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An explanation of the above.
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An explanation of the matter, according to [the verse], “For with You is the source of life.” The 613
mitzvos are the 613 paths in the skull (gulgalta) of Z’eir Anpin, and their root is from the one path
of Arich Anpin. And the point is that all the mitzvos are called “the mitzvos of Havayah”: the Holy

One, blessed be He, puts on tefillin, wraps Himself in tzitzis, and prays.
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The explanation of the matter is this: it is known that Atzilus bears no comparison at all to the es-

sence of the Infinite Light, blessed be He, and all is considered as nothing at all before Him, may

He be blessed.
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The source of the light drawn down to them is only from the level of the kav (line of light), a mere
glimmer. And even after that there are many further contractions, until the light is drawn down in
the form of Chochmah and Chesed.
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This is what is called the level of “hairs”: “Abba draws nourishment from the mazal,” for the level
of a hair is a drawing-down that skips over [the gap in] proportion. And for this great descent and
lowering to take place, that is what is called “the mitzvos of Havayah”: that the Holy One, blessed be
He, fulfills the mitzvos.
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That is, [when it is said] that He puts on tefillin, it means the drawing-down by which the Infinite

Light becomes enclothed in Chochmah. “Tefillin” is a term of binding and joining from above to

below. Therefore, what is written in them? “For who is a great nation...”
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For the main purpose of the flow of Chochmah is for the sake of the souls of Israel, as will be ex-
plained below with the help of Heaven. And His mitzvah of tzedakah, may He be blessed, is the

drawing-down in the form of Chesed, so that “the world is built by kindness.”
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Now, take as an analogy the fulfilling of the mitzvos by a person. There are two things here.
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The first is the mitzvah itself, before the person performs it, such as the tefillin themselves or the
tzitzis. The second is when the person does the mitzvah and fulfills it, that is, when he puts on the

tefillin and wraps himself in the tzitzis.
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And this is the main thing and the completion of the act of the mitzvah, for then it becomes a
mitzvah.
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For without placing the tefillin on the head and the arm, even though the four passages are proper-
ly written and there is holiness in them, still there is not yet in this a revelation of the Supreme Will,

until the person places them on his head and his arm.

likuteitorah.com/torah-ohr/mikeitz/6/ 3



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 6 1?”Jn by 9989

T (712 Tomb] AR P’?ﬂﬂ?ﬁﬂ NYTI 13°2) 7100 1°72 °7 °°1n2 10 Qnxy 1’55313'[ noyns 1297 1IN

SR 12

In the same way it can be understood above: the tefillin themselves are the four mochin,
Chochmah, Binah, and Daas, which divides into Chesed and Gevurah. This is the first aspect.
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But the main thing is when the Holy One, blessed be He, puts on the tefillin, that is, the enclothing
of the Infinite Light in Chochmah, and this is the completion of their mitzvah; whereas the four
mochin in themselves bear no comparison at all to [the state] when the Holy One, blessed be He,

puts them on.
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And just as below, the mitzvah is when one puts on the tefillin, as said above. But how is it fitting to
say so in the analogue?
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It is understandable in the analogy: the tefillin have an existence outside the person; therefore
even before the person puts them on, they have an existence and are a holy object. But above, it is

written, “For everything is from You.”
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And the coming-into-being of Chochmabh is from Him, may He be blessed; “He is the Knower, and
He is the Knowledge...” If so, how can tefillin be conceived above before they are put on?
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But the matter is according to what is said in the passage of “Eliyahu opened”: “And when You
withdraw from them, they remain like a body...” For it is difficult, as said above: how do they have

any existence, even like a body...?
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It is understandable in a person, [since| the body has an existence of its own, for its coming-into-
being is not from the soul but from the drops of the father and mother... But that is not so above,

for “everything is from You.”
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If so, “when You withdraw...,” how do they have any existence at all? But the answer is that “with-
draw” does not mean a complete withdrawal, only a withdrawal of the mature mochin (mochin de-
gadlus), while the immature mochin (mochin de-katnus) remain, as in a person when he sleeps.

