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An Explanation of the Above

There are two lamps. In the lamp of the soul, the G-dly soul is a
limited wick and the human intellect, rooted in Tohu, is the oil; in
the lamp of the mitzvah, the mitzvah is the wick that lifts that
intellect and the physical things it is done with, also from Tohu.
The burning oil becomes a love beyond the person’s measure,
though bounded in itself, and this ascent from below draws down
“the Torah is light,” the truly unlimited Infinite Light from above

the tzimtzum, revealed in this world.
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THE BIG IDEA

There are two lamps. In the lamp of the soul, the G-dly soul is a limited wick and
the human intellect, rooted in Tohu, is the oil; in the lamp of the mitzvah, the mitz-
vah is the wick that lifts that intellect and the physical things it is done with, also
from Tohu. The burning oil becomes a love beyond the person’s measure, though
bounded in itself, and this ascent from below draws down “the Torah is light,” the

truly unlimited Infinite Light from above the tzimtzum, revealed in this world.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

This biur explains the preceding maamar on “Who raises Himself up to sit, who lowers Himself to
see.” It lays down two introductions. Qil, which can be drawn from anything, stands for the Chochmah
hidden in all things, and ordinary oil is the human intellect of nogah. The tzimtzum hid the Infinite
Light so that man’s service, above all Torah studied with bittul, would reveal that light below as it was
before creation, as Rav Yehudah sought to do even in Nezikin. The maamar then describes two lamps.
In the lamp of the soul the G-dly soul is the wick, a measured line, and the refined intellect is the oil;
rooted in Tohu, it becomes the love “with all your me’od,” which only a soul in a body can reach. Like
fire, that love passes itself on without limit, and so it is called light. In the lamp of the mitzvah, the
mitzvah is the wick and an encompassing light that lifts the soul and the physical objects of mitzvos.
The extra yud of HaMagbihi is the yud the mitzvah draws into Malchus, raising it to its source;

HaMashpili lir’os is the Torah’s revelation, as clear as sight.
OUTLINE

1 Oil iswisdom n-3
The first introduction: oil can be drawn from everything because Chochmah is enclothed in everything;
holy oil is from the supernal Chochmah, all other oil from nogah, human intellect.

2 “The Torah is light” 14-10

The second introduction: the tzimtzum in the Malchus of the Infinite One exists so that Torah studied with
bittul will reveal the light from before the tzimtzum below, even in Nezikin, as Rav Yehudah did.

3 The lamp in general 111-12

The wick is the measuring line drawn after the tzimtzum; the light on it is the Torah’s light beyond mea-

sure, which takes hold through the consuming of the oil.
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4 The lamp of the soul 113-15

The G-dly soul is the wick and the intellectual soul of nogah is the oil; rooted in Tohu, the oil becomes
fire, and Tikkun is built from Tohu.

5 Why it is called light 1M6-24

Love beyond the soul’s vessels, “with all your me’od,” reached only through the body, passes itself on
without limit like fire; it is Or Chozer, which draws down “the Torah is light.”

6 The lamp of the mitzvah 125-28

Soul and mitzvah need each other; the mitzvah is the wick and an encompassing light that lifts the intel-

lectual soul and the physical objects of mitzvos to the Infinite Light.

7 The yud of HaMagbihi 129-35

The extra yud is the yud the mitzvah draws into Malchus, turning dalet into hei and raising it; the Zohar’s
yehi and the Yesod of Abba explain this lower yud.

8 Lashaves: sitting as King 136-38

The ascent establishes Malchus in the posture of sitting, the posture of kings: the body lowered, the feet
raised above the earth.

9 HaMashpili lir’os 139

The second half of the verse is “the Torah is light”: the Infinite Light revealed in the Written and Oral Torah
as plainly as sight, above the love that comes from hearing.

THE MAAMAR IN THE REBBE'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

Most of what the Rebbe says about this biur gathers around its central paradox (122-24): a love bound-
ed in truth, unlimited only » 2w 995 2357 (‘relative to your vessel’), that still draws down the truly un-
limited Infinite Light. In Sefer HaSichos 5749 and 5751 he reads ‘your me’od’ two ways: as measured
by the person’s own present level, so that yesterday’s me’od is today’s limit, and, ,,Xn12yn>” (‘to its
credit’), as the unlimited becoming the person’s very being. Why such a love draws the true unlimited:
in Likkutei Sichos vol. 12 he brings the known reason, citing this paragraph and the Tzemach Tzedek’s
Derech Mitzvosecha, that a service must resemble the light it draws; in vol. 25 he gives another, that
whatever is unlimited in a creature comes from the me’od above; in vol. 4 (Yud Shevat 5721) he adds
that the bond is possible because created beings, through the essence of the soul, belong to what pre-
cedes the tzimtzum. In vol. 15 he counts this love, born through the animal soul, among the soul’s
gains from its descent, like a baal teshuvah’s. In Basi LeGani 5737 he quotes the maamar’s reading of
,Nw> >123nn” (HaMagbihi, 29) almost word for word, and finds a yud already within the dalet.
Perhaps (biur b’derech efshar) the reader then sees the biur’s lamp as these teachings frame it: a

bounded vessel whose going beyond itself lets the unlimited shine in it.
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KEY CONCEPTS

Tzimtzum (contraction) 0131n%

The concealment of the Infinite Light in the Malchus of the
Infinite One, leaving a vacated space for worlds. It is in the
light alone and only from the worlds’ point of view; its pur-
pose is that man’s service reveal the light below as before.

Bittul (self-nullification) 71v°2

Being nullified before G-d. Revealed bittul is what the
maamar calls “light”: the Infinite Light present below as it
is above.

Measuring line (kav hamiddah) 7727 1p

The thin line of light drawn after the tzimtzum, which
gives light by measure. It is the wick of the lamp and the
measured love of the G-dly soul; the Zohar calls it botzina
dekardinusa, a lamp of darkness.

Kelipas nogah 11 no°op

The “glowing” realm, neither wholly holy nor wholly evil,
from which human intellect and physical objects come. It
is the oil of the lamp, and its root is in Tohu.

Tohu and Tikkun 77pn1 9710

Tohu had abundant light in vessels that stood alone, one
beneath the other, and shattered; Tikkun is light drawn by
measure along lines, with inter-inclusion. Tikkun is built
from Tohu itself.
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“With all your me’od” 77%n 753

Love and awe beyond the soul’s vessels, unlimited relative
to the person though bounded in itself. Reached through
teshuvah in this world, it draws down the truly unlimited
Infinite Light.

Or Chozer (returning light) “nm 7%

Light that rises from below, out of the refinement of keli-
pas nogah: the great love of me’od, which in turn draws
the Infinite Light down.

Or Makif (encompassing light) 7°pn 7%

Light too great to be held within, which surrounds what it
lifts. The mitzvos draw it down as garments around the
soul.

The yud within the hei ®”717 7102w 771

Malchus alone is a dalet, “having nothing of its own”; the
mitzvah draws a yud into it, making it a hei and raising it
to the Malchus of the Infinite One. This is the extra yud of
HaMagbihi.
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SECTION 1 - 11-3

Oil iswisdom
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An explanation of the above.

This heading marks the maamar as a biur, an explanation that goes back over the maamar just before it in
Torah Ohr, which expounded the verse “Who raises Himself up to sit.” It explains that maamar’s themes at
greater depth; according to the manuscripts, both were said on Shabbos Chanukah 5567 (1806).
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To understand the explanation of the matters on [the verse] “Who raises Himself up to sit,” etc.: we
must first lay down two introductions. The first is what is written in the Pardes: the reason why we
are able to extract oil from all things,
The biur sets out to explain the earlier discussion of the verse “Who raises Himself up to sit” (Tehillim
113:5), and it begins with two introductions. The first comes from the Pardes (Pardes Rimonim, the classic
work of Kabbalah by R. Moshe Cordovero), which asks why oil can be extracted from every substance. In

Likkutei Torah, Shelach, the Alter Rebbe brings the same teaching: oil can be drawn from everything, even
from stones, because “You made them all with wisdom.”
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as is done in the preparation of medicines. It is because “You made them all with wisdom,” so that
in all things the level of Chochmah (wisdom) is enclothed; and this is the level of the oil, which is
the level of Chochmah,

Oil can be pressed out of anything, as is done in preparing medicines, because Tehillim says G-d made all
things “with wisdom.” Chochmabh is therefore enclothed in every created thing, and oil, the hidden richness
that can be drawn out of a substance, stands for that Chochmah. A supplement printed in Torah Ohr (110d)
adds that Chochmah alone did not shatter in the breaking of the vessels, so its light remains in every particu-
lar thing and keeps it alive.

7 1w RDPR YIPN 3 SYIPNN 71R00 TR 2°N0 1997 L1000 1A 13°2 XIT 1207 A wrnd

as is written in the Zohar, that wine is Binah (understanding) and oil is Chochmah. And therefore it
iswritten, “awise woman from Tekoa,” for “Tekoa is foremost for oil.”

The Zohar pairs wine with Binah and oil with Chochmah. This is why the “wise woman” whom Yoav sent for
came from Tekoa, a town the Mishnah names as foremost for oil: wisdom and oil go together.
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BACKGROUND FROM THE REBBE

In the essay Inyanah shel Toras HaChassidus (from the sicha of 19 Kislev 5726, edited by the Rebbe), having said
that Chassidus brought an essential life into everything, the Rebbe explains why Chassidus is likened to oil, the
‘secret of secrets’ of the Torah, and starts from what oil itself is.

The Rebbe reasons from this paragraph’s premise, that oil can be drawn from everything (his
note cites this column): oil is ,,n°%AN7 NTIPA” (the essence, "7ayoy) of each thing, so , 27211 MY 731
727 a1 XI7” (in itself it belongs to no particular thing), and because it is an essence it is found in
all. He finds both sides even in halachah: oil ,,7°pwn Xw2 299yn1n 11°%” (does not mix with other
liquids), yet ,727 752 X171 yoyan” (it permeates whatever it touches). Perhaps (biur b’derech efshar)
this shows why the Alter Rebbe can make oil stand for the Chochmah enclothed in all things.

The Alter Rebbe: NPWY 1512 0219w 0% X117 .NIRIDIT 11PN PRAYY 120 W X310 9311 021271 Donw

The Rebbe: 127 991 X1 97217 108Y 7Y ,77917 MY 127 23 2w (PYIyoy™) n°%nnt NPl R 1w

Kuntres Inyanah shel Toras HaChassidus (edited essay), p. §t and note 49 (note 52 in the Toras Menachem
printing); Toras Menachem printing p. 264; the separate kuntres p. 6 - from the sicha of 19 Kislev 5726 and the
farbrengens after it, edited by the Rebbe (first printed at the end of Sefer HaErachim Chabad vol. 1; reprinted in
Toras Menachem 5726 vol. 1)
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Now, the good oil and the anointing oil are in the Chochmah of holiness that is in the ten supernal
Sefiros. And of this it is said, “Like the good oil,” etc., “the beard of Aharon,” etc.,

The finest oils, “the good 0il” and the anointing oil of the Sanctuary, come from the Chochmah of holiness in
the ten supernal Sefiros. Tehillim describes “the good oil” flowing down onto “the beard of Aharon,” an im-

age of holy wisdom flowing downward.
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as is written in the Zohar, [Parshas] Vayikra and Parshas Emor. But all the other oils are from no-

gah, and in nogabh is the level of the Chochmabh that is in human intellect.

The Zohar on Vayikra and on Emor is cited for this. All other oils come from nogah, the “glowing” realm that
is neither wholly holy nor wholly evil, and the wisdom of nogah is ordinary human intellect. Manuscripts of
this biur add that even olive oil is from nogah, and only the anointing oil comes from the holy Chochmah.
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SECTION 2 - 14-10

“The Torah is light”
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The second introduction is the meaning of what is written, “and the Torah is light.” For the mean-
ing of the Infinite Light (Or Ein Sof) is the Malchus (sovereignty) of the Infinite One (Ein Sof), in
which is the whole tzimtzum (contraction) mentioned at the beginning of the book Etz Chaim: that
a tzimtzum came about in the light, so that a vacated space and a void would come to be. For all of it
is in the Infinite Light, in the light specifically,
The second introduction explains the words “and the Torah is light” (Mishlei 6:23). Here “the Infinite Light”
means the Malchus of the Infinite One, the level at which the tzimtzum described at the opening of Etz
Chaim (the Arizal’s teachings as written by R. Chaim Vital) took place: the light was withdrawn to leave a “va-
cated space” in which finite worlds could exist. The Alter Rebbe stresses that the whole contraction happened

in the light alone; the supplements of Likkutei Torah on Vayikra (51b) take up these opening words of Etz
Chaim and ask how awithdrawal can apply to the Infinite Light at all, since “I, Havayah, have not changed.”
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[and] not in His very essence and being, G-d forbid. And the intent of this tzimtzum is that after-
ward, through the service of man in this world, which comes into being through this tzimtzum, [the
light] will be drawn down, so that there is a revelation of the Malchus of the Infinite One as before
[the world] was created.

The contraction is only in the light, never in G-d’s own essence. Its purpose is that man, serving G-d in the

world the tzimtzum made possible, will draw the Malchus of the Infinite One back into revelation, as it was
before creation.
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That is: just as the light is before the tzimtzum, so exactly will the revelation be below, so that the

tzimtzum will not conceal at all.

The goal is that the revelation below should be exactly like the light before the tzimtzum. Then the contrac-
tion would no longer hide anything at all.
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As it is written, “I am first and I am last, and besides Me,” etc. That is: “I am first,” as [He] was be-
fore the tzimtzum; and “I am last” means as it is written, “And Havayah alone shall be exalted,”
etc.

Yeshayahu’s verse “I am first and I am last” is read as stages of revelation. “First” is G-d as He was before the
tzimtzum, and “last” is the future, when “Havayah alone will be exalted.”
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And “besides Me” refers to the middle, when the level of tzimtzum and concealment has come
about: there too it will be [that] “we have no King but You,” so that the self-nullification (bittul) is
revealed and there is no concealment or hiding. And this drawing down is through the Torah.
In the verse, umibaladai means “and besides Me [there is no G-d]”; the Alter Rebbe reads it as the stage in
between first and last: the present world of tzimtzum and concealment. Even here the goal is “we have no

King but You” (words of the prayer Avinu Malkeinu), an open bittul with nothing concealing G-d, and the
Torah is what achieves it.
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And this is [the meaning of] “and the Torah is light”: that it draws down the level of the revelation
of the Infinite Light (Or Ein Sof) as [it was] before the tzimtzum, also after the tzimtzum. (And this is
[the meaning of] “the Mishnah is a queen”: the drawing down of the revelation of the Malchus of
the Infinite One, the light that is above the tzimtzum.)

This is the meaning of “the Torah is light”: the Torah carries the revelation of the Infinite Light as it was be-

fore the tzimtzum into the world after the tzimtzum. The parenthesis adds that this is why the Mishnah is

called a queen (malkesa): it draws down the Malchus of the Infinite One, the light above the contraction.
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And this is the matter of Rav Yehudah: “all the learning was in Nezikin,” and he was exempt from
prayer, etc. For the chain of descending worlds (hishtalshelus) is [a matter] of hiding and
concealment,
The Talmud records that in Rav Yehudah’s time all the learning was in Nezikin, the order of the Mishnah on
damages; elsewhere it relates that he prayed only once in thirty days (Rosh Hashanah 35a), which the maa-

mar calls being exempt from prayer. The explanation begins from the principle that the chain of worlds is,
by its nature, concealment.
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as it is written, “He made darkness His concealment.” This refers to the coming into being of the
level of Keser (the Crown); for Chochmah (wisdom) is called light, being the level of revelation,

Tehillim says G-d “made darkness His concealment,” and the Alter Rebbe applies this to the emergence of
Keser, the level above intellect. In Likkutei Torah, Tzav, he explains that this darkness is above the chain of
worlds and is called darkness only from below, because no thought can grasp it. Chochmah, by contrast, is

called light because it is the first revelation.
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as it is written, “the beginning of wisdom”: the beginning of revelation. And Keser, which is above
Chochmah and does not shine and become revealed, is called, with respect to us, by the name

“darkness,” because it is not grasped.

The verse says “the beginning of wisdom is the awe of Havayah”; here “the beginning of wisdom” is read as
“the beginning of revelation.” Keser stands above Chochmah and does not shine openly, so from our side it

is called darkness, simply because we cannot grasp it.
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As is written in the Zohar, Parshas Bereishis (page 32a). (And see what is written on [the verse| “I

am black,” etc., on the subject that the Torah was given as black fire upon white fire.)

The Zohar on Bereishis is cited for this. The reader is also sent to the maamar on “I am black” in Likkutei
Torah, Shir HaShirim, about the Torah given as black fire on white fire; there the Alter Rebbe explains that
even Keser is called darkness and “black fire” relative to the Infinite One above it, which is the “white fire.”
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And also for this reason Keser is called darkness: it is a hiding of the Infinite Light. And Chochmah
is a hiding of Keser, which does not shine except through Chochmabh; it follows that Chochmah
hides and conceals Keser.

