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The Chanukah Lamp: A
Mitzvah to Place It on the Left

The mezuzah on the right is the ascent from below, “a mitzvah is
alamp”; the Chanukah lamp on the left is the light of the Torah

drawn down from above. The ascent is what draws the light, and
it carries it even into the darkest places, so that darkness itself is

turned into light.
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THE BIG IDEA

The mezuzah on the right is the ascent from below, “a mitzvah is a lamp”; the
Chanukah lamp on the left is the light of the Torah drawn down from above. The
ascent is what draws the light, and it carries it even into the darkest places, so that
darkness itself is turned into light.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why is the Chanukah lamp on the left and the mezuzah on the right? The maamar begins with cre-
ation. The matter of things came from G-d’s speech, the ten utterances, which, like a king’s name over
his land, reveal only a glimmer and so let a separate “something” exist; their form came from His de-
sire, which was never spoken. The 120 combinations of Elokim hide G-d so that the world seems inde-
pendent, yet Havayah rules over them and can change nature. Creation’s purpose is that the “some-
thing” be nullified and G-d’s glory revealed below. This happens when a person turns bitter into sweet:
the ascent from below, “a mitzvah is a lamp,” draws down “the Torah is light.” Letters, of speech, of
prayer and of the Torah, are rooted above the intellect, in Keser. As air (avir: or, light, with a hidden
yud) lets a flame shine, the mitzvos, all called tzedakah, reach that root and make the Torah’s light
shine. So the mezuzah, the ascent, stands on the right, and the Chanukah lamp, the Torah’s light, on

the left, reaching even the “mountains of separation,” where darkness becomes light.

OUTLINE

1 The question: why on the left? M

The Chanukah lamp is on the left so that the mezuzah is on the right; why are they not on the same side? The
answer begins with two verses: creation by G-d’s desire and creation by His word.

2 Matter from speech, form from desire 12-6

The matter of things came from the ten utterances, something from nothing; their form came from G-d’s
desire. Speech, like a king’s name, reveals only a glimmer, so the world can exist as “something,” whose
purpose is to be nullified.

3 Havayah above Elokim 17-10

Before G-d all is as nothing. The 120 combinations of Elokim conceal so the world seems separate, but
Havayah'’s desire rules over them and over nature, as when the sea fled.
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4 Turning bitter into sweet 111-16

Contemplation turns the heart from worldly pleasures, which draw from the kelipos, to delight in G-d, as
in the sacrifices and prayer. This ascent, “a mitzvah is a lamp,” draws down “the Torah is light.”

5 The root of the letters 117-23

Letters are not made by the mouth but rooted in the soul, in Chayah. The letters of prayer, raised through
Metatron to their root in Keser, draw down a new will above Chochmah.

6 The Torah, the parable of the Primordial One 124-30

The Torah'’s letters are rooted above its wisdom. All levels are only parables for the Infinite Light itself;
man draws the Torah down from there, but it is “light” only through the lamp of the mitzvah.

7 Air, the source of light 131-35

A flame needs air; avir is or with a hidden yud. The mitzvos, called tzedakah, reach that root and make
the Torah’s light shine; Torah without kindness lacks its light.

8 Mezuzah on the right, Chanukah lamp on the left 136-39

The mezuzah raises the house up to G-d; the Chanukah lamp draws the Torah’s light down, even into the
public domain, the realm of separation. The ascent on the right is what turns darkness into light on the
left, and this sustains the world.

THE MAAMAR IN THE REBBE'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

This maamar has two halves, creation and the lamp opposite the mezuzah; the Rebbe’s teachings
shown here open up both. In Patach Eliyahu (19 Kislev 5715), following earlier maamarim, he explains
why creation needed both speech, for a real “something” (2°), and will, for forms open to nullification;
and, building on the discourses that root nature in the Name Elokim and miracles in Havayah, he adds
that ,,13°1y °0% X121 %5 NR 2°Man 7172p7W R°7 YA NAMAa” (in nature G-d leads each creature by its own char-
acter), in a miracle by His will. A sicha from the talks of Yud Shevat and Shabbos Yisro 5724 reads ,,71°%
onxy 0°X1237” (the very forms of creatures) as His will, Kimei Tzeischa (5712) finds His rule over nature
plainest in ,,yava 0°w319»7 0°017” (miracles clothed in nature), and in 5738 he notes that the Purim dis-
courses reverse this maamar’s order of matter and form. His letter of 20 Adar 5718 and the Hadran of
5749 read ,,>wn 0°a%% NWSw” (Shlomo’s three thousand parables) two ways; the Rebbe Maharash and the
Rebbe Rashab add that the Torah’s parable, unlike the world’s, reveals its meaning. On the lamp, a
sicha of Chanukah 5728 ties its left side to its place outside, a reshimah of 5696 makes lighting the
public domain Chanukah’s service, and the Rebbe Rashab (Ner Chanukah 5656) explains why it stands
on the left only beside a mezuzah. Perhaps (biur b’derech efshar) the lamp at the doorway pictures the

maamar’s teaching on creation: light entering the “something” rather than staying outside.
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KEY CONCEPTS

Matter and form 17181 97211

Matter is what a thing is in general; form is its particular
shape. In the maamar, matter comes from G-d’s speech
and form from His desire, which was never spoken.

Something from nothing 7°xn v°

Creation through a mere glimmer, G-d’s “name,” which
lets the world exist as a separate “something”; its purpose
is that the “something” be nullified to the “nothing.”

Havayah and Elokim 2°p%X1 171

Elokim is the Name of contraction and concealment,
through which nature exists; Havayah is the revelation of
the Infinite Light, which rules over Elokim and can change
nature.

Darkness turned into light 71717 X31wn XODANK
The goal that the physical world itself, and even the place
of greatest concealment, should reveal G-d’s light.
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A mitzvah is a lamp, the Torah is light 771071 7127 71
IR

The mitzvah is the ascent from below; the Torah is the
light drawn from above. The Torah’s light shines only
through the lamp of the mitzvah.

Letters n1"nx

Channels of drawing down, rooted above the intellect, in
Keser; they clothe wisdom as a garment and descend into
thought and speech.

Avir (air) 9”8

Or (light) with a hidden yud: the concealed source of light.
The mitzvos reach this level and make the Torah’s light
shine, as air lets a flame shine.

The mountain of separation X71797 X710

The realm of division and concealment, the “many” of the
public domain, into which the Chanukah lamp draws the
light of the Torah.
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SECTION 1 - 11

The question: why on the left?
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“The Chanukah lamp: it is a mitzvah to place it,” etc., “on the left, so that the mezuzah is on the
right and the Chanukah lamp on the left.” And we must explain the reason why the Chanukah lamp
is not also on the right, like the mezuzah.
The Talmud rules that the Chanukah lamp is placed at the doorway on the left side, so that it faces the
mezuzah on the right. The maamar asks why the two are not on the same side; its answer, given at the end, is
that the mezuzah is an ascent from below while the Chanukah lamp is the light of the Torah drawn down
from above. The Tzemach Tzedek (Sefer HaMaamarim, Hanachos 5614-5615, p. 37, in the Kehot note) asks a

further question on this law: why is the Chanukah lamp on the left, when the Menorah in the Temple stood

specifically in the south.
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But this will be understood by first explaining what is written, “Whatever Havayah desired, He has

done”; and it is written, “By the word of Havayah the heavens were made.”

Before answering, the maamar sets two verses side by side: one says that G-d made things by His desire, the
other that the heavens were made by His word. The difference between creating through desire and creating
through speech is the foundation for everything that follows.

SECTION 2 - 112-6

Matter from speech, form from desire
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And “with ten utterances the world was created,” which were utterance and speech, and it was not
created by desire and will alone. The explanation: it is known that all things have matter and form.
The matter is what that thing is in general, that is, its being heaven or earth, or sun and moon.

The Mishnah in Avos teaches that the world was created with ten utterances, and the maamar stresses that

these were speech, not desire alone. To explain why, it uses the classic distinction between matter and form:

the matter is what a thing is in general, that it is a heaven or an earth, a sun or a moon.
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And the form is every shape and every figure, in appearance and surface, that each thing has “in
its likeness, in its image”: the manner in which it was made,

The form is a thing’s particular shape and appearance, the exact way it was made. The phrase “in its like-

ness, in its image” echoes the Torah’s words about Adam’s son, born “in his likeness, after his image.”
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as, for example, the heavens and the earth are spheres, and from the earth to the firmament, etc.;

and the sun and the moon are shining orbs, etc. And so too, in this way, with every created thing.

The examples draw on the Sages’ description of the cosmos: heaven and earth are spheres, the distance
from the earth to the firmament is a fixed measure (the Talmud gives it as a journey of five hundred years),
and the sun and moon are shining orbs. Every created thing likewise has its own particular form.
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Now, the matter was created by the word of G-d and by the ten utterances: through the utterance
“Let there be light,” the aspect of light came into being from nothing (ayin) to something (yesh);
and likewise, through the utterance “Let there be a firmament,” the firmament came into being
from nothing to something.

The matter of each thing came from G-d’s speech: the utterance “Let there be light” brought light into exis-

tence where there had been nothing, and “Let there be a firmament” did the same for the firmament. Speech

is what produces existence “from nothing to something.”
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But the manner of the firmament’s form, “in its likeness, in its image,” was made by G-d’s desire,

which did not come into revelation in speech or utterance.

The form of the firmament, its exact shape, did not come from any spoken utterance. It came from G-d’s de-
sire, a level that never came out into the open as speech. A later maamar quoted in the Kehot note (BeYom
HaShemini Atzeres, 5670) reads this desire as the light that encompasses all worlds (sovev kol almin), the
source of a thing’s outer shape, such as the roundness of the heavens.

A QUESTION THE REBBE RAISES
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At the farbrengen of Motzaei Shabbos Acharei, Mevarchim and Erev Rosh Chodesh Iyar 5738, having said that
every created thing has its bare coming into being, which only G-d’s essence can cause, and its details, the Rebbe
stops “by the way” on what he calls ,,X?91 727 X” (awonder) in the discourses of the Rebbeim.

The Rebbe notes that the Chanukah discourses (77131117 °*2177), “beginning with the Chanukah
discourses in Torah Ohr” (his editors cite this maamar, 41d), always give this paragraph’s order:
matter from ,’717272” (“the word of Havayah”), form from ,,Awy °71 yor1 wX 93” (“whatever Havayah
desired”), since the utterance ,,3°p7 °1°” (“Let there be a firmament”) says nothing of the
firmament’s shape; Kuntres Etz HaChaim and the later Rebbeim follow it. The Purim discourses
(dibbur hamaschil Yaviu Levush Malchus) always give the reverse: matter, being something from
nothing, comes from G-d’s desire, which reveals the Essence that has no prior cause, while the
form and details come from speech, Malchus. He calls it a “davar pele” and on these pages leaves
it unresolved.

The Alter Rebbe: 2% PR IR A2 AN IR 27 MARNIAW 1”P21°1 9272 RI21 9000 1AM

The Rebbe: 0°718 @177 1°X 71X ... *RiT 12IRD IR12N SRAYPR R, (RIN2W 719110 "W 118 P9T712717IR) 712110 V1T PR
277 79IRD IR PRAYIR X ...

Sichos Kodesh 5738 (unedited), vol. 2 (2> - 17w p”wn), p. 227-228 (§§75; the section’s own pages 13-1J) - nMw
SIAR 27 ORXN, APSWNANTT R TP 17an (n "n9a°nn nnan)
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Now, the reason that the matter was created by utterance and speech, and not everything was cre-
ated by G-d’s desire and His will alone, is that then there would not have been a revelation from
nothing to something; rather, the world would have been truly nullified in its existence.
Why could the world not be made by desire alone? Had everything come from G-d’s desire alone, there
would be no revelation of a “something” out of “nothing”: the world would be entirely nullified, with no exis-
tence of its own. Kuntres Etz HaChaim, quoted in the Kehot note, explains that it would have been like the

World of Atzilus, nullified in existence rather than created beings, because it would receive from Chochmabh,
where “He and His life-force are one.”

2989211 X R 2D 7727 7Y RIT WO 90 Py 0

But the main revelation of the “something” is through the word of G-d, “for He commanded and

they were created.”

The appearance of a separate “something” comes through G-d’s word, as the verse says, “He commanded

9o &

and they were created.” Speech, as the next part explains, reveals only G-d’s “name.”
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“Commanded” (tzivah) is in the sense of “the king’s command,” for “Your kingship is a kingship
over all worlds,” [and] “there is no king without a people.” For the level of Malchus (sovereignty) is
a level of exaltation and withdrawal, so that it does not shine and become revealed except as a

name alone.

“Commanded” (tzivah) is read as the language of a king’s command (mitzvas hamelech): a king rules from a
distance, through his name and command, not by being present in his subjects. So too Malchus, G-d’s king-
ship, is a level of exaltation and withdrawal that shines into the world only as a “name.” In Torah Ohr,
Bereshis (5a), the Alter Rebbe explains “there is no king without a people” the same way: through contrac-
tion a separate “something” can exist, so that afterward it may be nullified to the “nothing.”

THE REBBE EXPLAINS

In Patach Eliyahu, said at the farbrengen of 19 Kislev 5715 and later edited by him, the Rebbe sets out this
paragraph’s teaching, matter from speech and form from desire, while explaining how the world can both stand as
a “something” and be nullified (71v°22) to G-d.

Following earlier maamarim (his note 42 names, among others, Kuntres Etz HaChaim and the
maamarim of 5663 and 5708), the Rebbe gives the reason creation needed both: the aim is that
the world be a “something” in its own right and that a person’s service draw nullification into it,
until it is a dwelling for G-d. Had everything come from will, the world would be ,,n1x>%72 513"
(nullified in existence), as this paragraph says; had even the form come from speech, the world
could not be brought to nullification at all. Then, introducing it ,,Am% ¥"” (“one may say”), he
suggests why: , 0%y °12°3 P71 RIT) NIR°%M 1°K 1187717 (will is not a thing in itself but only the revelation
of the essence), so creation through will is the will being fulfilled; speech goes out to another and
leaves the speaker, so what it creates is a separate “something”.

The Alter Rebbe: 2”2 1K1 1273 1 K2 TRW 397 K> 7272 111371 °71 M2 2377 K121 K21 71271 IR0 1m0 K723 711
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Sefer HaMaamarim Melukat, vol. i1, p. X*p-°p (the maamar from p. 1p), section 1 and note 39 - Y’LwWn’ 1903 V™
(edited); also Toras Menachem 5715 vol. 1 p. 125 ff. (the same edited text, with the same notes)
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And this is [the meaning of| “Let them praise the name of Havayah, for He commanded and they
were created”: like, by way of analogy, a king of flesh and blood, whose kingship is his name alone,
which is called over his land,

The verse “Let them praise the name of Havayah, for He commanded and they were created” ties creation to

G-d’s name. A human king’s rule over his land is only his name, which is “called over” the country; he him-
self is not present in it.
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but not in the manner of the actual enclothement of the power of the maker in what is made. And
the enclothement of the power of the maker in what is made is below, in the seventy princes (the

prince of water, the prince of, etc.), who are from the dregs of the Ofanim.

G-d’s word does not invest His own power inside the creatures the way a craftsman’s power enters his work;
that happens only far below, in the seventy angelic princes set over the forces of nature, such as “the prince
of water,” who come from the lowest level, “the dregs” (shmarim), of the Ofanim, a class of angels. In Torah
Ohr, Megillas Esther (96c), the Alter Rebbe draws the same line: bara, “created,” implies the power of the
maker in the made and applies only to G-d’s Names, while of His essence one can say only “He commanded
and they were created.”
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.1297703W 27 1D (xR

And there are [beings] “higher than the high” that also receive by way of cause and effect, up to the
angels, which are separate intellects: these are the face of the lion [and] the face of the ox in the
Chariot.

Above the princes are higher beings that also receive their existence by cause and effect, up to the angels
that philosophers call “separate intellects,” minds without bodies. These are the “face of the lion” and the
“face of the ox” in the prophet Ezekiel’s vision of the Chariot.

likuteitorah.com/torah-ohr/mikeitz/15/ 9
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But the life-force of the face of the ox [and] the face of the lion is truly something from nothing.
That is, the drawing down of the life-force that they have is in the mode of “nothing” and a mere
glimmer, which is the level of a name alone; and from this the revelation of the “something” comes

about.

Yet although these angels receive through cause and effect, their life-force itself comes truly “something
from nothing.” It is drawn from a level that is “nothing,” a mere glimmer, only a “name,” and from it the ex-

istence of the “something” is revealed.
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However, the purpose of creating something from nothing is so that the “something” be nullified to

the “nothing,” and “the glory of Havayah be revealed” below as above.

The goal of creating a “something” is that it should become nullified to the “nothing” that is its source. Then

G-d’s glory will be revealed in the lower worlds just as it is above.

SECTION 3 - 17-10

Havayah above Elokim
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As it will be in the Time to Come: “For they shall see eye to eye,” etc. And this depends on our ser-

vice all our days, “today, to do them.” And “all Israel have a share in the World to Come.”

In the Time to Come, G-d’s presence will be seen openly, “eye to eye.” That revelation depends on our divine
service now, for “today” is the time “to do them”; and since every Jew has a share in the World to Come, each

one has a part in bringing it about.

likuteitorah.com/torah-ohr/mikeitz/15/ 10
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And each one must draw this revelation into his share, so that there be the nullification of the
“something.” This comes from contemplating the greatness of the Infinite One (Ein Sof), blessed

be He: that “You are He before the world was created, and You are He,” etc.,

Each person must draw this revelation into his own “share,” bringing his own “something” to self-nullifica-
tion. This comes from contemplating G-d’s greatness, as in the prayer “You are He before the world was cre-
ated, and You are He since the world was created.” Or HaTorah, quoted in the Kehot note, explains that the
World to Come is called “land” (“they shall inherit the land forever”), so drawing into one’s share means cul-
tivating that land.
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without any change, for “I, Havayah, have not changed”; for the world does not conceal before
Him, may He be blessed, and “darkness is as light,” for the concealment and hiding exist only for
our eyes of flesh.

Creation brought about no change in G-d: “I, Havayah, have not changed.” The world hides nothing from
Him, and “darkness is as light” to Him; concealment exists only for human eyes.
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But “before Him all is considered as nothing,” truly, and above and below are equal before Him, so

that He is present below exactly as above.

From G-d’s side everything is as nothing, so above and below are equal before Him. He is present in the low-
est world exactly as in the highest.
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If so, the level of the “something” too is nullified to Him, may He be blessed. And this is [the mean-

ing of] “For great is Havayah, and our L-rd is above all Elokim.”

