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An Explanation of the Above: “Sing
and Rejoice, O Daughter of Zion”

Song is the soul’s yearning ascent from distance, and joy is G-d’s
light drawn down through Torah and mitzvos: angels have only
song, souls have both, and in the future Malchus, the “daughter
of Zion,” will have song and joy as one, through a drawing-down

from G-d’s very Self.
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THE BIG IDEA

Song is the soul’s yearning ascent from distance, and joy is G-d’s light drawn down
through Torah and mitzvos: angels have only song, souls have both, and in the fu-
ture Malchus, the “daughter of Zion,” will have song and joy as one, through a
drawing-down from G-d’s very Self.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains Zechariah’s call, “Sing and rejoice, O daughter of Zion.” “Sing” is the fiery long-
ing of love born of distance, the Gevuros of Imma; “rejoice” is the revealed kindness of Imma, the
drawing-down of G-d’s light. Angels have only song: like a courtier who speaks of the king only after
leaving his presence, they praise G-d from outside, without losing their own existence. Their source is
Malchus, whose descent into the lower worlds is the longing “song in the evening.” Souls include every
level, so they also have joy, drawing light from above Chochmah through Torah and mitzvos. An ascent
from below reaches only Malchus, but a drawing-down from above brings G-d’s very Self. Malchus in
her place in Atzilus is “Zion,” a seal bearing all the lights, the level of a mitzvah’s actual performance;
descending, above all in exile, she is the “daughter of Zion.” The prophet promises that in the future
she will have song and joy together, as G-d dwells within, His speech coming from a person’s mouth as
it did from Moshe’s. The Chanukah lamp, lit outside in the public domain, already draws this light
from above to the lowest place.

OUTLINE

1 The verse and its terms 1M-2

Zion is the Yesod of Malchus; “Sing” is the upward yearning of the Gevuros of Imma, “rejoice” the revealed
kindness of Imma; angels have only song, which never nullifies their vessel.

2 The angels’ song 13-5

Like a courtier who speaks only after leaving the king, angels sing of G-d’s greatness from outside; their
love is born of distance, since they grasp G-d only as He is vested in Malchus.

3 Song at night and the joy of souls 16

Malchus in the lower worlds sings the longing of night, and angels share only that; souls, including every lev-
el, also draw G-d’s light down through Torah and mitzvos, and a drawing-down from above reaches far high-
er than any ascent.
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4 Zion and the daughter of Zion 17-8

Malchus in Atzilus is Zion, the seal of all the lights, the level of a mitzvah’s actual performance; descending
into the lower worlds and into exile, she is the daughter of Zion.

5 Exile, Temple and the prophet’s promise 19

In the Temple era the offerings did the refining; the prophet promises song and joy together, since G-d can
draw down even without an arousal from below, though now that reaches only the outer dimension.

6 G-d’s indwelling and Mashiach 110-11
In the future G-d will dwell within as speech, as the Shechinah spoke from Moshe’s throat and as a Jew
speaks G-d’s words in the Shema; this comes from G-d’s very Self and is revealed through Mashiach.

7 “Man and man” and the Chanukah lamp 12

Because the Most High Himself establishes Zion, even the receiving “daughter” will have song and joy as
one; the Chanukah lamp, lit outside, draws light from above even to the lowest place.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

This biur reads ,11°% n2 °nmuwn °17” (“Sing and rejoice, O daughter of Zion”) through two states of
Malchus: “Zion”, the ,,amm 11°0” (sign and seal) of all the lights above, and the “daughter of Zion” of
exile, the level that receives from an arousal from above; it ends with the promise that even she will be
raised, ,,72 7717 ¥°X1 ¥°R” (“man and man was born in her”). On the closing verse the Rebbe speaks
twice. In his maamar HaChodesh 5735, following the Tzemach Tzedek, he explains that the future rev-
elation comes from so lofty a place that even what begins from above, ,,721n ¥>71 v°Kk” (“the man seeds
first”), will be born “male” and last; in a sicha on Tazria and Parshas HaChodesh he reads “man and
man” as the virtues of above and below in one birth, miracle and nature together. Perhaps (biur
b’derech efshar) the reader comes away seeing the biur’s end as its answer: the “daughter”, who has

nothing of her own, is where what comes from above takes hold and endures.

KEY CONCEPTS

Song (rinah) 117

The yearning ascent of love born of distance, the Gevuros
of Imma; it carries the singer out of himself toward G-d,
but an ascent from below reaches only Malchus.

Joy (simchah) nnnw

The Chasadim of Imma: the drawing-down of G-d’s light
from above to below through Torah and mitzvos, which
belongs to souls and not to angels.
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Zion and daughter of Zion 11°8 n2/11°%

Malchus in her place in Atzilus, receiving and sealed with
all the lights, is “Zion”; Malchus descending into the lower
worlds, above all in exile, is the “daughter of Zion.”

Song in the evening X172 K117

The song of Malchus, the attribute of night, when she is far
from her source and longs to rise; it is also the angels’
song, since they come from Malchus.



An arousal from above X7°Y77 XMIynNK

A drawing-down that G-d initiates without a prior arousal
from below; now it reaches only the outer dimension,
while the inner dimension needs “Come before Him with
song.” In the future it will come from His very Self and
unite song and joy, as the Chanukah lamp draws light even
into the public domain.
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TORAH OHR - PARSHAS MIKEITZ - MAAMAR 10 17”3” 1?57 2182
SECTION 1 - 11-2

The verse and its terms
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An explanation of the above.

This heading introduces a further explanation of the preceding maamar, which expounded the verse “Sing
and rejoice, O daughter of Zion.” What follows takes up that verse again, word by word and in greater depth.
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An explanation of the subject of “Sing and rejoice, O daughter of Zion.” Now, “Zion” is a masculine
term and a feminine term, which is the level of male and female (dechar and nukva),
The verse is Zechariah’s call, “Sing and rejoice, O daughter of Zion, for behold, I come and I will dwell in

your midst.” The Alter Rebbe first notes that the word “Zion” carries both a masculine and a feminine sense,
so it stands for a level in which male and female are joined.
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that is, the Yesod (foundation) of Nukva (the feminine / Malchus). (And Jerusalem is the Malchus
within Malchus; it is the level of a seal, etc. And “daughter of Zion” is when [Malchus] descends into
the worlds of Beriah, Yetzirah and Asiyah (Creation, Formation and Action) to refine, etc. And
“Sing” means that the level of the Gevuros (restraints) of Imma (Binah) be drawn forth; they are the
level of “flashes of fire” and of withdrawal, out of contemplation of the Infinite One (Ein Sof), etc.
In Kabbalah Yesod is the “masculine” channel of giving and Nukva (Malchus) is the “feminine” recipient;
Zion is the Yesod within Malchus, which is why it is both. The parenthesis then defines the verse’s words:
Jerusalem is the Malchus of Malchus, likened to a seal; “daughter of Zion” is Malchus as she descends into

the lower worlds to refine them; and “Sing” is a fiery yearning from Binah (“the Gevuros of Imma”) that car-

ries the soul upward and out of itself as it contemplates G-d’s infinity.
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And “rejoice” is the Chasadim (kindnesses) of Imma, which is the level of joy and revelation: “the
mother of the children is joyful...”. The explanation of this matter will be understood by first ex-
plaining the difference between angels and souls.

“Rejoice” is the opposite movement: the Chasadim of Imma (Binah; imma means “mother”), kindness that

brings joy and open revelation, as in the verse “the mother of the children is joyful.” To explain why both
song and joy are needed, the Alter Rebbe first contrasts angels with souls.

2y mMunk 79YRPn TOWHIT NTIAY QP PR MW IR X9 1177 12 PR 00D 1R 0°OKPAN 1
7 PPRE N 7 8wa PRI PRI 0PYa DO mIphnom N3 na R (ID (e mn) 37N
ML Lh

Now, the angels have only the level of song (rinah) and not joy, for they do not have the service of
drawing down from above to below through Torah and mitzvos, etc.) [Song] is the level of Gevuros
and withdrawal: “all who have song (shir) go out with song...”; they go out of the vessel.
Angels have only “song,” the upward yearning, and not “joy,” because they cannot draw G-d’s light down
into the world through Torah and mitzvos; that is the work of souls in bodies. Song belongs to Gevurah and
withdrawal: the Mishnah rules that animals “who have a shir” (a neck-chain) may go out with it on Shabbos,
and the Alter Rebbe reads shir as “song”: song carries a being out of its vessel, beyond its own limits. In

Torah Ohr, Bereshis (7c), he explains the same saying: every ascent from level to level comes through song,
a setting aside of one’s existing self, as a seed must decompose before it sprouts.
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But the angels do not have nullification (bittul) of the vessel, for the body stays standing in its place,
except that it is stirred, etc. And this is the level of song, which is the level of the outer dimension
(chitzoniyus), for song is the recounting of the praise of the Omnipresent.

