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“And these are the ordinances
that you shall set before them”

Moshe, whose root is the Higher Daas of the light that
encompasses all worlds, draws Daas, a knowledge of G-d that is
felt asvividly as seeing, into every Jew, even the souls called
“animal”; he does it through the halachos of the Torah, which

reach into the inner being of each soul.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Moshe, whose root is the Higher Daas of the light that encompasses all worlds,
draws Daas, a knowledge of G-d that is felt as vividly as seeing, into every Jew,
even the souls called “animal”; he does it through the halachos of the Torah, which

reach into the inner being of each soul.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why does the Torah say “If you buy a Hebrew servant” in the singular, when the ordinances are set
“before them,” in the plural? The Alter Rebbe answers that “you” is Moshe, who gives “grass” to
Israel’s “animals.” The verse “I will sow the house of Israel with the seed of man and the seed of ani-
mal” points to two levels of souls. Souls of Atzilus have Daas, a felt knowledge of G-dliness as vivid as
seeing, rooted in Chochmah. Souls of the lower worlds, almost all souls today, understand G-dliness
only as “hearing,” rooted in Binah, which does not hold the heart. Moshe, the faithful shepherd and the
first and last redeemer, draws Daas even into them; “grass” (esev) is Daas. The angels too are
“animals,” knowing only Malchus, and they receive Daas through the Kedushah, which they and Israel
say together, each depending on the other. Mishpatim are halachos, “going”: by studying them deeply
a person gains Daas and rises level by level. Moshe sets them “before them,” into their inner being,
and only he can reach the “animal,” because his Higher Daas belongs to the encompassing light, be-

fore which man and animal are equal.

OUTLINE

1 The question 7

Why is the law of the Hebrew servant in the singular when the ordinances are set “before them”? Because
“you” is Moshe, who gives “grass” to the “animals.”

2 Two levels of souls 12

“The seed of man” are souls of Atzilus, whose Daas is felt like seeing and comes from Chochmah; “the seed of
animal” are souls of the lower worlds, whose understanding is “hearing,” from Binah. Daas joins Chochmah
to Binah, and Higher Daas is distinguished from Lower Daas.

3 Moshe gives Daas 13

Moshe, the faithful shepherd and the first and last redeemer, draws Daas into all souls. “Grass” is Daas, given
also to the angels, who are “animals” because they grasp only Malchus, through their saying “Holy.”
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4 “Holy”: angels and Israel together

this comes through Moshe.

5 Ordinances as “going”

Mishpat is halachah, a word of “going”: the ascent of the worlds level by level through Daas.

14-6
Israel, rooted in thought, must say “Holy” before the angels, rooted in speech; yet in their bodies Israel are
below the angels and receive from them, so all sanctify G-d together, drawing Keser and Daas down. All of
17
18

6 Moshe sets them before them

Kelipah lacks Daas; Daas comes through deep study of the halachos. Moshe sets it into Israel’s inner being,

and his Higher Daas, of the encompassing light, reaches even the “animal,” for before that light man and an-

imal are equal.

KEY CONCEPTS

Daas (knowledge) ny7

Knowledge that is bound to the soul and felt, as vivid as
seeing; the faculty that joins Chochmah and Binah and
brings understanding into the heart.

The seed of man and the seed of animal Y1 078 ¥yt
2

Two levels of Jewish souls: souls of Atzilus, who have Daas,
and souls of Beriah, Yetzirah and Asiyah, almost all souls
today, whose understanding of G-dliness lacks felt Daas.

Seeing and hearing 7y 1w 11987

Seeing is Chochmah: direct, gripping awareness that the
mind cannot set aside. Hearing is Binah: understanding at
second hand, which fades when attention turns away.
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Higher Daas and Lower Daas 7\nnn nyT 11°%y ny1
Higher Daas joins Chochmah and Binah and is Moshe’s
level, of the light that encompasses all worlds; Lower Daas
binds the intellect to the emotions and is their inner
dimension.

Ra’aya Mehemna (the faithful shepherd) ®in°mn x°y7

A name of Moshe, read here as the shepherd who sustains
Israel’s faith by giving them Daas.

Kedushah (“Holy”) w11p

The declaration “Holy,” said by the angels and Israel to-
gether, through which Daas is drawn into the three lower
worlds.

Halachah as “going” 115"/ 1951

The laws of the Torah are a “going”: through studying
them in depth a person gains Daas and rises from level to
level.
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SECTION 1 - 11

The question
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“And these are the ordinances that you shall set before them: If you buy a Hebrew servant,” etc. We
need to understand this: “before them” implies the plural, while “if you buy” is in the singular; it
should have said, “if they buy.”
The maamar opens with the first verse of Parshas Mishpatim and the law of the Hebrew servant that follows
it. The Alter Rebbe points out a grammatical tension: “before them” speaks of many people, yet “if you buy”
(ki sikneh) addresses one person, where we would expect the plural, “if they buy.” In his maamar on this

verse of 5744, cited in the Kehot note, the Rebbe explains why the plural is expected: the law of the Hebrew
servant is itself one of the ordinances set “before them.”
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But the explanation is that “if you buy” refers to Moshe Rabbeinu, peace be upon him, and refers
back to what precedes it, that is, to what is written, “And these are the ordinances that you shall
set.”
His answer is that the “you” of “if you buy” is Moshe himself, the same “you” addressed in the verse before it,
“that you shall set before them.” In the same maamar the Rebbe ties this to Rashi’s comment that “And

these” adds to what came before: as Moshe received the Torah at Sinai, so he received these ordinances, and
of them he was told, “that you shall set before them.”
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It is Moshe Rabbeinu, peace be upon him, specifically, who will set the ordinances before them,
and this is through “If you buy a Hebrew servant,” etc. For it is written, “And I will give grass in
your field for your animals,” which refers to Moshe Rabbeinu, peace be upon him, who imparts the
level of “grass” “for your animals.”
Only Moshe can set the ordinances before Israel, and the text says he does so through what “if you buy a
Hebrew servant” describes. To explain this, the Alter Rebbe cites “And I will give grass in your field for your

animals” and applies it to Moshe, who gives spiritual “grass” to those called “animals”; the following para-
graphs explain who the “animals” are and what the “grass” is.
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SECTION 2 - 112

Two levels of souls
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The explanation: it is written, “And I will sow the house of Israel with the seed of man and the seed
of animal,” [meaning] that there are two levels among the souls of Israel. The first are the souls that
are very lofty in stature and level, and they are the ones called “the seed of man,”

Jeremiah’s prophecy speaks of Israel being sown with “the seed of man and the seed of animal.” The Alter
Rebbe reads the two “seeds” as two levels of Jewish souls, and begins with the higher one, called “the seed of

£

man
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for they are the souls drawn from the level of the supernal Man upon the Throne, as mentioned
above, as it is written, “Let us make man in our image, after our likeness.” (That is, souls of the
World of Atzilus (Emanation), and they are the ones called “children,” whereas souls of the Worlds
of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) are called “servants.” And this is [the
meaning of] “whether as children or as servants.”)
These souls derive from the “supernal Man” upon the Throne, the likeness of a man seen above the Throne
in the prophetic vision of the chariot, in whose image man was made. The parenthesis identifies them as

souls of Atzilus, called “children,” while souls of the three lower worlds are called “servants,” as in the Rosh
Hashanah prayer, “whether as children or as servants.”
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That is: just as the superiority of man is that he has Daas (knowledge), so these souls have a great
Daas of G-dliness. And Daas does not mean knowing alone, but the level of actual feeling, as will be
explained.

Man stands above the animal because he has daas, knowledge; so too these souls have a great Daas of

G-dliness. The Alter Rebbe adds at once that Daas here means not just knowing something but actually feel-
ing it, a point he develops below.
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And the second is the level of “the seed of animal” (that is, souls of Beriah, Yetzirah and Asiyah,
which are almost all the souls in our generations; for souls of Atzilus are bnei aliyah, “people of as-
cent,” who are few, etc., even in the early generations): these are the souls that do not have so
much Daas of G-dliness.
The second level, “the seed of animal,” is the souls of the worlds of Beriah, Yetzirah and Asiyah, and the
parenthesis notes that these are almost all the souls of our generations. Souls of Atzilus are bnei aliyah,
“people of ascent,” a phrase of the Sages, who said that such people are few; they were few even in earlier

generations. The Rebbe, quoted in the Kehot note, writes that this rests on the Zohar at the beginning of
Parshas Mishpatim (2:94b), where a soul of the lower worlds is called a “servant” and a soul of Atzilus a

3 ”

son.
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This does not mean that they have no intellect and comprehension of G-dliness. Rather, although
they do have intellect and comprehension, so that they comprehend and grasp the greatness of the
Creator, blessed be He, from books and from scholars, with great comprehension and understand-
ing of how the Holy One, blessed be He, gives life to all and brings all into being, and that “His
greatness is unsearchable,” etc., yet this is not in the manner of Daas and feeling in his soul.

Being called “animal” does not mean lacking intellect. Such souls can learn from books and teachers, and

understand well, how G-d gives life to everything and brings it into being, and that His greatness has no lim-
it; what they lack is Daas, the inner feeling of what they understand.
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Therefore they are called “animal”: for an animal has sight and hearing, etc., only it does not have

Daas.

The comparison to an animal fits: an animal sees and hears, but it has no daas.

likuteitorah.com/torah-ohr/mishpatim/1/ 6



TORAH OHR : PARSHAS MISHPATIM - MAAMAR 1 131972y 72y 13PN %0 OM°IR% 0OWN WK DOVAWNR PRI

T9WINWS WD N2 RO DY mpbxz NYyTn Ni°n2 ona PR 1R MY NP2 X k)

o371 PRI 1B nyap NAwpl
So it is with these souls: they lack the level of Daas of G-dliness. For Daas is the level of feeling,
when the concept is bound and fixed in one’s soul, as though one feels [it].

These souls likewise lack Daas of G-dliness. Daas is defined here as the stage at which an idea becomes
bound and fixed in the soul, so that a person feels it.
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For Daas is from the expression “And Adam knew,” etc., which is the quality of bonding and join-
ing. And along these lines it is said, “And from my flesh I will behold G-d”: “I will behold,” literally,

as if seeing, etc.

Daas comes from the same root as “And Adam knew (yada) Chavah,” which describes intimate union, so
Daas means bonding with what one knows; Tanya, chapter 3, cited in the Kehot note, defines it the same way.

Iyov’s “from my flesh I will behold G-d” describes this kind of knowing as a kind of seeing.
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And although it is impossible to see G-d with the physical eye, nevertheless it is like the way a per-
son knows and feels his soul within him. For there too, it is impossible to see the essence of the
soul, how and what it is; nevertheless he senses it by seeing the life-force of the body, which comes
from the soul.

G-d cannot be seen with physical eyes, so the Alter Rebbe explains this “seeing” through the soul. No one
can see the soul itself, yet everyone senses it through the life it gives the body.
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When he sleeps, the life-force withdraws, and when he wakes from his sleep, the revelation of the
soul’s light and life-force returns to him. In exactly this way is the level of Daas of G-dliness that
souls of Atzilus have, as Iyov said, “And from my flesh I will behold,” etc.

When a person sleeps, the soul’s life-force recedes, and when he wakes it returns, so the soul is perceived

through its effects. In just this way souls of Atzilus perceive G-dliness through Daas, which is what Iyov
meant by “from my flesh I will behold.”
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And although “no thought can grasp Him at all,” meaning that His essence is not comprehended,
yet His existence is known and felt from what we see: that the worlds, which are like a great body,

live and endure.

The Alter Rebbe grants the principle that “no thought can grasp Him at all,” and explains it as meaning that
G-d’s essence cannot be comprehended. His existence, however, can be known and felt from what we see:

the worlds are like one great body, alive and enduring.
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And this life-force in them is from the Infinite One (Ein Sof), blessed be He, who flows into them at
every moment. This concept is grasped by all.

