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And Esther Again Spoke Before the King

Every Jew has an inner will to be absorbed in G-d: when it is
revealed it is “Rachel,” and when it is hidden it is “Esther,” but it
is never absent. Through the toil of Torah study, complete faith
and a heartfelt cry beyond reason, even a person in the “night”
of concealment can see G-dliness as though before his eyes, and
prayer brings down the arrogance that the kelipah called Haman

sends.
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THE BIG IDEA

Every Jew has an inner will to be absorbed in G-d: when it is revealed it is “Rachel,”
and when it is hidden it is “Esther,” but it is never absent. Through the toil of Torah
study, complete faith and a heartfelt cry beyond reason, even a person in the
“night” of concealment can see G-dliness as though before his eyes, and prayer

brings down the arrogance that the kelipah called Haman sends.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks how Esther could fall “before the feet” of the King, if the King is G-d, and answers
that the verse teaches the essence of prayer, which is open to every person. The Community of Israel is
called Rachel when its longing to be absorbed in G-d is revealed, ready like “sheep for the slaughter,”
and Esther when that longing is hidden. No one lacks it; it is only covered, like a rose among thorns, by
wholehearted involvement in worldly affairs. The Alter Rebbe then distinguishes “that day,” “this day,”
“that night” and “this night”: “this” is G-dliness in direct view, before which the world is as nothing.
Even in “night,” when G-dliness is not grasped, a person can reach “this night” through a faith so
complete that it is like sight. That faith is built through the “mortar and bricks” of Torah study and
through the cry of a heart in distress, a cry beyond reason, as in the time of Purim. Amalek is the
brazenness and haughtiness attached to every evil trait, sent as thoughts by the kelipah called Haman;

the remedy is prayer, falling before G-d’s “feet,” the angels, and weeping and pleading.

OUTLINE

1 Esther before the King: the essence of prayer 11-2

The Community of Israel is called Rachel when its will to be absorbed in G-d is revealed, and Esther when it
is hidden. Everyone has it; worldly affairs done with the whole heart hide it like thorns around a rose.

2 “This day” and “that night” 13-5

Four states are named from verses. “This” is G-dliness in direct view, as subjects see their king, so that the
world is as nothing before G-d; “something from nothing” describes only what physical eyes see.

3 Reaching “this night” through faith 16-8

In the night of concealment a person can reach “this night” through complete faith, as though he sees. It is
built through the “mortar and bricks” of Torah study, and it is open even to one who is occupied with

worldly affairs.
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4 The cry of the kid

19-10

The cry of a heart in distress is without Daas yet above Daas, though before G-d it is like the cry of a kid. It

brings a person to faith; this was the miracle of Purim, and from it one can reach “that day.”

5 Amalek, Haman and the remedy of prayer

111-12

The other nations stand for evil traits that yield easily to holiness; Amalek is the brazenness and haughti-

ness in them, sent as thoughts by the kelipah called Haman. The remedy is prayer: falling before G-d’s

“feet,” weeping and pleading, until Haman’s pride falls.

KEY CONCEPTS

Esther (concealment) 10X

The name of the Community of Israel when its love of G-d
is hidden, from the verse “I will surely hide (haster astir)
My face.” The love is present in everyone and must be
uncovered.

Rachel (the ewe) 21

The name of the Community of Israel when its longing to
be absorbed in G-d is revealed: the ready self-giving of a
ewe silent before her shearers, of “sheep for the
slaughter.”

“This” (zeh): in direct view 1319 ,711 n3°na

G-dliness revealed to a person as though he sees it with his
eyes, as subjects are nullified before a king they see; “This
is my G-d.”
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“This night” 7171 72797

The state of a person in the night of concealment who,
through complete and pure faith, sees G-dliness as clearly
as in daylight.

A cry above Daas nyTin 12yn? 1pye

The cry of a heart in distress, which comes from no rea-
soning at all; to the higher worlds it is above Daas, and be-
fore G-d it is like the cry of a kid for its mother.

Amalek: brazenness and haughtiness 119311 ,7%1y
nox

The arrogance that attaches to every evil trait, “kingship
without a crown,” against which G-d wages war in every
generation. It is sent as thoughts by the kelipah called
Haman.

The serpent’s skin X117 Xown

A name for the physical body, the source of the ordinary
evil traits, which can therefore arise in anyone.
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SECTION 1 - 1-2

Esther before the King: the essence of prayer
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“And Esther again spoke before the king, and fell before his feet, and wept and pleaded with him to
avert the evil of Haman the Agagite and his scheme that he had devised against the Jews.”

The maamar opens with a verse from the Megillah: Haman has fallen, but his decree against the Jews still
stands, and Esther comes before the king again, falls at his feet and weeps, begging him to undo it. The

phrases of this verse will be read as a lesson about prayer.
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Now, how can one say of Him, may He be blessed, “before His feet”? Surely He has no likeness of a
body, and is not a body!

The maamar reads “the king” in this verse as G-d, the King of the world. It therefore asks how one can speak

of falling “before His feet,” when it is a basic principle of faith that G-d has no bodily form at all.
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But the matter is to explain the essence of prayer, and how it is within the ability of every person to
pray. For the Community of Israel (Knesses Yisrael) is called by the name of the level of Esther,
since she has many names.

