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“Sing and rejoice, O daughter
of Zion, for behold, I come”

Divine service has two movements: singing, the soul’s longing
ascent, born of G-d’s concealment, which must come first; and
joy, the Infinite Light drawn down through Torah and mitzvos.
The Chanukah lamp, lit outside the door, shows that this light
reaches even one who stands outside, and the prophet promises
that G-d Himself will come even to the “daughter of Zion” in

exile.
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THE BIG IDEA

Divine service has two movements: singing, the soul’s longing ascent, born of
G-d’s concealment, which must come first; and joy, the Infinite Light drawn down
through Torah and mitzvos. The Chanukah lamp, lit outside the door, shows that
this light reaches even one who stands outside, and the prophet promises that G-d

Himselfwill come even to the “daughter of Zion” in exile.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the Haftorah of Chanukah opens with “Sing and rejoice, O daughter of Zion.” It
answers from “Serve Havayah with joy; come before Him with singing” and the Zohar’s “joy in the
morning, singing in the evening.” Singing is the service of the angels: a longing to be absorbed in the
Infinite Light, voiced in song and directed to Malchus, G-d’s kingship, the only channel through which
life reaches creatures bound by time and space. Because G-d is hidden in Malchus, the “evening,” the
longing grows. The soul shares this ascent, which must come first; but it also has joy, the light drawn
down through Torah and mitzvos, which angels lack. The physical mitzvos are “Zion,” signs that point
to their spiritual reality and draw it down, and the blessing said before each mitzvah draws the flow
from world to world. When Israel first arouses itself, it is “Zion”; in exile it is only “daughter of Zion,” a
recipient. Yet the prophet promises a light from beyond all worlds. The Chanukah lamp, lit outside to-

ward the public domain, carries the Infinite Light to those outside and turns darkness into light.

OUTLINE

1 The question 7
Why does the Haftorah of Chanukah open with “Sing and rejoice,” rather than with the vision of the golden
menorah?

2 The angels’ song 12-7

The angels’ singing is the outward voice of their longing for G-d; it is directed to Malchus, “Your right-
eousness,” the kingship through which all creatures in time and space receive life. Only a trace of His
“abundant goodness” reaches them, and the Infinite Light they grasp only through that kingship.

3 Singing in the evening 18-9

“Evening” is Malchus, where G-d is hidden; the concealment itself awakens the longing, and the soul’s as-

cent out of the body is “come before Him with singing.”
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4 Joy in the morning 110-1
After the ascent comes joy: the Infinite Light drawn down through Torah and mitzvos, a service souls
have and angels do not, reached only by first coming “with singing.”

5 Zion: the mitzvos as signs 11215

The physical mitzvos are “Zion,” signs that point to and draw down their spiritual reality, the source of
space and time; the blessing over a mitzvah draws Havayah into Elokim so that G-d’s kingship is
revealed.

6 Zion and the daughter of Zion 1M6-17

With an arousal from below Israel is “Zion”; without it, in exile, only “daughter of Zion,” a recipient
whose light stays outer. The morning prayers follow the same order.

7 The prophet’s comfort 118-19

An arousal from above, from the light that encompasses all worlds, will reach even the “daughter”; in the
Time to Come G-d Himselfwill dwell in her.

8 The Chanukah lamp 120

The lamp at the outer side of the door brings the Infinite Light to one who stands outside, and even into the
public domain, turning darkness into light.

THE REBBE'S MAAMARIM ON THIS MAAMAR

Al summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed
by a person. What each adds is also shown under its paragraph.

The Rebbe opens from the Alter Rebbe’s question: why does the Haftorah of Shabbos Chanukah begin
with “Sing and rejoice, O daughter of Zion” rather than with the menorah verse at its end? The
question implies that the opening verses also belong to Chanukah. He then explains the names. Israel
is called “Zion,” a sign, when it stands as a marker of what is above it. It is called “daughter of Zion”
when it is only a recipient. Likewise in the sefiros, Malchus in Atzilus is “Zion,” and Malchus as it
descends to create Beriah, Yetzirah and Asiyah is “daughter of Zion.” The verse tells the “daughter” to
sing and rejoice even then, because “behold, I come”: an arousal from above that comes on its own,
without an arousal from below. To explain this he brings the Midrash of the king who called his
daughter “my daughter,” then “my sister,” then “my mother,” and the Zohar’s teaching that there is a
“daughter” higher than all three. “My daughter” is the mitzvos, “my sister” is Torah, and “my mother”
is prayer. All three are also found within Torah itself: learning that leads to action, learning as such,
and learning lishmah, which draws the Giver of the Torah into it. Above these are pnimiyus haTorah
and Torah as it is in the Essence, pnimiyus Atik.

This highest level, pnimiyus Atik, is drawn down specifically into physical things: the deed of the
mitzvos, and even plain Scripture or a settled halachah. That is why the Torah was not given to the
angels. So the low “daughter,” who has no arousal from below, is exactly where the supreme
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“daughter” is revealed, and therefore she sings and rejoices. This also answers why the Haftorah goes
on to “many nations shall join themselves to Havayah.” In Shlomo’s time only the outer dimension of
Atik was revealed, and the nations stayed nations. The future revelation of pnimiyus Atik will change
them in their very being. Yet “I will dwell in your midst” remains Israel’s alone. At Chanukah too Israel
was only “daughter of Zion,” and the light came from above. So too in the darkness of exile, “singing

in the evening,” which brings the end of exile.

The lesson: Even in the darkness of exile, when a Jew feels like a mere “daughter” with no arousal of
his own, he should sing and rejoice. G-d’s very Essence is drawn into simple mitzvos and plain Torah
study, and this singing in the night brings the end of exile.

The Rebbe opens with the Alter Rebbe’s question in Torah Ohr: why does the Chanukah haftorah begin
with “Sing and rejoice, O daughter of Zion” and not with “I have seen, and behold, a menorah of gold,”
where the link to Chanukah is plain? He adds two further questions. What do the two words “sing” and
“rejoice” mean, given the Zohar’s “joy in the morning, singing in the evening,” and how does this
relate to Chanukah? And why are the Jewish people called here specifically “daughter of Zion,” when

Scripture also calls them “my sister” and “mother”?

His answer is that the soul is called “daughter” (before its descent the souls are “daughters of
Jerusalem”). The soul falls from a lofty roof into a deep pit. This is so especially in exile, and above all
in the period before Mashiach (ikvesa dimeshicha). By then even the glow that lingered from Temple
times is gone, the light that “remained over in the days of Rebbi,” when there were still Tannaim and
Amoraim. That is the lowest point of the descent, so Israel is called “daughter of Zion” specifically. Yet
this very descent, the “singing in the evening” of exile, which is called night, brings about the future
ascent, as light excels over darkness. It leads to “for behold, I come and will dwell in your midst.” That
is why the haftorah then goes on to the golden menorah, which is “all of it” one whole entity, the inner
dimension of Atik (pnimiyus Atik) that will be revealed only in the future. Since all future revelations
depend on our service now, the Rebbe explains the lighting through Likkutei Torah, Behaaloscha
(5562). The seven lamps are seven kinds of Jews, and Aharon kindles them with a chesed above the
chain of worlds (“rav chesed”), which unites the higher and lower unity. The kindling is with oil, which
comes only from crushing the olive: through the crushing of exile one comes to pnimiyus Atik. The
Chanukah lights burn “until the feet of the Tarmodai are gone,” bringing the nations to both

subjugation and transformation, while Israel’s distinction remains.

The lesson: The descent of the final exile brings the revelation of pnimiyus Atik. The Rebbe prays that

study of these matters and spreading the wellsprings will bring the revelation soon.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.
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The Rebbe’s teachings gather around this maamar’s question: how can the prophet tell the ,1°x na”
(“daughter of Zion”), Israel in exile with no arousal of her own, to sing and rejoice? He gives three rea-
sons why the name belongs to exile: ,,m12377 1212w 7712y 9P°y2 72ann N7 710°37” (the daughter’s bittul
shows above all there) (his edited Rani v’simchi of Shabbos Behaalosecha 5727); “Zion” is Israel whose
Torah and mitzvos are whole, so exile is a lack (Chanukah 5730); “Zion” needs the Temple’s offerings
too (Shabbos Chanukah 5745). In the 5727 maamar the plain deed of a mitzvah, out of all proportion to
what it draws, is like an arousal from above that comes of itself, from G-d’s Essence, which ,X2 °137”
(“Behold, I come”) brings ,,731n2, N1"1°192” (“in your midst”, inwardly); in the two Chanukah maamarim
of 5730 singing and joy, which the Zohar divides between evening and morning, come ,,nNR N22” (at
once) in exile, through self-sacrifice and exile’s undoing of every order. A letter of 21 Elul 5709 keeps
the maamar’s limit: an arousal from above with no hold below belongs to the Time to Come. Perhaps
(biur b’derech efshar) the thread is that the “daughter’s” lowliness is where the highest light settles.
Shorter notes open the word baruch (Shalom Rav 5738, Nasata Liyreiecha 5736), and a farbrengen of
Shabbos Chanukah 5741 answers the opening question: ,, MM 1°°t AIRT 71310 N2w” (the day must be
joyful).

KEY CONCEPTS

Singing (rinah, renanah) 1117/ 117

The voice of longing: the ascent from below to above, born
of G-d’s concealment. It is the whole service of the angels,
and the first stage of a person’s service.

Joy (simchah) nnnw

The revealing of the innermost: the Infinite Light drawn
down from above to below through Torah and mitzvos, a
service given to souls and not to angels.

Evening and morning (ramsha, tzafra) x719%/xwn

The Zohar’s pairing: evening, the attribute of night, is
Malchus, where G-d is hidden; morning, the attribute of
day, is the light drawn down from above.

“Your righteousness” (tzedek) p7%/°np7s

Malchus, G-d’s kingship, the only channel through which
creatures in time and space receive life, and the level
through which the angels grasp Him.
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Zion (tziyun) 71°%

A sign or marker: the physical mitzvos and Torah, which
point to their spiritual reality and draw it down; also Israel
when it takes the initiative.

Daughter of Zion 71°% na

Israel in exile, without an arousal from below: only a re-
cipient, so the light the mitzvos draw to her from above
stays outer. Yet a light from beyond all worlds will reach
even her, and in the Time to Come she too will be “man.”

Arousal from below and from above / XnNn?7 XNI1IYNK
R2°Y97 RMIYNK

Human initiative, which draws the light inward, and di-
vine initiative, which gives even without it; the highest
arousal from above, from sovev kol almin, reaches even
the “daughter.”
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SECTION 1 - 11

The question
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“Sing and rejoice, O daughter of Zion, for behold, I come.” [We need] to understand the meaning of
“Sing and rejoice.” And also, what does this have to do with the Haftorah of Chanukah, which be-
gins with “Sing and rejoice,” etc.? It should have begun from “I have seen, and behold, a menorah
of gold,” etc., which is at the end of the passage.

The maamar opens with the first words of the Haftorah read on Shabbos Chanukah, from the prophet
Zechariah. It asks two questions: what “Sing and rejoice” means, and why the Haftorah begins here rather
than with the vision of the golden menorah later in the same passage, which would seem to suit Chanukah
better.

THE REBBE EXPLAINS

At the farbrengen of Shabbos Mikeitz, Shabbos Chanukah 5741 (an unedited transcript), the Rebbe takes up the
question whether the days of Chanukah are days of joy or only of praise and thanks, and says that Shabbos
Chanukabh at least calls for added joy, since its Haftorah, read with a blessing before and after, is ,,>nnaw1 °37” (“Sing
and rejoice”).

The Rebbe brings this paragraph’s question, “the Alter Rebbe’s question in Torah Ohr”: 71 121y 7
MY °192 PRONNRY 12110 NMven®” (what has “Sing and rejoice” to do with Chanukah), when the link
is plain only in the golden menorah (277t N7111)? Torah Ohr answers it at length ,, 710 8”9, 17 138 177
1710” (by way of sod, derush and the Torah’s secrets), he says, but the answer also comes down to
the plain level: the Haftorah of Shabbos Chanukah begins with “Sing and rejoice” ,,713131 naw %"
Y 1% 77RT” (because Shabbos Chanukah must be a day of joy). He even takes the question as at
least a hint for the view that Chanukah is a time of joy: otherwise the Haftorah would have begun
with the menorah, or with Yehoshua the High Priest.

The Alter Rebbe: *131 "MW 372 729NN 73130 NWVTY 1172y n ox
The Rebbe: - ”>AW °17” (TNPMNMY) 72130 NAW 11D ANWVOT IPT IR VAR IR L7233 1K DRIR TN IR LRI O
M 171 AIRT 1900 Naw 9N

Sichos Kodesh 5741, vol. R, p. 637-638 (the sicha begins p. 636) - Ypn 27w, N2V M”12, R*AWNT 712110 N2w (°N?2°00 NN
117)

FROM THE REBBE’'S MAAMAR 71°% na >nnw3 »31 "1, 5737

From the Alter Rebbe’s question the Rebbe infers that the opening verses of the Haftorah must
themselves belong to Chanukah. He then applies “daughter of Zion” to the historical Chanukah:
Israel then had no arousal from below, yet a light from beyond it came. He reads the Alter Rebbe’s
“singing in the evening” as song in the night of exile and in the footsteps of Moshiach.

The Alter Rebbe: *121 21T N7117 1121 °NORA 112 Sonnm oM

The Rebbe: 7293 11°% N2 N1°M22 1R 17 PRAWW
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FROM THE REBBE’S MAAMAR 11°¢ na snnwy 11 171, 5742

The Alter Rebbe raises this question, but his answer runs through the Chanukah lamp at the outer
doorway (1120) and never explains the menorah verse itself. The Rebbe answers it directly. The
Rebbe links the opening verse’s descent in exile and promise “72102 "N15w1 X2 °1171 °3” to the
ensuing menorah vision. The menorah is “all of it” one complete entity, all the lamps facing the
menorah, which is pnimiyus Atik. Until Mashiach all revelations come only from the outer
dimension of Atik.

The Alter Rebbe: T 7102w 131 27Tt 17131 713 °N°RY 11 2°nna 1°m
The Rebbe: *13 1913 2711 N7 737 °N°K7 971K Pwnney

SECTION 2 - 12-7

The angels’ song

73177 KIDX3 nRY 9012 ROOKY °.73192 1ID% IR2 A0Rw2 0 AR 172Y 2°N5T RIT Py 2
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The explanation is as follows. It is written, “Serve Havayah with joy; come before Him with singing
(renanah).” And it is stated in the Zohar: “Joy in the morning (tzafra), and singing in the evening
(ramsha).” We need to understand what “morning” is and what “evening” is, what “joy” is and what
“singing” is.
The answer begins with a verse from Psalms that pairs “joy” with “singing,” and a saying of the Zohar that as-
signs joy to the morning and singing to the evening. In the Zohar, Rabbi Yosi applies the verse to prayer: its

joy and singing match the two daily prayers and the two daily offerings: joy the lamb of the morning, singing
the lamb at dusk. The maamar sets out four terms to be explained: morning, evening, joy and singing.

P9 1PAYA YTIID MINAWNI MT°wa 7NN 139 R°1 0°9RDA0 DT DR NYTIR 00 0°7p03 129
L17PW 09K 091130 Pow Chvw

This will be understood by first stating what is well known: that the service of the angels is singing
and melody (rinah ve-zimrah), with songs and praises, as is known from the matter of Perek
Shirah, that all created beings say song.

Before answering, the maamar lays a foundation: the angels serve G-d by singing His praises. Perek Shirah,

“the Chapter of Song,” is an early teaching that places verses of song and praise in the mouth of the heavens,
the earth, the plants and every living thing.
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And so too the angels in every world, up to the very highest levels, all say songs and praises with
singing and melody. And the meaning of this singing is the revelation of the intensity of their
longing,

All the angels, in every world, sing. The maamar defines their singing as the outward revealing of an intense

longing.

0°7MIY O°PR° 93 TNt 172 07K IR D9ONTRY N0 12 apaT awel Chnby oa 19051 nvnb
NANR IPIWN 720K 09 PPRY NHAR PO "3 1t Ipwna

so that their soul “yearns, and even pines,” to cleave to Him, may He be blessed, and to be ab-
sorbed into the Infinite Light (Or Ein Sof), blessed be He. And always, all their days, they stand in
this longing without pause, because they have no other love and longing.

The Psalmist’s words “yearns, and even pines” describe that longing: to cleave to G-d and be absorbed into
the Infinite Light, G-d’s light as it is, beyond all limits. The longing never stops, because it is the angels’ only
love.

ONTIAY PO auRD aPYRRH TOWnT NN OO (e an) 2PN 100 NAAXR 7Ty 009 1R O
T9YRD TUnRn YD NMPPINYT X1

And they also have no other service, such as Torah and mitzvos, which are the aspect of drawing

down from above to below; rather, their service is the longing of their soul from below to above.

