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A Brief Explanation of This

The “daughter” is what is refined, and the “sister,” the master of
Torah, is the one who refines. The Chanukah lamp hints at three
unifications, reached through self-sacrifice in the Shema, Torah
and mitzvos; in the Time to Come the refined “daughter” will be

raised to be “a crown on his head.”
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THE BIG IDEA

The “daughter” is what is refined, and the “sister,” the master of Torah, is the one
who refines. The Chanukah lamp hints at three unifications, reached through self-
sacrifice in the Shema, Torah and mitzvos; in the Time to Come the refined

“daughter” will be raised to be “a crown on his head.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This short piece explains the “daughter” and “sister” of the maamar before it. The “daughter” is what
is refined, the level of mitzvos, “like a servant before the king”; the “sister,” the master of Torah, re-
fines, separating impure from pure, “like a minister before the king.” The Chanukah lamp hints at
this: three unifications of Havayah, with Ehe-yeh, Elokim and Ado-nai, together equal ner, “lamp,” and
come through self-sacrifice in the Shema, through Torah and through the mitzvos. In the Time to
Come the “daughter” will be raised, for the power of what is refined, from the Name Sag, is greater: she

will be “a crown on his head.”

OUTLINE

1 The refined, the refiner and the Chanukah lamp 1-2

The “daughter” is refined and the “sister” refines, as servant and minister before the king. Three unifica-
tions of Havayah, equal to ner, come through the Shema, Torah and mitzvos; in the future the “daughter”
will be a crown.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

This biur sets the “sister”, the master of Torah who refines, as , 7?27 *19% 9w5” (a minister before the
King), and the “daughter”, the mitzvos and what is refined, as His servant, and promises ,77yn> 2*¥y?
na»n3” (that the daughter will rise). In his maamar Rani v’simchi of Shabbos Behaalos’cha 5727 the
Rebbe cites this paragraph for “daughter” as the keeping of the mitzvos, and explains why her service
is the highest: the deed of a mitzvah draws from G-d’s very Essence, and her bittul is the truest, be-
cause ,,0°72y2 oMX 17apn vy’ (G-d Himself made Israel His servants). In two Reshimos he gives the
pair its sense: through Torah Israel are G-d’s ,0°¥71 0°nR” (“brothers and friends”), grasping His
Chochmah and Binah, while the mitzvos are ,, 77711 °19% 72y5” (“like a servant before the king”); and one
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who sets aside the study he delights in for a mitzvah done as a servant, with no reason, shows that he

learned as he should. The paragraph’s own “as is known”, why the refined will surpass the refiner, the

Alter Rebbe explains in a maamar of Shabbos Behar 5562: what is refined comes ,,3”0 aw Mnsyn” (from

the essence of the Name Sag), and a mitzvah done with a physical thing returns it to that root. Perhaps

(biur b’derech efshar), read with these, the servant is not only the lower rank but the one through

whom the highest is reached.

KEY CONCEPTS

The refined and the refiner 772777/ 97201m7
The “daughter” is what is refined; the “sister,” the master
of Torah, does the refining, separating the impure from
the pure with G-d’s words placed in his mouth.

Minister and servant before the king /77111 °19% 923
751 7% 72y

Torah, which refines, is like a minister before the king; the
mitzvos, the level of the “daughter,” are like a servant be-
fore the king.

likuteitorah.com/torah-ohr/mikeitz/8/

Three unifications 0°711°°2

Havayah with Ehe-yeh (Abba and Imma, through self-sac-
rifice in the Shema), with Elokim (Z’eir Anpin and Nukva,
through Torah) and with Ado-nai (through the mitzvos); to-
gether they equal ner, “lamp.”

In the manner of a seal onin »n23

The way Malchus receives the “Torah of truth” of Z’'eir
Anpin, with all the lights coming to it as a seal; this is “You
will give truth to Yaakov.”