Yet an angel’s “going out” is not complete: its “body,” its own defined existence, stays where it is, and it is

only stirred by feeling. That is why song is an outer dimension: song is telling G-d’s praise, which the one
who praises does while remaining himself.
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SECTION 2 - 13-5

The angels’ song
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By way of analogy: one who stands before the king, what has he to tell and recount? Only when he
goes outside will he speak, in order to kindle and inflame, etc.
The analogy: a person standing before a king is silent in awe and has nothing to say; only when he leaves the

king’s presence does he speak of the king’s greatness, to stir up enthusiasm. So too the angels’ praise is the

speech of those who stand “outside.”
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And their going out is with song and delight, for they delight in recounting at length the greatness
of the Infinite One (Ein Sof), blessed be He; and they go out of their place, from world to world and
from chamber to chamber, and are absorbed into the chambers (heichalos), etc., and they sing out
in melodies.

I«

The angels’ “going out” takes the form of song: they delight in telling of G-d’s infinite greatness, and in that

delight they rise from world to world and from chamber to chamber, merging into the heavenly “chambers”

(heichalos). Their praise is sung in melodies.
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For melody is a matter of the heart’s being stirred: it is only a drawing-out of voice without speech,
for the voice is what comes out of the heart alone, before it divides into the speech of the mouth.

A melody is the heart’s feeling expressed in sound alone, before it is shaped into words: the voice comes
straight from the heart, while speech divides it into articulated words. That is why the angels, whose song is

an outpouring of feeling, sing in melodies.
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And there are several kinds of melody, all according to the love: there is “love with delights,” and
there is love with bitterness (one is embittered over one’s distance, because of the great love), and

there is [love] that has reached to the soul, etc., and the like.

Melodies differ because loves differ: there is love that delights (“love with delights”), love that is bitter,

pained by its distance from G-d precisely because it loves so much, and love that reaches to the very soul.
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In general, it is the level of love, for love includes all the levels: “yomam” (“by day”), which goes
with all the days; “the cloud of Aharon,” etc.

All these melodies are, in general, love, for love contains all the other emotions. Kabbalah calls Chesed
(love, kindness) “yomam,” “by day,” the “day” that goes with all the days, because it extends into all the at-
tributes after it; the Zohar calls the same quality “the cloud of Aharon.”
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Just as there was only one cloud in the merit of Aharon, and nevertheless they are the seven days of
Sukkos, seven encompassing [lights| (makifim), which divide into Chesed (kindness) of Chesed,
Gevurah (restraint) of Chesed, etc.

The Sages teach that the cloud of glory came in Aharon’s merit; though it was one cloud, it included seven,

corresponding to the seven days of Sukkos and seven encompassing lights (makifim). In the same way the
one attribute of love divides into seven, Chesed of Chesed, Gevurah of Chesed and so on.
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Now, this song is the level of the Gevuros (restraints) of Imma (Binah), which is love because of dis-
tance: for according to the distance, so do the love and the drawing from below to above grow, with
greater intensity, so that “my soul yearns, indeed it pines, for the courts...”, and “with my soul I de-
sire You in the night.”

The “song” of the verse is the Gevuros of Imma: love born of distance, which grows stronger the farther one

feels from G-d and rises upward with greater force. The psalmist’s “my soul yearns, indeed it pines” and
Isaiah’s “with my soul I desire You in the night” express that longing.
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“In the night” specifically, for it is not possible to desire unless one’s soul lacks the thing one de-
sires. And the grasp of this distance is what is written, “And they shall sing of Your righteousness,”
and “They shall utter the remembrance of Your abundant goodness”: for [it is] a remembrance and
an illumination from Your abundant goodness, etc.
One can only long for what one lacks, so this longing belongs to “night,” a time of absence. The awareness of
this distance is expressed in the verse about those who “utter the remembrance of Your abundant goodness”

and “sing of Your righteousness”: they have only a “remembrance,” a glimmer, of G-d’s goodness, and that
lack is what moves them to sing.
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And [there are] many contractions (tzimtzumim) until it is drawn into the level of Tzedek (right-
eousness), the holy Malchus (sovereignty). Therefore their soul yearns and indeed pines, and is
nullified to the Infinite Light (Or Ein Sof) that dwells and is vested in the level of Malchus; for [it is]
to Him, and not to His attributes.

G-d’s light reaches Tzedek (“righteousness”), a name for Malchus, only after many contractions, so those
who receive it there feel how far they are from its source. Their soul therefore yearns and is nullified toward
the Infinite Light hidden within Malchus; they long for G-d Himself, not for His attributes.
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Only, their grasp of the Infinite Light is only of what is vested in the level of Malchus: that He be

King, His Name called upon them, which is their life-force and their existence, etc.

Yet their grasp of the Infinite Light is limited to what is vested in Malchus, G-d’s kingship, which makes Him
their King and gives them life and existence. They know Him only as King over them.
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SECTION 3 - 116

Song at night and the joy of souls
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With this we will understand the matter of “song in the evening” (renana be-ramsha), the attribute
of night: when Malchus (sovereignty) descends into the worlds of Beriah, Yetzirah and Asiyah (Cre-
ation, Formation and Action) and breaks through the screen (masach), etc., then, because of her
distance, it is written, “O G-d, do not keep silent; do not hold Your peace, and do not be still...”.
Now the Alter Rebbe explains “song in the evening” (renana be-ramsha), night being the attribute of
Malchus. When Malchus descends into the lower worlds and passes through the “screen” (masach) that di-

vides Atzilus from them, she is far from her source, and her cry is the verse “O G-d, do not keep silent,” a cry
that will not rest.
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Then she is in the state of song and hymn, as it is written, “Who gives hymns in the night.” And this

hymn is the longing to be absorbed above, “leaning upon her beloved...”.

In that state Malchus sings, as in the verse “Who gives hymns in the night.” Her hymn is the longing to rise

and be absorbed above, like the bride in the Song of Songs “leaning upon her beloved.”
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Therefore the service of the angels is also with song, since they are drawn from the level of
Malchus: the Malchus of Beriah is the source and life-force of the angels of Beriah, and the
Malchus of Yetzirah, etc.

The angels’ service is also song, because they come from Malchus: the Malchus of each world is the source

and life of that world’s angels. Since their root is the “night” of Malchus, their service is the longing song of
night.
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But the angels have only the level of song alone, because their source is only the level of Malchus
alone. This is not so with the souls of Israel: they are comprised of all the configurations (“Let us
make man in our image”): Abba and Imma (Chochmah and Binah), Z’eir Anpin (the emotive attrib-
utes) and Nukva (the feminine / Malchus).
Angels have only song because their source is Malchus alone. Souls, by contrast, include all the configura-
tions (partzufim) of Atzilus, as implied by “Let us make man in our image”: Abba and Imma (Chochmah and
Binah), Z’eir Anpin and Nukva. Where this passage is quoted in Likkutei Torah L’Gimmel Parshiyos, it con-

cludes (as the Kehot note reports) that for the angels the world does occupy some “place,” because their root
is Malchus alone, the source of space and time.
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Therefore they also have the level of joy, which is the level of drawing down from above to below
through Torah and mitzvos: “the 248 limbs of the King,” the nine Sefiros of Z’eir Anpin.

Because souls include the higher levels, they also have “joy,” the drawing of G-d’s light down into the world
through Torah and mitzvos. The 248 positive mitzvos are called “the 248 limbs of the King,” and they corre-

spond to the nine Sefiros of Z’eir Anpin.
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For nine times nine is 81; and three times 81, since in each Sefirah there are three vessels, inner,
outer and middle, is 243; and [with] the five Chasadim (of Imma) that bring about growth, they are
248.

The number is reached this way: each of Z’eir Anpin’s nine Sefiros contains all nine, making 81; each has

three vessels (inner, outer and middle), making 243; and the five Chasadim that Imma gives Z’eir Anpin for
its growth bring the total to 248.
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This drawing-down is in Z’eir Anpin: “the Torah issues from Chochmah (wisdom),” and its root is
above Chochmah, the 620 pillars of light in Keser (the Crown), which is the skull (Gulgalta) and the
hidden brain (Mocha Stima’ah) of Arich Anpin.

Torah and mitzvos are drawn into Z’eir Anpin, for “the Torah issues from Chochmah,” but their root is high-
er still, in Keser, the level above intellect. There it is called the “620 pillars of light” (the 613 mitzvos togeth-
er with the seven rabbinic ones), identified with the “skull” and “hidden brain” of Arich Anpin, the outer
configuration of Keser.
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And all the lights are drawn into Z’eir Anpin: “All the paths of Havayah...”. That is, “paths” for

Havayah to be, etc.; these are the level of the 613 paths from the “whiteness,” etc.

All these lights flow into Z’eir Anpin, as the verse “All the paths of Havayah...” says. The “paths” are the 613
paths that issue from the “whiteness,” a Kabbalistic image for the colorless light of the highest level; through
them the Name Havayah is drawn down.
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And the souls of Israel are the ones who receive all the lights drawn into Z’eir Anpin from the very
highest of all the levels, since they are comprised of everything, etc., as explained above. This is
[the meaning of] “Serve Havayah with joy”: that Havayah be drawn down from above to below.

The souls of Israel receive all the lights drawn into Z’eir Anpin, even from the very highest levels, because

they include every level. This is the meaning of “Serve Havayah with joy”: through their service the Name

Havayah is drawn down from above to below, and that drawing-down is joy.
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Yet nevertheless, “Come before Him with song”: for it is impossible to come to the King, that is, to
be absorbed from below to above, except through the level of song, “song in the evening,” the at-
tribute of night.

