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“Six years he shall serve”

The Torah and mitzvos of each day become “days,” garments
that bring what is above time down into time, so that the soul can
grasp G-dliness and rise into the source of life. The garments
must also be “tanned” and washed, through prayer in which Daas
transforms the emotions: this is the servant’s six years, the six

thousand years before the rest of the seventh millennium.
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THE BIG IDEA

The Torah and mitzvos of each day become “days,” garments that bring what is
above time down into time, so that the soul can grasp G-dliness and rise into the
source of life. The garments must also be “tanned” and washed, through prayer in
which Daas transforms the emotions: this is the servant’s six years, the six thou-

sand years before the rest of the seventh millennium.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Reading the law of the Hebrew servant, “Six years he shall serve,” as the service of G-d, the maamar
asks what makes a person “one who serves G-d” rather than merely righteous. The Zohar calls a per-
son’s days garments: the Torah and mitzvos of each day are made into garments through which the
soul can enjoy the radiance of the Shechinah. The mitzvos are rooted above time, higher than “the
body of the King,” and only by descending into time, as a parable brings a lofty idea within reach, can
the soul grasp them. Bound in these garments like a stone bound in a sling, the soul is lifted into “the
source of life.” “Serve” (yaavod) also means tanning: the garments must be cleansed and laundered.
This happens when the emotions are transformed from darkness to light through Daas, drawn down by
Moshe, the faithful shepherd, and revealed in prayer through contemplation; so prayer, the “continual
burnt-offering,” lifts the day’s Torah and mitzvos to G-d. All this belongs to the six thousand years; in
the seventh millennium the servant goes free “for nothing,” without mitzvos, into rest. A gloss explains

why even Higher Daas is called “beast.”
OUTLINE

1 Days as garments M

Through Daas a person becomes “one who serves G-d.” The Torah and mitzvos of each day become “days,”
garments drawn from above time into time so that the soul can grasp the radiance of the Shechinah and,
bound in them like a stone in a sling, rise into the source of life. The six years are the six thousand years.

2 Tanning and washing the garments 12-3

“Serve” also means tanning: the garments must be cleansed and laundered. This is the transformation of
the emotions through Daas, drawn down by Moshe, the faithful shepherd, and revealed in prayer through
contemplation, so that the day’s Torah and mitzvos ascend to G-d.

likuteitorah.com/torah-ohr/mishpatim/3/ 2



3 The six thousand years and the seventh

14

The refining through prayer belongs to the six thousand years, when tzaddikim go from strength to strength

without rest. In the seventh millennium the servant goes free “for nothing,” without mitzvos, into a rest with

no further ascent.

4 Gloss: why Higher Daas is called “beast”

15-8

Tanya says that before G-d even Higher Daas is like “beasts,” though even the Lower Daas of Atzilus is

“man.” The emotions above intellect, within Keser, drawn down through Higher Daas, are a “great beast”

above “man,” yet relative to the Infinite One they are “beast,” as Keser, a pure light, is “black.”

KEY CONCEPTS

One who serves G-d (oved Elokim) 2°p%x 721y

From the verse “between one who serves G-d and one who
has not served Him.” Both may be righteous; the maamar
identifies serving with the “tanning” of the soul’s gar-
ments through Daas.

Days as garments "1 177

The Torah and mitzvos done each day form garments for
the soul, and a day without a mitzvah leaves the garment
lacking. Because they are clothed in time, the soul can
grasp through them what is above time.

Tanning (ibbud) n71y M2y

“Yaavod” (he shall serve) read as the tanning of hides: the
garments of Torah and mitzvos must be cleansed of waste
and laundered until they are bright and clean.
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The transformation of the emotions 11717 N122707
Turning the emotive attributes from darkness to light and
from bitter to sweet, through the “waters” of Daas, the in-
ner core of the emotions. This is the laundering of the
garments.

Daas (knowledge) ny7

A deep, felt connection to G-dliness. It is drawn down by
Moshe, “the faithful shepherd,” and revealed in prayer
through contemplation.

The continual burnt-offering (olas tamid) 7°nn n>y
A name for prayer: as the olah ascends, so through prayer
the Torah and mitzvos of the whole day ascend to G-d.

The great beast (behemah rabbah) 127 77212

The emotions above intellect, within Keser, drawn down
through Higher Daas. They are higher than “man,” yet are
called “beast” relative to the Infinite One.
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SECTION 1 - 11

Days as garments
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“Six years he shall serve.” This means: through the drawing down of Daas (knowledge), there can
be the level of “serving Him,” to be “one who serves G-d.” For there is a great difference between
“one who serves G-d” and “one who has not served Him,” even though he is a tzaddik, as is stated
in the Gemara, cited in the Tanya (ch. 15).
The maamar opens with the verse on the Hebrew servant, “Six years he shall serve,” and reads “serve” as the
service of G-d: through Daas, a deep and felt knowledge of G-d drawn down into a person, he can become
“one who serves G-d.” The verse in Malachi distinguishes “one who serves G-d” from “one who has not

served Him,” and the Gemara (Chagigah 9b), quoted in Tanya, chapter 15, explains that both may be tzad-
dikim: one who reviews his learning a hundred times is not like one who reviews it a hundred and one times.
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And the matter [is this]: Now, it is written, “Days were formed,” and it is written, “And Avraham was
old, coming with days”: with those supernal days.

To explain what serving adds, the maamar turns to two verses about “days”: “Days were formed” and “Avra-
ham was old, coming with days.” Plainly ba bayamim means “advanced in years”; the Zohar reads it as
Avraham “coming with his days,” bringing “those supernal days” with him.
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That is, the days are garments that are made for the soul from the Torah and mitzvos, every day

specifically. And if one day is lacking, without a mitzvah, “the garment is lacking,” etc.