17 KDY 907 MR 1197 [0 pr xe] DPRIR [mzy 103] Y793 WA 112 w7 RDIA °PAT 09957 %5 oM
KD RNMAWII ANIWIAPNTI A °N2n 12Yn2 WIww 2R 1173 w1aPnn 3P NRw 79

And also, the vessels, which are called “the body,” have a root of their own in the Infinite Light,
namely from the level of “reaching and not reaching.” Only afterward does the light whose root is

higher than this level become enclothed in them, and its enclothing is like a soul in a body.
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And in this there is immaturity and maturity. Therefore, even when the mature mochin withdraw,
the vessels remain like a body, since they have a root of their own;
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only, because this level bears no comparison to the level when the light and the mature mochin

shine in them, it is therefore called “like a body without a soul.”
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In the same way one can understand the matter of “the Holy One, blessed be He, puts on tefillin”: it
means an added light in the level of Chochmah, and great mochin, until they protrude upon the

head and the vessel;
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whereas the tefillin in themselves also have an existence, in the manner of “like a body without a

soul.” And so it is to be understood with all the other mitzvos as well.
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And “the Holy One, blessed be He, sits and occupies Himself with Torah”: this is the drawing-down
of letters from the level of His great Name...
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And “the Holy One, blessed be He, prays: May it be My will...”: that the attributes of Arich Anpin be
drawn into Z’eir Anpin... and “abundant in kindness...”
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There is another explanation: that “the Holy One, blessed be He” means Z’eir Anpin of Atzilus. And
the tefillin are the mochin from Abba and Imma that are drawn down to Him, and if so, they are
higher than He. According to this, [the statement] that the Holy One, blessed be He, prays “that My
mercy may overcome...” fits all the better: that the attributes of Arich Anpin be drawn down to

Him...
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(The two explanations above about “the Holy One, blessed be He” are explained in the commentary on the
Zohar on the matter of “the Holy One, blessed be He, comes to delight in the Garden of Eden...”
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And both explanations are true, and it is as is explained elsewhere: that there is the level of “My mitzvos”
of the Emanator Himself, may He be blessed, and the level of “the mitzvos of Havayah” of Z’eir Anpin of
Atzilus. And certainly in Z’eir Anpin the mitzvos are a drawing-down from what is above Him; whereas
higher still, in the Infinite One, blessed be He, “My mitzvos” are drawings-down from Him to the roots of

the vessels... And this is enough for the wise.)
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And this is why the mitzvos are called “the way of Havayah” and “the paths of Havayah”: they are,
as it were, a way and a path by which the Infinite Light, blessed be He, is drawn down to become

enclothed in Atzilus; and every drawing-down is through the Name Havayah, as is known.
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Now, the main intent in the performance of the mitzvos below, by a person, is that through it the
same is drawn down above, so that the Holy One, blessed be He, fulfills the mitzvos, in the manner

explained above; and this is what is called “adding light in Atzilus.”
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But this applies specifically to tzaddikim, in whose nefesh, ruach, and neshamah there is no evil at
all. But for beinonim, the main intent in their mitzvah must be to refine their nefesh, ruach, and

neshamah through it.
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But this needs to be understood: is not the mitzvah one and the same for tzaddikim and for beinon-
im? For the tefillin of Moshe and Aharon are exactly the four passages of our tefillin. So how can

the main intent differ so much?
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But the point is that in truth it is all one intent. For when there is an addition of light in Atzilus
through the mitzvos of the tzaddikim, then automatically there is power to refine the evil from the

nogah of Beriah, Yetzirah, and Asiyah...
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And this is the meaning of “Who lowers Himself to look upon heaven and earth,” according to the

first explanation: that He lowers Himself to become enclothed within the level of heaven and earth,
which are Z’eir Anpin and Nukva.
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For behold, “He is high above all...”; and [there is] the level of “when You withdraw from them,”
from the vessels of the ten Sefiros, which is like sleep, which is the withdrawal of the mochin into

the essence of the soul.
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And even though in dreams he has combinations of the letters of thought, it is only thought without

wisdom, only the level of imagination. Whereas when he wakes from sleep, the intellect shines in

his thought.
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In the same way the analogue is to be understood: [at] the level of the withdrawal of the light and
the mature mochin that are enclothed in the ten Sefiros into the level of the essence, the Infinite

Light, the revelation below is then called, by way of analogy, the level of sleep.
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And through this, the idolatrous nations, Egypt and Babylon, also had dominion. But through the
enclothing of the light and the mature mochin in the ten Sefiros, and this is the meaning of “the

Holy One, blessed be He, puts on tefillin...,” as said above,

likuteitorah.com/torah-ohr/mikeitz/6/ 8

16

17

18



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 6 1?”Jn by 9989

M WP NynRn AR%pwn (nxs ot by 7Y 110 JPOIRY DR TIN2 wabnae “ohnwnn o 117m

.0°nwn

which is the explanation of “Who lowers Himself” to become enclothed within heaven and earth; of
this it is said, “Look down from Your holy dwelling, from heaven.”
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And then, through this, “and bless Your people Israel,” in the manner of “In Your light we see
(nir’eh) light,” that we are seen (nir’im) as something of importance; for the purpose of the chain of

descending worlds is for the sake of fulfilling the Torah and mitzvos.
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Now, to understand the second explanation of the verse “Who lowers Himself to look,” namely that

through heaven and earth this lowering is brought about, we must first introduce the matter of
Zechariah’s menorah: “and a bowl upon its top...”
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For the order of the chain of descent and of the drawing-down from the Emanator to the emanated

beings is through the level of Keser, which contains something of the lowest level of the Infinite

One, and this is the level of Atik.

