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“Who is like Havayah our G-d, Who
raises high to sit, Who lowers to see...”

Scripture calls both the mitzvah and the soul a lamp. The G-dly
soul’s contemplation kindles a love that consumes even the
animal soul, like oil drawn up awick into the flame; the mitzvos
lift the soul from below as encompassing garments, and the
Torah’s light draws the Infinite Light down from above, so that

G-d is revealed below as above.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Scripture calls both the mitzvah and the soul a lamp. The G-dly soul’s contempla-
tion kindles a love that consumes even the animal soul, like oil drawn up a wick
into the flame; the mitzvos lift the soul from below as encompassing garments, and
the Torah’s light draws the Infinite Light down from above, so that G-d is revealed

below as above.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Proverbs calls a mitzvah a lamp and the soul “the lamp of Havayah,” and the maamar asks what each
lamp is. A lamp is named for its wick; the oil feeds the flame and is consumed in it, and the wick joins
flame to oil. “With all your heart” means both inclinations: each person has a G-dly soul and an animal
soul, each made of intellect and emotion, and the two inclinations are the emotions born of each soul’s
intellect. When the G-dly soul contemplates in the Shema that all creation comes only from G-d’s
Malchus and changes nothing in Him, it gives birth to a fiery love. The G-dly soul is the wick, and the
animal soul’s intellect, like oil, is drawn after it and consumed in that love: this is the lamp of the soul.
The lamp of a mitzvah lifts the animal soul from outside, as an encompassing garment, like tallis and
tefillin before prayer and like charity. Torah, by contrast, draws the Infinite Light down from above
through Chochmabh, as in the Torah of Rav Yehudah. The mitzvah is the wick that holds the Torah’s

light, and the opening verse names both movements.

OUTLINE

1 Two lamps, and how a lamp burns -2

Scripture calls both the mitzvah and the soul a lamp. A lamp is named for its wick; the oil feeds the flame
and is consumed in it, and the wick joins flame to oil.

2 Two souls, two inclinations 13-6

“With all your heart” means both inclinations. Each soul is chiefly intellect; the emotions born of the G-dly
soul’s understanding are the good inclination, and those born of physical reasoning are the evil inclina-
tion, which must be subdued.

3 The contemplation of the Shema 17-9

“Our G-d,” the power that creates and sustains the worlds, flows from Havayah, the Infinite Light. Creation

is continuous yet changes nothing in G-d, because it comes only from His Malchus, His “Name.”
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4 The lamp of the soul 110-1

Deep contemplation stops the vital soul’s thinking about physical things and gives birth to a fiery love.
The G-dly soul is the wick, and the vital soul’s intellect is the oil, consumed in love for G-d.

5 The lamp of a mitzvah 112-13

The mitzvos are encompassing garments that bind and lift the animal soul, like a stone in a sling, tallis
and tefillin before prayer, and charity, which draws an infinite kindness from above.

6 Torabh is light 14-19

Torah draws the Infinite Light down from above through Chochmah, without concealment, so that the
world is nullified before G-d even while it exists, as in the Torah of Moshe, Rabbi Shimon ben Yochai and
Rav Yehudah.

7 Wick, oil and light together 120-21

The Torah’s light takes hold in the mitzvah, its wick; after contemplation, the vital soul’s intellect be-
comes oil drawn to that wick and is transformed into the Torah’s divine wisdom, refining the physical

world.

8 The opening verse explained 122-23

“Who raises high to sit” is the ascent through the mitzvos, raising the yud of the heh and making a
dwelling for G-d; “Who lowers to see in the heavens and on the earth” is the Torah, Written and Oral, re-

vealing G-d as sight.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

What the Rebbe says about this Chanukah maamar gathers mostly around two of its sayings. The first
is its rule that prayer keeps one text while Torah must be new each day ({13): in a sicha of Shabbos
Chayei Sarah 5748 he explains the fixed text as the one ,°>nwp21 °2713” (‘sword and bow’) that refines
each day’s new sparks; in a reply of 5727 he applies ,,7w7n »n2 nwyl 01° 95” (‘each day a new aspect
comes into being’) to the requests of prayer, which are new each day; in Ve’Avraham zakein 5738 his
note cites it, in an explanation drawn from Or HaTorah, for why the mitzvos are tied to days; and in a
sicha of Simchas Beis HaShoeivah 5723 he counts Torah’s daily addition as one form of the soul’s
‘waving’. The second is the portrait of Rav Yehudah and Rabbi Shimon ben Yochai (418-19): in Likkutei
Sichos vol. 17 he explains why the bittul of the Shema must come before Torah of ,,7°22 *727 D°wRY” (‘1
have put My words in your mouth’), and in his Lag BaOmer maamarim of 5735 and 5745 he measures
how Rav Yehudah’s Torah differed from Rashbi’s, in bittul, in prayer, and in refining the lowest things.
Perhaps (biur b’derech efshar) the reader then sees the maamar’s lamp as his note on its oil describes

it (Baruch she’asa nissim 5743): a light that by nature rises, made to rest and shine below.
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KEY CONCEPTS

The lamp of the soul 078 NHw1’m A1

The G-dly soul’s contemplation kindles a fiery love; the
soul is the wick that joins this flame to the animal soul,
whose intellect is drawn after it and consumed in it like
oil.

The lamp of a mitzvah 11871 1

The mitzvos are encompassing garments (makifim) that
bind the animal soul to the Infinite Light and lift it beyond
what its own understanding can reach.

Torah is light 7% 1710

The Torah draws the Infinite Light down from above to be-
low, through Chochmah, where it is revealed without
concealment.
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The good and evil inclinations 77 72" 210 7%°

The emotions born of the G-dly soul’s intellect, which con-
templates G-d, and of the animal soul’s intellect, which
grasps the physical world.

Makif (encompassing level) 7°pn

A level that acts on a person from outside and lifts him, as
a garment does, or a sling that throws a stone higher.

Kelos hanefesh (the soul being consumed) w5171 n75

A longing for G-d so intense that the soul is ready to be
consumed, as oil is consumed in a flame.
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SECTION 1 - 1-2

Two lamps, and how a lamp burns
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“Who is like Havayah our G-d, Who raises [Himself| high to sit, Who lowers [Himself] to see in the
heavens and on the earth?” Now, it is written, “For a mitzvah is a lamp, and Torah is light.”

The maamar opens with the Psalmist’s praise of G-d, Who is enthroned on high and yet looks down low upon
the heavens and the earth; at its end the maamar reads each half of the verse as one of the two movements it
describes. It then brings the verse from Proverbs that calls a mitzvah a lamp and Torah light, the image the
whole maamar unfolds. One manuscript, the Kehot note records, dates the maamar to Shabbos Chanukah in
Liadi, 5567, the festival of the lamp.
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We see, then, that the verse likens the mitzvah to a lamp. And it is written, “The lamp of Havayah is
the soul of man”: the soul is likened to a lamp. We need to understand what is meant by the lamp of
a mitzvah, and what the lamp of the soul is.

Two verses in Proverbs speak of a lamp: a mitzvah is a lamp, and the soul of man is “the lamp of Havayah.”
The maamar asks what each of these lamps means, and how the lamp of a mitzvah differs from the lamp of
the soul.
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Now, the matter of the lamp is this: it is named after the wick, for [the wick] is the essential part of

the lamp. Yet there is no lamp without oil.

Before applying the image, the maamar describes how an oil lamp works. A lamp is named after its wick, be-
cause the wick is its heart; yet without oil there is no lamp at all.
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For the oil is what causes the lamp to burn gently, so that it lingers and lasts for some time; were it
not for the oil, it would burn quickly and in a rush. This is through the oil being drawn after the
wick.

The oil makes the flame burn slowly and steadily for a long time; without it the wick would flare up and burn
out at once. The oil does this by being drawn up after the wick.
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And [the oil] is burned and consumed in the light that takes hold in the wick, until it is entirely con-
sumed and nothing at all remains of it, because it rises wholly in the fire. Nevertheless, the wick is
the essential part of the lamp.

As the oil is drawn up, it is burned away in the flame until none of it is left, because all of it goes up in fire.
Even so, the wick, and not the oil, is the main part of the lamp.
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For the burning light comes about through its taking hold in the wick. Were the light to sink into
the oil, it would go out; rather, the wick is what joins the light to the oil, as the oil is drawn after the

wick.

The flame can burn only by holding onto the wick; if it sank into the oil, it would go out. The wick is the link
that joins the flame to the oil, as the oil climbs up through it.

BACKGROUND FROM THE REBBE

In the maamar Baruch she’asa nissim of Shabbos Mikeitz, Zos Chanukah 5743, the Rebbe sets out the Or HaTorah
maamar of that name (at its core, he notes, the Alter Rebbe’s maamar of 19 Kislev 5560), which explains why the
altar was dedicated with the anointing oil and shows that the oil for light, in which the Chanukah miracle took place,
is higher still; in §9 he sets out the difference between the two oils.

In an edited maamar on Chanukah the Rebbe cites this paragraph for the words ,,p?17 X171 12w >y
nma” (‘through the oil it burns gently’) and calls such a flame ,,n12w>>n712w 7IR” (‘a settled light’).
Fire by nature leaps upward to leave for its root, and the oil itself is something hidden, yet the
light made from the oil’s consumption shines openly, and more, through the oil it burns calmly.
He sets this against ,,inwni MY~ (the anointing oil): there the fragrance serves the oil, while in the
lamp the oil serves the light, until it is consumed and becomes light.

The Alter Rebbe: {17 1T 23¥NM1 MW RIT°W N2 937 NPT NP2 0131 K17 1Awnw

The Rebbe: MK ,NNI2 PYIT KT 1AW 2”9 KPR ,TI¥ KDY . . . IR 100 AWy 79291 1w 191,798 222w2 X7 1wt
maw»nnaw

Sefer HaMaamarim Melukat (new edition), vol. 2 (02w-1202), p. 18P (§Y, note 60; the maamar opens on p. nyp); old
edition vol. 2 p. 7 - YPn 27w, 71N DR, 2Rwnn
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SECTION 2 - 13-6

Two souls, two inclinations
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To understand this analogy as it applies to the lamp of a mitzvah and to “the lamp of Havayah, the
soul of man,” we must first explain the matter of “You shall love,” etc., “with all your heart (lev-

avecha)”: with both your inclinations, with the good inclination and with the evil inclination.

To apply the image of the lamp to the mitzvah and to the soul, the maamar first explains the command to
love G-d “with all your heart.” The Sages read “your heart” (levavecha, with a doubled letter beis) as both in-
clinations: one must love G-d with the evil inclination too.
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At first glance this is not understood: how can the evil inclination turn to love Havayah through the
person? Surely it will not listen to him!
This raises a question: the evil inclination by its nature resists G-d, so how can a person bring it to love

Him?
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But the matter is this. The explanation of the good inclination and the evil inclination is that, as is
known, there are two souls in every person, the G-dly soul and the animal soul, and each soul di-
vides into two, which are intellect and the emotive attributes (middos).

The answer begins with a known principle: every person has two souls, a G-dly soul and an animal soul.
Each soul has two parts, intellect and emotive attributes (middos). Yahel Or (the Tzemach Tzedek), quoted in
the Kehot notes, shows from the Talmud that the emotive attributes are what “inclination” means: G-d “con-

quers His inclination” when He is patient with the wicked.
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Now, the core of the soul is the intellect. For the G-dly soul, at its core, is a thinking soul, which

constantly contemplates and comprehends the Infinite Light (Or Ein Sof), blessed be He.

Each soul is defined chiefly by its intellect. The G-dly soul is by nature a mind that constantly contemplates

and grasps the Infinite Light (Or Ein Sof), G-d’s light as it is beyond all limits.
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It has no other [subject of| thought. And the emotive attributes (middos), love and awe, born of this
intellect and comprehension, are what is called the good inclination.
The G-dly soul thinks about nothing else. The love and awe of G-d that grow out of this understanding are

what is meant by the good inclination. A Kehot note adds that the G-dly soul has emotive attributes of its own
aswell, but in it they are a level of the intellect (mochin) that relates to the attributes.
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Likewise, the core of the animal soul is [the faculty] that thinks about and comprehends the physi-
cality of this world and its materiality, which is “the one opposite the other” in relation to the G-dly
soul. For intellect that is clothed in physical matters is the very opposite of the intellect in the
G-dly soul,
The animal soul is built the same way: its core is also an intellect, but one that thinks about and grasps the
physical world. The phrase “the one opposite the other” means that it is the exact counterpart of the G-dly
soul, since a mind clothed in physical matters is the very opposite of the G-dly soul’s mind. In Likkutei

Torah, Tzav (13b), the Alter Rebbe explains why the animal soul can think at all: it comes from the shattering
of the vessels, and the seven attributes of Tohu that shattered included the power of intellect.

