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“And it came to pass at the end of two years of days, and
Pharaoh was dreaming”
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“And it came to pass at the end of two years of days, and Pharaoh was dreaming,” etc. Now, this
portion is joined to the portion before it: “Yet the chief butler did not remember Yosef,” etc.
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For because he did not remember, “And it came to pass at the end” came about. The explanation of
the matter: just as there is a Pharaoh and a chief butler in kelipah, so, “G-d made the one opposite

the other,” so that likewise on the side of holiness there are also these levels.
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Now, there are four elements in the human soul: fire, air, water and earth. The element of fire
dwells in the heart. The source of the moisture is from the brain, for that is where the element of
water dwells. And the lungs draw every kind of drink and moisture from the brain by way of the

windpipe, to cool the heat of the heart.
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So too in the G-dly soul: the element of water in the brain is the level of Chochmah and Daas in the

service of G-d, in one’s mind and thought.
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And even though “no thought can grasp Him at all,” is it not written, “Her husband is known in the

gates (she’arim)”: each one according to his own measure (shiur)?

likuteitorah.com/torah-ohr/mikeitz/ 4
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That is, contemplation of the level of the spreading forth of His greatness, blessed be He, above
without end and below without limit.
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“There is nothing else besides Him,” for “by the breath of His mouth all their host” [were made],
and before Him all is considered as nothing. It is like, by way of analogy, a person’s speech, which

is nullified in relation to him and considered as nothing compared to him.
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And this every person, according to his own measure, can know and comprehend: that there is
nothing else in the heavens above, and all the higher and lower beings are drawn from the breath

of His mouth, blessed be He, and there is nothing apart from Him.
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Therefore they are truly considered as nothing before Him. And the element of fire is the thirst in
the heart of one who understands, through contemplating His greatness, blessed be He, how truly

all is considered as nothing before Him.
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Therefore his soul pines for Him, blessed be He, with a fierce love like flashes of fire, a flame that
rises of itself, to be absorbed in the light of G-d and in His unity, blessed be He; and he does not
wish to be below, like the nature of the light of fire, which by its nature is drawn from below

upward.
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It is not so with the level of water, which goes from above downward, for water descends from a
high place to a low place. That is, he draws the light of G-d, namely Torah and mitzvos, upon his

soul, to shine upon his soul even while he is below, in the mode of “against your will you live,” etc.

likuteitorah.com/torah-ohr/mikeitz/ 5
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And just as water extinguishes fire, so through this he will quench the thirst of his soul, as it is writ-
ten, “Ho, everyone who thirsts, come to the water,” as is explained elsewhere.

1P R 253w WK TI0° N2 OY MNIAY 0°17 TI0° 12010 N2 27y 1M

That is, through the level that connects the element of water in the brain with the element of fire in

the heart, namely the windpipe (kaneh).
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It is the level of the source of the letters of the Torah, as it is written, “Acquire (kneh) wisdom, ac-
quire understanding.” And this level is called the chief butler (sar ha-mashkim), for through it the

lungs draw drink (mashkeh) from the moisture of the brain, from the element of water within it.
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This is the meaning of the chief butler’s dream: “Behold, a vine was before me,” etc., “and I
pressed the grapes,” etc., “and I placed the cup on Pharaoh’s palm.” Explanation: the vine is the
name for the Congregation of Israel, which is the general and collective expression of all the souls

of Israel.
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And the grapes are the sparks of souls, for each spark is called one grape, since in each spark there
is the level of “wine that gladdens G-d and men,” which is the level of the hidden love, to rejoice in

G-d; and it is an inheritance to us from our forefathers.
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But it is very hidden, like wine concealed within grapes, for the grape is round and smooth and sur-

rounds it on every side.

likuteitorah.com/torah-ohr/mikeitz/ 6
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And it is impossible to extract wine from it except by squeezing and treading in the winepress, to
remove from it the peel (kelipah) that surrounds it. So too, it is impossible to reveal the hidden re-

cesses of the love except through the level of crushing.
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“And be lowly of spirit before every man”: not that others should humble him, but “be lowly of
spirit”: be so yourself; and “let my soul be as dust to all,” like a threshold that is trodden upon, in

order to remove the husk of the foreskin that covers over the heart.
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That is, even one who has not actually blemished [himself] and become defiled through the sins of
youth must nevertheless circumcise the foreskin of his heart, as it is written, “Circumcise the fore-

skin of your heart”: that is, [the fact] that his heart burns and craves superfluous things.
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This is called the level of the foreskin that covers over and conceals the revelation of His G-dliness,
blessed be He, in the mode of the hiding of the Face. And he must not be in the mode of the hiding
of the Face, and there must be no separating screen at all, not even a thin membrane, which is the

level of the skin of peri’ah.
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And through this, “and I placed the cup on Pharaoh’s palm (kaf),” as it is written, “On [My] palms I
have engraved you.” And it is written, “With palms He covers the light, and He commands it con-

cerning the one who entreats (mafgia)”: this is prayer.
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For the level of Pharaoh in holiness is one opposite the other: just as Pharaoh in kelipah is a harsh
kelipah, so, one opposite the other, Pharaoh (Par’oh) in holiness is the level of the revelation of His
G-dliness, blessed be He, from the word peri’ah, [meaning] uncovering.
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And the revelation of the word of G-d [comes]| through the level of the chief butler, which is the lev-
el of the windpipe, for the voice arouses the intention to rejoice in G-d in one’s prayer.
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This is “and I placed the cup,” for the level of the windpipe mentioned above is what carries the

arousal of love up, higher and higher, beyond the comprehension of human beings.
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However, not every person merits the level of the gladdening wine mentioned above, only the up-

right of heart, as it is written, “and for the upright of heart, joy”: that is, one who has walked in an
upright path all his days.
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But one who has blemished his ways and become defiled through the sins of youth cannot rejoice in

G-d in his prayer, for many foreign thoughts confuse him.
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Therefore this is the counsel that is given: there is another level of wine, namely the level of intoxi-
cating wine, as it is written, “Give strong drink to one who is perishing, and wine to the embittered

of soul; let him drink and forget his poverty,” etc.
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And as our Sages, of blessed memory, said concerning those executed by the court, that they would

give [the condemned man] a cup of wine to drink before the execution, so that his mind would be

clouded, so that he could bear the pain of death.
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And therefore also at the bedtime Shema, one who wishes to accept upon himself the four death
penalties of the court, as is written in the Arizal’s liturgy, “If I have blemished the letter yud, and

become liable to stoning,” [needs this wine].
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Especially when he sees in himself that his heart is stopped up within him and has become like

stone: this is the level of stoning, for which he is certainly liable.
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Likewise, when his heart burns and craves forbidden things, this is the level of burning; and all the
more so if he knows in himself that he has blemished and become defiled through the sins of

youth. And so each one according to his own measure, for a person knows his own soul.
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This is the counsel that is given, so that he can accept upon himself the four death penalties of the
court completely: let him drink the level of the cup of wine mentioned above.
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The explanation: it is stated in the holy Zohar, “The truly righteous, every day they regard them-
selves as if on that day they were departing from the world.”
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At first glance this is not understood, for zakkai (“the righteous”) are tzaddikim, and zakkai kshot

(“the truly righteous™) are of a still higher level; so how does it praise them for the quality and level

of fear of punishment alone?
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Rather, the matter is that even a perfect tzaddik, when he goes to Gan Eden, needs immersion in
the river of fire, and the immersion is to remove the power of remembering this world. For it is im-
possible to inherit one’s place in Gan Eden as long as one remembers even the smallest fraction of
the matters of this world.
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Likewise, when he goes “from strength to strength,” [as it is written,] “From New Moon to New
Moon and from Shabbos to Shabbos all flesh shall come to bow before Me,” etc., he needs a further
immersion in another river of fire, to forget even the comprehension he attained in the lower and

upper Gan Eden.
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And let a person take this to heart: the essence of Gan Eden is that [the souls] delight in the radi-
ance of the Shechinah, and this is only radiance, etc.
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Now if one who comes only to delight in the radiance of the Shechinah must remove the power of
remembering this world, then one who comes to cleave to Him, blessed be He, through Torah and

prayer, how much more so!

likuteitorah.com/torah-ohr/mikeitz/ 10
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(And this is the meaning of the Zohar, “they regard themselves,” etc.: to remove the power of re-

membering the matters of this world in order to cleave to Him, blessed be He, in Torah and prayer.)
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Now there is the level of another river of fire below, which is formed from the sweat of the holy
Chayos. Explanation: the holy Chayos are the supernal love, of the level of the gladdening wine.
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And their sweat is their waste: in the descent of the love, level by level, to a very low place, it be-

comes dregs and waste, in their descent to this material world.
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And let a person take this to heart: the level of the descent, how he has descended very, very low;
and let his heart become very bitter.
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And let him cry out to G-d in his distress, as it is written, “Their heart cried out to the L-rd,” until
he goes out of his mind. Explanation: out of his mind and his thought, to which he was bound all

day.
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And let him fix his thought with strength and depth in the bitterness of his soul, until he removes
the power of remembering his affairs and his dealings. This is the level of the intoxicating wine,
“let him drink and forget his poverty.” And through this he will be able to pray and say “Blessed are
You,” in direct address, from the depth of the heart.
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For the bitterness is over the past: his soul is bitter over the hiding of His Face, blessed be He, for if
only there had been a revelation of His G-dliness, blessed be He, at least like the fear of flesh and
blood! As Rabban Yochanan ben Zakkai said to his disciples, “If only the fear of Heaven were upon

you,” etc.
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Therefore, when he returns to G-d, he will ask for the revelation of His G-dliness, blessed be He,

from the depth of the heart; and this is “Blessed are You,” etc. And all the prayers and requests are
arranged in this way.
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Likewise in accepting the kingdom of Heaven in the Shema, [he accepts it] in truth: for truly his

will and desire is to cleave to Him, and his soul is bitter over its distance from the light of the
King’s countenance.

X712 WP PN RIT M 19720 102 W [7rho oy] 179Y YA PINT RIT 10TV NARA 00 AX)

And although in truth he is still distant, nevertheless there is a distinction [as to] who is the one that

is distant, as is explained elsewhere.
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And also with this level of wine, before the squeezing he must make himself like leftovers, by think-
ing deeply about all the deeds, words and thoughts that have passed over him that were not for

G-d, and he should be very lowly of spirit.
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But there is one more thing: he must take counsel in his soul with regard to the two levels of wine

mentioned above. And this is what our Sages, of blessed memory, said on “And G-d saw the light,

that it was good”: “that it was good to hide it away.”
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The explanation of the matter is as it is written, “I sought him whom my soul loves,” etc., “I held

him and would not let him go until I brought him into my mother’s house and into the chamber of

her who conceived me.”

05N3a 0°191% %95 1A anw (2 Pyaw min] 27°Y2WAN 1T 2N717 717 [anoaw min) 2”2WAN 1T R N°2
.71Y7D D12 12 °N° IMAPR 71973

“My mother’s house” is the Written Torah; “the chamber of her who conceived me” is the Oral
Torah. They are the level of vessels into which to bring the revelation of His G-dliness, blessed be

He, the level of Pharaoh’s cup.
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As it is written, “I will lift up the cup of salvations”; and then the wine is preserved within it.
Whereas when there are no vessels, the light departs, as is known.
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Further, let him keep in mind the matter of his deeds: that they not be for his own sake, but to

bring gratification before Him, blessed be He, to be a fixed place for His abode, that He have a

dwelling place among the lower realms.
9”111 212yN 7°0%° 8 A0 N2 N 'Y 19IRD 0°95 ORw 77907 NPNIR 7102 1R 1P 110N
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That is, that he set His light within the letters of the Torah, which are vessels for His light, blessed
be He. And this is the level of Yosef, meaning “he will add” (yosif) delight and gratification before
Him, blessed be He.
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And this is what the verse says: “Yet the chief butler did not remember Yosef, and he forgot him.
And it came to pass at the end.”
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Meaning: through “he did not remember” the level of Yosef, which is to increase delight before

Him, blessed be He, there came about through this “And it came to pass at the end” (miketz), a
term of end and cessation, for the level of “two years of days.”
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Meaning that the level of Torah should, G-d forbid, cease for him, which is the level of “two years of
days,” as it is written, “And I was [His] delight day [by] day (yom yom)”: the Torah preceded the

world by two thousand years.
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And this is as it is written in the Tikkunim: “Wise, but not with a known wisdom; understanding,
but not with a known understanding.” The level of Chochmah is the Written Torah; the level of
Binah is the Oral Torah.
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For since his intention is for his own sake, he is not concerned to hide away the light in a vessel,
and the revelation of the light alone in prayer is enough for him.
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But in the course of time there comes about “and Pharaoh was dreaming”: meaning that even the
revelation of the level of wine mentioned above that he has is not true, but only in the manner of

imagination and a dream, which causes the departure of the light, etc.
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Therefore he falls to the level of the emotive attributes, for the attributes are felt in his soul: “seven

” ¢«

good cows,” etc., and immediately after them there come up “seven other cows,” “and they ate,”

etc.
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“And it was not known that they had come inside them”: meaning that the light has departed and
been hidden so much that it seems to him as though he had never prayed.
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It is not so with the level of Yosef, who adds and increases delight and gratification before Him,
blessed be He, to be a fixed place for His abode and that He have a dwelling place among the lower
realms.
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Then the attributes are not felt in his soul at all, not [even] the “seven good cows,” etc.; and all the

more so [not the bad ones], since no evil descends from above, only good hidden within it.
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“And It Came to Pass at the End of Two Full Years” (second
maamar)
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“And it came to pass at the end of two full years, and Pharaoh dreamed, and behold, he was stand-

ing by the River.” Now, it is written (Ruth 4), “And this was lefanim [formerly; also, within] in

Israel,” and “this” means nothing other than Torah; for this Torah exists in the inner dimension of

every Jewish soul.
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For every soul has an inner dimension (pnimiyus) and an outer dimension (chitzoniyus), that is,
the aspects of the hidden and the revealed; for just as the Holy One, blessed be He, is hidden and
revealed, so is the Torah, and so is Israel, etc.
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The hidden aspect is the inner dimension, Chochmah, Binah and Daas, in one’s G-dly soul, which
is not grasped or seen by the eye.
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And the revealed aspect is its outer dimension, which is the level of love and awe, etc. Therefore,
just as the Torah has ta’amim, nekudos, tagin and osiyos (cantillation notes, vowels, crowns and

letters), so these levels exist in the G-dly soul, as [will be explained] below.
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Now, just as there is a Pharaoh in kelipah, so there is [a Pharaoh] in the holiness of the G-dly soul,
as is written in the Zohar on Vayigash: “[where| the lights are uncovered (de’isparyu) and

revealed,” etc.
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For “this opposite that,” etc.: in the chain of descending worlds (hishtalshelus), from the level of
the Pharaoh of holiness, further and further down, there is drawn the level of the lower Pharaoh,
who said, “I do not know Havayah.” This is the level of forgetfulness, which descends from the lev-
el of the revealed world (alma de’isgalya), the Pharaoh of holiness, as it is written, “Her feet go

down to death.”
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But in what is “hidden from the eye,” the hidden world (alma de’iskasya), “blessing is found,” from

the Source of blessings. As it is written (Proverbs 11), “But with the modest is wisdom”: [this is] the

place of remembrance, as it is written, “and for a remembrance between your eyes.”
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Now, one can speak of [lights being] “uncovered” only [as emerging]| from within a covering that
was over them at first. For it is written, “Who will go up for us to heaven?”, whose initial letters

[spell] milah (circumcision) and whose final letters [spell] Havayah.
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So that the light of G-d should shine upon us in revelation, and not only in the form of letters but in
the depth of thought, in contemplation of the very being and essence [of| “I, Havayah, have not
changed,” so that it is fixed in one’s mind and heart (this is the level of “Who will go up for us to

heaven?”, the level of grasping G-dliness), there must first be the level of milah.
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For above there is the level of “your iniquities separate,” and the obstructions must be removed;
and likewise below, in the human soul, it is written, “You shall circumcise the foreskin of your
heart.”
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But after the cutting away of the foreskin there is still the level of periah (uncovering), which is a
thin skin that covers and overlays; this is the level of physical desires from kelipas nogah, which

are for permitted things, and which cover and conceal the light of G-d.
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Likewise, even in order for the level of the Chariot, “the face of a lion, the face of an ox,” etc.,
which is the level of natural love and awe, to be revealed upon him, it is written (Ezekiel 1), “And I
saw,” etc., “and from its midst, like the appearance of the chashmal,” etc. (chash, mal), “and from

its midst, the likeness of four living creatures,” etc.
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The counsel given for this is what we say, “And may my soul be like dust to all”; for 7y75 (Pharaoh)
has the letters of 12y (the dust). Through this, one can be in the state of Pharaoh, so that he uncov-

ers (yifra) and reveals the covering that is upon him.
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As it is written (Numbers 5), “And he shall uncover (u’fara) the woman’s head.” For the
Congregation of Israel is called “a woman who fears Havayah,” and one must reveal the treasury of

the fear of Heaven by making one’s soul like dust to all.
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And through this the screen that is over him will be torn. [That screen] derives from the level of

coarseness of spirit: because of his coarse spirit, in that he regards himself as an existence and a

thing unto itself, he craves desires and insists that his own will be fulfilled.
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He must crush his coarseness of spirit. Along these lines are the sufferings of this world that come

upon a person: it is not that, as a punishment, he is unworthy to dwell in the tranquility of this

world;
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for we find regarding Nebuchadnezzar (Sanhedrin 96a; see there, and see the Yalkut) that because
he walked three steps in honor of G-d, blessed be He, they decreed for him kingship over the whole
world, and for his descendants after him for three generations;
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and there is no Jew who has not honored the Omnipresent that much, so all the good of this world is
fitting for him.
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Rather, the sufferings come to crush a person, to subdue him and to humble his coarseness of
spirit, as our Sages, of blessed memory, said (Berachos 7), “One chastisement is better,” etc.
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For when his eyes see that sufferings come upon him, his mind is humbled and he becomes sub-
dued; and this is precious in G-d’s eyes, that through this there should be the revelation of the level
of Pharaoh from the dust.
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Now, the Torah has the levels of ta’amim, nekudos, tagin and osiyos; and the level of the ta’amim in
the Oral Torah is as it is written (Psalms 42), “And at night His song is with me”: the level of song
and of the ta’amim, which is the level of melody, is “with me.”
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The explanation of the matter is as it is written (Psalms 119), “Your statutes were songs to me in the

house of my sojourning.” And to understand this: how are they songs?
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And also, why was David punished for calling words of Torah “songs”? Now, [our Sages] said (Gittin
7), “Rise early and stay late over them (aleihem) at the house of study, and they will perish by

themselves.”
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The matter is [as follows]. It is written (Psalms 40), “Many things have You done, You, Havayah my
G-d; Your wonders and Your thoughts are toward us; none can be compared to You; were I to tell

and speak of them, they are too numerous to recount.”
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The explanation of the verse “Many things have You done”: “many” means everything that is great
and mighty, that is, the great and awesome higher worlds,
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“You have done” [them] into the level of physical Asiyah (action), for they descended from cause to
effect through many and diverse levels, as it says in the verse, “were I to tell and speak of them,

they are too numerous to recount,” until they came into being in the level of physical Asiyah.
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And as it is written (ibid. 135), “Why should they say, ‘Where (ayeh) is their G-d?’”, [meaning] that
He is in the state of ayeh (“where?”), separate, covered and far from them, as it is written, “Exalted

above,” etc.
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But they do not know and do not understand that “whatever Havayah desired, He has done”: G-d’s
desire descended so far that it is in physical Asiyah.
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And why so much? So that Havayah should be my G-d, my own G-d, through [this], that “Your won-
ders and Your thoughts are toward us”; for “the Torah issues from Chochmah,” meaning that its
principal revelation is from Chochmah. But in truth it is the will of the Omnipresent, and He and

His will are one.
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And this is [the meaning of] “Your wonders”: that which is wondrous, separate and covered, beyond
any grasp at all, the Supernal Wonder (Pele Elyon). “And Your thoughts” is the level of supernal
Chochmah, drawn down to us through the Torah. “None can be compared to You; were I to tell and

speak of them, they are too numerous to recount.”
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For there to be so great a chain of descent and lowering, from a very high and exalted level down to
avery low level, there had to be many kinds of worlds without number, kinds upon kinds of differ-

ent kinds,
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as it is written (Job 25), “Is there any number to His troops?”, and it is written (Daniel 7), “A thou-

sand thousands serve Him, and myriads of myriads,” etc.; and that is the number of one troop and

one chamber (heichal), while the chambers are without number.
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Nevertheless, none of them “can be compared to You”: even the very highest level, which is the

root of the beginnings of coming into being,
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nevertheless, relative to His being and essence, blessed be He, has no comparison at all, for it is
not of His order nor of His being at all, since it is in the category of the created or the emanated

and has a beginning of limitation.
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This is not so with the Creator, blessed be He, before whom all is considered as truly nothing; to
Him everything is considered as naught, [so that] the first level and the last level on the lowest rung

are all equal to Him.
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Nevertheless, for there to be the chain of descending worlds and the descent of the levels, there had
to be levels “too numerous to recount,” so that the worlds would not be nullified out of existence.
And all this is so that Havayah should be my G-d, and “Your wonders and Your thoughts [are] to-

ward us,” as mentioned above.
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Now, before the Giving of the Torah, the higher and the lower [beings| were sustained by the kind-
ness of the Holy One, blessed be He; that is, the sustenance and life-force of the higher and lower
worlds were drawn from their source and beginning, from above to below, as a free gift and simple
kindness, through an arousal from above alone.
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But after the Giving of the Torah, the maintenance of the life-force of the worlds comes through the
deeds of the lower beings in Torah and mitzvos, from below to above.
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This is like, by way of analogy, this physical earth, which makes all kinds of delights grow, and they
are the food of man and the maintenance of his life.
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And also when a person eats from animals, the main growth and life-force of the animal is from
what it eats from the earth. It follows that all of man’s food and life-force comes through a refine-
ment, in which the good hidden in the earth is selected out.
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So, by way of analogy, the sustenance of the higher worlds comes from their receiving their life-
force from the Torah that is in this lowly world.
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Now, it is written (Proverbs 4), “Exalt her (salseleha), and she will raise you up,” like a person who
curls (mesalsel) his hair so that each strand is by itself. So it is with all the countless details of the
laws: that in this matter the law is thus, and in that matter the law shall be thus; [this] is drawn from

supernal Chochmah, from the level of “Your wonders and Your thoughts” mentioned above.
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This is what King David, peace be upon him, said (Psalms 92), “How great are Your works,
Havayah; Your thoughts are very deep.”
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The meaning of “great” is in line with what our Sages, of blessed memory, said: “Wherever you find

His greatness, there you find His humility.” For the level of greatness does not apply before Him,

blessed be He,
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since “Havayah is great and exceedingly praised, and His greatness is unfathomable,” and He is
not in the category of comparison, measure and place at all, such that the term “greatness” could
apply to Him.
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Rather, the term “greatness” [refers to] His humility, in that He enclothed Himself in the level and
attribute of greatness, to spread forth and enclothe Himself within the worlds to give them life.
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And this is [the meaning of] “How great are Your works, Havayah”: for what is drawn down and
spreads below by way of the details of a single law is itself the sustenance and maintenance of the
life-force of all the worlds, higher and lower; and all the higher worlds are as truly nothing com-
pared to what is drawn from the details of a single law, which is the source of their life-force and

existence.
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For every law is a drawing-down and spreading-forth of light from the Supreme Will, blessed be

He, and supernal Chochmah, which are the source of life-force for all the worlds.
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And if this is so regarding the greatness of His works, then how much more so [does it hold that]

“Your thoughts are very deep,” which is a level far, far above the level of worlds; rather, it encom-

passes and surrounds them and does not enclothe itself within them.
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From this the thoughtful person will contemplate [and come] to have “his desire in the Torah of

Havayah,” to rejoice and exult in it, as it is written (Proverbs 8), “And all desirable things cannot

compare to her”:
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even the higher desires, as in what is written, “All that Havayah desired He has done, in the heav-
ens and on the earth,” and “the heavens” are the higher worlds, “cannot compare to her,” for they
are all as truly nothing relative to a single law, which is from the level of “Your wonders and Your

thoughts” mentioned above.
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As it is written in the Idra that the laws are the level of the strands and hairs above, and “each

strand extends to hidden worlds,” etc.
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And as it is written in Etz Chaim that all the strands and hairs come from the refinement of the 288

sparks, etc., and the ultimate purpose of the refinement is in this world, etc.
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And this is [the meaning of] “Your statutes were songs to me in the house of my sojourning”: he re-
joiced and was glad in them until they were to him like songs and delights; yet he was punished for
calling them songs.
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[He was punished] not for having learned in this way, but for having praised them with this quality
alone, that it is the source and life-force of all the worlds.
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For in truth it is far, far higher than the level of maintaining and giving life to all the worlds, as it is
written (ibid.), “And I was beside Him an amon, and I was delights day, day”; and it is explained in
the Midrash (Bereishis Rabbah, ch. 1): amon [means] “wondrous” (mufla), which is from the level

of the Supernal Wonder, the level of “Your wonders and Your thoughts.”
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And this is [the meaning of] “day, day,” corresponding to the two levels, “Your wonders” and “Your
thoughts”; and this is [the meaning of|] “and I was delights”: it is the delight of the Holy One,
blessed be He, as it were, in His glory and in His essence.
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By way of analogy, just as a person delights in his wisdom when he says something wise, so, and in-
finitely more, by a thousand thousand degrees of separation, the Holy One, blessed be He, delights

in His supernal wisdom, which cannot enclothe itself within the worlds at all.
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But King David, peace be upon him, needed [this] for the time being: “in the house of my sojourn-
ing,” for they hated him, and severities are sweetened only at their root, that is, at the root of the
worlds’ coming into being, when they came into being and were drawn from absolute nothingness;
[so he needed] to delight and rejoice in his portion, which he draws down through his Torah for the

maintenance and life-force of the worlds,
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so that through this all the obstructions will automatically be nullified, since they receive their life-
force from it and are nullified before it; and when he draws its light down below, “terror and dread

will fall upon them,” and they will be as though they had never been.
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And this is the counsel that our Sages, of blessed memory, gave: “Rise early and stay late over them
(aleihem),” that is, that one be in a state of “over them,” far above and higher than them,
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namely, in the state of Torah study, which is very high and exalted, being the source of their life-

force. And therefore “they perish” and are nullified “by themselves,” and are pushed away

automatically.
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And “stay late over them” means the level of “may my soul be like dust to all,” to be silent and to
bear [it], as mentioned above, so that one be like dust and earth, from which comes forth bread,

and all the influences from below to above after the Giving of the Torah, as mentioned above;
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that is, when the good is refined out of the evil, etc., then the evil automatically falls and is nulli-

fied, as it is written (Isaiah 41), “They shall be as nothing, and the men who strive with you shall
perish,” for they no longer have any life-force.
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But in truth this alone is not the virtue and praise of the Torah; rather, [it is] as it is written, “And at
night His song (shiroh) is with me”: it is read shiro, “His song,” that is, the delight of the Holy One,
blessed be He, as it is written, “And [ was beside Him,” etc., “delights”; this shall be “with me.” And

as it is written (Psalms 149), “Let Israel rejoice in its Maker.”
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Now, through this level of joy and delight in the Torah of G-d, one removes every obstruction from
within and from without, and no evil descends from above at all.
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But when one does not have this level of delight mentioned above, of him it is said, “And it came to
pass at the end of two full years (shenasayim yamim).”
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This means that the level of “two years of days,” which is the level of “day, day,” the level of delight
mentioned above, is for him at an end and a limit; that is to say, he does not have the above level in
his Torah study. And then, “Pharaoh dreams (cholem)” [cholem is also the name of the vowel writ-

ten as a dot above the letter].
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This means: even though he has the level of Pharaoh, which is the level of revelation of G-dliness
through prayer, nevertheless it is not in the level of the ta’amim, which are the level of melody and

the delight mentioned above, but only in the level of “a dot at the tops of the letters,”
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for the soul is full of letters, and the light of G-d that shines in it is only the level of a small dot at its
top, in that an illumination and drawing-down of G-dliness sparkles in his intellect; but it is not en-

clothed within him, only in the manner of something that encompasses him (makif).
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“And behold, he was standing by the River (ye’or).” From it, too, there is drawn a flow to the seven
good cows, which are the seven attributes, love and awe, etc., the natural [ones],
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so that after prayer, because of this, he will be [engaged] in “turning from evil and doing good.”
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But after this, “behold, seven other cows,” etc., “and they ate,” etc., “and it was not known,” etc.:
for when a good while has passed after prayer, physical attributes and desires may be aroused and
make [him] forget entirely the good attributes, love and awe, etc., that were [his| during prayer.
m9°53 717103 POy B3 (3 (raramay) ) 1IAR 1Y DY RN 7700 SN2 DAY DORYYT N2 97RYN
MY 17 197921 1701 T IR 0N ANRIY 0192 199Y Jwh 700 DY mIn

This is not so with the level of the ta’amim, which are the level of song and melody mentioned

above. Of this they said (Avodah Zarah 3), “Whoever engages in Torah at night, a thread of kind-

ness is drawn over him by day, as it is said, ‘By day Havayah commands His kindness, and at night

His song is with me.””
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[This means] that a thread of kindness and supernal love comes upon him from above, a new love,

beyond the nature of the G-dly soul, to cleave to Him, blessed be He, the level of love with delights;
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and from there a river (ye’or) and flow is drawn to the level of “a dot at the tops of the letters,” for
the River stands over the cholem and draws upon it a great and mighty illumination, so that there

will be no bad cows at all, for “no evil descends from above,” etc.
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The subject of Chanukah
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The subject of Chanukah. Now, [the Sages] established [the commemoration of] the miracle with
lights. This is not so with the other miracles: on Pesach, [commemorating] the Exodus from Egypt,
“you shall eat matzos”; on Purim, “days of feasting and joy” — corresponding to the exile, which
was also physical: in Egypt, “with mortar and with bricks”; and in the days of Haman, he sought “to

destroy...” and “to take their spoil for plunder.”
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This is not so with Chanukah, when Israel dwelt on their own land and were not exiled from their
country; there was only an exile of the Torah, “to make them forget Your Torah and to make them
transgress the statutes of Your will.” Therefore [the Sages] established [the commemoration] with
lights, on account of the verse (Proverbs 6), “For a mitzvah is a lamp and the Torah is light, and the

reproofs of discipline are the way of life.”
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And [we need] to understand the meaning of this verse, and also the end of the verse, where it is
written, “and the way of life...”. It requires explanation: what “way of life” is there besides the
Torah and the mitzvos mentioned earlier in the verse?
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The explanation is this. That [the verse]| likens the mitzvah to a lamp and the Torah to light is un-

derstood: just as the lamp is named after the oil, as in the language of our Sages, of blessed memo-

ry, “a lamp of oil, a lamp of wax,”
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then, although the oil has no light of its own, and on the contrary, it extinguishes a light that falls
into it, nevertheless from it and through it is drawn the blaze of the flame of light that takes hold on
the wick, by the little oil that is drawn up after the wick.
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For indeed, when the oil runs out, the light goes out.
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Exactly so is the mitzvah: although it is the will of the King, without any reason or understanding,

and there is no comprehension in it at all, nevertheless from it and through it the light of
Chochmabh is drawn down and revealed.
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This is the Oral Torah, for “the Torah issues from Chochmah”; and the Chochmah and understand-
ing in the Oral Torah are only to understand and comprehend the explanation and reason of the

mitzvos, each tractate according to its subject.
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And [now for] the explanation of this matter in detail, in the service of G-d.
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Now it is written (Exodus 30), “Every morning, when he tends (be-heitivo) the lamps, he shall burn
it [the incense]; and when Aharon kindles (be-haalos) the lamps at dusk, he shall burn it.” We need
to understand why regarding the morning it says “when he tends,” and regarding dusk “when he
kindles.”
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Now, the Congregation of Israel, the source of the souls of Israel, is called by the name “Menorah.”

