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“And when she came before
the king, he said with the book”

All the ascents and delights of the souls, even the rest of the
seventh millennium, are only G-d’s “Name,” His Malchus; the
will of Israel, rising through teshuvah and the mitzvos, comes

“before the King” and above that level, to G-d Himself. That
ascent from below calls forth a sifting in the supernal thought,
the “book,” which casts evil out, as Haman’s scheme returned

upon his own head.
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THE BIG IDEA

All the ascents and delights of the souls, even the rest of the seventh millennium,
are only G-d’s “Name,” His Malchus; the will of Israel, rising through teshuvah and
the mitzvos, comes “before the King” and above that level, to G-d Himself. That as-
cent from below calls forth a sifting in the supernal thought, the “book,” which

casts evil out, as Haman’s scheme returned upon his own head.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains Esther 9:25: when Esther came before the king, he ordered with a written decree
(sefer) that Haman’s scheme return upon his own head. The six thousand years of this world are de-
scents for the sake of ascents: for souls, through the levels of Gan Eden, each step through the river of
fire that erases the former level; for bodies, in the days of Mashiach and the Resurrection; and finally
the seventh millennium, a rest beyond all ascents. Yet “do not read shamos (desolations) but shemos
(names)”: all of this is only G-d’s Name, His Malchus. The souls’ delight, which comes through their
comprehension, is the reward of “tomorrow”; the mitzvos of “today” are His will, which is above com-
prehension, so one hour of teshuvah and good deeds is better than all the World to Come. When
Knesses Yisrael, the inner point of the heart, rises before the King, a sifting follows in the supernal
“book” of thought: evil, raised where it cannot stand, is thrown out, as Haman was raised before his
fall. So too in each person: the G-dly soul rises first through Torah and mitzvos, and then the animal

soul can be refined.
OUTLINE

1 Six thousand years of rise and fall 11-4

Descent is for the sake of ascent: the souls rise through the levels of Gan Eden, passing through the river of
fire and the “pillar” between worlds; the bodies rise in the days of Mashiach and the Resurrection; the sev-
enth millennium is the final rest.

2 Not desolations but names 15

“Do not read shamos but shemos”: even that final rest, and all the souls’ delight in the radiance of the
Shechinah, belong only to G-d’s Name, His Malchus, while no thought grasps G-d Himself.
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3 Delight and will

16-8

Delight is the reward of “tomorrow”; the mitzvos of “today” are the Supernal Will, the 620 pillars of light.

The will in the depth of the heart rises until it wants G-d alone, which is why one hour of teshuvah and good

deeds surpasses the whole World to Come.

4 Before the King

19

Esther’s coming before the king is the ascent of Knesses Yisrael above the level of “King” to G-d Himself;

then “he said with the book.”

5 Sifting in thought

110-12

All service is birur, done through the bittul of Chochmah, koach mah, which lifts things out of the sepa-

rateness that kingship needs. Sifting happens in thought, the “book”; Israel’s arousal from below calls

forth a sifting in the supernal thought that pushes evil out.

6 Raised up to be cast out

M3-16

Evil is expelled by being raised to a level where it cannot stand, while below it lies like dregs in wine; so

Haman was raised before his fall. But this can happen only after Knesses Yisrael has itself risen.

7 Within each person

117

The animal soul can be refined only after the G-dly soul is refined and lifted through Torah and mitzvos, the
Supernal Will that binds the soul “in the bundle of life” and raises it to the level of gulgalta.

KEY CONCEPTS

Shamos and shemos (desolations and names) / NnwY
mnwy

The Sages’ reading of Psalms 46:9. The “desolation” of the
seventh millennium, the rest that crowns all ascents, is
still only G-d’s “names”: His Malchus, how He is known to
the worlds, not His essence.

Will and delight 311yn1 7189

Will is the outer side of delight, for one wants what gives
pleasure. The souls’ delight in the World to Come comes
through their comprehension; the mitzvos are the
Supernal Will itself, which is above comprehension, like
the skull above the brain.

Knesses Yisrael, the inner point of the heart noi>
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The will in the depth of the heart, which can rise until it
desires nothing but G-d. Esther coming before the king is
its ascent above the level of “King.”
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Sifting (birur) 11772

Separating good from evil, the purpose of a person’s ser-
vice in this world. It is done through the bittul of
Chochmah, and it happens in thought, as a person accepts
the good and pushes away the bad.

Sefer, the supernal thought 711177y fawnn /990
Thought is called “sefer,” a book, because it is made of
combinations of letters. When Israel rises, evil is lifted
into the supernal thought, where it cannot stand, and is
“blotted out of the book of life.”

The river of fire 711°7 1711

The river in which a soul immerses between one level of
Gan Eden and the next; it makes the soul forget its former
level so that it can be absorbed in the higher one.

Gulgalta (the skull) xn21713

The skull that covers the brain: an image for the Supernal
Will, which is above intellect and comprehension and en-
compasses them.
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SECTION 1 - 11-4

Six thousand years of rise and fall
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“And when she came before the king, he said with the book (sefer),” etc. Now, our Sages, of blessed
memory, said: “The world exists for six thousand years, and for one [thousand] it is desolate,”
which is in the aspect of rest (menuchah), in which there are no ascents and descents;
The maamar opens with Esther 9:25, the Megillah’s summary of how Haman’s plot was overturned: when
Esther came before the king, he ordered in writing that Haman’s evil scheme return upon his own head. It

then brings the Sages’ teaching that the world as we know it lasts six thousand years and lies “desolate” for

the seventh thousand, which the Alter Rebbe calls a state of rest, with no more ascents and descents.
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for all the days of this world, six thousand years, are in the aspect of descents and ascents, both in
souls and in bodies; for many times Israel were at peace, and afterwards they descended, etc.