The answer is that the verse is teaching what prayer essentially is, and that every person, not only the great,

is able to pray. Esther stands for the Community of Israel (Knesses Yisrael), the collective soul of the Jewish

people, which has many names, each describing a different state.

“InPRI UM 2197 P00 R0 1MPna Nena RO MPANT Pna3 ROwS Pnn n1vna owa pn
1D 11892 VONWY IRIZ NLYID ROAW ° N30 IRED 97N

She is called by the name of the level of Rachel when she is in a state of revelation, [namely,| that
the life-force be included in its source, as it is written, “like a ewe (rachel) before her shearers, she
is silent,” and also, “like sheep for the slaughter”: for she stretches out her neck to the slaughter
with a simple will.

When her longing for G-d is open and felt, a desire that her life-force be absorbed back into its Source, she is

called Rachel, a word that also means “ewe”: like the ewe silent before her shearers, or the sheep brought to

slaughter, she gives herself over completely, with a simple will that asks for no reasons.
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And so it is with each and every one of Israel: that his will should be to be nullified and included in
His light, may He be blessed, “to become one with the One,” as it is written, “His splendor is over
earth and heaven,” “And the earth shone with His glory,” “The whole earth is full of His glory,”
which is the level of extension and radiance, whereby the world and all that fills it are nullified to its
source.
The same holds for every individual Jew: the will of each one is to be nullified and absorbed in G-d’s light,
“to become one with the One,” a phrase of the Zohar that the Alter Rebbe explains in Tanya (ch. 50) as the
hidden unity becoming revealed. The verses about G-d’s “splendor” and “glory” filling the earth describe

His radiance as it spreads out into the world, before which the world and all it contains are as nothing, wholly
given over to their source.
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And as long as this is in a state of revelation and fervor, it is called the level of Rachel, “like sheep
for the slaughter,” etc.

When this longing is open and burning, it is the state called Rachel, “like sheep for the slaughter”: ready to

give everything.
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But at a time when the matter is not revealed, it is called the level of Esther, as it is written, “And I
will surely hide (haster astir) My face on that day.”

When the same longing is not openly felt, it is called Esther, a name that echoes the verse “I will surely hide
(haster astir) My face.”
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And it is not as people think, that whoever is not in a state of revelation does not have this thing.
This is not so, for each and every one has it. But it is the level of Esther, and one must reveal it from
its hiding place and from its concealment. And the concealment is called “like a rose among the
thorns,”
The Alter Rebbe rejects the common assumption that a person who does not feel this love simply does not
have it: every single Jew has it; it is only hidden, in the state of Esther, and must be drawn out of its hiding.

The concealment is described with the verse “like a rose among the thorns”: the rose is there, but the thorns
cover it.
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that is, the thorns are what hold back and hide the rose. And all the affairs of the world and the do-
ings of this world that are done with all the heart and soul are called thorns, and they hide this level
from being revealed.

The thorns are the affairs and business of this world when they are done with one’s whole heart and soul.
When a person’s full heart goes into them, they hold back the inner love and keep it from showing.

:737 R 01°2 19 9°NOR INOR *2IKI W”13 K17 012 NIMON K1 5737 9N0KR NN

And the level of Esther mentioned above is hidden “on that day,” as it is written, “And I will surely
hide (Esther astir) My face on that day.” Understand this.
So the state of Esther is the love hidden “on that day,” in the time of concealment the verse speaks of. The
verse reads haster astir (1°noX 2n0f); here the text writes 9°noX NOX, spelling the first word as the name

Esther, whom the Talmud (Chullin 139b) finds alluded to in this verse. The phrase “on that day” leads into
the next paragraph.

SECTION 2 - 13-5

“This day” and “that night”
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For there is a level called “on that day,” and there is a level called “on this day,” and there is a level

called “on that night,” and there is a level called “on this night.”

9

The maamar now names four states, each taken from a phrase in a verse: “on that day,” “on this day,” “on

that night” and “on this night.” “Day” is a time of light and revelation, “night” a time of darkness and
concealment.
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For it is written, “This is the day that Havayah has made; let us exult and rejoice in it.” And it is writ-

ten, “And Havayah saved on that day.”

The first two are taken from “This is the day that Havayah has made” and from the verse about the splitting
of the Sea, “And Havayah saved on that day.”
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And it is written, “This night is a night of watching.” And it is written, “On that night the king’s
sleep fled.”