L1RWAR A Powann Down 1 nhynd 2.RY°T° 1mona KDY 0991 N2 1Ry mhon na RN
which is the level of supernal Chochmah (wisdom), the level of “wise, but not with a knowable wis-
dom,” above intellect that is conceived and grasped in physical terms.

The G-dly soul’s mind comes from supernal Chochmah, which the Tikkunei Zohar describes as “wise, but
not with a knowable wisdom”: a wisdom unlike any wisdom we can know. It stands above every understand-

ing that is grasped in physical terms.
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And intellect that is conceived and grasped in physical terms, by human reason, is falsehood, the
very opposite of divine wisdom, which is the wisdom of truth; and the emotive attributes (middos)
born of the physical intellect are what is called the evil inclination.

Reasoning that grasps things only in physical terms, by human logic, is called falsehood because it is the

very opposite of divine wisdom, the wisdom of truth. The emotions that grow out of this physical reasoning
are what is called the evil inclination.
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A person must subdue them, so as not to conduct himself according to emotive attributes born of
the physical intellect, but only [according to] “You shall love Havayah your G-d with all your heart.”
That is, by strengthening the power of the thinking G-dly soul.

A person must subdue these emotions and not let them govern his conduct. Instead he must live by “You

shall love Havayah your G-d with all your heart,” and he does so by strengthening the thinking power of the
G-dly soul.

SECTION 3 - 17-9

The contemplation of the Shema
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And one contemplates the Infinite Light in the first verse of the Shema, “Hear, O Israel.” “Hear” is a
term for understanding: that Havayah is our G-d (Elokeinu).
The G-dly soul is strengthened through contemplation, beginning with the first verse of the Shema. “Hear”

(Shema) here means “understand”: one is to understand that Havayah is our G-d (Elokeinu), and the maa-

mar now explains what “our G-d” signifies.
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The meaning of “our G-d” is the matter of bringing into being, the level of the light that fills all
worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol almin). It is drawn
from the level of Havayah, “He was, He is and He will be,” which is the Infinite Light, blessed be He,
which is the level of ayin (nothing); and the bringing into being of something (yesh) is truly from
nothing.
“Our G-d” (Elokeinu) is the power that brings the worlds into being, both the light that fills each world and
the light that encompasses them all. This power is drawn from Havayah, the Name that means “He was, He is
and He will be,” the Infinite Light itself, called ayin (“nothing”) because it is beyond grasp; so creation is tru-

ly something from nothing. The Tzemach Tzedek (Or HaTorah, Balak) explains “our G-d” as “our strength
and our life-force.”
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This bringing into being, something from nothing, is drawn down continually, as in the saying,
“And in His goodness He renews every day, continually,” etc. And He, Havayah, is One: “You are

He before the world was created, and You are He,” etc.

Creation is not a single past event: the bringing of something from nothing continues at every moment, as
the morning prayers say that G-d “in His goodness renews” creation every day. Yet G-d remains One and un-
changed, as the prayer says, “You are He before the world was created, and You are He” since it was created.
The maamar “Rani VeSimchi” earlier in Miketz (Torah Ohr 36a) brings the same words and contrasts G-d
with the soul, which is changed by what happens to the body because it is truly clothed in it.
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For the bringing of the worlds into being effects no change at all in Him, G-d forbid, because the
work of the Holy One, blessed be He, is not like the work of flesh and blood.

Bringing the worlds into being causes no change in G-d at all. The reason is that G-d’s way of acting is not
like a human being’s.
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For in the work of a human being, the power of the maker is actually in the thing made. For exam-
ple, when he makes something, he turns himself [to it] and immerses his intellect deeply in the

thing he is making.

When a person makes something, his own power actually enters what he makes: he turns his attention to it
and puts his mind into it.
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Therefore the thing he makes effects a change in him, in the power of his intellect. But the bring-
ing of the worlds into being from the Infinite Light, blessed be He, effects no change at all in Him,

G-d forbid; and Havayah is One, just as before the world was created.

Because a maker’s mind is invested in his work, the work changes him. Creation from the Infinite Light is

different: it changes nothing in G-d, Who remains One just as before the world was created.

likuteitorah.com/torah-ohr/mikeitz/11/ 10
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For [the meaning of] “Blessed be the name of the glory of His kingdom forever and ever” is that all
the bringing of the worlds into being, their existence and their life-force, come only from the level
of His Malchus (sovereignty), may He be blessed: in that He is King over them, He gives them life
and brings them into being. This is only the level of His Name, may He be blessed.
The reason lies in the words said after the first verse of the Shema, “Blessed be the name of the glory of His
kingdom forever and ever”: all of creation, its existence and its life come only from G-d’s Malchus, His being

King over the worlds. That is only His “Name,” the way He relates to them, and not His essence, so creation
does not touch G-d Himself.

SECTION 4 - 110-11

The lamp of the soul
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And it is there [in His Malchus] that the power of the maker applies: “By the word of Havayah the
heavens were made,” for “the word of a king is sovereign.” It is written, “Your kingship is the king-
ship of all worlds”; “the Unique One, Life of the worlds, King,” as is known.

Only at the level of Malchus can one speak of G-d’s “power of the maker”: the heavens were made “by the
word of Havayah,” just as a king acts by his word alone, for “the word of a king is sovereign.” Scripture calls

E)

His kingship “the kingship of all worlds,” and the prayers call Him “the Unique One, Life of the worlds,

King”: His kingship is what gives the worlds life.
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And when a person immerses his intellect and thought deeply in this, in the depth of his under-
standing and in the depth of the heart, then the vital soul will cease from its thinking about physi-
cal things, through the ascendancy of the G-dly soul, which thinks about and contemplates the
greatness of the Infinite One (Ein Sof), blessed be He,

When a person meditates on all this with his mind and from the depth of his heart, the G-dly soul grows
stronger, and as it prevails, the vital soul, which animates the body, stops thinking about physical things.
Yahel Or (the Tzemach Tzedek), quoted in the Kehot notes, explains that this refines the animal soul’s
Chochmah and Binah, which is easier than refining its emotions, because the shattering of the vessels was
mainly in the seven lower Sefiros.
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so as to give birth, out of the spirit of its understanding and contemplation, to a fierce love like
flashes of fire, to cleave to Him, may He be blessed, with cleaving, yearning and desire, in an im-

mense burning fervor,

The G-dly soul’s contemplation of the greatness of the Infinite One gives birth to an emotion: a fierce love,
like flashes of fire, a longing to cleave to G-d with burning fervor.

28 »ay 279wl 1INPD O3 19021 WPHD WOl MDY 1Y

until the soul is consumed (kelos hanefesh), as it is written, “My soul longs, indeed it is consumed,”
etc.

The longing is so intense that the soul is ready to be consumed (kelos hanefesh). The Psalmist describes it:
“My soul longs, indeed it is consumed.”

EXPLAINED BY THE ALTER REBBE

»2¥1811 15” (‘The power of the maker’): {8 uses the phrase of a human craftsman, whose power is in the thing made
and so changes him, and {10 says it applies to G-d only ‘there’, in Malchus. A reader who knows the phrase from
Tanya, where the power of the Maker must be in the made constantly, may not see how the two fit; the commentary
gives the places Yahel Or lists but does not explain the term.

‘The power of the maker in the made’ is the phrase the Alter Rebbe uses in Tanya (Shaar HaYichud
VehaEmunah ch. 2) for creation’s constant need of G-d’s word, the letters of the Ten Utterances.
Elsewhere he sets its limits. In Likkutei Torah (Re’eh 20c) he writes that the language of ‘creating’
implies ‘the power of the maker in the made’, which ‘applies only to His Names’; in Shelach (47a),
that what the books call by this name belongs ‘below, at the level of Asiyah’; and in Torah Ohr
Beshalach (64a), that the worlds live ‘from the level of His Name alone’, not like a maker truly
clothed in what he makes and changed by it. Perhaps (biur b’derech efshar) this is the sense of {8-
10: in a human maker the power is invested and he is changed; in G-d it applies only at His
Malchus, His word, and creation changes nothing in Him.

the Alter Rebbe: Tanya, Shaar HaYichud VehaEmunah, p. ch. 2 - the Alter Rebbe: Likkutei Torah, Re’eh (Biur on
‘Acharei’), p. 20c - the Alter Rebbe: Likkutei Torah, Shelach (‘Ani Havayah Elokeichem’), p. 47a - the Alter Rebbe:
Torah Ohr, Beshalach (‘Lesusasi’), p. 64a (Beshalach 5 {11)

EXPLAINED BY THE ALTER REBBE

L7113 791 0onyn °n M (‘The Unique One, Life of the worlds, King, as is known’): the words come from Baruch
She’amar, and the maamar says ‘as is known’ without saying where they are explained; the commentary gives their
gist but not the Alter Rebbe’s explanation of each word.

‘The Unique One, Life of the worlds, King’ are words of the blessing Baruch She’amar. The Alter
Rebbe explains them in a Chanukah discourse earlier in this parsha (Torah Ohr 32c), in ‘Yavi’'u
levush malchus’ (90c) and in Bereishis (1d): G-d is ‘unique’, alone, as He was before the world was
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created, and He is ‘Life of the worlds’ only as ‘King’, for the worlds receive their life from His
kingship alone, as a king’s name, and not his very self, spreads through his land. Perhaps (biur
b’derech efshar) this is the ‘as is known’ here: the phrase sums up {9-10, that creation, drawn
only from His Malchus, changes nothing in Him.

the Alter Rebbe: Torah Ohr, Mikeitz (‘Inyan Chanukah’, Mikeitz 3 6), p. 32c - the Alter Rebbe: Torah Ohr, Megillas
Esther (‘Yavi'u levush malchus’, Megillas Esther 1 {14), p. 90c - the Alter Rebbe: Torah Ohr, Bereishis (‘Ki ka’asher
hashamayim hachadashim’, Bereishis 2 {5), p. 1d

TWRIT 1AWD NPIMT WY RO 10N MR AN 2952390 aRw 1190 FyaRa cngon XD qny 11
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“And with You I desire nothing on earth; my flesh and my heart are consumed,” etc. Then the
Chochmah (wisdom) in the vital soul will be like oil that is drawn after the wick, which is “the lamp
of Havayah, the soul of man”:
The Psalmist’s longing continues: with G-d, he desires nothing on earth, and his flesh and heart are con-
sumed. When this love burns in the G-dly soul, the Chochmah of the vital soul, its power of thought, be-
comes like the oil drawn up after the wick, and the wick is the G-dly soul, “the lamp of Havayah.” Yahel Or,

quoted in the Kehot notes, identifies this Chochmah as the Chochmah of nogah, the animal soul’s intellect,
which can be raised to holiness.

M9ONW TV [nonnan woia] 277132 PRAD WX AW MY AR R D200 090000 RO TRwInw
219 PP P72 92 1P2TY 973 7 00m

For the soul is the wick that joins the light of the fierce love and the flashes of fire, to shine in the

animal soul, until it too is consumed and longs to cleave to Him, with cleaving and yearning, etc.

The G-dly soul, the wick, joins the flame of its fiery love to the animal soul, so that the light shines into it.
Then the animal soul too is consumed and longs to cleave to G-d, as oil is consumed in the flame.

AV 22 NRY N2 NORRAT WOIT MIPI 1D (el 0 P1TA *°922% $932 ) nanRy nvaty
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And so there will be “You shall love,” etc., “with all your heart”; and great will be the animal soul’s
power to be consumed (kelos hanefesh), to a surpassing degree, in the manner of oil that is con-
sumed and rises until all of it becomes the fire of the lamp’s light,

In this way one fulfills “You shall love... with all your heart,” with both inclinations. The animal soul’s own

longing becomes intense “to a surpassing degree,” like oil that is wholly consumed and turns entirely into
the flame of the lamp.
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through the level of “their heart cried out,” which is the transformation of the fire within it, and
“flashes of fire,” a fierce love, etc. And this is the lamp of the soul, which comes from the contem-

plation of the G-dly soul itself.