It is [made] of one hammered piece, for all Israel are in unity, and it divides into seven lamps.
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For in particular, there are six hundred thousand general sparks, each spark dividing into six hun-
dred thousand particular sparks, as is explained in Tanya; and in general, they are included in the

seventy souls with which our forefathers went down to Egypt.
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And the most general [division] of the general is called by the name “seven lamps.” For Aharon,
“the groomsman of the Queen (Matronita),” is “Aharon, priest of G-d Most High,” one of the seven
shepherds who sustain and bestow His G-dliness, may He be blessed, upon the Congregation of

Israel, so that they shine with the light of love, to blaze up toward Him, may He be blessed,
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with the expiring of the soul, like a flame that rises of itself; and to fulfill the mitzvah of “You shall
love,” which they take upon themselves in the Shema, so that it be so in utmost truth, fixed in the
heart of each and every one of Israel. For a person on his own, since he is corporeal and clothed in
physical matters, would not be able [to do so] were it not that the Holy One, blessed be He, helps

him.
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And the help is a love that comes from above, to draw him to Him. This is the level of “when he

kindles” and “when he tends.” For our Sages, of blessed memory, said: “Although the fire comes

down from heaven, it is a mitzvah to bring [fire] from an ordinary [source].”
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Explanation: the “ordinary” [fire] is the love a person acquires on account of the worlds, from the
level of His sovereignty, may He be blessed, that He is a great and awesome King over all the

worlds, higher and lower.
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And “all the host of heaven bow down to You,” and “a thousand thousands [serve Him]| and ten
thousand times ten thousand [stand] before Him...,” as explained in the Gemara and in the Zohar,

in explaining the multitude of the worlds and His greatness.
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Along these lines our Sages, of blessed memory, instituted saying “Blessed be the name of the glo-
ry of His kingdom forever and ever” before “You shall love.” For we say, “Singular One, life of the
worlds, King, praised and glorified forever and ever is His great Name....” Explanation: “Singular”
(Yachid) is higher than the level of “One” (Echad).
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For “One” means, as our Sages, of blessed memory, said, that He is One in the heavens and on
earth and in the four directions of the world; for all the higher worlds occupy no place |[of their
own], to be an entity and a thing separate in its own right, and “all before Him are as nothing,” and

they are truly accounted as naught before Him, and there is nothing else besides Him.
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Therefore He is called “One,” and this is when He is measured against the worlds. But “Singular”
means that He is singular and unique in Himself, He alone, and not within the category of worlds at
all.
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And “life of the worlds, King” means that all the life-force of the worlds, by which He gives life to

them all and brings them all into being, higher and lower, is only because He is King, and they all

receive life-force from the level of His sovereignty, may He be blessed, because He is King over

them.
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So too, that He is “praised and glorified” — that is, the praise [that comes] because they grasp His
greatness — is “forever and ever,” for “His greatness is unsearchable,” and above there is praise af-
ter praise and elevation after elevation without end and without limit; and all this is because of

“His great Name.”
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For [all this is] only so that His Name and His sovereignty be called upon them; and it cannot touch
the level of His essence and being at all,
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for “no thought can grasp Him” at all, since He is singular and unique, and “His Name alone is ex-

alted,” as it is written, “Your kingdom is a kingdom of all worlds.”
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This is [the meaning of]| “In the place where you find His greatness, there you find His humility,” as
it is written, “Who lowers Himself to look upon the heavens and the earth”: for to Him, may He be

blessed, this is accounted a lowering and humility, “to revive the spirit of the lowly.”

likuteitorah.com/torah-ohr/mikeitz/ 35



TORAH OHR + PARSHAS MIKEITZ - MAAMAR 3 12121 11y

PRI NI PR QWA Xp3 1997n7 P91 099190 AP 2°910 XE1TY 0°9913 9MI0 2109 11 1
XA AW 9910 NI 17120 DIpnK 1T A9awn 1

So too what is written, “He supports the fallen, heals the sick and raises the bowed.” And the whole
[level of] kingship is called by the name “earth,” being like this lowly earth: it has descended from
its place of glory so that He be called by the name “King.”
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Therefore every creature will understand this: when he takes it to heart and broadens his mind in
His greatness, may He be blessed, and the wonders of His works in the multitude of the worlds with-
out limit, he will grasp that this is His humility, may He be blessed, and there is no comparison to
Him, for He is not within the category of worlds at all.
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And He is “the One Who is equal and makes equal small and great.” As a result, the soul and heart
will blaze and flame up to shine with the light of love, “with all your soul” in truth, to go out of the
confines of the worlds, as it is written, “Whom do I have in heaven [but You]? And besides You I de-

sire nothing on earth; my flesh and my heart yearn.”
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This is [the meaning of] “You shall love Havayah your G-d”: for ahavah (love) is from the root avah,
which means desire and will.
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That is, the will of the heart that Havayah be “your G-d,” and to cleave to Him in truth. And through
this arousal from below, the light of love from above will rest upon him, to enlarge the blaze of the
fire of love in his heart beyond the measure of human strength and [of] the root of his soul, which is

within limit and boundary and created,
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so as to draw near to G-d in truth, and [to] self-nullification (bittul) before Him in actual existence,
through the level of Aharon the High Priest.
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For ve-ahavta (“you shall love”) equals in numerical value twice or (“light”). And this level is called

“when he tends (be-heitivo),” for from the supernal goodness (tuv) and kindness He bestows upon
the spirit of the lowly, to make good (leheitiv) and to enlarge the love below.
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But in truth, the arousal from below too, as [explained] above, that a person should desire to cleave
to Him in truth, this too is a gift of G-d, not according to the strength of the person’s soul, his tem-
perament and his nature.
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And this is called the level of “and when Aharon kindles (be-haalos),” for the supernal Aharon is the
one who gives strength to the Congregation of Israel to awaken this love.
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This is “at dusk,” which is the attribute of evening, night and darkness, which of itself has no light.
But the attribute of morning, which is the attribute of Avraham, the man of kindness, as it is writ-

ten, “And Avraham rose early in the morning,” is the level of “when he tends.”

DI 7Y YO DTN TN 73T (RID32 AARYY Rwni2 K17 1°IP2 THw 210 1773 10 wrny)
MY TN 7Y RIT IR LY AR M2 POR YO

(And see what is written below in the maamar beginning “Sing and rejoice,” on the subject of “song
in the evening and joy in the morning.”) Now, who is the person who can reach this far, that the

level of the supernal Aharon should reach him? But it is through Torah and mitzvos.
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For “a mitzvah is a lamp,” since the mitzvos are drawn from a very high and exalted place.
Therefore there is no comprehension in them at all, like the analogy of the oil above; for they do

not enter the inwardness of their soul, but only as something encompassing them from above,
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as it is written, “You shall surely set a king over you”: like a king who rules over his people and is
high above them, and they do his will without reason or understanding, for it is the command of
the king, and “the heart of kings is unsearchable”: [so is] the understanding for whose sake they

were commanded.
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Yet nevertheless it is, by way of analogy, like a person who grasps the king by one of his limbs and

draws him to himself: the king’s life-force within him is drawn along after him too. So it is written,
“and His right hand embraces me.”
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For the 248 positive commandments are the 248 limbs of the King; and through drawing down the
mitzvos, there is drawn after it, as a matter of course, the level of His unity, may He be blessed, in

His own Self and glory, in the level of His unity, as [explained] above.
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The Rabbis taught: the mitzvah of the Chanukah lamp...
Beis Shammai say...
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The Rabbis taught: “The mitzvah of the Chanukah lamp, etc.” Beis Shammai say: on the first day

one lights eight; from then on one goes on decreasing (like the bullocks of the Festival). And Beis

Hillel say: on the first day one lights one; from then on one goes on increasing (“we ascend in holi-

ness,” etc.).
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To understand what the Chanukah lamp has to do with the bullocks of the Festival, let us first pref-
ace what is written, “For a mitzvah is a lamp and the Torah is light”: the mitzvos are called a lamp.
And it is also written, “The lamp of Havayah is the soul of man”: the soul is called a lamp.
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And in the Zohar it is explained that the mitzvos are called garments, in which the soul clothes it-
self in Gan Eden; and the soul must fulfill the 613 mitzvos so that the garment will be complete.
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And if one of the mitzvos is lacking, its garment is lacking. Therefore it must come [down] again to

fulfill that mitzvah which was lacking, in order to complete the garment.
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And to explain the matter of the soul’s garment in Gan Eden: Now, in Gan Eden the souls take plea-
sure in the radiance of the Shechinah, and the radiance is a glow from the Infinite Light (Or Ein
Sof).
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And the souls delight in Gan Eden in that they apprehend some glow of the radiance; and the radi-

ance is a glow from the Infinite One (Ein Sof), without limit.
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Therefore, although in general there are only two levels, the Higher Gan Eden in Beriah and the
Lower Gan Eden in Yetzirah, in detail there are apprehensions without limit: the righteous “go
from strength to strength,” for their souls ascend from one elevation to another, since there is no

number to the apprehensions of the light and radiance, which is a glow from the Infinite Light,
blessed be He.
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And whenever the soul must ascend from one Gan Eden to the next, there must first be the level of
the River of Fire (nehar di nur), so that all its previous apprehensions are nullified (see the dis-
course beginning “Vayehi Mikeitz”).
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For the previous apprehension, compared to the apprehension above it, bears no comparison at all
and is entirely nullified before it. Since these apprehensions are the apprehending of a glow from
the Infinite Light, blessed be He, it follows that before every further apprehension one attains of

the light, the apprehension below it is nullified.
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For this reason “every tzaddik is burned by the canopy of his fellow,” that is, by the level of appre-

hension that forms a canopy (chofef) over his fellow; since their apprehension is not one, and each

has a different apprehension, in which he enjoys the radiance of the Shechinah that shines upon

him.
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And this is [the meaning of] “And holy ones every day praise You, selah.” “Holy ones” are the souls
in Gan Eden, who are called holy; “praise You, selah”: wherever “selah” is said, it denotes the level
of the limitless, for their apprehension is constantly renewed from the Infinite Light, which is with-

out limit.
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Therefore our Sages said, “Better that he be judged and come to the World to Come,” for all the

judgments are of no account compared to the delight of his apprehension described above. Even in
the Lower Gan Eden there is no comparison at all, etc.
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And likewise the Lower Gan Eden compared to the Higher Gan Eden, up to the highest heights, for
the delights drawn from the Infinite Light, the source of all delights, are without limit.
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As we see with our own senses that even what fell in the shattering of the vessels, physical delights,
is also without measure, for there are many kinds of delights, as is known, without number. If so,
all the more is their root and source, spiritual delight, even of the Lower Gan Eden, without limit,
from the Infinite One.
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For this reason the soul, which is a limited being, cannot apprehend the revelation of the radiance,
which is the very essence of G-dliness, except through a garment, which is the level of a screen
(masach);
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and through that garment and screen it is able to receive the light and the radiance, as is explained

in Etz Chaim that there is the level of a screen and a curtain (pargod).
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As, for example, a great light which one cannot look at because of its great brightness; but when

there is a separating screen, then one can receive the light, once the illumination has been some-

what concealed by the screen.
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And likewise a matter of wisdom and great intellect cannot be explained to one who is small in wis-
dom except through a garment and a parable; then he understands the matter. So too the mitzvos

are called garments, for they too are the level of a parable.
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As it is written, “the parable of the Primordial One”: that is, that there should be a revelation of the
very essence of the will of the Infinite Light; this cannot come to be revealed to any created being
except through the clothing of His will, may He be blessed, in physical action, the deed of the

mitzvah.
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Therefore the mitzvos are called garments. And the root of the mitzvos is very high, for their root is

from the level of the Supernal Keser, the 620 pillars of light.
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And they descended in a chain by way of the “hairs,” etc., until they descended below into physical
action, tzitzis and sukkah, and in them specifically His will, may He be blessed, is revealed. “The
end of action is first in thought,” “their beginning is embedded in their end.” For in one place it

says, “In the beginning [G-d] created, etc., the heavens and the earth”: heavens first.
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And it is written, “On the day that Havayah Elokim made earth and heavens”: earth first. The one
[speaks] of action, and the other of thought.
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And in general, heavens are the level of spirituality, and earth the level of physicality. In action,
heavens came first, for in the order of the chain of descent the spiritual gives life to and brings into
being the physical; but in thought, the physical came first, “the end of action is first in thought,”

for the revelation of the light is from the light that encompasses all worlds (sovev kol almin).
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And the revelation of the will, the 620 pillars of light, comes through fulfilling His will in truly
physical things, whose root is from the World of Tohu; and in them specifically the Supernal will is
clothed.
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Therefore the mitzvos are garments through which the soul is able to apprehend and enjoy the de-

light and the radiance in Gan Eden.
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For this reason the mitzvos are like a garment, for the nature of a garment is that it does not enter
into a person to be his inner life-force, as food does, which becomes truly one with the person and
gives him life.
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And nevertheless one must say that garments have a superior quality, for their root is from the lev-

el of the encompassing [lights] (makifim).
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For this reason [a garment| encompasses a person, protects him and guards him. So too the deed
of the mitzvos, whose root is from the level of the encompassing [lights], the Supernal Keser;
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therefore their revelation does not come below as an inner light, but only in actual physical action;

and, as is known, what is higher in its root falls lower.
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Indeed, through the deed of the mitzvos an encompassing [light] and a screen come about, so that
through the mitzvos [the soul] is able to delight in the delight of the Infinite Light. And this is the
purpose of the soul’s descent: a descent for the sake of an ascent.
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Through doing the mitzvah it is able to receive the light and the delight through the screen men-
tioned above, for the soul clothes itself in Gan Eden in the garments of the mitzvos; and because
the root of the mitzvos is from the Gulgalta and the Supernal Keser,
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therefore, through fulfilling the mitzvos, His will, may He be blessed (“today to do them, and to-
morrow to receive their reward” in Gan Eden, where their light will be revealed), then, when the
soul clothes itself in the garment of the mitzvos, the soul will delight in the delight of the Infinite
Light, which is without limit, through the screen and garment of the mitzvos, as explained above.
[o>nwa] °RWA 0°92372 TN whnwn [1°9y anon] YN i'l'?}?J QWYY *°YXINNn P12 o0 IWR
:(0°M°2 X2 7P ON2ARIY 7Y [2°¥% 2100w 11 173) L.»"’12773371)

For they are intermediaries, whose root is exalted, from the Supernal Keser, and they descended in
a chain below into physical things (and see what is written above on the verse “And Avraham was

old, advanced in days”).
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And this is the meaning of “the mirrors of the women who assembled”: for a mirror (mar’ah) is a
glass in which one sees.
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Yet it says “mirrors” in the plural, because there are two [kinds of] mirrors. [One is| the luminous
speculum (aspaklaria hame’irah), that is, clear glass through which one can see from afar by direct
light.
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And this is the difference between Moshe our teacher, peace be upon him, and all the prophets: of
Moshe it says, “u-mar’eh, and not in riddles,” and mar’eh is written with a segol, which is a mascu-
line form; it is the luminous speculum, through which even a thing far from a person is seen by di-

rect light.
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So too the deed of the mitzvah, in whose garment the soul is clothed in Gan Eden: through that gar-
ment, through the deed of these mitzvos, the soul is able to enjoy the radiance of the Shechinah in
Gan Eden
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and to enjoy His light, may He be blessed, as through the luminous speculum, by direct light, in
which the Infinite Light is drawn down and revealed from above to below in Gan Eden. And Moshe
our teacher too did not see without this speculum.
519 11977 KD X™I9PDOR K92 AWK TIORMT [xea9pooxal P1PPDORI 13971 117202 KDY RN ©7H
7921 X771 XPT R™MPPOOR P2 IRIM2 IRT DOR°IT IRY OR .m0 pr 1] OPRR N2 »wnR
JIRTR O°R°217

As it is written, “u-mar’eh, and not in riddles,” that is, through the luminous speculum, for without
a speculum he could not have apprehended the level of the Infinite Light. But the other prophets
saw through a mar’ah with a kamatz, the speculum that does not shine, [as it says,] “and through

the prophets I am likened.”
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And the speculum that does not shine is what is called a spiegel [mirror]: that is, there is a screen
and covering on the glass; but the screen is not something thick that conceals and covers the light

entirely, only something thin and fine, namely the well-known silver coating.
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And then, when one looks into this speculum, reflected light is drawn back from it, but one cannot
see through the glass by direct light.
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And therefore one does not see the essence and very being of the thing seen, as through the lumi-
nous speculum; only a likeness is seen through the speculum that does not shine.
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However, the speculum that does not shine has one quality that is higher in rank: one can see one-

self and also see what is behind one, as is known, which cannot be seen through the luminous
speculum. And this is [the meaning of] “earth came first”; consider this carefully.
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And in this way they answered in the Gemara in Yevamos (end of chapter 4) that Yeshayahu, who
said, “And I saw G-d,” [saw]| through the speculum that does not shine, in which he could see G-d;
whereas of the luminous speculum it is written, “For no man shall see Me, etc.”
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And the speculum that does not shine is the level of “with all your might,” that is, the descent of the
soul into the body, a descent for the sake of an ascent, to transform the animal soul;
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and through subduing and transforming [it], “with all your might,” without limit, beyond the ves-
sel, then there is drawn from above as well, not in order and not by way of the chain of descent, the

shining of the Supernal Light.
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And this is the speculum that does not shine: that is, through something that screens and sepa-

rates, so that the light does not shine directly; that is, the animal soul covers and conceals the light.
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Yet the separating thing is not a thick screen that conceals entirely; rather, it can be subdued and
transformed, and then reflected light comes about from it,
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as with glass, where through the concealing screen a new reflected light is added that did not exist
before the screen was there, and one can then see a new light, that is, one can see also what is be-

hind one.
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So too, after the animal soul has been transformed, then through “with all your might” a light is

added that shines more than before the soul was in the body: a descent for the sake of an ascent.
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For when the sitra achra is subdued, the glory of the Holy One, blessed be He, ascends higher and
higher, and it shines not according to the order of the chain of descent; and this is called the
speculum that does not shine (and see what is written above on “I will make him a helper opposite
him”).
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And this revelation may be understood in the way explained elsewhere on the meaning of “My ho-
liness is above your holiness”: what does it teach us? It is obvious! Rather, it means that the mitzvos
are from the level of Keser, as explained above, and this is “your holiness”: “Who has sanctified us,
etc.” And it is known that Keser comprises two partzufim: the level of Atik, which is the lowest level
within the Emanator, and the level of Arich Anpin, which is the root of the emanated.
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And of this it says, “Could it be like Me?”, that is, the lowest level within the Emanator, which is
Atik. The verse teaches, “For I am holy”: My holiness is above your holiness, for the mitzvos draw

down from the level of Arich Anpin,
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whereas Atik is called Atik Yomin (the Ancient of Days) because it is removed (ne’etak) and separate
from the level of the “days,” which are the garments made from the mitzvos,
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of which it is said, “Who is the man, etc., who loves days to see good?” [and then,] “Turn from evil
and do good.” And that is in the level of Arich Anpin; whereas the level of Atik Yomin is the level of

“My holiness is above, etc.”
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But through the refinement of the animal soul “with all your might,” a revelation is drawn from
this level, etc. For this is the meaning of “In the place where baalei teshuvah stand, etc.,” with

greater strength, the level of “with all your might,” etc.
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And for a further explanation of the soul’s garments in Gan Eden, it can be understood from what
is explained in the holy Zohar at the end of Parshas Toldos: that the angels, when they descend to
this world, clothe themselves in a garment; for since they are spiritual, in order for them to be

drawn into the lowly world it must be through a garment, etc.
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And so it can be understood in reverse: in order for the soul to apprehend and enjoy the radiance

of the Shechinah, it too must be through a spiritual garment, as explained above.
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But at first glance the analogy does not seem to fit, for the soul is a spiritual entity; if so, why does it
need a garment in order to apprehend the radiance, etc.?
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But the explanation is that spirituality and physicality are both created and brought into being
from nothing to something, whereas the radiance of the Shechinah is a revelation of actual
G-dliness, as [explained] in Parshas Chayei Sarah on the verse “And Avraham was old.”
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And G-dliness is above spirituality just as it is above physicality, for created beings bear no com-

parison to the Creator.
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And this is [the meaning of] “Who is enthroned on high, etc., Who looks down low, etc.” Therefore,

for [the soul] to apprehend this very revelation, it is possible only through a garment from the deed

of the mitzvos, etc.
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Now our Sages said, “The righteous sit with their crowns on their heads and enjoy the radiance.”
“Enjoy the radiance” means a revelation of the very essence of the radiance; and this is like seeing
through the luminous speculum, which is the apprehension of the very essence, through the gar-

ments from the mitzvos.
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But “their crowns” is the level of the encompassing [light], and it is a level that is above the radi-
ance and the illumination they apprehend.
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Therefore it is not drawn in a revealed way, but only in the manner of seeing through the speculum
that does not shine, in which the essence of what is seen is not apprehended, but only in the man-
ner of “and through the prophets I am likened, etc.”
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And therefore it is called a crown. (And see what is written below on the verse “Go out and see, etc.,

with the crown, etc.” And this is drawn through “with all your might,” as explained above.)
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And this is the meaning of “a mitzvah is a lamp” and of “The lamp of G-d is the soul of man”: they
are two kinds of lamp. One is the luminous speculum, and the second the speculum that does not
shine.
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And the explanation is that in a lamp there are oil and a wick, and two hues of light: the dark light
upon the wick, and the white light.
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Now the light, which is the essence of the lamp, takes hold specifically on the wick. But the light
cannot take hold of the oil itself except through the wick; and nevertheless it is the oil that is con-

sumed in the light, and through one wick much oil is consumed, etc.
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And so too, the deed of the mitzvos in this world is the level of the oil, as stated in the Zohar in [the
section of] the Yanuka in Balak; that is, the oil of holy anointing, whose root is in Supernal

Chochmah and the Supernal will.
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But since they descended in a chain and came down into physicality in this world, the Infinite
Light, blessed be He, has no way to take hold of them except through the wick, which is the G-dly
soul that fulfills the mitzvos; and then it is [the soul] that draws into them the revelation of the
Infinite Light, blessed be He.
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As it is written, “which man shall do them,” for man is the one who makes them into mitzvos,
drawing into them the Infinite Light, blessed be He; which is not so with “the kindness of the

nations.”
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And this is [the meaning of] “and He set a Torah in Israel”: that is, because there is in the soul the
quality of self-sacrifice (mesirus nefesh) in [saying] “One” in the Shema, which is the level of self-
nullification (bittul) to the Infinite Light, blessed be He.
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And this is like the analogy of the wick on which the light takes hold, that is, through this self-nulli-
fication, etc.; which is not so with the oil, for the soul is spiritual and has this self-nullification,

whereas of the deed of the mitzvos themselves one cannot say so.
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And therefore the light takes hold specifically on the wick, except that in it and through it the reve-
lation of the Infinite Light, blessed be He, is drawn into the deed of the mitzvos, which are of physi-
cal things;
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and this is like the analogy of the oil that is consumed in the light.
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And through one wick much oil is consumed: that is, one soul fulfills and does countless mitzvos in

the years of its life.
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Now from the oil is drawn the white light, which is like the level of the luminous speculum, that is,
the level of direct light; and it is the level of the 620 pillars of light, as explained above. And the
dark light is drawn from the wick, for the dark light is the level of the speculum that does not shine.
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And it is the love “with all your might,” which is drawn from the transformation of the animal soul.
For the wick is the G-dly soul clothed in the animal soul.
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For the soul is called a wick specifically when it is clothed in the body; then it is called a wick in re-
lation to the mitzvos, which are called oil, meaning that the light takes hold specifically on the wick;
for then, in their descent below, the soul is spiritual and the mitzvos are physical.
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But when they ascend above to Gan Eden, on the contrary, the Infinite Light is revealed to the soul
by means of the garments made from the deed of the mitzvos.
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If so, then the mitzvos are like the wick, and the soul is the oil that is consumed in the Infinite
Light, blessed be He, by means of the wick, namely the garments from the mitzvos, etc. But in this
world it is the reverse: the soul is called the wick.
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And since this is so, that [the soul] is called a wick only when clothed in the animal soul, therefore

the dark light is drawn from it, which is the level of “with all your might,” etc., the level of reflected

light.
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And from the deed of the mitzvos is drawn the white light, which is the level of the joy of a mitzvah.
And both alike are good, for there is a superior quality in this, etc., and there is, etc., as explained
above regarding the luminous speculum and the one that does not shine.
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And this is why the soul is called a lamp and the mitzvos too are called a lamp.
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That is, the soul is the level of the wick (when clothed in the animal soul) and the mitzvos are the
level of the oil, and through this two kinds of light are drawn, as it is written, “ve’ahavta” (“and you
shall love”), whose numerical value is twice “or” (light): this is the level of “with all your might” and
the joy of a mitzvah.
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And just as when a lamp is lit, first the light around the wick, which is the dark light, is drawn and
rises, and afterwards the white light is drawn and revealed,
(10 & 1K) D”RIR %19%3 119 TPWNRRY 117 SN%KR M9 IR CTIRND 553 122 ARDYAT P8 aPnnn 19
BN WY 70 DY 172

so first there must be the ascent in the level of “with all your might,” and then “spirit brings forth
spirit and draws down spirit”: the revelation of the Infinite Light, blessed be He, through the deed

of the mitzvos.
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Now the matter of kindling the lamps that were in the Sanctuary, seven lamps, corresponds to sev-
en levels that exist among those who serve G-d as awhole.
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There is one whose service is in the mode of love, and there is one whose main service is in the

mode of awe, etc. And they are drawn from the level of the seven shepherds who sustain the whole

of the souls of Israel
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(for although each one receives from all seven shepherds, nevertheless there is one in whom this
quality predominates more, etc., as stated in the Zohar, “the children of Avraham, etc., the chil-
dren of Yitzchak, etc.”).
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And the eight lamps of Chanukah correspond to the eight princes of men,
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as it is written in Michah (chapter 5): “When Assyria comes into our land, etc., we will raise up
against him seven shepherds and eight princes of men.”
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And in the Gemara in Sukkah (52b) it explains: the seven shepherds are Avraham, Yaakov, Moshe,
etc., and the eight princes of men are Yishai and Shaul, etc., and Mashiach and Eliyahu.
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And to understand this, that the Chanukah lamps correspond to the eight princes of men: the ex-
planation is that “shepherd” has two meanings. The first is in the sense of sustaining others, as in

“re’enu, zunenu” (shepherd us, nourish us).
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And the second, that he shepherds himself, that is, he is sustained, as in “and the she-donkeys were
grazing beside them,” and likewise in the Gemara, “grazing in the fields,” and the like.
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And likewise with the seven shepherds there are these two aspects. For they are the ones who sus-
tain the Community of Israel: Avraham with love, as it is written, “Avraham who loved Me,” whose
root is from the Supernal Chesed, which is the level of love, and he bestows from this level upon
the Community of Israel; and Moshe our teacher, peace be upon him, bestows the level of Daas,
etc.
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And he is called the Faithful Shepherd (ra’aya mehemna), for he sustains faith (emunah) by draw-
ing down the knowledge of G-d. And Yaakov bestows compassion.
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And indeed, through their sustaining the Community of Israel they too are sustained. For it is
known that the Infinite One, blessed be He, is exalted and uplifted without end above the level of

Chochmah and the emotive attributes, as the saying goes, “He is not any of these attributes at all.”
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And for the revelation of the Infinite Light, blessed be He, to be drawn into the Supernal attributes,

it is according to the deeds of human beings: through an arousal from below in love,
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then, “as water [reflects] face to face,” there is also drawn above a revelation of the Infinite Light,
blessed be He, in the attribute of love and kindness, so that it is “I have loved you, etc.”
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Thus, through the seven shepherds bestowing love and awe upon the souls of Israel, through the
love and awe aroused in the souls of Israel, an additional light and revelation from the Infinite One,

blessed be He, is drawn into the Supernal attributes,
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which are the root of the level of the shepherds; and so they are sustained through this, etc. And
this is [the meaning of] “Eat, friends (re’im)”: they are the shepherds (ro’im), who are friends of the

Omnipresent.
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Now likewise there is [such sustenance| above as well, as the saying goes, “Israel sustains their

Father in Heaven, etc.” This sustenance is that the Infinite Light be drawn to be in the level of “like

the appearance of a man,” and that is through the Torah,
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as it is written, “Come, eat of My bread,” for the Torah too is the level of “My bread,” as it were. For
just as through bread a person lives and his soul is joined with his body, so is the drawing down of
the Infinite Light through the Torah, which is the level of Supernal Chochmah, in which the Infinite
Light, blessed be He, rests.

TNTIN WPRD WIS NI A Twnl O3 10 RI9M° KYITT 701 MR watnmy qwnl 170 vy

DY TIn2

And in it and through it [the light] is drawn and clothed in the attributes, Chesed being the right
arm, etc. And from this, too, nourishment is drawn for the soul, as it is written, “and Your Torah is

within my innards.”
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Now this level of the shepherds is a drawing-down in an inward way; this is the meaning of “and

”

Your Torah is within my innards,” as with the comprehension of Torah, that a ruling of law be

grasped and held by one’s intellect,
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and likewise in contemplation, that the greatness of the Creator, blessed be He, be grasped, as it is
written, “Know this day, etc.,” “Know the G-d of your father, etc.”; and as the intellect is, so will the
love be, etc.
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And this is like the analogy of the shepherd who feeds and waters the sheep, which is the bestowal

of life-force inwardly. And so in every generation there are the heads of the thousands of Israel who

teach them Torah.
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And as in the saying “Moshe, you have spoken well,” in which Rava is called Moshe because he
taught Torah, etc. And likewise, what the shepherds are sustained by through this is also an inward

apprehension, in the manner of “and from my students more than from all.”
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And likewise, far above, it is the revelation of the Infinite Light in Supernal Chochmabh; this is the
meaning of “Eat, friends, etc.”
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But the matter of the princes of men is that they are not in the category of shepherds and teachers
of Israel like Moshe and the Patriarchs; rather, they are perfectly righteous, like Yishai, who died

only because of the counsel of the serpent.
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And we do not find this even in Moshe, the Faithful Shepherd. And yet Moshe is “our teacher,” and
it iswritten, “Remember the Torah of Moshe.”
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Which is not so with Yishai, who was not a shepherd in the manner of Moshe, etc.; and nevertheless

there is found in him a superior quality, that he was perfect, to the point that he died only because

of the counsel of the serpent, etc.
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And from them too strength is drawn to the souls of Israel in [divine] service, in the manner of an

encompassing [light]; whereas from the shepherds it is drawn inwardly, and is called food, as ex-

plained above.
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But from the princes it is drawn only in the manner of an encompassing [light]. Like a prince,

which is a matter of kingship, which is the level of an encompassing [light], for his name is called

upon the people of his country, etc.,

9”172 550N PP OTR NPENN PYDNN TR M3 BPIY KIT PI) WHn N1PRCIDI AyDwn 1K)
X177 02 DYRNN YW (o1 nvon] 700 [ 19orTal

and it is not an actually inward bestowal (but it is, for example, like one who is moved by the prayer
of a righteous man who prays with love and awe and self-sacrifice, so that through this he too is
moved.
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And this is an illumination from the level of the encompassing [light], for he has not received from
him inwardly understanding and wisdom through speech, which is an inward bestowal; rather, he
was moved by his righteousness, and his righteousness and his love and awe are at a distance from

him, the level of an encompassing [light].)
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But it is known that the encompassing is from a higher level than the inward, for the encompassing
[lights] are rooted in the light that encompasses all worlds, and the inward ones in the level of the
light that fills all worlds.
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And in a similar way our Sages said, “Greater is attending [upon the Torah’s scholars] than study-
ing it.” Although study is an inward bestowal and attendance is external, nevertheless through it

one receives more fear of Heaven, etc.
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And it is like a drawing-down in the manner of an encompassing [light] (for what can be drawn into

the student’s intellect inwardly is only a glimmer of the teacher’s intellect; and therefore “a person
does not grasp his teacher’s mind, etc.”).
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And therefore it says, “When Assyria comes, etc., we will raise up against him seven shepherds and
eight princes of men”: for through the eight princes of men the evil will be repelled, in one respect,
more than through the shepherds.
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For the shepherds, which are a drawing-down in an inward way, through the many levels of the
chain of descent, nurture can be drawn from it to the external forces, as, for example, from the fin-

gernails; not like Avraham, from whom came, etc.
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And likewise in the comprehension of Torah our Sages said, “For those who go to its left, etc.,” and
“Whoever says, ‘I have only Torah,’ etc.” And there must also be a drawing-down from the eight
princes of men, the level of encompassing [lights], for the encompassing [light] blinds the eyes of
the external forces, etc. And this is the matter of Torah and acts of kindness: through the Torah the
level of food is drawn.
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And this is the level of the shepherds. And through acts of kindness the level of a garment and an
encompassing [light] is drawn, and this is the level of the drawing-down through the princes of

men: “Greater is attending, etc.”
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And the difference between the shepherds and the princes of men will be understood further in the
manner of what we find with Rabbi Yochanan ben Zakkai:
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he was the prince of the Torah, who taught Torah to Israel, and nevertheless he said to Rabbi
Chanina ben Dosa, “Ask for mercy for me,” for his prayer was much greater than his own, to the
point that “had Rabbi Yochanan ben Zakkai pressed [his head between his knees], etc.”
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And of Rabbi Chanina ben Dosa we do not find that he taught Torah in the manner of Rabbi

Yochanan ben Zakkai, and no laws in his name are found in the Mishnabh.
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And this is like the difference between the shepherds and the princes of men, etc.; for Rabbi
Yochanan ben Zakkai was a shepherd and sustainer of Israel, like Moshe our teacher, peace be
upon him.
D17 DI °932 01N 778 1°1 DaX 11113212 17 KD [xo17 72 xvam 23] TN
And Rabbi Chanina ben Dosa did not have this quality, but he was perfectly righteous without any
blemish,
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to the point that our Sages said that the World to Come was created only for his sake; and the souls
of Israel received from him the ways of divine service and piety, in the manner of “Greater is at-
tending it, etc.”; and his prayer was heard more than [that of] Rabbi Yochanan ben Zakkai.
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And so it says, “we will raise up against him seven shepherds and eight princes of men,” for the
level of the princes of men is more effective against the level of “Assyria, when it comes, etc.,”
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because they draw down from the level of the light that encompasses all worlds; like the prayer of
Rabbi Chanina ben Dosa to overturn nature, etc., which is through a drawing-down from the level
of the light that encompasses all worlds, which is above the order and gradation of the chain of de-
scent, etc.
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And this is the matter of the Chanukah lamps. For they [the Greeks] defiled all the oils in the
Sanctuary through the strength of the wisdom of kelipah; therefore “they sought to make them for-
get Your Torah, etc.”
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And therefore it was necessary to draw down from the level that is above the Chochmah of holi-
ness, which is from the level of the supernal encompassing [lights]. And this is the cruse of oil that

was sealed with the seal of the High Priest, which is the level of “and abundant in kindness,” etc.
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(And because it is from the level of an encompassing [light], it is drawn and lowered below as well,
to be lit even now in our generations when the Holy Temple does not stand; whereas in the Holy
Temple there were seven lamps, from the level of the seven shepherds, except that the revelation
was actual, in an inward way, as the saying goes, “It is a testimony to all who come into the world,
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And see what is written below on “For You are my lamp, Havayah, and Havayah illuminates my
darkness.” The first Name Havayah is in the level of the chain of descent, and from it is drawn the

level of “You are my lamp”: that is, the lamps of the Sanctuary, etc.
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And the second Name Havayah is from the level of the light that encompasses all worlds, which is
above the chain of descent, and from it is drawn the level of “illuminates my darkness”; and these

are the Chanukah lamps.
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And in this way is the difference between the level of the seven shepherds and the level of the eight
princes of men: for through the seven shepherds is drawn the drawing-down of food to the
Community of Israel, the level of “and Your Torah is within my innards,” which is what can be
drawn inwardly; this is from the level of the Name Havayah that is drawn into the worlds of Atzilus,

Beriah, Yetzirah and Asiyah.