If everything is as nothing before G-d, then even the “something” of the world is nullified to Him. The verse

says that Havayabh is great “above all Elokim,” and the maamar now explains what these “Elokim” are.
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And the meaning of “above all Elokim”: these are the 120 combinations of Elokim, which conceal
and hide the light of Havayah and His holiness, so that the Infinite Light (Or Ein Sof), blessed be

He, should not be revealed as it is, so that the worlds would not be nullified in their existence;

Kabbalah speaks of 120 combinations (permutations of the letters) of the Name Elokim, the Name of con-
cealment. They hide the light of Havayah so that the Infinite Light is not revealed as it is; otherwise the

worlds would be swallowed up in it and cease to exist.
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but rather that the world appear as a “something” and a separate entity. But the light of Havayah is

greater than them all and rules over them all, so that the “something” is nullified.

Their purpose is to let the world appear as an independent “something.” But the light of Havayah is greater

than all of them and rules over them, so that in truth the “something” remains nullified.
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(And this is [the meaning of] “For I know that [Havayah] is great,” etc. “I”: this is the Community of Israel.
But the idolaters say, “Havayah has forsaken the land”; and Pharaoh said, “I do not know Havayah,” etc.
Therefore it is said of Yisro, after he converted, “Now I know that Havayah is great,” etc.)

The parenthesis contrasts those who recognize this with those who do not. The Community of Israel says “I

know that Havayah is great,” while idolaters say G-d has forsaken the land and Pharaoh said he did not know

Havayah; Yisro, once he had converted, could say “Now I know that Havayah is great.”
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That is, because “whatever Havayah desired” is drawn down, and He “has done” [it] also “in the
heavens and on the earth”: for all of them have shape and figure from the level of the desire and
will of Havayah, which did not come into revelation in speech and utterance, which is what brings
about yeshus (being a “something”).

This is because G-d’s desire reaches into heaven and earth: every shape and figure in them comes from the

desire and will of Havayah, which was never expressed in speech. Speech produces the separate

“something,” but the form of everything comes from a higher level, which keeps it nullified.
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THE REBBE EXPLAINS

In a sicha on Parshas Yisro, from the talks of Yud Shevat and Shabbos Yisro 5724, explaining what Yisro “heard” and
why it made him say “Now I know that Havayah is greater than all the gods, for in the very thing they schemed”, the
Rebbe cites this paragraph in a note.

Yisro learned from Egypt’s being destroyed by the very means it plotted against Israel that a force
of nature has power only as G-d wills; had Egypt fallen some other way, one could still think nature
has power of its own that G-d merely overrides. The Rebbe compares this paragraph’s reading of
»0°PPRM 931 1111TRY 7 2173 %97 (“For great is Havayah, and our L-rd above all Elokim”), noting that
its parenthesis also brings ,,>ny7° 1Ny~ (Yisro’s “Now I know”): Havayah rules over all so that the
“something” is nullified, because ,,0%%y 0°X7217 1°XW (YU TIT°W Y™I0W 01 P XD) 11 118972 K7 (the
very form of created things, not only a miracle that breaks nature, comes from Havayah’s will).
The Alter Rebbe: 213 W11 N>17 0213 ¥ 2wim) 0913 5Y 2172 K11 37 7K PR

The Rebbe: 17 11377 X117 (P20 TIT°0 Y730 D1 P71 KD) DRZY DOX1237 1178w 137N

Likkutei Sichos, vol. 1, p. 201, note 73 (the sicha from p. 192) - ©aw 71 MnA°wn, 775WN 170 2”1

AW O”MRY DOPPR ANRM 20N [ewxaz neys] 379N 23V . (meenan mal VTR ANOY PIY 1IN
210 DOP9R T MWy 0192 2°NT [moenan mTel TR

And this is the meaning of “He associated the attribute of mercy”: for throughout the work of cre-
ation it is written, “And Elokim said,” and afterward He associated the attribute of mercy, as it is
written, “On the day that Havayah Elokim made,” etc.
“He associated the attribute of mercy” refers to a teaching of the Sages: the world was first to be created with
the attribute of judgment, and mercy was then joined to it. In the account of the six days only the Name

Elokim appears (“And Elokim said”); afterward the Torah says “On the day that Havayah Elokim made,”
adding Havayah, the Name of mercy.
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And this is [the meaning of] “Why should the nations say, ‘Where, now, is their G-d?’”: that
G-dliness is in the state of “where,” that is, in a state of withdrawal, because they say, “Havayah has
forsaken the land,”

The verse “Why should the nations say, ‘Where, now, is their G-d?’” expresses the view that G-dliness has
withdrawn and is “where?”, absent from the world. Those who hold it say, in Ezekiel’s words, that Havayah
has forsaken the land.
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and [that] the world is conducted only through the level of Elokim, which is the Name of tzimtzum
(contraction) and withdrawal, so that the world be a “something” and a separate entity. But in truth,
“whatever Havayah desired, He has done.”
In that view the world is run only by the Name Elokim, the Name of tzimtzum, contraction and withdrawal,
which lets the world exist as a separate “something.” But the truth is that “whatever Havayah desired, He has

done”: Havayah is present and active in the world as well, and the psalm itself answers the nations in nearly
these words.

219 %9930 292917 19 ©PD131 IR 0O T ﬂ’?S??f?W phlaitalyfrlelalh talali 1°1y 5371
And the whole psalm before this one speaks of this matter: “The sea saw and fled,” etc.; “Who turns
the rock,” etc.

The psalm just before this one, Psalm 114, speaks of the same theme: at the Exodus “the sea saw and fled,”

and G-d “turns the rock into a pool of water.” In both, the natural order gave way.
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For it tells the praise of the superiority of the Name Havayah, which rules over the Name Elokim
and changes nature: [as with] the flint rock, which is of the element of fire, and from it He brings
forth water.

That psalm praises the Name Havayah, which rules over Elokim and can change nature: from flint, which
belongs to the element of fire, it brings out water.
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That is, because the Name Elokim, which is the tzimtzum (contraction) and conceals, so that
[things] are in a state of “something” according to the nature implanted in each thing, according to
its composition and character, is nullified before the Name Havayah, which rules over it, which is
the revelation of the Infinite Light (Or Ein Sof), blessed be He, for as His Name is, so is He.
Therefore also “the sea saw and fled,” etc.

This is possible because Elokim, the contraction that conceals and lets each thing exist as a “something”

with a fixed nature according to its make-up and properties, is nullified before Havayah, the revelation of the
Infinite Light, which is just what its Name says. So when Havayah is revealed, even the sea flees.

likuteitorah.com/torah-ohr/mikeitz/15/ 14
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EXPLAINED BY THE REBBE

Why the Name Elokim is tied to ,,727 932 yavni yavn” (“the nature implanted in each thing”), and Havayah to
changing it; the paragraph assumes it.

Why is nature the work of the Name Elokim? In his maamar Patach Eliyahu (19 Kislev 5715), the
Rebbe sums up what ,,0°%177 152 I812M” (“is explained in several discourses™) (his note names the
Alter Rebbe’s Siddur, the Mitteler Rebbe, and maamarim of the Rebbe Rashab and the Rebbe
Rayatz): ,07PPR DWR X177 Y0 WIWT (Y0 ROI0NR°A2 0°PPK), 17 OWH K17 0°037 wIwn” (the root of nature
is the Name Elokim, which equals hateva, “nature”, in gematria, and the root of miracles is the
Name Havayah). He then adds, “one may say”, that the tie lies in nature and miracle themselves:
in nature G-d leads each creature according to what it is, so the creatures count as something,
while in a miracle He leads the world by His will, ,,0°X72377 211 n2150 23 X9” (“not according to the
character and nature of the creatures”). Perhaps (biur b’derech efshar) that is this paragraph’s
pair: Elokim keeps each thing to the nature implanted in it ,,yn11207 12t "n” (“according to its
composition and character”), and Havayah, ruling over it, draws water from flint.

the Rebbe: Sefer HaMaamarim Melukat, vol. 11, p. 37 (2R nna 77, Yown’ 1203 v™), sections -3, notes 10-11 - the

Rebbe: Sefer HaMaamarim Melukat, vol. 71, p. 1P (ibid., section 1, in square brackets)

BACKGROUND FROM THE REBBE

In the maamar Kimei Tzeischa of Acharon shel Pesach 5712, edited by him, explaining why the future redemption
will have both the miracles G-d does alone and the wonder of the splitting of the sea, the Rebbe compares ,,0°0177
yaumm 1Pynow 0°011 *23% Yava 0°waPna” (miracles clothed in nature with miracles above nature).

The Rebbe writes that ,,yavi 5y v Swin °n> RINW 72307 07° P¥w X117 0°037 1°2y7” (the point of a
miracle is to reveal that G-d rules over nature), and his note cites this column for it; this
paragraph reads Psalm 114 the same way, as praise of the Name Havayah, which ,,»pox ow 5y wnn
yaui mwm” (“rules over the Name Elokim and changes nature”). He adds that this rule shows
more in a miracle clothed in nature: a miracle above nature shows that He has the power to set
nature aside, while in a miracle within nature the Infinite Light is seen ruling over nature itself,
»111%7 793 1° yaunw” (so that nature does as He wills).

The Alter Rebbe: Y20 AWM *PPR QW 2y DWAnT 1797 DY N2YR N2w3a 1008w
The Rebbe: Y2011 2% 021w Dwin *N° XINW 19307 07° DYw R 0°0317 17337

Sefer HaMaamarim Melukat, vol. 7, p. 137 (the maamar from p. 757), note 23 - 2”°wn’n nod >w NINR (edited); also
printed, the same edited text with the same notes, in Toras Menachem 5712 vol. 2 p. 131
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SECTION 4 - 111-16

Turning bitter into sweet
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Now, when a person contemplates and comprehends all this, then his soul will pine and yearn to be
nullified to Him, may He be blessed, until it desires to strip itself of the pleasures of this world, and
to turn his heart over completely, and to cleave to Him, as it is written, “Whom have I in heaven,”
etc.

Contemplating all this, that the world is as nothing before G-d and that His glory is meant to be revealed be-
low, makes the soul long to be nullified to Him. It then wants to shed the pleasures of this world and turn its
heart wholly toward G-d, as the psalmist says, “Whom have I in heaven? And besides You I desire nothing on
earth.”

T8 RO RPDIN TP 0% ORIIMID ROWM 9R0MY TIpnonD 19790 0D RPT IRD 19RK 9T
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And in the Zohar they said: “Whoever does not taste bitter [turned] to sweet, and turn darkness into

light, has no share here.” For one must turn the taste of the bitter into sweetness.

The Zohar says that a person has no share “here” unless he turns bitter into sweet and darkness into light.
The maamar takes this as the task: to transform the taste of what is bitter into sweetness. Or HaTorah, in the
Kehot note, points to the maamar Vayechal Moshe, which explains that tasting bitter as sweet is a higher lev-
el than turning darkness into light.

THE REBBE EXPLAINS

In a letter of 12 Tammuz 5714 to Rabbi Yitzchak Dubov, among his numbered answers, the Rebbe explains the
Zohar that Tanya quotes at the end of chapter 10 and distinguishes its two ways of saying it.

The Zohar’s positive form, “Who among you turns darkness into light”, describes complete
tzaddikim, for whom the evil itself is transformed, as the word “mahapchin” shows. Its negative
form, ,,7911 X297 181" (“whoever does not turn... has no share here”), which Likkutei Torah Chukas
quotes, follows the Ramaz: the sweetening of kelipas nogah through Torah and mitzvos, which
applies to and is required of every person. The Rebbe adds “see also Torah Ohr Mikeitz 42a”: this
paragraph quotes the negative form and draws from it that ,Xpn > 17> oyv 71972 713w” (“one
must turn the taste of the bitter into sweetness”), a task for everyone.

The Alter Rebbe: X311 X211 11792 179 X117 RIWT 72721 1pN°1AY 177792 0OYY RDT IXD 192K 971

The Rebbe: 13 711N ¥ 13 1P NPT RIAY ... A7 >0 579 R ...°10 990 RDT IR 71 90R1nAw 719°5wna o0
07X 232 °079M P e
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Igros Kodesh, vol. v, p. 32p-28p (letter Tnn’a, answer 2) - 7°wN°7 110 2, to Rabbi Yitzchak Dubov; quoted in the
Likkutei Pirushim on Tanya ch. 10
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And “bitter” means the desires of this world and the pleasures that flow from the chambers (heicha-
los) of the kelipos (husks). For there is nothing below that does not have a chamber above corre-

sponding to it, from which that thing comes forth and receives its flow.

The “bitter” is the desires and pleasures of this world. They flow from the “chambers” (heichalos) of the keli-
pos, the forces that conceal holiness, because everything below has a corresponding chamber above from
which it emerges and draws its flow.

NY92°77 wn RITT N1PAM T 193w D0P01T (o AR PP 93T [1ooax] AR 1P 2Aayn B
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And all the pleasures of this world, even a trivial thing, even one who curls his hair: that life-force is

drawn from the chambers of impurity.

Even the slightest worldly pleasure, even a man’s fussing over his hair, draws its life-force from the cham-
bers of impurity. This prepares the example of Yosef that follows.

2”7y 7°RIN12 RN°RTD U1ywa BoPon 10w BY TIw 270 0°710KT N°22 1N2w2 A1 WAy 197
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Therefore Yosef was punished by sitting in prison twelve years, because he curled his hair, as is
stated in the Gemara on the verse “And Yosef was handsome of form and handsome of
appearance”: immediately, “his master’s wife cast [her eyes],” etc.
The text says this is “in the Gemara”; the sources the Kehot note gives are the Midrash, Bereshit Rabbah 87:3
and Tanchuma, Vayeshev 8, which tie Yosef’s attention to his looks in his master’s house to what followed at

once: “his master’s wife cast her eyes” on him. For curling his hair he was punished with twelve years in

prison, since even this small pleasure drew from the realm of impurity.
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And one must turn his heart over, to truly taste sweetness: “Taste and see that Havayah is good.”
“Then you will delight in Havayah.”

So one must turn his heart around and truly taste sweetness in G-d: “Taste and see that Havayah is good,”
where the verse’s “taste” answers the Zohar’s tasting of bitter as sweet. Then the promise is fulfilled: “Then
you will delight in Havayah.”
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And this was the meaning of the sacrifices: that the fat from an animal soul is transformed, and ris-
es and is absorbed into the fire from above that consumes on the altar, to be “a fire-offering, a
pleasing fragrance to Havayah.” And so too shall prayer be, which is in place of the sacrifices: to set
one’s soul aflame with the fire from above and to delight in Havayah.
In the Temple, the fat of an animal offering was consumed by the fire from above that rested on the altar, be-
coming “a pleasing fragrance to Havayah.” The words “fat from an animal soul” (nefesh behemah) read both
ways: the fat of the animal offered on the altar, and the animal soul in a person, whose desire for pleasure

must likewise be transformed and raised up. Prayer, which takes the place of the sacrifices, does the same: it
sets the soul aflame with that fire from above, so that its delight is in G-d.
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And the meaning of “darkness turned into light” is that the physical darkness of this world, the
work of heaven and earth, which appear as a “something” and a physical thing, be turned into
light, so that there be in it a revelation of the Infinite Light (Or Ein Sof), blessed be He, so that the
“something” be nullified to Him, may He be blessed, and “the glory of Havayah be revealed” below
as above.
“Turning darkness into light” means that the physical world, which looks like a solid, independent “some-
thing,” should itself become a place where the Infinite Light is revealed; then its “something” is nullified to
G-d, and His glory is revealed below as above. In Likkutei Torah, Va’eschanan (2a), cited in the Kehot note

on paragraph 11, the Alter Rebbe explains that this is why man was created: this world is doubly dark, and the
soul, “the lamp of Havayah,” is sent to light it up and turn its darkness into light.
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That is, through the level of “tasting bitter [turned] to sweet,” which is from below to above, turning
one’s heart and the desires of this world to cleave to Him, may He be blessed, with longing and
thirst, etc.,

“Tasting bitter as sweet” is a movement from below upward: a person turns his heart and his worldly desires
toward cleaving to G-d, with longing and thirst.
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the light of G-d will shine from above to below in the place of the darkness of this world, so that the
world will not conceal the light of G-d and His holiness.

In response, G-d’s light shines from above to below into the darkness of this world. The world then no longer
conceals G-d’s light and holiness.
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And this is also the meaning of “a mitzvah is a lamp, and the Torah is light”: “a mitzvah is a lamp”

is the level of ascent from below to above, and “the Torah is light” is the level of drawing down

from above to below; and through the level of “a mitzvah is a lamp,” the light of the Torah comes.
The verse “A mitzvah is a lamp, and the Torah is light” describes the same pair. The mitzvah, the lamp, is the

ascent from below; the Torah, the light, is the drawing down from above; and the light of the Torah comes

only through the lamp of the mitzvah.

SECTION 5 - 117-23

The root of the letters
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The explanation of the matter: now, it must be explained what letters are. For the letters are divided
in pronunciation by the five organs of articulation of the mouth: Alef, Ches, Hei, Ayin from the
throat, etc.

To explain how the mitzvah brings the Torah’s light, the maamar turns to the nature of letters. As Sefer
Yetzirah (the ancient book on the letters and creation) teaches, the letters are divided in pronunciation
among five parts of the mouth; Alef, Ches, Hei and Ayin, for example, come from the throat. Or HaTorah,
quoted in the Kehot note, explains why the maamar turns to letters here: it said above that the world was cre-
ated through the letters of speech, which make the “something” a separate thing, so it now shows that the

letters’ root is very high and that they were only lowered to become a garment.
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Now, the organs of articulation, the instruments of speech, are not like a lyre, which is an instru-
ment of melody: when the musician plays on it, it produces a sound, and that sound comes from

the movement of the lyre, which produces the sound.

One might think that the organs of speech make the letters the way a lyre makes music. In an instrument, the
sound really is produced by the movement of the instrument itself.
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This is not so with the letters: they do not come about because of the movements of the instruments
of speech, which are the five organs of articulation of the mouth. For the movements of the letters
come out by themselves and of their own accord, without any preparation or deliberate intention
in a person to move the tongue for the letters Dalet, Tes, Lamed, Nun, Tav, or the lips for the letters

Beis, Vav, Mem, Pei.

Letters are different: a speaker does not plan to move his tongue for Dalet or his lips for Beis. The letters
come out on their own.
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On the contrary, the letters move the tongue for the letters Dalet, Tes, Lamed, Nun, Tav, and the
lips for the letters Beis, Vav, Mem, Pei; and the letters, in themselves, are rooted in the soul itself.

On the contrary, the letters move the tongue and the lips. The letters themselves are rooted in the soul.
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And it is the soul that brings them out from concealment into revelation, first in the letters of
thought and afterward in the letters of speech. And this is what is written, “And man became a liv-

ing soul (nefesh chayah).”

The soul brings the letters from concealment into revelation, first as letters of thought and then as letters of
speech. The verse “And man became a living soul” is read as referring to this.
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And Targum Onkelos [renders it] “a speaking spirit,” for the letters are on the level of Chayah. For
there are in man Nefesh, Ruach, Neshamah [and] Chayah. Nefesh is the level of the letters of
thought and speech.

