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An Explanation of the Above

The mitzvos rise from below and the Torah’s light comes down
from above, and it is the ascent that draws the descent: as air lets
a flame shine and letters let an idea be revealed, “a mitzvah is a
lamp” rises to Keser and draws down new light so that “the Torah
is light.” So the mezuzah, the ascent, is on the right, and the
Chanukah lamp, the Torah’s light drawn down to the doorway

and outward, is on the left.
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THE BIG IDEA

The mitzvos rise from below and the Torah’s light comes down from above, and it
is the ascent that draws the descent: as air lets a flame shine and letters let an idea
be revealed, “a mitzvah is a lamp” rises to Keser and draws down new light so that
“the Torah is light.” So the mezuzah, the ascent, is on the right, and the Chanukah

lamp, the Torah’s light drawn down to the doorway and outward, is on the left.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This biur explains why the Chanukah lamp is placed on the left of the doorway and the mezuzah on the
right. The mitzvos work from below to above and the Torah from above to below, and the two meet like
people on a ladder. In creation, substance comes from G-d’s word and form from His desire, through
Chochmah. Separate existence arises only from Malchus, yet Havayah rules over Elokim, the G-d hid-
den in nature, and the ascent of Elokim into Havayah surpasses Havayah’s descent into Elokim. The
biur then turns to the letters: they exist in the soul before speech, are revealed in Chochmah but root-
ed in Keser, above the intellect, and are the garment through which every idea is grasped. Prayer rais-
es the letters, through the angels, up to Keser, and draws down new letters, a new will of simple com-
passion. The mitzvos work the same way: like air around a flame (avir, light with a yud), they rise to
Keser and draw down added light so that the Torah shines. Even the Torah is only a “parable” for G-d,
and the ascent of the mitzvos draws the Infinite Light into it, as in the response “May His great Name
be blessed.” The mezuzah, giving the house and its possessions over to G-d, is that ascent; through it
the Chanukah lamp brings the Torah’s light to the doorway and beyond.

OUTLINE

1 Ascent and descent 1M-2

The biur sets out to explain the Chanukah lamp on the left and the mezuzah on the right: the mitzvos rise
from below, the Torah descends from above, and they meet like two people on a ladder.

2 Word, desire and wisdom in creation 13-5

Substance comes from G-d’s word and form from His desire through Chochmah, the power of division
rooted in a higher power of measure. Only speech, the ten utterances, yields separate existence, since
Atzilus is one with the Infinite.
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Havayah and Elokim 16-7

Separation begins with Malchus, yet Havayah rules over it, so that all creation is nullified before G-d; those
who know only Elokim think nature runs by itself. Of the two unions of the Names, the ascent of Elokim into
Havayah surpasses the descent of Havayah into Elokim.

The letters and their root fi8-12
The letters are in the soul before speech, and thought and speech are relative from level to level. The let-
ters are revealed in Chochmah but rooted in Keser, above the intellect, which they clothe, as food com-
pletes the power of procreation in the brain.

5 Prayer raises the letters 113-15
Through the angel’s “kiss,” prayer rises from world to world until Metatron brings its letters to Keser,
from which new letters of simple compassion are drawn down, beyond the strict measure of Chochmah
and the Torah.

6 The lamp, the air and the light 116-22
A flame shines only with air, which, like Yaakov the intermediary, is rooted higher than fire; avir is light
with a yud, a concealment that lets light shine. So the mitzvos rise to Keser, the 620 pillars of light, and
draw down new letters so that the Torah shines.

7 The Torah as a parable; the great Name 123-25
Shlomo’s three thousand parables expressed the Torah of the three lower worlds, and the Torah itself is a
parable for G-d. Through the ascent of the mitzvos the Infinite Light enters the Torah, and “May His
great Name be blessed,” said with a congregation, draws Keser into Atzilus.

8 The mezuzah and the Chanukah lamp 126-27

The mezuzah on the right gives the house and all its possessions over to the One G-d; through it the

Chanukah lamp on the left, at the entrance facing the public domain, draws the Torah’s light into

Malchus and out into the realms of separation.

KEY CONCEPTS

Ascent and drawing down 7Ownm IRPYI

The two directions of the maamar: the mitzvos raise the
physical world up to G-d, and the Torah draws His light
down. The ascent is what brings about the drawing down.

Havayah and Elokim 0°p%x1 171

Havayah is G-d as He transcends and brings all into being;
Elokim is G-d as hidden within nature. Their union, espe-
cially when Elokim rises into Havayah, nullifies created
existence before G-d.

Yesh and ayin 1°X) v°

Separate created existence (yesh), which comes from
speech and Malchus, and the divine “nothingness” (ayin)
beyond all defined existence, into which the ascent of
Elokim rises.
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The letters nnix

The garments of thought and speech: revealed in
Chochmah and rooted in Keser, above the intellect, they
are how every idea is grasped, though they are not the idea
itself.

Avir: lightwith ayud 7”1x

Air surrounds a flame and lets it shine. Spelled like or
(light) with a yud, it stands for the concealment through
which light is revealed, and so for the mitzvos that let the
Torah’s light shine.



Keser (the Crown) 70>

The level above intellect: the root of the letters and of the
mitzvos (the “620 pillars of light”), the source of simple
compassion and new letters, and the place of the “great
Name.”
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SECTION 1 - 11-2

Ascent and descent
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An explanation of what is mentioned above.

This heading marks what follows as a biur (“explanation”): a further discourse that develops the ideas of the
maamar before it at greater length. That maamar opens with the rule that the Chanukah lamp is placed on
the left of the doorway so that the mezuzah is on the right, and this biur explains that rule.
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An explanation of the words concerning the matter of “the Chanukah lamp on the left and the
mezuzah on the right.” Now, the mitzvos are from below to above, and the Torah is from above to
below.
The biur names its subject: the rule that the Chanukah lamp stands on the left side of the doorway and the
mezuzah on the right. It then states the key distinction: the mitzvos work “from below to above,” as a person

lifts the physical world toward G-d, while the Torah works “from above to below,” as G-d’s wisdom comes
down to the person.
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And the union between them is like the analogy of one who stands above and wishes to draw close
to one who stands below: this one climbs the ladder and that one descends, until they meet each
other.

The two movements meet like two people on a ladder, one climbing up and the other coming down, who

meet in the middle. The rest of the biur explains how the upward movement of the mitzvos and the down-
ward movement of the Torah come together.
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SECTION 2 - 13-5

Word, desire and wisdom in creation
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And the explanation of the matter: it is written, “Whatever Havayah desired, He has done,” and it is
written, “By the word of Havayah the heavens were made.”

Two verses seem to describe creation differently. One says that G-d made whatever He desired, as though
creation came from His desire; the other says that the heavens were made by His word, that is, through

speech.
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The matter is that the substance was created by the word of Havayah, while the shape and the form,
in whatever manner it was created, is from the desire of Havayah: “How many are Your works,

Havayah! You have made them all with wisdom.”

The Alter Rebbe reconciles them: G-d’s word brought the bare substance of each thing into being, while its
particular shape and form come from His desire. That desire for form works through wisdom, as the third

verse says, “You have made them all with wisdom.”
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For the level of Chochmah (wisdom) is the level of Gevuros (restraint), that is, division: to make

every form and every shape, for all the particulars according to their kinds.

Chochmah (wisdom) is linked here with Gevuros, the powers of restraint and measure, because giving each
thing its own form means dividing and defining. It draws the boundaries between one shape and another,
down to every detail of every kind.
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And the root of Chochmah (wisdom) above is the level of Botzina deKardinusa, the line of measure,
measuring out the measurement: “Who measured the waters in the hollow of His hand,” etc. And
the revelation is in the Chochmah of the World of Atzilus (Emanation), the light of Abba (the
Father); and there [is] “How many are Your works,” for they are very many, many particulars.
The root of this differentiating wisdom lies higher still, in what the Kabbalah calls Botzina deKardinusa, the
“line of measure” that marks out the dimensions of everything that will exist; earlier in Miketz (Torah Ohr,
Miketz 11:6) the Alter Rebbe explains the name: kardinusa is from “kardenaisa wheat,” a word for dimness
and blackness, because measure sets a limit, “up to here is the level of Chochmah.” Yeshayahu’s image of
G-d measuring the waters in the hollow of His hand describes this same divine measuring. It first comes into

revelation in the Chochmah of Atzilus, called the light of Abba (“Father”), where “How many are Your works”

is already present as a great multitude of particulars.
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Only, they were included in Chochmabh, as in the analogy of the physical intellect, which grasps and

encompasses many matters all at once, in a single moment; and to bring [them] out from conceal-

ment into revelation, one must spell them out in many and varied words, over an hour or two.
Although the particulars are many, in Chochmah they exist together, included in one. In the same way, a

person’s mind can take in many ideas in a single moment, yet putting them into words, one after another,
may take an hour or two.
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So too, in Chochmah are included [all of] “How many are Your works,” in every form and every
shape, and they were spelled out in the ten utterances by which the world was created. However,
the utterances are only ten, because not everything was spelled out in speech, only in a general
way and not in detail.