Even so, the same verse continues “Come before Him with song”: to “come to the King,” to rise from below

and be absorbed into Him, is possible only through song, the yearning of “night.” Joy draws G-d down; song

carries the soul up.
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“And they shall sing of Your righteousness”: the level of Tzedek alone (for the raising of mayin
nukvin [“feminine waters”| by the lower beings reaches only up to Malchus).
“They shall sing of Your righteousness” shows that song reaches only Tzedek, Malchus, since the ascent of

mayin nukvin (“feminine waters,” the arousal that rises from the lower beings) reaches no higher than
Malchus.
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But [with] the drawing down from above to below (this is, by way of analogy, as if the king were to
come here), then of itself, as a matter of course, the Infinite Light (Or Ein Sof) that is exceedingly
high is drawn down: “And these words which I,” Who I am, “command you shall be...”.
The drawing-down from above, by contrast, is like the king himself coming to his subjects: the Infinite Light
from the very highest comes of itself, beyond anything the ascent could reach. The Alter Rebbe reads this

into “these words which I (Anochi) command you”: the “I” is G-d’s very Self, “Who I am,” drawn down
through the mitzvos.

SECTION 4 - 117-8

Zion and the daughter of Zion
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Now we will come to the explanation and reason of the verse. When Malchus (sovereignty) is in her
place in the World of Atzilus (Emanation), she is called “Zion” (Tziyon), for “Zion” is from the term
tziyun, a sign and a seal, because then she receives all the lights that are truly above, which are
drawn into Z’eir Anpin (the emotive attributes), in the level of her Yesod (foundation), the “point of
Zion,” etc.

Now the Alter Rebbe returns to the verse itself. When Malchus is in her place in Atzilus she is “Zion,” a word

that means a marker or seal: there she receives, in her Yesod (the “point of Zion”), all the lights from truly
above that are drawn into Z’eir Anpin, and bears their imprint as a seal does.
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That is, the level of Torah and mitzvos. For the main aspect of a mitzvah is in Malchus, since
through her it comes to be revealed in actual deed, etc.: the explanation of the mitzvah, how and
what it is, is in Z’eir Anpin, and the fulfillment of the mitzvah is in Malchus.

What she receives is Torah and mitzvos. The explanation of a mitzvah, what it is and how it is done, belongs

to Z’eir Anpin, while its actual performance belongs to Malchus, the level through which things come into

concrete being.
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For example, the matter of “Sanctify to Me every firstborn”: its explanation is a matter of the vest-
ing of Chochmah (wisdom), etc., and its fulfillment in actual deed is through the physical parch-
ment and the placing on the arm and the head, etc.

An example is “Sanctify to Me every firstborn,” the opening of one of the passages written in the tefillin. Its

inner meaning concerns the vesting of Chochmah, while its fulfillment in deed is the physical parchment
placed on the arm and the head.
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Therefore this is the level of “Zion” and a seal, in which all the supernal lights are engraved: the
level of Chochmah in “Sanctify to Me every firstborn,” etc., is drawn down through the fulfillment
in actual deed.

Because the supernal light of Chochmah in that passage comes down through the physical act, Malchus, the

level of actual deed, is called “Zion” and “seal.” All the higher lights are engraved in her, as an impression is

engraved in a seal.
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This is the meaning of “mitzvos require intention”: the mitzvah is the fulfillment in actual deed,
and the intention is the level of the supernal lights that are drawn down, etc. (And when she re-
ceives all the lights, then she is in the state of joy.)
This explains the principle that “mitzvos require intention”: the mitzvah itself is the physical act, which be-
longs to Malchus, and the intention is the higher lights drawn into it. The parenthesis adds that when
Malchus receives all these lights, she is in a state of joy. In halachah the question is whether a mitzvah done
without intending to fulfill it counts at all; the Gemara (Rosh Hashanah 28a) records the view that someone

forced to eat matzah has still fulfilled his obligation. The Alter Rebbe takes the principle onto another plane:
the deed is the vessel, and the intention is the light that fills it.

RO IR 1178 N2 °p3 %R (5719 RWR2 X117 79992 MR 1397 9033 XITR) $7°2% nTIwD R
“.Pwn $53 1019901 17195 OYRI0R 0T 0O [oovawal Y2 wAPNAD 90N NYPI21 N7

But when she descends into the worlds of Beriah, Yetzirah and Asiyah (which is in the state of song
and “hymns in the night,” “song in the evening,” as explained above), then she is called “daughter
of Zion,” for then she descends and breaks through the screen (masach) to vest herself in the sev-

enty princes in order to subdue them, as in “and His kingship rules over all.”

When Malchus descends into the lower worlds she is called “daughter of Zion,” and she is then in the state of
“song in the evening.” She passes through the screen and vests herself in the “seventy princes,” the spiritual
powers that in Kabbalistic tradition stand over the seventy nations, in order to subdue them, so that G-d’s
kingship “rules over all.”

2PN 77937 9127 22122 RITIRY S Canny 1100w D1TRY 193 NIDAT 112 R N7 00y 1Im

Now, her main descent is in the time of exile, “they were exiled to Edom; the Shechinah (Divine
Presence) is with them,” for then it is in the state of speech separated from the voice.

Her chief descent is in exile, as the Sages say that when Israel was exiled to Edom the Shechinah went with
them. Then Malchus, G-d’s “speech,” is cut off from the “voice” (Z’eir Anpin) from which it comes.

SECTION 5 - 19

Exile, Temple and the prophet’s promise
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Through this, “with my soul I desire You in the night,” in exile, and “leaning upon her beloved...”.

In exile Malchus longs from afar, “with my soul I desire You in the night,” leaning on her beloved.
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But in the time of the Holy Temple, “and the wisdom of Shlomo increased,” when “the moon stood
in its fullness,” Malchus (sovereignty) did not descend herself into the worlds of Beriah, Yetzirah
and Asiyah to refine, etc.; rather, the refinements were done by Israel through the offerings, in
which there was the smoke, etc. And the offerings were “a fire-offering, a pleasing fragrance...”,
and a supernal union was brought about in the World of Atzilus (Emanation).
But in the time of the Holy Temple, when “Shlomo’s wisdom increased,” the Zohar says that “the moon stood
in its fullness”: Malchus, likened to the moon, was complete. Then she did not have to descend herself into

the lower worlds to refine them; Israel did the refining through the offerings, whose smoke rose upward, and

the offerings, “a fire-offering, a pleasing fragrance,” brought about a supernal union in Atzilus.
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As a matter of course, they [the forces outside holiness| were subdued and subordinate to holiness,
etc. And they [Israel] would constantly unite the Shechinah (Divine Presence) above, etc. Therefore
she is called “daughter of Zion” only in the time of exile.

As a result, the forces outside holiness were subdued and subordinate to it without further effort, and Israel

continually united the Shechinah with its source above. That is why Malchus is called “daughter of Zion”

only in exile.
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Therefore the prophet came to console: that even so, in the time to come there will be “Sing and re-
joice” (and not only that, but she will be raised to a great elevation, until she is in both levels
together).

The prophet therefore consoles: even so, in the time to come there will be both “Sing” and “rejoice.” The

parenthesis adds that Malchus will be raised so high that she will have both at once, ascent and drawing-

down together.
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The point is that there is indeed an arousal from above even without an arousal from below: “For
My sake, for My sake I will do [it].” For the arousal from below is in Pesukei deZimra and the

Shema, etc., and there is the drawing-down of the mitzvos before that, such as the tallis, etc.

The basis is that G-d can arouse Himself from above without any arousal from below, “for My sake, for My
sake I will do it.” Even now, the drawing-down of the mitzvos, such as putting on the tallis, comes before the
arousal from below in prayer, in Pesukei deZimra (the verses of praise) and the Shema.
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Only, the difference is that it descends and is drawn from above only in the outer dimension (chit-
zoniyus). But in the inner dimension (pnimiyus): “Come before Him”; “before Him” (lefanav)

means the inner [dimension]; “with song” specifically.

But a drawing-down that is not prompted from below reaches only the outer dimension. The inner dimen-
sion is reached through “Come before Him (lefanav) with song”: lefanav is related to penim, “inner,” and it
is reached precisely through song.

SECTION 6 - 110-11

G-d’s indwelling and Mashiach

N7277 12°9W 17395 7137 212’7 ORI P03 13 . wnRn 599102 PNI0W R 2137 [xi2> royhl 27V
5657 mwn D 1173 N

And in the time to come, “Behold, I come, and I will dwell in your midst,” truly. This is the level of
“declares (ne’'um) Havayah,” the level of speech, as in “the Shechinah (Divine Presence) speaks
from within Moshe’s throat.”