The six thousand years of this world are a time of rises and falls, for souls and for bodies alike. Jewish history

shows it: many times Israel lived in tranquility and afterwards fell from it.
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Now, descent is for the sake of ascent. And this ascent, as a whole, divides into two which are four:
that is, two for the souls, which are the lower and the upper Gan Eden, and two for the bodies,
which are the days of Mashiach and the Resurrection of the Dead.

A principle: every descent exists for the sake of the ascent that follows it. The ascents fall into two pairs: for

the souls, the lower Gan Eden and the upper Gan Eden; and for the bodies, the days of Mashiach and the
Resurrection of the Dead.
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And of these ascents it is said, “They go from strength to strength,” for there are many kinds of dif-

ferent levels in the ascents of the souls.

Psalms 84:8, “They go from strength to strength,” describes these ascents, because the souls rise through
many different levels, not just one. In Likkutei Torah, Bamidbar, the Alter Rebbe explains that although the
books mention only two levels of Gan Eden, lower and upper, there are in truth many, one above the other
without end, alluded to in this verse.
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And [there are] many kinds of chambers (heichalos): “the house of the women” and “the second
house of the women” — the lower Gan Eden and the upper Gan Eden. And there is a river of fire
(nehar di-nur) that separates between ascents;
In Esther 2, the maidens brought to the king stayed in “the house of the women,” and after going to the king
they moved to “the second house of the women.” The Alter Rebbe reads these as the lower and upper Gan

Eden, chambers through which the souls ascend, and says that between one ascent and the next flows the
“river of fire” of Daniel 7:10.
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for in the ascents of the soul from this level to another level and rung above it, it immerses in the
river of fire, which is the aspect that nullifies [it] and makes [it] forget its former standing, so as to
regard it as nothing and as naught, in order that it be in a state of self-nullification (bittul) and in-
clusion in another ascent, which is above it.
Before rising to a higher level, the soul immerses in the river of fire, which makes it forget its former level
and count it as nothing; only by letting go of what it attained can it be nullified and absorbed into the level
above. In Torah Ohr, Miketz, the Alter Rebbe explains that even a perfectly righteous person must immerse

in the river of fire to forget this world before entering Gan Eden, and again each time he goes “from strength
to strength,” to forget even what he grasped there.
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As it is written, “And with this the maiden came to the king.” And “with this” is the pillar between
one world and another, in which and through which the souls are included, so as to be in a state of
self-nullification (bittul); for “this is the gate to Havayah,” etc.
Esther 2:13 says that “with this” the maiden came to the king. The Alter Rebbe reads “this” as the pillar be-
tween one world and the next, through which the souls rise and are absorbed in a state of bittul, and links it

to Psalms 118:20, “This is the gate to Havayah.” Torah Ohr explains below that this pillar, between the lower
and the upper Gan Eden, is bittul, since no ascent can come without bittul first.
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And so too, in the same way, with the ascents of the bodies, to the days of Mashiach and the
Resurrection of the Dead. But “and one [thousand] desolate” is the seventh millennium, in which is

the ultimate perfection of all the ascents, to the point that there is no further ascent above it;

The bodies ascend in the same way, in the days of Mashiach and at the Resurrection. The seventh millenni-

um, by contrast, is the culmination of all ascents, with no ascent beyond it.
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for it is the end and limit of all the levels and ascents that can be, according to the temperament

and nature of that shemitah [cycle]: “six thousand years, and one [thousand] desolate.”

Each cosmic cycle of six thousand years and one desolate is called a shemitah, and each has its own nature
and measure; its seventh millennium is the furthest ascent that this nature allows.
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And in each and every shemitah, according to what it is, so is the ascent of its seventh millennium,
which is the ultimate perfection of all the ascents, and it is called the level of rest (menuchah),
which is the level of an ascent above which there is no further ascent. And this is “and one [thou-

sand] desolate,” which is in the aspect of rest.

So every shemitah reaches its own culmination in its seventh millennium. That final ascent, beyond which

there is none, is called “rest,” and this is the meaning of “one [thousand] desolate.”

SECTION 2 - 15

Not desolations but names
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Now, it is written, “Go, behold the works of G-d, Who has set shamos (desolations) on the earth,”

and our Sages, of blessed memory, said: “Do not read shamos, but shemos (names).”

Psalms 46:9 speaks of the works of G-d, “Who has set shamos (desolations) on the earth.” The Sages read it

as shemos, “names,” to teach that a name has an effect.
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The explanation is that the level of shamos (desolations) is the matter of “one [thousand] desolate,”

that is, the level of rest, the end and culmination of all the ascents.

The Alter Rebbe identifies the “desolations” with “one [thousand] desolate,” the rest that is the end and peak
of all ascents.
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And even so, all this is only the level of shemos (names), for this is only from the level of His Name,
the attribute of His Malchus (sovereignty), may He be blessed, as in the saying: “Unique, Life of the
worlds, King,” etc.

Yet even this peak is only shemos, “names.” A name is not the essence of the one who bears it; it is how he is
called and known. So too, all of this comes only from G-d’s Name, His attribute of Malchus, His sovereignty
over the worlds, as the words of Baruch She’amar in the morning prayers, “Unique, Life of the worlds, King,”
express.
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That is to say, He is unique and singular, alone, as [He was| before the world was created, for He is
not within the bounds of worlds at all.

G-d in Himself is unique and alone, just as before creation; worlds are not a category that applies to Him at
all.
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And as for His being “Life of the worlds,” the life-force that spreads through the worlds is only on
the level of “King.”

That He is also “Life of the worlds” is explained: the life-force that spreads into the worlds comes only from
the level of “King.”
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And it is written, “Your kingship is a kingship of all worlds”: for all the ascents and all the worlds,
up to the very highest of levels, in each and every shemitah, and many shemitos and jubilees, etc.,
are only the level of His Malchus, may He be blessed, in that they delight in and enjoy the radiance
of the Shechinah (Divine Presence); and in this delight there are many levels and ascents, up to the
very highest of levels.