These “days” are garments for the soul, made from the Torah and mitzvos of each particular day, and a day
that passes without a mitzvah leaves the soul’s garment lacking. Torah Ohr, Mishpatim (79b), cited in the
Kehot note, says the same: the days are the garments of the Torah a person learns and the mitzvos he does
each day, and in them he can receive the revelation of G-dliness.

likuteitorah.com/torah-ohr/mishpatim/3/ 4



TORAH OHR - PARSHAS MISHPATIM - MAAMAR 3 T2Y° DWW

T TRIPMT RDIAD RARNWRDY 713°5W 171 M2 Anwin DN °70 07 999K 2owiatw 13°m
P wRn 2ROPNT RDIX AN 79I IRN WA (e avinnn) $PRINMN QOWYIT 19K 0ok Y
(Pwnan A 170 DYW Dwn Nownm 1Y X1 2OwI1aD AR 1T

That is, these garments exist so that the soul can enjoy the radiance of the Shechinah (Divine
Presence) and “be absorbed into the body of the King.” This is through these garments made from
the Torah and mitzvos, whose root is far loftier than the level of the very “body of the King”; only,
they descended to become garments (this is like the drawing down of a parable, through which the
thing it illustrates is grasped).
The garments let the soul enjoy the radiance of the Shechinah and be “absorbed into the body of the King,”
the Zohar’s phrase for the soul’s being taken up into G-dliness. Yet the Torah and mitzvos that make up these

garments are rooted far higher than that “body of the King”; they came down to serve as garments, as a

parable brings a lofty idea down to where it can be grasped.
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And since this is so, [it is] specifically when they are made every day, which is beneath time specifi-
cally, that the garments have been drawn from their root, which is above time, to be clothed in the
level of time, so that the soul can grasp them.
That is why they are made day by day, within time: drawn from their root above time into time, they come
within the soul’s reach. Or HaTorah, cited in the Kehot note, asks why a day without a mitzvah cannot simply

be made up with two mitzvos the next day, and answers in the same way: the Torah and mitzvos, a bright
light above, must come down from above time into time.
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But as they are in their root and source, above time, the soul is not able to grasp them, all the more
so and a fortiori from [the fact] that it cannot grasp the radiance without the garment, etc.; and all
the more so the mitzvah itself. Only because the mitzvah descended to be in the level of a garment
and a parable can [the soul] grasp it, and through it, it will grasp the radiance, etc.
In their source, above time, the garments are beyond the soul’s grasp: if it cannot grasp even the radiance
(ziv) of the Shechinah without a garment, surely it cannot grasp what is rooted higher than the “body of the

King,” and still less the mitzvah itself. Only because the mitzvah has come down to be a garment and a para-

ble can the soul grasp it, and through it grasp the radiance as well.
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Therefore they are called “days”: they have been clothed in the level of time, for then the soul is

able to grasp it.

This is why the garments are called “days”: they are clothed in time, where the soul can reach them.
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(And see what is explained in the maamar beginning “At the time when Israel put ‘we will do’ first,”
on [the verse| “A time for every desire under the heavens,” etc.)

The parenthesis refers to a maamar in Likkutei Torah, Bamidbar (13b), on “a time for every desire under the
heavens.” There the Alter Rebbe explains that the mitzvos, though they are G-d’s will, are bound to set times
because they are “under the heavens,” below the Torah, which is called “heavens.”
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And this is [the meaning of] “And the soul of my lord shall be bound up in the bond of life.” “Bond”

(tzeror) is as when one binds a stone in a sling, and through this one throws it upward.

Avigayil’s blessing to David, that his soul “shall be bound up in the bond of life,” is explained through the
image of a stone bound in a sling: once bound in it, the stone can be hurled upward. Torah Ohr, Miketz
(38c), cited in the Kehot note, uses the same image and adds that whatever encompasses (a makif) lifts up-
ward, as a clothed person can be drawn up by his garment.

707 3PINT VIR 11T Y RIT 0N 21PN 19Yn aPyn a9 1nRwiIn aonnw 010 9
" [mzm
So too, for the soul to rise higher and higher into the source of life, [this] is through the days and

garments of Torah and mitzvos.

So too the soul is lifted higher and higher, into the source of life, by being bound up in the days and gar-
ments of Torah and mitzvos.
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And this is the meaning of “Six years he shall serve.” The six years are the time of the “six thousand
years that the world exists,” for during this time the fulfillment of Torah and mitzvos has been giv-
en. For “today, to do them” [applies to] the whole length of the time mentioned above.

This is what “Six years he shall serve” means: the six years stand for the six thousand years of the world’s ex-

istence, the era given for keeping Torah and mitzvos. The verse “today, to do them,” which the Sages read as
“today to do them, and tomorrow to receive their reward,” is taken to cover that entire period.
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Tanning and washing the garments
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But the meaning and concept of “yaavod” (he shall serve) is a term [for] the tanning (ibbud) of
hides, for through the tanning they change greatly for the better. So too with the garments men-
tioned above: there must be a tanning, for they must be cleansed of all the waste that falls into
them, and be washed and laundered.

The maamar now reads “yaavod” (he shall serve) as related to ibbud, the tanning of hides, which turns a raw

hide into fine leather. The garments of Torah and mitzvos need the same processing: they must be cleansed
of all the waste that clings to them, and washed and laundered.
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As in the analogy of a physical garment, which is washed and laundered in pure water: then it will
be bright and clean. But if they are not laundered, they will not be clean and beautiful.
Like a physical garment washed in pure water, the soul’s garments become bright and clean only when they
are laundered; left unwashed, they will be neither clean nor beautiful. In Yahel Or, cited in the Kehot note,

the Tzemach Tzedek gives a reason they need washing: some mitzvos are done not for their own sake, and
such garments are soiled until they are laundered.
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And this is the difference between “one who serves G-d” and “one who has not served Him.” And
this tanning and laundering is through the transformation of the emotive attributes (middos) from
darkness to light and from bitter to sweet. And the transformation of the middos is through the wa-
ters of Daas (knowledge), for Daas is the inner dimension (pnimiyus) of the middos.