Onkelos translates “a living soul” as “a speaking spirit,” which shows that the letters belong to the soul level
called Chayah. Of the soul levels named here, Nefesh, Ruach, Neshamah and Chayah, the lowest, Nefesh, is
the letters of thought and speech as they are expressed.
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And Ruach is the breath of the heart, which is voice, composed of fire, air and water, as is known.
And Neshamabh is the level of intellectual comprehension: “and the neshamah of Shaddai gives

them understanding.”

Ruach is the breath of the heart, the voice, which combines fire, air and water. Neshamabh is intellectual un-
derstanding, as in the verse in Job, “the neshamah of Shaddai gives them understanding.”
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And Chayah is the level of Chochmah (wisdom), that is, the source of wisdom, which is above com-
prehension; and there is the root of the letters. Only, He “set them in the mouth,” and not that He

created them there in the mouth;

Chayah corresponds to Chochmah, the source of insight that is above comprehension, and there the letters
are rooted. Sefer Yetzirah says that G-d “set” the letters in the mouth; the maamar stresses that He set them
there but did not create them there.
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for their creation and coming into being, in their root, is above, on the level of Chayah; and from
there they were drawn down and divided into twenty-two letters, for each and every man to speak
with them according to his language.

The letters are created at their root, in Chayah. From there they descend and divide into the twenty-two let-
ters with which every person speaks in his own language.
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With this one will understand the saying of our Sages, of blessed memory, that Metatron ties knots

for his Maker from the prayers of Israel.

The Sages say that Metatron, a high angel whom the Zohar identifies with Chanoch, ties “knots” for his
Maker out of Israel’s prayers; the next paragraph, and the Kehot note’s heading, speak of “crowns.”
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For the angels raise up the prayers, because the speech of man is physical, while the angels are
spiritual, their speech being like our thought; and through the angel who receives the prayer, the

prayer is refined from physicality to spirituality, through that angel.

The angels are the ones who carry prayers upward, because human speech is physical while angels are spiri-
tual: their “speech” is like our thought. As a prayer passes through the angel who receives it, it is refined
from physical to spiritual.
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Now, [it goes] “higher than the high,” up to the supernal world, in which is the dwelling place of

Metatron; and he ties crowns, which are above the head and the intellect (mochin).

Above the angels who receive prayers are ever higher levels, up to the world where Metatron dwells. He ties
“crowns,” which sit above the head, that is, at a level above the intellect.
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And through this he draws down new letters. For prayer is a request, “Yehi ratzon” (“May there be
will”), that a level of will come into being.

Through this Metatron draws down new letters. Prayer is a request, “Yehi ratzon,” literally “may there be
will”: it asks that a new will come into being.
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For, as the supernal will has already been drawn into Chochmah (wisdom), Chochmah dictates, ac-
cording to the Torah, “There is no suffering without sin,” for sin brings suffering, G-d forbid. But
through prayer, “Yehi ratzon,” the supernal will that is above the level of Chochmah is drawn
down, and there, it is simple mercy, and “your transgressions are many,” etc.
As the supernal will is already expressed in Chochmah, the Torah’s wisdom dictates that suffering follows
sin. Prayer reaches the will above Chochmah, a level of simple mercy that is not bound by that reckoning,
even when “your transgressions are many.” Or HaTorah, quoted in the Kehot note, adds that this drawing

down comes from the “Master of the will,” above will itself, as the Alter Rebbe explains in Torah Ohr,

Beshalach, on G-d’s long patience.
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And this is what our Sages, of blessed memory, said: when Israel say “May His great Name be
blessed,” etc., the Holy One, blessed be He, nods His head. That is, He moves and draws down His
“head,” which is the supernal will, blessed be He;
The Talmud says that when Jews answer “May His great Name be blessed,” the Holy One, blessed be He,
nods His head. The maamar reads the “head” as the supernal will, which G-d “moves” and draws down in re-

sponse; in Likkutei Torah, Shelach (48b), cited in the Kehot note, the Alter Rebbe explains at length that
G-d’s “head” is the supernal will and His nod is its drawing down below.
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for that is what is being requested: “May His great Name be blessed,” that His great Name, which is
above the level of the chain of descending worlds (hishtalshelus), be blessed and drawn down, for it

is “great and exceedingly praised.”

That is what the words request: that His great Name, which is above the whole chain of descending worlds, be
“blessed,” that is, drawn down. It is “great and exceedingly praised,” beyond all the worlds.
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And the drawing down of this supernal will is through the raising of the letters of prayer to their
root and source, the Supernal Keser (the Crown), through Metatron. That is, because the root of the
letters is in the Supernal Keser, above the level of Chochmah (wisdom) and the intellect (mochin);
only, the beginning of revelation is in Chochmabh, for it is impossible to understand and grasp any
intelligible thing except through letters.

The supernal will is drawn down when the letters of prayer are raised, through Metatron, to their root in the
Supernal Keser, the Crown above intellect. The letters are rooted in Keser, above Chochmabh; yet revelation
begins in Chochmah, since nothing can be understood except through letters.
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But the letters themselves are not on the level of intellect, for intellect that is grasped cannot grasp

the essential nature of the letters in themselves; rather, they are a garment of the intellect.

The letters themselves are not intellect: the mind cannot grasp what letters essentially are. They are a gar-
ment for the intellect.
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And this garment is from the level of the supernal outer dimension (chitzoniyus), which descended
and spread downward to clothe the intellect. And from there it descends further, to become letters
of thought and speech.

That garment comes from an outer dimension (chitzoniyus) of the supernal level that descended to clothe
the intellect. From there the letters descend further and become the letters of thought and speech.
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SECTION 6 - 124-30

The Torah, the parable of the Primordial One
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Now, the Torah too was clothed in letters in this way: the letters of the Torah have their root far
above the level of the Torah. For “the Torah issues from Chochmah (wisdom),” while the letters
have their root above, on the level of Keser (the Crown).
The Torah too is clothed in letters, and its letters are rooted far above the Torah’s own level. The Zohar says
the Torah “issues from Chochmah,” divine wisdom, but its letters are rooted in Keser, the Crown above wis-
dom. In Likkutei Torah, Chukas, the Alter Rebbe refers to this maamar and explains the point: below,

Chochmah is higher than the letters, but in their root the letters are higher, for, as the Ramaz writes, they

come from the “air” (avira) above the wisdom of Keser.
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And otiyos (letters) is from the word asa (“came”), which denotes drawing down; for the letters are
drawings-down, in which and through which it is drawn down to become the Torah.

The Hebrew word for letters, otiyos, is linked to asa, “came,” the Aramaic word in “Morning comes” (Isaiah
21:12), a word of coming and drawing down; Maamarei Admur HaZaken (Inyanim), in the Kehot note, says
that otiyos is itself a Targum (Aramaic) word. The letters are channels through which the light is drawn down
to become the Torah.
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The explanation: it is written, “As the parable of the Primordial One says,” and this is the Torah, for

the Torah is called “the parable of the Primordial One.”

In the book of Shmuel, David quotes “the proverb of the ancients” (mashal hakadmoni). The maamar reads
it as “the parable of the Primordial One,” a name for the Torah, which is G-d’s parable; so Rashi explains it
(Makkos 10b), and in Torah Ohr, Megillas Esther (98b), the Alter Rebbe explains that “the Primordial One of
the world” is the Infinite Light itself, beyond both the light that encompasses the worlds and the light that fills
them.
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And the explanation of this: the nature of a parable is to represent the thing it illustrates (the

nimshal) in a way that it will be understood from within the parable.

A parable presents an idea, the nimshal, by means of something else, so that the idea can be understood
from it.
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Yet the parable is a different thing, which is not the essence of what it illustrates; only, what it illus-

trates is understood from within it, because it resembles it in some respect.

The parable is never the idea itself; it only resembles it in some respect, and through that likeness the idea is
grasped.
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And this is what is written, “And through the prophets I am likened.” And our Sages, of blessed
memory, compared prophetic vision to a mirror (aspaklaria): just as one sees in a mirror, although
the likeness of the form appears in its very shape and image, nevertheless this is not the actual

body of the form itself, but only its likeness and its image;

Hosea says that G-d is “likened” (adameh, from the same root as demus, “likeness”) through the prophets,
and the Sages compare prophetic vision to looking in a mirror (aspaklaria). In a mirror one sees a faithful
likeness of a form, but only its likeness and image, not the form itself.
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so too, all the prophets’ apprehension of His G-dliness, may He be blessed, is only on the level of

likeness and resemblance.

So too, everything the prophets grasped of G-d was a likeness and an image, not His essence.
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That is, like a parable, from which the thing it illustrates is understood. But regarding His actual
G-dliness, may He be blessed, it is written, “For [man] shall not see Me,” etc., and as our Sages, of
blessed memory, said.

Prophecy grasps G-d the way a parable conveys its idea. G-d Himself cannot be seen, as the verse says, “For

man shall not see Me and live,” and as the Sages taught (Bamidbar Rabbah, end of Naso): even the holy
Chayos that carry the Throne do not see the Glory.
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And this is what is written of Shlomo, “And he spoke three thousand parables,” on every single
matter of the words of Torah, etc. That is, on every single matter of the words of Torah he told its
spiritual meaning.

Of King Shlomo it is written that “he spoke three thousand parables,” and the Talmud says he gave them on

every matter of the Torah. The maamar explains that for each matter he told its spiritual meaning.
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For example, the mitzvah of sacrifices from animals, [in which]| fat and blood are offered upon the
altar, through a kohen and the priestly garments: he would explain the matter of the sacrifices in
spiritual terms, what is called fat and blood in spirituality, and what is a kohen, and what are the
priestly garments.

For example, in the laws of animal sacrifices, with the fat and blood offered on the altar by a kohen in the

priestly garments, he explained what fat and blood mean spiritually, and what the kohen and the priestly

garments are. Each physical law is a parable for a spiritual reality.
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Now, [there are,|] “higher than the high,” many spiritual levels, one above the other. And Shlomo, in
his wisdom, grasped three thousand parables, that is, three thousand levels, one above the other.

There are many spiritual levels, one above another, and Shlomo’s wisdom reached three thousand of them:
the “three thousand parables” are three thousand levels. In Torah Ohr, Megillas Esther (122b), cited in the
Kehot note, the Alter Rebbe explains why: for the Torah’s supernal wisdom to come down to a lower world it

must be clothed in a parable, and then in a parable of that parable, and so on, down to three thousand.
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And all of them are only on the level of a parable relative to the level of actual G-dliness, which

rests and is clothed in the Torah.

Yet all of these levels are only parables in relation to the actual G-dliness that rests within the Torah and is
clothed in it.

THE REBBE EXPLAINS

In a letter of 20 Adar 5718 to the author of two books, a collection of parables for the people and for youth and Gan
HaChassidus, the Rebbe sets out ,,77112 0°5wni 11y ¥ 7720 napwn” (the Chabad view of parables in the Torah).

»20n17 M37w 12 "N KPW SWn% TR ORW, 13nn Pwnwaw” (A parable in the Torah cannot be unrelated
to what it illustrates, because it descended from it); “a parable of a king of flesh and blood” works
because ,,¥°P77 RKM212 TWIW KYIRT RKMO1” (earthly kingship is rooted in the kingship of heaven).
His example is this paragraph: Shlomo’s three thousand parables are ,,77y1> 1t N3 D°02R NWOW
1n” (three thousand levels, one above the other), of the same matter itself, ,, 7977 XT1 XT%2 R X7
X72” (“this one the brain of that, that one the shell of this”) (in the Zohar’s phrase, which the letter
brings), the spiritual meaning above and the physical below. Since nothing in the world is by
chance, one thing can stand for another only through an inner connection.

The Alter Rebbe: 117 FT291°2 11 1137772 D209R NWHW 1377717 .5Wn 009K NWHY 1NNIN2 o 1w

The Rebbe: 1117 DW2nwiw ,>wni? Mo»w 17 »nn oW Dwn? 9w *RY — K17 77902 Dwni 123

Likkutei Sichos, vol. X°, p. 259-260 (Hosafos, Yisro) - *”nwn’i1 97X ’3 2nonn

BACKGROUND FROM THE REBBE

In the Hadran on the Rambam of 5749, edited by him, on the Rambam’s opening “to know that there is a First
Being”, the Rebbe explains that a person first counts as real only what is physical, so that an abstract idea must

reach him through parables.

In his note the Rebbe stresses the distance: the subtler and more abstract an idea, the more
parables it needs, ,,2¥n »*y Y¥n” (a parable on a parable), until Shlomo’s wisdom had to descend
three thousand levels, each ,,77y2 X%%” (“not commensurate”) with the level before it, before an
ordinary mind could grasp it; he cites this column for it. His example is the Sages’ ,,72771 n% Swn
0T w31 79on> mIT” (“a parable of a king of flesh and blood”), which ,,%751 %3 77992 11°R” (bears no
proportion at all) to the King of kings. His letter of 5718, shown beside this, reads the same image
and the same parable the other way, as one matter descending.

The Alter Rebbe: 117 1291 11 NIM17 MIATTR 7113 1123 Py Max 73m

The Rebbe: 2237 7I¥2 RPW R>71 K317 2O ,NM37T "0°0PK NwHw,, W 77°71°2 7% 71 \nbwam 25w noyn 9713 21enw
105 K371

Likkutei Sichos - Geulah u’Moshiach (Hosafos), p. 70, note 31 (the Hadran from p. 64) - 072»771 %3 1771, 2”0 mn°wn
w1, NAY °v, °1° °D K O, VRwN’ °N% ”7w1 Nava nwy (edited; printed in Sefer HaSichos 5749 vol. 1 p. 146 ff.)
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Now, Shlomo grasped only three thousand parables. But in truth, it is so up to the highest heights,
without end: all of them are only on the level of a parable of the Primordial One of the world, that is,
the Infinite Light (Or Ein Sof), blessed be He, itself, which is far above the level and bounds of the
chain of descending worlds (hishtalshelus).

Shlomo grasped three thousand levels, but in truth the series goes on without end. Every level, however

high, is only a parable in relation to “the Primordial One of the world,” the Infinite Light itself, beyond the
whole chain of worlds.
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[It is] neither on the level of the light that fills all worlds (memalei kol almin) nor on the level of the
light that encompasses all worlds (sovev kol almin). Only, the Torah was drawn down from there by

way of letters and drawings-down.

That Light is beyond both the light that fills the worlds and the light that encompasses them, since both still
relate to worlds. Yet the Torah was drawn down from there by means of letters and channels.
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Of this our Sages, of blessed memory, said: King David, peace be upon him, would join the Torah
above with the Holy One, blessed be He. That is, he drew down the letters of the Torah from the
Infinite Light (Or Ein Sof), blessed be He, itself.
Sefer HaBahir, an early Kabbalistic work, says that King David, through his constant study, “would join the
Torah above” with the Holy One, blessed be He. The maamar explains that he drew the letters of the Torah

down from the Infinite Light itself; in Likkutei Torah, Shelach (51a), where the Alter Rebbe quotes the same
saying, he explains that the Torah above is also made of drawings-down, but of an entirely different kind.
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And of this it is said, “which man shall do,” etc.: “to make them,” for the making of the Torah is
through man. And as our Sages, of blessed memory, said, “I account it to you as though you had

made Me.”

The verse “which man shall do” is read as “make”: the Torah is “made” by man. As the Sages said, G-d re-
gards those who keep it “as though you had made Me.”
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And this is [the meaning of| “and the Torah is light”: the Torah radiates the Infinite Light, blessed
be He, itself. But the light of the Torah is called by the name “light” only through “a mitzvah is a

lamp.”

This is why the Torah is called “light”: it radiates the Infinite Light itself. But the Torah’s light earns the name
“light” only through “a mitzvah is a lamp.”

EXPLAINED BY THE REBBE MAHARASH, THE REBBE RASHAB AND THE REBBE

If every level, the Torah above included, is “only a parable” of ,021y »¥ 1137p” (“the Primordial One of the world”)
(929), how can the Torah shine “the very Infinite Light”, and ,,772pn2 n%yn %@ 1730 192nm 70 1°y0 M7 (why did David
have to join the Torah above with the Holy One)? The paragraph moves from the one to the other without saying.
The Rebbe Maharash, in his maamar Vayedaber... Zos Chukas HaTorah (Parshas Parah 5629),
reads “the parable of the Primordial One” two ways: the Torah below, clothed in physical things, is
a parable of the Torah as it is above; or even the Torah above is only a parable for grasping the
Infinite One. Yet, he adds, ,,7"®yaw 0°2wnn *>N2% 77907 2°5wn N2 717 1°K” (the Torah’s parable is
unlike the parables of the world), which hide what they stand for: from the Torah’s parable one
understands its meaning. The Rebbe Rashab, in his maamar of the same words (Parshas Parah
5679), gives both readings and adds this paragraph’s David: since even the Torah above is only a
parable, ,,1”3pn2 ey’ BW 710 920 0 1177 (“David would join the Torah above with the Holy One”);
and through its study, he writes, ,,77102% 0”XIX12 721N1” (one is joined with the Infinite Light within
it). Perhaps (biur b’derech efshar) this is how this paragraph can call the Torah “light” that shines
the very Infinite Light, though every level of it is a parable; the Rebbe sets out both readings in his
maamar HaChodesh 5724.

the Rebbe Maharash: Toras Shmuel, Sefer HaMaamarim 5629, vol. ©”37n, p. 1%-71% (77107 NPT AR N3 927 777, 270
"TIPR-2p™, 179 NWID, ¥”51N; from p. 3X) - the Rebbe Rashab: Sefer HaMaamarim 5679 (Ateres), vol. n”wy, p. v (7”7
TN NPR NRT IR 7R PRI 7w 9K 1T 9277, 7112 °D1 1% 5w, n*vy; from p. 2v) - the Rebbe: Toras Menachem -
Hisvaaduyos 5724 (unedited), vol. 2 (39), p. 217-218 (§7; the maamar from p. 213)
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SECTION 7 - 131-35

Air, the source of light
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The explanation: the shining of the lamp’s light comes about through there being air around the
light; whereas without air it would go out and not shine at all.

A flame shines only when there is air around it; without air it goes out. In Likkutei Torah, Chukas (65d), cited
in the Kehot note, the Alter Rebbe uses the same image: in a house a lamp is enough, but in a cellar, where

the air is thick, a great light is needed, and a small flame may go out.
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Therefore one does not overturn a vessel over a lamp on Shabbos, lest it go out, for by overturning
the vessel one blocks the air that is around the light.