As Psalms 145:13 says, “Your kingship is a kingship of all worlds”: all worlds and ascents, in every cosmic cy-

cle and through many cycles and jubilees, are only His Malchus, the souls’ delight in the radiance of the
Shechinah, the reward of the righteous in the World to Come. That delight has many levels, rising very high.
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And all this is only the spreading forth of the radiance of the glory of His Malchus, may He be
blessed. But as for Him, may He be blessed, in His own glory and essence, no thought can grasp
Him at all.
Yet all of it is only the radiance of His sovereignty spreading forth; G-d Himself, in His own essence, no
thought can grasp at all. Later in Torah Ohr (Megillas Esther, on why the Megillah has no Name of G-d) the

Alter Rebbe explains that a Name, the revelation within the chain of descent, is only a drop next to the sea of
the Infinite Light’s essence, and refers back to this maamar.

SECTION 3 - 16-8

Delight and will
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Now, this aspect of delight, as a whole, is the aspect of “tomorrow, to receive their reward”; and in
“today, to do them” is the aspect of the spreading forth of the will. For will is the outer dimension
(chitzoniyus) of delight, as is known from experience: whatever holds delight, toward that the will
inclines.
The Sages read “today, to do them” (Deuteronomy 7:11) as “today to do them, and tomorrow to receive their
reward.” The souls’ delight just described is the “tomorrow,” the reward; the “today,” the doing of the

mitzvos, is a spreading forth of G-d’s will. Will is the outer side of delight, as experience shows: a person al-
ways wants what gives him pleasure.
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That is, the spreading forth of His will and wisdom, may He be blessed, in the 613 mitzvos of the
Torah and the seven of the Rabbis, which are the 620 pillars of light that are drawn from the super-
nal delight.

G-d’s will and wisdom spread into the 613 mitzvos of the Torah and the seven rabbinic mitzvos. Together

they number 620, the “pillars of light” that come down from the supernal delight; 620 is the numerical value
of Keser, the “crown.”
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And all mitzvos require the intention of the heart, which is the point of the inner dimension (pn-
imiyus) of the will that is in the heart: to cleave to Him, may He be blessed, through His mitzvos, as
in the words: “Who has sanctified us with His mitzvos.”

Mitzvos require the heart’s intention, the inner point of will in the heart, whose aim is to cleave to G-d

through His mitzvos. The words of the blessing over a mitzvah, “Who has sanctified us with His mitzvos,” ex-
press this bond.
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Now, just as in delight there is elevation after elevation, up to the very highest of levels, so in the
will — the inner point of the heart, the depth of the heart (umka d’liba), which is called by the name
Knesses Yisrael (the Congregation of Israel), as is explained elsewhere — there is also elevation af-
ter elevation,

Just as the souls’ delight rises level upon level, so does the will. The will meant here is the inner point of the
heart, the “depth of the heart,” which is called Knesses Yisrael, the Congregation of Israel.
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until the revelation of the will that is drawn down below into the soul, in the depth of the heart, is in
the state of me’od me’od (“very, very [much]”), up to the very highest of levels, so as to be in the
state of “Whom have I in heaven? And with You I desire nothing on earth. My flesh and my heart

pine away.”

The will drawn down into the soul can grow until it is me’od me’od, “very, very much,” up to the very highest
levels. It reaches the Psalmist’s cry: “Whom have I in heaven? And with You I desire nothing on earth; my
flesh and my heart pine away” (Psalms 73:25-26).
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“On earth” is the level of “names on the earth”: that this desire should not be mixed [with anything]

“with You,” but only for Him alone, may He be blessed: “my soul and my heart pine away.”

“On earth” in that verse is read as the “names on the earth” of Psalms 46:9, the realm of Malchus and its de-
lights. “With You I desire nothing on earth” means that the soul’s desire has nothing else mixed in with it

alongside G-d; it is for Him alone, until “my soul and my heart pine away.”

2R ORI 2O Bo1 1MIYa 00210 DOWYNY 12IWNa T NNR Ayw 090 9

And this is [the meaning of] “Better one hour of teshuvah (return) and good deeds in this world
than all the life of the World to Come.”

This explains the Mishnah in Avos: “Better one hour of teshuvah and good deeds in this world than all the life
of the World to Come.”
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For all the life of the World to Come, being ascents without end in the level of supernal delight, to
delight in Havayah and to enjoy the radiance of the Shechinah (Divine Presence), which is the level
of “King” alone, is from the level of “names on the earth”;

All the life of the World to Come consists of endless ascents in supernal delight and the enjoyment of the ra-
diance of the Shechinah. The Shechinah is only the level of “King,” the “names on the earth.”

likuteitorah.com/torah-ohr/megillas-esther/9/ 10
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but teshuvah and good deeds — for the essence of teshuvah is in the point of the inner dimension
(pnimiyus) of the heart, from the depth of the heart, from the inner dimension of the heart, [and] it
is clothed in good deeds, which are the 613 mitzvos of the Torah and the seven of the Rabbis, which
are themselves the revelation of the Supernal Will, blessed be He — it is this that rises higher and
higher above the level of delight.

Teshuvah, by contrast, comes from the inner point and depth of the heart, and it is clothed in good deeds,

the 613 Torah mitzvos and the seven rabbinic ones. These are the revelation of the Supernal Will itself, and
so they reach above delight.
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For the delight that comes to the souls is through being clothed in the soul’s comprehension, so

that the soul delights according to its comprehension;

Delight comes to a soul only clothed in its comprehension, so each soul delights according to what it grasps.
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but the will is above comprehension, for it is in the level of the gulgalta (skull) that covers over the

brain, as is explained elsewhere on the verse “A woman of valor is the crown of her husband.”

