai grasped [the Torah] as it is the level of
“lachmi,” etc.)

This is the difference between the elders and Moshe: they “ate and drank” at the level of Beriah, Yetzirah and

Asiyah, the Torah as “his bread,” while Moshe on Mount Sinai grasped the Torah as “My bread,” as it is in its

root above.
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IN ONE'S AVODAH

The maamar draws its lesson from the bricks: the words a person speaks in business, in any language, earn

the food and drink that give him strength to pray and recite the Shema, and when he prays “with all your

heart and with all your soul” those letters are “burned” and become fit for building, a “brick of sapphire.”

Torah study, “eating,” and prayer, “drinking,” must go together, for the soul is not sustained by one without

the other. And because the “feet” of Adam Kadmon reach the end of Asiyah, even the lowliest person has the

strength to give his life for G-d’s Name.

QUESTIONS FOR DISCUSSION

1.

Why is Chesed compared to the arms, which move with joy of themselves, while Netzach is compared to
the legs, which dance only by deliberate thought? What does this say about feelings born of
understanding?

. How does Adam Kadmon'’s being the thought “I shall reign” explain why its “feet” reach the end of Asiyah,

and why even the lowliest person can give his life for G-d’s Name?

. What is the difference between “stones,” made by Heaven, and “bricks,” made by people and fired in a

kiln? Why did the elders see a brick, while Moshe knew only stones?

How do everyday business conversations, in any language, become “bricks fit for building” through
prayer and the Shema?

. Why is Torah compared to eating and prayer to drinking, and why is neither enough without the other?

likuteitorah.com/torah-ohr/mishpatim/6/ 22
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PARAGRAPH 1
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Kehot points to another version of this discourse, the tran-
script of the Mitteler Rebbe printed in Sefer HaMaamarim
5568 with glosses by the Tzemach Tzedek.
KEHOT'S NOTE
L3780 NINAN QY Yy 170pn 1n”noa RPATR P2 NN

Moshe, Aharon, Nadav, Avihu and the seventy elders went
up after the covenant at Sinai: “And they saw the G-d of
Israel, and under His feet, like the work of a brick of sap-
phire, and like the essence of the heavens for purity”;
plainly, beneath Him was something like sapphire tiles
(livnas can also mean “whiteness”), as clear as the sky it-
self. The whole maamar explains this verse and the next,
reading livnas as a brick that people make and fire, and
“for purity” as the Supernal Purity (context: Steinsaltz
Tanakh).

Exodus 24:10:77> mnw
DEYI 7°ROT N7 ARyRD YR nom PRI PR NX RN

707 Ny
and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
7DD 27D M e 1Y

INI2R N0 WY INT oY
Etz Chaim states that “this is the order always: the

Malchus of this one is in the Keser of that one,” the
Malchus of Beriah descending into the highest chamber of
Yetzirah, and so on. Kehot gives this sha’ar (chapters 2, 5
and 6) as the source of the rule the maamar opens with.
Sefer Etz Chaim 46:2°2:"1 0>°n vy
moym® 5931 RIT DIAR 79 1R PrRT T D90 RIMY 22 MIRCIM ...
T2 Swnn ann 7oynbw 119PYn 091 D INIRDENRD whn nn XIm
TPy ANY AR21 DANR RS2 7990 MR Iyl AR%2n %
NPWRA2 °D Mt WU 1°ANY PIX mPnm o1y o axReaT 1’53’1‘]
T w00 YyINw I 7onm 1o '[’Y?D’ﬂ T 7°Pnnann Rant XTna 51
RIAT SR 1IMIRD IRD 9137 MDA PR M MR MPN
STIPD ’D 90117 aNIR O R332 '[”?D’-'I 0 wN '("?J’Tl T 1 nnanR
... 2?7922 701n meoonn 1NIR O 717°%°2 me3°1°0 v
Sefer Etz Chaim (Public Domain)

likuteitorah.com/torah-ohr/mishpatim/6/
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Here too Etz Chaim says that “the Malchus of this one is
Keser for that one,” and that the whole of Malchus of
Atzilus is enclothed in the “Throne” at the head of Beriah.
It is one of the chapters Kehot cites for the opening rule.
Sefer Etz Chaim 46:5°7:1"1 D1 vy
WOw ROR TU0YT PR 93713 M%7 mobn 10 MRt prp 9ova ...
mabn 53 Y727 NP RWD MPPIRT N1OYH 172 191 R wIBn
7PN 93 177717 10K 0T tHn R ARD22 1T opn DD ERT
masm TR pen ;M

Sefer Etz Chaim (Public Domain)
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On Yaakov’s struggle with the angel the Zohar says that
“the thigh is outside the body,” for Yaakov was the body,
and so the angel touched the hollow of his thigh. Kehot
cites it for the phrase “outside the body” that the Alter
Rebbe applies to Netzach, Hod and Yesod.