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 8 oY IR0 nxp
SECTION 1. 11-2

The refined, the refiner and the Chanukah lamp

"9y TIN°2 N3P

A brief explanation of this

This heading opens a short explanation added to the preceding maamar, “Sing and rejoice, O daughter of
Zion,” which read the Midrash’s three names for the Jewish people, “daughter,” “sister” and “mother,” as
three ranks of divine service. Here the Alter Rebbe gives the Kabbalistic background, chiefly of the “daugh-
ter” and the “sister.” Kehot notes another transcript of this explanation in Sefer HaMaamarim 5565 (p. 130)
and in the Mitteler Rebbe’s Maamarei Admur HaEmtzaei, Bereshis (p. 353).

[t onpenal N2 WP L972R RIT TIN TR M2 XY CNINRY L992010 N2 X N2 a0
SNAY AWK 21271 (10 290D XAV P2 997205 7710 N2 RITY) 1D X7 P2 RWIDRD RTIPD
* 9°D1

Now, “daughter” is the level of what is refined, and “my sister,” which is the level of the masters of
Torah, is the one who refines. As it is written in the Tikkunei Zohar, “The commandment to distin-
guish between the pure,” etc. (which is the level of Torah, “to separate between the impure and the
pure,” etc.), and “My words which I have placed in your mouth.”
The “daughter” is what is refined, the one being sorted and purified; the “sister,” the master of Torah (one
whose life is Torah study), is the one who refines. So the Tikkunei Zohar (a classic Kabbalistic work in the
style of the Zohar) calls Torah the commandment to separate the pure from the impure, and Isaiah speaks of

G-d’s words placed in the mouth of Israel: the words of Torah a person speaks are G-d’s own, and they sort

good from evil.

L1913 933 1791 Do 4 °.9%ni 2190 7ay0 NIZK SN2 N2 OPRYH L99NM 2189 9w 171y RIM

And this is the matter of “like a minister before the king”; whereas “daughter” is the level of

mitzvos, “like a servant before the king.” And all of this is alluded to in the Chanukah lamp.

In the Talmud (Berachos 34b) Rabban Yochanan ben Zakkai calls himself “like a minister before the king”
and Rabbi Chanina ben Dosa “like a servant before the king”; here the master of Torah, who refines, is the
minister, and the “daughter,” whose service is the mitzvos, is the servant, and all of this is hinted in the
Chanukah lamp. In Likkutei Torah, Tzav, the Alter Rebbe explains that when the King is revealed, the minis-
ter, who serves with joy, rejoices all the more, while the servant, who serves with awe, is seized by greater

awe.
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(See Pri Etz Chaim, Sha’ar Chanukah, chapter 4, and likewise in Sha’ar HaShabbos at the begin-
ning of chapter 4.) Three unifications: Havayah and Ehe-yeh; Havayah and Elokim; Havayah and

Ado-nai: [together] the numerical value of ner (lamp).

Pri Etz Chaim, Rabbi Chaim Vital’s record of the Arizal’s teachings on the mitzvos and the festivals, speaks of
three unifications of the Name Havayah: with Ehe-yeh, with Elokim and with Ado-nai. Their numbers add up
to ner, “lamp”: Havayah (26) with Ehe-yeh (21) is 47, with Elokim (86) is 112, and with Ado-nai (65) is 91, and
47 + 112 + 91 = 250, the value of 11 (nun 50, reish 200).