Their life comes from the Infinite One, who pours it into them at every moment, just as the body’s life comes

from the soul. Anyone can grasp this idea with the intellect.
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But when it is bound to the soul, so that one is bound [to it] and actually feels it, as if seeing, this is
called the level of Daas.

When this idea is bound to the soul, so that a person feels it as vividly as if he saw it, that is Daas. The differ-
ence between the two levels of souls is therefore not what they know but how deeply it is felt.
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And of this they said, “Who is wise? One who sees what is born”: as if seeing with the very eye the
birth and coming into being of something from nothing, etc.

The Sages’ saying “Who is wise? One who sees what is born (ha-nolad)” usually means one who foresees what
will come of things. The Alter Rebbe reads ha-nolad literally, “what is being born”: the wise person “sees”
creation coming into being from nothing at every moment, as Tanya, chapter 43, cited in the Kehot note,
also explains it.
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And of this it is said, “And Havayah will be seen over them,” etc.

Zechariah prophesies that in Israel’s war “Havayah will be seen over them,” appearing above them to fight
for them. The Alter Rebbe brings the verse as another expression of seeing G-dliness.
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Whereas when this concept and understanding is not in the manner of closeness and actual feeling
in the soul, this level is called “the seed of animal,” even though he has great intellect and compre-

hension of G-dliness.

When the same understanding stays distant and is not felt in the soul, it is the level of “the seed of animal,”
however great the understanding. What marks the lower level is the absence of felt closeness, not the ab-
sence of knowledge.
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And all Israel are also believers, etc., and faith is above Daas. Nevertheless, it is called a “crown”

(atarah), which is the level of a makif (that which encompasses), and there must also be the level of
Daas.

The Alter Rebbe anticipates a question: all Jews have faith, and faith is higher than Daas, so why is Daas
needed? He answers that faith is called a “crown,” something that surrounds a person from above (a makif)
without entering him, so Daas is needed as well. In Torah Ohr, Bereishis (6a), cited in the Kehot note, he ex-
plains that faith is above all comprehension, even that of the G-dly soul’s root, for no thought can grasp G-d.
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As it is written, “Know the G-d of your father,” etc. For it is through Daas that the world does not

conceal [G-dliness] from them at all.

David’s charge, “Know the G-d of your father,” calls for knowing G-d, not only believing in Him. Through
Daas the world no longer hides G-dliness from a person at all.
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And also, the love that comes from the level of Daas and sensory sight is beyond comparison, etc.,
and so too the awe; for “hearing is not comparable to seeing.”

Love and awe that come from Daas, a kind of sensory seeing, are incomparably stronger than those that
come from understanding alone. The principle is the Sages’ teaching that hearing cannot compare to
seeing.
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(The meaning of “seeing” follows the saying of our Sages, of blessed memory, “Look at three
things”: “look,” specifically, meaning the manner of seeing with the eye of the intellect. It is like a
person who understands with his wisdom and sees that something good or bad will come upon
him.

A long parenthesis now explains “seeing” in contemplation, from the Mishnah in Avos, “Look at three

things.” The word “look” means seeing with the mind’s eye, like a person who foresees good or bad coming
to him.
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Even though the time when the thing will come is far off, because of the gaze of his intellect it is as
if he sees it immediately with his eyes, and as if it had already come upon him, and he is very afraid

if it is bad, or glad if it is good.

Even if the event is far off, he sees it so clearly in his mind that he reacts as if it were already in front of him:
afraid of the bad, glad of the good. This is how intellectual “seeing” moves the emotions.
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But the level of hearing, that is, the level of contemplation alone, in deep thought, is like one who
hears from others that the thing will come: the fear or the joy over it does not fall upon him so
much, because the thing is not yet fully revealed.

“Hearing,” by contrast, is deep contemplation that remains at second hand, like hearing from others that

something will happen. Such news does not grip a person in the same way, because the thing is not yet fully
revealed to him.

likuteitorah.com/torah-ohr/mishpatim/1/ 10



TORAH OHR : PARSHAS MISHPATIM - MAAMAR 1 131972y 72y 13PN %0 OM°IR% 0OWN WK DOVAWNR PRI

13 0927 AWSWA PoN07 ANRW 1N 110 WHn 1°1Y AR PRI 1R 12 11200 o by ax] DY
5313 PN o 5y ax] BPYR 3T ARITY ANNOM2 12200 OTIRD 1PIR MIPOR MANANT Py 1w
13 799377 DX 1IRITT 27000 IR

Even though he contemplates it, it is not as if he sees it with his very eyes, etc. And this is why he
said, “Look at three things,” etc.: that his contemplation of G-dliness should be like a person who
understands with his wisdom and sees the thing even though it is far off, etc. For “Who is wise? One
who sees what is born,” etc.

Even careful contemplation, then, is not the same as seeing. That is why the Mishnah says “look”: it asks that
one’s contemplation of G-dliness be as vivid as the foresight of the wise man who “sees what is born.”
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Whereas the level of hearing is from the level of Binah (understanding): that is, one understands
the unity of G-d — how “all is one,” and that all the worlds are nullified and utterly nullified, as
nothing before Him, and that everything is through the flow of His life-force, blessed be He, while
in Him there is no change, etc., as is known concerning the whole subject of G-d’s unity.

Hearing corresponds to Binah, the faculty that develops and understands a subject in detail. Its subject here

is G-d’s unity: that all is one, that all the worlds are nothing before Him, that everything lives by His life-
force, and that He Himself does not change.
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Even though he contemplates it very thoroughly, and the whole depth of his thought is absorbed in
it, and faith has become very firmly fixed in his heart, nevertheless it is only in the manner of hear-
ing and understanding alone, and the matter is not fully revealed, as if he sees it with his eyes.
Therefore, when he takes his thought off it even for a moment, [his soul] turns to the ways of its de-
sires, etc.

A person may contemplate this deeply and believe it firmly, and still it remains “hearing,” not fully revealed.

The proof is that the moment his mind turns away, his soul goes after its desires.

likuteitorah.com/torah-ohr/mishpatim/1/ 11
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Whereas when the matter of [G-d’s| unity is in the gaze of Chochmah (wisdom), which is the source
of Binah, before the matter comes to contemplation and expansion, etc., it is truly like the sight of
the eyes, and it is impossible for him in any way to remove his thought and all the emotive attribut-
es (middos) from the matter of the unity. In all his doings and affairs he cleaves to Him, blessed be
He, with a wondrous cleaving, because he sees the King with his eyes.

When G-d’s unity is grasped in Chochmabh, the first flash of insight that comes before Binah and gives rise to

it, it is like seeing with one’s eyes. Then a person cannot turn his mind or his feelings away from it, and in all
his affairs he cleaves to G-d, like someone who sees the King before him.
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And this was at the time of the receiving of the Torah: “And all the people saw the sounds” — they
saw what is heard. And after they sinned, they were brought down from this level to the level of
hearing, which is the level of Binah, and [so] they were able to sin, etc. It follows that Chochmabh is
the level of seeing, and Binah is the level of hearing.
At the giving of the Torah Israel had this level: “all the people saw the sounds,” seeing what is normally only
heard. After they sinned they were brought down to “hearing,” a level at which sin is possible; so Chochmah

is seeing and Binah is hearing. In Likkutei Torah, Tzav (the maamar Vehenif, end of chapter 2), the Alter

Rebbe likewise explains true seeing, above hearing and understanding, as the level of Chochmah itself.
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Now, it is known that Abba (Chochmah) “nests” in Atzilus and Binah in Beriah. Therefore the souls
of Beriah do not have the level of seeing, only hearing and understanding; and therefore they are
called “the seed of animal.”

In Kabbalistic terms, Abba (Chochmah) dwells, or “nests,” in Atzilus, while Binah dwells in Beriah, the World

of the Throne. Souls rooted in Beriah therefore have hearing and understanding but not seeing, which is why
they are called “the seed of animal.”
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Whereas with souls of Atzilus, there the level of Chochmah and seeing is revealed, and they are
called “the seed of man,” etc. Now, the intermediate level that connects and unites Chochmah with

Binah is Daas. Daas denotes bonding, as it is written, “And Adam knew,” etc.

In souls of Atzilus, Chochmah and seeing are revealed, and so they are “the seed of man.” Daas is the faculty
between Chochmah and Binah that joins them, and the verse “And Adam knew” shows that Daas means
bonding.
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That is, that he be bound, in the depth of the point of the heart, to the thought of the Binah with
which he contemplates. Whereas Binah alone is the matter’s being in thought alone, and it does
not touch his very self, that is, his heart, at all.

Daas means that a person is bound to what he contemplates from the depth of his heart. Binah alone keeps
the subject in the mind without touching his true self, the heart.
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But when there is the desire of the heart (re’usa deliba), the fervor of his heart and his cleaving to
the matter he is thinking about, until he is wholly in the matter, deeply attached with all the senses

of his body — this is called Daas. It causes the level of Chochmabh to join with Binah.

When contemplation produces the heart’s desire, its fervor and attachment, until a person is absorbed in
the subject with his whole being, that is Daas. In this way Daas joins Chochmah to Binah.
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That is, through the great intensity of the contemplation it brings about that there is, within the
Binah, the level of seeing, the seeing of Chochmah, as mentioned above. And therefore the level of
“the seed of man” means souls that have the level of Daas, which draws the revelation of

Chochmah and seeing into the contemplation, so that one comes to the level of “And from my flesh
Iwill behold G-d,” literally.

Through intense contemplation, Daas brings the “seeing” of Chochmah into the understanding of Binah.
Souls that have this Daas reach Iyov’s “from my flesh I will behold G-d,” and they are “the seed of man.”
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Whereas when he lacks the above-mentioned level of Daas, which draws down the revelation of
Chochmabh, etc., then he is only at the level of hearing and understanding alone, from the level of

Binah, which “nests” in Beriah; and therefore he is called “the seed of animal,” etc.)

Without this Daas a person has only hearing and understanding, rooted in Binah, which dwells in Beriah,
and he is “the seed of animal.” This closes the long parenthesis that began with the meaning of “seeing.”
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And although an animal does not have hearing and understanding either, this is by way of analogy:
for an animal, too, has the imaginative faculty.

An objection: an animal does not really have hearing and understanding in this sense either. The Alter
Rebbe answers that the comparison is an analogy, since an animal does have imagination.
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And so intellect and understanding of G-dliness, when it is only at the level of hearing alone, is like
mere imagination (dimyon), and it is called the level of “after our likeness” (kidmuseinu). And of
this it is said, “We were like dreamers”: as in a dream, where nothing remains but the imaginative
faculty, etc.

An understanding of G-dliness that is only “heard” is like mere imagination, and so it corresponds to “after
our likeness” (kidmuseinu), a word from the same root as dimyon, imagination. The verse “We were like
dreamers” describes it, since in a dream only the imagination is at work.
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(See what is written above in Parshas Vayeshev on this verse. But the level of “Let us make man in
our image” is the level of “the seed of man,” the level of seeing, etc. However, the level of Daas that
connects Chochmah with Binah is called Higher Daas (Daas Elyon). And there is the level of Lower
Daas (Daas Tachton), which is the bond of the intellect (mochin) with the emotive attributes, and it
is the inner dimension (pnimiyus) of the emotive attributes.
A gloss refers to the explanation of “We were like dreamers” in Torah Ohr, Parshas Vayeshev, where the Alter
Rebbe explains that a dream can join opposites because in sleep the discerning intellect withdraws and only
the imagination remains; and it sets beside it “in our image,” the seeing of “the seed of man.” It then distin-

guishes two kinds of Daas: Higher Daas, which joins Chochmah and Binah, and Lower Daas, which binds the

intellect to the emotions and is their inner dimension, what makes them real and lasting.

A0 swipbal 17D VY LDTR DI PINAN NPT N2 NOWAT2 03T ARIAN WY NN P53 1mpD
52,(19 9 $7 19 R 177 MR *D ' [(rewn)

And below, in the explanation of “And I will give grass,” it is explained that through the drawing

down of the level of Lower Daas, too, one is called “man.” And see in the Likkutei Torah of the

Arizal, Parshas Shemos, the passage beginning “Vayar” (“And he saw”), etc., “Know that,” etc.)
Even drawing down this Lower Daas earns the name “man,” as explained below on “And I will give grass.”