This happens through “their heart cried out”: the animal soul’s own fire is turned around into fiery love for
G-d. This is the lamp of the soul, which comes from the G-dly soul’s own contemplation.

EXPLAINED BY THE ALTER REBBE

‘For the soul is the wick’: in Tanya (ch. 19) the soul is the flame that longs to leave the wick, while here the G-dly
soul is the wick; and the paragraph does not say why the animal soul’s longing comes ‘to a surpassing degree’ (1n°2
NX®Y), nor where ,,03% py3” (‘their heart cried out’) comes from. Our commentary covers neither.

The biur printed after this maamar (Torah Ohr 39d) explains the image. Before it is clothed in the
body, the G-dly soul’s love is limited to what it grasps, and so it is called the wick, ‘something
limited in essence, like a cord and a measuring line’; only when the oil, the refined intellect of the
animal soul, whose root is in Tohu, is drawn after it does the oil turn into light, the love ‘with all
your me’od’, beyond the soul’s own vessel. ‘Their heart cried out’ is from Eichah 2:18; in Torah
Ohr Beshalach (64a) the Alter Rebbe uses it for this cry of ‘with all your me’od’ in the Shema, a
love without limit. Perhaps (biur b’derech efshar) this is the ‘surpassing degree’ of {11, and why
here, unlike Tanya ch. 19, where the soul is the flame, the G-dly soul is the wick.

the Alter Rebbe: Torah Ohr, Mikeitz (the biur of this maamar, Mikeitz 12 {24), p. 39d (the biur printed after this
maamar; Mikeitz 12 424 on the site) - the Alter Rebbe: Torah Ohr, Mikeitz (the biur of this maamar, Mikeitz 12 {24),
p- 39d (the same passage) - the Alter Rebbe: Torah Ohr, Beshalach (‘Lesusasi’, Beshalach 5 {[9), p. 64a (Beshalach 5
{9) - the Alter Rebbe: Tanya, Likkutei Amarim, p. ch. 19
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SECTION 5 - 112-13

The lamp of a mitzvah
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And the matter of the lamp of the mitzvah is that the mitzvah has a special virtue (segulah) to raise
the animal soul and bind it to the Infinite Light, blessed be He, as in the words “Who has sanctified
us with His commandments”: with the supernal holiness, which is above the chain of descending
worlds (hishtalshelus).

The lamp of a mitzvah works differently: a mitzvah has a special power (segulah) to raise the animal soul
and bind it to the Infinite Light. The blessing said over a mitzvah, “Who has sanctified us with His command-
ments,” speaks of a supernal holiness above the whole chain of worlds; the Mitteler Rebbe, quoted in the
Kehot notes, calls it the very highest holiness, above all the higher levels of holiness.

TWRTM WO ¥ AR 0w 2PM 0°0°pnY 0°0°p) N2 Onw MIPN wIaR P11 *21wia an nixnm 0o
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For the mitzvos are garments, and they are called “royal garments,” for they are encompassing
levels (makifim), which encompass and clothe the soul from its head to its feet,

The mitzvos are called garments, “royal garments,” because they are makifim, encompassing levels: they
surround and clothe the soul from head to foot, as clothing covers the body.

199197 1A% RITWD DIRT 10D WHIT DR TPYN YR whan o CnR 0200 M8 18 nnh
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so that it be “bound up in the bond of life with Havayah,” truly. Through this [the mitzvah]| raises

the soul, just as when a person is clothed, he can be drawn along by his garment.

Clothed in the mitzvos, the soul is “bound up in the bond of life with Havayah.” Just as one can pull a person

along by his garment, the mitzvah, as a garment, lifts the soul with it.

likuteitorah.com/torah-ohr/mikeitz/11/ 15
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So too, “like a stone bound in a sling”: because it is bound in a pouch, it is thrown higher. The rule
is that every level of makif is an elevation upward.
A second image: a stone bound in a sling flies much higher than a stone thrown by hand. The Hebrew word
for “bound” (tzeror) is the same as in “bound up in the bond of life,” and the rule is that whatever encom-
passes a thing (a makif) lifts it upward. In Torah Ohr, Mishpatim (76a), the Alter Rebbe joins the two verses

the same way: the soul is bound like a stone in a sling and so rises high into the source of life, through the
“days” and garments of Torah and mitzvos.

[renAan woa] 37711 IR MIDYAD 19YRD “2Ropn na Townn 19ent oTp 1Pvan nooy e 107
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Therefore one puts on tallis and tefillin before prayer, to draw a level of makif above, so as to raise
the animal soul in prayer; for, as is known, the lower does not rise upward until an illumination
first descends from above. And prayer is the ascent of the animal soul.
This is why tallis and tefillin, which are makifim, are put on before prayer: they draw an encompassing light
that lifts the animal soul in prayer. The Mitteler Rebbe, quoted in the Kehot notes, sharpens the question: a
soul can surely concentrate on G-d’s unity in the Shema by itself, so why must tallis and tefillin come first?

Because, as is known, the lower cannot rise until an illumination first comes down from above, and prayer is
the animal soul’s ascent.

0°YaW 073 11°00 °n° 1P 0°21ZP0 DI Pw 1°°n on° DO 01° 952 NNR XADI R 9000 197
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Therefore prayer is one text every day, [for] all the days of a person’s life that are allotted to him,
“the days of our years are seventy years,” correspond to the sparks of the animal soul that must be
raised (which is not so with the G-dly soul, which is eternal); and each day a new aspect comes into
being.

Prayer keeps the same text every day of a person’s life because each day of his allotted years corresponds to

sparks of the animal soul that he must raise; the G-dly soul, by contrast, is eternal. Each day a new aspect of

the animal soul comes into being.
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That spark too, which is newly formed, must be raised, and it is all one elevation (which is not so
with the study of Torah: one must specifically learn something new every day).

Each day’s new spark must also be raised, but since every day’s raising is the same kind of ascent, the same

prayer serves. Torah study is different: one must learn something new every day.

0993 1IN IPTE 00 CPTE OWa NIRIPI NIZNAT 9D 197

Therefore all the mitzvos are called by the name tzedakah (charity), for “tzedakah raises up a
nation.”
For the same reason all the mitzvos are called tzedakah (charity), because “tzedakah raises up a nation.”

Later in Miketz (Torah Ohr 42c) the Alter Rebbe says the same: doing the mitzvos, an ascent from below to
their root, makes the light of the Torah shine, “for all the mitzvos are called tzedakah.”

PP PRD 197 901 1D “.nnd 2wn vy “0vhew M DTS aund Priyw Tom apTEn v
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For through the tzedakah and kindness that one does below, to revive the spirit of the lowly, and a
poor person is considered as dead, so, and infinitely more than this, a spirit of life is drawn down
from above, from the Life of life, blessed be He, to revive those who are truly dead,

Charity and kindness revive the spirit of the lowly, and a poor person is considered as though dead. In re-

sponse, a spirit of life is drawn down from above, from G-d, the “Life of life,” infinitely greater than the help
given below, to revive those who are truly dead.

W AR MIPYI?Y 001D ahynRbtnw Aopnm K2 wnn *°°1pann 110t 49naapn ne onaa
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in the manner of “the right hand draws near,” and “His right hand embraces me,” truly, with the
encompassing light from above, to exalt and raise the soul higher and higher, into the Infinite
Light, blessed be He, itself. And this is the matter of the lamp of a mitzvah.

This revival comes as the embrace of G-d’s right hand, the hand that “draws near”: an encompassing light
from above that lifts the soul higher and higher, into the Infinite Light itself. This is what is meant by the
lamp of a mitzvah.

THE REBBE EXPLAINS

In the fifth sicha of Shabbos Chayei Sarah 5748 (unedited), returning to the two opinions on the order of the
redemption that he raised in the fourth from his father’s note on the Zohar, whether the building of Jerusalem
comes before the ingathering of the exiles, the Rebbe shows that both are true at different levels; in a person’s
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service ‘building Jerusalem’ is complete awe of Heaven and ‘the ingathering of the exiles’ is gathering and refining
the sparks, and to show that this refining has levels he quotes this paragraph.

The Rebbe quotes this passage and explains its words: every day there are new sparks, but they are
refined with the same ‘sword’ and ‘bow’, the same text of prayer. The image is Yaakov’s ,,"2712
nwpA” (‘with my sword and with my bow’), which Onkelos renders ,,>ny22 ‘mpea” (‘with my
prayer and my supplication’). So the one text is the one weapon, while what it gathers and raises is
new each day.

The Alter Rebbe: NMIX X?Y K71 291 WTNNNY PIXI MK O3 MPYI? ¥ .7wT0 03 7wyl 0 99

The Rebbe: TIX ”271” 12991 YT 171 7722 Y1 X RDIA MTIZ°1 7T IPIAR ,MYTN MR IRIRD 131°°1 01 932 1K 1.7
(M2an no13 1253t oY) "nwp”

Sichos Kodesh 5748, vol. X (1203-7wn), p. v (the booklet of Shabbos Chayei Sarah, 22 Cheshvan, is paged on its
own), §2° - T"AWNT 1Y %1 27w (2°R°ANT DR, 737 2N93)

A QUESTION THE REBBE RAISES

In a conversation with the Toldos Aharon Rebbe on Sunday 26 Shevat 5721 (an unedited record), about what to
learn before prayer and how to pray, the Rebbe states the general difference between Torah and prayer and then
qualifies it.

The Rebbe states the same difference this paragraph draws (the editors’ note 24 points here; his
own words cite the Zohar’s ,,X11° 932 1% XwBKR>”): prayer is the same fixed text every day, while
Torah requires renewal (,MwT1N7"), a new Mishnah or a new chapter each day. But he adds that
even prayer, said in the same words, can and must grow in the way the words are said: in vitality
and fervor, and in understanding their meaning by pshat, remez, drush and sod, each according
to his ability.

The Alter Rebbe: 12 B°21%P DTR P 1971 *»° 95 01° 952 NNAR R0 K°7 192057 1971

The Rebbe: 172117 N12°N NT°AK 1IR3 7190171 NI°12 7197721 19197 ,M011 1NIRA 01° 932 RTWw 190902 03 ,0AnK

Toras Menachem, Hisvaaduyos, vol. » (2 X”2wn), p. 320 (the record opens on p. 317) - °R 01, LW 173, R”OWN’ (NP2
0°917, 1311 °n23)

BACKGROUND FROM THE REBBE

Replying on the margin of a letter from R. Ephraim Eliezer Yolles (Motzaei Shabbos Tetzaveh, 8 Adar I 5727), whose
remark on ‘the change in standing before the King’ in the Shemoneh Esrei has not reached us, the Rebbe gives
reasons for that change, and for one of them he quotes this paragraph.

The Rebbe suggests why one’s ‘standing before the King’ in the Shemoneh Esrei changes: since ‘I
will behold Your face’ depends on ‘with tzedek’, the tzedakah given before prayer, there are many
differences, from the side of the giver and of the receiver; and as for asking for one’s needs, ,,01 7
nwTn N2 nwyl” (‘each day a new aspect comes into being’), quoting this paragraph and sending
the reader to it. Even one who goes constantly ,,2°11 X °nm” (‘from strength to strength’), once he
has become a ‘city dweller’ (,,773 712”), is not as he was as a ‘villager’ (,,793 7127, Chagigah 13b). He
uses the paragraph’s words for the requests themselves: since each day is new, what one asks for
is new.

The Alter Rebbe: fTWTM M2 WY1 01 931 (N°N83 R>1 NP9RT WD 3”RWwn)
The Rebbe: (¥”°°¥ .3, TP R™N) “IwTN N2 0wya 01 93” "1 19978 Nwpaa 7118 on

Igros Kodesh (Simpson edition), vol. 73, p. 2°% - M3¥n ’0 pweIn, ”IR 0, 720NN

BACKGROUND FROM THE REBBE
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In the maamar Ve’Avraham zakein (Motzaei Shabbos Chayei Sarah, Mevarchim Kislev 5738, published by the
Rebbe as a kuntres), on the Zohar’s ‘days’ that are garments of Torah and mitzvos and the known question (as Or
HaTorah asks it) why a mitzvah must be done every single day when one could do two tomorrow, the Rebbe gives

one explanation that rests on this paragraph.