Two more verses complete the four: “this night” is the night of the Exodus, “a night of watching,” and “that
night” is the night in the Purim story when the king could not sleep.
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The explanation is that the level of “this” is [what is] in direct view, as it is written, “This is my G-d,
and I will glorify Him,” which is the level of revelation; as in the analogy of a king of flesh and
blood, all the provinces of whose kingdom are nullified before him because their eyes see the king.
That is, that he be at the level of the revelation of His G-dliness, may He be blessed, as though his
eyes see Him, etc.
The word “this” refers to something in direct view, right before a person. At the Sea the Jews sang “This is my
G-d,” speaking of a G-dliness revealed so openly that it could be pointed to. In the analogy, a king’s subjects

are wholly nullified before him because they see him with their own eyes; so the level of “this” is when

G-dliness is revealed to a person as though he sees it.
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And that the world be considered as nothing before Him, may He be blessed. And as for what has

been explained elsewhere, that the world is called “something from nothing” (yesh me’ayin): the

Torah spoke in the language of human beings, for to our physical eyes the “nothing” is not visible,
In the state of “this,” a person sees the world as nothing compared with G-d. Elsewhere creation is called
“something from nothing” (yesh me’ayin), as though the world were the real “something” and G-dliness the

“nothing”; but that is the Torah speaking in human terms, describing how things look to our physical eyes,
which cannot see G-dliness.
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as Rabban Yochanan ben Zakkai said to his disciples, “May it be [His| will that the fear of Heaven be
upon you like the fear of flesh and blood.”

Rabban Yochanan ben Zakkai’s blessing shows the same thing: people fear what they see. As the Talmud
there continues, a person about to sin worries only that no human being should see him; because our eyes
see flesh and blood and not G-d, we fear people more than Heaven.
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SECTION 3 - 16-8

Reaching “this night” through faith
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And this is the level of “This is the day,” etc. But the level of night is the level of darkness and

gloom, in which one sees nothing;

That is the level of “This is the day”: open revelation. “Night” is darkness, a state in which a person sees no
G-dliness at all.
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for even though he knows His G-dliness, may He be blessed, yet [it is] with the intellect (mochin)
withdrawn, and it is not grasped in his mind; this too is the level of night.
Night also includes a subtler case: a person may know about G-dliness, but when his mind is withdrawn and

he cannot hold the idea in his thoughts, that too is “night.”
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But even though he is at this level, he can come to the level of “this night,” so that he will be at the
level of “this,” that is, in direct view. For it is written, “The whole earth is full of His glory,” which is
radiance and extension.

Even so, from within the night one can reach “this night”: a night that has the quality of “this,” with
G-dliness in direct view. The explanation begins from the verse “The whole earth is full of His glory,” which
speaks of G-d’s radiance spreading through the world.
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And it is written, “Do I not fill the heavens and the earth?” And both are true: for He does fill the
heavens and the earth; only the body is what conceals this.

A second verse says that G-d Himself fills heaven and earth. Both verses are true: not only G-d’s radiance but
G-d Himself fills all of creation; only the body hides it.
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And “the whole earth is full of His glory” is the level of His radiance and extension, may He be
blessed, to give life to the worlds; and it is the level of a grasp that can be attained, to be nullified
and included, and “all before Him is considered as nothing.”

“The whole earth is full of His glory” refers to His radiance spreading out to give life to the worlds. That is

something the mind can grasp and attain, and by contemplating it a person can be nullified and absorbed in
it, seeing that “all before Him is considered as nothing.”
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And even though he is at the level of night, he can be at the level of “this,” that is, in direct view,
through the greatness of the faith: that he believe with a complete faith, clear and pure, as though
his eyes actually see.

Even in the state of night, a person can reach the level of “this” through the strength of faith: believing with

a faith so complete, clear and pure that it is as though he actually sees.
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But for this one needs the level of “mortar and bricks,” as it was in the land of Egypt for two hun-
dred and ten years, and their labor was “in mortar and in bricks.” So too one needs [it] today: “in
mortar (chomer)” — this is the kal vachomer (a fortiori inference).

This requires “mortar and bricks.” Just as Israel was in Egypt for two hundred and ten years, where their la-

bor was “in mortar and in bricks,” so today a person needs the hard labor of Torah study, which the Zohar

reads into the same words: “mortar” (chomer) is the kal vachomer, the a fortiori argument.
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“And in bricks (levenim)” — this is the clarification (libun) of the halachah; “and in all labor in the
field” — this is the Baraisa.

“In bricks” (levenim) is the clarification (libun, from the same root) of the halachah, working out what the
law clearly is, and “all labor in the field” is the Baraisa, the “outside” teaching of the Sages left out of the
Mishnah, as a field lies outside. Earlier in Torah Ohr (Shemos, 49a) the Alter Rebbe adds that in our exile the
law is disputed and unclear, and that as the labor in mortar and bricks led to the giving of the Torah, so this
labor of clarifying the halachah will bring the revelation of the Torah’s inner dimension in the future.
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And in truth, “whoever accepts upon himself the yoke of Torah, the yoke of worldly affairs (derech
eretz) is removed from him”; but “whoever throws off,” etc., “the yoke of worldly affairs is placed
upon him.” Yet even though he is occupied with worldly affairs, nevertheless he can come to the
level of “this night.”

The Mishnah teaches that one who takes on the yoke of Torah is freed from the yoke of worldly affairs, while

one who throws off the yoke of Torah has it placed on him. Yet the Alter Rebbe adds that even a person who is

busy with worldly affairs can still reach “this night,” the faith that sees G-dliness as though with one’s eyes.

SECTION 4 - 19-10

The cry of the kid

9 PRI PRI 232 DR RITW O 1200 2.R0TA 91D 110 00110y MnRIyn 17apn PRYw 1Paym
219 11921 119% X9 0 PRYW *n° 11nY

And the explanation is that the Holy One, blessed be He, asked of the higher worlds, “What is the
sound of the kid?” And they answered that it is the sound of the children of Israel. But how can it be
said of Him, may He be blessed, that He asked them? Surely before Him [everything] is revealed,
etc.!