So too, all the forms of creation are contained together in Chochmah, and they were spelled out through the

ten utterances by which the world was created. Yet there are only ten utterances, because speech conveyed
creation only in broad categories, not detail by detail.

likuteitorah.com/torah-ohr/mikeitz/16/ 7



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 16 1?”3” 1?57 2182

M3 N2 $19° 1100 KD OXRT 1100 9130 03 w0 ona N 2793 RIT 11272 ©IDIw 11 0 oyum
ST 9T AORT 07K M2 °pa D7 1711 N2 RIW K712 WaANIW 77 (2oox] AR @

And the reason is that what was spelled out in speech [was] in order for there to be the level of yesh
(existence), for from the level of the Chochmah (wisdom) of the World of Atzilus (Emanation) there
could not be the level of yesh; and even what was enclothed in Z’eir Anpin (the emotive attributes),
which is the level of Havayah, is all called the level of the Infinite One (Ein Sof), for “He and His
life-forces are one.”

Speech is needed so that created things can exist as yesh, as beings with an existence of their own. The

Chochmah of Atzilus, and even Z’eir Anpin, the level of the Name Havayah, cannot produce such existence,
because everything there is still wholly one with the Infinite One: “He and His life-forces are one.”

SECTION 3 - 16-7

Havayah and Elokim
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And there could not be the level of separateness except in the Malchus (sovereignty) of the World of
Atzilus (Emanation), through “the word of a king [that] rules.” And this is through [the fact] that the
Malchus of Atzilus becomes the Atik of the World of Beriah (Creation), and so on.
Separate existence begins only with the Malchus (sovereignty) of Atzilus, G-d’s kingship, which is likened to
a king’s word that rules over others. The Malchus of Atzilus descends to become the Atik, the innermost and

highest source, of the World of Beriah, the first world of separate beings; the lowest level of the higher world

becomes the highest level of the lower one.
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Nevertheless, the level of Havayah rules over the level of Malchus, so that there be the self-nullifi-
cation (bittul) of the yesh, as in the matter of “and the host of heaven bow down to You,” that is, the
level of the bittul of the angels, in the expiry of the soul.

Even so, Havayah, the Name of G-d as He transcends and brings all into being, rules over Malchus, so that

the beings that come into existence are nullified before Him. The angels, “the host of heaven,” bow in their

self-nullification, in kelos hanefesh, a longing so intense that the soul would expire into its source.
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And the sun and the moon bow down even with their bodies, in that they go around and around.
And this bittul comes through “whatever Havayah desired,” for this level of desire is enclothed in
the Chochmah (wisdom) of Atzilus, and the Chochmah of Atzilus is enclothed in the Chochmah of
the Malchus of Atzilus, which is enclothed in [the worlds of| Beriah, Yetzirah and Asiyah,
Even the sun and the moon “bow,” not only in spirit but with their very bodies, by circling without end in the
course set for them. This bittul comes from G-d’s desire, which passes down through the Chochmah of

Atzilus, then through the Chochmah within the Malchus of Atzilus, until it is enclothed in the three lower
worlds of Beriah, Yetzirah and Asiyah.
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for “One higher than the high watches over [him].” And everything that is below receives from what
is above it, up to the very highest of heights.

The verse “One higher than the high watches over him” is read as a chain of oversight: each level receives
from the one above it, all the way to the very top. So G-d’s desire, at the top of the chain, governs everything
below.
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(And even the philosophers concede this, except that they comprehend only the ten lower levels:

eight spheres and the daily sphere.

In a parenthetical remark the Alter Rebbe notes that even the philosophers accept such a chain of causes;
they simply know of only the ten lower levels. In the astronomy of the time, the heavens were made of nested
spheres: eight spheres carrying the planets and the stars, and a ninth, “daily” sphere that turns the whole

heaven once a day.
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See Pardes, Sha’ar 6, end of chapter 3: “The investigators have already agreed,” etc., “and the
tenth sphere, of the intellect,” etc.; and beyond this they do not comprehend. But it is possible,
even according to their own opinion, that there is also [something] above them.)

The Alter Rebbe refers to the Pardes (Pardes Rimonim, the Kabbalistic work of Rabbi Moshe Cordovero),

which records what the philosophers agreed on, including a tenth, the “sphere of the intellect.” Beyond this,
he says, they claim no knowledge; yet nothing in their own reasoning rules out further levels above these.
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Only, the worshipers of stars and constellations say that since it has already come down, conceal-
ment after concealment, through the level of the Name Elokim, which contracts, etc., it must nec-
essarily remain so.

The worshipers of stars and constellations argue that since G-d’s light has come down through layer upon

layer of concealment, through the Name Elokim, which contracts and hides it, the world must stay that way.
In their view, once nature is set in place it runs by itself.
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But “For I know” (“I” is the level of Malchus and the Community of Israel) “that Havayah is great,”
for the Name Havayah rules over every level of Elokim. Whereas Pharaoh said, “I do not know
Havayah,” for he knew only the Name Elokim.

Against this stands the verse “For I know that Havayah is great.” The “I” who knows is Malchus and the

Community of Israel, who recognize that Havayah rules over every level of Elokim, over all of nature.
Pharaoh, who said “I do not know Havayah,” knew only Elokim, G-d as hidden within nature.
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And he said, “Havayah has forsaken the earth” (but in truth, he speaks without knowledge, as is
written in Tanya, Part II, for the miracle of the creation of heaven and earth is greater than the

miracle of the splitting of the Red Sea, etc.; see there). And therefore they say, “Where is their
G-d?”

The words “Havayah has forsaken the earth,” which in Ezekiel are said by elders of Israel serving idols in se-
cret, express the same belief: that G-d has withdrawn and left the world to run on its own. The parenthetical
aside rejects it, pointing to Tanya, Part II (Shaar HaYichud VehaEmunah), chapter 2: creating heaven and
earth from nothing is a greater miracle than splitting the sea, and the world, like the split sea, continues only
as long as G-d’s word keeps acting on it. From this mistaken belief comes the taunt that the nations make in
Psalms, “Where is their G-d?”
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But in truth, “Whatever Havayah desired, He has done.” For this is the matter of the union of the
Name Havayah with the Name Elokim, and the union of the Holy One, blessed be He, and His
Shechinah (Divine Presence); for this union is the level of drawing down, in which the Name
Havayah is drawn down and interwoven in the Name Elokim, so that there be the bittul of the yesh,

etc.

The truth is that “whatever Havayah desired, He has done”: the transcendent Name Havayah acts within na-
ture itself. This is the union of Havayah with Elokim, also called the union of the Holy One, blessed be He,
and His Shechinah: Havayah is drawn down and interwoven with Elokim, so that created existence is nulli-
fied before G-d.
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Now, in this union and this drawing down there are two ways. The first: that the Name Havayah de-

scends below, to the level of Elokim, and this is called the interweaving of Havayah within Elokim.

The union of Havayah and Elokim can take place in two ways. In the first, Havayah descends into Elokim;
this is called the interweaving (shiluv) of Havayah within Elokim, in which the letters of the two Names alter-

nate to form a single combined Name.
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And then the alef comes before the yud, for the Name Elokim enclothes the Name Havayah, and

the Name Havayah is enclothed within it.

In that combination the alef, the first letter of Elokim, comes before the yud, the first letter of Havayah,

showing that Elokim is on the outside, clothing Havayah within it.

15 APHRD DTIP 77177 IR 17017 DA D90 LDYRD 191y 2OphR aww *am

And the second: that the Name Elokim ascends above and is included in the Name Havayah, and

then the yud comes before the alef, etc.

The second way is the reverse: Elokim rises and is absorbed into Havayah. Then the yud comes first, show-

ing that Havayah now leads and Elokim is included in it.
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Now, the advantage and the superiority is when the Name Elokim ascends above. For when the
Name of Havayah descends to the level of the Name Elokim to be enclothed in it, this is through
many contractions (tzimtzumim), so that there be an enclothement in the level of yesh (existence);
but when the Name FElokim ascends and is included in the level of Havayah, it thereby rises to the
level of ayin (nothingness), etc.
The Alter Rebbe states that the second way, the ascent of Elokim, is the superior one. For Havayah to come
down and clothe itself in Elokim requires many contractions (tzimtzumim), so that it can be enclothed in

yesh, in created existence; but when Elokim rises into Havayabh, it is lifted into ayin, the divine “nothing-

ness” that lies beyond all defined existence.

SECTION 4 - 118-12

The letters and their root
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Now, “a mitzvah is a lamp” is the level of ascent, and “the Torah is light” is the level of drawing
down. And the explanation of the matter is by first understanding the matter of the letters.
The verse “For a mitzvah is a lamp, and the Torah is light” has two halves that match the two movements: the

mitzvah, the lamp, is ascent, and the Torah, the light, is drawing down. To explain this, the Alter Rebbe first
discusses the nature of the letters.
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It is that with the letters that go forth through the five articulation points of the mouth (alef, ches,
hei, ayin from the throat, etc.), the articulation points do not make and produce the letters, as a
harp being played brings forth the sound through the person playing it, at which point the sound
and the melody are born and come into being.

The letters issue from five places of articulation in the mouth: alef, ches, hei and ayin from the throat, and
the other groups from the palate, the tongue, the teeth and the lips. Yet these organs do not produce the let-
ters the way a harp produces its sound: a harp holds no music until a player plays it, and only then is the
sound born.
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But with the letters of the five articulation points of the mouth it is not so; rather, the letters were al-
ready in the soul, for every soul is full of letters. And when they come to the five articulation points
of the mouth, they are what move the articulation points, and they are not moved by the articula-
tion points.