In one explanation of why the mitzvos are bound to days, which he takes from Or HaTorah on
Tehillim, the Rebbe writes that the mitzvos rise through prayer, and prayer is ,,01°71 nT12y” (‘the
service of the day’): ‘prayer each day refines and raises the sparks newly formed on that day’, for
which his note cites this paragraph; so the mitzvos, which rise through it, need ‘the service of the
day’. He then presses further: this shows why mitzvos belong to days, but not why a mitzvah must
be done every day, since a missed prayer can be made up; his answer is that the mitzvos must
refine time itself, so every day needs a mitzvah of its own.

The Alter Rebbe: N3 WY1 017 237 (N°NX1 RO NPPRT WHI O”Kwn) MBPYAD 1°3718W N™nnan wol NIXIZ1 °95 o1
nwTn

The Rebbe: [T2DN ¥ X171 TN25¥w] MIZNAT 197,71 01°2 WTANIY MBIZIT DX 799n) 17721 0 932 Avanmw
D1 NP DOt

Sefer HaMaamarim Melukat (new edition), vol. X (Nwn-"wn), p. X°¥ (§1; the maamar opens on p. 1¥); old edition vol.
R p. 7879 - 79w >°0 97w °RXN, 1900 A, nPhwnn

BACKGROUND FROM THE REBBE

In a sicha of Simchas Beis HaShoeivah 5723 on the four species, the Rebbe explains why the waving (na’anu’a)
belongs especially to the lulav, which stands for those who study Torah, and then finds a ‘waving’ within Torah
study itself; the first form of it is the daily addition this paragraph speaks of.

In an edited sicha the Rebbe says that Torah study must be ,,x» 932 7% XwoX>” (adding to it every
day), and that this is ‘one of the differences between prayer and Torah: in prayer every day is ,,n011
nR” (the same text) ... but in Torah something must be added every day’; his note cites the Zohar
and this paragraph of Torah Ohr (38c, with 39d). He counts this daily addition as one form of the
‘waving’ that belongs to Torah: as the Zohar says, Jews sway as they learn because ‘the soul of
man is the lamp of Havayah’, a flame drawn toward its root.

The Alter Rebbe: (2711 727 01° £33 71192 RP1T 9712 71100 TR0 9°RWn)

The Rebbe: 779 111 717910 1K ¥R ((1.K.K D°N2W ,AYV71ORN Y291 77 PPR) MO YOV YT ARD 7TY° PR 7250 1R
TYMIIE ARY

Likkutei Sichos, vol. 7, p. 1163 (the sicha opens on p. 1159); free Hebrew translation vol. 4 p. 143, note 24; the
unedited version, Toras Menachem 5723 vol. 1 p. 87 - x”2wn’1 NaRWwI N°2 nnnw
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SECTION 6 - 114-19

Torah is light
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But “Torah is light” is the drawing down of the Infinite Light (Or Ein Sof), blessed be He, from
above to below. It is the light and revelation of the Infinite Light, blessed be He, itself, which is far
above the chain of descending worlds (hishtalshelus); for the descent and gradation of the order of
hishtalshelus is the level of concealment and enclothement of the Infinite Light, blessed be He, so
that one entity after another may come into being, in different modes and kinds.
Torah works in the opposite direction: instead of raising the soul from below, it draws the Infinite Light
down from above. It reveals the Infinite Light itself, which is far above the chain of worlds, while that chain,
descending step by step, is a concealment of the Infinite Light, clothed layer upon layer so that each kind of

creature can come into being. Yahel Or, quoted in the Kehot notes, reads the verse as one image: the mitz-
vah is the wick and the Torah is the light.

1 MIPRY T9AR MR TINT PP P00 IR RDY DY R KW SN0 wn nwe wrno
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As it is written, “He made darkness His hiding place”: this is darkness and concealment, not light
and revelation. And of the Torah it is said, “He reveals deep things out of darkness”; and: “From the

depths I have called You, Havayah.”

The chain of worlds is the “darkness” in which G-d hides, a concealment rather than a revelation. The Torah,
by contrast, is described as revealing “deep things out of darkness,” and the verse “From the depths I have
called You” is brought alongside, with the same word for depth.

MPYHNYRT 1M I9YRPY 7172 (70 px k] OPRIR WD DY TPwRTD 0TRT DR 0950 1N

And this is the purpose of the creation of man: to draw down upon his soul the Infinite Light,
blessed be He, that is above the chain of descending worlds (hishtalshelus),

The purpose of man’s creation is to draw upon his own soul the Infinite Light that is above the whole chain
of worlds.
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so that the Infinite Light, blessed be He, rests below as above, as it is written, “I am first and I am
last, and besides Me there is no G-d.” That is to say: just as “I am first,” before the world was
created,
The aim is for the Infinite Light to rest below just as it does above. Isaiah’s words “I am first and I am last”
describe G-d as the same before the world and after it, and the maamar now explains how this applies to the
time in between. Likkutei Torah, Vayikra (1d), which refers to this maamar, explains “I am last” as G-d’s

Malchus, clothed in the lower worlds where separate existence arises, and “I am first” as Chochmah, which is

bittul; in the future this will be revealed below as above, “eye to eye.”
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and “last,” after the world was created, so “besides Me” (mibaladai), that is, in the middle, at the
time of the world’s creation, the Infinite Light, blessed be He, will be drawn down below, so that
there will be the nullification (bittul) of the world in its existence, as before it was created and after
itwas created. And this is through the Torah, for “the Torah comes forth from Chochmah.”
Just as G-d is “first” before creation and “last” after it, “besides Me” refers to the time in between, while the
world exists: then too the Infinite Light is to be drawn down, so that the world is nullified before Him as if it

had not been created. This comes about through the Torah, because “the Torah comes forth from
Chochmah,” the level at which the Infinite Light is revealed.
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And as it is written, “For My glory (kevodi) I created it.” Kavod (glory) is numerically thirty-two:
these are the thirty-two paths of Chochmah. “I created it” is the level of Talmud; “I formed it” is the
level of Mishnah; “and I made it” is the level of Scripture (Mikra).

Isaiah’s verse says that G-d created, formed and made [all things] “for My glory” (kevodi). The word kavod
has the numerical value thirty-two (kaf 20, beis 2, vav 6, dalet 4), alluding to the “thirty-two paths of
Chochmah”; the Zohar (Raaya Mehemna, Tzav), to which the Kehot note points, counts kavod as thirty-two.
The three verbs, which echo the worlds of Beriah, Yetzirah and Asiyah, are matched here with Talmud,
Mishnah and Scripture.
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For all of them are on the level of Chochmah, and the Infinite Light, blessed be He, rests and is re-

vealed in Chochmah, where there is no hiding of the Face at all.

All three parts of the Torah stem from Chochmah, and in Chochmah the Infinite Light rests and is revealed
without any concealment. The gloss in Tanya, chapter 35, explains why: the Infinite One is the true One, be-
side Whom nothing exists, and that is the level of Chochmah. So the Torah, in all its parts, carries an unhid-
den revelation of G-d.

EXPLAINED BY LIKKUTEI TORAH AND THE MITTELER REBBE

,TIM20 12 1PARIA. 717 N2 10030, XApn a2 1ntws” (71 created it” is the level of Talmud; “I formed it”, Mishnah;
“and I made it”, Scripture’): the pairing of the three verbs (and the worlds of Beriah, Yetzirah and Asiyah) with
Talmud, Mishnah and Scripture is stated without its source.

The pairing behind these words is one the Mitteler Rebbe cites from Etz Chaim, in his discourse
on this maamar: ,,»¥y2 Xp©1 77°8°2 mMwN X122 20~ (‘Talmud in Beriah, Mishnah in Yetzirah,
and Scripture in Asiyah’), the three worlds named by ‘I created it, I formed it, and I made it’.
Likkutei Torah brings the same verse with the same pairing (Vayikra 5d, in a parenthesis in the
biur on ‘Velo tashbis’), to explain why one should divide one’s learning into thirds, Scripture,
Mishnah and Talmud; both add the Sages’ ,,”222 7120 Mt 32°w17 0°5wnn2” (‘He has set me in dark
places: this is the Babylonian Talmud’).

Likkutei Torah (a parenthesis in the biur): Likkutei Torah, Vayikra (biur on ‘Velo tashbis’, Vayikra 5 429), p. 5d - the
Mitteler Rebbe: Maamarei Admur HaEmtzai, Bereishis, p. 100 (in his discourse on this maamar, which begins on p.
X0 and takes in its biur)
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And there is the level of “I, Havayah, have not changed,” as before the world was created. Therefore
Rav Yehudah, all of whose learning was in [the order of| Nezikin, [learned] to acquit the innocent
and to convict the guilty, to separate between them, in order to separate the external forces from
holiness, and “all workers of iniquity shall be scattered,” etc.
In Chochmah, revealed through the Torah, G-d is “I, Havayah, have not changed,” just as before creation.
This explains Rav Yehudah, all of whose study, the Talmud says, was in the order of Nezikin (civil and dam-

ages law): by ruling who is innocent and who is liable he separated between them, and so separated the ex-
ternal forces from holiness, that “all workers of iniquity shall be scattered.”
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Therefore he was exempt from prayer, because his Torah was his occupation, like Rabbi Shimon
ben Yochai and his colleagues.
That is why Rav Yehudah was exempt from prayer, like Rabbi Shimon ben Yochai and his colleagues, whose
Torah study was their whole occupation. The Gemara (Shabbos 11a) teaches that colleagues engaged in
Torah study stop for the Shema but not for prayer, and Rabbi Yochanan limits this to people like Rabbi
Shimon ben Yochai and his colleagues, whose Torah was their occupation. So the exemption covered prayer,

not the Shema, and the maamar goes on to say that it was through the Shema that Rav Yehudah drew bittul

upon himself.
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This was because Rav Yehudah was a very great man, so much so that Shmuel said of him, “This
one is not born of awoman,” for the awe of his Master was upon him: he was in a state of self-nulli-
fication (bittul) before the Infinite Light, blessed be He, which he drew upon himself in the recita-
tion of the Shema.

Rav Yehudah'’s greatness explains this: Shmuel said of him, “This one is not born of a woman,” because the

awe of his Master was upon him. He was in a state of bittul before the Infinite Light, which he drew upon
himself through the Shema.
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(For he was not exempt from the recitation of the Shema; and even Rabbi Shimon ben Yochai and
his colleagues [were exempt| only from prayer.)
In parentheses the maamar adds that Rav Yehudah was not exempt from the Shema; even Rabbi Shimon ben

Yochai and his colleagues were exempt only from prayer. The Shema, through which the bittul is drawn
upon oneself, remains for everyone.
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And his Torah, too, was in a state of true self-nullification, on the level of “And I have put My words
in your mouth” and “My words which I have placed in your mouth,” and as our Sages, of blessed
memory, said, “The Mishnah is a queen,”
Rav Yehudah’s Torah study was itself bittul: G-d’s words were, as it were, placed in his mouth, as the verses
say. That is why the Sages call the Mishnah a “queen”; in Torah Ohr, Shemos (49b), the Alter Rebbe explains

the image: the Mishnah is a work of refinement in Chochmah, sorting impure from pure and forbidden from

permitted.
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the level of a king, who commands and decrees that the ruling shall be so, for “a king establishes
the land through justice,” to acquit the innocent, etc. For there are two levels: the level of a servant,

who learns in order to know the king’s will,

The Mishnah is like a king who decrees that the ruling shall be so, for “a king establishes the land through
justice.” Toras Shmuel, quoted in the Kehot notes, explains that by acquitting and convicting in his study,
Rav Yehudah brought about the same verdict above, “everything in its proper place.” There are two kinds of
learners: a servant, who studies to find out the king’s will, and, as the next part says, a king.

THE REBBE EXPLAINS

In a sicha on the Mishnah ‘Rabbi Shimon says: be careful with the Shema and with prayer’ (Avos 2:13), the Rebbe
asks why a tractate of piety must warn about two basic obligations, and answers that Rabbi Shimon ben Nesanel’s
Torah was his occupation like Rashbi’s; on the way he takes up whether those whose Torah is their occupation stop
their learning for the Shema.