The Alter Rebbe cites a teaching: G-d asked the higher worlds, “What is the sound of the kid?” and they an-

swered that it was the sound of the children of Israel. But G-d knows everything, so how can He be said to
ask?
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But the explanation is that just as the kid cries after its mother without any intellect or Daas (knowl-
edge), so the outcry at that time was without Daas or contemplation; only out of the greatness of
their distress “their heart cried out to G-d,” as it is written, “They cried out to Havayah in their
distress.”

A young goat cries for its mother without any thought or understanding. So too, the Jews’ outcry in their

time of trouble did not come from contemplation but from the depth of their distress: “their heart cried out
to G-d,” as the psalm says, “They cried out to Havayah in their distress.”
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And they answered that the outcry is without Daas, and it is above Daas; for it is not like the cry of

an animal, which is without Daas and is below Daas.

The higher worlds answered that this cry, though it is without Daas (conscious knowledge and
understanding), is above Daas, not below it like an animal’s cry. It comes from a place deeper than the
intellect.
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But relative to the Holy One, blessed be He, who is above Daas, their outcry was without Daas, like
the cry of the kid and the animal; as it is written, “I was [like] beasts with You,” that is, when I am
with You. Understand this.

Yet before G-d, who is above Daas, even such a cry is like the cry of a kid or an animal, as the verse says, “I
was like beasts with You”: when I stand with You, compared with You, all my understanding is like an ani-
mal’s. This is why, from G-d’s side, the cry is called “the sound of the kid.”
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Now, when “their heart cried out to G-d” and “they cried out to Havayah in their distress,” because

of this one can come to the faith that is the level of “this night,” “like sheep for the slaughter.”

When the heart cries out to G-d in distress, that cry itself brings a person to faith, the level of “this night,”
and to the readiness of “sheep for the slaughter.”
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And this was the miracle of Purim, which is the level of Bavel (Babylon), “for there Havayah con-
founded (balal)”; understand this. And it can be “on that day,” as it is written, “neither day nor
night, and at evening time there will be light.” Understand this.

This was the miracle of Purim, which belongs to the level of Bavel, named in the verse for G-d’s having “con-

founded” (balal) the languages there: a state of mixture and confusion. Even from such a state one can come
to “that day” of which Zechariah speaks, “neither day nor night,” when “at evening time there will be light.”

likuteitorah.com/torah-ohr/megillas-esther/7/ 11

10



TORAH OHR + MEGILLAS ESTHER « MAAMAR 7 17937 2197 22M 7971 7192 72701 INOK AoM...

SECTION 5 - 111-12

Amalek, Haman and the remedy of prayer
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Now, [with] the level of Amalek, “Havayah has war from generation to generation.” For all the idol-
atrous nations are the level of kelipah and of evil traits (middos), as it is written, “the Hittite and the
Amorite and the Perizzite,” etc.
The maamar turns to Amalek, against whom the Torah says G-d wages war “from generation to generation.”
It first explains the other nations: read here as spiritual categories, the idolatrous nations stand for kelipah,

the forces that conceal holiness, and for the evil traits (middos) a person must overcome; the nations the
Torah names, the Hittite, the Amorite, the Perizzite and the rest, are these traits.
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And they in themselves are nullified before holiness, “like the advantage of light over darkness,”
and it is easy to be rid of them.

On their own these traits give way before holiness as darkness gives way before light, and it is relatively easy
to be free of them.
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But the brazenness and haughtiness of every evil trait is the level of Amalek, and “Havayah has war
from generation to generation”; for brazenness is “kingship without a crown.” For all the traits
have their root and source in the body, which is called “the serpent’s skin” (mashcha dechivya),

and [they| can come into being in everyone.

What is hard is the brazenness and haughtiness that can attach to any bad trait: that is Amalek, the enemy
G-d fights in every generation, and the Talmud calls brazenness “kingship without a crown,” rule without the
right to rule. The ordinary traits come from the body, so they can arise in anyone; Torah Ohr (Mishpatim,
76d) explains that the body is called “the serpent’s skin” because the serpent’s impurity, which ceased at
Sinai, returned to it through the sin of the Golden Calf.

likuteitorah.com/torah-ohr/megillas-esther/7/ 12
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But the brazenness and haughtiness — from where does it come to each and every one? It is what is
written, “the scheme of Haman that he devised against the Jews”: that is, there are chambers of the
kelipos that are called the level of Haman, and he imparts thoughts of haughtiness of spirit and
brazenness.

But brazenness and haughtiness have another source: “the scheme of Haman against the Jews.” There are

chambers of kelipah called by the name Haman, and they send thoughts of arrogance and brazenness into a
person; the Hebrew word for “scheme,” machshavah, means “thought.”