Keser is called darkness for a second reason too: it hides the Infinite Light. In the same way Chochmah hides
Keser, which shines only through Chochmah, so each level veils the one above it.
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And therefore the measuring line (kav hamiddah) is called botzina dekardinusa, from the term
“kardenaisa wheat” (chitei kardenaisa), which denotes dimness and blackness; because there must
be measure and limit: “up to here is the level of Chochmah,”
The measuring line, the kav that sets bounds, is called in the Zohar botzina dekardinusa. The Alter Rebbe de-
rives the name from the Talmud’s “kardenaisa wheat,” which he says means dimness and blackness: mea-
sure itself, saying “Chochmah reaches only to here,” is a kind of darkness. A supplement printed in Torah

Ohr (107d) explains that this measuring line comes from the Gevuros of Atik Yomin, the source of every
measure and contraction.
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[and] “up to here is the level of Binah (understanding),” etc. All this is darkness and not light. But
light is the revelation of the bittul, that the Infinite Light (Or Ein Sof) be below as [it is] above the tz-
imtzum, etc.,

The measure continues level by level, “up to here is Binah,” and all such measured levels are darkness, not

light. Light, in the maamar’s sense, is the revealed bittul in which the Infinite Light is present below exactly
as it is above the tzimtzum.
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just as it is before Him, may He be blessed, for the tzimtzum is only in relation to the worlds, as is
known. And this is specifically through the Torah: “He reveals deep things out of darkness”; “Out
of the depths I have called You, Havayah.”
Before G-d Himself the tzimtzum conceals nothing; it exists only from the worlds’ point of view. That hidden
truth is revealed specifically through the Torah, as the verses say, “He reveals deep things out of darkness”

and “Out of the depths I have called You, Havayah.” The Zohar (Bereishis 32a) reads Iyov’s verse to mean
that the hidden supernal levels are revealed only from within darkness.
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For the Torah is the level of Chochmah, which is drawn from the Malchus of the Infinite One (Ein
Sof) (which is the level of the hidden brain (mocha stima’ah) of Atik; for the level of Keser and Atik
is called the Malchus of the Infinite One; and, as is known, from the level of the Malchus of Adam
Kadmon came the Keser of [the World of] Atzilus),
The Torah is Chochmah drawn from the Malchus of the Infinite One. The parenthesis places its source in the
mocha stima’ah, “the hidden brain,” the hidden Chochmah of Atik, the inner level of Keser: Keser and Atik

are themselves called the Malchus of the Infinite One. It also recalls that the Malchus of Adam Kadmon, the
primordial level above all the worlds, becomes the Keser of Atzilus.
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and there the light of the Infinite One, blessed be He, rests in the manner of “I have not changed,”
exactly, for there is no hiding or concealment there at all. And as it is written, “Let there be light
(or)”: this is Chochmah; and Keser is called avir (air).

There the Infinite Light rests unchanged, as in “I, Havayah, have not changed,” with no concealment at all.
The Torah’s “Let there be light (or)” refers to Chochmah, while Keser, which does not shine openly, is called
avir, “air”; the two words differ by one letter, a yud. In Likkutei Torah, Beha’aloscha, the Alter Rebbe ex-
plains that the Torah is light because it comes from Chochmah, which carries revealed delight, and so it re-
veals the supernal delight hidden in the mitzvos.
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And Rav Yehudah, who was a very great man, was able to draw down the supernal bittul through
being himself nullified (batel) in Krias Shema; for he was not exempt from Krias Shema, only from
prayer.

Rav Yehudah, a very great man, could draw down the supernal bittul because he himself was in a state of bit-
tul when he recited the Shema. The maamar notes that he was exempt from prayer, but not from the Shema.
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And he wished to draw [it] down also into Nezikin, the place of the kelipos (husks), which are the
four principal categories of damage, so that “He will swallow up death forever,” as will be in the
time to come, at the time of the resurrection of the dead, when the bones will live and skin and flesh
“will be formed over them,” as is said regarding the bones of Yechezkel.
Rav Yehudah wanted to bring this bittul even into Nezikin, the laws of damages, whose “four principal cate-
gories of damage” stand for the realm of the kelipos. The aim is the future when “He will swallow up death

forever,” at the resurrection, when the bones will live again and be covered with skin and flesh, as in
Yechezkel’s vision of the dry bones.
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[That is,] there will be actual physicality, and nevertheless they will delight in the radiance of the
Shechinah (Divine Presence) without eating and drinking, because the supernal bittul will be
drawn down also into actual physicality. And as our Sages, of blessed memory, said, “In the future,
‘holy’ will be said before the righteous”: that holiness will rest below.
The resurrected will be fully physical, yet they will delight in the radiance of the Shechinah without eating or
drinking, because the supernal bittul will reach physicality itself. This is why the Sages say “holy” will be
said before the righteous: holiness will rest below. Torah Ohr, Toldos, explains the same saying: the angels

will say “holy” before the righteous because some revelations are drawn down only below, to souls in this
world.
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In this way was the Torah of Rav Yehudah and of Rabbi Shimon ben Yochai, whose Torah was their
occupation: their Torah was in a state of actual self-nullification (bittul) to the Infinite Light (Or Ein
Sof), and it was not they who spoke the words of Torah; rather, the word of G-d was in their mouth,
etc.
Rav Yehudah and Rabbi Shimon ben Yochai are described as men “whose Torah was their occupation”: their
study was complete bittul to the Infinite Light. It was not they who spoke the words of Torah; the word of G-d
spoke through them. In the Talmud (Shabbos 11a), Rabbi Yochanan uses this phrase for Rabbi Shimon bar
Yochai and his companions, who did not interrupt their Torah study even for prayer because Torah was their

whole occupation. This is the background to the maamar’s earlier statement that Rav Yehudah was exempt

from prayer.
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And this is the matter of “the Mishnah is a queen,” like a king who commands, etc. For there is the
level of a servant, who studies in order to know the will and the decree of the king; and there is the
level of a king, who is himself the one who decrees, etc.

The Mishnah is called a queen because there are two ways to learn: like a servant, who studies to know what
the king wants and has decreed, or like a king, who is himself the one who decrees.
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And therefore it is said of Moshe Rabbeinu, peace be upon him, “And he was king in Yeshurun,”
etc. It follows that the conclusion of this second introduction, on the meaning of “and the Torah is
light,” is that through occupation with the Torah in self-nullification (bittul) one draws down the
level of the actual Infinite Light (Or Ein Sof) that is above the tzimtzum, so that it will be revealed
below, in [the World of] Asiyah,
For this reason the Torah says “and he was king in Yeshurun,” which the maamar reads as said of Moshe (in
the verse it may also refer to G-d, who became King when Israel gathered at Sinai). The conclusion of the

second introduction is that Torah studied with bittul draws down the Infinite Light from above the tzimtzum,
so that it is revealed even in Asiyah, the lowest world.

likuteitorah.com/torah-ohr/mikeitz/12/ 13

10



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 12 1?”3” ‘?y 2182

MARX D7y NOWRI2°D2 Wny] (xml TI7 RPIT RIIWN 99A7 1797132 )0 171° 27 79w D
2 IR

as Rav Yehudah was [engaged in] learning in Nezikin, to transform darkness, specifically, into
light. And see what is written in Parshas Bereishis on [the verse| “Go out and see.”

Rav Yehudah'’s study of Nezikin aimed to transform darkness itself into light. Here a square bracket opens in
the Hebrew text, closing at the end of paragraph 12; the bracketed passage begins by referring the reader to
the maamar in Parshas Bereishis on “Go out and see.”

SECTION 3 - 111-12

The lamp in general
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On this basis the matter of the lamp and the light will be understood in general terms. For the wick
(pesilah) is a thread, and upon it the light is drawn; and the thread alludes to the tzimtzum (con-
traction) of the light, for through the tzimtzum only a line (kav) and a thread were drawn.

With the two introductions in place, the image of the lamp can be explained. The wick is a thread on which

the light rests, and a thread hints at the tzimtzum, through which only a thin line, the kav, was drawn into the
vacated space.
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And afterward this line was drawn forth to give light by measure and weight, and it is called the
measuring line (kav hamiddah). There are several aspects in this matter of the measuring line, and
it is also called a cord (pesil) (as is written in the Zohar, Pekudei, page 233a) on [the verse| “and a
linen cord in his hand, and the measuring reed,” etc.:

That line then spreads to give light in measured portions, which is why it is called the measuring line. The

Zohar on Pekudei, discussing Yechezkel’s vision of a man with “a linen cord in his hand and the measuring
reed,” calls it a cord (pesil), aword related to pesilah, wick.

likuteitorah.com/torah-ohr/mikeitz/12/ 14
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“At times the measuring reed and at times the measuring line, and therefore a cord and a reed,”
etc. For the measuring reed is the matter of the measuring of the hidden world, which is called the

sea; this measure is by means of the reed, which grows beside the water.

The Zohar distinguishes the measuring reed from the measuring line. The reed measures the hidden world,
called the sea, fittingly, since a reed grows by the water.
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And the measuring of the revealed world, which is called dry land, is by means of the cord, etc. In

any case, the level of the wick is the level of the measuring line.

The cord measures the revealed world, called dry land. Either way, the wick is the measuring line: a limited
channel.
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But the light that hangs on the wick is the level of “Torah is light,” which is the drawing down of the
Infinite Light (Or Ein Sof) that is above the tzimtzum and the measure, as it is written, “Its measure
is longer than the earth”;

The light that hangs on the wick is “Torah is light,” the Infinite Light from above the tzimtzum and above all

measure. The verse from Iyov, “its measure is longer than the earth,” is cited for this light beyond measure.
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and as is explained elsewhere, that this is the matter of Yaakov’s blessings [coming] specifically
through Yitzchak: for Yitzchak is the level of the Gevurah (restraint) of Atik Yomin, the root and

source of the measuring line, and therefore Yaakov was blessed through him.

Elsewhere this is explained as the reason Yaakov’s blessings came specifically through Yitzchak. Yitzchak is
the Gevurah of Atik Yomin, the root and source of the measuring line itself, so a blessing from him could add

light beyond the measure.
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For the blessing is “of the dew of heaven”: this is Scripture; “and of the fat of the earth”: this is
Mishnah; so that through this an added light will be drawn down, immeasurably more, beyond the

essential light that is according to the measure, etc.

Yitzchak’s blessing, “of the dew of heaven and of the fat of the earth,” is read as Scripture and Mishnah.
Through them, light beyond all measure is added to the basic light, which comes by measure.
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And the main hold of the light on the wick is through the consuming of the oil, which is the refine-
ment of the Chochmah of kelipas nogah, human intellect, as mentioned above in the first introduc-
tion; that is, when it is absorbed into the light that is entirely nullified to the level of “and the Torah
is light.”

The light holds onto the wick mainly by consuming the oil, which stands for the refinement of the human in-
tellect of kelipas nogah, as in the first introduction. This happens when the intellect is absorbed into a light
wholly nullified to “the Torah is light”; the bracketed passage closes here.

SECTION 4 - 113-15

The lamp of the soul
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Now we will come to the explanation of the matter: to explain the two kinds of lamp. The first is

what is written, “The lamp of Havayah is the soul of man,” in which the soul alone is a lamp.

Now the maamar turns to its main subject: two kinds of lamp. The first is the soul itself, “the lamp of

Havayah is the soul of man”: here the soul alone is the lamp.
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And in a lamp there are the three aspects mentioned above: light, wick and oil. If so, all of this is in
the soul itself. The second lamp is as it is written, “For a mitzvah is a lamp, and the Torah is light”;

and in this too there are the three aspects mentioned above.

Like any lamp, it has light, wick and oil, so all three are within the soul itself. The second lamp is the mitz-

vah, as in “a mitzvah is a lamp and the Torah is light,” and it too has the same three elements.
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The explanation is: “the lamp of Havayah, the soul of man,” is the G-dly soul (and not the animal
soul, which still needs to be refined and is not called by the name “lamp of Havayah,” for it is not
written “lamp of Elokim”),

The “lamp of Havayah” is the G-dly soul. The animal soul is not included, since it still needs refinement, and
the verse says “lamp of Havayah,” not “lamp of Elokim.”
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which does not need rectification (tikkun) for itself. And it is the wick that draws down the light,
which is the supernal bittul, the Infinite Light (Or Ein Sof), the Malchus of the Infinite One (Ein
Sof), where the beginning of the line (kav) and thread is, which is enclothed in the ten Sefiros of
[the World of] Atzilus, the source and root of the G-dly soul.

The G-dly soul needs no rectification for itself, as Tanya states in the name of Etz Chaim. It is the wick that

draws down the light, the supernal bittul of the Malchus of the Infinite One, where the kav begins before it is
enclothed in the ten Sefiros of Atzilus, the root of the G-dly soul.
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And the G-dly soul is also called a wick: “Yaakov is the cord of His inheritance.” Therefore it is in
the power of the G-dly soul to draw down the light and the bittul, until the oil, which is the
Chochmah (wisdom) in human intellect that is in the intellectual soul of nogah, is drawn after the
wick.

The G-dly soul is also called awick, as in “Yaakov is the cord of His inheritance.” Through it the light and bit-

tul are drawn down until the oil, the human intellect of the intellectual soul of nogah, is drawn after the wick,

as oil rises in a wick.
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Now, the oil that is drawn after the wick is what burns and is entirely consumed, until it becomes
complete fire. It is what causes the great kindling of the fire, for it is the very thing that burns, until

it is actually transformed to be like fire; which is not so with the wick.

The oil drawn up the wick is what burns and is consumed until it becomes pure fire; it is the real fuel of the
flame. The wick is not transformed into fire in the same way.
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And this power in the oil of kelipas nogah, more than in the G-dly soul, the wick, is because its es-
sential [root] is from the World of Tohu,

The oil, which stands for kelipas nogah, has this power more than the G-dly soul (the wick) because its root is
in the World of Tohu.
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which is very high above (for in Tohu there was an abundance of light, which is more than the level
of the measure of the measuring line of Tikkun); but because they were one beneath the other, they
shattered.

Tohu is very high: it had an abundance of light, more than the measured light of the kav in the World of
Tikkun. Its vessels shattered because their Sefiros stood one beneath the other, each alone.
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That is, because there was no inter-inclusion; and inter-inclusion is Tikkun, which is drawn by way
of lines (kavim), as is written in the Ilan. And this is the matter of “the soul of adam (man)”: alef,
dam (blood).

There was no inter-inclusion among them, and inter-inclusion is the essence of Tikkun, whose light flows
along lines (kavim), as the Ilan describes (the Ilan HaGadol of R. Meir Poppers, a great chart of the
Kabbalistic worlds). The verse’s “soul of adam” is then read as alef-dam, “alef” and “blood”; in Likkutei
Torah, Shir HaShirim, the Alter Rebbe explains that the blood of the heart is the seat of excitement and joy,
and the alef is Chochmah, which tempers it.
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Just as the blood circulates and goes through all the limbs, “their beginning wedged in their end,”
to the point that for a headache one lets blood from the foot, etc., so is the drawing down of the
soul, the G-dly soul.
Blood circulates through every limb, so that beginning and end are bound together, which is why bloodlet-
ting from the foot can relieve a headache. The G-dly soul is drawn down in the same way, connecting the
highest with the lowest. The phrase “their beginning wedged in their end” is Sefer Yetzirah’s (1:7) descrip-

tion of the ten sefiros, whose end is bound to their beginning like a flame bound to a coal. Here it is bor-
rowed for the circuit of the blood, in which head and foot form one closed loop.
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And all of this is only in order to refine the intellectual soul, so that it be actually transformed into
the fire above, so that the Infinite Light (Or Ein Sof) actually shine in it as above. For from Tohu it-

self Tikkun is made: from Akudim [and] Nekudim, Berudim is made.

The purpose of the whole process is to refine the intellectual soul until it is transformed into the fire above
and the Infinite Light shines in it as it does above. Tikkun is built out of Tohu itself: from the worlds the
Kabbalah calls Akudim and Nekudim came Berudim, the order of Tikkun.
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And this is the level of the lamp of the soul: the G-dly soul is the wick, for the essence of the lamp is
the wick, and the oil is the refinement of the intellectual soul. And from this light is made, which is

the supernal bittul, etc., as mentioned above.

This is the lamp of the soul: the G-dly soul is the wick, the essential part of the lamp, and the oil is the refined
intellectual soul. From their meeting comes light, the supernal bittul described earlier.
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SECTION 5 - 116-24

Why it is called light
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Now, [as for] the reason that this bittul is called by the name “light,” and also why it is drawn specif-
ically through the consuming of the oil, for it is the oil that becomes fire and complete light, which

is not so with the wick:

Two questions are raised: why this bittul is called “light,” and why it comes specifically from the consuming
of the oil, which becomes fire and full light, while the wick does not.
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It has already been said that this is because its root is from the World of Tohu.

The short answer, already given, is the oil’s root in Tohu.
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But the explanation of the matter is according to what is explained in many places: that there are
two levels of love and awe. The first is the love and awe that is limited according to the measure of
the soul’s comprehension, etc.

The fuller explanation rests on a distinction made in many places in Chassidus: there are two levels of love

and awe of G-d. The first is limited by the measure of what the soul understands.
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The second is the great love and immense awe, beyond what the soul can bear in its comprehen-
sion, etc.; and it comes from contemplation of the light that encompasses all worlds (sovev kol
almin), which surrounds all the worlds equally. The first level is called “with all your soul.” And in
this way was the love and awe of the soul in Gan Eden, according to the measure of [its]
comprehension.
The second level is a great love and immense awe beyond what the soul can hold through understanding; it
comes from contemplating the light that surrounds all worlds equally (sovev kol almin). The first, limited

level corresponds to “with all your soul,” and it is the kind of love the soul had in Gan Eden, matched to its
understanding.
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The second is called “with all your might (me’odecha).” For me’od means without limit; that is, the
vessel of the heart cannot contain the immense love and awe, until it becomes the level of an en-

compassing light (Or Makif).