Chassidus explains ‘his Torah was his occupation’, the Rebbe says, as learning in the manner of
»1°22 7727 2°wR1” (‘I have put My words in your mouth’), where the words of Torah one speaks are
G-d’s own; his note cites this paragraph. For that, one must first stand in complete bittul to
G-dliness, and this comes through the Shema, whose content is mesirus nefesh (¥21 n2°0n): the
order of our paragraph, where Rav Yehudah drew bittul upon himself in the Shema and so his
Torah was ,,7°92 *727 D°WR) N33 wnn 2103 »n33” (‘My words in your mouth’). Rashbi himself, he adds
after Or HaTorah and the Rebbe Maharash’s Sefer HaMaamarim 5627 (his notes 48-49), above all
after the cave, stood always in such bittul and did not need the Shema as a preface; this gives a
further reason for how he reconciles the Yerushalmi, where Rashbi says ‘we do not stop even for
the Shema’, with the Bavli, which our parenthesis follows: Rashbi did not stop, his colleagues did.
The Alter Rebbe: (BN 17 XPX 1997211 OXM1° 12 1I9AW 7 1978KR1 701 71777 KD WP 11 °3) .w7pa 179y Pwniw
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Likkutei Sichos, vol. 1, p. 360-361 (the sicha on Avos 2:13 opens on p. 356), notes 45 and 49 - IM>y13 p”w MN°Wn,
nPawnn P91 now

BACKGROUND FROM THE REBBE

In the maamar Lehavin inyan Rashbi (Lag BaOmer 5745, published by the Rebbe in the kuntres for Lag BaOmer
5748), which opens from the Rebbe Maharash’s Lag BaOmer maamar in Hemshech VeHecherim 5631, the Rebbe
explains why Rashbi was praised as beyond comparison with the other Tannaim.

The Rebbe contrasts the Tannaim: most were occupied mainly with the revealed Torah, which is
clothed in physical things in order to refine them, and ,,77 1°p°t12 >0 *213 1° 29” (‘Rav
Yehudah’s whole study was in Nezikin’), the part of the Torah clothed in the very lowest matters of
this world, damages and false claims (,,7°°11 *3°1y, Ipw 2w Mayw”), so as to refine even the sparks in
them; his note sends the reader to this paragraph. Rashbi, by contrast, drew G-dliness down from

above even in his study of the revealed Torah, because the inner Torah shone in it.
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Sefer HaMaamarim Melukat, vol. 2, p. 2% (§2), note 31 (the maamar opens on p. X¥; new edition vol. 2 p. 131 ff.) - 2%
mawn’ i amya (published in the kuntres for Lag BaOmer 5748)
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and the level of a king, who at the time of his learning is himself the one who decrees and com-
mands, etc. And this is what is written, “And there was a king in Yeshurun,” because the Shechinah
(Divine Presence) spoke from within Moshe’s throat.
The second kind of learner is like a king: as he studies, he himself decrees the law. The maamar applies
“There was a king in Yeshurun” to Moshe, because the Shechinah spoke from his throat. In the maamar be-
fore this one (Torah Ohr 38a) the Alter Rebbe brings the same saying: G-d’s speech, “says Havayah,” spoke

from Moshe’s throat, and a person who reaches self-sacrifice at “One” in the Shema comes to “My words
which I have placed in your mouth.”
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And so too Rabbi Shimon ben Yochai and his colleagues, and Rav Yehudah according to his level.

Rabbi Shimon ben Yochai and his colleagues, and Rav Yehudah at his own level, were the same: kings in
their learning.
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For in proportion to the self-nullification (bittul) of one’s soul before the Infinite Light, blessed be
He, so was the drawing down of the Infinite Light, blessed be He, into their Torah and their service.
And the Mishnah that spoke from their mouths is truly the word of G-d. Through this, the nullifica-

tion of the world in its existence is drawn down below as above.

The more fully a person’s soul is nullified before the Infinite Light, the more of that light is drawn into his
Torah and service. So the Mishnah spoken by such sages is truly G-d’s word, and through it the world’s exis-
tence is nullified below just as it is above.

THE REBBE EXPLAINS

In the maamar Lehavin inyan hilula d’Rashbi (Lag BaOmer 5735, an unedited transcript), on the three kinds of toil,
in labor, in prayer and in Torah, the Rebbe shows that even one whose Torah is his occupation needs prayer, and
that Torah-as-occupation itself has levels, ‘as is understood from what is explained in Torah Ohr, the difference
between Rav Yehudah and Rashbi’.
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The Rebbe reads ‘and Rav Yehudah according to his level’ as a real difference: Rav Yehudah’s
Torah too was his occupation, like Rashbi’s, but they differed in the manner of their bittul, and
»1WD1 211°2 77y °95” (‘in proportion to the bittul of one’s soul’) was the drawing down into their
Torah and service. So although Shmuel said of Rav Yehudah ,,7wR 72> 71 PX” (‘this one is not born
of awoman’), and he was on the level of ‘king’, he did not reach Rashbi’s level, and the difference
showed in prayer: Rav Yehudah prayed once in thirty days (Rosh Hashanah 35a), Rashbi ,,0y8
mw2” (once a year; Rabbeinu Yonah).

The Alter Rebbe: 172 07K IR 151 2102 7Y *BIW AN *BY KTI® 271 1°1°3M1 ORMI° 12 1Iynw ™1 991
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Sefer HaMaamarim (bilti mugah), old edition, vol. 7">wn-1”>wn, p. 380 (the maamar opens on p. 379) - 1Y2 3>
77PWT (A °N92 nan)

SECTION 7 - 120-21

Wick, oil and light together
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Now, this light of the Torah takes hold in the mitzvah and is joined to it, for the entire Torah before

us, both the Written Torah and the Oral Torah, has its essence and foundations in the mitzvos.

The light of the Torah takes hold in the mitzvah, as the flame takes hold in the wick, because the essence and
foundation of the whole Torah, Written and Oral, is the mitzvos.
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Of this it is said, “And she filled her jug and went up”: “the twenty-four (kaf-dalet) books of the
Torah,” etc., which are the level of a jug (kad) with which the supernal water is drawn, the supernal
Chochmah of the Infinite One, blessed be He, which is without end or limit. And of this it is said,

“And these words which I (Anochi) command you shall be”: “Anochi,” specifically.

Rivkah “filled her jug and went up”: her jug (kad, whose letters stand for twenty-four) is the twenty-four
books of Scripture, which draw the supernal waters, the infinite Chochmah of the Infinite One. That is why
the verse says “these words which I (Anochi) command you”: the commandments come from G-d’s own “I.”
In Torah Ohr, Toldos (18a), the Alter Rebbe reads Rivkah’s jug the same way and adds, as this maamar does,
that the Torah is clothed in physical things, produce and offerings, so that through the mitzvos they are re-
fined and “I (Anochi)” is revealed.
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And the mitzvah is the wick, which clothes itself in the intellectual and vital soul, to raise it and
bind it to the light of the Torah, which is the level of “wise, but not with a knowable wisdom,” the
opposite of human intellect, and in which the Infinite One, blessed be He, rests, as it is written,
“Havayah founded the earth with wisdom.”

Now the image is completed: the mitzvah is the wick. It clothes itself in the person’s intellectual and vital

soul, to lift it and bind it to the light of the Torah, a wisdom unlike human wisdom, in which the Infinite One
rests, as “G-d founded the earth with wisdom.”
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But one must first [engage in] the contemplation of the G-dly soul, which is “the lamp of Havayah,
the soul of man,” so that there will be “You shall love,” etc., “with all your heart”; for “spirit brings
spirit and draws down spirit,” and as it is written, “If he sets his heart toward Him,” etc.,
First, though, the G-dly soul, “the lamp of Havayah,” must contemplate, so that love “with all your heart” is
aroused. As the Zohar says, a spirit from below brings and draws down a spirit from above; and Job’s words

“if he sets his heart toward Him,” which in their plain sense speak of G-d setting His mind on man, are read
here of a person who turns his heart to G-d.

TIR2 wRn HPoNaD MR BW a9°N00 AR qWRIT YT SN2 DO wRIAw 71non 1onnw Ty
13 N°I9R NN TN NRon DowS A "R DOwn 7190 PR 1900 whan 90N 19100
N9 RY*T° MO0 XD 0°9n1

until the Chochmah in the vital soul becomes the level of the oil that is drawn after the wick of the
mitzvah, to be truly included in the light of the Torah, so that it is truly transformed from one ex-
treme to its opposite, from comprehended human intellect to the intellect of the wisdom of the
Torah, divine wisdom, the level of “wise, but not with a knowable wisdom,” etc.

The goal is that the vital soul’s Chochmah becomes the oil drawn after the wick of the mitzvah, until it is in-

cluded in the light of the Torah. It is turned from one extreme to the other, from human reasoning into the
divine wisdom of the Torah.
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This is why [the Torah] is clothed in physical matters, and all physical matters are included in it,
such as all that grows from the ground and the fruit of the tree, in the order of Zeraim (Seeds), and

all living creatures, in the order of Kodashim (Holy Things).

This is why the Torah is clothed in physical matters: its order of Zeraim (Seeds) deals with everything that
grows from the ground and with the fruit of the tree, and its order of Kodashim (Holy Things) with animals.

219 NOAWAT NPT PART 9 AR T %8T120 RORM LAwITPa Do 99071 9125 01
[This is] in order to refine everything and transform it into holiness: “And the glory of Havayah
shall fill all the earth,” this physical [earth], etc.

All this is so that everything physical can be refined and turned into holiness, until “the glory of Havayah
fills all the earth,” this physical earth.

SECTION 8 - 1122-23

The opening verse explained
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And this is [the meaning of] “Who raises high to sit.” The explanation: hamagbihi means “raises
the yud (°),” the yud that is in the heh (7). For the dalet (7) is the level of dalis (“there is not”): “it has
nothing at all of its own”; it becomes a heh through the yud within it.
The maamar returns to its opening verse. It reads hamagbihi (“Who raises high”) as hamagbiah yud, “Who
raises the yud”: the letter heh (77) is a dalet (7) with a small yud inside it. The dalet suggests dalis, “there is
not,” what “has nothing of its own”; it becomes a heh only through the yud within it. Likkutei Torah, Shelach

(44d), quotes these lines, and Pardes Rimonim, to which the Kehot note points, brings from the Zohar that

the Shechinah is called dalet when she is poor.
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And this is the level of the mitzvah, for from tzedek (p7%) comes tzedakah (797%); and “tzedakah

raises up a nation,” by raising the level of the yud in the heh higher and higher, into the Infinite
Light, blessed be He, itself.

This is the work of the mitzvah: tzedek (P7%), “righteousness,” becomes tzedakah (7p7%), “charity,” by gain-
ing a heh. And “tzedakah raises up,” because it lifts the yud within that heh higher and higher, into the
Infinite Light itself.
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“To sit”: to be the level of “a place for Your dwelling,” that is, that there be there the resting of the
Infinite Light, blessed be He, itself, which is the level of sitting,

“To sit” means to become “a place for Your dwelling,” where the Infinite Light itself comes to rest. Sitting is
the image for that resting.
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that is, a level of descent and lowering on His part, as it were; as it is written, “Havayah sits as King
forever (le’olam).” For to be King over the world (le’olam) is the level of sitting and lowering, for

over whom would He reign? etc.

Sitting is a lowering, as a king sits on his throne: for G-d, as it were, to be King over the world is a descent,
since a king needs people over whom to reign. So “Havayabh sits as King” describes G-d lowering Himself to

rule the world; and le’olam means both “forever” and “over the world.”
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And this is the elevation that comes through the mitzvos, from below to above. But “Torah is light”
is a drawing down from above to below: “Who lowers [Himself| to see in the heavens,” the Written
Torah, “and on the earth,” the Oral Torah.

All this is the ascent from below to above that the mitzvos bring about. The Torah is the opposite movement,
a drawing down from above to below, and that is the second half of the verse: “Who lowers [Himself] to see in
the heavens” is the Written Torah, “and on the earth” is the Oral Torah.

129D 110 TN 1173 (70 px k] OPRIR NIPANM 19RD 12 NIRTD X7 O

And there it is “to see”: the level of sight and of the revelation of the Infinite Light, blessed be He,

below as above.

In the Torah the Infinite Light is not only understood but “seen”: it is revealed below as clearly as above.
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[It is] not the level of “Hear, O Israel,” that is, the contemplation in the G-dly soul, which is only the

level of hearing, but rather, as it is written, “For they shall see eye to eye,” etc.