This “tanning” is what distinguishes “one who serves G-d” from “one who has not served Him.” It consists in

transforming the emotions from darkness to light and from bitter to sweet, and that transformation comes
through the “waters” of Daas, since Daas is the inner core of the emotions.
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And this is also through Moshe, the faithful shepherd, of whom it is said, “And I will give grass,”
etc. And he also washes and launders them in supernal waters from beyond the river, etc.
Daas is drawn down through Moshe, “the faithful shepherd”: the verse “I will give grass in your field for your
animals” is read as his work, the grass being Daas, given to the souls called “animals.” Like a shepherd, he

also washes and launders them, in supernal waters “from beyond the river,” which the preceding maamar
explains as the level above grasped understanding, where the souls are rooted.
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As it is written, “Like a flock of ewes (which are the seed of animal) that have come up from the
washing,” etc., “washing in milk.” (See what is explained on [the verse] “Your teeth are like a flock
of ewes,” etc.; see there.)
The Song of Songs speaks of “a flock of ewes that have come up from the washing”; ewes, being animals,
stand for “the seed of animal,” the souls of Beriah, Yetzirah and Asiyah, whom the shepherd washes, and
“washing in milk,” from another verse of the Song, adds to the image. The maamar on this verse in Likkutei

Torah, Shir HaShirim (36d), reads the ewes the same way, as souls whom Moshe, the faithful shepherd,
washes as a shepherd washes his flock, and refers back to this explanation of “Six years he shall serve.”
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And this is the concept of “the whitening (libun) of the halachah,” etc. And this is through prayer,
for then is the opportune time for the revelation of Daas through contemplation, etc., as we say in

the Shemoneh Esrei, “You graciously grant man knowledge,” etc.

The phrase “the whitening (libun) of the halachah,” used for clarifying a law, literally means washing white,
so it belongs to the same idea of laundering. This laundering takes place through prayer, the opportune time
for Daas to be revealed through contemplation, as the Shemoneh Esrei itself asks: “You graciously grant

man knowledge (daas).”
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And through this the garments are refined. Therefore prayer is called the “continual burnt-offer-

ing” (olas tamid), for the Torah and mitzvos of the whole day ascend (olim) to G-d through prayer.

Through prayer the garments are refined, and so prayer is called the “continual burnt-offering”: as the olah

“ascends,” so through prayer the Torah and mitzvos of the whole day ascend (olim) to G-d.
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SECTION 3 - 14

The six thousand years and the seventh
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That is, because through prayer they are tanned and rectified. And all this is in the “six thousand

years that the world exists.” And this is “Six years he shall serve.” And of this they said, “Tzaddikim

9

have no rest: ‘they go from strength to strength,’” etc.

Prayer is where the garments are “tanned” and rectified, and all this belongs to the six thousand years of the
world, the servant’s “six years.” That is why it is said that tzaddikim have no rest: they keep going “from
strength to strength,” ever ascending.
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But “and in the seventh”—in the seventh millennium—“he shall go out free, for nothing.” “For
nothing” (chinam): without mitzvos, for then there will be rest for life everlasting, for there is no

further ascent higher than it.

The verse’s “in the seventh he shall go out free, for nothing” refers to the seventh millennium. “For nothing”
(chinam) means “without mitzvos,” as the Sifrei reads the word: then there will be rest for life everlasting,
since there will be no further ascent beyond it. Sefer HaMaamarim 5640, cited in the Kehot note, observes
that the end of “V’eileh hamishpatim” seems to place that rest in the seventh millennium, while the end of
the explanation (biur) on it seems to place it in the days of Mashiach.

SECTION 4 - 15-8

Gloss: why Higher Daas is called “beast”

[Fmam] 770A0

Gloss.

The heading marks a gloss (hagahah), a note set apart from the main text. It takes up the term “beast” (be-
hemah), used in this discussion for souls and levels.
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See in the Tanya, ch. 46, on [the verse| “I was as beasts with You,” etc., “and I do not feel,” etc.

The gloss starts from Tanya, chapter 46, on the verse “I was as beasts with You.” Tanya reads it as the soul’s
admission that it does not feel its union with G-d, yet “I am always with You.”

likuteitorah.com/torah-ohr/mishpatim/3/ 9
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“And that it says ‘beasts’ in the plural is to allude that before Him, may He be blessed, even the lev-
el of Higher Daas (Daas Elyon), which includes Chesed (kindness) and Gevurah (restraint), is
likened to beasts,” etc. End of quotation. Now, seemingly this is difficult according to what was ex-
plained, that even the Lower Daas (Daas Tachton) of the World of Atzilus (Emanation) is called “the
seed of man.”
Tanya’s comment on the plural “beasts” is that before G-d even Higher Daas, which includes Chesed and
Gevurah, is like “beasts.” (The print has 03, a misprint for 03, “even,” as the Tanya itself reads.) This seems
difficult, for the first maamar of this parsha, “V’eileh hamishpatim,” explained that even the Lower Daas of

Atzilus, the Daas that binds the intellect to the emotions, is called “the seed of man,” the higher of the two

levels.
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And how can even Higher Daas (Daas Elyon) be called “beast”? But the matter will be understood
from what is explained on [the verse] “Many waters,” concerning [the teaching]| that in the future
they will say to Yitzchak, “For you are our father.”