In the future G-d will “dwell in your midst,” truly within. The verse ends “declares (ne’'um) Havayah,” and
ne'um is speech: G-d will speak from within the person, as the Shechinah spoke from Moshe’s throat.

likuteitorah.com/torah-ohr/mikeitz/10/ 17

10



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 10 17”3” ‘?y 2182

2% RAW 7Y ° [ynw nxapal PR OTR 9 AMIRY 110 72wy SNN1Y 210 09%IR 01 2NN 1Py
219 $29593 onnW WK "13TY AP 2T ¢TIRD 9921 TR [we: mvon] 1700

And as in “I will give the rain of your land...”, “I will give grass...,” which every person says in the
Shema. Through coming to the level of self-sacrifice (mesirus nefesh) at “One” and at “with all your
might,” there comes about “And My words which I have placed in your mouth...”.
Moshe said in G-d’s own first person, “Iwill give the rain of your land... Iwill give grass,” and every Jew says
these same words in the Shema. When a person reaches self-sacrifice at “One” and at “with all your might,”
the promise “My words which I have placed in your mouth” is fulfilled: G-d’s word speaks from his mouth.
The Gemara (Berachos 61b) relates that Rabbi Akiva was led out to execution at the time of the Shema. He
said he had always longed to fulfill “with all your soul,” even if G-d takes one’s soul, and he drew out the

word “One” until his soul left him with it. The maamar treats this readiness to give oneself up while saying
“One” as what makes room for G-d’s own word in a person’s mouth.
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Of this it is said, “And G-d answered him with a voice”: with the voice of Moshe, etc. “Behold, I
come”: from above to below, from an arousal from above. “Behold 1” (hineni): I Myself, exceeding-
ly high above.
The Talmud reads “and G-d answered him with a voice” as “with the voice of Moshe”: G-d spoke through
Moshe’s own voice, an example of the Shechinah speaking from within. The Alter Rebbe then parses “Be-

hold, I come”: “I come” is a drawing-down from above, unprompted from below, and “Behold I” (hineni) is
G-d’s very Self, from the very highest.
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“My servant shall prosper; he shall be exalted and lifted up, and be very high.” That is, from the in-
ner dimension (pnimiyus) of Atik, which is the inner dimension of Arich Anpin, etc.: there will be
the eminence of Mashiach, etc.

Isaiah’s “My servant shall prosper; he shall be exalted, lifted up and very high” is applied to Mashiach. His

eminence will come from the inner dimension of Atik, the innermost level of Keser, which is also the inner
dimension of Arich Anpin.
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SECTION 7 - 1112

“Man and man” and the Chanukah lamp
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Through this, “And of Zion it shall be said: Man and man was born in her.” “Man,” unqualified: “If
the woman seeds first, she bears a male.” And “and man” is a drawing-down through the [letter]
vav from the supernal Man, etc.

The verse “And of Zion it shall be said: man and man was born in her” is read alongside the Talmud’s teach-

ing that when the woman “seeds first” the child is male. The first “man” is plain, while the second, “and
man,” with the letter vav (a line drawn downward), is a drawing-down from the supernal “Man” above.
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For “and the Most High Himself will establish her”; that is, for “the spirit of Havayah will rest upon

” &

him...”, “and He will make him smell...”, “the nose (chotma) of pardashkin...”.

This is because “the Most High Himself will establish her,” which the Alter Rebbe connects to Mashiach, on
whom “the spirit of Havayah will rest” and who will be “made to smell,” to sense, the fear of G-d. The
Aramaic words point to the Zohar’s Idra Rabba, which calls the “nose” of Atik the pardashka: through it the
breath of life blows to Z’eir Anpin, and from it goes out the spirit that is to rest on King Mashiach, “the spirit

of Havayah will rest upon him.” So Mashiach’s sense of “smell” is drawn from that highest level.
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And since “the Most High Himself will establish her,” therefore all will be the level of “man”: “Man
and man was born...”. Therefore there will be song and joy even [in] the “daughter of Zion,” the
level that is called “daughter.”

Since the Most High Himself establishes her, everything will be at the level of “man,” drawn from above.
Therefore even the “daughter of Zion,” the level called “daughter,” will have both song and joy.

likuteitorah.com/torah-ohr/mikeitz/10/ 19
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“If the man seeds first, she bears” a daughter, “a female.” (For the level of “daughter,” which re-
ceives from an arousal from above, will be greatly elevated, so that she will receive from the super-
nal arousal from above, for “the Most High Himselfwill establish her,” etc., as explained above.

The Talmud’s teaching continues: when the man seeds first, the child is a daughter. “Daughter” is the level

that receives from an arousal from above; in the future it will be raised so high that it receives from the high-
est arousal from above, because “the Most High Himself will establish her.”
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Therefore there will be “Sing and rejoice” together, which are the levels of ascent and drawing-
down, as one level: for even in the level of joy, which is the drawing-down from above, there will be
song, etc.)

Therefore “Sing” and “rejoice” will come together: ascent and drawing-down will be one. Even in joy, the
drawing-down from above, there will be song.
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This is the matter of the Chanukah lamp, whose mitzvah is at the entrance of the house, on the out-
side, in the public domain. For the entrance is “Open for me the gates of righteousness” and “they
shall sing of Your righteousness,” and outside the entrance is the worlds of Beriah, Yetzirah and
Asiyah (Creation, Formation and Action): “and they kindled lights in Your holy courtyards...”.

The same idea explains the Chanukah lamp, which the Sages say is placed at the entrance of the house, on

the outside. The doorway is Malchus, “the gates of righteousness” (Tzedek), and outside it are the lower
worlds, as in the Chanukah thanksgiving prayer, “they kindled lights in Your holy courtyards.”
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And even in the public domain, etc. And there they draw down the Chanukah lamp, which is the
matter of the union of light, oil and wick, and the colors in the light, inner and encompassing, etc.:

all of it they draw down even to the very lowest. And this is the level of an arousal from above alone.

The lamp is lit even in the public domain, the lowest place. Its light, oil and wick together, with the inner and
encompassing colors of the flame, are all drawn down even to the very lowest, and this is an arousal from

above alone, with no prior arousal from below.

THE REBBE EXPLAINS

In HaChodesh of Shabbos Parshas HaChodesh 5735 (edited), the Rebbe takes up the dispute of Rabbi Eliezer and
Rabbi Yehoshua whether the future redemption will be in Tishrei or in Nissan, which the Tzemach Tzedek ties to
whether it comes through teshuvah or not, and asks: the Exodus came from above and was a “female” redemption,
one followed by exile; how can the future redemption, which for Rabbi Yehoshua also comes from above, be ,,721x3

n°nxi1” (eternal), “male”?

In HaChodesh 5735 the Rebbe asks how the future redemption, which on Rabbi Yehoshua’s view
comes from above like the Exodus, can be eternal, “male”, when ,,72p1 791 712°10 ¥°7t woK” (“if the
man seeds first she bears a female”). Following the Tzemach Tzedek, he answers with this
paragraph’s verse, and his note cites the passage: the future revelation comes from so lofty a
place, ,17°%y 71119° X3M” (“the Most High Himself will establish her”), that ,,n72y 7710 y>7t woXw> 03
751” (even when the man seeds first a male is born), ,,72 727 ©°X) ¥°R” (“man and man was born in
her”). Read so, {12’s ,, 2’k n1°n2 %371 1" (“all will be the level of ‘man’”) means that what comes
from above will then also last.

The Alter Rebbe: *13 T21° WK1 @ X .@°R N3°12 2201 *911° 99°05 1199% M1119° RIw 271

The Rebbe: 191 NT217 121N Y7712 WORW DAY ,TRX 71991 DIpRR X1 27997 7993 7

Sefer HaMaamarim Melukat, vol. 7, p. 7%p-78p (sec. 3; note 26 on p. 1%p) - *TIPD-21p" 27w, WNINM °D, 12wWn’ i 9K 772
BACKGROUND FROM THE REBBE

In the sicha “Tazria — Parshas HaChodesh”, the Rebbe asks what single point is shared by two readings that fall
together yet seem opposite: HaChodesh (Nissan, the redemption that comes wholly from above, a miracle) and

Tazria (,7210 Ny AWR”, “if awoman seeds first”, which the Alter Rebbe reads as service that begins from below

and so endures: nature).

In a sicha on Tazria and Parshas HaChodesh the Rebbe says that the two readings, HaChodesh, a
redemption wholly from above (miracle), and Tazria, “if awoman seeds first she bears a male”,
service that begins below and so lasts (nature), are inwardly one, and that this will be revealed
when ,,712 791 2°R1 ©°R” (“man and man was born in her”) is fulfilled: “the man seeds first”, from
above, and together with it “she bears a male”, the virtue of the arousal from below. His note cites
Torah Ohr’s second Rani v’simchi “and its biur (at its end)”, our paragraph. Perhaps (biur
b’derech efshar) this is close to {12, which also finds the two together in the doubled word, though
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it places them the other way round: plain “man” is ,, 73t n721° 721N Ny TWR” (“the woman seeds
first, she bears a male”), and “and man” is ,,J1"2¥77 w°X% 1”12 719w»A” (drawn, with the vav, from the
supernal Man), while the Rebbe ties “and man was born in her” to “she bears a male”, the virtue
from below.

The Alter Rebbe: 1192911 WK1 17712 119w WK .131 NT21 1200 NI AWK .ON0 WK 112 7217 WoRY WK 10K 119891
The Rebbe: NT?1,, ,”112 7217 WOK1,, 171 LN VYT IYARNIE IR 5(D1) 72¥N2N . . . “A20N Y9I WoR,, 1°°1 BY OY
70t

Likkutei Sichos, vol. t°, p. 155-156 (note 62 on p. 155) - from the sicha of Shabbos Tazria 5725 and the maamarim
dibbur hamaschil HaChodesh 5731 and 5733

IN ONE'S AVODAH

Serve G-d with joy by doing the mitzvos in actual deed and with their intention, drawing His light down into

the world; and come before Him with song, the longing that grows from feeling one’s distance. When a per-

son reaches self-sacrifice in the Shema, at “One” and “with all your might,” G-d’s own words speak from his

mouth.