The gloss also points to the Likkutei Torah of the Arizal, a collection of his teachings on the Torah from the
writings of his disciple Rabbi Chaim Vital, at its passage on “Vayar” in Parshas Shemos.
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SECTION 3 - 13

Moshe gives Daas
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Now, Moshe Rabbeinu, peace be upon him, has great power: he draws down and imparts the level
of Daas (knowledge) into the Congregation of Israel (Knesses Yisrael), even into the souls called
“the seed of animal,” so that there be in them the level of Daas and feeling of G-dliness, so as to be
[the fulfillment of] “And you shall know this day,” etc., “Know the G-d of your father,” etc.
Moshe’s great power is to draw Daas, the felt knowledge of G-d, into all Israel, even into the souls called “the
seed of animal.” Through him they can fulfill “And you shall know this day” and “Know the G-d of your fa-
ther”: to know and feel G-dliness, not only to believe. In Likkutei Torah, Behar (44b), cited in the Kehot note,

the Alter Rebbe explains that he can reach them because relative to Moshe’s Daas, “man” and “animal” of
Beriah are equal.
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(And he is the one who unites and draws the level of Chochmah (wisdom) to Binah (understanding),

so that there be in the contemplation the level of seeing, etc.)

The parenthesis adds that Moshe does this by joining Chochmah to Binah, so that contemplation becomes
“seeing,” as explained in paragraph 2.
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For Moshe Rabbeinu, peace be upon him, is called Ra’aya Mehemna (the faithful shepherd), the
singular one among the seven shepherds, who shepherds and sustains the souls of Israel by im-
parting to them the faculty of Daas. This is the meaning of Ra’aya Mehemna: that he sustains the
faith.

The Zohar calls Moshe Ra’aya Mehemna, “the faithful shepherd,” and he is the unique one among the seven

shepherds of Israel. The Alter Rebbe reads the title as “the shepherd of faith”: he feeds and sustains Israel’s
faith by giving them the faculty of Daas.
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Therefore he is the first redeemer and the last redeemer. The meaning of “first redeemer” is that he
is the one who imparts to them the level of Daas: at the beginning of his speaking he said to them,
“And you shall know that I am Havayah,” for before that it is written, “And the people believed.”

Moshe is called “the first redeemer and the last redeemer.” As the first redeemer, from Egypt, he gave Daas:
the people had already “believed,” and his message to them was “you shall know that I am Havayah.”
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And he will also be the last redeemer, so that there be the level of “And the earth shall be full of
knowledge,” etc., “For they shall all know Me,” etc.

As the last redeemer, Moshe will bring the time when “the earth shall be full of knowledge (de’ah) of
Havayah” and “they shall all know Me.” Knowledge, Daas, is the mark of the final redemption.
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(That is, that Daas be also at the level of the light that encompasses all worlds (sovev kol almin);
whereas in the redemption from Egypt, although the level of “And you shall know that I am
Havayah” was drawn down, it was at the level of the light that fills all worlds (memalei kol almin), as
explained elsewhere on the verse “And you shall know this day.”)
The two redemptions differ in the level of their knowledge: the Daas of the Exodus reached the light that fills
all worlds (memalei), the G-dliness that enters creation, while the future Daas will reach the light that en-
compasses all worlds (sovev), which transcends it. In Likkutei Torah, Va’eschanan (4b), the Alter Rebbe ex-

plains that the world now runs by memalei, so its times keep changing, whereas “the earth shall be full of
knowledge” will be Daas and actual feeling.
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And this is [the meaning of] “And I will give grass in your field for your animals.” Meaning: “grass”
(esev) is the level of Daas, for it is the Name Ayin-Beis [seventy-two| with a shin in the middle of the
word. (The Name Ayin-Beis is in Chochmah, and one must say [that it denotes Daas] because Daas
draws down the union of Chochmah with Binah, as mentioned above.) It is drawn down “in your
field,” the level of “the field of holy apples,” “for your animals”: these are the souls called “the seed
of animal.”

This is the meaning of “And I will give grass in your field for your animals.” The word esev (grass) is spelled

ayin, shin, beis: the letters ayin-beis, whose numerical value is seventy-two, a Name associated with

Chochmah, with a shin in the middle, so “grass” stands for Daas, which draws down the union of Chochmah

with Binah. “Your field” is the “field of holy apples,” a Zohar name for Malchus, and “your animals” are the
souls called “the seed of animal.”
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And even the supernal angels, the four camps of the Shechinah (Divine Presence), are also called
by the name “animals” and “beasts” (behemos and chayos), for they are “the face of a lion,” “the
face of an ox,” etc.
The angels too, the four camps of the Shechinah, are called “animals” and “beasts” (chayos), since in the vi-
sion of the chariot they have the faces of a lion, an ox and so on. In Torah Ohr, Bereishis (4b), cited in the

Kehot note, the Alter Rebbe explains that the angels are called chayos and behemos because, like people,
they have a body and a soul, though their bodies are spiritual, made of fire and wind.
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For although they have Daas and recognition of G-dliness and stand in great self-nullification (bit-
tul), they are nevertheless called by the name “animals,” because their comprehension is only of
the level of the attribute of His sovereignty, blessed be He, from which their life-force and coming
into being are drawn, and up to there their comprehension rises.

The angels have knowledge of G-d and stand in great self-nullification, yet they are called “animals.” Their
comprehension reaches only as high as Malchus, G-d’s sovereignty, the level from which they receive their
existence and life. The Kehot note points to the Rambam (Laws of the Foundations of the Torah, ch. 2), who
writes that the angels know the Creator with great knowledge, each according to its level, yet none of them
can grasp Him as He truly is.
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But of His being and essence, blessed be He, their thought has no grasp at all. (As explained else-
where on the verse “Sing and rejoice,” on the matter of “And they shall sing of Your
righteousness.”) And the level of Malchus (sovereignty) is called a “name,” like the analogy of a

person’s name, which does not touch his being and essence, etc.

G-d’s own being and essence is beyond their grasp. Malchus is called G-d’s “name,” and a name, like
Malchus, serves to relate to others and does not touch the essence of the one who bears it. The maamar on
“Sing and rejoice” referred to here (Torah Ohr, Miketz, 37a) explains that the angels’ song expresses their
yearning to cleave to G-d and be absorbed into the Infinite Light.
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Therefore they are called “animals,” for they have no Daas [or] comprehension of His being and
essence, blessed be He. And therefore they say “Holy”: that He, blessed be He, is holy and separate

from them, etc.

Because they lack Daas of G-d’s essence, the angels are “animals,” and they declare “Holy,” acknowledging
that G-d is holy, separate and beyond them. Their song expresses this distance.
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Therefore of them too it is said, “And [ will give grass in your field for your animals.”

So the verse about giving grass to the animals applies to the angels too: they also receive Daas.

ROR 1720 nawm PwaD JI0%n 772P0 1R 03 .WTPR NRR 070 DY RIT NYTN nowan 1Im
13 NYT NYDW 02 Wl WITR DMIRY TOYY

Now, the drawing down of Daas is through saying “Holy.” For the Holy One, blessed be He, has no
need of their song and praise; rather, through their saying “Holy,” the flow of Daas is drawn down

to them, etc.

Daas is drawn to the angels through their saying “Holy.” G-d does not need their praise; the purpose of their
saying “Holy” is that through it Daas flows down to them, so the praise benefits those who say it.
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(For kadosh (“holy”) is kodesh (“holiness”) with a vav, which is the drawing down of the higher
Chochmah (Chochmah Ila’ah), the level of seeing. Alternatively, [it is] the drawing down of Keser
(the Crown), and this is through Higher Daas, which receives from the level of Keser, as written
above in Parshas Toldos on the verse “Many waters,” etc.)
The parenthesis explains from the letters: kadosh is kodesh, a term for the higher Chochmah (Chochmah
Ila’ah), with an added vav, the letter of drawing down, so “Holy” draws down Chochmah, the level of seeing.

Alternatively it draws down Keser, through Higher Daas, which receives from Keser, as explained in Torah
Ohr, Parshas Toldos.

SECTION 4 - 114-6

“Holy”: angels and Israel together
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Now, in [the blessing] Yotzer Or we say, “All of them as one respond,” etc., “Holy,” etc. — “all of
them as one,” specifically. And as it is written in the Zohar: [the angels] do not sanctify Him above
until Israel sanctify Him below, so that all of them sanctify Him together.

In the morning blessing Yotzer Or, the angels are described as answering “Holy” “all of them as one.” The

Alter Rebbe stresses “as one” and connects it to the Zohar’s teaching that the angels above do not sanctify
G-d until Israel sanctify Him below, so that all sanctify Him together.
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The meaning: the three worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) are
the ones called the level of “animal,” and it is to there that they draw down the level of Daas
(knowledge).

The three lower worlds, Beriah, Yetzirah and Asiyah, are the realm called “animal.” Saying “Holy” draws
Daas into them.
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Now, the three worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) are the three
levels of thought, speech and action. For “Israel arose in thought”; even the souls called “the seed

of animal” are from the level of thought, which is the World of Beriah.

Beriah, Yetzirah and Asiyah correspond to thought, speech and action. According to the Midrash, Israel
“arose in thought” before creation, so even the souls called “animal” are rooted in thought, the World of
Beriah.
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Whereas the angels are drawn from the level of “the word of Havayah” and “the breath of His
mouth,” etc., which is the level of Yetzirah. Therefore the angels cannot say “Holy” to draw the rev-

elation of Daas (knowledge) down to them until Israel first say “Holy.”

The angels come from G-d’s speech, “the word of Havayah” and “the breath of His mouth” by which the
heavens and their hosts were made, and this corresponds to Yetzirah. That is why the angels cannot say

“Holy” and receive Daas until Israel say it first.
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For the drawing down must be in order: Daas is drawn into thought, and from thought it is drawn
to speech, etc. It is impossible for it to be drawn into speech before it is drawn into thought, just as

it is impossible to speak unless one first thinks the combinations of letters one wishes to speak, etc.

The divine flow follows an order: it reaches thought before speech. Just as a person must think the letters of
his words before he can say them, Daas must reach Israel, rooted in thought, before it reaches the angels,

rooted in speech.
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Yet Israel too cannot say “Holy” until the angels say “Holy.”

The dependence also runs the other way: Israel cannot say “Holy” until the angels do. The next part explains
why.

likuteitorah.com/torah-ohr/mishpatim/1/ 21



TORAH OHR : PARSHAS MISHPATIM - MAAMAR 1 131972y 72y 13PN %0 OM°IR% 0OWN WK DOVAWNR PRI

OMIYAYNT T8N IR .0°ORDAT ODIR A9YRDY Tawnn nan On innwl whaw T3n Do oy 0
L1980 AN 0w 0ORDANN K TuRDw Wy 0P 223 o 21 Naa

For although, from the standpoint of the root of their souls, they are from the level of thought,
which is above the world of the angels, yet from the standpoint of their being enclothed in bodies,
they are at the level of the World of Asiyah (Action), which is far below the angels, who are from the
level of Yetzirah (Formation).

By the root of their souls Israel come from thought, above the angels. As souls enclothed in bodies, however,
they stand in the World of Asiyah, the realm of action, far below the angels of Yetzirah.
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If so, they need to receive Daas (knowledge) through the angels, in the way of the drawing down
from the level of speech to the level of action, etc. And this is [the meaning of] “And they receive

from one another.”

Since Daas flows from speech down to action, Israel in Asiyah must receive it through the angels in Yetzirah.
This is the meaning of the phrase in the Kedushah, “and they receive from one another.”
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Therefore they sanctify Him together, specifically: “All of them as one respond,” etc. (And this is
[the meaning of] “A crown they shall give You, angels,” etc., “and Your people Israel,” etc., “togeth-
er,” etc., specifically.