For this reason one may not overturn a vessel over a lamp on Shabbos so that it shuts out the air: that would
put out the flame. The Mishnah (Shabbos 16:7) does let one overturn a bowl over a lamp, to keep the flame
from catching the ceiling beam; the Alter Rebbe’s Shulchan Aruch (Orach Chayim 277:8) adds that a little air
must be left beneath the bowl, or the lamp will go out, and that is the law the maamar has in mind.
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That is, the air brings about the shining of the lamp’s light because avir (air) is the letters of or
(light) [and] yud, the air being the source of the light.

Air lets the flame shine because the word avir (air) is spelled with the letters of or (light) plus a yud: avir is
the source of light. The maamar Yonasi 5640, quoted in the Kehot note, explains that avir is the root of the

yud, and the yud is light in concealment that later comes into revelation.
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For the yud that is hidden within the letters of avir is the concealment of the light; and in it and

through it the light is drawn and goes out from concealment into revelation.

The yud hidden within avir is light in concealment. Through that yud the light comes out of hiding into reve-
lation. In Likkutei Torah, Pinchas (77a), the Alter Rebbe refers back to this explanation: avir, or with a yud, is
the source of the letters of the Torah.

EXPLAINED BY THE ALTER REBBE

likuteitorah.com/torah-ohr/mikeitz/15/ 31

31

32



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 15 RINW 75 ,2R0WNH M1 AM°ATD MIRK 1910 9.

Why air should be ,,7%71 71pn” (“the source of light”): a reader may stumble on air being placed above the light it
feeds.

Why should air, the lower element, be the source of light? The Biur on this maamar (Torah Ohr
43b) answers in its own words: ¥R 701 TUAD RITW D*YR IR, 72y10 X170 27n” (“although air is
below the element of fire, its root is above”). Air is the middle line, which joins right and left and
so is rooted above both; that is why it is called avir, ,,” 71X 9”>X” (or with a hidden yud), the light
before it comes out.

the Alter Rebbe: Torah Ohr (the Biur on this maamar, Mikeitz 16 {16-20), p. 31, 2

YPIZN2 MW 1Y NIRRT P! WA RIT OV 71INAR 199R5Y N1PNIR NI913 10 1M

JIPD1 1MONM RNYIIRT N2 7R0000 72yn2w 172 by neaa)

And this is like the level of the letters that are above the Torah; and there is the root and source of
the mitzvos, which are rooted in the supernal will, blessed be He, which is above Chochmah (wis-
dom), the level of “the Torah issues from Chochmah.”

This is like the letters that are above the Torah. There the mitzvos are rooted: in the supernal will, which is
above Chochmah, the level from which the Torah issues.

0933 %% IR 7] PN M2 1WA 1IpRR YRR qunbhn ARDYN N1°N33 10w NIRRT DY 197
26999017 1IN PRID

Therefore the doing of the mitzvos, which are an ascent from below to above, to their source and
root, the level of avir, or [and] yud, causes the light of the Torah to shine,
Doing the mitzvos raises them from below to their root, the level called avir, or with a yud. Just as air lets a

flame shine, the mitzvos cause the light of the Torah to shine.

28 593 PRI MI%AT 70 AR MwY? w1 03 117 7N ApT8Y WD PLapTE owa pa msnn 90 0

for all the mitzvos are called by the name tzedakah, as it is written, “And it will be tzedakah for us,
ifwe take care to do all this mitzvah,” etc.

All the mitzvos are called tzedakah (righteousness, and also charity), as the verse says, “And it will be
tzedakah for us, if we take care to do all this mitzvah.” In Likkutei Torah, Re’eh (23c), cited in the Kehot
note, the Alter Rebbe explains that tzedakah is the general expression of all the mitzvos, which guard and
sustain the Torah’s light.

2 09%aw M7 NPAIY IYwn 1OWHN R 091X 09970 1P

And tzedakah to the poor and destitute is a drawing down and bestowal “to revive the spirit of the

lowly.”

Charity to the poor gives them sustenance and, in Isaiah’s words, revives “the spirit of the lowly.”
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And in this way, above, one arouses the level of drawings-down “to revive the spirit of the lowly,”
for “before Him all is considered as nothing,” and all are called lowly and poor in relation to Him,
may He be blessed. And these drawings-down and bestowals are themselves the light of the Torah,

for light and flow are all one.

In the same way, our tzedakah below arouses a flow from above to revive the lowly, for before G-d everything
is as nothing, and all creatures are “lowly and poor” in relation to Him. The flow He bestows is itself the light
of the Torah, since light and flow are one.

572 2999 1R 1790 19°BR BTI0 RPR 9D R NI DD (75935 0195t 1man vexw] PPIIRY 1N

[@>70m MR na] 172 779N

And this is what our Sages, of blessed memory, said: “Whoever says, ‘I have nothing but Torah,’
does not have even Torah.” Rather, there must be Torah and deeds of kindness (gemilus
chasadim),

The Talmud says that whoever claims to have only Torah does not have even Torah. One needs Torah togeth-
er with acts of kindness (gemilus chasadim).

9 9°RM 77N R PR PTR I [0v1on mea) PR3 KD 9D

for without deeds of kindness, which is tzedakah, the light of the Torah does not shine for him.

Without kindness, which is tzedakah, the light of the Torah does not shine for a person.

NPNIR 12 R 7907 PO PR NOAYINMY 1970 TNINM PRY D AR PR 1IN [pvvax] DR 1N
it

And this is [the meaning of] “does not have even Torah”: that is, the Torah does not belong and re-

late to him; rather, the Torah is the level of the letters mentioned above.

This is the meaning of “does not have even Torah”: such a person’s Torah does not truly belong to him; it
stays at the level of the letters described above.
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And this is [the meaning of] “it draws spirit and brings spirit.” That is, “spirit” (ruach) is the level of
avir mentioned above: first “it draws” the source, the level of letters; and afterward “it brings,”
drawing down the drawing down of the Infinite Light (Or Ein Sof), blessed be He, into Chochmah
(wisdom), the beginning of the revelation of the letters, so that the Torah be light.

This is what the Zohar means by “it draws spirit and brings spirit.” “Spirit” (ruach, which also means wind or
air) is the avir described above: first the ascent “draws” the source of the letters; then it “brings,” drawing
the Infinite Light down into Chochmah, where the letters first appear, so that the Torah becomes light.

EXPLAINED BY THE ALTER REBBE

The step from the Sages’ ,,12 1R 71710 12°DR 7710 KPX 2 1K 1K1 257 (“whoever says I have only Torah does not have
even Torah”) to the Zohar’s ,,m7 °nN>X1 M7 °wnR” (“it draws spirit and brings spirit”) is compressed: why should
kindness be what makes the Torah’s light shine?

The Alter Rebbe makes this link elsewhere too (Maamarei Admur HaZaken 5565): the reason the
Sages say that one who has “only Torah” does not have even Torah is the Zohar’s ,,m7 *n»x M9~
(“spirit brings spirit”); what a person stirs below draws the spirit from above, and without that
arousal nothing is drawn down. In this maamar the “spirit” below is tzedakah and kindness, the
avir in which the Torah’s flame can burn.

the Alter Rebbe: Maamarei Admur HaZaken 5565, vol. 2 1”0pn, p. 1¥y7N (a maamar on Parah Adumah, "npin nXt
nnn")

A QUESTION THE REBBE RAISES

In his short notes on Tanya, on chapter 47’s ,,M7 7°wnAR1 M7 °N*R M7 (“spirit brings spirit and draws spirit”) (in the
passage on why the going out of Egypt is recalled in the Shema), the Rebbe notes the Zohar’s own wording and
where it is explained.

The Zohar (2:162b) itself reads ,,117 >N**X1 M7 WAk M1~ (“it draws spirit and brings spirit”), and
the Rebbe gives this column of Torah Ohr as its explanation. Tanya, however, has the reverse
order, “brings... and draws”, and that reversed order is also found elsewhere in Torah Ohr (29c,
38d) and in Likkutei Torah, Shir HaShirim (12b); the Tzemach Tzedek already remarked on it in
Or HaTorah. This paragraph keeps the Zohar’s order and explains each verb: ,71pn PwnR n72nnm
nrmr »na” (first the ascent “draws” the source of the letters), then it “brings” the Infinite Light
down into Chochmabh, ,7X 1071 N%” (so that the Torah is light).

The Alter Rebbe: N1PMIX M2 71PR PWAR 770021 2737 9718 NI°M3 13°°7 M7 70 .M "R M7 T7wnR N

The Rebbe: T2 AV R”IN RXM1 5”wnd AR 321 R¥IN 7IR%21 .M °NRY M7 PYRR MA, :30p 27m°»
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Mareh Mekomos, Hagahos v’Haaros Kotzros I’'Sefer HaTanya (with Likkutei Pirushim), vol. Likkutei Amarim, p. nv -
the Rebbe’s short note on Tanya ch. 47 (on "mM7 w1k M7 °0*»R M77", in the passage on Kerias Shema and the going
out of Egypt)

SECTION 8 - 136-39

Mezuzah on the right, Chanukah lamp on the left

12 72 n’?ynb i“Jala) HN5S7|'I A2 RO N 0D DRHWH 71910 N 1715 ANt 1°aY 12 M 36
XN

With this, the matter of “the mezuzah on the right and the Chanukah lamp on the left” will be un-

derstood. For the mezuzah is the level of ascent from below to above, like the level of the mitzvos.

This explains why the mezuzah is on the right and the Chanukah lamp on the left. The mezuzah, like all the
mitzvos, is an ascent from below to above. Sefer HaMaamarim 5635, quoted in the Kehot note, sums up this
maamar this way: the mezuzah raises the letters to their root, the avir, and through it the light of the Torah,
the Chanukah lamp, is drawn down.

qwo1 5921 922% $52 NAARY TR QW 2INOW YIAW OX IO YRR D 1200w RIT T 17
SIRDYI oM PPN Do

And the matter of the mezuzah is that one writes the passages of Shema and VeHayah Im Shamoa,
in which is written “One,” and “And you shall love with all your heart, and with all your soul, and

with all your might”: the level of ascent.

The mezuzah contains the passages of Shema and VeHayah Im Shamoa, which speak of G-d as “One” and
command loving Him with all one’s heart, soul and might. These express the ascent of everything toward
G-d.

NARD 0°%12 NP N12°N7 53 137301 1197 5 12 AR $O1 n°an MDY n°an nnpa 1yaipy 37
34 q1mn $o2 97RNn 5020

And it is affixed at the entrance of the house, to raise up the house and all that is in it, all his prop-
erty and possessions in all the chests, so that they be nullified to the love of G-d: “with all your

might,” with all your money.

The mezuzah is fixed at the entrance to raise up the house and everything in it, all one’s property, so that it

is nullified to the love of G-d. The Sages explain “with all your might” as “with all your money.”
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Therefore the mezuzah is affixed on the right, for “and His right hand embraces me,” like a person
who embraces his friend, drawing him close to himself; so too there is drawn down “the right that
draws near,” to raise up to Him, may He be blessed, everyone who comes to draw near to Him, may
He be blessed.

It is placed on the right because the right hand embraces and draws close, as in “His right hand embraces
me.” The right side draws everyone who seeks to come close up to G-d.

WX 11°0°1 °3 BRAwH X7 1971 NN QIR 180 8°1°0 09 LTINT IR NOwR RIT 171 PaR
38 Y710 WRY Wl 1naw BTN enT

But the Chanukah lamp is the drawing down of the light of the Torah, for the Greeks sought “to
make them forget Your Torah”; therefore it is on the left. For “from His right hand, a fiery law for

them”: the Torah is likened to fire, as is known.

The Chanukah lamp is the opposite movement: it draws the light of the Torah down, the light the Greeks
tried to make Israel forget, in the words of the Chanukah thanksgiving prayer. It is on the left; the verse
“from His right hand, a fiery law for them” shows the Torah coming from the right as fire, and the next para-
graphs explain why its light must reach the left.

BACKGROUND FROM THE REBBE

In a reshimah for Chanukah 5696, reading the Gemara’s “What is Chanukah?” phrase by phrase, the Rebbe asks
what kind of service these days call for, given that they are ,7772 Myna® X271 1712 790°1% X%7” (“not for eulogy and
not for fasting”).

One should not say, ,,7772 RX J°R) *121 >NRMIVA "N X2 177 (“I have not cleansed myself of my
impurity; how shall I light the public domain?”), the Rebbe writes, for ,,7owni Xp17T X°17 121117 771290
112” (the service of Chanukabh is precisely to draw light into the public domain); and he sets in
brackets the correspondence this paragraph draws, in its own words: ,,1°2°2 113tn, 931 N°21 N5y
129w, PRPWN 171, 1772 IR Pwnn?” (the mezuzah on the right, raising the house and all that is in it;
the Chanukah lamp on the left, drawing light into the public domain). That is why the days are not
for eulogy or fasting: the service is ,,Jn2°1 9y NM19°71 >’y X% (not bitterness over the soul’s fall) but
drawing light into the world, over eight days, through all one’s powers.

The Alter Rebbe: [T TIR NIWAT RIT 171 22K ... 12 @R 921 n°an mbyn® n°an nnoa Py

The Rebbe: 1R PWRM? ,DRAWA 171,12 TWK 2571 1727 ARPYT 1707 "] 7772 79wt RPIT X0 199307 771390 95
[[92
Reshimos (second edition), vol. 7>-X, p. 46 (booklet 3; the reshimah from p. 38) - i1n°wa "719m, 7”¥0" (booklet 3,

printed there in the Rebbe’s own wording from the manuscript; booklets 125-126 reprint it with the editors’
decipherment)
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And especially since the main mitzvah of the Chanukah lamp is to shine outside, in the public do-
main (reshus harabim, “the domain of the many”); and the level of “the many” is the mountain of
separation (tura difruda), from the level of the seven nations: that there too the light of G-d and His
holiness should shine, so that there be no concealment and hiding, as there was in the days of the

Hasmoneans, when the Greeks sought “to make them forget Your Torah.”

The Chanukah lamp is meant above all to shine outside, into the public domain, in Hebrew “the domain of
the many.” The maamar reads “the many” as what the Zohar calls “the mountain of separation,” the realm of
division and concealment, which it links with the seven nations (the seven Canaanite nations, which
Chassidus reads as the seven attributes of kelipah); the lamp carries G-d’s light and holiness even there, so
that nothing stays hidden, as the Torah was hidden when the Greeks tried to make Israel forget it.

:RTIIDT 5710 03771 0PN 03 TIINT R PYRA? 13PN RINWN N°2 N19%A 7123w

And when the kingdom of the Hasmonean house prevailed, they instituted the drawing down of the

light of the Torah also into the place of the many, the mountains of separation.

When the Hasmonean kingdom prevailed, the Chanukah lamp was instituted to draw the light of the Torah
into the public domain, the “mountains of separation.”

THE REBBE EXPLAINS

In a sicha drawn from the maamar and talk of Shabbos Chanukah 5728, the Rebbe compares the Chanukah lamp
with the mezuzah: both stand at the doorway and outside, yet they differ twice.

The mezuzah is on the right and the lamp on the left; and the mezuzah is outside only because
that is where the house begins, while the lamp is outside in order to light the outside, the public
domain. Since, as is known, the public domain, ,,X71727 *110” (“the mountains of separation”),
draws from the left line, the two differences depend on each other, and his note cites this
paragraph and the next. Like the prohibitions, whose light is unlimited and reaches down to what
is forbidden, the lamp reaches the left; like the positive mitzvos, it does not merely push away but
refines, lighting the public domain itself. That is its bond with ,,71% 771M” (“the Torah is light”): the
Torah too comes down to rule even on what is forbidden and impure, and the light drawn there
raises the holy sparks (7217p1 N1X1%°1).

The Alter Rebbe: XT1197T RTW 12°°71 0727 21 977172 YIN2 1RIY 173 MEH IP°Yw 1IN
The Rebbe: T07113 119 IYI™R POAIPION 192°1 DOP12°M 2112 YPPIRT *T 18 977 — DRRw P (119) PR ,RTI9T *10 7770

Likkutei Sichos, vol. 11, p. 223-225 (the sicha “Chanukah” from p. 223; notes 7, 11 and 21) - {13111 N2w NR°WwY IARAN
n”own; also Shaarei HaMoadim, Chanukah p. vm1
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Now, the root of the seven nations is “the head of Eisav in the bosom of Yitzchak,” which is from the
level of Gevuros (restraint), which are the level of the left.
The Targum relates that at Yaakov’s burial Eisav’s head was cut off and rolled into the cave, coming to rest in
the bosom of Yitzchak. The maamar takes this as the root of the seven nations: Yitzchak’s attribute, Gevurah,

the side of severity, which is the left; Likkutei Torah, Chukas, uses the same image for the left line as the

place from which the outer forces draw.

WYY ARDYAN N2 ROIW PROAW TN P03 13950 DRAWA 719110 91 Nownn NP 07T R
.RTIIDT 5710 N2 YN DIPRI 03 TR PN 7OWnN N Iwy 1 aRvyn

But what causes the drawing down of the Chanukah lamp on the left is the level of the mezuzah on
the right, which is the level of ascent: through this ascent the drawing down mentioned above
comes about, and it is drawn down also into the place of darkness, the level of the mountains of
separation.

What brings the Chanukah lamp’s light to the left is the mezuzah on the right, the ascent. That ascent draws

down the light of the Torah, which then reaches even into the darkness of the “mountains of separation.”

SR 1N LRI RDIWN RODINR M3 13007 RN NP17 qwnn neaL RIT 127 APy %]
RATART [x37 0w x> mxx] PWORR 2409900 RP ORAR RAPY (0771 7010) (73725 031951 1°M31 10KY]

For the main thing is that the darkness itself should shine, that is, the level of “darkness turned into
light.” And this is what our Sages, of blessed memory, said (Sotah 49): “On what does the world en-
dure? On the ‘Amen, may His great Name be blessed’ of the Aggadah.”

The goal is that the darkness itself should shine: “darkness turned into light.” The Talmud asks what sustains

the world in hard times and answers: the “Amen, may His great Name be blessed” said after the study of

Aggadah, the Sages’ non-legal teachings.

Q%R M2 RIT DN .00 [peba) 22 URIT TINDNN Bow 013N N2 X RNTAR 0D
I e

For the Aggadabh is the level of Targum, since the whole Talmud is in the language of Targum; and

Targum is the level of the back (achorayim) of holiness, as is known.

Aggadah is on the level of Targum (the Aramaic translation of the Torah), the maamar says, since the Talmud
as a whole is in the Targum’s language: its own discussion is carried on in Aramaic. Targum is called the
“back” (achorayim) of holiness, its outer side; in Torah Ohr, Mishpatim (78c), cited in the Kehot note, the
Alter Rebbe reads “and they beheld (vayechezu) G-d” as a Targum word for this reason: they grasped only
the “back,” the level of Elokim.
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And when it is drawn down so that “His great Name be blessed,” and it is drawn down also into the
level of Targum, which is on the level of the back, then darkness is turned into light; and this is the

essence of the world’s endurance.