MWadnan 97an aoynbe 1770 oY Onan XM 099°pR N2 0°OWnI [owx sovoi] R¥O1 MUY PaX
531519 YAV P [xo17 12 xan 231] PN NPAN 7YY 7PN 22 PRAY RPR NInDyna

But through the princes of men encompassing [lights] are drawn, and it is from the level of the
Name Havayah that is above the bounds of being clothed in the worlds, but shines as an encom-
passing [light], like the prayer of Rabbi Chanina ben Dosa to overturn nature, etc., as explained

above.
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And it is what is drawn through the deed of the mitzvos, which are drawings-down of the level of
encompassing [lights], for the mitzvos are called “the King’s commands.” And see the discourse
beginning “A Psalm, a song for the dedication of the House,” on the matter of food and garment,

etc.
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And therefore the level of Mashiach too is from the princes of men, for of Mashiach it is said, “va-
haricho” (and he shall scent), [that is,] “he smells and judges”; and smell is the level of an encom-
passing [light], “the scent of their garments,” whereas the shepherds are the level of food, etc. And
below it will be explained that in Mashiach there are both levels.)
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And through this the Gemara will be understood: Beis Shammai say, on the first day one lights
eight; from then on one goes on decreasing. And the reason of Beis Shammai is that they derive it
from the bullocks of the Festival, where on the first day one offers thirteen, and from then on one

goes on decreasing, etc.
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And Beis Hillel say, on the first day one lights one; from then on one goes on increasing, etc. For
the bullocks of the Festival, too, are the drawing down of supernal encompassing [lights], for
Sukkos is the revelation of the encompassing [lights], as it is written, “For His kindness has pre-

vailed over us.”
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And through this drawing-down the seventy princes are also refined and transformed, to become
nullified in this light. And this is [the meaning of] “Praise Havayah, all nations, etc., for His kind-
ness has prevailed over us.”
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And therefore it begins with thirteen bullocks, corresponding to the thirteen attributes of mercy,
which are encompassing [lights], as is known. And afterwards they go on diminishing, for since
several levels have already been refined through the drawing-down of the first day, there is no
longer need for so great an illumination as on the first day, etc.
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Now on Chanukah too these encompassing [lights] are drawn down, so that through them the keli-

pos will be repelled.
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But on Chanukah it is in the mode of war, as it is written, “They surrounded me, etc.; in the name of
Havayah I will cut them down, etc.”; and that too is specifically through the encompassing [lights].
And this is [the meaning of] “It is better to take refuge in Havayah than to trust, etc.,” as explained

elsewhere.
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And on Sukkos, since it is from the Torah, it is not through war; rather they become subdued of
themselves through this revelation, etc. And since both matters are the drawing down of encom-
passing [lights], Beis Shammai therefore derive the Chanukah lamps from the bullocks of the
Festival: at first there must be a greater revelation,
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and afterwards it goes on diminishing, for the reason explained above regarding the bullocks of
the Festival.
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And Beis Hillel hold, “we ascend in holiness, etc.” Meaning: the two are not alike, so that this could
be learned from the bullocks of the Festival; for the festival of Sukkos is from the Torah, and the
Torah comes forth from Supernal Chochmah, from above to below. If so, the revelation comes and

is drawn of itself, from above to below.

mw 710 W0 R YN OnY 29¥7 1 %0 191N qwnoth X2 D% 123 N7 TIRAT 0x 199 48
Sgpn e Tm

Therefore even the highest illumination can come and be drawn at the very beginning, for who can
hold back and who can prevent G-d, may His Name be blessed? “Is the hand of Havayah too

short?”
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Which is not so with Chanukah, which is rabbinic: it was they who drew down this revelation. If so,
since it is drawn from below, it is impossible to reach and draw down the great revelation at the
start, but only little by little.
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At first one draws down one lamp, and afterwards “we ascend in holiness, etc.,” and the light goes

on increasing, etc.
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(And an example of the matter is Pesach and the Counting of the Omer: for on Pesach the revela-
tion was an arousal from above, of itself, “the King of kings revealed Himself to them, etc.” And af-
terwards there must be “And you shall count for yourselves,” to transform the emotive attributes,

by drawing “today is one day of the Omer” into the animal soul, etc.
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And tomorrow, “today is two days”; and one does not say “the second day,” but “two days.” That is
to say, today a higher level is drawn that includes two days, and afterwards the light goes on in-
creasing, etc. Thus in the Counting of the Omer, which is an arousal from above through an
arousal from below, one draws down little by little, and it goes on growing brighter, etc.: two days,

three days, etc.
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And this is like Chanukah: first one lamp, and afterwards it goes on increasing, etc. But on Pesach,
when the revelation was of itself, the whole of the light that is drawn afterwards through all the days
of the Omer, this entire revelation itself was there at the beginning, etc., for the reason explained

above.
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And from this, too, will be understood what is written in Pri Etz Chaim on the Counting of the

Omer: that we draw down the encompassing [lights] of Imma, but the inner ones we do not have the

power to draw down, except in the time of the Holy Temple.
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And this is as explained regarding the seven shepherds, that they are the level of the inner [lights],
and this was in the Menorah in the Holy Temple, seven branches; whereas now we draw down from

the level of the encompassing [lights]|, which are the eight princes of men.)
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And through all the above, the matter of accepting the yoke of the kingdom of Heaven, which pre-
cedes the yoke of the mitzvos, will be understood: it is the level of “with all your might,” the refine-

ment of the animal soul, “the lamp of Havayah is the soul of man.”
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And although this is the level of the speculum that does not shine, it precedes the yoke of the
mitzvos, even though “a mitzvah is a lamp” is the level of the luminous speculum. But [it precedes]

because through it there is a revelation of a higher level, as explained above.
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And further, because it is like the wick and the oil: there is no way for the light to hang on the oil,
which is “a mitzvah is a lamp,” except by first taking hold on the wick, which is the level of “the
lamp of Havayah is the soul of man,” as explained above. (And see what is written on “I saw, and
behold, a menorah of gold, etc.”)
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And therefore too the Counting of the Omer, which is the refinement of the animal soul, the specu-

lum that does not shine, precedes the Giving of the Torah on Shavuos, which is “a mitzvah is a

lamp.”
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And this is “And you shall count for yourselves from the day after the Sabbath.” For the Sabbath is

the level of “a mitzvah is a lamp”; but the level of “My holiness is above your holiness” is called
“the day after the Sabbath,” that is, above the level of the Sabbath.
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And this is the matter of accepting the yoke of the kingdom of Heaven, the utterances “I am” and
“You shall have no [other gods],” which come before the mitzvah of Shabbos.
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And it is the matter of “And you shall count for yourselves,” the Counting of the Omer, the refine-
ment of the soul, as is known, and the rectification of the emotive attributes, to turn darkness into
light.
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And to understand the explanation of the above regarding the eight princes of men: certainly the
shepherds are loftier than they, in that they bestow from the level of the inner dimension, which is
not so with the princes of men.
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That is because the souls of the shepherds are from the level of the inner dimension, and the
princes from the level of the outer dimension (and therefore Moshe is among the shepherds and
Eliyahu among the princes; and it is known that Moshe is from the level of the inner dimension and
Eliyahu from the level of the outer dimension).
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However, in this lies the superiority of the princes of men: their souls are from the level of a higher
world than the souls of the shepherds, except that they are from the outer dimension of the higher,
and the shepherds are from the inner dimension of the lower.
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And it is, for example, like the leaves of very prized and precious kinds of fruit, which have a supe-
riority over other fruits.
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Although the leaves are external and have no taste, not even as much as the simple kinds of fruit,
nevertheless they are of another kind and category, far more prized than the kind of inferior fruits.

219 7°9Y2 97RWR OYY D2 W™ 21D 11 0 7AW na 1Ry Y MNvDa YR w0 M Tan

And against this, the fruits have a superiority over the leaves, in that they are nevertheless a kind of
fruit and have taste, which is not so with the leaves, etc.
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Now in this way there are two kinds of souls. There are souls of the G-d-fearing and the whole, like
“a perfect burnt-offering,” and nevertheless they cannot teach others the Torah of G-d; and there
are souls of masters of Torah, who are not so utterly whole, without any blemish, as the souls men-

tioned above.
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That is, the souls of the G-d-fearing and the perfect are taken from the hidden world, and therefore
they are not the providers of the generation, since they are from the hidden world, in a state of hid-
denness and concealment; and it is “that which is guarded from contact,” etc. And nevertheless
they are not such masters of Torah, since they are only the level of the outer dimension of the
higher.

Tn5% MIPann2 an 197 ROPANRT XY 130NN Do SNan oY pI N°KRCID Nan an 1910 29y

21D

And the masters of Torah are from the level of the inner dimension, except that they are from the

level of the inner dimension of the lower, the revealed world; therefore they are in a revealed state,

to teach, etc.
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And in this way is the matter of the eight princes of men, whose root is from the first eight of the
thirteen tikkunim of the beard of Arich Anpin, which are the level of encompassing [lights].
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For the tikkun “to the thousands” (la’alafim) is the level of inner light, for “la’alafim” is [as in] “I
will teach you (a’alefcha) Chochmah, I will teach you Binah”; for Abba and Imma draw nurture

from two mazalos of Arich Anpin, and this nurture is the level of inner light,
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and it is like the level of the shepherds, “Israel sustain, etc.,” “Eat, friends,” Abba and Imma, etc.

And this is [the meaning of] “He preserves kindness for thousands (la’alafim).”
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And therefore the form of the Alef is a Yud above, a Yud below and a Vav in the middle, for the

drawing-down inwardly must come through contraction (tzimtzum), etc.
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But the first eight mazalos, which precede the level of “to the thousands,” are the level of encom-
passing [lights], and from there is the root of the eight princes of men; and so they are higher than
the source of the level of the shepherds, whose root is from the level of Chochmah and Binah,

which are the level of “to the thousands” mentioned above.
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But nevertheless the shepherds are from the level of the inner dimension and the princes of men

from the level of the outer dimension, except that they are the outer dimension of the higher, etc.

TPN? 199837 97V [nrar meonal 372 YOIAT DD N2 RITW 3773w 0°Inwn D3 IRNLY 71910
LRI WY 19YNDW RPIT 00070 Y

And on Chanukah, when they defiled all the oils in the Sanctuary, which is the level of the blemish
that reaches Chochmah and Binah, they therefore needed to rectify it specifically through encom-
passing [lights], which are above the root of Chochmah.
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And on Sukkos the thirteen tikkunim of the beard are also drawn down, and this is the matter of
the thirteen bullocks, etc. Only, on Sukkos the seventy princes become subdued of themselves

through this, etc., which is not so on Chanukah, etc., as explained above.
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And on this Beis Shammai and Beis Hillel disagree regarding the lighting of the Chanukah lamp, as
explained above. There is a further explanation of the seven shepherds and eight princes of men:
for in the seven lower [Sefiros] there was the shattering, and Binah, the eighth firmament, is called
the world of freedom, the “wine preserved [in its grapes].”
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Now the seven shepherds are drawn from the seven lower [Sefiros], and the eight princes of men
from the level of the eighth firmament; therefore they are more effective in repelling the level of

Assyria. And see what is written on “For the conductor, on the sheminis, etc.”
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For with You is the source of life; in Your light we shall see
light
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“For with You is the source of life; in Your light we shall see light.” Now, what is written, nir’eh or,
has two interpretations.
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The first is in its plain sense: that the light is seen (nir’eh) and revealed. And the second is [as]| the
plural, the speakers speaking of themselves: that is to say, we shall see (nir’eh) the light.
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And to understand this, [we must] also understand what [is meant by| “For with You is the source of
life,” and it is not written, “For You are.”
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For it is written (Zechariah 4): “I saw, and behold, a menorah all of gold, with its bowl upon its top,

and its seven lamps upon it, seven and seven pipes to the lamps that are upon its top, and two olive

trees over it.”
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And the explanation of the matter: the subject of the menorah is as it is written, “This is the word of
Havayah to Zerubbabel.” That is to say, the menorabh is the level of “the word of Havayah,” which is

the level of the Congregation of Israel (Knesses Yisrael), the source of the souls of Israel.
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And its seven lamps are the seven supernal attributes, love and awe and glorification, etc., which

shine from above upon every soul of Israel as an arousal from above, so that even upon a wicked

person it rests from above, in an encompassing (makif) manner.
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Therefore it is written “upon it”: at this level, which is an indwelling from above in an encompass-
ing manner, all are equal for good, as our Sages, of blessed memory, said: “Wherever ten sit to-

gether, the Shechinah rests,” and as is explained in the Tanya.
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And “seven and seven pipes” are the drawings-down from higher levels, from the level of the light
that encompasses all worlds (sovev kol almin), to this arousal from above. And there are many lev-
els, one above the other, up to the very highest heights, and all of them are of the order of “seven

[and] seven.” And this is [the meaning of] “to the lamps that are upon its top.”
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Now it is written, “a menorah all of gold”: every drawing-down from the highest of heights, from
the head of all levels, comes by means of the level of gold, which is the level of the left, as it is writ-

ten, “From the north comes gold; upon G-d is awesome splendor.”
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And the matter [is this]. It is written, “He who is enthroned on high, who lowers Himself to look

upon heaven and upon earth.”
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“Heaven” (shamayim) means “there is water” (sham mayim), that is, the level of water, which is the
level of a drawing-down from a high place, from [the light that] encompasses all worlds, to a low
place, to become the level of [the light that] fills all worlds; and this is a lowering and descent for
Him, may He be blessed.
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And “upon heaven and upon earth” (with the added letters beis) is interpreted in two ways.
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The first: that He lowers Himself, as it were, to look into the heavens and into the earth.
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And the second, that is to say: that by means of the level of heaven and earth He lowers Himself, for

they themselves are what cause this descent and lowering.
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And the explanation of the matter: “He who is enthroned on high” does not mean that He, may He
be blessed, is high in terms of place, for indeed it is written, “Behold, there is a place with Me,” and
He, may He be blessed, is the place of the world, etc. Rather, it means high in stature, rising level

upon level without end or limit, in that He is holy and set apart from the bounds of the worlds.
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For “You made them all with wisdom” (Chochmah), and “the world is built by kindness” (Chesed),
and He, may He be blessed, is exalted and lifted above the level of supernal Chochmah and super-
nal Chesed, and they bear no comparison to Him, may He be blessed, at all, as it is written, “Yours,

i

Havayah, is the greatness,” etc.: the attribute of greatness is nullified before Him and does not

count as “greatness” at all.
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And likewise the level of Chochmah is considered, relative to the Holy One, blessed be He, like
physical making (asiyah), as it is written, “You made (asisa) them all with wisdom.”
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Rather, the fact that the Infinite Light (Or Ein Sof), blessed be He, clothes itself in Chochmah and

Chesed and spreads out within the worlds is a great descent and lowering.
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Now this clothing is by way of Torah and mitzvos. As our Sages, of blessed memory, said: “The Holy

One, blessed be He, puts on tefillin”; “The Holy One, blessed be He, prays”; and they said, “This

teaches that the Holy One, blessed be He, wrapped Himself,” etc. And they said, “[During] the first

three [hours] He sits and occupies Himselfwith Torah,” etc.
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And likewise all the mitzvos in this way. And this is [the meaning of] “who has sanctified us with His

mitzvos”: “with His mitzvos” precisely, for the mitzvos, the 248 commandments, are the 248 limbs

of the King.
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That is to say: just as, for example, a physical limb is nullified and united with the spiritual life-
force that dwells within it, so all the mitzvos are nullified and united with the Infinite Light, blessed
be He, itself.
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And in them and through them the revelation of the Infinite Light, blessed be He, is drawn down to
clothe itself in the level of Chochmah and Chesed. And “who has sanctified us”: for by an arousal
from below, when a person performs G-d’s mitzvos, he brings about an arousal from above, and “a
spirit brings a spirit and draws forth a spirit,” etc.
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And this is [the meaning of| “Look down from heaven and see,” and “Look down from Your holy
dwelling, from heaven, and bless Your people Israel.”
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For it is written, “Havayah is high above all nations”: the idolatrous nations receive life-force from
the side of G-d’s loftiness and His exaltation in His essence, as it were, in that, by His very essence
and being, He is exalted and lifted above the bounds of the worlds, higher and lower, and they have

no relation or connection to Him at all.
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And from this comes the dominion of the idolatrous nations over Israel in the time of exile, [as it is
said,] “Nations dance in His sanctuary,” etc. For “the spider grasps (tesapes) with its hands, yet it is

in the king’s palaces,” since it does not take up (tofes) any place at all.
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And so all the worlds, higher and lower, are considered truly as nothing before the Holy One,
blessed be He, as it is written, “For His Name alone is exalted”; only “His glory,” and His radiance

and light, [are| “upon earth and heaven.”
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And this is [the meaning of] “When the Holy One, blessed be He, ascends on high,” etc. That is to
say, the life-force is withdrawn from the radiance far, far upward, to the level of His essence and
being.
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And then the worlds do not occupy any place at all, and the conduct of the worlds is in the manner
of sleep, as it were, like a sleeping person whose intellect has withdrawn from its vessel, the body,
to its source and root, and nothing remains but the power of imagination, which is an impression

(reshimu), etc.
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Therefore it is written, “And G-d awoke as one asleep,” and it is written, “Awake! Why do You sleep,
O G-d?”: that there be a revelation of the Infinite Light, blessed be He, in Chochmah and Chesed, at
the level of His very essence and being, may He be blessed, in His glory and His very self, and
“may He make His face (panav) shine”: the inner dimension (pnimiyus) of His will, etc. And this is

through the drawing-down of Torah and mitzvos.

0oM% AW TNIN0 N ROW 0O O 0Onwn 172 qWTP 11V0n1n 785w AR 0Mwn van In

SR NXR Ty DR 97921 RN

And this is [the meaning of| “Look down from heaven and see,” and “Look down from Your holy

dwelling, from heaven”: [heaven, shamayim, is] “there is water” (sham mayim), which is the level

of the Torah, which is likened to water; and then “and bless Your people Israel.”
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For through this level we, the people of the Children of Israel, will be seen before Him as some-
thing of importance, for the whole essence of comprehension and revelation is through the Torah;
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and the Torah is with us in a revealed way. And this is [the meaning of] “The heavens were opened
and I saw visions of G-d”: the level of the clear, shining lens (aspaklaria hame’irah), which comes
through the level of heaven.
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[Israel] is seen before Him, as it were, as if, by way of analogy, one looks in a shining mirror made

of glass: through the mirror, the thing seen in it appears greater and finer than it appears when

seen without a mirror.
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So, through looking and gazing by way of the Torah, there Israel, who fulfill the Torah, are seen be-
fore Him with praise and greatness.
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And this is [the meaning of] “And who is like Your people Israel, one nation on earth”: that is, they
draw down the level of “Havayah is One” to rest and be revealed, so that it rests in the lower earth.
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Now our Sages, of blessed memory, said, “Mitzvos require intention”: that is, the intention of the
heart, the desire of the heart (re’usa d’liba), to draw down the Infinite Light, blessed be He, from
the Source of all, so that it be drawn down and revealed in the level of Chochmah and Chesed.
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And this is the level of gold, for gold sparkles like sparks and glowing coals of fire. And so must the
desire of the heart be, with flames of the fire of love.
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And this is when one fulfills what our Sages, of blessed memory, said: “Every day they should be in
your eyes as new.” That is, when he takes to heart and contemplates with his mind and intellect
what is written, “I am first and I am last,” and “I, Havayah, have not changed,” and “You were [the
same] before the world was created,” etc.
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And this is the first interpretation of “upon heaven and upon earth”: that He lowers Himself into

the level of heaven and earth.
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And the explanation of the second interpretation, that the level of heaven and earth is what causes
the lowering, will be understood from what is written, “with its bowl (gulah) upon its top”: gulah is
from the expression gulas hakoseres, “the crown of the capital,” which is the level of a crown above

the head. And this is the level of Keser Malchus, the royal crown, the crown of Tiferes.

N3P 0°9°OWNI NAYT NANAY T9°NM (1% TR 7TIYRY 7 Ny 913 595 oo paym

T2 NTIAY OW2°PI T PPKR 210 0D DOPIR

And the matter [is this]: it is a great principle in the service of G-d that service which comes from

one’s own will and choice, arising from the understanding of thoughtful people that “nearness to
G-d is good,” is not called by the name “the service of a servant.”
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For the essence of service is to accept upon oneself the yoke of the Kingdom of Heaven, which is
above reason and above knowledge that can be grasped, as it is written, “You shall surely set a king
over yourself,”
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and as our Sages, of blessed memory, said, “Nullify your will before His will”: that he have self-nul-
lification of will, as though he had no other will at all except to fulfill what G-d, may He be blessed,
commands him. And through this acceptance the sitra achra is subdued, and the glory of the Holy

One, blessed be He, is raised up, etc.
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And this is [the meaning of| “Blessed are You, Havayah, our G-d, King of the world”: that the level
of His kingship over the world is drawn down because of the self-nullification of will, to be His ser-
vant. And then it is drawn down from above to become the level of King, for there is no king with-

out a people.
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And this is [the meaning of] “For the Children of Israel are servants to Me”: it means that by their
being in the state of servants, they will then be “to Me,” and then the revelation of the Infinite
Light, blessed be He, will be drawn down from the Source of all.
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And this is [the meaning of] “who lowers Himself to look upon heaven and upon earth”: that is, by
means of the level of heaven and earth, which are the Written Torah and the Oral Torah,
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and sometimes they are called Torah and prayer; through this [a person] brings about the descent
and drawing-down of the Infinite Light, blessed be He. For prayer is of the level of earth, which is

the self-nullification of will, to be like dust.
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And this is the matter of crying out with bitterness: “Their heart cried out,” “And they cried out to
Havayah in their distress,” and through this, “And Pharaoh brought near” (hikriv). For through an
arousal from below, from the depth of the heart, in the bitterness of one’s soul, from the inner di-
mension of the point of the heart, the sitra achra is subdued and the glory of the Holy One, blessed

be He, is raised up, etc.
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And likewise through the Torah and the mitzvos, “who has sanctified us with His mitzvos,” for He
has raised us up into the supernal holiness, etc., as is explained elsewhere: “a spirit brings a spirit
and draws forth” the spirit of G-d and the revelation of the Infinite Light, blessed be He, from the

Source of all.
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And this is the level of “a menorah of gold,” etc., the level of the left, as it is written, “From the
north comes gold,” etc. But as for what causes this great level and rank, and this self-nullification

of will: it is written, “and two olive trees over it, one on the right of the bowl and one on its left.”
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And another verse says, “which pour out the gold”: meaning that through them the level of gold is
drawn down. And they are the level of Torah and mitzvos in their root, from which flows an arousal
in the spark of G-dliness that is in a person,
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to arouse love like flames of fire, and bitterness over his soul from the depth of the heart, in his dis-
tress in exile, in the prison of the body, and that his soul should yearn to pour itself out into the bo-

som of its Father, in the expiry of the soul, to leave its sheath.
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And this is [the meaning of] “For with You is the source of life”: that is, the source of life and of the

drawings-down of the flow of divine light into all the worlds, higher and lower, is nullified and sec-

ondary relative to the Holy One, blessed be He, in His glory and His very self.
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For the Holy One, blessed be He, in His glory and His very self is not within the category of draw-

ing-down and flow at all; rather, “in Your light, light is seen” (nir’eh or): that is, through the shin-

ing of the light of Torah and mitzvos, which are the “limbs of the King,” there is a drawing-down,

so that light is seen and revealed openly.
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And also “we shall see” (nir’eh): since the light is seen through us, we are seen in this light, and the

radiance of Israel’s holiness is revealed, as it is written, “And who is like Your people Israel,” etc.
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An Explanation of the Above
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An explanation of the above.
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An explanation of the matter, according to [the verse], “For with You is the source of life.” The 613
mitzvos are the 613 paths in the skull (gulgalta) of Z’eir Anpin, and their root is from the one path
of Arich Anpin. And the point is that all the mitzvos are called “the mitzvos of Havayah”: the Holy

One, blessed be He, puts on tefillin, wraps Himself in tzitzis, and prays.
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The explanation of the matter is this: it is known that Atzilus bears no comparison at all to the es-
sence of the Infinite Light, blessed be He, and all is considered as nothing at all before Him, may
He be blessed.
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The source of the light drawn down to them is only from the level of the kav (line of light), a mere
glimmer. And even after that there are many further contractions, until the light is drawn down in
the form of Chochmah and Chesed.
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This is what is called the level of “hairs”: “Abba draws nourishment from the mazal,” for the level

of a hair is a drawing-down that skips over [the gap in] proportion. And for this great descent and

lowering to take place, that is what is called “the mitzvos of Havayah”: that the Holy One, blessed be

He, fulfills the mitzvos.
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That is, [when it is said] that He puts on tefillin, it means the drawing-down by which the Infinite

Light becomes enclothed in Chochmah. “Tefillin” is a term of binding and joining from above to

below. Therefore, what is written in them? “For who is a great nation...”
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For the main purpose of the flow of Chochmah is for the sake of the souls of Israel, as will be ex-
plained below with the help of Heaven. And His mitzvah of tzedakah, may He be blessed, is the

drawing-down in the form of Chesed, so that “the world is built by kindness.”
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Now, take as an analogy the fulfilling of the mitzvos by a person. There are two things here.
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The first is the mitzvah itself, before the person performs it, such as the tefillin themselves or the
tzitzis. The second is when the person does the mitzvah and fulfills it, that is, when he puts on the

tefillin and wraps himself in the tzitzis.
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And this is the main thing and the completion of the act of the mitzvah, for then it becomes a
mitzvah.
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For without placing the tefillin on the head and the arm, even though the four passages are proper-
ly written and there is holiness in them, still there is not yet in this a revelation of the Supreme Will,

until the person places them on his head and his arm.
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In the same way it can be understood above: the tefillin themselves are the four mochin,
Chochmah, Binah, and Daas, which divides into Chesed and Gevurah. This is the first aspect.
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But the main thing is when the Holy One, blessed be He, puts on the tefillin, that is, the enclothing
of the Infinite Light in Chochmah, and this is the completion of their mitzvah; whereas the four
mochin in themselves bear no comparison at all to [the state] when the Holy One, blessed be He,

puts them on.
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And just as below, the mitzvah is when one puts on the tefillin, as said above. But how is it fitting to
say so in the analogue?
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It is understandable in the analogy: the tefillin have an existence outside the person; therefore
even before the person puts them on, they have an existence and are a holy object. But above, it is

written, “For everything is from You.”
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And the coming-into-being of Chochmabh is from Him, may He be blessed; “He is the Knower, and

He is the Knowledge...” If so, how can tefillin be conceived above before they are put on?
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But the matter is according to what is said in the passage of “Eliyvahu opened”: “And when You

withdraw from them, they remain like a body...” For it is difficult, as said above: how do they have

any existence, even like a body...?
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It is understandable in a person, [since| the body has an existence of its own, for its coming-into-
being is not from the soul but from the drops of the father and mother... But that is not so above,

for “everything is from You.”
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If so, “when You withdraw...,” how do they have any existence at all? But the answer is that “with-
draw” does not mean a complete withdrawal, only a withdrawal of the mature mochin (mochin de-
gadlus), while the immature mochin (mochin de-katnus) remain, as in a person when he sleeps.
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And also, the vessels, which are called “the body,” have a root of their own in the Infinite Light,
namely from the level of “reaching and not reaching.” Only afterward does the light whose root is

higher than this level become enclothed in them, and its enclothing is like a soul in a body.
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And in this there is immaturity and maturity. Therefore, even when the mature mochin withdraw,

the vessels remain like a body, since they have a root of their own;
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only, because this level bears no comparison to the level when the light and the mature mochin

shine in them, it is therefore called “like a body without a soul.”
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In the same way one can understand the matter of “the Holy One, blessed be He, puts on tefillin”: it
means an added light in the level of Chochmah, and great mochin, until they protrude upon the
head and the vessel;
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whereas the tefillin in themselves also have an existence, in the manner of “like a body without a

soul.” And so it is to be understood with all the other mitzvos as well.
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And “the Holy One, blessed be He, sits and occupies Himself with Torah”: this is the drawing-down
of letters from the level of His great Name...
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And “the Holy One, blessed be He, prays: May it be My will...”: that the attributes of Arich Anpin be
drawn into Z’eir Anpin... and “abundant in kindness...”
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There is another explanation: that “the Holy One, blessed be He” means Z’eir Anpin of Atzilus. And
the tefillin are the mochin from Abba and Imma that are drawn down to Him, and if so, they are
higher than He. According to this, [the statement] that the Holy One, blessed be He, prays “that My
mercy may overcome...” fits all the better: that the attributes of Arich Anpin be drawn down to
Him...
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(The two explanations above about “the Holy One, blessed be He” are explained in the commentary
on the Zohar on the matter of “the Holy One, blessed be He, comes to delight in the Garden of
Eden...”
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And both explanations are true, and it is as is explained elsewhere: that there is the level of “My
mitzvos” of the Emanator Himself, may He be blessed, and the level of “the mitzvos of Havayah” of
Z’eir Anpin of Atzilus. And certainly in Z’eir Anpin the mitzvos are a drawing-down from what is
above Him; whereas higher still, in the Infinite One, blessed be He, “My mitzvos” are drawings-

down from Him to the roots of the vessels... And this is enough for the wise.)
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And this is why the mitzvos are called “the way of Havayah” and “the paths of Havayah”: they are,
as it were, a way and a path by which the Infinite Light, blessed be He, is drawn down to become

enclothed in Atzilus; and every drawing-down is through the Name Havayah, as is known.
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Now, the main intent in the performance of the mitzvos below, by a person, is that through it the

same is drawn down above, so that the Holy One, blessed be He, fulfills the mitzvos, in the manner

explained above; and this is what is called “adding light in Atzilus.”
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But this applies specifically to tzaddikim, in whose nefesh, ruach, and neshamah there is no evil at
all. But for beinonim, the main intent in their mitzvah must be to refine their nefesh, ruach, and

neshamah through it.
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But this needs to be understood: is not the mitzvah one and the same for tzaddikim and for beinon-
im? For the tefillin of Moshe and Aharon are exactly the four passages of our tefillin. So how can

the main intent differ so much?
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But the point is that in truth it is all one intent. For when there is an addition of light in Atzilus
through the mitzvos of the tzaddikim, then automatically there is power to refine the evil from the

nogah of Beriah, Yetzirah, and Asiyah...
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And this is the meaning of “Who lowers Himself to look upon heaven and earth,” according to the
first explanation: that He lowers Himself to become enclothed within the level of heaven and earth,

which are Z’eir Anpin and Nukva.
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For behold, “He is high above all...”; and [there is]| the level of “when You withdraw from them,”
from the vessels of the ten Sefiros, which is like sleep, which is the withdrawal of the mochin into

the essence of the soul.
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And even though in dreams he has combinations of the letters of thought, it is only thought without

wisdom, only the level of imagination. Whereas when he wakes from sleep, the intellect shines in

his thought.
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In the same way the analogue is to be understood: [at] the level of the withdrawal of the light and
the mature mochin that are enclothed in the ten Sefiros into the level of the essence, the Infinite

Light, the revelation below is then called, by way of analogy, the level of sleep.
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And through this, the idolatrous nations, Egypt and Babylon, also had dominion. But through the

enclothing of the light and the mature mochin in the ten Sefiros, and this is the meaning of “the

Holy One, blessed be He, puts on tefillin...,” as said above,
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which is the explanation of “Who lowers Himself” to become enclothed within heaven and earth; of
this it is said, “Look down from Your holy dwelling, from heaven.”
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And then, through this, “and bless Your people Israel,” in the manner of “In Your light we see
(nir’eh) light,” that we are seen (nir’im) as something of importance; for the purpose of the chain of

descending worlds is for the sake of fulfilling the Torah and mitzvos.
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Now, to understand the second explanation of the verse “Who lowers Himself to look,” namely that

through heaven and earth this lowering is brought about, we must first introduce the matter of
Zechariah’s menorah: “and a bowl upon its top...”
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For the order of the chain of descent and of the drawing-down from the Emanator to the emanated
beings is through the level of Keser, which contains something of the lowest level of the Infinite
One, and this is the level of Atik.