This goes beyond “Hear, O Israel,” the G-dly soul’s contemplation, which is only like hearing about some-
thing rather than seeing it. The Torah brings a revelation like sight, as in the promise “For they shall see eye

to eye.”

IN ONE’'S AVODAH

Before prayer one puts on tallis and tefillin, drawing an encompassing light that lifts the animal soul, and
then contemplates in the Shema how all creation comes from G-d’s word alone, until the G-dly soul’s love
kindles even the animal soul’s mind and feelings. Alongside this one keeps the mitzvos, especially charity,
which lift the soul beyond what understanding reaches, and studies Torah each day, learning something
new, so that the Infinite Light is drawn down into one’s life.

QUESTIONS FOR DISCUSSION

1. Why is the wick, and not the oil, the essential part of the lamp, and what does that say about the role of the
G-dly soul?

2. How, according to the maamar, can the evil inclination come to love G-d, and why does the change begin
in its intellect?

3. How does the way the mitzvos raise the soul differ from the way the Torah draws G-d’s light down?
4. Why is prayer the same every day, while Torah study must bring something new each day?

5. What is the difference between learning Torah as a servant and learning it as a king, and how does Rav
Yehudah'’s bittul explain it?
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PARAGRAPH 1
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The psalmist: “Who is like Havayah our G-d, Who is en-
throned on high?” In the maamar’s words, “Who raises
[Himself] high to sit.” At its end the maamar reads “raises
high” (hamagbihi) as the ascent brought about by the
mitzvos. (context: Steinsaltz Tanakh)

Psalms 113:5’77:27°p 0°2°1n
ANWY 277207 AOPOR 1D 0

Who is like unto the L-RD our G-d, That is enthroned on
high,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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One manuscript records that this maamar was said on
Shabbos Chanukah in Liadi in the year 5567, which suits
its theme of the lamp.
KEHOT’'S NOTE
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“Who lowers [Himself] to see in the heavens and on the
earth,” G-d looking down on all below. At the end of the
maamar this is read as the Torah, Written and Oral, draw-
ing G-d’s light down. (context: Steinsaltz Tanakh)
Psalms 113:61:3"p 0°2°1n
{PIND) D02 NIRT? VP Bwn
That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The father’s instruction in Proverbs: “For a mitzvah is a
lamp, and Torah is light, and the rebukes of discipline are
the way of life.” The maamar explains the mitzvah as the
wick of a lamp and the Torah as its light. (context:
Steinsaltz Tanakh)

Proverbs 6:23375:1 "2wn
703 NINJIN 070 7771 IR TN M N1 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The lamp of Havayah is the soul of man, searching all the
inner chambers.” In its plain sense G-d searches a per-
son’s inner life by the light of his own spirit. The maamar
asks in what sense the soul is a lamp. (context: Steinsaltz
Tanakh)
Proverbs 20:27175:3 “5wn
1102707707232 EN DTN NPYI T )
The spirit of man is the lamp of the L-RD, searching all the
inward parts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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From the Shema, Moshe to Israel: “You shall love Havayah
your G-d with all your heart, with all your soul and with all
your might.” The maamar sets out to explain how “all your
heart” includes the evil inclination. (context: Steinsaltz
Tanakh)

Deuteronomy 6:5°77:"1 %7127
STTRR222 qWDI22: 72357222 TR2X 1 N NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Berakhot 54a:6-7"1-"1:X 771 N1312
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A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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This passage of the maamar, from “But the matter is this”
to “that Havayah is our G-d,” is quoted in Or HaTorah on
Balak.
KEHOT'S NOTE
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Yahel Or proves from the Talmud (Yoma 69b, “this is the
might of His might, that He conquers His inclination”) and
from Avos (“Who is mighty? One who conquers his incli-
nation”) that the emotive attributes are called the good
and evil inclinations; applied to G-d, the “inclination” is
the attributes of Atzilus, Chesed and Gevurah.

Yoma 69b:15171:2 0”0 Rn1°
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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There, at the start of the maamar “Im Bechukosai,” the
Alter Rebbe brings from Etz Chaim that the intellectual
soul (nefesh hasichlis) is the tzelem that joins the form and
the matter, the G-dly soul and the animal soul, so as to re-
fine; the animal soul itself is like a simple animal, and the
intellectual soul is of nogah, a mixture of good and evil.
KEHOT'S NOTE
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The note says that the G-dly soul has emotive attributes
too, but there they are the level of mochin that relates to
the attributes, and refers to these two maamarim of 5670
for a full treatment.
KEHOT'S NOTE
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At the end of 13b the Alter Rebbe explains that man is root-
ed in the world of Tikkun, whose essence is Chochmah,
while the shattering of the vessels was in the seven attrib-
utes of Tohu; since those included the power of intellect,
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the animal soul, taken from kelipas nogah of the shatter-
ing, also thinks and grasps.
KEHOT'S NOTE
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In Eliyahu’s prayer in the second introduction to the
Tikkunei Zohar, G-d is addressed as “wise, but not with a
knowable wisdom.” The maamar uses the phrase for the
supernal wisdom in which the G-dly soul is rooted.

Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn
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Constantinople, 1740 (CC-BY-NC)
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This passage, that physical human reasoning is falsehood
compared with divine wisdom, is cited there.
KEHOT'S NOTE
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Or HaTorah adds that even the philosophers held that
G-dliness cannot be grasped by human reason, citing
“Can you find out G-d by searching?” and Chovos
HalLevavos (end of Shaar HaYichud), and noting that the
mind cannot picture how nothing, not even space, exists
beyond the dome of the heavens; this shows how limited
the intellect is in grasping the spiritual.
KEHOT'S NOTE
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The note points here on why the emotions born of physical
reasoning are called the evil inclination.

KEHOT'S NOTE
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“You shall love Havayah your G-d with all your heart.” The
maamar takes “all your heart” to include the animal soul’s
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emotions, which are first subdued and then won over.

Deuteronomy 6:5°77:"1 %727
STTRRT222 JWDI222 72377222 TR2X 1 DX NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
maamar reads “Hear” as “understand” and explains “our
G-d” as the power of creation drawn from Havayah.

Deuteronomy 6:4°7:1 0°727
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HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

m1an N yuw

The Idra Rabba describes the ears as opening from a
chamber of the brain, and calls both the ear and the heart
places of discernment. The Kehot note cites it for reading
“Hear” as understanding.

Zohar 111, 138ba ,n%p »mt

KEHOT'S NOTE
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Or HaTorah explains: “our G-d” means our strength and
our life-force, the light that fills and the light that encom-
passes all worlds; “Havayah our G-d” are Chochmah and
Binah, and Binah is the source of both.
KEHOT'S NOTE
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The note refers to the Mitteler Rebbe’s parallel discussion
of the continuous bringing into being of something from
nothing.
KEHOT'S NOTE
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That passage also cites “I, Havayah, have not changed”
and “You are He before the world was created, and You are
He,” and explains that G-d is not like the soul, which is af-
fected by what happens to the body because it is truly
clothed within it.
KEHOT'S NOTE
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Yahel Or refers, on this statement, to three discussions in
Likkutei Torah.
KEHOT'S NOTE
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The psalmist praises G-d’s creation: “By the word of
Havayah the heavens were made, and by the breath of His
mouth all their host.” The maamar uses it to show that
creation is an act of speech, the level of Malchus. (context:
Steinsaltz Tanakh)

Psalms 33:67:3% 0°2’1n
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By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

T NPRIRD TP RIT M2 57 IR RIT 0D 5MD2 w” 3% 0oan
113 °PIW AWYNT PN KRN 0P N3 1 PUPw 5 92T N1
ToURY AP Y NTWRI RUTIR CMRD — LUwnn Pwya pURR Syion

1IN

nubw Ton N7

Koheles on the king’s power: “For the word of a king is
sovereign; who can say to him, What are you doing?” A
king’s will is carried out by his word alone, as G-d creates
through His Malchus. (context: Steinsaltz Tanakh)

Ecclesiastes 8:4°7:’n1 n?11p
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Forasmuch as the king’s word hath power; and who may say

unto him: ‘What doest thou?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yahel Or explains that this is the refinement of the
Chochmah and Binah of kelipas nogah, the good and evil
of the Tree of Knowledge, which is easier than refining the
emotive attributes because the shattering of the vessels
was mainly in the seven lower Sefiros, so these are more
easily nullified before holiness.
KEHOT'S NOTE
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“For love is fierce as death... its flashes are flashes of fire.”
The maamar takes the image for the fierce love born of
contemplation.

Song of Songs 8:6":’11 01w W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The psalmist longing for the Temple: “My soul longs, in-
deed it is consumed, for the courts of Havayah.” The maa-
mar cites it for the love that longs until the soul is con-
sumed. (context: Steinsaltz Tanakh)

Psalms 84:3%:775 0°2°1n
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My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Your kingship is the kingship of all worlds.” It shows that
G-d’s relation to all the worlds is that of kingship.

Psalms 145:133:7”np 0°2°1n

Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Asaf, after struggling with the success of the wicked, says
to G-d: “Whom have I in heaven? And with You I desire
nothing on earth.” It expresses a longing that leaves room
for no other desire. (context: Steinsaltz Tanakh)

Psalms 73:257173:3”y 0°2°11n
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Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“My flesh and my heart are consumed; G-d is the rock of
my heart and my portion forever.” The maamar reads
“consumed” as the soul being consumed in love, like oil in
aflame.
Psalms 73:26173:3”y 0°7°11n
:DP1Y? WP "7 "33 NS *2371 Y 12
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yahel Or identifies the “Chochmabh in the vital soul” as the
Chochmah of nogah, as the biur (the explanation of this
maamar) says.
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“The lamp of Havayabh is the soul of man.” Here the soul is
the wick that joins the flame of love to the oil, the animal
soul.
Proverbs 20:27175:°3 *5wn
11027770722 ON DT NPYI T )
The spirit of man is the lamp of the L-RD, searching all the
inward parts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You shall love Havayah your G-d with all your heart,” read
as both inclinations; the animal soul’s transformed love
fulfills it.
Deuteronomy 6:5°77:1 0°7127
R332 TWRI223 73377793 RPN M NN DI
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the lament over Jerusalem: “Their heart cried out to

G-d.” The maamar uses the phrase for the cry of a heart

whose own fire has been turned toward G-d. (context:

Steinsaltz Tanakh)

Lamentations 2:181”°:’2 12°R
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Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points there on the special virtue of the mitzvah.
KEHOT'S NOTE
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Yahel Or has a gloss on this passage.
KEHOT'S NOTE
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The note refers to this maamar on binding the soul to the
Infinite Light through the mitzvah.
KEHOT'S NOTE
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This passage, from “For the mitzvos are garments” to “it is
thrown higher,” is quoted in Or HaTorah on Nach.
KEHOT'S NOTE
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The Mitteler Rebbe explains at length that this holiness is
the very highest holiness, above all the higher levels of
holiness.
KEHOT'S NOTE
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Avigail’s blessing to David, who was fleeing Shaul: “the
soul of my lord shall be bound up in the bond of life with
Havayah your G-d,” and his enemies’ souls flung away as
from a sling. The maamar applies it to the soul clothed in
the mitzvos. (context: Steinsaltz Tanakh)

I Samuel 25:29173:7773 R 2RINW
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And though man be risen up to pursue thee, and to seek thy
soul, yet the soul of my lord shall be bound in the bundle of
life with the L-RD thy G-d; and the souls of thine enemies,
them shall he sling out, as from the hollow of a sling.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Like one who binds a stone in a sling, so is one who gives
honor to a fool.” The maamar uses only the image: a stone

likuteitorah.com/torah-ohr/mikeitz/11/

42

43

44

45

7IR2Y D°RWa NIRT? *27Rwnn NAWD 2172300 11909 D 1

bound in a sling flies higher, as the soul is lifted by the
mitzvah that surrounds it. (context: Steinsaltz Tanakh)

Proverbs 26:811:15 *own
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As a small stone in a heap of stones, So is he that giveth hon-

our to a fool.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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37°Y 1990 %702 .70 MER DM MEHRw MART 7790 mawn2 vrn”

JIRDP 77Rn

PR M . L 17PN DY
The note again refers to this maamar, here on tallis and
tefillin as makifim.
KEHOT'S NOTE
TAWIN 192 WY RTIT AN Y IR 20 .57 1700 12931 2917 177 AR
0>TPAR 7% A1 19 RADT RMYM 11192 Y7In°3 wrpa 11100 0TRa
TRW Y NOWRIA RYTTIR PIRRR — P19 RPIT NP0 Mg abnna

1AW Q°yaw QN2 13°013W oS

Moshe’s prayer: “The days of our years are seventy years.”
The maamar says the days allotted to a person correspond
to the sparks of the animal soul he must raise. (context:
Steinsaltz Tanakh)

Psalms 90:10»:’% 0°2°1n

bny 02771 MY 0°3inY 171232 OX) MY D°YY 072 1°01Iwn’
TI9YN UM 13 TN

The days of our years are threescore years and ten, Or even

by reason of strength fourscore years; Yet is their pride but

travail and vanity; For it is speedily gone, and we fly away.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

W 127 010 D92 Mnsb

Among the commandments, the Zohar lists the duty to toil
in Torah and to increase it every day, to rectify one’s soul
and spirit. The Kehot note gives it as the source for learn-
ing something new each day.