Zohar I, 21b2 ,X5 X"t
KEHOT'S NOTE

.2 ,RI R
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Isaiah sees seraphim with six wings each: “with two he
would cover his face, and with two he would cover his feet,
and with two he would fly.” The Alter Rebbe cites the flying
as an example of movement that comes of itself.
Isaiah 6:272:1 71°yw°
119 192 0ONY2 TMR? 0791 WY 07012 WY 12 Pynn 0UTHY 000w
MDIY? DY 1931 M0 DAY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The parallel version explains “arrayed” as the revealing of
lights in vessels, “for through His hands everything is re-
vealed as action and an actual drawing-down from noth-
ing to something.” This supports reading the “hands” as
the place where the attributes come into open expression.
KEHOT'S NOTE
»Maa 9om aPann 72 MW 07952 MR 9P 22 jpnnR e
.RY Y 70PN 170 — YWD PRI wan 1ownm 19ye
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At the start of the passage from the Idra d’Mishkana print-
ed in Mishpatim (Zohar 2:122b), the Zohar teaches “in the
secret of secrets: the head of the King is arrayed in Chesed
and in Gevurah.” The maamar takes this to show that the
“arms,” Chesed and Gevurah, are joined to the head, the
seat of the intellect.

Zohar, Mishpatim 22:520-5281”3pn-2”pN:27 0°0awn 7M1 120

M12RT NYI2 K92

Kehot notes that the saying is sourced earlier in Torah
Ohr.
KEHOT'S NOTE
.2 ,X 27y o
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The parallel version gives the reason for the name:
Netzach is called “outside the body” “because it is further
removed from the radiance of the intellect in the head.”
KEHOT'S NOTE
YRDIAN 929 P31 WRIAW 1PMINRT DR P02 10 N P7aw 21n amba”
XY’y 17PN 170 —

PARAGRAPH 3
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14

WY 1°%N0N PURT M
Kehot finds the statement puzzling, since partitions are
known to separate the worlds, and points to this discourse:
Adam Kadmon, being a general light from which Asiyah
comes into being just as Atzilus does, extends into the
World of Asiyah as well in order to bring it into being.
KEHOT'S NOTE
NNNR M 772 AR — NPODAT NIRDID WOW YT RPIT Mnan mIRa»
PRI NN @RI NN 555 7K N P”R °Maw 2”190 7PNy
IO1IRA WY ANNAY 073 Pwyn oyl qwnal R DRIPY PERT MO
IR 1772 17ARD PUR VAT 1AV wrnYy” XU8 1080 2y Y 170pn o2
nnm »wyn n°nnna 0°n»%non prR 5377 DIwn ROR M PRI 222 °71mM
PRSP0y P71 0T°°2 27 poRR D2 ¥UII0T 172 PR N PRR PRI
TWYRI P93 NN PAYa IRDT wINTaR PynR we owm J57oy "17ab
N3 YN *y 17970 1UR0 LD Y 071y NPMIK 03 IR .77°000 Nk
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Kehot cites these places for the point that elsewhere it is
explained that the Netzach, Hod and Yesod of Arich Anpin
are enclothed in Beriah, Yetzirah and Asiyah.
KEHOT'S NOTE
Y0 SROD OAWH 1779 N33 2 ,77900 972 NPwRI2 N”IR2 AR
PRI RN X7 107 Y iniratsl n’no1] .2 ,n aw 9”15 npe T
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Kehot refers to this encyclopedia of Chassidic concepts,

whose entry on Adam Kadmon gathers the sources for de-

scribing Adam Kadmon as the thought “I shall reign.”
KEHOT'S NOTE
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Kehot locates the discourse “For the conductor, on the
sheminis,” to which the text refers, in the Siddur’s section
on circumcision.
KEHOT'S NOTE
B kini¥ele-] ﬂ"wbl XD .79 AYY 17702

PARAGRAPH 4
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This letter opens with “He and His life-force are one, He
and His vessels are one,” explaining that in the ten Sefiros
of Atzilus the life-force is the lights and the organs are the
vessels, all of them G-dliness, unlike Beriah, Yetzirah and
Asiyah.
KEHOT'S NOTE
9PNy NARR M 7N .T?’m A07 °y D°3°3y N”MIR LD 90 PUIAR IRA
JOENT 093 1392 2710

T PR WA

G-d tells Moshe to come up with Aharon, Nadav, Avihu and
the seventy elders, who are to bow from afar: “And Moshe
alone shall approach Havayah, but they shall not ap-
proach.” The maamar reads Moshe’s approach as reach-
ing the lights of Atzilus, which the elders could not reach.