Therefore the Kedushah is said by all “as one,” angels and Israel together. The Kedushah of the Musaf prayer
says the same: “A crown they shall give You,” the angels above and Your people Israel below, “together.”
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And the meaning of “A crown they shall give You” is that through Daas being drawn into their
souls, the revelation of Keser (the Crown) is also drawn down to Z’eir Anpin (the emotive

attributes), for Daas is the outer dimension (chitzoniyus) of Keser.

The “crown” given to G-d is Keser: when Daas is drawn into the souls, Keser is revealed to Z’eir Anpin, the

divine emotive attributes. This is because Daas is the outer expression of Keser.
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Therefore, when Keser is counted, Daas is not counted, etc. And when there is to be a drawing
down of Daas, the drawing down must necessarily begin from Keser; and when it is to be drawn
down below, it must necessarily first be drawn down above, as written in the kavanah (mystical in-
tention) of Baruch She’amar.)

That is why the ten Sefiros are counted either with Keser or with Daas, never both. Any drawing down of

Daas must begin from Keser, and whatever is to reach below must first be drawn down above, as the
Kabbalistic intentions (kavanos) for Baruch She’amar explain.
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Now, all this is drawn down through Moshe Rabbeinu, peace be upon him, who draws down and
imparts the level of Daas from the beginning of all levels to the end of all levels, so that it passes
through and is drawn into all the levels of thought, speech and action.

All of this comes through Moshe, who draws Daas from the highest level to the lowest. It passes through
every level: thought, speech and action.
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(And see what is written elsewhere on the verse “Lift up your staff,” etc.: that through the splitting
of the Sea of Reeds, the desire of the heart (re’usa deliba) was drawn into thought, speech and ac-
tion. That is, through “Lift up your staff,” [which is] the level of Daas, which rises up to Keser, etc.,
and draws down from there to thought, speech and action. And see what is written on the verse
“And Moshe spoke,” etc., “to the heads of the tribes.”)
The parenthesis refers to explanations of “Lift up your staff”: at the splitting of the sea, the heart’s desire was
drawn into thought, speech and action through Moshe’s staff, which stands for Daas that rises to Keser and

draws down from there. It also refers to the explanation of “And Moshe spoke to the heads of the tribes
(matos),” aword that also means “staffs.”
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SECTION 5 - 117

Ordinances as “going”
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And this is [the meaning of] “And these are the ordinances that you shall set before them.” Mishpat
(ordinance) is an expression of going (halichah), as [the Targum] translates the verse “according to
the former manner (kamishpat harishon)” as “according to the former way (kehilchesa
kadmaysa).”
The maamar now returns to its opening verse. The Alter Rebbe reads mishpat (ordinance) as halachah, from
the root of “going,” on the strength of the Targum, which renders “according to the former manner
(mishpat)” as “according to the former halachah.” In Or HaTorah, cited in the Kehot note, the Tzemach

Tzedek adds two more places where the Targum renders mishpat as hilchesa: “according to the manner of
daughters” (Exodus 21:9) and “erect the Mishkan according to its manner” (Exodus 26:30).
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And the halachos (laws) are an expression of “The ways (halichos) of the world are His”: the level of
the ascent of the worlds, elevation after elevation, etc. And this is through Daas (knowledge), which
is the recognition and feeling of G-dliness; therefore it is called by the name “going.”
The Sages read “The ways (halichos) of the world are His” as “halachos,” laws, so halachah is a kind of
“going.” Here the going is the ascent of the worlds from level to level, which happens through Daas, the felt
recognition of G-dliness. In Likkutei Torah, Shir HaShirim (29d), the Alter Rebbe explains the Sages’ read-

ing: the halachos are a “going,” a drawing down of the Infinite Light that encompasses all worlds, “His go-

ings in the world.”
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SECTION 6 - 118

Moshe sets them before them
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Therefore the kelipos (husks) do not have the level of the faculty of Daas (knowledge), as is known
from the matter of “Then there came two women, harlots,” etc.; and this is because they are some-
thing (yesh) and an entity, and they lack the level of self-nullification (bittul) from below upward,
etc.
Because Daas is “going” and ascent, the kelipos, the forces that oppose holiness, have no faculty of Daas, as
the “two women, harlots” who came before King Shlomo illustrate. They lack it because each is a self-assert-
ing “something,” without the self-nullification that rises toward G-d; the Kehot note adds Likkutei Torah,

Chukas (60c), where the evil inclination is said to have only two intellectual faculties, Chochmah and Binah,
and not Daas.
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And this Daas and going is drawn down through the study of the halachos, by delving into them to
grasp them well and thoroughly.

Holy Daas and “going,” by contrast, are drawn down through studying the halachos and working to under-
stand them clearly and thoroughly.
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This is a revelation of the Daas of the Torah in a person’s thought; through this he merits going
through the levels, in comprehending the greatness of the Infinite One (Ein Sof), blessed be He, so

that the level of Daas is drawn into him.

Such study reveals the Torah’s own Daas in a person’s mind. Through it he advances from level to level in
grasping the greatness of the Infinite One, and Daas is drawn into him.
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(And this is what is said in the Gemara, that Rav Sheshes said, “Rejoice, my soul! For you I have
read [Scripture], for you I have learned [Mishnah],” etc.

The parenthesis brings Rav Sheshes, who would review his learning and say joyfully, “Rejoice, my soul, for
you I have read Scripture, for you I have learned Mishnah.” The Talmud asks how he could say “for you”
when the Torah sustains the whole world.
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“At first, when a person does [it], he does it ada’ata denafshei (for his own sake).” The meaning of
ada’ata denafshei is that the level of Daas be drawn into his soul, so that his soul be attached and
bound to His G-dliness, blessed be He; and this is drawn down through occupation with the Torah.)

The Talmud answers that at first a person studies ada’ata denafshei, “for his own sake,” literally “with his

own mind (da’ata) in view.” The Alter Rebbe hears in da’ata the word daas and reads the phrase as Daas
drawn into the soul: Torah study binds the soul to G-d.
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“That you shall set”: that is, Moshe will impart the level of Daas. “Before them” (lifneihem): that is,
to their inner dimension (lifnimiyusam). For Daas is specifically the drawing down of the inner di-
mension (pnimiyus), and through it the revelation of the inner dimension of the emotive attributes
(middos) is drawn down, which is the endurance of the emotive attributes. (And see what is written
above on the verse “Many waters,” etc.)
Returning to the verse, “that you shall set” means that Moshe imparts Daas, and “before them,” lifneihem, is
read as lifnimiyusam, “into their inner being,” because Daas is a drawing down of inwardness. It reveals the
inner dimension of the emotions, which gives them endurance; the Kehot note adds that this reading fits

what the Alter Rebbe rules in his Laws of Torah Study (4:18), as the Rebbe pointed out in a talk of Parshas
Mishpatim 5727.
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Therefore it says in the Zohar: “Moshe, Moshe” — the cantillation has no break; “Avraham,
Avraham” — the cantillation has a break. For Avraham is the level of the attribute of love and
Chesed (kindness), etc., and there is a break (pesik) and an interruption between the love of Asiyah
(Action) and the love of Yetzirah (Formation).
When the Torah repeats Avraham’s name (“Avraham, Avraham?”) there is a dividing stroke between the two
words, while “Moshe, Moshe” has none, as the Zohar notes. Avraham is love and Chesed, an emotive at-
tribute, and love at the level of Asiyah is separated from love at the level of Yetzirah. Tanya, Iggeres

HaKodesh 15, cited in the Kehot note, explains that Avraham’s love, as it came down into his body through
many contractions, bore no comparison to the Chesed of Atzilus.
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But Moshe, who is the level of the inner dimension — his cantillation has no break, for in the level
of the inner dimension there is not so much division, etc.

Moshe is the inner dimension, Daas, and at that inner level there is little division between one level and the
next. So his name repeats without a break.
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(Alternatively, lifneihem (“before them”) means to the level of the face (penei) of man. For al-
though they are the level of “animal” — “the face of a lion,” “the face of an ox,” etc. — nevertheless,
“and the likeness of their faces was the face of a man”: that is, the level of the Daas of Beriah (Cre-
ation). And into the level of their faces he will set and draw down the level of the drawing down of
the Daas that is drawn from above.
A second reading of lifneihem: “to their faces,” the face of man. Even those called “animal,” pictured with
“the face of a lion” and “the face of an ox” like the creatures of the chariot, have “the likeness of their faces

was the face of a man,” which is the Daas of Beriah, and into that “face” Moshe sets the Daas drawn from
above.
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For this Daas of Beriah is a vessel for the light of the Daas drawn from above, similar to what is
written in Parshas Vayakhel: that the lower will, which is born of the intellect, is a vessel for the
resting of the higher will, which is above the intellect, etc.

The Daas of Beriah serves as a vessel for the Daas from above. Similarly, as explained in Torah Ohr, Parshas

Vayakhel, a lower will born of understanding becomes a vessel for the higher will that is beyond
understanding.
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It is further explained in Parshas Miketz, on the verse “And this was formerly (lefanim) in Israel,”
that in each one there is an inner dimension and an outer dimension (chitzoniyus), concealed and
revealed, etc. And elsewhere the matter of “and their wings were separated” was explained as the
manner of division, whereas “and their faces,” etc. — see there.

Every person has an inner, concealed side and an outer, revealed side, as explained in Torah Ohr, Parshas

Miketz. Elsewhere Ezekiel’s words “and their wings were separated” are explained as division, unlike “their
faces,” the inner side.
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And therefore “if you buy” is said in the singular. And see what is written on the verse “And the

Jews accepted” (vekibel), in the singular. Here, however, he resolved [the question of] “if you buy”

being in the singular with a different answer: that it refers to Moshe, etc.

Because at the inner level, the “faces,” Israel are not divided, the Torah can say “if you buy” in the singular,
just as the Book of Esther says “and the Jews accepted” with a singular verb. The gloss notes that the maamar
itself answered the question differently: that “you” is Moshe.
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And this is [the meaning of| “Your judgments are a great deep; man and animal You save,
Havayah.” The meaning: “Your judgments,” which are the laws of the Torah, are very lofty; there-
fore they can be drawn down even very far below, so that through this “man and animal You save,”
that is, the level of the face of man that is in the animal, as mentioned above.)

“Your judgments are a great deep”: the laws of the Torah are so lofty that they can reach very far down.
Therefore “man and animal You save”: they save even the “face of man” within the “animal.”
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Therefore the drawing down of Daas to the level of “animal” comes specifically through Moshe,
since he is from the level of Higher Daas, the level of the light that encompasses all worlds (sovev
kol almin), which is above even the level of the souls called “the seed of man,” who are from the
level of Lower Daas, of the light that fills all worlds (memalei kol almin), for it encompasses and
surrounds.

Daas can reach the “animal” level only through Moshe, because his is Higher Daas, belonging to the light

that encompasses all worlds (sovev), which surrounds every level. This is above even the souls of Atzilus,
“the seed of man,” whose Daas is Lower Daas, of the light that fills all worlds (memalei).
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(See what is written on the verse “You have captured my heart.” And relative to the encompassing
[light], man and animal are equal; as in the Sabbatical year, which is an ascent at the level of sovev
kol almin, man and animal are equal, for once [the produce] has ceased for the wild beast from the
field, man may not eat [it], etc., as written elsewhere on the verse “You shall keep My Sabbaths.”)
An encompassing light surrounds every level equally, so before it man and animal are the same. The
Sabbatical year shows this: it is an ascent at the level of sovev, and in it man and animal are equal, for once a

crop is gone from the field for the wild animals, people too may no longer eat it, the law of removal (biur)
that Likkutei Torah, Behar (44a), cited in the Kehot note, explains in this way.
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IN ONE'S AVODAH

The maamar draws the lesson itself: contemplation of G-d’s unity should not remain “hearing,” understood

but distant. One should “look,” dwelling on it until it is felt and bound to the heart, so that the mind cannot

turn away from it and one cleaves to G-d in all one’s affairs. Such Daas is gained by studying the halachos in

depth until they are clear, which draws the Torah’s Daas into one’s mind and soul.

QUESTIONS FOR DISCUSSION

1.