Will, though, is above comprehension, like the gulgalta, the skull that covers the brain: in the Kabbalah’s
image of the divine “head,” will is the skull that surrounds the intellect. The Alter Rebbe refers to his expla-
nation of “A woman of valor is the crown of her husband” (Proverbs 12:4), for which the Kehot note points to
Iggeres HaKodesh 29.

likuteitorah.com/torah-ohr/megillas-esther/9/ 11



TORAH OHR + MEGILLAS ESTHER - MAAMAR 9 121 98907 Oy AN "]T?TQTI 1% R12M

SECTION 4 - 119

Before the King
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And this is [the meaning of] “And when she came before the king”: it is the ascent of Knesses
Yisrael (the Congregation of Israel) before the level of “the King,” and above it, through the eleva-
tion of the will to cleave to Him, may He be blessed, in His own glory and essence, far above the
level of His Name and His Malchus (sovereignty). And then “he said with the book (sefer): his
scheme shall return,” etc.

Now the verse is read: “when she came before (lifnei) the king” is the ascent of Knesses Yisrael, the inner will
of Israel, to the level of “King” and above it, reading “before” as reaching what precedes and stands above
the King, as the will rises to cleave to G-d Himself, beyond His Name and His Malchus. Then “he said with

the book (sefer)”: the evil scheme returned upon its author’s head.

SECTION 5 - 110-12

Sifting in thought
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The explanation of the matter: all of a person’s service in this world is to sift out the good from the
evil, and there is sifting (birur) after sifting, up to the very highest of levels.

The maamar now explains how this ascent overturns evil. A person’s whole service in this world is birur, sift-
ing the good out of the evil, and there are ever higher siftings.
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The sifting is through Chochmah (wisdom), koach mah (the potential of “what”), which is the level
of self-nullification (bittul): to be nullified and included in Him, may He be blessed. And this is “be-
fore the king,”

Sifting is done through Chochmah, whose letters (77257) can be read koach mah, “the potential of ‘what’”: the
bittul of one who regards himself as nothing and is absorbed in G-d. That is “before the king.”

likuteitorah.com/torah-ohr/megillas-esther/9/ 12

10



TORAH OHR + MEGILLAS ESTHER - MAAMAR 9 121 98907 Oy AN "]T?TQTI 1% R12M

MO 0OMIZYY 0937 DOMIZNE 1M NP 0°1D N0M 09y WD 0n Pna3 RIT TPn N2 0D
219 0779831 0971 0737 Mnmy YD oy na

for the level of “king” is in the level of olam (world), a term related to he’elem (concealment) and
the hiding of the Face, there being many contractions (tzimtzumim), numerous and mighty, so that
there be the level of am (people), a term related to omemus (dimness): things foreign and separate,

etc.

The level of “King” belongs to olam, “world,” a word related to he’elem, concealment: G-d’s Face is hidden
through many great contractions, so that there can be am, a “people,” related to omemus, dimness, mean-
ing beings that feel foreign and separate.
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For there is no king without a people. And the level of Chochmah is koach mah: that is, to raise
[things] up from the world of separation (alma d’peruda), to bind and unite [them] with Him, may

He be blessed, in a state of bittul to Him alone.

“There is no king without a people”: kingship needs subjects who feel separate. Chochmah, koach mabh, lifts
things out of the “world of separation” and binds them to G-d in bittul to Him alone.
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Now, sifting is in thought, as is seen plainly in physical matters: when some matter comes to a per-
son, he thinks and reflects on it;

Sifting takes place in thought, as anyone can observe: when a matter comes up, a person thinks it over.
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and the good he accepts, and it is absorbed in his mind and his thought, to the point that he con-

cludes thus in his mind that the thing shall come about and be so in actual deed; and the evil he

pushes outside. And the level of thought is called sefer (book), the level of combinations of letters.
He accepts the good in it and absorbs it into his mind until he resolves that it will actually happen, while the

bad he pushes away. Thought is called sefer, “book,” because it is made of combinations of letters; this is the
“book” of the verse.

likuteitorah.com/torah-ohr/megillas-esther/9/ 13
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Now, through an arousal from below — “when she came before the king” in the level of Chochmah
(wisdom) and in the level of sifting, as mentioned above — then [comes] an arousal from above, so
that there be “he said with the book”: that there be a sifting of the level of Chochmah in the super-

nal thought, the level of sefer (book), combinations of letters,

When the arousal from below takes place, “when she came before the king,” Knesses Yisrael’s ascent
through Chochmah and sifting, an arousal from above follows: “he said with the book.” The sifting then
takes place in the supernal thought, the “book” of letter-combinations above.
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so that it push the evil outside, and the waste and dross — the agents of judgment and of accusation
that hinder and hold back a person in the service of G-d, from within and from without, in physical

and in spiritual matters — and “his evil scheme shall return upon his own head.”

That supernal sifting pushes the evil outward: the waste and dross, the agents of judgment and accusation
that hinder a person in serving G-d, from within and from without, in physical and in spiritual matters. Then

“his evil scheme returns upon his own head,” as happened to Haman.

SECTION 6 - 113-16

Raised up to be cast out
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And their sifting is through raising them specifically to the level of supernal thought; for this as-

cent brings upon them the descent and the expulsion outside.

These hindering forces are sifted precisely by being raised to the level of supernal thought: the very ascent
brings about their descent and expulsion.
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For when they are below, they take up no place at all: “The spider can be grasped with the hands,”
etc. And they are as in the analogy of the dregs that are in wine.

Down below they take up no place at all, like the spider of Proverbs 30:28 that can be caught by hand; the
verse goes on to say, “yet it is in the king’s palaces.” They are like the dregs in wine.

likuteitorah.com/torah-ohr/megillas-esther/9/ 14
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As it is written, “He pours out from this; but its dregs they shall drain,” etc.: for it is they who are
the level of dregs: when they are below, it is well for them so.