7007 NARTT [yaw nxopa) WPPA [woi maon] 701 7Y R [xevxy xax] RPIN T RIAY 797K 90 7I0°

The unification of Havayah and Ehe-yeh, which is the unification of Abba and Imma, comes

through self-sacrifice in the reading of the Shema, the illumination of Keser.
The first, Havayah with Ehe-yeh, unites Abba and Imma, Chochmah and Binah, and it comes through self-
sacrifice in the Shema, which draws the light of Keser, the level above intellect. The Mitteler Rebbe’s version
of this teaching (cited by Kehot) reads Ehe-yeh, “I will be,” as “I am ready to be revealed”: the hidden es-
sence of the Infinite Light that shines within the inner dimension of Keser. The Gemara (Berachos 61b) tells
that Rabbi Akiva, taken out to be killed at the time of the Shema, accepted the yoke of Heaven. He said he had
always longed to fulfill “with all your soul,” even when He takes your soul, and his soul left him as he drew
out the word “One.” So one who reads the Shema resolves at “One” to give up his soul for G-d, a readiness

that does not come from reasoning but from beyond intellect, which is why it reaches Keser.

NI NN N2 (378 °017) AT TI0° 7900 97Y R0 (202K 77000 710 937°0) [Xapin 1aak eyt] 37T TIA
N19%MY K712 XIT ARR NN %0 S.apyeR nnR 1NN Py RIM .DNIN a2 IR PO ooRawd
.0Mn *>na2 nbapn

And the unification of Z’eir Anpin and Nukva (that is, the unification of Havayah and Elokim)
comes through the Torah; and the third unification (Havayah and Ado-nai), the level of the mitzvos,
is when all the lights come in the manner of a seal. And this is the matter of “You will give truth to
Yaakov,” for the Torah of truth is in Z’eir Anpin, and Malchus receives in the manner of a seal.
The second, Havayah with Elokim, unites Z’eir Anpin and Nukva (Malchus) and comes through Torah study.
The third, Havayah with Ado-nai, comes through the mitzvos, when all the lights come down like the impres-

sion of a seal: this is “You will give truth to Yaakov,” for the “Torah of truth” is in Z’eir Anpin, and Malchus

receives it as wax receives the imprint of a seal.
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And in the Time to Come the level of “daughter” will be raised, for the power of what is refined,
which is from the Name Sag, will be greater, as is known, for “their end is embedded [in their be-

ginning],” etc., and “last in deed,” etc.

In the Time to Come the “daughter,” what is refined, will be raised above the one who refines, because its
root is higher: the Name Sag (Havayah spelled out to the value 63, associated with Binah), from which, in the
Kabbalah, came the vessels that shattered and whose sparks are now being refined. As Sefer Yetzirah says,

]

“their end is embedded in their beginning,” and as the Shabbos hymn Lecha Dodi says, what is “last in

deed” was “first in thought.”

:(SN21T AIRWY R 773D 7 71N D [xawmn xoyna] M7 WPRI) OOWT DY RAN M3 (1) M

And it will be in the manner of “a crown on his head” (as stated in the Ra’aya Mehemna, Parshas

Terumah, page 158a, and in other places).

Then the receiving level will be “a crown on his head.” In the Ra’aya Mehemna (the “Faithful Shepherd,” a
part of the Zohar on the mitzvos), Zohar II, 158a, “a woman of valor is her husband’s crown”: in this world
the Shechinah is a vessel beneath, serving her Husband, but in the World to Come she is not a vessel or a

servant to Him but a crown upon His head.

EXPLAINED BY THE ALTER REBBE AND THE TZEMACH TZEDEK

131910 7Y 73 Y7119 370 Own RIMW 212nnn 1 9113 19 %5 (“The power of what is refined, which is from the Name Sag,
will be greater, as is known, for their end is embedded [in their beginning]”): why should what is refined rise above
the one who refines it, and what does “as is known” refer to?