The second level is called “with all your me’od,” and me’od means without limit: the heart cannot contain
this love and awe, so it becomes an encompassing light (Or Makif), around the person rather than within
him. In Likkutei Torah, Shelach, the Alter Rebbe explains that this love has no limit or interruption because
it comes from sovev kol almin, and that every Jew has it according to his own measure.
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And this is the level of teshuvah (return) “with surpassing strength”: “surpassing” means beyond
the vessel. And for this was the purpose of the descent of the light of the soul from Gan Eden to this

world: that it come to the level of “with all your me’od.”

This is teshuvah “with surpassing strength,” the Zohar’s phrase, where “surpassing” means exceeding the
vessel. For this the soul descended from Gan Eden into this world: to reach the love of me’od.
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For teshuvah is [possible] only in this world; for through this love and awe that is without limit, one

thereby draws down the limitless Infinite Light (Or Ein Sof) that is above the tzimtzum;

Teshuvah is possible only in this world. Love and awe without limit draw down the Infinite Light that is itself
without limit, from above the tzimtzum.
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whereas Gan Eden is called “the radiance of the Shechinah (Divine Presence),” [which comes]
through tzimtzum: “with the yud the World to Come was created,” etc. And therefore, “Better is one
hour in teshuvah,” etc.

Gan Eden, by contrast, is “the radiance of the Shechinah,” a light that comes through tzimtzum, as the

Talmud says the World to Come was created with the letter yud, the smallest letter. This is why the Mishnah

says, “Better is one hour of teshuvah and good deeds in this world than all the life of the World to Come.”
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EXPLAINED BY THE ALTER REBBE AND THE REBBE

»7°P1 MR N2 nwyiw 7¥” (‘until it becomes an Or Makif’): the paragraph says this love, too great for the heart to hold,
becomes an encompassing light, but not what it does as a makif or why that matters.

In a parallel Chanukah maamar of 5562 on the same verse, the Alter Rebbe asks how a bounded
soul can have a love without limit, and why the verse says ‘your me’od’, and answers that the
second question resolves the first. A love the heart can contain, he explains, leaves a person’s
nature as it was, even after years of prayer and mitzvos; a love too great for the heart stays around
it as a makif and refines the vessel from outside, so that, in his words, one who was cruel (,,>119X”)
becomes merciful (,,7%17”). Perhaps (biur b’derech efshar) this is why it matters that the love of
this paragraph ‘becomes an Or Makif’; the Rebbe set out this maamar in his Chanukah maamar of
5723.

the Alter Rebbe: Maamarei Admur HaZaken 5562, vol. R, p. 1up-1°p (1017 N3N 01 777 7R 779301 M¥n 110 177,
Shabbos Chanukah 5562) - the Rebbe: Toras Menachem, Hisvaaduyos (unedited), vol. 3*2wn, vol. 1 (vol. 35), p. 305-
306 (0°2977 9°1n72 17NRY 7177, 2w 27w, AOWN’ 19107 °R)
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Now, this level of the great love of me’od is called Or Chozer (returning light). And the reason it is
called by the name “light” is that we see the difference between fire and light, and water: from fire
one can kindle one from another without end or limit,

This unlimited love of me’od is called Or Chozer, “returning light,” light that rises from below. It is called
light because of a difference between fire and water: from one fire, flame after flame can be lit without end.

.37 OY 177 INWOW 19017 IR 195° 1377 097 19717 voxw] PARY DNYRWN? 9123 WOw 02 OPRYn

which is not so with water, for there is a limit to what it gives: even if there is much water, it will run

out or diminish when a great multitude drinks from it.

Water, by contrast, has a limit: however much there is, it runs out or diminishes when many people drink

from it.

09Iy B95 19 170 ROW 7Y 37 13 P97 19917 TAR 91 IR [1ooxw] PORY WRI OPRYN

Not so with fire: even from the light of one lamp one can light lamp from lamp, until it never runs

out at all.

From one lamp’s flame, lamp after lamp can be lit and the fire never runs out.
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It follows that although burning fire, in itself, is a limited thing, like water, nevertheless there is in
it a level of unlimited power, in that it can be drawn on from lamp to lamp without ever running

out; which is not so with water, which is limited.

Yet burning fire is, in itself, a limited physical thing, just like water. Fire nevertheless holds a kind of unlimit-

ed power, since it can be passed from lamp to lamp forever; water, being limited, cannot.

Y20 0TI 172 $4oN0aw R 1701 AR 00 2RI ROIR WR WD RPIT WRD 17apn Punl 199
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And therefore the Holy One, blessed be He, is likened specifically to fire, as it is written, “He is a
consuming fire”; for “I, Havayah, have not changed,” whether before the world was created, etc.,

because the drawing forth is only a mere glimmer, which does not affect His essence and being.

That is why G-d is compared specifically to fire, as in “He is a consuming fire.” G-d says “I have not changed”
from before creation to after it, because creation draws only a glimmer of His light, which does not affect His
essence, just as kindling another lamp takes nothing from the first.

EXPLAINED BY THE ALTER REBBE AND THE REBBE
Why the love of me’od is called Or Chozer, ‘returning light’, and how the fire image fits that name; the paragraph
explains only fire’s endless kindling, and {24 says the love comes from the refinement of nogah.

In his parallel Chanukah maamar of 5562 the Alter Rebbe explains why fire loses nothing when it
kindles: nothing of it stays in the splinter, it ‘leaps back’ at once to the flame, while oil is used up
little by little. So too, he says, a flow drawn down by measure (Or Yashar) is used up, but an Or
Chozer, whose flow returns to its source, lacks nothing; and the love of me’od brings about such
an Or Chozer above, through the baal teshuvah’s bitter cry out of the darkness of the body, which
raises the pleasures of this world to their source. Perhaps (biur b’derech efshar) this is why the
love of this paragraph is called Or Chozer and is explained by fire; the Rebbe set this out in his
maamar of Zos Chanukah 5723.

the Alter Rebbe: Maamarei Admur HaZaken 5562, vol. X, p. 20p (the same Shabbos Chanukah 5562 maamar) - the
Alter Rebbe: Maamarei Admur HaZaken 5562, vol. R, p. X3p, 30p - the Rebbe: Toras Menachem, Hisvaaduyos
(unedited), vol. »>wn, vol. 1 (vol. 35), p. 326-327 (%731 8°7277 B waw an? 177, YRR 27w, AOWNT 19110 DXL, continuing
the maamar of Vayeshev)
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This is like the analogy of fire: one who lights lamp from lamp does not diminish the first lamp, and
therefore it has no end. Not so with water, in which a lack is caused, etc.; therefore it will be entirely

used up through many drawings,

The comparison is spelled out: lighting a lamp from a lamp takes nothing from the first, so fire has no end.
Water loses something each time it is drawn, so many drawings use it up.
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whereas fire is not used up through many kindlings from it, because no lack at all is caused in it;

only [something] in the manner of a glimmer.

Fire is not used up by kindling many lamps from it, because nothing is lost from it at all; what passes on is

only a glimmer.

EXPLAINED BY THE ALTER REBBE AND THE REBBE

Kehot’s note here reports a gloss in the Tzemach Tzedek’s hand, struck out, that asked how fire, one of the four
physical elements, can have an unlimited power (’X21 2123 *nN72 113 D>AWAT MTI0? *TA WK1 *1° 7°X); the printed text
leaves the question unanswered.

The question of the struck-out gloss, how physical fire can have unlimited power, appears almost
word for word in the Alter Rebbe’s Chanukah maamar of 5562, with an answer: ,,0°°1 D7poR» wonw)
K 727 2123 °%¥2 0°K1212” (from the Living G-d there was drawn into bounded creations one thing)
through which the true unlimited may be recognized. Fire itself is created and bounded, and once
lit it is measured like water in a vessel; only its power to kindle without end shows a hidden
unlimited power. Perhaps (biur b’derech efshar) the gloss drew on that passage; Kehot does not
give its answer.

the Alter Rebbe: Maamarei Admur HaZaken 5562, vol. R, p. 297 (and the question’s answer there) - the Rebbe: Toras
Menachem, Hisvaaduyos (unedited), vol. ’>wn, vol. 1 (vol. 35), p. 326 (2”37 0°1271 ¥ 1w 1212 71”7, Zos Chanukah
5723)
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Now, from this analogy of physical fire, that although it is truly limited, nevertheless an unlimited
drawing forth will come from it, so too the thing it illustrates will be understood regarding the love
of “with all your might (me’odecha).” For me’od means without limit, above the limitation of the

vessel of the soul.

Physical fire, though truly limited, gives an unlimited flow. The same principle explains the love of “with all
your me’od,” where me’od means beyond the limits of the soul’s vessel.

T TR 9D WhRn PR 2123 9930 [mxam nanx] VIR RO (s ann] 277 1PRT P07 1211 ORTY MAIm
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Now, it is surely understood by everyone that this does not mean that it is love and awe that is truly
without limit or end; for how could it be that in a human being there should be love and awe that is
truly without limit? Rather, the intent is that it is more than the limitation of the vessels of intellect

and emotive attributes (middos) in a person.

No one should think this love is literally infinite, for a human being cannot have love and awe that are truly
without limit. The meaning is that it exceeds the vessels of a person’s intellect and emotions.

19X 0991 N1° 77N RO KD 19102 9T [mxn manx] 7R 2924091 D090 19K 09952 11D 1RY

For these vessels do not have the power to contain and limit this love and awe within them; rather,

it is surpassing, beyond these vessels.

Those vessels cannot hold it or set bounds on it; it overflows them.

R°17 NAR2 DR 9123 99271 TR7 T 127 720K °p1 7Pw 090 5237 00 95w IRR ¢9TRR 952 °p1 197
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And therefore it is called “with all your me’od,” your me’od: that is, relative to your vessel, this

great love is called me’od and without limit; but in truth it is within limit.

That is why the verse says “your me’od”: relative to your own vessel this great love is unlimited, though in
truth it is still bounded.

THE REBBE EXPLAINS
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In a sicha from Shabbos Kedoshim (Rosh Chodesh Iyar) and Beis Iyar 5749, the Rebbe Maharash’s birthday,
explaining his saying ,,7¥2°7% 1%°n1n3%” (from the start, go over the top), and that even an ‘ariber’ becomes routine

with time, so one must go ‘ariber’ beyond the previous ‘ariber’.

In a note the Rebbe grounds ‘going beyond even the previous going-beyond’ in the known reading
of ‘with all your me’od’, for which he cites this paragraph: though beyond limit, it is still ,, 7% 78"
(‘your me’od’). And, he goes on, when a person rises to a higher level, his earlier level, which had
been ‘with all your me’od’, now counts as ,,72231 77°7%” (measure and limit). So the ‘your’ of ‘your
me’od’ is measured by the person’s own present level, and it moves as he grows.

The Alter Rebbe: 91233 X7 NAR2 DaR 2123 7921 TRM 11 1127 720K *P1 720 293 2235 0 2w 8D 7R 933

The Rebbe: 12231 177715 (7787 553,, N33 7°nn oY) NNRTIPT ANANT N2WNa AN NooYl RI775 1oynnYm

Sefer HaSichos (edited), vol. 5749, vol. 2, p. 417, §X and note 6 - D>W17P W MWK (17K 17772), V”HPYWN'T %R *2
(Shabbos Kedoshim, Rosh Chodesh Iyar, and Beis Iyar 5749, the Rebbe Maharash’s birthday)

A QUESTION THE REBBE RAISES

On Shabbos Vayeishev 5751, explaining the birth of Peretz (,, 778 7°%¥ n%78 1n”, mah paratzta alecha paretz) as
breaking through every limit, even the limits of one’s own being (‘alecha’), until breaking through becomes the

person’s very name (,}12 1% RIp"”, vayikra shemo Peretz).

The Rebbe proposes a second reading of ‘me’od shelcha’ beside this paragraph’s. Besides the
reading ,,XNy>1%” (to its detriment), that it is not true me’od but only ‘yours’, since relative to a
higher level it is measured, one may perhaps read it ,,xn1"?yn>” (to its credit): the me’od, beyond
measure and linked with the true me’od, becomes ‘yours’, , 0787 2 1NIR°%n” (the person’s own
being). He finds it hinted in the word: ,,78%” has the letters of ,,07R”.

The Alter Rebbe: 91213 X7 NAK2 DIR 2123 9921 TRM 1T 1127 720K °P1 720 293 %235 0 950 XD 7R 952

The Rebbe: TWY1 ,>N MR "R, QY Q3 NWPY 72231 777707 72917 ,7IRN,, 1w — [RN1PPYyn? 03 w102 w7 ¥71R
QIRM PW 1NN TN oY,

Sefer HaSichos (edited), vol. 5751, vol. X, p. 183, §1 and note 62 (with its starred note) - 2w 9”w, X*WIN’7T 120 X*D

WHR TwnRn 1Y 199 9°0° X992 131 JTRD 952 13 RO QTR 2239 11°9 10 00 by qx1) I7DYNRY 23
SRR 9123 9920 RITW QIR YRR 173 (790 P ] DPRIN

Nevertheless, since relative to the person it is the level of “with all your me’od” and the level of
“with surpassing strength,” therefore through it one actually draws down the Infinite Light (Or Ein
Sof), blessed be He, that is above the tzimtzum, which is the true limitlessness.

Even so, since for the person it is truly “with all your me’od” and “with surpassing strength,” it draws down
the Infinite Light from above the tzimtzum, which is truly without limit.
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It follows that although this great love is, in itself, possessed of limit, nevertheless, because it is
more than the limit and vessel of the soul, it therefore effects a drawing down from the level of what
is actually without limit, namely the actual Infinite Light.

A love that is bounded in itself, because it exceeds the soul’s own bounds and vessel, draws from what is ac-
tually without limit, the Infinite Light itself.

soya] 793 RITW [0 by ax] D*YR WRMY IR DWHD wnn RITY IR QW2 W (7121 nanx] TR P 199
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And therefore this great love is called by the name “light”: it is exactly like the analogy of light and
fire, which, although limited, has an unlimited drawing forth from it; which is not so with water,
etc.

This is why the great love is called light: like fire, it is limited in itself, yet an unlimited flow comes from it,
unlike water.

B3 55212 RITW 0o NOWHRIT AR 202 DY JTR™ P92 WK SDwN NanR nhyn 121 T

And in the same way will be understood the superiority of the love of “flashes of fire,” “with all your
me’od,” over the level of love that flows like water, which is the level of “with all your soul.”

In the same way one understands why the fiery love of “with all your me’od,” called “flashes of fire,” is high-
er than the love that flows like water, “with all your soul.”

THE REBBE EXPLAINS

Explaining the Midrash that the seven weeks of the Omer are ‘complete’ when Israel do ,,01pn 2w 11137” (‘the will of
the Makom’), the Rebbe asks why only the love ‘with all your me’od’ does the will of the Makom.

The Rebbe answers that ‘the will of the Makom’, the unlimited above, beyond all place, is drawn
only by the unlimited in man, for ,,77> 5y @RI NRA? RPIT2 72 °yndn MR PwRn? 1290 172y 957
(every service that draws a light from above must resemble the light it draws), measure for
measure. That ‘your me’od’, though only ‘yours’, draws ,,72y22® TRn, *n°"naR1 3723” (the me’od
above, the true unlimited), his note gives as known, citing this paragraph and the Tzemach
Tzedek’s Derech Mitzvosecha.

The Alter Rebbe: 7123 ¥23 *Nan owni NPYID 57y wBIR P 231 2123% AN1° NP7 071 2123 NPY3 0%y 787 11 7R
The Rebbe: 777 9¥ @RI IRT? RNA1TI 922 yndn IR0 Pwnn? 02191 172y 937

Likkutei Sichos, vol. 2° (Emor), p. 99, §7 and notes 24-25 (the sicha opens on p. 96) - 9K »”w1 D*WNR MW, X*>wn
(Acharon shel Pesach and Shabbos Mevarchim Iyar 5731)

THE REBBE EXPLAINS
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Explaining why the blessings to Avraham speak of greatness (‘a great nation’, ‘I will make your name great’): true
greatness, which is without limit, exists only in G-d, and the greatness found in creation comes only through
cleaving to Him.

In a note the Rebbe compares this to the reason, explained elsewhere, why ,,77® T8%” (‘your
me’od’) arouses the me’od above, the true unlimited (citing this paragraph): created beings are
limited in their essence, so they cannot have anything unlimited of themselves; whatever

unlimited a creature has ‘comes’ from the me’od above, and therefore it arouses it.
The Alter Rebbe: 2123 92 *11an 19WAN NPYID 37Y WA W *931 9123 9017 N1 1 9123 1Y DY T8N 1 7R
The Rebbe: 2912w 7IRM,, M ”R3,,9 ,3792 ¥2¥7 O3 NPT DPRR — 0992317 0¥Y3 Y 0°X131 %D

Likkutei Sichos, vol. 13 (Lech Lecha), p. 53, §t and note 56 (the sicha opens on p. 47) - R”awn 7wNRY 72 2*W MN°Wn,
rnwn more

THE REBBE EXPLAINS

In a sicha of Yud Shevat 5721 on the mitzvah ‘and you shall walk in His ways’ (printed in Likkutei Sichos vol. 4, Ki
Savo), the Rebbe asks how a bounded creature can rise without limit through his bounded service, when the
unlimited is the light before the tzimtzum, where creatures seemingly take no place at all.