Zohar I, 12b2 ,2° X”"m

KEHOT'S NOTE

145 719Y1 386 Y UM TZ7”1,7531 .1163 Yy ' Mncw ’ow .2, R

ow XM WPy 7270 270 IIRY N7 P (R ,1AP) 1720 PR ARM”
3737y

TPTS DWA MNP MEnRn v

There the Alter Rebbe explains that doing the mitzvos, an
ascent from below to their root, causes the light of the
Torah to shine, “for all the mitzvos are called tzedakah,”
as it is written, “and it will be tzedakah for us if we keep to
do all this mitzvah.”
KEHOT’'S NOTE
ALanTenb
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“Righteousness (tzedakah) raises up a nation.” The maa-
mar reads tzedakah as charity, the name for all the
mitzvos, which raise the soul.
Proverbs 14:3477%:77 ">wn
Hahels] D’?akf? 0M *IAT0RIIN 1RPTE
Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2 ,X 2oy 101 .70 10 hen

o¥%pw M NN
G-d says through Isaiah that He dwells on high and also

with the crushed and lowly, “to revive the spirit of the low-
ly and to revive the heart of the crushed.” Kindness to the
poor below is matched by G-d’s reviving of the soul from
above. (context: Steinsaltz Tanakh)
Isaiah 57:15v"v:1"117°yw°
RIT-NR) 112K W71 0I7n InW ¥R 7Y 10% RP1 07 MR 10 %3
:0°RIT1 27 NIPNAPY 0°9DY M NN mNaws
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 2WnN SN

The Talmud counts the poor person among four who are
considered as dead. The Kehot note also points to pas-
sages in the Zohar with this saying.
Nedarim 64b:6":2 770 0°7171
SMRIY ,NND MWD — 0°32 17 PRY DTR 0D 17 12 YWinY 037 nK
23PN P AP KM U TNR X 0K 0733 % map
53 anp 97 :2NOT — "1y 0012 90 PRY UM LRni0 LY7ivm
:°N37 — R1I0Y .PNMD TN K1 PR :N0T — YRR UDWIRG
M7 20T — 072 12 PRY M 0P D *30in oUownng”
238 0 TR OXY 073 %Y
William Davidson, Vocalized Aramaic (CC-BY-NC)
Zohar 11, 119ax ,v°p 27m

Zohar III, 33ba 3% »m
KEHOT'S NOTE
T 2 ,15 A’ .2,n1p LR L,0%P 2701 .2 ,70 09T

Nnanpn Pns
“Let the left hand always push away and the right hand

draw near.” The maamar uses “the right hand draws near”
for G-d’s kindness that draws the soul close.

Sotah 47axr 1" 10
Sp2ann 11%mn

The beloved, longing: “His left hand is under my head,
and his right hand embraces me.” The embrace of the

likuteitorah.com/torah-ohr/mikeitz/11/
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right hand is the encompassing light that lifts the soul.
(context: Steinsaltz Tanakh)
Song of Songs 2:6"1:’2 0°7°Wi1 W
21P20R 3177 “WRY? nan ioRn
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yahel Or suggests reading “and Torah is light” as one im-
age: the mitzvah is the wick and the Torah is the light, and
discusses it at length.
KEHOT'S NOTE
79°N87 RO MERAT MR 71IM wAE? W 1Im” RN Y R 203
121K WY YR RO AN

vraDynbn . L Tnn

The note refers to this maamar, near its end, on Torah as a
drawing down from above to below.

KEHOT'S NOTE

77T WOw RN Y IR DA IRA L1909 219p 170 0P At avT aRa

JIRO%

217927 TN NPT . L WRR 172 DPRIN 19O IR RO

This passage, from “It is the light and revelation” to “not
light and revelation,” is quoted in Or HaTorah on Vayikra.
KEHOT'S NOTE
970’y 2 7920 RIPY 7R R

PARAGRAPH 15
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David’s song of deliverance pictures G-d hidden in storm
clouds: “He made darkness His hiding place.” The maa-
mar applies it to the chain of worlds, which conceals the
Infinite Light. (context: Steinsaltz Tanakh)
Psalms 18:1227:1 0°9°11n
:D°PNY 2y Do NOYN ‘lﬂ;p 1°N12°20 100 qWNNY?
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.27 ,m>0°%nn

Twn cm mpny 7an
Job on G-d’s power: “He reveals deep things out of dark-
ness, and brings the shadow of death to light.” The maa-
mar applies it to the Torah, which reveals the hidden
Infinite Light. (context: Steinsaltz Tanakh)
Job 12:22273:27 2%
NAYE DIRY R qwNm nipny nran
He uncovereth deep things out of darkness, And bringeth
out to light the shadow of death.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.20,2° VKR

TPNNTP DoPnRynm

“A song of ascents: From the depths I have called You,
Havayah,” from a pit of distress and from the depths of the
heart. It is cited alongside the Torah’s revealing of “deep
things.” (context: Steinsaltz Tanakh)

Psalms 130:1°x:%”p 0°%°11n

PRI 0Opnynn Nivyna Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

PRY 902 137 PNRA 1772°Y7 PR WO RPN Y IR P02 LK, PP 0o0nn
10 DoOpRYRn 1Py MY TMawnn

117K %IRY IWNRT °AR

G-d, King and Redeemer of Israel, says through Isaiah: “I
am first and I am last, and besides Me there is no G-d.”
The maamar reads it as G-d being equally present before
creation, after it, and in between. (context: Steinsaltz
Tanakh)
Isaiah 44:6:7"n 1°yw°
TN V3K TR VIS MINDS T OIORN PRI oD
:0OPR 1K TTY72m)
Thus saith the L-RD, the King of Israel, And his Redeemer
the L-RD of hosts: I am the first, and I am the last, And be-
side Me there is no G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
1739 971 10 NIAR CART PIWKRT VIR RPN Y R 510 R A , TR Oy
LR 7787 790RY T ,R RIP7 N7IpDa L0y UNnR
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Kehot’s note points to Zohar II, 121a for these words.
Zohar I1, 121ax ,Xop 27m

KEHOT’'S NOTE
LN ,7D 0w AR LK ,ROP 2"t

NP1 oA RN%IN

The Zohar (Yisro) states, “The Torah came forth from su-
pernal Chochmah.” The Kehot note cites Zohar 2:121a and
also points to this passage.

Zohar, Yitro 21:378-22:389v”0w:2”3-n"yw:X” 17N° 7117 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.’” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.
The Zohar; London, Soncino Press, 1933 (Public Domain)
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G-d, promising to gather Israel’s exiles: “Everyone called
by My name, for My glory I created him, formed him, and
also made him.” The maamar matches the three verbs with
Steinsaltz

Talmud, Mishnah and Scripture. (context:

Tanakh)
Isaiah 43:71:0"n 71°yw°
SPIPRYTR PRTE 1IN 112971 "0 X3 93
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

gL,y

27% R°VRA2 7123

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
K AD e am

mnaam masn: 2

Sefer Yetzirah opens with the “thirty-two wondrous paths
of wisdom” through which G-d created His world. The
maamar links them to the “glory” for which all was
created.

Sefer Yetzirah 1:1°R:’X 717°%° 790
5RIw° pPR NIR2L T 70 PP T30 MIRDD Macni 0onwy oowhwa
0977 7Y 199 XY 07 1AM 0IN7 TR DR 09 79m 0°°0 DophR
:71907 1901 79032 0”190 WHW2 MY NR X121 10 1T
Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;729) Sippur
7120; and 3) Sapher 180 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

m7mona mANMY 1MW 173 0K N

The gloss explains, as the Alter Rebbe heard from his
teacher, why the Infinite Light unites even with Atzilus
only by first being clothed in Chochmah: the Infinite One
is the true One, beside Whom there is nothing, and that is
the level of Chochmah.
KEHOT'S NOTE
a2 av 298 R°1n0 R7
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G-d tells Israel through Malachi: “For I, Havayah, have not
changed.” The maamar applies it to the revelation in
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Chochmah, where G-d is as before creation. (context:
Steinsaltz Tanakh)

Malachi 3:61:’3 "2x%n
{00779 X2 Jpy7™33 DAXY N7 K2 71 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RDn

19PP133 MIN %5157 7T 39

The Talmud says that in Rav Yehudah’s years all their
study was in Nezikin, while later generations studied all
six orders. The maamar explains why his learning cen-
tered on these laws.

Berakhot 20a:4"7:X °> 1272
R 13R1,M7 1°P"12 2R P13 17 277 "W 220 DR oK ...
NYADY ATRT PRI AT 27700 M7 °3) TT0 ROW 1INn
NPT R DY TPER IR DML A7 K A2 P
LRD2NK 0%2N PERIY 1°NK K 1K1 KT RP1T Rp PR 277
KR TIR) LKW DX LAIROR 0 RY M 2 AT 31 99N
12 NIWRT NP IPMS K MY PUD) 7133
Rab Pappa asked Abbai : How were our predecessors differ-
ent from us that miracles occurred for them but not for us?
Is it a question of learning ? In the time of Rab Judah, their
whole study was limited to the Order "Damages," whereas
we study the six Orders; and when Rab Judah reached the
paragraph in Mishnah 'Uksin : "If a woman presses vegeta-
bles in a pot" (some declare it was the paragraph : "Olives
which are pressed with their leaves are clean"), he said, "We

see here the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
K2V99 11y 1% 77T AR Y 0°0EwR ‘D NPMIK X LK .0 M3
15 ANIMK ANTIN NP P 0AT7 (AN 2N9a anam) 7Yhwn — awT

Y ,70mw 91072 191X DA% P19 1YW RPR 07w

1IN *2318 5 17an"

The psalm for the Shabbos day: “For behold, Your ene-
mies, Havayah, shall perish; all workers of iniquity shall
be scattered.” The maamar applies it to separating evil
from holiness through rulings of Torah law. (context:
Steinsaltz Tanakh)

Psalms 92:10:27% 0°2°11n
IR "2¥2722 177207 1IN PN I 0 PN 137 7
For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall

perish: All the workers of iniquity shall be scattered.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,23 0°%0n
meann 1 900 R

The Talmud teaches that scholars whose Torah is their
whole occupation, like Rabbi Shimon ben Yochai and his

likuteitorah.com/torah-ohr/mikeitz/11/
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colleagues, interrupt their study for the Shema but not for
prayer.
Shabbat 11a:8'1:X X" naw
XYY P2 RaD R Y00 NX7RP 1R70DR L1000 IR 12 INT OXY
TROIY PIY 0°120 :XANT LAIIN 2277 IRDK RDD 717000 IR
>37 IR .PEN? PR0RR XY LYY NP PRUoDn — Ming
MR TNTIAY 1M 208 12 1PN 237 1939 KPR 1Y KD i
TPON7Y YR NRUIR 1PRP0DR 1IN 1932 PaK
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
X ,R° naw

1NN AN7IN AN

The note points there on Torah being one’s whole
occupation.
KEHOT'S NOTE
.79°R1 356 .307 °Y TN WMDY .17 °Y RIPT NPTIR IRA

TR TP PR

The Talmud explains Rav Yehudah’s conduct by “the awe
of his Master was upon him,” as Shmuel said of him, “This
one is not born of awoman.”
Niddah 13a:23272:X »* {112
JRIPRT) K727 RINY?3 XK IPY2R 7XIN RMPY2 *Xn K3
POYT RINPD XK MUYPRY I RN XK IOYTRY
TP Y PRY AOPY PRINY M1PT ,A°PY A7RT ROWOK (XK NOY2R)
SR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

XL T

9°22 9927 DOWRY

G-d to Israel through Isaiah: “And I have put My words in
your mouth.” Rav Yehudah’s Torah was G-d’s word speak-
ing through him. (context: Steinsaltz Tanakh)

Isaiah 51:161"0:X”117°y°

TR PR TOR DY Y32 003 T 93X 9793 "2 DYX)
TIANTRY 11087

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 ,R1ywe

T°D2 "NRAW WK "9aM

G-d’s covenant with those who return: “My words which I
have placed in your mouth shall not depart from your
mouth.” The same idea: words of Torah given by G-d and
spoken through a person. (context: Steinsaltz Tanakh)

Isaiah 59:218”2:0"117°yW°
23 TRYTIT 12T Ty WK *TT T T DOIK T3 NI
:DP1Y7T9) NNYR T M Y I I TY 22 H WK
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And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

KD ,01yw

Nno%n Pnvann

The Talmud’s phrase “the Mishnah is a queen” (matnisin
malkesa), a sign for remembering which teachings were
Rav Malkiya’s. The maamar reads it as describing the
Mishnah as a royal decree.