DOTIAIY DO wrRD 1937 DWA DOXAPIT 0°ORDAT 110007 4619937 C1nh Tiamy MR axym
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And the remedy for this is “and she fell before His feet,” that is, the angels, who are called by the
name “His feet,” as it is written, “Seraphim standing above,” “boards standing.”
The remedy is the verse’s “and she fell before His feet,” where “His feet” are the angels, who are described as
“standing”: the seraphim “stand” above Him, as the boards of the Mishkan are “standing.” Why turning to

the angels is called “falling” is explained, the Kehot note says, by the maamar “Kenesher Ya’ir” in Or
HaTorah: only in the time of exile does she receive through the angels.
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And this is “and she wept and pleaded,” to avert the evil thoughts, etc. And this is “and they hanged
him and his sons on the gallows,” “fifty cubits high,” as it is written, “Havayah reigns; He has
clothed Himself in grandeur (gei’us).”
“She wept and pleaded” to avert the evil thoughts: heartfelt prayer removes the thoughts of arrogance that
Haman sends. Then Haman and his sons were hanged on the gallows “fifty cubits high,” the gallows he him-

self had built. The verse “Havayah reigns; He has clothed Himself in grandeur” teaches that grandeur
(gei’us, aword of the same root as ga’avah, pride) belongs to G-d alone.

likuteitorah.com/torah-ohr/megillas-esther/7/ 13
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IN ONE'S AVODAH

A person should not assume that because he feels no love of G-d he lacks it: it is there in every Jew, hidden

like a rose among thorns, and the thorns are worldly affairs done with the whole heart. Through the toil of

Torah study and complete, pure faith, even someone busy with worldly affairs can live with G-dliness as

though before his eyes, and a cry from a heart in distress reaches beyond reason. Against thoughts of

brazenness and arrogance, the remedy is prayer: to fall before G-d, weep and plead that they be removed.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar insist that every Jew has the inner will to be absorbed in G-d, even one who feels
nothing? What hides it?

. What is the difference between “that night” and “this night,” and how can faith make the night like day?

. Why is Israel’s outcry, which G-d calls “the sound of the kid,” above Daas, and why is it still like an ani-

mal’s cry before G-d?

How does the “mortar and bricks” of Torah study prepare a person for a faith that is like sight?

. Why are the ordinary evil traits easy to overcome, while brazenness and haughtiness are a war “from gen-

eration to generation”?

likuteitorah.com/torah-ohr/megillas-esther/7/ 14



TORAH OHR + MEGILLAS ESTHER - MAAMAR 7

1537 7199 Ban1 99 2199 92701 AN0R A0M...

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

SNOK 70IM

The note refers the reader to the Rebbe’s source notes for
this maamar, printed earlier in the volume.
KEHOT'S NOTE
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After Haman’s downfall, Esther goes before King
Achashverosh again, falls at his feet and weeps, pleading
that Haman’s decree be revoked. The Alter Rebbe reads
the verse as a description of prayer before the King of the

world.

Esther 8:372:’11 7nox
27001 7am T3 "0 Yam Tpa %57 1210 IA0K AgIM

{TPTITHT"PY 2T W SN DY 1387 197 DY T
And Esther spoke yet again before the king, and fell down at
his feet, and besought him with tears to put away the mis-
chief of Haman the Agagite, and his device that he had de-
vised against the Jews.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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A passage of this maamar, beginning with the many
names of the Community of Israel, is quoted there by the
Tzemach Tzedek.
KEHOT'S NOTE
LTNN°Y IR D 07K K21 IXON Yup

PRI oM 2R s

Isaiah describes one who is oppressed and suffers in si-
lence, “like a lamb led to the slaughter, and like a ewe be-
fore her shearers, she is silent.” The Hebrew for “ewe” is
rachel, so the verse gives the name Rachel to the state of
silent, complete self-giving.

Isaiah 53:7°t:217°yw°
M 2197 P91 P naw? ad vennpy KDY Myl xam Al
:1°D NRD? K21 MoK

He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RIRER T
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.30, aoonn

MY IN¥D

The sons of Korach plead on behalf of a people persecuted
for G-d’s sake: “For Your sake we are killed all day long; we
are counted as sheep for the slaughter.” The Alter Rebbe
uses the phrase for the readiness to give oneself up entire-
ly for G-d. (Kehot: Psalms 45:23)

Psalms 44:23275:7"n 0°2°1n
:7IN20 IRXD 112WN3 017722 1137 °PyD
Nay, but for Thy sake are we Kkilled all the day; we are ac-

counted as sheep for the slaughter.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

7

TR TN MRk

In its account of the mystery of Shabbos, the Zohar de-
scribes how the Divine Presence below is united “to be-
come one with the One,” as G-d is One above. The Alter
Rebbe uses the phrase for every Jew’s will to be absorbed
in G-d.
Zohar I1, 135ax ,7%p 2°m
Tanya, Likkutei Amarim 50:6":1 012K *01p°% ;11WK7 P2 ,X%1N
MNP 121 ,2°Y7 IRANIY 1D P73 NN T1a07 IMTARY ...
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Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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The psalm that calls on all creation to praise G-d ends:
“Let them praise the Name of Havayah, for His Name
alone is exalted; His splendor is over earth and heaven.” It
is cited for G-d’s radiance spreading over the world.