In a note the Rebbe takes up the Tzemach Tzedek’s statement of this paragraph’s teaching in
Derech Mitzvosecha: the love of ‘your me’od’, being beyond the limit that is in man, is a likeness
of the supernal me’od and so draws the unlimited light. Such a drawing and bond, he explains,
are possible because created beings belong to ,,01¥1%1 07Pw 7IXN” (what precedes the tzimtzum),
as the sicha shows through ,,inwin 0%y” (the essence of the soul), which is without limit. Yet that
bond alone is not enough: for the unlimited light to be drawn in fact, there must be a service in its
likeness.

The Alter Rebbe: 19919 1172 DPRIR WnK TPwnn 7Y 192 9°0° X912 2121 JTR7 9332 912 X1 DTR 22350 117
[shi4akqnial

The Rebbe: [Tt W71 TOWAT — 1799 TR 2122 AT 1°9R Ko7 107 DTRIW 21230 79ynd RO 1712y 117007
01%MXn n‘npb 0°2°W 0°KRN217W °19n D°IWAR

Likkutei Sichos, vol. 7 (Ki Savo), p. 1133-1134, §7 and note 15 (on p. 1134), with note 13 (p. 1133); the sicha opens on
p- 1130 - X”>wn vaw 7 nnwn (Yud Shevat 5721)

132 RaN IRW [nenan wox] 27731 7132 "MWAPNN 27y RPIT 7RWIT2 73N T (120 n2nx] AR 73M 24
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Now, this great love comes into being in the soul specifically through its being enclothed in the
body and the animal soul, for then it comes to the level of teshuvah (return) “with surpassing
strength”;

This great love arises in the soul only through its being enclothed in the body and the animal soul. Only then
can it reach teshuvah “with surpassing strength.”
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whereas the love of the G-dly soul before its enclothing in the body was in a state of limit and ves-
sel, according to the soul’s comprehension, etc. And therefore the G-dly soul is called a wick, for
the wick is something limited in essence, like the cord and the measuring line.

Before the G-dly soul entered the body, its love was bounded by the soul’s understanding. That is why it is

called the wick, something limited in itself, like the cord and the measuring line.

O9IYn YA TAIRY NOPOWT WO 72T 1AW IR [eenan weig) 277312 AMIRADNN Y DaR
TIRD AW DN RPVT Y [poxn wart RPTAT 199N AR R RITIAN10

But through its enclothing in the animal soul, when the oil of the refinement of the intellectual
soul, which is from nogah, whose root is from the World of Tohu, is drawn after the wick of the
G-dly soul, through this specifically the oil will be transformed into light,

Once it is enclothed in the animal soul, the oil, the refined intellectual soul of nogah whose root is in Tohu, is
drawn after the wick of the G-dly soul. Only through this is the oil turned into light.

TOIRMT RNNORT TTI° 29 1197 99971 907 11999 D021 TIRM 9937 (720 manx]) AR 02 RITY
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which is the level of the great love of “with all your might (me’odecha),” and a supernal bittul be-

yond the vessel, like Rav Yehudah, upon whom was the awe of his Master.

That light is the great love of “with all your me’od” and a supernal bittul beyond the vessel. Rav Yehudah ex-
emplified it, a man on whom “the awe of his Master” rested.

TR (7301 n2vopT] 37PT 170N TWRIT IR RITY [(nn k] TR QWA I [727 na0x] AR 0P 107
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Therefore this great love is called Or Chozer (returning light), for it is light drawn from the refine-
ment of kelipas nogah, whose root is from Akudim [and] Nekudim, as mentioned above; but
through this, afterward, the actual Infinite Light (Or Ein Sof) is drawn from above to below, and this
is the level of “and the Torah is light.”

This great love is called Or Chozer because it is light that rises from the refinement of kelipas nogah, rooted

in Akudim and Nekudim. In response, the Infinite Light itself is then drawn down from above to below, and
that is “the Torah is light.”
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BACKGROUND FROM THE REBBE

In a sicha of Shabbos Vayechi 5730 on Ephraim and Menashe, the Rebbe lists what the soul gains by its descent into
exile; the last is that by turning exile’s darkness into light it gains an advantage it does not have of itself, as a baal
teshuvah’s wilful sins become merits, which a tzaddik lacks.

In a note to this gain the Rebbe gives its counterpart in every person: ,,X”71913 @YY TTRM 2521 7817
2"1191°*y” (the ‘running’ and the ‘with all your me’od’ that come about in the G-dly soul through
the animal soul), citing this column. So the great love of this paragraph, which arises ‘specifically’
through the soul’s enclothing in the body and the animal soul, is such a gain: an advantage the
soul did not have before its descent, of the kind a baal teshuvah has over a tzaddik (,,7°n° X?°r2”).

The Alter Rebbe: N> X213 12WN »M3% RaN IRW 27131 7132 MWI?N7 27y RPIT ARWIN2 TN 1 97K 13m
The Rebbe: 27101 ¥ K”11D12 WYL TTRM 2531 712171 :07X £33 1007

Likkutei Sichos, vol. 1 (Vayechi), p. 434, §1 (the third gain, 1) and note 22 (the sicha opens on p. 432) - 2”w mn>wn
5»wn *n*1 (Shabbos Vayechi 5730)

SECTION 6 - 125-28

The lamp of the mitzvah
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And all this is the level of the lamp of the soul. But there is no soul without mitzvah, for “an igno-
rant man is not pious, and a boor does not fear sin.”

All this concerns the lamp of the soul. But there is no soul without a mitzvah, as the Mishnah says: an igno-

rant man cannot be pious, nor can a boor fear sin.

A2 PR 179099798 7100 KRR 0D 1R A0IRT D5 0 0190 IOR mawa RPa Mg on

And also, a mitzvah without a soul is nothing, for “whoever says, ‘I have nothing but Torah,” does

not even have Torah.”

Equally, a mitzvah without a soul is nothing, as the Talmud says that one who claims to have only Torah does
not even have Torah. The Gemara (Yevamos 109b) derives this from the verse “you shall learn them and do
them”: whoever has no part in doing has no part in learning either. The maamar takes this mutual depen-
dence of study and deed as a model for the soul and the mitzvah, neither of which is complete without the

other.

LT29ND 13°°M 71 RO MIZNATY MI%N 9100 PV 0% 03 NP PR 107 26

Therefore there must be both. The explanation is that in “a mitzvah is a lamp,” the mitzvah is the

lamp, that is, the wick.

Therefore both are needed. In “a mitzvah is a lamp,” the mitzvah is the lamp, meaning the wick.
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And the explanation is that the things with which the mitzvah is done are also from the World of
Tohu. But the mitzvah is also the level of an encompassing [light] (makif), for through the fulfill-

ment of the mitzvah a supernal makif is drawn down.

The physical objects with which mitzvos are done also come from the World of Tohu. Yet the mitzvah is also

an encompassing light: doing it draws down a supernal makif.

NR NEPMY NWADHRY 720%°1T 11782 79198 7RI 7Y 11D 119%R 2TA3) 0OwIaY 1 Mgnn 199
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And therefore the mitzvos are garments and royal robes, so that through them the soul will be
“bound up in the bond of life”; for [the mitzvah] clothes and encompasses the soul in order to raise
it, for anything that needs to ascend is encompassed all around.

That is why mitzvos are called garments and royal robes. They clothe and surround the soul so that it is
“bound up in the bond of life” and can be raised, for whatever must ascend has to be surrounded.

Sy IR O RDW M D RVIP Y JART DR PPINY M AR KIT 10PN RPN N
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And through this makif that encompasses it, it ascends, as one throws a stone by means of a sling,
etc., something that would not rise at all by itself. And conversely, with a transgression too, “it
wraps around him,” etc.
The encompassing light lifts what it surrounds, as a sling launches a stone that could never rise by itself. A
sin, conversely, also “wraps around” a person. The Sages say that a mitzvah goes before the one who does it
to the World to Come, while a transgression wraps itself around the one who commits it and leads him to

judgment. The maamar reads this to mean that a sin, too, becomes an encompassing that surrounds the per-

son, but it drags him down instead of lifting him.
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And therefore we put on the tallis and tefillin before prayer: as is known, for anything that must be
raised from below, the supernal light first descends, and this is the encompassing light (Or Makif),

which is what raises [it], as mentioned above.

So we put on tallis and tefillin before prayer: anything that is to be raised from below first needs a supernal

light to descend, the encompassing light, which does the lifting.
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And through this the intellectual soul will be transformed into the light above, in prayer. And there-
fore we pray every day the same text (whereas Torah requires, specifically, renewal; see the Zohar,

Bereishis, in the Introduction, page 12b: “and to make it fruitful every day™).

In prayer the intellectual soul is transformed into the light above. That is why the prayer text is the same
every day, while Torah study requires renewal: the Zohar’s introduction speaks of making the Torah “fruitful
every day.”

(12 %3] 9”2 O 7°MIW DOYAW 02 1°MAY 1% 23 03 [reaenn] 1NN WOIN TIZ1 19Yn OV Doaw
MR ROT [epoxn waa] K7 O”RWR 7722 778w N°31°07 waIn ML)

For every day one raises a spark of the vital soul; for all “the days of our years, in them seventy

years,” are that many sparks of the vital soul that must be refined; whereas the G-dly soul is eternal.

Prayer repeats because each day raises one more spark of the vital soul: the seventy years of a life are so

many sparks to refine, while the G-dly soul itself is eternal.

»awn wol n”by RO 118127 %7y 92 7N 1w kbl Y 1AW m9OND M3 RO MISHT RN
[293 n2YopT] 3°PT [nooown]

It follows that the mitzvah is the level of the wick: in it and through it the oil is consumed into the

light, and so through the mitzvah there is the ascent of the intellectual soul of kelipas nogah,

The mitzvah, then, is the wick in which and through which the oil is consumed into the light, and through it

the intellectual soul of kelipas nogah ascends.

O NIZNT WA 3 1173 [0 px mxa] 0PRIRD D990 ARTEN MIYMY (701 nabp] 70T 19BN AP DM
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and also of the parchment of the tefillin, of kelipas nogah, and of the money of charity, to be ab-
sorbed into the Infinite Light (Or Ein Sof), blessed be He. For the root of the mitzvos is in the
Malchus of [the World of] Atzilus, for Torah is the level of Z’eir Anpin (the emotive attributes),

So too the parchment of the tefillin, which comes from kelipas nogah, and the coins given to charity are ab-

sorbed into the Infinite Light. This is because the mitzvos are rooted in the Malchus of Atzilus, while Torah is
Z’eir Anpin.
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and mitzvos are in Malchus: “the commands of the King.” But because “their end is wedged in

their beginning,” the Malchus of Atzilus rises up to the very Malchus of the Infinite One (Ein Sof).
Mitzvos belong to Malchus, as in “the commands of the King.” Yet because “their end is wedged in their be-
ginning,” the Malchus of Atzilus rises all the way to the Malchus of the Infinite One. In Likkutei Torah,
Va’eschanan (“Lema’an Tira”), the Alter Rebbe explains that the mitzvos belong to Malchus yet are rooted in

Keser, because the light of Keser shines in Malchus more than anywhere: the end is wedged in the

beginning.
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And therefore through this the intellectual soul rises into the very Infinite Light (Or Ein Sof), as is
known that after the refinement, from the Name Ban the Name Sag is made, etc.

Through this the intellectual soul rises into the Infinite Light itself. As is known, after refinement the Name
Ban, the four-letter Name spelled out to the value 52, becomes the Name Sag, spelled out to 63. In Kabbalah
Ban corresponds to Malchus, the lowest level and the one that undergoes refinement, and Sag to the far
higher level of Binah. The refined lower level is thus raised to the rank of the higher one.

SECTION 7 - 129-35

The yud of HaMagbihi

28
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And this is [the meaning of] HaMagbihi (Who raises Himself up): the yud after the hei is superflu-
ous; but [the verse] means to say that this ascent of the Malchus of Atzilus, which is called hei, so
that it rises so high up into the Malchus of the Infinite One, is through the yud, and this is the yud
within the hei.

HaMagbihi ends with a yud after the hei that seems superfluous. Its point is that the Malchus of Atzilus, rep-
resented by the letter hei, rises to the Malchus of the Infinite One by means of a yud, the yud within the hei.
The preceding maamar in Torah Ohr already reads HaMagbihi this way, as the yud of the mitzvah raised
within the hei.
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For the Malchus of Atzilus is the level of a dalet, for “dalis lah migarmah klum”: “it has nothing of
its own”; and through the drawing down of the mitzvah a yud comes to be within it, and through
this it becomes the level of a hei; and through the yud within it, it rises up into the Infinite Light,
the Malchus of the Infinite One.

The Malchus of Atzilus by itself is a dalet, which “has nothing of its own,” for the name dalet echoes the
Aramaic dleis, “that has not.” The mitzvah draws a yud into it, turning the dalet into a hei, and through that
yud it rises into the Malchus of the Infinite One.

Y TWNIT RINY °77 TN 7710 7Y RIT O7KT D12 PRT 91 RO7 0 DDV Onv2ann 0 1
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And this is the meaning of HaMagbihi: the ascent of the hei, which is the Malchus of Atzilus, into
the Malchus of the Infinite One is through the yud within the hei, which is what is drawn down
through the fulfillment of the mitzvah. In it and through it is this ascent.

HaMagbihi therefore means that the hei, the Malchus of Atzilus, is raised into the Malchus of the Infinite One
through the yud within it, and that yud is drawn down by fulfilling the mitzvah. That yud is the means of the
ascent.

RIW "R\ "D QW *71° DA (12 7y 7o) 2°¥0 27977) 11’0 N (205w 70 »0 by] WPRBY 7 IR
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And the explanation of this is according to what is written in the Zohar, Parshas Vayechi (end of

page 232b), on the meaning of “Let the Name be,” etc.: “Why does it say yehi (let it be)?

A second bracketed passage now opens, explaining this from the Zohar on Vayechi, which asks why the verse

says yehi, “let it be.”

WPRT NPT K1 TY 770 WORT 1IMRPT “°0ON0 ORT ARDY INR RITIN RNIDWHRT Ri7 717 ROR
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Rather, yehi is the mystery of the drawing forth from that supernal place which is hidden, of which
we have spoken, which is yud-hei, down to the mystery of the covenant, which is the lower yud, like

the upper yud;

The Zohar answers that yehi spells the drawing of light from the hidden supernal source, yud-hei, down to
“the covenant,” the lower yud, which matches the upper yud.
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the beginning like the end. And therefore yehi is the mystery of the drawing forth from the most
hidden of all hidden down to the lowest level; and by this word the whole work of creation was es-

tablished, as it says, ‘Let there be a firmament,’ etc.” End of quotation.

The two yuds match, the beginning like the end. Yehi thus describes the drawing of light from the most hid-
den of all down to the lowest level, and by this word the whole of creation was established, as in “Let there be
a firmament.”
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And so it is in the Zohar, Bereishis (page 16b). The explanation is that yud-hei are Chochmah and

Binah: Chochmabh is called yud, being the level of a point.

The Zohar on Bereishis says the same. Yud-hei are Chochmah and Binah: Chochmah is called yud because it

is a point, the smallest of letters.
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That is because “the beginning of wisdom” means the beginning of revelation from the Infinite
One, blessed be He; and the beginning of revelation can only be the level of a point, so that they
will be able to bear and contain [it], like a spring, which at the start of its emergence from the
source is small, and only afterward, as it moves away from the source, widens and becomes a river.

Chochmabh is “the beginning of wisdom,” meaning the beginning of revelation from the Infinite One, and the

first revelation can only be a point, so that it can be received. A spring is small where it leaves its source and

widens into a river only as it flows away.
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And this is the first hei, which is the level of “the broad places of the river”; but Chochmah, which
is closer to the Infinite One and is the level of the spring, is only a point. And this is also the level of
bittul.

The first hei is Binah, “the broad places of the river.” Chochmah, closer to the Infinite One, is the spring, a
mere point, and this smallness is also bittul.
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THE REBBE EXPLAINS

In Basi LeGani of Yud Shevat 5737, on the Rebbe Rayatz’s words (Basi LeGani 5710 §7) that the dalet differs from
the resh by the small yud at its back, that ‘with the yud the World to Come was created’, and that ‘for all in heaven
and earth’ is Yesod, from which Malchus receives, the Rebbe asks how the two yuds belong together.

The Rebbe answers by quoting this paragraph almost word for word: the yud after the hei of
HaMagbihi is extra, for , 0175 n73n 7% 997 n”97 N2 X1 °8¥X7°21” (the Malchus of Atzilus is a dalet
that has nothing of its own), ,,’11 >3 °Y NoWY 771° 719102 WY MENT NOwnN” (the mitzvah draws a
yud into it, it becomes a hei) and rises through that yud. He adds a distinction: before the yud
makes the dalet a hei, there is already a yud that is part of the dalet, at its back, and that is the yud
of Yesod the Rebbe Rayatz means.