Unlike the souls of Israel, the angels have no other service: no Torah and mitzvos, which draw G-dliness

down from above to below. Their service runs only from below to above.

AR S 1131 w0 °3) 290 MPYRNT 17y KT O 1Py YTI0 IR0 1193 KON AP
(3 M Y v

And this longing is with singing and melody, as is known from the matter of melody (niggun),
which is a matter of the stirring of the heart (for there is a melody of joy and there is [one] of bitter-
ness, etc.).

This longing finds its voice in song, because melody is the expression of a stirred heart. The aside adds that a
melody can carry joy or bitterness, whatever the heart feels.

likuteitorah.com/torah-ohr/mikeitz/9/ 8



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 9 N2 °11771 °3 11°% N2 °nnwt °11

19091 79312 17 11 9PRI N°22 0°392 TN RITW R Dwn TUY YTII0 N1NRON N2 RO T
5173 R 110 99n0 1w 03P 973 9U7A09) ROPDID 172w 9907 927 PIND REOWI P12
15 Hyanm

Now this is the aspect of the outer dimension (chitzoniyus), as is known by way of an analogy: one
who stands inside, in the king’s house, what need has he to tell and recount his praise? Only when
he goes outside will he speak and recount his praise, to extol and magnify the great intensity of the
king’s praise, how great he is; and he is stirred, etc.

Such song belongs to the outer dimension (chitzoniyus), not to the innermost core, and the analogy shows

why. A person inside the king’s palace, in his presence, has no need to describe the king’s greatness; only

someone who has gone outside recounts and magnifies his praise and is moved by it.

S3Rp) 2ERYTT RNIDPR RO PTE 0D NPT ON22 RO IO 3190 NpTR wR Ay RN
RTYOW D192 M TN 939 WRIY [oonw moba My UMY NI QORI DO3IND NINa whw n o7y
Gk

And this is the meaning of what is written, “and they shall sing of Your righteousness”: the singing
is in the aspect of “Your righteousness,” for tzedek (righteousness) is the holy Malchus (sovereign-
ty). (“Scales of righteousness” means that there is an aspect of scales which weigh the aspect of the yoke of
the kingship of Heaven, which is drawn to each and every one according to his own measure.)

9o &

Psalm 145 says “they shall sing of Your righteousness”: the angels’ song is directed to G-d’s “righteousness”
(tzedek), which Tikkunei Zohar identifies with Malchus, G-d’s kingship. The aside reads “scales of right-
eousness” as a picture of Malchus, which weighs out to each one his own measure of the yoke of Heaven’s
kingship.

N9 K721 Oy RT12% 7Y PRY 2°05 70onR1y Do 195K qn1abn 05 Tont axDn pIe 2°no
01 O aneoy 951 *N° RINY %Y 19191 NP2 %Y KOX CN° K127 11 N0 0°%apn 0°K13an
.09

And it is written, “Your right hand is full of righteousness”; for it is written, “Your kingship is the
kingship of all worlds.” For the Creator bears no relation to a created being, such that created be-
ings could receive life-force from the Creator, may He be blessed, except through the aspect of
kingship: because He, may He be blessed, is King over them, they live and exist.

A second verse, “Your right hand is full of righteousness,” prepares the next step. The Creator is infinitely

beyond any creature, so creatures can receive life from Him only through His kingship: because He is their
King, they live and exist.
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And this is [the meaning of] “Your kingship is the kingship of all worlds, and Your dominion is in
every generation and generation”: “worlds” are the aspect of space, and “generation [and] genera-
tion” is the aspect of time; all is drawn from the aspect of “Your kingship.” For time and space are
created and brought into being anew, from nothing into something.
The verse “Your kingship is the kingship of all worlds, and Your dominion is in every generation” is read as
covering space (“worlds”) and time (“generations”). Both flow from G-d’s kingship, because space and time
are themselves created, brought into being from nothing.

5123 9y Onw 0°R721 NP 09919° 1 RPY 22950 oipml 1t ona o R 09I9n NRa 0TIpY

[shiziah sl aiginln)
For before the creation of the world there was no aspect of time and space at all; and there could
not have been created beings, which are bounded within time and space,

Before creation there was no time or space at all. Creatures, which by nature exist within the limits of time
and space, could not have come to be on their own terms.

173 (M0 px xa) OPRIRD DPRWA 10 71910 991 990 121 12 PO 72w °N° aN1aDn N Y RO9R
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except through the aspect of His kingship, may He be blessed, to which the aspect of time pertains:
“reigns, reigned, will reign,” etc. This is not so with the Infinite Light (Or Ein Sof), blessed be He, it-
self, for as His name is, so is He: He has no end (sof), etc.

Creation is possible only through G-d’s kingship, to which time belongs, as in the prayer-book words “G-d

reigns, G-d reigned, G-d will reign.” The Infinite Light itself has no limit at all: as its name Ein Sof (“without

end”) says, it has no end.

TOMY 1°1° 212 22935 IRDR 9% PTR M2 RO N0 1N10%n nan qwnl Nvnnw et

And because the life-force is drawn from the aspect of His kingship, may He be blessed, which is
the aspect of tzedek (righteousness), therefore “Your right hand is full”: the aspect of the right and
of Chesed (kindness),

Since life flows from Malchus, which is “righteousness,” the verse says that this righteousness fills G-d’s
“right hand.” The right stands for Chesed, kindness: the life given through kingship is an act of kindness.
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as it is said, “He sustains the living with kindness”; and it is written, “And You give life to them all,

and the host of heaven bows down to You.” This means: because You give life to them all, therefore

“the host of heaven bows down to You,” in the aspect of self-nullification (bittul) and absorption.
Two texts support this: “He sustains the living with kindness,” from the daily Amidah, and Nechemiah’s “You

give life to them all, and the host of heaven bows down to You.” Because G-d gives them life, the heavenly
hosts bow before Him, setting themselves aside and becoming absorbed in Him.

X921 19X %5 nenam® 19197 NI°N22 wahnmy wnit 772 07K IR RIT O P03 na mam
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Now this self-nullification is to the Infinite Light, blessed be He, which is drawn down and vested in
the aspect of kingship to give them life; for [it is] “to Him, and not to His attributes,” etc.
The heavenly hosts’ self-nullification is directed to the Infinite Light itself, as it is clothed in kingship to give
them life, not to the kingship as such. The principle “to Him, and not to His attributes,” which Pardes

Rimonim cites from the Sifrei, teaches that one turns to G-d Himself, not to the attributes through which He
acts.

02y 737 091972 TwRIY NPM IYawn K17 7210 20 13177 JNPTEY 19°2° 779210 27 991N

And this is [the meaning of] “They shall pour forth the remembrance of Your abundant goodness,
and they shall sing of Your righteousness.” “Your goodness” is the flow and life-force that is drawn
from world to world,

Psalm 145:7 is now read closely. “Your goodness” is the divine flow and life-force that passes from one world
down to the next.
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as it is written, “Say of the righteous one that he is good”: the “good” is the aspect of the righteous
one (tzaddik), who is the one that connects and bestows from world to world, as it is written, “For all

that is in heaven and on earth,” and its Targum [renders it] “that holds fast,” etc.

Isaiah’s “say of the righteous one that [it is] good” plainly promises the righteous good; the maamar reads it
as “the righteous one is good,” linking “good” with the tzaddik, who connects one world to the next and pass-
es the flow along. The verse “all that is in heaven and on earth,” which the Targum renders with the words
“that holds fast,” is brought for this connecting role. In Kabbalah, “all” (kol) names the sefirah of Yesod, the
tzaddik. The Targum’s “that holds fast in heaven and on earth” shows it grasping both at once, binding the
upper world to the lower.

likuteitorah.com/torah-ohr/mikeitz/9/ 11
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And “Your abundant goodness” means many myriads of myriads of levels, without end, which are
in the manner of the chain of descending worlds (hishtalshelus) and the descent of the levels from
world to world, until the Infinite Light, blessed be He, shines in the aspect of His kingship, to bring
into being and give life to created beings without end.

“Your abundant goodness” refers to the countless levels through which the light descends, world after world.

At the end of that descent, the Infinite Light shines through G-d’s kingship to create and sustain creatures
without end.

11177 9997 19°2° 9210 37 NN TR 991012 PAw 1120 09210 37 991 0 1M

Now the meaning of “the remembrance of Your abundant goodness” is that they “pour forth” only
the aspect of a “remembrance” and a glimmer from the aspect of “Your abundant goodness”; and
therefore “they shall sing,”

“Remembrance” (zecher) means a mere trace: the angels receive only a glimmer of G-d’s abundant good-
ness. That is why they “sing,” longing for what they do not fully have.

TAWR 02 PR 7’10 17120 DIpR R DOAIMIRY 172 07R TIN2 $Ponn% 0990511 0oppinwnw
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for they long and yearn to be absorbed into the Infinite Light, blessed be He, as they say, “Where is
the place of His glory?” etc. Only, they have no grasp of the Infinite Light, blessed be He, itself, ex-
cept through the aspect of kingship and the aspect of “Your righteousness.”

The angels long to be absorbed into the Infinite Light, and ask, in the words of the Kedushah, “Where is the

place of His glory?” They cannot grasp the Infinite Light itself; they reach it only through kingship, “Your
righteousness.”

likuteitorah.com/torah-ohr/mikeitz/9/ 12
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Singing in the evening
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And this is [the meaning of] “singing in the evening.” “Evening” is the attribute of night, which is
the aspect of His kingship, may He be blessed: “Your kingship is the kingship of all worlds
(olamim),” from the term for concealment (helem), etc. And to this the Gemara alluded [in saying]
that one must mention the attribute of night in the day,
Now the Zohar’s “singing in the evening” is explained. Evening, the attribute of night, is Malchus, G-d’s
kingship, because olam, “world,” is related to helem, “concealment”; the Talmud reads the same letters as
“to hide.” The Gemara’s rule that one must mention the attribute of night in the day hints at this. In
Berachos 11b Rava gives this rule to explain why the morning blessing praises G-d as “Who forms light and

creates darkness”: the blessing of the day also mentions the night. The maamar sees in it an allusion to
Malchus, the “night” of concealment, which is to be invoked within the day as well.
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that is, as is explained in the Zohar, “to include,” etc.: because they perceive the darkness and con-
cealment of the Infinite Light, blessed be He, “He made darkness His hiding place,” therefore they
long and yearn for Him, may He be blessed. And as it is written, “My soul, I desire You in the
night”: meaning that he says to the Holy One, blessed be He, “Behold, You are my soul; therefore I
desire You.”

The Zohar speaks of “including” night within day. Because the angels perceive that G-d is hidden, “He made

darkness His hiding place,” they long for Him all the more. Isaiah’s “my soul, I desire You in the night,”

plainly “with all my soul I long for You,” is read as saying to G-d, “You are my soul, and therefore I desire

E)

You.
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Because this life-force is hidden in the aspect of night and concealment, therefore the longing and
yearning grow great, to be [in the state of] “I desire You.” As is known, love and longing, “to crave a

craving,” apply only to one whose soul lacks the thing he craves.

Because the life-force is hidden, as in the night, the longing grows. One longs only for what one lacks; there

is no craving for what one already has.

likuteitorah.com/torah-ohr/mikeitz/9/ 13
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EXPLAINED BY THE TZEMACH TZEDEK

»713 KPPIRD M1 K12 M7 (“As is explained in the Zohar, ‘to include,’ etc.”): the Zohar’s words are cut off, and the
reader is not told what is included in what, or how the Gemara’s rule (mention the attribute of night in the day)
hints at it.

The Gemara’s rule (Berachos 11b) is that the blessing of the day mentions the night, and that of
the night the day. The Tzemach Tzedek, on the page the Kehot note points to here, reads it as
»R12°2 RPRAW KPPOK7” (“including the left in the right”): day is rooted in Chesed and light, night in
Gevurah and contraction, the source of darkness; mentioning day at night draws light into the
darkness, and mentioning night in the day is “the inclusion of the darkness in the light itself”.
Elsewhere he brings the Zohar’s own words on Moshe’s prayer, which names Ado-nai before
Havayah: X715 K215 21191 79792 01 N 012 1972 17 KPPORDY K299 RNnn X371 X707 (“the order here
is from below upward, to include the attribute of night in the day and of day in the night, and to
join all as one”). Perhaps (biur b’derech efshar) this is the “to include” meant here: the night of
Malchus, with its concealment, is taken into the day, and the ascent begins from it.

the Tzemach Tzedek: Or HaTorah, Vayikra, vol. 3, p. 1290 - the Tzemach Tzedek: Biurei HaZohar, vol. 2, p. 13900
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And this is the meaning of “Come before Him with singing”: from below to above, to go out of the
sheath of the body and the garments of the animal soul, to cleave to Him, may He be blessed,
through singing in the aspect of “evening” and the attribute of night, which is a level in which the
Infinite Light, blessed be He, is hidden and vested, in the manner of concealment and hiddenness.
“Come before Him with singing” is the ascent from below to above: the soul’s effort to leave the confines of
the body and the garments of the animal soul and to cleave to G-d. This singing belongs to “evening,” the at-
tribute of night, the level at which the Infinite Light is hidden and clothed. Later in Torah Ohr (Megillas

Esther) the Alter Rebbe refers back to this maamar and applies it to Esther, who “came in the evening and re-

turned in the morning”: the ascent belongs to the night, the drawing down to the day.

likuteitorah.com/torah-ohr/mikeitz/9/ 14
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Joy in the morning
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And this is the meaning of “Blessed be the name of the glory of His kingship forever and ever,”
“And you shall love,” etc.: that is, that his heart should understand how “blessed,” that is, drawn
down, is the “name,” a glimmer of the Infinite Light (Or Ein Sof), blessed be He, to become “the
glory of His kingship”; and that glimmer is “forever and ever,” downward without end, etc.,

In the Shema, “Blessed be the name of the glory of His kingship forever and ever” is followed by “And you
shall love.” The maamar reads it word by word: “blessed” means drawn down; the “name” is a mere glimmer
of the Infinite Light; it becomes “the glory of His kingship”; and “forever and ever” means that it extends
downward without end.

] I I I I I I I
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so that through this he will come to love Havayah, which is the very Infinite Light, blessed be He,
that [He| be “your G-d,” “with all your heart and with all your soul,” etc., “to cleave spirit to spirit.”
Understanding this brings a person to love Havayah, the Infinite Light itself, “with all your heart and with all

your soul.” The Zohar describes such love as cleaving “spirit to spirit.”
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But all this is in the mode of from below to above, “Come before Him,” which then is “with
singing.” And so must the beginning of a person’s service be, like the creation of the world: “first
darkness, and then light.”

This love is still an ascent from below to above, “come before Him,” and so it is “singing.” A person’s service
must begin this way, just as the Talmud describes creation: first darkness, then light.

likuteitorah.com/torah-ohr/mikeitz/9/ 15
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The attribute of day, that is, the drawing down of the Infinite Light, blessed be He, from above to
below, to be vested in the worlds of Atzilus, Beriah, Yetzirah and Asiyah, is the aspect of “Serve
Havayah with joy.” And this is the advantage and superiority of the souls over the angels: the angels
have only the aspect of singing alone, which is the aspect of ascent and absorption from below to
above,

“Day” is the opposite movement: the Infinite Light drawn down from above into all four worlds, Atzilus,

Beriah, Yetzirah and Asiyah, which is “Serve Havayah with joy.” Here the souls surpass the angels, whose

service is only singing, an ascent from below to above.
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whereas the souls of Israel have an additional service, in the mode of drawing down from above to
below, from concealment to revelation; for all joy is the revealing of the inner dimension (pn-

imiyus), etc.,

The souls of Israel have a further service: to draw G-dliness down and to bring what is hidden into the open.
Joy is defined as the revealing of what is innermost.
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as is known that this joy comes from the drawing down of the Infinite Light, blessed be He, in
Torah and mitzvos (which were given specifically to Israel; whereas the angels asked for the Torah,
“Set Your majesty upon the heavens,” and it was not given [to them], etc.).

This joy comes from the Infinite Light drawn down through Torah and mitzvos, which were given to Israel

and not to the angels. The Talmud tells that the angels asked that the Torah stay in heaven, quoting “Set Your
majesty upon the heavens,” but it was not given to them.
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And as it is written, “And these words which I (Anochi) command you this day,” etc.: “I, Who I am,”
etc.