Psalms 148:1337:1”np "% nn
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Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Ezekiel’s vision, the glory of the G-d of Israel comes
from the east, “and the earth shone with His glory.” It too
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describes the radiance that fills the world.
Ezekiel 43:2°2:31 Pxptn»
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and, behold, the glory of the G-d of Israel came from the way
of the east; and His voice was like the sound of many waters;

and the earth did shine with His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Isaiah’s vision the seraphim call to one another: “Holy,
holy, holy is Havayah of hosts; the whole earth is full of His
glory.” The Alter Rebbe reads “His glory” as G-d’s radi-
ance and extension, before which the world is nullified.
Isaiah 6:3%3:1 71°yw°
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97923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“We are counted as sheep for the slaughter”: the revealed
readiness to give oneself up for G-d, which the maamar
calls the level of Rachel.
Psalms 44:23372:7°n 0°21n
:IN20 INXD 112WN3 0°7722 113770 7°7yD

Nay, but for Thy sake are we Kkilled all the day; we are ac-
counted as sheep for the slaughter.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Moshe that when the people turn to other gods, “I
will surely hide My face on that day.” The words haster
astir, “I will surely hide,” give the name Esther to the state
in which the love of G-d is hidden.

Deuteronomy 31:1817°:x”% 0°727
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And I will surely hide My face in that day for all the evil

which they shall have wrought, in that they are turned unto

other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Her beloved says of her: “Like a rose among the thorns, so
is my beloved among the daughters”: lovely, yet hard to
reach for the thorns around her (context: Steinsaltz

likuteitorah.com/torah-ohr/megillas-esther/7/
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Tanakh). Here the thorns that surround the rose are the
worldly involvements that hide a person’s love of G-d.
Song of Songs 2:2°2:2 01w "W
:PI330 T2 M7y 1D DOMINT 173 MITIYD
As a lily among thorns, So is my love among the daughters.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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According to the note, this maamar of the Rebbe explains
at length the four states named here: “that day,” “this
day,” “that night” and “this night.”
KEHOT'S NOTE
L41°Y 1 wnpR L1Pawn RN 79992 1772 191K IRD

15 n Yy 0N
In the Hallel psalm of thanksgiving for deliverance: “This
is the day that Havayah has made; let us exult and rejoice
in it.” It is the source of the state called “this day.”

Psalms 118:24773:17°p 0°2°1n
12 nonirn nevasvn Aty oo
This is the day which the L-RD hath made; We will rejoice

and be glad in it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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After the splitting of the Sea, “Havayah saved Israel on
that day from the hand of Egypt.” It is the source of the
state called “that day.”

Exodus 14:30°2:7 ninw
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Thus the L-RD saved Israel that day out of the hand of the

Egyptians; and Israel saw the Egyptians dead upon the sea-

shore.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 4
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(ATOR Mwa) 2,2 mnw

18 oY 9v i e

The night of the Exodus is “a night of watching for
Havayah, to bring them out of the land of Egypt; this night
is for Havayah, a watching for all the children of Israel,” a
night G-d kept for them and that Israel keeps in every gen-
eration (context: Steinsaltz Tanakh). The text gives the
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19

20

words in another order, as the Kehot note remarks. (Ke-
hot: Exodus 13:42)

Exodus 12:42271:2” mnw
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It was a night of watching unto the L-RD for bringing them

out from the land of Egypt; this same night is a night of

watching unto the L-RD for all the children of Israel

throughout their generations.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“On that night the king’s sleep fled,” and he had the book
of records read before him: the night that turned the
Purim story toward salvation.

Esther 6:1°:) 1NOR
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On that night could not the king sleep; and he commanded

to bring the book of records of the chronicles, and they were

read before the king.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From the Song at the Sea: “This is my G-d, and I will glori-
fy Him.” The word “this” expresses G-dliness revealed and
seen.

Exodus 15:2’2:1"0 mnw
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The L-RD is my strength and song, And He is become my
salvation; This is my G-d, and I will glorify Him; My father’s
G-d, and Iwill exalt Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 5

21

Ikakia
On his deathbed, Rabban Yochanan ben Zakkai blessed his
disciples that their fear of Heaven be like their fear of flesh
and blood. When they asked, “Only that much?” he an-
swered that when a person sins he says, “Let no one see
me.” The Alter Rebbe brings it to show that people are
moved by what their eyes see.
Berakhot 28b:10™:2 1”5 n1572
onY X7 ROQY 137 0 :D[l'? MR L1072 027 99 1R
077 MR 7IRD 7Y PTRPR AP MK .07) 2 R7InD 0%y
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They said to him, "Our master, bless us !" He said to them,

"May it be His will that the fear of Heaven be upon you [as
great] as the fear of flesh and blood," His disciples ex-
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claimed, "Only as great !" He replied, "Would that it be [as
great] ; for know ye, when a man intends to commit a trans-
gression, he says, ' hope nobody will see me'."

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
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“The whole earth is full of His glory”: the Alter Rebbe
reads “glory” as G-d’s radiance and extension that fill the
world.

Isaiah 6:32:1 177y

PIRIPD Xon NIRIX M wATR WATR WTR MY TITOR T KDY
97922

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7
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G-d, through Jeremiah, rebukes the false prophets: “Can a
man hide in secret places and I not see him?... Do I not fill
the heavens and the earth? — the word of Havayah.” The
Alter Rebbe reads it as G-d’s own presence filling creation,
beyond the radiance described in “the whole earth is full
of His glory.”