The question is put plainly: how can even Higher Daas be called “beast”? The answer draws on the maamar

on “Many waters” in Torah Ohr, Toldos, on Yitzchak, whose quality will be revealed in the future, when, as

the Gemara says, Israel will say to him, “For you are our father.”
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And Rivkah is from the term “a team (rivkah) of cattle, three by three,” etc.

Yitzchak’s wife Rivkah is linked to rivkah, a team of cattle yoked together three by three, so her name itself
suggests animals joined into one. In Torah Ohr, Toldos (18a), cited in the Kehot note, the Alter Rebbe ex-
plains that this is the joining of the “beasts” of the Divine Chariot, the faces of the lion and the ox, Chesed

and Gevurah, included in one another.

likuteitorah.com/torah-ohr/mishpatim/3/ 10
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And the explanation is that although the level of “man” of the World of Atzilus (Emanation) is above
the level of the Worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action), which are
called “beast,” there are, however, two levels of emotive attributes (middos): that is, there are mid-
dos drawn from the intellect, and there are middos that are above the intellect, which are called
“mountains of darkness” (turei chashocha), the middos within Keser (the Crown). And they are
drawn specifically through Higher Daas, which receives from Keser, for it stands in the middle
line, beneath Keser.

The explanation grants that the level of “man” of Atzilus is above Beriah, Yetzirah and Asiyah, which are
called “beast.” But emotions come in two kinds, those born of the intellect and those above it, the emotions

]

within Keser called “mountains of darkness,” and the latter are drawn down only through Higher Daas,

which stands in the middle line directly beneath Keser; the Mitteler Rebbe explains these two kinds at length
in Sha’ar HaEmunah (ch. 68 ff.), as the Kehot note says.
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And there is a level of Daas (knowledge) that draws Binah (understanding) into the emotive attrib-
utes (middos), etc. And the level of the middos that are above the intellect is called the “great beast”
(behemah rabbah), which is above the level of “man.”

There is also a Daas that draws Binah into the emotions, the Daas through which understanding gives rise to

feeling. The emotions above the intellect are called “the great beast” (behemah rabbah), a level higher even

than “man.”
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However, relative to the Infinite One (Ein Sof), blessed be He, even this level that is above the intel-
lect is called by the name “beast,” literally, in its plain sense, for the higher Chochmah (Chochmah
Ila’ah) is called “physical action,” as [mentioned] above.
Yet relative to the Infinite One even this level above intellect is called “beast” in the plain sense, just as the
higher Chochmah itself counts as “physical action” before Him, as in the Tanya passage quoted above (“You

made them all with wisdom”). The print abbreviates this as y”n, read as chochmah ila’ah, “the higher
Chochmah.”
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Therefore even Higher Daas (Daas Elyon) is called “beast.” And [it is] like the matter of the super-
nal Keser (the Crown): “although it is a pure light, it is black, black,” etc. And see what is explained
in Parshas Eikev on [the verse] “And He fed you the manna,” etc.
That is why even Higher Daas, through which these emotions are drawn down, is called “beast.” It is like the
supernal Keser: in itself “a pure light,” yet “black” before the Cause of causes (the print doubles the word,
“black, black,” and so does Likkutei Torah’s explanation of “Zos chukas,” as the Kehot note observes). The

gloss then refers to the maamar on “And He fed you the manna” in Likkutei Torah, Eikev, which reads the
plural “beasts” as a level of “beast” above “man,” a great love beyond grasped Daas.

IN ONE’'S AVODAH

No day should pass without Torah and mitzvos, since each day’s deeds are a garment for the soul. The gar-
ments must also be cleaned: in prayer, through contemplation that reveals Daas, a person transforms his

emotions from darkness to light, and so lifts the whole day’s Torah and mitzvos to G-d.

QUESTIONS FOR DISCUSSION
1. Why are the soul’s garments tied to days, so that a day without a mitzvah leaves the garment lacking?

2. How does the relationship between a parable and its lesson explain why the mitzvos had to come down
into time?

3. What is the difference between “one who serves G-d” and one who “has not served Him,” and how does

the image of tanning hides express it?

4. Why is prayer the time when the garments are laundered, and why is it called the “continual burnt-

offering”?

5. How can Higher Daas be above “man” and yet be called “beast”?

likuteitorah.com/torah-ohr/mishpatim/3/ 12
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PARAGRAPH 1

Among the ordinances G-d gives Moshe, the law of the
Hebrew servant: “Six years he shall serve, and in the sev-
enth he shall go out free, for nothing.” The maamar reads
the servant’s six years as the soul’s service of G-d through
Torah and mitzvos.

Exodus 21:2°2:X”> mnw
03N "WDN? KY? NYIWD T 0N WY *13Y T2Y N3N *D
If thou buy a Hebrew servant, six years he shall serve; and

in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N33 WURD .. 1T whnn wow
Kehot’s note points to Taanit 9b for these words.
Taanit 9b2 v n°ayn

KEHOT’'S NOTE
.2, n°1yn

172y RD WKRD 29pON T2y 1A

Malachi answers those who said that serving G-d brings
no gain: on the coming day of judgment “you will again
see the difference between the righteous and the wicked,
between one who serves G-d and one who has not served
Him.” The maamar takes up the verse’s distinction be-
tween serving and merely being righteous (context:
Steinsaltz Tanakh).
Malachi 3:1817:’3 »2Kk7n
372y K2 MWK? DOPOK TV 12 YUI? PUTE 172 ON°KRTY DN
Then shall ye again discern between the righteous and the
wicked, between him that serveth G-d and him that serveth
Him not.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"M33 WPRD PUTE RITW 0T 172Y KD MWK QOP9N T2y 172