The Alter Rebbe explains the same teaching in a maamar of Shabbos Behar 5562: the sparks now
being refined fell from the vessels of Tohu, which come ,,3’0 0w Mnyn” (from the very essence of
the Name Sag), the essence of Adam Kadmon, while the Name Mah that refines them is only a
radiance shining from its “forehead”; so , 172177 M2 NP7 7°NY 7172nn7” (what is refined will in the
end stand higher than what refines it), ,,7%y2 n90y” (“her husband’s crown”). Why the Creator
made it so he explains from ,,Jn>nN2 12101 12102 171N YIIw” (“their beginning is embedded in their
end and their end in their beginning”): at the source, ,,MIRT? 7139712 07P 257 NN YWY~ (the
root of the vessel comes before the root of the light). He applies it there to the mitzvos done with
physical things: ,,)w7%> X2 190R7 10X *77” (an esrog taken for a mitzvah returns to its root), as it
was in the Name Sag before the breaking (a gloss printed within the text, its author not named,
adds that it then stands above the one who refines it). Perhaps (biur b’derech efshar) this is why 2
ties the daughter, the mitzvos, to what is refined and promises that she will rise.

the Alter Rebbe: Maamarei Admur HaZaken 5562 vol. 1, dibbur hamaschil Daber el bnei Yisrael... v’shavsah
ha’aretz (Shabbos Parshas Behar), vol. X, p. 3p (the maamar opens on p. 119p) - the Alter Rebbe: Maamarei Admur
HaZaken 5562 vol. 1, the same maamar, vol. X, p. X3p - the Tzemach Tzedek: Derech Mitzvosecha, p. X¥p, X (p. 341
by this edition’s pagination)
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EXPLAINED BY THE ALTER REBBE

“The third unification... ,DMM N33 MAIRT 23 D°RAWD K17 M3M7 027 (the level of the mitzvos, is when all the lights
come in the manner of a seal)... ,0N1 N33 N%2pn NM5PM” (and Malchus receives in the manner of a seal)”: why are
the mitzvos, and Malchus, called a seal?

The biur on the second “Sing and rejoice” (Torah Ohr 38a; on this site Mikeitz 10 {7-8) explains
the seal: Malchus in her place in Atzilus is called Zion, ,,anm 11°0” (“a sign and a seal”), because
she receives all the lights drawn into Z’eir Anpin; ,,X”12 X7 X°17 721 R 71877 7X%°20” (the meaning of
a mitzvah, what it is and how it is done, belongs to Z’eir Anpin), and its actual fulfilment to
Malchus. So with tefillin, the Chochmah of , 7132 %5 °% w7p” (“Sanctify to Me every firstborn”) is
drawn down through the physical parchment, ,,0°11°%y NIR7 75 72 0°ppnaw omm 1°8” (“Zion and
seal, in which all the supernal lights are engraved”). Perhaps (biur b’derech efshar) this is the
third unification here: through the mitzvos all the lights come down into the deed, as an image
into a seal.

the Alter Rebbe: Torah Ohr, Mikeitz, the biur on the second Rani v’simchi ("%7371 ¥ 71%"2"; on this site Mikeitz 10 §7-
8), p- 38a

THE REBBE EXPLAINS

In the maamar Rani v’simchi of Shabbos Behaalos’cha 5727, which the Rebbe edited, he asks why the haftarah of
Behaalos’cha, read just after Shavuos (the day of “the crown with which his mother crowned him”, the level of “my
mother”), also opens with ,,71°% n2” (“daughter of Zion”); to answer he sets out from Torah Ohr the Midrash’s three
names, my daughter, my sister, my mother, as keeping the mitzvos, Torah study and self-sacrifice (3”0n), and notes
that the first of these is stated outright in our paragraph.

In his maamar Rani v’simchi of Shabbos Behaalos’cha 5727 the Rebbe builds on this paragraph:
his note 11 says that “daughter” as the keeping of the mitzvos is stated outright here (Torah Ohr
36d, end). He explains that what the daughter’s service draws down comes from G-d’s very
Essence, and that in it the doer’s own worth is not felt at all, only the King’s command. Her bittul
(°n27 ?1v°37) is truer even than that of “my mother”, LIRwIL eyl nnpn” (the “we will do” said
before “we will hear”): a yoke a person takes on himself still carries his self, while Israel keep the
mitzvos because ,,0°72y% QNI 7727 WY 71710 1002”7 (G-d Himself made them His servants), ,,a71 *723”
(“they are My servants”). Perhaps (biur b’derech efshar) this is the depth of {2’s ,;72y2 n18n *>n2 na
9% %195 (“the daughter is the level of mitzvos, like a servant before the king”).