When “May His great Name be blessed” draws G-d’s light down even into the Aramaic, the “back” of holi-
ness, darkness itself is turned into light. That transformation is what truly sustains the world.

EXPLAINED BY THE REBBE RASHAB AND THE REBBE

The paragraph says that ,,72°2w 171 12 12°°7 PRAWA 72120 71 NOwna NP0 01117 (what lets the lamp draw down light
on the left is the mezuzah’s ascent on the right), but not why the one depends on the other (or why, with no
mezuzah, the law puts the lamp on the right).

The Rebbe Rashab, in his maamar Ner Chanukah of Shabbos Chanukah 5656, which opens with
this maamar’s own words, explains the dependence: the eight lamps belong to Binah, where all is
included and nothing can be drawn away to the other side, so ,,3? NX 1PN 11°2 >nan Pwnn? 171 915
5Xnwi” (the lamp can stand on the left and repair the left line), but only when the mezuzah is on
the right, as the Levites could rise only when the Kohanim waved them; ,,”>1°% 7% 1°2°2 111t X OX
RP17 1°1°2 1”1” (without a mezuzah the lamp must stand on the right). He then gives this
paragraph’s pair in his own words: the mezuzah is the mitzvos, an ascent that subdues the other
side, and the lamp is the Torah (,,7°n710 °owa» 1377, “they sought to make them forget Your
Torah”), which turns the darkness itself to light, ,, 0w nw17p %y wnn owo1 17onw °0%” (because they
gave their lives for G-d’s Name). The Rebbe sums up this maamar in his own Ner Chanukah of
5746, calling the mezuzah the vessel that the lamp’s work on the left needs first.

the Rebbe Rashab: Sefer HaMaamarim 5656, vol. 17310, p. 9@ (71°37% M%n 0”1 777, 1°w [19110 naw] °310; the maamar
from p. n°w) - the Rebbe Rashab: Sefer HaMaamarim 5656, vol. 1”170, p. 0% - the Rebbe: Sefer HaMaamarim 5746
(bilti mugah, old edition), vol. Y’nwn, p. 10-10

likuteitorah.com/torah-ohr/mikeitz/15/ 39



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 15 RINW 73 ,PRAWH "2 02302 MEH 19130 9.,

IN ONE'S AVODAH

Contemplating that the world is nothing before G-d should make the soul long to be nullified to Him and
turn the heart from worldly pleasures, even small ones, to delight in G-d, as in prayer. Torah study must be
joined to the mitzvos and to deeds of kindness, all of them called tzedakah: they are the lamp through which
the Torah’s light shines for a person and reaches even the darkest places.

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that matter comes from G-d’s speech and form from His desire, and what does
each contribute to the world’s existence as a “something”?

2. How can the world appear independent if Havayah rules over the Name Elokim? What does Psalm 114 il-

lustrate about this?

3. In what sense are letters not produced by the mouth, and why does this matter for prayer and for the
Torah?

4. Why does Torah without deeds of kindness lack its light, according to the analogy of air and a flame?

5. Why must the light of the Chanukah lamp reach the left and the public domain, and why does it depend on

the mezuzah on the right?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

m29n "

The note reports that manuscript volume 284 records this
maamar with the year 5570 (1809-10).
KEHOT'S NOTE
Oy MRAT P IR prob 0P8 DU INT LYTPN (0w 284 22
T 99521 .K ,23pNN MAYa .2 ,7RpNN 1 9720 NPwRI2 DTYIIR2 Mnan
nOPN Y R 712 773 N7MIRA PO .(B°118°P X7ID) 2 ,MINNN .2 ,0I00N
.2 ,TY 719130 1 MR PR 777 AR AWK Y 370 971 07K
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Rabbah teaches that the Chanukah lamp is to be placed
within a handbreadth of the doorway, and the Talmud
concludes that it goes on the left, so that the Chanukah
lamp is on the left and the mezuzah on the right. The maa-
mar asks why the halachah divides them this way.
Shabbat 22a:2-33-’2:X 275 naw
nIn XV .MNE2 TIN0T NEWI AMITY ME 12930 73 127 MK
SN CNDTR PRMY 27 PR WY RITT A2 RO 20 2APY
M PRnn 1210 71 KINY 7D PRnbn XNOPM JoRnbn
T2 niyn mE']EI? TMON 127 R "OKX 27 IR ATIN? 27 MWK PR
772 W ATITR N1 0 :"? anR ,'?Em’t{?’t 772 AN 02 .20 72
— 71937 ... 99T R2INT 292 W IwITR 07 *3) M08 27 AP 7opnn
-+ 237292027 XPY .702? 10U 2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.X,20 naw

DNPWN 79131 737 PR

There a question is raised: the Menorah in the Temple
stood specifically in the south, so why is the Chanukah
lamp placed on the left? The note sends the reader there
for the discussion.
KEHOT'S NOTE
RTY .RYIN 0 IR YWY R T 1910 Yo 07anm 7”971 N07°Ad
NP?17 21972 A0°0 a0 X1 nwpnw 19°y YN 77°10 NN o2
07y ORI 1310 N1 Y
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The Rambam rules that the lamp is placed on the left of

the doorway so that the mezuzah is on the right and the
Chanukah lamp on the left; the Kehot note says the maa-
mar’s wording follows this reading.
Mishneh Torah, Scroll of Esther and Hanukkah 4:771wn
17 191M 12723 MY, AN
2y nn? TnYT NDLI YN IN°2 NND Py IvaT? mIn 120 M
OXY PR 1230 1) TR AP MIAY T N722 01337 RNy

likuteitorah.com/torah-ohr/mikeitz/15/

iMPITY 71230 931 .0°277 MY? 12197 11702 N0 1Py 1T 17

17121 1KY °D% 039D fipy XD MR 0wy Toyn’
It is a commandment to place the Chanukah lamp at the en-
trance of one's house from the outside within the hand-
breadth adjacent to [the edge of] the entrance, so that the
mezuzah will be to the right and the Chanukah lamp to the
left. And if he was living in an attic, he places it in the win-
dow that is adjacent to the public domain. One who has
placed the Chanukah lamp above twenty ells has not done
anything, because it is not recognizable.

Torat Emet 363 (Public Domain) - Sefaria Edition. Translated by R. Francis
Nataf, 2019 (CCO0)

BRMPWR N7 PR NN
The Shulchan Aruch rules that the lamp is placed in the
handbreadth next to the doorway, on the left, “so that the
mezuzah is on the right and the Chanukah lamp on the
left,” and on the right if the doorway has no mezuzah. The
maamar quotes the law in this form.
Shulchan Arukh, Orach Chayim 671:70n nmiR 717y n2w
1:R”IYN
a1 PR 1t RN 070 Sxnwn nno T107 Nawva AR 18N
MY 972 1T aRY 1°1° 10°2n N2 T PR OXY SRM™YR M
2w M 7N M AT PRAY TXY °0P1D bW vRnn 1M
aR 99 %5 wIn® xR 995 0°377 M 125 19770 PRI 0°192 1R
1m0 1awa PUPTAD AN MY nneR TIM0N Nava PRI PR
AN AYIYW N°27 °120°27 10 O ROR MIw» 1°K1 0i1°12°2 5 nnob
70 9977 PRI TP MNAN 2P0 TMen 0Ipna IR B0 prTab
... DI PRYPTAY DIpna PP RO M nrn YT MmNl
It is a mitzvah to place [the Hanukkah light] in the hands-
breadth closest to the entrance on the left, so as to have the
mezuzah on the right and the Hanukkah light on the left.
But if there is no mezuzah in the entrance, he should place
[the Hanukkah light] on the right. If one places it in the
doorway itself, he should place it on the leftmost half of the

entrance. Rem"a: However nowadays, when all kindle in-
side, and there is no distinction for the people of the public

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain) « Wikisource Shulchan Aruch (CC-BY-SA)

IN°2 27PN 1217 IR
The note points to the page of Or HaTorah on Nach where
this opening of the explanation appears; the first note on
the maamar says that part of it is printed there.

KEHOT’'S NOTE
.DOPN Y 9”1 N”MIR AR7

WY N YEN WK P

The psalmist praises G-d’s rule over all creation: “Whatev-
er Havayah desired, He has done, in the heavens and on
the earth, in the seas and all the depths.” The maamar
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reads this as creation through G-d’s desire alone, which it
will connect with the form of things.

Psalms 135:6:77”%p 0°2°1n
:NINTA=H1 0712 PINDY DORY2 Y N YRNTIYK 93
Whatsoever the L-RD pleased, that hath He done, In heaven

and in earth, in the seas and in all deeps;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
TR0 POR WA 71772 RO YR v R L,AIpNN 1170 1910 1TMIRa
RIT MRAT 9P 17070 TN MM EU80 AR .M ay vy
LOW 0°NRNT NNRPwI2 AR LY7PN Nivn

Wy LMW 1 9372

The psalmist praises the Creator: “By the word of Havayah
the heavens were made, and by the breath of His mouth all
their host.” This is creation through speech, which the
maamar will connect with the matter of things.

Psalms 33:6":3% 0°%1n

:D}5;13"?; "5 M1 Yl 0w 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JIRDD 1781 LR Y VYOIN NP P Y MRW NPMIRD 1,37 0°%0N

PARAGRAPH 2
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N7 MAR

DY N2 7Y

The Mishnah teaches that the world was created with ten
utterances, and asks why, since one utterance would have
sufficed. The maamar uses it to stress that the world was
made through speech.

Pirkei Avot 5:1°X:’771 N1aR mwn

AR MRRI K2 D TP Y 09IV K121 niTnRn Ty

X123 0PIV MK PIIRNY LYY 1 31977 KpX LNIR120Y P12
PR Y2

With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

likuteitorah.com/torah-ohr/mikeitz/15/

12

13
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15

RANW >72 ,2R0WN 13 M2 M 1910 7a...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

%Y I WO 29T Db

The note says that this passage on matter and form is

copied there.

KEHOT'S NOTE
199%) M7 12392 .0W 7710 1UN0Y .Y (271WN) ¥°IIN B0 PRyl
mPw" 1772 0P °Y 207N 1702 79K MW Y 139N RU0 04 AR
PY DIVNP2 PAYI RN MAAT QY PON .(27IYN wRT) YN apye
MITY Op7 7772 P71 IR PUD O8N Ow MRy anbnna ovnn
7°%1 Y Y 770N BPRDA LKMWN MW 0°89K U7 .52 °Y wUn apyoa
07 N 0PPPY MnRIya BU 17T A0 ¥I Y TPRIN »Uoa JROD
P31

7% N e

The note sends the reader there on the subject of matter
and form.
KEHOT'S NOTE
N™MPY ART TR M PAYA LD RUA M0 A0 27D nPmoe o kI
.2,3y 7R

7% 0w

Maimonides divides creation into beings composed of
matter and form that come and go, the spheres and stars
whose form is fixed, and the angels, which are form with-
out matter. The Kehot note cites him for the matter and
form spoken of here.

Mishneh Torah, Foundations of the Torah 2:3,77 0 mwn
32 1IN0 P NMoRn
1R .00 AYRYH pomy nRiva X T2 WATRR K1Y 1 0D
ni93 3 TN 077993 0717 O M) DPR: 0N 107 0°KIN2
D73 D120 1AW DK 1T NIDORT) DIRET MR 078G
DONWRIT N3 TIRD TEM NP NI PIAYR 1R PIR 17X
DM APX D TIAUR WKY OEP3 DPIY MYI3p DTN KPR
WY BT K D793 WD DiP3 XY 1Y D0331am obavan
... 023 K22 1713 DoKX 700 i
All that which the Holy One, blessed is He! created in His
world, is divided into three types: (a) Composite creatures of
matter and form; they are beings which undergo constant
changes, as the bodies of man, beasts, plants and minerals;
(b) Composite beings of matter and form which do not un-
dergo changes of either body or form as the former, but
their forms remain forever set in their body unchanged;
they are: the planets and the stars around them; their matter
is unlike other matter and their forms are ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

9% wRw N

A gloss there explains the matter of created things through
the Midrash on the heavens: G-d took fire and water and
blended them, and from them the heavens were made.
KEHOT’'S NOTE
WA WD RN DOXN230 DY aminn 171y '?“’1] 011 QW TR0 n”hnda
1,00 WY Oy 1 T (77NDY) [1991Y] 0o WX Sv1 Donwn by
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16
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The words here quote Avodah Zarah 3a:5-6; the passage is
shown below.
Avodah Zarah 3a:5-6"-"1:X °3 77t 1712y
*7132 *12”7 :2°n27 2912 By oYY ax w1 039D 071y Pv i ...
MPPY 072 1T°Y? IR DONY XA TI02 WITRT 007 R R
7Y PN 0N 079y SY 13937 1°30% 0niR LAPID 17IRT DX
X7 Y DRY NipD A7) OnP N2 XY DX MRV LIMTY2
27 MY 0T XD WORY 12 TIYRY 220 [0 (T0RT) ot
Tyn Oy KW N2 UATRE mInnY Tavn ?UWwn o ap2 i
... DR 7P22pn DRI DX 10K ,NPWR12
William Davidson, Vocalized Aramaic (CC-BY-NC)

Avodah Zarah 41ax X”n 171 172y
KEHOT’'S NOTE
LTI TN R LRD Y IR LR LAY onw iR

09172 Q7 YN Donwn

The Jerusalem Talmud tells that Alexander of Macedon
rose so high that he saw the world as a ball, which is why
he was depicted holding a ball. The Kehot note cites it for
the spherical shape of heaven and earth mentioned here.

Jerusalem Talmud Avodah Zarah 3:1:18771 7712y "n2217° 712N
R
Apy? DRY WX LYY 37 nip NIX 2T 7712 XYL 2 WY
RPX .TTY 1Ty MY LX) OORY Ay A2 2003 I ATyl
MR RRY L0PY ISR AT X977 1iwR 1P W 071 T2 An
M2 WITRT PIR .02 RRY AW LY 1I07RIRNR TRRA OX)
AR DY 270 KPR TIY KDY W22 0ohY 02 vOhY L1 AR KN
.TT¥73 27 2127871 IR MWRY RIT 9780 RIT TIN2 WITRT OTXT
... 2777 KPR IRD 2IN3 PR
Rebbi Ze'ira the son of Rebbi Abbahu preached before Rebbi
Eleazar. Happy is he whom the G-d of Jacob helps. What is
written after this? The Maker of Heaven and Earth. What has
one to do with the other? But a king of flesh and blood needs
a protector; in one district he is not a ruler, maybe in anoth-
er one? If you say a universal ruler rules over dry land, does
he [rule] over the Sea? But the Holy One, praise to Him, is
not like this; He rules ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

1D YOI PN T

A gloss there adds: “It follows that the shape of the surface
must be conceived according to such a distance.”
KEHOT'S NOTE
LT AR Ty nLwR 118 5% R¥NI $A011 QW 7°nN 1”02

11D @Y7 2YPAA N M wRwm

The note says that an explanation of this passage is given

likuteitorah.com/torah-ohr/mikeitz/15/
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there.
KEHOT’'S NOTE
.TND‘? IR W0 177’?{1 Y (272wn) ¥”37N N’

X121927 %23 17y 19

A gloss there adds that in the inanimate, plant, animal and
human realms, the manner of each thing’s shape, its
length and width, whether it has horns or is triangular, is
its form.
KEHOT'S NOTE
5573 IR 121791 199R2 T2 W 171°% 12IR 2UARTY (A0 QW T7URON 2702
18T YT ORI IR naap

Adam fathered a son “in his likeness, after his image.” The
maamar borrows the phrase for the particular form of
each created thing.

Genesis 5:3°2:’1 N°wR12

NY IY-NR RPN 10782 IMNT2 TP MY Nk 0OWRY DX N7
And Adam lived a hundred and thirty years, and begot a son
in his own likeness, after his image; and called his name

Seth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

22

23

24

bl
“And G-d said, ‘Let there be light,” and there was light.”
The maamar takes this utterance as what brought light it-
self into existence, something from nothing.
Genesis 1:3°1°R N°wR12
IR IR 27 DOROR RN
And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

FErakhy
“And G-d said, ‘Let there be a firmament in the midst of
the waters.’” The utterance brought the firmament into ex-

istence; its shape, the maamar says, came from G-d’s
desire.

Genesis 1:6"1:°X N°wR72
ZD?D’? o712 I?”I;D TP 00Ra N2 YR O D’?I?li MR
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WS 1RM YO0 IIAN:

A gloss there gathers parallel sources and says that the
one general utterance was divided into ten utterances to
bring the existence of “something” into being, divided by
the power of the Infinite, and suggests that this is the in-
tent here as well.
KEHOT'S NOTE
[1X0% INDA] PR MM TPT OX™N2 Y] N0 O TUMAN »rhoa
w17 230227 7779 7IR7272 17IPRY o0 w127 IR0 1779 AT IR0
TPWYN 127 7 7T L300 1800 [N99IR] MIRN Y 1A AT wreyy Can
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That passage asks why creation is called “something from
nothing” and answers with “For a sun and a shield is
Havayah Elokim”: Havayah is like the sun itself, Elokim
like the shield that conceals it so that only a glimmer
shines; without the shield the glimmer would be nullified

in its source.

KEHOT'S NOTE
,MINNN T 792 N”MIRI AR MDIYT P PTI RPY0 LT 10 n”w’? il
7 A2 T YRR AWyl OMIZNY OPwn Oy TRNN 0w n7Mpha wrnt 2
MPAWAL 1M PR WY NI TN WY Imnm nawnna vy
1D DO PINY U IR 12w Uy NN PImAn %0 0
IR WPTY A0 27 Y TPRAN BP0 LY LRI IR PUERT DODYT 07y
ANNT RPARTT ORD21T VD IRW 1N

953 BHab X3 NP T Y2

That maamar says that Torah Ohr here explains G-d’s de-
sire as the level of sovev, and form as the outer shape of
matter, like the round, spherical heavens, which comes
specifically from sovev; whereas elsewhere form is ex-
plained as the life-force within the creature, from
memalei.

KEHOT'S NOTE

M2 T RN °NAT [R”IN2] IR27 Qv °D 97Ny ¥Uynwn 01’2 n77a
SS1AY RITW 171782 DORWT 1) AT AL oW D RN 1°131 ,¥”310
AR 10 RPIT 22107 Pnan ime B 71781 727 232 37101 NN
WPnRYY 10 Y7onn Pnan R RI2I73W N0 RN AMEAw R OIRD
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE

JIR9D YR WY 2,33p00 11979 1910 1PN

Adam fathered a son “in his likeness, after his image.” The
maamar uses the phrase for the particular form of the fir-
mament, which comes from G-d’s desire.