Jeremiah 23:24775:37 1707

gl iyiah Nﬁ'?;j nToN] ’Iﬂtfjtf'?f? IR D°7n0n2 VR INPTOR

TON K7 °I IR NN

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“They embittered their lives with hard labor, in mortar
and in bricks and in all labor in the field.” The Alter Rebbe
reads the labor of Egypt as the labor of Torah study need-
ed today.
Exodus 1:14772X mnw
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And they made their lives bitter with hard service, in mortar
and in brick, and in all manner of service in the field; in all
their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe applies the bondage of Egypt to the
last exile: “with hard labor” is the question, “in mortar”
the kal vachomer, “in all labor in the field” the Baraisa,
and “in bricks” the clarification of the halachah, because
in our time the law is disputed and unclear.

Zohar III, 153ar ,23p »mt
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The Raya Mehemna, a section of the Zohar, reads Exodus
1:14 as the labor of the Oral Torah in exile: “with hard la-
bor” is the question, “in mortar” is the kal vachomer, “in
bricks” the clarification of the halachah, and “in all labor
in the field” the Baraisa.

Zohar, Beha'alotcha 14:77-15:87-1y:7* qni?yna ,7mn 790
Ry

PARAGRAPH 8

27 WA 17ay vo3)
The last of the labors of Egypt in the verse, “and in all la-
bor in the field,” read here as the study of the Baraisa.

Exodus 1:147™2X mnw
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And they made their lives bitter with hard service, in mortar

and in brick, and in all manner of service in the field; in all

their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar’s reading continues: “in bricks” is the clarifica-
tion of the halachah, and “in all labor in the field” is the
Baraisa.

Zohar, Beha'alotcha 14:77-15:87-1y:77 Tm?yn2 ,3mn 790
0”0
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Nechunya ben HaKanah teaches that whoever ac-
cepts the yoke of Torah is freed from the yoke of govern-
ment and the yoke of worldly affairs, and whoever throws
off the yoke of Torah has them placed on him. The Alter
Rebbe quotes the part about worldly affairs.
Pirkei Avot 3:5°7:’3 max mawn
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Rabbi Nehunia ben Hakkanah said: whoever takes upon
himself the yoke of the Torah, they remove from him the
yoke of government and the yoke of worldly concerns, and
whoever breaks off from himself the yoke of the Torah, they
place upon him the yoke of government and the yoke of
worldly concerns.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s note points to Zohar III, 153a for these words.

Zohar III, 153ar ,23p xmt
KEHOT'S NOTE
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PARAGRAPH 9
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There the Alter Rebbe speaks of the mountains that
skipped “like rams,” creatures that have no Daas, and says
the root of this level is above Daas.
KEHOT'S NOTE
JRIP RN T LI % N7poa

33 1PN DAk Py

In the destruction of Jerusalem, “their heart cried out to
the L-rd (Ado-nai): O wall of the daughter of Zion, let tears
run down like a river day and night.” Here it is the cry of a
heart in distress, which comes before any thought; the
verse has the Name Ado-nai, which the text writes as 1.

Lamentations 2:1817°:’2 12X
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Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

7,2 K

34 or® 932’1 PR pYEn
Psalm 107 tells of those whom G-d rescues, first travellers
lost in the wilderness, hungry and thirsty: “They cried out
to Havayah in their distress; He saved them from their

straits.” It shows that the cry comes from the distress
itself.

Psalms 107:61:1"p 0°%°11n
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Then they cried unto the L-RD in their trouble, And He de-

livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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Asaf, who had envied the wicked, confesses: “I was a boor
and did not know; I was like beasts with You,” following
G-d without understanding His ways (context: Steinsaltz
Tanakh). The Alter Rebbe reads “with You” as “when I am
with You”: compared with G-d, even a cry above Daas is
like an animal’s.

Psalms 73:22273:37y 0°2°11n
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But I was brutish, and ignorant; I was as a beast before Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Their heart cried out to the L-rd”: the cry of a heart in
distress, repeated here as the way to faith.

Lamentations 2:181”°:’2 12°R
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Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“They cried out to Havayah in their distress”: the cry that
comes from the distress itself.
Psalms 107:6":1"p 0°7°11n
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Then they cried unto the L-RD in their trouble, And He de-

livered them out of their distresses.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“We are counted as sheep for the slaughter”: the readiness
to give oneself up for G-d, to which the cry brings a
person.
Psalms 44:2332:7"n 0°7°1n
:IN20 INXD 112WN3 0i°7722 113770 9°7yD