QUESTIONS FOR DISCUSSION

1.
2.

Why do angels have only song, while souls have both song and joy?

How does love born of distance differ from the joy of drawing G-d’s light down, and why can one “come
before the King” only through song?

. Why is Malchus called “Zion” in Atzilus and “daughter of Zion” when she descends, and what does this

teach about a mitzvah’s act and its intention?

What does it mean that in the future song and joy will be “together,” and how does the Chanukah lamp, lit
outside in the public domain, express this?

. How can saying the Shema with self-sacrifice make G-d’s words speak from a person’s mouth?
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For the children at the table
Song and joy together

THE BIG IDEA

Song is the soul’s longing for G-d when it feels far away, and joy is His light drawn down
through Torah and mitzvos; angels have only song, but we can have both, and in the fu-
ture they will be one.

This maamar explains more deeply the prophet’s words, “Sing and rejoice, O daughter of Zion.” To
“sing” is to long for G-d with a fiery love that comes from feeling far away. To “rejoice” is to bring
His light down into the world. The angels have only song: they praise G-d from the outside, as
someone who has left the king’s room speaks of his greatness. A Jewish soul has every level inside
it, so it can also have joy, drawing down G-d’s light through Torah and mitzvos. Reaching upward
from below goes only so high, but light drawn down from above brings G-d’s very Self. That is why
the mitzvos must be done in actual deed. In exile the Shechinah, G-d’s Presence, goes down with
us to the lowest places, far from its home above, and so it is called “daughter of Zion.” The prophet
promises that in the future we will have song and joy together, and G-d’s own words will speak from
our mouths, as they did from Moshe’s. Even now, when we are ready to give ourselves to G-d com-
pletely in the Shema, at “One” and “with all your might,” G-d’s words speak from our mouth. The

Chanukah lamp, lit outside, already brings this light to the lowest place.
THE MASHAL

A courtier who stands before the king does not make speeches about him. Only after he goes out

does he speak of how great the king is. The angels are like that courtier: they sing about G-d from
outside, out of longing.

QUESTIONS FOR THE SHABBOS TABLE

1. What is the difference between “song” and “joy” in this maamar?
2. How is an angel’s song like a courtier who praises the king after leaving the room?

3. How can you say the Shema this week so that G-d’s words speak from your mouth?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES
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PARAGRAPH 2

1 SR 37 P2y IN°2
A transcript of this explanation recorded by the Mitteler
Rebbe is printed in Sefer HaMaamarim 5566, vol. 1; it is
another record of the same teaching.

KEHOT'S NOTE
X1 170pN R”102 K7ITX P72 Nran

2 The prophet Zechariah, to the exiles returning to Zion:
“Sing and rejoice, O daughter of Zion, for behold, I come
and I will dwell in your midst, declares Havayah.” This ex-
planation sets out to interpret it word by word. (context:
Steinsaltz Tanakh)

Zechariah 2:1477:’1 7°73t

TIOR3 79102 *NIDW K™ 73 1°87N2 M °1
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

3 AP P N0t I vy
The Tzemach Tzedek quotes this teaching, that “Zion” is
both a masculine and a feminine term, in two places in his
Or HaTorah on Devarim.

KEHOT'S NOTE
L3272 RBP’2°Y 1 7710 0°927 N7MIR2 R2M

4 ‘P17 o

The note sends the reader to Yahel Or’s discussion of “The
righteous one will flourish like a palm tree” for more on
the Yesod of Nukva.
KEHOT'S NOTE
9w Y 705 PTR 87y X P AR

5 N 2w

The bride asks to be set as a seal upon her beloved’s heart,
for love is strong as death and its flashes are “flashes of
fire”; the Alter Rebbe borrows the phrase for the fiery, up-
ward-rushing yearning of the Gevuros of Imma. (context:
Steinsaltz Tanakh)

Song of Songs 8:61:’11 0°1°wi1 W

YR 20X B My™D AYirty onind 72975y onind mw
NPT WX “BY PRY TR PN

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

6 nAnRY 0°127 O

The psalm praises G-d who settles the barren woman in
her home as “a joyful mother of children”; since Imma

likuteitorah.com/torah-ohr/mikeitz/10/

means “mother,” the Alter Rebbe applies it to the joy of the
Chasadim of Imma. (context: Steinsaltz Tanakh)

Psalms 113:9°0:3>p 0°%°1n
:HQ'H'?‘?U M 0°12070X N°27 N7RY YT
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7 W2 PNEY W obya B L L maNan

There the Alter Rebbe explains the same saying: every as-
cent of souls and angels from one level to a higher one,
such as from the lower to the upper Gan Eden, comes
through song, which is a nullification of one’s existing
self.
KEHOT'S NOTE
LROP Y WD WUR0 IRTY LA LP TR LA LT YR IR e naw

8 W3 PRYY N voya bo

The Mishnah rules that animals wearing a neck-chain
(shir) may go out with it on Shabbos; Chassidus reads shir
as “song,” so that those who have song “go out” of their
limits through song.
Mishnah Shabbat 5:1°r:’11 naw nawn
;00N PRI ,I0DKI 23T REP NP AR 192 RSP 1902 792
TWI DRI VWD 7¥2 931, 7Y 010 Xm0 0pTRY)
Ripna 177210 TU’?E 11,13 0°ownN
Wherewith may [a man let] an animal go out? and wherewith
may [he] not [let] it go out? The camel [he] may [let] go out
with its halter, the she camel with a nose-ring; the Lybian
ass with bridle and bit; the horse with its collar; all [animals]
that wear a collar may go out therewith, and be led thereby;
[in case it, the collar, becomes unclean] it must be rinsed,
and dipped in its place [without taking it off.]

Torat Emet 357 (Public Domain) « Eighteen Treatises from the Mishna (Pub-
lic Domain)

9 295 7 TR
There “they go out of the vessel” is explained: the angels
go out of their vessels from the intensity of their feeling,
which comes from grasping G-d with wondrous delight.

KEHOT'S NOTE
3,00 1P IR

PARAGRAPH 3

10 | The sick psalmist says of a false visitor: he speaks empty
words at the bedside, gathers wickedness in his heart, and
“goes outside and speaks” it to others. The Alter Rebbe
borrows only the wording, for the courtier who is silent be-

24
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12

13

14

fore the king and speaks of him after going out. (context:
Steinsaltz Tanakh)
Psalms 41:7°1:8”1 022710
1277 YIN? X2 32 1INYIR? 127 1277 K1Y NIRI? X2OK)
And if one come to see me, he speaketh falsehood; His heart
gathereth iniquity to itself; when he goeth abroad, he

speaketh of it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°211y¥yN3a NanANR
“How fair and how pleasant you are, love with delights”:
the lovers’ praise of love fulfilled; the phrase names the
first kind of love, which sings with delight. (context:
Steinsaltz Tanakh)
Song of Songs 7:7°1:t 0*°wn W
:0°311YA2 MR PRYITIR DY
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

710 11210 BY PART DR
Kehot’s note points to Zohar III, 102a for these words.

Zohar III, 102ax ,2p »m
KEHOT’'S NOTE
190° °D W7 CAnNRN "YW K7D O”AN WW A7y 2 WT 77w N7y

.2 ,REP K L,2P AT ART NRY AN

7910 11210 BY PNNRT DR

Etz Chaim explains that Chesed is called “yomam” be-
cause it “goes with all the days,” the six days of creation,
which are the six attributes of Z’eir Anpin; here it shows
that love includes all the emotions.

Sefer Etz Chaim 25:2:14-151"0-7":"2:1"2 0N 73

% O PR ITI0 OY POIRT DIwn On XIpan Tonn 1PAya
TNWRY ROIW TONT MM AT LYTIS R PN23w pYY OR NwRD3
PANNY N7%B0 7 IN Pwatnm 700 N2 Cn mMvwann prav
19013 1K 192 wnn 701 1213 RIT WRIT DIAR 177 0w RXD)
0°wabnn DIAR WAn TON DIR PANNY (A0 K®D) T 0D 1Ry
(WRIT) TOMT »NAT VPR TN NWRIT TONN DIV 'R 0NN3
R*17 111°27 71021 X717 12°27 02 waPnn 09IN2 watnm vwansi
Dow R¥NI.YTIID RPDI RARD K717 11°2 M 93 ARDY RAR nwaonn

ceo TR
Sefer Etz Chaim (Public Domain)

19817 11210 BY PUNRT DR

Pri Etz Chaim teaches that on the first day of Sukkos one
should have in mind that Chesed enters, called “the day of
all the days”; this links the phrase to the seven days of
Sukkos in the next sentence.
Pri Etz Chaim, Gate of Sukkot 1:9M121077 a1 YW ,0°°0 ¥ "9
‘UIR
13X X 197 ,70M2W TOM M2 D191 ,NIND PW NWRIT 02 OUNX ...
53 KM KIPI RT3 L1212 21727 TOMA D191 1K %D U7 PNy

likuteitorah.com/torah-ohr/mikeitz/10/
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0°70M7 D3 112 01107 1MPwa M 101 17910 OY PUIRT K1Y R
Hep b
Pri Etz Chaim (Public Domain)

19817 17210 @Y PUIRT onY

Here Chesed is called “yomam” because it goes with all
the days: it spreads into the five Sefiros below it, which can
receive the light from above only through it.