According to the maamar, how can a person understand G-d’s unity deeply and still be drawn after his de-
sires the moment he stops thinking about it?

. What is the difference between “hearing” and “seeing” in contemplation, and how does the Mishnah’s

“Look at three things” express it?

. Why are the angels called “animals,” and why can neither the angels nor Israel say “Holy” without the

other?

How does Moshe’s Higher Daas, belonging to the encompassing light, explain why only he can bring Daas
to the souls called “animal”?

. Inwhat sense are the halachos a “going,” and how does studying them draw Daas into the soul?
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This volume holds another transcript of this maamar, writ-
ten by the Mitteler Rebbe.
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G-d tells Moshe the civil laws he is to set before Israel, be-
ginning with the Hebrew servant: “And these are the ordi-
nances that you shall set before them.” The Alter Rebbe
reads “that you shall set” as addressed to Moshe, and later
(8.6) reads “before them” as “into their inner being.”

Exodus 21:1'R:X”2 mnw
:DiP297 DR WX DVIYRT 1PN
Now these are the ordinances which thou shalt set before

them.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d continues to Moshe: “If you buy a Hebrew servant, he
shall serve six years, and in the seventh he shall go out
free, for nothing,” the law of a Jew sold into service, who
goes free after six years. The singular “you buy” is the
starting point of the maamar’s question.

Exodus 21:2°2:X7> mnw
:DIT *WDN? RY? NYIW T2y° 030 WY 139 T3y 13PN 22
If thou buy a Hebrew servant, six years he shall serve; and

in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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After the opening words, this manuscript continues with
the rest of the verse, “six years he shall serve” and “he
shall go out free, for nothing,” and then: “Now, we need to
understand.”
KEHOT'S NOTE
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The manuscript words the question a little differently: “be-
fore them” is plural, so it should have said yiknu (“they
buy”), also plural, and not tikneh, singular.

KEHOT'S NOTE
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The Rebbe explains why the plural is expected: the law “if
you buy a Hebrew servant” is itself one of the ordinances
“that you shall set before them,” in the plural.

KEHOT'S NOTE
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Here the manuscript reads that the verse refers to Moshe,
the redeemer of Israel, “the first redeemer and the last re-
deemer,” citing “Send, please, by the hand of whom You
will send” and G-d’s answer, “I will be with your mouth.” It
then continues: “To understand this: it is written, ‘And I
will give grass.””
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The Rebbe explains “refers back to what precedes it”
through the Sages’ teaching, brought by Rashi, that “And
these” adds to what came before: just as the earlier com-
mandments were from Sinai, so are these.
KEHOT'S NOTE
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From here to page 75a, this part of the maamar is copied
there, with changes and additions.
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In the second paragraph of the Shema, Moshe tells Israel
in G-d’s name that if they keep the commandments, the
rains will come in their season: “And I will give grass in
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your field for your animals, and you shall eat and be satis-
fied.” The Alter Rebbe applies “I will give” to Moshe him-
self, who gives the “grass” of Daas to the souls called “ani-
mals” (explained in 3.7).

Deuteronomy 11:157"0:X 0727

And I will give grass in thy fields for thy cattle, and thou
shalt eat and be satisfied.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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(Kehot prints 31:26; in Sefaria’s numbering the verse is
31:27.) Through Yirmeyahu, G-d promises that after the
exile Israel and Yehudah will be restored: “Behold, days
are coming, says Havayah, and I will sow the house of
Israel and the house of Yehudah with the seed of man and
the seed of animal”; plainly, people and livestock will mul-
tiply in the land again. The Alter Rebbe reads the two
“seeds” as two levels of Jewish souls, close to another
reading of the verse as two kinds of people (context:
Steinsaltz Tanakh).

Jeremiah 31:2713:%”% 7>
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Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,
and with the seed of beast.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A gloss of the Tzemach Tzedek on this passage: man is
made in the divine image, Atzilus; “in our image” is the
higher unity and “after our likeness” the lower unity; and
man is the one who has Daas, which joins the intellect with
the emotions, just as union (“knew”) joins two into one.
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wPna ,onD 19YnPn 973 Twnl 1t ARDYT 27y WK 97AR 271 572 OPKY
Ny APy 9K ,Myon 27n 1°1y2 [2,0D "yon ﬂ”wbl "yon PR 1772
7Y 10 NPT IV 79 R QIR DOWYIW TY 9202 A1 110
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Kehot’s note points to Jeremiah 31:27 for these words.
Jeremiah 31:2713:x”% 17>
Y AT 2NN PXT S 0P 10N DKD D M
M2 Y BTN
Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,

and with the seed of beast.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SPWA2 MR A W

The note cites section 8 of this series of discourses for the
two levels of souls.
KEHOT'S NOTE
'y 1790 1”I0a 0973) L1 Y0 MUPAN — T3 DR 20 Twnn IR0
'y 107N »°I0a 03 TN WA A°7 .3 ,3° 12703 0P 03 AR L (R
Y UTYIN 7o Lop

11MINATD IR OTIN WY

At the creation G-d says, “Let us make man in our image,
after our likeness,” to rule over the fish, the birds and the
animals. Man in the divine image is linked to the souls of
Atzilus; later (2.35) “after our likeness” (kidmuseinu) is
linked to imagination (dimyon).
Genesis 1:26772:’X N°wR12
AIY OO0 NITI AT MBI A0PEI DTN ABYI D°POR TR
PIRTPY 0117 00177202 PIRTPI Annam ooy
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.12 ,R DPwR92

T3° IN°T2T NN 5URWR 0°12 °pa 01 MPUENT nnwl
D572y P Wy

At the beginning of Parshas Mishpatim the Zohar says that
a person is first given a nefesh “from the side of the ani-
mal (be’ira),” the holy ofanim, and if he merits, a ruach
from the holy chayos and a neshamah from the Throne;
these three are called “maidservant, servant and hand-
maid.” One who merits more receives a soul of Atzilus and
is called a “son” of the Holy One; the Rebbe, quoted in the
Kehot note, names this passage as the basis for calling al-
most all souls of our generations “the seed of animal.”

Zohar, Mishpatim 2:4-13x"-"7:’2 0°0awn 7117 120

Now it chanced that while Rabbi Simeon spake these things
a certain “ancient one” came down to his side and said: ‘If
that be so, Master, where is the additional delight of the soul
that emanates therefrom, indicated by the words, “In it thou
shalt not do any work, thou nor thy son nor thy daughter nor
thy manservant, etc.” (Ex. 20, 10)?’ Rabbi Simeon replied:
‘O venerable companion! Should a man of thy learning ask
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this? This verse assuredly speaks of the soul of the
Righteous One, teaching us ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

0°72y2 ON 0°120 DN

Or HaTorah quotes more of the Rosh Hashanah prayer: “If
as children, have mercy on us...; and if as servants..., [un-
til] You bring forth our judgment (mishpatenu) as light”: a
plea that speaks of our mishpat, “judgment.”

KEHOT'S NOTE

NX1N1 1D D°72¥5 ORI 12 117107 0°120 OR :ROP’R °Y D°LOWN NN

J1°0aWwn 7RI

729 YT 9N PR Ny
Tanya ch. 42 explains that every Jewish soul has some-
thing of Moshe, who is called Ra’aya Mehemna because he
draws Daas into all Israel to know G-d, each according to
the root of his soul.
Tanya, Likkutei Amarim 42:4-50718 *01p°2 ;w1 pon ,X%n
n-7:070
0°7210 2R N APITI WY ,AT2? AYTE AR LY Y W
yipn?1 0 NP1 INYT poaya? LKIT IRV KPR ,0°1D0 M
nWIPY NN RONY 7Y ,MiRm 290 yRiR pring N2 inawnn
*PY3 ANIIY CRTA 1272 NIEIPR RO N3 ,pIT RR TR N2
:n3 ,MYRNR 1YY R NYTY Y730 iR2Wnn 92 ponym A2
n°an vl ‘?;J v» 12 iny7 WWI?‘? T M) I YT IR
e ADPPR PR
Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
¥ 2 NN PRI 17T UNY 177 JwRna 19198 LIRS 17N L2790 RN
NPT PV 1UIRY T, PP AR LTAR 'Y TPHIN BUR0 03 IR VP
Rier

APMITITAY MRwan o uyns .. anna v

The Rebbe, quoted in the note, cites this discourse togeth-
er with the Zohar for the idea that almost all souls of our
generations are “the seed of animal.”
KEHOT'S NOTE
.OW 17 IR ,(27Y0 ,TX) D°UDWR D7 270 MR 2Pwn DY 10T RIM”
112%) 12w YW L (797K 2,1) 1% °0 1P 11377 1IN PR 973 IR
PP YU TINIR PUO) LAY A0 DWW 17T RPN (CYRRRT INTR
02 ART? T Y0 AN — 2137 SNRA 7772 0w AR (1D Y aw TP
RT127 12173 ¥1921 B2 TR may Phawnt 2w 003w 091d
YT QW2 0OXIPI 270 LAPITA 133 AR L,0°7910 "Bm) 00180 Can [nY
27y "Dwo13 WA DY °Na 02 onw *a% anna

DY %3277 . L 012 °Pa0 O NYPURNT Nnwa

These three places in Likkutei Torah refer back to this
passage on the souls of Atzilus, called “children” and bnei
aliyah.
KEHOT'S NOTE
LIRID O8N L LT wUAW LA LT MR .2 ,1 I8 NP
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There the point is supported from the Sages: “I have seen
the bnei aliyah, and they are few,” and “If the early ones
were like angels, we are like men; if they were like men, we
are like donkeys.”
KEHOT'S NOTE
IR D°IRPRD DUNWRIT OR PUIIRNRDY 0OUIR OM PPy 213 2R wUna”
P70 — 73577 1MAND KDY 02D IR DR °323 077 ORI 07X "33
L3P’y 279N

2P PR NPITISN

David’s psalm of praise: “Great is Havayah and much
praised, and His greatness is unsearchable.” It is part of
what even the souls called “animal” understand from
books and teachers.

Psalms 145:33:1”np 0°2°1n
2P0 1R NPT TRR Doimm ' PiTy
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1WRI2 AWAM Ny ona2
A gloss of the Tzemach Tzedek adds that in Egypt Daas
was in exile, and cites “In all your ways, know Him.”
KEHOT'S NOTE
552 ,mP33 NYTN O 00N YURNIY AT W TOP’R Y QW N7MIR2
ARYT 0T

nyT R PRY P
The version there adds “so much”: an animal does not
have so much daas.
KEHOT'S NOTE
.J”2 :AD11 D07’y ¥V”DN 1P”Nda

¥ RINM
“And Adam knew Chavah his wife.” The verb of intimate
union shows that daas means bonding and joining, not
only information.
Genesis 4:1'X:"7 N°wX12
DY YR N0 MRAL PRTNR TR M AP MOTNR YT 0T8T
al
And the man knew Eve his wife; and she conceived and bore
Cain, and said: ‘I have agotten a man with the help of the
L-RD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

WX ,T DPWRA2
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Tanya ch. 3 defines Daas, from “And Adam knew Chavah,”
as bonding and joining: binding one’s mind firmly to the
greatness of the Infinite One without turning away.
Tanya, Likkutei Amarim 3:13-140°92K *0Ip°% ;w7 pon ,x°1n
g

mavpnn '[Wi’? NIT M0 DR YT OTRm” 11W'?D X7 L, nyTn

RITY *1 AK *D ANYT 0701 1K) ,KIT-TIN2 AI07TR NPITAR prina
YN ARYT 9WR° K OR 737 ,RI779972 730K N2ITa2 191 09N
>D ,MPAPRR N20X) IR 19913 TP XY - ATRNI piin2 inawmn

R Ni1MT OR

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

.A”B R°IN IR

MIAN "wam

Iyov answers his friends that even when his skin has been
stripped away, “from my flesh I will behold G-d,” seeing
Him directly, from within his own body. The Alter Rebbe
takes “behold” as true seeing, and “from my flesh” as the
way the soul is perceived through the life of the body (con-
text: Steinsaltz Tanakh).
Job 19:26172:1” 2R
79K MR 2 NRTIDR 1Y XY
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.193,0° 2R