The Alter Rebbe: *1 2112 1>y NPWYI1 T71° 19113 WY1 MM NIWNI D195 AN 72 1997 N797 N3 Ko7 PIKT *9on 03
The Rebbe: [XJ IR2INNMT 1°1¥ 101,707 P’?f‘l RITW 771 W0 0 Awy (702 770 Nownn Y)W 07PN 0INR

Sefer HaMaamarim Melukat, vol. R, p. 1°7 (§3 and notes 3-11; note ® on p. ¥>7) - X2°0 PYwRI, 2wnn LAY 771 (said twice,
on Shabbos and Motzaei Shabbos Yud Shevat 5737; the text is the Motzaei Shabbos one, the Shabbos additions are
in the lettered notes)
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Now, when afterward there must be a drawing down to the level of the Malchus of [the World of]
Atzilus, which is the revealed world, the source of [the Worlds of| Beriah, Yetzirah and Asiyah, and
is the level of “the Name of Havayah” — “Name” specifically, which is the revelation to another —
this drawing down is through the Yesod (foundation) of Z’eir Anpin, and it too is the level of a yud.
Light must also be drawn into the Malchus of Atzilus, the “revealed world” that is the source of Beriah,

Yetzirah and Asiyah. It is called “Name” because a name exists to reveal one to others, and this drawing
down passes through the Yesod of Z’eir Anpin, which is also a yud.
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And this is the matter of “the lower yud, the mystery of the covenant.” And this is “Let the Name of
Havayah be blessed,” etc.: in order for there to be revelation in the level of Malchus, which is
called “Name,” it is through yehi: Chochmah and Binah in Yesod.

This is the Zohar’s “lower yud, the mystery of the covenant.” Likewise in “Let the Name of Havayah be (yehi)
blessed,” revelation in Malchus, called “Name,” comes through yehi: Chochmah and Binah (yud-hei) drawn
into Yesod (the final yud).
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And according to the writings of the Arizal, it is because the Yesod of Abba ends in the Yesod of
Z’eir Anpin. It follows that the level of the upper yud, which is Abba himself, shines in the Yesod of
Z’eir Anpin.

According to the writings of the Arizal, the Yesod of Abba (Chochmah) extends to the Yesod of Z’eir Anpin. So
the upper yud, Abba himself, shines within the Yesod of Z’eir Anpin.
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Therefore the Yesod of Z’eir Anpin is also called yud. And this is also the matter of the yud that was
added to Pinchas son of Elazar the Kohen, because he was zealous over the blemish of the
covenant,
Therefore the Yesod of Z’eir Anpin is also called yud. This is also the yud added to the name of Pinchas son of
Elazar, because he was zealous over the violation of the covenant. Pinchas killed Zimri, who had publicly

taken a Midianite woman. In Chassidus and Kabbalah such a union is read as a blemish of the bris, the

covenant of circumcision, which corresponds to Yesod, so the yud Pinchas earned belongs to Yesod.
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as is written in the Zohar, at the beginning of Parshas Pinchas (pages 213b and 215b, and 236b).
(And from this there is a proof against the explanation of the Mikdash Melech, Parshas Vayechi)
(page 232) on the meaning of yehi; see there.

The Zohar discusses this at the start of Parshas Pinchas. The Alter Rebbe notes that this is evidence against
the explanation of yehi in the Mikdash Melech (R. Shalom Buzaglo’s commentary on the Zohar) in Parshas

Vayechi; Likkutei Torah, Masei, brings the same proof.
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And see there in the Ramaz, that it is the yud of the spelling-out of the final hei of the Name Av,
which is the level of the Yesod of Abba, etc. And see the Idra Rabba (page 142).

He refers to the Ramaz (R. Moshe Zacuto) there, who explains this yud as the yud in the spelled-out final hei
of the Name Av (72), the level of the Yesod of Abba, and to the Idra Rabba, the Zohar’s great assembly in
Parshas Naso.
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The explanation of the matter is as we see that sight extends and reaches further down than the

sense of hearing.

The explanation starts from everyday experience: sight reaches further down than hearing.
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For the sense of hearing extends only as far as the level of voice and speech: one hears the voice
and speech of one’s fellow, but one will not grasp physical action with the sense of hearing; where-

as with sight one grasps and perceives physical action.

Hearing extends only to voice and speech; one cannot hear a physical deed. Sight, however, grasps physical
action itself.

M2°37 °nan APynR ROW °°.0TYN 21V 05N PAW M ANaM AN WY 1PRITY 2897 117 33

AN Tn? NPawl 57y NYORWN WY DWnY

That is: because sight is rooted in the level of Chochmah (wisdom), as the Sages are called “the
eyes of the congregation,” which is above the level of Binah (understanding), from which hearing is
rooted, therefore it descends lower.

Sight is rooted in Chochmah, which is why the Sages are called “the eyes of the congregation,” while hearing
is rooted in Binah. Since Chochmabh is higher, it can descend lower.
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Not so the faculty of hearing, which derives from Binah, that it should descend so far down. For

whatever is higher can lower itself further down.

Hearing, which comes from Binah, cannot descend as far, because the higher a level is, the further it can
lower itself.
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And therefore the Yesod of Imma ends at the chest and does not extend into Netzach, Hod and
Yesod of Z’eir Anpin; but the Yesod of Abba extends down to the Yesod of Z’eir Anpin. For Netzach,
Hod and Yesod of Z’eir Anpin are the level of Asiyah within Atzilus, and this drawing down can only
be through the Yesod of Abba, the level of sight, etc.

So the Yesod of Imma (Binah) ends at the chest of Z’eir Anpin and does not reach its Netzach, Hod and Yesod,
while the Yesod of Abba (Chochmah) reaches down to the Yesod of Z’eir Anpin. Netzach, Hod and Yesod of
Z’eir Anpin are the “Asiyah,” the level of action, within Atzilus, and only the Yesod of Abba, the level of sight,
can reach there.

THE REBBE EXPLAINS
Continuing the same Basi LeGani (Yud Shevat 5737), the Rebbe brings ‘the explanation as in Torah Ohr’ of the yud
drawn into the dalet, built on the Zohar on ‘let the Name of Havayah be (yehi) blessed’.

The Rebbe sets out this passage (31-33): yehi is Chochmah and Binah drawn into the yud of
Yesod, and the main drawing comes from Yesod Abba, which extends into the Yesod of Z’eir
Anpin, while ,,93p X1°% T10°” (Yesod Imma is short; ,,78% 011° 71017, “Yosef was orphaned of his
mother’). He explains it, as this paragraph does, by hearing and sight (,,”X1% ny>»”), and adds his
own suggestion: this is also why ‘Abba founded the daughter’, since the letters, and so Malchus,
the dalet, have their root in Chochmabh.

The Alter Rebbe: R”T T10° T¥ w1 RIXR T10° 5aR K717 °*1I2 W1 11°RY 1112 0*N0n R1°KR 710° '[351

The Rebbe: N1991T 00T ,72¥M2 731 ,TRINNNA O NIPNIRT WIWT ¥17°91 ,XN2 707 RIARY 111 Ve Shint 579
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Sefer HaMaamarim Melukat, vol. X, p. ©*7 (§3 and note v, with its source notes) - X2’ p*w3n, 20N’ VIV 17V (said
twice, on Shabbos and Motzaei Shabbos Yud Shevat 5737; the text is the Motzaei Shabbos one, the Shabbos

additions are in the lettered notes)
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And this is the matter of “Let the Name be,” etc.: for the influence to be in the level of Malchus,
which is called “Name” and is also called the Asiyah within Atzilus, it is also through a yud specifi-
cally, which is the level of the Yesod of Z’eir Anpin, in which the Yesod of Abba shines.

This is “Let the Name be”: for influence to reach Malchus, called “Name” and also the Asiyah within Atzilus,
it must pass through a yud, the Yesod of Z’eir Anpin, in which the Yesod of Abba shines.
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And this is the meaning of yehi: yud-hei are Chochmah and Binah, and the second yud is “the
righteous one, the foundation of the world.” And see further in the Zohar, part 3 (page 236b), on
the matter of this level of this yud.

So yehi means yud-hei, Chochmah and Binah, followed by a second yud, which is “the righteous one, the
foundation (yesod) of the world.” The reader is referred to the Zohar for more on this yud.
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Now, when Malchus receives this revelation of the level of yud, it then becomes, from a dalet, a hei.

When Malchus receives this yud, it changes from a dalet into a hei.
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And therefore, according to this, the meaning of HaMagbihi is also understood: the ascent of
Malchus into the Malchus of the Infinite One is also through the yud within the hei, which is the
glimmer drawn to it from the Infinite Light; and as is explained above, every ascent is through a
drawing down from above first.

This also explains HaMagbihi: Malchus rises to the Malchus of the Infinite One through the yud within the
hei, a glimmer from the Infinite Light drawn into it. As explained above, every ascent depends on a prior
drawing down from above.
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Now, this level of the yud within the hei, which is drawn down through the mitzvah, is the level of
the wick drawn into the lamp, as is written in the Zohar, Parshas Pinchas (page 219a), and in the
Mikdash Melech: “Once the wick is united,” etc.

The yud within the hei, drawn down by the mitzvah, is the wick drawn into the lamp, as the Zohar on Pinchas
says, with the Mikdash Melech’s commentary there, “once the wick is united.”
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And through this drawing down the power comes about for Malchus to ascend to its root. And see
in the Zohar, at the beginning of Parshas Tzav, on [the verse]| “This is the law of the burnt-offering,”

etc.

This drawing down gives Malchus the power to rise to its root. The Zohar at the beginning of Parshas Tzav is
cited for further discussion, on “This is the law of the olah,” the offering whose name means “that which
ascends.”
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And this is the meaning of HaMagbihi: the mitzvah is the level of a wick and a lamp that raises the
intellectual soul, just as above, the ascent of the Name Ban is through the yud of [the Name]| Av,

which is drawn down through the mitzvah, as mentioned above.

HaMagbihi therefore means that the mitzvah is a wick and a lamp that raises the intellectual soul, just as
above the Name Ban rises through the yud of the Name Av, drawn down by the mitzvah.

SECTION 8 - 136-38

Lashaves: sitting as King
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And see what is written in Parshas Shelach on [the verse] “And it shall be for you as tzitzis,” on the
matter of the fire of yud and the fire of hei.
The bracketed passage closes with a reference to the maamar in Likkutei Torah, Shelach, on tzitzis, which
discusses the “fire of yud” and the “fire of hei” (esh with a yud spells ish, man; with a hei, ishah, woman).

There the Alter Rebbe explains that Malchus, called ishah, receives from ish, the fire of yud, Chochmah,
through the 248 positive mitzvos, and he refers back to this maamar on HaMagbihi.
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And the matter of lashaves (to sit) means that this ascent of the Malchus of Atzilus into the Malchus
of the Infinite One is in order to draw down light and life-force (chayus), so that the level of
Malchus will come into being in the manner of sitting: “and Havayah sat as King forever.”

The maamar now turns to lashaves, “to sit,” the next word of the verse. The ascent of the Malchus of Atzilus

into the Malchus of the Infinite One serves to draw down light and life-force, so that Malchus comes into be-
ing in a state of sitting, as in “Havayah sat as King forever.”
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For sitting and kingship are all one level, for “there is no sitting in the Temple courtyard except for

the kingship of the House of David alone.”

Sitting and kingship are one idea: the Talmud teaches that only kings of the House of David may sit in the
Temple courtyard.
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And likewise our Sages, of blessed memory, said that with regard to a woman it is called moshav
(sitting); for sitting is a descent and lowering, in the aspect of the back (achorayim). And likewise
the hand-tefillin, which is Malchus, is [put on] seated.

The Sages note that regarding a woman the word used is moshav, “sitting”; the maamar explains that sitting
is a descent and lowering, at the level of the back (achorayim). Likewise the hand-tefillin, which corresponds
to Malchus, is put on while seated.
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And the yud on the strap of the hand-tefillin is the matter of the yud mentioned above. One may
further say [that] the meaning of HaMagbihi lashaves is: for “the king stands on the platform, and
Augustus sits.”

The yud-shaped knot on the strap of the hand-tefillin is the same yud discussed above. A further reading of
HaMagbihi lashaves comes from the Midrash: “the king stands on the platform, and Augustus sits.”

EXPLAINED BY THE ALTER REBBE, THE TZEMACH TZEDEK, THE REBBE MAHARASH AND THE REBBE,
SETTING OUT THE REBBE MAHARASH

»2W DIWDIARY M2 Py Ty 79nn” (‘The king stands on the platform and Augustus sits’) (Shemos Rabbah 23:1, on ‘Az
yashir’): {37 quotes the parable, and {38 explains it in a line (,°237 77°23% 228 1213 ?°2wn X031 Py 2w1°1”, one who sits
lowers his body but raises his feet), without saying why that shows the greater kingship.

The parable is the Midrash’s on ‘Then Moshe sang’ (Shemos Rabbah 23:1): until the Song at the
Sea G-d’s throne was not ‘established’, like a king who won a war and was made ‘Augustus’, for ‘the
king stands on the platform, and Augustus sits’. In a discourse on Az yashir (Maamarei Admur
HaZaken 5565) the Alter Rebbe explains it: a man standing shows his legs, nearly half his height,
but one who sits lowers his body and draws his legs up under him until they are not seen; above,
the ‘legs’ are the world of Asiyah, garments that hide the ‘body’, and at the Sea they were drawn
into it, so that the Infinite Light was revealed even in Asiyah. Perhaps (biur b’derech efshar) this is
the fuller sense of {38’s ,,1°231 11°231 22K 1913 ?°2wn” (‘lowers his body but raises his feet’) and ,,X??
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mT° 79937 17 (‘her feet do not go down’); the Tzemach Tzedek reads the parable the same way
(Or HaTorah, Beshalach). The Rebbe Maharash gives another reading, which the Rebbe sets out in
an unedited maamar of Shabbos Shemini 5729: among ministers who all stand, a standing king is
not recognized, but seated he is known to all, for sitting shows the exaltation of kingship.

the Alter Rebbe: Maamarei Admur HaZaken 5565, vol. R, p. 121 (the Midrash), ©¥77-27 (its explanation); fwn 9°w° X 777
5X7w" "1, at the second Shabbos meal - the Tzemach Tzedek: Or HaTorah, Beshalach, vol. 2 m»w, p. 1070-107n
(Kehot’s note on {37: 070 °y 17w32°2 n”MK 1X7) - the Rebbe Maharash: Toras Shmuel, Sefer HaMaamarim 5629, p.
73p (PRI 2121 wn Pw° 1K 177 5629, which opens on p. T1pP) - the Rebbe, setting out the Rebbe Maharash: Sefer
HaMaamarim 5729 (bilti mugah, new edition), p. 18p (12w 0172 °1” 177, 1AW 2°W, VIV 17K N°12R)
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And the meaning of Augustus is the King of kings. That is, when Malchus receives from the
Malchus of the Infinite One the level of the King of the kings of kings, of this our Sages, of blessed

memory, said the parable, “Augustus sits,” etc.

Augustus stands for the King of kings. When Malchus receives from the Malchus of the Infinite One the level

of the King of the kings of kings, it is “seated,” as in the Midrash’s parable of Augustus sitting.
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And this is HaMagbihi, specifically lashaves: through the ascent mentioned above there comes to
be the level of “and Havayah sat as King forever,” etc. And this sitting is such that “her feet” will

not be “going down,” etc.

HaMagbihi lashaves therefore means that through this ascent “Havayah sits as King forever.” This sitting is
such that “her feet” do not “go down,” words borrowed from Mishlei.
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For one who sits on a throne lowers his body but raises his feet from the ground; and this is “and

the earth is My footstool,” etc.

One who sits on a throne lowers his body but lifts his feet off the ground, and this is the meaning of “the
earth is My footstool.” Sitting thus combines lowering and raising at once.
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SECTION 9 - 139

HaMashpili lir’os
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The explanation of these matters is set out elsewhere, on [the verse] “Then sang” (Az Yashir). And
afterward, “Who lowers Himself to see” (HaMashpili lir’os): this is the level of “and the Torah is
light,” and it is the drawing down of the Infinite Light (Or Ein Sof) from the Malchus of the Infinite
One “in heaven”: the Written Torah; “and on earth”: the Oral Torah.
The full explanation is in the maamar on “Az Yashir,” “Then Israel sang” the song of the well, in Likkutei
Torah, Chukas, where the Alter Rebbe explains that the love that comes from sight, through the Torah, which
is Chochmah, is bittul and higher than the fiery love that comes from hearing. The verse continues

HaMashpili lir’os, “Who lowers Himself to see,” which is “the Torah is light”: the Infinite Light drawn down
from the Malchus of the Infinite One “in heaven,” the Written Torah, “and on earth,” the Oral Torah.
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For just as the earth receives from heaven, as it is written, “it drinks water of the rain of heaven,” so
the Oral Torah receives from the Written Torah, as we say, “From where are these things [known]|?
For the verse says,” etc.

As the earth drinks the rain of heaven, the Oral Torah receives from the Written Torah, as the Talmud re-
peatedly asks, “From where do we know these things? For the verse says.”
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Lir'os (to see) means lera’os (to be seen); that is, that there be a revelation of the actual Infinite
Light “in heaven and on earth,” which are the Written Torah and the Oral Torah, the word of G-d,
above the revelation of the level of the light of love from the G-dly soul, which is also called light, as
mentioned above.

Lir'os, “to see,” is read as lera’os, “to be seen”: the Infinite Light itself is revealed in the Written and Oral
Torah, the word of G-d. This is higher than the light of love from the G-dly soul, which was also called light.
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But that is drawn only from the level of hearing and contemplation, as it is written, “Hear, O

Israel,” etc., “And you shall love,” etc., “and with all your might.”