Genesis 5:3°1:’17 N°wX12

NV INYTNR RIP7 i?:?x:p inmnT2 'r'?ﬁ’l 7Y NRM DWW 0N TN
And Adam lived a hundred and thirty years, and begot a son
in his own likeness, after his image; and called his name

Seth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/mikeitz/15/
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PARAGRAPH 4

30

31

32

33
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A gloss there explains: if the worlds were revealed as they
are included in G-d’s desire, there could be no physical
“something”; the world would be spiritual and nullified in
existence, as throughout the chain of worlds an effect is
nullified to its cause, like emotions born from the mind
when one sees that a thing is good.
KEHOT'S NOTE
O D MRy 0°Pann ORW) °197 RI7 A0 °7°Y T°»N U0l
MMWAT WO ANANT NP2 2197 0 RY IR (7 ¥EM a2 vty 0oha
O°R17 IRW MDY ,wnn NIRPENRA D102 a3 v cImn ahwn v ”
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There “nullified in existence” is explained as being like
the hidden worlds that are not revealed.
KEHOT'S NOTE
K27 1PR°N0 PrDY 1Y 11770 MIRDEN2 DUa :” %N Y now s nUMRa
7Py M1 MYURRT 07 M0)” 16 °Y QW 1Y 0WNP LPPURANR
9% (19 ANRTYT 0OX121 N33 7 K21 MIRPENA 0290w 9953 R°0ONRT
277¥N WnRa 7T TP IR 7072 N2 RITW On nan vapn v
W MAna 2100 By [IRD R*IN3] Ow 7310M” 1IR3 RO1 B RPN
237,15 K12372 0037 973 BYID 0 937 °NaT TIRAT 03 nw 10
PR3 WUHIY 1D MR 0¥y P10 NI XIT T PEN Pnanw 1MmEn
7599 03 %0 0w 1Y PRAWS 1 71773 170N 102 03 IR WYY
70N WMTRIR Aywa 17713
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The psalmist calls on the heavens and all their hosts, the
angels, sun, moon and stars, to praise G-d: “Let them
praise the name of Havayah, for He commanded and they
were created.” The maamar reads “commanded” as a
king’s decree, through which only G-d’s name, not His
presence, reaches the creatures.

Psalms 148:5°1:1"np 0°2°1n
AIR727) M RIT 0D °0 QYTNR 9T
Let them praise the name of the L-RD; For He commanded,

and they were created.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1,mmp oooan

Tonm mn nwhn me e

It suggests that commanding belongs to one who is exalted
and holds dominion, as a sovereign king commands and
decrees, and that the parallel above is the supernal speech
of Malchus.

Bava Batra 159a:107:X v”1p X702 822

DAY TIR KD MPRT X0 7 DT RDPT 2R XM

DR 1IN MY 27 KPR K7 KT MRYRT DR W) -
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William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE

W R@INAY R PUW N PAYT D7 D@ 0UnA 7Y 01unpa

IR NN MY NP Ton 12T TR YT DN 1Y 1w

R ,0Ip 272 IR 700 N7 1Y AT N R0 AhYynD RRaTm

7900 v

y7om Moty

“Your kingship is a kingship over all worlds.” The maamar
cites it with “there is no king without a people” to show
that Malchus rules from above, through a name, not by
being present in its subjects.

Psalms 145:133:7”np 02210

Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oy K92 79n PR

That passage explains the Name Elokim as rulership, “for
there is no king without a people”: through its contrac-
tions a separate “something” can exist, so that afterward
the “something” may be nullified to the “nothing.” This
attribute is also called Shechinah, as it dwells within the
creatures.
KEHOT'S NOTE
7,39 1P LK, 90V 101

7292 ow »naa

It suggests that the “name” may be the letters of the su-
pernal speech, since a name is letters; or, more likely, the
encompassing light that shines from G-d’s exaltation, the
main power of bringing into being, with “the word of G-d”
as a glimmer of His Name.
KEHOT'S NOTE
owT '{1"?571'[ 9127 NPNIR 1w 571 own a7 Qv 17y 0uNpa IRA
PAAN PR APR MNRA N2 RIWT QWAT AR A LN1PNIR R
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PARAGRAPH 5
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The psalmist calls on the heavens and their hosts: “Let
them praise the name of Havayah, for He commanded and
they were created.” The maamar reads the verse’s stress
on G-d’s “name” as the key: creation reveals only His
name, as a king’s name is called over his land.

Psalms 148:5°77:1"ap 0°2°11n

2IR720) M RIT 220 QWINR 9T
Let them praise the name of the L-RD; For He commanded,
and they were created.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There it is explained that one cannot say G-d’s essence
“created” the worlds, since bara implies the power of the
maker in the made and applies only to His Names, such as
Elokim; of His essence it is only “He commanded and they
were created,” for even the encompassing light is only
“His Name alone.”
KEHOT'S NOTE
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The Midrash speaks of angels who are princes over the el-
ements, Michael the prince of snow and Gabriel of fire, be-
tween whom G-d makes peace. The Kehot note cites it for
“the prince of water” here.

Shir HaShirim Rabbah 3:11:1-2"2-%:X™3 1127 090w W
nIPIm (T LK PRPITY) 2°2n37 WK YPnaD oPRIn NtnD mnT ...
2 9K .71 1297 71 KDY A7 7297 71 KDY ,P1a0 ARIND 23T Rixq
537 0K .7 PR TR 7 7200 71 KDY UK PU PR 300 DY
PYNY TON TP 12 190K KPR ,ANPR? WD 12 727 790 KPPy
W AP NORY L1712 0iPY iy KIT MIN2 wATRR WX PIm a9Y
TR ,P72 IR 1101 YUEND NN (1,7 PROIT) 1 39K L 1ER
. :(3,7p ©°27IN) VIR TOR 230D .7 PR
“Emerge, daughters of Zion, and gaze at King Solomon, at
the crown with which his mother crowned him on the day of
his wedding, and on the day of the rejoicing of his heart”
(Song of Songs 3:11). “Emerge, daughters of Zion, and

gaze,” sons who are conspicuous [metzuyanim] for me in
haircut, in circumcision, in ritual fringes; “at King Solomon
[Shlomo],” at the King who created perfect [shelemot] cre-
ations. He created the sun and the moon in their complete-
ness, the stars and the constellations in their completeness.
Bar Kappara ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.07 Y7OIR MIXOP YW 17y IR

PARAGRAPH 6

41

42

0°9721 D95 D DOORPRN TY
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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In Ezekiel’s vision of the Chariot each living creature has
the face of a man, the face of a lion on the right, the face of
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an ox on the left and the face of an eagle. The maamar
identifies the lion and the ox with the highest angels, the
“separate intellects.”

Ezekiel 1:10”:'x Hxptn®

MR DAYIWY PRIDTOR MR 9 DTN C3p 07 M
DY I3 Y PNnEm

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note says that Or HaTorah has a comment on this
passage.
KEHOT'S NOTE
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In his prophecy of comfort, Isaiah foretells, “The glory of
Havayah shall be revealed, and all flesh shall see
together.” The maamar makes this the purpose of cre-
ation: that G-d’s glory be revealed below as it is above.

Isaiah 40:51:"n 11°yw°
:727°0°2°23170° 7@3"?; RN N 'HJ;) TI'?JN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Koheles says that “one higher than the high watches, and
there are higher ones above them,” speaking of ranks of

authority. The maamar applies the words to the ascending
levels of created beings.

Ecclesiastes 5:7°11 nomip
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If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Isaiah foretells that Zion’s watchmen will sing together, for
“eye to eye they shall see” Havayah’s return to Zion. The
maamar takes it as the open revelation of the Time to
Come, which depends on our service now.

Isaiah 52:8'n:27117°yw°
7198 7 W2 IR 7Y 7Y 03 11377 1702 P3P R 970k Pip
Hark, thy watchmen! they lift up the voice, Together do they

sing; For they shall see, eye to eye, The L-RD returning to
Zion.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
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Moshe tells Israel to keep the commandments “that I com-
mand you today, to do them.” The Talmud (Eruvin 22a)
reads: today, in this world, to do them, and tomorrow, in
the World to Come, to receive their reward.
Deuteronomy 7:11xX”°:t 0727
DT 137 "398 VWX VIYRINRY DOPIT TN MERT N [7R0)
:0niy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this
day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah teaches that all Israel have a share in the
World to Come. The maamar reads “share” as each per-
son’s portion of the future revelation, which he must draw
down himself.
Sanhedrin 90a:151"v:X "X 1°77710
D7D TRYY NI KT ORI RN AT v PRI 2D e
TRY 1PRY INBNT? T2 TR YuR 281 IR W 077 0oy
TRY I T DRI NOMN PR ONIRD X327 097 PPN oy
.D‘H‘IP’B?SI Ralaliylfal ﬂjﬁﬂ
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“For 1, Havayah, have not changed.” The maamar cites it
to show that creating the world brought no change in G-d.
Malachi 3:6"1:3 25Kk7n
:00°72 K2 2py°™12 DAY "NPY K7 °7 21K 03
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David tells G-d that no darkness can hide him from Him:
“Even darkness is not dark for You; the night shines like
the day; darkness is as light.” The maamar cites it to show
that the world conceals nothing from G-d.
Psalms 139:1227°:07%p 0°7°1n
:17IRD 12°WND K2 0¥ 1721 Jnn 7w XD qwntoy
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar says that G-d is the root of all the worlds “and all
before Him are considered as nothing,” as in Daniel, “all
the inhabitants of the earth are considered as nothing.”
The maamar draws from it that above and below are equal
before Him.

Zohar, Introduction 20:188-22:199-1"8p:’> 1nTpn M 100
U”%pP:2"2

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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It explains that the intent here is to answer how one can
say that Havayah is greater “than all Elokim,” and there it
explains the matter at length in a different way.
KEHOT'S NOTE
371 2172 0 7w PRT PN IRD INONW LRPWN *Y 1907 °D NUMIR IR
TIWN Y oW AIRTY,INR 19K D 791K WUV 009K 2on

D173 %3 NPT "IN 0
The psalmist declares, “For I know that Havayah is great,
and our L-rd is above all gods (elohim).” Plainly the
“gods” are those of the nations; the maamar reads elohim
as the 120 combinations of the Name Elokim, over which
Havayah rules, and the “I” who knows as the Community
of Israel.
Psalms 135:5°1:717%p 0°%°11n
:n’.?‘bgg-‘v;:r; AR 1 bﬁ'r;":;a "NYT OIR %3
For I know that the L-RD is great, And that our L-rd is above
all gods.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Ezekiel’s vision, the elders of Israel, worshipping idols
in the dark, say, “Havayah does not see us; Havayah has
forsaken the land.” The maamar cites the words as the
view of those who do not see Havayah ruling the world.
Ezekiel 8:1227:n DRpin>
YR N DUWY PXIPITD CIpT WK DTN DK 2N TN
SPARTTNN T 2P DR IRT T PR 00K 03 in°an 7702
Then said He unto me: ‘Son of man, hast thou seen what the
elders of the house of Israel do in the dark, every man in his
chambers of imagery? for they say: The L-RD seeth us not,
the L-RD hath forsaken the land.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Pharaoh answers Moshe and Aharon, “Who is Havayah,
that I should heed His voice? I do not know Havayah.” The
maamar reads his words as a refusal to recognize the
Name Havayah.

Exodus 5:2%2:°71 mnw

"N "RYT K2 PXNN M2Y7 19p3 yRUR WK 1 9N RN
:MPWX K2 2X77"N% 037

And Pharaoh said: ‘Who is the L-RD, that I should hearken

unto His voice to let Israel go? I know not the L-RD, and

moreover I will not let Israel go.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Midrash says that Yisro could fittingly say “Now I
know”: he had gone round every idolatrous temple in the
world and found nothing real in them, and only then came
and converted. (The Kehot note prints 1:8; by Sefaria’s
numbering the passage is 1:5.)

Devarim Rabbah 1:57:°X 127 0°727

T 9TA D Ny Ny
Hearing all that G-d did for Israel, Yisro says, “Now I know
that Havayah is greater than all gods”; the maamar reads
it as recognizing that Havayah rules over all the powers of
concealment. (The Kehot note prints 18:1; the words are in
verse 11.)

Exodus 18:11x™:1”> minw

S0Py 3T WK 1372 73 OPARTYIR T AT Ny T ANy
Now I know that the L-RD is greater than all gods; yea, for
that they dealt proudly against them.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.73 717¥7 201°Y UM WMPR ARD LK LT Mnw

TAN2Y ORW3 O3 WYY WR1 I PR WK 9

“Whatever Havayah desired, He has done, in the heavens
and on the earth.” The maamar reads it as Havayah’s de-
sire reaching into heaven and earth and giving every
thing its form.
Psalms 135:61:77”%p 0°2°1n
:NINTA=H2) 0712 TINDY DORY2 TRy N YENTIYK B3
Whatsoever the L-RD pleased, that hath He done, In heaven
and in earth, in the seas and in all deeps;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rashi explains why the account of creation says “Elokim
created” and not Havayah: at first G-d thought to create
the world with the attribute of judgment, saw that it could
not endure, and put the attribute of mercy first, joining it
to judgment, as in “On the day that Havayah Elokim made
earth and heaven.” The maamar builds on this teaching.
Rashi on Genesis 1:1:3"2°R’X nPwr12 %Y *" w0
NTN2 INRT2% 1awWnna APy TPNRIY 1 K12 I0RI KDY 0°POR K12
7"T? BN DR NTR OO BN D21V PRY AN 7T
0P TIN 079K T MRy 0i°3 22037 17
0°7%X X712 GOD [AS JUDGE] CREATED — It does not state 'X12
i1 “The L-rd (the Merciful One) created, because at first G-d
intended to create it (the world) to be placed under the at-
tribute (rule) of strict justice, but He realised that the world
could not thus endure and therefore gave precedence to
Divine Mercy allying it with Divine Justice. It is to this that
what is written in (Genesis 2:4) alludes — “In the day that the
L-rd G-d made earth and heaven”.

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

QPN 1 MYy 012

“On the day that Havayah Elokim made earth and
heaven.” After the six days spoken of with Elokim alone,
this verse joins Havayah, the Name of mercy, to Elokim.
Genesis 2:47:’2 N"wR12
T DRPN 1 niwy oP2 DXIIN2 PIM 0Wwd mTein AvN
0707
These are the generations of the heaven and of the earth
when they were created, in the day that the L-RD G-d made
earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The psalmist asks G-d to act for the sake of His Name:
“Why should the nations say, ‘Where, now, is their G-d?’”
The next verse answers, “Our G-d is in heaven; whatever
He desired, He has done”; the maamar reads “where?” as
G-dliness in withdrawal and answers in nearly the same
words. (The Kehot note prints 115:3; the question is verse
2.)

Psalms 115:22:1°0p 07210
:DiPPPR RITR 02937 1I0K° 117
Wherefore should the nations say: 'Where is now their G-d?'

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Whatever Havayah desired, He has done, in the heavens
and on the earth.” The maamar ends the paragraph with
this verse to say that Havayah, not Elokim alone, acts in
the world.

Psalms 135:6"1:777%p 07210
:mu‘nn"?;q 0712 PIRDY DR Ny N vanTIvR 53
Whatsoever the L-RD pleased, that hath He done, In heaven

and in earth, in the seas and in all deeps;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The sea saw and fled; the Jordan turned back.” Psalm 114
recalls the Exodus, when nature gave way; the maamar
reads it as Havayah ruling over Elokim, the Name of
nature.

Psalms 114:3°3:7p 0°%°11n

:'HI'IB'? 297 177%7 03°1 IR 0%
The sea saw it, and fled; The Jordan turned backward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist says that G-d “turns the rock into a pool of
water, the flint into a spring of water,” recalling the water
that came from the rock in the desert. The maamar notes
that flint belongs to the element of fire, yet water came out
of it: Havayah changes nature.

Psalms 114:8°1:7*°p 0°9°11n
:D??;'ﬁ:?;]?g’? W"?;';?rj D°R0AR X7 20017
Who turned the rock into a pool of water, The flint into a

fountain of waters.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist Asaf says to G-d, “Whom have I in heaven?
And besides You I desire nothing on earth.” The maamar
cites it for the soul that wants nothing but to cleave to G-d.

Psalms 73:257772:37y 0°2°11n

PR PAIDKD A0y DMWY 0
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the Zohar’s introduction, the heavenly academy asks
who among those arriving “turned darkness into light and
tasted bitter as sweet” before coming there, and declares
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that whoever did not long for this every day “has no share
here.” The maamar quotes it as the goal of divine service.

Zohar I, 4ax ,7 X”m

KEHOT’'S NOTE
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It refers to Likkutei Torah, Va’eschanan 2a, and says that
“tasting bitter as sweet” is the matter of “those who rejoice
in suffering.”
KEHOT'S NOTE
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The Midrash tells that once Yosef was put in charge of his
master’s house he began to eat and drink and curl his
hair; G-d said, “Your father mourns for you in sackcloth
and ashes, and you curl your hair? Your mistress will be
set against you,” and so “his master’s wife cast her eyes.”

Midrash Tanchuma, Vayeshev 8:3°2:°11 2w ,Rm1110 w772
IR Y730 177 KPY ninnona 92 N 4% 10n L1293 AR 1%
NY A9 AN 11°7 1722 7R AR YT RP OIIR 17, K 199,010
oippa 912 IR LiyYa SoPon ,niv 23R Pnnin 702 inty
TPy PIRNR I LT TP TITRD 12 MWK 22 MR 0wy
DIV ANNTR 21T TIP3 2070 ANt 23R NKY 19K P2
IR PITX DR KM 12702 797 .77 M3 7Y
When his master became aware of this, he entrusted him
with the keys of the household, and concerned himself no
longer with any household matters, as is said: Behold, my
master, having me, knoweth not what is in the house (ibid.,
v. 8). As soon as he realized his own importance, he began
to eat, drink, and curl his hair, and say: “Blessed be the
Omnipotent One who has caused me to forget my father’s
house.” Whereupon the Holy One, blessed be He, rebuked

him, saying: Your father mourns for ...

Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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After Potiphar puts everything in Yosef’s hands, the Torah
adds, “And Yosef was handsome of form and handsome of
appearance,” which leads into what follows. The Midrash

likuteitorah.com/torah-ohr/mikeitz/15/
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on this verse is the source of the maamar’s teaching that
Yosef curled his hair.

Genesis 39:6":0”% N°"wxX12
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And he left all that he had in Joseph’s hand; and, having

him, he knew not aught save the bread which he did eat. And

Joseph was of beautiful form, and fair to look upon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “his master’s wife cast her eyes,” the Midrash looks
back to “Yosef was handsome of form”: he was like a
strongman standing in the street, painting his eyes and
fixing his hair, who was told, “If you are so strong, here is a
bear: go and fight it.” The maamar cites it for Yosef’s at-
tention to his hair.