Sha'ar Ma'amarei Rashbi, Parashat Yitro 1,>"2w9 "nKRn yw
K\ nlkil7al]

TR NI INRIND DN RIPI MW DY WK TR MINZR I3 ...
ARY 932 LWDNR KIT 23 WID PN 10 Oy PUIRT DR XY
TIRA 2% 09912 DR 07 7D 1Inn TURD WK MT°E0 Awnnm
53 REAN 103 DUIRY WNIT M TONN MYSRR KD OX 13Dy
TOM 1913 19101 ANWRIN PR 10 1YY Nw onw 0°7on now of
o732 W MANR NMT°B0 wnnt PaR 0nny 980m3 NoIdl AR
19770 WA Pwatnn 19IN3w KPR N3 0N 1KY TOMA NMIROIN

.0 W2 93 WP 1 RN PR 1377 DR PR wURN 11D TonT

Shaar Maamarei Rashbi (Public Domain)

19817 11210 By PUINT DR

Chesed is called “yomam,” the day that includes all the
days, because it spreads into the five Sefiros below it,
which receive light and flow only through it.

Sha'ar Ma'amarei Rashbi, Parashat Terumah 1°nxn 3w
R 19N Nwnp St awn

KT RI132 "1700 253 0°ND 171°K 720 DK 9 PA 7N R”Y 179 72
077 YRR M3 %3 TNYTIT 725 10 ORAY ORI 12 1M XMOND O DX
731201 RS TA10 77393 71920 71102 00 A9Yyn 0710 13 AT Ry
0 AR NRPYI AMING AN ROW .M11%32 K77 °0 MR 13 200 73
mon? NIV ROIW °DP RIN0 79 P APRW 11203 KO RMINO
Ny AMIN0 0 NP2 NwYI R YTI0 R IN nwatnm

:0%127 OR NRIPAT RO 1NN N P12 DY Ry AT

Shaar Maamarei Rashbi (Public Domain)

19810 11210 BY PUNRT DR

The Zohar reads “By day (yomam) G-d commands His
kindness” as Avraham’s attribute, a day in which all the
days are included, which is why it is called yomam and not
yom.

Zohar, Balak 6:122-131x7%p-275p: p?2 ,7m17 190

but day, that is Abraham (kesed) went before them by day,
while the Bride went before them by night, as it is written,
“and by night in a pillar of fire to give light to them”-each
one at the fitting time. And as for you, Companions, may
night and day ever be before you.’ They kissed and blessed
him as before and went their way.

The Zohar; London, Soncino Press, 1933 (Public Domain)

19ART N2y

Quoting the Zohar on Sukkos, this passage identifies
“yomam” with “the cloud of Aharon,” as in “By day

25
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19

20

(yomam) G-d commands His kindness”: one cloud that
takes five others with it.

Sha'ar Ma'amarei Rashbi, Parashat Emor,”"2w1 *nKkn yw
e} galvalo]
RT 0P °1719% 9937 DR 1Ay 7YY 2°N51 on oty Y ...
TR RIIY 1700 7 IR DMWY 2007 On IPRT JIIRT RIIY K
YR TIMY2 2°N3T RIAR K1Y DOW MR PIAAR wHN o0y 2oun
RANI 7T 927 .57y NOw PIRT 17770 CRIWSD R XA KT 090D
R %D RKIT PIM .27V ©YHPTA M0 A1 27y 1707 1N '3
wabnnw 70 By XD OX X 10 NLwanm nwabnn axvy n1°an
M 70M 1991 077017 13 PR WA RIT WK 7AW T0MA 79NN
... 2 7Y W TR0 D007 onY RIpa

Shaar Maamarei Rashbi (Public Domain)

19ART N2y

The Zohar teaches that the clouds of glory came in
Aharon’s merit and were seven, with Aharon’s cloud at
their head binding the six others to it; this is the one cloud
that is nevertheless seven.

Zohar, Emor 40:252-42:260077:271-2717"1 711K 7117 190

19N MDA R 1Y
The Talmud teaches that three gifts came to Israel through

three leaders: the well in Miriam’s merit, the pillar of

cloud in Aharon’s merit, and the manna in Moshe’s merit.
Taanit 9a:9°v:X v n°1yn
1TRY 0°23L 0°9D AWV iR ATIN 272 °9i 01 N
5y 11n°1 N2l niann YUY .07 TIORY YN 90 PR PRI?
DIOT2 — 711yY TIMY ,0777 MIDT2 — IR2 MY, ,IND <17 1PRY 0T
nRRY MKW ,IXIT PPADI — OB ANw LAY MOt — 1 TR

PR ML AW ,PRTY? 0 1 KDY N2 20 700 DY
Willgam Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 4

21

22

"wDi N5 ax 1p05]

The sons of Korach: “My soul yearns, indeed it pines, for
the courts of Havayah; my heart and my flesh sing to the
living G-d.” Cited as the love that grows from distance.
(context: Steinsaltz Tanakh)

Psalms 84:31:770 0°2°n

PI7PX 2 92377 130 27 1 niIsn? *we1 np27Dx 19e3)
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,79 0°%0N0

9992 PoN%IN wan

In Isaiah’s song of the future, the prophet says, “With my
soul I desire You in the night; with my spirit within me I
seek You.” The Alter Rebbe stresses “in the night,” since

likuteitorah.com/torah-ohr/mikeitz/10/
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one longs only for what is absent. (context: Steinsaltz
Tanakh)
Isaiah 26:9'0:1"2 Woyw”
IR TLETN MWRD D TR *21p2 "MNAR 7752 AN "W
230 730 1T P8
With my soul have I desired Thee in the night; Yea, with my
spirit within me have I sought Thee earnestly; For when Thy
judgments are in the earth, The inhabitants of the world
learn righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
RURERS T4

11197 NPT

David’s praise: those who serve G-d “utter the remem-
brance of Your abundant goodness and sing of Your right-
eousness.” The Alter Rebbe reads “remembrance” as a
mere glimmer of G-d’s goodness, and “righteousness”
(Tzedek) as Malchus. (context: Steinsaltz Tanakh)

Psalms 145:7°t:1”np 0°9°1n
2377 ANRTI WA ANV N
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

1,mmp o°onn

PARAGRAPH 6

24

25

26

9% N7 RWRN2 NRI3T AP 12 M
The Tzemach Tzedek quotes this explanation of “song in
the evening” in his Or HaTorah on Nach.
KEHOT'S NOTE
JIRCY 2970 971 D7IR2 RN

% 9T DX DPEN
Asaf pleads as enemies plot against Israel: “O G-d, do not
keep silent; do not hold Your peace, and do not be still.”
Here it voices the ceaseless cry of Malchus when she is far
from her source. (context: Steinsaltz Tanakh)
Psalms 83:2°2:30 0°%°11n
(2K UPYAOX) WINNTOR T2mnT 0K 0K
O G-d, keep not Thou silence; Hold not Thy peace, and be
not still, O G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

D71 ,RPY 2UPT M0 7MUY R0 0w 771 NUMRD .2 ,30 09N
P2 07yp mEn

VIPWN BRI WM PR 79 T PR 20PN

The Zohar describes Tzedek as standing always, calling
out and never resting, and cites this verse; Or HaTorah,
quoted in Kehot’s note, refers to this passage here.

Zohar, Terumah 25:251-26:261-8717:1”> ™90 M7 1890

26
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29

30

X"07:173
Moreover, when it says “Righteousness calleth to his foot”,
the question is: Who calleth whom? The answer is that
“Righteousness” calls to the resplendent mirror, which is
ever bright and refulgent, as it is written: “Keep not thou si-
lence, O G-d; hold not thy peace, and be not still, 0 G-d”
(Psa. LXXXIII, I). Now the Holy One has let His light shine
upon us on our way for the sake of my son Eleazar, who
called down the supernal light upon us, and it has not
waned. Happy is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

992 Nyt N

Elihu tells Job that the oppressed cry out but do not ask,
“Where is G-d my Maker, who gives zemiros in the night?”
Zemiros can mean “songs” or “prunings”; the Alter Rebbe
takes “songs” and applies it to the song of Malchus in her
descent, the “night.” (context: Steinsaltz Tanakh)
Job 35:10”:77% 2R
117792 NITRT N1 PRy AYPR 0K NRR
But none saith: ‘Where is G-d my Maker, Who giveth songs
in the night;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2,12 2PN

T Y npaann

Onlookers ask, “Who is this coming up from the wilder-
ness, leaning upon her beloved?”: the bride rising toward
her beloved expresses the longing of Malchus to be ab-
sorbed above. (context: Steinsaltz Tanakh)

Song of Songs 8:5’1:’11 0*°wi W

MY TPRYY MEAT NON ATIT2Y NPEINR 12TRITR MFY INT M
ST T30 MY TN AN23N

Who is this that cometh up from the wilderness, Leaning

upon her beloved? Under the apple-tree I awakened thee;

There thy mother was in travail with thee; There was she in

travail and brought thee forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QOORDMM NTIAY 197

Or HaTorah quotes this passage on why the angels’ service
is song.
KEHOT'S NOTE
ow 070M .X ,2% 9732 N7IPP2) .2 ,01pN 3 715 NPWRA2 °D N7TIRG KA
wIYY "% 13771 DIPR PR 09PN 0DIN DUORDHM C239T 1210 mnw
03 IRTY LA QPR WA own wR 7293 P vnan X 0oaRDnn
0P *Y 1”90 170 — K° pAD 17910 772% 0IR 20 1773

797377 91 — IR"M3T

“and the Malchus of
Yetzirah, etc.,” the version in Or HaTorah completes it: “...