TIINNN °Nan 12 WO RIAT N PNaw RN LINRCI2D PPNy Wyl MIRT DAY 10T 117mM

JRORRT 90 oman 119007 L wnn NRoRRAY

That is: just as Malchus of Atzilus becomes Atik for Beriah, so that the level of Keser of Beriah con-
tains something of the lowest level of Atzilus itself, namely of the level of Malchus of Atzilus,
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so too, from the level of Malchus of Adam Kadmon (which is called Malchus of the Infinite One),
there comes to be Atik and Keser for Atzilus; and this is “the bowl upon its top.”
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As it is written, “the bowl of the koteres (capital),” which crowns (koteres) and encircles from
above, around its top. So too the level of Keser is the level of a crown and an encompassing over
the mochin.
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“And its seven lamps” are the emotive attributes of Atzilus, and “seven pipes to the lamps” are the
seven lower [Sefiros] of Atik Yomin, which are the source of the flow to the emotive attributes of

Atzilus. Therefore they are called “pipes to the lamps...”
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As is explained elsewhere, there are two levels of emotive attributes. The first is the emotive attrib-
utes that are below intellect and contemplation, and they are called “mountains of light.”
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The second is the emotive attributes that are above intellect and understandable reason, and they
are called “great love” and “mountains of darkness.” And these emotive attributes that are above
intellect are called the “pipes” for the emotive attributes that are drawn from the intellect, which
are called “lamps...”
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“And two olive trees upon it, one to the right of the bowl...”: these are the level of Chochmah and
Binah of Atik Yomin, and they are also the level of the two mazalos, “notzer” and “venakeh,” which

are the sources of Chochmah and Binah of Atzilus.
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Now, the olive is bitter, but oil is extracted from it by crushing. This is the level of the refinement of
the 288 sparks through subduing and transforming [the sitra achra], as the saying goes, “When the
sitra achra is subdued, the glory of the Holy One, blessed be He, rises.”
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And the source of the drawing-down of mayin nukvin and mayin duchrin, which [comes]| through
the refinements, is drawn from the two mazalos mentioned above:
97177 0°N°1 °2 17 17 19 (Aot 1onn] TR WA 813 PN (o poam] 70N 3 WA RIT PN D

the mazal “venakeh” is the root of all the mayin nukvin, and the mazal “notzer” is the root of the

mayin duchrin. Therefore they themselves are the two olive trees mentioned above.
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Now, the main cause of the drawing-down of the level of “the bowl upon its top” mentioned above
is through the nullification of will, which is the level of divine service that is above choice based on
intellect and knowledge; for through this one brings about the drawing-down of the bowl, which is

the level of Keser and the encompassing [light] that is above intellect.
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The explanation of the matter: from the refinements of the 288 sparks, reflected light is produced

from below to above, up to the highest heights, so that even in the hidden Chochmah the light re-
turns higher still.
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And this is the breaking-through of the hairs of the head; and through this there is afterward drawn
from above an added light and an abundant flow, and it is drawn below through the hairs of the

beard, which are a drawing-down from above to below.
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Therefore all the practical mitzvos are from the level of nogah, such as the wool of tzitzis and the

parchment of tefillin; for when the sparks in nogah are refined through fulfilling the mitzvah,

added lights are drawn into Atzilus, as said above.
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But the level of the nullification of will has an additional advantage, and the sitra achra is subdued
more, because of the nullification of the body’s will in general: one sets aside all his desires and re-

solves in his heart to follow G-d,
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and as if he has no will at all, only what G-d wills is his will. This is the true subduing of the sitra
achra, with greater dignity and greater power than in fulfilling a single mitzvah.
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And so the drawing-down through this is the level of “and a bowl upon its top,” which is the level of
“the Will of all wills,” that is, the source of all the wills.
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Whereas the 613 mitzvos are the 613 paths in the skull of Z’eir Anpin, which is, by way of analogy
below, the level of the particular wills. But their source and root is the level of “the Will of all wills,”
and this is drawn down specifically through the nullification of will, for by this one binds oneself to
the very Master of the will. And this level of nullification of will is called “earth,” for one makes one-

self truly like dust.
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(And “heaven” means the encompassing [light]: this is the level of the love “with all your me’od
(might),” truly without limit, through which one draws down [the light] to become the source of the
flow from the Emanator into the emanated beings, that is, one brings about the level of the bowl,

etc., and also the pipes, which are all above intellect.)
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And this is “Who lowers Himself to look upon heaven and earth”: through heaven and earth of this

level, the lowering takes place from the Infinite One itself, so that Keser is drawn down to Atzilus.
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And afterward, through the Torah and mitzvos, the enclothing of the light from Keser in the 613
paths of Z’eir Anpin takes place, and [in] “the 248 limbs of the King...” And this is the explanation

of “Who lowers Himself” within heaven and earth, which are Z’eir Anpin and Nukva of Atzilus.
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(As is written in the writings of the Arizal, of blessed memory: drawing down the union of Abba and
Imma is through self-sacrifice, and the union of Z’eir Anpin and Nukva is through Torah and
mitzvos. These two drawings-down are the two explanations given here of “Who lowers Himself to
look upon heaven and earth”; and as is explained elsewhere, there is a higher heaven and earth

and there is a lower heaven and earth.)
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And this is the meaning of what our Sages, of blessed memory, said: Why does [the passage of]
Shema precede “And it shall be, if you will listen”? So that one first accepts upon himself the yoke
of the kingship of Heaven, and afterward accepts upon himself the yoke of the mitzvos. For in the
passage of Shema it says “with all your might,” and this is the level of “heaven” according to the
second explanation.
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And also what our Sages, of blessed memory, said: “For whatever measure (middah) He metes out
(moded) to you, thank (modeh) Him very, very much (bim’od me’od)”: this is the level of “earth,”
the nullification of will.
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And all this is called accepting the yoke of the kingship of Heaven, meaning Malchus of the Infinite
One, which is called “the kingship of Heaven,” the level of the encompassing [light], through which
“and a bowl upon its top...” is drawn down, so that it becomes Atik for Atzilus.
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And afterward, “And it shall be, if you will listen” is the drawing of the light into the vessels through

the mitzvos, within heaven and earth, as said above.
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And this is “For with You is the source of life.” That is, the level of Malchus in the World of Atzilus,
which becomes Atik for Beriah, Yetzirah, and Asiyah, is called the source of life of Beriah, Yetzirah,

and Asiyah, for Keser is the source and root...
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But in truth it is only the level of “with You,” secondary and nullified to the level of the essence of

Atzilus. Therefore it does not say “for You are,” but only “for with You.”
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And so, higher still, Malchus of Adam Kadmon is the source of life of Atzilus, since it becomes Atik

for Atzilus; and it is the level of “with You,” secondary and nullified to the being and essence of

Adam Kadmon. And this is “Who is enthroned on high...”
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But the explanation of “Who lowers Himself to look upon heaven and earth,” according to the two

explanations above, is that through this one draws down an added light from the being and essence

of the light in Adam Kadmon, to be drawn into the level of “the bowl upon its top.”
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(Therefore the bowl, although it is like “the bowl of the capital” and encompassing, is nevertheless
like a recipient, as Rashi explains in Zechariah there: like a basin holding the oil. That is, from the

essence of the light of Adam Kadmon an added light is drawn into this bowl.)
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And this is “In Your light we see (nir’eh) light.” “Your light” is in direct address, that is, like the lev-
el of “You” and not the level of “with You”: that from the essence of the light of Adam Kadmon it be

drawn down so that the light is seen (nir’eh) in Atzilus, Beriah, Yetzirah, and Asiyah, as said above.
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And also “we are seen (nir’eh)”: that in this level we will be of importance, as said above in the ex-

planation of “Look down....” “And bless Your people...”
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“Sing and rejoice, O daughter of Zion”
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“Sing and rejoice, O daughter of Zion,” etc. [We need] to understand why the Congregation of Israel
is called by the name “daughter,” as in “daughter of Zion,” “daughter of Jerusalem.”
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Now, it is stated in the Midrash: “[A parable] of a king,” etc.: “He did not cease cherishing her until
he called her ‘my daughter,’” as it is written, “Hear, O daughter, and see, and incline your ear; for-
get your people and your father’s house, and the king will desire your beauty,” etc. (And the mean-
ing of “your beauty” is like the level of “my beloved, my fair one.”)
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“He did not cease cherishing her until he called her ‘my sister,’”” as it is written, “My sister, my
beloved.”
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“He did not cease cherishing her until he called her ‘my mother,’” as it is written, “Go forth and
see, O daughters of Zion, King Shlomo, with the crown with which his mother crowned him,” etc.;
and it is written, “Listen to Me, My people, and give ear to Me, My nation (le’umi)”: it is written [so

that it can be read] le’imi, “My mother.”
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Now, [we need] to understand the matter of these three levels in the service of G-d: that there are

three ranks among Israel, on account of which they are called by these names.

likuteitorah.com/torah-ohr/mikeitz/ 99



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 7 10 11°% N2 Snnw °17

53 21157 AR OYD M LA OV PW 173 70 TRwINw DTR DR A7 01 wUn 1A 7R
J[oxIw° niwa) 27w W I1°P3°N° RIAW °1 13 10X

And we must understand what is written, “The soul of man is the lamp of Havayah”: the soul is
called the lamp of the Name Havayah. Yet elsewhere Scripture says, “For You are my lamp,

Havayah”: He, may He be blessed, is called the lamp of the souls of Israel.
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The explanation is this. It is written, “Let every soul praise (tehallel) Yah.” Tehallel is from the ex-
pression “when His lamp shone (behilo),” etc., a term for illumination.
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And the elucidation of the matter: it is written, “I, Havayah, have not changed”; and “You are He

before the world was created, and You are He,” etc.
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He is not like the soul, which is affected and undergoes changes from the happenings of the body,
because it is truly vested within the garments of the body, in its three garments, which are thought,
speech and action.
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A person’s thought vests the soul and surrounds it on every side, and draws it to turn wherever [the

thought] desires, so that there the soul will dwell and rest; and so too with speech and action.
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With Him, may He be blessed, however, it is written, “For My thoughts are not your thoughts”: He

undergoes no change at all, G-d forbid, through the creation of the worlds.
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And just as He was alone before the world was created, so He is alone after the world was created,
for the worlds take up no place at all in relation to Him, may He be blessed.
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And even though He gives life to them all, and looks and gazes to the end of all generations with in-

dividual providence over all the ways of man and the doings of a person’s steps,
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as it is written, “Your eyes are open upon all the ways,” etc., this is only as in the saying, “Before
You all hidden things are revealed”; “All is revealed and known before You.”

Or2 YTPw MR 19y T KRR DaR 17199 OYUT°Y %1901 a3 DUWYI Onw W77 M1PA 9on

1NDPPY AN INYTW DINRT NYT0

The meaning of “all is revealed and known” is that they become revealed and known before Him;

but it does not apply to say of Him that He knows them like the knowledge of a person, whose

knowledge vests him and surrounds him.
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For He, may He be blessed, is high and exalted above this by myriads of levels without end; and He
is holy and separate, and three times holy, “Holy, holy, holy,” until [He is] “Havayah of hosts,” to
bring into being (lehavos) worlds, angels and souls.
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And the explanation of the matter of “three times holy” is this. The two letters hei in the Name
Havayah: the first hei is the level of thought, and the second hei is the level of speech.
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Now, the level of speech is the source of the coming into being of the worlds, angels and souls, as it
is written, “By the word of Havayah the heavens were made, and by the breath of His mouth all
their host.”
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And the first three letters are the “three times holy,” which is the chain of descent (hishtalshelus)
from cause to cause, etc., until there comes to be the level of the last hei, the level of speech.
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For in order for there to be the first hei, the level of thought, and the spreading forth of life-force
and the coming into being of any illumination at all, there must first be the level of the yud, which

is tzimtzum (contraction).
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For from the Infinite One (Ein Sof), blessed be He, Himself, the worlds could not receive any illumi-
nation at all, and nothing could come into being as something from nothing at all, except through

tzimtzum, as the saying goes, “He sustains (mechalkel) life with kindness.”
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And the meaning of mechalkel is from the expression “a vessel (kli) within a vessel”: in order for
there to be life to give life to the worlds, there must be tzimtzum in the manner of a vessel within a

vessel, for He, may He be blessed, is the Life of all life, etc.
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Now, it is written, “For with Yah, Havayah formed (tzur) the worlds”: with the yud the World to
Come was created. The World to Come is the delight of the souls, who take pleasure in the radiance
of the Shechinah, etc.
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And the revelation of this delight is through the tzimtzum of the Infinite Light (Or Ein Sof), blessed
be He, which is the level of the yud. For from the Infinite Light, blessed be He, itself, and in its glo-
ry, as it were, the souls could not receive, since they are in the state of created and bounded beings.
And the World to Come itself is the level of the hei.
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And through the yud it was created, [meaning]| that this delight which [the souls] grasp is the level
of yesh (something), as it is written, “to bequeath to those who love Me yesh”: [yesh is] three hun-
dred and ten worlds. And to bring a yesh into being from absolute nothing, there must be the level

of tzimtzum.
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Now, “the reward of a mitzvah is the mitzvah.” This means that the mitzvah itself draws down the
giving of its reward, as it is written, “When you eat the toil of your hands”: through the mitzvos that
a person does in this world he draws down the revelation of the Garden of Eden, so that the revela-
tion of the delight of the souls will be drawn forth.
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As it is written, “He placed him in the Garden of Eden to work it”: these are the 248 positive com-

mandments, for through them he makes the Garden of Eden.
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And this is “Let every soul praise Yah.” It means: [let every soul] make shine and illuminate the il-
lumination and drawing down of the yud, which is the level of tzimtzum, so that there will be in the
higher hei the level of the World to Come, which is the level of something from nothing, “to be-

queath to those who love Me yesh,” as mentioned above.
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But this is “every soul (neshamah)” specifically. For neshamah is from the word for the breathing
(neshimah) in a person, which is the level of “running and returning.” For the soul is as it is writ-
ten, “I will breathe out and draw in breath together”: one draws in the breath, and it enters and
goes out.
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On account of this it is called neshamah, for it is the source of all breaths and that which encom-
passes them all. Therefore the heart beats constantly in running and returning.
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This is not so with all the other limbs, which are quiet and at rest and stay standing in their place;

for the spirit of life of the soul is in the blood of the heart specifically.
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Now, the level of the “running” of the soul is the level of self-sacrifice (mesirus nefesh) in the read-
ing of the Shema. That is, the giving over of the will, for nefesh is will, as it is written, “My soul (naf-

shi) is not toward this people,” etc.
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That is, that he uproot his will that is vested in the vanities of the world, and have only one will: for

his Father in heaven.
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As it is written, “Whom have I in heaven? And with You I desire nothing on earth”: he has no other
desire or will at all.
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That is, by setting it to his heart that there is nothing else besides Him, and everything is nullified
to Him, may He be blessed. And all the things of this world that are separate, a yesh and a thing

unto themselves, are so only because they fell in the breaking of the vessels.
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As it is written, “Mine is the silver and Mine is the gold, says Havayah”: the physical silver and gold
became physical in their descent lower and lower through many and immense stages of the chain
of descent (hishtalshelus); but in their source above they are “Mine,” and nullified to Me, because

their root is from the level of “says” (ne’um) and the word of G-d.
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And the more he goes deeply into this, and even more than this, his heart will understand not to in-

cline and not to be drawn after anything other than G-d alone. And his will shall be only toward
Him, may He be blessed, to cleave to Him until the soul pours itself out.
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And after he is thus in “running,” he shall be thus in “returning”: so that “these words which I
command you this day shall be upon your heart, and you shall speak of them when you sit in your

house and when you walk on the way,” etc.

219 TR RITW IR D 7292 71977 DWW [niex 1) RPT RPR 10D 17200 17 1R 0

For “the Holy One, blessed be He, has in His world nothing but the four cubits of halachah alone.”

This means: since He is holy, etc.,
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He has no connection to rest and be vested in the world except through the four cubits of halachah,
through which His very dwelling place among the lower realms is made, which is His wisdom and
His will, etc.
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And this is the whole of man: to be [in the state of| “your heart runs, and return to the One,” etc.,

“for against your will you live,” etc.
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And by this “every soul will praise Yah,” for through an arousal from below [there comes] an

arousal from above. Through the level of “running” in a person’s service, so above there is the lev-

el of the withdrawal and tzimtzum of the Infinite Light (Or Ein Sof), blessed be He.
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And through the level of “returning,” so there is the level of drawing down the Infinite Light,
blessed be He, through the chain of descending levels lower and lower, in order to make shine the
revelation of the delight of the souls, to delight in G-d.
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And this is “Havayah is your shadow”: like a shadow, which turns after a person, so He, may He be

blessed, is, as it were, your shadow. And that is “at your right hand,” meaning through love with
self-sacrifice (mesirus nefesh), in the level of “running,” as mentioned above.

TORMD 91 M2 RO (2w xzaa] WU R0 NA RITW OTR NRWAY DIR DRwl 7700 93900

212 17y 1221 ¥722 17172 (710 x 1] O”NRIN 'I’W?Jﬂ’ﬂ

And this is “The soul of man is the lamp of Havayah”: the soul of man, which is the level of breath-
ing in running and returning, is the level of a lamp, to illuminate and draw down the Infinite Light,
blessed be He, in the Garden of Eden, etc.
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But to come to the rank of the level of running and returning mentioned above, a person cannot
reach it through contemplating that G-d is One with the spirit of his understanding alone, for his

intellect and understanding will not give birth to such a love.
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Even though by his intellect and understanding he will understand that this is fitting, nevertheless
it will not produce the power that draws [him]| in actual practice.
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Rather, of this it is said, “For You (atah) are my lamp, Havayah.” Atah is the level of Torah and

mitzvos: for alef and tav are the level of the letters of the Torah, from alef to tav.
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And the hei is the level of the mitzvos. And through this, “and Havayah lights up my darkness”: for
there is a darkness that darkens and prevents the light of love for G-d from shining, even though he
contemplates that this is fitting. And this is the darkness of the body and of the vital soul, which
clothe the G-dly soul.
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And there must first be “turn away from evil and do good,” by his being one of the “masters of the

reckoning,” [reckoning up] the deeds, words and thoughts that were not for G-d all the days of his
vain life, each one according to what he knows in his own soul, “the afflictions of his heart,”

2°9p0% w0 KD 1PPOR % 2997 K 0172 12 IWR ©OR 9 9D FAART 9IR DX 0°20yM) 20y anw

212

which are what prevent and hold back the light of love. For “any man who has a blemish shall not

draw near to offer the bread of his G-d; he shall not approach to offer,” etc.
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As it is written, “And the perfect shall inherit good,” and “there is no good,” etc. This is not so with
blemished ones, for blemished [animals] are disqualified for the altar.
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And even if they were brought up onto the altar, they are taken down. And just as it is with the offer-

ings, so it is with everyone who offers his soul to G-d: any man who has a blemish cannot draw near

in the reading of the Shema to have true self-sacrifice.
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And he is brought down from above and cast down below until he “returns to Havayah, and He has
mercy on him,” etc. And then he is given help from above to arouse love for G-d in the reading of
the Shema.
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Now, this level is called “daughter,” the level of a recipient: one whose soul is not by nature nulli-
fied to G-d with self-sacrifice “until a spirit is poured upon [it] from on high.” Of this it is said,

“Hear, O daughter, and see, and incline your ear, and forget your people and your father’s house.”
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The meaning of “your people and your father’s house”: what you have been accustomed to and
drawn after in the vanities of the world. At the least, forget [them], to clear your mind to accept
upon yourself the yoke of the kingdom of heaven, for one must be a vessel to receive the light of the
love that comes from above.
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And then “the king will desire your beauty”: the beauty of the illumination that will light up the

love, which is the level of a lamp, as mentioned above. And of this it is said, “You will give truth to

Yaakov.”
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For the souls of Israel are of two levels, Yaakov and Yisrael. Yisrael is the level of “for you have
striven and have prevailed”: he has already overcome and won the battle.
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Yaakov, by contrast, is yud eikev (yud, heel): that is, he has gone down below to the level of the
heel, except that he has the level of a yud at his head, toward which he will be drawn from below

upward.
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And he does not yet have the level of truth in his soul by his very nature; it is only that G-d will give
truth, through help from above.
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“Kindness to Avraham”: this means that the level of Avraham is the level of the love that comes as a
gift of kindness from above. And all this is “from the days of old,” from the level of teshuvah, which

preceded the world.
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And the explanation of the matter of “my sister”: it is the level and rank of the masters of Torah,
whose Torah is their occupation. For regarding the greatness of Torah, it is stated in the Midrash:
“We find that the Holy One, blessed be He, overlooked forbidden relations and bloodshed, but did

not overlook the neglect of Torah.”
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The explanation is that occupation with Torah is the drawing down of His dwelling place, may He
be blessed, among the lower realms.
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For all the matters of the Torah, forbidden and permitted, kosher and unfit, impure and pure, are
only a separation between good and evil, as it is written, “to separate between the animal that may
be eaten and between,” etc.
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Now, it is written, “Through me kings reign,” and it was said, “The Mishnah is a queen,” for it is like
a king who commands to do thus and thus, etc., as explained elsewhere.
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And it is written, “Though you soar aloft like the eagle,” etc., “from there I will bring you down,
says Havayah”: the “saying” of Havayah and His speech is what brings down and lowers the keli-

pos and the sitra achra below, and “all the workers of iniquity will be scattered.”
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And so it is with a person, through his occupation in Torah: he distinguishes between forbidden
and permitted, and between kosher and unfit, as mentioned above; he thereby brings down the
forbidden and the unfit and pushes it away below through “the word of G-d” that is in his mouth,
“this is the word of halachah.”
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[Thus] it is fulfilled in him and through him: “from there I will bring you down, says Havayah.”
Therefore Israel are called brothers and companions of the Holy One, blessed be He, as it is writ-

ten, “to bequeath to those who love Me yesh,” and “for the sake of My brothers and companions,”
etc.
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And this is “The voice is the voice of Yaakov, and the hands are the hands of Eisav”: at the time that
the voice is the voice of Yaakov, the hands of Eisav do not rule over him.
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For the external forces have no nurture, since [one| separates and refines. And that is “at the time

that the voice is a voice”: meaning that the supernal voice, which is the word of G-d, is joined with

the voice below,
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so that it is as it is written, “And I have put My words in your mouth,” and it is written, “And My
words which I have placed in your mouth”: truly “My words.” For then it is the level of “the

Mishnah is a queen.”
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And this level is called “my sister, my beloved, my dove, my perfect one (tamasi).” Do not read
tamasi but te’omasi (my twin): they become, as it were, truly twin brothers.
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However, “whoever says, ‘I have nothing but Torah,’ does not have even Torah.” For the greatness
of the Torah is because the Torah and the Holy One, blessed be He, are entirely one.
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And there must also be in the person self-sacrifice (mesirus nefesh) in “One,” for from there is the

source of the Torah, and [he must]| have only one will, etc., as mentioned above.
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For through this he draws down the revelation of the Torah, since from there is the source from
which it is hewn and its root: “the Torah comes forth from Chochmah.” And it is written, “He estab-
lished a testimony in Yaakov and set a Torah in Yisrael.” The meaning: there are two levels, Yisrael

and Yaakov.
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And corresponding to this there are two levels in the Torah, testimony and Torah. From the level of
Yaakov the level of testimony is drawn forth, and from the level of Yisrael the level of Torah is
drawn forth.
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As it is written, “And you shall do them (osam)”: it is written [so that it can be read] atem, “you.”
And it is written, “which a man shall do (osam).” For through man the level of Torah and mitzvos is
drawn forth.
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That is, through self-sacrifice in “One,” for then “every soul will praise Yah,” etc., as mentioned
above. And this level is called “my mother,” which is the level of “the mother of the children.”
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For she is the one that gives birth to the revelation of G-dliness, the Infinite Light (Or Ein Sof),
blessed be He, in the Garden of Eden, and to the delight of the souls; this is Torah and service, etc.
And of the Time to Come it is written, “Sing and rejoice, O daughter,” etc.: the level of “daughter”
will rise “with surpassing dignity,” as mentioned above, and will be “awoman of valor, the crown of

her husband,” etc., as explained elsewhere.
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A brief explanation of this
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Now, “daughter” is the level of what is refined, and “my sister,” which is the level of the masters of
Torah, is the one who refines. As it is written in the Tikkunei Zohar, “The commandment to distin-
guish between the pure,” etc. (which is the level of Torah, “to separate between the impure and the
pure,” etc.), and “My words which I have placed in your mouth.”
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And this is the matter of “like a minister before the king”; whereas “daughter” is the level of
mitzvos, “like a servant before the king.” And all of this is alluded to in the Chanukah lamp.
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(See Pri Etz Chaim, Sha’ar Chanukah, chapter 4, and likewise in Sha’ar HaShabbos at the begin-
ning of chapter 4.) Three unifications: Havayah and Ehe-yeh; Havayah and Elokim; Havayah and

Ado-nai: [together| the numerical value of ner (lamp).
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The unification of Havayah and Ehe-yeh, which is the unification of Abba and Imma, comes

through self-sacrifice in the reading of the Shema, the illumination of Keser.
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And the unification of Z’eir Anpin and Nukva (that is, the unification of Havayah and Elokim)

comes through the Torah; and the third unification (Havayah and Ado-nai), the level of the mitzvos,

is when all the lights come in the manner of a seal. And this is the matter of “You will give truth to

Yaakov,” for the Torah of truth is in Z’eir Anpin, and Malchus receives in the manner of a seal.
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And in the Time to Come the level of “daughter” will be raised, for the power of what is refined,
which is from the Name Sag, will be greater, as is known, for “their end is embedded [in their be-

ginning],” etc., and “last in deed,” etc.
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And it will be in the manner of “a crown on his head” (as stated in the Ra’aya Mehemna, Parshas

Terumah, page 158a, and in other places).
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“Sing and rejoice, O daughter of Zion, for behold, I come”
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“Sing and rejoice, O daughter of Zion, for behold, I come.” [We need] to understand the meaning of
“Sing and rejoice.” And also, what does this have to do with the Haftorah of Chanukah, which be-
gins with “Sing and rejoice,” etc.? It should have begun from “I have seen, and behold, a menorah

of gold,” etc., which is at the end of the passage.
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The explanation is as follows. It is written, “Serve Havayah with joy; come before Him with singing

(renanah).” And it is stated in the Zohar: “Joy in the morning (tzafra), and singing in the evening

(ramsha).” We need to understand what “morning” is and what “evening” is, what “joy” is and what

“singing” is.
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This will be understood by first stating what is well known: that the service of the angels is singing
and melody (rinah ve-zimrah), with songs and praises, as is known from the matter of Perek

Shirah, that all created beings say song.
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And so too the angels in every world, up to the very highest levels, all say songs and praises with
singing and melody. And the meaning of this singing is the revelation of the intensity of their
longing,
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so that their soul “yearns, and even pines,” to cleave to Him, may He be blessed, and to be ab-

sorbed into the Infinite Light (Or Ein Sof), blessed be He. And always, all their days, they stand in

this longing without pause, because they have no other love and longing.
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And they also have no other service, such as Torah and mitzvos, which are the aspect of drawing

down from above to below; rather, their service is the longing of their soul from below to above.
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And this longing is with singing and melody, as is known from the matter of melody (niggun),
which is a matter of the stirring of the heart (for there is a melody of joy and there is [one]| of bitter-

ness, etc.).
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Now this is the aspect of the outer dimension (chitzoniyus), as is known by way of an analogy: one
who stands inside, in the king’s house, what need has he to tell and recount his praise? Only when
he goes outside will he speak and recount his praise, to extol and magnify the great intensity of the

king’s praise, how great he is; and he is stirred, etc.
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And this is the meaning of what is written, “and they shall sing of Your righteousness”: the singing
is in the aspect of “Your righteousness,” for tzedek (righteousness) is the holy Malchus (sovereign-
ty). (“Scales of righteousness” means that there is an aspect of scales which weigh the aspect of the
yoke of the kingship of Heaven, which is drawn to each and every one according to his own

measure.)
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And it is written, “Your right hand is full of righteousness”; for it is written, “Your kingship is the
kingship of all worlds.” For the Creator bears no relation to a created being, such that created be-
ings could receive life-force from the Creator, may He be blessed, except through the aspect of

kingship: because He, may He be blessed, is King over them, they live and exist.
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And this is [the meaning of] “Your kingship is the kingship of all worlds, and Your dominion is in

”,

every generation and generation”: “worlds” are the aspect of space, and “generation [and] genera-
tion” is the aspect of time; all is drawn from the aspect of “Your kingship.” For time and space are
created and brought into being anew, from nothing into something.
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For before the creation of the world there was no aspect of time and space at all; and there could
not have been created beings, which are bounded within time and space,
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except through the aspect of His kingship, may He be blessed, to which the aspect of time pertains:
“reigns, reigned, will reign,” etc. This is not so with the Infinite Light (Or Ein Sof), blessed be He, it-

self, for as His name is, so is He: He has no end (sof), etc.
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And because the life-force is drawn from the aspect of His kingship, may He be blessed, which is
the aspect of tzedek (righteousness), therefore “Your right hand is full”: the aspect of the right and
of Chesed (kindness),

likuteitorah.com/torah-ohr/mikeitz/ 117



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 9 N2 °11771 °3 11°% N2 °nnwt °11

TARY "9 °5 0 DMNNWH 79 2ONwT X281 0710 DR 7PN AR 22097 7012 0701 P390 91nRNI
.N1P55NmM 9102 °na3 2Mnnwn TP 2Onw XX 79 0910 DX 10N

as it is said, “He sustains the living with kindness”; and it is written, “And You give life to them all,
and the host of heaven bows down to You.” This means: because You give life to them all, therefore

“the host of heaven bows down to You,” in the aspect of self-nullification (bittul) and absorption.
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Now this self-nullification is to the Infinite Light, blessed be He, which is drawn down and vested in
the aspect of kingship to give them life; for [it is] “to Him, and not to His attributes,” etc.
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And this is [the meaning of] “They shall pour forth the remembrance of Your abundant goodness,
and they shall sing of Your righteousness.” “Your goodness” is the flow and life-force that is drawn

from world to world,
172 D’?W ™ D’?'IS??J YORWMY WPnN RIAW P78 NI°N2 KRIT WA 2 %D POIX 1R WD

13 TOMIRT 1M1ATN PIR2Y 0onwa 95 00 20w

as it is written, “Say of the righteous one that he is good”: the “good” is the aspect of the righteous
one (tzaddik), who is the one that connects and bestows from world to world, as it is written, “For all

that is in heaven and on earth,” and its Targum [renders it] “that holds fast,” etc.
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And “Your abundant goodness” means many myriads of myriads of levels, without end, which are
in the manner of the chain of descending worlds (hishtalshelus) and the descent of the levels from
world to world, until the Infinite Light, blessed be He, shines in the aspect of His kingship, to bring

into being and give life to created beings without end.
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Now the meaning of “the remembrance of Your abundant goodness” is that they “pour forth” only
the aspect of a “remembrance” and a glimmer from the aspect of “Your abundant goodness”; and

therefore “they shall sing,”
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for they long and yearn to be absorbed into the Infinite Light, blessed be He, as they say, “Where is
the place of His glory?” etc. Only, they have no grasp of the Infinite Light, blessed be He, itself, ex-
cept through the aspect of kingship and the aspect of “Your righteousness.”
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And this is [the meaning of] “singing in the evening.” “Evening” is the attribute of night, which is
the aspect of His kingship, may He be blessed: “Your kingship is the kingship of all worlds
(olamim),” from the term for concealment (helem), etc. And to this the Gemara alluded [in saying]
that one must mention the attribute of night in the day,
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that is, as is explained in the Zohar, “to include,” etc.: because they perceive the darkness and con-
cealment of the Infinite Light, blessed be He, “He made darkness His hiding place,” therefore they
long and yearn for Him, may He be blessed. And as it is written, “My soul, I desire You in the
night”: meaning that he says to the Holy One, blessed be He, “Behold, You are my soul; therefore I

desire You.”
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Because this life-force is hidden in the aspect of night and concealment, therefore the longing and
yearning grow great, to be [in the state of] “I desire You.” As is known, love and longing, “to crave a

craving,” apply only to one whose soul lacks the thing he craves.

"y N 12 P22 NPRN2T W1 SWI2DY 7137 PRI NRED aPynt qunn 11193 17199 IR12 1Ay
N0 0¥ 11022 172 07R IR 12 w2191 N0 11002 RO 1997 NTRY RYRn NIvnaa 111

And this is the meaning of “Come before Him with singing”: from below to above, to go out of the
sheath of the body and the garments of the animal soul, to cleave to Him, may He be blessed,
through singing in the aspect of “evening” and the attribute of night, which is a level in which the

Infinite Light, blessed be He, is hidden and vested, in the manner of concealment and hiddenness.
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And this is the meaning of “Blessed be the name of the glory of His kingship forever and ever,”
“And you shall love,” etc.: that is, that his heart should understand how “blessed,” that is, drawn
down, is the “name,” a glimmer of the Infinite Light (Or Ein Sof), blessed be He, to become “the

glory of His kingship”; and that glimmer is “forever and ever,” downward without end, etc.,
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so that through this he will come to love Havayah, which is the very Infinite Light, blessed be He,

that [He| be “your G-d,” “with all your heart and with all your soul,” etc., “to cleave spirit to spirit.”
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But all this is in the mode of from below to above, “Come before Him,” which then is “with
singing.” And so must the beginning of a person’s service be, like the creation of the world: “first

darkness, and then light.”
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The attribute of day, that is, the drawing down of the Infinite Light, blessed be He, from above to
below, to be vested in the worlds of Atzilus, Beriah, Yetzirah and Asiyah, is the aspect of “Serve
Havayah with joy.” And this is the advantage and superiority of the souls over the angels: the angels
have only the aspect of singing alone, which is the aspect of ascent and absorption from below to

above,
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whereas the souls of Israel have an additional service, in the mode of drawing down from above to
below, from concealment to revelation; for all joy is the revealing of the inner dimension (pn-

imiyus), etc.,
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as is known that this joy comes from the drawing down of the Infinite Light, blessed be He, in
Torah and mitzvos (which were given specifically to Israel; whereas the angels asked for the Torah,
“Set Your majesty upon the heavens,” and it was not given [to them], etc.).
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And as it is written, “And these words which I (Anochi) command you this day,” etc.: “I, Who I am,”
etc.
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For although, from below to above, it is written, “Come before Him with singing,” since there can-
not be ascent and absorption except in the aspect of “Your righteousness” and the aspect of
“singing in the evening,” nevertheless, from above to below, the Infinite Light, blessed be He, is
drawn down of itself and as a matter of course, even from the aspect of “I, Who I am”; for before

Him, may He be blessed, “the darkness is as the light.”
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As it is written, “Who lowers [Himself] to look upon heaven and earth”: heaven and earth, spiritual-

ity and physicality, are all equal before Him, may He be blessed, “Who is equal and makes equal

small and great.”
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And this drawing down is through Torah and mitzvos: “these words which I (Anochi),” etc. The 248
mitzvos are “the 248 limbs of the King”; that is, as in the analogy of the limbs in which the soul is

vested: with the drawing of the limbs, the soul vested in them is drawn as well.
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In general, they are divided into three lines: “Chesed (kindness) is the right arm,” which is the as-
pect of charity (tzedakah), etc.; and Torah is the middle line. (As is known, the Torah is the aspect

of the inner limbs, while the other mitzvos are the outer limbs, etc.)
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And this is [the meaning of]| “Serve Havayah”: the Infinite One (Ein Sof), blessed be He, whose light

is drawn from above to below in Torah and [divine]| service, etc. “With joy”: this is the joy of a mitz-

vah, and our Sages, of blessed memory, said, “and likewise for a matter of halachah”; and the joy

comes from the revelation of the very Infinite Light, blessed be He, upon their soul, etc.
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And this comes about through first “coming before Him with singing,” as [explained]| above. The
verse speaks from above to below, “Serve Havayah with joy”; and how will you come to this level?

When you “come before Him with singing.”
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With this, what is written, “Sing and rejoice, O daughter of Zion,” will be understood, for the
Congregation of Israel in exile is called “daughter of Zion.” And the explanation of the matter of
“Zion” will be understood by first understanding what is written, “Havayah shall reign forever

(Ie’olam), your G-d, O Zion, from generation to generation; Halleluyah.”
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The explanation of the matter is that [for there to be] “Havayah shall reign le’olam,” the aspect of

space, [and] “from generation to generation,” the aspect of time, is through the aspect of Zion.
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For it is written, “In our image, after our likeness”: these are “the 248 commandments, the 248
limbs of the King.” That is, the spirituality of the mitzvos and the spirituality of the Torah as they
are above, in the Infinite Light, blessed be He, which are truly “in our image.”
nPna P on ']L)i?ﬂ Dy 1"bam a7% DY N°3OY DRI 001193 1WARNIY 11D NIZNRT N IR
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But the physicality of the mitzvos, as they have been vested in physical matters, tzitzis of wool and
tefillin on parchment, are only the aspect of “Zion,” in the sense of a sign (tziyun), as in “Zion, the
distinguished (ha-metzuyenes).”
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That is, the physical mitzvos allude to the spirituality within them, and through them the spirituali-
ty of the Infinite Light, blessed be He, is drawn down,
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like a tallis and tzitzis of wool, in the aspect of “He wraps [Himself in] light as a garment,” “His rai-
ment like white snow, and the hair of His head like clean wool”; for tzitzis are the aspect of hairs,

etc.
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And so too all the mitzvos, and likewise the Torah: through engaging in the Torah in its physical
form, as it has been vested in physical matters, the light of the supernal, spiritual Torah, which

speaks of spiritual matters, is drawn down.
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Thus the physical Torah and mitzvos are signs and markers (tziyunim) of the spiritual. In them and
through them the light of the Torah and mitzvos is drawn from spirituality into physicality; and

they themselves are the aspect of the source for the existence of the aspect of space and time.
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Along these lines our Sages, of blessed memory, instituted the blessings over the mitzvos, before
every mitzvah, “Blessed are You,” etc. For baruch (blessed) is from the term “one who layers (ha-
mavrich) the vine”: he bends the head of the shoot into the ground, and from there another vine
grows. And this is the aspect of bestowal and blessing (berachah) from world to world.
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Therefore it is written regarding Yosef, “And they called out before him, Avrech,” because he was a

tzaddik who connects and bestows, and spans (mavriach) from world to world.
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The point of this blessing is that there be a drawing down and blessing from world to world, so that

there be a revelation of “King of the world (olam),” that the aspect of “world” be in the aspect of

“King,”
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that is, that the revelation of His kingship, may He be blessed, be visible to the eye of the whole

world, so that the world not be in a state of concealment and hiding over the aspect of kingship.
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And in order for this revelation to come about, we say “Blessed,” so that the aspect of Havayah be
“blessed,” that is, drawn down, into the aspect of “our G-d” (Elokeinu); and from there the revela-

tion of the aspect of kingship will grow, like the matter of layering the vine, mentioned above.