Speech is different: the letters already exist in the soul, which is “full of letters.” When they reach the mouth,

it is they that move the organs of speech, and not the organs that create them.
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Now, there are several levels of letters: the letters of thought and the letters of speech. The letters of
thought are in Binah (understanding), and the letters of speech are in Malchus (sovereignty).

Letters exist on several levels: the letters of thought, associated with Binah (understanding), and the letters

of speech, associated with Malchus (sovereignty).
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And the level of the speech that is above is on the level of the thought that is below, which is the
speech of the angels, “and one called to the other,” and “One higher than the high,” for they re-
ceive one from another, up to the very highest of heights: what is on the level of thought below is
called, relative to what is above, the level of speech, and the level of thought that is above is more
hidden.

The two are relative: the speech of a higher plane is like the thought of the plane below it, so the speech of
the angels, who “call one to the other” in praise, is on the level of human thought. The Targum renders that
phrase “they receive one from another,” and so each level receives from the one above it, all the way up:
what is thought for a lower level is only speech compared with the level above, whose thought is more hid-
den still.

likuteitorah.com/torah-ohr/mikeitz/16/ 13



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 16 1?”3” 1?57 2182

.M3MA R 17°0 >0 28.77°0 wD12 DIRI °7%) 11912 RIT NPNIRT 123 0w 7am

Now, the root of the revelation of the letters is in Chochmah (wisdom): “and man became a living
soul (nefesh chayah)”; the level of Chayah is in Chochmah.
Having shown that the letters exist before speech, the Alter Rebbe traces their root higher. Their revelation

begins in Chochmah: the verse says that man became a nefesh chayah, in its plain sense “a living being,”
and the Alter Rebbe reads chayah as Chayah, the level of the soul that corresponds to Chochmah.
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But this is only on the level of revelation, whereas their hidden root is far, far above, in the level of
Keser (the Crown), as is written in the Zohar: “They are supernal crowns,” etc., and “the kaf de-
scended from upon His Throne of Glory,” etc.
But Chochmah is only where the letters first become revealed; their hidden root is far higher, in Keser (the
Crown), the level above intellect. The Zohar calls the letters “supernal crowns” and describes the letter kaf

coming down from upon G-d’s Throne of Glory, showing that the letters descend from the very highest
place.
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For the essence of the letters is not the level of intellect; rather, they are above the intellect, for it is
impossible to grasp with the intellect the essence of the letters and their source in the articulation
of alef, beis, gimmel, which issue from the vessels of the intellect. Rather, they are taken principal-
ly from the level that is above the intellect.

The letters are not a product of the intellect. Reason cannot grasp what the letters are in themselves, or how

they come to be pronounced as alef, beis, gimmel, even though they come forth through the mind’s own fac-
ulties: in the main they are drawn from a level above the intellect.
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And they become the level of a garment for the intellect, to understand every matter in every lan-

guage of the seventy languages.

From there they become a garment for the intellect. Through them the mind can understand and express

any matter, in any of the seventy languages.
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For every matter of intellect is grasped only in letters; but the letters are not the essence of the in-
tellect and its very self, but rather the level of its garment, as is known that the intellect is en-
clothed sometimes in these letters

Every idea can be grasped only through letters, yet the letters are not the idea itself, only its garment. That is
why the same idea can be clothed sometimes in one set of letters and sometimes in another.
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and sometimes in those letters, like the words of Tosafos and of the Ran, each of whom clothes the
intellect in different letters. And [the letters] are taken from above the intellect, except that they are
revealed only in the intellect.

The same idea can be put in different words: Tosafos and the Ran, two classic commentators on the Talmud,

can express the same reasoning, each in his own words. This shows that the letters are not the idea itself;
they come from above the intellect, though they become revealed only within it.
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And the analogy for this is the power of procreation that is in the brain, which comes into being in
a person after he is thirteen years old, or nine (Sanhedrin, beginning of chapter 8).
An analogy follows: the power of procreation, which has its seat in the brain, emerges in a person only once
he reaches a certain age. The text gives two ages, thirteen or nine, and refers to the beginning of the eighth

chapter of tractate Sanhedrin, where the Talmud discusses whether a boy as young as nine can already father
a child.
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And although he already had his intellect (mochin) complete, nevertheless the power of procre-
ation was not completed until he was thirteen, or nine; and the completion of this power depends
on the food that he eats.

A boy’s mind may already be fully developed, yet the power of procreation is not complete until that age, and
its completion depends on the food he eats. In Likkutei Torah, Vaetchanan, the Alter Rebbe uses the same
analogy and refers back to this biur: a boy under nine has life and intellect enough for himself, but only an
added light, the mature intellect, lets him bestow below and bring forth a new being, and so a giver needs
added light in order to bestow.
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As is known from [the law] that the High Priest is not fed, on the eve of Yom Kippur, things that in-

crease seed: for there are foods that increase seed, and there are foods that decrease [it].

The proof is the law that on the eve of Yom Kippur the High Priest is not fed foods that increase seed, so that
he would not become ritually impure on that day. Some foods increase seed and others decrease it, so food

affects this power directly.
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Now, in those foods themselves there is no power of procreation; only when they come to the brain,
and the brain is strengthened by them, then the power of procreation comes into being and is
completed.

The foods themselves contain no power of procreation. Only when they reach the brain and strengthen it

does that power come into being and become complete.
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So too, the letters come from above the intellect, [from a level] that is not grasped in letters at all;
and nevertheless, when they come to the level of the intellect, the revelation of the intellect comes
about through letters.

So it is with the letters: they come from a level above the intellect, a level that cannot be grasped in letters at
all. Yet when they reach the intellect, it is through them that the intellect is revealed.
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Prayer raises the letters
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Therefore they said of Metatron that he binds crowns for his Maker from the prayers of Israel. The
matter is that the letters of prayer ascend above by means of the angels, as is known that several
angels are appointed in every chamber (heichal) to receive the prayers. And it is stated in the Zohar

that the angel kisses it.

This is why it is said of Metatron, a chief angel, that he “binds crowns for his Maker” from the prayers of
Israel. The letters of prayer rise by means of the angels, many of whom are appointed in each heavenly
chamber (heichal) to receive the prayers, and the Zohar says that the angel kisses the prayer.
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The explanation of this matter is as with one who kisses: by way of analogy, he puts his breath and
his vapor into the thing that he kisses.

The Kkiss is explained by analogy: one who Kkisses puts his breath into what he kisses.
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So the angel puts his breath and his vapor into the letters of the prayer, to raise them from the level
of the speech of man to the level of the speech of the angels, which is the level of the thought that is

below.

So the angel puts his own breath, his own vitality, into the letters of prayer. In this way he lifts them from hu-
man speech to angelic speech, which, as explained above, is the level of thought relative to the world below.
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And so the prayer ascends above, from world to world, up to the highest world; there is Metatron,
who makes this level of a crown. That is to say, he raises the letters up to their source and root,

which is in Keser (the Crown).

So the prayer rises from one world to the next, up to the highest world, where Metatron makes of it a crown:
he raises the letters to their source and root, which is in Keser, the Crown.
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And this is in order to draw down letters; for prayer is “May it be [Your] will,” that there be a draw-
ing down of a will other than [the one that was there] at first, which was drawn into Chochmah (wis-
dom); and Chochmabh is the level of judgment.

The purpose of raising the letters is to draw down new letters. Prayer says yehi ratzon, “May it be Your will,”

literally “let there be will”: it asks that a new will be drawn down, different from the will first drawn into

Chochmah; and Chochmah, as explained earlier, is the level of judgment and strict measure.
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And so too the Torah, which “emerges from Chochmah”: “from His right hand, a fiery law for
them,” which is the level of fire and Gevuros (restraint); and according to the Torah, there is no suf-
fering without sin. But in Keser (the Crown), there is simple compassion, and “He bears iniquity,”
etc.; and from there new letters are drawn down, etc.
The Torah too comes from Chochmah, and it is called “a fiery law,” which points to fire and Gevuros: by the
Torah’s own measure there is no suffering without sin. But Keser holds simple compassion, which “bears in-
iquity,” in the words of the verses of G-d’s attributes of mercy, and from there new letters, the expression of a

new will, are drawn down. In Likkutei Torah, Chukas, the Alter Rebbe refers back to this biur and calls these

letters, which are above the Torah itself, the “engraved letters” (osiyos hachakikah).

SECTION 6 - 116-22

The lamp, the air and the light
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Now, just as this whole matter is with the letters, so it is with the level of the mitzvos, for “a mitzvah
is a lamp.” The matter is that the light of the lamp shines only when there is air around the light,

whereas when there is no air there, it goes out and does not shine at all.

The same pattern holds for the mitzvos, as in “a mitzvah is alamp.” A flame gives light only when there is air

around it; without air it goes out and gives no light at all.
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Now, the air is on the level of letters. For we see that the element of air is beneath the element of
fire.

Air corresponds to the letters, and like them it ranks lower: in the order of the four elements, air lies below
fire. The Kehot note gives the Midrash (Shemos Rabbah and Bamidbar Rabbah) and the Zohar for this order.
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And even so, there is in it much more refinement than [in] the element of fire. And the reason is
that although air is below the element of fire, nevertheless its root is above.

Even so, air is far finer and more refined than fire. The reason is that although air lies below fire, its root is
higher.
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The explanation of the matter: Yaakov said, “How awesome!” Therefore, when we say “the great,

”

the mighty and the awesome,” “awesome” is the attribute of Yaakov.