Exodus 24:22:7"> mnw

:iny 1937 XD oym WP KD 071 °noR 1727 Mwn wan
and Moses alone shall come near unto the L-RD; but they
shall not come near; neither shall the people go up with
him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot refers here, and to note 7 there, on Moshe being of
the level of Atzilus.
KEHOT'S NOTE
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The verse says that “under His feet” there was something
like a brick of sapphire. The maamar identifies “under His
feet” as the level below the Throne that the elders saw:
Adam Kadmon as enclothed in Beriah.

Exodus 24:10:77> mnw
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and they saw the G-d of Israel; and there was under His feet

the like of a paved work of sapphire stone, and the like of the

very heaven for clearness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
LT772°3 DRPIT® (X2 17921 270 LAY P YW MUY IR
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In Sha’ar Kelipas Nogah, Etz Chaim speaks of “the chariot
of Yechezkel, which is in Yetzirah.” Kehot cites it and adds
that many places say “Yechezkel in Yetzirah,” while the
maamar here says Beriah.
Sefer Etz Chaim 49:2°2:v"n 0°°n vy
WoPN 131m 17°%°1 RAw '?RPU'[’ N30 ANy IRan Y7R|7TT'I’ naomn
WPIRY DMK O @0 MnDIyn 923w IRaNI 117 % YT .Rwn 9
1721 0°9°P) NITIXR P2 YEIRNA 077 17pP0Rn mMnviyn Bo bw ovvom
0°11010 N1 07193 02319y AN O 017991 DMIRT 13 87N
551 B”IR P9Y1 997 1 071932 19w 931 m°1Rn PNy UM 03 pIna
B3 DowraPn O APW Y93 19w DMIRW WY TV RIPI 191 KURT
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J”R KX 101 77°%°7 7°%pn POV TwYT 0090 Y Uyt a°pn %3

Sefer Etz Chaim (Public Domain)

22 | In his vision by the river Kevar, Yechezkel sees above the
firmament “the likeness of a throne ... and upon the like-
ness of the throne a likeness like the appearance of a man
upon it above”: only like a man, not a man. The Alter
Rebbe identifies this “man” with Netzach, Hod and Yesod
of Adam Kadmon as enclothed in Beriah.

Ezekiel 1:26172:°% Hxpi

nnT ’?3_71 XD NINT 9°DD12K NIRTND DYRI-PY WK y*m‘; Synm
:2yPm 93 DT MIXYR2 MY K27

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The parallel version notes that “Mah refines and Ban is re-
fined” is found in Etz Chaim in several places.

KEHOT'S NOTE
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It defines Ban, the nullification of a being: what is a being
and a thing nevertheless becomes nullified to the Nothing
that brings it into being.

KEHOT'S NOTE
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Or HaTorah comments that this is the refinement of Ban,
and refers to the discourse “Ve’eileh shemos” on Michael,
who stands and offers up the souls of the tzaddikim.
KEHOT'S NOTE
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It explains why letters are needed: there must be some
vessel in which the light is held, and that is the letters of
the intellect, the vessel in which the light is enclothed.
KEHOT'S NOTE
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The parallel version cites the Zohar, vol. 2, 187b, for the
letters being called “stones.”

KEHOT'S NOTE
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The prophet calls on the exiles in Babylon, “the land of the
north,” to flee and come home: “Ho, ho, flee from the land
of the north, says Havayah, for like the four winds of the
heavens I have spread you out, says Havayah.” The Alter
Rebbe reads the scattering as purposeful: Israel was
spread among the nations to raise their languages (con-
text: Steinsaltz Tanakh).
Zechariah 2:10":2 77701
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Ho, ho, flee then from the land of the north, saith the L-RD;
for I have spread you abroad as the four winds of the heaven,
saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Elazar teaches that the Holy One, blessed be He, ex-
iled Israel among the nations only so that converts would
be added to them. The Alter Rebbe applies the same “only”
to raising the seventy languages to the holy tongue.
Pesachim 87b2 1”5 0°nos
KEHOT'S NOTE
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Or HaTorah sends the reader to the Siddur, to the dis-
course on Birkas HaMazon concerning blessing and
thanksgiving, for more on these two kinds of nullification.