The Alter Rebbe: 7?71 219 72¥5 N1¥7M N2 N2 I”RWH

The Rebbe: ,0°72¥2 ONIR 172P7 AWY 7710 TNHAW 197 K17 7710 1072 110°3W MIZAT DX 0°°p9 DRAWT 91y %
210727 NnnR

Sefer HaMaamarim Melukat, vol. 7, p. 197-197 (note 11 on p. 387; secs. i1-1 on pp. 127-727; the quote on p. 197) - 2”¥
TMPyna, vown

BACKGROUND FROM THE REBBE

In Rani v’simchi of the first Shabbos of Chanukah 5743 (an unedited transcript), asking why Israel is called here by
the feminine ,,11°% N2” (“daughter of Zion”), the Rebbe sets out the Midrash’s daughter, sister and mother as three
kinds of service that each draw down their own kind of love, and then asks how “daughter”, which seems ,,°271 X377
nnnn” (the lowest), is shown by another Midrash to be the most beloved of all.

likuteitorah.com/torah-ohr/mikeitz/8/ 7
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The Rebbe identifies “daughter”, the one who only receives, with ,,n113n1 Twyna 1M2ayn” (the actual
deed of the mitzvos) in this lowest world, “sister” with Torah study and “mother” with prayer and
self-sacrifice. Yet the daughter has an advantage over both: ,,7wyn2 XP17T X12°W X7 1180 nnw” (the
supernal will is complete only in deed), and ,,An1°2 YA 791° AN Maa1 95” (“whatever is higher
comes down lower”), so the highest will shows itself in the lowest act, and therefore in the Time to
Come ,,2173 Twyn »1°” (“deed will be great”). Perhaps (biur b’derech efshar) this is one way to read
{2’s reason for the daughter’s rise, ,,12 TwyM 7101 113 1210 YI¥1” (“their end is embedded in their
beginning... last in deed”).

The Alter Rebbe: 3”0 Q7 RI7TW 712NN 112 2173 71°77° °3 N2 A2 19YN° 9799

The Rebbe: 17077 NT12Y ,”AK M1 ¥R 02,7700 TR ,°NI0R °nan aeynbw ,»wyaw nisn ,°na >naa meyn v
Sefer HaMaamarim 5743 (unedited, old edition), p. 0-v1 (notes 9-10 on p. 0) - 2W" ©”¥, 72107 MNWRI NAW, N2V N772”
rawnn

BACKGROUND FROM THE REBBE

In Reshimah 24, notes on the saying “a person should not take leave of his fellow except ,, 75 7I\Nnw 71527727 IR
11191” (with a word of halachah, for through it he remembers him)”, which he reads as parting from G-d (“your
Friend and your father’s Friend”) when the service of Tishrei ends and “Yaakov went on his way”, the Rebbe
explains why the bond is kept through Torah, and through halachah in particular.

The Rebbe writes that through Torah Israel are called G-d’s ,,0°y71 2°nX” (“brothers and friends”)
(the main maamar’s words, Mikeitz 7 §23): ,,2”11 *>112 2@» 717102 pOIYT 0 R™INM 1> '?JPTJ N1 11207
'n°” (as Z’eir Anpin receives its mochin from Abba and Imma, so one who studies Torah grasps
G-d’s own Chochmah and Binah), above all in the details of halachah. Beside this he sets our
paragraph’s own words, ,,77%7 %192 72y5 X171 Mxn, N2 12”7 (“mitzvos are like a servant before the
king, the level of ‘daughter’”), citing Torah Ohr Mikeitz, Rani v’simchi. Perhaps (biur b’derech
efshar) that is why {2 calls the master of Torah “my sister” and ,, 7717 °38% 7w5” (“a minister before
the king”): he grasps the King’s mind, while the one who keeps the mitzvos does His will as a

servant.
The Alter Rebbe: 7271 219 72¥9 N1¥7 M2 N2 3”RWA 79100 2189 w5 11y RIM
The Rebbe: (*NRYA °37 ¥PR K™IN) N2 °°03 79100 %399 7299 R MZH ... 0O DONR P 7N 7Y