“These words which I (Anochi) command you” is read as saying that the commandments come from “I, Who
I am,” G-d’s very self. The first maamar of Torah Ohr (Bereshis) reads the verse the same way: through

“these words” G-d’s own G-dliness is revealed and the Torah comes into being.
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For although, from below to above, it is written, “Come before Him with singing,” since there can-
not be ascent and absorption except in the aspect of “Your righteousness” and the aspect of
“singing in the evening,” nevertheless, from above to below, the Infinite Light, blessed be He, is
drawn down of itself and as a matter of course, even from the aspect of “I, Who I am”; for before

Him, may He be blessed, “the darkness is as the light.”

In the ascent from below to above, the soul can rise only through Malchus, “Your righteousness,” the
“singing in the evening.” From above to below, however, the Infinite Light flows down of its own accord,
even from G-d’s very self; before Him “the darkness is as the light,” so concealment does not hold Him back.

EXPLAINED BY THE TZEMACH TZEDEK
»¥T113 131 NPM2197 M2ANT R0 Innw 2ow” (“For all joy is the revealing of the inner dimension, as is known”): no source

is given for why joy reveals what is inmost.

The Tzemach Tzedek, in the same words (,N1°1°1971 M2aN7 X171 AAw 93237, “for all joy is the
revealing of the inner dimension”), gives an image for it: a man who has finished a splendid
building walks about in it and rejoices more than the building itself would warrant, because
LUDIT NPMIDn 17°3 NPY 093 Yy WK Pon 2aynaw” (his delight in what he has made brings his
inmost pleasure into the open); he says it in explaining G-d’s delight in His finished work on the
first Shabbos. Perhaps (biur b’derech efshar) this is the sense here: joy is the inner self coming
out, and so the joy of Torah and mitzvos is the inner Infinite Light revealed.

the Tzemach Tzedek: Biurei HaZohar, vol. X, p. 7

FROM THE REBBE'S MAAMAR 71°% na >nnw3 »11 n”1, 5737

The Alter Rebbe mentions in passing that the angels asked for the Torah and did not receive it. The
Rebbe explains the claim: the angels do learn Torah above, but not Torah as it is rooted in
pnimiyus Atik, which can be drawn only below, in physicality. He adds, citing Hemshech 5672,
that this essence is drawn not only through pnimiyus haTorah but even through learning
Scripture or a settled halachah.

The Alter Rebbe: 13 111°1 X1 W Y 97117 710 7710 1WP2 0°OKR2A0

The Rebbe: P°NY N1°12°10 NI°M22 DWAWINAT 7707 NI°A2 1R 1277
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As it is written, “Who lowers [Himself] to look upon heaven and earth”: heaven and earth, spiritual-
ity and physicality, are all equal before Him, may He be blessed, “Who is equal and makes equal

small and great.”

The psalm describes G-d as looking down on heaven and earth alike: for Him, the spiritual and the physical
are equal. The phrase “Who is equal and makes equal small and great” comes from the High Holiday hymn
Ha’ochez Beyad.
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And this drawing down is through Torah and mitzvos: “these words which I (Anochi),” etc. The 248
mitzvos are “the 248 limbs of the King”; that is, as in the analogy of the limbs in which the soul is
vested: with the drawing of the limbs, the soul vested in them is drawn as well.

This downward flow comes through Torah and mitzvos. The 248 positive commandments are called “the 248

limbs of the King”: just as the soul goes wherever the limbs it fills are moved, G-d’s light comes along with
the mitzvos.
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In general, they are divided into three lines: “Chesed (kindness) is the right arm,” which is the as-
pect of charity (tzedakah), etc.; and Torah is the middle line. (As is known, the Torah is the aspect
of the inner limbs, while the other mitzvos are the outer limbs, etc.)

The mitzvos fall into three lines: on the right, the line of Chesed, kindness, to which charity belongs; and

Torah, the middle line. The aside compares Torah to the inner organs and the other mitzvos to the outer
limbs.

likuteitorah.com/torah-ohr/mikeitz/9/ 18
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And this is [the meaning of] “Serve Havayah”: the Infinite One (Ein Sof), blessed be He, whose light
is drawn from above to below in Torah and [divine]| service, etc. “With joy”: this is the joy of a mitz-
vah, and our Sages, of blessed memory, said, “and likewise for a matter of halachah”; and the joy

comes from the revelation of the very Infinite Light, blessed be He, upon their soul, etc.

“Serve Havayah” refers to the Infinite One, whose light is drawn down through Torah and divine service;
“with joy” is the joy of a mitzvah, which the Sages extend to the study of halachah. This joy is the Infinite
Light itself revealed to the soul. In Shabbos 30b the Sages teach that the Divine Presence rests on a person
not amid sadness or idleness but only amid the joy of a mitzvah, and Rav Yehudah adds, “and likewise for a
matter of halachah.” This is why the maamar can identify such joy with the revelation of G-d’s light upon the
soul.
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And this comes about through first “coming before Him with singing,” as [explained]| above. The
verse speaks from above to below, “Serve Havayah with joy”; and how will you come to this level?

When you “come before Him with singing.”

This joy comes only after first “coming before Him with singing.” The verse is read as speaking from above:
its first half commands joy, and its second half tells how to reach it, through singing.

EXPLAINED BY THE ALTER REBBE AND THE REBBE

The three lines (1”17 ’3): the maamar names the right line (Chesed, charity) and the middle line (Torah) and stops
with “etc.”; the left line is not named.

In a parallel passage of Likkutei Torah (Pekudei), in the same terms, the Alter Rebbe names the
left line too: through charity and kindness the light is drawn into Chesed, ,,X1°%° X177” (“the right
arm”); through keeping the mitzvos of judgments, and through a person’s conquering his
inclination, into Gevurah, ,X5%n® X3177” (“the left arm”); and Torah study is drawn into the inner
limbs. In a maamar on this verse (Shabbos Chanukah 5727) the Rebbe counts the three lines
another way, from the Sages’ “
congregation”: ,>y3nR1 1P RO7W 77N, 7T2Y (7920) PRAWN P, P01 17ax” (Torah the middle line,
prayer the left, kindness the right), the right being the main one, since all the mitzvos are called
tzedakah.

the Alter Rebbe: Likkutei Torah, Pekudei, dibbur hamaschil Eileh Pekudei (site: Likkutei Torah Pekudei 1 §11), p. 1,
3 (Kehot notes 3:43-3:45) - the Rebbe: Sefer HaMaamarim 5727 (bilti mugah, new edition), p. 3p-X5p

EXPLAINED BY THE ALTER REBBE

whoever engages in Torah and kindness and prays with the
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»0°21%°M 92K 0T NIZK IRWY 711D 092K NP2 KT A7INAY Y7117 (“As is known, the Torah is the aspect of the inner
limbs, and the other mitzvos the outer limbs”): “as is known” with no place given.

The Alter Rebbe explains this at length in Likkutei Torah, Pekudei: the inner organs of the body
hold its life more inwardly than the outer limbs, and so Torah study, which comes from G-d’s
wisdom and makes His “face” shine, is drawn into the “inner limbs”, while the deeds of the
mitzvos, such as kindness, “Chesed the right arm”, are drawn into the outer limbs. That is why
,021 731 71710 TI2n” (“the study of Torah equals them all”).

the Alter Rebbe: Likkutei Torah, Pekudei, dibbur hamaschil Eileh Pekudei (site: Likkutei Torah Pekudei 1 §13), p. 3,
) (Kehot notes 3:46-3:49)

SECTION 5 - 112-15

Zion: the mitzvos as signs
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With this, what is written, “Sing and rejoice, O daughter of Zion,” will be understood, for the
Congregation of Israel in exile is called “daughter of Zion.” And the explanation of the matter of
“Zion” will be understood by first understanding what is written, “Havayah shall reign forever

(Ie’olam), your G-d, O Zion, from generation to generation; Halleluyah.”

The maamar returns to its opening verse. In exile the Congregation of Israel, the Jewish people as a whole, is
called “daughter of Zion,” and to explain “Zion” it turns to a verse in Psalms that links G-d’s reign with Zion.

198 NI°2 7Y 1307 1At NP 1T TR 2P D102 29T 0T 1900 NIt 00 1Ay IR
The explanation of the matter is that [for there to be] “Havayah shall reign le’olam,” the aspect of
space, [and] “from generation to generation,” the aspect of time, is through the aspect of Zion.

In “Havayah shall reign le’olam,” the word olam also means “world,” and so stands for space; “from genera-
tion to generation” stands for time. G-d’s reign over both comes about through “Zion.”

NIRRT NPIMA 130 UROPMT 1PIAR 17RA PTIPD PR 1T S1aminTd 1anb¥a 2°no 1m0
J00n 131933 17 1 7172 07K IR 719YRR 1Y 10 77N 1AM

For it is written, “In our image, after our likeness”: these are “the 248 commandments, the 248
limbs of the King.” That is, the spirituality of the mitzvos and the spirituality of the Torah as they
are above, in the Infinite Light, blessed be He, which are truly “in our image.”

“In our image, after our likeness” is read with the Tikkunei Zohar’s teaching that the 248 commandments

are “the 248 limbs of the King.” Their spiritual reality, as it exists above in the Infinite Light, is truly the di-

vine “image.”
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But the physicality of the mitzvos, as they have been vested in physical matters, tzitzis of wool and
tefillin on parchment, are only the aspect of “Zion,” in the sense of a sign (tziyun), as in “Zion, the
distinguished (ha-metzuyenes).”

The physical mitzvos, such as woolen tzitzis and tefillin written on parchment, are only “Zion,” because a

tziyun in Hebrew is a sign or marker. The phrase “Zion, the distinguished” (ha-metzuyenes), from the
Hoshanos prayers, plays on the same root.

772 07K IR NPIMT Jwni 07° 531 0naw ' N1Iman? 0o 0 NPRwAT mM3nnw 11707

That is, the physical mitzvos allude to the spirituality within them, and through them the spirituali-
ty of the Infinite Light, blessed be He, is drawn down,

A sign points to something beyond itself: the physical mitzvos point to their spiritual reality, and through
them that spiritual light is drawn down.
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like a tallis and tzitzis of wool, in the aspect of “He wraps [Himself in] light as a garment,” “His rai-
ment like white snow, and the hair of His head like clean wool”; for tzitzis are the aspect of hairs,

etc.

The tallis and its woolen tzitzis recall verses that describe G-d as wrapped in light like a garment, with rai-
ment white as snow and hair like clean wool. Tzitzis correspond to “hairs”: physical threads that point to a
spiritual reality.

EXPLAINED BY THE ALTER REBBE AND THE REBBE RASHAB

»19 MAYY N1°M2 17 N°%°% °3” (“For tzitzis are the aspect of hairs, etc.”): why tzitzis are “hairs” is not explained.

In Likkutei Torah, Korach, the Alter Rebbe explains that tzitzis is the word Yechezkel uses for a
lock of hair, ,,>@X7 nN*$°%2 °1P*1” (“he took me by a lock (tzitzis) of my head”). Hairs are not the
person’s essence, yet just so they can carry a light from beyond the ordered chain of cause and
effect, which could not come down through it directly; the Rebbe Rashab restates it in Hemshech
5666. Perhaps (biur b’derech efshar) this is the sense here: the woolen threads, like ,,71°2>9 9y
RP191y5” (“the hair of His head like clean wool”), are a sign that carries a light greater than itself.

the Alter Rebbe: Likkutei Torah, Korach, dibbur hamaschil Vayikach Korach (site: Likkutei Torah Korach 1 414), p.
11, X - the Rebbe Rashab: Hemshech 5666 (new edition), p. 1y

THE REBBE EXPLAINS
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In the maamar Rani v’simchi of Shabbos Behaalosecha 5727, which the Rebbe later edited, after explaining that the
bittul of ,°n2” (“my daughter”), the keeping of the mitzvos, rests on G-d’s own choice of Israel as His servants at
Sinai, the Rebbe ties this to the Alter Rebbe’s statement in this maamar that “daughter of Zion” is Israel in exile.

Our paragraph says that ,,7°% n2°p1 M?32 715 °3” (in exile the Congregation of Israel is called
“daughter of Zion”), and {16 explains the name: she is only a receiver (22p») from “Zion”. The
Rebbe gives a reason why the name belongs to exile in particular: ,, 7712972 92°y2 72ann 127 210°37
mban miaw” (the bittul of the “daughter” is revealed above all in the service of exile). Its
concealments, above all in the generation before Moshiach (Xm°wn7T XN2pyT R17), are greater than a
limited person can overcome even by a yoke he takes on himself; Israel overcomes them because
their acceptance of the yoke comes from G-d, who chose them as His servants, and for G-dliness

there are no limits.
The Alter Rebbe: 11°% N2°P2 nvaa »”19 %

The Rebbe: N7 2117277 °3 ,N12A7T 7712 *?013 2¥ *XP 1178 N2T RMNN (AMRAT NPAN2) 2299 R0 QY M wp> w7
N9 11w 1Ty IpPya 1hann

Sefer HaMaamarim Melukat, vol. 7, p. 197 (the maamar begins p. 197; new edition, Adar-Sivan p. mw ff.) - 2”v
9mbyna, 1’awn’ 11°0 *v (edited by the Rebbe; first printed in Kuntres 15 Sivan 5750)

THE REBBE EXPLAINS

In the maamar Rani v’simchi of Shabbos Mikeitz, Shabbos Chanukah 5745 (an unedited transcript), which opens
from the two questions the Rebbeim’s derushim raise on this verse, the double “sing and rejoice” and “why
‘daughter of Zion’ and not ‘Zion’”, the Rebbe explains why exile is the time of the name “daughter of Zion”.

Our paragraph says that ,,7°% na°p1 m?32>713°3” (in exile the Congregation of Israel is called
“daughter of Zion”), and {16 that she is then only a receiver from “Zion”. The Rebbe gives the
reason from the Sages’ remark that Israel is called “Zion” in one verse alone, ,,?%2) 7°23 727 D°WK)
DR "1y 1929 ANRDY PIR 70V DOnw YIK1® °n°0d *1°” (“I have put My words in your mouth, and covered
you in the shadow of My hand, to plant the heavens and found the earth, and to say to Zion, You
are My people”), which he reads, much as the Yerushalmi does, as Torah, the mitzvos and the
service of the offerings: through all three, kept in full, Israel is called “Zion”. Since the offerings
belong to the Temple, the name fits only then; , 7292 11°% N2 Ow2 ’pa NMPa 112, 22pmi N2 N3 onw

71°% >nan nun?” (in exile Israel is “daughter of Zion” alone, a receiver below “Zion”). (The Alter
Rebbe’s biur, Mikeitz 10 49, also ties the name to the Temple’s offerings, by another route.)

The Alter Rebbe: 11°% N1 °P1 m?32 19 °5

The Rebbe: 11°% N2 QW2 P31 MDA 1412 3”RWA .N1I2TPT NTI2Y 1739 7B IR RPIT °3 , 0727 7312 RPIYT R 71 12397 129
7371

Sefer HaMaamarim 5745 (bilti mugah, old edition), p. 10-10 (the maamar begins p. 70) - ¥n 2”@, 12117 N2w, N2v n”12n
TRwnn (am °n'2a°nn nnan)

THE REBBE EXPLAINS

In the continuation of his Chanukah maamar of 5730, said on the night before Tuesday of Mikeitz, the fifth light of
Chanukah (an unedited transcript), the Rebbe recalls the two questions on this verse, why Israel is called “daughter
of Zion” here and why “sing and rejoice” come with no break between them, and answers the first from ,,>177
11°N127” (“the derushim of our Rebbeim, starting with the Alter Rebbe”).
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Our paragraph says that in exile the Congregation of Israel is called “daughter of Zion”, and
explains “Zion” ,,72°0 NW%7” (as a sign): the Torah and the mitzvos in their physical form point to
their spiritual source. The Rebbe sets out this teaching of “the derushim of our Rebbeim, starting
with the Alter Rebbe”: Israel is “Zion”, a sign of G-dliness, when their Torah study and keeping of
the mitzvos, “to plant the heavens and found the earth”, are whole. Then he gives the reason for
the name in exile: ,,1337IX7 11°93 13°XV1 °182” (“because of our sins we were exiled”), and ,,J1w%n Xvn
7170n” (chet means a lack), a lack in that very service, and so ,,]°% 0w R1pn? D1pn3a, ow3a DRIW° 0°RIP3
1°% n2” (instead of “Zion” Israel is called “daughter of Zion”).

The Alter Rebbe: 71°% N2 °P1 N1232 °”10 %

The Rebbe: f137T ,7IR T10°2) DORw YI0IPT 7T12¥2 700 13771, 110N wDn RO 118K 12992 13°K0M 2107 WK
T°% N2 owa PRI DXPI 1103 DWA KPS DIpn2

Sefer HaMaamarim 5730 (bilti mugah, new edition), p. Xp-2p (the quote is on p. 2P) - ¥P1 °D °3 DY MR, 712M7T°7 ),
5P (731 °nD3a anan)

BACKGROUND FROM THE REBBE

In an edited sicha of the night of Simchas Torah 5722, on why Simchas Torah is celebrated by dancing with the
Torah closed in its mantle, the Rebbe explains the verses said before the hakafos: the essential “seeing” of
G-dliness, ,,nX771 1NR” (“You have been shown”), must come down into “to know”, into understanding and even into
physicality, and the last of them, ,,i1710 X¥n 11°%71 °3” (“for from Zion shall go forth Torah”), says how.