KEHOT'S NOTE
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Kehot refers to this work for the reading of even, “stone,”
as alef and ban.
KEHOT’'S NOTE
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The maiden of the Song answers that she is “awall, and my
breasts are like towers”: plainly, that she is steadfast and
grown. The Sages read “I am a wall” as the Torah, and the
Alter Rebbe adds that the letters of the seventy languages,
too, can become this “wall” (context: Steinsaltz Tanakh).
Song of Songs 8:10”:’11 0°°wi 1w
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I am awall, And my breasts like the towers thereof; Then was
Iin his eyes As one that found peace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

717910 91 R AR
Rabbi Yochanan expounds: “‘I am a wall’ — this is the
Torah; ‘and my breasts are like towers’ — these are the
Torah scholars.” The Alter Rebbe adds that the letters of
the seventy languages, too, can become this “wall” of
Torah.
Bava Batra 7b:15-161"0-1"0:2°t X702 X232
21 .MaT Yim DopUTE PY OynY O750K KR CDT KO
oY ,0°R°T8 DY 0eiyn 001 BY 1 - vYInY AN m anim
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot notes that the Sages’ speaking Aramaic in the
Gemara is explained at length in this talk.
KEHOT’'S NOTE
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In this letter the Alter Rebbe explains that the divine word,
the Shechinah, gives life to everything, even to speech
against holiness (Shimi’s curse lived from the breath of
His mouth), and that outside the Land of Israel its life-
force passes through the “princes” appointed over the
seventy nations.
KEHOT'S NOTE
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“And you shall love Havayah your G-d with all your heart
and with all your soul and with all your might,” from the
first paragraph of the Shema, Moshe’s charge to Israel.
The letters are “burned” through this wholehearted love in
the Shema.

Deuteronomy 6:5°77:1 0°127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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It quotes “my master” as explaining that this was the recti-
fication brought about through “mortar and bricks,” and
that through it the level of “the brick of sapphire” came
about.
KEHOT'S NOTE
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In the land of Shinar, which had little stone, the builders of
Babel said, “Come, let us make bricks and burn them
thoroughly,” and the brick served them as stone. The Alter
Rebbe uses this image of clay fired until it is like stone for
the refining of the seventy languages (context: Steinsaltz
Tanakh).

Genesis 11:3°2:8" n°wR12
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And they said one to another: ‘Come, let us make brick, and

burn them thoroughly.” And they had brick for stone, and

slime had they for mortar.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On Mishpatim, Or HaTorah adds that “the essence of the
heavens” is essential self-nullification and not the nullifi-
cation of a being, which is why it is called “essence,” and
refers to the discourses on “This time, bone of my bones”
and “Vayikchu lahem ish.” On Chayei Sarah it notes that
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this passage needs to be reconciled with Likkutei Torah,
Bechukosai, on Moshe’s request to see G-d’s glory.
KEHOT'S NOTE
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Likkutei Torah refers back to this maamar, summarizing
that “like the essence of the heavens for purity” means the
letters of the Written Torah, whose root is in the Supernal
Purity.
KEHOT'S NOTE
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As Kehot summarizes it, Emek HaMelech teaches that
from the reshimu left after the tzimtzum, in the vacated
space, came the letters of the 231 gates, front and back,
revealed in the Supernal Purity.
KEHOT'S NOTE
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Or HaTorah refers to Likkutei Torah, in the explanation on
“Zos chukas haTorah,” for more on “He engraved engrav-
ings in the Supernal Purity.” There (Chukas 2:35) the en-
graving is explained as letters cut into a gem itself: the
levels of Keser, which are one with the Infinite Light and
far above Atzilus, are “engraved” in it.
KEHOT'S NOTE
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The Zohar opens its account of creation: “At the head of
the King’s authority, He engraved engravings in the
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Supernal Purity.” The text cites it for Emek HaMelech’s

view that the Supernal Purity is above Adam Kadmon.

Zohar, Bereshit 1:1-2:7°1:2-°R’K N°WRI2 ,7710 7190
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Kehot refers to this encyclopedia’s entry on Adam
Kadmon for the view of Rabbi Chaim Vital.

KEHOT'S NOTE
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Or HaTorah explains the point: through the study of the
Written and Oral Torah below, which are the letters of Mah
and of Ban, the refinements are included as high as the
Supernal Purity, because their end is wedged in their
beginning.
KEHOT'S NOTE
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.30y 0031y NPIRA IR .70 1NDN2 1910 PIYAw " ALY

1N>nN3a 1910 Py

Sefer Yetzirah says of the ten Sefiros that “their end is
wedged in their beginning and their beginning in their
end, like a flame bound to a coal.” The Alter Rebbe uses it
to explain how the letters, the last expression, reach up to
the Supernal Purity.
Sefer Yetzirah 1:7°1:’X 17°%° 120
nambws 19102 NP 1NPIN2 1910 7IYI AR 92 MAtED Ty
D10 AR 717 AR 21991 23w 17 PRI 70 N1IRY NPna2 1R
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