TIINNN °Nan 12 W0 RIAT N PHAw RN LINCIAD PONY WY UYRT CDRw 1n0T 117m
LYRORRT PN PNan 11907 Lwnn MPURRIY

That is: just as Malchus of Atzilus becomes Atik for Beriah, so that the level of Keser of Beriah con-

tains something of the lowest level of Atzilus itself, namely of the level of Malchus of Atzilus,
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so too, from the level of Malchus of Adam Kadmon (which is called Malchus of the Infinite One),
there comes to be Atik and Keser for Atzilus; and this is “the bowl upon its top.”
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As it is written, “the bowl of the koteres (capital),” which crowns (koteres) and encircles from

above, around its top. So too the level of Keser is the level of a crown and an encompassing over

the mochin.
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“And its seven lamps” are the emotive attributes of Atzilus, and “seven pipes to the lamps” are the
seven lower [Sefiros| of Atik Yomin, which are the source of the flow to the emotive attributes of
Atzilus. Therefore they are called “pipes to the lamps...”
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As is explained elsewhere, there are two levels of emotive attributes. The first is the emotive attrib-
utes that are below intellect and contemplation, and they are called “mountains of light.”
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The second is the emotive attributes that are above intellect and understandable reason, and they
are called “great love” and “mountains of darkness.” And these emotive attributes that are above
intellect are called the “pipes” for the emotive attributes that are drawn from the intellect, which

are called “lamps...”
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“And two olive trees upon it, one to the right of the bowl...”: these are the level of Chochmah and
Binah of Atik Yomin, and they are also the level of the two mazalos, “notzer” and “venakeh,” which

are the sources of Chochmah and Binah of Atzilus.
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Now, the olive is bitter, but oil is extracted from it by crushing. This is the level of the refinement of
the 288 sparks through subduing and transforming [the sitra achra], as the saying goes, “When the
sitra achra is subdued, the glory of the Holy One, blessed be He, rises.”

likuteitorah.com/torah-ohr/mikeitz/6/ 10

20

21



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 6 1?”Jn by TIR2

271 md van W1 0°17°20 YW (19017 o] T (12001 7on) 1712 NAWRT PR

And the source of the drawing-down of mayin nukvin and mayin duchrin, which [comes] through
the refinements, is drawn from the two mazalos mentioned above:
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the mazal “venakeh” is the root of all the mayin nukvin, and the mazal “notzer” is the root of the

mayin duchrin. Therefore they themselves are the two olive trees mentioned above.
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Now, the main cause of the drawing-down of the level of “the bowl upon its top” mentioned above
is through the nullification of will, which is the level of divine service that is above choice based on
intellect and knowledge; for through this one brings about the drawing-down of the bowl, which is

the level of Keser and the encompassing [light] that is above intellect.
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The explanation of the matter: from the refinements of the 288 sparks, reflected light is produced

from below to above, up to the highest heights, so that even in the hidden Chochmah the light re-

turns higher still.
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And this is the breaking-through of the hairs of the head; and through this there is afterward drawn
from above an added light and an abundant flow, and it is drawn below through the hairs of the

beard, which are a drawing-down from above to below.

PRIRIT 0%1INAY YW 1°8NT AP NYORT NN 1M 1311 PNan o Nwyn mznn 9 1997
5719 ¥R MR NDOIN JwnI MR D1 7Y 1A