That love is drawn only from hearing and contemplation, as in “Hear, O Israel... and you shall love... with all

your might.”
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But the level of “and the Torah is light” is the level of HaMashpili lir’os: that is, lera’os, in the man-

ner of actual sight and revelation: “eye to eye they shall see,” etc.

“The Torah is light,” however, is HaMashpili lir’os: revelation as direct as sight, “eye to eye they shall see.”

IN ONE'S AVODAH
The maamar draws its own lessons. The soul descends into a body to reach a love beyond its measure, “with
all your me’od,” which only teshuvah in this world produces. The mitzvos refine the intellect and the physi-
cal objects they use, the tefillin parchment and the coins of charity, until they become light. Torah should be
studied with bittul, so that G-d’s word speaks through it, and tallis and tefillin are put on before prayer so

that the encompassing light can lift the soul.

QUESTIONS FOR DISCUSSION

1. Why does the oil, rooted in Tohu, become fire, while the wick, the G-dly soul, does not? What does this say

about the purpose of the soul’s descent into a body?

2. Inwhat sense is the love “with all your me’od” unlimited, if the maamar says it is truly bounded? How can

a bounded love draw down the truly unlimited Infinite Light?

3. How does the comparison of fire and water explain why G-d is likened to fire, and why creation does not
change Him?

4. Why are tallis and tefillin put on before prayer, and why is the prayer text the same every day while Torah

study must be new?

5. What is the difference between love that comes from hearing and contemplation and the revelation of “the
Torah is light,” likened to sight?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

B»a DY 1IN0

The note reports that this biur is found in manuscript vol-
ume (buch) 1135 in the Tzemach Tzedek’s own handwrit-
ing, as printed here, with two glosses there that had not
been printed before and have been added in this edition.
KEHOT'S NOTE
NTAT 2 QW A0IN°11 ,IRD DOTIW 17D X787 P7°N3132 1135 7122 R¥n1]
Naw3a D°IRRIT)” DWW 755 .17 1135 7122 .JXD 120101 1097 RO
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PARAGRAPH 2

2

Naw® "meaaan

The psalmist praises Havayah, who is enthroned on high;
the words read literally “who makes [Himself] high to sit.”
The previous maamar and this biur expound that verse,
and later read its final yud (HaMagbihi) as a hint of its
own.

Psalms 113:5°77:3°p 0°2°11n
NIV 27237 AROR D 0

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

07722 W’n °RA

At 40d, in the next maamar of Miketz, the lamp returns:
light comes about through its hold on a physical thing,
and lighting the lamps means drawing the light, through
man’s service, so that it takes hold in the wick; that pas-
sage ties this to the animal soul when it is transformed,
whose root is very high.
KEHOT’'S NOTE
LOPIPR Y MIZN D NPMIX LR 20 19w 0P .T7,0p .7 0 1P 03 IRn

The psalmist, marveling at creation, says G-d made all
things with wisdom; the Alter Rebbe infers that Chochmah
is enclothed in everything, which is why oil can be drawn
from everything.
Psalms 104:24773:77p 0°%°11n
I VIR NP 1Y MRon2 07 N PRyn 127
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Yipnn RN IwR

Yoav sends to Tekoa for a wise woman who will play a
mourner before King David and persuade him to bring

likuteitorah.com/torah-ohr/mikeitz/12/

Avshalom home; the Alter Rebbe links her wisdom to
Tekoa’s oil.
II Samuel 14:2°2:77 2 HXnw
R3™22RNT PR MWRM 7WI0 WX DYR MM AYIPA W N2Y
DI D 7 AEKD I 190 P0N0R) DI K3
:NN7PY narnn
And Joab sent to Tekoa, and fetched thence a wise woman,
and said unto her: ‘I pray thee, feign thyself to be a mourn-
er, and put on mourning apparel, I pray thee, and anoint not
thyself with oil, but be as a woman that had a long time
mourned for the dead;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,70 29w 27y

571 By N2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NTAT 2 QW A0IN°11 ,IRD DOTIW 1720 X787 P7°N3132 1135 7122 R¥n1
Naw2 D°IRRIT)” 0w 755 .17 1135 7122 .JXD 120101 1097 RO
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MYS XEDN YIPn
The Mishnah lists Tekoa as the foremost place for the oil of
the Temple offerings.
Menachot 85b:11-122”>-8>>:2 1”5 NInan
7T 92Y2 237 19 7P IR PR RIX 7RwD RDOR PN ann
n°an KD PRoA1 PR OPPRYIN PR 197 KPR MWD PR mMEaRG 9
qw R°27 ORI 0717372 YN R 1R KDY 00nhwn nvan kDY 09
WY PINANT T PROIN PR WD KT ORI TYPRIR PRYAN PR
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE

.(Mawn3) 2,72 Mnan

PARAGRAPH 3

ARWwRT 1w 200 1Y

The Zohar on Vayikra reads “the good oil” of the verse as
the holy anointing oil that flows from Atika Kadisha and
comes down to the King’s head and beard.

Zohar, Vayikra 13:97-16:10477p:1"0-172:2” R1p” 7111 7190

The verse continues: “It is like the precious oil upon the
head that ran down upon the beard.” This is the oil of the
anointing of holiness which streams forth from the Ancient
Holy One and which is found in that supernal stream which
gives to the children the wherewithal to kindle the lights.
That oil trickles on to the head of the King and from the
head to the holy and venerable beard, and from there it
streams on to all the garments of splendour in which the
King ...
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The Zohar; London, Soncino Press, 1933 (Public Domain)

ARWRT 1w 200 1Y

The Zohar on Parshas Emor, the second place the Alter
Rebbe cites for the holy oil being rooted in the supernal
Chochmah.

Zohar, Emor 2:6-3:1227°:’2-1:2 711K ,71717 7190

mplily iy jalsie]

The psalm likens the goodness of brothers dwelling to-
gether to the fine oil poured on the head, running down
onto the beard of Aharon and onto his garments; the Alter
Rebbe applies “the good o0il” to oil rooted in the holy
Chochmah.
Psalms 133:2°2:3"%p 0°%°11n
PO 970y TTY IIIRTIRY 1RI07PY T WRITPY 2l 1D
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,35p 0°%nn
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2,ma.a .0

SYNAN POWAW fnom — na 1Y

The note says these words stand as printed in the Tzemach
Tzedek’s handwriting, and that manuscripts 17 and 755
add a passage: even olive oil is from nogah, and only the
anointing oil is drawn from the supernal Chochmah that
flows from Atik, so that “oil below is from the Chochmah
of kelipas nogah.”
KEHOT'S NOTE
O MAR 1A% 1M D21 DNO PPIR” A0 755 .17 A1 .XURT pPNoIA
DU 97K W 7313 °Nan 1pDa N0t 1A YBR RDR 1D M 1w
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PARAGRAPH 4

13

TN 1M

In Mishlei, Shlomo urges his son to keep his father’s com-
mandment, “for a mitzvah is a lamp and the Torah is
light”; the second introduction explains the verse’s second
half.

Proverbs 6:23375:1 *own

02 NINJIR 0% T IR A MEn 103
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For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

771y 790 NPnna N

The supplements of Likkutei Torah on Vayikra open (51b)
with the words of Etz Chaim: G-d contracted Himself in the
middle of His light, leaving a void in which all the worlds
stand, with the Infinite Light surrounding it equally.
KEHOT'S NOTE
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PARAGRAPH 6

15

16
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Havayah, King and Redeemer of Israel, declares through
Yeshayahu, “I am first and I am last, and besides Me there
is no G-d.” In the verse umibaladai means “besides Me”;
the Alter Rebbe reads it as the stage in the middle, between
before the tzimtzum and the future.

Isaiah 44:61:7"n 17°yw°
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Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud recalls that in the years of Rav Yehudah all
their learning was in Nezikin.

Berakhot 20a:4"7:X °> n1372
RP 1R ,M7 7°R°132 2N b 7% 297 W2 "0 0w oK ...
NYANIY ATRT PP AT 27700 M7 °3) TI0 ROUW 1IN0
NPT SV 07N PRI T0I2Y IPT AR M AIR2 P
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Rab Pappa asked Abbai : How were our predecessors differ-
ent from us that miracles occurred for them but not for us?
Is it a question of learning ? In the time of Rab Judah, their
whole study was limited to the Order "Damages," whereas
we study the six Orders; and when Rab Judah reached the
paragraph in Mishnah 'Uksin : "If a woman presses vegeta-
bles in a pot" (some declare it was the paragraph : "Olives
which are pressed with their leaves are clean"), he said, "We
see here the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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In David’s song of deliverance G-d comes down in the
storm, hidden in dark rain clouds: “He made darkness His
concealment.” The Alter Rebbe applies it to Keser, which
is hidden and called darkness. (context: Steinsaltz Tanakh)

Psalms 18:1227°:1”> 0°%°11n

:DOPNW *2Y D2"N2YN AN30 1°N12°20 1100 qWn Ny’
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The beginning of wisdom is the awe of Havayah”: in the
psalm, awe is where wisdom starts. The Alter Rebbe takes
“the beginning of wisdom” to mean that Chochmah is the
beginning of revelation.
Psalms 111:10%:X”°p 0°%°1n
Y7 NTRY ANPAR 0Py-237 23v Yoty 0 nXT nan nowRY
The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-
dureth for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Manuscript 17 adds here: although for us Keser is called
darkness because it is not grasped, relative to the Infinite
Light it is darkness in the plain sense, for the light as it was
before the tzimtzum does not shine even in Keser, as is
known from Etz Chaim, except through the tzimtzum and
the vacated space.
KEHOT'S NOTE
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The maamar “I am black but comely” in Likkutei Torah on
Shir HaShirim (4a-b) opens with the saying that the Torah
was given as black fire on white fire.
KEHOT'S NOTE
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“I am black but comely,” the beloved says to the daughters
of Jerusalem: the opening of the maamar to which the
Alter Rebbe refers the reader on the Torah as black fire on
white fire.
Song of Songs 1:5°71:°R 0°7°wih 1w
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’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar Bereishis that the Alter Rebbe cites for Keser
being called darkness. It expounds “He reveals deep
things out of darkness”: the hidden supernal levels are re-
vealed only from within that darkness.

Zohar, Bereshit 36:352-37:361-271w:1”% n°wx12 ,7mMn0 790
R*OW:1D

NDPITIPT N1 7720 P

The opening of the Zohar’s account of creation, where the
botzina dekardinusa engraves in the supernal radiance at
the beginning of the King’s will.

Zohar I, 15ax ,\v X”m

Zohar III, 48ba ,nn a7mt

KEHOT’'S NOTE

T3 RNPNTIPT RI°X1D 271 >0 w97 1™”N2Y .2 ,2%87 .2 ,10 AT LR 0 RUT

MR LAZN Y MPW NPMIR AR LT IP 1pR AR LRmwn T
5w Y R 71 X787 MR TR TINT YW LK LD BURRTIRD

NN ITIPT X%

In the Idra Zuta, a spark comes forth from the botzina
dekardinusa, one of the places the Kehot note gives for the
term.

Zohar, Idra Zuta 24:113-27:121-p:7"2 XOW XTTXA 7717 180
X73p:173

NNDP1TIPT X%

The Tikkunim speak of the botzina dekardinusa “when it
measures the measure,” linking the term to the measuring
line, as the Alter Rebbe does.
Tikkunei Zohar 19a:14-161"0-77>:X ©” 977 1PN
SR LRMOWR 7077 T2 "NISTIPT RV RIPAT RMANT* w212 KOX
.0 KT RIMAD 72awnn KOO0 RXIX°1 D°N0T 1P 710 p°21 TPl
STR T 172 7 2A°RT 3P VWANKR T3 .KPON0 071 PR RNPRTRA
731 .19 TIP3 NPWRT °2 NPWRI2 K71 .’ NT7°2YNRY NNNANR
7729m% X”0) TAWAR 137091 RN27 0”1 PR KRND O MR
7w 7907 RIIPAD YT YT 997 RITN2 YOO IR 7Y Cuntaa

RPIY NT22YNRY (P27 N RN oMM NPNIRT oy 70 'unca2
Constantinople, 1740 (CC-BY-NC)

RN>379p *0n

The Talmud mentions chitei kordenaisa, a kind of wheat;
the Alter Rebbe derives botzina dekardinusa from this
word and says it denotes dimness and blackness.

Pesachim 7ax *t 0°nos
KEHOT'S NOTE
X ,1 0108
1725’1 2awa

Yeshayahu foresees the day when human pride is brought
low “and Havayah alone will be exalted on that day” (said
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again in 2:17); the Alter Rebbe applies it to “I am last,” the
future revelation.
Isaiah 2:11x27°yw°
:NI777 0102 ‘I’f;’? 1231 DWIR 91 NN Y?E)W 07X Min23 oy
The lofty looks of man shall be brought low, And the haugh-
tiness of men shall be bowed down, And the L-RD alone
shall be exalted in that day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Isaiah 2:171227°yw°
(NI 01°2 17;’? 1 231 0°WIR O ’?pry‘} ORI MIN23 NYY
And the loftiness of man shall be bowed down, And the
haughtiness of men shall be brought low; And the L-RD
alone shall be exalted in that day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

R e R 7

PARAGRAPH 7

28

29

30

R S MRy 1o

Iyov, answering his friends, says G-d “reveals deep things
out of darkness”; the Alter Rebbe applies it to the Torah,
which reveals what the tzimtzum hides. The Zohar (1:32a)
reads the verse the same way: the hidden levels are re-
vealed from within darkness.

Job 12:22273:3 2%
NPE TING XYY qWNTIm Nipny nhan
He uncovereth deep things out of darkness, And bringeth

out to light the shadow of death.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17997 PNRAP Dopnynn
“Out of the depths I have called You, Havayah”: the
psalmist calls from the depths of distress and from the
depths of his heart. Cited alongside Iyov’s verse for revela-
tion that comes from the depths. (context: Steinsaltz
Tanakh)
Psalms 130:1°X:%”p 0°%°11n
TPARTR DOpRyRn NivYRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

eI N

“For I, Havayah, have not changed,” G-d says through
Malachi, and so the children of Yaakov have not been con-
sumed; here, the Infinite Light is in Chochmah as it was
before the tzimtzum.

Malachi 3:61:3 *3x7n
:0772 K2 2pY°712 DAY “IPIY K2 1 71K °3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/mikeitz/12/
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32

33

5211 5y 71872

121 11 IR °1°

“Let there be light” of the first day, which the Alter Rebbe
identifies with Chochmah.
Genesis 1:3’1:°R N°wR12
SIRTI IR O D’P‘?N RN
And G-d said: ‘Let there be light.’ And there was light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

9002 YT MNATR PP NP LA LT YR NMPY KT LA LR NPWRI
.22y "W DNRR

TR P1TA QTR — MIN AW

Manuscript 17 adds the Aramaic words “lis din bar nash,”
“this one is no [ordinary] man,” in this sentence about Rav
Yehudah.
KEHOT'S NOTE
wIn2 T Ro” o 17 a2

Amos warns those who long for “the day of Havayah”: it
will be darkness and not light. The Alter Rebbe borrows
the words for the measured levels of the chain of worlds.
(context: Steinsaltz Tanakh)

Amos 5:18r>:’11 011y

IRTKDY TR A 030 027 MR 7 0 NR 0MRNRT N
Woe unto you that desire the day of the L-RD! Wherefore
would ye have the day of the L-RD? It is darkness, and not
light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

34

35

1°P°11 MR AyaIN

The opening of Nezikin: there are four principal cate-
gories of damage. The Alter Rebbe sees them as the place
of the kelipos.

Mishnah Bava Kamma 1: 'R’ Xnp 822 mawn

A 172 WO, AN M RDY W 10D Ayand v K9, ayand 2D
LPAIPY 02°2 19T L1 1 RPY 070 M0 32 PRY WG 270,070

PRI 197TY 1029 MWD T8I PP 7277 1977 PRY L1920 2702
PN 202 P11 WIPYN DPWY PURD 2T PN .00y 1N

There are four primary causes of injury: the ox and the pit
and the crop-destroying beast and fire. [The distinctive fea-
ture of] the ox is not like [that of] the crop-destroying beast,
nor is [the distinctive feature of] either of these, which are
alive, like [that of] fire, which is not alive; nor is [the distinc-
tive feature of] any of these, whose way it is to go forth and
do injury, like [that of] the pit, whose way it is not to go forth
and do injury. What they have ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

m3I® Nt yea

Yeshayahu foresees the day when G-d will swallow up
death forever and wipe the tears from every face; the Alter
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Rebbe applies it to the era of the resurrection.
Isaiah 25:8'n:1”2 71oyw
D> 1Y NIV 233723 Fyn MYRT M 3K A N3 MY ¥Y2
1371 %2 YINT02 Py
He will swallow up death for ever; And the L-rd GOD will
wipe away tears from off all faces; And the reproach of His
people will He take away from off all the earth; For the L-RD

hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,02 7y

36 7y oy TP
In Yechezkel’s vision of the valley of dry bones, sinews and
flesh come up on the bones and skin covers them, before
the spirit enters them; the Alter Rebbe infers that the res-
urrected body is fully physical.