TP OW. . DOMWR OsYY. . 772 oW Pw NnIN 1°e0n niab

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
K21 DXy 210737 RITW)” Y 770 1hwn'a Y 1 710 0awn NUINA
77721 RYR O%Y OYOT DR DY WrRYY ,0ONw 0XY Pl 1991 won 7vta
AY YRR IR PrOY MR UMY V(WMWY WOR Do Inpn
7 O MPINa e N7IPPa WU RN YURW TUXRW LR MR 1 0 1M
5 »MA3 RPW 0K IRTPW D TTI2D NR KA VIR Iwn NwpaT” A
LTIRIT 270 97K IR DY PRI 9900 PP ORI L L 1D CIRTY RD 010w
7319y M2 RIT 0O DRYIT 07 IRID %R K LRY 10PN 0 LY
oMW 1Py I 19K 0o PnaT 90 112797 ,7°R00 Naab nan ANy
R4 I (ob)
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“And to the nobles of the Children of Israel He did not
send forth His hand”: plainly, G-d did not strike them,
though they had come near and seen Him (Rashi: they de-
served it). The Alter Rebbe reads “nobles” as the level of
Atzilus within Beriah and “His hand” as the supernal
hands that they did not attain (context: Steinsaltz Tanakh).
Exodus 24:11x™:775 mnw
ARY 199X DOPORTNN NN T2 MPW R DRI 12 TP RROR)
And upon the nobles of the children of Israel He laid not His

hand; and they beheld G-d, and did eat and drink.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NIPANY 272, . U9U8N DNY
Kehot’s note points to Zohar II, 126b for these words.
Zohar I1, 126b2 ,15p 27mt

KEHOT’'S NOTE
.2,19p 27 ART .Y”2 1N21° 01N

NI7°2K1 272

Targum Yonasan identifies the nobles as Nadav and Avihu,
upon whom the stroke was not sent at that hour (it was
held back for the eighth day of the inauguration), and says
that they “saw the glory of the Shechinah of G-d.” Kehot
cites it for both points.

Targum Jonathan on Exodus 24:118*:773 nnw %y 1011° 01300
072 RAYY KINN2 72NN 7Y K K21BY X021y KITIRI 273 M2
N2 1inm 1ITRY RIYOK? RMNPYR? Xornn obp 1in? xpInk
TP *T1 K112 23RNNT TIP3 17 T 7T RDPIY 127K

w3
But upon Nadab and Abihu, the comely young men, was the
stroke not sent in that hour, but it awaited them on the
eighth day for a retribution to destroy them; but they saw
the glory of the Shekinah of the L-rd, and rejoiced that their
oblations were received with favour, [as if they] did eat and
drink.

Targum Jonathan on Exodus (Public Domain) « The Targum of Jonathan
ben Uzziel, trans. J. W. Etheridge, London, 1862 (Public Domain)

NI1°2NR1 272

The Zohar says that “the nobles of the Children of Israel”
are Nadav and Avihu, and that when Nadav, Avihu and the
seventy elders saw “the G-d of Israel,” the Shechinah was
revealed to them. Kehot cites it on the identity of the
“nobles.”

Zohar, Mishpatim 29:574-30:581-7"ypn:v”> D°wawn 7t 190
N"pn:
%3P 3

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Rhwkigelanhid7alhel
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Rashi explains that “the nobles” are Nadav, Avihu and the
elders, and that atzilei means “great ones,” as in “from its
nobles I called you.” The Alter Rebbe likewise calls them
the distinguished ones of their generation.
Rashi on Exodus 24:11x”>:773 minw 9y >"wA
POV DPan AT mPw KD DOIRIT RITPARY 271 O OPURR OGN
.O°PRI DR A7 < (3 127 RPN ,R\ININ) T2 072 NPRYNY 07K
RDINIA YT 72,70 13K TiAR 03 123 92 1Panon 1
ORI IR D ,0°%173 1YY PURR 1D 03N KD 0ivpIN
TPER NINR WY L(RP 727R3) 0T TR DRRN (XA YY)
(X" PRPINY)
"5°3R P81 AND UPON THE NOBLES — these were Nadab and
Abihu and the elders — 17> 17w X? HE LAID NOT HIS HAND
— This implies that they well deserved that G-d should
stretch forth His hand against them (Midrash Tanchuma,
Beha'alotcha 16). 0°12x71 nX 1tn») AND THEY BEHELD GOD
[AND DID EAT AND DRINK] — They gazed at him intimately
as though their association with Him were a matter of eating
the
Beha'alotcha 16 explain it. Onkelos, however, does not

and drinking. Thus does Midrash Tanchuma,
translate the ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

0°1P1 Y1 RITPANRY 27

Ramban identifies the nobles as Nadav, Avihu and the el-
ders, called so because the spirit of G-d was emanated
(ne’etzal) upon them, and cites “from its nobles I called
you.” This sheds light on the maamar’s link between
atzilei and Atzilus.