Psalms 75:9 speaks of a cup in G-d’s hand from which He pours, whose dregs all the wicked of the earth will
drain. The forces of evil are those dregs, and lying at the bottom suits them.
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And this is the reason that all the wicked raise themselves up before their downfall, as it was with

Haman, “whom [the king] promoted and advanced above all the officials,” etc.

This is why the wicked lift themselves up before their fall, as the Megillah tells of Haman, whom the king
promoted and raised above all the officials.
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As it is written, “Pride goes before a fall.” And this is what is written: “Though you soar as high as
the eagle,” etc., “from there I will bring you down, says Havayah” — “from there,” specifically:

Proverbs 16:18, “Pride goes before a fall,” and Obadiah 1:4, “Though you soar as high as the eagle... from
there I will bring you down, says Havayah,” make the same point. The Alter Rebbe stresses “from there”: the
height itself is the cause of the fall.
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for their being raised high and their ascent above is what causes their abasement and their down-
fall, since they cannot stand in a high place and in the supernal level, the level of sefer (book).
Therefore it is written, “Let them be blotted out of the book of life.”

Their rise causes their downfall because they cannot exist in a high place, the level of sefer, the supernal

“book.” Therefore Psalms 69:29 says, “Let them be blotted out of the book of life”: it is from the book that
they are erased.

likuteitorah.com/torah-ohr/megillas-esther/9/ 15
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Whereas when they are below, they take up no place at all — as in the analogy of excrement: when it
is in the privy and on the dunghill, that is its proper place; whereas when it is brought into a house,

it is pushed outside.

Below, however, they take up no space, like excrement, which in the privy or on the dunghill is in its proper
place. Only when it is brought into a house is it thrown out.
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Now, their being raised to the level of sefer (book) and supernal thought comes after the elevation
of Knesses Yisrael (the Congregation of Israel), which is the level of the point of the inner dimen-

sion (pnimiyus) of the heart, to the level and rung of “before the king”;

The forces of evil can be raised to the supernal “book” only after Knesses Yisrael, the inner point of the
heart, has itself risen to the level of “before the king.”
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whereas when it is below and itself needs to be sifted, there cannot yet be another sifting, on the
level of the dregs.

While that inner point is still below and itself needs sifting, no further sifting of the dregs can take place.

SECTION 7 - 1117

Within each person
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And so it is exactly with the animal soul in each person individually: it cannot be sifted — that is, to
separate the evil in it from the good, and to transform the good in it from darkness to light, etc., to
the side of holiness — unless the G-dly soul is first sifted and elevated higher and higher,

The same holds within each individual: the animal soul cannot be sifted, its evil separated from its good and

its good turned from darkness to light, to the side of holiness, unless the G-dly soul is first sifted and lifted
higher.
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through the sifting of the garments of holiness, which are thought, speech and action, which are
sifted through occupation with the Torah and its mitzvos, which are the spreading forth and step-
by-step descent (hishtalshelus) of the Supernal Will, blessed be He.

The G-dly soul rises through the refining of its holy garments, thought, speech and action, and these are re-
fined through Torah study and mitzvos, which are the Supernal Will drawn down.
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And this is [the meaning of] “The soul of my lord shall be bound up in the bundle of life with
Havayah,” etc.: this is the Supernal Will, which clothes the soul and raises it higher and higher, to
the level of gulgalta, as mentioned above. And as is explained elsewhere on the verse “Lift up the
head of all the congregation of the Children of Israel,” etc., “by their skulls (legulgelosam),” etc.

Avigail’s blessing to David, “the soul of my lord shall be bound up in the bundle of life with Havayah” (I
Samuel 25:29), alludes to this: the Supernal Will clothes the soul and lifts it to the level of gulgalta, the
“skull” above intellect. In Torah Ohr, Mishpatim, the Alter Rebbe explains “bound up” (tzerurah) as a stone
bound in a sling and so hurled upward: the soul rises through the garments of Torah and mitzvos. The Alter
Rebbe also refers to his explanation of “Lift up the head... by their skulls” (Numbers 1:2), which the Kehot
note suggests is Likkutei Torah, Bamidbar 1a.

likuteitorah.com/torah-ohr/megillas-esther/9/ 17
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IN ONE'S AVODAH

Not to aim at spiritual delight or reward, even that of Gan Eden, but to want G-d Himself from the depth of
the heart, as in “with You I desire nothing on earth,” and to express that will in teshuvah and in the mitzvos,
which are His will. A person’s own ascent comes first: the G-dly soul is refined through Torah and mitzvos
in thought, speech and action, and then the animal soul, and the hindrances from within and without, can

be sifted out and fall away.

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that even the seventh millennium, the rest beyond all ascents, is only
“shemos,” G-d’s names?

2. How does the difference between will and delight explain why one hour of teshuvah and good deeds in this
world is better than all the life of the World to Come?

3. Why must the soul forget its former level in the river of fire before it can be included in a higher one?

4. Why does raising evil to a high place bring about its downfall, and how do the dregs of the cup and Haman
illustrate this?