Nay, but for Thy sake are we Kkilled all the day; we are ac-
counted as sheep for the slaughter.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Therefore it was called Bavel, for there Havayah con-
founded (balal) the language of all the earth.” The name
Bavel is tied to balal, “confounded” or “mixed.”
Genesis 11:9'0:X™ N°wR12
T OB DY YIRD2P NDY 1 P22 DY) 923 ARy X 12°7Y
P22 219779
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Therefore was the name of it called Babel; because the L-RD
did there aconfound the language of all the earth; and from
thence did the L-RD scatter them abroad upon the face of all
the earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Zechariah’s prophecy of the day of redemption, which
opens “And it shall be on that day” (14:6): “a day known to
Havayah, neither day nor night,” when “at evening time
there will be light,” a time unlike either day or night as we
know them (context: Steinsaltz Tanakh). The Alter Rebbe
connects it with “that day.”
Zechariah 14:771:77 770t
ST 2YTNYY M APYRIRYY oKD N YT XIT TMRTDY M
SR
And there shall be one day Which shall be known as the
L-RD’S, Not day, and not night; But it shall come to pass,

that at evening time there shall be light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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After the victory over Amalek Moshe builds an altar and
says, “For a hand is upon the throne of Kah: Havayah has
war with Amalek from generation to generation,” an oath
on G-d’s own throne that the war will last until Amalek is
no more (context: Steinsaltz Tanakh). Here Amalek is the
brazenness and haughtiness in every evil trait.

Exodus 17:1610:1 mnw

9T YT P2RY 12 RPN AR 0379Y 1D MK
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to

generation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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At the burning bush G-d promises to bring Israel to the
land of the Canaanite, the Hittite, the Amorite, the
Perizzite, the Hivite and the Jebusite. The Alter Rebbe
reads these nations as the evil traits.
Exodus 3:8'11:’2 mnw
1290 PIRTOR XD YNGR INPYAY 01%R TR iPURAR TN
>ToRT1 AN "I¥I9T DIPRTOR WIT 370 N3 PIRTOR "M
2012 N e
and I am come down to deliver them out of the hand of the
Egyptians, and to bring them up out of that land unto a good
land and a large, unto a land flowing with milk and honey;
unto the place of the Canaanite, and the Hittite, and the
Amorite, and the Perizzite, and the Hivite, and the Jebusite.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Wisdom has an advantage over folly, like the advantage
of light over darkness.” As darkness cannot stand before
light, the evil traits on their own give way before holiness.
Ecclesiastes 2:133:°2 n?rp
WA IR 199072 MPIDTTIN MRIND 1907 WY S IR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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In the Talmud, Rav Sheshes says that brazenness is “king-
ship without a crown,” after Rav Nachman’s teaching that
brazenness succeeds even toward Heaven. The Alter
Rebbe uses it to describe the brazenness of Amalek.

Sanhedrin 105a:157v:X 71”p 1°7177110

K27 132N KIP°YR 10 KW *DPD I9°DR RDXIN 001 27 0N

RDXIN :NYY 27 MR .7OAR 77 03p” :2°nD 719271 ,"0qny 17N

q9n mwm 97 DIPT COIXYY :2°N3T KON RIRD KP2 RDION
273 23n DR MATS 32 PN DUWIRT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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At 110d, in a supplement on “And you shall command,”
“the serpent’s skin” is kelipas nogah, the tree of knowl-
edge of good and evil, into which the Daas of holiness is
swallowed and hidden.
KEHOT'S NOTE
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Esther “fell before his feet” and pleaded with the king. The
Alter Rebbe reads “His feet” as the angels.

Esther 8:371:’11 7nox

27 annm Tam T2 "0 Yam T7pa %07 1210 AN AgIM
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And Esther spoke yet again before the king, and fell down at

his feet, and besought him with tears to put away the mis-

chief of Haman the Agagite, and his device that he had de-

vised against the Jews.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note explains from there why prayer through the an-
gels is called “falling”: specifically in the time of exile, the
flow is received through the angels.

KEHOT'S NOTE
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In Isaiah’s vision, “seraphim stood above Him.” The an-
gels are described as “standing,” which is why they are
called G-d’s “feet.”
Isaiah 6:2°2:1 71°yw°
19 11927 DPAY TN 07033 WY 07033 WY 17 Pynn 0Thy oo
MDIY? DY 1931 MO DAY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LY ,10 MmN AR9
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“You shall make the boards for the Mishkan of acacia
wood, standing.” The boards, too, are described as “stand-
ing,” like the angels.
Exodus 26:15170:1”2 mnw
[DOTRHY DWW "3y 13U DWIRTTNN YN
And thou shalt make the boards for the tabernacle of acacia-
wood, standing up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Megillah recounts that Haman’s evil scheme came
back on his own head, “and they hanged him and his sons
on the gallows.”
Esther 9:257773:’0 1nNOR
“2y 2UNIYK My17 IN20MR M7 197Dy TN 78 730 AN
:¥YI2Y 1127 0K ANK 190 iWRYTPY 0TI
but when ashe came before the king, he commanded by let-
ters that his wicked device, which he had devised against the
Jews, should return upon his own head; and that he and his
sons should be hanged on the gallows.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Havayah reigns; He has clothed Himself in grandeur
(gei’us)”: when His kingship is revealed in the world, He is
robed in majesty (context: Steinsaltz Tanakh). Gei’us is
also the word for pride: grandeur belongs to G-d alone,
and so the haughtiness of Haman falls.
Psalms 93:1°X:37% 0°%°11n
:0IAN2 %20 1I3RR NRNT Y T WP WP NI 7R 0
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
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world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'’S NOTE
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