Our paragraph calls the physical mitzvos, ,,7?pPn 7y P25 1% 2w nN°¥°%” (tzitzis of wool and tefillin
on parchment), only “Zion”, ,;72°0 17w>»” (from tziyun, a sign) that points to the spiritual within
them. The Rebbe, citing this passage in his note (with the biur, Mikeitz 10 {7), reads “for from
Zion shall go forth Torah” in the same light: through Torah, physicality itself becomes a “Zion”, a
sign. A sign has no existence of its own: ,,JIPPX 13 12°0 X 1R 71 DRI X MX*87 R (the whole existence
of physicality is to point to G-dliness), since in it one comes to sense that ,,172%2 Ty PX” (“there is
none besides Him”).

The Alter Rebbe: NI213M1T 11°% 11 11°0 1W'R 11°8 NI°M2 1 Of

The Rebbe: X 12K °T DX11 PR NIN®ZM K ,7°1 IRD 1% NIRKN 1770 PR N1PAYI L1000 — "11°X,, R 0PN N1PRwa >T IR
MP9R 18 "%,

Likkutei Sichos, vol. 7, p. 1171 (the sicha begins p. 1165) - 275wn n”nuw »°% nmwn

7710 IR WRI 0N 0°1°1Y3 IwaASNIw NPRwAd 77IN0 POY UV 1IN 191 MEna 9o oty 13

.0°°1M7 0°1°192 N73TA N°IMAn "oy

And so too all the mitzvos, and likewise the Torah: through engaging in the Torah in its physical
form, as it has been vested in physical matters, the light of the supernal, spiritual Torah, which

speaks of spiritual matters, is drawn down.

The same holds for every mitzvah and for Torah study. The Torah as we learn it deals with physical matters,
yet studying it draws down the light of the supernal Torah, which speaks of spiritual realities.
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MIENM TN IR @RI 170 DY 1121 LNPIMAAY DO1°E) D°I1R°0 O DAY MENT 1IN0 M
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Thus the physical Torah and mitzvos are signs and markers (tziyunim) of the spiritual. In them and
through them the light of the Torah and mitzvos is drawn from spirituality into physicality; and
they themselves are the aspect of the source for the existence of the aspect of space and time.

So the physical Torah and mitzvos are “signs” (tziyunim) of the spiritual. Through them the light passes

from spiritual to physical, and they are the source of space and time themselves; that is why G-d’s reign over
space and time comes “through Zion.”

TSR 7172 90 101 AR N2 M D3 219% MRnT N1993 (75125 oot aeman) 271 3P0 T T
02N 1972 YW ON2 117 MR 193 1% OwnY PAIRD 77T WRA A0 °10an T9°ant
0?1y TN

Along these lines our Sages, of blessed memory, instituted the blessings over the mitzvos, before
every mitzvah, “Blessed are You,” etc. For baruch (blessed) is from the term “one who layers (ha-
mavrich) the vine”: he bends the head of the shoot into the ground, and from there another vine
grows. And this is the aspect of bestowal and blessing (berachah) from world to world.

The blessing said before each mitzvah, “Blessed are You,” uses the word baruch, which the maamar con-

nects with the Mishnah’s term for layering a vine: bending a shoot into the earth so that a new vine grows
from it. A blessing thus means drawing a flow down from one world into the next.

71 0N 197amY CYRwn) Awpnn PUTR oY "a% 791K 19387 IRIP™ A0 °23 2°n5 0%
.09y

Therefore it is written regarding Yosef, “And they called out before him, Avrech,” because he was a

tzaddik who connects and bestows, and spans (mavriach) from world to world.

So when Yosef was made ruler, they called out before him “Avrech,” which plainly is a call to bow the knee;
the maamar hears in it mavrich, the layering of a vine, the root of baruch. Yosef was a tzaddik who connects
the worlds and passes the flow between them; the text adds mavriach, “spans,” the word used of the
Mishkan’s middle bar that ran “from end to end.”

A QUESTION THE REBBE RAISES

In the maamar Shalom Rav I’ohavei Sorasecha of Motzaei Shabbos Vayeishev 5738, said in his room and later
edited, which opens from the Rebbe Rayatz’s maamar of that dibbur hamaschil (5704), the Rebbe explains the
Sages’ ,,72nN 7171021072 RD9W 7Y~ (“the land was lost because they did not bless in the Torah first”) as drawing the
Infinite Light into the Torah, and stops on the word berachah.
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Our paragraph derives baruch from ,,79377 7°72%7” (“one who layers (ha-mavrich) the vine”): ,,A215%
AMR 123 MR W PIRD 7t wRA” (the shoot is bent into the ground and another vine grows from
it). In a note the Rebbe records that this is the derivation “in Torah Ohr Mikeitz 37c and
elsewhere”, while Likkutei Torah (Re’eh) and the Alter Rebbe’s maamarim of 5567 ,,77%>% 1972
13°72 ndwni” (derive it from bereichah, a pool from which water is drawn). In the body he adds
why the image of sowing and planting, the layered vine included, belongs here especially: Torah
and its mitzvos are themselves a sowing in the earth.

The Alter Rebbe: IR 12 MM1E OWHY PR 7M1 R ADIOW 1037 J°7200 WSR2 %5
The Rebbe: 13°72 NOWNT PWHR 1372 :0W 10PN 17101 NP1 A7) .1 ,12 ¥P1 K™N2 17D

Sefer HaMaamarim Melukat (new edition), vol. 2 (1903-02w), p. 337 (new edition, Kislev-Shevat; old edition vol. 2 p. )
- AW D”W ORXINA, N2V 17NN — 177N — oY (edited; printed in Kuntres 19 Kislev 5748)

BACKGROUND FROM THE REBBE
In an edited sicha for Rosh Hashanah and 6 Tishrei, adapted from his talk of 6 Tishrei 5730, on why the Sages
learned “many great laws” of prayer from Chana’s prayer in particular, the Rebbe sets the definition of a blessing

against that of a prayer.

Our paragraph derives baruch from the layering of a vine: the shoot is bent into the ground and
from there another vine grows. Citing this passage for ,,7°721»” (“mavrich”), the Rebbe draws out
what a blessing as such a drawing is: ,,7°wnn (7°727) 71p7 110 13727 171y Y7~ (it brings a thing down
from its source), where it already is; ,,JXT ¥°°1 1P 7”IX 11 V1Y 1972” (it does not make anything new).
That, he says, is why Yaakov could not bless Menashe to be greater than Efrayim, since that was
not in the source; a prayer, by contrast, asks ,,71%7 1" (“may it be Your will”), that a new will come
to be.

The Alter Rebbe: IR 193 M3 DWMY PARY TIANT WRI A219W 1937 9771250 DR 7192 %D

The Rebbe: 7191 119 7137277 121 BT (77°72n,,) PPwnn 193 PR 0Y — TR ¥7°1 199 IR 121 VIV 1972

Likkutei Sichos, vol. ©3, p. 184 (the sicha begins p. 182) - *wn *7wn » n°w» (printed under the heading 7177 - *7wn *)
BACKGROUND FROM THE REBBE

In the maamar Nasata Liyreiecha of 12 Tammuz 5736 (said over three farbrengens, and edited), which opens from
the Rebbe Rayatz’s maamar of that dibbur hamaschil, the Rebbe explains the “lot” (3713, goral) as a service above
reason and even above will, and turns to , 07X 2@ 111872 17120 1°KW NMI%A7” (the mitzvos that do not depend on a
person’s will).

Our paragraph explains the blessings the Sages instituted ,,713% 93 °19%” (“before every mitzvah”)
as a drawing down, from baruch, “layering”. The Rebbe notes that the blessing over a mitzvah is
said only over positive commandments, and gives the reason from this very meaning: ,,i13°1y 11372
»1%°31 19wnn” (a blessing is a drawing in revelation). In a positive commandment the supernal will
is drawn openly; in a negative one it is drawn too, but of itself, not by way of a blessing, as Torah
Ohr explains of the tefillin of the head, over which ,;772% X% 7120 37am1” (the Sefardic custom says

no separate blessing).
The Alter Rebbe: *131 IR 172 1127 92 199 NI%AT N1572 9717 11PN 11 17N
The Rebbe: "12°31 1WA 11°1¥ 119712 °3,¥”n 2¥ P71 K7 NNZAT 1572 199w ,N79103 D7Rwn "12°32 R 1Ownin ¥7naT

Sefer HaMaamarim Melukat, vol. R, p. 13p - P23-npIn 8”@, ¥"2wn’n 1ian 27, continued at the farbrengens of 13 and 15

Tammuz (edited)
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The point of this blessing is that there be a drawing down and blessing from world to world, so that
there be a revelation of “King of the world (olam),” that the aspect of “world” be in the aspect of

[ King, »

The purpose of the blessing is to draw the flow from world to world until G-d is revealed as “King of the
world,” as the blessing’s words say. The “world” is to become a place where His kingship is felt.

5y N0 O9YT NI°N22 OPIPT R KDY DT PO YR IRAI CNY AN19Dn MPUR RITW 11007
.197%7 n1ona

that is, that the revelation of His kingship, may He be blessed, be visible to the eye of the whole

world, so that the world not be in a state of concealment and hiding over the aspect of kingship.

The aim is that G-d’s kingship be visible to the whole world, so that the world no longer hides it.

"5%% M QWY 19PDR NI 71717 NN TwRI 7102 RITPW 7102 DN 1 219°3 DD 21
5737 197 NONA 171y 113 19Y9n Nt

And in order for this revelation to come about, we say “Blessed,” so that the aspect of Havayah be
“blessed,” that is, drawn down, into the aspect of “our G-d” (Elokeinu); and from there the revela-

tion of the aspect of kingship will grow, like the matter of layering the vine, mentioned above.

In “Blessed are You, Havayah, our G-d,” “blessed” means drawing Havayah, the Name that stands for G-d
beyond the world, down into Elokeinu, “our G-d,” the Name of G-d concealed within nature. From there His
kingship grows into revelation, like the new vine that grows from the layered shoot.

SECTION 6 - 116-17

Zion and the daughter of Zion

TwRI YW IMAT IR 1A°01 1178 233 DRIWS NDID PI IR RNNDT RMAYNR wOwD MIm
a2

Now when there is an arousal from below, the Congregation of Israel is called by the aspect of

“Zion” and a sign of the spiritual light that flows and is drawn into her.

When the people take the initiative, an “arousal from below,” the Congregation of Israel is itself “Zion”: a
marker of the spiritual light that flows into it. The Tzemach Tzedek’s Or HaTorah, quoted in the Kehot note,
adds that Israel then receives all the lights from above in her own Yesod, called “the point of Zion.”
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But in exile she is called “daughter of Zion,” for she is only in the aspect of a recipient from the as-

pect of Zion.

In exile, without that initiative, Israel is only “daughter of Zion,” one who receives from Zion.

R IRW RNNDT RMOYAR PPRYD 119907 72ap1 D72 79°100 ¥ oK 12I9n 72912 7o)
0701 *°12 74991 179 79NN DY WK A CwoRY WOR INR° 11989 97RWn N N1vNa

As is known from the Zohar, regarding [the teaching] “if the man gives seed first, she bears a fe-
male”: that is, when there is no arousal from below, then she is in the aspect of “daughter.” This is
not so [with] “And of Zion it shall be said, ‘Man and man,’” etc.: “if the woman gives seed first, she
bears a male,” the aspect of chassadim (kindnesses),
The maamar cites a teaching, known from the Zohar, about conception: when the man gives seed first, a
daughter is born, and this is the state with no arousal from below. But of Zion it is said, “man and man was

born in her”: when the woman gives seed first, a male is born, which the text links with chassadim,
kindnesses.

monn RWNI2 7337 032 7613392 179% IR12 DR B7I0 annwy 1107 NItna 7SorTpna 1300
77 nbyn®

that is, by first having the aspect of singing and joy, as [explained] above, so as to be [in the state of]
“Come before Him with singing,” in the aspect of “singing in the evening,” from below to above.

Israel’s initiative means first offering the singing and joy described above: “come before Him with singing,”
the ascent from below to above, the “singing in the evening.”

FROM THE REBBE'S MAAMAR 71°% na >nnw’ *11 1741, 5737

The Alter Rebbe defines Zion and daughter of Zion only as two states of the Congregation of Israel:
with an arousal from below, and in exile without one. The Rebbe adds a parallel in the sefiros.
Malchus as it is in Atzilus, a sign of the G-dliness above it, is “Zion”; Malchus as it descends to
bring the lower worlds into being is “daughter of Zion.”

The Alter Rebbe: 11°% 1127 2apn NI°Ma PA R 11°% N2 °KPI N1P33 PaR

The Rebbe: ¥7°32 NTI1°W3 M99 N°00 7Y °RP 11°% N3

FROM THE REBBE’'S MAAMAR 13°% na >nnwi 11 177, 5742

For the Alter Rebbe, “daughter of Zion” means Israel in exile as a mere recipient, lacking an
arousal from below. The Rebbe asks why this name rather than “my sister” or “mother.” He
grounds the name in the soul being a “daughter.” He also sharpens “exile” into stages: the early
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exile still held a glow from the Temple period (“it remained over in the days of Rebbi”), whereas
ikvesa dimeshicha is the lowest point of the descent. So the name “daughter of Zion” belongs to

the final generations especially.
The Alter Rebbe: 1178 *[13n 2ap) NI°MA PI ROW 1178 N2 °XAPI 1193 Pax
The Rebbe: 7777 17250 RIT IN 137 RMPWHT RNAPY 7212 9°Rwn

DT 1719 IR X 19Y .290 BYantw 2T DIpn D Inaw 0UIpnR mnT oD 11pn Moy 17
D%INR>N1

Along these lines [the Sages]| instituted Pesukei deZimrah (the Verses of Song), to set forth the
praise of the Omnipresent first, so that the heart be stirred. And so too [the blessing]| Yotzer Or, and

the matter of the angels’ Kedushah:

The same order shapes the morning prayers. Pesukei deZimrah, the psalms of praise, come first in order to
stir the heart, and then comes the blessing Yotzer Or, which describes how the angels sanctify G-d.

MIAT PNTIN NRED 71397 N1°123 Pynk aunn ona2 X7 90 0 PITA wYNa DOIDRM 0D PR
D NPT Wal w12

how “the Ofanim, with a great noise,” etc.: all of it is in the mode of from below to above, in the as-

pect of singing, to go out of the sheath of the body and the garments of the animal soul, etc.

The Yotzer Or blessing describes the Ofanim, a class of angels, rising “with a great noise.” All of this is as-
cent from below to above: singing that lifts the soul out of the body and the garments of the animal soul.

133 [yaw nx1pal PP IWDI DY Wan 7172 (Mo pr 1x] OPRIR M12°32 NAWT NTIY RO 97NK)

And afterward comes the service of joy, in the revelation of the very Infinite Light (Or Ein Sof),

blessed be He, upon his soul, in the reading of the Shema, etc.

Only afterward comes the service of joy, the revelation of the Infinite Light to the soul in the Shema.
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But when the aspect of singing does not come first, then the revelation of joy will not dwell [there];
rather, it is only in the aspect of a female and a recipient from an arousal from above. For in any
case, from an arousal from above, the Infinite Light, blessed be He, descends and is drawn into

every mitzvah that one has done, as it is written, “For My sake, for My sake, I will do [it].”

When the singing has not come first, joy cannot settle in the soul; the person remains a mere recipient, a
“female,” of what comes from above. Even so, the Infinite Light still descends into every mitzvah he has
done, through G-d’s own initiative, an arousal from above, as Isaiah says, “For My sake, for My sake, I will do
it.”

L13392 RPR 119K 119130 21122 951 1R 17189 IX12 97RWR N1P31%°1 9123 K7D 119RY KPR

Except that it is only in the aspect of the outer dimension (chitzoniyus); whereas “Come before
Him,” to be absorbed into the aspect of the inner dimension (pnimiyus), is only “with singing.”

But light that comes this way stays outer; to be absorbed into the inner dimension one must “come before
Him with singing.”

SECTION 7 - 118-19

The prophet’s comfort

5y nxw] DPRYRW 11°% KPY 1198 N2 °pIw MPAT 1112 poeox] AR PRIW® 212 DR OMI2 R°237 Rw 1N
13 77R2 2137 92 2191 1170 MW 037 (1009

And this is why the prophet came to comfort the children of Israel even in the time of exile, when
they are called “daughter of Zion” and not “Zion”: that nevertheless, “Sing and rejoice.” And this is

because “for behold, I come,” etc.