Ramban on Exodus 24:11x*>:772 mnw 5y 1"2n7

TPARTP PPORNM
G-d speaks to Israel, His servant, the seed of Avraham:
“You whom I took hold of from the ends of the earth, and
called from its nobles.” Rashi and the Ramban cite it for
atzilei as the great ones, and the Alter Rebbe for the distin-
guished ones of the generation.

Isaiah 41:9'0:R”n 11°yWw°

RRTTIY 77 MR PRI TR PIRD Ni%pn AT WX
STROXR K91 TPNI02

Thou whom I have taken hold of from the ends of the earth,

And called thee from the uttermost parts thereof, And said

unto thee: ‘Thou art My servant, I have chosen thee and not

cast thee away’;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0 ,RD Y
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Kehot refers to the parallel version on this Zohar passage.
KEHOT'S NOTE
R 70PN PATR PINRN2 AR LR L,20p DVawn e

22 IPANR RIPNT XY™
The Zohar’s “the head of the King is arrayed in Chesed and
in Gevurah” (2:122b, at the start of the passage from the
Idra d’Mishkana printed in Mishpatim), cited again here:
the supernal “hands,” Chesed and Gevurah, as they are
joined to the head. These are what the elders did not
attain.

Zohar, Mishpatim 22:520-5281”3pn-27pN:27 0°0awn 711 120

AWM 19N RXI7

At the end of the genealogy: “This is Aharon and Moshe, to
whom Havayah said: Bring the Children of Israel out of
the land of Egypt.” Rashi notes that the Torah sometimes
names Aharon first and sometimes Moshe, to show that
they were equal; the maamar cites both verses for the two
whose root was in Atzilus.

Exodus 6:267172:1 Mnw

PIRR PRI "32°NK WO 077 N WK IR W™ IR XA

Halghwek gl Hatgkia

These are that Aaron and Moses, to whom the L-RD said:

‘Bring out the children of Israel from the land of Egypt ac-

cording to their hosts.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19K wn X7

“They are the ones who spoke to Pharaoh, king of Egypt, to
bring the Children of Israel out of Egypt; this is Moshe and
Aharon.” Here the order is reversed, “Moshe and Aharon.”
Exodus 6:27175:1 mnw
O7I3RR PRIPI2TNR RURINY 07¥0TIPR AY19TOX 013TRT 0f
IR Y RN
These are they that spoke to Pharaoh king of Egypt, to bring
out the children of Israel from Egypt. These are that Moses
and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

122977 17 MaRA

Reish Lakish teaches, “The Patriarchs are themselves the
Chariot,” drawing it from verses that describe G-d as
standing over them. The Alter Rebbe cites it for the
Patriarchs, who were of Atzilus and grasped the supernal
hands.
Bereshit Rabbah 47:61:1"1 1127 n°wKR12
S5% 9912 ,10p 12 P17 172 177300 q0RIT %0 - IR 7370 9o
Oy 7277 D3R 71°7 AR YD .0M1aKR7 2% DX onn Lmwn e
,IPOW T 0B 70 MR ANY 1372 Nwn 2ORDR XA ,n7apn
gy 37w 1°5 .05nY 9277 "I 5 NR ,7A9NN 0on TTA RO

likuteitorah.com/torah-ohr/mishpatim/6/

13 979011 N33 Awynd 19237 NN 7Y IR,

IR IR IDn?Ivn N 17199 PR L1972 DO X T2 WIPn
PR .OT72R PYn DopRR Py 770 ,0ibwa quan P nk 12T
.OTaR Dyn 0opBR DY oRIW L7200 10 1T MART wep vl

1YY A81°7 73M (79 NPWRI2) LOOPOR 1HYN Dy
“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of
greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The end of the verse: “and they beheld Elokim, and they
ate and drank.” The maamar explains both what they saw
and what their eating and drinking was.

Exodus 24:118”°:775 mnw
ARY 199X DOPORTNN NN 172 MPY R DRI 012 T RROR)
And upon the nobles of the children of Israel He laid not His

hand; and they beheld G-d, and did eat and drink.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

23N WS 1A

There the Alter Rebbe explains “from my flesh I shall see
(echezeh)” as the level of Daas: echezeh is the Targum
word for seeing, and so it is only the “back” of actual sight.

KEHOT'S NOTE
,12 (N”0) X7AT 1IN .TIPY .7179D AR YW X L1 ANK N7MpR IR
ROWIPT IR VY Y 17OPN IR SINRNI .209 Y U wMPD .27Y0
T AY0Y LPIRTY AR KDY [870 NO0IT] DN YR NN nRw an”
.72°R1 2R °Y ON°D °D N”MIRA IR —

2130 YR

On Avram’s vision (machazeh), the Zohar explains that
mar’eh and machazeh are one, “this one Targum and this
one the holy tongue,” and that this language is hidden
from the supernal angels. Kehot cites it for the Alter
Rebbe’s point that vayechezu is a Targum word.