Where our text breaks off with

is the source and root of the angels of Yetzirah, etc.”
KEHOT'S NOTE
1D TIPR0T DOORPAN WY PR X177 A0N %9021 ow n7MINa
[%713 — >3]

likuteitorah.com/torah-ohr/mikeitz/10/

31

32

33

34

35

5211 5y 71872

11922 DN WYl

At the height of creation G-d says, “Let us make man in
our image, in our likeness”: the “image” in which man is
made includes all the configurations, which is why souls
contain every level. (context: Steinsaltz Tanakh)

Genesis 1:26172:’R N°wR12

A1) 0% D372 1777 MR HJTQ’?B; xR Ayl D’,?"?tj plhgl
SPIRTTPY BRI PR1770021 YIRGTPII Mo Do

And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

3T NIN — 2on

The version in Or HaTorah lacks the word 1”1t (Z’eir Anpin
and Nukva) here.
KEHOT'S NOTE
P10 RN Ow N7ING

M NIMIR 9o

“All the paths of Havayah are kindness and truth, for those
who keep His covenant”: the “paths” are read as the 613
paths by which the Name Havayah is drawn into Z’eir
Anpin. (context: Steinsaltz Tanakh)
Psalms 25:107:7773 0°7°1n
PR NP3 21337 XY 70N M NTIN-RD
All the paths of the L-RD are mercy and truth Unto such as

keep His covenant and His testimonies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,1 0%%nn

nnnRwa i AN TaY

“Serve Havayah with joy”: in the psalm, a call to come to
the Temple; here joy is the drawing-down of Havayah
from above to below through the service of souls. (con-
text: Steinsaltz Tanakh)
Psalms 100:2°2:’p 0°%°11n
71373 P37 X3 A3 NS T3y
Serve the L-RD with gladness; come before His presence
with singing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2,po°%nn

Nwn92 7117 °naa

The note points to Or HaTorah on Chayei Sarah for “song
in the evening.” It also contrasts this passage, where the
ascent reaches only the Malchus of Atzilus while the draw-
ing-down comes from G-d’s Essence, with Or HaTorah,
Maamarei Razal, p. 50, which explains it at a higher level,
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40

as with the teaching that the Shechinah extends to the very
highest heights.
KEHOT'S NOTE
IRIT 1°Y DUIIRD NPMIRD AR .2 ,73P R 10 77w °n h nPMRA Y
LMRYM RO 1OWRNT PAR MIPOXRT R TY NYAR RO ARDYAAW OXAN)
017 7Y OV W °MAT CNIw TY RIM N1 APy °na3 IRan: owvy
1212 WY by

13397 NPT

“They shall sing of Your righteousness”: song reaches only
“righteousness,” Tzedek, which is Malchus.

Psalms 145:7°1:1"p 0°2°1n
217 ANPTR P22 ANV N
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Conm. . PRY)

The parenthesis “for the raising of mayin nukvin by the
lower beings reaches only up to Malchus” is missing in
this manuscript.
KEHOT'S NOTE
XN 633 7122

921K WK PR 21270 v

“And these words which I command you this day shall be
upon your heart”: in the plain sense, Moshe speaks; the
Alter Rebbe reads “I” (Anochi) as G-d’s very Self, drawn
down through the mitzvos. (context: Steinsaltz Tanakh)

Deuteronomy 6:6":"1 0°727
7227723 DT T I WK 7YX 01T T
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SDIRW o1 "2AN

At Torah Ohr 1a the same phrase appears: through the
soul’s longing, “a spirit brings a spirit,” and from this is
drawn “these words which I, Who I am, command you.”
Kehot’s note there points to Zohar I 167b and quotes
Likkutei Torah (Bamidbar): no one knows and grasps the
level of Anochi except Anochi Himself, His essence beyond
all grasp.
KEHOT'S NOTE
R .R D7y5 101

(IN9% .. NI7)

The parenthesis “this is, by way of analogy, as if the king
were to come here” is missing in this manuscript.
KEHOT'S NOTE
X" 633 122

likuteitorah.com/torah-ohr/mikeitz/10/
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PARAGRAPH 7

41
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The note refers to Or HaTorah on Masei for a parallel dis-
cussion of Malchus in her place in Atzilus as “Zion,” re-
ceiving the supernal lights.
KEHOT'S NOTE
VR Y Y0 D MR AR

PARAGRAPH 8

42

43

44

45

q192 95 %% wp
G-d tells Moshe, “Sanctify to Me every firstborn”: the

opening of one of the passages written in the tefillin, given
as the example of a mitzvah whose meaning is Chochmah
and whose fulfillment is physical. (context: Steinsaltz
Tanakh)
Exodus 13:2°2:3* ninw
s °7 N7221 DTN PRI 2322 007790 TvE 1132700 VP UTR
’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0 mMnw

oY .. nRapnw

The parenthesis “and when she receives all the lights, then
she is in the state of joy” is missing in this manuscript.
KEHOT'S NOTE
XN 633 7122

mown a3 1M

“Havayah has established His throne in heaven, and His
kingship rules over all”: here Malchus descends even to
the powers outside holiness so that G-d’s kingship rules
over everything. (context: Steinsaltz Tanakh)
Psalms 103:19v”>:3"p 02710
:17Wn 932 1n139m1 980D 1707 DMYa N
The L-RD hath established His throne in the heavens; And
His kingdom ruleth over all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.07 AP ooonn

Ny MI°Ow Q1IN oA

The Talmud teaches that wherever Israel was exiled the
Shechinah was with them, in Egypt and in Babylon, and
that it will return with them at the redemption.

Megillah 29a:4'7:8 v”3 72711

*19% DRI 12020 M2 R RI RIN o0i 13 1iymy 027 XN
— 0°%n? 123 Ry 1O — 193w ipn 93w R0 TIN2 W
D8R3 ONPR2 AN P27 CN°RN RN MY LTIRY oY
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DX TPRPR M 2WY IR L1T0Y NPT — PRP? PTNY 1Y X

RIT N2 VITRAY TR LAWY KOR LRI KD 2wy oamaw

D937 I Ty 20
It was taught: R. Shimon b. Yohai said: Come and see how
beloved are Israel to G-d—... every place to which they were
exiled the Shekhinah (G-d’s Divine Presence) went with
them. They were exiled to Egypt and the Shekhinah was with
them, as it says, “Did I reveal myself to the house of your fa-
ther when they were in Egypt” (Il Samuel 2:27). They were
exiled to Babylon, and the Shekhinah was with them, as it
says, “For your sake I was sent to Babylon” (Isaiah 43:14).
Andwhen ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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The Sifrei teaches that wherever Israel was exiled the
Shechinah went with them, to Egypt, Babylon, Elam and
Edom, and that it returns with them.

Sifrei Bamidbar 161:5°7:X”0p 12712 5180
DR OnP731 19337 (2 R PRINY) MR 00Ny 13000 0°%n 103 ...
,0nny 13°9w 2322% 193 5y n°a% 00I%n2 onha PPAR Nl
,OMNY 7393w 02°9% 193 ;71922 "N2ww 02ayn? (30 1PYw°) IR
;0772 7R OwR SNTIRM 02°92 °RDI W (VR 1°M7%) NI
PN DITRA K2 710 (30 71°YW) IMRIY ,07AY 71O DITRD 193
2y (7 0°137) MR ,07MY "IPOW 00NN 0w .17%3n 0°TAa
TPIRY LTPPRR UM awY KPR MR KD 2°wM .70 TMAw DR A
WRIM "W °RIAN 113297 R 9D 133571 NR (T 0w Y)
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(Bamidbar 35:34) "in whose midst I dwell": Beloved are
Israel, for even when they are tamei the Shechinah reposes
among them — (Vayikra 16:16) "who dwells with them in the
midst of their uncleanliness," and (Ibid. 15:31) "... when
they defile My sanctuary which is in their midst," and
(Bamidbar 5:3) "and they shall not make unclean their
camps in whose midst I dwell." (Ibid. 35:34) "for I the L-rd
dwell in the midst of the children of Israel." R. Nathan says:
Beloved are Israel, for wherever they are exiled ...