Reshimos (second edition), booklet 24, vol. fin-1v, p. 194

BACKGROUND FROM THE REBBE

In a note in Reshimah 15 on the Gemara “one interrupts Torah study to carry out the dead and to bring in a bride”
(Megillah 29a), the Rebbe explains that because Torah study is a matter of the intellect a person can take pride in it,
so it must be done ,,xMn¥Y NN 91w22” (with bittul), and he reads "n”n 1°>van" in that sense too; he then asks what
shows that a person’s learning is truly for its own sake.

The sign, the Rebbe writes, is the plain law itself. One who delights in what he understands in
Torah, and ,,>371 031 17y 12 1P 037 (is even called wise and rabbi for it), yet interrupts it for a
mitzvah that others cannot do, a deed done as a servant who accepts the yoke, ,,°11%7 7wy *nanx”
(“I said and My will was done”), with no reason, shows that his study was as it should be: 317"
9771 %192 WD 77N TN, 79N 72y MmN 0vp” (“as is known, Torah study is like a minister before the
king, the keeping of the mitzvos a servant of the king”). He leaves the place blank; in the Alter
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Rebbe’s works the pairing is this paragraph’s alone, and the editors fill the blank with Torah Ohr
36d. So {2’s two names become a test of one’s learning: the minister understands and delights in

the King’s wisdom; the servant does His will for no reason but the command.
The Alter Rebbe: 72717 2199 72¥5 N1¥7A 12 N2 3”RWnA 7917 2189 w3 1719 RIM

The Rebbe: *¥2T3 1T1M9W 1270 177 ,() 210 729 MR 017,727 7199 9wD 71710 TRk 317N
Reshimos (second edition), booklet 15, vol. in-1v, p. 7 (the note runs pp. 5-7)

QUESTIONS FOR DISCUSSION

1. How does the master of Torah refine, and which level is like a minister before the king and which like a
servant?

2. How do the three unifications hinted in the Chanukah lamp match self-sacrifice in the Shema, Torah and

mitzvos?

3. Why will the “daughter,” what is refined, be raised in the Time to Come?

likuteitorah.com/torah-ohr/mikeitz/8/ 9
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FOR CHILDREN - AGES 9-13

For the children at the table
The daughter, the sister and the Chanukah lamp

THE BIG IDEA

The Chanukah lamp hints that the Shema, Torah and mitzvos join G-d’s holy Names to-
gether, and in the Time to Come the “daughter,” the level of the mitzvos, will be raised up

like a crown.

This short piece explains two words from the maamar before it. The “sister” is one who learns
Torah and so does the refining: “to separate between the impure and the pure.” The “daughter” is
what has been refined, the level of the mitzvos. All this is hinted in the Chanukah lamp. Three pairs
of G-d’s holy Names are joined together, and their letters, counted as numbers, add up to ner, the
Hebrew word for “lamp.” These three joinings come through giving our whole will to G-d in the
Shema, through learning Torah, and through doing mitzvos. In the Time to Come the “daughter”

will be raised up to be like “a crown on his head,” for what has been refined has greater power.