Now the prophet’s words are explained. Even in exile, when Israel is only “daughter of Zion,” the prophet
tells them to sing and rejoice, because “behold, I come.”
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For behold, there is an arousal from above that is exceedingly high (le’eila le’eila), a place that an
arousal from below does not reach at all: this is the aspect of the light that encompasses all worlds
(sovev kol almin). And from there a revelation of the flow and of the Infinite Light, blessed be He,

will be drawn down even into the aspect of “daughter.”

There is an arousal from above so high that no human initiative reaches it: the light that encompasses all
worlds (sovev kol almin), too great to enter them. From there light will flow even to the “daughter,” the recip-
ient who has not first aroused herself.

3101 'm0 INAY TR 7231 KW 0170 20572y 9O0ws 13 (mxaw] PRIV RAD TONYR 000 N
21 #Amam

And this will be in the Time to Come, as it is said, “Behold, My servant shall prosper; he shall be ex-
alted and lifted up and be very high”; “and the spirit of Havayah shall rest upon him,” etc.; “and he

shall sense (ve-haricho),” etc.

This will happen in the Time to Come, as Isaiah’s prophecies say of the servant who will be raised very high
and of the spirit of Havayah that will rest upon him.

EXPLAINED BY THE ALTER REBBE AND THE REBBE

The verses ,,TR? 7231 K21 017 *72y 2°5w° Man” (“Behold, My servant shall prosper; he shall be exalted, lifted up and
very high”), ,’7 M7 1°%y 1n1” (“and the spirit of Havayah shall rest upon him”), ,,71°79m” (“and he shall sense”) are
quoted without explaining how they show the arousal from above of the Time to Come.

The Alter Rebbe explains these verses in the biur that follows (Mikeitz 10): “My servant shall be
exalted... very high” is the inner dimension of Atik (p>ny n>»°19), the level of Moshiach, and “he
shall sense” belongs to the Zohar’s “nose”. The Rebbe, in his maamar on this verse (5745), reads
“Behold, My servant shall prosper” of Moshiach, who per the Midrash will be ,,maR: *xn noyn>
7WRIT 07X 1278RY” (higher than the Patriarchs and even Adam), because, as the Arizal’s writings
explain, he will be at the level of yechidah. On “he shall sense”, a maamar of Acharon shel Pesach
5711, following the Rebbe Rashab, explains the Sages’ ,,7°RT1 171127” (“he smells and judges”): smell
is the one pleasure of the soul and not the body, and so it reaches the soul’s essence. Perhaps (biur
b’derech efshar) that is why these verses show an arousal from above that encompasses all worlds.

the Alter Rebbe: Torah Ohr, Mikeitz, the biur "%”177 %y 71%°2" (site: Mikeitz 10 {11-12), p. n? (Kehot notes 38:18-20) -
the Rebbe: Sefer HaMaamarim 5745 (bilti mugah, old edition), p. 1o - the Rebbe: Sefer HaMaamarim 5711-5712
(bilti mugah, new edition), p. 13-m

THE REBBE EXPLAINS
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In the maamar of Shabbos Behaalosecha 5727, which the Rebbe later edited, he asks why the Haftorah of
Behaalosecha, read just after the Giving of the Torah, the day of ,,1aX 12 Tvyw MwYR” (“the crown with which his
mother crowned him”), also opens with ,,11°% n2 °naw’ °19” (“Sing and rejoice, O daughter of Zion”), and to answer it

explains why the level of “my daughter” stands above “my sister” and “my mother”.

The Alter Rebbe speaks of an arousal from above ,,0% nyan XNNPT XMAIYNR PRY DIPA K22 R2°Y7 XMW
555" (“exceedingly high, a place that an arousal from below does not reach at all”), from which
light will reach even the “daughter”. In his note the Rebbe quotes these very words. Like the
Mitteler Rebbe before him, who ties this arousal from above to the plain deed of the mitzvos
(Shaarei Orah, Shaar HaChanukah ch. 20), he finds something like that level in that deed, “my
daughter”, and he gives the reason by setting it against Torah study and self-sacrifice. Torah study
and self-sacrifice are spiritual, so they bear some relation to what they draw: ,X2*y%7 XMynx
RNNDT RMAYNK >’y NOwnI N7IYNnw” (an arousal from above that answers an arousal from below),
reaching only as high as the arousal from below reaches. ,,93 77y2 n1°Rw n°nwa »wy R°7 M1 NP0y~
(A physical deed bears no relation at all) to what it draws, so the light it brings is ,,782% ¥”27ynX 15
Y, OPRIN NINEYR R 1ownan 1997”7 (like an arousal from above that comes of itself, and is drawn

from G-d’s very Essence).
The Alter Rebbe: 273 D N RNNDT RMIAYNR PR DIp7 R27Y2 X295 ROW R9OYDT RMIIYNR ©°

The Rebbe: 7MW ¥72TYNR 113 K21 ,993 7192 T1RW DWWy RO MXAT NP0 ,NNRNRT 1wy »yw 1ownnm
DPRIR MINZYR R oW 197,108y

Sefer HaMaamarim Melukat, vol. 7, p. 797 (the maamar begins p. 387; new edition, Adar-Sivan p. 11w) - TmM>yn3 2”w, *v
Own’i1 11°0 (edited by the Rebbe; first printed in Kuntres 15 Sivan 5750)

THE REBBE EXPLAINS

In a letter of 21 Elul 5709, before a Rosh Hashanah whose first day fell on Shabbos, the Rebbe recalls Likkutei
Torah’s explanation of why the shofar is not needed on Shabbos, that what it does is then done from above, and
adds that what comes through an arousal from below lasts, what comes from above is incomparably higher (*%°y2a
9y °5% X%®), and on Rosh Hashanah that falls on Shabbos ,,01w> 71> 03 0°12IRT *3wT MNN°n” (both advantages are
present).

The Alter Rebbe sets the arousal from above that ,,75 0w nyan XNN2T RMAYNR PRY” (“no arousal
from below reaches at all”) in the Time to Come. In a letter before a Rosh Hashanah that fell on
Shabbos, the Rebbe draws the consequence: because this maamar (with Likkutei Torah, Shir
HaShirim, and Shaarei Orah) speaks of the Time to Come, ,,n”27NR2 79" DWW Y27NRT "2 PR” (the
arousal from above there needs no link at all to an arousal from below). Before then ,,1°nR> 1ppt
n”7nKR1 9”5Y” (it needs at least some hold in one); so even the not blowing of the shofar on that
Shabbos is itself done at the Torah’s command, by keeping the Sages’ decree, though only in a
negative way.

The Alter Rebbe: TRM {1231 RWI1 0177 772y 275> 1371 °RIw K22 1°ny% 17> N

The Rebbe: N”2TNRA WP Q1Y YP2TNRM P73 1R 1991 ,97¥92 92772 KUY X102 “NAws °17 717721 Duw

Igros Kodesh, vol. 3, p. 3p - 773, 2198 8”5, v”wn (30PN N73K; also printed in Likkutei Sichos 9 pp. 365-366, dated there
v7wn 79X 17)

A QUESTION THE REBBE RAISES

In the maamar Rani v’simchi of Shabbos Vayeishev, Shabbos Chanukah 5730 (an unedited transcript), which opens
from the Alter Rebbe’s questions on the verse and his Zohar, “joy in the morning, singing in the evening” (our {/1-
2), the Rebbe adds a question of his own about the words “sing and rejoice”.
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Following the Zohar (12), singing belongs to the night and joy to the day. The Rebbe asks: these are
different times, and even ,,1”1 0°°3871” (opposite ones), as Shaarei Orah says, and so different and
opposite ways of service; why then does the verse join them, “sing and rejoice”, at once, and for
the “daughter of Zion” in particular? He answers with this paragraph’s “daughter of Zion”, Israel
in exile: then ,,wn37 Q%Y T8N 1701 1NN X°17 ONT1AY IRY” (their service comes from self-sacrifice, from
the very essence of the soul), which is above all division, and so ,,0°X2 >nawY 377 MPIPAT MTIAYT 03
nnR n22” (even the divided services of singing and joy come together).

The Alter Rebbe: M7 17 ”DYRY 1178 K21 1172 N2 °PIw N9 1212 BR PRIYS °12 DX OM19 X°237 R2w 10
The Rebbe: NMX N22 0°R32 "MW °197 MPY2AT MITIAYN O3 IR ,WHA7 O%Y 737 1701 7101 X°7 ONTIaY IXY

Sefer HaMaamarim 5730 (bilti mugah, new edition), p. 7%, ©3-p - 2w 27w, 7290 NAW, N2V N”an, 2w (Cn?a nnn
13n)

A QUESTION THE REBBE RAISES
Two days later, on the night of the fifth light of Chanukah 5730, the Rebbe said a continuation of the same maamar
(an unedited transcript), recalling the question about “sing and rejoice” and taking it further.

Here the question is sharper: the Zohar divides singing and joy by time, and the verse ,,’7 NX 172y
71192 1197 382 nwa” (“Serve Havayah with joy, come before Him with singing”) divides them by
place too, joy anywhere, singing “before Him”. So why “sing and rejoice” with no break between
them? His answer here is another: while the Temple stood, when Israel was called “Zion”,
everything had its order; exile is a confusion of all orders (2°77071 71273), and so the service that
repairs it has no divisions of time and place either, and ,, 71X 72121 TR Q1PN MAYY 17 WY1, N33 79°0K)
nnR” (singing and joy come in one place and one time, even at once).

The Alter Rebbe: "MW °17 3”BYRW 11°% KDY 1192 N2 °PIW NIDAT 1212 BR PRAWS °12 DR OMaD X°237 Raw 1
The Rebbe: NMK N33 19°0R1 TR 72121 TR DIPRA “NRwl °17 7wl KoK

Sefer HaMaamarim 5730 (bilti mugah, new edition), p. Xp-3p - PR °D°3 012 TR, 1211071 73, 27wn (M3 °na anam)
FROM THE REBBE'S MAAMAR 11°% na *nnw »11 11, 5737

The Alter Rebbe calls the arousal from above that reaches even the “daughter” sovev kol almin. He
does not say why it settles specifically on the lowest state. The Rebbe names it pnimiyus Atik, and
through the Midrash (my daughter, my sister, my mother) and the Zohar’s “daughter” above all
three, he shows that this level is drawn specifically into physicality and deed. So the “daughter”
who lacks an arousal from below is both the lowest and the highest level.

The Alter Rebbe: 273 D N¥an RNNDT RMIAYNR PPRY D17 RP7Y2 X295 ROW R9OYDT RNIIYNR ©°

The Rebbe: NIXNN AWYNI N1PNAWAL RP1T qWRIY PONY N1°R°10 N1°02 9”10

FROM THE REBBE'S MAAMAR 11°% na *nnw »11 11, 5742

The Alter Rebbe comforts the “daughter” with a light of sovev kol almin that comes in the future
from a level no arousal from below reaches, even without the preliminary singing. The Rebbe
connects “Xwn12 11397” with “7%°% °pan m%a2 17°7°1.” He makes that descent the very means of the
future ascent. He stresses that “all the revelations of the Time to Come depend on our deeds and
service now in exile,” and that this revelation too is drawn down through present service.

The Alter Rebbe: 993 W NYan RNNDT RMIYAR PR DIPH KDY X799 00w
The Rebbe: @M 12 TIRT 119070 ,57Y97 25915 0°R3 3 17777 "N
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N2 713 peex] BR WOR M3 97 RAOW 5 %5112 791 WoRY WK IR 110391 1 19

And this is [the meaning of] “And of Zion it shall be said, ‘Man and man was born in her’”: meaning

that all will be in the aspect of “man,” even the aspect of “daughter.”

“And of Zion it shall be said, man and man was born in her” is read as a promise that everything will be at

the level of “man,” the giver, even the “daughter.”

S45NI0WY K2 S337 90 N LAPYI IRD 11PDY IR 1O 11ORAWw 119%Y 71119° KIT D 1Dn 13
077 173 [0 px k] DPRIR 919725 9n8Y3 IR 2137 .90IN3

And this is because “He shall establish her, the Most High (elyon)”: that the establishing (machon)
will be a supernal (elyon) light, very exalted. And this is [the meaning of| “For behold, I come, and I
will dwell in your midst”: “Behold, 1,” I Myself, as it were, the very Infinite Light, blessed be He.

This is because “the Most High shall establish her”: her foundation will be a supernal, very exalted light.
“Behold, I come and I will dwell in your midst” means G-d Himself, as it were, the very Infinite Light.

THE REBBE EXPLAINS

In the same edited maamar of Shabbos Behaalosecha 5727, after showing that the deed of the mitzvos draws from
the very Essence, the Rebbe reads the end of the verse, ,,73102 *n15w1 X2 °1371 °5” (“for behold, I come, and I will dwell
in your midst”), in that light.

The Alter Rebbe reads “Behold, I” as ,,wnn 7172 0”RIX 915720 "2y k" (“I Myself, as it were, the very
Infinite Light.”) The Rebbe divides the words. “Hineni”, “here I am”, means ,,”’y RP® *2%y7 1911
n”971ynR” (“ready of Myself, without an arousal from below”) (from Shaarei Orah); “ba”, “I come”,
is the Alter Rebbe’s “I Myself” (his note: “the wording of Torah Ohr there”). He adds that “and I will
dwell in your midst” means inwardly: because in the plain mitzvah the person feels his bittul, he
becomes avessel (°25 Twy1), and what “I Myself” brings dwells within him.

The Alter Rebbe: W11 7172 D”RIX 913722 XY *IX *1371 .791N2 °NIOWI K2 137 317N
The Rebbe: N11A°1D3 ,933N02 K> ,215725 "M3Y3 IR ,X2 21377 IOWHAAY ,79I02 *NISWY K2 %137 93 110

Sefer HaMaamarim Melukat, vol. 7, p. 797 (new edition, Adar-Sivan p. 1w-11w) - 9mM>yia 2w, ©awn’1 11°0 *v (edited by
the Rebbe)

THE REBBE EXPLAINS

In a section for Parshas Tazria in Likkutei Sichos vol. 1, adapted (its source line says) from his maamar HaChodesh
hazeh lachem of 5717, on the Sages’ teaching on “a woman who conceives and bears a male”, the Rebbe says that
the rule “if the man gives seed first she bears a female” holds only now, and brings Torah Ohr on ,°R) @K 728> 11°87)
132 797” (“And of Zion it shall be said, man and man was born in her”) for the Time to Come.

The Alter Rebbe reads the verse as saying that ,,n2 12 »aR X 132 7571 X7°w” (in the future all will
be “man”, even the “daughter”). The Rebbe explains what the doubled “man and man” holds,
building on Likkutei Torah (Tazria), which reads the man’s and the woman’s beginning as an
arousal from above and from below: when the man begins, an arousal from above, the light is
higher, beyond the worlds, but it has no hold in the person and does not last, a “female”; when the
woman begins, an arousal from below, the person is a vessel and the light enters inwardly and
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lasts, a “male”, but it is only a light within the measure of creation. In the future “man and man”
will be born: both virtues together, ,,n12°192 118 NP2 Iy APyN2w 1IR” (the light beyond the
worlds, and inwardly).

The Alter Rebbe: N2 N2 DR WK 123 D371 RIT°W 5 112 7217 WK WOR MR 11891 170

The Rebbe: TIR MNP TI¥n T2YNPW IR :MPYR Y7222 1771 129711 O — 112 T2 WoRI WK 171 0¥ PR ,7°NY>
ihifaLhlak)

Likkutei Sichos, vol. X, p. 231-233 (the sicha begins p. 231; the quote is on p. 233) - ¥"71n nw19; the section’s source
line: “(D2% M WA 777 MRAN, °wN)”, i.e. from his maamar of Shabbos Tazria, Parshas HaChodesh 5717

SECTION 8 - 120

The Chanukah lamp

26578 "YW 4% N9 1°IY3 RIM 7INan °n%20 nnD Y 1pnw 19130 91 1Ay 1 20

And this is the meaning of the Chanukah lamp, which [the Sages] instituted at the entrance of the
house, outside. It is like the matter of “Open for me the gates of righteousness,”

The Chanukah lamp is placed at the entrance of the house, on the outside. The maamar links this to the
verse “Open for me the gates of righteousness.”

72T 9P102 13PN T TPV 713177 qNPTE N2 N1°aP K121 N2 0 PR YYD

meaning: “the gates of righteousness” are the aspect of an entryway to the aspect of “and they

shall sing of Your righteousness,” in keeping with which [the Sages] instituted Pesukei deZimrah.