.12 wnR YW M IRD 12707 1998 123 DPRIWS NS °PI IR RANDT RMAYAR wowD 13m

Now when there is an arousal from below, the Congregation of Israel is called by the aspect of

“Zion” and a sign of the spiritual light that flows and is drawn into her.
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But in exile she is called “daughter of Zion,” for she is only in the aspect of a recipient from the as-
pect of Zion.
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As is known from the Zohar, regarding [the teaching] “if the man gives seed first, she bears a fe-

male”: that is, when there is no arousal from below, then she is in the aspect of “daughter.” This is

9

not so [with] “And of Zion it shall be said, ‘Man and man,’” etc.: “if the woman gives seed first, she

bears a male,” the aspect of chassadim (kindnesses),
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that is, by first having the aspect of singing and joy, as [explained] above, so as to be [in the state of]

“Come before Him with singing,” in the aspect of “singing in the evening,” from below to above.
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Along these lines [the Sages] instituted Pesukei deZimrah (the Verses of Song), to set forth the
praise of the Omnipresent first, so that the heart be stirred. And so too [the blessing]| Yotzer Or, and

the matter of the angels’ Kedushah:
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how “the Ofanim, with a great noise,” etc.: all of it is in the mode of from below to above, in the as-

pect of singing, to go out of the sheath of the body and the garments of the animal soul, etc.
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And afterward comes the service of joy, in the revelation of the very Infinite Light (Or Ein Sof),

blessed be He, upon his soul, in the reading of the Shema, etc.
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But when the aspect of singing does not come first, then the revelation of joy will not dwell [there];
rather, it is only in the aspect of a female and a recipient from an arousal from above. For in any
case, from an arousal from above, the Infinite Light, blessed be He, descends and is drawn into

every mitzvah that one has done, as it is written, “For My sake, for My sake, I will do [it].”
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Except that it is only in the aspect of the outer dimension (chitzoniyus); whereas “Come before

Him,” to be absorbed into the aspect of the inner dimension (pnimiyus), is only “with singing.”
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And this is why the prophet came to comfort the children of Israel even in the time of exile, when

they are called “daughter of Zion” and not “Zion”: that nevertheless, “Sing and rejoice.” And this is

because “for behold, I come,” etc.
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For behold, there is an arousal from above that is exceedingly high (le’eila le’eila), a place that an
arousal from below does not reach at all: this is the aspect of the light that encompasses all worlds
(sovev kol almin). And from there a revelation of the flow and of the Infinite Light, blessed be He,

will be drawn down even into the aspect of “daughter.”
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And this will be in the Time to Come, as it is said, “Behold, My servant shall prosper; he shall be ex-
alted and lifted up and be very high”; “and the spirit of Havayah shall rest upon him,” etc.; “and he

shall sense (ve-haricho),” etc.
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And this is [the meaning of] “And of Zion it shall be said, ‘Man and man was born in her’”: meaning

that all will be in the aspect of “man,” even the aspect of “daughter.”
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And this is because “He shall establish her, the Most High (elyon)”: that the establishing (machon)
will be a supernal (elyon) light, very exalted. And this is [the meaning of| “For behold, I come, and I

will dwell in your midst”: “Behold, I,” I Myself, as it were, the very Infinite Light, blessed be He.
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And this is the meaning of the Chanukah lamp, which [the Sages] instituted at the entrance of the
house, outside. It is like the matter of “Open for me the gates of righteousness,”
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meaning: “the gates of righteousness” are the aspect of an entryway to the aspect of “and they
shall sing of Your righteousness,” in keeping with which [the Sages]| instituted Pesukei deZimrah.
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But one who is outside the entrance, who does not have the aspect of singing and the stirring of the

heart, will not, G-d forbid, lose the revelation of the Infinite Light, blessed be He, upon his soul be-
cause of this.
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Rather, [the Sages] instituted the lighting of light and oil at the entrance, outside, so that even out-

side the entrance the Infinite Light, blessed be He, will be drawn down into every mitzvah that one

does and [all] Torah that one learns.
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And not only that, but the Sages’ ordinance was to light at the entrance nearest the public domain,
outside, that is, in the very public domain, the place of the kelipos (the husks), to turn darkness

into light, etc. And this is [the meaning of] “And many nations shall join themselves to Havayah.”
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An Explanation of the Above: “Sing and Rejoice, O
Daughter of Zion”
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An explanation of the above.
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An explanation of the subject of “Sing and rejoice, O daughter of Zion.” Now, “Zion” is a masculine
term and a feminine term, which is the level of male and female (dechar and nukva),
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that is, the Yesod (foundation) of Nukva (the feminine / Malchus). (And Jerusalem is the Malchus
within Malchus; it is the level of a seal, etc. And “daughter of Zion” is when [Malchus| descends into
the worlds of Beriah, Yetzirah and Asiyah (Creation, Formation and Action) to refine, etc. And
“Sing” means that the level of the Gevuros (restraints) of Imma (Binah) be drawn forth; they are the

level of “flashes of fire” and of withdrawal, out of contemplation of the Infinite One (Ein Sof), etc.
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And “rejoice” is the Chasadim (kindnesses) of Imma, which is the level of joy and revelation: “the
mother of the children is joyful...”. The explanation of this matter will be understood by first ex-

plaining the difference between angels and souls.
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Now, the angels have only the level of song (rinah) and not joy, for they do not have the service of

drawing down from above to below through Torah and mitzvos, etc.) [Song] is the level of Gevuros

and withdrawal: “all who have song (shir) go out with song...”; they go out of the vessel.
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But the angels do not have nullification (bittul) of the vessel, for the body stays standing in its place,
except that it is stirred, etc. And this is the level of song, which is the level of the outer dimension

(chitzoniyus), for song is the recounting of the praise of the Omnipresent.
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By way of analogy: one who stands before the king, what has he to tell and recount? Only when he
goes outside will he speak, in order to kindle and inflame, etc.
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And their going out is with song and delight, for they delight in recounting at length the greatness
of the Infinite One (Ein Sof), blessed be He; and they go out of their place, from world to world and
from chamber to chamber, and are absorbed into the chambers (heichalos), etc., and they sing out

in melodies.
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For melody is a matter of the heart’s being stirred: it is only a drawing-out of voice without speech,

for the voice is what comes out of the heart alone, before it divides into the speech of the mouth.
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And there are several kinds of melody, all according to the love: there is “love with delights,” and
there is love with bitterness (one is embittered over one’s distance, because of the great love), and

there is [love] that has reached to the soul, etc., and the like.
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In general, it is the level of love, for love includes all the levels: “yomam” (“by day”), which goes
with all the days; “the cloud of Aharon,” etc.
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Just as there was only one cloud in the merit of Aharon, and nevertheless they are the seven days of
Sukkos, seven encompassing [lights| (makifim), which divide into Chesed (kindness) of Chesed,

Gevurah (restraint) of Chesed, etc.
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Now, this song is the level of the Gevuros (restraints) of Imma (Binah), which is love because of dis-
tance: for according to the distance, so do the love and the drawing from below to above grow, with
greater intensity, so that “my soul yearns, indeed it pines, for the courts...”, and “with my soul I de-
sire You in the night.”
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“In the night” specifically, for it is not possible to desire unless one’s soul lacks the thing one de-
sires. And the grasp of this distance is what is written, “And they shall sing of Your righteousness,”
and “They shall utter the remembrance of Your abundant goodness”: for [it is] a remembrance and

an illumination from Your abundant goodness, etc.
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And [there are] many contractions (tzimtzumim) until it is drawn into the level of Tzedek (right-
eousness), the holy Malchus (sovereignty). Therefore their soul yearns and indeed pines, and is
nullified to the Infinite Light (Or Ein Sof) that dwells and is vested in the level of Malchus; for [it is]
to Him, and not to His attributes.
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Only, their grasp of the Infinite Light is only of what is vested in the level of Malchus: that He be

King, His Name called upon them, which is their life-force and their existence, etc.
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With this we will understand the matter of “song in the evening” (renana be-ramsha), the attribute
of night: when Malchus (sovereignty) descends into the worlds of Beriah, Yetzirah and Asiyah (Cre-
ation, Formation and Action) and breaks through the screen (masach), etc., then, because of her
distance, it is written, “O G-d, do not keep silent; do not hold Your peace, and do not be still...”.
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Then she is in the state of song and hymn, as it is written, “Who gives hymns in the night.” And this
hymn is the longing to be absorbed above, “leaning upon her beloved...”.
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Therefore the service of the angels is also with song, since they are drawn from the level of
Malchus: the Malchus of Beriah is the source and life-force of the angels of Beriah, and the

Malchus of Yetzirah, etc.
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But the angels have only the level of song alone, because their source is only the level of Malchus
alone. This is not so with the souls of Israel: they are comprised of all the configurations (“Let us
make man in our image”): Abba and Imma (Chochmah and Binah), Z’eir Anpin (the emotive attrib-

utes) and Nukva (the feminine / Malchus).
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Therefore they also have the level of joy, which is the level of drawing down from above to below
through Torah and mitzvos: “the 248 limbs of the King,” the nine Sefiros of Z’eir Anpin.
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For nine times nine is 81; and three times 81, since in each Sefirah there are three vessels, inner,

outer and middle, is 243; and [with] the five Chasadim (of Imma) that bring about growth, they are

248.
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This drawing-down is in Z’eir Anpin: “the Torah issues from Chochmah (wisdom),” and its root is

above Chochmabh, the 620 pillars of light in Keser (the Crown), which is the skull (Gulgalta) and the

hidden brain (Mocha Stima’ah) of Arich Anpin.
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And all the lights are drawn into Z’eir Anpin: “All the paths of Havayah...”. That is, “paths” for

Havayah to be, etc.; these are the level of the 613 paths from the “whiteness,” etc.
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And the souls of Israel are the ones who receive all the lights drawn into Z’eir Anpin from the very
highest of all the levels, since they are comprised of everything, etc., as explained above. This is

[the meaning of] “Serve Havayah with joy”: that Havayah be drawn down from above to below.
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Yet nevertheless, “Come before Him with song”: for it is impossible to come to the King, that is, to
be absorbed from below to above, except through the level of song, “song in the evening,” the at-

tribute of night.
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“And they shall sing of Your righteousness”: the level of Tzedek alone (for the raising of mayin
nukvin [“feminine waters”| by the lower beings reaches only up to Malchus).
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But [with] the drawing down from above to below (this is, by way of analogy, as if the king were to
come here), then of itself, as a matter of course, the Infinite Light (Or Ein Sof) that is exceedingly

high is drawn down: “And these words which I,” Who I am, “command you shall be...”.
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Now we will come to the explanation and reason of the verse. When Malchus (sovereignty) is in her
place in the World of Atzilus (Emanation), she is called “Zion” (Tziyon), for “Zion” is from the term
tziyun, a sign and a seal, because then she receives all the lights that are truly above, which are
drawn into Z’eir Anpin (the emotive attributes), in the level of her Yesod (foundation), the “point of

Zion,” etc.
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That is, the level of Torah and mitzvos. For the main aspect of a mitzvah is in Malchus, since
through her it comes to be revealed in actual deed, etc.: the explanation of the mitzvah, how and

what it is, is in Z’eir Anpin, and the fulfillment of the mitzvah is in Malchus.

likuteitorah.com/torah-ohr/mikeitz/ 133



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 10 ‘?”Jﬂ ‘?y 2182

*Y R [wen 59193] 0192 DD .13 100 MY2PNT 1233 RIT IR 7192 95 9 w1p 1719 1130
219 WX T DY MM cnwan Avp

For example, the matter of “Sanctify to Me every firstborn”: its explanation is a matter of the vest-

ing of Chochmah (wisdom), etc., and its fulfillment in actual deed is through the physical parch-

ment and the placing on the arm and the head, etc.
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Therefore this is the level of “Zion” and a seal, in which all the supernal lights are engraved: the

level of Chochmah in “Sanctify to Me every firstborn,” etc., is drawn down through the fulfillment

in actual deed.
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This is the meaning of “mitzvos require intention”: the mitzvah is the fulfillment in actual deed,
and the intention is the level of the supernal lights that are drawn down, etc. (And when she re-
ceives all the lights, then she is in the state of joy.)
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But when she descends into the worlds of Beriah, Yetzirah and Asiyah (which is in the state of song
and “hymns in the night,” “song in the evening,” as explained above), then she is called “daughter
of Zion,” for then she descends and breaks through the screen (masach) to vest herself in the sev-

enty princes in order to subdue them, as in “and His kingship rules over all.”
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Now, her main descent is in the time of exile, “they were exiled to Edom; the Shechinah (Divine

Presence) is with them,” for then it is in the state of speech separated from the voice.
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Through this, “with my soul I desire You in the night,” in exile, and “leaning upon her beloved...”.
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But in the time of the Holy Temple, “and the wisdom of Shlomo increased,” when “the moon stood
in its fullness,” Malchus (sovereignty) did not descend herself into the worlds of Beriah, Yetzirah
and Asiyah to refine, etc.; rather, the refinements were done by Israel through the offerings, in
which there was the smoke, etc. And the offerings were “a fire-offering, a pleasing fragrance...”,
and a supernal union was brought about in the World of Atzilus (Emanation).
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As a matter of course, they [the forces outside holiness| were subdued and subordinate to holiness,

etc. And they [Israel] would constantly unite the Shechinah (Divine Presence) above, etc. Therefore

she is called “daughter of Zion” only in the time of exile.
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Therefore the prophet came to console: that even so, in the time to come there will be “Sing and re-

joice” (and not only that, but she will be raised to a great elevation, until she is in both levels

together).
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The point is that there is indeed an arousal from above even without an arousal from below: “For
My sake, for My sake I will do [it].” For the arousal from below is in Pesukei deZimra and the
Shema, etc., and there is the drawing-down of the mitzvos before that, such as the tallis, etc.
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Only, the difference is that it descends and is drawn from above only in the outer dimension (chit-
zoniyus). But in the inner dimension (pnimiyus): “Come before Him”; “before Him” (lefanav)

means the inner [dimension]; “with song” specifically.
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And in the time to come, “Behold, I come, and I will dwell in your midst,” truly. This is the level of
“declares (ne’'um) Havayah,” the level of speech, as in “the Shechinah (Divine Presence) speaks

from within Moshe’s throat.”
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And as in “I will give the rain of your land...”, “I will give grass...,” which every person says in the
Shema. Through coming to the level of self-sacrifice (mesirus nefesh) at “One” and at “with all your

might,” there comes about “And My words which I have placed in your mouth...”.
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Of this it is said, “And G-d answered him with a voice”: with the voice of Moshe, etc. “Behold, I

come”: from above to below, from an arousal from above. “Behold I” (hineni): I Myself, exceeding-

ly high above.
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“My servant shall prosper; he shall be exalted and lifted up, and be very high.” That is, from the in-
ner dimension (pnimiyus) of Atik, which is the inner dimension of Arich Anpin, etc.: there will be

the eminence of Mashiach, etc.
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Through this, “And of Zion it shall be said: Man and man was born in her.” “Man,” unqualified: “If
the woman seeds first, she bears a male.” And “and man” is a drawing-down through the [letter]

vav from the supernal Man, etc.
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For “and the Most High Himself will establish her”; that is, for “the spirit of Havayah will rest upon

9 &

him...”, “and He will make him smell...”, “the nose (chotma) of pardashkin...”.
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And since “the Most High Himself will establish her,” therefore all will be the level of “man”: “Man
and man was born...”. Therefore there will be song and joy even [in] the “daughter of Zion,” the

level that is called “daughter.”
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“If the man seeds first, she bears” a daughter, “a female.” (For the level of “daughter,” which re-

ceives from an arousal from above, will be greatly elevated, so that she will receive from the super-
nal arousal from above, for “the Most High Himself will establish her,” etc., as explained above.
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Therefore there will be “Sing and rejoice” together, which are the levels of ascent and drawing-
down, as one level: for even in the level of joy, which is the drawing-down from above, there will be

song, etc.)
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This is the matter of the Chanukah lamp, whose mitzvah is at the entrance of the house, on the out-
side, in the public domain. For the entrance is “Open for me the gates of righteousness” and “they
shall sing of Your righteousness,” and outside the entrance is the worlds of Beriah, Yetzirah and

Asiyah (Creation, Formation and Action): “and they kindled lights in Your holy courtyards...”.
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And even in the public domain, etc. And there they draw down the Chanukah lamp, which is the
matter of the union of light, oil and wick, and the colors in the light, inner and encompassing, etc.:

all of it they draw down even to the very lowest. And this is the level of an arousal from above alone.
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“Who is like Havayah our G-d, Who raises high to sit, Who
lowers to see...”
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“Who is like Havayah our G-d, Who raises [Himself] high to sit, Who lowers [Himself] to see in the
heavens and on the earth?” Now, it is written, “For a mitzvah is a lamp, and Torah is light.”
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We see, then, that the verse likens the mitzvah to a lamp. And it is written, “The lamp of Havayah is
the soul of man”: the soul is likened to a lamp. We need to understand what is meant by the lamp of

a mitzvah, and what the lamp of the soul is.

AW RD2 931K IR 37T IP0Y RO 00 199091 [ow by WY MPW RIT A0 Iy 1M 2
Now, the matter of the lamp is this: it is named after the wick, for [the wick] is the essential part of
the lamp. Yet there is no lamp without oil.
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For the oil is what causes the lamp to burn gently, so that it lingers and lasts for some time; were it
not for the oil, it would burn quickly and in a rush. This is through the oil being drawn after the

wick.
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And [the oil] is burned and consumed in the light that takes hold in the wick, until it is entirely con-

sumed and nothing at all remains of it, because it rises wholly in the fire. Nevertheless, the wick is

the essential part of the lamp.
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For the burning light comes about through its taking hold in the wick. Were the light to sink into
the oil, it would go out; rather, the wick is what joins the light to the oil, as the oil is drawn after the

wick.

553 130 NARY 1AV [oorp] TP TR LDTR NRWI A7 31 IR 12 Dwnia mobwn 1A

[¥7779%°21] 9”11%°27 [210 9%07] ¥”’X°2 7°9X°°22 ']:!:!’?

To understand this analogy as it applies to the lamp of a mitzvah and to “the lamp of Havayah, the

soul of man,” we must first explain the matter of “You shall love,” etc., “with all your heart (lev-
avecha)”: with both your inclinations, with the good inclination and with the evil inclination.
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At first glance this is not understood: how can the evil inclination turn to love Havayah through the

person? Surely it will not listen to him!
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But the matter is this. The explanation of the good inclination and the evil inclination is that, as is
known, there are two souls in every person, the G-dly soul and the animal soul, and each soul di-

vides into two, which are intellect and the emotive attributes (middos).
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Now, the core of the soul is the intellect. For the G-dly soul, at its core, is a thinking soul, which
constantly contemplates and comprehends the Infinite Light (Or Ein Sof), blessed be He.
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It has no other [subject of| thought. And the emotive attributes (middos), love and awe, born of this

intellect and comprehension, are what is called the good inclination.

[T nmIy? m) T”W’?T R1W 1N MY NP Nawm noown R [nonnan waa] 2711 POy 10
R*112w 2own 17 Wnn 980 RN [oonwa] AW 0°1°1¥2 waon Lawnw Jephrn wail R nmyb
J[nophRA woaw]

Likewise, the core of the animal soul is [the faculty] that thinks about and comprehends the physi-
cality of this world and its materiality, which is “the one opposite the other” in relation to the G-dly
soul. For intellect that is clothed in physical matters is the very opposite of the intellect in the
G-dly soul,
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which is the level of supernal Chochmah (wisdom), the level of “wise, but not with a knowable wis-

dom,” above intellect that is conceived and grasped in physical terms.
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And intellect that is conceived and grasped in physical terms, by human reason, is falsehood, the
very opposite of divine wisdom, which is the wisdom of truth; and the emotive attributes (middos)
born of the physical intellect are what is called the evil inclination.
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A person must subdue them, so as not to conduct himself according to emotive attributes born of
the physical intellect, but only [according to] “You shall love Havayah your G-d with all your heart.”
That is, by strengthening the power of the thinking G-dly soul.
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And one contemplates the Infinite Light in the first verse of the Shema, “Hear, O Israel.” “Hear” is a

term for understanding: that Havayah is our G-d (Elokeinu).
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The meaning of “our G-d” is the matter of bringing into being, the level of the light that fills all
worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol almin). It is drawn
from the level of Havayah, “He was, He is and He will be,” which is the Infinite Light, blessed be He,
which is the level of ayin (nothing); and the bringing into being of something (yesh) is truly from
nothing.
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This bringing into being, something from nothing, is drawn down continually, as in the saying,

“And in His goodness He renews every day, continually,” etc. And He, Havayah, is One: “You are

He before the world was created, and You are He,” etc.
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For the bringing of the worlds into being effects no change at all in Him, G-d forbid, because the
work of the Holy One, blessed be He, is not like the work of flesh and blood.
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For in the work of a human being, the power of the maker is actually in the thing made. For exam-
ple, when he makes something, he turns himself [to it] and immerses his intellect deeply in the

thing he is making.
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Therefore the thing he makes effects a change in him, in the power of his intellect. But the bring-
ing of the worlds into being from the Infinite Light, blessed be He, effects no change at all in Him,
G-d forbid; and Havayah is One, just as before the world was created.
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For [the meaning of] “Blessed be the name of the glory of His kingdom forever and ever” is that all
the bringing of the worlds into being, their existence and their life-force, come only from the level
of His Malchus (sovereignty), may He be blessed: in that He is King over them, He gives them life

and brings them into being. This is only the level of His Name, may He be blessed.

LPmoy 93] Y70 M19PM TN19%Hn 2°n5 NURY 99n 927 50 WY1 0w °T 9272 DYen no 7w oy
YTIID 990 0Oy on T

And it is there [in His Malchus] that the power of the maker applies: “By the word of Havayah the

heavens were made,” for “the word of a king is sovereign.” It is written, “Your kingship is the king-

9, ¢

ship of all worlds”; “the Unique One, Life of the worlds, King,” as is known.
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And when a person immerses his intellect and thought deeply in this, in the depth of his under-
standing and in the depth of the heart, then the vital soul will cease from its thinking about physi-
cal things, through the ascendancy of the G-dly soul, which thinks about and contemplates the
greatness of the Infinite One (Ein Sof), blessed be He,
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so as to give birth, out of the spirit of its understanding and contemplation, to a fierce love like
flashes of fire, to cleave to Him, may He be blessed, with cleaving, yearning and desire, in an im-
mense burning fervor,
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until the soul is consumed (kelos hanefesh), as it is written, “My soul longs, indeed it is consumed,”

etc.
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“And with You I desire nothing on earth; my flesh and my heart are consumed,” etc. Then the
Chochmah (wisdom) in the vital soul will be like oil that is drawn after the wick, which is “the lamp
of Havayah, the soul of man”:
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For the soul is the wick that joins the light of the fierce love and the flashes of fire, to shine in the
animal soul, until it too is consumed and longs to cleave to Him, with cleaving and yearning, etc.
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And so there will be “You shall love,” etc., “with all your heart”; and great will be the animal soul’s

power to be consumed (kelos hanefesh), to a surpassing degree, in the manner of oil that is con-

sumed and rises until all of it becomes the fire of the lamp’s light,
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through the level of “their heart cried out,” which is the transformation of the fire within it, and
“flashes of fire,” a fierce love, etc. And this is the lamp of the soul, which comes from the contem-
plation of the G-dly soul itself.
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And the matter of the lamp of the mitzvah is that the mitzvah has a special virtue (segulah) to raise
the animal soul and bind it to the Infinite Light, blessed be He, as in the words “Who has sanctified
us with His commandments”: with the supernal holiness, which is above the chain of descending
worlds (hishtalshelus).
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For the mitzvos are garments, and they are called “royal garments,” for they are encompassing
levels (makifim), which encompass and clothe the soul from its head to its feet,
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so that it be “bound up in the bond of life with Havayah,” truly. Through this [the mitzvah] raises

the soul, just as when a person is clothed, he can be drawn along by his garment.
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So too, “like a stone bound in a sling”: because it is bound in a pouch, it is thrown higher. The rule
is that every level of makif is an elevation upward.
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Therefore one puts on tallis and tefillin before prayer, to draw a level of makif above, so as to raise
the animal soul in prayer; for, as is known, the lower does not rise upward until an illumination
first descends from above. And prayer is the ascent of the animal soul.
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Therefore prayer is one text every day, [for] all the days of a person’s life that are allotted to him,
“the days of our years are seventy years,” correspond to the sparks of the animal soul that must be
raised (which is not so with the G-dly soul, which is eternal); and each day a new aspect comes into
being.
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That spark too, which is newly formed, must be raised, and it is all one elevation (which is not so
with the study of Torah: one must specifically learn something new every day).
513 DMINN APTE 00 IPTE 0w NIRIPI NIZNAT 95 197
Therefore all the mitzvos are called by the name tzedakah (charity), for “tzedakah raises up a
nation.”
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For through the tzedakah and kindness that one does below, to revive the spirit of the lowly, and a

poor person is considered as dead, so, and infinitely more than this, a spirit of life is drawn down

from above, from the Life of life, blessed be He, to revive those who are truly dead,

TOYRD W DR MPYIRY OmR a5YRDAw °pnT IR Whn CIPanN 11°nM N2pn 1°R° naa
ST 2 1PV AN WA 172 (710 pr 9xa] O”RIND oy

in the manner of “the right hand draws near,” and “His right hand embraces me,” truly, with the
encompassing light from above, to exalt and raise the soul higher and higher, into the Infinite
Light, blessed be He, itself. And this is the matter of the lamp of a mitzvah.
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But “Torah is light” is the drawing down of the Infinite Light (Or Ein Sof), blessed be He, from
above to below. It is the light and revelation of the Infinite Light, blessed be He, itself, which is far
above the chain of descending worlds (hishtalshelus); for the descent and gradation of the order of
hishtalshelus is the level of concealment and enclothement of the Infinite Light, blessed be He, so

that one entity after another may come into being, in different modes and kinds.
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As it is written, “He made darkness His hiding place”: this is darkness and concealment, not light

and revelation. And of the Torah it is said, “He reveals deep things out of darkness”; and: “From the

depths I have called You, Havayah.”
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And this is the purpose of the creation of man: to draw down upon his soul the Infinite Light,
blessed be He, that is above the chain of descending worlds (hishtalshelus),
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so that the Infinite Light, blessed be He, rests below as above, as it is written, “I am first and I am
last, and besides Me there is no G-d.” That is to say: just as “I am first,” before the world was

created,
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and “last,” after the world was created, so “besides Me” (mibaladai), that is, in the middle, at the
time of the world’s creation, the Infinite Light, blessed be He, will be drawn down below, so that
there will be the nullification (bittul) of the world in its existence, as before it was created and after
itwas created. And this is through the Torah, for “the Torah comes forth from Chochmah.”
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And as it is written, “For My glory (kevodi) I created it.” Kavod (glory) is numerically thirty-two:
these are the thirty-two paths of Chochmah. “I created it” is the level of Talmud; “I formed it” is the
level of Mishnah; “and I made it” is the level of Scripture (Mikra).
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For all of them are on the level of Chochmah, and the Infinite Light, blessed be He, rests and is re-

vealed in Chochmah, where there is no hiding of the Face at all.
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And there is the level of “I, Havayah, have not changed,” as before the world was created. Therefore
Rav Yehudah, all of whose learning was in [the order of] Nezikin, [learned] to acquit the innocent
and to convict the guilty, to separate between them, in order to separate the external forces from
holiness, and “all workers of iniquity shall be scattered,” etc.
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Therefore he was exempt from prayer, because his Torah was his occupation, like Rabbi Shimon
ben Yochai and his colleagues.
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This was because Rav Yehudah was a very great man, so much so that Shmuel said of him, “This
one is not born of awoman,” for the awe of his Master was upon him: he was in a state of self-nulli-
fication (bittul) before the Infinite Light, blessed be He, which he drew upon himself in the recita-
tion of the Shema.
(%anm m ROX 1°9°271 R 12 INW 2717 19°8R1 710D 11971 R [ynw nxepa)] 7Advin i falde)
(For he was not exempt from the recitation of the Shema; and even Rabbi Shimon ben Yochai and
his colleagues [were exempt| only from prayer.)
571701 T°02 SNRY AWK 2T .°D2 9127 DOWRY N2 wan 5193 122 973 NN M
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And his Torah, too, was in a state of true self-nullification, on the level of “And I have put My words

in your mouth” and “My words which I have placed in your mouth,” and as our Sages, of blessed

memory, said, “The Mishnah is a queen,”

WO .1 ORITT DR NIOTD PR TonY° vawna '1'?73 53 99 PO [row] ITPW NN MIZAY 70N N2
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the level of a king, who commands and decrees that the ruling shall be so, for “a king establishes
the land through justice,” to acquit the innocent, etc. For there are two levels: the level of a servant,
who learns in order to know the king’s will,
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and the level of a king, who at the time of his learning is himself the one who decrees and com-
mands, etc. And this is what is written, “And there was a king in Yeshurun,” because the Shechinah
(Divine Presence) spoke from within Moshe’s throat.
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And so too Rabbi Shimon ben Yochai and his colleagues, and Rav Yehudah according to his level.
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For in proportion to the self-nullification (bittul) of one’s soul before the Infinite Light, blessed be
He, so was the drawing down of the Infinite Light, blessed be He, into their Torah and their service.
And the Mishnah that spoke from their mouths is truly the word of G-d. Through this, the nullifica-

tion of the world in its existence is drawn down below as above.

DYaWY [ano2w 7mn] 37AWIN 17 11°199W 77907 99 95 11812 9200MmY AR T 79100 IR 1Im
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Now, this light of the Torah takes hold in the mitzvah and is joined to it, for the entire Torah before
us, both the Written Torah and the Oral Torah, has its essence and foundations in the mitzvos.

RDY 71191 119297 0O ARWAY T3 N3 1AW 19 RNTIRT 17990 773 .59 170 K9 IR ryw
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Of this it is said, “And she filled her jug and went up”: “the twenty-four (kaf-dalet) books of the
Torah,” etc., which are the level of a jug (kad) with which the supernal water is drawn, the supernal
Chochmah of the Infinite One, blessed be He, which is without end or limit. And of this it is said,

“And these words which I (Anochi) command you shall be”: “Anochi,” specifically.

M3 ROTW 1IN IR TIWWPDY "MBYAR NP nYPown wola nwatnnw 19°nan Ko MInm
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And the mitzvah is the wick, which clothes itself in the intellectual and vital soul, to raise it and
bind it to the light of the Torah, which is the level of “wise, but not with a knowable wisdom,” the
opposite of human intellect, and in which the Infinite One, blessed be He, rests, as it is written,

“Havayah founded the earth with wisdom.”
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But one must first [engage in] the contemplation of the G-dly soul, which is “the lamp of Havayah,

the soul of man,” so that there will be “You shall love,” etc., “with all your heart”; for “spirit brings

spirit and draws down spirit,” and as it is written, “If he sets his heart toward Him,” etc.,

71X wnn 9N mzn Sw 19°nan nx qWnIn 1WA N2 NPRR WR1AWw "ndn avnnw Ty
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until the Chochmah in the vital soul becomes the level of the oil that is drawn after the wick of the

mitzvah, to be truly included in the light of the Torah, so that it is truly transformed from one ex-

treme to its opposite, from comprehended human intellect to the intellect of the wisdom of the

Torah, divine wisdom, the level of “wise, but not with a knowable wisdom,” etc.

9702 Y'Y 29D ANTIRA MnX 55113 112 0°9190 0nwa 0°1°1y D91 0N 0°1°Iya Iwabna '{wa
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This is why [the Torah] is clothed in physical matters, and all physical matters are included in it,
such as all that grows from the ground and the fruit of the tree, in the order of Zeraim (Seeds), and
all living creatures, in the order of Kodashim (Holy Things).

219 NOAWAT NPT PART D0 AR T 7120 KPR LAwITpa PO 9291 7120 21

[This is] in order to refine everything and transform it into holiness: “And the glory of Havayah
shall fill all the earth,” this physical [earth], etc.

0195 71°R7AN 1109 NPT .07 Ma R DRI AW 0 RIT Y 92300 00 LNawh naant 1
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And this is [the meaning of] “Who raises high to sit.” The explanation: hamagbihi means “raises
the yud (°),” the yud that is in the heh (7). For the dalet (7) is the level of dalis (“there is not”): “it has

nothing at all of its own”; it becomes a heh through the yud within it.
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And this is the level of the mitzvah, for from tzedek (P7%) comes tzedakah (71p7%); and “tzedakah
raises up a nation,” by raising the level of the yud in the heh higher and higher, into the Infinite
Light, blessed be He, itself.
A2 ROAW WA 772 (710 r 1] O°KRIN RN QW XiTDW 11°°07 jﬂDWL) 710m1 >na neab naw®
n2%we
“To sit”: to be the level of “a place for Your dwelling,” that is, that there be there the resting of the
Infinite Light, blessed be He, itself, which is the level of sitting,
M2 R OPIYR 790 1A 00 .09 990 1 A wrna) 919720 198K APwM 17070 N2 1T
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that is, a level of descent and lowering on His part, as it were; as it is written, “Havayabh sits as King
forever (le’olam).” For to be King over the world (le’olam) is the level of sitting and lowering, for

over whom would He reign? etc.

SHoRwNT N TPYNRPH TOWNT RO IR 7N PaAR Lahynh aunn NIXnm tYw IRDYT RO N
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And this is the elevation that comes through the mitzvos, from below to above. But “Torah is light”
is a drawing down from above to below: “Who lowers [Himself| to see in the heavens,” the Written
Torah, “and on the earth,” the Oral Torah.
.1291% 113 VA% 7172 710 px k] DPRIR MIPANM 1°K7 02 NIRID K17 OW)
And there it is “to see”: the level of sight and of the revelation of the Infinite Light, blessed be He,
below as above.
1°% %2 w”nd RPR 7292 Ny Y >na KX°Ow NP9RT WHIAW MINANT 119007 DRI ynw n2a R
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[It is] not the level of “Hear, O Israel,” that is, the contemplation in the G-dly soul, which is only the
level of hearing, but rather, as it is written, “For they shall see eye to eye,” etc.
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An Explanation of the Above
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An explanation of the above.
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To understand the explanation of the matters on [the verse] “Who raises Himself up to sit,” etc.: we

must first lay down two introductions. The first is what is written in the Pardes: the reason why we

are able to extract oil from all things,

MO NI°12 WA 0°1270 902 RXNI NOWY MHON2 0915w %5 R .NIRIDAN NPN2 PYIYW 173
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as is done in the preparation of medicines. It is because “You made them all with wisdom,” so that
in all things the level of Chochmah (wisdom) is enclothed; and this is the level of the oil, which is
the level of Chochmah,

.'[?3W77 XDDX YIPN 52 3PN 1100 AWK 2°N3 TD’?'I L1220 TRWY 113°2 RIT 77T 012 WD

as is written in the Zohar, that wine is Binah (understanding) and oil is Chochmah. And therefore it

is written, “a wise woman from Tekoa,” for “Tekoa is foremost for oil.”