To explain this, the Alter Rebbe turns to Yaakov, who said “How awesome!” on waking from his dream of the
ladder. So when we speak of G-d as “the great, the mighty and the awesome,” Moshe’s words (Deuteronomy
10:17) that we say in the first blessing of the Amidah, “awesome” is the attribute of Yaakov; the Kehot note
gives the Zohar (2:79a, cited in Or HaTorah) as the source.
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Seemingly, the level of “awesome” does not pertain to Yaakov, but only to “the Fear of Yitzchak.”
But [it does,| because Yaakov was the intermediary between the Patriarchs.

Awe would seem to belong not to Yaakov but to Yitzchak, whose G-d is called “the Fear of Yitzchak.” The an-
swer is that Yaakov was the intermediary between the Patriarchs, joining Avraham’s kindness with Yitzchak’s
restraint; the Kehot note gives the Zohar (1:60b) for Yaakov’s place between them.
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And it is known that it is impossible for two opposites to be joined until a spirit from above both of
them is poured down, as in the matter of “He makes peace in His heights,” etc.

Two opposites cannot be joined by either of them alone; they unite only when a spirit from a level above both
is poured out upon them. So G-d “makes peace in His heights,” bringing harmony between opposing forces
from a place above them.
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Therefore, since Yaakov was the one who joins [them], there was in him the revelation of the level of
“awesome,” which is above both of them. And so it is with the level of air: [its] refinement is be-
cause it is the level of the intermediary, which is in the middle line — Chochmah (wisdom), Chesed
(kindness) and Netzach (victory) on the right, and Binah (understanding), Gevurah (restraint) and
Hod (splendor) on the left,
Because Yaakov joined the two sides, he revealed the quality of “awesome,” which stands above both of
them. Air, too, is an intermediary, and that is the source of its refinement: it belongs to the middle line of the

Sefiros, between the right line of Chochmah, Chesed and Netzach and the left line of Binah, Gevurah and
Hod.
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and Keser (the Crown), Daas (knowledge), Tiferes (beauty) and Yesod (foundation) in the middle —
this is the level of air, which is the level of Z’eir Anpin (the emotive attributes), which is in the inter-
mediate line, the level of [Tiferes]. Therefore avir (air) is called or (light) [with a] yud.

The middle line runs through Keser, Daas, Tiferes and Yesod. Air corresponds to this line, which is Z’eir
Anpin, the level of Tiferes; that is why the Hebrew word for air, avir, is spelled like or, “light,” with an added

yud.
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For the yud is the level of the concealment of the light, which brings down and draws down, so that

the light shines — like the letters, which are on the level of concealment.

The yud stands for the concealment of the light, which brings the light down and draws it forth so that it can
shine; the letters work the same way, as a concealment through which the intellect is conveyed. The maamar
just before this biur says the same (Torah Ohr, Miketz 14:32): air makes the lamp shine because avir is or
with a yud, and the yud hidden in it is the concealed light, which comes out through it into revelation.
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And in them and through them the intellect is grasped and comes to revelation, for no intellect is

possible without letters, as explained above.

In the letters and through them the intellect is grasped and revealed; as explained above, no idea can exist
without letters.
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So too the air, which is on the level of concealment: in it and through it the light is grasped, to
shine [and] to come to revelation.

Air, the concealing medium, plays the same role for light: in it and through it the light of the flame is held
and comes to shine.
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And this is [the meaning of| “For a mitzvah is a lamp, and the Torah is light”: for through “a mitz-

vah is a lamp,” the Torah becomes light; for the mitzvos ascend up to Keser (the Crown), where the

root of the mitzvos is: the six hundred and twenty pillars of light, a pillar that joins above to below.
This is the meaning of “For a mitzvah is a lamp, and the Torah is light”: through the mitzvah, the lamp, the
Torah becomes light. The mitzvos rise up to Keser, their root, called the “six hundred and twenty pillars of

light”: 620 is the numerical value of the word keser (7n3), and the number of the Torah’s 613 command-

ments together with the seven of the Sages. Each is a pillar that joins above with below.
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As in the matter of “Yaakov is the rope of His inheritance”: when the rope moves below, etc. And so,
through the mitzvos, which are in Malchus (sovereignty) [and] ascend to Keser (the Crown), there is
drawn down from there the level of new letters, that is, additional light, so that the light of the
Torah shines. For the Torah is called “the parable of the Ancient One.”

Yaakov is called “the rope (chevel) of His inheritance”: in the verse chevel means an allotted portion, mea-
sured out with a cord, but the Alter Rebbe takes the image of a rope, whose upper end moves when its lower
end is moved. So the mitzvos, which are in Malchus, reach up to Keser, and from there new letters, an added
light, are drawn down so that the light of the Torah shines. The Torah is called “the parable of the Ancient
One,” words that in their plain sense mean “the proverb of the ancients,” and in Torah Ohr, Megillas Esther,
the Alter Rebbe explains that “the Ancient One” is G-d’s own essence, beyond the worlds altogether.
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The Torah as a parable; the great Name
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And the matter of the parable is as it is written, “And he spoke three thousand parables.” For the
wisdom of Shlomo is the lower Chochmah (wisdom), which is the level of the Malchus (sovereignty)
of the World of Atzilus (Emanation);

The Torah was just called a “parable,” and the Alter Rebbe explains what that means through Shlomo, who

“spoke three thousand parables.” Shlomo’s wisdom is the “lower Chochmah,” the level of the Malchus of
Atzilus, the last of the Sefiros of the World of Emanation.
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that is, the level of Malchus as it shines in [the worlds of| Beriah, Yetzirah and Asiyah. For the
Malchus of Atzilus itself is the holy spirit (ruach hakodesh), and Netzach (victory) and Hod (splen-
dor) of Atzilus are the level of prophecy; and in Atzilus, “He and His life-forces are one.”

More precisely, it is the Malchus of Atzilus as it shines into the lower worlds of Beriah, Yetzirah and Asiyah.

The Malchus of Atzilus itself is the holy spirit (ruach hakodesh), Netzach and Hod of Atzilus are the source of
prophecy, and in Atzilus everything is one with G-d.
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Therefore there are six hundred thousand interpretations of every verse of the words of Torah and
of prophecy. And also Proverbs and the Song of Songs, which Shlomo said with the holy spirit, are
in the Malchus of Atzilus itself, above the wisdom of Shlomo;
Because prophecy and the holy spirit come from Atzilus, which is one with the Infinite, every verse of the
Torah and the Prophets holds six hundred thousand interpretations. Proverbs and the Song of Songs, which

Shlomo said with the holy spirit, come from the Malchus of Atzilus itself, a level above Shlomo’s own
wisdom.
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but that which [G-d] gave as wisdom to Shlomo is the level of the lower Chochmah of [the World of]
Beriah (Creation), and with this wisdom he spoke, on every matter of the words of Torah, three
thousand parables,

The wisdom that G-d gave Shlomo, however, is the lower Chochmah of Beriah. With it he spoke three thou-
sand parables on every matter of the Torah.
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that is, the spirituality within the words of Torah, from all three worlds, Beriah, Yetzirah and Asiyah
(for everything that exists below exists above, as is known from the esrog below, which arouses
above — specifically an esrog and not an apple.
Those parables express the spiritual meaning within the words of the Torah as it exists in the three worlds of
Beriah, Yetzirah and Asiyah. In a parenthetical remark, the Alter Rebbe adds that whatever exists below has a

counterpart above: the esrog taken below stirs its counterpart above, which is why the mitzvah requires an

esrog specifically and not an apple.
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And to bring [this]| close to the intellect, it is like a physical thing that is pictured in a person’s
imagination; except that the imagination of a person’s thought accomplishes nothing, but above,
“For My thoughts are not [your thoughts],” etc.)

To bring this closer to the mind, it is like a physical object pictured in a person’s imagination. But human

imagining accomplishes nothing, whereas above, “My thoughts are not your thoughts”: there, the counter-

part is real and has effect.
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[This is] what he comprehended: from the lowest rung of Asiyah up to the first rung in Beriah. And
each world has in it ten Sefiros, and [each] ten is comprised of ten, up to a thousand; and this is
three thousand.

Shlomo grasped these levels from the lowest rung of Asiyah up to the first rung of Beriah. Each world con-

tains ten Sefiros, each of these contains ten, and each of those ten again, making a thousand in every world;
three worlds give three thousand parables.
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But in Atzilus, where “He and His life-forces are one,” he did not comprehend. But in truth, even
the Torah of Atzilus is the level of a parable relative to the Supernal Emanator, blessed be He.

Shlomo’s comprehension did not reach Atzilus, where G-d and His attributes are one. Yet even the Torah as
it is in Atzilus is only a “parable” compared with G-d Himself, the Supernal Emanator.
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For “the Torah is bound to the Holy One, blessed be He,” just as “Israel are bound to the Torah,” for
they bear no comparison to the Torah, except that they are bound to it.

Drawing on the Zohar’s teaching that the Torah is bound to the Holy One, blessed be He, the Alter Rebbe
compares the Torah’s relation to G-d with Israel’s relation to the Torah. Israel bear no comparison to the
Torah, yet they are bound to it; in the same way the Torah, though only a “parable” for G-d, is bound to Him.
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So too the Torah is bound to the Holy One, blessed be He, etc. And in order that the Infinite Light
(Or Ein Sof), blessed be He, the Emanator, be drawn down and spread forth into the Torah, it is

through “a mitzvah is a lamp,” which is the level of avir (air), or (light) [with a] yud.