Ezekiel 37:8°1:172 5xp»

M FPyrR MY DPRY DN 77 T 00T PRI IR
Ha R

And I beheld, and, lo, there were sinews upon them, and

flesh came up, and skin covered them above; but there was

no breath in them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

37 DRPITT MINYY 223 wrnd
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Rirkele!

38 ORI PO P92 19DW 1T PAm
The Talmud says the World to Come has no eating or
drinking, and the righteous delight in the radiance of the
Shechinah; the Alter Rebbe applies this to resurrected
physical bodies.

Berakhot 17a:1227%:X > 11272
32 1K X277 079y X327 09y MO 0y KXY 1377 AID2 KoM
K21 RIR KDY 1ARY REpn KDY 19271 7772 KDY AONY KDY 070K KD
D731 DIPYNT2 DIPRTILY) PIVP DTS KPK LMD K9 M
Reghslggl HY?XDNEI D’?5§U DR NP MRIY L TPIWT 10
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

39 oopeTE BTNy

The Talmud teaches that in the future “holy” will be said
before the righteous, as it is said before G-d.

Bava Batra 75b2 1y X9n2 822
KEHOT'S NOTE

likuteitorah.com/torah-ohr/mikeitz/12/

5211 5y 71872

.a,m ooy moa .,y 272

PARAGRAPH 9

40 QNIRIN QNN ANSAW SR 12 NYyRY °29

The Talmud says those whose Torah is their occupation,
like Rabbi Shimon ben Yochai and his colleagues, stop
their study for the Shema but not for prayer.
Shabbat 11a:8'1:X X" naw
RG™7 AP? RIN N7 Y0 NXOIR? 1°R70DR 17091 1R 12°INT OX)
TROIY VY 0% :XANT LAIIN 2277 IRDK XD 717R00Dn IR
27 MY .PRN? R0 TR LYY NXCRP 1Roan — mMina
AMAIIR TNIAY 1AM "0 12 1YY 020 130 KPR 1Y XD nb
.TPDNY Y NXPY 1727081 138 143D 728
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 10

M T9n 11w
In Moshe’s blessing, “and he was king in Yeshurun, when
the heads of the people gathered”: the king may be G-d or
Moshe himself. The Alter Rebbe reads it as Moshe, the
learner who is like a king, not a servant. (context:
Steinsaltz Tanakh)

Deuteronomy 33:5°1:3”% 0°137

PR "0V T2 DY YR ARRNNI 2R 1IY2 1)
And there was a king in Jeshurun, When the heads of the
people were gathered, All the tribes of Israel together.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

42 MANTY 7ARY

“Go out and see, daughters of Zion,” King Shlomo with the
crown his mother set on him on his wedding day: the verse
of the maamar in Parshas Bereishis to which the reader is
referred.
Song of Songs 3:118™:) 0*°wi 1w
DP2 12K PTTWYY MLy MPY TR 1Y a3 ApRm Ay
:127 nonty 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

43 TR APY 1P Bonwe Pones

In Yechezkel’s vision of the future Temple, a man who
looks like bronze stands at the gate with a linen cord and a
measuring reed, to measure it for him.

Ezekiel 40:3°3:n oxp1»
1722 D°AYD2°NDY NYNI AXIND IR WORTTIM ARY NIX Ko7
:'1}_71;7':;! ™y NI 770 73
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And He brought me thither, and, behold, there was a man,
whose appearance was like the appearance of brass, with a
line of flax in his hand, and a measuring reed; and he stood
in the gate.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

44 | The Zohar on Pekudei, quoted here: at times the measure
is the reed and at times the line, hence both a cord and a
reed in Yechezkel’s vision.

Zohar, Pekudei 25:234-26:2461"11:173-7"97:771" STIPD A7t 190

Now, there is a “measuring reed and a “measuring line”. All
the measurements of Ezekiel were by the measuring reed,
whereas in the work of the Tabernacle all was measured by
the measuring line.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 12

45 1772 YINR 799N

Tzofar tells Iyov that G-d’s wisdom is beyond his grasp:
“its measure is longer than the earth”; the Alter Rebbe
cites it for the light above measure.
Job 11:9'0:x" 2R
02730 AT AT YIRD AR
The measure thereof is longer than the earth, and broader
than the sea.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.0 L,RY 21K

46 PN PIWRT NIpR 1T Qonwn bun

Yitzchak blesses Yaakov with the dew of heaven and the fat
of the earth; the Alter Rebbe reads the two as Scripture and
Mishnah.

Genesis 27:28M173:1”2 N°wR12
U 137 200 PINT 20U D Pon DR 377
So G-d give thee of the dew of heaven, And of the fat places

of the earth, And plenty of corn and wine.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 13

47 QIR nRwa 7710 72

“The soul of man is the lamp of Havayah, searching all the
inner chambers”: G-d searches a person by the light of his
own soul. Here it is the first lamp, the soul.

Proverbs 20:2717:3 “own
:Y27770772 wEn 0IX NRY1 N )
The spirit of man is the lamp of the L-RD, searching all the
inward parts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
48 TIN 77901 MR 30

Shlomo’s words to his son in Mishlei, “for a mitzvah is a
lamp and the Torah is light”: the second lamp, the

likuteitorah.com/torah-ohr/mikeitz/12/

5211 5y 71872

mitzvah.
Proverbs 6:2337:1 *2wn
0 NINJIR 0% T IR A MEn 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

49 1PN 3R NOAW . . K"

Tanya, chapter 37, citing Etz Chaim, states that the soul it-
self needs no rectification at all and was enclothed in this
world only to draw down light to rectify the vital soul and
its share of the world.
KEHOT'S NOTE
.Ow 9 vIP°La IR .17V OW2 1P PID R°IN

50 nora an apye

In Moshe’s song Haazinu: “For Havayah’s portion is His
people; Yaakov is the chevel of His inheritance,” the mea-
sured lot, literally a cord. The Alter Rebbe takes the cord as
awick: the soul as a line bound to G-d.

Deuteronomy 32:9'0:3°% 0°727
:in2m3 22 2Py ny 0 pon 03
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14

51 79982 W3
The note identifies “the Ilan” cited in the text as the Ilan
HaGadol of the kabbalist R. Meir HaKohen Poppers, a
chart of the Kabbalistic system of the worlds.

KEHOT'S NOTE
.WIBRD 11977 RN 2Pt — 1A 19R”

52 07 °N Q7N nnwa

The note cites the Shelah’s introduction (21a) for the read-
ing of adam as alef-dam.
KEHOT'S NOTE
X ,RD ™7 N2 5Rw° n°a nnIpPna 70w 7D 270 TR 0OIYw RIan
IR Y IR PR ARD L2 wrhe .ﬂ”wb 0a IR9

53 19102 1n%NN Pyl

Sefer Yetzirah says the Sefiros have “their end wedged in
their beginning and their beginning in their end”; the
Alter Rebbe applies it to the circulation of the blood.
Sefer Yetzirah 1:7°1’x 117°%° 7190
nanbws 19102 NP 1NPIN2 1910 7IYI AR 92 mMAtED Ty
D10 INKR 717 TR 21991 21w 19 1°RY o0 NTRY NPnaa 1wp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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PARAGRAPH 15

54 097192 WY1 2OTIPI ROTIPYRY
Yaakov’s dream of flocks that were akudim, nekudim and

berudim, “streaked, speckled and spotted”; the Kabbalah
names stages of the worlds after them.

Genesis 31:10”:X77 n"wx12

~9y 079y 0UIRYT N3M DIPN2 RN Py RYRY INED OO Ny3 o
:0°7721 0771 0°1RY ¥4l

And it came to pass at the time that the flock conceived, that

I lifted up mine eyes, and saw in a dream, and, behold, the

he-goats which leaped upon the flock were streaked, speck-

led, and grizzled.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17

55 qwaa Pa2

Moshe’s command in the Shema, “And you shall love
Havayah your G-d... with all your soul”: here the first,
measured level of love.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72257222 TRX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18

56 9787 o3

“With all your might (me’odecha)”: the second, unlimited
level of love.

Deuteronomy 6:5°77:1 0°727

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

57 5123 992 D INR

Likkutei Torah on Shelach (42c) explains that “with all
your me’od” is love without limit or measure, which never
ceases, because it comes from sovev kol almin, before
which all is as nothing; every Jew has it according to his
measure.
KEHOT'S NOTE
73213 ,2m 19w N*IpD 03 XD

58 9°n° X9°ra n2wn

The Zohar says masters of teshuvah stand where even the
perfectly righteous cannot, for they draw themselves to
the King with greater longing of heart and great strength.

Zohar I, 129b2 ,u0p X”mt
KEHOT'S NOTE

likuteitorah.com/torah-ohr/mikeitz/12/

5211 5y 71872

Y MLN NIRRT LD NTAR (115 °Y O wph L2 ,0op RUM
BEREY

59 27MY X721 771"

The Talmud teaches that the World to Come was created
with the letter yud.
Menachot 29b:13-147"-3>:2 1”2 mnn
1071 DOV 12w DOPOTRW "3DM T3 KA OPIYT K121 R C1en
TR TOWYR 3DM DIPWRT 7195 12w D°PUTEY 2191 WK 7193 AN
R°IN1 0°1903 37 MK 9 NAN %37 A0 27 MR MY 7 T
1PN AT AT 952 NPYY W 12 WU 170 27 ART R KT0 NN

1 whw
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
.2,00 minman
60 N Ayw 79°

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
10,7 MR

61 n2WN2°K YW n9°

Better one hour of teshuvah and good deeds in this world
than all the life of the World to Come.
Pirkei Avot 4:171>:7 Max miwn
L7 0792 0°2Y DY WD NOK YW 7D MR 10 NI
Do X271 0?1¥2 M1 N1ip YW NAR YW AD% K37 079y 20 2o
M7 0y 0
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 19

62 NI HP9IN WK

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.72,771300RY

63 NI 9IN WNR

Moshe warns Israel against idols, “for Havayah your G-d is
a consuming fire, a jealous G-d”: the verse that likens G-d
to fire.

Deuteronomy 4:24773:"7 0°127
RIP PR RIT 7PN WK ROR 0D
For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
64 TP N U AN

“For 1, Havayah, have not changed”: creation draws only a
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glimmer and leaves Him unchanged.
Malachi 3:6"1:3 25871
:00°72 K2 2py°™12 DAY "NPY K7 °7 71K 73
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20

65 TIRA 1Y — 2 Y

In the Tzemach Tzedek’s handwriting there is a gloss here
asking how fire, one of the four physical elements, can
have unlimited power, with an explanation; a line was
drawn through it, marking it for deletion.
KEHOT'S NOTE
>n3a 15 0w MTI0° "1 WR2 P TR TP IRD WO X7RT PN
PR 90 1P Ay — ,IRaM 212

PARAGRAPH 22

66 T78R P23

“With all your might (me’odecha)”; the Alter Rebbe stress-
es the word “your”: unlimited relative to you.

Deuteronomy 6:5°77:"1 %727
STTRRT222 JWDI222 72277222 TRX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

67 9w TN TN P02 —Any

Likkutei Torah on Shelach (42c) explains that the love of
“with all your me’od” is beyond limit and measure be-
cause it comes from sovev kol almin, and that each person
has it according to his own measure.
KEHOT'S NOTE
975 973 N7TIR 90K R L,0P .2 ,300 TPRIER 0T ., an nbw nmph Rn
.OWY 1YY 11337y TN WPt WhwR Y A

PARAGRAPH 23

68 WN W9
Love’s “flashes are flashes of fire”: the fiery love of me’od.
Song of Songs 8:6":’1 01w W
YR M08 NLD My™D AYiNrty onind 7277%y onind ww
{NITPY U "BYT DY MRIR PIKYD

Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/mikeitz/12/
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PARAGRAPH 25

69 o Y R
Kehot’s note points to Zohar III, 33b for these words.

Zohar III, 33b2 3% »°mt
KEHOT'S NOTE
22,39 ML, MaR

70 NUM N7° 712 XY 7000 1Y KD

Hillel teaches that a boor cannot fear sin and an ignorant
man cannot be pious; the Alter Rebbe uses it to show that
the soul needs the mitzvah. The Kehot note also gives
Zohar I11 33b.
Pirkei Avot 2:5°7:"2 MaR mwn
19°37 K21, 700 YIRT 0Y K21 KO0 KV M3 PRI W0 K0
PR DipR .07 TIN03 72187 3 K21, T2 119R7 K91, Ti?
2R NP PTAY ,0WIR
He used to say: A brute is not sin-fearing, nor is an ignorant
person pious; nor can a timid person learn, nor can an im-
patient person teach; nor will someone who engages too
much in business become wise. In a place where there are
no men, strive to be a man.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

71 7790 KPR 9 PR I0INT 9D

Whoever says he has nothing but Torah does not even
have Torah; the Alter Rebbe uses it to show that the mitz-
vah needs the soul.
Yevamot 109b:4-5"1-"1:2 v”p nin
RANT — N0 1277 03Y YRIA YIT AI9Y >19T — 10¥5Y "y
:RPR IRU WD .779R 99 1K — 73R 19 PR I0IRT 9D iR 201 021
INU WD "1 R .179R KPR 17 1K — 7790 RPN 99 1R niRg DD
:RP MR LKDD 27 MR 7NRDYL K1 4P PR T7IR 99°DRT KX
WPRY 9D ,nTnya Y mpy2 WY D — "anwy onTey”
ST I0N mya

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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PARAGRAPH 26
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Avigail blesses David that his soul be “bound up in the
bond of life”; here the mitzvos, as garments, bind the soul
and raise it.
1 Samuel 25:29173:7173 R PXINw
71732 AR VI WY MM AWRINR WR2YY 19717 DTN OpN
:¥2p 12 7IN2 MIYPRY PN WDI NXY ROR N NX 07T
And though man be risen up to pursue thee, and to seek thy
soul, yet the soul of my lord shall be bound in the bundle of
life with the L-RD thy G-d; and the souls of thine enemies,
them shall he sling out, as from the hollow of a sling.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 27
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The Talmud teaches that a mitzvah goes before a person,
while a transgression wraps around him and leads him to
judgment.

Sotah 3b:1337°:2°1 110

nAX MEN APIYR P2 NI 027 MY C1RN1 12 PRMY "27 K

ToM” MY K20 ORI IR nOPIM IAnTRR — mI 07iv2

NI inDa7R — M 0192 NOX 772y 121Y7 22 ARTE TI8?
TR A2 997 0DTT NIMIN ANDPY AR L1770 0PY 107

William Davidson, Vocalized Aramaic (CC-BY-NC)

74 N7 202 11 RWENTY

The Zohar’s introduction counts the mitzvah to toil in
Torah, to engage in it and to make it fruitful every day.

Zohar, Introduction 24:209-26:220-v71:77> 7n1pn 00 990
5773

And this is the inner meaning of the text: Let there be lights
in the firmament of heaven. The omission of the vau from
the word emoroth (lights) points to complete unity, to the
black light and the white light being only two manifestations
of one indivisible light. The same is symbolised by the
“white cloud by day” and the “cloud of fire by night” (Exod.
13, 21); the two phases of day and night are complementary
to each other, both forming one whole, in order-as we read-
“to give ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

75 1AW Q592w DR2 13°013W oS

In Moshe’s prayer, “the days of our years are seventy
years”: each day of a lifetime is another spark of the vital
soul to refine.

Psalms 90:10»:’% 0°2°1n

’?7;3] 02771 MY 0°3inY 171232 OXY MY DOYY 072 1°N1Iwn’
19PN UM 13 TN

The days of our years are threescore years and ten, Or even

by reason of strength fourscore years; Yet is their pride but

travail and vanity; For it is speedily gone, and we fly away.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 28
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In Va’eschanan, “Lema’an Tira,” the Alter Rebbe explains
that the mitzvos, called “the commands of the King,” are
rooted in Malchus and are also garments and makifim: be-
cause the end is wedged in the beginning, the light of
Keser shines in Malchus more than in all the Sefiros, so
the mitzvos, drawn down in Malchus, are rooted in Keser.

KEHOT'S NOTE

1”7 1a0NRY °2Y ,2”0 921X 13 92T 7777 7IR°2 127Ma D ﬂ”w‘? hhal
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likuteitorah.com/torah-ohr/mikeitz/12/
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“Their end is wedged in their beginning”: the lowest level,
Malchus, is bound to the highest.
Sefer Yetzirah 1:7°1:’X 717°%° 120
nambws 19102 1P 1NPIN2 1910 7IYI AR 92 MAtED Ty
D10 INKR 17 TAR 21921 21w 1D PRI T NIRY NPmaa 1w
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

PARAGRAPH 29
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The note sends the reader back to the preceding maamar,
which this biur explains.
KEHOT'S NOTE
T, 9% R

79 1IN — Ovp Y

Manuscript 1223 adds here the abbreviation nil’ad, “so it
seems to me in my humble opinion.”
KEHOT'S NOTE
LT7Y91 :A011 1223 122

80 0°ND ITPRT ARDOY NN RITTR RMOWART K17 1

The Zohar on Vayechi explains yehi as the drawing of light

from the hidden source, yud-hei, down to the lower yud of

the covenant; the Alter Rebbe quotes it at length.
Zohar, Vayechi 46:476-47:484772n:1"1-1"YN:171 °N” 2717 120
The text continues “Blessed be (Yehi) the name of the L-rd.”
The word yehi consists of the name Kah and the letter yod,
and indicates the continuity between that supernal and in-
scrutable place which is Kah and the grade of the covenant
which is the lower yod.