TAWD AR 1YY .NPDY (a0 wyaw] OPYAW TWITPT TROMA RIT AN WY 200 1R 1am 3
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Now, the good oil and the anointing oil are in the Chochmah of holiness that is in the ten supernal
Sefiros. And of this it is said, “Like the good oil,” etc., “the beard of Aharon,” etc.,
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as is written in the Zohar, [Parshas| Vayikra and Parshas Emor. But all the other oils are from no-

gah, and in nogabh is the level of the Chochmabh that is in human intellect.
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The second introduction is the meaning of what is written, “and the Torah is light.” For the mean-
ing of the Infinite Light (Or Ein Sof) is the Malchus (sovereignty) of the Infinite One (Ein Sof), in
which is the whole tzimtzum (contraction) mentioned at the beginning of the book Etz Chaim: that
a tzimtzum came about in the light, so that a vacated space and a void would come to be. For all of it

is in the Infinite Light, in the light specifically,

OIRT NTI2Y 2°Y IPARY 7D RIT 77 DIZARI 7N [orbw on] 710 WA inmzyt imana) Y7103 R
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[and] not in His very essence and being, G-d forbid. And the intent of this tzimtzum is that after-
ward, through the service of man in this world, which comes into being through this tzimtzum, [the
light] will be drawn down, so that there is a revelation of the Malchus of the Infinite One as before
[the world] was created.

555 0IRNRT 9°N0° RPW R MRAT whan 1070 99 DIZHRT OTIP RIT IRAY 110 D

That is: just as the light is before the tzimtzum, so exactly will the revelation be below, so that the
tzimtzum will not conceal at all.

139577 TIMR 2RI DIZNART OTIP AW 10 IR IR 0D 1A 2TYRIN MR IR IR IR w70
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As it is written, “I am first and I am last, and besides Me,” etc. That is: “I am first,” as [He| was be-
fore the tzimtzum; and “I am last” means as it is written, “And Havayah alone shall be exalted,”

etc.
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And “besides Me” refers to the middle, when the level of tzimtzum and concealment has come

about: there too it will be [that] “we have no King but You,” so that the self-nullification (bittul) is

revealed and there is no concealment or hiding. And this drawing down is through the Torah.

1Y) .0I%NXA TMRD O3 DIZNRT 0TI 1D [710 Pr 7] O”RIN 1973 >3 TPwnRRY IR 79101 9N
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And this is [the meaning of] “and the Torah is light”: that it draws down the level of the revelation

of the Infinite Light (Or Ein Sof) as [it was| before the tzimtzum, also after the tzimtzum. (And this is

[the meaning of] “the Mishnah is a queen”: the drawing down of the revelation of the Malchus of

the Infinite One, the light that is above the tzimtzum.)

an mbwSnwnnw 0% Mo abann 17 7V [m] i M 1°Potia "N *515 XTI 20 1°19 1N
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And this is the matter of Rav Yehudah: “all the learning was in Nezikin,” and he was exempt from
prayer, etc. For the chain of descending worlds (hishtalshelus) is [a matter] of hiding and
concealment,

2193 12 RITY IR ’23 [nnona] *A3AN %2 AN2n °N2 MNAna 1?37 SXP 1171900 qwn nws wnid
as it is written, “He made darkness His concealment.” This refers to the coming into being of the
level of Keser (the Crown); for Chochmah (wisdom) is called light, being the level of revelation,
1I9RNR °P1 TRANMY TORM IR TROAT A TPYRDY AN M9AT NOWRA [non] *AOM NPYRD ©rRD
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as it is written, “the beginning of wisdom”: the beginning of revelation. And Keser, which is above

Chochmah and does not shine and become revealed, is called, with respect to us, by the name

“darkness,” because it is not grasped.

Y 7AW WK 73N°1 7900 17392 10 CIR 70w 27y wrnyY) (x¢y 27%7) NPWRD2 D 91 wrn
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As is written in the Zohar, Parshas Bereishis (page 32a). (And see what is written on [the verse| “I
am black,” etc., on the subject that the Torah was given as black fire upon white fire.)
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And also for this reason Keser is called darkness: it is a hiding of the Infinite Light. And Chochmah

is a hiding of Keser, which does not shine except through Chochmabh; it follows that Chochmah

hides and conceals Keser.
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And therefore the measuring line (kav hamiddah) is called botzina dekardinusa, from the term
“kardenaisa wheat” (chitei kardenaisa), which denotes dimness and blackness; because there must

be measure and limit: “up to here is the level of Chochmah,”

Pr 7R DPRIR NP2 D027 2193 X7 IR PAR LR RDY @0 RIT (0 vow] 1UOW 10 11303 12 9730
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[and] “up to here is the level of Binah (understanding),” etc. All this is darkness and not light. But

light is the revelation of the bittul, that the Infinite Light (Or Ein Sof) be below as [it is] above the tz-

imtzum, etc.,
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just as it is before Him, may He be blessed, for the tzimtzum is only in relation to the worlds, as is
known. And this is specifically through the Torah: “He reveals deep things out of darkness”; “Out
of the depths I have called You, Havayah.”
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For the Torah is the level of Chochmah, which is drawn from the Malchus of the Infinite One (Ein
Sof) (which is the level of the hidden brain (mocha stima’ah) of Atik; for the level of Keser and Atik
is called the Malchus of the Infinite One; and, as is known, from the level of the Malchus of Adam
Kadmon came the Keser of [the World of] Atzilus),
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and there the light of the Infinite One, blessed be He, rests in the manner of “I have not changed,”

exactly, for there is no hiding or concealment there at all. And as it is written, “Let there be light

(or)”: this is Chochmah; and Keser is called avir (air).
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And Rav Yehudah, who was a very great man, was able to draw down the supernal bittul through
being himself nullified (batel) in Krias Shema; for he was not exempt from Krias Shema, only from

prayer.
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And he wished to draw [it] down also into Nezikin, the place of the kelipos (husks), which are the
four principal categories of damage, so that “He will swallow up death forever,” as will be in the
time to come, at the time of the resurrection of the dead, when the bones will live and skin and flesh

“will be formed over them,” as is said regarding the bones of Yechezkel.
513 qwnrw D% [P NWY [19°9R 293 1100w 1 12313 997 (159 Sy Ary] D”BYRY WR NRWA 7°°w
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[That is,] there will be actual physicality, and nevertheless they will delight in the radiance of the
Shechinah (Divine Presence) without eating and drinking, because the supernal bittul will be
drawn down also into actual physicality. And as our Sages, of blessed memory, said, “In the future,

‘holy’ will be said before the righteous”: that holiness will rest below.
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In this way was the Torah of Rav Yehudah and of Rabbi Shimon ben Yochai, whose Torah was their
occupation: their Torah was in a state of actual self-nullification (bittul) to the Infinite Light (Or Ein
Sof), and it was not they who spoke the words of Torah; rather, the word of G-d was in their mouth,
etc.
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And this is the matter of “the Mishnah is a queen,” like a king who commands, etc. For there is the
level of a servant, who studies in order to know the will and the decree of the king; and there is the

level of a king, who is himself the one who decrees, etc.
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And therefore it is said of Moshe Rabbeinu, peace be upon him, “And he was king in Yeshurun,”
etc. It follows that the conclusion of this second introduction, on the meaning of “and the Torah is
light,” is that through occupation with the Torah in self-nullification (bittul) one draws down the
level of the actual Infinite Light (Or Ein Sof) that is above the tzimtzum, so that it will be revealed
below, in [the World of] Asiyah,
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as Rav Yehudah was [engaged in] learning in Nezikin, to transform darkness, specifically, into

light. And see what is written in Parshas Bereishis on [the verse] “Go out and see.”

DIMT 921 NIRT TR 1993 VI I 195000 7137 90 .59 97T IR 37 173Y 129 (7100 by 17D
72% DIM P P WRI QIR YW TINT DI AR 1A

On this basis the matter of the lamp and the light will be understood in general terms. For the wick
(pesilah) is a thread, and upon it the light is drawn; and the thread alludes to the tzimtzum (con-
traction) of the light, for through the tzimtzum only a line (kav) and a thread were drawn.
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And afterward this line was drawn forth to give light by measure and weight, and it is called the

measuring line (kav hamiddah). There are several aspects in this matter of the measuring line, and

it is also called a cord (pesil) (as is written in the Zohar, Pekudei, page 233a) on [the verse| “and a

linen cord in his hand, and the measuring reed,” etc.:
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“At times the measuring reed and at times the measuring line, and therefore a cord and a reed,”
etc. For the measuring reed is the matter of the measuring of the hidden world, which is called the

sea; this measure is by means of the reed, which grows beside the water.
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And the measuring of the revealed world, which is called dry land, is by means of the cord, etc. In
any case, the level of the wick is the level of the measuring line.
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But the light that hangs on the wick is the level of “Torah is light,” which is the drawing down of the

Infinite Light (Or Ein Sof) that is above the tzimtzum and the measure, as it is written, “Its measure

is longer than the earth”;
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and as is explained elsewhere, that this is the matter of Yaakov’s blessings [coming] specifically
through Yitzchak: for Yitzchak is the level of the Gevurah (restraint) of Atik Yomin, the root and

source of the measuring line, and therefore Yaakov was blessed through him.
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For the blessing is “of the dew of heaven”: this is Scripture; “and of the fat of the earth”: this is

Mishnah; so that through this an added light will be drawn down, immeasurably more, beyond the

essential light that is according to the measure, etc.
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And the main hold of the light on the wick is through the consuming of the oil, which is the refine-
ment of the Chochmah of kelipas nogah, human intellect, as mentioned above in the first introduc-
tion; that is, when it is absorbed into the light that is entirely nullified to the level of “and the Torah
is light.”
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Now we will come to the explanation of the matter: to explain the two kinds of lamp. The first is
what is written, “The lamp of Havayah is the soul of man,” in which the soul alone is a lamp.
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And in a lamp there are the three aspects mentioned above: light, wick and oil. If so, all of this is in
the soul itself. The second lamp is as it is written, “For a mitzvah is a lamp, and the Torah is light”;

and in this too there are the three aspects mentioned above.
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The explanation is: “the lamp of Havayah, the soul of man,” is the G-dly soul (and not the animal
soul, which still needs to be refined and is not called by the name “lamp of Havayah,” for it is not

written “lamp of Elokim”),
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which does not need rectification (tikkun) for itself. And it is the wick that draws down the light,

which is the supernal bittul, the Infinite Light (Or Ein Sof), the Malchus of the Infinite One (Ein

Sof), where the beginning of the line (kav) and thread is, which is enclothed in the ten Sefiros of

[the World of] Atzilus, the source and root of the G-dly soul.
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And the G-dly soul is also called a wick: “Yaakov is the cord of His inheritance.” Therefore it is in
the power of the G-dly soul to draw down the light and the bittul, until the oil, which is the
Chochmah (wisdom) in human intellect that is in the intellectual soul of nogah, is drawn after the

wick.
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Now, the oil that is drawn after the wick is what burns and is entirely consumed, until it becomes
complete fire. It is what causes the great kindling of the fire, for it is the very thing that burns, until
it is actually transformed to be like fire; which is not so with the wick.
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And this power in the oil of kelipas nogah, more than in the G-dly soul, the wick, is because its es-
sential [root] is from the World of Tohu,
D% RN (TPNT 777 IPT AT 12N AN MY IRT M127 71°7 1002 °)) moyn moynh XY
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which is very high above (for in Tohu there was an abundance of light, which is more than the level
of the measure of the measuring line of Tikkun); but because they were one beneath the other, they
shattered.
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That is, because there was no inter-inclusion; and inter-inclusion is Tikkun, which is drawn by way

of lines (kavim), as is written in the Ilan. And this is the matter of “the soul of adam (man)”: alef,

dam (blood).
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Just as the blood circulates and goes through all the limbs, “their beginning wedged in their end,”
to the point that for a headache one lets blood from the foot, etc., so is the drawing down of the

soul, the G-dly soul.
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And all of this is only in order to refine the intellectual soul, so that it be actually transformed into
the fire above, so that the Infinite Light (Or Ein Sof) actually shine in it as above. For from Tohu it-
self Tikkun is made: from Akudim [and] Nekudim, Berudim is made.
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And this is the level of the lamp of the soul: the G-dly soul is the wick, for the essence of the lamp is
the wick, and the oil is the refinement of the intellectual soul. And from this light is made, which is

the supernal bittul, etc., as mentioned above.
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Now, [as for| the reason that this bittul is called by the name “light,” and also why it is drawn specif-
ically through the consuming of the oil, for it is the oil that becomes fire and complete light, which

is not so with the wick:
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It has already been said that this is because its root is from the World of Tohu.
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But the explanation of the matter is according to what is explained in many places: that there are
two levels of love and awe. The first is the love and awe that is limited according to the measure of

the soul’s comprehension, etc.
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The second is the great love and immense awe, beyond what the soul can bear in its comprehen-
sion, etc.; and it comes from contemplation of the light that encompasses all worlds (sovev kol
almin), which surrounds all the worlds equally. The first level is called “with all your soul.” And in
this way was the love and awe of the soul in Gan Eden, according to the measure of [its]
comprehension.
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The second is called “with all your might (me’odecha).” For me’od means without limit; that is, the
vessel of the heart cannot contain the immense love and awe, until it becomes the level of an en-
compassing light (Or Makif).
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And this is the level of teshuvah (return) “with surpassing strength”: “surpassing” means beyond

the vessel. And for this was the purpose of the descent of the light of the soul from Gan Eden to this

world: that it come to the level of “with all your me’od.”
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For teshuvabh is [possible] only in this world; for through this love and awe that is without limit, one

thereby draws down the limitless Infinite Light (Or Ein Sof) that is above the tzimtzum;
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whereas Gan Eden is called “the radiance of the Shechinah (Divine Presence),” [which comes]
through tzimtzum: “with the yud the World to Come was created,” etc. And therefore, “Better is one

hour in teshuvah,” etc.
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Now, this level of the great love of me’od is called Or Chozer (returning light). And the reason it is
called by the name “light” is that we see the difference between fire and light, and water: from fire
one can kindle one from another without end or limit,

.29 0¥ 1R ANWOwI 170M° IR 195° 11377 0% 171 (o] PDRY DNYEWND 9123 WO 03 I7RYN
which is not so with water, for there is a limit to what it gives: even if there is much water, it will run
out or diminish when a great multitude drinks from it.
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Not so with fire: even from the light of one lamp one can light lamp from lamp, until it never runs
out at all.
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It follows that although burning fire, in itself, is a limited thing, like water, nevertheless there is in
it a level of unlimited power, in that it can be drawn on from lamp to lamp without ever running
out; which is not so with water, which is limited.
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And therefore the Holy One, blessed be He, is likened specifically to fire, as it is written, “He is a
consuming fire”; for “I, Havayah, have not changed,” whether before the world was created, etc.,

because the drawing forth is only a mere glimmer, which does not affect His essence and being.
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This is like the analogy of fire: one who lights lamp from lamp does not diminish the first lamp, and
therefore it has no end. Not so with water, in which a lack is caused, etc.; therefore it will be entirely
used up through many drawings,
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whereas fire is not used up through many kindlings from it, because no lack at all is caused in it;

only [something] in the manner of a glimmer.
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Now, from this analogy of physical fire, that although it is truly limited, nevertheless an unlimited
drawing forth will come from it, so too the thing it illustrates will be understood regarding the love
of “with all your might (me’odecha).” For me’od means without limit, above the limitation of the

vessel of the soul.
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Now, it is surely understood by everyone that this does not mean that it is love and awe that is truly
without limit or end; for how could it be that in a human being there should be love and awe that is
truly without limit? Rather, the intent is that it is more than the limitation of the vessels of intellect
and emotive attributes (middos) in a person.
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For these vessels do not have the power to contain and limit this love and awe within them; rather,

it is surpassing, beyond these vessels.
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And therefore it is called “with all your me’od,” your me’od: that is, relative to your vessel, this

great love is called me’od and without limit; but in truth it is within limit.
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Nevertheless, since relative to the person it is the level of “with all your me’od” and the level of
“with surpassing strength,” therefore through it one actually draws down the Infinite Light (Or Ein

Sof), blessed be He, that is above the tzimtzum, which is the true limitlessness.
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It follows that although this great love is, in itself, possessed of limit, nevertheless, because it is
more than the limit and vessel of the soul, it therefore effects a drawing down from the level of what

is actually without limit, namely the actual Infinite Light.
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And therefore this great love is called by the name “light”: it is exactly like the analogy of light and
fire, which, although limited, has an unlimited drawing forth from it; which is not so with water,

etc.
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And in the same way will be understood the superiority of the love of “flashes of fire,” “with all your

me’od,” over the level of love that flows like water, which is the level of “with all your soul.”
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Now, this great love comes into being in the soul specifically through its being enclothed in the
body and the animal soul, for then it comes to the level of teshuvah (return) “with surpassing
strength”;
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whereas the love of the G-dly soul before its enclothing in the body was in a state of limit and ves-

sel, according to the soul’s comprehension, etc. And therefore the G-dly soul is called a wick, for

the wick is something limited in essence, like the cord and the measuring line.
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But through its enclothing in the animal soul, when the oil of the refinement of the intellectual
soul, which is from nogah, whose root is from the World of Tohu, is drawn after the wick of the
G-dly soul, through this specifically the oil will be transformed into light,
TOMRNT RANORT TTI° 27 9997 V9o N 11’1?37 510 qIRNM 5537 [M27 manx] 970K P02 X0
10y
which is the level of the great love of “with all your might (me’odecha),” and a supernal bittul be-
yond the vessel, like Rav Yehudah, upon whom was the awe of his Master.
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Therefore this great love is called Or Chozer (returning light), for it is light drawn from the refine-
ment of kelipas nogah, whose root is from Akudim [and] Nekudim, as mentioned above; but
through this, afterward, the actual Infinite Light (Or Ein Sof) is drawn from above to below, and this
is the level of “and the Torah is light.”
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And all this is the level of the lamp of the soul. But there is no soul without mitzvah, for “an igno-

rant man is not pious, and a boor does not fear sin.”
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And also, a mitzvah without a soul is nothing, for “whoever says, ‘I have nothing but Torah,’ does

not even have Torah.”
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Therefore there must be both. The explanation is that in “a mitzvah is a lamp,” the mitzvah is the
lamp, that is, the wick.
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And the explanation is that the things with which the mitzvah is done are also from the World of
Tohu. But the mitzvah is also the level of an encompassing [light] (makif), for through the fulfill-

ment of the mitzvah a supernal makif is drawn down.
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And therefore the mitzvos are garments and royal robes, so that through them the soul will be
“bound up in the bond of life”; for [the mitzvah] clothes and encompasses the soul in order to raise

it, for anything that needs to ascend is encompassed all around.
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And through this makif that encompasses it, it ascends, as one throws a stone by means of a sling,
etc., something that would not rise at all by itself. And conversely, with a transgression too, “it

wraps around him,” etc.
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And therefore we put on the tallis and tefillin before prayer: as is known, for anything that must be
raised from below, the supernal light first descends, and this is the encompassing light (Or Makif),

which is what raises [it], as mentioned above.
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And through this the intellectual soul will be transformed into the light above, in prayer. And there-
fore we pray every day the same text (whereas Torah requires, specifically, renewal; see the Zohar,

Bereishis, in the Introduction, page 12b: “and to make it fruitful every day”).

likuteitorah.com/torah-ohr/mikeitz/ 166

26

27



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 12 ‘?”Jﬂ ‘?y 2182

(5 53] 9”3 O 13w D°¥2W 0f2 13PMAY 91° 93 %3 [mrvenn] PIPNN WIn 71%°] moyn oY Poaw

JPMIR3 ROT [epoxn waal RT3 O7RWR 9725 TPAXW NOAR RN NI%IR]

For every day one raises a spark of the vital soul; for all “the days of our years, in them seventy

years,” are that many sparks of the vital soul that must be refined; whereas the G-dly soul is eternal.
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It follows that the mitzvah is the level of the wick: in it and through it the oil is consumed into the
light, and so through the mitzvah there is the ascent of the intellectual soul of kelipas nogah,
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and also of the parchment of the tefillin, of kelipas nogah, and of the money of charity, to be ab-
sorbed into the Infinite Light (Or Ein Sof), blessed be He. For the root of the mitzvos is in the
Malchus of [the World of] Atzilus, for Torah is the level of Z’eir Anpin (the emotive attributes),
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and mitzvos are in Malchus: “the commands of the King.” But because “their end is wedged in
their beginning,” the Malchus of Atzilus rises up to the very Malchus of the Infinite One (Ein Sof).
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And therefore through this the intellectual soul rises into the very Infinite Light (Or Ein Sof), as is

known that after the refinement, from the Name Ban the Name Sag is made, etc.
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And this is [the meaning of] HaMagbihi (Who raises Himself up): the yud after the hei is superflu-
ous; but [the verse] means to say that this ascent of the Malchus of Atzilus, which is called hei, so
that it rises so high up into the Malchus of the Infinite One, is through the yud, and this is the yud
within the hei.
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For the Malchus of Atzilus is the level of a dalet, for “dalis lah migarmah klum”: “it has nothing of
its own”; and through the drawing down of the mitzvah a yud comes to be within it, and through
this it becomes the level of a hei; and through the yud within it, it rises up into the Infinite Light,
the Malchus of the Infinite One.
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And this is the meaning of HaMagbihi: the ascent of the hei, which is the Malchus of Atzilus, into

the Malchus of the Infinite One is through the yud within the hei, which is what is drawn down

through the fulfillment of the mitzvah. In it and through it is this ascent.
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And the explanation of this is according to what is written in the Zohar, Parshas Vayechi (end of
page 232b), on the meaning of “Let the Name be,” etc.: “Why does it say yehi (let it be)?
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Rather, yehi is the mystery of the drawing forth from that supernal place which is hidden, of which

we have spoken, which is yud-hei, down to the mystery of the covenant, which is the lower yud, like

the upper yud;
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the beginning like the end. And therefore yehi is the mystery of the drawing forth from the most
hidden of all hidden down to the lowest level; and by this word the whole work of creation was es-

tablished, as it says, ‘Let there be a firmament,’ etc.” End of quotation.

A2 ROAW T °P1 ARIAAY (732 onon] 3”0 Q7 770 %3 RIT P (27y 1707) NPWRHA 91 7170
nmPa

And so it is in the Zohar, Bereishis (page 16b). The explanation is that yud-hei are Chochmah and
Binah: Chochmah is called yud, being the level of a point.
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That is because “the beginning of wisdom” means the beginning of revelation from the Infinite
One, blessed be He; and the beginning of revelation can only be the level of a point, so that they
will be able to bear and contain [it], like a spring, which at the start of its emergence from the

source is small, and only afterward, as it moves away from the source, widens and becomes a river.
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And this is the first hei, which is the level of “the broad places of the river”; but Chochmah, which
is closer to the Infinite One and is the level of the spring, is only a point. And this is also the level of
bittul.
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Now, when afterward there must be a drawing down to the level of the Malchus of [the World of]
Atzilus, which is the revealed world, the source of [the Worlds of] Beriah, Yetzirah and Asiyah, and
is the level of “the Name of Havayah” — “Name” specifically, which is the revelation to another —
this drawing down is through the Yesod (foundation) of Z’eir Anpin, and it too is the level of a yud.
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And this is the matter of “the lower yud, the mystery of the covenant.” And this is “Let the Name of

Havayah be blessed,” etc.: in order for there to be revelation in the level of Malchus, which is

called “Name,” it is through yehi: Chochmah and Binah in Yesod.

RN RITW IRDY 7710 202 R¥AI .RPT TI0°2 0°°N0N RIAR TI0° 3 RIT [7raxa »ano] 2”19IRMAD 279
R TI0%2 RN wan

And according to the writings of the Arizal, it is because the Yesod of Abba ends in the Yesod of
Z’eir Anpin. It follows that the level of the upper yud, which is Abba himself, shines in the Yesod of
Z’eir Anpin.
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Therefore the Yesod of Z’eir Anpin is also called yud. And this is also the matter of the yud that was
added to Pinchas son of Elazar the Kohen, because he was zealous over the blemish of the
covenant,
D [1%n wrpn] B7PRA 00D XDT 179K 1) (297991 27 10T 27 2°°7T) OID £77 M2 wUnd
w”y °1° D2 (27777 (°n”
as is written in the Zohar, at the beginning of Parshas Pinchas (pages 213b and 215b, and 236b).
(And from this there is a proof against the explanation of the Mikdash Melech, Parshas Vayechi)
(page 232) on the meaning of yehi; see there.
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And see there in the Ramaz, that it is the yud of the spelling-out of the final hei of the Name Av,
which is the level of the Yesod of Abba, etc. And see the Idra Rabba (page 142).
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The explanation of the matter is as we see that sight extends and reaches further down than the
sense of hearing.
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For the sense of hearing extends only as far as the level of voice and speech: one hears the voice
and speech of one’s fellow, but one will not grasp physical action with the sense of hearing; where-
as with sight one grasps and perceives physical action.
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That is: because sight is rooted in the level of Chochmah (wisdom), as the Sages are called “the
eyes of the congregation,” which is above the level of Binah (understanding), from which hearing is

rooted, therefore it descends lower.
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Not so the faculty of hearing, which derives from Binah, that it should descend so far down. For
whatever is higher can lower itself further down.
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And therefore the Yesod of Imma ends at the chest and does not extend into Netzach, Hod and
Yesod of Z’eir Anpin; but the Yesod of Abba extends down to the Yesod of Z’eir Anpin. For Netzach,
Hod and Yesod of Z’eir Anpin are the level of Asiyah within Atzilus, and this drawing down can only
be through the Yesod of Abba, the level of sight, etc.
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And this is the matter of “Let the Name be,” etc.: for the influence to be in the level of Malchus,
which is called “Name” and is also called the Asiyah within Atzilus, it is also through a yud specifi-
cally, which is the level of the Yesod of Z’eir Anpin, in which the Yesod of Abba shines.
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And this is the meaning of yehi: yud-hei are Chochmah and Binah, and the second yud is “the
righteous one, the foundation of the world.” And see further in the Zohar, part 3 (page 236b), on
the matter of this level of this yud.
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Now, when Malchus receives this revelation of the level of yud, it then becomes, from a dalet, a hei.
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And therefore, according to this, the meaning of HaMagbihi is also understood: the ascent of

Malchus into the Malchus of the Infinite One is also through the yud within the hei, which is the

glimmer drawn to it from the Infinite Light; and as is explained above, every ascent is through a

drawing down from above first.
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Now, this level of the yud within the hei, which is drawn down through the mitzvah, is the level of
the wick drawn into the lamp, as is written in the Zohar, Parshas Pinchas (page 219a), and in the
Mikdash Melech: “Once the wick is united,” etc.
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And through this drawing down the power comes about for Malchus to ascend to its root. And see

in the Zohar, at the beginning of Parshas Tzav, on [the verse] “This is the law of the burnt-offering,”
etc.
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And this is the meaning of HaMagbihi: the mitzvah is the level of a wick and a lamp that raises the
intellectual soul, just as above, the ascent of the Name Ban is through the yud of [the Name] Av,

which is drawn down through the mitzvah, as mentioned above.
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And see what is written in Parshas Shelach on [the verse] “And it shall be for you as tzitzis,” on the

matter of the fire of yud and the fire of hei.
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And the matter of lashaves (to sit) means that this ascent of the Malchus of Atzilus into the Malchus
of the Infinite One is in order to draw down light and life-force (chayus), so that the level of

Malchus will come into being in the manner of sitting: “and Havayah sat as King forever.”
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For sitting and kingship are all one level, for “there is no sitting in the Temple courtyard except for

the kingship of the House of David alone.”
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And likewise our Sages, of blessed memory, said that with regard to a woman it is called moshav
(sitting); for sitting is a descent and lowering, in the aspect of the back (achorayim). And likewise

the hand-tefillin, which is Malchus, is [put on] seated.
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And the yud on the strap of the hand-tefillin is the matter of the yud mentioned above. One may
further say [that] the meaning of HaMagbihi lashaves is: for “the king stands on the platform, and

Augustus sits.”
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And the meaning of Augustus is the King of kings. That is, when Malchus receives from the

Malchus of the Infinite One the level of the King of the kings of kings, of this our Sages, of blessed
memory, said the parable, “Augustus sits,” etc.
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And this is HaMagbihi, specifically lashaves: through the ascent mentioned above there comes to
be the level of “and Havayah sat as King forever,” etc. And this sitting is such that “her feet” will

not be “going down,” etc.
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For one who sits on a throne lowers his body but raises his feet from the ground; and this is “and
the earth is My footstool,” etc.
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The explanation of these matters is set out elsewhere, on [the verse| “Then sang” (Az Yashir). And
afterward, “Who lowers Himself to see” (HaMashpili lir’os): this is the level of “and the Torah is
light,” and it is the drawing down of the Infinite Light (Or Ein Sof) from the Malchus of the Infinite

One “in heaven”: the Written Torah; “and on earth”: the Oral Torah.
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For just as the earth receives from heaven, as it is written, “it drinks water of the rain of heaven,” so

the Oral Torah receives from the Written Torah, as we say, “From where are these things [known]?

For the verse says,” etc.
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Lir’os (to see) means lera’os (to be seen); that is, that there be a revelation of the actual Infinite
Light “in heaven and on earth,” which are the Written Torah and the Oral Torah, the word of G-d,
above the revelation of the level of the light of love from the G-dly soul, which is also called light, as
mentioned above.
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But that is drawn only from the level of hearing and contemplation, as it is written, “Hear, O
Israel,” etc., “And you shall love,” etc., “and with all your might.”
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But the level of “and the Torah is light” is the level of HaMashpili lir’os: that is, lera’os, in the man-

ner of actual sight and revelation: “eye to eye they shall see,” etc.
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For You Are My Lamp, Havayah
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“For You are my lamp, Havayah, and Havayah illuminates my darkness.” [We need| to understand
the repetition of Havayah twice: the first is “Havayah,” and the second is “and Havayah,” with an
added vav.
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Now it is written, “The lamp of Havayah is the soul of man.” This means that the soul of man,
which is enclothed in the body, is the level of a lamp of the Name Havayah, because all four letters

of the Name Havayah are alluded to in a lamp.
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That is, in the four things in a lamp: the oil, the wick, and two colors of light — the dark light (neho-
ra uchma), which takes hold of the wick, and the white light (nehora chivra) above it.
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Therefore the soul is called a lamp, for it, too, has these four aspects — oil, wick, and two colors of

light —which are alluded to in the four letters of Havayah.
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[We must] understand these four aspects in the soul, and also understand the matter of the lamps

that were in the Sanctuary.
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Of them our Sages, of blessed memory, said, “Does He need its light?” etc. “Rather, it is a testimo-
ny to all who come into the world that the Shechinah (Divine Presence) dwells among Israel.” And
one must explain why the lamps in particular are a testimony to the indwelling of the Shechinah.
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But the explanation is this: a light shines because the light takes hold of the wick and consumes it.
Yet the wick alone would go out and be consumed quickly.
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Nor would the light’s shining be so good; [it is so] only through the oil, which is what brings about
the joining of the light with the wick.
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And it is what makes the light good and bright: through the oil the color of the white light comes
about, and through the wick the dark color.
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Just as in this whole analogy, so it is with the enclothing of the soul in the body and the animal soul:
the light that takes hold of and is enclothed in the animal soul is like the light in the analogy that
takes hold of the wick. For the animal soul is taken from the level of kelipas nogah and is made up

of the ten Sefiros of nogah, intellect and emotive attributes (middos).
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For “[G-d] made this opposite that.” Just as there are ten Sefiros in the soul, that is, the G-dly soul,
which are in holiness, so there are ten levels in the animal soul, which are for their own sake, etc.

“When man rules over man.”

likuteitorah.com/torah-ohr/mikeitz/ 176



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 13 S2W 71°2° 7179171 °0 991 1NKR 0D

2’7137 [mae0 qwya] O7°Y2 nwadnm Nunxi [n°pox wo3T] R¥1IT [ma700 qwyy] 7Y PR aRDM oRD)
LSTAWIT IR TINIR NP0 [onman weal 27713 DA 792 XA IO LT NMIYD W (nonnan wei)

“And one nation shall be stronger than the other nation.” The ten Sefiros of the G-dly soul take hold

of and are enclothed in the ten Sefiros of the animal soul, which are their counterpart. The intent is

to transform the animal soul and consume it in the light of the soul.
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And [the intent is] that there be subjugation and transformation (iskafya and is’hapcha), etc., like
the consuming of the wick by the light that takes hold of it. And just as the wick itself is transformed

into light and fire, so the animal soul itself undergoes transformation (is’hapcha), etc.