For the Infinite Light, G-d the Emanator, to be drawn down and spread through the Torah, there must be “a
mitzvah is a lamp.” The mitzvah is the avir, the air around the flame, which is “light with a yud,” as ex-

plained above.
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For the mitzvos are the level of ascent, like the offerings that were made from animals to become “a

fire-offering, a pleasing fragrance.”

The mitzvos are ascents, like the offerings in the Temple, in which animals were raised up to become “a fire-

offering, a pleasing fragrance” to G-d.
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And likewise tefillin, of parchment from the hide of animals, and tzitzis of wool. And this is the level
of ascent from a physical thing, so that there be inclusion in the spirituality of “Who has sanctified
us with His commandments.”

Likewise, tefillin are written on parchment made from the hide of animals, and tzitzis are made of wool. In

each case a physical thing is raised up and included in the spirituality expressed in the blessing “Who has
sanctified us with His commandments.”
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(And they are also drawings-down; but because they are done through the action of a person, in
actual deed, they are ascents, which the person raises and binds to the Infinite Light (Or Ein Sof)
that is drawn into them. Whereas the Torah is drawing down alone: one who reads (kore) the Torah
calls and draws down what already was, like a person who calls his fellow, etc.)
The mitzvos do draw G-dliness down as well, but because they are done through a person’s physical action,
they count as ascents: the person raises them and binds them to the Infinite Light within them. Torah study,

by contrast, is purely a drawing down; the Hebrew kore means both “reads” and “calls,” and one who reads
the Torah calls forth what already exists, as one calls a friend.

2R N2 N TR w0 03 77130 *R1TAN MW KA 1N L1INT NOWRN AWy Ry

And through this ascent the drawing down of the Torah comes about. And this is [the meaning of]
“May His great Name be blessed”: for there is the Name of Havayah, the level of Malchus
(sovereignty).

This ascent through the mitzvos is what brings about the drawing down of the Torah. It is the meaning of

“May His great Name be blessed,” the congregation’s response in Kaddish, which the Alter Rebbe explains
through the Name of Havayah, the level of Malchus.

likuteitorah.com/torah-ohr/mikeitz/16/ 25



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 16 17”3” 1?57 2182

9712 179K VDY) N2 RIT PITAT QWY PN RIT IPOAT 130T 170 D 1T R R 170 0
[tp 07x7] PPRT 727 137977 %2 (12°32 PONY MPANT %3 °R oM 13922 13017

For Havayah is Z’eir Anpin (the emotive attributes), and the Name of Havayah, that is, the revela-
tion, is in Malchus; and the great Name is in Keser (the Crown) (and once it is said in the Zohar
[that it] is in Binah; and it is all one, for the revelation of Atik is in Binah), that is, the Malchus of
Adam Kadmon (Primordial Man).
Havayah is Z’eir Anpin, and “the Name of Havayah,” its revelation, is in Malchus; the “great Name,” by con-
trast, is in Keser, the Malchus of Adam Kadmon, the primordial level above Atzilus. The parenthetical aside
reconciles a Zohar passage that places it in Binah: Atik, the inner dimension of Keser, is revealed in Binah,
so both describe the same thing. At the beginning of Lech Lecha (Torah Ohr, Lech Lecha 1:7) the Alter Rebbe

explains why: Atik is the source of delight, which is above Chochmah and comes into revelation only through
Binah.
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Therefore we say “blessed le’alam (for the world)” in the singular, which is the World of Atzilus
(Emanation), which is the private domain (reshus hayachid), for “He and His life-forces are one”;
because the great Name is above Atzilus and is drawn down into Atzilus.

That is why the response says “blessed le’alam,” “for the world,” in the singular: it refers to the one World of

Atzilus, the private domain (reshus hayachid, literally “the domain of the single one”) where everything is

one with G-d, into which the great Name, which is above Atzilus, is drawn.
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And this is [the meaning of] “the Holy One, blessed be He, nods His head”: that is to say, in the level
of Keser, which He moves and draws down below. But [this is] specifically with the “Amen, yehei
shmei rabba” of the Aggadah, for Aggadah is the level of Chochmah (wisdom), in which most of the

secrets of the Torah are hidden, as the Arizal wrote.

The Talmud says that when this response is said, the Holy One, blessed be He, “nods” (menaanea) His head;
the same word means “moves,” and His “head” is Keser, which He moves and draws downward. This hap-
pens specifically with the response said after Aggadah, the non-legal teachings of the Sages, because
Aggadah is the level of Chochmah, in which, as the Arizal (Rabbi Yitzchak Luria) wrote, most of the Torah’s
secrets are hidden. The Alter Rebbe uses the same words in Iggeres HaKodesh 23, where he urges groups of
ten to study the Aggadah of Ein Yaakov between Minchah and Maariv.
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And “Amen, yehei shmei rabba” is said in a congregation, for only then does He move every level
of His head. Whereas one individual who occupies himself with Torah — although the Holy One,
blessed be He, reads and studies opposite him — nevertheless this drawing down is only in the por-

tion of his soul; but in a congregation they draw down the level of the collective whole, etc.

The response “Amen, yehei shmei rabba” is said only with a congregation, because only then does G-d
“move” every aspect of His “head,” drawing down from the whole of Keser. When an individual studies
Torah, the Holy One, blessed be He, studies opposite him, yet what is drawn down reaches only the portion
that belongs to that person’s soul; a congregation draws down the collective whole.

SECTION 8 - 1126-27

The mezuzah and the Chanukah lamp
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With this, the matter of “the Chanukah lamp on the left and the mezuzah on the right” will be un-

derstood. The mezuzah is the level of the mitzvos, for the mezuzah is the level of ascent.

Now the opening question can be answered: why the Chanukah lamp is on the left and the mezuzah on the

right. The mezuzah stands for the mitzvos, whose nature is ascent.
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For a person’s house and everything in it is nullified to G-d, [who is] One, for in the mezuzah we

write “One” [and] “And you shall love.” For “with all your heart” is the level of prayer in the heart.

A mezuzah declares that a person’s house and everything in it are nullified before the One G-d: its parch-
ment contains the words “G-d is One” and the passage that begins “And you shall love.” In that passage,
“with all your heart” corresponds to prayer, the service of the heart.
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“With all your soul” is the level of Torah, to bind thought with thought and speech with speech, and
“My words that I have placed in your mouth”; and “with all your might” is the mezuzah, which is at
the edge of his house, with all the possessions within it.

“With all your soul” corresponds to Torah study, which binds a person’s thought with divine thought and his

speech with divine speech, as in “My words that I have placed in your mouth.” “With all your might,” mean-
ing all one’s possessions, is the mezuzah itself, set at the edge of the house that holds those possessions.
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And through this [comes] the Chanukah lamp on the left, which is “the Torah is light,” for the
Greeks sought “to make them forget Your Torah”; and [the Sages] instituted that it be placed at the
entrance of the house, on the outside, toward the public domain.
Through this ascent comes the Chanukah lamp on the left, the drawing down of “the Torah is light.” The
Greeks sought “to make them forget Your Torah,” in the words of the Al HaNissim prayer said on Chanukah,

and the Sages instituted that the lamp be placed at the entrance of the house, facing outward toward the pub-
lic domain.
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For Malchus (sovereignty) is called the entrance of the house, which serves for entering and leav-
ing; and so it is written, “With this shall Aharon come into the Sanctuary,” etc. And in its going out
to Beriah, Yetzirah and Asiyah, “His sovereignty rules over all.”
Malchus is called the entrance of the house, since everything goes in and out through it; the verse “With this
(zos) shall Aharon come into the Sanctuary,” which in its plain sense speaks of the offerings with which the
High Priest enters the Holy of Holies on Yom Kippur, is read as alluding to Malchus as the way into holiness.

When Malchus goes out into Beriah, Yetzirah and Asiyah, it rules over all: the verse “His sovereignty
(malchuso) rules over all” uses the very word malchus.
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And it is necessary to draw down even there, into “the mountains of separation” — “upon the
mountains of Bether” — the level of the light of the Torah. And it is on the left, the level of Gevuros
(restraint); and this was in the time of the Second Temple, etc.

The light of the Torah must be drawn even there, into “the mountains of separation,” called “the mountains

of Bether,” the realms far from holiness. That is why the Chanukah lamp is on the left, the side of Gevuros;
and the text adds that this was in the time of the Second Temple, the period of the Chanukah miracle.

IN ONE'S AVODAH

Every mitzvah done with physical things, like the parchment of tefillin and the wool of tzitzis, raises the
world up to G-d, and that ascent is what brings new light into the Torah a person learns. Prayer raises the
letters of one’s words to their root and draws down a new divine will, beyond strict judgment. A home with a
mezuzah is given over, with all its possessions, to the One G-d, and the Chanukah lamp at its entrance car-
ries the Torah’s light outward, toward the public domain. And answering “Amen, yehei shmei rabba” togeth-

er with a congregation draws down more than one person can draw alone.

QUESTIONS FOR DISCUSSION

1. Why is the ascent of Elokim into Havayah superior to the descent of Havayah into Elokim, and how does

this anticipate the role of the mitzvos?
2. Inwhat sense are the letters “above the intellect,” if every idea can be grasped only through them?

3. How can air, which lies below fire, be rooted higher than fire, and what does Yaakov’s attribute of “awe-
some” teach about this?