“The gates of righteousness” are the entryway to “and they shall sing of Your righteousness,” the singing di-
rected to Malchus, which opens the way in. Pesukei deZimrah was instituted for this purpose.

193 [owy on] 171 TAR® T 2197 KRR 290 nIPYANM 1137 N2 1% PR nnaR panan R on R
WDl By 17a [70 77x 7] D”RIN

But one who is outside the entrance, who does not have the aspect of singing and the stirring of the
heart, will not, G-d forbid, lose the revelation of the Infinite Light, blessed be He, upon his soul be-

cause of this.

But a person who stands outside the gate, without that singing and stirring of the heart, does not, G-d forbid,
lose the revelation of the Infinite Light.
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Rather, [the Sages] instituted the lighting of light and oil at the entrance, outside, so that even out-
side the entrance the Infinite Light, blessed be He, will be drawn down into every mitzvah that one

does and [all] Torah that one learns.

That is why the Sages placed the light and oil at the entrance, outside: even outside the gate, the Infinite
Light is drawn into every mitzvah one does and all the Torah one learns.

119717 S7PINaR [ooanm] 227 MWAD TIR0T TNan DY pURTaD 1N 0°0ON NIpNY SRR TIY XD
211 75X 0°37 0713 11930 11 10 RO ROIWA RODARD NID°OP0 DIpK whn 0°377 M2

And not only that, but the Sages’ ordinance was to light at the entrance nearest the public domain,
outside, that is, in the very public domain, the place of the kelipos (the husks), to turn darkness
into light, etc. And this is [the meaning of] “And many nations shall join themselves to Havayah.”

Moreover, the lamp is placed by the door nearest the public domain, the place of the kelipos, the forces that
conceal holiness, so as to turn darkness itself into light. This is the meaning of the next verse in the
Haftorah: “And many nations shall join themselves to Havayah.”

FROM THE REBBE'S MAAMAR 71°% na >nnw’ *11 171, 5737

The Alter Rebbe ties “many nations shall join” to lighting in the public domain, turning darkness
into light. The Rebbe asks why the verse speaks of the nations at all in describing the future
wonder. He answers by contrast with Shlomo’s time: the nations then came and learned, yet
remained nations, because only the outer dimension of Atik was revealed. The future revelation of
its inner dimension will change them in their essence. He adds that “Iwill dwell in your midst” is
still higher, for Israel and the King alone.

The Alter Rebbe: *f1 PX 027 012 11221 171N

The Rebbe: DNIR"XM QXY DY 120N

FROM THE REBBE’'S MAAMAR 77°¢ na >nnwi 37 177, 5742

The Alter Rebbe ends with the lamp placed in the public domain, the place of the kelipos, turning
darkness into light, so that “many nations shall join themselves to Havayah.” The Rebbe develops
this through the law that the lights burn “until the feet of the Tarmodai are gone” (tarmod read as
the letters of moredes, rebellion). He gives “gone” (kilayon) two senses: removal from the world,
which is iskafya (subjugation), and the soul’s yearning (klos hanefesh), which is is’hapcha
(transformation). He adds that even then Israel’s incomparable distinction will remain evident
(“we are distinguished, I and Your people”).

The Alter Rebbe: 13 R71711% RI1WN RIDARD M°2pa 01pn wHn 0°377 Mwla

The Rebbe: W21 M93 1w 119901 ,(X°03N0K) 02y 12 113y
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IN ONE'S AVODAH

A person’s service must begin with “singing”: understanding how G-d’s light is hidden and clothed in His

kingship over the world until the heart longs for Him and is stirred, as in Pesukei deZimrah before the

Shema. Only then does the joy of Torah and mitzvos, the revealed light, settle within him. Yet one who

stands “outside” and feels no such stirring should not despair: the Chanukah lamp teaches that the Infinite

Light still reaches every mitzvah he does and all the Torah he learns, even in the public domain.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that the angels’ song is “outer,” like the praise of one who stands outside the
king’s palace?

. How can G-d’s concealment, the “evening,” be the very thing that awakens the longing for Him?

. What do souls have that angels lack, and why must singing still come before joy?

In what sense are physical tzitzis and tefillin a “Zion,” a sign, and how do they become the source of space
and time?

. What does the Chanukah lamp, lit outside toward the public domain, teach a person who feels no stirring

of the heart?
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For the children at the table

Singing and rejoicing

THE BIG IDEA

Serving G-d starts with “singing,” a heart that longs for Him, and then comes “joy,” the
light we bring down through Torah and mitzvos; and like the Chanukah lamp, that light

reaches even someone standing outside.

The Haftorah of Shabbos Chanukah begins, “Sing and rejoice, O daughter of Zion.” Why both
singing and joy? The maamar explains the verse “Serve G-d with joy; come before Him with
singing.” Singing is what the angels do: they long to come close to G-d and sing of His greatness.
Because G-d is hidden in the world, like the darkness of evening, the longing grows stronger. A
Jewish soul also sings, and this must come first, as we say the songs of Pesukei deZimrah before the
Shema. But a soul has something the angels lack: joy, the light of G-d that it draws down through
Torah and mitzvos. The mitzvos we do with things we can touch, like tzitzis and tefillin, are called
“Zion”: signs that point to their spiritual side above and draw its light down into the world. In exile,
the Jewish people are called “daughter of Zion,” one who mostly receives. Still, the prophet
promises that G-d Himselfwill come. The Chanukah lamp, lit by the outside of the door, shows that

G-d’s light reaches even one who feels “outside” and turns darkness into light.
THE MASHAL

Someone who stands inside the king’s house has no need to tell about the king’s greatness. Only
when he goes outside does he start to describe and praise how great the king is, and his heart is

stirred. The angels’ song is like that praise from outside.
QUESTIONS FOR THE SHABBOS TABLE

1. Why must “singing,” longing for G-d, come before the “joy” of the mitzvos?
2. Why is the Chanukah lamp placed by the outside of the door, and what does that teach?

3. When you do not feel inspired this week, which mitzvah can you still do, knowing that G-d’s

light reaches you?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

SR 7

The note sends the reader to the Rebbe’s source notes and
the list of maamarim printed earlier in the Kehot edition.
KEHOT'S NOTE
NRowT AR 70PN NAw2 A9nR1 L7 9”InTR P73 071182 DY KA
RXIT2 10PN 1”02 0BT UATR 12 AWn 7 NN .Ow D°OnRRRa
R Mo LT0P Y (D7WN NRXIT) 173790 »UR0a 0t M AT Lawn
(27N Um’??: akiate) Riml7daRdutal7alchminica |

SARYY 7

The prophet Zechariah, speaking in G-d’s name to the
people of Zion: sing and rejoice, “for behold, I come, and I
will dwell in your midst.” It is the opening verse of the
Chanukah Haftorah, and the whole maamar explains it.
(context: Steinsaltz Tanakh)
Zechariah 2:1477:"1 7°72t
"70R3 72102 "AIAT RIVW 2 11EN2 Mo >3
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
70,2700t

271 N9%an 7371 SNOR9

The angel asks Zechariah, “What do you see?” and he an-
swers, “I have seen, and behold, a menorah all of gold,”
with a bowl on top and seven lamps. It comes later in the
same Haftorah; the maamar asks why the Haftorah does
not begin with it, since it seems closest to Chanukah. (con-
text: Steinsaltz Tanakh)

Zechariah 4:2°2:7 170t
-2y [P3 AP 271 NN 1AM PR BRI XD AAK 12 2K RN
"2y WX NiNg? NIPEIN NP NYIY TPy 10N 1YY AYXY
TAYRY
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2771 N7 1A ONORA A Pona s o

This maamar points out that the same question applies to
the Haftorah of Shabbos Parshas Behaalosecha, which also
begins with “Sing and rejoice, O daughter of Zion.”
KEHOT'S NOTE
T7I0DMN2 DA R 97N P17 53w Irkste] 5717 own 3m nan 17T
27y L11°8 N2 o0 °17 RO A70ann nennnw ,'|mbyn:: D NawT

likuteitorah.com/torah-ohr/mikeitz/9/
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1392 . . ANRW2a 7 DN YTy

“Serve Havayah with joy; come before Him with singing.”
The psalmist calls on all the earth to serve G-d gladly and
come before Him, to His Temple, with song. The maamar
reads the two halves as two services that move in opposite
directions: joy, drawn down from above, and singing, the
ascent from below. (context: Steinsaltz Tanakh)

Psalms 100:2°2:’p 0°%°11n

3373 7107 W2 A3 TN 173
Serve the L-RD with gladness; come before His presence
with singing.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,p 0°%n

NWnRT2 71177 N9DX2 AnRw 9712 RNOXY

The Zohar’s saying, as the Kehot note locates it: joy be-
longs to the morning and singing to the evening. The maa-
mar sets out to explain what each of these four terms
means.

Zohar I, 229b2 ,157 ¥t

Song of Songs 5:1’X:"1 0°7°wi1 1Y

WIT°0Y Ty "APIR Rty 1 PN NP nnX 17 N2
0797 110 AN 0°Y7 90K *2P0-0Y °1% NNy

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

A DY RIDXI AR PINT VAWN Y TR D NUTIRD Y .2 ,057 RUM
7R3 WA 01T P2 13 IR AP N2 WULW 012 2 NRa v
nMPDa .00 L1 Y NUIIY BUIR0 LK L1990 NPWRNA NUTIRA RN WY

JROD ORI R LT WY LA ,20 XN LK ,10 IRD

11319 97727 ANRW 172 XWRT 172 X998 1R

In this transcript the four terms of the question come in
reverse order: singing, joy, evening, morning.
KEHOT'S NOTE
L RWRR L L AR .. 1117 :R70170PN 127A02 TR 12 Awn Y Nnana
.X7DX

7w pAD

This explanatory edition notes that Perek Shirah is a
baraisa of verses of song and praise to G-d placed in the
mouth of all the host of heaven and earth, the plants and
every living thing.

KEHOT'S NOTE
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A AW SPI0D D KNI I U¥n M A7TY NAKIan nTeona
M9 12 WK DY DONREM PINM DUwn X3% DD D2 nmww nrapnd
LTI 1T 2pY° "1 P01 0PITO0 R0 ,0OWTH 13IND D21 000

PARAGRAPH 3
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TN95 o R0

“My soul yearns, and even pines, for the courts of
Havayah; my heart and my flesh sing (yeranenu) to the
living G-d.” The psalmist longs for the Temple courtyards,
and in the same breath his longing becomes song, just as
the maamar joins the angels’ longing to their singing.
(context: Steinsaltz Tanakh)

Psalms 84:3'2:770 0°2°1n

279K 98 1337 Vw21 37 1 NN3NY *we3 IN27D3 1993]
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

112037 1°ayn Y7110
The note sends the reader to these passages for the idea,
“known” here, that melody is the expression of the heart’s
stirring.
KEHOT'S NOTE
ROND’R Y 12727 AR LR L,XPNN Y 2w 7R ART

1219° NPT

In Psalm 145 (Ashrei) David says that those who praise
G-d pour forth the memory of His great goodness and sing
joyfully of His righteousness, His kindness to them and to
the world. The maamar reads “Your righteousness” (tzid-
kascha) as Malchus, and the singing as the angels’ song di-
rected to it. (context: Steinsaltz Tanakh)

Psalms 145:7°t:1”np 0°2°1n
22177 ANRTR PP ANV AN
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.29 0y 2P PTIRGA2 .2 0 OAnnRY n7pa LT, R L 0ovnn
LIRDD TO%R — 1P °Y 1”57N nPI02

RWTP RNIOPR Ko PR

Rabbi Moshe’s transcript adds “as the saying of Eliyahu,”
naming the source as Patach Eliyahu in the introduction
to Tikkunei Zohar (17b).
KEHOT'S NOTE
] IPPR RN PURM IR 12 Wn T NN LA, aRTpna Tn IR
.[2,1 %R nna nnTpna

RWSTD RNIOYRA Ko7 P78

In Patach Eliyahu, the introduction to Tikkunei Zohar,
Eliyahu says, “Tzedek is the holy Malchus,” and mentions

likuteitorah.com/torah-ohr/mikeitz/9/

14

15

16

17

N2 °1171 °2 11X N2 °nnw °17

“scales of righteousness” right after. The maamar uses it
to identify “Your righteousness” with Malchus.
Tikkunei Zohar 17b:4-6"1-"7:2 > 971177 °13pn
LRWOTP RMISPN PTXRMOYINRT RTINY 0DWA .71123 TR T
TR ARIARD K22 .12 MIR T2 10 .0IWR 7910 PIN* PR CIIRn
YN IR LT APRT RYPT PR 72 MORT IRD DIR LRAPY PIINR
nynw °37 o J5PO MmTR PUR Don IRDY mmn RT YT
RDAS (7% 227°NK K72) 77 NOX KM ROT 770 99 779n NwTnnm
Y2 7Y w192 DIWR ARDAD W 2277NKR K27 AR 7T By 1w
Constantinople, 1740 (CC-BY-NC)

DTS 3NR

G-d commands Israel to keep honest scales and weights,
literally “scales of tzedek.” In the plain sense tzedek here
is honesty in trade; the aside reads “scales of tzedek” as
Malchus, which weighs out to each one his own measure.
Leviticus 19:36172:07> R7p7
DRPX M %I 097 M PIE PM PTE DK PTETIIN PR VNG
107781 PR DONX "IRITITR
Just balances, just weights, a just ephah, and a just hin, shall
ye have: I am the L-RD your G-d, who brought you out of the
land of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A9 ,0° RPN

(7977 . . "3INR)

The note records that this parenthetical explanation of
“scales of righteousness” is also found in manuscript
1824.
KEHOT'S NOTE
.1824 7122 02 KX71 72010

93910 N PTE
A psalm of the sons of Korach praising G-d as the protec-
tor of Jerusalem: as His Name is, so His praise reaches the
ends of the earth, and “Your right hand is full of right-
eousness.” Plainly the right hand is His power and just
rule; the maamar will read tzedek, Malchus, as filling the
right side, Chesed. (context: Steinsaltz Tanakh)
Psalms 48:11x”>:1”n 0°%°7n
SR MNP PTS YINTIERT2Y ANPAN 19 07RO Anwd
As is Thy name, O G-d, So is Thy praise unto the ends of the
earth; Thy right hand is full of righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
7Y ,IRDD O8N R¥T Y 2770 Ta0° M wnna LX° ,n 009N

2921y 95 n19Pn mon v

David, in Psalm 145: “Your kingship is the kingship of all
worlds, and Your dominion is in every generation,” G-d’s
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rule is eternal. The maamar takes it to mean that every
world receives its life through G-d’s kingship.

Psalms 145:133:7”1np 0°2°1n
71 7977222 ANPTRR 0ONPYD MaPn AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

., np oonn

18 (MR, . )

The note records that the parenthetical remark on
melodies of joy and of bitterness is found in manuscript
1824 as well.
KEHOT'S NOTE
.1824 7122 02 RX¥1 72011017

PARAGRAPH 4

19 1T 7 92 nPwRn ponky o mobn qmobn

David praises G-d’s kingship as eternal and His rule as
lasting through every generation. The maamar reads
olamim, “worlds,” as space and dor, “generation,” as time:
both come from G-d’s kingship.
Psalms 145:1327:171p o°%°1n
1T 1377222 ANPWHM 0ONPY-23 NISPR Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

20 555 Q1P 1At A 177 KD OPIYR NRC2 aTIDY

The note points to a teaching recorded there in the name
of the Maggid of Mezritch, on this statement that before
creation there was no time or space at all.

KEHOT'S NOTE

77PN 990 L79ORY R L1 TTMIRR 1T 1O 377 Owa K Y 700 XD

At MY PAya 2,20

21 10 17 PN NI 19 MWoYL . TR

According to the note, this later maamar quotes the pas-
sage from “Your kingship is the kingship of all worlds” to
“He has no end.”
KEHOT'S NOTE
.1 P79 27370 9307 1 177731 .X° PR 17910 7729 DR 270 17T RAm

PARAGRAPH 5

22 93°%% NG
“Your right hand is full of righteousness.” The maamar
now reads it: righteousness, Malchus, fills the right hand,
the side of kindness.