5. Why can the animal soul be refined only after the G-dly soul has first been refined and lifted?

likuteitorah.com/torah-ohr/megillas-esther/9/ 18
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The note records another version of this maamar: the
transcript written down by the Mitteler Rebbe, printed
among the Alter Rebbe’s maamarim of 5565, with an ex-
planation of it printed in the same volume.
KEHOT'S NOTE
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Mordechai’s letter sums up the end of Haman’s plot:
“when she came before the king” (Esther; or, “when it
came,” the plot), he ordered by a written decree (sefer)
that the evil scheme Haman had devised against the Jews
return upon his own head. The maamar reads “she” as
Knesses Yisrael and sefer as the supernal thought; the
whole maamar explains this verse. (context: Steinsaltz
Tanakh)

Esther 9:257775:’0 1nNOR
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but when ashe came before the king, he commanded by let-

ters that his wicked device, which he had devised against the

Jews, should return upon his own head; and that he and his

sons should be hanged on the gallows.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rav Ketina says that the world exists for six thousand years
and is desolate for one [thousand]; a baraisa there com-
pares this to the Sabbatical year. The Kehot note also gives
Avodah Zarah 9a, where a baraisa likewise speaks of the
world’s six thousand years.
Rosh Hashanah 31a:8-9°v-m:x X*% mwn wx1
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In these two manuscript volumes the words “2171 711 »”
(“explanation of ‘one desolate’”) are added after “:71 7m.”

KEHOT'S NOTE
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PARAGRAPH 2
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The psalm describes pilgrims who go “from strength to
strength” on their way to appear before G-d in Zion. The
maamar applies it to the souls’ ascents from level to level.

Psalms 84:8°11:7°5 0°7°1n
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They go from strength to strength, every one of them ap-
peareth before G-d in Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note sends the reader to the Mitteler Rebbe’s maamar
beginning “Al Tatzar” for the principle that descent is for
the sake of ascent.
KEHOT’'S NOTE
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The note is on the words “although it is not mentioned in
the books,” which the text printed here does not have.
KEHOT’'S NOTE
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Each maiden went to the king in the evening and in the
morning returned to “the second house of the women.”
The maamar reads the first and second house as the lower
and upper Gan Eden.
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In the evening she went, and on the morrow she returned
into the second house of the women, to the custody of
Shaashgaz, the king’s chamberlain, who kept the concu-
bines; she came in unto the king no more, except the king
delighted in her, and she were called by name.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains that even a perfectly right-
eous person entering Gan Eden must immerse in the river
of fire to remove the memory of this world, and must im-
merse again in another river of fire when he goes “from
strength to strength,” to forget even what he grasped in
the lower and upper Gan Eden.
KEHOT'S NOTE
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In Daniel’s vision a river of fire streams forth from before
the divine throne. The maamar takes it as the river in
which a soul immerses between one level of ascent and
the next.

Daniel 7:10”:t 5x°17
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A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the Megillah, “with this the maiden came to the king”:
whatever she asked for was given her to take from the
house of the women to the king’s palace. The Alter Rebbe
reads “this” as the pillar through which souls pass from
one world to the next.

Esther 2:1317°:’2 9N0OX
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when then the maiden came unto the king, whatsoever she
desired was given her to go with her out of the house of the
women unto the king’s house.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There, at the start of the maamar on “And with this the
maiden came,” “with this” is the pillar between the lower
and the upper Gan Eden, in which and through which the
souls rise from one to the other.
KEHOT'S NOTE
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The note points there for the souls’ being included in a
state of bittul as they ascend.
KEHOT'S NOTE
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At the Temple gates the psalmist gives thanks: “This is the
gate to Havayah; the righteous shall enter through it.” The
word “this” links the verse to “with this the maiden came,”
the passage of the souls upward. (context: Steinsaltz

Tanakh)
Psalms 118:20°2:1°p 0°%°11n
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This is the gate of the L-RD; The righteous shall enter into it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalm calls on all to behold the works of G-d, “Who
has set shamos (desolations) on the earth”: plainly, the
ruin He brought upon Israel’s enemies. The maamar
builds on the Sages’ reading of the word as shemos,
“names.” In the verse the Name is Havayah; the text here
has Elokim. (context: Steinsaltz Tanakh)

Psalms 46:9°0:1"1n 0°7°11n
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Come, behold the works of the L-RD, Who hath made desola-

tions in the earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Gemara learns from this verse that a name has an ef-
fect: “Do not read shamos but shemos.” The Alter Rebbe
uses the reading to show that the “desolation” of the sev-
enth millennium is still only G-d’s “names.” The Kehot
note also cites the Zohar, vol. 11, 4a.
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nTyam M 1977 X TART PPN 20 T 22 XRYT 12 K
>27 K PNing” KPR “NinY” *1pn OX PRI Ny o N N
o7xR T?W in"a qﬁn; 1y m23n TIT?]? oni 12 '{1}77;27 %27 DN '[;Uﬁ’
DIDWAR *18% IM122 TT? 7907 RRIY L3 M3 npmtRn NP
°23 1KY Py MR D21 213 330 M M7 N2 PN LMl
127K 7P A7 DOBRPY 0793 WA mnRY 12°0D 93 293 npnn
N3 RD R T
Whence do we learn that the name of a person affects his
life? R. Eleazar said : Because the Scriptures declare,
"Come, behold the works of the L-rd, Who hath made sham-
mot ['desolations'] in the earth" (Ps. xlvi. 9). Read not sham-
mot but shemot "names." R. Johanan also said in the name

of R. Simeon b. Johai : More painful is filial impiety in a

20



TORAH OHR + MEGILLAS ESTHER - MAAMAR 9

17

18

19

man's house than the wars of Gog and Magog; as it is said,
"A Psalm of David, when he fled from Absalom his son"
(ibid. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The note sends the reader to Or HaTorah on Devarim on
this point, that all the ascents are only “names.”
KEHOT'S NOTE
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“Your kingship is a kingship of all worlds, and Your do-

”

minion is in every generation.” Olamim means both
“eternities” and “worlds”: plainly, G-d’s kingship is eter-
nal; the maamar reads it to say that all worlds, however
high, belong to G-d’s Malchus.

Tanakh)

(context: Steinsaltz
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Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Gemara teaches that in the World to Come there is no
eating or drinking; the righteous sit with their crowns on
their heads and enjoy the radiance of the Shechinah. The
maamar places all of this within G-d’s Malchus.