Zohar, Lech Lecha 26:283-290%"1-3"91:173 72 72,7711 790

QOPN °1 1AM wRw %3
The psalmist praises G-d, the protector of those who trust
Him: “For a sun and a shield is Havayah Elokim; Havayah
gives grace and glory.” Plainly G-d is both light and pro-
tection; the maamar reads Havayah as the sun and Elokim
as the shield that screens it, so the elders, who saw Elokim,
saw only the screen.
Psalms 84:1227°:778 0°%°11n
:0°MN32 0°9777 2307yan° R °1 102 79291 10 0P 1 1am) wny 03
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For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2° 7 0°%0n

TPNTIR AN RORIN YR
Reish Lakish teaches that in the future the Holy One,
blessed be He, will take the sun out of its sheath. The maa-
mar uses the image for the revelation of Havayah without
the concealing shield of Elokim.
Zohar III, 17ax ,> 2’m
Nedarim 8b:6":2°11 0°771
RPN K30 D9V DI TR RKT U7 12 TIYRY 2307 Kyhm
DOYWI A2 PRDINN O°R7TE L ARPANIN TR0 R¥IN RN T2 UiTRA
KK ,TIY K71 7100 URY R KT 037 AT WKW 02 P
P *P3y? DYDY DNRYY :0NIW 72 PITYRY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2,1972.2,0 07K, 0m
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The Zohar identifies the “sun” with the Name Havayah and
its “sheath” with Ado-nai, quoting the teaching that in the
Time to Come the Holy One, blessed be He, will take the
sun out of its sheath. The maamar uses this for the revela-
tion that will come without the screen.

Zohar, Vayikra 40:278-41:28571797:X"1n-1"1y:2 R1p” 711 7190

291 NI¥9
In Yechezkel’s vision, “the living creatures ran and re-
turned (ratzo vashov), like the appearance of a flash”: they
darted to and fro like flashes of fire. The Alter Rebbe bor-
rows the phrase for the rhythm of the heart’s opening and
closing that spreads the blood.

Ezekiel 1:147728 2xptr>
:P127 XN 23 RI¥T NiOm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar reads “I am asleep, but my heart is awake” as
the Congregation of Israel saying, “I am asleep in the exile
of Egypt,” while her heart stays awake to guard her chil-
dren. The Alter Rebbe cites it for the “sleep” of exile, the
departure of the intellect when no feminine waters are
raised.

Zohar III, 95ar ,n% 2’m
KEHOT'S NOTE
NI
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The maiden speaks: “I am asleep, but my heart is awake;
the voice of my beloved knocks”: drowsing at night, she
still hears him calling her to open. The Zohar reads it as
Israel in exile, and the maamar as the intellect withdrawn
when no feminine waters rise (context: Steinsaltz Tanakh).

Song of Songs 5:2°2:"11 0*°Wwh W

"IN *N3IP "My NNK *270ne pRiT TIT %P Ty 237 MY IX
777 2007 *NIRYR YU KPR WNIY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 2O PPAYT A7E0
A place Kehot cites for further use of the Rambam’s point
that water and salt carry the food.
KEHOT'S NOTE
MU0 RTY LAM V0N O PAR MAMnn oK nvnm oo ow
22y 1190 7R 0y 2N
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On the Mishnah that one may make an eruv with any food
except water and salt, the Rambam explains that water and
salt are not foods, but they carry the food to its places. The
Alter Rebbe cites it for the role of drink in letting the blood
reach the limbs.

Rambam on Mishnah Eruvin 3:1°X:"2 1°217°Y mawn 5y 0"2n9

TR N 0o PaN NP anb

Moshe was there with G-d forty days and forty nights;
“bread he did not eat and water he did not drink.” The
Alter Rebbe explains that he was nourished by the eating
and drinking of Atzilus.