THE MASHAL

Before a king stand ministers and servants. The one who learns Torah and separates the pure from
the impure is like a minister before the king. The one who does the mitzvos is like a servant before

the king.
QUESTIONS FOR THE SHABBOS TABLE

1. What is the difference between the “sister,” who does the refining, and the “daughter,” who is
refined?

2. What can the Chanukah lamp teach us about the Shema, Torah and mitzvos?

3. This week, how can you add a little to each of the three: your Shema, your Torah learning and

one mitzvah?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

MRy MINC2 NP

Another transcript of this explanation appears there.
KEHOT’'S NOTE
LAWY NPWRDA R7TTR OI0RN .5|7 Y 170N 12”102 NANR 1NN

PARAGRAPH 2

2

R XRL P2 BTt

The Torah closes the laws of permitted and forbidden ani-
mals: their purpose is to distinguish between the impure
and the pure, and between what may be eaten and what
may not. The maamar cites the words for Torah itself as
the power that separates the pure from the impure.

Leviticus 11:4711:8” RIp"

X7 WX 1PN 12 NPIRIT MIMT 1A 0N P KT 13 PT0?
:22KN

to make a difference between the unclean and the clean, and

between the living thing that may be eaten and the living

thing that may not be eaten.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9°22 SNNAY WK 2N

G-d, through Isaiah, makes a covenant with those of
Yaakov who return to Him: His spirit upon them and “My
words which I have placed in your mouth” will never leave
their mouths or their descendants’ mouths. The maamar
cites it for the master of Torah, whose words of Torah are
G-d’s own and do the refining. (context: Steinsaltz Tanakh)

Isaiah 59:21x”2:0"117°yW°
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And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot points there on the mitzvos as “a servant before the
king.”

KEHOT'S NOTE
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When Rabbi Chanina ben Dosa’s prayer healed Rabban
Yochanan ben Zakkai’s son, Rabban Yochanan’s wife
asked whether Chanina was greater than he. He answered
that Chanina is “like a servant before the king,” who may
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enter at any time, while he is “like a minister before the
king.” Here the minister is the master of Torah and the
servant is one whose service is the mitzvos.
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It also happened with R. Hannina b. Dosa that he went to
Torah with Rabban Johanan b. Zakkai. The son of Rabban
Johanan b. Zakkai fell ill, and he said to him, "Hannina, my
son ! Pray on his behalf that he may live" R. Hannina laid
his head between his knees, and prayed on his behalf, and
he recovered. Rabban Johanan b. Zakkai said, "Were Ben
Zakkai to press his head between his knees all the day long,

no notice would be taken of him." His wife said to ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
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The chapter on Chanukah that the text itself cites (“Sha’ar
Chanukah, chapter 4”): the three unifications of Havayah
with Ehe-yeh, Elokim and Ado-nai together equal ner,
“lamp,” and the Chanukah lamp draws their light to
Malchus.

Pri Etz Chaim, Gate of The New Month, Chanukah, and Purim
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Pri Etz Chaim (Public Domain)
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The Mitteler Rebbe explains Ehe-yeh as “I am ready to be
revealed” from the hidden essence of the Infinite Light
that shines in the inner dimension of Keser.

KEHOT'S NOTE
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The prophet, closing his book, says to G-d: “You will give

J

truth to Yaakov, kindness to Avraham,” as You swore to
our fathers; truth here is G-d’s faithfulness to His prom-
ise. The maamar reads “truth” as the “Torah of truth” of
Z’eir Anpin, given to Malchus like the impression of a seal.

(context: Steinsaltz Tanakh)
Micah 7:20°5:1 19"
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Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Of the ten Sefiros: “their end is embedded in their begin-
ning, and their beginning in their end.” The maamar cites
it for the “daughter,” the last and lowest level, whose root
is the highest.

Sefer Yetzirah 1:7°1’X 117°%° 790
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The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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The text’s own citation of the Ra’aya Mehemna in
Terumah: “a woman of valor is her husband’s crown”
(Proverbs 12:4); in this world the Shechinah is a vessel be-
neath, but in the World to Come she is a crown upon His
head. The maamar applies it to the future rise of the
“daughter.”

Zohar, Terumah 54:575-58570pNn-1"ypn:771 17N ,AM11 120
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