Berakhot 17a:1227%:X > 11272
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It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The verse speaks of the commandments “which I com-
mand you today, to do them.” The maamar ties this
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“today,” the doing, to the spreading forth of G-d’s will.
Deuteronomy 7:11x”:t 0°727
DT TR *2I WK DLIYRINN) SPIINN) MIRTNS D100
:0niy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

anMY® 017121 DNOW Pap® ann®

Rabbi Yehoshua ben Levi reads “which I command you to-
day, to do them”: today to do them, and tomorrow to re-
ceive their reward. The maamar calls the souls’ delight,
the reward, “tomorrow,” and the doing of the mitzvos, the
spreading forth of the will, “today.”
Eruvin 22a:5-6"1-"11:X 275 1"217°Y
DT AR A WK PNIT XY Y 13 YEAT 2 N 1M
—»oniy? oY ,oniy? NNy K91 — "onivy? oY, onivy?
K1 1073 12 PRIMY °27 RCOOKY A0 °27 0N .01 237
1A% *y2n "X T8 27079 TIR” 2097
William Davidson, Vocalized Aramaic (éC—BY—NC) - h '

Y7110 A1y NP NROT R NXAY

According to the note, the difference between will and de-
light is explained there at length.
KEHOT’'S NOTE
POYI LAN Y 771 R7ATR ONKRNM2 731982 RN aye %9 172 waBAn
.NpoyT oy '|77’N'I 10°¥ 1709N 1”02

13297 °1 RNP9INT N8R A*9N2

At 10b the Alter Rebbe explains that the 613 Torah mitzvos
and the seven rabbinic ones are 620 pillars of light, the
numerical value of Keser.
KEHOT'S NOTE
A”331.7,1° 3,87 .2, DOYD IR LAYD 1 YW 0T

N OTINY 77N

The Pardes records the tradition that the Sefirah of Keser
holds 620 pillars of light, as the numerical value of 7n3.
The maamar identifies them with the 613 mitzvos of the
Torah and the seven of the Rabbis.

Pardes Rimmonim 8:5-6"1-"11:’1 0°1717 0712
TOMA RIM 7232 NRTIP 79173 %3 ONIRI2 12 10101 %0 A L.
BERI 9 IR DTIRY T RO AT A9ERI 791 R 12N
OTIR T3 RIT 1292M OTIRT 12 Y7572 023w 12 TR NORDN
%0 MINWRIT AWOY 7 10 79K 3 PIys 00 D amyn 1
773 D°DIYT 7Y 0P 0°RIY MAR UM DWW 07 MWK
1991 129 11 RI7 MPPRRD NWRIT INITR INR 1991 .0owwn?
PR @RI TR TAD R INDT N KW P ANy KIp)
121977 IARY M3 %D LIAITR RO 771237 TR0 XIT ARon0 K
.. T0m

Pardes Rimonim (Public Domain)

21



TORAH OHR + MEGILLAS ESTHER - MAAMAR 9

25

257 N5 MD”ME Mgy

The Gemara concludes from the Mishnah’s “if he directed
his heart” that mitzvos require intention. The Kehot note
also cites the Zohar, vol. III, 306b.
Berakhot 13a:22-257772-272:X 2 N1o12
.m'm’? — »32% 112 OX” °Xn 1IN NIDME NN AR YyRY na
,AANJ3 yRY NX"P 1327 1N .El’:ktl? X713 7P kP KM !?mﬂ,?‘?
W% 923 ;07 miR 0onm 230 12T
GEMARA Is the conclusion to be drawn [from the opening
sentence of the Mishnah] that the performance of the com-
mandments requires Kawwanah? No; for] what means If he
directed his heart to read ? Just to read [in the Torah for the
sake of study]. But he was reading! [It is to differentiate him]
from one who is reading [the Torah] for the purpose of cor-
recting. Our Rabbis have taught : The Shema' must be read
as it is written: These are the words of Rabbi; but the Sages
say ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
.20 37K L3 10T
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The words here quote Psalms 73:25; the passage is shown
below.

Psalms 73:25772:3"y 0°7°1n
[PIR2 "AIDOKD A0y DMWY 0
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

J9.719,3y 0°9n

522591 PN 1195 PN SNYDM KD Ry DORwa P R

Asaf declares that he has no one in heaven and desires
nothing on earth but G-d, though his flesh and heart fail.
The maamar takes this as the highest elevation of the will,
wanting G-d alone, and reads “with You I desire nothing”
as a desire with nothing else mixed in alongside Him.
(context: Steinsaltz Tanakh)

Psalms 73:25-26172-1172:2"y 0°2°1n

232778 2271 WY 7D 7RI CADOR? Ty onwd v

0PI DROX R7M

Whom have I in heaven but Thee? And beside Thee I desire

none upon earth. My flesh and my heart faileth; But G-d is

the rock of my heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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“Who has set shamos on the earth,” read as shemos,
“names”: the maamar uses “on the earth” to place all the
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delights of the World to Come among G-d’s “names.”
Psalms 46:9°0:1"n 0°2°11n
:7IR2 NinY oYK °n nivyon nnmIk
Come, behold the works of the L-RD, Who hath made desola-

tions in the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NAN yw 72°

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
10,7 MR

ooy »om Hom 1Py 85290 DUWYRY 12WNa AN YW o
Nan

The Mishnah teaches that one hour of teshuvah and good
deeds in this world is better than all the life of the World to
Come, and one hour of the World to Come’s tranquility is
better than all the life of this world. The maamar explains
the first half by the superiority of will over delight.