Psalms 48:11x™:1”n 022710

SR MNP PTS YIRTISRT2Y ANPAN 19 07RO Anwd
As is Thy name, O G-d, So is Thy praise unto the ends of the
earth; Thy right hand is full of righteousness.

likuteitorah.com/torah-ohr/mikeitz/9/

N2 °11771 °3 11°% N2 °nnwt °11
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

23 213 NN 1 R

In the public prayer of Nechemiah’s time the Levites de-
clare that G-d alone made the heavens, the earth and the
seas: “You give life to them all, and the host of heaven
bows down to You.” The maamar reads the second clause
as the result of the first: the hosts bow because He gives
them life. (context: Steinsaltz Tanakh)

Nehemiah 9:61:’0 71°nm1
DNI3P3) DOBYT B DREITNK PRy AnX T737 moxmany
X231 DP27NX MM ANKY D2 TWK"P2) D0 7Y WK TINT
:0INYN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L0 M

24 590 P1va *naa

The note records that these words are absent in man-
uscript 1824.
KEHOT’'S NOTE
.XN°% 1824 7122

PARAGRAPH 6

25 PRITAS KDY 199N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
."7901 Ow3a 2757 2% YW 071D

26 PRITRY KDY 199N

Pardes Rimonim quotes the Sifrei: one calls “to Him, and
not to His attributes.” The maamar uses it to say that the
angels’ self-nullification is to the Infinite Light itself,
which is clothed in kingship.

Pardes Rimmonim 32:2°3:27% 0°11n1 0710

27 130 279t

David, in Psalm 145: those who praise G-d “pour forth”
the memory of His abundant goodness and sing of His
righteousness. The maamar explains “Your goodness” as
the flow of life that passes from world to world.

Psalms 145:7°t:1”np 0°2°1n
217 AN Y0 AT N
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

370 ODINY 7177 PMIBNA 1T XY L3, ARp 0oonn
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28

29

270 %92 PI8 1INN

Isaiah: “Say of the righteous one that [it is] good,” for he
will eat the fruit of his deeds; plainly, it will go well with
him. The maamar reads it as “the righteous one is good”:
the “good” is the tzaddik himself, who connects and pass-
es the flow from world to world. (context: Steinsaltz
Tanakh)

Isaiah 3:10™:" 3 17°yw°
22X DRy 21973 210D POTE 1IN
Say ye of the righteous, that it shall be well with him; For

they shall eat the fruit of their doings.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RIS

NI DOAWa D %D

David’s blessing before the whole assembly: “Yours,
Havayabh, is the greatness ... for all that is in heaven and
on earth [is Yours].” The maamar cites the Targum’s ren-
dering of “all” as “that holds fast,” the link that joins heav-
en and earth.

I Chronicles 29:118™:1”3 X 0°1°71 *927

YN D03 9373 TN MSIT) NENT ARAM NPT M A
WXT? 937 Ripammm 17w N 77

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,00 K17

PARAGRAPH 7
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David, in Psalm 145: “They shall pour forth the remem-
brance of Your abundant goodness.” The maamar reads
zecher, “remembrance,” as a mere trace of the goodness:
this is all the angels receive, so they long and sing.

Psalms 145:7°1:7”np 0°2°1n
22177 NPT 3722 2077 N
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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According to the note, a passage from here is quoted
there.
KEHOT'S NOTE
JIRCY 2972 771 NPMIRA K210 1RO yup
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by whn ooy 9o nohn (notn

The Talmud notes that in “This is My Name le’olam” the
word is written so that it can be read le’alem, “to conceal.”
The Kehot note gives it for the link between olam and
concealment.

Pesachim 50ax *1 0°nos
KEHOT’'S NOTE
.R”D (MWRIT) 92 WTIN2IYPN 1772 n7pPa MY LK ,1 0°n0D

0172 1199% N7 PR IR NRA2 A

The Talmud’s rule that the attribute of night must be men-
tioned in the day, and the attribute of day at night. The
maamar sees in it a hint to the Zohar’s pairing of evening
and morning.
Berakhot 11b:5-7"1-’11:2 X N1572
XnPwa .0%2 1272 N1 77792 0 TR 71T 07D :X27 DR RPN
0¥ NI KPR PIWN K7I21 IR %7 q3nRTD 02 0P nIn
TOM YN 239w R PP AN MW 7A2 ANdYR *2°0 ,177P2
Bl hfehiola
Raba answered : The purpose is to mention the characteris-
tic of day at night and the characteristic of night in the day.
It is quite right [about mentioning] the characteristic of
night in the day, since we say “Who formest light and creat-
est darkness" ; but where is [the mention of] the characteris-
tic of day at night? Abbai answered : [We say] "Thou rollest
away the light from before the darkness, and the darkness

from before the lights."

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

B NP 03 IR DN Y 2 719 RIP DMK AR L2 ,R° MO12
X ,1927n2

"5 RPPORD 7112 N2

The Zohar’s phrase “to include,” to which the Kehot note
points, here the inclusion of night within day. The maamar
links it to the longing that comes from perceiving G-d’s
concealment.

Zohar III, 178ax ,nyp »*m
KEHOT'S NOTE
JA221 R, IYP AT AR

1900 qwn nwe

David’s song of deliverance pictures G-d coming down
veiled in dark rain clouds: “He made darkness His hiding
place.” The maamar applies it to the concealment of the
Infinite Light, which stirs the longing for Him. (context:
Steinsaltz Tanakh)

Psalms 18:1227:1> 0°9°11n

sDPPIY °33 DN 130 PRITI0 1900 TYN Ny
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, oonn
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In the song of Yehudah for the day of redemption, the
prophet says, “With my soul I have desired You in the
night; with my spirit within me I seek You at dawn”: he
longs for G-d even at night. The maamar reads nafshi as
said to G-d, “[You are] my soul, [therefore] I desire You,”
and the night as concealment, which makes the longing
grow. (context: Steinsaltz Tanakh)
Isaiah 26:9'0:1"2 1o yw°
TIRY FPVRWR IWRD °2 TINYK *2122 "MK 1772 AN 0D
230 730 1T P8
With my soul have I desired Thee in the night; Yea, with my
spirit within me have I sought Thee earnestly; For when Thy
judgments are in the earth, The inhabitants of the world

learn righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Tanya, Likkutei Amarim 44:40°K8 *0p°% pwxa pon ,x°an
-
- Vi AP TOMK CURY PR Py T 202¢ 1 AN
WIINRT 792 KM KYDIT RNV KITPIRYTIP? D077
JIOMIR WD i:N2Y AN M) 732 07 KD XD TRR
AT PP - 707 ,DOARRT M YR T AARY *38n 21?2
won NITYH WD) P MRNBT DIXD 77 WM MROR XY
- W07 9797 XIWD 197 ,1°7K W01 1WAY aRN MRDN - 1HYm
... PR 1UD1 WY vOM MKRNn

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

D .°N Y MPWwa IR LK LT ANNRY 1MIPR 770D RN ART L0 10 Y
L1Y2°Y Rwn °)
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“Come before Him with singing.” The maamar reads it as
the ascent of the soul from below to above, out of the
body’s confines.
Psalms 100:2°2:’p 0°2°1n
372 397 W2 A3 TN 112y
Serve the L-RD with gladness; come before His presence
with singing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10

38

Twa1 9521 722 P02

Moshe to Israel, in the Shema: “You shall love Havayah
your G-d with all your heart and with all your soul.” The
maamar explains how contemplating “Blessed be the
name ...” leads to this love.

Deuteronomy 6:5°77:"1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

likuteitorah.com/torah-ohr/mikeitz/9/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N2 RMT1T RP2TIRD
Kehot’s note points to Zohar II, 123b for these words.

Zohar 11, 123b2 ,30p 27mt
KEHOT'S NOTE
.2,20p 27 RY

N2 RMI7 RP2IND

The Zohar’s phrase, given by the Kehot note: love as the
cleaving of “spirit to spirit.” The maamar uses it for the
love that comes from this contemplation.

Zohar, Mishpatim 22:528-536-173pn:27> D°Wawn , M 780
opn

N7 97T ROWR W2 0PIy W N2
The Talmud explains why goats walk ahead of sheep: “like

the creation of the world, first darkness and then light.”
The maamar applies it to the order of divine service:
singing, the service of the night, comes first.
Shabbat 77b:8°11:2 1"y naw
72K T RYI2 1300 MY RRYY UKD AR? MK LAP? 0N ...
RYY °RM K733 TN R RY2T 093 PW In°123 ApD 0K
NPT 21 ,7703R — WTPR 10T "3 7P "IN T99n v
DWwn ?7AN23 N N'??;; R2YL "R .]’2‘;?.27; — 177 11°00n
SRIRD TOTT DIWR 2APNIZ KD KN RRYD RN 20D PIRT
22270197197 %y)

William Davidson, Vocalized Aramaic (CC-BY-NC)

alatel7= Rl h =34

“Serve Havayah with joy.” The maamar reads it as the
drawing down of the Infinite Light from above to below,
the service of “day.”
Psalms 100:2°2:’» 0°%°11n
3372 1397 W2 L3 TN ATy
Serve the L-RD with gladness; come before His presence
with singing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oW BY 77 1IN 77N WA 2vORPRN

David marvels: “Havayah our Master, how mighty is Your
Name in all the earth, Who has set Your majesty upon the
heavens.” In the Talmud the angels quote it to ask that the
Torah, G-d’s majesty, stay in heaven. (context: Steinsaltz
Tanakh)
Psalms 8:2°2:11 0°%°11n
D7RYD"0Y TN 1IN WK PINTPDI AU VI I T
O L-RD, our L-rd, How glorious is Thy name in all the earth!
Whose majesty is rehearsed above the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Shabbat 88b:7°1:1 175 naw

N7 *IX7R 1K DINR? MY MYY AYY2 2 12 YU 220
R 7712 TR 7977 1,071y PY 91327 0 02 wiTRR CIn?
NIRD YN 77 AN A133 77RO 01D 1K K2 1790 PaRY
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44

45
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27 mIN”? Upan AAK 01T K12 OTIR NINIT NYIR) 0Oy
TIR R WPITN T 2TREN °3 DX 121 173N °3 R M 207
DY Y TN N3N WK YINT 292 v
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.2,n9 naw .2,n 0°%0n

7PN 877270 M

Moshe goes on: “these words which I command you this
day shall be upon your heart.” In the plain sense the “I” is
Moshe, who is speaking; the maamar reads Anochi as
G-d’s very self, “I, Who I am,” the source from which the
commandments are drawn down.
Tanakh)

(context: Steinsaltz

Deuteronomy 6:6:1 0°727
7227779 DT 93 "33 WK PR BT 1)
And these words, which I command thee this day, shall be

upon thy heart;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,007M37

S2IRW 51 °2AN

The first maamar of Torah Ohr reads the verse the same
way: “these words which I, Who I am, command you,” and
explains that through them G-d’s own G-dliness is re-
vealed and the Torah comes into being.
KEHOT'S NOTE
X LR 9995 101

112 NP NPNW 713372 1738 IX12 2000 TPYnD aunnw oAt oo
NPTE OMa2 K7D PPN NDYN

The note adds a point explained there at length: even so,
all reward and punishment, good or its opposite, are
drawn from very far above.

KEHOT'S NOTE

PMIRY — 2y APyRhR wnl 9877 IR WM WY 15w 20 nom

.101IX2 290y 373h

19IND 72°Wn2

David tells G-d that no darkness can hide him from Him:
“darkness is not dark for You ... the darkness is as the
light.” The maamar uses it to say that concealment does
not limit the light drawn down from above. (context:

Steinsaltz Tanakh)
Psalms 139:1227:17%p 0°%°1in
:TIRD 170D I°K? Di%D 1772) Jan YRS qUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the Hallel psalm G-d is enthroned on high, yet lowers
Himself to look upon heaven and earth: from His height,
heaven is no loftier than earth. The maamar draws exactly
this: spiritual and physical are equal before Him. (context:
Steinsaltz Tanakh)
Psalms 113:61:3"°p 0°2°1n
PN D2 NIRT? Y Rwnd
That looketh down low Upon heaven and upon the earth?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,30 0°0nn

D17 TUp mwn mwn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0°RT1 079 — 793 IR V17D

9DIN WN PN 2°2TH

“These words which I command you.” The maamar cites it
again to show that the drawing down from G-d’s very self
comes through Torah and mitzvos.
Deuteronomy 6:6":"1 0°127
71237729 DT 3 "3 WK PR 071277 PN
And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2P1T 1P12°R 11BN On NIsn nRn

Tikkunei Zohar, as the Kehot note locates it, calls the 248
commandments “the 248 limbs of the King.” The maamar
uses the image to explain how G-d’s light comes with the
mitzvos.

Tikkunei Zohar, Tikkun 30 - 74a:8% 1\p°n 1pn

IPRT NIRT RIVOD 71982 WPRT KDYIART XTIAY KT 7132 7N

I AN PR 2T 1PN KT RPKT XM LUK

R2X) WYTP KRR IWTR WK WA OY A KT I A8

BT MDD 0T 22 9B KT LAKAN XAPIY 7Y X0 7Y AN%

TR LRDPRT T2RY 2N P2 TN MEn R TP N KT
RIXT RIVOR WYTP WK 7Y ,MIn

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT'S NOTE

Honvn

NI°12°°9997 70N
In Patach Eliyahu, the introduction to Tikkunei Zohar:

“Chesed is the right arm, Gevurah the left arm, Tiferes the
body.” The maamar uses this division to sort the mitzvos
into three lines.

Tikkunei Zohar 17a:16-171°-1"v:X 1> 9117 °1pN

LRORRW RYITT 7123 LRIPMP RYINT TOM .RT RNPN IRTIPIK

N°92 MR RDIAT KPP0 TI0M PP 1°90 T 1X1 .XD12 NIREN
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53

54

55

56

7AWNR PR 7RO RN LY 1P 2PYAW TN LD Mot LwTp
95 MIINDITF 2°N3 17N 1PRR DY Lppan 290 121 XA 102 an

APRR
Constantinople, 1740 (CC-BY-NC)

(12 @ 11%°nn . . YD)

The note records that this parenthetical remark is also
found in manuscript 1824.
KEHOT'S NOTE
.1824 7122 D2 KX 72011217

nARw2°n IR 172y
“Serve Havayah with joy; come before Him with singing.”
The maamar reads the first half as the goal and the second
as the way to reach it.
Psalms 100:2°2:’p 0°%°11n
73372 1307 W3 AR NN 1Ty
Serve the L-RD with gladness; come before His presence
with singing.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
a9 2T 1M
The Talmud teaches that the Divine Presence rests only
amid the joy of a mitzvah, “and likewise for a matter of ha-
lachah.” The maamar identifies this joy with the revelation
of the Infinite Light.
Shabbat 30b:5°7:2 "% naw
mtm AmRey mgn SY nmae — nmawd N X Cnnawy
Ko TV APIY PRY ATHRY LTI Y ARG am it — "niy
R MR TiAn K2) pinty 7iAn K91 PRy 7inn K91 magy 7inn
DY Ann 927 730 KPR L0070 027 TIAR R A0 7inn K9
21T VPP TN 13N 133 T 130 °7 NP ANYY IR mEn
.29 09207 12 :X27 MK L7127 1277 191 AT 27 0N
William Davidson, Voca‘lized ;Aramaic (CC-BY-NC)
Pesachim 117a:14-151"0-7":X 1"°p 0°non
D902 197 1AM 27 WK .19 1277 131 37 MY AT 27 N
127 7397 2Wi°T 0O0 oA 92 127 MK P73 27 0RTY 170K L33
DAY PRINDY” ,1M30 — An ninvil rRina R
MPN PN DMWY KPR DU Mpn PR .My T niovi
921y 7 RPN M1y 2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X 1P 0°noD .2 ,% naw

MmN 12392 1730 N2 0D

The Tzemach Tzedek notes there that the Zohar explains
this verse in another way, and concludes, “and there are
many facets to the Torah.”

KEHOT'S NOTE

0°°01m1 AR 19IR WAENn mAw Aywn 'y 2 772 ks ikl shiNcIhiel

.7mMN% 010 o

likuteitorah.com/torah-ohr/mikeitz/9/

N2 °1171 °2 11X N2 °nnw °17

PARAGRAPH 12

57

58

59

60

61

1% N2 AN 9
“Sing and rejoice, O daughter of Zion.” The maamar now
begins to explain why Israel in exile is called “daughter of
Zion.”
Zechariah 2:14772 1770t
10X 72902 *NIDYY X333 3 TI°37N2 Mty )
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

11T ANl

G-d says, “Let us make man in our image, after our like-
ness.” The maamar reads “our image” as the spiritual re-
ality of the 248 commandments, “the 248 limbs of the
King.”
Genesis 1:26172:’X N°wX12
MY 077 NIT2 1T MINTD 10PRI DIR Tyl DoPRR RN
PIRT2Y RO U070 YIRT TP MR DY
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

Y XD °D N7TIRD .2 ,) 72713 1MpRa R2mM RN YOR .19 X NPwRI2
.2,1200 171975 KX °D2) .A8wn

N2P1T 1PaR 17Rn PTIpD N

The teaching, located by the Kehot note in Tikkunei Zohar,
that the 248 commandments are “the 248 limbs of the
King.” Here it explains what “our image” refers to.
Tikkunei Zohar 74a:8°1:X 77y 917 °1pn
IRT RIRT RIVOR TIRR ITRT ,ROPYINRT RTIVY KT MHXN T99)
AT MR PUT 07 WK CTPRT NIRRT NTuom BTRY
R2XY YT KRN TR WK AN 2Y 0K KT PIN AN
BT N2 L0 22 98 YR LIKAN XAPIY 2Y XD Y ANy
TR XD72T T 13X P22 T MER K PR 1" IR
KINT X0OR YTP WX Ty My
Tikkunei Zohar - Vocalized (Public Domain)
bakiak-~tu ik b

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JIPNW 12K °2 0192 NMIYWIN 770

nPamank o an

The note points there for the same idea, that the physical
mitzvos allude to their spiritual reality.
KEHOT'S NOTE
YNy APwa nPMIR LAY N LY T70PN 1”0 0 RT
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62

63

64

bW MIN 1Y

The psalmist praises G-d as “wrapping [Himself in] light
as a garment” as He spreads out the heavens. The maamar
compares it to the tallis.