Beitzah 28b:14-151"b-7":2 1”5 13°2
°2%n 27— XNAYRY (K291 27 — RDPANM 1P%ANR 0K KD 27
®INR NINDY N2 KR 2973°3 UKD LRNDPR NI 1710
.Di1°°2 PRI MY 92K 03 12072 07 PP :maw? DTN K KD
Williém Davidst;n, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.2,0n 1P ARTY .3 ,0D A%

=2 poRn W
Toras Shmuel explains that by studying Nezikin and ac-
quitting the innocent and convicting the guilty, Rav
Yehudah separated the kelipah from holiness, “all workers
of iniquity shall be scattered,” and through his speech in
Torah brought about the same verdict above, which is
mishpat, “everything in its proper place.” At p. 380 it adds
that studying the laws rescues the oppressed from the
oppressor.
KEHOT'S NOTE
Y 571n0” IR (137 °Y 07N DRI RYT Y 17570 PRIAW N7IN3
TUDI Y 21T AR 22M ORI DR 79N PR 702 Tabw Tnten
12T YW KRR 1D DR DD DO 1710 NvnR awTpan nevhpn
Y 727 93 W vIWR N3 Y11 1D RN DR NI T9ynY 073 11Ina
Do%n Y 00T TINTD Y S0 1MRY DW Y W AR LYY 9Oy Panon
PRy TR Py

PR TORY° VIWHA TN
“A king establishes the land through justice.” A realm
stands by its king’s justice and order; the Mishnah’s rul-
ings are like a king’s justice, which sets everything in its
place. (context: Steinsaltz Tanakh)
Proverbs 29:4°7:073 "own
:TII0VT, NIAIN WY T8 TN UBwR3 T2
The king by justice establisheth the land; but he that ex-
acteth gifts overthroweth it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.T,03%5wn
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Moshe’s blessing: “And there was a king in Yeshurun,
when the heads of the people gathered.” The “king” may
be G-d, revealed at Sinai, or Moshe; the maamar reads it as
Moshe, through whom the Shechinah spoke. (context:
Steinsaltz Tanakh)

Deuteronomy 33:5°7:3”% 0°127
2K "0 T DY "WRT AERNTI T2 1L 21N
And there was a king in Jeshurun, When the heads of the

people were gathered, All the tribes of Israel together.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,35 0127

N92370 AN Noww

There the Alter Rebbe says that in the Time to Come, “I will
dwell in your midst,” the level of “says Havayah,” divine
speech, will be revealed, as the Shechinah spoke from
Moshe’s throat; and that a person who reaches self-sacri-
fice at “One” in the Shema comes to “My words which I
have placed in your mouth.”
KEHOT'S NOTE
X 19 9995 101
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At the well, Rivkah “went down to the spring, filled her jug
and went up.” The maamar reads her jug as the Torah that
draws from the supernal waters. (context: Steinsaltz
Tanakh)
Genesis 24:161"0:77 N"wKR12
772 K7M A7 TIM AYT? K? UOK) 1202 TR AXY2 N3L 1937
2ym
And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,
and filled her pitcher, and came up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,70 DPwRI2

NN™9IRT 19900 770
The note points there on the twenty-four books of the
Torah.
Tikkunei Zohar, Tikkun 21 - 47a:12-14X> 13p°N ”pn
TPIIRT IRDY K12 7 O9ANKRT TP NIRRT RNPIIRT 17100 770
7712 PIRT 7731 773 NIRRT RTIMT NNR PwRnT X993 SRT
0°37 MM IR PR KT .Pwan 0% povo 131 Pt 2 maph
IPRT 132 .70 ORI PUTR OWPR TN LTPD ORI 7T MINR 7192
7971 72wl 2% MR PPY 75 PRT RNPOW .RMPA2 X°AN
.7Tan R 07PN
Constantinople, 1740 (CC-BY-NC)
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KEHOT’'S NOTE
LR LMP DO AINTY LR, MPWRIA NPMIR (2 ,1) RN N AR

RP™TIRT 1980 775

In Tikkun 21 the Tikkunei Zohar reads the jug (kad, 73) as
the twenty-four (773) books of the Torah, filled from the su-
pernal sea. The Kehot note gives this passage as 46b; on
Sefaria it is at 47a.
Tikkunei Zohar 47a:12-147"°-27":X 1”1 977 °1pN
TPIRT IRPY R m "SMART 773 1°R °RT1 RN"TIRT 1779800 773
N2 PINPIT 7”2 7”2 NIRRT RTIT MNMNKXR PwnnT K979 "OKT
0°3T M7 IWRW® 17K XT .pPwnan o™ P’ED 731 Pt 2 .'I”JP'?
11°RT 1732 .72 ORA2 POIX IR T LT70 ORY 7 MNINR 71802
79711 92w 2% MNR PPY 7D MPRT RNPOW .RMPI2 XIPAN

.man X% o°poR
Constantinople, 1740 (CC-BY-NC)

72y 0O ARWIW 7D

Or HaTorah explains that the jug of Yesod is the twenty-
four books of the Written Torah.
KEHOT'S NOTE
7avin b 1°9890 772 71 TI0°7 731 :LONN Y 2 772 773 NUMIR AR
w0y

APRT 227 M

From the Shema, Moshe to Israel: “And these words which
I (Anochi) command you this day shall be upon your
heart.” The maamar stresses “I”: the mitzvos come from
G-d’s own self.

Deuteronomy 6:6":"1 0°127

7237729 O 713 238 WX TPRT 0TI T
And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,10727
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“Wise, but not with a knowable wisdom,” from Eliyahu’s
prayer in the Tikkunei Zohar, describes the divine wisdom
of the Torah, the opposite of human intellect.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 797171 °23pNn
n7% XYY 13020 R 1°27 R NAR LRYOT° 71072 XDY 0°51 NI
ARIARDY XKW 2122 92°M1 99210 RYTIDNWR? XKPX RY™1° ANR T2
0190 VAWM PIZ NINRT N2 RI°T2 XDy manx TR '[1'?
PIX .RDPYINRT RTINY 1AWN .177122 179K 17T .XW1 %127 NPTy
P72 MR PIR 7 LDIWR 2010 1PAN* PR CNIRN LRWTTP xMoon

XDy PIANR TR ARIIRD K9
Constantinople, 1740 (CC-BY-NC)
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TN T0° Nn2on2 N

“Havayah founded the earth with wisdom; He established
the heavens with understanding.” The maamar cites it to
show that the Infinite One rests in wisdom, the wisdom of
the Torah. (context: Steinsaltz Tanakh)

Proverbs 3:19v™:1 *own
:M119202 0onY 1330 PIRTT0? Mdn2 N
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The lamp of Havayah is the soul of man.” Here it names
the G-dly soul, whose contemplation must come first.

Proverbs 20:27175:°3 “5wn
:HQ;"W__'[U"?'D wan [apf\alal ARy nh]
The spirit of man is the lamp of the L-RD, searching all the

inward parts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You shall love Havayah your G-d with all your heart,” with
both inclinations, as explained at the start of the maamar.

Deuteronomy 6:5°77:"1 0°7127
STTRR™P221 TWDI 233 73377223 TR M AK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar teaches that a spirit awakened below brings and
draws down a spirit from above. The maamar applies it to
the contemplation of the G-dly soul, which must come
first.

Zohar I1, 162b2 ,20p 27mt
KEHOT'S NOTE
.3,20p 27m
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Elihu: “If He sets His heart upon him, He would gather to
Himself his spirit and his breath,” that is, if G-d set His
mind on man, man would cease to live. The maamar reads
it of a person who sets his heart toward G-d, and so draws
his spirit to Him, as “spirit brings spirit.” (context:
Steinsaltz Tanakh)
Job 34:1477:775 21K
OR? VPR INNW) iM7 927 1oR D oR
If He set His heart upon man, If He gather unto Himself his
spirit and his breath;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,79 20K

40



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 11

88

7120 NPnm

G-d’s oath after the spies: “But as I live, the glory of
Havayah shall fill all the earth.” The maamar reads it as
the goal of refining the physical world. (context: Steinsaltz
Tanakh)

Numbers 14:21X72:77° 72712
PIRT22"NK NTI2D KR *IRN DN
But in very deed, as I live—and all the earth shall be filled

with the glory of the L-RD—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Who is like Havayah our G-d, Who is enthroned on high
(hamagbihi lashaves)?” The maamar reads hamagbihi as
“raises the yud,” the raising of the yud of the heh through
the mitzvos.

Psalms 113:5°77:3°p 0°2°11n

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Yahel Or explains that one should not take this ascent as a
withdrawal of the light; that is why it is described as a rais-
ing of the heh as well.
KEHOT’'S NOTE
.. TIRA MPRNON XTI DY ANRD RPW 27 0Pn Y IR 9 RA
350’y NPWRI RPTIR IARNI IR WYY 773 A0 NI RITW RO
LN 1723 979 P11 YR RITW 77172 21020 WU R TIRDPT”?
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LAY QWA 10 170 YW 0778
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“Righteousness (tzedakah) raises up a nation.” Here
tzedakah raises the yud of the heh into the Infinite Light.

Proverbs 14:3477%:77 *own
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Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Song at the Sea: “You will bring them and plant them
on the mountain of Your inheritance, the place for Your
dwelling that You have made, Havayah.” The maamar
reads “to sit” as making a place where the Infinite Light
dwells. (context: Steinsaltz Tanakh)

Exodus 15:171°:1"0 ninw

1312 237X WTpn 1 RPYR AAWY 1100 AN7NI 772 nyum MmKan
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Thou bringest them in, and plantest them in the mountain

of Thine inheritance, The place, O L-RD, which Thou hast

made for Thee to dwell in, The sanctuary, O L-rd, which Thy

hands have established.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Havayah sat at the Flood; Havayah sits as King forever
(le’olam).” The maamar reads le’olam also as “over the
world”: reigning over the world is G-d’s lowering of
Himself. (context: Steinsaltz Tanakh)

Psalms 29:10:1"> 0°%°1n

0PIy 7900 2N AW Mane n
The L-RD sat enthroned at the flood; Yea, the L-RD sitteth as
King for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Who lowers [Himself] to see in the heavens and on the
earth.” The maamar reads “the heavens” as the Written
Torah and “the earth” as the Oral Torah.

Psalms 113:6":3p 0°2°1n
PN D2 NIXT? 2 EwRn
That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
maamar contrasts this “hearing,” the soul’s contempla-
tion, with the Torah’s “seeing.”
Deuteronomy 6:4°7:1 0°727
TR 1 7P 1 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah on the watchmen of Zion who will sing: “For they
shall see eye to eye when Havayah returns to Zion.” The
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maamar uses it for a revelation of G-d like sight, below as
above. (context: Steinsaltz Tanakh)

Isaiah 52:8°1:2717°yw

7% 7 W2 IR 7Y 7Y 03 11377 1702 P3P R 970k Pip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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