4. Why must prayer raise the letters all the way to Keser in order to draw down something new?

5. How do the mezuzah on the right and the Chanukah lamp on the left together complete the image of the
ladder from the opening of the biur?
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PARAGRAPH 1

9IN°2

The Kehot note sends the reader to the Tzemach Tzedek’s
Or HaTorah on Chanukah in connection with this biur.
KEHOT'S NOTE
Rl ,35?!7 2972 719010 DMK R

PARAGRAPH 2

2
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The Talmud rules that the Chanukah lamp is placed beside
the doorway on the left, “so that the Chanukah lamp is on
the left and the mezuzah on the right.” This biur explains
the inner meaning of that arrangement.
Shabbat 22a:2°2:X 272 naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 3

3
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The psalmist praises G-d, who does whatever He desires in
heaven and on earth, in the seas and in all the depths:
“Whatever Havayah desired, He has done.” The Alter
Rebbe reads “desired” as the source of the shape and form
of created things, as distinct from their substance.
Psalms 135:6":77%p 0°2°11n
:mn’nn-‘v;q 012 YR DO Ny 1 YENTIYR k)
Whatsoever the L-RD pleased, that hath He done, In heaven
and in earth, in the seas and in all deeps;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalmist says, “By the word of Havayah the heavens
were made, and by the breath of His mouth all their host.”
Here it accounts for the substance of created things, which
comes from divine speech.

Psalms 33:6M:3°% 0°%°11n
:D}T{;?"?; "2 M1 Y3 oY n 1272
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,37 090

likuteitorah.com/torah-ohr/mikeitz/16/

TPWYR 127 N

In his psalm on the works of creation, the psalmist mar-
vels, “How many are Your works, Havayah! You have made
them all with wisdom.” The Alter Rebbe takes it to mean
that the countless forms of things are rooted in
Chochmah.

Psalms 104:24773:77p 0°%°11n
IR PIRT NP IPRY MRAN3 072 M YR 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Kehot note points to the Mitteler Rebbe’s explanations
of the Zohar on the idea stated here, that Chochmah is the
level of Gevuros, the power of division into particulars.
KEHOT'S NOTE
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PARAGRAPH 4
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The note says that the sources of the term were already
given above, at 39a.
KEHOT'S NOTE
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NN ITIPT X%

At the opening of its account of creation, the Zohar speaks
of the Botzina deKardinusa engraving within the supernal
radiance and “measuring the measure.” It is the first of
the sources the Kehot notes give for the term, above at
39a.

Zohar, Bereshit 1:1-2:7°1:2- KK N°WRI2 ,7710 7190
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The Tikkunim speak of the Botzina deKardinusa “when it
measures the measure,” the words the Alter Rebbe quotes
here. The Kehot notes above, at 39a, give this passage
among the sources of the term.
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In his prophecy of comfort, Yeshayahu asks who measured
the waters in the hollow of His hand and marked off the
heavens with a span: the Creator measures out the whole
world as a person measures with his palm. The Alter
Rebbe cites it for the divine power of measure that is the
root of Chochmah. (context: Steinsaltz Tanakh)

Isaiah 40:1227:'n 17°yw°
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Who hath measured the waters in the hollow of his hand,

And meted out heaven with the span, And comprehended

the dust of the earth in a measure, And weighed the moun-

tains in scales, And the hills in a balance?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“How many are Your works, Havayah! You have made

them all with wisdom.” Here the many works are the

countless particulars included in the Chochmah of Atzilus.
Psalms 104:24773:77p 0°%°11n
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How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6

12

13
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Koheles counsels obedience to a king, for the king’s word
is power, and none may ask him, “What are you doing?”
The Alter Rebbe uses the phrase for Malchus, G-d’s king-
ship expressed as speech, through which separate beings
come to exist. (context: Steinsaltz Tanakh)
Ecclesiastes 8:4°7:'n n>mp
YRR $27I0K7 oM 1I0PY 9707127 WK
Forasmuch as the king’s word hath power; and who may say
unto him: ‘What doest thou?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the Levites’ prayer, G-d made the heavens and all their
host, gives life to them all, and “the host of heaven bow
down to You.” The Alter Rebbe reads the bowing as the
self-nullification of the angels.
Nehemiah 9:6"1:’t 1"
DNIE3) DORYT R DWYTTN [Py AN 727 1 KT
X231 DPD"NY MIOR ANKY D72 K2 DM 0¥ K2 YR
:0MNNYH 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
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all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Koheles tells one who sees the poor oppressed and justice
perverted not to be astonished, for one higher than the
high watches, and higher ones are over them: above what
a person sees there are further levels of oversight. The
Alter Rebbe reads it as the chain in which each level re-
ceives from the one above it, up to the very highest. (con-
text: Steinsaltz Tanakh)
Ecclesiastes 5:7°11 noip
2 YRIT2Y MRNNPR NPTR2 AN PTE) LBYR Y1 U pUYTON
0772y 07723 Y 723 Py 123
If thou seest the oppression of the poor, and the violent per-
verting of justice and righteousness in the state, marvel not
at the matter; for one higher than the high watcheth, and

there are higher than they.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Alter Rebbe quotes the end of this chapter of Rabbi
Moshe Cordovero’s Pardes Rimonim: the investigators
agreed that from the ninth sphere upward there is no
physical place, and that the tenth, the sphere of the intel-
lect, abides without place. He uses it to show that the
philosophers too accept a chain of levels, each receiving
from the one above.

Pardes Rimmonim 6:3°1:1 0°1117 0772
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The psalmist says, “For I know that Havayah is great, and

our L-rd is above all gods.” The Alter Rebbe reads the “I”

as Malchus and the Community of Israel, who know that
Havayah rules over every level of Elokim.

Psalms 135:571:17%p 0°°1n
:0°72R 297 17371 °7 2373700 "AYTY 2R 0D
For I know that the L-RD is great, And that our L-rd is above

all gods.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note cites this chapter of the discourse series of
5672 on the idea stated here, that the Name Havayah rules
over every level of Elokim.
KEHOT'S NOTE
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Pharaoh answers Moshe and Aharon, “Who is Havayah,
that I should listen to His voice and send Israel away? I do
not know Havayah”: in the plain sense, he has never heard
of this G-d. The Alter Rebbe reads it as knowing G-d only
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as Elokim, divine power hidden in nature, and not as
Havayah, who rules over it. (context: Steinsaltz Tanakh)

Exodus 5:2°2:71 mnw
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And Pharaoh said: ‘Who is the L-RD, that I should hearken

unto His voice to let Israel go? I know not the L-RD, and

moreover I will not let Israel go.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Ezekiel’s vision, G-d shows him the elders of Israel
serving idols in the dark, saying, “Havayah does not see
us; Havayah has forsaken the land” (the people say it
again in 9:9). The Alter Rebbe uses the phrase for the be-
lief that G-d has withdrawn and left the world to the order
of nature. (context: Steinsaltz Tanakh)
Ezekiel 8:1227>:’1 5xp1°
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Then said He unto me: ‘Son of man, hast thou seen what the
elders of the house of Israel do in the dark, every man in his
chambers of imagery? for they say: The L-RD seeth us not,
the L-RD hath forsaken the land.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Elihu says of Iyov, who demands a trial with G-d, that he
“speaks without knowledge.” The Alter Rebbe borrows the
phrase for the claim that G-d has forsaken the earth. (con-
text: Steinsaltz Tanakh)

Job 34:357175:77% 2R
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’Job speaketh without knowledge, And his words are without

discernment.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2”1 N°an2

the passage shares nothing with the note
KEHOT'S NOTE
.28

0770 B Dan PITA PRI QORw NRM2 Pw o)

This chapter of Tanya rejects the comparison of creation
to a craftsman’s finished vessel, which no longer needs its
maker. Creating something from nothing is a greater won-
der than the splitting of the sea, and the creation must be
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renewed continually by G-d’s word, just as the sea stayed
split only while the wind kept blowing.

Tanya, Sha’ar HaYichud 2:2a1nKm 7m0 99w ;%@ pon ,X01n

202

YR nRyn PV T PTa00 COmrY Nk nor oy

nNnRn ARNM INET YRy PR wth U RnY ,1’1315’1:!7]1_11
PRI W2 RITY IR 0O0Y Ayn? ,°73 nNnn? 03 N2°nn

Kehot Publication Society (CC-BY-NC)
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The Kehot note cites this discourse of 5666 on the order of
letters in the two combinations of Havayah and Elokim,
where either the alef or the yud comes first.
KEHOT'S NOTE
.N‘?P.ﬂn Y 271 277YN 7AW °Y 17070 2700 IR
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Shlomo, urging his son to keep his father’s commandment
and his mother’s teaching, says, “For a mitzvah is a lamp,
and the Torah is light”: a mitzvah is like a single lamp, the
Torah like light itself. The biur reads its two halves as the
two movements: the mitzvah as ascent, the Torah as draw-
ing down. (context: Steinsaltz Tanakh)

Proverbs 6:23375:1 *>wn
02 NINJIR 0% T IR A MEn 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A discourse of Vaetchanan in Likkutei Torah refers its
reader back to this very biur on “the mezuzah on the
right,” at the words “Now, the root of the revelation of the
letters.” It does so in connection with its point that, in or-
der to bestow, the giver needs additional light.
KEHOT'S NOTE
L12P°Y 117990 RPN T XN qwnn L2 L,° 1InnRY J'l”w'?:l N2

RT R

In Yeshayahu'’s vision of the Throne, the seraphim call to
one another, “Holy, holy, holy is Havayah of hosts; the
whole earth is full of His glory.” The Alter Rebbe cites it for
the speech of the angels.
Isaiah 6:32:117°yw”
PRI Xon NIRIX °n wATR WATR WITR MY TITOR T KR
97922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Targum renders “and one called to the other” as “and
they receive one from another.” The Alter Rebbe uses this

for the chain in which each level receives from the one
above it.