The Zohar; London, Soncino Press, 1933 (Public Domain)

81 ParaEht
“Let there be a firmament,” which the Zohar brings as an
example of creation through the word yehi.

Genesis 1:6M:’X N°wX12
[0 00 172 2T 717 D73 TN 77 O D7RRR TR
And G-d said: ‘Let there be a firmament in the midst of the
waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
82 1 WK

“The beginning of wisdom,” read as the beginning of reve-
lation, which can only be a point.

Psalms 111:10:Xp 0°2°1n
Y7 NTRY AnPaR aPy-227 2iv Yoty N R nan nowKY
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The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-
dureth for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9127 MaIna

Shaul of Rechovos HaNahar, “the broad places of the
river,” one of the kings of Edom who reigned before any
king ruled in Israel; the phrase is used for Binah, the
widened river.

Genesis 36:37172:7°% nwr2
117737 NIANR PINY 1RnR Tonn nonk npn
And Samlah died, and Shaul of Rehoboth by the River

reigned in his stead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The parallel in the Zohar on Bereishis: yehi refers to the
mystery of Abba and Imma, which is yud-hei.
Zohar, Bereshit 5:28-38175-173:’1 n°wX12 ,7711 100
1The first 27 lines of the English translation do not corre-
spond to the Hebrew text. Line 28 of the English text corre-
sponds to the passage beginning on line 5 of the Hebrew
text. AND GOD SAID, LET THERE BE LIGHT; AND THERE
WAS LIGHT. From this point we can begin to discover hid-
den things relating to the creation of the world in detail. For
up to this point the Creation has been described in general,
and lower down the general description is repeated, so that
we have a combination of general-particular-general.2i.e.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 31
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G-d tells Moshe that Pinchas son of Elazar son of Aharon
the Kohen turned back His anger by his zeal; the Zohar

reads the yud of his name as a reward for guarding the
covenant.

Numbers 25:118”°:77”3 712712

PXIP732 P¥R CNRITNR TUD 10 PONT2 PRI onpD
SNRIP2 PR320 *NPP7KP) DIN2 NRIZTNN X3

’Phinehas, the son of Eleazar, the son of Aaron the priest,

hath turned My wrath away from the children of Israel, in

that he was very jealous for My sake among them, so that I

consumed not the children of Israel in My jealousy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

71191 MYSN 72 oravea
The opening of the Zohar on Parshas Pinchas, which the
Alter Rebbe cites (with 215b and 236b) for the yud added
to Pinchas’s name.

Zohar, Pinchas 3:10-6:181”>:"1-7:2 011D, 7820

He is like a man who builds a fair building, but when he ex-
amines the foundation he finds that it is sloping and
crooked. His building in itself is good, but in respect of its
foundation it is bad, and therefore is not called a perfect

likuteitorah.com/torah-ohr/mikeitz/12/
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building. Note that if one is zealous for the name of the Holy
One, blessed be He, even though he is not qualified for
greatness, he nevertheless obtains it. Phineas at that time
was not qualified for greatness, but because he was zealous
for ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

2793 R ow e

The psalmist calls on the servants of G-d: “Let the Name of
Havayah be blessed from now and forever.” The maamar
reads its yehi as yud-hei and a lower yud, through which
revelation reaches Malchus, called “Name.”

Psalms 113:2°2:3p 0°%°1n
:02197T1 TNYR 9720 7 0Y o
Blessed be the name of the L-RD From this time forth and

for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 33
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The Torah speaks of a sin done in error “from the eyes of
the congregation,” meaning the court that rules for all
Israel; hence the Sages are called “the eyes of the congre-
gation,” and sight is tied to Chochmah.
Numbers 15:24773:1”0 72712
TN TP2712 12 MY WY 1AW ANtpyI TIYT YR 08 W
:NVT? TOR DAY-YRI vOYHD 19011 INMIMI AP 0%l 07 YR
then it shall be, if it be done in error by the congregation, it
being hid from their eyes, that all the congregation shall of-
fer one young bullock for a burnt-offering, for a sweet
savour unto the L-RD—with the meal-offering thereof, and
the drink-offering thereof, according to the ordinance—and
one he-goat for a sin-offering.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 34
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“The righteous one is the foundation of the world”: the
second yud of yehi, Yesod.
Proverbs 10:25:173:* *5wn
:D'Y?W 7107 P78 YW °R) 1210 792y
When the whirlwind passeth, the wicked is no more; But the

righteous is an everlasting foundation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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90 | Kehot’s note points to Zohar, Pinchas 75:462-76:470 for
these words.

Zohar, Pinchas 75:462-76:4703”n:1”y-2"0N:{1"y 019 ,7M1 120

PARAGRAPH 35
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2390°Y R P 03 IRT

92 OnaD e 9mta wrnd

Likkutei Torah on Beha’aloscha is cited with this Zohar
about the wick.
KEHOT'S NOTE
.2,7% Tmbyna n™p 573 X1

93 99 N0 TARNNT 11°D

The Zohar on Pinchas (printed at 3:219a, as the Alter
Rebbe cites it): the light of a lamp, once it takes hold in the
wick, never rests but sways back and forth. The Alter
Rebbe cites it for the wick through which the light is held.

Zohar, Pinchas 16:1151”0p:1”t drin 9711 100

He replied: You have reminded me of avery deep idea which
very few people know. He pondered for a moment and wept.
Then he continued: Alas for mankind who go about like cat-
tle without understanding. This thing alone is sufficient to
distinguish the holy souls of Israel from the souls of heathen
peoples. The souls of Israel have been hewn from the Holy
Lamp, as is written, “The spirit of man is the lamp of the
L-rd” (Prov. 20, 27). Now once this lamp has been kindled
from the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

94 919 NN NN

“This is the law of the olah,” the burnt-offering, whose
name means ascent.
Leviticus 6:272:1 X7p™
TR Py 19V X 1PYT N2IR NRT AR 1P1270K) TIONTNR 13
13 TR 0210 WX P30Ty NP20700 namaToy
Command Aaron and his sons, saying: This is the law of the
burnt-offering: it is that which goeth up on its firewood
upon the altar all night unto the morning; and the fire of the
altar shall be kept burning thereby.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

95 PR ED K27
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.. 7350 MU0 QW »UpRa YT D oWy 2,118 PYon J'l”1|753 01 X2
J7NXP ANR 19IRA 7112 97 R
96 a7y oY PR

The words here quote Proverbs 10:25; the passage is

likuteitorah.com/torah-ohr/mikeitz/12/
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shown below.
Proverbs 10:257775: "own
:D'?‘I}? 'ﬁDj 277381 Y[Dj 1°K1 1210 1‘|323
When the whirlwind passeth, the wicked is no more; But the

righteous is an everlasting foundation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Manuscript 1223 adds a parenthesis: this level may be
compared to “On that day He will be,” which is higher than
when Malchus receives from the vav, which is the Name
Havayah; for yehi shem means the level of yihyeh.
KEHOT'S NOTE
MW 210 R B1°2 WA Y N °NAT 9P)” o0 N nR A0 1223 7122
M 100 1D QW R %D I W M Y PNan NRapnwon 7oy1 AN

(o
PARAGRAPH 36
98 now ’p2
the passage shares nothing with the note
KEHOT'S NOTE
T, nMph
99 noxo%S 0ok m

“And it shall be for you as tzitzis”: the verse of the maamar
in Shelach to which the reader is referred.
Numbers 15:39172:1°0 1272
DN OnPY1 N NI3R P37 NX OR7OM INK onPRTY NYUE? 037 om
:DIPIMN D731 DAXR™IER DY MK 83237 "X 1MND"K
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

100 aIy® 70 o awn

In the psalm of the voice of Havayah over the waters:
“Havayah sat enthroned at the Flood; Havayah sits as King
forever.” Kingship in the posture of sitting.

Psalms 29:10:0"> 0°%°11n

0PIy 7900 2 AW Mand n
The L-RD sat enthroned at the flood; Yea, the L-RD sitteth as
King for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

101 9Ty 73%WS PR
The Talmud teaches that no one may sit in the Temple
courtyard except the kings of the House of David.

Yoma 25a:6":X 1”0 Rn1
YU ,2ina AIRM WIP2 MIRN NPT NIWH APD YRu I8 MR
KT .22 mMND TAXY ,WTP2 MIND TOX A 10 0N Y AR

56



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 12

AW R IR MR PAITIND 20D 12 — WP APID ANYT RPPO
1272717 172 70907 KPX T2
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar 111, 161b2 ,x0p 3t
KEHOT'S NOTE
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PARAGRAPH 37
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The Talmud notes that with regard to a woman Scripture
uses the word moshav, “seat.”
Pesachim 3a:12-1337°-27>:X ’3 0°108
XIR 212 "% 773 W93 DTN ID0? DPIVY PRYRY? 227 23T XN
Joomy TR many? mIRY LAwin IRTp PR Caon?
9 237 1P 031 27RINY” R 199 1172 PnD nYTY” SniNg
NP MM’ MWINY YRY XD — KP WITTI 2K LROPIINT2
21K — K7 XRPYT PR3 22X 1312 7R 73T X0 °0) DAY
1991 9912 "nay nyTY”
At the academy of R. Ishmael, it was taught that a man
should always speak in clean language, since the seat of a
male zab the passage calls (Lev. 15:9) saddle, and the seat of
a female zab the passage calls (Ib.) sitting place. This princi-
ple is also supported by the following passage (Job 15:6 ) So
that thou choosest the language of the prudent. Also by an-
other passage (Ib. 33, 3) And my lips utter knowledge clear-

ly. Why does he cite all these passages [is not the first one ...

William Davidson, Vocalized Aramaic (CC-BY-NC) « En Jacob (Rabbi S.H.
Glick) (Public Domain)
KEHOT’'S NOTE
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Or HaTorah on Beshalach (p. 666) is cited for this parable
of Augustus.
KEHOT'S NOTE
1070 °Y MPwa 0 NPMIR IR .30 77 71w

WY DIVDIARY MR DY TR Tnn
The Midrash’s parable in which the king stands while
Augustus, the higher ruler, sits.
Shemot Rabbah 23:1°:3”5 127 mnw
TR LIRM RO 7192 :(2,3% 0°P7N) 29097 KIT RTI - wn Y IR
2w*n1 K7 ,ANR 0219nw °D Py AR 7K 37 0w3 7012 °10
71931 BRI 790 7w 72 1MRY TY RV NYTIa KDY R0
.DIWOUR MR WYY L% Tanhn awyw ,qbnb Swn IRk R0
LDIVDIAR WY PWIY ,Ton NN TAnINRn NPy RO 7Y 12 1INR
mon By Ty TPt LRPR 20100MKRD PR P2 TIAD v n
N7, 721y NRT2 ROW TP NRRD :PRIWY 1IRK 0 2w DIWDIRI
... PIPAM) MRIY ,TMY 215930 KPR LRI AR IR NRIAWN IR

“Then Moses and the children of Israel sang this song to the
L-rd, and spoke, saying: I will sing to the L-rd, for He is ex-
alted; the horse and his rider He cast into the sea” (Exodus

likuteitorah.com/torah-ohr/mikeitz/12/
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15:1). “Then [az] Moses...sang” - that is what is written:
“Your throne is established of old [me’az]; [You have existed
from eternity]” (Psalms 93:2). Rabbi Berekhya said in the
name of Rabbi Abahu: Even though “You have existed from
eternity,” Your throne was not settled and You were not
known in Your world ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 38
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“Havayah sits as King forever,” the state that results from
the ascent of Malchus.
Psalms 29:10:v"3 0°%°11n

077 790 0 2N 2w Manbn

The L-RD sat enthroned at the flood; Yea, the L-RD sitteth as

King for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T eean
Mishlei warns of the strange woman, whose feet go down
to death; the Alter Rebbe uses the words in the negative: in
the sitting of Malchus her feet do not go down.
Proverbs 5:571:71 “own
25n0? PIY3 PIKY M TP 7o
Her feet go down to death; Her steps take hold on the

nether-world;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"D 2T PN

Through Yeshayahu G-d says, “The heavens are My throne
and the earth is My footstool; what house could you build
for Me?” Here: the feet raised above the earth.

Isaiah 66:1°X:1°0 \°yw°

2130 WK M3 LUK VPN 0T VIR K03 BRYT N VA 12
PNMIN QPR MoK

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maamar on “Then Israel sang... Spring up, O well” in
Likkutei Torah on Chukas (63a) explains that love drawn
from Torah, which comes from Chochmah, is love from
sight: it is bittul and higher than the love from hearing,
which is “from afar,” the flashes of fire; there it refers back
to the maamar on “HaMagbihi lashaves, HaMashpili
liros”: liros is the sight and revelation of the Infinite
Light, through the Torah.
KEHOT'S NOTE
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“Then Israel sang this song: Spring up, O well,” the song at
the well in the wilderness: the verse of the maamar in
Likkutei Torah, Chukas,
explained.

where these matters are

Numbers 21:1712:X”5 92722
:.'-l‘g'ug N2 "_?2 DRI 1PYRTNR '7}51?;77 YN

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NINTR S2onwnan

Plainly, G-d “lowers Himself to see” what is in heaven and
on earth: He is so far above that even the heavens are be-
low Him, and He cares for all alike. The Alter Rebbe reads
lir'os, “to see,” as lera’os, “to be seen”: the Infinite Light
revealed in the Written and Oral Torah.
Steinsaltz Tanakh)

(context:

Psalms 113:61:3"p 0°2°1n

PN DO NIRT? Y Rwnd
That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

o°n INWwn 0w une

Moshe describes the Land of Israel, a land of hills and val-
leys that “drinks water of the rain of heaven”; so the Oral
Torah receives from the Written Torah.
Deuteronomy 11:11x”°:X”° 0°727
DRYT TLRY NYRN B VIR ANY? MY 013y 0N UK IR
:DNYN
but the land, whither ye go over to possess it, is a land of
hills and valleys, and drinketh water as the rain of heaven

cometh down;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud’s recurring question, “From where are these
things known? For the verse says,” showing the Oral Torah

drawing from the Written.

Shabbat 24b:6-71-1:2 773 Naw
I8N 279 2anan 230 02 DWTR PRI PRY "D PRRYY XD 03
a2 7Y BY 1PNIN KDY R MR LRI 02T KID 1) LRI
0% TInkR mn PR32 Ty i TP PRY .2 7Y 13m0 A0im
anR IR AR ANDY CIw pR 52 1Y :In0n k2 — Mpa Ty
2in n2iy K91 ,nawa Pin N7y X9 — "inawa nav nPiy” oXp
.29 o3

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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DN yRw

“Hear, O Israel”: love that comes through hearing and
contemplation.
Deuteronomy 6:4°7:1 0°727
TR T RYR N PR Yy
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9787 $521 710 nanNY

“And you shall love... with all your might”: even this love
comes from hearing.

Deuteronomy 6:5°77:"1 %727
STRRTP22) TWDI 233 73377223 TR M AK DI
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI Py TY

The watchmen of Zion sing together, for “eye to eye they

shall see” Havayah'’s return to Zion: revelation as direct as

sight.

Isaiah 52:8'1:2”1171°yw°

9% 7 W2 IR 7Y 7Y 03 113771702 23 R 770% Pip

Hark, thy watchmen! they lift up the voice, Together do they

sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

A1 INTY Y2 PPy wRn — R W
The Tzemach Tzedek’s handwriting adds that HaMagbihi
can also be understood from the maamar on tzitzis: the
Community of Israel is called ishah, esh hei, and draws
from ish, esh yud (Chochmah), through the 248 positive
mitzvos, which are the wick; HaMagbihi raises the hei
through the yud.
KEHOT'S NOTE
oM 7772 19w °D3) wrnay vvaann 1Y 1217 TIY” A0 ¥7XT PUONO2
N1 DRT TIT'I|71‘? WORM °3°1 WK WR °P1 °”010W 1°1y2 R”12 (n>x°%5 0ob
JuoR 5RY Toynk muEn R WK N2 0102 W STAW TP WX na
117129 R”T R WOR 2020 0N 7200 771° UK °nan qunl X0 9npwn
WY 10 MNnn 0V qwnRIY 1°92°R 17127 2UYw 1D PR 1R NN
AN TOYY T WR TIRD wnIaT 5y1 12w ¥ n7ma 1venen 11y N
RIT T71°7 579’1 WK 212 R7AT 7°220W °7°2320 101 0 WK °122 5”010
QW MARNAA] A0 766 7122 M0 T WR N2 PwRnw 19°nen na
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Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

“In the Rebbe’s light”: what the Rebbe says about a paragraph, found by Al in his sichos, letters and maamarim and checked
against each source by further Al readers. Short quotes only, with the place of each. No person has reviewed it yet; check the
place before relying on a detail. The Rebbe’s works are published by Kehot and by Vaad Hanochos B’Lahak.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); Wikisource Talmud Bavli (CC-BY-SA); The Zohar; London, Soncino Press, 1933 (Public Domain); William
Davidson Edition - Vocalized Aramaic (CC-BY-NC); Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public
Domain); Constantinople, 1740 (CC-BY-NC); Torat Emet 357 (Public Domain); Mishnah Yomit by Dr. Joshua Kulp (CC-BY);
Sefer Yetzirah, Warsaw 1884 (Public Domain); Sefer Yezirah, trans. by Isidor Kalisch. New York, 1877 (Public Domain); En
Jacob (Rabbi S.H. Glick) (Public Domain); Daat Shemot Rabbah (Public Domain); The Sefaria Midrash Rabbah, 2022 (CC-BY).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
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