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

PARAGRAPH 9

47

19793 7 N7IN WDl
“With my soul I desire You in the night”: here “night” is
the exile, when Malchus longs from afar.
Isaiah 26:9'0:1"2 17 yw°
TIRD TP0EYR KD °3 TINYK 2R3 MR 17772 ANIK WD
230 730 1T P3
With my soul have I desired Thee in the night; Yea, with my
spirit within me have I sought Thee earnestly; For when Thy
judgments are in the earth, The inhabitants of the world
learn righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Leaning upon her beloved”: in exile Malchus leans upon
and longs for her beloved.
Song of Songs 8:5'1:’11 0> Wi 1w
MY TPATIY MBNT NOA ATITPY NRRINN 12TRITR 7Y NN
SANTP) NP2 AT TN AN22N
Who is this that cometh up from the wilderness, Leaning
upon her beloved? Under the apple-tree I awakened thee;
There thy mother was in travail with thee; There was she in

travail and brought thee forth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Shlomo’s wisdom exceeded the wisdom of all the
people of the east and all the wisdom of Egypt”: the Zohar
reads it as the time when the moon, Malchus, was full.
(context: Steinsaltz Tanakh)
1 Kings 5:10:71 X 0°3%1
107731 NN Som ng”;;”?; nnonn n‘n”?w nnonam
And Solomon’s wisdom excelled the wisdom of all the chil-
dren of the east, and all the wisdom of Egypt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Zohar I, 150ax ,1p x”mt
KEHOT'S NOTE
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“A fire-offering, a pleasing fragrance to G-d”: the phrase
recurs throughout the laws of the offerings; here it de-
scribes how the offerings brought about a union above.
Leviticus 1: 90X RIp™
TR 7YY AT YOI 19T YRM 02 YO YYD 1299
2 piny )
but its inwards and its legs shall he wash with water; and the
priest shall make the whole smoke on the altar, for a burnt-
offering, an offering made by fire, of a sweet savour unto the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SR 19

The prophet’s call to “sing and rejoice” is read as a conso-
lation: in the future Malchus will have both song and joy.
Zechariah 2:1477°:2 1°72t
N7ORI 712102 *RIDY R27217 °2 11°87N2 I 1
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(M. MY RDY)

The parenthesis “and not only that, but she will be raised
to a great elevation, until she is in both levels together” is
missing in this manuscript.
KEHOT'S NOTE
XN 633 7122

29



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 10

53

54

WYN “3yn? 21yn?
G-d tells Israel He will redeem them “for My sake, for My

sake,” so that His Name not be profaned: an arousal from
above without an arousal from below. (context: Steinsaltz
Tanakh)
Isaiah 48:11x7:n”n 1oYW
STARTR XY *71397 2102 TR 02 Ny 1y vayn’
For Mine own sake, for Mine own sake, will I do it; For how
should it be profaned? And My glory will I not give to
another.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

107 N2
“Come before Him with song”: “before Him” is read as the
inner dimension, reached specifically through song.
Psalms 100:2°2:p 0°%°1n
3372 1397 W2 A3 TN 3Ty
Serve the L-RD with gladness; come before His presence
with singing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For behold, I come and I will dwell in your midst, declares
Havayah”: the second half of the verse, read as G-d
dwelling within the person through divine speech
(ne’um).
Zechariah 2:1477°:2 1°72t
TIOR3 79103 NIDW R %2 1°37N2 M *37
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Twn W A1na Inn N2 1w
Kehot’s note points to Zohar I, 267a for these words.
Zohar I, 267aR 107 R”m
Zohar I1, 115b2a ,vp 27m

Zohar III, 219ax ,v°7 »’m
KEHOT'S NOTE
N ,351 LR,099 2701 .2 0P 2701 LR LT00 R AR

wn W ANA Inn N2 1w

Kehot’s notes cite this Zohar passage, which tells Moshe
that in the Shema “the Name of your Master speaks in your
mouth.”

Zohar, Mishpatim 10:405-11:414-7"n:> Q°vawn M 790
TUNR™
DIXIN R NNN

In the second paragraph of the Shema Moshe says, in
G-d’s first person, “I will give the rain of your land in its

likuteitorah.com/torah-ohr/mikeitz/10/
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season”: the Shechinah spoke from his throat. (context:
Steinsaltz Tanakh)

Deuteronomy 11:1477:X> 0727

STVTEN AWM T D20K1 WP TP Y2 DIFIWR N0
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,

and thy wine, and thine oil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“I will give grass in your field for your cattle”: part of the
second paragraph of the Shema, which every Jew recites
in G-d’s first person.

Deuteronomy 11:157"0:X 0727
:NYY) NPIXY ANRT32 T3 3%y "o
And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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This manuscript’s text of the maamar ends at these words,
“which every person says in the Shema.”
KEHOT’'S NOTE
.633 712257y

TTNR 9o

“And with all your might”: the Shema’s call to love G-d be-
yond all limits, the self-sacrifice that makes room for
G-d’sword in a person’s mouth.

Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s covenant with those who return to Him: “My spirit
that is upon you and My words which I have placed in your
mouth shall not depart from your mouth,” fulfilled when
one says the Shema with self-sacrifice. (context: Steinsaltz
Tanakh)

Isaiah 59:21872:1”1171°yW°

B2 MYTITY 13T T7Y WK M 7 T2 BOIK N2 NN I
:0PIY™TYY ANYR T M TP I 2B TP B TR WARD

And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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At Sinai, as the shofar grew louder, “Moshe would speak,
and G-d would answer him with a voice.” (context:

Steinsaltz Tanakh)

Exodus 19:19v7:0™ mnw

21p2 13392 DORXM 12T MY TRR PIM 7247 10w 2P o
And when the voice of the horn waxed louder and louder,
Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Berakhot 45a:8°1:X 7”1 n1372
NI 23 772207 KW D3NNT PRY 13 18 12 1ivnY 27 0y
'H?:'?Jj RY ,”'?i.?; RERMY D’.?"?}sm 727 AYR” RRIY RPN

.Y DY 99ip2 — 7227 anit Tibn 1 ,7Pipa” nie

R. Simeon b. Pazzi said : Whence is it that the translator is
not permitted to raise his voice above that of the reader? As
it is said, "Moses spoke, and G-d answered him by a voice"
(Exod. xix. 19) — there was no need to say "by a voice" ;
what, therefore, does the teaching "by a voice" tell us? By a

voice [equal to that] of Moses.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“For behold, I come”: the Alter Rebbe reads “I come” as a
drawing-down from above and “Behold I” as G-d’s very
Self.

Zechariah 2:14772 170t
TIOR3 79103 NIDW R %2 1°37N2 M *37
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

TN 123 KW D10 212y Poow

“Behold, My servant shall prosper; he shall be exalted,
lifted up and very high”: the servant of G-d, understood as
Mashiach (or as Israel); applied here to Mashiach, whose
eminence comes from the innermost level. (context:

Steinsaltz Tanakh)
Isaiah 52:13x™:27117°yw°
TP 7231 Ripd) 0372 >729 o0t man
Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The sons of Korach: “And of Zion it shall be said, man and
man was born in her, and the Most High Himself will es-
tablish her”: in the plain sense, many great men were born

likuteitorah.com/torah-ohr/mikeitz/10/
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in Zion. The Alter Rebbe reads the two words “man and
man” as two drawings-down, the second through the vav.
(context: Steinsaltz Tanakh)
Psalms 87:5’7:172 0°2°1n
27199y 122997 RATY F27T22 WORY TR 0K 1103
But of Zion it shall be said: 'This man and that was born in

her; And the Most High Himself doth establish her.'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud teaches that if the woman seeds first she bears
a male, and if the man seeds first she bears a female; here
both halves describe arousal from below and from above.

Niddah 31a:23-24773-3"3:X X" T

YR 721 771 — APOIA NYID WK SRR 027 0K P 031 IR
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“And the spirit of Havayah will rest upon him”: Isaiah’s

description of the future king from the stock of Jesse, con-

nected here with Mashiach. (context: Steinsaltz Tanakh)
Isaiah 11:2°2:8" 17°yw°
AR NYT M0 A7 A8Y M7 72720 7200 MO0 0 1”?5} nnn
And the spirit of the L-RD shall rest upon him, The spirit of
wisdom and understanding, The spirit of counsel and might,
The spirit of knowledge and of the fear of the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Isaiah 11:372:8™ 7°yw
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And his delight shall be in the fear of the L-RD; And he shall
not judge after the sight of his eyes, Neither decide after the
hearing of his ears;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Sages taught that the mitzvah of the Chanukah lamp is
to place it at the entrance of one’s house, on the outside.
Shabbat 21b:8-9°v-"11:2 8”5 naw
27 777 OX 7N i0°2 NNR Y AR MR 1310 93 127 10
— 73200 NYYA 0217 MY? nmon 1vna A — b3
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William Davidson, Vocalized Aramaic (CC-BY-NC) h
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The psalmist, saved from death, asks, “Open for me the
gates of righteousness,” the Temple gates, to give thanks:
here the doorway is Tzedek, Malchus, the gateway to the
worlds below. (context: Steinsaltz Tanakh)

Psalms 118:19v”>:1”p 0°2°1n
AR T7IR 027K PR *27InnD
Open to me the gates of righteousness; I will enter into

them, I will give thanks unto the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“They shall sing of Your righteousness”: song reaches
Tzedek, the “doorway,” Malchus.

Psalms 145:7°1:1"p 0°2°1n
217 ANPTR P22 ANV N
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note refers to Yahel Or, p. 455, for the idea that what
lies outside the doorway is the worlds of Beriah, Yetzirah
and Asiyah.
KEHOT'S NOTE
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Likkutei Torah quotes this “explanation of Sing and re-
joice, O daughter of Zion” (“light, oil and wick... all are
drawn down even below”) to explain how the Chanukah
lamp lights up the darkness after sunset.
KEHOT'S NOTE
ALTwrnw ﬂ”w'?l N2
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