Targum Jonathan on Isaiah 6:3°2:1 177 yw> 5y 1011 01N
MRINY M2 RPY XpiM nwa WP IR 1T 1R 1T TRaem
NIRIY 7 KoMDY "noYPY D2Y? UOTR AT TV KW Y U
STIPIRY TTRYIN 72 Ko
And one cried unto another, and they were saying, Holy in
the highest and exalted heavens is the house of His
Shekinah, holy upon the earth is the work of His might, holy
for ever, world without end, is the L-rd of hosts, the whole

earth is full of the brightness of His glory.

Mikraot Gedolot (Public Domain) « London “"Chaldee Paraphrase,” 1871 (Pub-
lic Domain)
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G-d formed man from the dust of the earth and breathed
the breath of life into his nostrils, and man became a ne-
fesh chayah, in its plain sense “a living being.” The Alter
Rebbe reads chayah as the soul-level Chayah, which cor-
responds to Chochmah, the first place where the letters
are revealed. (context: Steinsaltz Tanakh)

Genesis 2:71:2 N°wX12
0”0 NRY1 1IR3 187 ARTIRITM 19y DTRTNN n*p’b;g A

:130 WDI? DTN T
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar’s introduction tells how the letters of the alef-
beis came before G-d before the world was created, and
how the kaf came down from upon His Throne of Glory.
The Alter Rebbe cites it to show that the hidden root of the
letters is in Keser, the Crown, far above their revelation in
Chochmah.

Zohar I, 3aX ,a x”m
KEHOT'S NOTE
RTPRA M2 IR 17871 KIPN Y 2 T3 YN NPMIRD 191 LK LA KM

TPRD7Y 19N 1A 09N Na 0T DMK
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Likkutei Torah there uses the same analogy: the Sages rule
that the intimacy of a boy younger than nine does not
count as intimacy, because the mature intellect (mochin
degadlus) is not yet complete in him, and only with an
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added light can one bestow below and bring forth a new
being.
KEHOT'S NOTE
1,7 JINNRY A7pY R
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The first of the two Zohar passages the Kehot note gives
here (“see”): it describes how prayer ascends through the
heavens and how the angels there respond to it, depend-
ing on whether the prayer is complete.

Zohar I, 23b2 ,20 x”m

Zohar II, 201b2 ,x1 27mt
KEHOT'S NOTE
.2 ,K92701 .2, R’ AR
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In his final blessing Moshe describes the Torah given at
Sinai as “a fiery law” from G-d’s right hand. The Alter
Rebbe takes the fire as a sign of the Torah’s Gevuros, its
exacting measure.
Deuteronomy 33:2’2:3”% 0°137
N227R TOKY TIRE VI YOI 07 TYER MM K3 2200 7 MWK
:in? N7 UR irnon vTp
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

2,32 0737

7Y X932 2710° PR
Rav Ami teaches that there is no death without sin and no
suffering without iniquity. The Alter Rebbe cites it as the
strict measure of the Torah, which comes from Chochmabh,
in contrast to the simple compassion of Keser.
Shabbat 55a:17-1817-1":X 11”1 n2w
NP2 PR PR L15Y K92 1007 1KY KO0 KDD 07RO 37 e
2R N7 19Y2 K7 K 12 MIan X7 NRYIND WRIT :2°N3T — KON
TR YRy YU DY AR 1PY PUTED NRTE 127 1Y2 XY X5
D°Y312) DYYD LAY ATRDY 2T — 1Y K93 PO PR 7N
7oy
William Davidson, Vocalized Aramaic (CC-BY-NC)
npal nannT 17NN

The Zohar states that the Torah emerges from Chochmah.
The Alter Rebbe uses this to show that the Torah, like
Chochmah, carries the quality of strict measure.

Zohar II, 121ax ,x3p 27mt
KEHOT'S NOTE
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Likkutei Torah there explains the “engraved letters”
(osiyos hachakikah) of the Torah, which are one with the
stone they are cut into, and refers back to this maamar:
the letters of the Torah are rooted far above the Torah, and
additional light is drawn from there into the light of the
Torah through the ascent of “a mitzvah is a lamp” and
through the letters of prayer.
KEHOT'S NOTE
17 IARY 1IN TRYRY NIMIRG PIYY X 3 Npn e nmph axn
PPN NPIR N2

PARAGRAPH 16

36

37

W T10° NN K17 PING 70w

A second Midrash the Kehot note cites for the order of the
elements, with air beneath fire.

Bamidbar Rabbah 14:1227>:77> 127 72712

Zohar I1, 23b2a ,35 2”mt

KEHOT'S NOTE

Y 2972 235 PMIR°22 .2 ,30 27M.2° 70 97T LR L3021 mnw

07ama% 178 owy] T9ORY VPN Y 2 710 RIPM DMK IR »pnn

12N’y 2”1 »n¥An n’ndl .1’?’2{1 %Py 790 170 LD nmos on

P73 mnin P‘?T‘IJ Wwn '’y ow 1791 .0°M11°W1 D120 IRON Yup RK°In
.205°Y I”WN0 DOINRRNT 920 AR 270NN IR
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According to the Kehot note, Or HaTorah cites this chapter
of the Rambam’s Laws of the Foundations of the Torah on
the four elements and their order.

Mishneh Torah, Foundations of the Torah 3n19%77 ,770 mawn
1IN0 PT0°
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The note sends the reader to the explanation there of
Yaakov’s words “How awesome.” The note gives only the
page.
KEHOT'S NOTE
J7IR°21 780’y 070 "N2Y° qWnRna AR7 10,00 K3

NT11 7R 92K 2py°

On waking from his dream of the ladder, Yaakov says,
“How awesome is this place!” The Alter Rebbe takes it as
the source for “awesome” being Yaakov’s attribute.

Genesis 28:171>:1”2 N*wx12

Y m D’P’??S N°27OR °2 I PR Ma mpvga NTIH'TI?; aAR™ hai]
oY

And he was afraid, and said: ‘How full of awe is this place!

this is none other than the house of G-d, and this is the gate

of heaven.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says that Or HaTorah, in the place cited in the
previous note, gives the Zohar as the source for “awe-
some” being the attribute of Yaakov.
KEHOT'S NOTE
D RN 07N NI RN LKLY 2PMD 1U8n Ow XIPM NUMING
L1917R2 "R

2Py DWW ANTR NI N

The Kehot note reports that Or HaTorah cites this Zohar
passage for “awesome” as the attribute of Yaakov.
Zohar, Yitro 14:246-2561"17-1"27:777 170° 9717 7900
Said R. Judah: ‘As long as the tracings of the Supernal
King1The emanations of the G-dhead. adhere to their prop-
er places all worlds are impregnated with joy and all creation
is upright and stable. Concerning this it is written: “And all
the people among whom thou art shall see the work of the
L-rd that it will be terrible” (Ex. 34, 10).” What is the mean-
ing of “terrible”? Said R. Eleazar: ‘It signifies the highest
perfection of all, as in the expression: “A great, mighty, ter-
rible G-d” (Deut. 10, 17). ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 18
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Yaakov tells Lavan that “the G-d of my father, the G-d of
Avraham and the Fear of Yitzchak,” was with him. The
name “Fear of Yitzchak” is why awe would seem to belong
to Yitzchak.
Genesis 31:42271:877 nwxX12
"I0N2Y D™ ARY °2 77 M7 P 102 DTN 2K "3 K "
SR 121 DN N 8D Y NN 3N
Except the G-d of my father, the G-d of Abraham, and the
Fear of Isaac, had been on my side, surely now hadst thou
sent me away empty. G-d hath seen mine affliction and the
labour of my hands, and gave judgment yesternight.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MANT 1°2 PXnT 0 2pyw

The Kehot note cites this Zohar passage for Yaakov’s place
as the intermediary between the Patriarchs, the one who
joins their two sides.
Zohar I, 60b2 ,0 X"t
KEHOT'S NOTE
.2,0 R
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Bildad says that dominion and fear are with G-d, who
“makes peace in His heights.” The Alter Rebbe cites it for
the principle that opposites are reconciled only by a power
above both.
Job 25:2°2:7775 21K
2PniTn2 0¥PY ARy iy 70D Pwna
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Dominion and fear are with Him; He maketh peace in His
high places.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20
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The note sends the reader to the notes at 42c, in the maa-
mar just before this biur.

KEHOT'S NOTE
.03 3 ,2n DY KA

46 TP IR N
On “Let there be light,” the Zohar tells how the Infinite
broke through its own hidden avir (air) and revealed the
point yud, and what remained of that avir was or, light.
The Kehot notes at 42c give this passage as the source of
the wordplay.