55] 979 12173 13772 191 NPAR NIPA [nowaan weal 2773 M9DANT 1900 78°0 M "y 1’3;1'? N

LDIPRR 19931 IR 3R DR o

But [we need] to understand this: how can the transformation of the vitalizing animal soul come
about, so that it rises to so great a level that light and a revelation of G-dliness come from it?
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Now it is written, “I will exalt You, my G-d the King.” There are two interpretations of this: the first,
“I will exalt You” from below to above; and the second, “I will exalt You” meaning that the exalta-

tion be drawn down from above to below.
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The explanation of the matter: the meaning of Elokai (“my G-d”) is from the expression “the
mighty (eilei) of the land,” which denotes power. King David, peace be upon him, said this regard-

ing the world as awhole.
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[He meant] that the power and the life-force (chayus) drawn into them from the Infinite Light (Or
Ein Sof), blessed be He, which fills all worlds (memalei kol almin), are on the level of “the King”:
because He is King over the whole world, they live and endure, and came into being from nothing

to something from this level of His kingship (Malchus), may He be blessed.
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It is known that the kingship and dominion in a king are only a level of illumination and of exten-
sion toward others, and do not touch the king himself, as do the other virtues and qualities in him
—that he is wise, etc.
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This is [the meaning of] “Your kingship is the kingship of all worlds”: the coming into being of all
worlds, higher and lower, and the power and life-force (chayus) enclothed in them that bring them
into being, are drawn from the level of the attribute of “Your kingship” (Malchus) —which is the es-
sence of kingship and dominion — and not from the essence of the King Himself, but only from the

level of His kingship, etc.
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Now, for the Infinite Light (Or Ein Sof), blessed be He, to extend into the level of His kingship
(Malchus), may He be blessed, there were several contractions (tzimtzumim), as it is written, “To

make known to the sons of man His mighty acts and the glory of the splendor of His kingship.”
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“His mighty acts” (gevurosav) are the very tzimtzumim, so that there be “the glory of the splendor
of His kingship.” And this is nothing but the level of radiance (ziv), to be glory and splendor — as in
the saying, “Blessed be the Name of the glory of His kingship forever and ever”: the level of a name

alone.
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Therefore, “I will exalt You”: through this one comes to fulfill “You shall love Havayah your G-d” —
that is, the Infinite Light, blessed be He, itself — “with all your heart,” with both your inclinations;
for through this there is subjugation (iskafya), etc., so that one has no desire or will other than

Him, as it is written, “Whom do I have in heaven...” etc.
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This is “I will exalt You” from below to above. (See the Zohar, Vaera, end of 28b.) And “I will exalt

You” is also the drawing down of the exaltation from above to below.
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The explanation: at times we say, “Unique One, Life of the worlds, King,” and at times we say,

“King, Unique One, Life of the worlds.”
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The meaning of “Unique One, Life of the worlds, King” is that He is unique and singular, He alone,

may He be blessed, holy and set apart, etc.
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And “Life of the worlds” comes about through several contractions (tzimtzumim), for Him to be on
the level of King to the world; and through this, “I will exalt You” from above to below, etc.
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And “King, Unique One, Life of the worlds” means that, in order to be the Life of the worlds, He
contracts Himself into the level of King; and this level of King, although it is the last level relative to
the Infinite One (Ein Sof), blessed be He, Himself, is nevertheless on the level of unique and singu-

lar, holy and set apart, etc., relative to the coming into being of worlds.
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Therefore the level of His kingship (Malchus) is drawn to the level of “Unique One, Life of the
worlds,” so that the King, unique, holy and set apart, etc., is enclothed in the level of worlds — that

is, specifically in this physical world, for “their beginning is wedged in their end,” precisely.
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This is [the meaning of] “And these words which I command you today shall be...” etc., “today, to

do them”: for it is a drawing down of the Infinite Light (Or Ein Sof), blessed be He, itself — “com-
mand you” (metzavecha) in the sense of connection.
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[It is] specifically on the level of “today, to do them,” that is, in this world, the world of action, and

not in the higher worlds, which come about through the chain of descending worlds (hishtalshelus),

in a descent of hidden levels from cause to effect, etc., and are far from the Infinite Light, blessed

be He, itself.
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This is not so at the end of action: there the Infinite Light, blessed be He, itself is revealed, not in
the way of the descent and chaining-down of the worlds, but like the analogy of the light that takes
hold of the wick, which, before it takes hold of the wick, does not count as light at all.
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Through its taking hold of a physical thing, a revelation of light comes into being. But this light
must be drawn down through a person’s service, and “a spirit brings a spirit and draws down a
spirit.” “If he sets his heart toward Him, he will gather his spirit and his soul to Him.”
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This is the meaning of kindling the lamps: to kindle and to draw down the light so that it takes hold
of the wick. And this is [the meaning of] “Havayah is near to all who call upon Him, to all who call
upon Him in truth.”
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That is, so that there be “the truth of Havayah” in the world (le’olam). The truth of Havayah is that

above and below are equal before Him, may He be blessed — “as the darkness, so the light.”
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And the order of the chain of descending worlds (hishtalshelus) is only relative to us and to all the
worlds created from nothing to something, so that they not be nullified out of existence; and this is

9 3

called “in our likeness,” “the likeness of the glory of Havayah.” But “in our image,” “in the image

of G-d,” means the truth of His unity, may He be blessed, in the higher and lower realms equally.
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And how is “the truth of Havayah” drawn into the world? Scripture says, “For His kindness has pre-
vailed over us” — through a surge of supernal kindness (Chesed) and light, beyond the measure of

the chain of descending worlds (hishtalshelus).
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This is through the animal soul, when it is transformed and subjugated (is’hapcha and iskafya). For
although the animal soul, below in this world, is on a low level, its root and supernal source is nev-
ertheless exceedingly high above.
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For it is from the level of “before any king reigned,” as explained elsewhere concerning the food
on which man lives: its root is from a high place, etc.
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Therefore, through the transformation of the animal soul, by the good prevailing over the evil, one
arouses correspondingly above, in its root, a surge of light and supernal kindness, so that there be
arevelation of “the truth of Havayah” in the world — the very truth of Havayah.
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(This is the level of supernal kindness that sweetens the gevuros (restraints). That is, as explained

above, the extension of the light into the level of Malchus (sovereignty) comes about through ge-

vuros and contractions (tzimtzumim), as it is written, “To make known to the sons of man His

mighty acts (gevurosav),” etc.
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But the level of “For You are my lamp, Havayah” is the level of “For His kindness has prevailed
over us,” so that there be added light without contractions, etc. This level of sweetening is called
the union of the Holy One, blessed be He, and His Shechinah, as explained in Tanya, chapter 41, in
the gloss.)
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However, as in the analogy of the lamp’s light mentioned above, through the consumption of the
wick alone it does not shine so well, but only through the oil.
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So, too, there must be the level of oil in a person’s service, in the enclothing of the soul in the body.
This is the “holy anointing 0il” (shemen mishchas kodesh), and it alludes to the Torah.
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For “holy” (kodesh) is on the level of Chochmah (wisdom), and “the Torah issues from Chochmah.”
And oil is the inner dimension (pnimiyus) of the life-force in all the things from which oil is

extracted.
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Therefore there is oil in all things, even in stones, for “You made them all with Chochmah

(wisdom),” and in all of them there is the inner dimension (pnimiyus) of the life-force, on the level
of oil.
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And the oil drawn from “holy” (kodesh), which is supernal Chochmah, is also what is enclothed

even in physical matters, such as Zeraim [and] Moed, etc.
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This oil is what brings about a great illumination, so that the light shines well. That is, so that there
be a revelation of the Infinite Light (Or Ein Sof), blessed be He, in a person’s soul, an actual revela-
tion, as though he sees, etc.
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Not in imaginings born of thought alone, which pass and fade away and are not fixed in the soul in
absolute truth; rather, the revelation should be in the heart, in absolute truth, fixed and firmly

planted like a peg that will not be moved, so that it is before him always.
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This revelation is so that “the awe of G-d” be “upon his face”: the higher awe (yirah ila’ah), on the
level of true self-nullification (bittul), alluded to in the letter yud of the Name Havayah. For, as is
known, the Name Havayah is awe and love, love and awe (dechilu urechimu, rechimu udechilu).
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It follows that the letter yud, which alludes to Chochmah (wisdom), is the level of awe (dechilu),
which is the level of the higher awe: “If there is no Chochmah, there is no awe.” Therefore our

Sages, of blessed memory, said, “Just as there [it was] with dread and awe, so too here,” etc.
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This is because of the enclothing of supernal Chochmah (wisdom), where the Infinite Light (Or Ein
Sof), blessed be He, itself rests and is revealed in a state of self-nullification (bittul), even in the
physical matters spoken of in the Torah that is before us.
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And this halachah is the very word of G-d. So too, when a person is engaged in Torah, [it is| the very
word of G-d, and the breath of His mouth speaks in him.
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As it is written, “And My words which I have placed in your mouth”; and of this it is said, “And you
shall speak of them (bam),” so that there be a drawing down of Chochmah (wisdom) and the higher
awe into them (bam) — into the words of Torah.
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From this derives the Shemoneh Esreh prayer [said] in a whisper and in silence — the level of oil,
which is the level of self-nullification (bittul). This is alluded to by the bowings and prostrations in

prayer, which are drawings-down of self-nullification.
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Therefore it is written, “When they stood, they let down their wings” — the level of whisper and si-
lence. And the awe alluded to in the final hei of the Name Havayah is the lower awe (yirah tata’ah):
not to rebel against the King of the kings of kings, the Holy One, blessed be He, and not to defy the
eyes of His glory. It is the level of the wick, over which the light of the fire rules, to transform and

consume it.
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The two colors of light are the two [mentions of] love (rechimu) in the Name Havayah, for ve’ahavta
(“you shall love”) is in gematria twice or (“light”). That is: the love alluded to in the first hei of
Havayabh is the level of great love (ahavah rabbah) that comes from above, “love in delights,” which

is the level of a gift, etc.
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It is the level of the white light (nehora chivra). And the love alluded to in the vav of the Name
Havayah is the love born in the soul that comprehends and contemplates the greatness of the
Infinite One (Ein Sof), blessed be He; it is the level of the dark light (nehora uchma), which is close
to the wick and takes hold of it.
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This is [the meaning of| “For You are my lamp, Havayah”: the level of Havayah is on the level of a
lamp, with oil and wick and the two colors of light alluded to in the four letters of Havayah; [it] be-

comes “my lamp,” being enclothed in “the lamp of Havayah, the soul of man,” as explained above.
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“And Havayah illuminates my darkness.” “And Havayah,” with the added vav, alludes to an even
higher level of Havayah, as it is written, “Havayah, Havayah, G-d, compassionate and gracious,”

etc.
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And a cantillation mark (pesik) separates between them, for there are two levels of Havayah. The
explanation: in one place it is written, “Havayah, compassionate and gracious,” and in another it is

written, “Gracious and compassionate is Havayah.”
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The meaning of “Havayah, compassionate and gracious” is that, in order for the attributes of com-
passion and grace to be revealed from the Infinite Light (Or Ein Sof), blessed be He, for “He is not
of any of these attributes at all,” there had to be the level of Havayah, which is contraction and ex-

pansion, drawing down and expansion.
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But the meaning of “Gracious and compassionate is Havayah” is that from the level of “gracious
and compassionate,” that is, because “He desires kindness,” the level of Havayah, which is con-
traction and expansion, etc., within the order of the chain of descending worlds (hishtalshelus), is

drawn down.
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Whereas the Havayah that precedes “compassionate and gracious” is the Havayah that is above the

bounds of the chain of descending worlds.
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There, too, the level of Havayah, which is contraction and expansion, etc., comes about, in order to
draw the attribute of “compassionate and gracious” into the Havayah that is within the order of the

chain of descending worlds.
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(See also what is explained on the verse “And I besought Havayah,” and on the verse “And Israel

saw the great hand,” etc., concerning the two Names Havayah.)
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Now, in the early generations, as in [the times of| the Prophets and Judges, we find a generation en-
tirely meritorious or entirely guilty. Whoever was meritorious was meritorious at the level of a
great tzaddik or a prophet, and whoever was guilty was completely wicked; thus there were no

intermediates.
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But in the later generations, generation after generation, there are neither such wicked people nor

such good tzaddikim.
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The explanation is that in the early generations there were lofty souls from high levels, and by
virtue of their souls themselves they were able to rule over the evil in their soul; as soon as one
contemplated the greatness of the Infinite One (Ein Sof), blessed be He, awe would come to him,

etc. — except a completely wicked person, who strengthens the evil in his soul with utter disdain.
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But the later generations — “the heels of Mashiach” (ikvesa diMeshicha), the level of heels — have
no strength in their souls themselves to rule over the evil, and they need great toil: toil of the soul
and toil of the flesh.
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This is [the meaning of] “And Havayah illuminates my darkness”: the level of darkness in the later
generations. For King David, peace be upon him, said this on behalf of the whole of Israel, among

whom there is a level of darkness in the later generations, the heels of Mashiach.
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[Then] there is no “You are my lamp, Havayah”; that is, there is no “lamp of Havayah, the soul of
man.” Nevertheless, “and Havayah” — the level of the higher Havayah, which is above the chain of

9

descending worlds (hishtalshelus) — “illuminates my darkness,” and “for His own sake, for His

own sake He will act,” for “He desires kindness,” through an arousal from above without an arousal

from below.
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This is the meaning of the miracle of Chanukah, when the Greeks entered the Sanctuary (Heichal).
The Heichal is the level of the mind: [its letters are] hei-yud [and] kaf-lamed, in gematria the fifty
gates of Binah (understanding).
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These Greeks are the level of the Chochmah (wisdom) of kelipah (the husk): external wisdoms,

such as philosophy. For at that time there were philosophers who denied prophecy.
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Therefore they defiled all the oils, [the oils] of the level of Chochmah (wisdom) in holiness, for they
sought “to make them forget Your Torah,” etc. And a miracle came about through a cruse of oil that
was lying with the seal of the High Priest — “the beard of the High Priest,” supernal kindness
(Chesed); “when Aharon kindles the lamps” — Aharon, “the escort of the Queen.”
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This is love that comes from above, through an arousal from above. From it they lit all eight days,
which are thought and the seven emotive attributes (middos), so that they shine with the light of
the love that comes from above, without an arousal from below. And it is from the level of the vav,

the added vav, the supernal [level] that is far above the chain of descending worlds (hishtalshelus).
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An Explanation of the Verse “For You Are My Lamp”
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An explanation of the verse “For You are my lamp.” Now, regarding “I will exalt You” (aromimcha),
which is in the second person, there are two interpretations. The first is from above to below: that
the exaltedness that is above be drawn down below — “Single One, Life of the worlds, King”: that He
alone is single and unique (yachid umeyuchad), and [as]| “Life of the worlds” He is drawn down to

be in Malchus (sovereignty), [over] myriads upon myriads of worlds.
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And in the writings of the Arizal it is written that [it is] through tzimtzum (contraction) and the va-
cated space, etc. — for it is impossible for there to be worlds and created beings at all from the level
of the Infinite One (Ein Sof) Himself. And all the supernal drawings-down were drawn into Malchus
(sovereignty), as is known that the thirteen tikkunim of the beard (tikkunei dikna) were drawn
down below into Malchus, because “her feet go down,” etc.
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Therefore Malchus (sovereignty) is called by the name Atarah (crown) in the books of the
Kabbalists, for Malchus is the level of the Supernal Keser (the Crown) that is drawn into Malchus.

And also, “Iwill exalt You” [means] to exalt Malchus, “King, Single One, Life of the worlds.”
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As is known, the Malchus of the World of Atzilus (Emanation) becomes Atik for the World of Beriah
(Creation), the level of “Single One,” in order to be “Life of the worlds.” And one must exalt
Malchus in the level of “Single One,” up to the Malchus of the Infinite One (Ein Sof), from below to

above.
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And these two levels are Shabbos and Chanukah: for Shabbos is an ascent from below to above, and
Chanukah is a drawing down from above to below.
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And this ascent is the matter of the refinements (birurim): “He causes grass to grow for the beast”;

“a thousand mountains,” etc., which are from the level of Kel Shaddai spelled out in full, etc.

aw W PPRM WY 7OWRN2 90 PR wOR NP RIT 02717730 1019 70 1R NPR nnaa D90 110m
[n ow] TR QW Y 1390 1RD WU RIDARD X7 71772 NIWS RITW 02 (o ow] A0 (12 ow) 172
.52 A

That is, it is included in the beast, so as to become “nothing” (ayin). For refinement means making
“nothing” out of “something” (yesh); for in the drawing down, “something” is made from “noth-
ing” — the Names Ban [and] Sag, coarse, which is yeshus (selfhood) — and the refinement is to turn
[it] over from “something” to “nothing,” and this is through the Name Mah, the level of self-nullifi-

cation (bittul).

TR7 1917 719231 OV 1 RDONK T NO1ATAN W3 RO7 1T 713 130 Tun?)

And below, this level is in the animal soul, “when it is subdued,” etc., through which it raises up

very high above.
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For the animal soul has its root in the World of Tohu (Chaos), like all the physical foods, which
came down from the World of Tohu in the shattering of the vessels. Therefore they said, “Wine and
fragrance make [one] wise.” And they said, “I had not eaten ox meat,” etc. For they are from a lofty
root.
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And likewise the animal soul in man has its root there, for it was taken from the dregs of the

Ofanim and the Chayos (living creatures) of the Chariot: the face of the lion, from which the life-

force (chayus) of all the wild beasts (chayos) is drawn;
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from the face of the ox, the life-force of the domestic animals; and from the face of the eagle, the
life-force of the birds, etc. And all of them have their root in the World of Tohu, [from where] they
came down into the World of Beriah (Creation) in the shattering of the vessels.
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Now, the nature of the World of Tohu is that there was no inter-inclusion, because of abundant light

and few vessels, so that there was an overpowering of the light;
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as with “Bela son of Beor, and the name of his city was Dinhavah”: din havah (“give judgment”),

complete judgment without inter-inclusion, because it is strong judgment.
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And likewise Yovav, Chesed (kindness), etc.; therefore there cannot be inter-inclusion, etc. This is
not so with the Name Mah, the level of self-nullification (bittul), the World of Tikkun (Rectification):
many vessels and little light, so that a weakening of the light came about.
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Therefore, although there is judgment in it, nevertheless it is not so strong, and there can be inter-

inclusion, etc.
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The animal soul has its root in Tohu, whereas the G-dly soul is from the level of Tikkun; therefore it
is the one that refines, etc. And the animal soul, when it is subdued, is lifted high above, etc.

[Moyn munn] YPRPVAN ARDYT RO APYRY 29 N2 XY [rennan wey 2771 BY ORPT 027 pYR AN

LSINM2

This is [the meaning of] “Their heart cried out,” which refers to the animal soul, which is the level

of the heart; and a cry is an ascent from below to above with meod (utmost intensity).
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And this is the ascent of the level of Malchus (sovereignty), “I will exalt You,” higher and higher, up
to Keser (the Crown). For everything was made from the surplus of the intellect (mochin), the level
of hairs, etc.; for with regard to the Infinite One (Ein Sof), blessed be He, in [His] essence, He has no

connection, proportion or relation with the creation of the worlds,
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but only through hairs, the surplus of the intellect, a mere glimmer that does not touch His essence
—just as, if one cuts the hair, it does not hurt, etc. — only that [creation] receives nurture through a

hair, very greatly contracted, from the surplus of the intellect, etc.
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And when a person takes to heart that this is only a mere glimmer, [which serves] to be the light

that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol almin),

then, on account of this, the cry in the heart will grow great, etc. And this is the level of ratzo (run-

ning forth), the level of the wick.
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But “if your heart runs, return to the One”: a drawing down from above to below, the level of
Chanukah. For the wick goes out quickly and also does not shine so much; and this is through the

oil.

12 ARM2T TRIMY XRT 717201 W° %3 12 12w w° 0°72371 553 man WA 17N
And the matter of the oil: in all things there is oil, etc., for there is Chochmah (wisdom) of the
World of Atzilus (Emanation) and Chochmah of the World of Beriah (Creation), etc.,
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until it becomes the Chochmah of the World of Asiyah (Action), which is the Torah before us, en-
clothed in physicality. And there is a Torah of Beriah, about which they said, “Avraham our father,
peace be upon him, kept the Torah before it was given,” that is, before it was enclothed in this

physical world.
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Therefore he fulfilled the mitzvah of tefillin, even though “Sanctify to Me every firstborn” had not
yet been written, since there had been no Exodus from Egypt at all.
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And likewise circumcision: he also fulfilled it before he circumcised himself physically. For the
meaning of circumcision is the removal of the foreskin, so that there be no nurture for the external
forces; and Avraham our father, peace be upon him, fulfilled this mitzvah above, in that he re-
moved the nurture of the external forces; only, this mitzvah was not enclothed in physicality, in the
actual act of circumcision. And this is [the meaning of| “before it was given.”
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And the main point of drawing down the oil is that there be a drawing down of the higher
Chochmah (wisdom); for there is a higher Chochmah and a lower Chochmah. The lower

Chochmabh is that which is taken from the emotive attributes (middos).
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And the higher Chochmah (wisdom) is above the emotive attributes (middos). Awe and love, love

and awe (dechilu u’rechimu, rechimu u’dechilu): the lower awe is from the lower unity (yichuda
tata’ah), in Malchus (sovereignty); whereas the higher awe is in the higher Chochmah.
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And its root is from Mocha Stima’ah (the hidden brain), which is from the Gevurah (restraint) of
Atik, from where the hairs are drawn, in the form of the thirteen tikkunim of the beard (tikkunei
dikna). But their source and root is in Mocha Stima’ah, and not [in] Abba (Chochmah) of the World
of Atzilus (Emanation).
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This is the level of the Chochmah within Keser, according to the Kabbalah of Rabbi Moshe
Cordovero; and according to the Kabbalah of the Arizal, it is higher above, in the Malchus of the
Infinite One (Ein Sof).
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And this source is drawn into the Torah that is before us in physicality, given at Sinai, specifically:
“which I command you” is in “today, to do them,” specifically. Whereas above, it is by way of the
chain of descending worlds (hishtalshelus), from cause to effect, through many myriads of levels.
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If so, the level of Malchus is very far from the level of Mocha Stima’ah, the Chochmah within Keser.

But into the physical World of Asiyah (Action) it is drawn not in the manner of the chain of descent.

K277 KW P13 222 95 .7719°9PT 1850 Man 077 90 D23Rw 23 0°310 IR™LY 719107 01 171y 1
L[5 1m] AP0 PW NI K 90 KPR IR K21 10 M1 a 27 09

And this is the matter of the miracle of Chanukah: the Greeks defiled all the oils, for they are from

the level of the Chochmah (wisdom) of kelipah (the husk). For Babylon is called “the head of gold,”

and Persia and Media the two arms, etc. And there remained only one cruse [of oil] with the seal of

the High Priest.
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The seal is Yesod (foundation); and the High Priest is the “Great Priest” (Kahana Rabba), “abundant
in kindness,” which is in the thirteen tikkunim of the beard (tikkunei dikna), the beard of the Great
Priest.
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And the source of the Great Priest is Mocha Stima’ah (the hidden brain), mentioned above.
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And this is the meaning of “Havayah, Havayah, Kel, merciful and gracious,” etc.: that for there to
be “Kel, merciful and gracious,” etc., which are the thirteen tikkunim of the beard, whose begin-
ning is from the level of “Kel,” there must be a drawing down from the level of “Havayah,

Havayah,” the two pe’os (sidelocks), etc., which is the source drawn from Mocha Stima’ah, etc.
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Now, in the Torah it is written “Havayah, Havayah,” and the cantillation separates between them.
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And in the Prophets it is written, “For You are my lamp, Havayah, and Havayah illuminates my

darkness”: “Havayah and Havayah,” with the addition of the connecting vav, and it is not separat-

ed, etc.
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The explanation is this: it is written, “Gracious and merciful is Havayah,” and it is written,
“Havayah, merciful and gracious.” For there are two [levels of] Havayah: one in Z’eir Anpin (the
emotive attributes), so that there be worlds of created beings, etc.; and the other in Arich Anpin, so

that there be “gracious and merciful.”
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Now, “Havayah, merciful and gracious” is in Arich Anpin: the drawing down of the Havayah of
Arich Anpin, the two pe’os, etc., to draw the thirteen tikkunim of the beard (tikkunei dikna) into

Z’eir Anpin (the emotive attributes);
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but “Gracious and merciful is Havayah” means the drawing down of “gracious and merciful,” the

thirteen tikkunim of the beard, into Z’eir Anpin, so that Z’eir Anpin be in the Name Havayah, etc.
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And this is [the meaning of] “For You are my lamp, Havayah”: that is, the Havayah of Z’eir Anpin
(the emotive attributes), which is in the manner of the chain of descending worlds (hishtalshelus)
from the thirteen tikkunim of the beard. And this corresponds to the early generations, whose souls

were in essence on a lofty level.
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This is not so with “and Havayah illuminates my darkness”: for “my darkness,” [the time of] the
footsteps of Mashiach, [the light] is drawn from the Name Havayah of Arich Anpin, not in the man-
ner of the chain of descent; and there must be the connecting vav, to draw down from so lofty a

place.
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And this is through tzedakah (charity), as our Sages, of blessed memory, said: “Israel will be re-
deemed only through tzedakah.”
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For of tzedakah it is said, “He sows tzedakos,” for it is in the manner of sowing, like the seed sown
in the earth, which makes much grow because of the power of growth that is in the earth, which is
in concealment, and in which there is an aspect of the Infinite (Ein Sof), to make [things] grow with-
out end.
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So too, tzedakah is in the manner of sowing, in which there is an aspect of the power of the Infinite

(Ein Sof), in concealment, which is from the level of Arich Anpin, “the most hidden of all hidden.”
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And through this the revelation of the Infinite Light (Or Ein Sof) itself increases, which was con-
cealed in Mocha Stima’ah (the hidden brain) before it came down to be drawn into the thirteen
tikkunim of the beard (tikkunei dikna). And this was also [so] on Chanukah: they defiled all the oils
below,
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and it was not possible to draw down except through the cruse of oil that bore the seal of the High
Priest, the “Great Priest” mentioned above.
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And the matter of the oil is concealment, for the oil is absorbed in the wick; and from there it

shines with greater intensity as the oil is drawn after the wick.
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Now, through the aspect of the oil and the wick, two hues of light come about: the blue light (neho-

ra techela), through the wick, which only makes the light take hold but does not shine so much;

rather, [it shines] through the oil, which is what shines with a pure and bright light: the white light

(nehora chivra).
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That is, that it be revealed, face to face, as though one sees, and not in imaginings (dimyonos) in
thought alone, which is called concealment and not revelation: “after our likeness (kidmuseinu),”

etc.
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And the two lights, the blue light and the white light, are the two [mentions of] “love” (rechimu) in

the middle of the two [mentions of] “awe” (dechilu): for the yud is awe, the hei is love, the vav is
love, and the [final] hei is awe.
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The explanation is that there is a higher awe, in Chochmah (wisdom), the level of actual self-nullifi-
cation (bittul). This is not so with the lower awe, the level of fear, in Malchus (sovereignty): not to

rebel against the King, trembling from dread of the Throne.

likuteitorah.com/torah-ohr/mikeitz/ 199

22

23



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 14 MmN 7117 991 1NKR %3 PI0A '?37 TIR2...

wnn 9103 N2 RO ARDY KDY DIR LNON3ON PNan T RO 10 TNDY IR0 DoYawn 0P 24
7397 T PRY RN

And “they all proclaim in awe and fear,” etc. This is fear from the outer dimension (chitzoniyus).
But the higher awe is the level of actual self-nullification (bittul), since “there is nothing else be-

sides Him.”
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And this is the matter of the Shemoneh Esreh prayer, bowings and prostrations: the drawing down
of self-nullification. And the two [mentions of] “love” are: the higher hei, Binah (understanding),
which is “love in delights,”
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and it is a love that comes from above; and the “love” in the vav is Z’eir Anpin (the emotive attribut-
es), a love that [comes] through the contemplation of the intellectual soul, from below to above.
And this is [why| “V’ahavta” (“And you shall love”) is [numerically| twice “or” (light), etc. And this
suffices for the understanding.
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The Chanukah Lamp: A Mitzvah to Place It on the Left
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“The Chanukah lamp: it is a mitzvah to place it,” etc., “on the left, so that the mezuzah is on the
right and the Chanukah lamp on the left.” And we must explain the reason why the Chanukah lamp
is not also on the right, like the mezuzah.
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But this will be understood by first explaining what is written, “Whatever Havayah desired, He has

done”; and it is written, “By the word of Havayah the heavens were made.”
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And “with ten utterances the world was created,” which were utterance and speech, and it was not
created by desire and will alone. The explanation: it is known that all things have matter and form.
The matter is what that thing is in general, that is, its being heaven or earth, or sun and moon.
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And the form is every shape and every figure, in appearance and surface, that each thing has “in
its likeness, in its image”: the manner in which it was made,
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as, for example, the heavens and the earth are spheres, and from the earth to the firmament, etc.;

and the sun and the moon are shining orbs, etc. And so too, in this way, with every created thing.
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Now, the matter was created by the word of G-d and by the ten utterances: through the utterance
“Let there be light,” the aspect of light came into being from nothing (ayin) to something (yesh);
and likewise, through the utterance “Let there be a firmament,” the firmament came into being

from nothing to something.
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But the manner of the firmament’s form, “in its likeness, in its image,” was made by G-d’s desire,

which did not come into revelation in speech or utterance.
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Now, the reason that the matter was created by utterance and speech, and not everything was cre-
ated by G-d’s desire and His will alone, is that then there would not have been a revelation from
nothing to something; rather, the world would have been truly nullified in its existence.
INT221 TIB RIT 907 92T 20y RIT WO 190 iz A
But the main revelation of the “something” is through the word of G-d, “for He commanded and
they were created.”
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“Commanded” (tzivah) is in the sense of “the king’s command,” for “Your kingship is a kingship
over all worlds,” [and] “there is no king without a people.” For the level of Malchus (sovereignty) is
a level of exaltation and withdrawal, so that it does not shine and become revealed except as a

name alone.
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And this is [the meaning of| “Let them praise the name of Havayah, for He commanded and they
were created”: like, by way of analogy, a king of flesh and blood, whose kingship is his name alone,

which is called over his land,
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but not in the manner of the actual enclothement of the power of the maker in what is made. And
the enclothement of the power of the maker in what is made is below, in the seventy princes (the

prince of water, the prince of, etc.), who are from the dregs of the Ofanim.

IR 21D O 09721 0090w Ow D°ORDNR TY P9y 190y 777 9”2 D"?JP?JW 123 5yn mas v

L122972W MNW °18 (7]

And there are [beings] “higher than the high” that also receive by way of cause and effect, up to the

angels, which are separate intellects: these are the face of the lion [and] the face of the ox in the
Chariot.
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But the life-force of the face of the ox [and] the face of the lion is truly something from nothing.
That is, the drawing down of the life-force that they have is in the mode of “nothing” and a mere
glimmer, which is the level of a name alone; and from this the revelation of the “something” comes
about.
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However, the purpose of creating something from nothing is so that the “something” be nullified to

the “nothing,” and “the glory of Havayah be revealed” below as above.
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As it will be in the Time to Come: “For they shall see eye to eye,” etc. And this depends on our ser-
vice all our days, “today, to do them.” And “all Israel have a share in the World to Come.”
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And each one must draw this revelation into his share, so that there be the nullification of the
“something.” This comes from contemplating the greatness of the Infinite One (Ein Sof), blessed

be He: that “You are He before the world was created, and You are He,” etc.,
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without any change, for “I, Havayah, have not changed”; for the world does not conceal before
Him, may He be blessed, and “darkness is as light,” for the concealment and hiding exist only for
our eyes of flesh.
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But “before Him all is considered as nothing,” truly, and above and below are equal before Him, so

that He is present below exactly as above.
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If so, the level of the “something” too is nullified to Him, may He be blessed. And this is [the mean-
ing of] “For great is Havayah, and our L-rd is above all Elokim.”
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And the meaning of “above all Elokim”: these are the 120 combinations of Elokim, which conceal
and hide the light of Havayah and His holiness, so that the Infinite Light (Or Ein Sof), blessed be
He, should not be revealed as it is, so that the worlds would not be nullified in their existence;
NS 0910 5y S 0910 DY 9173 RIT I IR DAR L7793 93T w0 YA IRTI R ROX
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but rather that the world appear as a “something” and a separate entity. But the light of Havayah is
greater than them all and rules over them all, so that the “something” is nullified.
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(And this is [the meaning of] “For I know that [Havayah] is great,” etc. “I”: this is the Community of
Israel. But the idolaters say, “Havayah has forsaken the land”; and Pharaoh said, “I do not know
Havayah,” etc. Therefore it is said of Yisro, after he converted, “Now I know that Havayah is great,”

etc.)
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That is, because “whatever Havayah desired” is drawn down, and He “has done” [it] also “in the
heavens and on the earth”: for all of them have shape and figure from the level of the desire and
will of Havayah, which did not come into revelation in speech and utterance, which is what brings

about yeshus (being a “something™).
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And this is the meaning of “He associated the attribute of mercy”: for throughout the work of cre-

ation it is written, “And Elokim said,” and afterward He associated the attribute of mercy, as it is
written, “On the day that Havayah Elokim made,” etc.
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And this is [the meaning of] “Why should the nations say, ‘Where, now, is their G-d?’”: that

G-dliness is in the state of “where,” that is, in a state of withdrawal, because they say, “Havayah has

forsaken the land,”
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and [that] the world is conducted only through the level of Elokim, which is the Name of tzimtzum
(contraction) and withdrawal, so that the world be a “something” and a separate entity. But in truth,

“whatever Havayah desired, He has done.”
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And the whole psalm before this one speaks of this matter: “The sea saw and fled,” etc.; “Who turns
the rock,” etc.
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For it tells the praise of the superiority of the Name Havayah, which rules over the Name Elokim
and changes nature: [as with] the flint rock, which is of the element of fire, and from it He brings

forth water.
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That is, because the Name Elokim, which is the tzimtzum (contraction) and conceals, so that
[things] are in a state of “something” according to the nature implanted in each thing, according to
its composition and character, is nullified before the Name Havayah, which rules over it, which is
the revelation of the Infinite Light (Or Ein Sof), blessed be He, for as His Name is, so is He.

Therefore also “the sea saw and fled,” etc.
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Now, when a person contemplates and comprehends all this, then his soul will pine and yearn to be

nullified to Him, may He be blessed, until it desires to strip itself of the pleasures of this world, and

to turn his heart over completely, and to cleave to Him, as it is written, “Whom have I in heaven,”

etc.
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And in the Zohar they said: “Whoever does not taste bitter [turned] to sweet, and turn darkness into
light, has no share here.” For one must turn the taste of the bitter into sweetness.
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And “bitter” means the desires of this world and the pleasures that flow from the chambers (heicha-
los) of the kelipos (husks). For there is nothing below that does not have a chamber above corre-

sponding to it, from which that thing comes forth and receives its flow.
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And all the pleasures of this world, even a trivial thing, even one who curls his hair: that life-force is

drawn from the chambers of impurity.
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Therefore Yosef was punished by sitting in prison twelve years, because he curled his hair, as is
stated in the Gemara on the verse “And Yosef was handsome of form and handsome of
appearance”: immediately, “his master’s wife cast [her eyes],” etc.
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And one must turn his heart over, to truly taste sweetness: “Taste and see that Havayah is good.”
“Then you will delight in Havayah.”
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And this was the meaning of the sacrifices: that the fat from an animal soul is transformed, and ris-
es and is absorbed into the fire from above that consumes on the altar, to be “a fire-offering, a
pleasing fragrance to Havayah.” And so too shall prayer be, which is in place of the sacrifices: to set

one’s soul aflame with the fire from above and to delight in Havayah.
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And the meaning of “darkness turned into light” is that the physical darkness of this world, the
work of heaven and earth, which appear as a “something” and a physical thing, be turned into
light, so that there be in it a revelation of the Infinite Light (Or Ein Sof), blessed be He, so that the
“something” be nullified to Him, may He be blessed, and “the glory of Havayah be revealed” below

as above.
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That is, through the level of “tasting bitter [turned] to sweet,” which is from below to above, turning
one’s heart and the desires of this world to cleave to Him, may He be blessed, with longing and

thirst, etc.,
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the light of G-d will shine from above to below in the place of the darkness of this world, so that the
world will not conceal the light of G-d and His holiness.
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And this is also the meaning of “a mitzvah is a lamp, and the Torah is light”: “a mitzvah is a lamp”
is the level of ascent from below to above, and “the Torah is light” is the level of drawing down

from above to below; and through the level of “a mitzvah is a lamp,” the light of the Torah comes.