Bereshit Rabbah 87:3’x:12 1127 n°wx12

3 271720 D ANIMIR RO R 00 1R 235 IR 199 (79 21°K)
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“His master's wife cast her eyes.” “Therefore, men of heart,
hear me” (Job 34:10) - what is the craft of the Holy One
blessed be He? “For He pays a person for his action” (Job
34:11) - [as stated by] Rabbi Meir, Rabbi Yehuda, and Rabbi
Shimon. “His master's wife cast her eyes” - what is written
prior to this matter? “Joseph was of fine form and of fair ap-
pearance” (Genesis 39:6). This is analogous to a mighty
man who was standing in the street grooming his eyes, curl-
ing his ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“And it was after these things that his master’s wife cast
her eyes on Yosef.” The Midrash reads “after these things”
as the consequence of Yosef’s attention to his looks, and
the maamar cites it for that.

Genesis 39:7°1:0"% N°wX12
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And it came to pass after these things, that his master’s wife

cast her eyes upon Joseph; and she said: ‘Lie with me.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David calls on those who fear G-d: “Taste and see that
Havayah is good; fortunate is the man who takes refuge in
Him.” The maamar reads “taste” as the sweetness a per-
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son must come to taste once his heart is turned, the
Zohar’s tasting of bitter as sweet.

Psalms 34:9°0:77% 0°2°1n
:12°7I0M? 7237 PR °7 290772 IR MNYY
O consider and see that the L-RD is good; Happy is the man

that taketh refuge in Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Isaiah promises those who honor the Shabbos, “Then you
will delight in Havayah.” The maamar uses it for the de-
light that replaces worldly pleasure.

Isaiah 58:147":n"1 17°yw”
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Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Berakhot 26a:17; the passage is
shown below.
Berakhot 26a:171:X 1”2 N1372
DX ?0°RY N°27Y 27070 3n ,AnIn HPENT KDY AyY 07 XoyR
DR 0Ny NN PPEnn NP7y PPani XYY nyw ,wi? xgnn
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The question was asked : How is it if one erred and omitted
the afternoon Tefillah — shall he say it twice in the evening ?
If thou thinkest thou canst answer [by quoting] "If one erred
and omitted the evening Tefillah, he should say it twice in
the morning," [that is different] because it is one day ; as it
is written, "And there was evening and there was morning
one day " (Gen. i. 5). But here the Tefillah is the substitute

for the sacrifice, and the day ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
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Rabbi Yehoshua ben Levi teaches that the prayers were in-
stituted to correspond to the daily offerings, which is why

likuteitorah.com/torah-ohr/mikeitz/15/
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the maamar calls prayer “in place of the sacrifices.” (The
Kehot note prints 26a; the teaching is on 26b.)
Berakhot 26b:7°1:2 175 N1312
PRI 70U 1271 DIpR2 YIDY SmNIY 0027y nPEn 1pn 2Py
oK) ™0 097 793 PPENA OX NARY MKW ,MPDA KPK "Ny’
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Jacob instituted the evening Tefillah ; as it is said, "And he
lighted [paga'l upon the place, and tarried there all night"
(Gen. xxviii. 11) — "alighting" means prayer; as it is said,
"Therefore pray not thou for this people, neither lift up cry
nor prayer for them, neither make intercession [paga'] to
Me" (Jer. vii. 16).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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In his prophecy of comfort, Isaiah foretells, “The glory of
Havayah shall be revealed, and all flesh shall see
together.” The maamar makes it the goal of turning dark-
ness into light: G-d’s glory revealed below as above.

Isaiah 40:5°77:"n 17°yw°
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And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Shlomo urges his son to keep his father’s commandment
and his mother’s teaching, “for a commandment (mitz-
vah) is a lamp, and teaching (Torah) is light, and the re-
proofs of discipline are the way of life.” Plainly it speaks of
a parent’s instruction; the maamar reads it as the mitzvos
and the Torah: the lamp is the ascent from below through
the mitzvos, the light the Torah drawn down from above,
which comes through the lamp.

Proverbs 6:23373:1 "own
701 NINJIA 00 T IR M MEn 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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It explains the purpose of this section: since the maamar
said above that the world was created through the letters of
speech, so that the “something” is a separate thing, it now
shows that the root of the letters is very high and that they
were lowered to become a garment.

KEHOT'S NOTE
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Cited on the division of the letters by the five organs of ar-
ticulation of the mouth.
KEHOT'S NOTE
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There too it is said that letters are not like combinations of
sounds and movements that join to be heard from a musi-
cal instrument, and the difference between an instrument
and letters is explained at length.
KEHOT'S NOTE
nmyuam mbwp °D17°8 171y DI°°1Y PR 1YY 0011y TR 2IURNA 570
593 P2 WIDAT 91X NI DWY LUYpIhRm Svon ynwnh »ousnn
n”A02 02 RN ypoIInan "Hom Bwnm .20w Y ow IR .NPnIRD 11

.17y 2opn

83 MINTY TARYRY 1199K7 MY

The note says this point, that the letters come out of their
own accord, is explained there.
KEHOT'S NOTE
RIW Y 72w NPMIRD IX1AR

PARAGRAPH 18

84 1 woib DTN N

G-d breathed into man’s nostrils the breath of life, “and
man became a living soul.” The maamar reads “living”
(chayah) as the soul level from which the letters come.

Genesis 2:771:2 N°wWR12
070 NBY3 PEXD AN ARIRTIR DY ORI DOFOX 1 73

£ U3 OTRY
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,2 0°WR92

85 NP2 M N m

It comments that one may say this is the form of the let-
ters, while the matter of the letters is drawn from the
breath of the heart.
KEHOT'S NOTE
I DAk NPNIRAT NTIR T P R 2 ,.'II?W 12117 N”MR IR9
owa 7T RUAR 1Y Y 00173y UK CMRna 720 Pann qwnl NPNIRG
21 WHIP WRY NPMIR ARYPR WaAw 97K *ana

86 NP9 nan mae

Onkelos renders “a living soul” as “a speaking spirit,”
making speech the mark of man’s soul. The maamar uses

likuteitorah.com/torah-ohr/mikeitz/15/
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this to place the root of the letters in Chayah.
Onkelos Genesis 2:7°1:2 N°wR12 ¥ 017P1I8 013N
7 KNP *TI2KD NDR ROPTX 19 KDY DX N7 DR 7 X1
:X7PRR M7 0782 MM
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

PARAGRAPH 19

87 02°20 57w nhwn

Elihu, the youngest speaker, tells Job and his friends that
understanding does not come with age: it is “the ne-
shamah (breath) of Shaddai” in man that gives under-
standing. The maamar uses the verse to identify
Neshamah with intellectual comprehension.
Job 32:8'm:27% 21K
:DPAN TP MY TR XTI 1K
But it is a spirit in man, And the breath of the Almighty, that
giveth them understanding.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,2% 21K

88 D2 1YAPW NON
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.28 17%° 780

89 mDa yaAPY

Sefer Yetzirah describes the twenty-two letters as engraved
in the voice, hewn in the breath and “set in the mouth in
five places”: Alef-Ches-Hei-Ayin, Beis-Vav-Mem-Pei, and
so on. The maamar reads “set in the mouth” as saying that
the mouth only fixes the letters, whose creation is higher.
Sefer Yetzirah 2:3°2:2 77°%° 190
192 My12p M2 Msn 51,73 NIPPn 710° MPNIR 2°NwY 0wy
121011 01872 Yravot nrasuT ?723°3 7”112 YUANR Nimpn awnna
nwnwn YPInR ,nPnaa navnws 1“27'?3 DMNMYP At Mawnd Ao
P7%3 WD WRID DONDW 02 f712 ,1Y7Pan 1231 1w 7102
oy nNwawn WS w2 073907 ,nn001 Nk v anvwtw By
»D OORP Y LMY F2DW NWH DOWR P2 wUIRoY PP
:[:27mA0
Sefer Yetzirah, Warsaw 1884 (Public Domain)

PARAGRAPH 20

90 05900 WP vruRY

The Zohar says of Chanoch, who became “the lad” (the an-
gel Metatron), that he receives a hundred blessings every
day and “ties knots for his Master.” The maamar applies
this to Metatron’s raising of Israel’s prayers.

Zohar I, 37b2 17 x*mt

KEHOT'S NOTE

TN DOINRNT 9202 YO 9MINIR PUI DAY AR .2 g2 XM R

WY N7MIRA LY 71790 270 IR .202 Y 17N »7oa) .anbnna
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X°2% 737 Y (07N NREIT) 17990 W70 LRI 1U¥n 50 Y 2 970
JINSR P

91 SRAWA K17 QINT 27w

Tanya’s chapter on how words of Torah study and prayer
rise on high is cited for the contrast between physical hu-
man speech and the spiritual realms.

Zohar 1, 23b2 ,20 x”mt

Zohar II, 201b2 ,x1 271t

KEHOT’'S NOTE

Y 17270 »PR0 L(X,773) 2 PAR RN AR .2 LR 270 .2 ,30 KU AR
LT2PN Y ¥OITN NN DA IRTY .07 °Y U720 17A0 LTIR

PARAGRAPH 21

92 7 nwpa Non neann

The note cites this essay of Kuntres Acharon on prayer as a
request, “Yehi ratzon,” that a will come into being.
KEHOT'S NOTE
ANy 17570 BP0 L17yRa wrn 1ane 1T x°an> R™Mp IR9

93 71y X2 2°910° I°N . . N2%ma ot
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2WN 7 W 2V 27Y 113 °0 0°9N TNynY mpb’

94 7Y X932 27100 IR

Rabbi Ammi teaches, “There is no death without sin, and
no suffering without iniquity.” The maamar presents this
as what Chochmah, the Torah’s wisdom, dictates, which
prayer reaches beyond.

Shabbat 55a:17-18m*-":X 1”1 N3
X522 10°n TR THY K932 17707 TR KON X932 107 PR BK 370K
XY 287 79Y2 R X2 12 MIBD KT NRVIND W0IT” :2°N9T — KON
AR PRY YYIT DY AN 1PY PUIET NPT 120 112 XYY XD
D°Y312) DYWD LAY SNTRDY” :°NDT — 1Y K22 PIPD? PR 7N

o3ty

William Davidson, Vocalized Aramaic (CC-BY-NC)

95 T°ywe 1373 . . PN I vl

The note says that this passage is quoted there.
KEHOT'S NOTE
TN Y MDY e NYTIRG RN

96 TPYWD 12T . . PUANT qwn

It says that this drawing down is from the “Master of the
will,” above will itself, connected with G-d’s long patience
(erech apayim); therefore it is said, “I pray to the Master of
the nose,” as in “For My Name’s sake I will lengthen My
patience.”
KEHOT'S NOTE
»ran aoynow ik el Sya onan N ownm” ey '|.ﬂ1‘?37|'l3 ’D N”MN2
12 0°AR AR 1720 1°1y2 AyIRe mowa 1772 XPN32 wUnn 12w 0 X"
auvInT 9Ya% 1nR U 1187 DY 3 1187 vnan abyn ahynb xnw

likuteitorah.com/torah-ohr/mikeitz/15/
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NMIPDa wrnYY 79 DLAR "NPIM "R PIRK AW (YR wUnd Hoann "R
570y *0oby1a nye o0 e 1713

PARAGRAPH 22

97 71127 DITAT 1MW RIT° DIMRIN PRAWOWD PN

When Israel enter their synagogues and study halls and
answer “May His great Name be blessed,” the Holy One,
blessed be He, nods His head and says, “Fortunate is the
King who is praised thus in His house.” The maamar reads
the nod as the drawing down of the supernal will.

Berakhot 3a:147>:X *3 N1312
,0i%1 0i° 2232 RPX ,72 NIRIR 7272 8t Ayw XD AWK oM 9 .
70121 PNV Myw3 KDY 7373 Wt K 72 NN oomyR Uy
JIMan PiTaa Ay R Py niwTn Cnay nivoid onab
IR POPRRY T2RD PIWN I IR Ry KN T2 wiTRI
2y Y20 0322 077 YWY P32 N 72307 287 19w 72 inv2
.DPaR 117
Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of

Israel enter their Synagogues and Houses of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.2,10 NPIN’D LR L1 .3, 1P D NMPRa M91IRI IRANI LK L3 MOT2
LTI LRLTORLKLTD TPMIENn 77T

PARAGRAPH 24

98 NpPa1 nonn RN%INT

On “And you shall be holy men to Me,” the Zohar says that
“the Torah issues from Chochmah,” from the place called
“holy,” and Chochmah from the place called “holy of
holies.” The maamar uses this to set the Torah at the level
of Chochmah, below the letters, which are rooted in Keser.

Zohar II, 121ax ,X2p 2”mt

KEHOT’'S NOTE
LN ,7D 0w AR LK ,ROP 27

99 NP2 nann RN%INT

On “Hear, my son, the discipline of your father,” Rabbi
Yitzchak says that “the Torah issued from the supernal
Chochmah,” Rabbi Yosei says from Binah, and Rabbi
Yehudah concludes that it includes both. The Kehot note

gives it as a second place for the teaching.
Zohar, Yitro 21:378-22:389v72w:273-nN"yW:X"2 170”717 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
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100

101

102

Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

an3 °ma2 aPYRD WY PN

the passage shares nothing with the note
KEHOT’'S NOTE
TMIR AW 9 R™MN2 SN0 1773 YUY AWRN AZWN Y 19N° NUTIRA
TN ONRY 978 07P31 11917 1010 AR ROMH WY 1710 3T
79917 :719p Y °M Y0 BP0 N ¥R TwRna ety "anon M9 nv
7Y LTINN I 17A0° 0w w120 N 190ws

NNNR W97 NPNINY

In the prophecy on Dumah, a watchman answers one who
calls to him from Seir, “Morning comes (asa), and also
night”; the words of that answer are Aramaic, and asa
means “came.” The maamar links otiyos, letters, with this
word for coming, and so reads the letters as channels of
drawing down. (context: Steinsaltz Tanakh)

Isaiah 21:1227°:873 171°yw°

KEHOT'S NOTE

11W5 X117 NPNIR 11![7‘??[2 10’y 0°1°1Y TR S7RNA OR7 2% ,RD YW

2% ,RD YW 7Y "IP12 RNR” TWW‘?D RITW K212 NIIPR In32 .09070

215W2 "Naws 71772 7NPRY NMIR WP Ma227n InRY et R

1N35 1981 85 1Y (TOp Y 27N U|7177?3 1”102 DATI) R Y0 A”NYN

150 OPwa 2,8 (RS N7TIR LKW Y RPT A"0PN 170 0T

22,3775 X7 .17921 RRW Y70 MPwa nMK

I NPT R 110 By INaw L . wana 1IN0 1am

The note says that this passage is quoted there.
KEHOT'S NOTE
122 RPN T %N qWRT APAN Y 2770 771 07MIR2 R2M

PARAGRAPH 25

103

104

S1INTPN PWn MR WK

After sparing Shaul’s life in the cave, David tells him, “As
the proverb of the ancients (mashal hakadmoni) says,

3

‘From the wicked comes wickedness,”” and so his own
hand will not be against Shaul. The maamar reads mashal
hakadmoni as “the parable of the Primordial One,” the

Torah.

I Samuel 24:1477:775 & PR10W

12770 RP 972 YU RE? DYYIR 23R PUn K> UKD
As saith the proverb of the ancients: Out of the wicked
cometh forth wickedness; but my hand shall not be upon
thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

19,73 R-DRIDY

S11NTPM PWwn owa NRIPA TN

That passage explains that the Torah is called “the parable
of the Primordial One” because the Primordial One of the
world is the Infinite Light itself: both the encompassing

likuteitorah.com/torah-ohr/mikeitz/15/
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light and the light that fills the worlds relate to the worlds,
while His essence is not in the category of worlds at all.
Makkot 10b:3-4"7-3:2 > mon
X? TWRY” :XITM XOYID "RA? ROND A7 MN2 WURY 12 1YRY 211
RS2 7YY *1TRT P MK WPRD” N TP MK 0PN 1T
TR L, WDIT DX ANTY DTN "33 2302 - 12T 1INIT 122,70 YUY
iTR .0%TY TR MY 00TY PR P L TIR2 317 70X 233w 37
M ,0PI90 NAR W T2 30 71 ,TOX PTID? 100 R 102
L1703 - T2 AT ML m 1hy Pon ,0Pea T vl Y
wee - MW 3179 N

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

,> D197 °0M3 *PwAD 18R 219 *Y RINRY D NPMIR XY .2 ,18 19pY 1KY
.09y DY TP RINY 772pn P Swn ROAw 17900 ROAY 2

S1INTPR PWwn owa NRIpA NN

Rashi explains “the parable of the Ancient One” as the
Torah, “the parable of the Holy One, blessed be He, who is
the Primordial One of the world.” Or HaTorah, cited in the
Kehot note, points to this Rashi for the maamar’s reading.

Rashi on Makkot 10b:3:1°X:’3:2*> 0191 %y >"wA

SINTPA PWR AR WRD 2INDT MR WM - 1D TR DOPORM
RITW 7172p7 2w ROW "IN RO ONRTPN Dwn ywi RYY 0OYwIn
D7PORI TIAK 197 YR R3° DOYIR TIRK RO 09 Dw annTp
PR 7Y ROR KIDAD DTRY D1won RoxHn 172pn RO 10 MR
1272 7Y PRI MDA 30 MR OINAT MM M0N0y o
9999 33 K?Y 9272 7Y PRY NP 20 790 373 023 kD XM

210 IR PTNDY? 1ant 7apn
Vilna Edition (Public Domain)

PARAGRAPH 26
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ARTNR DON°217 792

G-d says through Hosea, “I spoke to the prophets and mul-
tiplied visions, and through the prophets I am likened
(adameh)”: the prophets perceive Him through images.
The maamar reads it as saying that prophecy grasps only
G-d’s likeness (demus).

Hosea 12:11x>:2™ ywi

ST DOR723T 7721 200207 T 233K DOR°AITRY A1AT
I have also spoken unto the prophets, And I have multiplied
visions; And by the ministry of the prophets have I used

similitudes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X%,2° yWIn

N"MPPDONY FNI22T NN 12w P

The Talmud teaches that all the prophets looked through a
mirror (aspaklaria) that did not shine, while Moshe looked
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through one that shone. The maamar uses the image to
show that prophecy sees only a likeness.

Yevamot 49ba v”n nna’
KEHOT'S NOTE
.2, MmNy

PARAGRAPH 27

108 "IN K2 %3
G-d tells Moshe, “You cannot see My face, for man shall

not see Me and live.” The maamar cites it to show that G-d
Himself, beyond any likeness, cannot be grasped.

Exodus 33:20°5:3°% ninw
M1 ORI *I87RY %2 19-NK 1R 2230 R R0
And He said: ‘Thou canst not see My face, for man shall not

see Me and live.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,30 mnw

109 b ahi 2203
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
NW1 570972

110 BPrINWRIY 19 2INT° KD %D

At the end of Parshas Naso the Midrash expounds “for
man shall not see Me and live”: Rabbi Akiva says that even
the Chayos that carry the Throne do not see the Glory, and
Ben Azzai adds that even the ministering angels, whose
life is eternal, do not see it. The maamar alludes to this:
G-d Himself is beyond every likeness.