Zohar, Bereshit 5:28-38172-172:’11 n°wx12 ,9711 190

1The first 27 lines of the English translation do not corre-
spond to the Hebrew text. Line 28 of the English text corre-
sponds to the passage beginning on line 5 of the Hebrew
text. AND GOD SAID, LET THERE BE LIGHT; AND THERE
WAS LIGHT. From this point we can begin to discover hid-
den things relating to the creation of the world in detail. For
up to this point the Creation has been described in general,
and lower down the general description is repeated, so that
we have a combination of general-particular-general.2i.e.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 21
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Shlomo tells his son, “For a mitzvah is a lamp, and the
Torah is light.” The Alter Rebbe reads it as cause and ef-
fect: through the mitzvah, the lamp, the Torah becomes
light.
Proverbs 6:23373:1 "own
701 NINJIR 020 T IR MM MEn 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22
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In Moshe’s song, “For Havayah’s portion is His people;
Yaakov is the chevel of His inheritance”: in the plain sense
chevel is an allotted portion, land measured out with a
surveyor’s cord. The Alter Rebbe takes the word as “rope,”
whose upper end moves when its lower end is pulled.
(context: Steinsaltz Tanakh)

Deuteronomy 32:9'0:2”% 0°137
:inna 2an 2Py dny N pon 3
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For the portion of the L-RD is His people, Jacob the lot of
His inheritance.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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That maamar explains that “the Ancient One” (kadmono
shel olam) is the Infinite Light itself, G-d’s essence, which
is not within the bounds of the worlds at all, beyond even
the light that fills and the light that encompasses them.
KEHOT'S NOTE
2,13 AP RN

50 S1MTpR Pwn

Dovid tells Shaul, who is pursuing him, “As the proverb of
the ancients says, from the wicked comes forth
wickedness,” and so his own hand will not be against him.
The Alter Rebbe reads mashal hakadmoni as “the parable
of the Ancient One,” G-d, and calls the Torah by this
phrase, which the next paragraph explains. (context:
Steinsaltz Tanakh)

I Samuel 24:1477:773 X PRINw

127N K7 77 YU K2 DYYIR “I0TRI UR TN KD
As saith the proverb of the ancients: Out of the wicked
cometh forth wickedness; but my hand shall not be upon

thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 23
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The verse praises Shlomo’s wisdom: he spoke three thou-
sand proverbs, and his songs numbered a thousand and
five. The Alter Rebbe explains the number as the spiritual
meaning of the Torah in three worlds, each containing a
thousand levels. (context: Steinsaltz Tanakh)

1Kings 5:1227:71 X 0°5%n
RPN TR 77 2T 2w 07N Ny 22T
And he spoke three thousand proverbs; and his songs were a

thousand and five.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to Or HaTorah on the Prophets and
Writings for Shlomo’s wisdom as the lower Chochmah,
and says that Or HaTorah there refers back to this passage.

KEHOT'S NOTE
JIRDD 17787 OwY LA %Y X 1D 71 NTITIR XD

53 “miawnn XY %

Through the prophet, G-d urges the people to return to
Him: “For My thoughts are not your thoughts, nor are your
ways My ways.” The Alter Rebbe uses it to contrast human
imagination, which accomplishes nothing, with thought
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above, which brings things into being. (context: Steinsaltz
Tanakh)

Isaiah 55:8'1:717117°yw°
" 0 *2T D21 X?) DN Ny X? 2
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar teaches that the Holy One, blessed be He, the
Torah and Israel are bound to one another. The Alter
Rebbe uses it to show that the Torah, though it is only a
“parable” for G-d, is bound to Him as Israel are bound to
the Torah.

Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE
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The note says that Or HaTorah there remarks that, accord-

ing to this explanation of the mitzvah as avir, a statement

of the Jerusalem Talmud in the last chapter of Berachos is

“When Israel do the will of the

Omnipresent and separate their tithes...”

KEHOT'S NOTE
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well understood:
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The note points to these discussions in Or HaTorah of the
response “May His great Name be blessed,” and to further
places listed there.
KEHOT'S NOTE
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The note observes that in Or HaTorah’s parallel on Yisro
(p- 834) the words “there is the Name of Havayah, the level
of Malchus” do not appear, and it points as well to Or
HaTorah on Pinchas.
KEHOT'S NOTE
MIOP’R Y DMID °D NPMIR O R PR PN RD°P 7900 °Y 1In° n7MRa
Repiris

m3°322 pony MPann

At the beginning of Lech Lecha the Alter Rebbe cites the
Zohar on “and the Levite, he shall serve,” where “he” (hu)
is Atik, and explains that Atik is revealed specifically in
Binah and not in Chochmah, since Atik is the source of de-
light, which is above Chochmah and comes into revelation
only through Binah.

KEHOT'S NOTE
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The Talmud says that when Israel enter their synagogues
and study halls and answer “May His great Name be
blessed,” the Holy One, blessed be He, nods His head. The
Alter Rebbe reads the nodding as Keser, G-d’s “head,”
moved and drawn downward.

Berakhot 3a:147>:X "2 n1372
"N27Y NI0ID "NI7 TR PRIYY NYwa XPX 7292 it X7 L.
YIyIn R T2 TR LPI0An DI MY KT 1 nivTn
ax7 §% 1,72 iN°22 SNiR POPRRY TPnd WK niNY iKY
DTN I PR 123W 0°322 DT 7K 133 DY 12310
Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of
Israel enter their Synagogues and Houses of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

NNTART 9”WON2

The Talmud says that the world endures through the
Kedushah of the order of study and the “yehei shmei rab-
ba” said after Aggadah. This is the response the Alter
Rebbe says draws Keser downward.

Sotah 49a:4’'7:X L”n VIO

NOX VY3 TITT D030 THPA MW I 12 RYPK P21 T

MR 037 NI PN TN N2 TN — NP3 P A P PR
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Kehot note cites the Zohar on the word “ve’agidah”
(“and I will tell”), which it calls “the secret of wisdom.” It
supports the statement that Aggadah is the level of
Chochmah, where the secrets of the Torah are hidden.
Zohar, Vayechi 53:517-528m175pn-1""pn:271 °1*1 71 180
When Jacob called his sons, Abraham and Isaac were there
and the Shekinah with them, rejoicing in Jacob, and in the
prospect of joining the patriarchs and forming with them a
chariot. When Jacob said to his sons, “I will tell you what will
befall you in the latter end of days”, a kind of sadness came
over him and the Shekinah departed. His sons, however,
raised their voices and said, “Hear, O Israel, etc.”, and Jacob
answered, “Blessed be the name of his glorious kingdom for
ever and ever”, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

DUIMRT WPRO 12 PP TN MTI0 W L L TR

The note cites the Alter Rebbe’s own Laws of Torah Study
for the statement that most of the secrets of the Torah are
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hidden in Aggadah.
KEHOT’'S NOTE
K217 .2 ,799 R7M) M2 1797 .30 0 PUIAR L2771 27D IR nUn Chn
vPn 8 w*IPh) RNNINT KM AR LT3R B°Y (O °Y X2 °D N”MIK3
2719) PUPIRA NP0 1 NIR 1700 DPUTR IR L(40 YR 2110y U0
o°pPR T2 9o 2ryawan phn mrbw ax7 LT naoa (9 onaw
.(awn > .3 07N %A M) WX ,37°07,127 N0

PARAGRAPH 26

63

NaaNY AN

The first passage of the mezuzah: “Hear, O Israel,
Havayah is our G-d, Havayah is One. And you shall love
Havayah your G-d with all your heart, with all your soul
and with all your might.” The Alter Rebbe maps its three
phrases onto prayer, Torah and the mezuzah.

Deuteronomy 6:4-5'11-"7:1 0°127
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HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d promises those in Yaakov who turn from sin that His
spirit and “My words that I have placed in your mouth” will
not depart from their mouth or their descendants’
mouths, forever. The Alter Rebbe uses it for Torah study,
in which a person’s speech is bound with the divine word.
(context: Steinsaltz Tanakh)

Isaiah 59:21x”2:0"1171°yW°
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And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The Alter
Rebbe reads “with all your might” as one’s possessions,
given over to G-d through the mezuzah.

Deuteronomy 6:5°77:"1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Sages taught that the Chanukah lamp is to be placed
at the entrance of one’s house, on the outside. The Alter
Rebbe explains why it faces outward, toward the public
domain.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The verse opens the Yom Kippur service: “With this shall
Aharon come into the Sanctuary,” with a bull and a ram as
offerings, the only way the High Priest may enter the Holy
of Holies. The Alter Rebbe reads “this” (zos) as Malchus,
the entrance. The Kehot note gives 16:13, but these words
are in 16:3. (context: Steinsaltz Tanakh)

Leviticus 16:3°2:10 X7p™
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Herewith shall Aaron come into the holy place: with a young

bullock for a sin-offering, and a ram for a burnt-offering.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalm says that G-d established His throne in the
heavens, “and His sovereignty rules over all.” The Alter

Rebbe applies it to Malchus as it goes out into the lower
worlds.

Psalms 103:19v>:3"p 0°2°11n
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The L-RD hath established His throne in the heavens; And
His kingdom ruleth over all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The maiden asks her beloved, until the day breathes and
the shadows flee, to turn and be like a gazelle “upon the
mountains of Bether,” the cleft mountains (bether, “cut,
divided”). The Alter Rebbe reads them as “the mountains
of separation,” the realms far from holiness, into which
the light of the Torah must be drawn. (context: Steinsaltz
Tanakh)

Song of Songs 2:1717°:’2 0°°wi1 W
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Until the day breathe, and the shadows flee away, Turn, my

beloved, and be thou like a gazelle or a young hart Upon the

mountains of spices.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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