B9 1172 XO°BN Mawnn N

From Eliyahu’s prayer that opens the second introduction
to the Tikkunei Zohar (Patach Eliyahu): “No thought can
grasp You at all.” The Alter Rebbe takes it to mean that
G-d’s essence cannot be comprehended, while His exis-
tence can still be known and felt.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
7awnn N9 .MN0 2 DY RMOND PRDY B0 By ARDY NI NAR
Wy 1P 1PIPY LPNPN WY NPPERT X1 NIK J995 T2 Xo%Bn
JP0ANRT PRy URANR RDT 1RON0 1RRY 112 RAMIRD 17000
79 PWPT XIT NIRT LRWI 121 (R™OONX X*1) NR°0INN NN
TORM 71720 A TN WOIDRT IRM PO LRAPR NIRT A 17 Tom
.2 WMBR 19RD 100 WNNR LY
Constantinople, 1740 (CC-BY-NC)

P —wnn 1w

The holograph reads “’p1 1m” (“this is what is called”) in
place of “’p1 m”; the meaning is the same.
KEHOT'S NOTE
JPIAAT :P”° N2
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The holograph has ““3” in place of “13” (“etc.”); the
meaning is unchanged.
KEHOT'S NOTE
2191 :p7° N33

N DRy

Zechariah prophesies Israel’s victory: “And Havayah will
be seen over them, and His arrow will go forth like light-
ning”: G-d will appear above them and fight for them.
Here it is brought as another expression of seeing
G-dliness (context: Steinsaltz Tanakh).
Zechariah 9:147:v n°70t
nINFOR T2 SRIY 1PN >R 180 P13 K AN DY M
alagsl
And the L-RD shall be seen over them, And His arrow shall
go forth as the lightning; And the L-rd GOD will blow the

horn, And will go with whirlwinds of the south.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0

NYT A TRynD RO TIANTM

There the Alter Rebbe explains that faith is above compre-
hension, even the comprehension at the root of the G-dly
soul, for no thought can grasp G-d.
KEHOT'S NOTE
3,7 TINNRY N7IPY LK L1 9V IR

TN PYR NN YT
David, before the assembly of Israel, charges his son
Shlomo: “Know the G-d of your father, and serve Him with

a whole heart.” Knowledge of G-d is required, not only
faith.

I Chronicles 28:9'0:1”3 R 0°2°71 *127
> N3N W13 D?Y 272 N7 AN PARNN YT 2127H0Y ANy
ORY 77 RE®? WITATOR 120 Mwnn 1377991 0 ¥IiT Ni22p7o0
ST9? MR AANYA
And thou, Solomon my son, know thou the G-d of thy father,
and serve Him with a whole heart and with a willing mind;
for the L-RD searcheth all hearts, and understandeth all the
imaginations of the thoughts; if thou seek Him, He will be
found of thee; but if thou forsake Him, He will cast thee off

for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0, R
TRAP YR 1T AR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LN XN2797 IR
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On Exodus 19:9 the Mekhilta says that Israel told Moshe,
“We wish to see our King,” for “one who hears is not like
one who sees.” This is the principle, cited in the Kehot
note, that hearing cannot compare to seeing.

Mekhilta DeRabbi Yishmael, Tractate Bachodesh 2:28xn%>3n
n”3:1 WIN2T RA2ON ,PRYNY” °277
IARI? yniv it XD 191290 NX NiRT? 122937 a8 R 127
SUPWD 012 %97 (R°,0° Mnw) NWpaw M 077 10 :0ipnT 17
7730 71 2y By 227y 7 T
Variantly: They said: We want to see our King. There is no
comparing hearing to seeing, viz. (Ibid. 11) "for on the third
day the L-rd will go down before the eyes of all the people on
Mount Sinai."

Beeri Edition, Koren, Jerusalem, 2019 (CC-BY-NC) - Mechilta, translated by
Rabbi Shraga Silverstein (CC-BY)

N7 DY)

Part of this long gloss comes from a short discourse on the
Sages’ saying that hearing is not comparable to seeing.

KEHOT'S NOTE

SINRNI 0BT TORID YW T PR DUMIRG 17T N AUAn »on

92 WA LXWN Y 2972 RPN NTMIRA pRY -0 Y D03Pn AR

%7027 17391 290 179N 11931 Twnna IR IPW Y 0w pYm LRI Y X

.60’y NWN INR"M 1772 VYN

2127 IwSwa vonon

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.N”1 278 NMAR

0137 nwtwa banon

Rabbi Yehudah HaNasi teaches: “Look at three things and
you will not come to sin: know what is above you: an eye
that sees, an ear that hears...” The Alter Rebbe stresses the

word “look,” seeing with the mind’s eye.
Pirkei Avot 2:1°R:’2 M2aR 1wn
nIRDN XY 93 ,07RT 30 W A0 7 CTIrR LniR
TRY ,TNMD 77 MEN2 1AL 1T OTRT 0 32 WM Pivy
M2t 7332 MR 7097 WM N1 N1EL 7Y 1190 TR YT ANK

2902 PiryR P91, NYniv IR AR 1Y, Ten APyn? M v,y

P3N
Rabbi said: which is the straight path that a man should
choose for himself? One which is an honor to the person
adopting it, and [on account of which] honor [accrues] to
him from others. And be careful with a light commandment
as with a grave one, for you did know not the reward for the
fulfillment of the commandments. Also, reckon the loss [that
may be sustained through the fulfillment] of a command-
ment against the reward [accruing] thereby, and the gain
[that may be obtained through the committing] of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Among the questions Alexander of Macedon put to the el-
ders of the Negev: “Who is wise?” They answered, “One
who sees what is born (ha-nolad),” that is, one who fore-
sees what will come of things. The Alter Rebbe reads it lit-
erally, as seeing the coming into being of all things from
nothing.
Tamid 32a:7°1:x 27 7°nn
DX 7RI - 007 PR :AP? MK 70750 MIPNN PR 077 NN
232357 - 7923 17PR 12 10K 27923 2P0 TR 007 R L7780
- PWY ANPR APY 1MWK 2VWY PN PTR 107 K 0% nY
Ap?na mawn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.3970°°Y 270 RIPM KPR 210871 AR7 K ,27 700

TN APNRD

Tanya ch. 43, as quoted in the note, explains “who sees
what is born” as one who sees how each thing is born and
comes into being, as here.
KEHOT'S NOTE
Ruahish i 2N PR 27 53 AR 7D A 278 R°1N2 AR

M2IPI NN ORI By 2o
Kehot’s note points to Exodus 8:18 for these words.
Exodus 8:181>:’n mnw
KEHOT'S NOTE
0,0 e

M2IPI NN ORI By 2o

At Sinai “all the people saw the sounds and the flames,”
and they trembled and stood far off; plainly, they per-
ceived the thunder and the lightning. The Alter Rebbe,
with the Mekhilta, takes “saw the sounds” literally: at the
giving of the Torah Israel were at the level of seeing. (The
Kehot note prints “Exodus 8:18,” evidently a misprint.)
Exodus 20:15170:’> mnw
27N 19Wa Pip NXY 07°2PITNXY nPipnTny ooKN oynTe;
PIIR ITRY I DY RV 1Y
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YW NN D819

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Ow XN9°on

yRWwIN DR 2°R17

The Mekhilta on “And all the people saw the sounds”
records a dispute: Rabbi Yishmael says they saw what is
seen and heard what is heard, and Rabbi Akiva says they
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saw and heard what is seen. The Kehot note cites it for the
phrase “they saw what is heard.”

Mekhilta DeRabbi Yishmael, Tractate Bachodesh 9:1xn%°5n
KD WINIT KA ,ORYNY” 2377

5ip NRY ,07°RP0 NRY NYIp DR oK Y0 B3] (1,0 mnw)
DY 2217 [7.pM7 ATRYM 9N DY XN 1YY 7 XY 19w
°27 "727 .YRYIT X PYRIYY ARUT X PRI UNPIPT NR oOXY
737 PRI LINT DR PYRIYY PRI MR 120RY 021 ORyny?
(1,05 0°%7N) MRV ,NIMPI DY 23011 ,771230T BN K3 WKW

WK niag? agn > Yip”

(Ibid. 20:15) "And all the people saw the sounds and the
lightnings": They saw what was visible and heard what was
audible. These are the words of R. Yishmael. R. Akiva says:
They saw and heard what was audible. There was nothing
that left the mouth of the Omnipotent which was not in-
scribed on the tablets, as it is written (Psalms 29:7) "The
voice of the L-rd hews (with) flames of fire."

Beeri Edition, Koren, Jerusalem, 2019 (CC-BY-NC) - Mechilta, translated by
Rabbi Shraga Silverstein (CC-BY)

N9 912 RO 00

the passage shares nothing with the note
KEHOT'S NOTE
.27D0 AP 7T D NPR Y

XN2 12P7 NANT

Tikkun 6 says that Imma Ila’ah (Binah) “nests in the
Throne,” the World of Beriah, while the six Sefiros of Z’eir
Anpin nest in Metatron (Yetzirah) and the lower Imma in
the Ofan (Asiyah). The Kehot note cites it, with the Arizal’s
Etz Chaim, for the principle that Abba “nests” in Atzilus
and Binah in Beriah.
Tikkunei Zohar, Tikkun 6 - 22a:14-161 172°n ™pn
TR 1331 RIART ROWID 27 MLn PoOR N9n0 m mawn T
72 221 Y MR KR 953 1R 11°0R (ND15M) a3
(72 X”3) 1”2 X920 °*N21°N3 YNT IRM N°R OR 797 719 79%1 LK1
119 19%1 1737 w2 TWRDY IRE 0UNORY AnRY 100 9T 10K
TATIRA NPT PPOY 118 19772 WK RPR LUK PR 0D XY 1
212y R RNT°9 noy ORI RYX2 778P0 19825 wOR 10T

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

fIRTY .1 7°0 ™0 TP L2780 Y7UOKR 770 YW LRTB ER 970 YW 1Y IRI
.133°Y 30N 17021 .59 'Y WUN 12”102 YT ”INTIR P DAY 1219K2
.119°y 7”¥7N0 710

R Yyt RPN

The note cites page 62 of this volume of talks on why these
souls are called “the seed of animal.”
KEHOT'S NOTE
.62°y RN Mn°wi o »y

YT OINM

The words here quote Genesis 4:1; the passage is shown
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below.

Genesis 4:1°X:7 N°wR12
DR WK ONPIR RN PRTNR 7PN 2001 IR MNTNR Y10 07RO
al

And the man knew Eve his wife; and she conceived and bore
Cain, and said: ‘I have agotten a man with the help of the
L-RD.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

XL,TDPURD2

1395777 113°2% RN N2 — annew 1w

This manuscript adds a gloss of the Tzemach Tzedek,
quoted in the note, that pairs “the rich” with Daas and “the
poor” with “animal” (“shall not give less”), and ends: for
one who lacks Daas, divine service is hard.

KEHOT'S NOTE

XD 1nna DT ONYT PwYn AT c3In AUhan A011 1223 7122

2 wp TN NPT D PRY w7 DAY DODIY DwAw °D YR

=R Rl R

A song of ascents: “When Havayah returns the captivity of
Zion, we were like dreamers”: when the exiles come home,
it will be as if they had been dreaming, the exile itself hav-
ing been like a dream. Understanding of G-dliness that is
only “heard” is compared to a dream, in which only the
imagination is at work (context: Steinsaltz Tanakh).

Psalms 126:1°%:175p 0°2°11n
10713 11777 1978 N2°W-NR 1 W2 nivYRT 1Y
A Song of Ascents. When the L-RD brought back those that

returned to Zion, We were like unto them that dream.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,19p 0°71n
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
P car i)

(199097, .2wny)

This manuscript does not have the gloss; in its place it
reads only: “But the level of ‘in our image’ is the level of
the seed of man, the level of seeing, etc.”