19T MIRZIN 7T 97y RVINI MPPRI NPNIRT 737 5 .02°1Y 711 NPNIR 123y 278 737 .9270 IR0
212 110 Y7AnR

The explanation of the matter: now, it must be explained what letters are. For the letters are divided
in pronunciation by the five organs of articulation of the mouth: Alef, Ches, Hei, Ayin from the
throat, etc.
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Now, the organs of articulation, the instruments of speech, are not like a lyre, which is an instru-
ment of melody: when the musician plays on it, it produces a sound, and that sound comes from

the movement of the lyre, which produces the sound.
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This is not so with the letters: they do not come about because of the movements of the instruments
of speech, which are the five organs of articulation of the mouth. For the movements of the letters
come out by themselves and of their own accord, without any preparation or deliberate intention
in a person to move the tongue for the letters Dalet, Tes, Lamed, Nun, Tav, or the lips for the letters
Beis, Vav, Mem, Pei.

likuteitorah.com/torah-ohr/mikeitz/ 208

17



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 15 RINW 73 ,PRAWH "2 02302 MEH 19130 9.,

77 NPMIRT 7”112 NPMIRD DONDWM N7I%0T NPMIRD W20 IR MY NPNIRG 73778 ROX
L1RXY WR1 MWW 117 1%y

On the contrary, the letters move the tongue for the letters Dalet, Tes, Lamed, Nun, Tav, and the

lips for the letters Beis, Vav, Mem, Pei; and the letters, in themselves, are rooted in the soul itself.
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And it is the soul that brings them out from concealment into revelation, first in the letters of

thought and afterward in the letters of speech. And this is what is written, “And man became a liv-

ing soul (nefesh chayah).”

11 RWA M9 WAl QTR W° 53 .7°1 °122 17 NIRRT N1°PNaw X991 M9 [owpnx o1nm] X2
L1127 72w N1PNIR °N2 RI17 WAl

And Targum Onkelos [renders it] “a speaking spirit,” for the letters are on the level of Chayah. For
there are in man Nefesh, Ruach, Neshamah [and] Chayah. Nefesh is the level of the letters of
thought and speech.

ST NRWIY POV DAY N2 RO IRWN PTII0 0O M7 wRD 9190 9Ip RITw 290 Pan X mm
.01°an

And Ruach is the breath of the heart, which is voice, composed of fire, air and water, as is known.

And Neshamah is the level of intellectual comprehension: “and the neshamah of Shaddai gives

them understanding.”
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And Chayah is the level of Chochmah (wisdom), that is, the source of wisdom, which is above com-
prehension; and there is the root of the letters. Only, He “set them in the mouth,” and not that He

created them there in the mouth;
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for their creation and coming into being, in their root, is above, on the level of Chayah; and from
there they were drawn down and divided into twenty-two letters, for each and every man to speak

with them according to his language.
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With this one will understand the saying of our Sages, of blessed memory, that Metatron ties knots
for his Maker from the prayers of Israel.
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For the angels raise up the prayers, because the speech of man is physical, while the angels are
spiritual, their speech being like our thought; and through the angel who receives the prayer, the

prayer is refined from physicality to spirituality, through that angel.
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Now, [it goes] “higher than the high,” up to the supernal world, in which is the dwelling place of

Metatron; and he ties crowns, which are above the head and the intellect (mochin).
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And through this he draws down new letters. For prayer is a request, “Yehi ratzon” (“May there be

will”), that a level of will come into being.
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For, as the supernal will has already been drawn into Chochmah (wisdom), Chochmah dictates, ac-
cording to the Torah, “There is no suffering without sin,” for sin brings suffering, G-d forbid. But
through prayer, “Yehi ratzon,” the supernal will that is above the level of Chochmah is drawn

down, and there, it is simple mercy, and “your transgressions are many,” etc.
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And this is what our Sages, of blessed memory, said: when Israel say “May His great Name be
blessed,” etc., the Holy One, blessed be He, nods His head. That is, He moves and draws down His
“head,” which is the supernal will, blessed be He;
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for that is what is being requested: “May His great Name be blessed,” that His great Name, which is
above the level of the chain of descending worlds (hishtalshelus), be blessed and drawn down, for it

is “great and exceedingly praised.”
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And the drawing down of this supernal will is through the raising of the letters of prayer to their
root and source, the Supernal Keser (the Crown), through Metatron. That is, because the root of the
letters is in the Supernal Keser, above the level of Chochmah (wisdom) and the intellect (mochin);
only, the beginning of revelation is in Chochmabh, for it is impossible to understand and grasp any

intelligible thing except through letters.

KPR DNINZY2 NIPNINT NN 1Ay 0waR awinn 2ot KPR DOw N2 10K 1RRY N1PMIRG Pav
Sown wiab e

But the letters themselves are not on the level of intellect, for intellect that is grasped cannot grasp

the essential nature of the letters in themselves; rather, they are a garment of the intellect.
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And this garment is from the level of the supernal outer dimension (chitzoniyus), which descended
and spread downward to clothe the intellect. And from there it descends further, to become letters

of thought and speech.
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Now, the Torah too was clothed in letters in this way: the letters of the Torah have their root far
above the level of the Torah. For “the Torah issues from Chochmah (wisdom),” while the letters
have their root above, on the level of Keser (the Crown).
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And otiyos (letters) is from the word asa (“came”), which denotes drawing down; for the letters are

drawings-down, in which and through which it is drawn down to become the Torah.
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The explanation: it is written, “As the parable of the Primordial One says,” and this is the Torah, for

the Torah is called “the parable of the Primordial One.”
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And the explanation of this: the nature of a parable is to represent the thing it illustrates (the

nimshal) in a way that it will be understood from within the parable.
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Yet the parable is a different thing, which is not the essence of what it illustrates; only, what it illus-
trates is understood from within it, because it resembles it in some respect.

likuteitorah.com/torah-ohr/mikeitz/ 212

24

25



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 15 RINW 73 ,PRAWH "2 02302 MEH 19130 9.,

R>PPDORD IRI2IT RN 1WA (75725 03nor wenom] PP LIRTR QORI 1020 (20w ) @ 26

71877 N33 IRT PR 271 wan P32 TNNRN 713 NIRT NOXIW 0AT R212PD0RA PRI 1RO
LSINNM TMINT ROR wnn TRy

And this is what is written, “And through the prophets I am likened.” And our Sages, of blessed
memory, compared prophetic vision to a mirror (aspaklaria): just as one sees in a mirror, although
the likeness of the form appears in its very shape and image, nevertheless this is not the actual
body of the form itself, but only its likeness and its image;
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so too, all the prophets’ apprehension of His G-dliness, may He be blessed, is only on the level of

likeness and resemblance.
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That is, like a parable, from which the thing it illustrates is understood. But regarding His actual

G-dliness, may He be blessed, it is written, “For [man] shall not see Me,” etc., and as our Sages, of

blessed memory, said.
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And this is what is written of Shlomo, “And he spoke three thousand parables,” on every single
matter of the words of Torah, etc. That is, on every single matter of the words of Torah he told its

spiritual meaning.
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For example, the mitzvah of sacrifices from animals, [in which] fat and blood are offered upon the
altar, through a kohen and the priestly garments: he would explain the matter of the sacrifices in
spiritual terms, what is called fat and blood in spirituality, and what is a kohen, and what are the

priestly garments.
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Now, [there are,] “higher than the high,” many spiritual levels, one above the other. And Shlomo, in
hiswisdom, grasped three thousand parables, that is, three thousand levels, one above the other.
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And all of them are only on the level of a parable relative to the level of actual G-dliness, which

rests and is clothed in the Torah.
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Now, Shlomo grasped only three thousand parables. But in truth, it is so up to the highest heights,
without end: all of them are only on the level of a parable of the Primordial One of the world, that is,
the Infinite Light (Or Ein Sof), blessed be He, itself, which is far above the level and bounds of the
chain of descending worlds (hishtalshelus).
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[It is] neither on the level of the light that fills all worlds (memalei kol almin) nor on the level of the
light that encompasses all worlds (sovev kol almin). Only, the Torah was drawn down from there by

way of letters and drawings-down.
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Of this our Sages, of blessed memory, said: King David, peace be upon him, would join the Torah

above with the Holy One, blessed be He. That is, he drew down the letters of the Torah from the

Infinite Light (Or Ein Sof), blessed be He, itself.
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And of this it is said, “which man shall do,” etc.: “to make them,” for the making of the Torah is
through man. And as our Sages, of blessed memory, said, “I account it to you as though you had

made Me.”
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And this is [the meaning of| “and the Torah is light”: the Torah radiates the Infinite Light, blessed
be He, itself. But the light of the Torah is called by the name “light” only through “a mitzvah is a

lamp.”
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The explanation: the shining of the lamp’s light comes about through there being air around the
light; whereas without air it would go out and not shine at all.
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Therefore one does not overturn a vessel over a lamp on Shabbos, lest it go out, for by overturning

the vessel one blocks the air that is around the light.
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That is, the air brings about the shining of the lamp’s light because avir (air) is the letters of or
(light) [and] yud, the air being the source of the light.
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For the yud that is hidden within the letters of avir is the concealment of the light; and in it and

through it the light is drawn and goes out from concealment into revelation.
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And this is like the level of the letters that are above the Torah; and there is the root and source of

the mitzvos, which are rooted in the supernal will, blessed be He, which is above Chochmah (wis-

dom), the level of “the Torah issues from Chochmah.”
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Therefore the doing of the mitzvos, which are an ascent from below to above, to their source and
root, the level of avir, or [and] yud, causes the light of the Torah to shine,
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for all the mitzvos are called by the name tzedakah, as it is written, “And it will be tzedakah for us,

ifwe take care to do all this mitzvah,” etc.
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And tzedakah to the poor and destitute is a drawing down and bestowal “to revive the spirit of the

lowly.”
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And in this way, above, one arouses the level of drawings-down “to revive the spirit of the lowly,”
for “before Him all is considered as nothing,” and all are called lowly and poor in relation to Him,
may He be blessed. And these drawings-down and bestowals are themselves the light of the Torah,

for light and flow are all one.
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And this is what our Sages, of blessed memory, said: “Whoever says, ‘I have nothing but Torah,’
does not have even Torah.” Rather, there must be Torah and deeds of kindness (gemilus
chasadim),
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for without deeds of kindness, which is tzedakah, the light of the Torah does not shine for him.
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And this is [the meaning of] “does not have even Torah”: that is, the Torah does not belong and re-

late to him; rather, the Torah is the level of the letters mentioned above.

likuteitorah.com/torah-ohr/mikeitz/ 216

34

35



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 15 RINW 73 ,PRAWH "2 02302 MEH 19130 9.,

M2 PR PYAR 190NN D730 (k] PR NI 0 M D LMY ONYRY M PYRR I
TN NP NPMIRT PR NPWRT 1012 172 07K IR NOWAN PwHan SNMR 9UNRY LNPMR
N

And this is [the meaning of] “it draws spirit and brings spirit.” That is, “spirit” (ruach) is the level of
avir mentioned above: first “it draws” the source, the level of letters; and afterward “it brings,”
drawing down the drawing down of the Infinite Light (Or Ein Sof), blessed be He, into Chochmah
(wisdom), the beginning of the revelation of the letters, so that the Torah be light.
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With this, the matter of “the mezuzah on the right and the Chanukah lamp on the left” will be un-
derstood. For the mezuzah is the level of ascent from below to above, like the level of the mitzvos.
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And the matter of the mezuzah is that one writes the passages of Shema and VeHayah Im Shamoa,
in which is written “One,” and “And you shall love with all your heart, and with all your soul, and
with all your might”: the level of ascent.
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And it is affixed at the entrance of the house, to raise up the house and all that is in it, all his prop-
erty and possessions in all the chests, so that they be nullified to the love of G-d: “with all your
might,” with all your money.
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Therefore the mezuzah is affixed on the right, for “and His right hand embraces me,” like a person
who embraces his friend, drawing him close to himself; so too there is drawn down “the right that
draws near,” to raise up to Him, may He be blessed, everyone who comes to draw near to Him, may
He be blessed.
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But the Chanukah lamp is the drawing down of the light of the Torah, for the Greeks sought “to
make them forget Your Torah”; therefore it is on the left. For “from His right hand, a fiery law for

them”: the Torah is likened to fire, as is known.
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And especially since the main mitzvah of the Chanukah lamp is to shine outside, in the public do-
main (reshus harabim, “the domain of the many”); and the level of “the many” is the mountain of
separation (tura difruda), from the level of the seven nations: that there too the light of G-d and His
holiness should shine, so that there be no concealment and hiding, as there was in the days of the

Hasmoneans, when the Greeks sought “to make them forget Your Torah.”
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And when the kingdom of the Hasmonean house prevailed, they instituted the drawing down of the

light of the Torah also into the place of the many, the mountains of separation.
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Now, the root of the seven nations is “the head of Eisav in the bosom of Yitzchak,” which is from the
level of Gevuros (restraint), which are the level of the left.
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But what causes the drawing down of the Chanukah lamp on the left is the level of the mezuzah on
the right, which is the level of ascent: through this ascent the drawing down mentioned above
comes about, and it is drawn down also into the place of darkness, the level of the mountains of

separation.
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For the main thing is that the darkness itself should shine, that is, the level of “darkness turned into

light.” And this is what our Sages, of blessed memory, said (Sotah 49): “On what does the world en-
dure? On the ‘Amen, may His great Name be blessed’ of the Aggadah.”
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For the Aggadah is the level of Targum, since the whole Talmud is in the language of Targum; and

Targum is the level of the back (achorayim) of holiness, as is known.
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And when it is drawn down so that “His great Name be blessed,” and it is drawn down also into the
level of Targum, which is on the level of the back, then darkness is turned into light; and this is the

essence of the world’s endurance.
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An Explanation of the Above
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An explanation of what is mentioned above.
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An explanation of the words concerning the matter of “the Chanukah lamp on the left and the
mezuzah on the right.” Now, the mitzvos are from below to above, and the Torah is from above to
below.
7790 1 02102 I T DR TP OY 29PN 12179 19YRD Ty Pwna R ot Tinm
T2 YR 7Y

And the union between them is like the analogy of one who stands above and wishes to draw close
to one who stands below: this one climbs the ladder and that one descends, until they meet each

other.
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And the explanation of the matter: it is written, “Whatever Havayah desired, He has done,” and it is
written, “By the word of Havayah the heavens were made.”
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The matter is that the substance was created by the word of Havayah, while the shape and the form,
in whatever manner it was created, is from the desire of Havayah: “How many are Your works,

Havayah! You have made them all with wisdom.”

likuteitorah.com/torah-ohr/mikeitz/ 220



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 16 ‘?”Jﬂ by 2182

.O1°3°m% 0ov9 997 1190 $371 9% Do My MpYanm 13°°07 L1112 N2 RO RN naw

For the level of Chochmah (wisdom) is the level of Gevuros (restraint), that is, division: to make

every form and every shape, for all the particulars according to their kinds.
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And the root of Chochmah (wisdom) above is the level of Botzina deKardinusa, the line of measure,
measuring out the measurement: “Who measured the waters in the hollow of His hand,” etc. And
the revelation is in the Chochmah of the World of Atzilus (Emanation), the light of Abba (the
Father); and there [is] “How many are Your works,” for they are very many, many particulars.
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Only, they were included in Chochmabh, as in the analogy of the physical intellect, which grasps and
encompasses many matters all at once, in a single moment; and to bring [them] out from conceal-

ment into revelation, one must spell them out in many and varied words, over an hour or two.
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So too, in Chochmah are included [all of] “How many are Your works,” in every form and every
shape, and they were spelled out in the ten utterances by which the world was created. However,
the utterances are only ten, because not everything was spelled out in speech, only in a general

way and not in detail.

P2 NP 9197 7100 KD PRYRT 7RO 1A 00 w0 N2 119D 9793 X1 71272 DI 0 00 oYyum
ST 9 ATPR'T 07K 12 °01 DO 170 M RITW RP12 WaRNIW 7 (1ooox] AR U0

And the reason is that what was spelled out in speech [was] in order for there to be the level of yesh
(existence), for from the level of the Chochmah (wisdom) of the World of Atzilus (Emanation) there
could not be the level of yesh; and even what was enclothed in Z’eir Anpin (the emotive attributes),
which is the level of Havayah, is all called the level of the Infinite One (Ein Sof), for “He and His
life-forces are one.”
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And there could not be the level of separateness except in the Malchus (sovereignty) of the World of

Atzilus (Emanation), through “the word of a king [that] rules.” And this is through [the fact] that the

Malchus of Atzilus becomes the Atik of the World of Beriah (Creation), and so on.
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Nevertheless, the level of Havayah rules over the level of Malchus, so that there be the self-nullifi-

cation (bittul) of the yesh, as in the matter of “and the host of heaven bow down to You,” that is, the

level of the bittul of the angels, in the expiry of the soul.
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And the sun and the moon bow down even with their bodies, in that they go around and around.
And this bittul comes through “whatever Havayah desired,” for this level of desire is enclothed in
the Chochmah (wisdom) of Atzilus, and the Chochmah of Atzilus is enclothed in the Chochmah of
the Malchus of Atzilus, which is enclothed in [the worlds of] Beriah, Yetzirah and Asiyah,
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for “One higher than the high watches over [him].” And everything that is below receives from what
is above it, up to the very highest of heights.
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(And even the philosophers concede this, except that they comprehend only the ten lower levels:
eight spheres and the daily sphere.
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See Pardes, Sha’ar 6, end of chapter 3: “The investigators have already agreed,” etc., “and the
tenth sphere, of the intellect,” etc.; and beyond this they do not comprehend. But it is possible,
even according to their own opinion, that there is also [something| above them.)
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Only, the worshipers of stars and constellations say that since it has already come down, conceal-

ment after concealment, through the level of the Name Elokim, which contracts, etc., it must nec-

essarily remain so.
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But “For I know” (“I” is the level of Malchus and the Community of Israel) “that Havayah is great,”
for the Name Havayah rules over every level of Elokim. Whereas Pharaoh said, “I do not know

Havayah,” for he knew only the Name Elokim.
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And he said, “Havayah has forsaken the earth” (but in truth, he speaks without knowledge, as is
written in Tanya, Part II, for the miracle of the creation of heaven and earth is greater than the
miracle of the splitting of the Red Sea, etc.; see there). And therefore they say, “Where is their
G-d?”
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But in truth, “Whatever Havayah desired, He has done.” For this is the matter of the union of the
Name Havayah with the Name Elokim, and the union of the Holy One, blessed be He, and His
Shechinah (Divine Presence); for this union is the level of drawing down, in which the Name
Havayah is drawn down and interwoven in the Name Elokim, so that there be the bittul of the yesh,

etc.
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Now, in this union and this drawing down there are two ways. The first: that the Name Havayah de-

scends below, to the level of Elokim, and this is called the interweaving of Havayah within Elokim.
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And then the alef comes before the yud, for the Name Elokim enclothes the Name Havayah, and
the Name Havayah is enclothed within it.
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And the second: that the Name Elokim ascends above and is included in the Name Havayah, and

then the yud comes before the alef, etc.
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Now, the advantage and the superiority is when the Name Elokim ascends above. For when the
Name of Havayah descends to the level of the Name Elokim to be enclothed in it, this is through
many contractions (tzimtzumim), so that there be an enclothement in the level of yesh (existence);
but when the Name Elokim ascends and is included in the level of Havayah, it thereby rises to the

level of ayin (nothingness), etc.
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Now, “a mitzvah is a lamp” is the level of ascent, and “the Torah is light” is the level of drawing
down. And the explanation of the matter is by first understanding the matter of the letters.
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It is that with the letters that go forth through the five articulation points of the mouth (alef, ches,
hei, ayin from the throat, etc.), the articulation points do not make and produce the letters, as a
harp being played brings forth the sound through the person playing it, at which point the sound

and the melody are born and come into being.
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But with the letters of the five articulation points of the mouth it is not so; rather, the letters were al-
ready in the soul, for every soul is full of letters. And when they come to the five articulation points
of the mouth, they are what move the articulation points, and they are not moved by the articula-

tion points.
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Now, there are several levels of letters: the letters of thought and the letters of speech. The letters of
thought are in Binah (understanding), and the letters of speech are in Malchus (sovereignty).
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And the level of the speech that is above is on the level of the thought that is below, which is the
speech of the angels, “and one called to the other,” and “One higher than the high,” for they re-
ceive one from another, up to the very highest of heights: what is on the level of thought below is
called, relative to what is above, the level of speech, and the level of thought that is above is more
hidden.
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Now, the root of the revelation of the letters is in Chochmah (wisdom): “and man became a living
soul (nefesh chayah)”; the level of Chayah is in Chochmabh.
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But this is only on the level of revelation, whereas their hidden root is far, far above, in the level of
Keser (the Crown), as is written in the Zohar: “They are supernal crowns,” etc., and “the kaf de-

scended from upon His Throne of Glory,” etc.
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For the essence of the letters is not the level of intellect; rather, they are above the intellect, for it is
impossible to grasp with the intellect the essence of the letters and their source in the articulation
of alef, beis, gimmel, which issue from the vessels of the intellect. Rather, they are taken principal-
ly from the level that is above the intellect.
JWRyn 1R 992 937 B Beown Down® w2k ona mwyl 1m
And they become the level of a garment for the intellect, to understand every matter in every lan-
guage of the seventy languages.
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For every matter of intellect is grasped only in letters; but the letters are not the essence of the in-
tellect and its very self, but rather the level of its garment, as is known that the intellect is en-

clothed sometimes in these letters
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and sometimes in those letters, like the words of Tosafos and of the Ran, each of whom clothes the

intellect in different letters. And [the letters]| are taken from above the intellect, except that they are

revealed only in the intellect.
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And the analogy for this is the power of procreation that is in the brain, which comes into being in
a person after he is thirteen years old, or nine (Sanhedrin, beginning of chapter 8).
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And although he already had his intellect (mochin) complete, nevertheless the power of procre-
ation was not completed until he was thirteen, or nine; and the completion of this power depends
on the food that he eats.
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As is known from [the law] that the High Priest is not fed, on the eve of Yom Kippur, things that in-

crease seed: for there are foods that increase seed, and there are foods that decrease [it].

TITNI IR Q70 By PIANR MmN LMD QORIWD PI TR0 1 003 PR 13y 07 0°9oK7a 1M
1T 11D A

Now, in those foods themselves there is no power of procreation; only when they come to the brain,

and the brain is strengthened by them, then the power of procreation comes into being and is

completed.

55w a2 0oRAwS 1M J5PI NPNIRI 0DN1 1R POWRn IPYNDR 0°RA [(nvmxnl PNIRD k)
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So too, the letters come from above the intellect, [from a level] that is not grasped in letters at all;
and nevertheless, when they come to the level of the intellect, the revelation of the intellect comes

about through letters.
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.%o 5ap% D301 D93 0°1n 09ORDH TROw YTII0 DYORDRI Y IRy mTY mPant nnR
19 POwI RDRIY 9712 RNOX)

Therefore they said of Metatron that he binds crowns for his Maker from the prayers of Israel. The
matter is that the letters of prayer ascend above by means of the angels, as is known that several
angels are appointed in every chamber (heichal) to receive the prayers. And it is stated in the Zohar

that the angel kisses it.

DWW 9272 1920 1MIT 07107 BUTY PRWIAM AR RIT AT 1PV IR

The explanation of this matter is as with one who kisses: by way of analogy, he puts his breath and

hisvapor into the thing that he kisses.
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So the angel puts his breath and his vapor into the letters of the prayer, to raise them from the level

of the speech of man to the level of the speech of the angels, which is the level of the thought that is

below.

[vus] BPHR RIT QY 1190 09 7Y L0919 TV DWW (nvyen / noyes) ToYRR RaNn Y
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And so the prayer ascends above, from world to world, up to the highest world; there is Metatron,
who makes this level of a crown. That is to say, he raises the letters up to their source and root,

which is in Keser (the Crown).
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And this is in order to draw down letters; for prayer is “May it be [Your] will,” that there be a draw-

ing down of a will other than [the one that was there] at first, which was drawn into Chochmah (wis-

dom); and Chochmabh is the level of judgment.
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And so too the Torah, which “emerges from Chochmah”: “from His right hand, a fiery law for
them,” which is the level of fire and Gevuros (restraint); and according to the Torah, there is no suf-
fering without sin. But in Keser (the Crown), there is simple compassion, and “He bears iniquity,”

etc.; and from there new letters are drawn down, etc.
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Now, just as this whole matter is with the letters, so it is with the level of the mitzvos, for “a mitzvah
is a lamp.” The matter is that the light of the lamp shines only when there is air around the light,
whereas when there is no air there, it goes out and does not shine at all.
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Now, the air is on the level of letters. For we see that the element of air is beneath the element of

fire.

likuteitorah.com/torah-ohr/mikeitz/ 228

15

16



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 16 ‘?”Jﬂ by 2182

MR RITW o 5y ax] DPYR MIRT 9D YL WK TI0°) 11290 NPT 12 W 577 (1970 By Ar7] 3”BYNR

193M% RIT WY 9 LWRT TI00N

And even so, there is in it much more refinement than [in] the element of fire. And the reason is
that although air is below the element of fire, nevertheless its root is above.
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The explanation of the matter: Yaakov said, “How awesome!” Therefore, when we say “the great,

”

the mighty and the awesome,” “awesome” is the attribute of Yaakov.

JMIART 192 YXINT 10T 2Py 08 ROX LR TnaR XD 2pYUR X1 9N P00 KRR IR
Seemingly, the level of “awesome” does not pertain to Yaakov, but only to “the Fear of Yitzchak.”
But [it does,] because Yaakov was the intermediary between the Patriarchs.
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And it is known that it is impossible for two opposites to be joined until a spirit from above both of

them is poured down, as in the matter of “He makes peace in His heights,” etc.
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Therefore, since Yaakov was the one who joins [them], there was in him the revelation of the level of
“awesome,” which is above both of them. And so it is with the level of air: [its] refinement is be-
cause it is the level of the intermediary, which is in the middle line — Chochmah (wisdom), Chesed
(kindness) and Netzach (victory) on the right, and Binah (understanding), Gevurah (restraint) and
Hod (splendor) on the left,

[[naxan] NN M2 PEIABT 1P KT K™ M2 RITW 9°IR 12 RIT YRR (710> nawan ny7o1] DTN
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and Keser (the Crown), Daas (knowledge), Tiferes (beauty) and Yesod (foundation) in the middle —
this is the level of air, which is the level of Z’eir Anpin (the emotive attributes), which is in the inter-

mediate line, the level of [Tiferes]. Therefore avir (air) is called or (light) [with a] yud.

likuteitorah.com/torah-ohr/mikeitz/ 229

17

18

19

20



TORAH OHR - PARSHAS MIKEITZ - MAAMAR 16 ‘?”Jﬂ by 2182

22 Y NPMIRT NI LIORD IR NS YRR TR TIRT v 0byn na R T
.abynn

For the yud is the level of the concealment of the light, which brings down and draws down, so that

the light shines — like the letters, which are on the level of concealment.

5715 NPNIR 992 Daw D% XK 9 21953 279 X231 oW 0AN1 170 P31 1

And in them and through them the intellect is grasped and comes to revelation, for no intellect is
possible without letters, as explained above.
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So too the air, which is on the level of concealment: in it and through it the light is grasped, to

shine [and] to come to revelation.
WY DWW NI TY MDY MIZAT 9 IR TN WY TI%R 21 7YY IR 770 IR 7390 3
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And this is [the meaning of] “For a mitzvah is a lamp, and the Torah is light”: for through “a mitz-
vah is a lamp,” the Torah becomes light; for the mitzvos ascend up to Keser (the Crown), where the

root of the mitzvos is: the six hundred and twenty pillars of light, a pillar that joins above to below.
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As in the matter of “Yaakov is the rope of His inheritance”: when the rope moves below, etc. And so,
through the mitzvos, which are in Malchus (sovereignty) [and] ascend to Keser (the Crown), there is
drawn down from there the level of new letters, that is, additional light, so that the light of the

Torah shines. For the Torah is called “the parable of the Ancient One.”

M2 ROIW IRNN 7RO0 RO IRPW NNON a0 00 JBwn 0oaRR NwHY 1377 R RIT Pwnm 10
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And the matter of the parable is as it is written, “And he spoke three thousand parables.” For the
wisdom of Shlomo is the lower Chochmah (wisdom), which is the level of the Malchus (sovereignty)
of the World of Atzilus (Emanation);
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that is, the level of Malchus as it shines in [the worlds of| Beriah, Yetzirah and Asiyah. For the

Malchus of Atzilus itself is the holy spirit (ruach hakodesh), and Netzach (victory) and Hod (splen-

dor) of Atzilus are the level of prophecy; and in Atzilus, “He and His life-forces are one.”
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Therefore there are six hundred thousand interpretations of every verse of the words of Torah and
of prophecy. And also Proverbs and the Song of Songs, which Shlomo said with the holy spirit, are
in the Malchus of Atzilus itself, above the wisdom of Shlomo;
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but that which [G-d] gave as wisdom to Shlomo is the level of the lower Chochmah of [the World of]
Beriah (Creation), and with this wisdom he spoke, on every matter of the words of Torah, three

thousand parables,
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that is, the spirituality within the words of Torah, from all three worlds, Beriah, Yetzirah and Asiyah
(for everything that exists below exists above, as is known from the esrog below, which arouses

above — specifically an esrog and not an apple.
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And to bring [this]| close to the intellect, it is like a physical thing that is pictured in a person’s
imagination; except that the imagination of a person’s thought accomplishes nothing, but above,

“For My thoughts are not [your thoughts],” etc.)
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[This is] what he comprehended: from the lowest rung of Asiyah up to the first rung in Beriah. And
each world has in it ten Sefiros, and [each] ten is comprised of ten, up to a thousand; and this is
three thousand.
DoORMT 223D Dwn ona RO PIRT TN O3 AR AR LW RD T ST ITORT PR DaAx
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But in Atzilus, where “He and His life-forces are one,” he did not comprehend. But in truth, even
the Torah of Atzilus is the level of a parable relative to the Supernal Emanator, blessed be He.
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For “the Torah is bound to the Holy One, blessed be He,” just as “Israel are bound to the Torah,” for
they bear no comparison to the Torah, except that they are bound to it.
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So too the Torah is bound to the Holy One, blessed be He, etc. And in order that the Infinite Light

(Or Ein Sof), blessed be He, the Emanator, be drawn down and spread forth into the Torah, it is
through “a mitzvah is a lamp,” which is the level of avir (air), or (light) [with a] yud.
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For the mitzvos are the level of ascent, like the offerings that were made from animals to become “a

fire-offering, a pleasing fragrance.”
MIP9507 NS AW 927 IRPYT M2 M AR DY NoRORY LMnman yn avp Pw 1van 1o
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And likewise tefillin, of parchment from the hide of animals, and tzitzis of wool. And this is the level
of ascent from a physical thing, so that there be inclusion in the spirituality of “Who has sanctified
us with His commandments.”
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(And they are also drawings-down; but because they are done through the action of a person, in
actual deed, they are ascents, which the person raises and binds to the Infinite Light (Or Ein Sof)
that is drawn into them. Whereas the Torah is drawing down alone: one who reads (kore) the Torah

calls and draws down what already was, like a person who calls his fellow, etc.)
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And through this ascent the drawing down of the Torah comes about. And this is [the meaning of]

“May His great Name be blessed”: for there is the Name of Havayah, the level of Malchus

(sovereignty).
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For Havayah is Z’eir Anpin (the emotive attributes), and the Name of Havayah, that is, the revela-
tion, is in Malchus; and the great Name is in Keser (the Crown) (and once it is said in the Zohar
[that it] is in Binah; and it is all one, for the revelation of Atik is in Binah), that is, the Malchus of

Adam Kadmon (Primordial Man).
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Therefore we say “blessed le’alam (for the world)” in the singular, which is the World of Atzilus
(Emanation), which is the private domain (reshus hayachid), for “He and His life-forces are one”;

because the great Name is above Atzilus and is drawn down into Atzilus.
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And this is [the meaning of] “the Holy One, blessed be He, nods His head”: that is to say, in the level
of Keser, which He moves and draws down below. But [this is] specifically with the “Amen, yehei
shmei rabba” of the Aggadah, for Aggadah is the level of Chochmah (wisdom), in which most of the

secrets of the Torah are hidden, as the Arizal wrote.
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And “Amen, yehei shmei rabba” is said in a congregation, for only then does He move every level
of His head. Whereas one individual who occupies himself with Torah — although the Holy One,
blessed be He, reads and studies opposite him — nevertheless this drawing down is only in the por-

tion of his soul; but in a congregation they draw down the level of the collective whole, etc.
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With this, the matter of “the Chanukah lamp on the left and the mezuzah on the right” will be un-
derstood. The mezuzah is the level of the mitzvos, for the mezuzah is the level of ascent.
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For a person’s house and everything in it is nullified to G-d, [who is] One, for in the mezuzah we

write “One” [and] “And you shall love.” For “with all your heart” is the level of prayer in the heart.
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“With all your soul” is the level of Torah, to bind thought with thought and speech with speech, and

“My words that I have placed in your mouth”; and “with all your might” is the mezuzah, which is at

the edge of his house, with all the possessions within it.
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And through this [comes] the Chanukah lamp on the left, which is “the Torah is light,” for the
Greeks sought “to make them forget Your Torah”; and [the Sages] instituted that it be placed at the

entrance of the house, on the outside, toward the public domain.
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For Malchus (sovereignty) is called the entrance of the house, which serves for entering and leav-

ing; and so it is written, “With this shall Aharon come into the Sanctuary,” etc. And in its going out

to Beriah, Yetzirah and Asiyah, “His sovereignty rules over all.”
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And it is necessary to draw down even there, into “the mountains of separation” — “upon the
mountains of Bether” — the level of the light of the Torah. And it is on the left, the level of Gevuros
(restraint); and this was in the time of the Second Temple, etc.
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