Therefore all the practical mitzvos are from the level of nogah, such as the wool of tzitzis and the
parchment of tefillin; for when the sparks in nogah are refined through fulfilling the mitzvah,
added lights are drawn into Atzilus, as said above.
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But the level of the nullification of will has an additional advantage, and the sitra achra is subdued
more, because of the nullification of the body’s will in general: one sets aside all his desires and re-

solves in his heart to follow G-d,
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and as if he has no will at all, only what G-d wills is his will. This is the true subduing of the sitra
achra, with greater dignity and greater power than in fulfilling a single mitzvah.
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And so the drawing-down through this is the level of “and a bowl upon its top,” which is the level of
“the Will of all wills,” that is, the source of all the wills.
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Whereas the 613 mitzvos are the 613 paths in the skull of Z’eir Anpin, which is, by way of analogy
below, the level of the particular wills. But their source and root is the level of “the Will of all wills,”
and this is drawn down specifically through the nullification of will, for by this one binds oneself to
the very Master of the will. And this level of nullification of will is called “earth,” for one makes one-

self truly like dust.
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(And “heaven” means the encompassing [light]: this is the level of the love “with all your me’od
(might),” truly without limit, through which one draws down [the light] to become the source of the
flow from the Emanator into the emanated beings, that is, one brings about the level of the bowl,

etc., and also the pipes, which are all above intellect.)
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And this is “Who lowers Himself to look upon heaven and earth”: through heaven and earth of this

level, the lowering takes place from the Infinite One itself, so that Keser is drawn down to Atzilus.

925K 17277 LR*1T PPAOR 379902 90901 MRT MwARNT AWyl (mem omnl X°EI0 97y 97IR)
JOXRT [xap1 poax Py 3P0 QW PRI DoAY 102 2990WnN 98 1N 10 ROPnT

And afterward, through the Torah and mitzvos, the enclothing of the light from Keser in the 613
paths of Z’eir Anpin takes place, and [in] “the 248 limbs of the King...” And this is the explanation

of “Who lowers Himself” within heaven and earth, which are Z’eir Anpin and Nukva of Atzilus.
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(As is written in the writings of the Arizal, of blessed memory: drawing down the union of Abba and Imma
is through self-sacrifice, and the union of Z’eir Anpin and Nukva is through Torah and mitzvos. These two
drawings-down are the two explanations given here of “Who lowers Himself to look upon heaven and
earth”; and as is explained elsewhere, there is a higher heaven and earth and there is a lower heaven and

earth.)
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And this is the meaning of what our Sages, of blessed memory, said: Why does [the passage of]
Shema precede “And it shall be, if you will listen”? So that one first accepts upon himself the yoke
of the kingship of Heaven, and afterward accepts upon himself the yoke of the mitzvos. For in the
passage of Shema it says “with all your might,” and this is the level of “heaven” according to the

second explanation.
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And also what our Sages, of blessed memory, said: “For whatever measure (middah) He metes out
(moded) to you, thank (modeh) Him very, very much (bim’od me’od)”: this is the level of “earth,”

the nullification of will.
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And all this is called accepting the yoke of the kingship of Heaven, meaning Malchus of the Infinite
One, which is called “the kingship of Heaven,” the level of the encompassing [light], through which
“and a bowl upon its top...” is drawn down, so that it becomes Atik for Atzilus.
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And afterward, “And it shall be, if you will listen” is the drawing of the light into the vessels through

the mitzvos, within heaven and earth, as said above.
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And this is “For with You is the source of life.” That is, the level of Malchus in the World of Atzilus,
which becomes Atik for Beriah, Yetzirah, and Asiyah, is called the source of life of Beriah, Yetzirah,
and Asiyah, for Keser is the source and root...
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But in truth it is only the level of “with You,” secondary and nullified to the level of the essence of
Atzilus. Therefore it does not say “for You are,” but only “for with You.”
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And so, higher still, Malchus of Adam Kadmon is the source of life of Atzilus, since it becomes Atik
for Atzilus; and it is the level of “with You,” secondary and nullified to the being and essence of
Adam Kadmon. And this is “Who is enthroned on high...”
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But the explanation of “Who lowers Himself to look upon heaven and earth,” according to the two
explanations above, is that through this one draws down an added light from the being and essence

of the light in Adam Kadmon, to be drawn into the level of “the bowl upon its top.”
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(Therefore the bowl, although it is like “the bowl of the capital” and encompassing, is nevertheless like a
recipient, as Rashi explains in Zechariah there: like a basin holding the oil. That is, from the essence of the

light of Adam Kadmon an added light is drawn into this bowl.)
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And this is “In Your light we see (nir’eh) light.” “Your light” is in direct address, that is, like the lev-
el of “You” and not the level of “with You”: that from the essence of the light of Adam Kadmon it be

drawn down so that the light is seen (nir’eh) in Atzilus, Beriah, Yetzirah, and Asiyah, as said above.
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And also “we are seen (nir’eh)”: that in this level we will be of importance, as said above in the ex-

planation of “Look down....” “And bless Your people...”
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