Psalms 104:2°2:77p 0°%°11n
Y72 0ONY I TR NIRTYY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,7p o°%nn

931 a2na et

In Daniel’s vision the Ancient of Days has “raiment white
as snow, and the hair of His head like clean wool.” The
maamar compares the woolen tzitzis to these “hairs.”

Daniel 7:9'0:t Hx>17

Y3 M0 3703 AYIR? 207 PR PRy PR 1912 T TY AN M
P97 M1 °NiP373 M I 72073 K2 YD AU

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,1 OR0IT

Py om e

The psalmist ends Psalm 146: “Havayah shall reign forev-
er (le’olam), your G-d, O Zion, for all generations;
Halleluyah.” Plainly le’olam means “forever”; the maamar
also hears olam, “world,” so the verse speaks of space
(“world”) and time (“generations”), both ruled through
Zion.

Psalms 146:10™:1"1np 0°2°1n

ARP90 AT 777 1% RYR 0RivD T
The L-RD will reign for ever, Thy G-d, O Zion, unto all gen-
erations. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22, mp 0°enn

PARAGRAPH 14

65

66

1937 2RI PIWRR 7192 90

The note quotes it: the meaning of berachah is a drawing
down from a place above it.
KEHOT'S NOTE
DIpAN AOWHM 1572 1PIT” TPPWN RWN %D 77T RY UDY OORYD
.(712m °n%2 AmInn) — "0k 1YY

T7AR 17197 RPN

Pharaoh set Yosef over Egypt and had him ride in his sec-
ond chariot, and they called out before him “Avrech”: in
the plain sense a call to bow the knee (Rashi also brings

likuteitorah.com/torah-ohr/mikeitz/9/

67

68

69

N2 °1171 °2 11X N2 °nnw °17

“father [in wisdom], tender [in years]”). The maamar hears
in it mavrich, “one who layers [the vine],” and reads it as a
title of one who connects and bestows from world to world.
(context: Steinsaltz Tanakh)

Genesis 41:43371:X"1n N"wWRI2

79 7K TINJ) TI3 1397 " 12710 MR N33 K 337
07730 PN

And he made him to ride in the second chariot which he

had; and they cried before him: ‘Abrech’; and he set him

over all the land of Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

%, R% NPwRI2

Tax

Or HaTorah, cited in the Kehot note, links this reading of
“Avrech” to this passage of the Zohar.

Zohar, Miketz 5:68-80'0-110:"11 Ypn ,71711 100

For this is the way of the Almighty, to provide the cure be-
fore inflicting the wound. Thus here He first prepared great
substance and then brought Israel into exile. Observe that it
was in virtue of being a righteous man that Joseph became
the cause of Israel acquiring riches of silver and gold (Ps.
105, 37). All this came to Israel by the hand of the righteous,
and all was for the purpose of making them worthy of the
world to come. R. Simeon then took for his text the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

YORWM WPRT . . T2

According to the note, Or HaTorah connects this reading
of “Avrech,” the one who connects and bestows, with the
Zohar (1:196b).
KEHOT'S NOTE
.2 ,13p R T wpnw XN Y 19w D 1PN IR

The Mishnah discusses “one who layers the vine” into the
ground. The maamar takes the term as the root meaning
of baruch: drawing a shoot down so that new growth
comes from it.

Mishnah Kilayim 7: 1’2t 0°X23 mawn
X°22 X7 ,0°M9Y MWW A23 7Y 19Y PR DX ,PIND 1937 NX 12w
*B 2Y ¥ Y293 12°127 .19°02 X NYPT2 AT AR L1y ¥
MDD .777Y ¥ X037 M MYIER WU KPX 123 Y 19y TRV
3T PV T KPR AP TTTIN PR 10320
If one has bent a vine into the ground [and then brought it
back up elsewhere], then if there is not soil over it to the
height of three handbreadths, he may not sow seed above it,
even if he bent [and conducted it underground] through a
gourd or through a pipe. If he bent it [and conducted] it
through rocky soil, then even if there is not soil over it only
to the height of three fingerbreadths, it is permitted to sow
seed above it. As for a knee-like ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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PARAGRAPH 15

70

11 7292 1P

Likkutei Torah cites this passage.
KEHOT'S NOTE
.3 ,K 0%727 ﬂ”w'?: hmhlal

PARAGRAPH 16

71

72

73

74

TR YOI 2T IR 12907 1108 9122 DRI N1 Pl NN
2

The note quotes Or HaTorah: then the Congregation of
Israel receives all the lights from truly above, drawn into
Z’eir Anpin, in the aspect of her Yesod, which is called “the
point of Zion.”

KEHOT'S NOTE

72ynPw MIIRD 25 N23pn 27013 IRW 11°M” AZWN *Y X7 D NPMKI

NTIPI 12192 3 L7108 NTIPI RPN 79w TI0° >33 K*12 DYOWRIT wnn

.0,19 R¥N N™pPa vy

12 YT

One of the places in the Zohar literature that the Kehot
note gives for this teaching, together with Zohar Chadash
on Yisro (37a).

Tikkunei Zohar, Tikkun 55711 13p°n ™pn
KEHOT'S NOTE
Y 777 0N ﬂ”w‘? R (R ,T'?) 190’ WIN AT .03 %N N ARY

ST, wwn

WIRY WIN AN T8

A psalm of the sons of Korach in praise of Zion: “And of
Zion it shall be said, ‘This man and that man were born in
her,” and He, the Most High, shall establish her”: Zion is
the birthplace of many great men. The maamar reads ish,
“man,” as the male, giving level, in contrast to
“daughter,” the one who only receives. (context: Steinsaltz

Tanakh)
Psalms 87:5°1:1"2 0°7°11n
199y 121 KM FI;“I?: WORY WK IR 1108
But of Zion it shall be said: 'This man and that was born in

her; And the Most High Himself doth establish her.'

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1,190°%0n

A5t TR PN Ny TR

The Talmud: “If the woman gives seed first, she bears a
male; if the man gives seed first, she bears a female.” The
maamar applies it to Israel and G-d: when Israel takes the
initiative, the arousal from below, the result is the “male,”
chassadim; without it Israel is a “daughter,” a recipient.
Niddah 31a:23-24773-3"2:X X" 1172
WX 731 DTV — MPIA DY MWK MK 220 WK LAY 237 MR
231 T2 YN 23 AR NI L1393 NTR — nYNn Y

likuteitorah.com/torah-ohr/mikeitz/9/

75

76

77

N2 °1171 °2 11X N2 °nnw °17

;1 ﬂ]‘?i’ ﬂ?’ﬂﬂ nynn I'IT?N — D’j[ﬁN i n;ﬁw’m; 11327 110
K3V 79 7270 N DRI WD KP) N3P} NTP PN YR UK
NXY DI 1192 2p¥77 1772 WK MY %32 MK AU pATE M

.02 Dﬂlﬂ;ﬂ nﬁ!ﬁ;; 0213 ﬂ?fj —”n2 T
William Davidson, Vocalized Aramaic (CC-BY-NC)

Q%P2 1T — At W

In manuscript 1824 this passage reads differently: “that is,
by first having the aspect of singing, to go out of the
sheath of the body and the garments of the animal soul,
etc.,” and then continues “and afterward.”
KEHOT'S NOTE
NR2Y 1M N2 0°7P3 12°°107 "MW1 1824 721 .O”NRY N2°n 7Y
LOPIRY 13 NOMANAT WRAT PwI29) 71T PR

7312 11ek A

“Come before Him with singing.” The maamar identifies
Israel’s initiative with this singing.
Psalms 100:2°2:’p 0°%°11n
713373 397 X3 A3 NS T3y
Serve the L-RD with gladness; come before His presence
with singing.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7178 1122 PXIW° 101D *Pa NN NURTYNN WD

Likkutei Torah distinguishes an arousal from below that
comes through a person’s own toil, which can last, from
one that comes only from an arousal from above, which
passes when the light from above withdraws.
KEHOT'S NOTE
27Y W R ,ANNN T 970 NPWRI2 NYTIR2 AR L2 ,2 RPN .ﬂ"1|7‘? il
JROR P N

PARAGRAPH 17

78

YN 23R sayns

G-d tells Israel in exile, through Isaiah, that He will re-
deem them “for My sake, for My sake,” so that His Name
not be profaned, and not because they have earned it. The
maamar uses it for the light that G-d draws down on His
own initiative, even without an arousal from below. (con-
text: Steinsaltz Tanakh)
Isaiah 48:11x8>>:1"n oyw°
STARTR XY *T137 2102 TR 02 My C1yn? vayn’
For Mine own sake, for Mine own sake, will I do it; For how
should it be profaned? And My glory will I not give to
another.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
LR, An Y
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PARAGRAPH 18

79

80

81

82

N2°1371°2

Zechariah, in G-d’s name, to the people of Zion: “for be-
hold, I come, and I will dwell in your midst.” The maamar
reads it as the promise of a light that comes from above
even in exile.

Zechariah 2:14772 10t
ORI 12302 NI2WY R2™117 °2 1987 N2 ) o3
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

>72y Doows man

G-d speaks through Isaiah of “My servant,” understood as
the Messiah or as Israel as a whole: he will succeed (yaskil,
also “gain understanding”) and be raised very high.
Brought as a prophecy of the Time to Come. (context:
Steinsaltz Tanakh)
Isaiah 52:133™:27117°yw°
TRM 7231 R 0172 >72Y 2307 man
Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
0,213

TN Ry N

Isaiah’s prophecy of the king who will come from the stem
of Yishai, the Messiah: “the spirit of Havayah shall rest
upon him,” a spirit of wisdom and understanding, counsel
and might, knowledge and fear of G-d. Brought, with the
next verse, as a prophecy of the Time to Come. (context:
Steinsaltz Tanakh)

Isaiah 11:2°2:8" 1oyw°

AR NYT M0 A7 A8Y M7 72720 72070 MO0 M0 1”?5} nn
And the spirit of the L-RD shall rest upon him, The spirit of
wisdom and understanding, The spirit of counsel and might,

The spirit of knowledge and of the fear of the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 R YW

M

“And he shall be imbued (vaharicho) with the fear of
Havayah.” The word is related to rei’ach, scent, and the
Talmud (Sanhedrin 93b) reads it that the Messiah will
judge by “sensing” the truth. The maamar cites it by its
first word. (context: Steinsaltz Tanakh)
Isaiah 11:3"2:8™ y7°yw°
01 VIR YRwn?RTY viBY” 1Y RPN 1 DR inm
And his delight shall be in the fear of the L-RD; And he shall
not judge after the sight of his eyes, Neither decide after the
hearing of his ears;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/mikeitz/9/
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PARAGRAPH 19

83

84

73 791 WIRY WIN AN 1198

A psalm of the sons of Korach: “And of Zion it shall be
said, ‘This man and that man were born in her,” and He,
the Most High, shall establish her”; plainly, Zion is praised
as the birthplace of many great men. The maamar reads
“man” as the giving level, which even the “daughter” will
reach, and hears in yechonenehah, “shall establish her,”
the machon, the foundation, that will be a supernal light.
(context: Steinsaltz Tanakh)
Psalms 87:5'7:1"0 0°2°71n
7197y 122927 KA1 727727 WORY TR 0K 11037
But of Zion it shall be said: 'This man and that was born in

her; And the Most High Himself doth establish her.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SNAOWY N3 %137 %2

Zechariah, in G-d’s name, to the people of Zion: “For be-
hold, I come, and I will dwell in your midst.” The maamar
reads hineni, “behold, 1,” as G-d’s very self, the Infinite
Light itself.

Zechariah 2:147°:’2 71770t
1083 72902 "NIW X3 3 T8N Mty o)
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L17,2700

PARAGRAPH 20

85

86

n°an Ane By upnw 1N M

The Talmud’s discussion of where the Chanukah lamp, set
at the entrance of the house, is placed; here it rules that it
goes in the handbreadth nearest the doorway. The maa-
mar reads the lamp’s place outside as a teaching about
those who stand outside.
Shabbat 22a:2-3’3-2:8 2”5 naw
nan XM .HIJE_;J'_? pklalohytalek] nry;a’? Msn 1210 93 027 R
MR CRADTR YXMY 27 TR MR RIIT A2 ROR 21 ?2ApY
TN DRNER 12110 71 RONY 07D PRnbn RNIPUM oNnbn
T2 niyn mx'!tl? JI0K 127 MK "BR 27 MR 77177 27 MR R
272 ¥ AR 13 70 2 R ,bmmm o1 ANPINR %3 .10 )
— "9 ... 99YY” R2ANT 232 ¥ AR 07 °2) 01 11 Eird Qkrale)
. 5737213027 XYY .1DD° DWW n3

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

RYIN 2P0 1”IR ¥ K L,20 Naw
P78 Sy % AnnD

The psalmist, saved from death, asks that the Temple gates
be opened so he may go in and thank G-d: “Open for me
the gates of righteousness.” The maamar reads the “gates
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87

88

89

90

of tzedek” as the entryway of singing through Malchus,
“Your righteousness.” (context: Steinsaltz Tanakh)

Psalms 118:190>:1"p 0°2°1n
R HT[‘IR D;'N'ka Pf[g"j}{f_ﬂ' ’Y?"IHJ]L}J
Open to me the gates of righteousness; I will enter into

them, I'will give thanks unto the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0% ,m°p 0°9rn

11397 NpIY
“And they shall sing of Your righteousness.” The maamar

recalls its earlier reading: the singing through Malchus,
for which Pesukei deZimrah was instituted.

Psalms 145:7°t:1”np 0°9°1n
22177 AN PP ANV AN
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MOX .. 0°3277 MYN2 — nnen AW

According to the note, the closing passage, from the door
by the public domain to “And many nations shall join
themselves to Havayah,” is quoted there.
KEHOT'S NOTE
APNNCY 2975 971 n7MIRA R

PIMaR 9277 MWA? 1200 Inon by
The Shulchan Aruch’s laws of where the Chanukah lamp is

placed, given in the Kehot note. The maamar dwells on its

being set by the entrance nearest the public domain.
Shulchan Arukh, Orach Chayim 671:50n n1iR 717y n2w
RN
9% MND N°a0 OX PInan 7779 Non nna By i noun M
757 ORI MM TND DY 173 N°37 218 %0 W ORI N By mn
Ny 1777% N0 1902 110 1777 mINe 1N 1P PRY 1°9ya 1T
AR T3 TR VT IR DY It TI%AN 0P ORWD 1KY 11000
WM OTR X177 OXI AR 73 IR PR TN 0 ORY1IRD wanwn?

MR 17772 7NN IRD wRnwn 1977 PRY

One should place the Hanukkah light at the entrance which
adjoins the public domain, on the outside. If the house
opens to the public domain, he should place it at its en-
trance. If there is a courtyard in front of the house, he
should place it at the entrance of the courtyard. If he lives in
the upper floor, having no entrance leading to the public
domain, he should place it at a window that adjoins the pub-
lic domain. In a time of danger, when one is not allowed to

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain) « Wikisource Shulchan Aruch (CC-BY-SA)

11BN 2937 273 1N

The verse after the Haftorah’s opening verse: “And many
nations shall join themselves to Havayah on that day, and
they shall be My people, and I will dwell in your midst.”

likuteitorah.com/torah-ohr/mikeitz/9/
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The maamar connects it with the lamp that turns the dark-
ness of the public domain into light. (context: Steinsaltz
Tanakh)

Zechariah 2:157702 1°92t

AYT™1 79902 "N13YY 0Y? U7 71 KID 092 PR 0921 093 Mo
TR "307Y NiRIg D

And many nations shall join themselves to the L-RD in that

day, and shall be My people, and I will dwell in the midst of

thee’; and thou shalt know that the L-RD of hosts hath sent

me unto thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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