Bar Hei Hei asks Hillel why the verse distinguishes “one
who serves G-d” from the righteous; Hillel answers that
both are complete tzaddikim, but one who reviews his
chapter a hundred times is not like one who reviews it a
hundred and one times. (The Kehot note prints Taanit 9b;
the passage is here, in Chagigah 9b.)
Chagigah 9b:107:2°v fxan
PPTE 12 DIPRTY DRIYY” :2NDT XM LOPAY O 00 12 Ap? K
TP T — PR IT3Y KD UKD D7RRK 121y 173 YU
77297 AP? MR 172y KD WRY 170 — YU 070 000K
iR AT AT APRY LI 0N ORPTR IR — 7Ty KM
TR 7 99712 MaT? oys
William Davidson, Vocalized Aramaic (CC-BY-NC)

likuteitorah.com/torah-ohr/mishpatim/3/

N7IN2 N2177°7252 WrRD P78 RITW DA 172Y KD wRD

The text’s own reference. Tanya explains the Gemara: in
those days it was usual to review each chapter a hundred
times, so the hundred-and-first time, beyond habit, earns
the name “one who serves G-d,” because changing one’s
nature requires arousing love of G-d through contemplat-
ing His greatness.
Tanya, Likkutei Amarim 15:1-20°90K "2 swR7 PP X010
2R
T2y 2 ,YYT? PR P2 DRI ONIYY NJY w120 A
LRI *PUTEYD *0pR T23Y” 102 UARTAY T2y KD UKD 00RO
Oy mRmRI ROTY ,ATIAYD YRRKRD RITY - M 1YY XN PTYY
>13K2 W2207 XPY "nIvp YR WRP P9Y 13077 377 8
- M ,7nR 2 onpa? 9Ty tnyy 172y nnR2 KW A
»1iran
Kehot Publication Society (CC-BY-NC)

198 2900
David marvels that G-d knew him before he was formed:
“Your eyes saw my unformed body, and in Your book all
were written; days were formed,” each of them known to
Him. The maamar, with the Zohar, reads the “days” as
fashioned into garments for the soul (context: Steinsaltz
Tanakh).

Psalms 139:161°0:07%p 0°2°1n

:D72 T 121 173 D0 12027 072 TR0 TPY W 17
Thine eyes did see mine unformed substance, And in Thy
book they were all written— Even the days that were fash-

ioned, When as yet there was none of them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

10 ,0%p 079NN

PR 19N . L P ATRaNY
“And Avraham was old, coming with days (ba bayamim),
and Havayah blessed Avraham with everything”: plainly,
he was advanced in years. The Zohar reads it closely:
Avraham “came with his days,” clothed in them.
Genesis 24:1°X:772 N°wX12
593 DTIIR"NK 712 °M D793 X3 17} DTIAK
And Abraham was old, well stricken in age; and the L-RD
had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Zohar I, 224aR ,707 X"m
KEHOT'S NOTE
X ,29%WN °Y T 970 7AW *°0 NPIIR AR LK ,TO7 RPAT LK ,T7D NOWRA2

.12 17970 PRIAw NN
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Further on in Mishpatim the Alter Rebbe says the same:
the days are garments, the garments of the Torah and
mitzvos a person studies and does each day.

KEHOT'S NOTE

R .MER 77N wIa% oM 0OwIaR ona 0n oonon 2,0y 1R 17
0112 T WA IV MW T DUIW UKD LD Y 17970 DRI N7IN2

Nw127 X701 . LR 317 0N

As the note quotes, Or HaTorah asks: “Seemingly this is
not understood: could he not do two mitzvos tomorrow?
What do they have to do with days specifically?” It explains
that Torah and mitzvos as they are above are a bright light,
which must take on substance and come from above time
into time.
KEHOT’'S NOTE
K217 1212 1°R TIRDDT” 20 UEPR 'Y OMID *DIY KXY MYIAW NUMIN2
"3 OW INRI2M LURPIT AR 103y ) NI%n cnw ann? mwys 9o
moynbn XA QWANTR 731 P2 IR 0 A9YRD Y and 2Uminm
,OYOI 57 12972 K1 971 19PN *Y IR DY L@y 1At TIna 1atn
w1277 0232 TP 70 MY T D TP DURw Dwn raR)
o7 977 975RT 110 0717 1IN M2 N1PR 1901w TY 7P MR 19y
7YY L. NPRAR wIatn 901 1m0 DM anw® XDw mxn wow 0vanun
191982 Wy 970y 70RO MIMY PNa2 msng 0ohynn PRt vy KT
.275Wn MW N 27w nwa

N DU 130

The letter says the same: the soul, a created being, cannot
bear the light of the “Tzachtzachos” without being nulli-
fied, unless it is clothed in a garment created from a glim-
mer of that light.
KEHOT'S NOTE
L(R,UnP) V370 PUARD 17

N2DIT NDIA2 NANNWRD)

When G-d takes back the spirit of the righteous, the Zohar
says, He draws it into Himself; a spirit not found meritori-
ous must first be cleansed in burning fire and repaired “in
order to be absorbed into the body of the King.” The maa-
mar uses the phrase for the soul’s highest attachment,
reached through the garments of Torah and mitzvos.