KEHOT'S NOTE

Y1712 11 1270982 12 DR 201 1MIPNaY T 170AT kDD 1223 a3

71D K7 N2 0TR

PARAGRAPH 3

53
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There the Alter Rebbe refers back to this maamar: Moshe
draws Daas into the worlds of Beriah, Yetzirah and Asiyah
because “man” and “animal” of Beriah are equal relative
to Moshe’s Daas.
KEHOT’'S NOTE
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Moshe tells Israel: “And you shall know this day and take
to your heart that Havayah is G-d in the heavens above
and on the earth below; there is no other,” not only hear-
ing it but making it one’s own. Moshe brings Israel to this
knowing (context: Steinsaltz Tanakh).

Deuteronomy 4:39v7%:"7 0”127

“2¥) YR DWW DPORT KIT T %D 9327778 NAWm 00 YT
T PR NN PIRG

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MR PRIA PIWNT PNIA
Kehot’s note points to Zohar I, 253a for these words.
Zohar I, 253ar ,217 X”m

KEHOT’'S NOTE
L1’ BPAW LK LA RPATLT70 270 7w IR

MR PRIA PIWNT PNIA

Rabbi Levi says that G-d told Moshe: in the desert you
leave them, and from the desert you will bring them back
in the time to come. The Kehot note cites it, with the Zohar
(I, 253a: G-d doubled the name “Moshe, Moshe,” one for
the first redemption and one for the last) and Sha’ar
HaPesukim, for Moshe as the last redeemer as well as the
first.

Shemot Rabbah 2:47:’2 127 mnw
N5 N33 .70 NPAYNIRY 17NN L0y 1O WA (R L3 0W) ...
(7 ,R MNw) 2°n3 702 .AIRAD 1IN L1 0onn (0 L1 Ow)
ST WX :(7,2 INOK) 2°N3 ,°5TIN3 .710178Y 1N L1 A0
.79% 1PN onPMa nbnnn LAPIRAD L AwmY LAPRAR 1pInn o
2927% ATV 0 AR WIS 37 AR 1370 IR IRRT DR AT
DR M (1,3 PW) MR 2T 1 1PYNI PRI IR 000
JIRIM L1PWM L0 7270 7 and e ,127en
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Another interpretation: “Moses was [haya].” Everyone in
whose regard haya is written, was fated for this [for what fol-
lows]: “Behold, the man has become [haya] [like one of us,
knowing good and bad, what if he should extend his hand
and take also from the tree of life and eat, and live forever?]”
(Genesis 3:22); death was fated to come to the world, as it is
stated: “With darkness upon the surface of the deep” (Gene-
sis 1:2) - that is death, which darkens the faces of the people.
“The serpent ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
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G-d tells Moshe what to say to Israel in Egypt: “I will take

you to Me as a people... and you shall know that I am
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Havayah your G-d, who brings you out from under the
burdens of Egypt.” Part of Moshe’s first message of re-
demption, read here as giving Israel Daas.
Exodus 6:71:1 mnw
D2’PPX 11 71X °2 DOYT DOPR? 027 "N DY ¥ BANX NP
:0°7%7 Ni220 NN DINK R°¥iAT
and I will take you to Me for a people, and I will be to you a
G-d; and ye shall know that I am the L-RD your G-d, who
brought you out from under the burdens of the Egyptians.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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When Moshe and Aharon gathered the elders and showed

the signs, “the people believed.” Faith came first; Daas
came afterwards.

Exodus 4:318”9:7 mnw
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And the people believed; and when they heard that the L-RD

had remembered the children of Israel, and that He had

seen their affliction, then they bowed their heads and

worshipped.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yeshayahu’s vision of the days of Mashiach: “For the earth
shall be full of knowledge (de’ah) of Havayah as the waters
cover the sea.” The knowledge of G-d in the time of the fi-
nal redemption.
Isaiah 11:9°0:8"> 171°yw°
2 °NNK YT PIRT NRPRTD W 107092 NNYRD) KD
:0°02n D72
They shall not hurt nor destroy In all My holy mountain; For
the earth shall be full of the knowledge of the L-RD, As the
waters cover the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d’s new covenant with Israel, through Yirmeyahu: “No
longer shall each man teach his neighbor... saying, ‘Know
Havayah,” for they shall all know Me, from the least of
them to the greatest.” The universal knowledge of the fu-
ture. (Kehot prints 31:33; in Sefaria’s numbering the verse
is 31:34.)
Jeremiah 31:3477%:x"% 1o
=D °NTNR YT AMRY PARTNR WK MYITNR WK TIY 1T KDY
DNNWYA?I 02392 MPOK 2 °17OKI 02173771 Dvpn? NN T 0P1d
Iy KD
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and they shall teach no more every man his neighbour, and
every man his brother, saying: ‘Know the L-RD’; for they
shall all know Me, from the least of them unto the greatest of
them, saith the L-RD; for I will forgive their iniquity, and
their sin will I remember no more.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse explains that the “milk and honey” of the
Land are still at the level of faith, while “the earth shall be
full of knowledge” will be Daas and actual feeling.

KEHOT'S NOTE
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“And I will give grass in your field for your animals”: the
promise of rain and plenty in the second paragraph of the
Shema, spoken by Moshe in G-d’s name. Read as Moshe
giving the “grass” of Daas to the souls and angels called
“animals.”
Deuteronomy 11:157"0:X 0727
:0YY) 02281 ANR032 773 39 N0
And I will give grass in thy fields for thy cattle, and thou
shalt eat and be satisfied.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Tikkun 51 the Tikkunei Zohar reads “every esev (grass)”
as Ayin-Beis and shin, and links it to the seventy-two
Names. Or HaTorah, cited in the Kehot note, points here
for this reading.
Tikkunei Zohar 86b:6*1:2 172 77171 °1pN
"YG IRAN W RIPK "DIY NIXTY W KK IR 13X N2NT W XM
2% 3p¥2 XT W 29 20y 931 PO KT M 921 KT A KPR
YONT TRY TIM PYAT? PRP0Y LKIPK 2BIY MKT 17X Nn2n
TPRRYI MPRT PIPRY PAPY WOIAN RRY ORIYT LN X2
DTN NTI2Y2 2y (70 7P 0°0nN) AR AP Y KM LXOPUTRT
K1 ,(00 Y OW) WUR POR 0°°IX o7 PN T on? XUwin?
.NIJ’?WjN'[ hyalyhl

Tikkunei Zohar - Vocalized (Public Domain)
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Or HaTorah on Mishpatim cites the Tikkunei Zohar
(tikkun 51) for this reading of esev, and the same is written
in Or HaTorah on Chukas.
KEHOT'S NOTE
% NP ’D N7MIRD 5791 LK1 0 PN 180 PR Y 0°0OwR D NN
AR %% IR 03 IR . 79WN
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There the Alter Rebbe explains the difference between an-

gels and souls: the angels are called chayos and behemos,

as in “the face of a lion on the right and the face of an ox

on the left,” and they too are made of body and soul, but

their bodies are spiritual, formed from fire and wind.
KEHOT'S NOTE

2,795 xn

W %12 79N C1D

In the vision of the chariot the holy Chayos have the face of
a man, the face of a lion on the right, the face of an ox on
the left, and the face of an eagle. This is why the angels are
called “animals” and “beasts.”

Ezekiel 1:10”:x Hxrptn®

MW DAY PRIITOR TN 39 DIX %39 07e M
AINYIIR? WIID DY NN

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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That discourse explains that the angels’ service is song

and praise (rinah), expressing their intense longing to

cleave to G-d and be absorbed in the Infinite Light.
KEHOT'S NOTE
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Zechariah’s prophecy to Zion: “Sing and rejoice, daughter

of Zion, for I am coming and I will dwell in your midst,

says Havayah”: the verse of the maamar referred to here.
Zechariah 2:1477:2 170t

TIOR3 79103 NIV K™ % T°37N2 M *37

’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

11197 NPT

David’s psalm: “They shall express the memory of Your
great goodness, and they shall sing of Your
righteousness”: the theme of that maamar, on the angels’
song.
Psalms 145:7°t:1”np 0°9°1n
22177 AN PP ANV AN
They shall utter the fame of Thy great goodness, And shall
sing of Thy righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
PRI LYY

yan mam

In a gloss on this passage the Tzemach Tzedek distin-
guishes the two kinds of Daas: “the seed of man” comes
from Lower Daas, which binds the intellect to the emo-
tions, while Higher Daas, which joins Chochmah and
Binah, is Moshe.
KEHOT'S NOTE
MYT 3 920 17X I 17YIn 1A AR e TUPR Y D°VAWN N”NINR2
¥7 Dax ,mTan oy vawn AWPRw N7 °N2an 1At QIR YN NyT v
575 Anna mAM 10 18900 1772 RIIRD WY e T 270 Nannn
Mownm M9 1 NPT 1772 ¥72102 KDY Yronna P nyT an® PR@
131 7772 10 Y7310 WP °N22 NPT ONOw wATR 7Y 1t Y7102 Ny
2 $93w 1290 Py 90 a2 I P2 270 0OMmIPR DOPRD 1NN
WS 03 %3 OTR *M22 7502 9901 17y 10 MR 1PN Y awawa
3. wnn 07X na3 Mbynn $a1° 109 1an22w 07X °30 Pnan n et
™) 2 7”’7,7 R”MT 1°°9 QTR 7120 7770 0TR SRIW° X7 03 DR N3
OR TYRY 5”151 .NPYIDA DIR PIY qwnl Pmn aMmnn vy '[377 ,ow
L?LNAT VON DWRIYD 0VTAYD A3 AP NN 0°12 MT2YD OXY 0°12
13 Y7AWRT 0% W 1997, YT A XIT ORY KPP0 10T A7
M YO0 %D MWN TMNAY DR 7770 1°N3 72 21007 190 Tonwa
ONR QTR “N°YIn IRY ;10 0”207 KI7 01°2 °1D PNOR 77y 1w Annd
XY DOWM OTR RIAY INI° 7123 IR O”KY QTR M2 IR¥ND e 9o an
»n22 P9 noyann 2711 199053 1753 7772 NYT 1°R 11172 1°39n IRXD
9RIW3a MM OPRIR INTYA MANANTTR NPYENN DR KON 1Onowa
mowna Y70 0IRM T NYT 9N 2w mond AT aRnan maam
2PRWN ,7’NT 73 SNmPRe ™mnwm ”nna aikdr) ®np R9197 ,77 nov ¥77
1 PNTAR P12 K21 ,5710 17900wa PR WORw PO NAwn 119K nn2
,0TR2 11°2 77w N21277D 0°201 %927 ,10 1NnNa w1 pUIX YT 1Ay
'y Ow NN ARA .9POY 10 nna vnaa nyT TJPwnn 1792 AyT AN
AT TV PR
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This series of discourses adds that esev is the Ayin-Beis of
Chochmah, and the shin stands for three emotive
attributes.
KEHOT'S NOTE
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David, before the assembly of Israel, charges his son
Shlomo: “Know the G-d of your father, and serve Him with
a whole heart.” Moshe’s Daas makes this knowing
possible.