Exodus 34:28172:7"% mnw

X7 oo Pox XY Om? AP Doy OF DOYIN nTy owenn
{01277 DY 720 *137 DX Anzn-Py anaM Ny

And he was there with the L-RD forty days and forty nights;

he did neither eat bread, nor drink water. And he wrote upon

the tables the words of the covenant, the ten words.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Or HaTorah quotes this point and adds the Midrash
Rabbah on Ki Sisa (ch. 47): “bread he did not eat, but he
ate the bread of Torah; water he did not drink, but he
drank the water of Torah.” So Moshe’s nourishment was
the Torah itself as it is above.
KEHOT'S NOTE
RWN 93 °D 9”7N2 w1 11°M” P01 AR Y OMI°D °D N”INI KM
Sw MmO AR ANw XY 0°1 90K 1710 Pw A AR Pox XD an® no
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The beloved speaks: “I have come into my garden ... I
have eaten my honeycomb with my honey, I have drunk
my wine with my milk; eat, friends; drink and become
drunk, beloved ones.” The maamar reads this eating and
drinking as Chochmah and Binah of Atzilus.
Song of Songs 5:1°X:’11 0°7°Wi W
WTTDY *1Y CRPIN "RP2DY 1IN NI 1P nny v1P nN3
:0°T1T 119%7 1NY 07y 129K *27070Y °1 NNy
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The prophet foretells G-d appearing to fight for His peo-
ple: “And Havayah will appear over them, and His arrow
shall go forth like lightning.” The flash of lightning illus-
trates Chochmabh as a point.
Zechariah 9:147:0 0t
NiNgo3 72 YRI? 19AW2 71 23N 130 P20 KEN AN D2y M
qwen
And the L-RD shall be seen over them, And His arrow shall
go forth as the lightning; And the L-rd GOD will blow the
horn, And will go with whirlwinds of the south.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Zohar II, 50a for these words.

Zohar II, 50ax ,1 2”m
KEHOT'S NOTE
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Among the hidden beginnings it describes, the Zohar
speaks of “three winds included in three.” Kehot cites it
for the phrase “three included within three.”

Zohar, Beshalach 11:1347"%p:x”> nowa , 717 990
PARAGRAPH 15
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Wisdom, pictured as a hostess who has set her table, in-
vites the simple: “Come, eat of my bread, and drink of the

likuteitorah.com/torah-ohr/mishpatim/6/

13 979011 N33 Awynd 19237 NN 7Y IR,

wine I have mixed.” The Alter Rebbe reads the “bread” as
the Written Torah.

Proverbs 9:571:'0 *own

PN30R 1773 N1 73 M2 197
'Come, eat of my bread, and drink of the wine which I have
mingled.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Moshe: “Speak to the Children of Israel and say to
them that they shall make for themselves tzitzis on the
corners of their garments.” The Alter Rebbe gives it as an
example of a command stated in the Written Torah whose
reason the Sages explained.

Numbers 15:38177:170 72713

DI"732 °23277Y DY O WY1 DIPK NV DX 33708 137
:NPoN 2°ND 1197 NYR-PY 10 anaTy

’Speak unto the children of Israel, and bid them that they

make them throughout their generations fringes in the cor-

ners of their garments, and that they put with the fringe of

each corner a thread of blue.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The lamenter calls on Jerusalem to rise in the night watch-
es and pray for her starving children: “Arise, cry out in
the night ... pour out your heart like water before the face
of Ado-nai.” The verse has the Name Ado-nai where the
maamar writes Havayah; prayer is likened to pouring out
water, the “drinking” that raises feminine waters (context:
Steinsaltz Tanakh).

Lamentations 2:19v>:’2 12X

Xy 237X "3 23 737 072 *20W NIMYR KA 17723 7 p
NININ2D WRI2 29712 0OD0YT 7771y WDy 79D 1N

Arise, cry out in the night, At the beginning of the watches;

Pour out thy heart like water Before the face of the L-rd; Lift

up thy hands toward Him For the life of thy young children,

That faint for hunger At the head of every street.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot refers to Or HaTorah on Pinchas in connection with
this Zohar reference.
KEHOT’'S NOTE
AR Y 011°8 8 N”AIR IRA
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Wisdom invites the simple to her feast: “Come, eat
(lachamu) of my bread (belachmi).” In the verse lachamu
is the verb “eat,” but the maamar reads it as “his bread,”
the Torah as it is below, and lachmi, “My bread,” as the
Torah in its root above.

Proverbs 9:571:'0 *2wn

©N30R 1722 INY 023 102 157
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

84 | On “eat, friends; drink and become drunk, beloved ones,”
the Zohar teaches that of the upper ones, the “friends,”
eating is written without drinking, while of the lower ones,
the “beloved,” who need watering from the deep stream,
drinking is written. The text refers to it for eating and
drinking as two distinct kinds of nourishment, above and
below.

Zohar, Vayikra 2:29-3:41X72:2-172:’2 RIp™ 7111 100

Note that those in the higher realm are bidden only to eat
and not to drink. For he who already has a cask of wine
needs something to eat with it, and since in that realm is the
precious “wine of creation”, they are invited to eat, whereas
those below who require liquid are invited to drink, for all
shoots require to be watered from the deep stream.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

likuteitorah.com/torah-ohr/mishpatim/6/ 32
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