Zohar I, 217b2 ,1 R”mt
KEHOT'S NOTE
.2, RTm

NPT NDIA 012 DY IRR WY

The Siddur contains an explanation of chapters 52-53 of
Likkutei Amarim (Tanya); the note sends the reader there
for the point that the root of the mitzvos is higher than the
“body of the King.”
KEHOT'S NOTE
2”12”18 N”Pbl wPno 718732 717°02 XA

SRS 1TTPIY nywa n1a

There the Alter Rebbe explains “a time for every desire
under the heavens”: although the mitzvos are G-d’s desire

likuteitorah.com/torah-ohr/mishpatim/3/
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and will, they have set times because they are “under the
heavens,” below the level of the Torah, which is called
“heavens.” The mitzvos reveal the will, drawing the
Infinite Light into a particular level, while the Torah sets
out exactly how that revelation is to take place.
KEHOT'S NOTE
.2,3°727na NMpo

W NNN yan vab ny

Koheles opens his poem of the seasons: “For everything
there is a season, and a time for every desire under the
heavens.” The maamar the text refers to reads “desire” as
G-d’s will in the mitzvos, which are bound to set times.

Ecclesiastes 3:1'X:’a nonp
:070WH NNA YRN72Y Y1 1t 732
To every thing there is a season, and a time to every purpose

under the heaven:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SN wal nm

Avigayil, pleading with David not to take revenge on her
husband Naval, blesses him: though Shaul pursues him,
“the soul of my lord shall be bound up in the bond of life
with Havayah your G-d,” kept safe among the living, while
the souls of his enemies G-d will sling away “as from the
hollow of a sling.” The maamar takes the binding as the
binding of a stone in a sling, which lets it be hurled up-
ward (context: Steinsaltz Tanakh).

I Samuel 25:291”3:71" X PRINw

g2 TS I U3 AT TYRINK Wp3P) THTT? BTN BN

1y 12 71N2 MIYPR? IR WDI XY PR M A 0o

And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE

LKW W2 ©3°Y R 75 771 NPMIRA P10 7D KT .0, R-PRINYw

AR 128

Shlomo’s proverb: “Like binding a stone in a sling, so is
giving honor to a fool”; honor given to a fool is as useless,
and as dangerous, as a stone tied into a sling. The maamar
borrows only the image: a stone bound in a sling can be
thrown upward (context: Steinsaltz Tanakh).

Proverbs 26:81:173 >own
17932 27027 1012712 3R3 12X 797%3
As a small stone in a heap of stones, So is he that giveth hon-

our to a fool.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LIXDD 7R 390y 17970 1702 ., 1P 9OV IR L0 ,10 TR 27y

%m0 PRa

Quoted in the note: “the source of life” is the level of
Binah, in which the revelation of Atik (the inner level of
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Keser) shines and in which the soul is bound to the
Infinite Light, as the Zohar on Terumah says; Iggeres
HaKodesh 29 explains “the bond of life” as Keser and the
“Tzachtzachos.” For the soul to rise so high is through the
mitzvos.
KEHOT'S NOTE
190 WPRD 117070 00N PR Y Y 1URn v °y 799N nUhoa
PRN 7AW 71°2 P O”RRI NAWPNR RNRWI ROOM b np
R 1991 RPPNY KT RIT 7Ay2 99 97 £7Y X*IN2 wndt peny mbann
11°°71 017 77X¥2 2 27DY A”K 777 VI 0 PUIARDY LYPAYA2 ARAN
Py PYRY 970 ARy WA NP 0TI 1D MmN Ans naa
982° [T 01°2 %3 17721 1NAW Naw 1Ay IR2% 7772 wURD 13 mznn
579y 1397 w120 71k P10D D

SUMINT PPWIARY PPRPA YUY L L TN WA Nt N

Or HaTorah on Nach quotes this passage, from “And this
is ‘the soul of my lord shall be bound up’” through “the
days and garments of Torah and mitzvos.”

KEHOT'S NOTE

LR Y R 770 773 N7IIRG KM

1w SDPN NUW AT AN Q%Y wwn

There the Alter Rebbe cites “six thousand years the world

exists, and one it is desolate”: the seventh is a state of rest

without ascents and descents, while all six thousand years

of this world are ascents and descents, of souls and of
bodies.

KEHOT'S NOTE
LK ,I% 1PD DA IR

°3w "DPN oW
Rav Ketina’s teaching, with a baraisa in support: as the
seventh year releases one year in seven, so the world re-
leases a thousand years in seven thousand. This parallels
the servant’s going free in the seventh year.
Sanhedrin 97a:1227:X 1% 1°777110
23027 WRIY 20 T LRRPY W] 30 D9 MY R 27 K
D% 170 IR, I WK IR LRI 02 373 R
TPID? MM 0P YYD 1

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.453°Y R”31 W7IPY IR LK LIZ PITII0 LK LR MW wRD

N22Y 777 22w BN now
Rav Ketina: “The world exists for six thousand years, and
for one it is desolate.” The maamar identifies the servant’s
“six years” with these six thousand years.
Rosh Hashanah 31a:8-9°v-n:x X*% mwn wx1
X7y M7 °W "DPX RNW (RPVRP 37 IWKT RPVR 2772 23720
R 2R MR LRINT 0902 11;‘? 23w R 0 Tm
207IMIR T T RNIYT D0 DR 170 nRAY 210
.”7|? PIT” 127 MR K27 92 729 27 MR
William Davidson, Vocalized Aramaic (CC-BY-NC)

likuteitorah.com/torah-ohr/mishpatim/3/
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Moshe charges Israel: “You shall keep the commandment
... which I command you today, to do them”; the Sages
read “today, to do them” as this world, the time for doing,
before the reward. The maamar takes “today” as the whole
six-thousand-year span in which the mitzvos are to be
done.

Deuteronomy 7:11x”°:t 0°127

DT TR 2 WK DVBYRINK) DPOANKY MEEANK DT
:0niy?