Pirkei Avot 4:17t°:7 max mwn

LI 091¥2 0°2i0 Doy AWN2 NOX YW 1727 IR 1% NI

Dom ,X37 071Y2 M7 N7ip PY nnx 1YY 197 .20 0797 o0 Pon
M7 073y 0

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

My NYY POM WK PI10D BY XUR2 wrno

Epistle 29 opens with “A woman of valor is the crown of
her husband” and asks why the halachos are called the
Torah’s “crown.” It explains that the Supernal Will, the
outer dimension and “back” of the supernal delight, is
called the Supreme Crown (Keser Elyon), in which are 620
pillars of light, and that the soul can enjoy the hidden light
only through a garment.
KEHOT'S NOTE
.02 0 PR IR

mya nawy »on nwR

“A woman of valor is the crown of her husband.” The maa-
mar refers to its explanation elsewhere, where the crown
stands for the Supernal Will, above intellect.
Proverbs 12:4°7:27 "Swn
Y2 PRINEY 327121 AZY2 NWY P NTNYR
A virtuous woman is a crown to her husband; But she that
doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 9
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The verse’s first words, “when she came before the king,”
are now read as the ascent of Knesses Yisrael beyond the
level of “King”; its continuation, “his scheme shall
return,” follows from that ascent.

Esther 9:257173: 1noR

“?Y WNTIWR 7Y77 12T N 199770 0K TR0 *I0? ANIN
PYI0Y 1127 NKY 0K 120 IWRYTPY 0TI

but when ashe came before the king, he commanded by let-

ters that his wicked device, which he had devised against the

Jews, should return upon his own head; and that he and his

sons should be hanged on the gallows.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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According to the note, the idea of one sifting after another
is explained there.
KEHOT'S NOTE
SPPRY DR Y RV N7MIRD RN

oy K92 79n PR
At 5a “there is no king without a people” explains the
Name Flokim as lordship: through gevuros and contrac-
tions the light is hidden so that created beings can exist as
separate “somethings,” in order that afterwards the
“something” be nullified into “nothing.” This level is also
called the Shechinah, for through it G-d dwells within cre-
ated beings.
KEHOT'S NOTE
7,318 ,71 9oyh o
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The king’s written decree turned Haman’s plot back on his
own head. The maamar reads the “book” as the supernal
thought, in which evil is sifted out and returns upon itself.

Esther 9:257773:’0 1nNOR

“?¥ 2UNTIYN 7Y INIYON 2002 199770Y X TR 307 AN
PYT7PY 1127 DK INR 120 IURTPY 0TI

but when ashe came before the king, he commanded by let-

ters that his wicked device, which he had devised against the

Jews, should return upon his own head; and that he and his

sons should be hanged on the gallows.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Among four small creatures that are exceedingly wise,
Agur names the shemamis (the spider, or the gecko): “it
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can be grasped with the hands, yet it is in the king’s
palaces.” The maamar cites it for these forces when they
are below: small, taking up no place at all. (context:
Steinsaltz Tanakh)

Proverbs 30:28173:°% “own

71 22°02 X°M AN 0vTa Nt
The spider thou canst take with the hands, Yet is she in
kings’palaces.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The psalm describes a cup in G-d’s hand: He pours from
it, and its dregs all the wicked of the earth will drain. The
maamar compares the forces that hinder holiness to those
dregs, which belong at the bottom.

Psalms 75:9°0:717y 0°2°1n

22 ARY? 1317 TIRYIN TR 930 T0R KPw R 177 N2 013 02
Hehusial

For in the hand of the L-RD there is a cup, with foaming

wine, full of mixture, And He poureth out of the same;

Surely the dregs thereof, all the wicked of the earth shall

drain them, and drink them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Ovadyah’s prophecy to Edom: though it nest as high as
the eagle and set its nest among the stars, “from there I
will bring you down, says Havayah.” The Alter Rebbe
stresses “from there”: the height itself brings the fall.

Obadiah 1:4'7% 7>72Y

"TOND TN DY TR 0 073992 270N 3D TAANTON
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from

thence, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Pride goes before a fall, and a haughty spirit before stum-
bling.” The maamar uses it to show that the rise of the
wicked comes before their downfall.
Proverbs 16:181”:1"0 “own
M7 733 1991 21991 1IR3 12W107
Pride goeth before destruction, And a haughty spirit before
a fall.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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David prays against those who persecute him: “Let them
be blotted out of the book of life, and not be written with
the righteous.” The maamar links “the book” (sefer) to the
supernal thought: it is on reaching it that they are erased.
(Kehot: Psalms 69:25)

Psalms 69:291”5:1”0 0°2°11n
1202775K 0°P7TS 0¥ 0770 190 1
Let them be blotted out of the book of the living, And not be

written with the righteous.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, this passage, that the animal soul
cannot be refined unless the G-dly soul is refined first, is
quoted there.
KEHOT'S NOTE
WY 31Ny NPWa R NPTIRD RN

798 °1TIR W21 Anvm

Avigail blesses David: though a man pursues him, “the
soul of my lord shall be bound up in the bundle of life with
Havayah your G-d,” while the souls of his enemies are
slung away as from a sling. The maamar reads it as the
Supernal Will that clothes the soul and raises it to the level
of gulgalta. (context: Steinsaltz Tanakh)

I Samuel 25:29v73:7773 R PRINW

32 NS IS Ry AT AWHINK WA 99T 0T B
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And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note says this is perhaps the place meant.
KEHOT'S NOTE

ST9°R1 R LR 127128 17IpDY 131190 7R

ana?A? A1 PRWY 212 NTY PO WK DX INY

G-d commands Moshe to “lift up the head” of all the con-
gregation of Israel, counting them “by their skulls (legul-
gelosam).” The maamar alludes to an explanation of this

likuteitorah.com/torah-ohr/megillas-esther/9/
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verse elsewhere that links the skull (gulgalta) to the
Supernal Will above intellect.
Numbers 1:2°2:°X 712722
70n2 DO3X A7 DONAYH? PRI MY URTTN W
{00337 21772 iy
"Take ye the sum of all the congregation of the children of
Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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