Bamidbar Rabbah 14:22272:77° 127 72712

m bwn °pPR NWRY 12T

Of King Shlomo’s wisdom it is said, “And he spoke three
thousand meshalim, and his songs were a thousand and
five.” Plainly a mashal is a proverb; the maamar takes the
word as “parable,” a likeness for a deeper idea, and reads
the parables as Shlomo’s explanations of the spiritual
meaning of the Torah’s laws.

1Kings 5:1227°:71 X 0°9%n
PR AR Y 20 PUR DD NPT 13T
And he spoke three thousand proverbs; and his songs were a

thousand and five.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

L2 IR NIRRT .103 °Y W”N 0°1ARMT 990 7X7 .27, R-0°99%
JIIRAR M2 [Iw2 00997 17 NPMIRAY 1XD IR RIR” 200w 2
0°M123 TwIw2 P PUE L NPMIRG 1 RIT WO DRI APV IR DY

7Y ”Inonnn nund 0n N2 737 Y nunk 1Mwabnna Pax ane

112 NPT R By

Rav Hamnuna expounds “And he spoke three thousand
parables”: Shlomo gave three thousand parables for each

likuteitorah.com/torah-ohr/mikeitz/15/
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and every matter of the Torah. The maamar takes these
parables as the spiritual meanings of the Torah’s laws.
Eruvin 21b:21x72:2 X 1"217°Y
770 77 SWUn 0°DPK NWORY 9277 122037 R LRIINT 27 0K
NY2Y 770 2 1371 127 72 Y MP0 MR Ta2n — "MPR) nwnn
DY PR MERn 0910 PY 12T 137 22 7y ,un ey
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 28

113 Swn 2°aPR NYhY

Of King Shlomo’s wisdom it is said, “And he spoke three
thousand meshalim” (proverbs, or parables). The maamar
reads the number as three thousand spiritual levels that
Shlomo grasped, each a parable of the one above it.

1 Kings 5:1227°71 X 0°3%n
MPR] WM 1Y 2 DY 07D NYYY 13T
And he spoke three thousand proverbs; and his songs were a

thousand and five.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

14 NaNTR DO9PN nwhY

That passage explains Shlomo’s three thousand parables:
for the light of the Torah’s supernal wisdom to come down
to a lower world it must be clothed in a parable, and the
next world down needs a parable of that parable, and so
on, down to three thousand.
KEHOT'S NOTE
.Ow N7MINRGY .2 ,329p 1P XA

115 Swn oA PR 0TI

Cited on the point that all these levels are only a parable.
KEHOT'S NOTE

.31 19y ©”RRN 072197 Py 171773 IR

PARAGRAPH 30

16 q2nn 1R 7Y TIT 9N

There the saying of Sefer HaBahir (another reading:
Maayan HaChochmabh) is quoted, that King David “would
join the supernal Torah” with the Holy One, blessed be He;
the Torah above, it explains, is also made of drawings-
down, but of an entirely different kind.
KEHOT'S NOTE
rm> 17981 2,y 7°Mx%n 77972 K ,N1 now ’n ﬂ”1|753 X277 9°127 180
Y 2 770 971 nPMIR2 770 L(PWRIN 5 nn 11°% MY 1R71D0) 2,200
JXP *°0 9°1211 990 AR .7°PN

17 77apna by BW nIn 9ann a1

The Bahir says that David, who studied day and night,
“would join the Torah above,” for whenever a person stud-
ies Torah for its own sake, the Torah above is joined to the
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Holy One, blessed be He. The maamar explains this as
drawing the Torah’s letters from the Infinite Light.
Sefer HaBahir 19617p 7°11271 100
,TIT 19 937 31, (7700 aw) 37 7R KD 10 onDa0 k9 N L.
53,2y W 17N 930 1M L0 1900 pmw 1R RDw ,Aan0naa
mannn aPyn Sw aMna v amn o Tmd oIRe ayw 9
YR XPw "BRI AN OTR TIRDS 0D 1RRT 1M, 1apne
175 137 NIRRT 77N 01 ORMY L, ARwR K2 AnwD XPw TInnw
RO 7700 IR RO, MEAT 202 199IM N0 nuwIpne
1% M2 NN (T 2% 0°137) 2°N57 KT N2 WTPR YW IN0MIR

... T8°3 R .I0TIRM ROX W *pN R ,apy° nonp nwnn awn
Torat Emet Sefer HaBahir (Public Domain)

QTN QNIN AWy WK

G-d tells Moshe to say to Israel, “You shall keep My
statutes and My laws, which man shall do and live by
them.” The maamar reads “do them” as “make them”:
man makes the Torah.

Leviticus 18:5°77:1” Xp"
°T 73 D712 M BTN DON 1Y MWK DBYRTN) NpN-NK OnTR
Ye shall therefore keep My statutes, and Mine ordinances,

which if a man do, he shall live by them: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,1 XD

SIINWY 12ND QIPPY 2IR YR

On “and you shall do them,” the Zohar says that one who
strives to keep the mitzvos perfects the holy Name, just as
David, who walked in the ways of the Torah, “made a
name,” as it were, above. The Kehot note gives it for the
saying “as though you had made Me.”

Zohar 11, 113ba ,xp 3

Vayikra Rabbah 35:61:717% 727 X7p™
KEHOT'S NOTE
3,19 9707 IR L2 L,0p 0

SIINWY 19RD 2979y "IN [TPyn

On “and you shall do them,” the Midrash says that one
who keeps the Torah is regarded as though he had made
them, and even as though he had made himself. (The
Kehot note prints 35:6; by Sefaria’s numbering the pas-
sage is 35:7.)

Vayikra Rabbah 35:7°1:77% 127 R1p™

TN 7M

In its plain sense, “a commandment is a lamp, and teach-
ing is light” speaks of a parent’s instruction (Proverbs
6:20). The maamar reads it as the mitzvos and the Torah,
and explains why the Torah is called “light”: it radiates the
Infinite Light, but only through the lamp of the mitzvah.

Proverbs 6:23373:1 "own
Haleklal .mﬂ;ﬁﬂ 00 977 IR u'ﬁj.m mx¥n91°2

likuteitorah.com/torah-ohr/mikeitz/15/
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For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 31
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TN 2°20 N WO
the passage shares nothing with the note
KEHOT'S NOTE
WY MPYIN 170 L0 Y ROAIRD T9INR L77Y0 L,10 N7IpY AR

nNawa 17 2y 995 1°010 PN

The same law about overturning a vessel over a lamp is
mentioned there.
KEHOT'S NOTE
N2 W”n5” 17°%1 OpN Y 2 71D RIPP N7INDY L2 ,AY PMIEn 71T
.OW TR YIWA 7179) .70 PO 1Y P00

PARAGRAPH 32
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125

IR NPNIN — "IN
On “Let there be light,” the Zohar says that the Infinite
broke through its hidden supernal avir and revealed a sin-
gle point, a yud; when the yud spread out, what remained
of that hidden avir was or, light. The maamar builds on
this: avir is or with a hidden yud, the source of light.
Zohar I, 16b2 ;1 X”mt
Zohar III, 245b2 1m0 2m
KEHOT'S NOTE
oMAD D NPIPR IRT IR TP OUAY YW 07D .2 ,707 .2 L1 ROm
27”1 1”0 °N11° 1772 7319R2 IR2AND LK LR DPWRI NVTINRD R LKLY
R2W IR 02Y M3 X7 AR TN N3 NP WA RN 07 nan Y
,21TY 1700 IR LTDWR TwRD Xaw 1Ipn RIT VIR IR N90x 0T
R ,1 9272 n7pLa %P Y 1790 BP0 LOPN Y 2 770 YUNIN NUMIR LR
LIRSY 7780

FIRT PR RIT PIRAY

The gloss refers to Tosafos on Chullin 127a, on creatures
that live in or (fire) and in avir (air), each of which would
perish if it passed into the other’s realm, and to Likkutei
Torah, Chukas 58c.
Chullin 127a:11-133"-X":X 79p 1°211
S5m9OR IRV MIR2 MDTA NI TP WM IR MDA Ma TR w
7 MINR T MR MITIR S9NPAR IRIW MR TR IRD MY
Y 90R AT PN 0% w0 AW Whw 2O 1337 110 0 Peyn 1an
R 27 99K 720 22w 93 117RA (2,07 0°970) IR ORD XN
29T 11 1R WA 72°2 YW 277 1072
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
M2y KPPOR TIRIW 1D 7R 1D IR NI R L1OP 1IN CoIna Y
5y m7am — 73,11 NP IR N7PR L, NIT RPRDR 9MIRAw 10 9IKa
257 MY MR I 2 1D TPAM-0°IP T80 7RI .T0MN K™D 100
PR PIya
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PARAGRAPH 33

126

127

128

TN N PRAD

Cited on how the mitzvos make the light of the Torah
shine.
KEHOT'S NOTE
JIYWR Y 7N N7MIR AR

PTS OWwa P Mk v

That passage explains that Torah has true existence only
through the mitzvos, which guard and sustain its light;
tzedakah is the general and collective expression of all the
mitzvos and makes a dwelling for the Infinite Light, and so
“whoever says, ‘I have only Torah’” does not have even
that.
KEHOT'S NOTE
5R RINT 1D 92T 777 .07 LK L,NP WUAR LA ,30 IR NPIpY OX IRD
LTPWn 072N

1 NPT

Moshe tells Israel that keeping “all this mitzvah” before
Havayah their G-d will be tzedakah for them: right-
eousness and merit. The maamar takes tzedakah in its
other sense, charity, and reads the verse as calling all the
mitzvos tzedakah. (context: Steinsaltz Tanakh)

Deuteronomy 6:257172:1 0°127
movID? NNID MINITPITNN niRY? anwiTd abTan AR
A% YR PR

And it shall be righteousness unto us, if we observe to do all
this commandment before the L-RD our G-d, as He hath
commanded us.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.12,10"°237

PARAGRAPH 34

129

130

o°%ow mA nenas
G-d says that He dwells with the crushed and lowly of spir-
it, “to revive the spirit of the lowly and to revive the heart
of the crushed.” The maamar applies the words to
tzedakah below and to the flow it arouses above.
Isaiah 57:157"v:1"1 17°yw°
RIT"NR) 113WR W71 0i7% 0 ¥R 7Y 0% X1 07 MR 1D %3
:0°RDT1 27 Ni°NI?Y 0V0W MmN nNitnnR mNooYh
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2w K95 X910 1onpT

The Zohar says that before G-d “all are considered as
nothing.” The maamar draws from it that all creatures are

likuteitorah.com/torah-ohr/mikeitz/15/

RANW >72 ,2R0WN 13 M2 M 1910 7a...

“lowly and poor” in relation to Him.

Zohar, Introduction 20:188-22:199-n”2p:’> nnIpn AN 180
v73P:2"3

PARAGRAPH 35

131

132

790 RPN 9 1R RINT 9D

In a teaching of Rabbi Yosei, the Talmud concludes that
whoever says he has nothing but Torah “does not have
even Torah,” for only one who does the mitzvos truly
learns. The maamar explains that without kindness the
Torah’s light does not shine for him.

Yevamot 109b:4-5°77-"7:2 v”p Nna°
RANT — N220 1272 039 YRIA pIT %Y 21297 — 10857 23y
PR IRV .17 7 PR — 7790 97 PR IR 23 niR 2piv 037
INDWD M1 R .71IR KPR 12 PR — 7790 KPR 7 PR iR 92
IR MR LRDD 27 MK TRHYY KRR 4D PR 7R 199DRT KPR
WPRY 9D nTR?2 MY my2 R 9D — "any) ot
STNP2 IR MRY2
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
.2,0p MmN’

119 507K 117 PYRNR

Explaining “And you shall love,” the Zohar says that all
things depend on desire: “spirit draws spirit and brings
spirit,” as hinted in Job 34:14. The maamar reads the two
verbs as two stages: first reaching the source of the letters,
then drawing the Infinite Light into the Torah.

Zohar 11, 162b2 ,20p 27mt
KEHOT'S NOTE
.3,20p 27m

PARAGRAPH 36

133

T7RR 9521 qwa 9531 722 P52 nanNy

“You shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” The maamar sees in
these words, written in the mezuzah, the ascent of all that
a person is and has toward G-d.

Deuteronomy 6:5°77:"1 %7127
STRR™P221 TWDI 233 72377223 TR M AK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 37

134

T31n boa

The Talmud explains “with all your heart” as with both in-
clinations, and “with all your might” as “with all your
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money.” The maamar applies this to the mezuzah, which
raises a person’s possessions to the love of G-d.

Berakhot 54a:61:X 771 N1572
NITNY MR ,MIN0T 7Y 1Y 0WD 7YI7 7Y 1137 0N 370
210 972,771 MWD — 71237 2227 I 7227 292 TRPK 1 Y

PR 92217 .9WD1 NK DIl RIT APPER — YW1 9237 .37 1%
T RATY TR T 993 — PAIRR P22 K 13T 9 232 —

A2 7in a9
A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

K ,TIMOM2

T 15N 29p9 . . P OTND

Cited for the image of the right hand that embraces and
draws close those who come near to G-d.
KEHOT'S NOTE
.17 °9 19070 PR AR 7IRTR PPY A 21K R

NT YR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,3% 1972

WP DT WR RM

Moshe’s blessing describes G-d coming from Sinai, “from
His right hand, a fiery law for them.” The maamar cites it
for the Torah as fire that comes from the right.

Deuteronomy 33:2°2:3"% 0°727

N32Tm ANXY TIRD M PDIN 7 TYER NI K2 P00 1 KM
:in% N7 ¥R 1070 UTp

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

70 1PN 20p% XA PO L L INDY oM RO TR 0D

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT’'S NOTE
R A0 09 wUm TIM” PPN 2972 Y 1 7D 0°37 NUIRD R
T2 OW3A [ °Y JANNRY NPMIR2 097 71200 PPnawnd kLY
NN AYY NT°02 oY1 L¥7oR awm A 1711 mbynd XOnw Mo
IV WNW 12 NI ONY™ 23 PR M Iy W 1Aty n7To
7179y N3 Pna% ARDYI XMW PR T CD O Lo InmT DUrRwn
MW RIPIW TN MIZNI BMIR PN Qwn TRl 7YY TR0 WD
%702 0w PUOy YDONRONT MR PR W7 91 DIRA IR MNwd
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PARAGRAPH 38

139

NTI192T R0

The Zohar contrasts the “mountains of spices,” the holy
levels above, with the “mountains of separation” below
them, where, as in “from there it divided” (Genesis 2:10),
unity gives way to division. The maamar applies the term
to the public domain, the realm of “the many.”

Zohar I, 158ax ,nip x”mt
KEHOT'S NOTE
NLMIP R

PARAGRAPH 39

140

141

PHSST NDUYI WYT WM
| Kehot’s note points to Genesis 50:13 for these words.
Genesis 50:1337°:’) N"wX12
AR TPEIRI AT NAYN2 INK 13P% TYID AZIN 1I2 0K RDM

:XVR1 *3070Y *ANA TIDY NXR 13" MAR? AT@T"NY 071X 73R
For his sons carried him into the land of Canaan, and buried
him in the cave of the field of Machpelah, which Abraham
bought with the field, for a possession of a burying-place, of
Ephron the Hittite, in front of Mamre.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.30 ,1 WRI2 PRONMY 12102 DN

PREST RDOY2 WYT oW

The Targum tells that when Eisav blocked Yaakov’s burial,
Chushim son of Dan cut off his head, which rolled into the
cave and came to rest in the bosom of Yitzchak. The maa-
mar uses the image for the root of the seven nations in
Gevurah, the left.

Targum Jonathan on Genesis 50:1337>’1 n°wX12 %Y 103 01N
YURY KD7O PVI1 17 72 DOWIN? ™7 T 11 KNP0 NIYn NYD ...
RAYn 137 297 79 227300 YT YT MD KYYY YT Y
X022 2pM2 1YY 112 1737 MR 1IN PRYYT MBYYY 133 MmN
1P BI2X 12T KO2°D2 PN NYR3 3py7 N2 N2 1137 12 903

RV *BIR 7Y 7IRAN 1119Y 12 KNN3 NIQOK? K9P0
But when his sons had brought him into the land of Kenaan,
and the thing was heard by Esau the Wicked, he journeyed
from the mountain of Gebala with many legions, and came
to Hebron, and would not suffer Joseph to bury his father in
the Double Cave. Then forthwith went Naphtali and ran, and
went down to Mizraim, and came in that day, and brought
the Instrument that Esau had written for Jakob his brother in
the controversy of the Double Cave. And immediately he
beckoned to Hushim the ...

Targum Jonathan on Genesis (Public Domain) « The Targum of Jonathan
ben Uzziel, trans. J. W. Etheridge, London, 1862 (Public Domain)
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142 0P NP URRK KRDY . . D7 Nw nn

The note says that this teaching is discussed there as well.
KEHOT'S NOTE
10130 N2 R RATIR KDY 021719 07NN 77 7777 03 71X

143 | After describing how each day’s curse is greater than the
last, the Talmud asks what the world endures on, and an-
swers: on the Kedushah of the order of study and on the
“May His great Name be blessed” said after Aggadah. The
maamar reads this as darkness turned into light.

Sotah 49a:8'1:X v”n VIO

"R21ARY RITRY LXITOT TWITPR 707090 KR XK Ku7y KoK

W2 R L7PITO KP) MNP PEK 103 ANDY YIXY KW RATINT
piNn ¥°0in — 07770

William Davidson, Vocalized Aramaic (CC-BY-NC)

144 21390 NP2 X TIRPnn bow

That passage reads “and they beheld (vayechezu) G-d” as a
Targum word, the level of the “back”: they saw and
grasped only the level of Elokim, as in “a sun and a shield
is Havayah Elokim.”
KEHOT'S NOTE
2,1y TP IR

145 AWYTRPT D999IAR *°12 K17 21Om

Cited for Targum as the “back” of holiness.
KEHOT'S NOTE
PRP’R YT TR Y 2 790 771 DUMIRD IR LT APY0 NN RTIRD RT
L0770RY 0°18 Pra oM |7”TI5W ow »*pnal LR, VMY RO
AR2IN DIANT I 3P RIT DN PR AWPT TPNN°Y 2 772 971 N7IRA
L7, wrnw npD aRA] mnn

146 AWITRPT D9°9I0K *°12 K17 21Om

The Zohar teaches that when the Torah is read only one
voice may be heard, and so with the Targum, which stands
to the reading of the Torah as the shell to the kernel. Or
HaTorah, cited in the Kehot note, brings this passage for
the Targum as the “back” of holiness.

Zohar, Vayakhel 17:218-2271757-117>7:1 27p™1 311 190
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