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

23

24

25

Malachi’s answer to those who doubted that serving G-d
brings any gain: “You will again see the difference be-
tween the righteous and the wicked, between one who
serves G-d and one who has not served Him.” The differ-
ence, the maamar now says, lies in the “tanning” of the
garments.
Malachi 3:18777:2 23Kn
172y K2 WR? D°POX TV 12 YUI? PPTE 1°2 ONPRTY DN
Then shall ye again discern between the righteous and the
wicked, between him that serveth G-d and him that serveth
Him not.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2wy °nnn

“I will give grass in your field for your animals, and you
will eat and be satisfied”: the promise in the second para-
graph of the Shema. Read here, as in the first maamar, as
Moshe’s giving Daas to the souls called “animals.”

Deuteronomy 11:157"0:X 0727

And I will give grass in thy fields for thy cattle, and thou
shalt eat and be satisfied.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A0 ,X° 037

o 7Y

The beloved praises the bride: “Your teeth are like a flock
of ewes that have come up from the washing, all of them
paired,” white and even. The maamar reads the washed
ewes as souls cleansed by the shepherd.
Song of Songs 6:61: D*° W W
PX P20 nieRIn 0PIY AMITR YU DN TTYR 1Y
073
Thy teeth are like a flock of ewes, Which are come up from
the washing; Whereof all are paired, And none faileth among
them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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29

KEHOT’'S NOTE
RIAR i)

Ry anw
“I will sow the house of Israel and the house of Yehudah
with the seed of man and the seed of animal”:
Yirmeyahu’s promise of restoration. The ewes are “the
seed of animal,” the souls of Beriah, Yetzirah and Asiyah.
Jeremiah 31:2712:R77 1n°
YT AT AP2TNRY PRI N°2NR SNy CRTON O°K3 0oR 3T
172 YN 07X
Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,

and with the seed of beast.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

25ra mgmn

The bride describes her beloved: “His eyes are like doves
by streams of water, washing in milk.” The maamar adds
these words to the image of washing.
Song of Songs 5:1227:'11 0*°wi 1w
:NRPR-PY Niaw> 2712 NN 0°n Pp7ER"PY 0°1°D Y
His eyes are like doves Beside the water-brooks; Washed

with milk, And fitly set.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

°%mAn TYs P By
There the Alter Rebbe explains “like a flock of ewes”
through “the seed of man and the seed of animal”: souls of
Atzilus are called “man,” souls of Beriah, Yetzirah and
Asiyah “animal,” and so are the angels.
KEHOT'S NOTE
790K 7,17 wrnw nph

nyT 0IRY 1IN NN

The fourth blessing of the Amidah: “You graciously grant
man knowledge (daas) and teach mortals understanding.”
The maamar cites it to show that prayer is the time when
Daas is revealed.

Siddur Ashkenaz, Weekday, Shacharit,
KnowledgenyT ,17°ny ,nnw n>"nn ,‘71!1 1 1IOWR 117°0

A2 NYT ANRD 130 NP2 UKD M nyT OTXY 10 Ao
YT IR A RR N2 DM

You favor man with perception The first six petitions (bless-

Amidah,

ings 4-9) are for our individual needs and well-being: un-
derstanding, repentance, forgiveness of sins, deliverance
from trouble, from illness, and from want. Though these six
petitions are of a personal nature, they voice the needs of all
mankind. Note that the worshipper prays for his spiritual
needs—knowledge, repentance, and forgiveness before he
prays for his physical wants. and teach mankind under-
standing. Grant us knowledge, understanding and intellect
from You. Blessed are You, Adonoy, Grantor of perception.

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)
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33

34

“... and in the seventh he shall go out free, for nothing”:
the end of the law G-d gives Moshe for the Hebrew ser-
vant. The maamar reads the seventh year as the seventh
millennium.

Exodus 21:2°2:87> mnw
031 *WD? KY? NYIW T2 0N WY *13Y T2Y NN *
If thou buy a Hebrew servant, six years he shall serve; and

in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

aman oo PR 0T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.19102 MO12

Bom BN Do 1990 A o PR 20T
The closing words of the tractate: “Torah scholars have no
rest, neither in this world nor in the World to Come, as it
says, ‘They go from strength to strength.”” The maamar
ties this endless ascent to the six thousand years of
service.

Berakhot 64a:12-1327°-2”>:X 770 M1272
X? M D7 PR 0720 STRPN 127 IR WK 12 KO0 027 N
DR IR 91 PR 9omn 109 mRIv X327 0%iy2 KDY M oy
D727 D°RM T RPN R 227 IR MYPR *27 MR 7182 D0
2032 0I9Y 27177 2 TmY 9032 DY mNaY 07y 0ibY
R. Hiyya b. Ashe said in the name of Rab|[3] : The disciples of
the wise have rest neither in this world nor in the world to
come; as it is said, "They go from strength to strength, every
one of them appeareth before G-d in Zion." R. Eleazar said
in the name of R. Hannina: The disciples of the wise in-
crease peace in the world; as it is said, "And all thy children
shall be taught of the L-rd ; and great shall be the peace of
thy children" ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

B BN om0

The sons of Korach sing of those who go up to Zion: “They
go from strength to strength; each appears before G-d in
Zion.” It is the verse the Gemara brings for the endless as-
cent of those who have no rest.
Psalms 84:8'1:7"0 0°2°11n
1183 DORPRPR IR 2UR Pn 107°
They go from strength to strength, every one of them ap-
peareth before G-d in Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nmxn K92 0an

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.7T,R% TPy 2790 IR
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On “We remember the fish we ate in Egypt for nothing,”
the Sifrei asks how the Egyptians could have given fish for
free when they gave not even straw, and answers that “for
nothing” means free of mitzvos. The maamar applies the
same reading to the servant’s going out “for nothing.”