I Chronicles 28:9'0:1”5 X 0°1°71 127

°> 391 DI O7Y 323 TP T PARNN YT 2337 M)

OXY 77 R¥1? 1WITATOR 1720 Mawnn 1377721 0 ¥IiT ni2apoo
175_7',7 0PI 221YN

And thou, Solomon my son, know thou the G-d of thy father,

and serve Him with a whole heart and with a willing mind;

for the L-RD searcheth all hearts, and understandeth all the
imaginations of the thoughts; if thou seek Him, He will be

likuteitorah.com/torah-ohr/mishpatim/1/
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found of thee; but if thou forsake Him, He will cast thee off
for ever.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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In the first blessing before the morning Shema (Yotzer Or),
the angels give one another leave to sanctify their Creator,
and “all of them as one respond and say with awe: Holy,
holy, holy.” The Alter Rebbe stresses “as one” and reads it,
with the Zohar, as the angels and Israel together.
Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 4,711 °»> 11owx 1170
*T9IR %Y ,¥yRw DRI 11972 ,07Nw n197an
D72 0PI LKA WITR RTIIM 9230 PITaT 7Pna PR o NN
hTRN? M7 N1 oMY oI Lmm T oony miotn BV opby
DYy TOND 093 MR YN NI 102 .0 Nm2 DY
:IRT72 07IRIRY
the Name of the Almighty, the King, the Great, the Mighty,
the awesome One; holy is He. And they all take upon them-
selves the yoke of Divine sovereignty one from the other,
and give leave to one another to sanctify their Former in a
spirit of serenity with clear speech and pleasantness, all ex-
claim Kedushah in unison and reverently exclaim:

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Six things preceded the creation of the world; some were
created and some “arose in thought” to be created, among
them the Patriarchs and Israel. The Alter Rebbe uses this
to root the souls of Israel in “thought.”
Bereshit Rabbah 1:4°7:°X 127 n°wx12
:(2 ,3% ©°91N) 29057 1AM T3 RO V13T MOWRD VAP R ...
,PWR DWw ey WPt 1221 PRIW MART L3 1RD IR0 11017
0°21y5” :(° ,0 YWIT) MRIY A1 MART MKIATP "awnna 19y
IR NTY MO (2 ,7Y 0°9N) MRIW 1P DRIWS T3 12713
D197 72D ROD” (27,10 1°R7°) MR IR wIPRN N2 "0Tp
MW O (10 ,2Y 0°P0N) MRV PPIn MW W M N PwRIn
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
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created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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The note points to this footnote in Likkutei Sichos on the
souls called “the seed of animal” being rooted in thought,
the World of Beriah.
KEHOT'S NOTE
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The psalmist praises G-d as Creator: “By the word of
Havayah the heavens were made, and by the breath of His
mouth all their hosts.” The heavenly hosts, the angels,
come from divine speech.

Psalms 33:6:3% 0°21n
:m;;g"?; "5 M1 Yl 0w 1272
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Or HaTorah gives the reason stated here: Israel arose in
thought and the angels were drawn from speech, and
nothing can be drawn into speech before thought.
KEHOT'S NOTE
Wy DRAwew °p% B NI AW X LYNNN T 70 NWRI2 NUMNA
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Targum Yonasan renders the angels’ call, “And one called
to the other and said, Holy...,” as “and they receive from
one another and say, Holy...”; the words are also said in

the Kedushah of Uva Letziyon. The Alter Rebbe reads
them as the angels and Israel each receiving from the
other.

Targum Jonathan on Isaiah 6:3°3:1 17°yw* %y 1n11° 013N
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And one cried unto another, and they were saying, Holy in

the highest and exalted heavens is the house of His

Shekinah, holy upon the earth is the work of His might, holy

for ever, world without end, is the L-rd of hosts, the whole
earth is full of the brightness of His glory.
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Mikraot Gedolot (Public Domain) - London "Chaldee Paraphrase,” 1871 (Pub-
lic Domain)
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A compendium of the Arizal’s Kabbalah arranged in the
style of the Mishnabh, cited for the rule that Keser and Daas
are not counted together among the ten Sefiros.
KEHOT'S NOTE
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Besides the Kabbalistic intentions in Pri Etz Chaim, the
note points to the explanation of Baruch She’amar in the
Siddur.
KEHOT'S NOTE
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The note points to Torah Chaim for the explanation of
“Lift up your staff” mentioned in the text.
KEHOT'S NOTE
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At the sea G-d tells Moshe, “And you, lift up your staff and
stretch out your hand over the sea and split it.” In the ex-
planation referred to, Moshe’s staff stands for Daas.
Exodus 14:160:7" mnw
PRI7I2 I YR LI7DY ITNN AVN TYR°NR 017 70K
Y272 077 T3N3
And lift thou up thy rod, and stretch out thy hand over the
sea, and divide it; and the children of Israel shall go into the
midst of the sea on dry ground.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to Or HaTorah on Matos for the explana-
tion of “And Moshe spoke to the heads of the tribes.”
KEHOT'S NOTE
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“And Moshe spoke to the heads of the tribes (matos)”: the
opening of the laws of vows. Matos also means “staffs”;
this is the verse of the explanation referred to here.
Numbers 30:2°2:°7 72712
MR WK 2T 7 INR? PRI 2127 Nivnn CWRITER TYn 1217
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points to Or HaTorah on Mishpatim for mishpat
as “going.”
KEHOT'S NOTE
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Or HaTorah adds two more verses where the Targum ren-
ders mishpat as halachah: “according to the manner
(mishpat) of daughters” becomes “according to the ha-
lachah of the daughters of Israel,” and “set up the
Mishkan according to its manner (mishpato)” becomes
“according to its halachah.”
KEHOT'S NOTE
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In prison Yosef interprets the butler’s dream: in three days

Pharaoh will restore him, and he will again place

Pharaoh’s cup in his hand “according to the former man-
ner (mishpat), when you were his butler.”

Genesis 40:1337°:1 N°wR12
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within yet three days shall Pharaoh lift up thy head, and

restore thee unto thine office; and thou shalt give Pharaoh’s

cup into his hand, after the former manner when thou wast

his butler.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Onkelos renders mishpat here with hilchesa, “halachah.”
Sefaria’s text reads “kadma’ah”; the Kehot note explains
that “kadmaysa” is the reading of the older printings and
the manuscript-based editions.

Onkelos Genesis 40:133>>:'1 N°wR12 9y 019p1% 013N
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Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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In Chavakuk’s prayer G-d appears, measures the earth
and shatters the ancient mountains: “the ways (halichos)
of the world are His,” His paths through the world from of

likuteitorah.com/torah-ohr/mishpatim/1/
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old. The Sages read halichos as halachos, laws (context:
Steinsaltz Tanakh).
Habakkuk 3:6:x p1pan
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He standeth, and shaketh the earth, He beholdeth, and
maketh the nations to tremble; And the everlasting moun-
tains are dashed in pieces, The ancient hills do bow; His go-
ings are as of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Megillah 28b:16-181”-1"1:2 1”3 72731
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He replied: I would rather you teach me something. If so
learn from me this statement that was said by R. Zera: The
daughters of Israel were stringent upon themselves that
even if they saw [on their garments] a spot of blood no big-
ger than a mustard seed, they waited for seven clean days
[before taking a ritual bath]. It was taught in the house of
Eliyahu: Whoever repeats halakhoth is assured of the world
to come, as it says, “His goings [halikoth] are to eternity”
(Habbakuk 3:6). Read not ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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According to the note, the Alter Rebbe explains there that
the evil inclination has only two mochin, Chochmah and
Binah, and not the faculty of Daas.
KEHOT'S NOTE
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“Then there came two women, harlots, to the king, and
stood before him”: the two women who each claimed the
living child before King Shlomo. The text points to the
matter as a known illustration that kelipah lacks Daas.

1 Kings 3:16701 X 0°991
:1’;9? nITRym q?@n-b}g Nilt 0°W1 0°RY 1IR3N IR
Then came there two women, that were harlots, unto the

king, and stood before him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rav Sheshes, reviewing his learning every thirty days,
would say: “Rejoice, my soul, rejoice, my soul; for you I
read Scripture, for you I learned Mishnah.” The Talmud
objects that the Torah sustains heaven and earth, and an-
swers: “At first, when a person does it, he does it for his
own sake (ada’ata denafshei).”
Pesachim 68b:133”>:1 1”0 0°ron
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note observes that reading “before them” as “into
their inner being” fits what the Alter Rebbe writes in his
Laws of Torah Study, in the halachah cited.

KEHOT'S NOTE

oovBwn ’a AMW) N7 77D Pt 1127% nrnoCbna wrnb ooknn oM
DR Y DOVAWR NPMIR IR .(Pown

ATI1a NDOR 199

With the Zohar passage, the note points to Or HaTorah on
Parshas Shemos, p. 61.
KEHOT'S NOTE
ROy Minw s NPMIR IRT .2 ,10p AN

nwn N
At the burning bush G-d calls to Moshe, “Moshe, Moshe,”

and he answers, “Here I am”; there is no dividing stroke
(pesik) between the names.
Exodus 3:47:1 mnw
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And when the L-RD saw that he turned aside to see, G-d
called unto him out of the midst of the bush, and said:

‘Moses, Moses.” And he said: ‘Here am 1.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the binding of Yitzchak an angel of Havayah calls from

heaven, “Avraham, Avraham,” to stop him; a dividing
stroke (pesik) separates the names.
Genesis 22:11x87°:275 N*wX12
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And the angel of the L-RD called unto him out of heaven,
and said: ‘Abraham, Abraham.’ And he said: ‘Here am 1.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Iggeres HaKodesh 15 explains, from a teaching the Alter
Rebbe heard from his teacher on “I am dust and ashes,”
that Avraham’s attribute of love and Chesed, as it descends
through the worlds by many contractions, bears no com-
parison to the supernal Chesed of Atzilus.
KEHOT'S NOTE
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In Parshas Balak the Zohar says that Moshe had no divi-
sion in him, so “Moshe, Moshe” has no break between the
names, while “Avraham, Avraham” has one, because the
later Avraham, now complete, differed from the earlier.
The Kehot note cites it here.

Zohar, Balak 6:51-59171-8”1:"1 P22 ,97171 7190
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The note points to Or HaTorah on Devarim for reading
lifneihem as “the face of man.”
KEHOT'S NOTE
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In the vision of the chariot, “the likeness of their faces was
the face of a man,” with the faces of a lion, an ox and an
eagle. The Alter Rebbe identifies this human face within
the “animal” with the Daas of Beriah.

Ezekiel 1:10”:'x Hxptn»

U39 DDYIWY PRIIPR MK 39 O %39 OmIR MmT
YN TWII YWY PWnEm

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that the lower will, formed
through contemplation during the six weekdays, becomes
a vessel in which the higher will rests on Shabbos, like
light in avessel.
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“And this was formerly (lefanim) in Israel, concerning re-
demption and exchange”: the narrator explains the old
custom of drawing off a shoe to confirm a transaction. The
discourse in Parshas Miketz reads lefanim as penim, “in-
ward”: the inner dimension that each one has.
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Now this was the custom in former time in Israel concerning
redeeming and concerning exchanging, to confirm all
things: a man drew off his shoe, and gave it to his neigh-
bour; and this was the attestation in Israel.—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N1T172 2°RaoY

“And their faces and their wings were separated above”:
the text sets the separated wings (division) apart from the
faces.

Ezekiel 1:11877:% 5xp1°
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Thus were their faces; and their wings were stretched up-

ward; two wings of every one were joined one to another,

and two covered their bodies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the Jews accepted (vekibel, singular) what they had
begun to do, and what Mordechai had written to them”:
the Jews took the days of Purim upon themselves. A plural
subject with a singular verb, which is explained elsewhere
in the same way as the singular “if you buy.”

Esther 9:23575:’ 1noX
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And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David praises G-d: “Your righteousness is like the mighty
mountains; Your judgments are a great deep; man and an-
imal You save, Havayah”: G-d’s justice is past fathoming,
and His salvation reaches every creature. The Alter Rebbe
reads the “deep” as the reach of the Torah’s laws, so lofty
that they descend far enough to save even the “face of
man” within the “animal” (context: Steinsaltz Tanakh).

Psalms 36:7'1:"7 0°2°1n
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Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-

vest, O L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note identifies the discourse referred to as the expla-
nation of “You have captured my heart” in Likkutei Torah
on Shir HaShirim, which begins on that page.
KEHOT'S NOTE
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In the Song the beloved tells the bride, “You have captured
my heart, my sister, my bride,” which the Sages read as
G-d’s love for Israel. This is the verse of the discourse re-
ferred to here on the encompassing light.

Song of Songs 4:9'0:7 07w W
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Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains the “lower Shabbos”
through the Sabbatical year: its ascent is only from Beriah,
Yetzirah and Asiyah to Atzilus, yet it has an aspect in which
man and animal are equal, the mitzvah of removing pro-
duce from the house in the seventh year.
KEHOT'S NOTE
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