Sifrei Bamidbar 871”2 12712 *190
20312 0°37 0719 0°3N13 0°%H0 1Y L1732 WO 01 .27 DR AT
720 OX .09% 1N3° X7 12M 172y 19% ONRY (71 NInw) 1K1 920 KPm
IR MY - 701732 DR 0OAMA 1T 0°3T ,03n2 onR 0oImi 1 RY
17 21972 AR YR 7 .0°RWPH DRI (NIZNT 12 DA - DA NN
29991 0O nwnnn In 00817 YA 127 955 oab manwn 1
1% IR 1TPEMY 2w U, 203789 112 0nw a7 Iwa Thnk bun
7377 71°7 99 9921 1y Apwn nwe RDY ¥ DRk DORY ROW R1AN
... QYINN RN
(Bamidbar 11:5) "We remember the fish that we would eat in
Egypt, free": Is it possible that the Egyptians gave them fish
free? Is it not written (Shemot 5:18) "And now, go and work,
and straw will not be given you": If they did not give them
straw free, would they give them fish free? How, then, are we
to understand "free"? "Free" of mitzvoth. R. Shimon says:
The manna would change for them to any flavor they de-
sired, except for (that of) these five things (Ibid "cucumbers,

melons, leeks, ...
Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

2O M AR

The closing Mishnah of tractate Tamid: on Shabbos the
Levites sang “A psalm, a song for the Shabbos day,” a song
for the future, “for the day that is all Shabbos, rest for life
everlasting.” The maamar gives this rest to the seventh
millennium.

Mishnah Tamid 7:4°7:t 7°nn 71wn
17 DAY .3 WP MR :1‘37; n,(A% ow) 07wk PN wwR ...
,R2? Tony? Y iR nawn m"? P i L, (2% Ow) 07MRiR
0PIy 0 1M nav 190w oivh
The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

7107 YR IRy Y PRY

The note points to the Tzemach Tzedek’s Biurei HaZohar
on Vayetzei, page 112, in connection with a level beyond
which there is no further ascent.

KEHOT'S NOTE
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PARAGRAPH 6

38

39

40
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Asaf confesses that when he envied the wicked he was
senseless: “I did not know; I was as beasts with You.” The
next verse continues, “Yet I am always with You,” and
Tanya reads the pair as the soul that does not feel its bond
with G-d, though the bond remains.
Psalms 73:22273:3”y 0°2°11n
Y >N7 N YIN K21 1937
But I was brutish, and ignorant; I was as a beast before Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The text’s own quotation: the plural “beasts” hints that be-
fore G-d even Higher Daas, which includes Chesed and

Gevurah, seems like beasts and physical action relative to
the Infinite Light, and is called “the great beast.”
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Kehot Publication Society (CC-BY-NC) .
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“I will sow the house of Israel and the house of Yehudah
with the seed of man and the seed of animal”:
Yirmeyahu’s promise of restoration. The souls of Atzilus
are “the seed of man”; those of Beriah, Yetzirah and
Asiyah, “the seed of animal.”

Jeremiah 31:2713:x”% 17>

YT 1°NKY DX M0 ORYIN TIOR3 D°K2 0B M
TR YN BTN

Behold, the days come, saith the L-RD, that I will sow the

house of Israel and the house of Judah with the seed of man,

and with the seed of beast.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That maamar explains that Yitzchak, “laughter,” is the de-
light that will be revealed in the future, and that it is drawn
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through Rivkah, his wife: the animal soul, whose root, in
the beasts of the Divine Chariot, is very lofty.
KEHOT'S NOTE
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In the future G-d will tell Avraham and then Yaakov, “Your

children have sinned,” and each answers, “Let them be
wiped out for the sanctification of Your Name”; Yitzchak
pleads for Israel, and they will say to him, “For you are our
father.” Yitzchak points them to G-d instead.
Shabbat 89b:4-5’11-"7:2 v”5 naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Yeshayahu’s prayer: “For You are our Father, for Avraham
did not know us and Israel did not recognize us; You,
Havayah, are our Father.” The Gemara reads the opening
words as said in the future to Yitzchak, who pleads for
Israel and points them on to G-d.
Isaiah 63:161"v:370 11°yw°
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For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our
Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Mishnah on the enclosures around wells allows gaps
“the width of two teams (rivkos) of cattle, three by three,”
in Rabbi Meir’s words. The maamar draws on the word
rivkah, a team of animals yoked together.
Eruvin 17b:17-1817>-12:2 1 1°217°y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note says that the two kinds of emotive attributes,
those drawn from the intellect and those above it, are ex-

likuteitorah.com/torah-ohr/mishpatim/3/
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plained in the Mitteler Rebbe’s Shaar HaEmunah from
chapter 68 on.
KEHOT'S NOTE
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The words here quote Tikkunei Zohar, Tikkun 70 - 120a:5-
6; the passage is shown below.
Tikkunei Zohar, Tikkun 70 - 120a:5-6Y 1'p°n ©™\pn
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Tikkunei Zohar - Vocalized (Public Domain)
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The note observes that “black” appears twice here, and
that Likkutei Torah quotes the saying the same way in its
explanation of “Zos chukas.” There, relative to the Infinite
Light, even Keser is called “darkness”: “although it is a
pure light, it is black, black before the Cause of causes.”
KEHOT'S NOTE
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In Tikkun 70: “The supernal Keser, although it is primor-
dial light, pure light and radiant light, is black before the
Cause of causes.” The maamar applies this to Higher
Daas.
Tikkunei Zohar 135b:1’X:2 77%p 7M1 *1pn
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Tikkunei Zohar - Vocalized (Public Domain)
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Moshe reminds Israel: “He afflicted you and let you
hunger, and fed you the manna... to make you know that
man does not live by bread alone.” The gloss refers to the
maamar on this verse in Likkutei Torah, Eikev, which
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reads the plural “beasts” as a level of “beast” above
“man.”
Deuteronomy 8:3°2:’11 0°727
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And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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